





cause of our salvation. Saving faith, regardless of the cultural
background of the hearer, comes into being in an atmosphere
where Christ is proclaimed. This is not meant to aggrandize
the role of the apostle or the messenger of the gospel. This
is simply the God-ordained way of missions across the ages,
in all lands and among all cultures.

1 Corinthians 1 and 2

When we come to the teachings of Paul in I Corinthians
1 and 2, we meet the same high regard for the doctrine of
proclamation. In doing his work as an apostle and pastor and
in correcting doctrinal errors, Pau! called the church of Cor-
inth back to the fundamentals of the faith. He stated his thesis
both negatively and positively. *‘For Christ did not send me
to baptize, but to preach the Gospel, not with words of human
wisdom, lest the cross of Christ be emptied of its power™’
(I Cor. 1:17 NIV).

In elaborating this thesis in the remaining verses of chapter
[ and in chapter 2, Paul equally emphasized the contents of
the proclamation and the appropriate method which was
compatible with the message. His agenda after his conver-
sion was simple: The preaching of the cross of Christ. Why
was Pau!l concerned equally about message and method? He
was aware of the fact that the content of the message: Jesus
Christ and Him crucified, required a methodology which
gave all the glory to the triune God and not to man. The faith
of the converts must be anchored in the power of God and
not in the wisdom of man.

Paul teaches us in a passionate way the imponance of
guarding the integrity of the Christian faith when propagating
it. He must have been tempted to compromise in order to
make the message more acceptable to the hearers. He knew
very well that the presuppositions of the Greeks precluded
any belief in the crucial doctrine of the resurrection of the
Christ. Furthermore, Jewish tradition was not for the doc-
trine of a suffering and dying Messiah. But Paul did not com-
promise. This is what he said: *‘For the message of the cross
is foolishness to those who are perishing, but to us who are
being saved, it is the power of God™ (I Cor. 1:18 NIV).

When applying these words to the situation in the Muslim
world, we have to realize that the message of the cross is
foolishness to the followers of Muhammad. The gospel of
the cross is denied both on Quranic and doctrinal grounds.
According to Islam, Allah (God) did not and could not have
permitted the Messiah to be killed by the Jews. But we must
reccgnize that Muslims throughout history have not always
been totally consistent with the teachings of their faith. The
legalism of Sunni (orthodox) Islam has pushed many to look
for peace with God in the way of Sufism (mysticism). Also,
suffering and redemption are not foreign to the minds of the
Shi‘ite Muslims. Neither should we forget in our missicnary
work that Muslims are never sure about their standing with
their creator on the day of Judgment. All these factors must
be taken into consideration when we present the gospel to
thern as well as when we elaborate missionary principles for
work ameng themn. But the fundamental reason why we must
proclaim without compromise the word of the cross is that
God has ordained it to be the means of grace for the salva-
tion of all those who put their trust in the crucified and risen
Messiah.

In our reflection on the first two chapters of I Corinthians,
we also notice that Paul deals with the utter failure of man
to find his way in the universe by relying on his own wisdom.
“*For since in the wisdom of God the world through its
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In the estimation of this writer, the report on **The Nature
and Extent of Biblical Authority’’ of 1972 and the report on
**Qffice and Ordination’’ of 1973, laid the groundwork for
today’s problems. Therefore, when I say that the evidence
for ihe decline in the Chr. Ref. Church is the question of
Women in Office, 1 do not mean that that is the disease, but
that it is the symptom of something more deep-seated. While
the majority of our people did not understand all the ramifica-
tions of the two reports (of 1972 and *73) mentioned, the
matter of “*“Women in Office’’ they understand very well!
For about fifteen years we have debated this issue. The
issue did not come “‘out of the bosom™’ of our church; it
came to us by way of the Reformed Ecumenical Synod. It
was a problem in the Netherlands and the Dutch churches
moved the Reformed Ecumenical Synod of 1968 to act on
this matter. It had never surfaced in our churches before this.
We allowed others to write our agenda for us for fifteen
years! No less than five study committees dealt with this
maiter. In 1978 the Synod already approved the concept, but
the implementation had to wait till 1979, because changes
in the Church Order were involved and these must wait one
year for ratification. Even so, there were already 38 churches
which had ordained women as deacons before 1981!

We are now faced with the issue: what must our reaction
be? One could weep because of the changed direction the
church has taken in a comparatively short time. One who
loves the church and has given his life to that church, is
deeply wounded if he sees her go in the wrong way. There
are many who say: *‘Leave well enough alone.™ “*Don’t rock
the boat.’’ **You will only have your name blackened if you
speak against it.”” However, is this a responsible stance to
take? To ask the question is to answer jt. The time for
platitudes is pasi. To bemoan the situation as it is today and
then go right along with it is of no avail. Those who believe
that it will not hurt them in their particular place of work
are hiding their heads in the sand. They have also adopted
a congregational form of church government. We must have
something to transmit to the generations which shall follow
us. A prophetic word must be spoken at the preper time.

The Cotrécting Word

What is this prophetic word which must be spoken? It is
simply this, as I informed Synod in a minority report in 1981:
that we believe that it is contrary to Scripture to ordain
women to office! It is also contrary to Article 30 of the Belgic
Confession. Synod itself admitted that it is contrary to the
Church Order — witness the changes which had to be made
in the Church Order to accommodate women in the office
of deacon. Article 29 of the Church Order states that
*‘Decisions of ecclesiastical assemblies shall be reached only
upon due consideration. The decisions of the assemblies shall
be considered settled and binding, unless it is proved that
they conflict with the Word of God or the Church Order™”
{Cf. Article on ‘*Settled and Binding'" in the Qutlook. May
1984). Our fathers gave us many checks and balances. This
is one of them. If the church Order must be changed or
modified to make room for certain pronouncements of Synod.,
we have an autocratic or hierarchical Synod! It then virtually
becomes a dictatorship. The principles by which the deci-
sions of Synod are to be judged are then removed! We are
dealing with a dogmatics problem and with a church govern-
ment problem. These two often go together in the history
of the church.

Again I ask; “*what must our reaction be?"" There are many
who have expressed their concerns about this matter for the
last fifteen years and their concerns became greater as the
day seemed to appreach when the Synod would finally agree
to the ordination of women as deacons. However, natural
as that concern was, it is not enough to be concerned. A
brother in Canada wrote me not long ago that there were
approximately 700,000 members in the Gereformeerde
Kerken in the Netherlands in 1944, About 550,000 of these,
he said, were verontrust (concerned). Approximately
100,000 left the church to follow Drs. Schilder and Grei-
jdanus. What happened to the other 450,000? I suppose that
most of those will go back to the Hervormde Kerk in 1986.
Abraham Kuyper led the people out of this church in 1886
and now, exactly one hundred years later, they have come
full circle and are going back from where their fathers came.
One can be “*cancerned’” until the last day. . .but that will
not save the church!

Dr. K. Dijk, the veteran theologian of the G.K.N., wrote
a little book in 1965 *‘Koerswijziging in onze kerken!™
(**Change of direction in our churches!’’), He speaks as a
man who is deeply concerned for the churches of which he
is a member and office-bearer. Surely, there are many fine
things still to be found in these churches, he says, but their
direction is wrong regarding many issues. He complains
about the preaching in their churches. No longer are there
theme and divisions. He complains of the church attendance
and the knowledge of the nature of the church. He sees laxity
in discipline and no longer faithful and regular catechism
preaching. He warns against overturning the position taken
by their Synod in 1926 against Dr. Geelkerken, who doubted
the historicity of the first chapters of Genesis. He warns
against joining the World Council of Churches. After this
book was written, his warnings were not heeded, but the
Synod reinstated Dr. Geelkerken (posthumousiy) and joined
the World Council of Churches. When I read this man’s book
and heard him cry his heart out, I asked. .. ““Where were
you when the prophetic word had to be spoken?’* He agreed
to the deposition of his colleagues, Schilder and Greijdanus
in 1944! The word of one man. . . spoken at the right time,
can often have great effeet.

From Offering to Tax

No decision of Synod stands by itself. If it is a decision
of some impontance, it will affect various other matters. We
have had the ‘*quota’” system for years and it has served the
church weil. T have been a member and officer of mare than
one board which had to make its budget and then present
it to Synod with the request for the needed quota. There was
a time when we had both quotas and *‘assessments.’” This
went on until 1940. At that time Synod decided that the term
‘‘assessment’’ was not a proper ecclesiastical term. It re-
minded too much of the word *“taxation.”’ The church doesn’t
“tax’’! Already at the Synod of 1985 the maiter of quota
payment was challenged by a couple who did not want fo
give to an institution which taught that having women in of-
fice was perfectly proper. Synod turned down the appeal of
this couple and made it very clear that this *‘quota’ had to
be patd by them or by others for them! Syned 1940 said —
they are all “'guotas’”; Synod 1985 said in effect: these quotas
must be regarded as ‘‘assessments’’! Someone immediately
protested this action as causing someone to give against his
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founder Theodor Fliedner, spurred the deaconess movement
and contributed to a similar nineteenth century movement
in major American Lutheran bodies, Mennonites,
Episcopalians and Methodists.**

Early Baptist confessions recognized only iwo offices. The
office of pastor, bishop, elder or teacher was considered one
and open only to males. The office of dcacon was open to
both men and women, but had little status. They served
tables, assisted at liturgical functions and carried out some
benevolent tasks. Today in Baptist churches there is usually
one elder-minister, assisted by a board of deacons, who act
mainly as church administrators. Where deaconesses still
exist, they are usually organized into separate boards,
engaged in practical service.’$

The history of non-Reformed churches shows a diversity
in the way the diaconate has been viewed. The conclusion
that we can draw is that until the twentieth century, usually
where men occupied the office of deacon they were con-
sidered part of the ruling body. Where women functioned
as deacons or deaconesses they either were separate from
that of male deacons or their work was distinguished as that
of deaconess, a separate ministry, apart from the offices of
the church.

5. Reformation Churches

The views of the Reformers must be seen against the
background of the social and political developments of the
age, where the state played an influential role in church life.
Luther let the state keep this role. Calvin affirmed early
Christian church practice by restoring the dimensions of
mercy as an integral part of the office of deacon. In Geneva
the diaconate was recognized as an office but deacons were
kept outside the church council which consisted of elders and
pastors. Calvin recognized two kinds of deacons: deacons
who distribute the alms and those ‘‘who had devoted them-
selves to the care of the poor and sick. Of this sort were the
widows wham Paul mentions to Timothy (I Tim. 5:9-10),
Women could fill no other public office than to devote
themselves to the care of the poor.”"37 A recent study, based
on original documents, gives evidence of a large-scale
welfare fund for poor Protestant refugees from Roman
Catholic France founded during the era of John Calvin and
*“run by the deacons of the Reformed Church of Geneva. " 38
The records show that *‘this was an office of the Church,
mentioned in the Bible, and the injunctions about deacons
in the early Church were applied to their sixteenth-century
counterparts.”** Women, often the wives of the deacons,
played a large part in the operation of this ministry, calied
*‘the Bourse francaise.”” *‘So, although the diaconate was
a man’s role in Reformation Geneva, there were a goodly
number of women involved in the ‘Bourse’.™’¢0

6. Dutch Reformed Churches

Church historians generally agree that the Dutch Reformed
tradition was shaped by several lines of the Reformation. On
the one hand there was the influence of the French and
Walloon Reformed churches which has entered into the
Belgic Confession, Articles 30-32. Here deacons are put on
par with elders as part of the government of the Church. **We
believe that this true Church must be governed by that
spiritual policy which our Lord has taught us in His Word;
namely, that there must be ministers or pastors to preach the
word of God and to administer the sacraments; also etders
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and deacons, who, together with the pastors, form the council
of the Church. . . ’"® The French and Walloon churches did
not enjoy civil approval and support. There was only one
kind of deacon; they were elected like the elders and formed
part of the consistory, and as such were delegated to the
broader assemblies. Their main task was to care for the
needy, but they also catechized, conducied worship services,
and performed weddings. Alongside this diaconate, appar-
ently without consistorial representation, were deaconesses
who lived communally .52

The influence of Johannes a Lasco’s form of church
government among refugees in London can be seen upon the
Dutch Reformed churches in the practice of excluding
deacons from the church council. There was a restricted
consistory, consisting of elders and ministers, and a general
consistory which included also deacons.®3 Deacons were
basically helpers of the poor and were not part of the
consistory.

This separation of the deacen’s office from that of the
others is present in the Convent of Wesel of 1568. Chaired
by Datheen, one of the nineteen statements follows Calvin
by instituting two sorts of deacons in larger localities: one
for gathering and disiribution of alms and one to *‘care for
the sick, the wounded.’” Such persons must be endowed
*‘with the gift of comforting and a better than average
knowledge of the word. "¢ Older women of proven ability
and reputation could be appointed to be deacons. It should
be noted that although women were admitted to the diaconate,
they were excluded, together with all male deacons, from
the consistory. Furthermore, Wesel had no binding authority
on the Dutch churches and had an advisory character only.

A later Synod, that of Emden in 1571, included the deacons
in the consistory. Clarification was asked about this decision
at the Synod of Dordrecht in 1574, which provided for sepa-
rate meetings and made a provision for places where there
were few elders so deacons might be admitted to the con-
sistory. This qualifidation was adopted by several more Dutch
synods and finally became part of the Church Order adopted
by the Synod of Dort {1618-1%) in Articles 37 and 40,45

It should be remembered that the Dutch Reformed Church
was a national church and was always involved with the state.
At the Synod of Dort (1574) there were complaints that the
church could not take care of the poor both within and without
the church because the civil government did not give the
church its share of the income of property held in common
by church and state. Says Bouwman: **From the beginning
the Reformed did not keep the diaconate pure, and because
of financial entanglements, occupied a dependent position
regarding the state.”'¢¢ Its position as state church kept the
Reformed Church from properly exercising the diaconate.
In contrast with the Lutherans, however, it always struggled
t0 maintain a Biblical practice of the diaconate.®?

Deaconesses functioned as part of the ministry of the
Reformed Church in Amsterdam, where in 1556 they
operated a home for the aged and orphans and did house
visitation, reporting to the deacons; they were under the
supervision of the consistory. Voetius, ofien named in con-
nection with the Synod of Dort (1618-19), discussed the work
of women in his Politica Ecclesiastica and encouraged a type
of women’s ministry as an auxiliary to deacons, either chosen
by the consistory or by the deacons. Their work should
consist in ministering to the poor, sick. needy and children,
and work which could not be carried out with propriety by
the deacons. ‘*He adviscd that they be charged by a com-










Himself at least in some way? He said absolutely nothing
in His own defense. Is this the promised Messiah? Is this
the king that will occupy the throne of Dravid? Is this a king?

Peter sturnbled and fell deeply into sin. This kind of Savior
he could not confess before men. And as a result he denied
his master in the worst possible way. with cursing and using
an oath.

G & ®

Jesus, who no doubt heard Peter, keenly felt the meaning
of this action. How much worse all this was than even what
occurred in the garden of Gethsemane? There Peter had by
fleeing chosen for himself. Here he took a stand against Jesus.
In the garden he and the others didn’t say anything, but here
he cursed and swore, In Gethsemane he said by implication,
‘I did know Him, but am leaving Him now."" But here he
said that he had never known Christ.

There is more. Peter denied it all with an oarh. The Jews
were apparently always ready to use oaths. Jesus was not.
He came to establish a kingdom in which there would be
truth and righteousness. In this kingdom God is present.
Therefore, we don’t need oaths in the kingdom. Here the
principle is, let your yes be yes and your no, no. Jesus had
taught that caths in the kingdom were something of sinful
flesh. Oaths simply don’t belong here. Jesus hated the lie.
And oaths are necessary exactly because people do lie. We
must se¢ then, that Peter, with the use of his oaths, threw
to the wind the teachings of Jesus on this matter: this Jesus
must have suffered deeply.

From the fecord it appears that Jesus was led from
Caiaphas just at the time when Peter was swearing these
oaths, so that the Lord heard it all. Was this a mere coinci-
dence so that just at this time, a matter perhaps of only one
minute, Jesus heard and saw Peter? Of course not. And what
did the Lord do when He heard and saw this His disciple?
We read first of all that the cock crew. Did this also just
happen? We must conclude that the Lord made this rooster
crow just at this time. He who walked on the water, and
raised the dead could also make roosters crow. And then the
Lord turned around and 1ooked at Peter. How easily the Lord
could have ignored it all or turned the other way. Instead,
there was that irresistible glance of love that penetrated
Peter’s soul. In those eyes he likely read the love that came
from Jesus’ heart, which said to him: *‘Peter, I still love
you.”" We can be sure that Peter never to his dying day forgot
this glance of love from the eyes and heart of his Savior.

He was the *‘man of sorrows, acquainted with grief.” but
also a Savior who even at that time showed a love that would
never let go of His own,

The procession and trial continued . Those around the fire
may have kept on warming themselves and talking about the
important event of the night. But none of them had seen what
Peter had seen, or “*heard’’ that Gospel of ocean-deep love.

Peter could take it no more. He had to leave. We know
nothing of the details that followed. Where Peter went we
do not know, but we do know that he **went out and wept
bitterly.”’ With deepest sorrow, he relived in his own mind
and soul, what he had dene and said. If only he could have
talked to Jesus once more to confess his wrong. But this
opportunity was not given him. Jesus, as far as Peter was
concerned, was gone, having died on the cross.

® & &

Peter and Judas both committed terrible sins. Jesus men-
tioned what both of them would do before they committed
the deeds. Both were offended in Jesus. There was one big
difference, however. Judas’ act was premeditated; Peter’s
wias not.

Luke tells us that Jesus knew that Salan had desired to have
Peter. He wanted to **sift him,"” like wheat is sifted, so that
Peter would fall into sin, never to return. But the Lord was
also in control, as He had been with Job long ago. Jesus
prayed for Peter that his faith would not fail. That meant
that the Lord wanted Peter’s faith to come through, in sorrow
and confession of sin. Such prayers never go unanswered.
Peter was rescued and saved from the clutches of the mer-
ciless devil. We don’t read that Jesus prayed for Judas, even
though He knew what Judas was going to do. Why did He
pray for Peter? The only answer can be His elective love.
Both made themselves worthy of everlasting damnation. But
the love of God rescued and saved Peter.

‘We have all **sinned and come short of the glory of God,”’
also by denying and being ashamed of our Lord. For us, too,
the way out 13 one of sincere confession of sin, faith and a
life of gratitude. But remember that it was and is the love
of Christ that moves us to repentance and faith. For Peter
that love was so strong, that even when it added immea-
surably to His suffering, He did not let go of Peter. That
love continues for His people. *‘Though we oft have sinned
against Him, still His love and grace abide.”

What a love and what a Savior we have!

TiY SEMINARY LIBRARY

The Reformed Fellowship and the
OUTLOOK have from its beginning encouraged
and tried to give support to the Reformed
Theological College of Nigeria. This seminary,
established some years ago by the Tiv Church
seeks to give distinctly Reformed training to its
own and other church leaders for the rapidly
growing churches of that part of the world. The
school continues to grow in size and in the level
of education it is providing. Our Fellowship
early set aside a fund to provide books for its
library. Especially through the generosity of Mr.
Herman Baker and Baker Book House we were
able to obtain these at much less than retail cost
and arrange for their shipment. Since the last
political upheaval in that area, shipment of books
has been greatly delayed, sometimes taking over
a year. Late last fall another substantial order
was sent, and we hope to send more orders as
we receive information from the school on what
is needed.

Editor
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Henry VanderKam

PETER AT THE HOME OF CORNELIUS
Lesson 13 Acts 10:24-48

The early church counted mass conversions when 3000
came to the faith at one time, and that number increases to
5000. But, it also included a ministry to the individual, as
in the conversion of the Ethiopian eunuch. Now we are
shown a whole family, or an extended family, coming to the
faith.

The Gospel from Jew to Gentile

The connection with the preceding events is clear. The men
of the household of Cornelius have come to the house where
Peter is staying and he invites them in because it is too late
in the day to begin their journey to Caesarea. This fact that
he invites these gentiles into the home where he ig staying,
is already the beginning of the crumbling of the wall of par-
tition between the Jews and the gentiles. The following
morning they begin their trip to see Cornelius. Several men
of Joppa accompany the Apostle. Was this for safety? Or
was it to have witnesses of the great things which were about
to happen? The following day they arrive at Caesarea. What
a welcome the Apostle receives at the home of this gentile
centurion! Cornelius has called his family and close friends
together to listen to that which this man of God will have
to tell them. He himself greets Peter, This officer of Rome
is now in the presence of an officer of the Lamb and he falls
down on his knees to worship him. What a respect this shows
for the office of Peter! Although the centurion may not fall
on his knees before generals of the Roman army, he does
this before the Apostle of Jesus Christ. He is looking for
something great and he wilt receive it too, but this honor
goes too far, and Peter tells him to rise because, though he
is an Apostle, he is only 2 man. We find similar incidents
in Rey. 19:10 and 22:9-10 where the Apostle falls down
before an angel. We must worship God alone. No man,
regardless of slation, or even an angel is worthy to be
worshipped.

As Peter sees the situation in this house of Cornelius with
so many people present, he first puts things in proper perspec-
tive. It is not lawful for a Jew to come into the home of one
**of another nation.”” (He uses a mild term and does not call
them heathen or gentiles. He had invited the ambassadors
of Cornelius into the house where he was staying in Joppa
and is now compounding the problem by going into the house
of one of another nation. Israel was a people set apart. All
of their ceremonies pointed to this fact. The scholars among
the Jews had made these laws even stricter than the Old Testa-
ment intended. These ceremonies have fallen away with the
coming of Jesus Christ, but, it is difficult for these Jewish
members of the early church to realize this change and to
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become accustomed to the new ways!) Peter informs his
hearers that something has happened to him which has
changed his outlook. God has revealed to him that he is not
to call any man common or unclean. {That vessel with all
manner of animals and creeping things in it and the instruc-
tion he receives upon seeing this vessel have made a pro-
found impression on Peter. Because he has had this ex-
perience he did not hesitate to come.) *‘Now tell me,”” he
says, “‘why you have sent for me.*’ First he clears the air
as to the relationship between Jew and gentile, and now asks
the purpose of this invitation.

The Prepared Congregation

Cornelius informs him that he was in prayer at 3:00 in
the afternoon four days ago, “*and a man stood before me
in brilliant clothing who told me that my prayers had been
heard and that my almsgiving bad been noticed in the sight
of God.”" This is a clear approval of the man’s way of life.
But, that is not enough, Therefore, he must send for Peter
who is in Joppa and he is given the address. It is so good
that Peter has come at once. Seldom has a religious meeting
been so well prepared. The people have come together to
hear the word of the Lord from the mouth of Peter. Cor-
nelius is able to pray, and he does; he is able to give alms,
and he does; but there is much more which he does not know.
This Apostle must come to instruct him in the way of life,
in the gospel of Jesus Christ. They are here together eager-
ly awaiting the word of grace which will come from Peter’s
lips. An attentive audience is assured.

Peter’'s Sermon

Peter begins to speak. While the whole speech may not
be recorded; we are given the highlights. Peter speaks of
four things. First he briefly reviews the works of Jesus. He
then tells them about His death and resurrection. Thirdly,
he announces the future judgment and Christ as Judge.
Fourthly, he in agreement with the instruction of the pro-
phets, leads hearers to faith in Jesus for remission of sins
in agreement with the instruction of the prophets.

Because God is righteous, He is no respecter of persons.
Those who fear God and live righteously before Him are ac-
ceptable to Him regardless of their national origin. Peter’s
hearers are familiar with many of the things which Jesus did
and said. He is the Word which was sent to the children of
Israel. Not only is He the Savior of men but He is also Lord
of all. That fact may never be lost from sight. Great bless-
ings come to those whe believe in Him but He alse asks their
complete allegiance. The whole story began with the
preaching of John and has gone on uninterruptedly to the
present day. Christ was anointed with the Holy Spirit so that




He was able to do all the mighty things which they have seen
and heard. He did good and cast out those afflicted with spirit
possession. Now, Peter is among those who are witnesses
of all the things which took place because he was with Him
since the earliest days.

Peter is moved as he relates these various things 1o those
assembled here in the house of Cornelius. This Jesus, Who
had brought peace, the people crucified! They hung Him on
a tree to show their utter contempt, God, however, raised
Him from the dead the third day. This is the gospe! of Jesus
Christ which these “*of another nation®’ must hear, All of
the good news is compressed into the statements that they
slew Him and God raised Him from the dead. This is not
hearsay! Afier the resurrection He was not made manifest
to all men but only to those whom God had chosen
beforehand. These ate and drank with Him after He rose from
the grave! They are as certain about the living, resurrected
Lord as they could be about any fact in their lives. Those
who are witnesses of the life of the resurrected Christ were
given the mission to go out with this word everywhere. They
are to testify about everything pertaining to Jesus of Nazareth,
They must testify that He is coming again as the Judge who
will judge the living and the dead on the last day. He is
Savior—indeed; He is also Judge! How have Comelius and
those with him in this house come to the faith? No doubt
through their association with the Jews, through whom they
became familiar with the word of God given in the Old Testa-
ment. The Jews must see the refation of the Old Testament
to the Person and work of Christ. and so must also these
who come from without. All the prophets bear witness to
Jesus Christ. This was the reason for their speech. for their
lives and work. The more the people study the sacred Serip-
tures of the Old Testament the more they will realize that
these Scriptures have been fulfilled in Christ, The Old Testa-
ment speaks of a ‘*forgiveness of sins’” but it does not show
the people how this is possible. In the preaching of the Christ
of the New Testament Scriptures it now becomes clear. He
has payed for the sins of man! Now sins can be forgiven.
This is gospel — the good news which they must believe.

The Gift of the Spirit and Baptism

When Peter has made known the heart of the gospel 10
those who are here assembied the Spirit falls on all them that
hear, Seemingly the Spirit does not allow Peter 1o finish the
words he has to say, because we read in chapter eleven that
the Spirit fell on them when he began to speak. Here is no
laying on of hands befare the Spirit comes. He (the Spirit)
comes before they are baptized. It is well for us to note the
order of events here, because much is made of a cenain
order today. Those who had come from Joppa with Peter are
amazed that the Spirit is also given to the gentiles. Peter must
speak to them, and they should know the truth. But. to see
that all the privileges of this communion with Christ are now
theirs too — this is almost too much for these Jews! That
the Spirit has indeed been given to these gentiles is made
evident by the fact that they begin to speak in tongues and
magnify the name of God!

Peter now asks a rhetorical question. Is there anybody who
would forbid these people to be baptized? They have the same
faith as we. They have received the Spirit as well as we.
Notice: Peter considers baptism necessary even though they
have already received the Spirit in great measure so that they
are able to speak in tongues. He commands others 10 bap-
tize these people! Christ didn’t baptize. Paul baptized very

few (cf. I Cor. 1). Now Peter also shows that he has come
first of all to preach the gospel and lets others baptize *‘in
the name of Jesus Christ.”” Then they ask Peter to stay with
them for a time. No doubt they want to hear more of the
gospel.

What a breakthrough it is that a prominent Roman and his
house come to the faith. This gospel can’t be stopped! It will
conquer the earth!

Questions for discussion:

1. How difficult do you think it was for a man such as Peter
to break with all the things he had been taught and follow
God’s leading?

2. How do we know that the ceremonial faw was abol-
ished? Or wasn't it?

3. Why do you think Jesus showed Himself only to His

disciples after the resurrection? Wouldn't it have been

effective to appear to enemies?

What can we learn from Peter’s surnmary of the gospel?

Is baptism with the spirit more imporiant than baptism

with water?

6. Do you think it was a good thing that Peter had witnesses
with him?

7. Why were they not baptized into the name of the Trinity?

PETER’'S DEFENSE AND THE RISE
OF THE CHURCH AT ANTIOCH

Lesson 14 Acts 11
Jewish Objections To Receiving Gentiles

The first part of this chapter deals with Peter’s defense
of his association with Cornelius. When the news of what
has happened in Caesarea reaches the Jews in Jerusalem they
are shocked. Their Jewish background and their present faith
are threatened. Are they about to lose their identity? Such
questions fill the hearls and minds of those who have been
brought up in the Jewish religion and have now come to faith
in Christ.

Although their attitude is not one which can be commend-
ed, it must not be lost from sight that great changes are tak-
ing place and that they fear that these changes will not be
for the good. It is noteworthy that they do not first stumble
at the fact that Peter has baptized several gentiles, but that
he ate with them! This went contrary to all they had been
taught. Is the whole past history now to be proved wrong?
Have our fathers always been in the wrong? These Jews
seriously hold their religious beliefs and practices.

Showing God’s Answer

Peter now reviews all the things which have happened in
what is almost a duplication of the account in chapter 10.
There are a few differences and even though these differences
do not seem to be very important, we should take note of
them. In the previous chapter the number of men who
accompanied him to the home of Cornelius was not stated.
Now we learn that there were six. This number is more than
enough to testify to the truth of what Peter iells the Jews.
He has plenty of witnesses. In verse 14 there is a more signifi-
cant difference. The angel had told Cornelius that when Peter
came he would ‘‘speak unto thee words, whereby thou shalt
be saved, thou and all thy house.’’ Peter also defends himself
by saying *‘who was 1, that I could withstand God?” We
must also notice that Peter is ready to give a reason for his
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actions to the church! Peter’s readiness to relate all the details
concerning the things which have happened in the house of
Cornelius satisfies the church. They are now able to rejoice
with him that the gentiles have also been included in the salva-
tion which God has made known. Peter is vindicated.
Although this problem is not completely solved by means
of this episode and will rise again, a giant step has been taken.
The church for the time being is satisfied. This will do a great
deal for the peace of the church in the coming days.

Further Gentile Evangelism

The rightness of receiving gentile believers in the church
having been shown in the case of the Cornelius family, we
learn of the further spread of the faith among the gentiles.
Great tribulation came upon the church afier the death of
Stephen. The believers, no longer safe in Jerusalem, scat-
tered abroad. Satan, through the persecution which arose,
scatters the believers, but wherever they go they preach the
gospel of Jesus Christ! Some go a long distance from
Jerusalem — to the great seaport of Phoenicia, to Cyprus,
and to the third most important city in the world at that time.
Antioch. This too is a seaport even though it lies inland,
because there is a waterway connecting it to the sea. It is
the typical city of commerce — wicked and immoral. This
city will have a very important place in the rest of the history
given us in Acts. It becomes a hub from which the gospel
is going to go to many other places.

Those who had been scattered abroad at first spoke to the
Jews only. The Jews had been scattered throughout the then
known world and new refugees naturally associated with
them, as they spoke the same language. However, some of
them from Cyprus and from Cyrene, men who have lived
in the gentile world for a period of time and for whom the
Greek was the common language, speak the gospel also 10
the Greeks in Antioch. There is no **holy’’ language and
the gospel of Jesus Christ is not to be restricted to the an-
cient people of God. The walls of partition crumble.

The work of this earliest gentile mission is blest beyond
their fondest hopes. Many turn to the Lord. What is hap-
pening in the world? Christ Jesus is making disciples of the
nations. His rule is being extended. The news of the great
success of this mission soon reaches to Jerusalem. This
church sends out Barnabas to investigate the news and to hetp
them. We do not read of a mandate given this man, but the
church is interested in what is going on in Antioch. They
do not send one of the Apostles but, instead, a very wise
and good man even though he does not have the status of
an Apostle.

Helping the New Church

Barnabas is happy to see the progress the gospel has made
in this important city. He is here face to face with the grace
of God! No man would be able to gain such results. He ad-
monishes them to remain faithful to the Lord. To believe
when one is overcome by the emotion of the moment is one
thing; to continue faithfully in this profession is another mat-
ter. Luke tells us that Barnabas was a good man, not enough
in itself, but that he was also filled with the Holy Spirit and
had genuine faith. Much people were added unto the Lord.
apparently aiso upon the ministry of Barnabas. His qualifica-
tions will do much to satisfy the church at Jerusalem when
he reports te them.

Apparentty he realizes that the work here in Antioch is
too much for him and for those who were here before him.
More leadership is required. {The leadership given to this
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particular church will, humanly speaking, have much to do
with the further success of the gospel in many other regions.)
He thinks of Saul of Tarsus. Barnabas was the first to in-
troduce Saul into the ranks of the believers, as he was the
first to believe in the genuiness of Saul’s conversion (Acts
9:27). This is the man for Antioch! He finds him in his
birthplace, Tarsus. Notice that Barnabas calls him—not the
church. Saul is ready. We cannot trace Saul's life since his
conversion, nor the places where he has been. But, this is
not necessary for our purpose. He is about to embark on the
greatest missionary career. Both Saul and Barnabas work in
the city of Antioch for a whole year. This is much longer
than the missionaries usually remained at one place. But, the
work here is important. They had the opportunity to teach
many people here during that time and lay a good founda-
tion for the church. This also is the place where the followers
of Jesus were first called Christians. This name which
became so common in the later history of the church, is us-
ed only three times in the New Testament. It is derived from
the name **Christ’ or ‘‘anointed one’’ and indicates that His
foliowers have received His anointing (of H, Catechism, LD
12, Q.32). They might conceivably have been named afier
the name *“Jesus’’ as an order in the Catholic church has
been. However, that name does not fit because we are not
saviors! The Lord has, by His providence, seen to it that
the proper name would be given His followers.

Barnabas and Saul work well together. Saul will over-
shadow Barnabas but we observe no indication of jealousy
in him. Both of them have one purpose—to build the church
of Christ.

Gifts for the Need of Fellow Christians

Prophets come down from Jerusalem to Antioch. This is
an office of which we do not read very much in the New
Testament. Yet, there had been a resurgence of prophecy
especially with the coming of John the Baptist. The prophets
which now come from Jerusalem are proclaimers of the word
of God (which is the fundamental meaning of the word pro-
phet), but they also foretell the future. Agabus is named here
and is also named in 21:10. He foretells the coming of a great
famine which will be upon the whole world. He is speaking
by the Spirit of God, for he is a true prophet. Luke tells us
that this famine came in the days when Claudius was
emperor. The prophecy must have been made while his
predecessor, Caligula was still emperor. In these small ways
Luke. the historian, allows us to determine the time of his
writing more exactly.

There is no description given of the coming famine. The
people are warned by the word of the prophet so that they
may be able to make the proper arrangements for that com-
ing difficult time. Each member of the church, according
to his ability, stores up (money and food?} so that relief may
be sent to the brethren in Judea. These will be among those
who will be the hardest hit. They are already being persecuted
and this persecution will intensify. From Judea had come
the spiritual food to them; is it too much to ask that they
will send material goods to the brethren there?

This relief was sent by the hand of Barnabas and Saul. Saul
is receiving early instruction in the importance of
benevolence to be practiced by the church of Jesus Christ.
How he will emphasize the need of this kind of ministry later
(2 Cor. 8:9)! Notice that this relief is not sent to the Apostles,
but to the elders! Luke has skipped the history of the institu-
tion of this office. This is the first time we hear of elders
in the church. They will assume a very great role in the later










the church and taught great numbers of people. The disciples
were first called Christians in Antioch.’” Skipping over to
chapter 13, we then find, not two, but five such ‘‘prophets
and teachers'" working with that church. Thus, as Paul ex-
pressed it in Ephesians 4, the Lord gave them **pastors and
teachers, to prepare God’s people for works of service, so
that the body of Christ may be built up’” and each part does
its work"’ (vv. 11-16). At that point the Holy Spirit directed
that church to send out the two, Barnabas and Saul, who had
just experienced and helped this missionary cutreach in An-
tioch to carry the missionary effort elsewhere.

These missionaries who had just been heiping a church
that was established not by apostles in Jerusalem, but by the
testimeny of ordinary members in Antioch, encouraged the
same kind of membership activity among their converts. A
striking demonstration of that appears in Paul’s First Letter
to the Thessalonians, Chapter [: 4ff. He expressed his joy
and enthusiasm about that church as it *‘became a model to
all the believers in Macedonia and Achaia. The Lord's mes-
sage rang out from you not only in Macedonia and Achaia
— your faith in God has becorme known everywhere. There-
fore we do not need to say anything about it, for they
themselves report what kind of reception you gave us. They
tell how you turned to Ged from idois to serve the living
and true God. . . .”” We see how what had happened in An-
tioch was repeated in Thessalonica, in Ephesus. Corinth and
wherever else those missionaries went. The church spread
so rapidly as the missionary message was being brought and
not only or mainly by Barnabas and Paul, but by the grow-
ing number of converts to whom they had taught it. speak-
ing working under the guidance of the Holy Spirit in their
“‘office’” as believers.

We should observe in this development that it was not a
matter of shifting ‘*authority’" over and management of the
missionary program from the missionaries to the new local
church — as it has sometimes been treated in discussions
about mission policy — but of from the beginning bringing
the gospel so that, as Paul wrote to the Thessalonians (1 Th.
2:13), “‘when you received the word of God, which you
heard from us, you accepted it not as the word of men, but
as it actually is, the word of God, which is at work in you
who believe.’” They had been taught from the very first. not
to believe and serve the missionary leaders, but the word
of the Lord, which the missionaries themselves believed and
obeyed.

We may also at this point observe that this kind of member-
ship missionary activity has come fo be populariy called
“‘personal witness’’ or ‘‘witnessing.’’ A closer study of the
New Testarnent suggests that this usage of these words is
not strictly correct and may be somewhat misleading. The
Bible's use of the word “'witness®” is for an “‘eyewitness™”
as he appears in a courtroom to testify to facts as he saw
them. His testimony must be to facts, not to his feelings about
them (which would be dismissed in a court as irrelevant),
In that sense the apostles were such witnesses, but we and
all others who receive their testimony are not. We are call-
ed in the New Testament not to “‘witness,’ ' but to ‘‘confess’’
which means, literally, ‘‘to say the same thing'' as the
witnesses from whom we received the testimony. The Apos-
tle John pointed out, in the same vein as Paul, that we reaily
receive ‘‘the testimony of God, which He has given about
his Son. . . Anyone who does not believe God has made him
out to be a liar, because he has not believed the testimony
God has given about his Son. And this is the testimony: God

has given us eternal life, and this life is in his Son’” {1 John
59-1D.

Return to the Bible’s Pattern

In the later 1800°s a Presbyterian missionary in North
China, John L. Nevius, became convinced that the way in
which the gospel should be brought to the millions of non-
Christians was through the activity of the ordinary believers
whom missionaries should train from the beginning to be-
come self-supporting, self-governing and self-propagating
churches. This suggestion was very different from what had
become the usual missionary practice of expecting the mis-
sionary to provide and manage everything and expecting mis-
sions to provide buildings, support and control to churches
on the mission fields for a very long time. His suggestions
were dismissed by fellow-missionaries in his own field as
hopelessly impractical in our times and he was given no sup-
port in his efforts to carry them out. About that time (1890}
Presbyterians who were beginning a new work in Korea,
asked him to meet with them and to outline for them the more
Biblical methods he had been promoting. Dr. Nevius® prin-
ciples were (1) that each Christian “*abide in the calling
wherein he was called,’’ support himself by his own work,
and be a witness for Christ by life and word in his own
neighborhood, (2) church methods and machinery be devel-
oped only as the church was able to be responsible for them,
(3) the church call for full-time work those who seemed best
qualified and whom it was able to support, and (4) churches
be built in native style by the Christians with their own
resources, Crucially important in Nevius’ program was his
stress on continuing Bible teaching and study seeking to make
every believer a student who would be equipped to teach
others the gospel (¢f. 1 Tim. 2:2). The mission committed
itself to the approach suggested by Dr. Nevius and its work
in Korea became one of the great missionary successes of
all time.

Another missionary in China, Roland Allen, an Episco-
palian, considering the missionary task in the light of the Bi-
ble, came to a conclusion similar to that of Dr. Nevius and
in 1912 published it in his book, Missionary Methods: St.
Paul’s or Ours? That remarkable work reads almost as
though it were a practical commentary cn the way we in our
Heidelberg Catechism (XXI,54) confess that Christ *“gathers,
defends and preserves for Himself, by His Spirit and Word™'
His church. Allen pointed out that while the Biblical method
of Paul was to depend on and stress the work of the Spirit
and Word, most missions had been diverted into stressing
buildings, subsidies, and auxiliary services such as schools
and hospitals. All of these expensive and elaborate foreign
‘‘helps,’” well-intended to support the missionary outreach
of gospel, often turned out to inhibit and hinder its real
spread. Roland Allen’s work which did not get much atten-
tion in his time, later came to be recognized as a forerunner
of a world-wide rethinking of missionary methods.

Shortly after our missionaries had to leave China upon the
Communist take-over, in about 1950, our Christian Re-
formed rnission board and synods studied and reconsidered
our missons policies. Our older missions, including that in
China, had operated along the lines which Nevius, Allen and
others had criticized. Qur churches’ earliest, and long the
largest, such work was that among the Indians of the South-
west. There, I recall that when I once mentioned to a veteran
missionary the need to more deeply involve the converts in
the missionary effort, his response was that it would be a
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long while before we could do that — although the work had
been going on for perhaps 40 years! When our churches took
responsibilities for a missionary program in Nigeria, a work
that had begun under others’ sponsorship, they agreed to
foltow there what was called the *‘indigenous’™ method of
stressing the activity of converts and their churches and not
undertaking to build churches for them and pay local
preachers. The amazing development of that work and of
the Nigerian churches, in contrast with the problems of other
fields under the *‘older”” methods, prompted a reconsidera-
tion of the churches’ whole mission policy and some changes
in it.

A few incidents may help to explain some of the changes
which were involved. While we were in China our mission
employed evangelists who had previously worked for our
mission. The Mission paid them what was even 35 years ago
apparently a modest salary of $40 per month plus housing
and some children’s allowance, as I recall. The problem that
this entailed appears when one considers that at that time a
local carpenter was paid the equivalent of about $8 per
month. How could the Chinese carpenters who became
Christians hope to undertake the support of the minister
whom the missicn was paying five times what they earned?
A senior missionary remarked that we used to keep these
salaries low, thinking that the Chinese church would have
to pay them some day, but, since these men would work for
the mission for the rest of their lives, why should we not
be more generous with them? I betieve that it was at the synod
of 1950 that the famous Dutch missionary and professor J.H.
Bavinck was a visitor seeking some financial help for the
Dutch churches to reestablish their Indonesian missions after
World War II. It must have been a little disconcerting to him
to find the synod talking about making mission churches more
self-supporting! I recall asking him how suceessful the Dutch
churches had been in their centuries of work tn Indonesia
in establishing self-supporting churches. His reply startled
me by its frankness. He said that the Japanese had done more
toward that then the mission had when they put the mis-
sionaries in concentration camps, so that the churches had
to become independent! Aithough the Lord may overrule our
efforts in this way, it is hardly a recommendation of a mis-
sion program that under it the missionaries must be remov-
ed if there is to be an independent church! In missions it
becomes more and more evident that too much *‘help’” can
become a hindrance.

Later developments of the churches in Nigeria have con-
tinued to demonstrate the soundness of the policies of stress-
ing direct evangelism and the involvement of converts in it
from the beginning, and the wisdom of leaving such matters
as church buildings and the support of pastors to the churches.
The annual reports tell of the hundreds of meeting places
and total attendances that are beginning to near twice the total
membership of all of our home churches. We may safely
say that if we had tried to contrel and pay for all of such
activities as we did in some other places, they could not have
occurred! Also from China, which for a third of a century
has been virtually cut off from foreign contact so that we
did not know what if anything remained of the missionary
labors that had ended in communist persecution, recent fimes
have brought the amazing news of an “‘underground’” or
“house’ church movement, without outside missionary help,
involving virtually only the activity of converts in their ‘*of-
fice of believer.'” Their number has been estimated as high
as 50 million.
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In the 1950s our foreign missions moved toward stressing
bringing the gospel and the activity of converts in the office
of believer, and tried to avoid being diverted into subsidiary
activities. In our time the mushroocm-like growth of World
Relief and the new effort to merge it with world missions
appears to reverse this direction and to threaten our mis-
sionary efforts with deeper involvement than ever before with
activity which has little direct relationship to the churches’
missionary mandate to bring the gospel. This raises issues
which should be pursued in a later article.

The Believer’s Office in Missions at Home

The believer’s office, evidently so strategic in missions
in the Bible, and shown to be so crucially important in a
number of later missionary efforts, is equally essential in
effective evangelism at home. In pastoral experience in a
variety of churches, I have noticed that the contacts with peo-
ple outside which eventually led to their conversion were first
made by Christian neighbors or fellow-workers in the routine
of living rather than by some special or deliberate campaign.
Especially in one decade of work with a church that was
growing by such accessions, I learned to defer to, consult
with and be ready to help the members who had made such
contacts, rather than to attempt as a minister to immediately
try to take a leading role in them. One recalls the apostle’s
characterization of the pastor’s and teacher’s role as properly
“‘to prepare God’s people for works of service, so that the
bady of Christ may be built up”’ (Eph.4:12).

Later Dr. D. James Kennedy, in his 1970 book Evangelism
Explosion and his seminars in various places, publicized such
efforts to recruit and train church members to take their key
role in evangelistic outreach. In his bock he appeals to the
same texts that were cited earlier in this article as the Bible’s
precedent and guide to such evangelistic efforts by church
members. He suggests that “‘Satan’s greatest victory’
was selling the people the idea that evangelism is for
preachers. He compares it with the notion that fighting wars
to defend the country should be lefi to generals and admirals.
Although one may question details of his program, some of
the practical suggestions and the rather hasty reception of
members, for example, his stress on the members’ office and
role in evangelism is soundly Biblical and urgently needed.

Not only is the life and work of members directly essen-
tial to effective church evangelism. It is also necessary if the
work of those involved in special efforts is to be effective.
No matter how deep the concern of a minister may be about
getting the gospel into the neighborhood, if it is not supported
by the interest of members in strangers and new-comers when
they appear in church as well as by their own behavior, it
can be effectively counteracted. Conversely, the evangelistic
concern of members who bring a neighbor along to church
may de little goed if the minister is more preoccupied with
entertaining the people or airing some social, political or
ecumenical hobby of his own than bringing the Lord’s gospel
to them. I have repeatedly encountered people who expressed
their interest in one of our churches’ radio broadcasts and
their corresponding disappointment with a local church which
they visited. The well-known preacher, .M. Lloyd-Jones,
on occasion called attention to the fact that the congrega-
tion’s worship and behavior needed to confirm what was said
from the puipit in a common testimony of God’s Word and
Spirit. The Apostle Paul in the passages already cited from
1 Thess. 1 as well as others, repeatedly stressed the same
point. I have sometimes seen how the exempiary behavior
of members brought others to church to see what accounted




for it. Thus the gospel “*sounds out’ from the congregation
during the week as well as on Sundays.

The calling and role of the members in evangelism is also
crucially important in the recruiting of some for special ser-
vices. A survey of our denomination’s missionary programs
from their beginning highlighted a persistent problem of
recruiting through much of that history. The churches were
always aware that there was a missionary duty to bring the
gospel to all the world, and they showed a readiness from
the beginning to support it with their gifts. The critical ques-
tion that kept baffling them was who was going to do the
work. As long as they assumed, as most seemed to do, that
missionaries are rare, extraordinary people, they looked in
vain for those extraordinary people. When the church is
awakened to the fact that the Lord in the New Testament
called all believers to a missionary confession of Him in the
world, and promised and gave the Holy Spirit, who leads
people to faith in Christ, 10 equip and help them to make
such a missionary confession, matters are put on a quite dif-
ferent basis. Then, like believers in the New Testament, when
some of them begin to speak and work in this way, their in-
terest and cencern in evangelism grows and the Lord pro-
vides them with further, sometimes larger, opportunities for
such service. Then, like the apostles, (Matt. %;37-10:3), they
tearn to see the need and pray to “‘the Lord of the harvest™
to supply it, and He finds plenty of wark for them to do!

If the Lord's missionary commission to bring His gospel
to alt the world is to be properly carried out, it will have
to involve all of us who confess His name, acting in the of-
fice of believers, as well as the faithfulness of the relatively
few who are assigned to special offices. The comprehensive
calling and infinitely varied labors of all whe believe in Him,
in the world in which he has placed them, is the subject for
a final articie in this series,

{Maie}

I. Roland Allen's remarkabie book was more concerned about missionary
pracrice than doctrine. and tended 10 relativize the latter. 4 1983 book,
A Roland Allen Reader: The Compulsion of the Spirit. edited by David
Paton and Charies H. Long (by Eerdmans}, comuins selecnons of his
writings, including those of a later date. It shows how huis earlier appeal
to the Spirit and Word gives wav to a modern critical view of the Word,
and leads him eventually 10 feave his church positions and celebrate the
Lord’s Supper with his wife at home! Pitting Spirit against Word leaves one
with no way to disiinguish the Spirit from above from those from below (]
John 4:1). Allen's own drift seems 10 parallel the way others have exploited
the indigenous movement’’ 1o promoie the modern apastasy. This does
not discount the value of Aften's eariy book. It merely exemplifies the way
in which a man ({ike Solomon) can fall away from earilier wisdom. When
men or churches leave the Word of God, thev, like the Pharisees, become
“blind guides™ (M1.5.14).

In Memoriam

HARRY VAN DYKEN
1917-1985

Simon Viss

The Van Dyken family moved from Montana to Ripon,
Californiain 1919. Harry was two years of age. By the time
he entered Calvin College he had served in the army. married
Wilhelmina Van Andel. engaged in farming, served as a
deacon, become an electrician and was associated in business
with other members of his family.

As time went by, he became more and more convinced
that he should enter the ministry. He completed high school
by passing equivalency tests. To move to Grand Rapids with
his family and enter Calvin as a freshman required convic-
tion, tenacity and mental acumen. And let’s not forget the
loyal support of his wife.

He graduated from Calvin Seminary in 1954. He served
Christian Reformed churches in California, Washington,
Alberta, Manitoba and Ontario. His preaching was solidly
Reformed. He avoided the novel and the superficial. He
strongly believed in the authority of the local consistory. He
was not concerned about personal popularity. People knew
where he stood. He was an outstanding teacher. And con-
trary to what one may think, young people were atiracted
to him.

Harry was not afraid to express his disagreement with cer-
tain decisions of Synod and the stand of a number of leaders
in the church. Such things as the revision of the Church Order
and liturgy, adopticn of certain study committee reports and
the acceptance by Synod of candidates with questionable
views of Scripture troubled him. Finally, these developments
got to the point where he could not in good conscience remain
in the denomination.

We ask the question: Would it not have been better for
him to remain in the denomination and continue his efforts
to reverse the downward trend? This question was put to him
at a meeting at the time of his last visit to Ripon. This was
his answer: “‘A building is on fire. You are trying to put
out the fire with a water hose. Suddenly, someone turns off
the water. Then it’s a lost cause. When Synod adopted Repori
44, the water was turned off. I had no alternative.”

He was alsc asked whether it might not have been wiser
for him and his followers to affiliate with another existing
Reformed denomination. He answered by saying that he
loved the Christian Reformed Church. Its creeds, history and
traditions were dear to him. The Onthodox Christian Re-
fermed Church, 1o him was to be a continuation of the Chris-
tian Reformed Church as it used to be. Without being
facetious, he felt the church had forsaken him and not the
other way around.

As mentioned above, Harry said that when Synod adopted
Report 44, they shut off the water and there was no alter-
native. There is evidence today that the water has not been
entirely shut off. As a matter of fact, the valve is opening
up, even though it be slightly. And it is, perhaps more than
we realize, because Harry had the courage of his convic-
tions. He was not one who defended the Reformed faith on
the pulpit but equivocated at classes and syned. His influence
is being felt today and, we hope may be felt more in the
future. What form this influence will take remains to be seen.
At the moment, we don’t know whether it will be in the
growth of the Orthedex Christian Reformed Church, in our
return {0 a more Reformed stance, a consolidation with other
Reformed churches, or in a move toward independentism.

The time may come when we will have to admit that Harry
was right and we were wrong.

One thing is certain: Christ is the head of His church. We
must submit to His rule as He has set it forth in His Word.

Rev. H. Van Dyken was for a fong while president of our Reformed
Fellowship in Canada.

Rev. Simon Viss is a retired Christian Reformed minister living at Ripon,
California,
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