
































Let me suggest, to use an old Greek analogy, that
democracy is the Trojan horse devised by Satan to divide
and undermine the Christian church. Democracy is so univer-
sally approved, both by the communist rulers throughout the
world and by leaders of republican governments, that we
have never felt inclined to examine it in the light of Scrip-
ture. Democracy has crept in unawares, and we have
welcomed it with open arms. We have dubbed it an angel
of light, when it really is a purveyor of darkness. The Scrip-
tures never teach it, but we have assumed that it is in har-
mony with the gospel.

The Western church, which is so very different from the
churches in the Third World, has become progressively
democratized. Living in the midst of cultures which proudly
preach the democratic gospel of equality and fraternity, we
have been transformed slowly and steadily by those cultures.
Instead of living only ““in”’ the world, we have become *“of™
the world. Where Scripture conflicts with the teachings of
democracy, we have chosen for democracy. Instead of trans-
forming the world for Christ, we have been transformed by
the world.

The Reformed churches, the Presbyterians, the Methodists,
the Roman Catholics, many of the Baptists, and numerous
other Protestant denominations all have been permeated and
heavily influenced by the gospel of democracy. Instead of
preaching the sovereignty of God, we have more and more
preached the equality of the sexes and of the various races.
Restricting church office to mature, married men of faith
is anathema to some because it violates the doctrine of
equality. Apartheid in South Africa is similarly cast because
the defense of it flies so squarely in the face of both frater-
nity and equality. No matter that our feilow Christians in
South Africa loudly insist that they love their black brothers
and have provided well for their needs! As long as democracy
is not preached and practiced by them, those Christians must
be labelled as heretics. In the name of democracy and fra-
ternity we push for membership in the World Council of
Churches (WCC), the National Council of Christian
Churches (NCCC), and other ecumenical agencies, all the
while diluting the doctrine of the antithesis so that we not
risk offending our brethren. The antithesis between God and
Satan can no longer be preached with any clarity because
it may offend our brothers. Better even to coddle with com-
munists than to jeopardize fraternity.

Another way in which democracy has influenced the
church is in the growing tendency toward congregationalism.
The congregational form of church government is based on
the democratic belief that authority originates with the peo-
ple and is delegated to the leaders so long as they follow the
majority's wishes. Presbyterianism, on the other hand, is
based on the belief that all authority comes from God, who
calls His servants to their respective offices to be His agents.
As the CRC drifts more and more toward congregationalism,
it becomes apparent that the democratic philosophy is becom-
ing more deeply entrenched.

When parents try to apply democratic principles to family
life or when teachers try to apply it to the classroom, they
soon have a complete breakdown of authority and discipline,
resulting in moral and ethical chaos. When church members
start superimposing the doctrines of equality and fraternity
on the Christian church, the same results occur, Anfi-
clericalism replaces a Biblical respect for the office of
minister; equality of the sexes replaces the divinely mandated
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headship of the father; and brotherhood dulls the two-edged
sword of God’s Holy Word.

Christianity and democracy will not mix, although the
republican form of government is very compatible with the
former. Rejecting democracy in favor of Biblical Christianity
may offend some of our brethren and even cause them to
fight against us, but a thorough critique of the Trojan horse
that has invaded the church is long overdue. For too long
we have tried to combine the two and have produced only
a social gospel and a civil religion. Biblical Christianity
demands more. @

. Not to be confused with Democrats. We are not ralking about political
parties, even though there may be more than coincidental links between
dernocracy as a philosophy and the principles on which the Democratic Parry
resis.
2. The dissertation was entitled Boyd H. Bode: A Study of the Relation-
ship Between Lhe Kingdom of God and Democracy and was published jointly
by the University of lowa and Universiry of Michigan Microfilms in 1972.
3. in 1978 The Craig Press published my Christianity vs. Democracy, but
again the church seemed to be apathetic. Intending to use Bode s life *'as
a clear case study and thus . . .as @ waming to all Christian youtk concern-
ing the perils of apostasy,”’. . . I warned that *‘democrucy represenis a subile,
deadly, and formidable alternative to orthodox Christignity™ (p.vii).
Reviewers tended to totally misread the book and complained that Chris-
tians could not find in it prescriptions for democratic activity. Even the
publisher failed to catch a gross error by those who designed the cover,
mislobeling it Christianity And Democracy, and giving it the colors of
super-pairiptism.

The book is still in print and can be obtained from Presbyrerian and
Reformed Pub. Co.. Box 817, Phillipsburg, NJ 08865,

Dr. Norman De Jong is a professor at Trinity Christian College at Palos
Heights, Hlinois.
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Commemnt amd Opimniom

John H. Piersma

LITURGY — Liturgy is really a rather new word in Chris-
tian Reformed churches. We learned the meaning of a rather
substantial doctrinal and confessional vocabulary when I was
growing up, butI don’t remember any instruction in this now
very pepular term. The “*order of worship’™’ was once quite
consistent throughout Reformed churches (I do not think it
was ever altered the first twenty years of my life, nor did
we even think it might be). And you didn’t need much space
on the Sunday bulletin for *‘liturgical matters.’’ Just a few
lines to list the Psalter numbers, the Scripture reading, the
sermon theme. Everybody knew that the worship service
would begin with the recitation of Psalm 124:8, followed
by the salutation (e.g. 1 Tim. 1:2, Rev. 1:4, 5), singing,
the reading of the Decalogue or Apostles® Creed, singing,
the *‘long prayer,”’ singing (during which the offering was
received), the sermon, prayer, singing, the benediction (e.g.
2 Cor. 13:14), and ‘‘the doxology™’ (always Old Hundredth).
That was “‘church.”

Well, things have changed!

I have preached in something like thirty different congrega-
tions in both RCA and CRC since being emeritated some
eighteen months ago and I can testify to the wide variation
in liturgical practice. One can find most anything, from the
simplest to the most complex, from the most traditional to
an almost reckless innovationism. It seems as if there i5
little consensus as to what Reformed worship is, and what
the principles are that govern it. It appears as well that the
arrangement of the worship service is no longer regarded
as the exclusive or even primary responsibility of the elders.
Pastors individually or ‘*worship committees’” make up the
program, and whatever they come up with seems to be
acceptable.

This is another of those things which one finds hard to ac-
cept, and even more difficult to assess. The result, it seems
to me, is such a hodgepodge of experiment and invention
that one feels at a loss as to what to think or say. It seems
to me that we have to hope that somehow greater clarity and
conviction will emerge from this current confusion. All kinds
of questions surface. What is essential to the worship of the
church? If the sermon is central, why do some devise liturgies
which give it little more than fifteen minutes of the first hour
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(and everyone knows that after the hour it becomes very dif-
ficult to keep people ‘‘in church’’ happily). Why did we read
the Decalogue, and is it still important to do so? Should we
give strict obedience to regular, systematic preaching accord-
ing to the Heidelberg Catechism, and in its own order?

To these questions you can add many others.

I know that a great deal of work has been done by the
Liturgical Committee of the CRC in recent years. Its last
contribution is a defense and recommendation of the liturgical
dance. {The rationale and need for this innovation eludes this
simple writer!) My reason for mentioning this *‘permanent
committee’” is that, in spite of all of their lengthy studies,
I do not notice any clearer understanding of the real mean-
ing and purpose of a Reformed *‘service of the Word'” (our
fathers spoke of worship as dienst des Woords), in the
churches.

Thanks to a ministerial colleague in another denomination
of Reformed persuasion my attention was called to the
following citation from C.S. Lewis. Under the heading
Liturgy Lewis once wrote:

Every service is a structure of acts and words through
which we receive a sacrament, or repent, or supplicate,
or adore. And it enables us to do these things best —
if you like it, it ““works’’ best — when, through long
familiarity, we don’t have to think about it. As long as
you notice, and have to count the steps, you are not yet
dancing but only learning to dance. A good shoe is a shoe
you don’t notice. Good reading becomes possibie when
you need not consciously think about eyes, or light, or
print, or spelling. The perfect church service would be
the one we were almost unaware of; our attention would
have been on God (italics inserted, JHP).

But every novelty prevents this. It fixes our attention
on the service itself; and thinking about worship is a dif-
ferent thing from worshipping. The important question
about the Grail (the cup or platter used according to
medieval legend by cur Lord at the Last Supper and the
object of knightly search, JHP) was **for what does it
serve?’” ***Tis mad idolatry that makes the service greater
than the god.”






genuine Christian fellowship. Where they don’t experi-
ence that many tend to join nearby evangelical churches,
Our denomination is no longer growing in terms of
numbers. The young people among us do not stay with
their parents’ churches automatically, for reasons of
loyalty only, The churches must be concerned to upgrade
the quality of ministry to a new generation.

This is a very significant and, I believe, quite accurate
staternent. One might comment on almost every facet of it.

Please note that it singles out polarization as the chief
culprit. Note also that the committee thinks it is growing.
We aren’t, they assert, out of this problem yet. It is getting
worse. And it is woefully effective. It renders pastors stupid
(they think their supporters love the Truth when all they really
love is their own party). It brings blindness to the ‘*silent
majority’’ {good people, I take it) so that they no longer see
what is really at the heart of the kingdom and its challenges.
This robs them of their joy and now they go looking around
at other churches. Maybe still worse is the fact that we seem
no longer to have firm hold on the loyalties of our Covenant
youth, even though we spend huge amounts of time and ef-
fort, not to mention money, to give them sound catechetical
instruction and Christian schooling from kindergarten
through college.

It is interesting to note that people on both ends of the pole
are said to agree on one thing: We need better ministers.
I hope both Calvin and Mid-America Reformed Seminaries,
not to mention other theological schools established on a
Reformed basis, will set themselves to this task with relentless
determination.

ALLAN BOESAK — The Reverend Dr, Allen Boesak is
a Minister of the Gospel in the troubled Repubtlic of South
Africa. He is well-educated, having done graduate work in
theology in the seminary of the GKN, Kampen. He is bright,
personable, articulate and dedicated. He is one of the best-
known of anti-apartheid leaders, ranking in impertance with
Bishop Tutu and the imprisoned (since 1964) Nelson
Mandela. Although he came under some suggestion of scan-
dal recently, he was exonerated by his church and seems not
to have lost popularity with his followers.

On August 27 Boesak was arrested in Cape Town, charged
with violation of South Africa’s Internal Security Act.

Apparently the news of this arrest reached Grand Rapids
very rapidly. The Banner (Sept. 30) tells us that Rev. Leonard
Hofman, stated clerk of the CRC, cabled President P. W.
Botha on August 29 protesting Boeszk’s arrest. According
to MM (Malcom McBryde} Hofman told Botha that there
was ‘‘deep disturbance’’ in the CRC because of Dr.Boesak’s
arrest.

I can share in sympathy for most anyone who falls into
the toils of the law. I have seen Boesak interviewed on my
television set, and I can also understand that those who know
him feel very much attracted to him. And, as his year of
teaching at our own Calvin College would indicate, Boesak,
like Botha, is a Reformed Christian, and in such people we
have a particular interest.

But. . .it seems to me that this whole business raises some
very important questions. Questions to which we as the con-
stituency of the CRC have a right to expect answers, To list
a few:

sixteen / december 1985

1. How could our church authorities know so quickly that
Boesak’s arrest was an act of injustice? Are we not the
people of the Ninth Commandment, which means, says
Lord’s Day 43 of the Heidelberg Catechism, that we
never *‘join in condemning anyone without a hearing or
without just cause?”’

2. Upon whose authority did Leonard Hofman dispatch this
cable? What procedure was followed to decide so to act?
Why isn’t the CRC given the full text of the cable? Isn’t
this use of the office of the stated clerk a new develop-
ment, and if so does it not look like something with alarm-
ing hierachical possibilities?

3. Are we sure that we know exactly how to understand the
South African situation that we can, from this distance,
offer opinions in the Name of Christ {1 assume that Hof-
man and all other ecclesiastical officers will agree that
a church is not just another organization, but very really
the body of Christ entrusted with His Word)?

1 think we ought to know e lot more than The Banner’s
rather feeble explanation (*“In an interview Hofman explained
that the messages arose from his belief [italics inserted, JHP]
that the Christian Reformed Church should take a stand on
Boesak’s arrest. ‘I felt I should say something . . . We have
made statements as a church about apartheid,’ he said.’’}.

Surely Hofman and whoever supervises his work (the
Synodical Interim Committee, I suppose) can give us better
explanations than that. @

Man’s

Aaldert Mennega

Nowadays it is not at all unusual for a person to reach the
age of seventy, or even of eighty. Compared with life-
expectancy in medieval times, and in many underdeveloped
countries today, this is rather phenomenal.

On the other hand, when we look at the Book of Genesis,
we find that in the earliest days of mankind things were dif-
ferent. We read, for example, that the patriarchs from Adam
to Noah mostly lived to the amazing age of nine hundred
years or more. After Noah, these figures first dropped to
around six hundred years, and then to about three hundred
years before a plateau was reached of around 100 years.

We know that in our times people seldom live to be over
100 years old. If we were to calculate, from what we know
happens today, how old people would have gotten in the dis-












fathers, mothers, brothers, sisters, sons, and daughters for
the sake of the gospel. Is it not strange that there was not
this kind of scattering after the death of Christ, but now, after
the death of Stephen the people are not left alone? The answer
is rather simple — upon the death of Jesus there was no
church! Only a handful of people clung to His teaching. That
posed no threat. Now, when the number of believers was
counted in thousands, the threat is not imaginary. But, the
agenda which Jesus had given the Apostles in Acts 1:8 is
slowly being fulfilled. Those who are scattered abroad do
not behave in a passive manner — they go everywhere
preaching the gospel of Jesus Christ. It is indeed true that
the blood of the martyrs is the seed of the church. This was
shown after this first martyrdom,

It is also strange that the Apostles were not scattered
abroad. One would think that these would be the first to be
forced to leave. This is, however, not the case. There still
remained a church in Jerusalem, and the Apostles ministered
to this church. No doubt, they were in hiding, but they stayed
in the capital of the Jews.

Once more we read of Saul. As a wild man, he seeks to
lay waste the church of Christ! He seems to have obtained
authority to go into the homes of people and drag them to
prison. Saul is not a citizen of Laodicea! He goes to all
lengths to do those things which he considers to be right.

Philip Preaches in Samaria

One of those who has been forced to flee Jerusalem is the
deacon and evangelist, Philip. He comes to a city in Samaria
and there preaches Christ. This is the message of the gospel.
It has a Person as its subject. He is not able to carry on his
task of ‘‘waiting on tables’’ in Jerusalem any longer, and
now he does a far greater work in proclaiming the gospel.
No doubt, he was an evangelist before he had been appointed
a deacon. The history of the church has not yet developed
to the stage in which a clear differentiation is made between
the offices in the church. This becomes clearer in the later
books of the New Testament, such as the letters to Timothy.
But, it is clear that the death of one deacon has led to the
fleeing of another deacon to Samaria where he may proclaim
the good news of satvation. Luke later tells us that Paul stayed
with Philip (Acts 21:8).

Is the work of Philip approved by God? He finds
phenomenal success. He preaches boldly and the Lord gives
him the power to do miracles so that evil spirits come out
of those possessed by them, and the palsied and the lame
were healed. It is almost as though we were back in the days
in which Jesus was here on earth. When the name of Christ
truly goes forth in the preaching of the word, great things
happen. Because the people have heard the gospel and see
the accompanying signs, they rejoice!

Encounter With Simon

The manner in which the gospel was received in Samaria
gives promise of great things to come. However, does the
gospel ever have smooth sailing? It seems as though there
are always difficulties to surmount. Samaria was no excep-
tion. There is a man in this city who has exerted tremen-
dous influence before Philip came. He was a sorcerer, a
wizard, who received his power from evil spirits. This man
had a wide following because he also did marvelous signs
in the city. How is it possible that the Lord aliows such men
to mislead the people? How is it possible that they are able
to do miracles? This is by no means the only time that this
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phenomenon is referred to in the Bible. Jesus says: *‘If 1 cast
out demons by the prince of demons, then by whom do your
sons cast them out?”’ In other words, they cast them out too.
Moses and Aaron do great miracles before Pharaoh in Egypt,
but the magicians are able to do some of them too. This
Simon the sorcerer gave the impression to the people that
he was indeed a great man. Is there here, perhaps, an allu-
sion to the fact that the Samaritans also looked for a Messiah
and that this man gave the impréssion that he was the one?
All the people had followed him and proclaimed that “*This
man is that power of God which is called Great!"’ His in-
fluence has long been great in this city. More and more, the
people follow him as his success breeds more success,

True and False Converslons

With the coming of Philip, things change. Simon might
be able to do signs; he was not able to give the good news
of salvation. The people left him and followed Philip instead.
It is now added that beside the preaching of the name of Jesus
Christ, he also preached about the kingdom of God. Salva-
tion?, most assuredly. But, this salvation brings certain
responsibilities. Every part of life must be subjected to the
true King of our lives. The people believed this preaching
and were then baptized. Even Simon the sorcerer is baptized.
It seems that he cannot get enough of the teaching of Philip,
because he clings to him, amazed at the miracles performed
by Philip. Evidently these miracles are different from those
he has performed.

The next paragraph offers many problems, but is also of
great significance to the church of later ages. The tidings
of what has happened in Samaria comes to Jerusalem. The
church sends Peter and John. Must these men do something
which Philip could not do? They come to investigate. These
two Apostles pray for the believers here in Samaria that the
Holy Spirit may be given them. These believers have not
yet received the Spirit but have only been baptized into the
name of Jesus. When the two Apostles lay their hands on
them, they receive the Spirit.

Various questions rise. How could they believe without
having received the Holy Spirit? How could they be allowed
to receive baptism without having received the Spirit? Is the
preaching of a Philip only preparatory and does it not really
have the authority of the preaching of the Apostles? These
are legitimate questions and must be faced. By their words
they must have indicated to Philip that they believed and that
they were therefore fit candidates for baptism. It seems that
the gift of the Spirit, in the sense of Pentecost, could only
come through the Apostles. Christ had entrusted the disciples
with the planting of the church. The laying on of hands was
not always found (cf. Acts 10 on Cornelius). We must be
careful that we do not make normative what is here only
given us as a true account of this episode.

Remember, Simon has also been baptized. He had “*be-
lieved.”” But, his was not the genuine faith. He sees that the
pecpie have received the Spirit through the laying on of hands
by the Apostles. How he can see this is not said. There may
have been some of the wonders again which also accom-
panied the coming of the Spirit on Pentecost. This looks good
to him. If he only had the power to give this to people! He
will pay for that power and will then later charge those to
whom he has given the Spirit. To Simon it becomes a busi-
ness deal. From his name and his actions we have received
the term ‘‘simony,”” which means to traffic in that which
is sacred. It is incredible that a man who has heard Philip


















