


Joining WARC Means the Demise of the
CHRISTIAN REFORMED CHURCH

Marten H. Woudstra

The Proposal to Join

What could long have been forseen has happened: The
Interchurch Relations Committee of the Christian Reformed
Church recommends joining the World Alliance of Reformed
Churches (WARC). It does so on erroneous grounds and with
a radically revised notion of ecumenicity as compared to the
church’s past stand.

The World Alliance is a theologically mixed proup of
churches to which belong the Presbyterian Church which did
not tolerate Dr. Machen in its ranks, and also the United
Church of Christ (Congregational), called by the N.Y. Times
the “‘most liberal Protestant church in the United States.™

Through various circumstances, some of which are ex-
plained in the Agenda report of the IRC, this committee
waited some twelve years before giving the church the
information it needs to make up its mind. Within the very
short time allotted I shall endeavor to set forth my objec-
tions to the committee’s proposals and to the grounds
adduced.

Objections: We Must Compromise to Join!

Ground “‘a’’ (p. 203, Agenda) states that the CRC *‘meets
all the requirements for membership (in the WARC) as
outlined in the constitution.’’ However, this is not so. The
constitution makes a reference to the Reformed confessions
but it goes on to state that it understands the Reformed tradi-
tion to be an “‘ethos’” (way of life), rather than ‘‘any narrow
and exclusive definition of faith and order.”” Only those
churches that agree with this definition of what it means to
be “Reformed™ are eligible. But the CRC does not see things
this way. For the CRC, being Reformed is, first of all, strict
adherence to the Word as explained and confessed in
**narrow and exclusive definitions.’’ See for example, the
rejection of Arminianism, Catholicism and other errors in
its creeds. To become a member of WARC the CRC admits
implicitly that it will not appeal to these narrow and exclusive
confessions in its associations with WARC. This the CRC
cannot do without becoming untrue to the Form of Subscrip-
tion which states that we shall *‘diligently teach and faithfully
defend the aforesaid doctrines,”’ i.e., the precise formuia-
tions of the Three Forms of Unity. If the CRC is true to its
calling it will not want to qualify for membership in WARC.
Neither does it qualify.
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Ground ‘‘a’* also states that the CRC *‘can subscribe,
without compromising its Reformed confessional and
ecclesiastical character, to the constitutional basis of
WARC.”” What has just been said also applies to the second
part of ground “‘a.”” WARC wants churches that tone down
the precise formulations of their creeds. It is erroneous to
suggest that to join WARC means that there is no compro-
mising of the church’s confessional character.

The False Appeal to 1944

Ground “‘b’’ of the Agenda report states that to join WARC
is in keeping with the principles set forth in the 1944 report
of Ecumenicity. That report spoke of some churches being
fully Reformed, while others were Reformed in name but
less so in practice, or not at all. The 1944 report urged the
CRC to work toward ‘‘restoring’* some churches, but it did
not ever consider joining with them in a common alliance.

The Agenda report suggests that it is faithful to **1944,”
while in actual fact it is 2 major departure from it. The
Apenda report scores ‘1944 for its feeling of *‘superior-
ity.” It tells the church to consider that differences in the
perception of and loyalty to biblical truth which exist between
churches (p. 221) are due to human and sinful limitations
which affect all churches, including the CRC. While this is
a useful reminder, it virtually rules out any concept of error
or outright departure from the truth such as is signalized by
the Belgic Confession, articles 28, 29. These articles clearly
allow for some churches to be virtually “‘false’’ churches.
This is different from saying that all churches equally suffer
from a limited vision into God’s truth and that therefore we
can no longer agree with the principle enunciated in 1944,

If we must get off our high horse of “‘superiority,”” why
then do we carefully cultivate ‘‘churches in ecclesiastical
fellowship’” while relegating the others to a somewhat
secondary status? Does this not smack of the spirit of
1194477

The IRC’s appeal to **1944°" is entirely misplaced and
cannot possibly serve as grounds for joining WARC. The
committee presents the church with a radically different
approach to ecumenicity from that which has been accepted
among us.

An Alliance With Liberals

Continuing in the same vein, the Agenda report admits that
the theological specirum of the membership of WARC *‘runs
the gamut of current theological options,’” (p. 227}. Anyone






and dogmas. They will not do this blatantly, but this will
be the context from which they speak.

One of the IRC members who will seek to defend the
committee’s product before synod is the Rev. C. Boomsma.
At one time he sponsored a report that agreed that there was
no geod reason for the CRC not to join the World Council
of Churches. He should come well-prepared. This time he
need not be bothered with another proposal as he was at that
time. His viewpoint has now become the majority one. There
is no real difference between joining WARC and joining the
WCC. Rev. Boomsma is also the one who only a few years
ago in a public address which was later published sugpested,

however carefully, that the strict binding to the creeds as
demanded by the Formula of Subscription had perhaps
proved a hindrance to theological expression among us.

It is this Rev. Boomsma who will defend the position at
synod that the CRC, when joining the WARC, need not be
afraid of compromising its confessional character.

In conchusion, and for reasons stated above, I consider a
vote for joining WARC a vote for the demise of the CRC
as a confessionally faithful body and the ouicome of a colossal
delusion. ®

Note: Dr. Marien H. Woudsira is Professor of Old Testament ar Calvin
Theological Seminary at Grand Rapids, Michigan.

MEDITATION

The Church Alive With The Spirit

John Blankespoor

"“When they saw the courage of Peter and John and
realized that they were unschooled men, they were asion-
ished and they took note that they had been with
Jesus. .. Then they called them in again and commanded
them not to speak or teach at all in the name of Jesus. But
Peter and John replied, Judge for yourselves whether it is
right in God's sight to obey you rather than God, For we
cannot help speaking about what we have seen and heard’™
{Acts 4:13, 18-20).

On Pentecost the Holy Spirit was poured out upon the
church. That Spirit has come teo stay, for the Lord has pro-
mised that He would ‘‘be with you for ever’’ (John 14:16).
All real Christians have the Holy Spirit, while non-Christians
do not (I Cor. 12;3). That is the great difference between
these two kinds of people. In this case there is no “‘grey
area.”’ Not only do Christians possess the Holy Spirit. They
also give evidence of it by revealing the new life and power
of that Spirit. This fact must be emphasized, in opposition
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to the spiritual laziness, indifference and materialistic idolatry
that characterize our age. A formal show of religion, includ-
ing external church membership, is rather common, but the
hearts of many people are not **in’’ it, and they feveal no
spiritual vitality. True Christians, on the contrary, are alive
with the Spirit and they show it.

In Acts 3 we read of a man who had been lame for more
than forty years, having been born so. He sat by the gate
of the temple begging for alms. At the word of Peter, he
was healed by the power of the Holy Spirit. He then entered
the temple with Peter and John *‘walking and leaping and
praising God.’’ Naturally this created a sensation among the
people who were used to the sight of the crippied beggar,
and they began to ask questions about what had happened.
The obvious miracle gave Peter the occasion for a sermon.
What Peter and John could never have done had been accom-
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The ““Readers Digest’” Van Til

John Campbell

Have you noticed how many books about the Christian
Mind and Humanism have recently appeared? Most have
something of real value to offer, but many consistent
Reformed thinkers rely upon Cornelius Van Til when they
need a consistent theological approach. He continually returns
the lines of argument to God, making s feel that “*of God,
and through Him, and to Him, are all things. To Him be
the glory forever. Amen’’ (Rom. 11:36).

There are difficulties in grasping Van Til. His style is not
as simpie as that of his former stodents, Schaeffer and
Carnell. His subject matter is often heavy, and shot through
with obscure names, although anyone who perseveres soon
discovers refreshing patches of clarity. Recent formulations
of the classical, evidentialist approach have challenged his
presuppositionalist method, and some have been too ready
to ignore him. However, those who grapple with his writings
(often without an experienced guide), find a growing con-
viction that here is something profoundly significant which
enriches one’s vision of God. I was thrilled to find on a recent
visit to Toronto Baptist Seminary in Canada that an ecourag-
ing number of pastors in that country treat his contributions
with the highest regard.

Van Til has some helpful interpreters, though few are
“‘purist’’ in their approach. Jim Halsey’s For A Time Such
as This is the best. Rushdoony has published two critiques
of Van Til, and both are helpful, although he has more recent-
ly diverted his own interests into the ‘“Theonomy'’ field.
Thom Notaro has a serviceable work on Van Til and the use
of evidence, while William White Jr.’s biography, Van Til:
Defender of the Faith, has interesting background informa-
tion, but does not provide a careful entry into Van Til’s cen-
tral thought. John Frame's Van Til: The Theologian is
briiliant and challenging, but not entirely accurate. Douglas
Vickers of Amherst University, Massachusetts, has a vital
introductory booklet called Van Til and the Theologian’s
Theological Stance (pub. Cross). Professor Vickers’ friends
have urged him to write more on the subiect. Rober
Reymond’s Justification of Knowledge presents a reasonable
picture of the essential issues.

This article is undertaken with the aim of encouraging or-
dinary pastors to come to grips with Van Til. It will not con-
sist of a systematic summary of his teaching, but of a simple
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presentation of some of his favorite illustrations. These word
pictures are windows to his thought and show the profound
clarity of his mind. They are attractive, though not ali equally
compelling. Some are unforgettable.

Van Til insists that our starting point is crucial. Many
theologians and Christian philosophers begin with faith in
man’s ability to reason himself into a place where he can
““believe in God with integrity.’’ Van Til consistently ex-
poses this assumed but specious *‘ability’” of man, pleading
after Kuyper that we have ignored the *‘noetic effects’” of
sin. He asseris that we should not copy Descartes method
of **building bridges outwards from the autonomous self,”
but instead recognize our derivative nature, both in being
and knowing. We are meant to be an “‘analogue of God,’”
a ““finite replica’’ of Him who made us in His image.

Van Til says that those who start with man are like someone
who buttons up a jacker but soon finds that the firss burton
is in the wrong hole, so that all the others are consequently
misplaced. Similarly, apostate man’s reason is like a
misaligned buzzsaw which wrongly cuts all the planks. This
sinful rcason will cut its concept of reality according to fallen
nature’s dictates. Would-be autonomous man is also like a
pretentious builder who ignores and abandons the exact plans
drawn by the Master Architect. He vainly tries to reassign
the specific functions of objects for the house, with the result
that the building will never materialize unless the Architect
steps in. The professor accuses secularists (et al) of putting
the supernatural dimension on the mystical bed of Procrustus,
and cutting off embarrassing or unwanted facets of reality
that do not fit autonomously determined measurements of
sinful man.

In contrast, Van Til says that we must start with the self-
attesting Christ of Scripture, not with the evidentialist
argnments, for the cosmological argument presupposes God,
not proves Him. God is like the beams undergirding the floor.
We cannot demonstrate their existence in the same way as
e.g. furniture on the floorboards, but such beams are pre-
supposed because without them the floor would collapse. In
fact we need an Archimedean Point which transcends created
reality in order to have an authoritative and true perspec-
tive. Any point within creation leads to relativity and im-
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Comment and Opinion

John H. Piersma

NO HERESY! — We mentioned before the fact that Classis
Chicago South of the Christian Reformed Church was to meet
in special session to consider charges of heresy against Rev,
Neal Punt by the consistory of First CRC, Lethbridge,
Alberta. After considerable discussion classis decided that
the defendant was not guilty of violation of his church’s
creeds (most specifically, the Canons of Dort).

Readers of OUTLOOK deserve a full and fair report on
this incident. We’'ll try to provide it soon. Now, however,
apartheid in far, far away South Africa holds the dubious
distinction of being the only recenily recognized heresy in
the CRC!

THE ISSUE SUMMARIZED — Most of us know that there
is a religious denomination known as ‘‘Seventh-day
Adventist.”” There are a number of interesting things in their
history and practice (you can read of them in any good baok
on the different “*churches’® found in North America). In
recent years this group appears to have put forth a more
aggressive and progressive image, reflected in an excellently
edited monthly entitled MINISTRY . It is sent free-of-charge
to clergy everywhere.

In its March 1985 issue this journal reveals that the matter
of ordaining women to the official Gospel ministry is *‘on
the docket’” among Adventists as well as many others. A
very well-wriiten statement of the argument for the intreduc-
tion of this practice appears under the authorship of a certain
Willmore Eva; another opposed is written by Bernard E.
Seton. From the descriptions offered both appear to be or
have been denominational executives.

Mr. Eva’s contribution (Pro) begins with an excellent state-
ment of the difference between the two positions with respect
to their Scriptural interpretations. Without further comment
{except to insert asterisks intended to point up sensitive areas)
I quote here his summary of the ‘*hermeneutical difference”’
between those who feel biblically warranted to recommend
the ordination of women and those who don’t. (Once again,
recall that **hermeneutics is the study of the methodological
principles of interpretation,” in this case of the Bible}. Eva
writes:

In Adventist discussions of the legitimacy of women
in the ministry, much of the disagreement over the Biblical
data arises because of hermeneutical differences. The
problem is not merely academic. It lies near the heart of
our struggle to stand together. Complicating cur herme-
neutica} differences is the fact that the Christian church
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in our century faces many issues that had not arisen during
the Biblical period. For this reason we must be especially
responsible in the way we apply Scripture to any social
or ethical question.

We might characterize one of the two hermeneutical
approaches . . .as the literalistic approach. Its proponents
tend to focus upon Biblical statements or specific scrip-
tural cases. In contrast, proponents of the second herme-
neutic tend to look for the general principles they find
inherent in the flow of Scripture. They also take into
account the historical and cultural dynarmics within which
the inspired writer worked.

One can readily see how two divergent, even opposing
positions may be taken upon a question if two different
hermeneutics are employed. Those who foliow the first
hermeneutic tend to view the others as ignoring, rationa-
lizing, or compromising undeniable scriptural evidence.
They also tend to accentuate the demands of law in Scrip-
ture when settling ethical questions.

Conversely, those who adopt the scriptural approach
that settles ethical questions by wholistically searching out
Biblical principles tend to see their counterparts as un-
aware of the central thrust of the combined Biblical and
historical evidence. They see them as dogmatic in their
adherence to positions the Bible never intended to be of
eternal import. Their view of ethical questions tends to
be dominated by their view of God’s grace.

Our good readers can readily see that Seventh-day
Adventists may look to us as being a bit strange, but that
their thinkers are not necessarily stupid! One is tempted to
comment extensively on these things, but I think we'll just
leave it up to each one to draw his own conclusions,

CHRISTIAN SCHOOL TEACHERS NEED “‘DOCTRINE
BASE’™ — In the CATHOLIC FREE PRESS, a Worcester,
MA Roman Catholic diocesan weekly, Pope John Paul IT is
quoted as saying ‘‘that systematic study of Church doctrine
is ‘indispensable’ for full-time and volunteer religion
teachers.” The Pope is reported to have told a general
audience at the Vatican ‘‘that local Churches cannot merely
rely on people who are willing to teach but are inadequately
prepared in doctrine.”’

There is a program of catechetical indoctrination in the
Roman Catholic Church and its teachers are called catechists.
Pope John Paul values their work highly, this report indi-
cates, regarding their {raining and effort as essential *‘for
the development and vitality of the Church.™
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Tracing Our Reformed Roots

FPeter De Jong

PERSPECTIVES ON THE CHRISTIAN REFORMED
CHURCH, Studies in its History, Theology, and
Ecumenicity, Peter De Klerk and Richard R. De Ridder,
editors. 1983, Baker, Grand Rapids, MI, 404 pp. hardcover.

DUTCH CALVINISM IN MODERN AMERICA, A
History of a Conservative Subculture, by James D. Bratt.
1984, Eerdmans, Grand Rapids, MI, 329 pp. paper.

THE REFORMATION OF 1834, Essays in commemora-
tion of the Act of Secession and Return, by the faculty of
Mid-America Reformed Seminary, Peter Y. De Jong and
Nelson D. Kloosterman, editors, 1984 Orange City, Iowa,
85 pp. paper.

In a time when it has become more popular than formerly
to try to trace one’s roots, these books all focus attention
on some areas of the history of the (Dutch) Reformed
churches. And they all furnish worthwhile information about
that history.

Family

The first book is a commemorative collection of essays
in honor of Dr. John H. Kromminga at his retirement after
over a quarter of a century of service as president of Calvin
Theclogical Seminary. A biographical sketch by his brother,
Professor Carl, highlights the problems of living and working
in the ‘*dilemma of orthodoxy versus relevance’ in our
changing times. In some suprisingly frank concluding com-
menis the writer observes that the seminary, in order *‘to
retain and in some instances regain the church’s confidence,”
“‘had to assume a larger part of the traditional role (of guiding
the church membership) which over the years it had
somewhat relinquished in favor of speaking to the broader
areas of theological scholarship™ (p. 17).

The Krommingas belong to the numerically small, but
disproportionately influential, German minority in a
denomination that was mostly of Dutch origin. Many of the
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German immigrants settled in central lowa to form a “‘Classis
Ostfrisland,’” a name which they carried with them from their
ancestoral homeland. Herbert J. Brinks provides a brief, but
colorful sketch of their early history entitled **Ostfrisians in
Two Worlds.” His and a later, more detailed, essay by Henry
Zwaanstra (pp. 109-150) recall the effort of the German im-
migrants to establish their own program for higher educa-
tion at Grundy College (1916-1934) and seminary. Among
the factors contributing to the painful failure of that school
(especially during the depression years) was the hostility of
the Duich and their denominational institution at Grand
Rapids, Michigan. (We can see a similar institutional jealousy
in a current effort to increase Calvin Theological Seminary’s
monopoly controf of access to the denominatiou’s ministry.)
After Grundy’s demise it provided Calvin with some of its
mosi influential professors.

Donald J. Bruggink, whose specialized interest is ap-
propriate church architecture, observes that the colonists
were preoccupied with the Word and worship of God to the
point of being virtually uninterested in the symbolism of the
bnildings {p. 43}. Elton J. Bruins focuses attentién on the
masonic controversy in Holland, Michigan before and after
1880. The fact that the older (Americanized) Reformed
Church tolerated the membership of Masons while the
seceders (Christian Reformed) did not, led the Dutch
churches to favor the secession here and to channel their
emigrating members toward the CRC, thereby contributing
to the rapid growth of the uew denomination. Editor Peter
De Klerk charts the abortive attempts to establish immigrant
seftlements at Rilland and Crook in Colorado in 1893 and
the competitive efforts of Reformed and Christian Reformed
to extend help. Lubbertus Oostendorp writes a colorful ac-
count of ‘“The Americanization of Hendrik Fieter Scholte,”’
the independent and erratic leader of the Pella colony.

Diedrich Hinrich Kromminga, father of Professors John
and Carl, was a pastor whe for seme years taught at both






working through 17 pages of bibliography. And the author
is frank and free with his opinions and judgments as he writes
in an entertaining style.

His concern, the title states, is with Dutch Calvinism in
modern America, and his doctoral work was done under
Sidney Ahlstrom, whose massive Religious History of the
American People also shows a special interest in ethnic
perspectives. Unfortunately the Dutch side of the title gets
much more careful treatment than the Calvinism, for whose
real character the author, despite his study, shows little or
no appreciation. Henry Stob has divided (CRC) Calvinists
into three different *‘minds’* as though one could pick his
style of Christianity according to personal preference. N.
Wolterstorff has done the same, speaking of ‘‘pietism,’’
**doctrinalism,’” and ‘‘Kuyperianism’” and applying them to
the entire history of the CRC. Fred Klooster in the previously
mentioned volume points out how misleading this kind of
categorizing really is when he observes that **Authentic
Kuyperianism displays a rich kingdom vision conpled both
with doctrinal sensitivity and genuine piety”” (p. 211). This
kind of categorizing Bratt pursues with a vengeance. Just
how misleading his hasty labeling can be is perhaps best ex-
emplified in his caricature of Louis Berkhof as one who vir-
tually ‘‘made doctrine the whole of religion,”” and whose
work was “‘utterly devoid of imagination and feeling’” (p.
135) and lacking any *‘social corporate emphasis.”” One has
only to turn to Fred Klooster’s 4-page summary of Berkhof™s
lecture on ““The Church and Social Problems'’ in the volume
just reviewed (pp. 216-219), a booklet which Zwaanstra
called ‘‘the most significant work to appear in the CRC on
the task of the church in society'” to see how grossly Bratt
misrepresents him.

Perhaps even more serious than his hasty ‘' pigeonholing”’
of people into such artificial compariments in which they do
not fit, is the fact that he attempts to deal with ““Calvinism”’
while manifesting a complete lack of appreciation for what
defined that perspective for Calvin himself, the authority of
the Bible as God's Word. Ralph Janssen, the early promoter
of Biblical criticism, is portrayed as a mistreated hero, and
the line of thought represented by the Reformed Journal is
presented as almost the only Christian Reformed scholar-
ship worth mentioning. Thus we are left at the conclusion
of Bratt’s interesting but rather cynical excursion into the
story of Dutch Calvinism in America, with the Journal's
rather futile efforts, Robert Schuller’s empire and the Am-
way Corporation as about the only traces the Dutch Calvinist
movement Jeaves as it is seen merging into “‘the full measure
of freedom and banality that is the promise of American life’”’
(p. 221).

The dreary ending of Bratt’s book is not really surprising.
If all that distinguishes Dutch Calvinism is really
*‘Dutchness,’” that is, of course, certain to disappear in a
generation or two in America. John Calvin himself had no
concern for preserving the ‘‘Frenchness” of his own
teaching. What determined and distinguished his teaching was
not his ethnic roots, but the fact that he had received and
sought to teach “‘God’s message . . . not as the word of men,
but for what it really is, the Word of God, which also per-
forms its work in’’ the believer (1 Thess. 2:13). Bratt’s in
some ways able work shows no appreciation for that. The
larger composite work we have reviewed, giving many
glimpses and perspectives on the C.R. Churches, has indica-
tions of the same loss of perspective as it reveals a church
moving toward an ecumenical Liberal main stream. In that
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situation, trying to retain a few Duich traditions, as John
Hesselink recommended, is a rather useless business; it is
a far from adequate ground for trying to preserve a church.
The only thing that distinguishes a real church is its living
by the Word of God. When it Joses that, it becomes, as our
Lord said, “*salt that has lost its taste” {Lk. 14:34, 35) and,
even if it joins some large majority, is headed for the
trashpiles of history. Only the church that seeks to live by
the Word of Lord will endure (Matt. 7:24-27).

Considering the position of Reformed churches in the pre-
sent confusion, as these books prompt us to do, suggests that
instead of futilely trying to perpetuate Dutch ethnic church
traditions, we ought more consciously to merge our efforts
with those of the Presbyterian who, sharing the same faith,
also seek to live by the Bible as God’s Word.

Secession Roots

It is appropriate that the third, smaller booklet issued by
the faculty of a new school that was established to provide
Biblically Reformed training of ministers, should com-
memorate an event that occurred 150 years ago as a product
of the same kind of conviction that inspired its founding. A
century and a half ago a small but growing group of people,
at great cost, broke away from a politically controlled and
doctrinally apostate Liberal church to reestablish a church
fellowship that would honestly believe God’s Word and try
to live according to it.

Two essays by Dr. Peter Y. De Jong recall the background
and development of that secession. Nelson Kloosterman then
analyzes its doctrinal significance. Henry Vander Kam in
an exceptionally interesting essay traces the later history of
the secession movement on into the 1940s when the
“Liberated”” Reformed churches again broke away from a
fellowship that had largely fallen back into the former
apostasy. Timothy M. Monsma focuses attention on the
educational ideals of the seceders who emigrated to the U.S8.
and the way in which they tried to realize them in the schools
in their Michigan colony. Mark Vander Hart follows the
seceders who especially under the leadership of Hendrik
Pieter Scholte, settled west of the Mississippi River.

This is a useful booklet to acquaint the people of our
churches with their increasingly unknown religious history.
A better acguaintance with the way our predecessors,
although under superficially different circumstances, had to
““fight the good fight* for the faith, would be far more helpful
to us than most modern people realize. Some knowledge of
history often helps us, by the grace of God, to recognize,
understand and overcome current problems that many people
who do not know that history, regard as totally new and
baffling. The observation has often been made that it is
especially those who will not learn from the past who have
to repeat its lessons.

As we, entreating the Lord’s guidance, seek to profit from
Biblical and later history, we need to see clearly what needs
correction in our churches’ current plight and try to make
the correction. Sometimes we must, like our forefathers,
begin building anew what has deteriorated beyond repair.
When that may seem discouraging, we have to learn, like
our predecessors, not to “‘despise the day of small things™
(Zech. 4:10) but to recall what God has done and may do
again with efforts begun in faith and obedience to Him.

Somewhar paradoxically, the denomination, as it loses its sense of being
directed by the Word of Gad, is also deliberately fostering ethnic diversity
— as though there were, could and should be black and white, red and
yellow varieties of Christianities, creeds and church orders!

)
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CHRISTIAN REFORMED

Synod Agenda

Peter De Jong

Back-to-God Broadcasting

‘“The Sovereign Lord has given me an instructed tongue,
to know the word that sustains the weary. He wakens me
morning by morning, wakens my ear to listen like one being
taught™ (Isa. 50:4).

**Praise the Lord for the word that sustains the weary!
Praise the Lord for the way He wakens us each day and tells
us the message that must be announced to the world. Our
message 18 ancient, but God says, ‘Ask for the ancient paths,
ask where the good way is, and walk in it, and you will find
rest for your souls’ (Jer. 6:16). The age-old message has
never been needed more desperately.

**In the writings of our brother Isaiah, the message we pro-
claim over the airwaves can be found. ‘“Turn to me and be
saved all you ends of the earth; for I am God and there is
none other. I will pour water on the thirsty land, and streams
on the dry ground; I will pour out my Spirit on your off-
spring, and my blessing on your descendants. Seek the Lord
while he may be found; call on him while he is near. Let
the wicked forsake his way and the evil man his thoughts.
Let him turn to the Lord, and he will have mercy on him,
and to our God, for he will freely pardon. I will create new
heavens and a new earth’ (45:22, 44:3, 55:6, 7, 65:17).

“‘In Christ Jesus all the prophet’s words have been ful-
filled. Now it is the blessed duty of the church to herald the
message of salvation through the cross to the ends of the
earth. On the pages that follow, which scan our denomina-
tion’s widespread work and outreach, every issue, every plan
must be evaluated in the light of the Savior’s program which
will bring every knee in obeisance to His glory. We submit
this brief summary of this agency’s work with the prayer
that those who read it may give God the adoration for what
He has enabled our church to do in this particular expres-
sion of our mission. May it be read with interest, evaluated
with wisdom, and used to provide us who represent you with
direction and counsel.”” Could one think of a better introduc-
tion to the whole agenda of the church than this superb
preface to the report on its work of broadcasting the gospel?

Our program of bringing the gospel through the electronic
media differs from many others in that it is supervised and
supported by the church and in that it employs natives of
foreign countries to prepare messages for these countries and
to broadcast them.

In addition to many broadcasts and follow-up in the English
language at home as well as in other parts of the world, this
agency has been bringing the gospel in several other
languages. The first of them is Arabic, in which Rev. Bassam
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Madany has for over a quarter of a century been addressing
the Arab (Islamic) countries. From those parts of the world,
largely closed to other forms of missionary testimony, there
is coming a growing mail response of more than 9,000 let-
ters a year. Spanish programs, under the direction of Rev.
Juan Beonstra, are going out over 237 radio stations. Chinese
programs under the direction of Rev. Isaac Jen cover the
great land and feature (1) evangelistic programs, (2) pro-
grams targeted to young people and (3) a **Theology of the
Air’’ designed to give urgently needed training to the
multitude of house church leaders who have appeared
throughout the land. Rev. Aaron Kayayan reported in our
last OUTLOOK on a new Reformed church movement which
has appeared in Africa largely in response io the French
broadcast he has been leading. In addition to extensive
Japanese and Indonesian broadcasts, there is also a Russian
language program, which has recently doubled its coverage.
The denominational program is under the over-all direction
of Dr. Joel Nederhoed who has been its (English) Radio
minister since 1960.

Publications

In contrast with the careful and clear, Biblically supported
and formulated, objectives of the radio work, the report on
the churches’ publications begins with a vague slogan about
aiming at ‘‘an evangelized church in a covenantalized
world.”’ It proceeds to eulogize The Banner, (p. 48, 57, 58).
It defends The Banner’s editorial policies even against having
to be justified before the synod when Classis Florida {April
OUTLOOK pp. 10-12) brought and was denied placement
of an overture asking for an accounting for its editorial
policy’s evident conflict with the form of subscription.

Publication of the Dutch paper,
De Wachter is to end this year.

By its own testimony, our publications organization is
becoming ‘‘less like a traditional church ‘agency’ and more
like a Christian publishing company’” — over two thirds of
the customers for at least some of their products are now
outside of the denomination (pp. 49, 52). It states, “‘As
another example of our businesslike approach we more and
more look to our customer’s needs to help us determine the
direction we should go, and the products we should
develop.”’

The agency’s own admissions raise some questions about
the propriety of a church setting up what is more and more
becoming a general publishing company which increasingly






In connection with this report, that of the Synodical In-
terim Committee devotes several pages (293-298) to the in-
vestigation of the mission’s problems in Mexico where its
executives were accused of contributing to the split of the
Presbyterian body with which we have long cooperated; (The
executives in question are leaving or have left the
administration).

World Relief

The World Relief Committee reports (p. 148f.) on its far-
flung activities. It calls attention to a shift in its ‘*focus from
owning and operating its own programs to the development
and strengthening of local institutions. . .that are engaged in
addressing deficiencies in their own communities, regions,
and countries.”” It notes that its Special Hunger Fund **will
need $1,000,000 during 1985-1986 to continue to pay for
the Sierra Leone and the hunger education program.’” We
are not told how successful this experiment at large scale
relief is proving to be in its 5th year. As the report goes on
to survey the various areas where it is involved, it is obvious
that its efforts to work with existing organizations in various
places raises endless questions about how and with whom
we should be so involved.

World Mission and Relief

A major problem that has complicated both our world
missions and world relief programs has been that both,
representing the same churches and working in many of the
same fields, have been working independently under separate
and different administrations. Recent synods have resorted
to the extraordinary measure of appointing a special com-
mittee with unusual authority, to bring the two together. That
comunittes reports (pp. 408ff.}), listing the kinds of difficulties
that arise in trying to combine the two agencies under one
administration.

We notice especially two objections that arise to its pro-
posed solution of its problem. A committee member, Mr.
Gerard Berghoef, in a 4-page minority report ably points out
that though the committee tries to combine Word and deed
ministry in bringing the two agencies together, it fails to do
justice to “‘the priority which both the Bible and our forms
of unity give to the preaching of the Word’’ (p. 442, italics
mine). The “‘synod must lay down guidelines so precise, and
so clear that both board and agencies will unmistakably
recognize the priority of the Word preached in creating faith
and the role of deed in authenticating that proclamation. This
perspective. . .is the key to a harmonious relation in the
future’” (p. 444),

Furthermore, in effort to resolve the difference between
the two agencies the commitiee is recommending that the
synod ‘‘appoint a committee to restudy the question of the
delegation of deacons to major assemblies’” (p. 442). In other
wards, in an effort to resolve this mission field problem the
committee wants to restructure our whole church order by
giving the deacons the same authority as the elders in the
government of the churches. It argues for doing this because
our practice is coming to demand it! Thus it would have the
Biblical distinctions between the iwo offices, already con-
fused in some of our praciices, virtually discarded! It would
be very unfortunate if the well-intended efforts of the com-
mittee to resolve a real problem would result in moving our
churches to further reject the guidance of God’s Word in the
way we try to carry out His mission.
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Calvin College and Seminary

The eighty page report on the college and seminary {pp.
140ff.) is mostly a list of faculty appointments for the synod
to approve. Even in the case of seminary appointments there
is no longer a choice offered between nominees as the synod’s
approval tends to become little more than a rabber stamp.

The board has approved a policy of admitting women to
the seminary’s M. Div. program, but will not require ex-
horting in its requirements for the degree for women students,
The school will not solicit, promote, or provide opportunities
for exhorting by its women M. Div. students, or place them
in field education assignments without the clear understand-
ing that exhorting is not required nor expected.

{nterchurch Relations

This committee lists the 22 denominations with which ours
maintains fellowship, observing that the relationship with the
Reformed Churches in the Netherlands (GKN)} is now
somewhat restricted. It comments on the discussions about
that body’s departures from Biblical faith and practice which
occasioned the restriction. A recent official tour of our
churches by two delegates from it have not removed our
objections to full fellowship, but rather confirmed them. Yet
this committee wants to continue relations with this
denomination.

Our last year’s synod hastily and without troubling to ascer-
tain facts or give any significant Biblical grounds, branded
the South African churches’ failure to vigorously oppose their
government’s apartheid policy a heresy (Nov. and Dec., 1984
OUTLOOKS). (Judging by the standards it formulated it
would have to declare our own churches also heretical
because we are not vigorously protesting our government’s
“discriminatory’’ efforts to exclude at least some illegal
immigrants from crossing our southern borders.) The com-
mittee which had pressed for this action now reports on its
dealings with the South African denominations. From both
the general report and a supplementary report (Appendix C)
it appears that the Gereformeerde Kerk in South Africa has
been remarkably longsuffering with the officious judgments
by its visitors from abroad, and while that committee of our
visitors reports its visit ‘‘neither a complete success nor a
total disappointment’” it advises continuing relations with
these South Africans (although the race committee and Over-
ture 24 want to break relations).

Many of our relations with other churches have come to
expression in the Reformed Ecumenical Synod. That body
is, in the words of the committee, ‘“in a very critical condi-
tion — its very existence is threatened,’” **Primarily because
of.. .developments in the GKN (Dutch Reformed
Churches) . . .doctrine and moral practice, and the racial issue
in the South African churches’” {p. 203). According to a
supplementary report {p. 212) six churches have terminated
their membership, five of them because of dissatisfaction with
the GKN. What the reports do not stress is the fact that though
our delegation to the RES has been somewhat critical of the
Dutch churches, it sided with them in opposing efforts to
exercise the necessary discipline against their doctrinal and
moral apostasy and it took a leading part in the hypocritical
and hasty condemnation of the South Africans, thereby help-
ing to destroy this ecumenical organization (Nov. 1984
OUTLOOK, pp. 4, 5).

The World Alliance of Reformed Churches, begun 110
years ago, is the oldest confessional ecumenical body. Un-
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ed and given reasons for making such a revision the proce-
dure would at least have been honest, but when such a radical
revision is silently made under the guise of merely up-dating
the English this is nothing but a deception (like stealing a
family’s possessions when no one is watching). Consider
what a serious business this is. There is today no more imme-
diate and divisive heresy threatening the unity of the Chris-
tian Reformed Church than Feminism. The peints in our
creeds that most clearly state what we officially confess as
the plain teachings of the Bible about this matter are exactly
these articles of the Belgic Confession. When anyone quietly
reverses these articles it amounts to a most serious kind of
treachery to our Christian confession. If the synod meekly
accepts this fraudulent change it will be breaking the promise
to maintain the confessions which each delegate solemnly
made before God in the opening session.

A new translation of the Canons of Dort is also being
submitted for the first time to the churches for their study.
In our time when public attacks on the Biblical doctrine of
election confessed in the Canons are becoming common even
among our leaders, a careful, critical study of the proposed
revision of this creed is the more urgent.

Creeds have historically been formulated to clearly con-
fess Biblical truth and distinguish it from threatening errors.
In our time, however, it has become commen for some
churches to prepare creeds for an opposite purpose, to cover
and protect errors by vagueness and ambiguity, It is regret-
table that the Contemporary Testimony (not called a creed
to gain easier acceptance, but widely used as one) is more
ambiguous and vague than clear. The comments made in the
report (p. 388ff.) though rather bland and not incisive and
digressing in many directions, may at some points be useful.
Must the church admonish the Israeli government about
Zionism?

Race

For a decade the Committee on Race Relations has been
engaged in the contradictory business of ostensibly removing
racial discrimination by seeking advantages and making
grants on the basis of color. This year (pp. 277 ff.} it comes,
as usual, asking an increased quota (from $3.95 to $5.26 per
family). It seems that one of its two heads, Mr. Westerhof,
is leaving, and the other Rev. W. Ipema, is recommended
for a terminal 2-year appointment.

A special committee on Ordination of Pastors from
Multiracial Groups (pp. 446f.) is now recommending that
Calvin Theological Seminary, in order to accommodate those
who come from other cultures, ‘‘develop four culturally
oriented tracks of study; one for Asians, one for Blacks, one
for Hispanics, and one for American Indians. . .at the earliest
possible date . . . Each should be headed by a coordinator who
is of the culture of that particular track. All four tracks must
include special course offerings germane to the culture, and
all should have the majority of course offerings on location
where that culture is present. Not more than one year
residency at Calvin Seminary . . .should be required in any
of these four tracks.’” There is a great deal more about the
special prodecures and treatment that should be given people
of these diverse cultures.

As Christians we should firmly oppose discrimination on
the basis of color. But the way to do that is simply to stop
operating with such distinctions. When our churches try to
do it by an opposite course of making all kinds of costly
special allowances and arrangements for color, as they have
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long been doing with SCORR, and they give one of its heads
a leading role in such a committee as this, by sowing
discrimination they are simply going to reap more and costlier
discrimination. Although we have always made room for
special arrangements for training some ministers where that
was necessary, the saving doctrines of the gospel do not come
in all kinds of special ethnic varieties and we should not
indulge in the nonsense of training ministers for our churches
as if they did. Imagine what Paul would have said about such
an ethni¢ heresy as this!

Overtures and Appeals

The Agenda concludes with 64 pages of overtures and
appeals. Overture 2 proposes a restructuring of denomina-
tional boards. Number 5 wants to provide for choosing for
office by lot. Classis Columbia proposes that all important
reports be published in the synod acts a year before decision
is made — a move toward preventing a lot of decisions now
made before the churches know about them. Overtures 8,
9 and 10 would move toward requiring two third majority
votes on constitutional matters. Overture 23 would have the
classes license students attending other seminaries to exhort
instead of the change arbitrarily made by the 83 synod placing
this under Calvin’s Board. Classis Eastern Canada (Over-
ture 25) proposes that the upper limit of salaries for
denominational employees *‘not exceed double the mimmum
salary for ministers on the Fund for Needy Churches scale.™
It finds the $65,098 (US) maximum adopted last year
unreasonably high. The way in which this matter has been
handled and as much as possible kept secvet, in defiance of
repeated decisions of synods has long been a scandal which
a responsible government or business would not tolerate.
Even the figure reported does not list the extra (in the past
over 27%) fringe benefits as a synod said it should. Will this
finally get an airing and perhaps some correction?
(OUTLOOK March, 1982 and Jan., 1983. Interested consis-
tories should ask the Stated Clerk for a copy of the Financial
and Business Supplement to the Agenda for this kind of
information to which synods said they are entitled.) Over-
tures 26 to 29 address the problem of trying to correct the
world mission-world retief relationship. Overtures 31 to 41
and 51 ask the synod to clarify the proper role of the deacon
in view of last year’s contradictory decisions. Overtures 42
and 43 raise the issue of deacons being delegated to govern-
ing assemblies. Number 44 would forbid the device of
“‘adjunct officebearers’” to place women in roles from which
they are excluded by church order. Numbers 46, 48 and 49
want a moratorium declared on the women in office issue.
Number 47 would exclude women from the offices of
minister, elder and evangelist. Overture 45 asks for a study
of what in the Bible is time-related and what is permanently
valid.

The Clerk has, rather arbitrarily it seems, relegated all
overtures and other communications on last year’s women
in office decisions to the category of protests and appeals.
Some fifty of them from classes and churches and additional
personal appeals object to those decisions, usually listing their
conflicts with Scripture, the creeds and the church order as
well as with synod decisions, and calling attention to the
trouble they are producing in the denomination.

Conclusion

The Back to God Hour report established a very high level
for this year’s survey of the denomination’s business. It is
regrettable that as one looks over the rest of the agenda most






Are you and especially are the churches willing to have the
Liturgical Committee prepare literature and organize
demonstrations, s¢ that such forms of worship may be
introduced into churches which confess to be Reformed?

We trust you have acquainted yourself thoroughly with the
report of the Inter-Church Relations Committee, including
its recommendation that the CRC join the World Alliance
of Reformed Churches. Against this Prof. Martin Woudstra
has raised in print some sericus objections. This could well
be another step in the direction of joining the World Council
of Churches. If we join the one with all its **weaknesses,”
why not also the other?

Do you agree with the recommendations of SCORR,
especially with those seeking to dissolve our relations with
the Reformed Church in South Africa, and that while main-
taining such with the Reformed (Gereformeerde) Churches
in the Netherlands despite their serious doctrinal and ethical
deviations?

Did you already work through the report and recommenda-
tions dealing with the proposed revision of our Psalter-
Hymral? Here, too, there is much more than meets the casual
eye.

Only a few of the many important issues facing synod 1985
have been mentioned here. More, much more demands the
careful and prayerful consideration of every delegate. None
should dare participate in the coming synodical deliberations
and decisions, unless he with pen in hand has ‘‘crept
through’’ the agenda while burning the midnight oil. And
this will have to be done also during the days when this synod
is in session.

For the propriety of synodical assembiies our Reformed
churches have always appealed rightly to Acts 15. Such
sessions can be a tremendous blessing for the congregations;
they can also, especially when decisions are reached by slim
majorities, create increasing confusion, distress and even
discord. It cannot be denied that this has been happening with
growing frequency.

Let us pray much, also in our churches, for all the delegates
to synod 1985. Much of their work will determine the direc-
tion in which the CRC will be going. For some our churches
are much too narrow and straight-laced; for others much teo
lax in loyalty to the Bible and the creeds. During the past
fifteen years (and more) hundreds have left for more
““fiberal’’ churches. More recently hundreds have departed
to unite with what they are convinced are churches more
faithful to God and His holy Word. And many, many more
are on the verge of leaving, be it often with heavy hearts
and wounded spirits. Increasing numbers are also convinced
that they can no longer in good conscience before the Lord
contribute some or even all of the proposed quotas. Whatever
one may think about all this, delegates do well to bear in
mind what has been happening throughout the CRC.

Dare we still hope that every delegate to synod 1985 will
be able to say of their decisions what the apostles and elders
in Acts 15 said of theirs? ‘*For it seemed good to the Holy
Spirit and to us to lay upon you no greater burden than these
necessary things.”” (RSV)

Dr. Peter Y. De Jong is a retired C.R. minister and professor living at Siowx
Center, fowa.

The Contemporary Testimony . i

The other day 1 was talking to one of the committee
members which authored the **‘Contemporary Testimony."”
I was mentioning the fact that I thought the document was
quite bland and general in many respects, and that it lacked
specificity and conciseness in confessing our biblical faith.
His answer was revealing: “‘If we make it too specific, it
will be cutdated in ten years.”” My response was that that
was now precisely the major problem with this entire docu-
ment. It makes all kinds of questionable and controversial
statements, many of which reflect the spirit of the age in
which we live, and that is precisely why they will be out-
dated in ten years. A good confessional document (like we
have in our Three Forms of Unity) does not become out-
dated in ten years! I mentioned the fact that the Canons of
Dort were as revelant today as they were when they were
written. The same can be said of the Heidelberg Catechism,
The reason is obvious: These documents reflect biblical
teaching; they confess — that is, they *‘say the same things™’
as the Scriptures. That is why they are enduring, timeless.

But what we’re trying to do in this Contemporary
Testimony is zero in on all kinds of problematics with which
we’re faced today in society, without a clear direction as to
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which way we should go. The world sets the agenda, one
might say, not the Bible. And that is putting the cart before
the horse,

I maintain that the biblical principles with which we are
to face society are fairly well spelled out in our present
creeds, and they give us the basis from which we can pro-
ceed to analyze and answer the problems facing us today.
The principles may have to be applied differently at different
times in history, but the principles remain valid. And the
confessions must deal with basic principles, not with the latest
fads or with symptoms. Matters such as the arms race, en-
vironmental pollution, multinational corporations, etc. not
only have no place in church confession, but they can be
tackled on the basis of that which we already confess in our
present creeds. (Think of Belgic Confession Arts. 12 & 13;
the Heidelberg Catechism L.D. 10, 12 & 42, e.g.).

If the enthusiasm which some in our circles appear to have
for the Contemporary Testimony were matched by an equal
enthusiasm for our present creeds, it might not be so bad.
But I don’t see much of that: the Three Forms of Unity are
often treated with apathy and a shrug of the shoulders. And
that worries me not a little.






The Revocation of the
Edict of Nantes, 1685

A. R. Kayayan

“Worse than a mistake, it was an error,’”” Jeanine
Garrisson-Estebe, a French protestant historian writes in her
new book on the Revocation of the Edict of Nantes in 1685
by Louis XIV. This year French protestantism will commem-
orate one of the most sinister epochs of its history, and France
may recall one of the most fatal errors committed by one
of her despotic monarchs. In 1598 Henry IV, the ““Good
King Henri’’ and grandfather of Louis, had promulgated this
edict. After thirty years of civil and religious wars (eight in
all), he hoped by this edict to establish peace in the country
to those whose throne he finally had access. It is true he
gained it at the price of recanting the reformed faith, though
the famous words attributed to him are certainly an
apocryphal saying (**Paris vaut bien une messe’® — Paris
is worth a mass!). Though one of the best sovereigns that
France has ever had, Henri shrewdly wished to grant to his
former co-religionaires, the Huguenots, the necessary tolera-
tion on religious matters and at the same time to ensure
himself of their military support in his fierce struggle against
the Roman League.

There were at this pericd some two million protestants in
France and more than 1,300 temples — places of worship.
According to the Edict, the Huguenots were allowed in
worship in more than one hundred of the most important
cities of the kingdom and in castles, but also could have
access to any and all official functions. It was a model, an
unprecedented one, both of religious toleration and of the
nature of normal relations between Church and State.
However, Roman catholics judped it as too favorable towards
the heretics.

After the maelstrom which had lasted for thirty years, the
Roman church was seriously recovering and was determined
to crush the Huguenot party, the main enemy of France. At
the samne time, there was also a remarkable spiritual growth
among the Huguenots, and reformed churches were convert-
ing crowds of Roman catholics. Tt is important to mention
this, since it was argued at the time of the Revocation that
protestantisin had stopped being an important social and
religions body, had practically disappeared, so it was no more
necessary to grant the too liberal measures of religious
toleration.

The harassing measures against the protestants, the
Religion Pretendue Reformee (the so-called reformed
relipion}, had started already around 1660. Inhuman treat-
ment had already forced many of them to choose the way
of exile. Some did actually recant. Among those measures
were the Dragonnades, the Bastonades, and the Galeres.
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The Dragonnades were one of the most diabolical
measures ever intended for such a purpose. For weeks and
months a detachment of soldiers would occupy the home of
a protestant family and under cruel treatment attempt to con-
vert them into the Roman religion. The Bastonades were the
beating of people, sometimes to the point of death, unless
they would recant. The Galeres were the galleys of the royal
navy where recalcitrants unwilling to give in were sent.

The Revocation was ratified by the French Parliament in
October, 1685. All church buildings would have to be
destroyed. (Some 700 were destroyed). All external signs
of the R.P.R. were to be destroyed. Huguenots were for-
bidden to sing hymns aloud. Their dead could not be buried
during the daytime. Ministers could no more wear their
pastoral robes nor preach in more than one place. In fact,
they had to either recant or leave the country in fifteen days.
Schools and academies had to be closed. Children whose
fathers were Roman catholics would be baptized Roman.
Meoney would be extorted if families did not recant or if they
tried to recover their children taken away from them. No
protestant could exercise his profession — as lawyer, doctor,
or even businessman.

Some 300,000 French preferred to leave the country, They
chose to go to the British Islands, to the Netherlands, 1o the
Swiss Cantons, to Germany, to the Scandinavian countries,
to Russia, to North or South America, or even as far as South
Africa. (It has been one of my pleasures, during my many
visits to this lovely country, to meet the du Toits, the Marais,
the de Villiers, and the Malans, all genuine descendants of
French Huguenots.)

It is impossible to evaluate in two pages all the disastrous
effects of the Revocation of the Edict of Nantes. Suffice it
to mention the impoverishment of France at financial,
cultural, and social levels. Even four years after the Revoca-
tion, Vauban, the Prime Minister and one of the forefathers
of modern statistics, was recognizing this fact in a report
presented to the despotic Louis XIV. One may with confi-
dence state that most of the modern troubles plaguing France
are due more te the Revocation of the Edict of Nantes in
1685 — which means a religious issue — than to the Revolu-
tion of 1789.

Instructed by this negative experience, one has to ponder
both the nature of the relation between state and church and
the role that the Roman church has exercised in the past and
is still playing in countries which she claims as her own. Even
though we may not follow all the conclusions of the
sociological analyses of Max Weber or R. Tawney, we will
readily recognize the immense impact of the evangelical faith
on the culture, economy, and even politics in reformed
protestant countries. What a difference between them and
so-called Roman catholic countries.

Finally, one has to ask a question to modern French
protestants: “*What is the use of commemorating past events
and blaming the errors of other epochs if one is not ready
to behave like his forefathers and show the same faithfulness
and determination to witness to the Truth which his
forefathers witnessed to’’? Mere ornamenting of the tombs
of ancestors does not rekindle their spirit. We are asking
questions like this in our own radio ministry and in our
writings in order to bring French protestants and non-
protestants to the truths that in past centuries remarkable
people had discovered in the Gospel of Jesus Christ.

Rev. A.R. Kayayarn is the French Radio Minister of '‘PERSPECTIVES
REFORMEES"' of the Back to God Hour at Palos Heights, L.
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Is My Mother Still Alive?

I sometimes catch myself wondering whether my
mother is still alive.

My mother lives some distance away across a couple
of state lines. Sometimes the distance seems to be
getting greater as we do not often get to visit her. She
is slowing down a bit and her gray hair makes her
look like her mother did years ago. ] sometimes worry
about her.

I catch myself recently having rather similar
worries about my ecclesiastical mother. Last June it
was as though that mother was in the hospital in
critical condition in the intensive care ward, A
number of doctors and specialists were consulting
with one another about her condition and debating
about what treatment should be followed. Some of the
specialiste were really excited about a sophisticated
new method of treatment sometimes called the “new
hertneneutic.” It promised to do wonders for her, but
as it diluted her blood it almost killed her.

Now I am the more worried because she faces
surgery again. And the specialists want to attempt
more of the same kind of treatment.

I noticed that one our standard medical books (We
still accept the Belgic Confession as a standard, don’t
we?) right from the beginning (Articles 2, 3, 5 and 7)
stresses the fact that life depends on the Word of God.
And later Article 29 points out that that makes the
difference between a living and a dying church. It
says that a dying church “ascribes more power and
authority to itself and its ordinances than to the Word
of God.” That makes me worry more than ever about
. my church mother.

I am troubled too as I notice that some of my friends
are among the experts who are enthusiastic about the
new treatment. [t sometimes seems that the ablest
ones are among the first to vote for that. Some have
been my closest friends and some have been my pro-
fessors. I admire their scholastic ability, but wonder
what has gone wrong.
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Professor Henry Zwaanstra once told a class that
heresy rarely appears as something entirely new —
usually it is an “old heresy in a new dress.” I have
been pondering that remark for the last year.

The Church has struggled with the ‘“‘new
hermeneutic” before. In Thyatira (Rev. 2:18, 19)
(where evidently a woman was exercising some kind
of “office’) a “Jezebel, who calleth herself a pro-
phetess” seduced God’s people to fornication. How
could that happen? That was easy; all one had to do
was dismiss a few texts as “time conditioned.” Verse
24 tells us that God’s true people were ridiculed for
not properly “understanding.”

Early in the history of the church Tertullian faced
the same problem. Seeing Christianity threatened by
the philosophical wisdom of men, he urged Christians
to cling to the great divine ‘“foolishness.” When we
have to choose between intellect and faith, we must
subject the human intellect to faith in God’s Word and
faithfully follow that (1 Cor. 1:18-31; 2 Cor. 10:5).

When I talked to another professor about this he
said, “The conservatives just have not done their
homework.” The implication is that if one studies the
reports of the synod and follows their reasdning he
will arrive at their conclusions. It hecomes plain that
when God’s Word says one thing this “‘new
hermeneutic” abandons that in order to follow the
“wisdom of men.” I am sure that these people do not
intend to be misled, but Satan seems to have begniled
many of my friends into voting against God’s Word.
That grieves me.

Do you see why I am worred about my ecclesiastical
mother’s June surgery? I will pray much for her. 1
will plead that the Lord, the Great Physician, will,
in spite of the experiments of some of her doctors,
grant her recovery and life.

Warren H. Lammers
Dutton, MI





