





to giving any real help. He points out that the opposite is
true, This underscores, in effect, what Paul wrote to the Cor-
inthians (2 Cor. 6:9-11), “‘Don’t you know that the wicked
will not inherit the kingdom of God? Do not be deceived:
Neither the sexually immeoral. . .nor male prostitutes nor
homosexual offenders. . . will inherit the kingdom of God.
And that is what some of you were. But you were washed,
but you were sanctified, but you were justified in the name
of the Lord Jesus Christ and by the Spirit of our God.”” While
we have to be sympathetic with the sinner, remembering,
as Paul reminds us that none of us is cutside of that category
(Rom. 3:22}), we cannot possibly begin to give any real help
as long as we refuse to identify sin as sin, seek to excuse
or justify it, call it a “‘right”’, or even, as some clerics are
doing, dignify this way of life as a “*gift of the Spirit.”” One
is reminded of Calvin's comment that the devil by trying
to keep people from identifying sin endeavored to make it
incurable.

As was pointed out at somewhat greater length in an arti-
cle in the May, 1982 OUTLOOK (*‘Gay Right or Old Vice’’},
this way of living is not in any way a modern development
or a new discovery, but an old vice that has characterized
paganism from its early days. The Old Testament prohibi-
tions and warmnings were not the preducts of ignorance but
the warnings of God against the advanced moral degeneracy
that finally, as in the case of Sodom, called for his annihila-
tion of its practitioners. The Old Testament’s frequent
references to Sodom’s destruction from Gen. 18 on as an
object lesson and historical anticipation of hell are highly
significant in this connection. Similarly, the Apostle Paul’s
explanation of this kind of perversion as both a judgment
upon men’s deliberate rejection of God and as their pro-
gressive degeneration under that judgment (Rom. 1:26ff.,
*“‘For this cause God gave them up unto vile affections. .. ."")
sheds further light on the matter. These warnings were not
to condemn but to move to repentance and salvation.

When our ‘‘theclogical experts’” insist on ‘‘interpreting”’
these Biblical warnings as products of ignorance instead of
as the Divine explanations and warnings that they are, they
merely give us one more example of their growing habit of
confusing Ged’s Word with the devil’s, and whether they
realize it or not, make their significant contribution toward
helping the apostate society and churches “‘ripen’” in prepara-
tion for the Divine judgment which the Bible everywhere
assures us is approaching.

The Growing Rift

For a number of years the Laymen’s NEWS BULLETINS
labored, often with little thanks, to alert church members
throughout the denomination to the symptoms of breakdown
in doctrine and conduct that was taking place. Since the
demise of that publication, the churches’ paper, THE BAN-
NER has been doing that for us, although, unlike the laymen,
it is promoting the process. This propaganda BANNER on
Homosexuality appears at exactly the time when larger
numbers of people than ever before* are asking how much
longer they can in good conscience support the present church
leadership, and whether the time has not come when a cons-
cientious Christian mwust like the fathers of 100 and of 150
years ago, break the *‘unequal yoke” with unbelief (2 Cor.
6:14 ff). It may help them make up their minds. ©

*4 recent report tells of GO0 people at a Northwest lowa meeting approv-
ing written refections of last June's un-Biblical synod decisions.
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leadership training, church organization and social work
while Sandy helped Glayds in the primary schools.

The missionaries in their initial approach recognized
lay leadership and did not require seminary education
{considering that many leaders were illiterate or func-
tionally illiterate). The method of training them was on
an extension basis. The Christian Reformed missionaries
had learned from the TEE literature of such people as
Winter, Emery, Rowen and McKinney and from projects
such as the Guatemnalan Presbyterian Seminary, Jorge
Patterson’s work in Honduras, and our church’s own
CITE program that extension was a good alternative to
seminary training. However, the leadership trainers,
Hegeman, De Young, Martinez, Veeneman and Oosten-
dorp, had to go one step further, and that was to incor-
porate non-formal education techniques in order to meet
the multiple and complex educationat needs of illiterate
and functionally illiterate people. The work of Pablo
Friere, although from a liberationist view, was incor-
porated methodologically in some of the literacy training.
The literature on QOral Tradition and Black Worship and
Christianity was also used to develop some of the leader-
ship training.

Our missionaries used an open-door method. Taking
the cue from the Church Growth research, that it is
important to respond to responsive fields, they encouraged
church planting. The missionaries did not do the church
planting, but encouraged Haitians to seek contacts, start
worship services, do evangelism and build the church.

The missionaries used a multi-ministerial approach,
integrating both word and deed of the gospel. Such
wholism is much closer to the Haitian and Third-World
world-and-life views. Western societies feel more com-
fortable in categorizing and specializing. Such an open
approach also helped the church to meet immediate needs
and incorporate the services of other evangelical agencies.

By May, 1982, the ICR-RD had grown to 27 groups,
of which 13 were organized as churches. However, the
greatest growth came in the next year when the number
of groups shot up to 67. By April, 1984, the number stood
at 93,

. Mission Consolidation and Continued Church
Growth and Development (1983-84).

From the 2 missionary families in early 1982 the
mission force grew to 11 families by the middle of 1983,
Christian Reformed World Relief also came into the field
with 4 families, with a director, literacy worker, nurse
and agricultural workers. The World Mission doubled its
team by sending the Martinezes, Veenemans and Qosten-
dorps for leadership training.

The chnrch continued to grow. Local church leaders
were being trained and local churches have daughter-
churches. Some additonal independent groups affiliated,
but the largest number of new groups were “‘campo
blancos’”, new preaching points. All of the World Mission
Board missionaries encouraged this movement. The
World Relief people felt differently, however. At one
point they even asked the missionaries not to encourage
more church growth! They felt that they could not keep
up with the diaconal needs. But, since the World Relief
organization has since shifted its concerns to larger
programs rather than local diaconal matters, it is not yet
deeply involved in the ICR-RD.

The primary school education program continued to
develop with the addition of Jeff and Kathy De Young
to the mission staff. Covenant training, so lacking in the
churches, would find its roots in the small schools.

Neal Hegeman developed a ministry center in which
evangelical resources such as literacy-training, clinics and
other programs were centralized in a region in order to
benefit the maximum number of people. Other mis-
sionaries are planning ministry centers in their respective
Zones.

The number of groups, now over 90, continues to
increase. Dominican works are being started and
Dominican leadership is being raised up.

Conclusion

What is the Relationship Between the Increase in the
Number of Missionaries and the Development of the Church?

1. Mission literature and theory speak about the **three-self-
movement’’ — self-government, self-propagation and
self-support. These are worthy goals, if they are possi-
ble. The question the missionaries confronted was: *‘Is
it possible for economically marginal people to become
self-sufficient?”” The great failure of Pentecostalism in the
Dominican Republic (failure, in the sense that so many
church groups have been abandoned and that there are
very few 2nd and 3rd generation churches) is connected
with this question. In Pentecostalism, the tocal church had
been made self-sufficient, and we have often seen them
suffer because of it. Self-sufficiency is good up to a point.
We are still, by the nature of the church, a catholic church,
a body which goes beyond the local to the regional, to
the national and to the international. Those relationships
will somehow have to be well-defined and established in
the *‘three-self formula®. On the other hand, what we
see developing in the Dominican Republic is an over-
dependence on the missionaries. That problem needs to
be overcome by training national leaders to take over their
functions and improve on their own. Eventually the
nationals must do their own training, even though some
resources will come from better equipped churches.

2. Missionary influence will depend on what type of
missionaries are sent. The Lord can use a sanctified person
in any situation. A rebellious, reactionary and offensive
Christian can do a lot of damage in the Lord’s vineyard.
The quality of missionaries sent to the field will seriously
affect the quality of the work that will be done.

3. Missionary influence will depend on what mission the
missionary is on. If the missionary comes just to heip the
peor help themselves, perhaps the deeper spiritual needs
will be overlooked and neglected in pursuit of those
material goals. If the missionary comes to help the
nationals in all of their needs, balancing spiritual and
material, a lot more long-term results may be anticipated.

Finally, in our overview of the ICR-RD developments we
must recognize that it is the Holy Spirit who is at work. Christ
will build His church. May He continue to use all of His
people to do so, and may we be ready to participate in this
important part of His work. @
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good they enjoy, their thanksgiving is for self, **Self’” is the
center of their lives and they are happy and thankful for
themselves. Responsive love and giving one’s seif in
gratitude, they do not know. Although on Thanksgiving Day
they may attend a church service, their real thanksgiving is
the big dinner, watching football games and social gather-
ings for enjoyment of self.

Jesus said to the one who did return, ‘‘Rise and go, your
faith has made you well."” Does this imply that the nine who
did not return to give thanks did not have this faith and that
the 90% of today don't have it either? The simple answer
is, Yes. This man had faith in his heart, although that faith
may not have had the knowledge that we, with fuller revela-
tion, have. Through this faith he was made well. This faith
alsa made him return to express his heartfelt gratitude. This
faith we all need, in order to be thankful from the heart. In
this faith we know that we are sinners, trust only in the
mereies of Christ for forgiveness and life, and gratefully love
Him. But aren’t true Christians often also like the nine lepers?
Doesn’t the question, ‘‘But where are the nine’” also apply
to us? It surely does. Because of our sinful nature we often
act like these nine healed lepers, unthankful to Ged for the
abundance of gifts He gives us. This we also realize on
Thanksgiving Day. Our faith moves us to pray for
forgiveness because of our shameful lack of gratitude and
to pray for the Holy Spirit to enable us to be more thankful,
thus may we, like the one thankful healed leper, learn to say,
“Thank you, Lord, for the showers of blessings our heavenly
Fathers daily gives us. Father, give us more of this faith!"’

The CR Synod of 1984:
Where Are We?

Harold VanMaanen

I want to preface my remarks about the decisions of Synod
1984 in regard to the women's issue with two abservations:

The first observation is that the issue is not liberal versus
conservative and the second is not against women and the
use of their gifts and talents. The real issue is, What Does
the Bible Say? What has been the Biblical interpretation of
scripture by our forefathers for the past 127 years?

Let me also say that the Headship Committee, on which
1 served, made up of eight ministers and seven elders, was
very open and cordial. We respected one another’s opinion
even though we totally disagrecd on the headship principle
and the role of women in the church. I am still very much
concerned why eight ministers and four elders signed the ma-
jority rcport, especially in light of the fact that the final vote
to allow women to be deacons, in a limited role, passed by
such a close vote: 82 yes — 75 no.

Now, let’s take another look at what Synod decided on
this whole issue. First, Synod adopted the minority report
recommendation which said, “‘that Synod declare that the
headship principle, which means that the man should exer-

cise primary leadership and direction setting in the home and
in the church, is a Biblical teaching recognized in both the
Old and New Testament.”” Adopted: 81 yes — 76 no.

The very next day Synod adopted a recommendation of
the majority report which said, **That Synod declare there
is insufficient scriptural evidence to warrant the conclusion
that a headship principle holding man’s rulership/primary
leadership and direction setting over woman s a creation
norm extending over the whole of human life.”” Adopted by
voice vote.

It is very clear to me that we now have two decisions by
Synod, on record, that are contradictory as to the scriptural
teaching in regard to the headship principle.

Synod also adopted thc following majority report
recommendations:

1Allow consistories to ordain qualified women to the
office of deacon.

2) The work of women as deacons is to be distinguished
from that of elders.

3) The decision as to whether women should be ordained
as deacons in any specific congregation be left to the judg-
ment of the local consistory.

4) That pastors are not expected to participate in the
ordination of women if it is against their consciences.

With the adoption of these recommendations, I can see
some real problems which couid develop within a particular
church and/or classis. Time and space do not permit me to
discuss all of the potential problems that exist.

I do want to comment on how I feel Synod treated women
and the office of deacon. We could now have a double stan-
dard for the office of deacon, where the consistory meets
as a general consistory, which includes all members. In this
situation the male deacons would be abie to help make general
governing decisions of the church, but the female deacons
would be excluded.

Synod also rrefused to recognize that women do possess
many gifts and talents which can he used in the church. 1
refer you to the Minority Report I, which clearly states how
women could and should function in the church according
to scripture and church order. Perhaps the decisions Synod
did and did not make in regard to women in the church, are
just a beginning and are intended to lead to further actions
in future years.

What must we do if we disagree with the decisions of
Synod of 'B4? There have been a number of options
proposcd, such as, “‘split’” the denomination, withhold
denominational quotas, etc. T believe this is 2 matter of much
prayer and we need God’s guidance in this revolutionary
change in His church. T believe that those of us who are truly
convinced as to what the Bible teaches in regard to the head-
ship principle and how it relates {0 women in office, must
unite our efforts and appeal to Synod of "85 to reconsider
the actions taken by Synod of "84. This must he the [irst step
and if that fails, then unitedly we may want to take some
other course of action.

in conclusion, T want to reiterate that the issue is not for
or against women in the church, but the real issue is, *~What
does the Lord say?’” Continue in prayer that the Lord’s will
may be done and that we may al! be led by the Holy Spirit
to do the will of God in this crucial and emotional problem. @

Mr. Harold YanMaanen, whe fives at RR #5, Oskedoosa, Tonva, By a state
representative for Mahaske county aad portions of Veokuk and Wapello
cOUnties,
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sent bodies, the ones placed in the ground at death, are
governed by the seat of our sensations, affections, desires,
etc. These are all polluted by sin. This natural body is placed
in the ground. The body that is raised will be guided by a
different set of impulses. A complete transformation will have
taken place and the spiritual impulses will have taken over.
However, it will not be some kind of spirit-being which will
come forth. Jesus’ body was physical (John 20:17; Luke
24:38-43). Qurs will be like His.

Concerning this resurrection body, there are several points
which must be emphasized. 1) The resurrection bedy will
be of the whole person. The body will come forth from its
resting place and will be reunited with the soul. 2) This resur-
rection will not be a new creation. Just as Christ did not have
a new body, but a completely changed, yet essentially the
same one in which He dwelt here, so will we. 3) In the resur-
rection we will rernain man — rational, moral creatures. 4)
In the resurrection we will maintain individuality, distinct
from others. 5) However, the resurrection body will not be
just a restoration of our present body. Though it will be
recognizable, a transformatjon will have taken place.

Obviously, the resurrection is something about which we
know very little. God has revealed only so much! As a result,
many unanswerable questions arise, such as “‘At what ape
will the resurrected be?’’ Such questions are not only
unanswerable, they are time-wasters.

Also, we must avoid painting a very silly picture of the
resurrection which has all the parts of our bodies returning
from hither and yon. Not only would that mean that limbs
lost in the wars would have to travel through the air, but
also returning would be all the teeth that have ever been
extracted by our friendly dentists or that have fallen out due
to growth, the hair which has been cut off, the finger-nails
which have been clipped, and even the tonsils and appen-
dices which have been removed due to disease. To think of
ail these flying, as it were, through the air is a silly picture
to say the least! Yet, no doubt, you have heard the resurrec-
tion so described!

Rather, when we consider the resnrrection we must read
carefully I Corinthians 15:35-38;

But some one will say, How are the dead raised? and with
what manner of body do they come? Thou foolish one,
that which thou thyself sowest is not quickened except
it die: and that which thou sowest, thou sowest not the
body that shall be, bui a bare grain, it may chance of
wheat, or of some other kind; but God giveth it a body
even as it pleased him, and to each seed a body of its own.

Here Paul is using an illustration of a seed to convey the
truth of the resurrection. In the spring many of us plant seeds.
For a moment imagine that you have never seen a lush, green
cornfield or a bed full of beautiful marigolds. If someone
gave you a corn seed or a nuarigold seed and told you to plant
it in the ground and then, you are told, a plant would come
forth, what would you expect to see? Actually, that seed must
dissolve so that the germ in it must come forth. It must
disappear and never again be seen in its original state. But
what comes forth is a richer and different form of life which
nevertheless still has a relationship with that from which it
sprouts. There is a continuity between seed and plant.

So it is in the resurrection. The seed, or the kernel of the
body has been preserved. To that seed a glorified body is
given in the resurrection.

Indeed, eye hath not seen nor ear heard, neither has entered
nto the heart of man what God has prepared for His children!

Only the barest essentials have been given, and we can testify,
““1 believe ... the resurrection of the body.”

Closely connected with the resurrection is the subject of
the rapture.

We must be very careful when we talk about the rapture.
Dispensationalists spend so much time on the rapture that,
while they would deny this, for them it appears as if the
rapture is more important than the appearance of Christ. John
F. Walvoord, in his The Rapture Question, p. 8, wrote that
**. .. itis a most important aspect of the hope of the church.””
It becomes for many of them an escape. For that they are
longing. Hal Lindsey has thrown fuel on the flame of interest
in the rapture in a recent book with that title.

Now, while we shun the ‘‘rapture theology,’’ we cannot
shun the idea. Though the word “‘rapture’’ is not used in
Scripture, the idea is there. While a case can be made that
it is implied in I Corinthians 15:51-53, it is rather clearly
stated in I Thessalonians 4:13-18.

The word itself comes from the Latin word meaning ‘‘to
seize’’ or ‘‘to snatch.”” The idea of ‘‘caught up’’ in I
Thessalonians 4:17 is the idea of *‘rapture.’” In fact, the Latin
word is used at that point in the Latin New Testament.

What, actually, does the Bible teach about what is called
““the rapture’’?

First, according to I Thessalonians 4:16, 17, it is clearly
related to the general resurrection of the Last Day. The fact
that unbelievers are not mentioned in this passage does not
mean that they will arise at another time, as some say.
Actually, Paul, by inspiration, is giving comfort te confused
believers who were afraid that if a believer died he would
be something of a second-class citizen when Christ appeared
and would not share the joy of the living believers. He was
saying that both dead and living will know the joy of Christ’s
return, The dead bodies will come forth from their resting
places. Their souls *‘will God bring with him’” (v.14). Jesus
will be coming for those saints whose bodies and souls have
been reunited, and for the saints yet living. Together, these
shall be caught up to meet the Lord.

The idea of meeting the Lord should be explained. **To
meet’” in the Greek was a technical term which would
describe a public welcome given to a visiting dignitary. The
citizens would go out to meet him and then accompany him
back to the city. They would not remain out of town with
him. Nor does the church go to meet the Lord when He
comes and remain with Him in the air for a period of three
and one half, or seven years, as some teach. The idea of the
rapiure in the text is the grand welcome the church gives
to the Lord. That relationship of joy will last forever
(I Thess. 4:17). This is the second point which must be made.

Third, the rapture will not be silent (I Thess. 4:16;
I Cor. 15:52), nor will it be secret (II Pet. 3:10). It is the
Day of the Lord that comes as a thief — when least expected,
rot the rapture.

Fourth, it will be directly related to the transformation
promised to believers. The living saints will be transfigured.
What, then, of the unbeliever? He will witness the joy of
the believers and he will be forced to acknowledge the Lord,
but not in faith (Rom, 14:11; Phil, 2:9-11). He will see the
reigning Savior and Judge, and seek a hiding place (Rev.
1:7; 6:15-17).

That last moment of history when the trumpet sounds and
the shout ““Behold, a white horse {Rev. 19:11)"" echoes
through all creation will be a glorious moment for the

| ‘believer. Christ will have come unto salvation (Heb. 9:28).
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We can there not only pray for God’s blessing on each one,
but we can go into detail, We can also plead with our God
on His covenant prornises in these private prayers. How can
we single out one of the children at the dinner table and ask
for a very special measure of His grace to turn this child
to the only true God? The subject might be humiliated if this
were done in public. Christ spent long periods of time in
prayer alone. He prayed for His disciples, Before He chose
the twelve, He spent an entire night in prayer. Although we
can only guess, do you think we would miss the mark very
far if we concluded that a large part of that night’s prayer
was devoted to Judas? Must He take the enemy right into
His own camp? The answer is: yes! But, why Father?
Nevertheless, Thy will be done!

This private prayer is very important for the healthy
spiritual life of God’s people. After all, they have to live
on that communion with Him. The line which binds them
to their God must never be broken. The prayer-life of the
individual believer determines his spiritual welfare. You have
not because you ask not, says James. Is it even too much
to require you to ask for what you need? The soul which
is spiritually alive will naturally gravitate toward the Source
of his spiritual life and to the One from Whom ali good
comes. Private, personal prayer is, thercfore, the most
natural thing in the world for the child of God.

““Without Ceasing”’

In I Thessalonians 5:17 the Apostle urges the church of
Thessalonica to “‘pray without ceasing.”’ This command
comes in the midst of several which he gives to the church
as he is coming to the close of this letier. There is much that
he has to teach them, but there is no time. He has been in
this church for only a very brief period of time and later
writes two small epistles to this church. He is very abrupt
in his writing in the last chapter of this epistie. Each one
of the brief commands he gives contains a world of thought.
Let these believers think upon these things in the days to
come. Paul is not able to elaborate on any one of these
principles now — he just states them.

When he tells thern to pray “‘without ceasing’® we must
remember that he is here speaking of private prayers. He
is speaking of informal prayers. This must be understood
clearly or we come to a real misunderstanding of the text.
If we are to pray without ceasing and these would be the
public, formal prayers, we would go contrary to the teaching
of the Scriptures in many place. To put it bluntly: there is
more to do in this life than pray! We must always keep the
work to which we are called and our individual prayer life
in proper balance.

When so understood this becomes a maxim which we
naturally follow. The tue believer prays while he works. He
prays all the tirne. His whale life is a prayer. Then praying
without ceasing no longer sounds strtange. How many prayers
does not the believer utter before his God every day? He
tives with his God as he is not able to live with any human
being. He lives in constant communion with his God. That
communjon requires his constant prayer. That communion
also requires that he knows the word which his God has
spoken to him.

About private, personal prayer we do not feel embarrassed.
One does not have to be fluent of speech to pray property
this private prayer before his God. It is neeessary for the
soul-life of every believer and ne one is able to do it for you!
This kind of prayer we have to learn. It is learned only in
the school of God’s word. There we find what is necessary

for us and we also learn what is acceptable to Him. When
Christ taught His disciples, and therewith also us, to pray,
He did not teach them a prayer to repeat, first of all, but
how to come into the presence of the living God and there
pour out our hearts!

If the prayer-life of a believer is healthy, his spiritual life
will prosper, and if it is not healthy, his spiritual life finally
withers and dies. But, how can we teil if it is healthy? By
evaluating it according to the word. Only three texts were
placed at the beginning of this lesson but this number could
be increased greatly. If we but learn to pour out our hearts
to God; o go into our inner chamber and shut the deor; and
pray at all times, the God who sees in secret will reward
us openly. It will become apparent! Qur faith and our prayers
are the answers to the promises He has given us in His word.

Questions for Discussion:

1. Do you think it is valuable for us to teach our children
‘*a prayer’’ so that they will learn *‘to pray™?

2. What kind of relationship are we 1o have with our God
to permit us to pour out our hearts before Him?

3. Can we sin in prayer? How? Is this considered sufficiently
in our day?

4. Do you think the injunction of Paul to **pray without ceas-
ing”” is commonly obeyed by God's people today?

5. Does our private, personal praver life affect our public
prayers? If so, how?

6. Are we, on the whole, as much interested in our
communion with God as we are in communion with loved
ones? Do you think we can really apply the words of
Psalm 73:25 to ourselves? ©

Public Prayers

Lesson 6 Numbers 21:7, Ezra 10:1, Job 42:8
Jer. 42:2, Matt. 9:38, Acts 4:31
James 5:14-16, 1 Tim. 2:1-2, Job 1:4-5

The number of texts above this lesson is much longer than
usual and could be further increased because of the nature
of the subject. Public prayers have been uttered as long as
men have called on the name of the Lord

When we speak of public prayers we do not mean only
those prayers which are uttered in large gatherings, such as
church services, but also the prayers we utter at the table
in our own homes. Many people find it very difficult to pray
in public. Their private prayer life may be very good — let
no one ever sit in judgment on a person’s prayer life if he
is not able to pray in public. But, we must realize that it is
important that a person shall then learn to pray when others
are listening. Why should someone be embarrassed to pray
aloud betore men when his God has commanded him to utter
his prayers before Him?

Especially at the family altar qudible prayer is important.
We have 1o teach our children to pray! It is an exercise which
brings family closer together than anything else. Job speaks
of family prayers in the first chapter of his book. In the verses
4 and 5 we read that Job called his children together and then
brought sacrifices for cach of them. He hereby emphasized
to them that their spiritual welfare was very much on his
mind. It is here reported in the Old Testament framework
of sacrifices; today we would say that he brought the need
of each of his children before his God in prayer.

Church Prayers

Not only in family devotions but also in many other situa-
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tions audible prayer is necessary. What would our Sunday
services be if there were no prayers uttered? The word of
God must indeed be proclaimed but the needs of the people
must also be brought before the throne of grace. These
prayers bind the people of God together. They are reminded
not only of one another’s needs, but also of the needs of the
church and Kingdom of God throughout the world. Of
course, we can also remember such causes in private prayers,
and we do, but the whole church must also be involved in
this.

Some must frequently pray in public! Especially ministers,
but also elders and deacons must frequently lead in prayer.
In order to be able to do this effectively one must be a man
of prayer! Our privaie prayer life must give us the ability
to lead others in prayer. Ministers and elders stand at the
side of those who are sick or bereaved or lonely or straying
and bring their needs before the throne of God. Deacons must
bring the physical and material needs of the people on whom
they call to His mercy seat. Each class or society session
is opened and closed with prayer. This can become
dangerous. Prayer can become common. We may well pray
that the Lord will keep us from sin in the prayers utter. The
Pharisees made themselves gnilty in their prayers.

Prayers for Special Needs

When we pray with someone who is sick, the special need
of that individual must be known so that we can then also
pray with that understanding. Usually prayer strengthens the
person who is sick. He is reminded that without the Lord’s
blessing the very best means at our disposal today do not
help. Physicians have often been heard to say: **The surgery
was successful, but the patient died.’” We call on the name
of the Lord, for He only gives life and maintains it. The
believer who is sick must not doubt God’s love and mercy.
He must also realize that the sickness he is suffering is not
punishment. God has once punished our sins. He does
chastize — but only those whom He loves! James tells the
people of his day to call the elders of the church to pray for
them when they are sick. Then sickness can prove to be a
blessing. The bereaved likewise must be aided through their
difficult time. Prayer brings them back where they should
be! The lonely and aped have their lives brightened by the
prayers uttered in their behalf, The straying mnst be shown
their error, from the word of God. Their need must also be
brought before Him. They must realize that the hands of love
and compassion of the members of the body of Christ are
still stretched out to them.

There are times of crisis when those who have true spiritual
life within them cry out for the effectual prayers of others.
When the people of Israel grievously sinned against their
God, He sent fiery, poisonous serpents among them. When
many among them died, they cried to Moses to pray for them.
How often this man was called on to pray for the people of
God 50 that they would not be consumed. The people of Israel
did not realize how much they were indebied to this man
for their very life. The Psalmist (Psalm 106:23) speaks of
the important role Moses played in the weifare and
deliverance of Israel. Moses stood ‘“*before Him in the
breach’”. This is also the role of the leaders of God’s people
in other ages. They are to bring all the needs of the people
before God and to implore His favor on them. The
intercessors for God's people are the unsung heroes of the
church!
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The name of the number of subjects for which we are to
pray is ‘legion’, but there are especially some subjects
mentioned in Scripture which we should not forget. We are
to pray that there may be laborers in the church and Kingdom
of God. The church is to come together and ask the Lord
of the church to call men to the tasks which have to be done
in His Kingdom. This is not restricted to but does include
the mission of the church. Jesus so teaches the people of His
day (Matt. 9:38). How can the church and Kmgdom fare
well if these prayers do not arise to Him constantly? We
would be remiss in our duty if we failed to offer them.

Prayers for Rulers

Paul stresses the fact that we are also to pray for rulers.
This prayer is not restricted to *‘good rulers’” but even
includes the unrighteous rulers who were on the throne of
Rome in the days in which the Apostle was writiug (I Tim
2:1-2). In our praycrs we come to the “‘Ruler of the kings
of the earth.’” He is able to turn the hearts of rulers to Himself
(Proverbs 21:1). However, we are to pray for kings and all
others who have the rule over us so ‘*‘that we may live a tran-
quil and quiet life.’” Ged is pleased to rule us by their hand.
May their rule be such that our worship of our God and our
godly life may not be disturbed. What a blessing it is that
God’s people are able to go to the house of worship un-
molested! Pray for these rulers. That is a command!

Many institutions are seeking to do the work of the Lord
in various areas of life. When we come together in worship,
these institutions, whether of education or of mercy or of
other kind, should be remembered before the throne of God’s
grace. In short, we are to pray for ail the needs of Christen-
dom. We are to be familiar with these institutions so we will
be able to pray for them intelligently. Those who labor in
various functions within the framework of Ged’s kingdom
should be supported by the prayers of his people. Perhaps
the request for prayer comes rather ‘‘unthinkingly’* at times.
Many are asking for onr support by prayer and gifis. It often
seems that the latter would be appreciated far more than the
former. On the other hand, to ask for the support in prayer
for institutions which are based on the Word of God should
be completely natural. The needs of Christendom are many
in this sin-darkened world! May the God who alone is able
to shed light be asked by His people to shed the light of the
truth everywhere.

Praying Church

The church of Jesus Christ must be a praying church. This
ought to be natural for her. She is called to proclaim the
everlasting tidings of salvation to all men and to all nations,
and she is to live close to her God so that she will be able
to do the assigned work. It is much easier to discern whether
or not a church is still preaching the word than to be able
to tell whether she is still faithful to her task of being the
intercessor for God’s people and for the world! In time it
will become perfectly clear because the strength is removed
from the church and from the people which no longer prays.

The church has often felt its great need because its numbers
were so small in this big world in which it had been placed.
When the church realized that she was only a *‘remnant”,
the people came to the prophet Jeremiah and asked him to
pray for them (Jer. 42:2). When the disciples in the early
church were few in number and had received the mandate
to disciple all nations — to do the seemingly impossible, they
prayed. These were not perfunctory prayers. They prayed






tion from the Old Testament 1o the New, the parties, the pro-
mises and the stipulations of the covenant remain the same.
Similarly, the church of God is one under both dispensations.
The New Testament church is not a new church — instead,
the Gentiles are grafted into the existing people of God, the
stock of Abraham. We have Abraham’s faith, we are
Abraham’s seed. It is because of this that the New Testa-
ment church can be described in terms lifted straight out of
the Old Testament: we are a chosen generation, a royal
priesthood, a holy nation, a peculiar people.

One immediate result of this is that we can take an ex-
emplarist approach to preaching the Old Testament. These
saints were under the same ethic and subject to the same ex-
periences as ourselves. The criticisms urged against them
by God are still relevant today. Their moods are our moods,
their perplexities our perplexities, their aspirations our aspira-
tions. God’s call to Abraham we can parallel from our own
experience. His anguish as God tries His faith we can follow
in our own souls. We can understand Moses as he resists
God's call and protests, ‘I am not eloquent.”” We have often
sat with Elijah under his juniper tree. We admire the com-
passion of Job as he cries, “‘The Lord gave and the Lord
hath taken away. Blessed be the name of the Lord.”” But we
can also follow him, in all the utterances of his impatience
and frustration as he struggles, often unsuccessfully, to ac-
cept the will of God. What terrible utterances they are! God
destroys the perfect as well as the wicked! He laughs at the
trial of the innocent! ‘“If I wash myself with snow water,
and make my hands never so ciean, yet shalt thou plunge
me in the ditch and mine own clothes shall abhor me’*(Job
9:30).

Of course, our calling is to be content, cheerful and
thankful. But how marvellously encouraging it is to know,
on those days when we cannot understand and cannot shrug
off the pain and cannot hold back our own bitterness, that
our complaints do not put us outwith the people of God. And
how instructive it is, too, to look at the failings of these great
Old Testament men of God. What a rebuke to our complacen-
cy to realise what happened to Moses and David and Sclomen
and Jonah. Yet, in a strange (and always dangerous) way,
how comforting! Ungodly men and sometimes appalling
failures, and vet God did not cast them off.

The differences in culture, temperament and theological
insight which separate us from these men are enormous, Yet
the things that unite us are far greater than those which divide
us and the record of their struggles is one of the most precious
possessions of the New Testament church.

Progressive Revelation

Yet there is a third principle — the progressiveness of
revelation — which pulls us in the exactly opposite direc-
tion by reminding us of the distinctions between the two ad-
ministrations of the covenent. God did not reveal Himself
all at once. Instead, He gave us a great series of cumulative
acts of self-disclosure, speaking ‘‘at sundry times and in
divers manners.'” This never means that the later revelation
contradicts the earlier, but it does mean that some doctrines
which are very clear and prominent in the New Testament
receive very little emphasis in the Old. For example, the Law
and the Prophets contain virtually nothing on the resurrec-
tion of the body, the state of the soul between death and judg-
ment or the doctrine of heil. Nor dees the earlier revelation
contain any overall doctrine of the Person of Christ. All the
ingredients for a doctrine are there: the deity of Messiah,
the humanity of Messiah, His suffering, His humiliation and
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His victory. But no one in the Old Testament ever put these
strands together to say, **God will become flesh.”” Nor did
anybody ever synthesize the concepts of the Suffering Ser-
vant and the Son of Man, as our Lord Himself did when he
said, ““The Son of Man came to give his life a ransom for
many,"”’

In view of these considerations, the preacher must avoid
ascribing to the saints of the Old Testament more light than
they actually possessed. Augustine’'s famous illustration
should remain with us. He compared the Old Testament to
a room fully furnished but unlit. The occupants cannot see
the contents because of the darkness. These become visible
only in the light of the New Testament. That light puts
nothing there which was not there before. But it does enable
us to see adumbrations of the sacrifice of Christ, intimations
of a blessed immortality and even hints of the doctrine of
the trinity. But those who had only the light of the Old Testa-
ment could not see these things and it is anachronistic to read
them back into their experiences. David in Psalm 51 had a
very clear grasp of the mercy of God, but there is no indica-
tion that he saw that that mercy would operate through the
blood of One who was God’s own Son.

A funther important result of the progressiveness of revela-
tion is that we must emphasize much more than we do the
superiority of the position of New Testament saints. We seem
to have lost sight almost completely of the point made by
Paul in Galatians 3: 234 7. Before Christ came, he says,
believers were like children, under the care of a Guardian
(the Law) and in many respects no better-off than slaves.
Not only did they lack much of the insight of New Testa-
ment believers. They lacked much of their comfort. It was
much more difficult then to cry, **Abba! Father'’ or to come
with boldness to the throne of grace. It was difficult — much
more difficult — to face death with confidence. Instead of
Paul’s, “'I have a desire to depani and to be with Christ, which
is far better’’ we have David’s, “‘For in death there is no
remembrance of thee; in Sheol, who can give thee praise?’’
{Ps. 6:5).

Above all, the Old Testament was a time of bondage. The
Custodian was everywhere, interfering with what one ate,
what one wore, what one sowed, how one ploughed, how
one built a house. Life was circumscribed with endless
restrictions. Indeed, it was virtually impossible to move
without stumbling against an ordinance. From all this, Christ
liberated His church, a point which our own Confession
brings out admirably: *‘Under the New Testament, the liberty
of Christians is further enlarged in their freedom from the
yoke of the ceremonial law, to which the Jewish church was
subjected, and in greater boldness of access to the throne
of grace, and in fuller communications of the free Spirit of
God, than believers under the law did ordinarily partake of.”

This great fact must come out — and come out prorninently
— in our preaching. We are no longer slaves, but sons:
“‘Stand fast, therefore, in the freedom with which Christ has
made us free’’ (Gal. 5:1). Even as we thank God for the in-
spired word of the Old Testament we are called upon to praise
Him for the fact that we are not Old Testament believers.
There are indeed parts of the Old Testament from which the
very conclusion to be drawn by the preacher must be,
““Thank God that things are different now.”’

The Nature of Prophecy

It is even more important for the preacher to have a firm
grasp of the true nature of prophecy. We have tended to see
the prophets too narrowly as fore-tellers and our expositions






A Premise of
Synod Infallibility?

Cecil Tuininga

A recent church bulletin contained a “‘Report on Synod
1984 for Classis. . .’" Iis opening paragraph reads, <‘There
is no doubt that every Synod of the CRC is unique and dif-
ferent. Different issues, the composition of the delegates,
the emotional climate in the denomination, and many other
factors account for this. Synod 1984 falls in that description
entirely. Yet the beautiful fact is that in all the proceedings
we believe sincerely in the guidance and leading of the Holy
Spirit. The CRC continues therefore always on the basis of
confessing an obedience and loyalty to our Lord. It is in that
manner that,. .., preseni a brief report of Synod 1984
to the churches of our classis.”’

Accounting to the logic of this report, beginning with the
premise that the Holy Spirit’s work is divine and hence
without error, since synod is led by the Holy Spirit we can
conclude that its work is without error, or infallible.

The reporters, indeed, did not say exactly that or perhaps
believe that either. But the logic of the report points to that
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conclusion. Since synods are led by the Holy Spirit all of
its work falls under a kind of sanctifying halo. Otherwise
what does it mean that because our synods are being thus
guided and led that they continue ‘. . .always on the basis
of confessing an obedience and loyalty to our Lord?”” Must
we, therefore, conclude that the decisions of synods are to
be accepted because they are products of the Spirit’s guidance
and leading?

I wonder if anyone would really want to defend such a
premise? If so, would he also say the same of consistory
meetings? Consistory meetings are indeed gatherings of those
in the position of highest authority in the Church of Jesus
Christ. If delegates from a classis, who in turn are delegates
from a local consistory are being led and guided by the Holy
Spirit in such a beautiful way when at synod, how much more
will they be so led when the local consistory meets! Then
the work of the local consistory certainly comes under this
spiritual halo.

Surely no one will deny that the Church of Jesus Christ,
in past ages as also today, is led and guided by the Holy
Spirit. But the important question is: Just how does the Holy
Spirit lead and guide the Church? The Church is defined in
Scripture as being *“the pillar and foundation of the truth’’(1
Tim. 3:15). Where the Church remains true to the Word of
God there it is led and puided by the Holy Spirit. Therefore,
in the measure a church knows and obeys the Truth, it is
being led and guided by the Holy Spirit.

The same things hold true for any meeting of synod. A
synod is led and guided by the Holy Spirit in the measure
it upholds and adheres to the clear teachings of Scripture.
We are told that on some issues the voting went as close as
81 to 76 or 82 to 77. Which group of voters was being led
and guided by the Holy Spirit, and which was not? Surely
they cannot both be right! One of the two numbers of voters
is right and the other wrong, depending on which is follow-
ing God’s Word.

On the other hand, can’t we conclude that the Holy Spirit
leads and guides the Church of Jesus Christ and somehow
brings it to the right conclusions through the right and wrong
views or opinions of men. There is indeed a modicum of
truth in that view. But does that hold when, as in the last
synod (1984) the voting on placing women in the office of
deacon involved the setting aside of Scripture on the part
of those who voted in favour? We are very definitely not
allowing the Holy Spirit to lead and guide us when we tamper
with the Truth to get our own wishes.

To say the very least, we are on very slippery ground if
we posit the quoted premise. Who could question a synod’s
work and decisions if a synod certainly led by the Spirit,
could not possibly go or be wrong? Proceeding on that
premise while setting aside the sure Word of God, set the
Church adrift with all those called to charter its course blind-
folded. If we do indeed proceed with this premise we are
in deep trouble. I wonder whether the delegates who wrote
that report really thought through the implication of their
statement. I hope they intended this differently.

Unfortunately one hears and reads this kind of reasoning
again and again. It is used as a silencer of all criticism. Don’t
you know, we are told, that synod is led and guided by the
Holy Spirit? Are we really so blinded and misled as to believe
that the Holy Spirit still leads us whether we listen to God’s
Word or not? May the Lord bring us to our senses! @&

Cecil Tuininga, Edmonton, Atherta









