





























office. But if the restricted role of women deacons as set
forth in the decision of 1984 can be adequately clarified
and maintained, then limiting such overtures and com-
munications to elders, ministers and evangelists will suf-
fice at this point.

. Overtures and communications should be sent to Synod
1985 asking for a thorough examination of the editorial
policies of The Banner and of the performance of the pre-
sent editor. The Banner is an official organ of the
denomination and is not the voice of some group in the
church or of its editor, Editorial policy and practice under
the present editor have contributed significantly to dissen-
sion and polarization in the church.

. Overtures and communications should be sent to Synod
1985 asking that Report 44 on The Nature and Extent of
Biblical Authority, acted on by Synod 1972, be placed in
the archives of the denomination with the understanding
that this document shall no longer have a place in the
church as a viable instrument of instruction or guidance.
More than a decade after this document was acted on by
Synod it is still being debated as to its precise meaning
and intent. This document with its lack of clarity and its
ambiguity has not brought concensus among us as to the
nature and extent of biblical authority, but has rather
brought dispute, disharmony and confusion. A popuicr
rewrite of this report for the purpose of *‘reaching also
the general membership of the churches’ as called for
by Synod 1972 has never appeared. It would seem obvi-
ous that the report’s lack of clarity and its ambiguity made
the writing of a popular version too formidable a task.

. Overtures and communications should be sent to Synod
1985 asking for a re-evaluation of Report 44 on Ecclesi-
astical Office and Ordination. This report first appeared
at the Synod of 1972 but was returned to the study com-
mittee. The report was acted on in 1973 with significant
changes made in the wording of some of the recommended
*‘guidelines for understanding the nature of ecclesiastical
office and ordination.’* Synod 1973 also adopted a set of
corrective “‘observations as a framework within which
‘the guidelines. ..’ are to be understood.”” This very
flawed report with its dubious history at two synods
reduced office under our Lord Jesus Christ to a mere
**function’’ and reduced ordination to mere ‘‘appoint-
ment.”” This report has been and is being used in the
church (see The Banner, June 18, 1984, pp. 16-17) in
ways that fail to reflect the dissatisfaction which marked
the church’s handling of this material in 1972 and 1973.
This report musi be re-evaluated. I do not sugpest that
it be repudiated, because its emphasis on church office
as service is salutary and always pertinent, This report,
like the other Report 44, has also failed to bring clarity
and concensus on critical elements in the church’s life,
but rather confusion,

A comment is called for at this point regarding the rela-
tionship among some of the above proposals. There would
seem {0 be a measure of contradiction among some of
thern. For example, if Synod 1985 should heed the pro-
tests called for under item 1, then there is little point in
moving io item 2, which asks for clarification of the 1984
decision. I doubt that Synod 1985 will rescind the action
of 1984, At the same time these protests should be sent
as a matter of principle and to let the synod know what
is the mind of the church. T hope all of the above matters
will be brought to synod soon.

Long-Range Agenda

1. An Advisory Council For The Concerned in the Chris-
tian Reformed Church should be set up so that puidance
and direction may be given to the conservatives in the
CRC. The conservatives in the CRC are often left wonder-
ing just what went wrong. How could a church that is
opposed by a large majority to opening any of the special
offices to women (see The Banner of Jan. 23, 1984, pp.
8-10) do what it did at the Synod of 1984? The Reformed
Fellowship might well take the lead in the setting up of
such an Advisory Council.

2. Public meetings should be held throughout Canada and

the United States alerting the members of the churches
to the state of affairs in our beloved Church and what can
be done about it. One item that could be discussed at such
meetings is the kind of churches that ordain women and
what happens to such churclies’ loyalty to Scripture and
to their statements of faith. The record of the Presbyterian
Church in the U.8. A, is a case in point as well as the sad
deterioration of the Gereformeerde Kerken in Nederland.
(Some conservative Presbyterian Churches in this coun-
try have had women serving as deacons for many years,
but in such denominations the deacons do not sit on the
ruling body of the clurch.)

‘ 3. The conservatives in the CRC must find ways and means

to make clear io the theologians in the denomination that
they must assume a much more resolute and unmistakably
confessional role in addressing the problems that confront
the church in today’s confused theological and spiritual
climate. There has been widespread and longstanding
disappointment at the lack of firm and clearly directed
leadership by the church’s theologians in the doctrinal con-
troversies that have visited the CRC over recent decades.
I refer to the infallibility debates of the fifties, the debates
on the love of God in the sixties, the questions raised by
Verhey, the Libolt affair, and the issue of women in office
as fairly obvions illustrations of the point. And the role
the theologians played in the production of the two highly
unsatisfactory Reports 44 has left much to be desired. In
this connection the members of the faculty of the new Mid-
America Reformed Seminary must be enconraged in every
way to make their positive contribution to the discussion
of issues that confront the church.

Conclusion

Some people may feel that they detect a hint of schism in
the above material, Let no one dismiss these suggestions by
waving that red flag. At this point I could well raise the ques-
tion that Elijah brought up to Ahab, the question as to who
are the real troublemakers in Israel, The intent of these pro-
posals is in no way schismatic. Their intent is to try to get
the Christian Reformed Church to take a hard, clear-eyed
look at herself to see where she is going. 1 happen to regard
the solid conservative core of the membership of the CRC
as one of the finest and most devoted bodies of Reformed
people in the world. It grieves me to see such people grow
increasingly frustrated and feeling more and 1nore like
strangers in the church they have loved and served. It grieves
me to hear an elder say, ““It’s too late.”” It grieves me to
hear an elder say when I raised a question about the action
of his Classis on a certain matter, *‘I can’t stand any more
ulcers. I am happy to serve Christ’s Kingdom in other ways
now.”’ It grieves me to hear of churches that are ready to
give up and to leave the denomination. It is my hope and
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prayer that these devated Christians will not think of separa-
tion but will rather think of joining with others in an earnest
and coordinated effort to reform the church. Yes, let us join
hands to reform the church, to reform the church in that
sound manner in which a truly Reformed church must always
seek its continuing reformation so that it may be the true
church of Jesus Christ that it professes to be.

Many humble members of the church may feel that they
are of the same mind as that set forth in this article, but they
feel helpless. ‘“What can I do?’’ they ask in perplexity and
frustration. Let no member of the church feel that he can
make no contribution. Each member must bear in mind that
he means just as much fo his Lord and Savior as the best-
equipped thinker in the church. Furthermore, each member
can talk, talk first of all to God. Let him be much in prayer
for the church and its faithful witness. And he can also talk
to his fellow-members. He can also talk to the elders and
pastor of his church. Even if the member suspects his pastor
is not receptive, the member’s witness must be heard.
Perhaps a group in a church can choose a spokesman to ex-
press its concern to the elders of the church, Such members

|
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must not give up too easily. Faint hearts don’t win struggles
in the church, We would do well to reread Luke 11:10. Let
us not think of quitting, but rather let us think of persevering.

Then there are those who might like to forward an over-
ture or communication to synod but feel they are incapable
of formulating such a document. The feeling is understand-
able but does not have to prevent action. Help in formulating
such a document can be gained from several people in the
church. A sympathetic pastor in your church or a neighbor-
ing church may give help. Or the expenditure of the price
of a postage stamp or phone call to someone in the denomina-
tion you have come to trust may give you the help that is
needed. Let no one have to say somewhere down the road,
*'I am sorry that 1 did not do my part.””

May (he great Head of the church have mercy on us, bless
us and guide us. =

Rev. Edward E. Heerema is a retired Christian Reformed minister at Cape
Coraf, Florida.

The Real Tragedy of the Showdown

SYNOI

Arthur Besteman

A denominational leader with whom I had lunch last year
remarked, ““The synod which acts on the headship issue will
be a watershed synod.”” More recently the editor of The
Cutlook in an article which has reeeived much favorable com-
ment referred to the 1984 synod as ““The Showdown Synod.™
More recently the synod which just met has been called **The
Single Issue Synod.”

The Synod of 1984 will long be remembered and discussed
as the syned that opened the office of deacon in the Chris-
tian Reformed Church to women. This is a decision which
is causing deep concern and even dismay to many members
of the church. While I would not want for one moment io
minimize the sericusness of this decision, yet I want to point
out that the decision in jtself is not the reai tragedy which
occurred during the 1984 synod. There is 2 much deeper
cause for alarm which became apparent during the days that
synod met this past June.

Before synod met the editor of The Banner nad written
in the January 23, 1984 issue, ‘“There is no doubt in my mind
that Paul was prescribing a restricted role to women in the
service of worship when he wrote I Corinthians 14:34 and
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I Timothy 2:12. However, the reasons for the restrictions
were local, cultural, and therefore temporal.”” The editor
acknowledged that a new hermeneutic was needed in order
to justify opening the offices of the church to women. The
delegates to synod were reminded of the statement of the
liberal theologian Dr. Harry Kuitert of the Netherlands who
has written, “* You cannot read Paul any other way than that
he denies ecclesiastical office to women.’” This does not mat-
ter to Kuitert who relegates the words of the Apostle Paul
to a past time.

And now the Christian Reformed Church was faced with
a decision. What happened? On Monday, June 18, Synod
adopted the following: **That synod declare that ‘the head-
ship principle’ which means that the man should exercise
primary leadership and direction-setting in the home and in
the church, is a Biblical teaching recognized in both the Old
and the New Testament.”” A principle had been adopted
which was rooted in the teaching of the Bible. Cne of my
seminary professors used to say, “‘If you say ‘A’ you must
also be ready to say ‘B.”"" But Synod was not disposed to
do so, for on Tuesday, June 19, the delegates rejected a



recommendation which flowed naturally out of the biblical
principle which had been adopted the day before. Synoed re-
jected the recommendation *‘That synod declare that the
headship of the man in the church implies that women should
not be admitted to the offices of minister, elder, or
evangelist.”” And then later on the same day the delegates
proceeded to vote to allow women to hold the office of
deacon.

How could this happen? As the hours of debate concern-
ing the headship report lengthened there was a growing
awareness in the minds of many delegates and visitors that
the Word of God was being ignored by many of those who
were arguing for opening the offices of the church to women.
Rather than seeking to base their case on the testimony of
Scripture, appeal was being made to the fact that women
possess gifts which qualify them for office and therefore they
should be granted the opportunity to use their gifts. Reference
was made to the services of women in office in other
denominations. The fact that they were sdrving well was
presented as an argument for permitting women to serve in
the offices of the Christian Reformed Church. 5till others
made appeal to ‘“fairness’” or “‘justice’” as they pleaded for
the opening of the offices to women. But where was the
appeal to the Bible? This is the question being asked by many
who were participants in or observers at the Synod of 1984.
When those who opposed the opening of ecclesiastical offices
to women appeaied to Scripture to support their position or
asked for answers to questions based upon the Bible there
was too often only a stoney silence as response.

This cavalier attitude to the Word of God is frightening
and constitutes the real tragedy of the Synod of 1984. Dr.
Francis Schaeffer entitled his lasi book ““The Great
Evangelical Disaster.”’ In this book, written by the author
after he became terminally ill and published shortly before
his death, he describes the great evanpelical disaster as “‘the
future of the evangelical world to stand for truth as truth.
There is only one word this — namely accommodation:
the evangelical church as accommeodated to the world spirit
of the age. First, there has been accommodation on Scrip-
ture, so that many who call themselves evangelicals hold a
weakened view of the Bible and no longer affirm the truth
of all the Bible teaches. ..."" Dr. Schaeffer says the great
evangelical disaster is that the evangelical church has accom-
modated to the world spirit of the age. Within the Christian
Reformed Church we have seen that accommodarion at the
1984 Synod. Because a valid case could not be built upon
Scripture for the opening of ecclesiastical offices to women,
appeal had to be made to many other things including what
was happening in the world around us.

A colleague who was a student at Calvin Seminary during
the early 50s recalls well the reaction of his professors to
the declaration by Pope Pius XII in 1950 of the teaching con-
cerning the assumption of the Virgin Mary. The professors
were quick to point out that this was the first time that the
Roman Catholic Church had made a doctrinal pronounce-
ment without at least some semblance of appeal to Scripture
to support its teaching. Has the Christian Reformed Church
now begun to do the same thing? This is a question which
will haunt the minds and hearts of many concerned members
in the days ahead. It is a question which must not be ignored.

Others will be writing on the pages of this periodical and
I am sure in other magazines also suggesting various courses
of action which can be pursued by those who cannot accept
the decision of synod to open the office of deacon to women.
Let us listen to what they have to say.

I ask that many join in praying for reformation. I use the
word “‘reformation’” deliberately. During the past decade
there has been a weakening of the church’s position in regard
to Scripture and its authority. This weakening has been
reflected in various crucial synodical decisions made in re-
cent years including the decision just made io open the office
of deacon to women. When there is a weakening of a church’s
position in regard to the authority of Scripture, the only
remedy is reformation, a correction of the error that has crept
into the church.

Many are despairing, some are threatening radical actions
in response to the decision of synod, still others are talking
about leaving the church or waiting to see when the schism
will take place. I remind those members of the church who
are so deeply grieved and troubled and who are asking,
““What can we do?*’ that Jesus Christ is the Head of His
Church and that His Spirit is almighty. Therefore I urge you
to pray for REFORMATION.

Rev. Arthur Besteman is the pastor of the North St. Christian Reformed
Church of Zeeland, Michigan and the secretary of the Reformed Fellowship.

the
ANNUAL
MEETING

of Reformed
Fellowship, Inc.

Thursday, October 4, 1984
AT

Kelloggsville Christian
Reformed Church

610 52nd St., S.E., Grand Rapids, Mi

2:00 P.M. BUSINESS MEETING
Speaker: Rev. Ray Sikkema
Pastor: Mt. Hamilton Christian Reformed
Church, Hamilton, Ontario
6:30 P.M. BANQUET (Punch Bowl at 6:00)
Kellogsville Christian School
624 52nd St S.E.
Order your reservations for Banquet no later
than Sept. 15, 1984 by writing to:
REFORMED FELLOWSHIP
4855 Starr St., S.E.
Grand Rapids, MI 49506

Tickets $7.00 each

8:00 P.M. INSPIRATION MEETING
Speaker: Rev, Charles Krahe
Pastor: 7th Reformed Church

Grand Rapids, Michigan

EVERYONE INVITED
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Prayer

Henry Vander Kam

PRAYER

Lesson 1 Psalm 141:1-2, Ps. 142, Acts 9:11

Introduction

This season we will deal with the subject of *‘prayer.”’
This is not only a very important subject but it is also one
concerning which there is a great deal of ignorance. Although
the disciples of our Lord have been hrought up in the religious
homes of that day, these mature men ask Jesus, “‘Lord, teach
us to pray!”

We will not deal with successive Scripture passages in these
outlines this season because the subject matter does not lend
itself to that. Instead, we will seek to illumine various aspects
of prayer as they are revealed in various Scriptures, and the
last outlines will deal with some of the prayers which are
found in beth the Old and New Testaments. We will not deal
with the Lord's Prayer because that was treated in a previous
series by this author on the Sermon on the Mount.

Objectionable Prayer

Prayer is an intimate outpouring of the soul to God. As
a result, it is dangerous to criticize prayers. Yet, this must
often be done if we would be true to the Scriptures and our
Confessions. Many today seem to talk to God as an equal.
Sometimes one gets the impression that they hardly consider
Him equal. Some give the impression that they have a direct
msight into the will of God and we hear ther pray: We know
you are going to do this! Others love to speak of the fact
that they are uttering ‘‘just a little prayer.”’ I, for one, do
not know what a ‘“big prayer’’ is! One even hears today that
the first personal pronoun is used while they are praying in
a group. Some who pray in public inform the Lord of various
things. They will even tell him, when quoting a verse of
Scripture, where it is found! So we could go on. A good
case could be made for the thesis that some “‘gossip’’ in
prayer. They will pray for someone and thereby tell the group
concerning this person’s evil deeds—while seemingly pray-
ing for his repentance and the forgiveness of others. To say
that these things must be avoided is saying the obvious, but
they are too common in our circles.

1t is important that we leamn how to pray because our prayer
life reflects and affects our spiritual life and the public prayers
uttered in worship services will affect the obtaining of a bless-
ing by those who have come to worship. It is possible, for
example, to listen to a sermon which is reaily Scriptural and
Reformed and, during the same service, io listen to a prayer
which exudes mysticism and fundamentalisin. We must learn
what the Scriptures have to teach us on this subject.
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Appropriate Prayer to God

True prayer acknowledges the God to Whom we pray as
the One who is infinitely far above us. He is the Source of
all good. He is the Source of all blessings. We may not con-
ceive of Him as being so like us that we talk to Him as we
would to the man down the street. Jesus taught His disciples
to pray. True, He is our Father, and that is a great blessing
for His people, but He is the Father who is enthroned in the
heavens! We must also know ourselves and our needs when
we pray. This is the only way whereby we come in the pro-
per frame of heart and mind. It is the only way whereby we
will come in the proper humility.

Definition

The question has often been asked, and is still being asked,
““What is prayer?”’ 1 suppose that the best answer we are
going to be able to give to this question is that prayer is hav-
ing communion with God. This definition may not cover all
the various aspects of prayer, but it will do for our every-
day life. In order to have communion with apother it is
necessary that each speaks but that each one listens too. God
has spoken to us in His Word. We better listen to Him first
before we begin to speak, Prayer meetings in which the Word
of God is not heard, are dangerous! We can only know Him
properly through the revelation He has given of Himself.
Our prayers will then find much of their content in that word
which He has spoken. The late Prof. Volbeda used to tell
us: ““Your prayers rmust breathe Biblicity!”” The Word wiil
guide us in our prayers, The special needs which an indi-
vidual may have are not addressed by the Scriptures but the
Scriptures inform us concerning Him to Whom we pray and
concemning our basic needs!

In our prayers we are, of course, not to be preoceupied
with ourselves. We may never do that and certainly not in
our prayers. God must receive the praise and glory of alil
our life and surely also of our prayers. Later we will deal
a little more fully with the approved content of prayer.

Why Pray?

All the creatures our God has made fook to Him for all
things, but only man, the one who was made in His image,
is able to pray. Man is engaged in his highest activity when
he prays. The question is sometimes asked, and if not asked,
is at least close to the surface, why should we pray? Is it
even proper? God knows all things, hence we don’t have to
tell Him anything. God has also determined all things, He
is also the unchangeable One. Why should I, then, pray to
Him? Surely, the old motto, “‘Prayer changes things,”’ is
theologically incorrect! These are the questions which have
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bothered people over the centuries. In order to receive an
answer to these questions we must again listen carefuily to
the word of God rather than to our own logic. He has com-
manded us to pray and regardless of the logic men use to
excuse their lack of prayer, they are disobedient! It is in-
deed a comfort for us to know that God does not change and
that is the reason we are not consumed, yet, we may never
think of God as like an impervious rock! Again and again
in the Old Testament we read that ‘it repented the Lord,”
and He did not do those things which He had said He was
going to do. After the one prayer of Hezekiah He added fif-
teen years to his life. There are many other examples. Is it
proper to pray? Without prayer a believer would die spirit-
ually! When Ananias is understandably afraid to approach
Saul of Tarsus, he is told: ** Behold he prayeth!”” God has
met this former enemy of the church of Christ and has umed
him completely about. He has been converted! No one is able
to fight against God and win. Ananias, if you want proof
of his conversion, he is on his knees before his God! He has
been humbled. No longer do you have to be afraid of him,
He is now a fellow-believer; in fact, you now come together
before the throne of grace! He has been rendered helpless.
I have met him and he now realizes that he must come to
Me for all things—even his life. When a person becomes
sincere in his prayer he is harmless—he is a brother. With
this information the Lord strengthens Ananias to his difficult
task. Beautifully He teaches us what it means to pray.

Isn’t it too bad that the prayer of Paul during his three days
of blindness has not been recorded for us? There are other
instances in which the Bible is silent regarding important
episodes in the life of believers, such as the meeting of the
resurrected Lord with Peter alone on the Resurrection day
(Luke 24:34). But, it is not strange that the Bible maintains
a silence regarding such experiences beeause they are
instances of intimate communion. These are not revealed for
our curious probing,.

Old Testament Teaching

The entire Scriptures teach us about prayer. The New
Testament is much richer than the Old in such teaching, but
prayer has always been essential in the spiritual life of God’s
people regardless of the time in which they lived. In the Old
Testament there are naturally more symbolic references to
prayer, In the tabernacle and in the temple the altar of incense
had an important place. The rising smoke of the incense sym-
bolized the prayers of God’s people rising to His mercy seat.
Psaim 141 also speaks of the prayer of the believer rising
as incense before the face of God. That incense, or its smoke,
was closely connected to the altar of burnt offering. The
sacrifices had to be brought to show the penitence of the one
sacrificing, but, the mere sacrifice might be brought with
a heart which was still far removed from Him, The prayers
of God’s people would show the sincerity of the sacrifice
which was brought.

In Psalm 142 the poet pours out his heart to his God. He
has undergone many bitter experiences. These he now lays
before the eyes of God. He does not intend to list the reasons
why he is suffering so many reverses and difficulties. We
must rather see what a comfort it is for the child of Ged to
bring all his needs before the God who is able to afford help
in time of need! Prayer is not a psychological crutch which
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between him and his God is established in prayer! God speaks
in His word and the believer responds in thanksgiving and
prayer.

A wonderful gift has been given to us in the very fact that
we can and that we may pray. The person who prays is never
alone. The person who prays cannot remain despondent
regardless of the circumstances, He has communion with his
Father Who is Maker of heaven and earth and upholds all
the things He has created. The confidence and the joy which
return to the heart of the believer are such as cannot be
described to others who have nowhere to go with all of their
difficulties. Only the believer can pray. Are there atheists
in the fox holes of Bataan? No, but there are also no atheists
in hell—everyone there too will know there is a God! We
must know Him to Whom we pray—but, He has revealed
Himself! May we learn to pray properly.

Questions for Discussion

1. Ts it possible to err in prayer as much as in doctrine? Do
you think that the name of God is often used in vain in
prayer?

2. Is the congregational prayer a very important part of a
worship service? If it is, why do we hear a great deal about
the quality of the sermon which was preached but seldom
hear anything about the prayer which was uttered?

3. What is a father’s role in the prayer life of a family? Is
it proper to have even the smallest children pray—so that
they may learn by doing?

4, How must we know God to be able to pray properly? He
is a Father to His people; but must we also stand in awe
of Him?

. Is silent prayer in the home just as good as audible prayer?

. Why is it that many God-fearing people find it very diffi-
cult to lead in prayer? How can this difficulty be
overcome? ®

[ ]

PRAYER: THE CHIEF PART OF GRATITUDE

Lesson 2 Psaims 50:14, 116, | Cor. 14:15

The Heidelberg Catechism emphasizes that prayer is the
chief part of Christian gratimde. Even though we are familiar
with this statement of the Catechisin, it seems that this
teaching is not often practiced. We have all kinds of ideas
of prayer, Thereby we may have all things for the asking.
Accordingly our prayers are often preoccupied with the
material world, our bodies etc. But, that prayer is the chief
part of gratitude is difficult for many to imagine.

Priority of Praise

We are able to show our gratitude in various ways. The
law precedes the treatment of prayer in the catechism. By
obeying the law we reveal our gratitude and our love for our
Lord. ““If ye love me, keep my coinmandments.”” When the

causes the person who prays to feel better after he has it off | individual commandments are kept, we show our gratitude.

his chest! This is the way prayer is explained in many circles
today, The believer has a different experience. The life-line

|

Yet, prayer is the chief part. This truth must color our whole
view of prayer. If we really believe that therein we show

september 1984 /fifteen



our thankfulness as in no other way, our prayers will be
reformed. No longer will we approach God with a long list
of our wishes, but, with overflowing praise. Of course we
may ask for things! But, they are not the main things—if we
truly believe what our confession states.

Prayer Psalms

It is noteworthy in the Scriptures that many of the Psalms
are prayers. The statement of the catechism seeks to raise
our prayers to such a height that they become Psalms! When
we enter our place of prayer the praise of God is to be
uppermost in our minds and hearts. God is placed first. Then
we will also experience the real blessedness of prayer.
Neither will we sing anymore: Teach me the patience of
unanswered prayer, because He always hears us.

In Jesus’ Name

Although many people consider prayer to be a simple
thing, we soon discover that prayer is difficult if we follow
the Biblical pattern of it. Gratitude is not easy for us. One
has to come a considerable way into the Christian life to reach
gratitude. It is the third part of that which is necessary for
us (o know. First we must realize our sin and confess it. Then
we must know the redemption which we receive through the
blood of Jesus Christ. Then comes our gratitude! Only the
person who has tasted the redemption which we have in
Christ is able to pray. Jesus emphasizes this fact when He
teaches us that we will only be heard when we pray in His
name. How can one approach the throne of God in prayer
if he does not know Jesus Christ? Those who only use the
blessed name of cur Saviour in oaths cannot pray! Yet, almost
everyone speaks of the times they have prayed.

Petitions and Thanksgiving

It has oft :n been said that need teaches one to pray. When
the need of the individual becomes so great that he does not
know where 1o turn, he prays. There are even examples of
this in the Scriptures. Peter cries out when he is about to
be swallowed up by the waves: “‘Lord help me!’” Wasn’t
this a prayer? It certainly was. However, although we cry
out many times when we are overwhelmed by the need of
the moment, this is not the kind of prayer which is ‘‘the chief
part of gratitude.”” It is true that we are not always able to
pray a well structured prayer and one which contains all the
things which are proper to prayer. But, this should not blind
us to the necessity of expressing our heartfelt thanks to God
in prayer.

Need usually doesn’t teach one the proper prayer. God
demands of us that we come to Him and that we come to
Him in the proper way. We learn how to pray from Him,
‘‘at His feet.”* Then it becomes prayer which is acceptable.
The Psalmist says in Psalm 50:14; ‘“‘Offer unto God the
sacrifice of thanksgiving; and pay thy vows unto the Most
High’’. Qur prayers are to be sacrifices of praise. That is
the way we render true thanksgiving to our God. Then we
do not onty show gratitude for the things we have received,
but we show gratitude for Him! True thanksgiving is a mat-
ter of the heart. What can we give to God? How can we
enrich Him? It is high time that we get away from the notion
which is all to prevalent, that we do much for the Lord!
Whatever we do for Him we owe to Him. The Psalmist in
Psalm 116:12-13 shows us the proper way. He also asks:
““What shall I render to the Lord for all His benefits to me?””
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His answer—*‘I will take the cup of salvation and call on
the name of the Lord.”’ He responds to the Lord by taking
more! In this way we discover what true gratitude is.

Thoughtiul Prayer

Qur grateful prayer is often blunted by our mistaken idea
of what true prayer really is. Many have a “‘mystical” view
of it. The Apostle Paul shows us that that is not the right
aititude. It is marvelous beyond human comprehension that
a sinner is able to approach the Maker of heaven and earth
and that he is guaranteed an audience with Him. Yet, we
must beware of a mistakenly mystical and subjective view
of prayer. The Corinthian people had many gifts. Speaking
in tongues seemed to be somewhat commeon in this church.
But, in spite of their many gifts, they also had more prob-
lems than any other church te which the Apostle ministered.
Concerning prayer Paul says: *'I will pray with the spirit
and I will pray with the understanding’’. Prayer must not
be left in a sphere where the understanding is not able to
enter. Prayer, to be truly our highest form of gratitude, must
be exercised by the whole man including his mind. Some
have said that we cannot really study prayer or dissect it. It
is a living thing and if it is dissected—it dies. If that were
true one would not be able to preach on prayer. Our Lord
teaches us differently in John 17. He does not teach that
mystical view which has banned the understanding from the
arena of prayer.

Our Lord’s Lesson: The Lord’s Prayer

The more sincere and the deeper the prayer, the less is
asked. We must never ose sight of the teaching of the Lord’s
prayer regarding this matter. Not only has our Lord taught
His disciples to pray a beautiful prayer, He also taught them
by means of the order of the various petitions. First He places
the things of God and His praise. We may not overlook this.
Although the physical needs of the one who is praying get
a turn, they are by ne means first! To put the matter bluntly,
many pray and give the impresston that prayer is the cheapest
way to obtain things! Young people often ask: What may
we pray for? This is a question which we hope to answer
in a later outline. Suffice it to say now that many of the things
prayed for reveal a view of prayer which is far from placing
gratiude first.

If prayer is “‘the chief part of gratitude which we owe to
our God,’” all our prayers should reveal this confession.
When a man comes into the presence of God he must know
what he is doing. He ought to listen carefully to the word
which God has spoken before he opens his own mouth to
speak to the Most High God. We are taught in the Scrip-
tures again and again that some did not come to God in the
proper manner. The two sons of Aaron, Nadab and Abihu,
are examples. They had just recently entered the work of
the priestheod. Then they came with ‘‘strange fire’’ into the
presence of God (Lev. 10:1). It is not easy to determine why
it was ‘‘strange fire’” and various interpretations are given.
I think, however, that the text itself makes clear they brought
this fire which He had not commanded. They went their own
wilful way. They come with censers as types of the prayers
of God’s people, and He did not accept these prayers.
Although this should have been a day of rejoicing in the life
of Aaron because his sons could now do the priestly work
with him, it became a day of grief because God desiroyed
both of them. He hereby taught Israel and all those who will
later read His revelation that they may not play fast and loose



with the prayers which are brought into His presence.

““In Everything Give Thanks.”’

If prayer is to be the chief part of the gratitude which
believers are to bring to their God, what does this sugpest
about the frequency of their prayers? Are we always so
thankful that we have to take time out to express it in prayer?
That is the way we ought to be! We must learn to follow
the order which has been taught us in our confession. When
we know, really know, Who God ts and when we really know
our own deepest need, we will give unceasing thanks! Then
our prayers rise from the beginning to the end of the day.
““What shall we render to God for all His benefits to us?”’
Let us not forget any of them.

This view of prayer (that it is the chief part of gratitude)
answers many other questions which come to our minds.
Unbelievers often view prayer as being harmless and even
profitable for little children, but not for the thinker. He should
know better than to believe that his uiterances will be heard
by anybody and that these utterances are going to have any
effect. But, this is not true. We must do much self searching
to realize our needs and to realize how much we receive of
which we are unworthy. Such a realization moves men to
gratitude. It moves them to a gratitude even though others
may pity them for their lot. While believers are able to be
thankful in the prosperity which their God sends them, they
can also be thankful in the many reverses which they may
have to endure. Prayer, when properly understood, will
reveal what kind of people we are.

We have proceeded on the assumption that we have much
for which we are to give thanks. No doubt, this thought is
widely accepted. Yet, often say: We cannot be thankful
enough! Try it! Be sure you know the way we are to give
thanks. We must learn to pray! When our prayers rise as
incense before God, He will hear us—He will have mercy
on us—He will open the windows of heaven upon us so that
we will not be able to contain all that He gives. Then the
child of God bows his head and prays. His prayer is always:
“‘How good Thou art!”’

Questions for discussion:

1. How would you describe the content of most of the
prayers which you hear and which you yourself, utter?
Do we usually follow the guidance of the Catechism?

2. Must we also be discerning when we listen to the prayers
of others? Should the congregational prayer bring your
needs before the throne of grace?

3. If we must listen carefully to prayers uttered in public,
does this entail the danger of taking a blessing away from
us?

4. Should we pray according to the occasion? Should all the
needs of Christendom be mentioned in our mealtime
prayers? Have you ever heard someone pray for many
things at mealtime except for a blessing on the food?

5. Do you think people often bring *‘strange fire'’ before
God in their prayers? What do you think of ‘‘prayer
requests’’?
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Twelve Theses on Reprobation
by Edwin Palmer ..................... 1.50
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LICENSING

Students
and Candidates

J. Tuininga

I have never been happy with the policy of having the
Board of Trustees of Calvin College and Seminary license
candidates for the ministry in the Christian Reformed Church
or give students license to exhorl in the churches. Now that
this procedure has been “‘tightened’’ and updated, I am even
more unhappy. It seems to me that Reformed church polity
would dictate that classes perform these tasks rather than a
church board. Since when do boards lord it over classes and
local consistories? That’s putting the carl before the horse,

In line with Reformed church polity, the procedure should
be as follows: Let the governing board of any reputable
seminary (not only Calvin) say to the churches: We present
to you these students who have completed (part or all, as
the case may be) the necessary academic requirements at our
institution. You take them and examine them to see whether
they meet the necessary qualifications for the ministry in your
church. And then any worthy classis (or even consistory,
for that matter) could easily determine whether they meet
the necessary academic requirements and whether they are
Reformed in their thinking. On that basis they would decide
to ordain {or license) or not to ordain. It doesn’t matter so
much as to which seminary these men attended. As long as
the men qualify as ministers or exhorers in a Reformed
church, that is all that is required. (I have never liked the
rule either, that students at other seminaries must attend
Calvin for one year. That is unnecessary at best and pater-
nalistic at worst.) It is the product that counts, not where
he has studied. And the products will recommend (or not
recommend) the institution at which they studied.

A few comments found in the 1957 Acts of Synod (in con-
nection with the issue of particular synods) are apropos here:

When the Board of Trustees conducted this examination

there was dissatisfaction, rightly so, because the elders

had no share in it. ... We propose that this be done in
classes. . .. Let the executive committee of the Board of

Trustees assign to each of these classes a number of pro-

spective candidates. . . . Let these classes report their ac-

tions, each to the particular synod of which it is a part,
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In thig way . . .the examination could be made thorough
and respectable and the work of these classes could be
controlled by the paricular synods.
Later we read this:
The evil of boardism is the concentration of too much
power in the hands of a few. Committees entrusted with
a task must have an amount of power to act, but this should
be properly controlled. Such committees, though not
necessarily intentionally, have a way of acquiring more
and more power. . . . Our three big boards, The General
Home Missions Committee {now the Board of Home
Miss, J.T.), The Christian Reformed Boards of Missions,
and the Board of Trustees of Calvin College and
Seminary, wield a tremendous power. Each of these is
in charge of work of far-reaching consequences. . . As a
matier of fact, the work is largely done by the executive
committees; the resi, by dint of circumstances, have lit-
tle actual control in the matter. This is not a good situation.
These comments are as relevant in 1984 as they were in
1957. Since the present machinery is all neatly in place, and
since ecclesiastical wheels tend to grind very slowly, I don’t
foresee a sudden change in the situation. But that does not
remove the fact that the present situation with respect to
ministerial candidates is not only unjust to a degree, but also
violates the best principles of Reformed church polity. It is
time we think about changing the rules. &

Christian Renewal
on the AACS,

It has been heartening to many of us involved in the
OUTLOOK to observe the increasing forthrightness in pro-
moting the Reformed faith and opposing what endangers it
which is becoming apparent in the pages of Christian
Renewal since its reorganization, change of name (from
Kenewal] and move to Canada. This development appears
in many of its articles, in their stance on social and political
matters, and in their opposition to the current drive to over-
ride the Bible’s teaching on women in church office. It ap-
pears also in the recent writing of the editor dealing with
the problems of the AACS.

The acronym AACS stands for the Association for the Ad-
vancement of Christian Scholarship. It began a number of
years ago {under a different name) in the circles of cur
Reformed Fellowship to advance the Biblical claims of Christ
in higher education, and claimed the interest and support of
many of us. In the course of time it evidently underwent a
significant change of direction, especially in the attitude
toward the Bible expressed in a number of its writings. At
the request of the Reformed Feliowship board I wrote a
number of articles about this subject in the mid 70’s and a
booklet, Some Questions and Answers About the AACS,
which the Fellowship printed.*



In the Feb. 6, 1984, Christian Renewal its managing editor
John Hultink placed an editorial on ‘“The AACS and those
Troublesome Censervatives.”” In that article he recalis with
warm appreciation some of his earlier years with that associa-
tion and the excitement of its early conferences.

He recalls the beginning of the AACS, as “‘the same peo-
ple who pioneered churches, grade schools and a fledgling
labor association, put their hearts and hard-eamed dollars
to work for Christian higher education.”’

He observes that these people are “*of a predorninantly con-
servative bent of mind . . . . conservative in a positive, refor-
mational sense of the word. They want to conserve their
beginnings, their foundation, their principles, fully realiz-
ing that without a firm, biblical foundation all organizational
efforts will sink away in the quicksand of relativism.

*‘They are not well-educated folk, these immigrants. But
they are a deeply religious people who take their calling in
life sericusly. They are a reformed people who take their
stand upon the confessions for the church, confessing that
Jesus Christ is Lord over all of life. They do not want to
cling blindly to the past, nor do they want to revere that which
is old, simply because it is old. That would be dead conser-
vatism of which these people want no part. But at the same
time, they harbor a deep respect and love for biblical prin-
ciples which are timeless. They are not caught up in the
maelstrom of the new theology which subtly shifts the ac-
cent from Christ to the Christian, and elevates ifs own views
above the plain teachings of Scripture.”

Editor Hultink takes exception to remarks of Calvin
Seerveld, professor at the AACS’ Toronto Institute for Chris-
tian Studies, who criticized conservatives saying that the
AACS had been “‘left by friends who couldn’t take our
weaknesses. ™

**The Institute. . .is not, as Seerveld puts it, ‘at the point
of bankruptcy’ because its ‘conservative’ friends can’t
tolerate its weaknesses. The Institute's ‘conservatives’ readity
concede that they also are prone to many weaknesses. They
confess that forgiveness must of necessity play a leading rele
in the life of the Christtan. But that decidely is not the prob-
{em. 1t is not a ‘holier than thou’ attitude which has driven
the ‘conservatives’ out of the AACS fold.

“The reasons ‘conservatives’ have for years been
withhelding their financial support from the AACS are more
honorable than that. The ‘conservatives’ perceive, rightly
or wrongly, that the AACs has become, in notable instances,
unfaithful to its beginnings. Much of the heady, unifying
spirit of the Unionville days is gone: debilitating divisiveness
and disagreement on matters of principle have taken center
stage. The AACS suffers from the worst of all possible
spiritual maladies—it has become a house divided apainst
itself. . ..

“*For more than six years now the AACS has sapped its
spiritual vitality through internal disagreements which are
not being resoived. A loss of unanimity of direction and pur-
pose has resulted in endless discussion of issues which should
be taken for granted among Christians. Staff members ap-
parently not satisfied with teaching the fundamentals of Chris-
tian learning attempt, with prophetic zeal, to persuade its
‘conservative’ constitlency to adopt its radical views—views
which in many instances are perceived to be at odds with
the reformed faith. . ..”” **That is why with heavy hearts,
fully realizing that Christian higher education is not an op-
tion but a covenant obligation so many’” conservatives’ have
withdrawn their suppori. In good conscience they sincerely
believed they could not do otherwise.””

The February, 1984, Christian Home and School contains
a biographical sketch of the career of John Hultink, from
his immipgrant origins, early work experience, attendance at
Calvin, and affifiations with the AACS, of which he was for
a time a travelling promoter and an employee of its Wedge
Publishing Foundation. Disappointed with publishing, he
began a successful real estate business, only to return to
publishing, establishing his own Paideia Press. From that
agency is issuing an increasing number of Reformed classics,
often translated from the Dutch. From his **Book Manor™’
overlooking the vineyards of the Niagara Peninsula he is also
the managing editor of Christian Renewal. Published 22 times
a year, subscriptions are $17.50 per year ($30.00, 2 years)
at P.O. Box 777, Jordan Station, Ontario LOR 150 or
P.O. Box 770. Lewiston, NY 14092, PDJ e

*The booklet, Some Questions and Answers About the AACS is available
from the QUTLOOK office at 40¢ per copy: 3 for 1.00; 10 for $2.00; 100
for $15.00.

An Open-Ended
DECISION

Syburn M. Voortman

Though I firmly believe that I Timothy 3:8,12 and Acts
6:3, along with other passages, close the office of deacon
to women, defending that position is not the purpose of this
viewpoint.

Wishful Thinking

My present concern is the erroneous dream that, despite
the decision of 1984 concerning women deacons, we will
not have women elders and ministers in the near or even
foreseeable future.

Many members of the Christian Reformed Church believe
just that. T have heard many make statements to that effect.
One relatively young member, who is not averse to women
deacens and is mildly opposed to women elders and minis-
ters, commented: **We won’'t have women elders and min-
isters in my lifetime.”’ A prominent leader in our denomina-
tion is rumored to have remarked that he is for women
deacons but would be opposed to it if he thought it would
lead to the opening of the other two offices to women,

I believe that some delepates to this last synod were
operating under this delusion, One delegate said: *‘I voted
for women deacons, not women elders and ministers.” Fur-
thermore, the synod did decide ““that the man should exer-
cise primary leadership and direction-setting in the home and
in the church,”” and that the ordaining of women deacons
is to be on the condition that ‘*their work be distinguished
from that of elders.’’ Surely, these decisions imply that the
remaining two offices should remain closed to women; do
they not? With some justification a delegate could now say:
““That’s what we decided, that’s what 1 voted for, and that
closes the other offices to women.”’
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