

















not been gotten in complete secrecy, has been ob-
tained with about as little exposure to the knowl-
edge of the ordinary church member and even the
ordinary consistory member as would be possible.

The Threats of Government Correction and
Public Exposure

It is ironic that this movement into secrecy about
denominational finances has come at a time when
the raising and use of funds by churches and other
religions organizations have been getting an extra-
ordinary amount of government and public atten-
tion. We read of law suits against cult leaders charg-
ing them with appropriation of church funds for
private use. We read of suits against church organi-
zations alleged to have been established in order to
avoid payment of taxes. In the November 6, 1981
Christianity Today an editorial reviewed the recent
history of growing public conecern about the way in
which charitable and religious organizations have
been raising and using their money. It recalled that
four years ago a bill, HR41, was introduced in the
U.S. House of Representatives. That legislation, it
seems, aimed to correct abuses in the handling of
money by non-profit organizations by placing them
all under some far-reaching government regulation.
There were protests against this extensive govern-
ment interference in religious matters and the bill
failed to pass. The editorial recalled that evangeli-
cals in congress at that time warned evangelical reli-
gious leaders that unless they took the initiative in
trying to correct the abuses in the handling of such
funds, the next such bill to come hefore the congress
would be likely to pass. The threat of such govern-
ment regulation moved a number of Christian lead-
ers in 1979 to organize what was called the Evangeli-
cal Council for Financial Accountability. This is a
voluntary organization of some 185 para-church and
denominational organizations who seek to police
their handling of funds among themselves. The edi-
torial observed that the efforts of this council had
been largely successful.

Another organization that has moved to expose
and try to correct abuses in the raising and handling
of money for charitable and religious purposes is the
council of Better Business Bureaus, Incorporated. It
publishes a quarterly update on charitable, educa-
tional and religious organizations under the title,
“Give, But Give Wisely.” It studies the policies of
various organizations in the light of its standards
regarding public disclosure, governing bodies, finan-
cial accountability, fund-raising practices, solicita-
tions and educational materials, and lists those
which comply or partially comply with those stand-
ards and those which have failed to answer inquiry
about their practices.

It ought not to be necessary for the government
or secular business bureaus to educate churches on
what constitutes honesty in handling of their funds.
But the fact that church practices have aroused
their interest and concern in these matters should
prompt us to be at least as concerned about estab-
lishing and maintaing standards of aceountahility in
dealing with church offerings as they are.

Requirements of Biblically Reformed
Church Order

Qur Lord placed the responsibility for leading and
governing His church on the elders (or, to use the
Greek word, “presbyters”}, so that this is the organ-
izing principle of Reformed or Presbyterian church
government, They were given authoerity to ruie, (Mt.
16:19; 18:18; Heb. 13:17) but at the same time can-
tioned repeatedly against any tendency on the part
of any of them to seek domination over the rest
(Matthew 20:20-28; cf. 1 Pet. 5:1-3). This is reflected
in Article 95 of our Church Order; “No church shall
in any way lord it over another church, and no
church office-bearer shall lord it over another office-
bearer.” It is also reflected in the principle stated in
article 27a that the authority of consistories is “orig-
inal, that of major assemblies being delegated.” It is
this principle that is observed as the annual synod’s
agenda is put in the hands of every consistory mem-
ber before the synod meets so that his representa-
tives there may handle the church business on his
behalf as much as possible with his knowledge and
support. That principle is being violated when infor-
mation about the churches’ finanecial activity is kept
out of his hands.

Consider what happens at each of our ehurches’
anmial congregational meeting. Among the items of
business there is an annual budget, prepared by the
consistory and submitted to the congregation for its
approval. Included in that budget are such items as
the pastor’s salary. That, as well as other local in-
tended expenditures, may get considerable discus-
sion before it is accepted (or rejected). In that same
budget there is a large item called “quotas,” which is
usually passed without any question, without any-
ohe in the group, including the consistory members,
even knowing what kind of expenditures are being
approved, or that the salaries of denominational “ex-
ecutives,” so automatically approved, may well be
double that which is approved (or rejected) for the
local pastor. {The point is not whether these figures
are reasonable or excessive, but that the congrega-
tion is kept ignorant of them.)

Where in our Reformed Church Order is there
really room for denominational “executives” who
“run” the churches’ business, increasingly without
even the knowledge of those they are supposed to be
representing? The denominational quotas, as we
stated long ago when the old misnomer “assess-
ments” was discarded as inappropriate, are in prin-
ciple “recommendations.” The consistory has the
right and duty to know what they are before it can
conscientiously recommend them.

Not only does the consistory have the right and
duty to know these matters, but, as the 1978 Synod
decision recognized, all of the members also have
the right to know and be assured of what their of-
ferings are being used to support. “The constituency
paying the quota is entitled to this information.”
The arrangement whereby the members are re-
quired to pay but kept in ignorance of what their ex-
ecutive experts do with the money may be compat-
ible with a hierarchical, Roman-Catholic church or-
ganization, but it cannot possibly be harmonized

march, 198%/seven






yet some churches embarrass us with their seeming
vitality, when we would predict certain disaster on
account of their neglect of discipline. How can we ac-
count for that?

I don’t want to underrate the importance of disei-
pline in the church. In fact its importance is under-
lined in the passage above. It is so important that
when we fail to do it, Jesus in his love for his erring
church steps in to work the same result, but in a
very painful way.

First Church of Corinth had failen seriously in her
discipline. Party division, incest, pride, selfish use of
Christian liberty, heresy in regard to the resurrec-
tion, and thoughtless observance of the Lord’s Sup-
per were all permitted. Yet this was the same group
that had been gathered by Paul's preaching the gos-
pel there after he had been encouraged by the Lord
in a vision saying, "I have much people in this city.”
Acts 18:10, How did this church ever survive such
neglect of discipline long enough for Paul to even
write this corrective letter? I Cor. 11:30 points to a
substitute discipline in the hands of the Lord — a
drastic substitute to be sure, but effective neverthe-
less — an extraordinary measure of illness and
death amongst them. “For this cause many among
you are weak and sickly, and not a few sleep.”

It would be tempting to apply this to those indi-
viduals guilty of the sin of thoughtless eating and
drinking at the Lord’s table. After all, doesn’t verse
29 tell us that he eats and drinks “judgment unto
himself?” This is the way many interpreters see it.

In my pastoral visits to the sick and dying, I am
very hesitant ever to make a direct connection with
some special sin that brought sickness or deaths
even if it looks like a natural result. Sick and dying
people usually are struggling hard enough with self-
accusation as it is without someone adding to their
burden by suggesting that the Lord is judging them.
I even wince a little when using the prayer in back
of our hymn book where speaking of those in pov-
erty, imprisonment, physical illness, or spiritual dis-
tress; it asks, “Grant that their chastening may lead
them to acknowledge their sins and to amend their
lives.”

I believe this hesitancy to make direct connec-
tions in individual cases is supported by Scripture.
Our Lord Jesus warned his hearers against thinking
that those who were killed by a crumbling tower
were greater sinners than others, but said that they
should all repent or likewise perish, Luke 13:4, 5.
The efect of this tragedy was intended to be com-
munal, not individual,

We need not look far in this very passage of I Cor-
inthians to see that Paul was not thinking so much
about sickness and death as God’s discipline for the
individual as for the body of Christ at Corinth.

Notice first that he calls the death of some “sleep”
— a word reserved for the death of believers. It is
hardly fitting to describe the discipline of the indi-
vidual who died. It is too late for him to profit. But it
is very fitting to speak of those whose death is being
used by the Lord as a loving discipline for the whole
body of Christ at Corinth.

We also notice the interesting choice of word for
what the Lord is doing with these painful judgments

in verse 32 — “discipline,” or “chastening,” literally
“child-rearing.” This language makes such illness
and death not a wrathful visit upon those who abuse
the Lord’s table, but a loving formation of a better
character.

And see how clearly the Lord’s goal of His substi-
tute discipline is stated, “That we may not be con-
demned with the world.” What could be worse than
being left to the results of our own neglect of dis-
cipline? A gracious Lord steps in with something to
take its place.

The sudden translation to “we" in 31 and 32 shows
that this is something with application beyond Cor-
inth, in fact, a characteristic way in which the Lord
works in His church.

The Lord does not quickly give up on a church
that is disobedient in discipline. She may indeed be
worthy of eternai condemnation with the rest of the
world. But He who loved her and gave Himself for
her has another way of achieving the healing of His
precious body where she neglects her duty. An
extraordinary measure of sickness and death in a
congregation has a way of cleansing the body. Her
divisions can be healed by the mutual concern gener-
ated for her sick and grieving and their families, All
are reminded of the fragility of life and the need of
depending on the Lord more. Unbelievers are driv-
en off by the obvious lack of material advantage in
being part of such an afflicted group. Why not go
where there is a better percentage?

Some years ago our congregation was shocked by
a very public offense involving people in leading
positions. The assault on the faith of the youth espe-
cially and on our unity as we differed on how to deal
with it, were very threatening. However, at almost
the same time a young man in the congregation was
struck with a severe illness which kept him poised
between life and death in the intensive care unit of a
hospital for months,

Were he or his family being punished? These
were about the last ones you would think deserved
it. Yet locking back on the whole experience, many
have agreed that this was used by the Lord to hold
us together as a congregation and bring us a mea-
sure of healing as we and the whole community
rallied behind them in prayer. What else would bring
an entire public high school together in a prayer
service during school hours?

We cannot prediet when the Lord will apply such
painful measures for the healing of a congregation.
We can, however, learn that sometimes our neglect
of diseipline brings into action another kind of dis-
cipline which in the hands of the Lord will do what
we failed to do ourselves. The Lord does not quickly
give over a negligent church to the judgment of the
world, We can thank Him for His patient love, but
why invite such painful measures by our neglect?c

Editor’s note: Rev. John H. Elenbaas is the pastor of the Second
Christian Reformed Church of Wellsburg, lIowa Corroberating
Eev. J. Elenbuas’ abservations about the Lord’s discipline where
the church neglects that duty are a number of the Lard’s admoni-
tions and warnings to the seven churches in Revelation 2and 8§ —
“These whom I love, I reprove and discipline; be zealous there-
fore, and repent” (§:19).
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The metaphor which the Apostle uses in this sec-
tion cannot be pressed in all its various parts. This is
true concerning the words we find in verses 26 and
27. The main point of the illustration may never be
lost from sight, but all of the details cannot be ap-
plied to both Christ’s relation to the church and the
marriage relationship among men. Christ has given
Himself for the church so that He might set her
apart {sanctify), and that He might cleanse her “by
the washing of water with the word.” Without doubt
a reference is here made to baptism. However, bap-
tism in association with the Word! Let no one derive
a faulty view of baptism from this verse, but let
everyone see it in its context. By baptism He indeed
cleanses, i.e., baptism is a symbol of this cleansing.
However, that baptism never stands alone but is
united to the word and in that way the cleansing
goes on! It is a life-long process. In this way the Lord
will finally present a church to Himself which has
neither spot nor wrinkle, but is a glorious and
cleansed church. The people of his day understood
Paul when he referred to these things, especially
the Jews among them. However, they must also
have wondered at the language of the Apostle when
he speaks as he does here. It was customary among
the Jews that a bride would prepare herself for her
wedding day. But, Paul says that Christ prepares
His bride! The metaphor, therefore, is altered alittle
in these two verses, but that is commeon in the Paul-
ine writings. What illustration shall he choose which
will cover both the divine and human relations? His
emphasis here is on the fact that Christ cares for His
church and sees to it that that church shall be holy
and without blemish. Now, “even so ought husbands
also to love their own wives as their own bodies.” So
close is the bond between Christ and His church and
between husband and wife that he is able to say that
the husband who so loves his wife — loves himself!
Where do the duties lie — on the side of the wife or
on that of her husband? On neither, or both, because
it is a work of love!

Of course, no one hates his own flesh. {There are
too many who conceitedly love it too mueh) Each
person, — of course, seeks the welfare of his own
body. Otherwise that body becomes sick and mal-
functions. Therefore a person nourishes and cher-
ishes it. Christ nourishes and cherishes His church.
Seeing that we are members of His body we musi
emulate Him. We must, as husbands, bestow that
loving care on our wives which Christ bestows on
His church. Then our relationship to Christ is shown
in clear light.

Beginning at the Creation — One Flesh

The Apostle now goes all the way back to the time
of creation to show that the things he has been
teaching concerning the true relationship of hus-
bands and wives goes all the way back to the begin-
ning. The command was there given that a man {and
woman?) should leave father and mother and cling to
his wife when they have been joined in marriage.
Naturally, this was & command to future genera-
tions because Adam had no father or mother to
leave. The emphasis falls on the unity of the two

who have entered the marriage state. They shall be-
come one flesh. They shall be one in mind and in
heart (how shall two walk together except they be
agreed?) but there shall also be a sexual union — a
union of bodies. All of 2 man’s attention must be
focused on his wife. Even that close relation which
he had to his father and mother may not stand in the
way of his relationship to his wife. He must lorsake
the former to cling to the latter. This is the way mar-
riage was intended to be from the beginning! This is
the way marriage is renewed through our unjon
with the Christ of God! Christian marriage is a sym-
bol of the union of Christ and His church, Therefore
a religiously mixed marriage is wrong! How can an
unbelieving husband be a symbol of Christ? How can
an unbelieving woman be the symbol of His church?
Mixed marriage is, therefore, basically wrong —
and it is not wrong, first of all, because it doesn’t
work!

A Mystery — Applied

“This mystery is great: but I speak in regard of
Christ and of the church.” This seems to be a
strange statement in the middle of this discussion.
We also have to be careful that we do not give a
wrong or fanciful meaning to these words, as has
often been done. In the first place, by the term
mystery Paul always means that which had not been
revealed before but now isrevealed. He is here, I be-
lieve, emphasizing the same thing 1 emphasized
earlier, viz., that the metaphor is insufficient to
cover all of the various parts of the relationship of
Christ and the church and of husband and wife. The
marvelous love which Christ exhibited to His church
cannot be equalled, but it is the goal for which we
are to strive. Even though he is speaking regarding
Christ and the church, nevertheless, husbands are
to love their wives according to the pattern shown
them by Christ. That love must be deep and it must
be self-sacrificing. There must be no doubt that the
man has this kind of a love for his wife. On the other
side, the wife must see to it that she fears or has
respect for her husband. This latter, of course, does
not rule out the love she must have for him, nor
could his love for her rule out the respect he must
have for his wife.

Wherever these rules of marriage are not recog-
nized or obeyed, marriage fails to achieve its pur-
pose. We must again get back to the Biblical view of
the true marriage bond, or our problems will mul-
tiply in this important area of life. The place of the
one is not devalued for the sake of the other, as is so
often assumed today. Only when we follow the
teachings of Seripture will we have the fullness of
life,

Questions for discussion:

I- Does this paragraph in Ephesians have anything
to say concerning the matter of Women in Office?
If so, what does it teach concerning it?

2- What does the “headship” of the husband mean?
Is there the danger that this shall become a dic-
tatorship?

march, 198%/eleven



3- What is wrong with coming to a decision
together, as husband and wife, after full dis-
cussion? Do you think this paragraph forbids this?

4- Can we love at command? What counsel would
you give someone who states that he or she sim-
ply no longer loves the other party in the mar-
riage relationship?

5- Do mixed marriages sometimes “work.” Does this
mean that it isn't always wrong?

6- The Bible deals with the marriage relationship in
many places. Why have we had many committees
to study what would be proper guidelines for
marriage? Why did we need many committees to
study the matter of divorce?

OF CHILDREN AND SLAVES

Lesson 14 Ephesians 6:1-9

At the beginning of this last chapter the writer
singles out certain groups in the church at Ephesus
for whom he has a special word. This implies, of
course, that these (children, slaves, masters) were in
the church service where this apostolic letter was
read. He often singles out particular groups in the
churches to which he writes. All the members of the
church were expected to be present when the great
event of receiving a letter of Paul occurred. So it
ought to be throughout time and throughout the
church. The gospel speaks to each one and no one
has a right to be absent where the Spirit of God
speaks.

“Children Obey Your Parents in the Lord”

Paul addresses the children with a command
which is derived from the fifth commandment and
he quotes that commandment in the second verse. A
child is to be obedient to its parents. This is the
teaching of nature and all of life. The child may not
be in the position in which it commands! The child is
in need of being led and of being instructed. It must
therefore listen to those who are older and wiser.
But, the children of believers are not only taught by
nature, they are especially taught by the Word of
God. They must not obey because no other behavior
is possible for them, but they must obey willingly
and gladly “in the Lord.” He requires it and what He
requires is right.

In the second verse the Apostle quotes the first
part of the fifth commandment. This commandment
does not speak first of all of obeying father and
mother, but of honoring them. This is an important
distinction. At no time does the child arrive at the
age when he is not to honor his parents, but the time
for obeying them is limited. Honoring them is, there-
fore, of a more fundamental nature. It will include
the obedience which is required in the early years of
life. By bringing the proper honor the child gives
evidence of a true love for his parents. And ... that
is the heart of the law! Obedience may be because of
fear of the consequence of disobedience, etc., but
honor reveals love and devotion.
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“Commandment with Promise”

This is the first commandment with promise, says
Paul. Is that entirely correet? Does not the second
commandment already include a promise that He
will show loving kindness to thousands of those who
love Him and keep His commandments? Different
explanations have been given of this seeming error.
We should remember that the promise found in the
second commandment is general in nature and could
have been attached to any of the ten command-
ments. Secondly, he is not necessarily using the
term “first” in a numerical sense. Here a promise is
attached to a specific conmandment which has
meaning for the keeping of this commandment only.

The promise is now quoted: that it may be well
with thee, and thou mayest live long on the earth.
However, this promise has also given difficulty to
many. It surely is not true that every obedient child
will live to a ripe old age? Would that not be the
natural meaning of the wording of this promise? In
dealing with the ten commandments it certainly be-
comes evident to everyone that a key sin is men-
tioned but that each one of these commandments is
much broader in scope than the particular sin which
is mentioned. The Heidelberg Cathechism makes
this very clear in its treatment of each one of the
commandments of the decalogue. It then becomes
clear that the fifth commandment does not only deal
with the relationship of parent-child, but also of
government-governed, of employer-employee ete.
When one considers how far this commandment
reaches, the promise included in this commandment
becomes clear. If this commandment is transgressed
in all the various relationships of life, there would be
utter chaos! This would make life impossible. Only
where there is a well-ordered life, in obedience to
this commandment, can a people look for a lengthy
life in the land which the Lord gives to them. A
home, a society, a government can endure only
where this commandment is honored!

Fathers’ God-Given Trust

The fifth commandment speaks to parents as well
as to children. It is true that the children are to
obey, but the parents must also insist on this obe-
dience and make it as easy as possible for the child
to be obedient. The author addresses the fathers in
particular. They are the ones who are responsible
for maintaining the proper relationship in the home.
The father is the “head” of the home. He is also the
one who enforces discipline in the home. Paul makes
it clear to fathers that they do not have all the rights
and the children all the duties. The child has duties
but he also has rights. The fathers must not provoke
their children to wrath. That is a real danger! This
can be done by physical means or mental or even
spiritual means. Parents sometimes deprive their
children of all hope and of the joy of life. This is an
abuse of the position their God has given to them as
fathers. Instead, they must nurture them in the
chastening and admonition of the Lord. To be a
father is a tremendously responsible task. It is not
enough that a father provide food and clothing and
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Jerome M. Julien

The Doctrine of the Last Things

INTRODUCTION

“What does the future hold?” All of us ask this
question at one time or another. For many, the future
is full of fear. So plaguing is this question that any-
one who speaks with the sound of authority becomes
a much-sought-after prophet. And then, there are
also the psychics, the palm readers or palmists and
the writers of horoscope columns,

God’s Word About the Future

While God has not revealed to us the minute de-
tails of history nor of our personal lives, He has told
us about the broad sweep of coming developments
and He has told us of our end.

There are large portions of Scripture which, while
not giving us a newspaper-story-like account of the
end of history as we know it (contrary to current
popular authors like Salem Kirban and Hal Lindsey),
do give us the general principles of history and
which do show us how and toward what God is work-
ing. Besides, there is much in Scripture which tells
us what happens to us when death comes.

We do not need to wear a path to the crystal hall
nor do we need to wear out a horoscope book. That
will only lead us to the foolish fabrications of men's
minds. In God's Word we find the answer to the
question: “What of the future?”

With broad strokes God paints the panorama of
history. He also teaches us that believers can testify
with Asaph the Psalmist: “... I am continually with
thee: Thou hast holden my right hand. Thou wilt
guide me with thy counsel, and afterward receive
me to glory {(73:23, 24).” Learning what God reveals
concerning this time, of His leading, we cry out, “So
teach us to number our days, That we may get us a
heart of wisdom” {(Psalm 90:12).

Eschatology

The portion of God's revealed truth which an-
swers the question, “What of the future?” is com-
monly called eschatology. Don't let this strange-
sounding word scare you. As you look at it you see
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that it has something in common with a more famil-
iar word: theology. The logy in each comes from a
Greek word which you have no doubt heard: logos,
meaning word Thus theology is a word or discourse
about God, since the first part of the word comes
from a Greek word meaning God. Eschatology, liter-
ally, is a word about, or a study of, last things, since
the first part of the word comes from a Greek word
meaning last.

Now, while literally esckaiology should only cover
those things and events which lead up to the end of
history, it also covers the subject of eternity. Aec-
cording to Geerhardus Vos, eschatology, or the doc-
trine of the last things, is

the teaching or helief, that the world-move-
ment, religiously considered, tends toward a
definite final goal, beyond which a new order of
affairs will be established, frequently with fur-
ther implication, that this new order of affairs
will not he subject to any further change, but
will partake of the static character of the eter-
nal (The Pauline Eschatology, p. 1)

In more simple terms, William Hendriksen wrote:

It has to do with those things that are going to
happen last of all; that is, at the close of man’s
earthly life and afterward, and also toward the
close of the present dispensation and after-
ward /The Bible On the Life Hereafter, p. 18).

Our Proper Concern

For some, the doctrine of last things is the only
part of Scripture that really is important. They will
buy any book that appears on the subject and they
will listen carefully to any sermon referring to it. All
other points in Secripture are insignificant in com-
parison. Others find an emphasis on last things to be
impraectical and unimportant. One professing Chris-
tian once told his minister who was preaching on the
last things, that he couldn’t wait for the series to be
finished. He said that he simply was not interested.

Both reactions are in error. A wrong emphasis, or
no emphasis, ought not to be allowed in Christian
thought. There is room for eschatology. In fact, it















R. B. Kuiper

A fellow church member and I get into an argu-
ment. Nobody else is present. We differ sharply and
honestly. After a while he loses his temper and calls
me “a hypoerite.” Of course, I feel offended. What
am I to do? Scripture gives a clear answer to that
question. The offense is botk personal and private.
To precisely that sort of offense Jesus addressed
Himself in Matthew 18:15-17, “If thy brother shall
trespass against thee, go and tell him his fault be-
tween thee and him alene; if he shall hear thee, thou
hast gained thy brother. But if he will not hear thee,
then take with thee one or two more, that in the
mouth of two or three witnesses every word may be
established, And if he neglect to hear them, tell it
unto the chureh; but if he neglect to hear the chureh,
let him be unto thee as a heathen man and a pub-
lican.”

I am walking down Broad Street. Ahead of meisa
saloon. Just as I pass it, out steps a fellow church
member. I greet him and, a bit dazed, he returns the
greeting. There is a distinct smell of liquor on his
breath and his gait is far from steady. Beyond all
doubt, he is “under the influence.” What am I as the
sole witness to do? Does Matthew 18:15-17 apply
here? To be sure, the offense was not directed
against me personally and hence is not personal in
that sense, but, being known to the offender and me
alone, it certainly is private. Therefore I do not tell
my friends about this incident, nor do I inform the
minister, neither does it occur to me to rush to the
next meeting of the elders in order to insist that
they discipline the erring brother. Contrariwise, in
the hope of both gaining my brother and saving his
reputation I follow the procedure stipulated by the
Lord Jesus in the aforesaid passage of Seripture.
James 5:19, 20 also applies: “Brethren, if any of you
do err from the truth and one convert him, let him
know that he which converteth the sinner from the
error of his way shall save a soul from death and
shall hide a multitude of sins.”

I am a member of the Christian Reformed Church.
A minister of that church writes a book or a maga-
zine article in which he denies a cardinal teaching of
the Reformed faith — that from eternity God fore-

ordained unalterably all that was to come to pass.
That book or article is published. I read the pub-
lished denial. Is it wrong for me in a book review or
a magazine article of my own to reflect critically on
the denial without previously having followed the
procedure of Matthew 18:15-17? Most certainly not,
for here is an offense which is netther personal nor
private. Instead, it is a public offense against the
truth. For that very reason the matter requires that
I speak up without delay. And, while Christian love
demands that T work and pray to the end that the
erring brother may recant, I ought not to be dilatory
about laying the matter before the proper ecclesias-
tical assembly.

In their Ckurch Order Commeniary Van Dellen
and Monsma say quite correctly: “Public sins are to
be reported to the Consistory forthwith, not be-
cause the general office of all believers has no duties
to perform in such cases, but because of the public
offense given, which offense must be removed as
soon as possible, and because the sin is already
known to many and therefore its immediate revela-
tion to the Consistory cannot be termed un-
charitable. Fellow believers must certainly show
concern when one of their number errs. They should
admeonish the erring also in case the sin committed
is public. But the public offense, the blot upon Geod’s
Church and His sacred name must be removed as
soon as possible, and that can only be done publiely.
Consequently public sins are to be reported to the
Consistory forthwith” (pp. 805£.). ®

Editor’s note: This article of Professor R. B. Kuiper is reprinted
from our November 1965 Torch and Trumpel In support of
Kuiper's remarks we observe that when the Apostle Paul saw
Peler acting inconsistently with the gospel and thereby causing
public offense in the church at Antioch (Gal 2:11ff.} he did not take
up the matter with Peter privately according fo the procedure
Matthew 18 prescribes for dealing with private differences, but
rebuked him immediately before the whole church. By disregard-
ing the difference between public and private problems and
responsibilities in these matters, Matihew 18 is often being mis-
used to silence public eriticism end in that way protect and per-
petunte offenses to Christian docirine and life whick it was in-
tended to remove. fn such ceses we see the Scripture cited for a
purpose the opposite of that for which it was given
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