


a tribute and an appreciation

John Richard de Witt

Who can say whether this preacher or that is the
greatest of his generation? Such evaluations are,
one is glad to acknowledge, in other hands than our
own. There can be no question, however, but that
Dr. David Martyn Lloyd-Jones was a very great
preacher indeed; and some do not hesitate to speak
of him as among the premier preachers of the church
gince the Protestant Reformation. Thousands of peo-
ple all around the world felt themselves stricken
with a heavy sense of loss when the Lord took him
on the first day of March, 1981.

His Life

The facts of his life are soon told. He was born in
Cardiff, South Wales, on December 20, 1899, but was
raised till his fifteenth year in rural Cardiganshire.
In 1914 he moved with his family to London, where
he concluded his basic education at 8t, Marylebone
Grammar School. His medical studies he took at
Bart’s Hospital, one of London’s preeminent teach-
ing hospitals. By the time he was twenty-five Dr,
Lloyd-Jones was already working with Sir Thomas
Horder in Harley Street, having done so brilliantly
in all his medical examinations that his future as a
prominent medical deector and ecardiologist was
assured.

Other, and we may think better, things were in
store for him, however. By 1926 he was committed
to the service of the gospel; and in 1927 he became
minister of the Bethlehem Forward Movement
Church, Sandfields, Aberavon {a congregation of the
Presbyterian Church of Wales). After a fruitful and
effective ministry there, he was inducted minister of
Westminster Chapel, London, as colleague of Dr. G.
Campbell Morgan, It was at Westminster Chapel
that Dr. Lloyd-Jones did his most notable work as a
minister of Christ. There he preached with incom-
parable power and influence for full thirty years, till
his retirement in August, 1968. Upon his recovery
from the illness that had necessitated his resigna-
tion from Westminster Chapel, Dr. Lloyd-Jones con-
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tinued to preach throughout the length and breadth
of England, Scotland, and Wales. His active ministry
only came to an end with a renewed onslaught of ill-
ness in mid-1980.

Along with his pastoral ministry Dr. Lloyd-Jones
managed to find time for many other tasks as well,
all of them related to the preaching and teaching of
the gospel. He was long president of the Evangelical
Library; frequently of the Intervarsity Christian
Fellowship; conference speaker in North America,
Europe, and South Africa; couneil member of the
China Inland Mission {now the Overseas Misgionary
Fellowship). He was the inspiration behind the
Evangelical Movement of Wales; chairman and
leader of the Puritan and Westminster Conferences;
helper and adviser to the Banner of Truth Trust;
and author of twenty-three volumes, mostly of
biblical exposition.

The Preacher

In a comment upon the occasion of Dr. Lloyd-
Jones’s death, Prof. Donald MacLeod, of the Free
Church College, Edinburgh, wrote of him that he
was “known throughout the English-speaking world
as one of the greatest preachers since the Reforma-
tion.” Others have spoken similarly, One has to have
spent some time in evangelical circles in Britain to
appreciate the stature of “the Doctor,” as he was
everywhere calied, and to understand how it was
that he came to oceupy his commanding position of
influenece and leadership. “The church in Britain to-
day is vastly different from what it was in 1927
when Dr, Lloyd-Jones began his ministry in Port
Talbot” — these are Donald MacLeod's words.
“Conservative evangelicalism enjoys a new, and per-
haps dangerous, respectability. There is an interest
in the literary heritage of English-speaking Cal-
vinism which would have been unthinkable 50 years
ago. There has been a significant increase in the
number of men preaching the doctrines of grace.
These developments owe much te the Doctor — a






standable in communication, and an incredible
presence. He himself would have said, I think, that
“presence” in the sense in which we use the term
here comes from the inside; it has its roots in
theology, in the preacher’s own apprehension of
what he is about in all its awful dignity and power.
That is certainly true. But David Martyn Lloyd-
Jones was a horn leader of men, and that was no-
where so evidently apparent as when he stood in the
pulpit.

Second, Dr. Lloyd-Jones was careful and diligent
in his preperation for preaching, in the more general
as well as in the more particular meaning of the
word. One of the most memorable afternoons I spent
during my two years in London was in my own flat
on the occasion when I had the privilege of enter-
taining the Doctor to tea. He was preaching for the
one hundred and fiftieth anniversary of the opening
of the chape! building. Between the services of the
day Dr. Lioyd-Jones came next door with me for a
light meal and some talk. I recall how impressed I
was by his erudition, by his wide reading, and by the
penetrating keenness of his mind, He was then in his
late sixties, but he had by no means stopped learn-
ing, studying, reading, in a broad spectrum of sub-
jects. His intelleet was richly furnished with
materials which he was able to press into the service
of his exposition of the Scriptures. I do not believe
that he would have permitted himself the indul-
gence of appearing in the pulpit without assiduous
work heforehand. His view of what took place there
was far too elevated for that.

Third, one has to call attention to kis remarkable
boldness. Donald MacLeod speaks of his “persistent,
remorseless application” in preaching. In our part of
the country people sometimes say of a preacher who
is no longer dwelling in generalities that he has “left
off preaching and gone to meddling.” There is a very
real sense in which one had not begun to preach un-
less he has “gone to meddling.” Of what possible use
is abstract preaching, withdrawn from the percep-
tions and needs of the people, remote from their ex-
perience. The strength of Puritan preaching lay, not
only in its intensely biblical character, but algo in its
vital concern to bring the truth home, to apply it, to
apply it closely to those who heard. This Dr. Lloyd-
Jones did also in a forceful and poignant way, show-
ing neither fear nor favor, exhorting, rebuking, ad-
monishing, because he himself knew the terror of
the Lord.

Fourth, 1 think that no small part of Dr. Lloyd-
Jones’ power as a preacher lay in his acquaintence
with the human scene. He did not preach up the
times; rather, he preached Jesus Christ. But he
knew the times, and he knew the hearts of his peo-
ple. 1 have often thought that his training as a physi-
cian stood him in good stead here. Perhaps this
comes out most clearly in his excellent book
Spiritual Depression: Its Causes and Cure. There, in
the pages of that volume, one finds the pastor speak-
ing, but also the physician — the physician of the
body now hecomes the physician of the soul. Dr.
Lloyd-Jones was anything but a politieal, psycho-
logical, or sociological preacher, And yet it would be
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impossible to accuse him of irrelevance in his
ministry. People came to Westminster Chapel from
every background: what a mixed congregation it
was, & strangely assorted congregation! But they
came to him because they knew that in him they had
an under-shepherd who could apply the medicine of
the gospel to their lives, and through whose
preaching Christ could cure them and make them
whole,

Fifth, if he was characterized by anything at all it
was by his supreme confidence in the power of the
preaching of the Word of God. All the world knows
that the Doctor kept to his Bible: it was the basis,
the polestar, the foundation for all he said and did
during his more than fifty years of preaching.
Almost all his published sermons are in the nature
of a consecutive exposition of books and passages of
Scripture. But more than that, Dr. Lloyd-Jones was
instrumental, as few men have been, in reviving
faith among the people of his generation in the
spiritual dynamie of the Word proclaimed. Once
after World War II Emil Brunner attended a service
at Westminster Chapel, and afterward exclaimed,
“Now that is Reformed preaching!” It was. It was in-
deed. In his view of preaching the Doctor showed his
spiritual kinship with John Calvin whose doctrine of
preaching was Lloyd-Jones's own. I sometimes think
that the Doctor in a way represented a time be-
tween the times with respect to the Christian pulpit.
He entered upon his ministry in a day when there
was not much conviction that preaching could do
anything. In the last few years, especially in
quarters where there was once much rejoicing at
ahle and faithful preaching of the gospel, people
seem again to have lost their way and to be looking
everywhere but in the direction presecribed by the
Seriptures for the renewal and health of the church.
Perhaps Dr, Lloyd-Jones may remind us even now,
though he has been taken away from us, and remind
us in a mighty way, that God is pleased by the
foolishness of the preaching to save those who
believe,

Sixth, the Doctor's profound personal experience
with the Lord Jesus Christ, and his hearty commit-
ment to him, sustained and supported his whole
ministry. For the love of Christ he turned his hack
upon the fame and plandits of the world. To him it
was no sacrifice at all in comparison with the knowl-
edge of the Redeemer. _

Those who wish to know what Dr. Lloyd-Jones
himself thought about preaching should read his
splendid book Preacking and Preachers. It is an
indispensable work, and I should think that a theo-
logical student — certainly one in the Reformed tra-
dition — must be ashamed were he to complete his
course of study without having read it at least once
— and preferably again and again. It is also a book
for ministers, and for anyone interested in
preaching.

What can we learn from him? We ean thank God
for him and for the wonderful gift of God to us in
him. Most of us who are ministers cannot be great
preachers, in the sense that the Doctor was great.
But we can be useful men of God and ministers of



the imperishable pospel. We who are evangelicals
and committed to the Reformed faith not infre-
quently find ourselves losing confidence in the proc-
lamation of the Word of God. We are exposed to so
little that would inspire and encourage us. And we
have a hard time taking seriously what the Scrip-
tures tell us about preaching. Can it be that the
Lord means for us to rely on what seems in so many
ways to be a vain and futile exercise — the more
vain and futile in view of what the world is, what it
seems to be becoming? But then we listen again to
the authentic voice of the preacher: of the Lord
Jesus Christ himself, as Paul promises us, speaking
through the lips of those men whom he has sepa-
rated to himself and to his service. We listen to the

Bibic Break-]

Peter De Jong

In the special Summer 1981 edition of Jubilee in
which the Wyclifie Bible Translators celebrate their
50th anniversary Luis Palau tells a story to gladden
Christian hearts. Observing that “God runs history
through faithful men and women, individuals like
you and me, brothers and sisters who are obedient
in little things,” he introduces to us one of Wycliffe's
pioneer workers in Bolivia — David Farah. David
and his wife Gloria went to Bolivia in 1956 to trans-
late the Bible for a tiny language group in the
jungle, praying that the Lord would reach this coun-
try with the gospel. Iliness compelled them to leave
their village work and move to La Paz, the capital.
There his work for the translators brought him into
contact with a government educational official, an
army colonel with whom he became friends. In a sud-
den revolution the colonel disappeared. He reap-
peared a year later in a foreign embassy, In David’s
prayerful concern for his friend, he succeeded in
having an autographed New Testament conveyed to
him in the embassy by a guard. In another revolu-
tion seven months later the colonel emerged as
Bolivia’s new president. He had appreciated and
read the New Testament. He said that it was the
only real contact that anyone had made with him
while in political asylum. He was deeply concerned
about the moral condition of his country. In the
Lord’s amazing Providence, David’s individual con-

likes of a David Martyn Lloyd-Jones. And we
remember. We remember what preaching is, and
what it can do — what it must do when God blesses
and uses and empowers it. Then our doubting, fear-
ful hearts are stilled. We know that, till the last
little one for whom Christ died has been brought in,
the joyful sound will reach to the ends of the earth
and will accomplish that whereto God sends it. @

Note: The quotations from Prof. Doneld MacLeod are taken from
The Monthly Record, the magazine of the Free Churchk of Scotland,
April, 1981,

Nate: Dr. Jokn Richerd de Witt is Chairman of the Systematic
Theology Department at the Reformed Theological Seminary ai
Jackson, Mississippi.

tact and friendship with the president led to the
opening of prime time televigion to gospel presenta-
tion, to distributing 600,000 copies of the New Testa-
ment in all the primary and secondary schools of the
country five years ago, and to its study in religion
classes for 2%z years. Mr. Palau stated that “The
New Testament is being read in hundreds of thou-
sands of homes because of one Wycliffe person who
had a passion for the land and was faithful. The
Lord ... opened up Bolivia,” The government has
recently asked the World Home Bible League for at
least 250,000 study booklets, 10,000 corresponding
teachers’ manuals, and 250,000 more New Testa-
ments for the school program. The president has
also requested 100,000 more New Testaments for
military barracks, homes for the aged, orphanages,
hospitals and other dependencies. We are reminded
that in the world of apparent economic, social and
political turmoil, the Lord is in control. “The heart of
the king is in the hand of the Lord. Like rivers of
water He turns it wherever He wills” (Prov, 21:1). It
is heartening to catch a glimpse, underneath the
superficial trivia that makes up much of the news, of
the really great work He is doing with His gospel.
May we, like David Farah, prayerfully and faithfully
seize whatever opportunities the Lord may give us
to have a part in that. ®
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A Brief Summary of The Way International
and its Primary Teachings

Louis Kerkstra

The “Way” movement is causing considerable
confusion in some communities. This article
shows that it is e different way of salvation
than the Biblical way taught by traditional
Christianity.

1. The Founder

The founder of The Way International is Victor
Paul Wierwille, who was born in 1917 and raised in
the Evangelical and Reformed Church. He claims
that God spoke to him audibly in 1942 telling him
that He would teach Wierwille “the Word as it had
not been known since the first century” if he would
teach it to others. In 1953, he learned to “receive the
holy spirit into manifestation,” that is, he learned to
speak in tongues,

2. The Foundation

The Word of God “rightly divided” is the founda-
tion on which The Way movement rests. Wierwille,
as a modern apostle who believes he was chosen by
God to bring new light to the present generation, is
held by his followers to be the present day spiritual
leader who can “rightly divide” the Word. Present
day versions and translations of the Bible are con-
sidered inaccurate and believed to contain errors.
When interpreted and “corrected” by the spiritual
leader, Wierwille, the Bible then becomes the “ac-
curate” Word of God which followers can also “right-
ly divide.”

3. The Structure

The way is structured like a tree. The Board of
Directors is the roof The Headquarters in New
Knoxville, Ohio, is the trunk. State organizations
constitute the limbs, while city groups are the
branches. Bible study groups in homes and on cam-
puses are the twigs, and individual members of such
groups are the leaves. Since 1953 when Wierwille

Rev. Louis Kerkstra is the pastor of the Kelloggsville Christian
Reformed Churck of Grand Rapids, Mickigen
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began his first PFAL (Power for Abundant Living)
class, this Tree has grown into an organization
which sends thousands of followers out each year
throughout the United States and other nations as
ambassadors to advance its cause, Especially since
1968, its growth has accelerated greatly.

4. VIEW OF GOD

This is similar to the ancient Arian heresy. The
Way rejects the doctrine of the Trinity (that there is
one supreme Being consisting of three distinet Per-
song, Father, Son, and Holy Spirit). Rather, the
supreme Being of God is believed to consist of only
one Person. God is cailed Father in relation to His
creation of Jesus Christ in a unique way. He is called
Holy Spirit when He is viewed as the Giver of holy
spirit, which is “impersonal power from on high.” So
The Way's view of God is a form of Unitarianism.

5. View of Man & Sin

Prehistoric man is believed to have existed dur-
ing the time of a first earth. This first earth may
have lasted for trillions of years before it “became
without form and void.” The creation of man as we
know him took place after the second earth was
brought into being. Man was then created as a tri-
partite being or creature. God formed man’s body,
made his soul, and created his spirit.

Man sinned by choosing to let his bodily senses
rule his mind instead of receiving divine communica-
tions and being ruled by the spirit within him. As a
result man lost his spirit and reverted to being only
a body and soul creature. By so doing, Adam trans-
ferred his legal rights to rule the world to Satan. He
also suffered the loss of fellowship with God which
can only take place through the spirit which he lost
when he sinned. Sin, therefore, consists mainly of
choosing the wrong option and thereby forfeiting
legal rights and losing the ability to have fellowship
with God,

6. View of Christ

Jesus Christ is not God. This is one of the most
emphatic assertions of The Way movement. He may
be called “The Son of God” because of the special



way in which God brought him into being. Prior to
his conception and birth, Jesus only existed in the
foreknowledge of God. To bring about his birth, God
created the sperm and impregnated Mary with it by
overshadowing her. Such overshadowing, Wierwille
has stated, took place in much the same way a bull
covers a cow to bring about conception.

Because Jesus had no human father through
whose sperm sin is believed to be transmitted, he
could remain sinless. Being sinless, he was a tripar-
tite man with body, soul and spirit. Therefore, he
could communicate with God through his spirit; and
by means of his senses he could communicate with
man what he had learned from God. In this way he
could bring man to faith — to believing. Also as a
sinless man with body, soul and spirit, he won back
the legal rights needed for man's restoration,

So according to The Way, Jesus is a sinless man
brought into existence by God. He is no more than a
man. Yet he can be called Son of God because God
created and implanted the sperm by means of which
he was conceived.

7. View of Salvation

Salvation involves restoration of legal rights
which Adam forfeited to Satan. By shedding sinless
blood, Jesus bought back these legal rights. In order
to receive these legal rights on an individual basis, a
person must act. He must believe and obey. Other-
wise God's hands are tied and He can not save that
person.

By confessing Jesus as Lord, and believing God
raised him from the dead, God creates a new spirit
in that person. So that person becomes a new crea-
ture having a body, soul and spirii. With this new
spirit the believer can have fellowship with God.

It is choosing the right seed which determines
whether a person will or will not believe and thus
receive the new spirit. This freedom to choose God’s
geed or the devil's seed determines a person's
destiny. Some people go all through life without
ever making a choice. What becomes of them is not
stated.

In Old Testament times, God adopted people to be
His children because the seed was not available for
them to choose. After Pentecost the seed was avail-
able and people become heirs of God by choosing the
Father's seed. Thus they become children of God by
birth rather than adoption.

To have fellowship with God, a believer must eon-
tinually renew his mind. If this is not done, even
though that person is saved, fellowship with God is
lost and that person leads a defeated life. This is the
category in which most non-Way Christians are
thought to be living.

8. View of the Holy Spirit

The Holy Spirit is another designation for God.
He is not believed to be another Person in the
Godhead, but only is a different name for God which
is used when God is viewed as the Giver of holy
spirit. This gift of holy spirit is impersonal power
from on high. For spiritual growth to take place, a

believer must manifest holy spirit. This is done by
speaking in tongues. By speaking in tongues, which
any believer can do, the spirit is edified, true wor-
ship takes place, and unselfish prayer is offered. By
praying to receive holy spirit, and then moving the
lips, tongue and throat so as to make sounds and
form words, the Holy Spirit (God) will give the ut-
terance. This is, therefore, a mechanieal process. It
is a deep-breathing exercise which initiates the
manifestation of holy spirit.

9. View of the Church and Sacraments

The Way has formulated a peculiar form of
dispensationalism which ties in with its view of two
different kinds of children of God — by adoption
(pre-Pentecost) and by birth (posi-Pentecost). Pre-
Pentecost, adopted children of God, helonged to the
Bride of Christ. This is a church held in abeyance
during the present dispensation of Grace. During
the Age of Grace, from Pentecost on, both Jews and
Gentiles who believe belong to the Body of Christ.

Bride of Christ (adopted) believers are people
without spirits. They have only souls and bodies
because spirit was not yet available when they were
adopted to be God’'s children. After Pentecost, when
holy spirit became available, believers became mem-
bers of a different Church calied the Body of Christ.
The Chureh of the Body comes to expression in the
supervised meetings in private homes which are
supervised by a pastor or head elder. Unneeded
possessions are to be turned over to the Church for
the work of ministry. Private opinions are forbidden
in the Church of the Body. No one may differ from
the primary spiritual leader, Victor Paul Wierwille,
who is looked upon as the modern day apostle.

Water baptism is not for members of the Body of
Christ. It was only for members of the Bride of
Christ. On Pentecost, baptism with holy spirit re-
placed water baptism which belonged to the dispen-
sation of Law.

In the Lord's Supper, the two elements have dif-
ferent purposes. One is for physical welfare, the
other for spiritual welfare. By way of the cup, a
believer receives remission andfor forgiveness of
sins. Partaking of the bread brings about physical
healing. If a believer ingests the bread believingly,
he need never be sick. This is exercising one of the
believer’s legal rights.

10. View of the Hereafter

When a Christian dies, he goes to hades, to
gravedom. The belief that a believer’'s soul goes to
heaven to be with Christ when his body dies is
declared an erroneous doctrine inspired by Satan.
The time from death to resurrection is a time of
great void for the believer. Nothing significant hap-
pens to him before the return of Christ.

The return fparousia/ of Christ is in two stages.
The first part is the gathering together in which
Christ comes for his Church of the Body. He then
raises all body, soul and spirit (tripartite} believers
with incorruptible bodies, and believers still living
put on immortality. In the second part of the
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tion” movements. They often seek Biblical grounds
for such support in (1} God’s deliverance of His peo-
ple in the Exodus, (2) drawing an analogy between
Christ’s suffering, death and resurrection and
revolutionary struggles (“The Cuban or Vietnamese
revolution is a type of the resurrection in the sense
that we speak of Old Testament events as types of
Christ.”"), (3) portraying Jesus as a revolutionary
Zealot, (4) interpreting Biblical salvation as social
and worldly revolution and (5 identifying such
social revolution with the Christian “hope.”

This “theology of revolution” has a strong popular
appeal especially in countries in which there are ex-
treme differences between rich and poor and many
obvious injustices. Despite the efforts to find Bib-
lical arguments to support the revolutionary move-
ment, it is evident at many points that this move-
ment did not arise out of Biblical Christianity but
that it necessarily brings its adherents into conflict
with it. The promoters of revolution have lost faith
in the influence of God’s Word and Spirit and substi-
tute for it reliance on the violent use of human
power, Their trust in violence and appeals to what is
expedient, produce injustices. Their commitment to
the ruthless use of power flatly contradicts the
gospel's injunctions to love our neighbors and to
forgive, The Lord Himself rejected the popular rev-
olutionary political movements of the New Testa-
ment times. The revolutionary belief that the new
man and the new society can be created out of
human violence is not Christian, The Christian faith
is not in human violence but in the grace of God in
Christ. The Christian anticipates “the new Jeru-
salem which, in contradistinction from all revolu-
tionary Utopias, comes down from God out of
Heaven.”

This in general is the line of argument of this
fascinating 15-page booklet which deals in an un-
usually clear and convincing manner with a move-
ment that seems to be gaining strength in our time.
We see a number of indications of its influence with-
in as well as outside of our churches. Some of the
foreign mission reports, discussions about world
hunger and relief and reports about academic dis-
cusgions suggest that there is growing sympathy
also among us for this “liberation” theology. David
Kingden’s little booklet may help us to understand
and counteract a misgnided movement.

A Recurring Problem

In trying to deal fairly and effectively with this
currently urgent problem of the popular “liberation”
or “revolutionary” movement, we ought to notice
first that this is not, as many think, a new problem.
It has many close similarities to the French Revolu-
tion of the late 17008. Current cries against in-
justices, and economic inequalities, and for “libera-
tion” and the restructuring of society, and the resort
to viclence to achieve such goals all parallel what
happened in France. That revolution, it may be
recalled, far from producing the envisioned Utopia
of the philesophers, speedily degenerated into suc-
cessively more bloody “reigns of terror,” until a
weary and disillusioned people eagerly welcomed

Napoleon, the dictator, who restored law, order and
public safety.

It is a curious fact that England, whose society
had many of the same abuses which provoked rev-
olution in France, did not undergo the bloody
tragedy of France. Its gross abuses were to a con-
siderable degree rectified in a much more construe-
tive and orderly way. What accounted for the differ-
ence between developments in the two adjacent and
similar countries? D, Martyn Lloyd-Jones in his Ser-
mon on the Mount (Vol. 1, p. 157 on Matt. 5:13, the
“salt of the earth” passage) wrote

Most competent historians are agreed in say-
ing that what undoubtedly saved this country
from a revolution such as was experienced in
France at the end of the eighteenth century
was nothing but the Evangelical Revival. This
was not because anything was done directly,
but because masses of individuals had become
Christian, and were living this better life and
had this higher outlook. The whole political
situation was affected, and the great Acts of
Parliament which were passed in the last cen-
tury were mostly due to the fact that there
were such large numbers of individual Chris-
tians to be found in this land.
Anyone who wishes to explere this fascinating sub-
ject further may profitably turn to the French his-
torian, M. Halevy's, A History of the English People
in the Nineteenth Century (Vol. 1, p. 387ff.). He
wrote of the evangelical revival, “We shall attempt
to find here the key to the problem whose solution
has hitherto escaped us; for we shall explain by this
movement the extraordinary stability which
English Society was destined to enjoy throughout a
period of revolution and crises; what we may truly
term the miracle of Modern England....” (cf. also
pp. 424, 425).

If one asks the further question, “Why did France
experience no such revival?” one ready answer is
that France had long since destroyed or driven out
its evangelical Christians, the Huguenaots, since the
massacre of St. Bartholomew.

“Anti-Revolutionary” Christians

Our soccially conscious Christians of today who
find themselves attracted to or pressured by the
revolutionary (or “liberation” propaganda appeal to
their social conscience might profitably learn from
our Dutch forebears who, driven by an equally keen
sense of social responsibility, but directed and
motivated by the Biblical gospel, established an
“Anti-revolutionary Party” and movement to
counteract what they correctly saw was the anti-
Christian popular revolutionary movement. The fact
that their anti-Revolutionary party has now, after a
hundred years, largely capitulated to the enemy and
disbanded should not prevent us, who are faced by
essentially the same problem, from studying and
profiting by the Biblical and historical lessons the
Lord taught our predecessors.

We need more, and more extensive, studies of the
kind David Kingdon gives us in his criticism of “the
gospel of violence.” 1z
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of disobedience.” To obey anyone above them is
totally foreign to them. They are the offspring of dis-
obedience!

But, one must not conclude that the state of sin in
which they had been was any different from the
state of sin of others. No, we all once lived that kind
of life. He includes himself among such sinners, All
boasting is excluded! By nature all once “lived in the
lusts of the flesh, doing the desires of the flesh and
mind” — of course! Why would anyone who is spiri-
tually dead live any other way? But, remember, we
were then the children of wrath even as all those
who know not the Lord.

Made Alive With Christ

Although Paul pictures the desperate condition of
natural man most clearly, he also shows the beauty
of salvation as clearly as it can be put in human
language. Man was dead by nature and could there-
fore do nothing to relieve his condition — but God
entered into his condition. The merey of God is
revealed. The love of God (to those who were
children of wrath) rescued those who were dead. He
did not love them because they were so good and so
obedient but He loved them while they were dead!
How can a person believe in a salvation and not
believe in election! He chose those who were dead!
He made us alive together with Christ! That's the
answer to the mystery of the passage. Following the
original order we see the riches of salvation so much
more clearly than if we run ahead of the writer and
say already in the first verse of this chapter “and
you did he make alive.” Don't try to improve on the
language and thought of the Scriptures!

The parenthetical statement which we find at the
close of verse five is indeed significant. “By grace ye
are saved.” This ought to be clear to everyone, that
it is the grace of God and that grace alone which
saves us. Salvation is indeed of the Lord. He lifted
us up while we were dead and gave us life in Christ,
Who is the only source of life. He then raised us up
with Him and even made us to sit in the heavenly
places with Him. From death to life; from poverty to
riches; from the lowliest station to the highest!
Christians suffered with Him, they will also be
glorified in Him; they died with Him, they will also
be raised to life in Him.

A Progressing Discovery

Verse seven almost seems to be somewhat out of
tune with that which has gone before and therefore
there are also many fanciful interpretations of this
verse. However, Paul is very logical in this state-
ment. All of that which is given us in our salvation,
or all that is given to us in Christ, is not immediately
evident. Every day of our lives unfolds more of the
riches which have been given us in Him. That is all
that he means by the ages to come. It is in all future
time — both now and in eternity that the fullness of
our salvation will be unfolded. That grace is so great
that the Apostle as it were coins another word (“the
exceeding riches of his grace”) in order to make
plain to the church what wealth she has received.

God’s Gift of Faith

In verse eight we have perhaps one of the most
beautiful summaries of the Christian faith and also
the most comprehensive. Once more Paul repeats
the fact that Christians have been saved by grace.
Salvation was effected through faith. Now, is not
that faith our contribution toward that salvation?
He gives immediate reply: “and that not of your-
selves, it is the gift of God.” Saved by grace? Indeed.
Wrought by faith? Indeed. But, even that faith
which God’s people exercise is His gift! Salvation is
indeed of the Liord and we do not add one iota to it.
This is the emphasis of this whole passage and is of
the greatest importance for understanding the
nature, not only of salvation, but later in this same
epistle, also the nature of the church. In our own
circles we often read of ‘“accepting Christ,”
“deciding for Christ” etc. Is this bad? We know what
is meant. We must speak the language of Scripture!
No one who is dead “accepts” Christ or *decides” for
Him. When we use the language which is commeoen in
the evangelical world, but is contrary to the
language of Scripture, we minimize the grace of
God. The exceeding riches of His grace must always
be celebrated.

Not Saved By Good Works

To make it clear that all the emphasis must rest
on the grace of God and salvation as a free gift, he
adds the words: “not of works that no man shouid
glory.” The Jews were always tempted to seek their
eternal welfare, not entirely, but, nevertheless in
part, in their good works. Then a man has something
in which he can glory. He has accomplished some-
thing. Paul is not writing primarily to the Jews in
this epistle but to those who have come out of the
gentile world. But, this makes no difference. It is not
only a characteristic of the Jew to embrace good
works which he has done — it is the difficulty with
which every human being strives, It takes a great
dezal of grace to live on grace! Jesus struck at the
very heart of this matter when he told His followers
that they would have to deny themselves and so
follow Him. The self is the last person we want to
deny. The gospel of Jesus Christ has made us fabu-
lously rich but it has robbed us of all self-glorying.
Yet, what would be man’s own glorying? What does
he possess whereof he may glory? The only thing he
can claim as his own is his sin! Let those who glory,
glory in the Lord Who has raised them from death to
life and will give them so much in the time to come
that it is beyond their ability to imagine.

Saved For Good Works

No scooner has the Apostle warned the readers
against basing their hope for salvation on their
works, than he begins to speak of the good works
which the believer must do. In fact, those who have
tasted of the redeeming grace of God are His work-
manship. There is nothing in them which they owe
to anyone but Him. He made them what they are.
Now, in Christ Jesus He has created this workman-
ship for a purpose and the purpose is good works. In
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abstain from fornication. Is that all that is now re-
quired in this New Testament time? What about cir-
cumeision? What about the rules and regulations
concerning diet? Has everything now become easy?
Let non-discrimination be an official position -
practice will dictate something else! Even the Apos-
tle Peter found it difficult to swallow this view and
was eriticized severely by Paul (Gal. 2:111f.).

Paul does give us a little insight into the hypoc-
risy of the Jews concerning their relation to the gen-
tiles when he speaks of a “circumecision made by
hands.” Of course, this was the only circumecision
which existed, but, his emphasis on the fact that it
was made by hands shows us that with many it was
only an external rite. Then the circumecision, of
course, was meaningless and was not a sign {a true
sign} of the covenant of grace. It must be borne in
mind that all that which was circumcised was not
automatically the true people of God.

Gentile Privations

But, let it also be clear that something great had
to happen to these gentiles before they could be ac-
counted to belong to God's people. When the Jews
had accused them of being uncircumcised, they had
been far removed from God. They were without
Christ, and there is no salvation apart from Him.
They had been a people which was wretched. The
Jew had looked for a Savior to come, while the gen-
tiles didn’t even recognize their need of a Savior.

They had also been “alienated from the common-
wealth of Israel.” Of course — they had their own
state and their own government. Was this a serious
lack on their part that they did not belong to the
commonwealth of Israel? Yes it was. Israelites had a
Theocracy — God was their Ruler. He had given
them His laws so that the Apostle can say at another
occasion: What nation has such laws as Israel? Israel
was highly privileged to have this kind of govern-
ment. The gentiles were aliens to all of this. Their
own governments were usually corrupt and ruled
for themselves.

They had also been “strangers from the covenants
of the promise.” If there was one outstanding ele-
ment in the relationship of God to His chosen people,
it was the fact that he had made His covenant with
them. In this covenant He had promised to be their
God. What that meant in all its depth was not fully
known until Christ came. But, it was a covenant of
friendship which He had made with His people. That

,the plural, “covenants,” is used seems to indicate

only that the same covenant was reiterated time
and again throughout the Old Testament history,
This covenant is not between equals nor is it an
agreement in which both parties have the same
importance. Man must accept it by faith, but God
makes the covenant. How richly Israel had been
blessed through this relationship, and the gentiles
were simply strangers to this relationship.

Being strangers to God’s covenant, they were, of
course, without hope in this life. If He is not their
God and they are not His people, there is no hope!
What a hopeless world the gospel came into. Idola-
try brings fear — but no hope!

Paul concludes this list of the things which the gen-
tiles lacked by stating that they were “without God
in the world.” The gentiles had their own gods and
thereby they tried to satisfy their basic need. But
they failed. These idols were not able to instill any
hope and gave no comfort to those who worshipped
them. The true God had made them and had also
given them many things., But, they did not have the
knowledge of the true God nor of the way of
salvation.

From all of this it becomes evident that the plight
of the pgentiles was a desperate one. They had
nothing. Are these now to be placed on the same
plane with the Jews who have been so highly
favored? Isn't the salvation brought by Christ the
natural property of the Jews? How can these hated
gentiles suddenly become their brothers?

Christ’s Reconciliation

The miracle has occurred through the coming of
Christ into this world and the work He has accom-
plished. That which seemed to be a total impossi-
bility has become a fact. The gentiles were so far
removed from God. Christ has drawn them close,
The blood of Christ has accomplished wonders. Now
the blood of Christ has first of all brought God and
the sinner together. This is the salvation of which
the Bible speaks. But, He has done far more by the
sacrifice which He has brought. He has not only
brought God and man together, He has also brought
man and man together, and therefore also the Jew
and the gentile. He is the One who has established
peace where there was enmity. He has made both
one! There had been a wall between them which
nothing and nobody seemed to be able to break
down. That hostility grew with the years. Christ
broke down this wall, Here in Ephesus one can see
the eifect of the work of Christ. Jew and gentile are
worshipping together and sit at the same table. The
Bible knows of only one division — believer and
unbeliever, no Jew and gentile or any other distine-
tion. Christ broke down barriers and brought men
together as well as reconciling them with their God.

How did Christ accomplish the deed of bringing
Jew and gentile together? He "abolished in His flesh
the enmity, even the law of commandments con-
tained in ordinances.” What does this mean? The
Apostle is not speaking of the moral law or the law
of the ten commandments. Those will always stand
and will have to be observed by both Jew and gen-
tile. No, it is rather the ceremonial law which he has
in mind. The Jew could not understand that those
who had always been his enemies could now receive
all the benefits of salvation in Christ. On the other
hand, the gentile could not understand how circum-
cision would benefit him in his salvation. He could
not understand how the failure to eat pork could
help him in his salvation. This does not mean that
this ceremonial law had never been of value. It had
taught Israel much during the Old Testament times.
It showed that God's people was a peculiar people.
They were to be separated from all others, But, that
time is past. Christ has in His flesh abolished this
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Toward a Solution

I believe the solution lies in patterning our love
and hate after God's love and hate. God is love (I
John 4:8), but He hates all evildoers (Ps. 5:5; 11:5;
Rom. 9:13; Hosea 9:15). He makes his sun shine on
the just and the unjust, but at the same time his
wrath remains on those who do not repent (John
3:36). In other words, God is a jealous God. His
wrath is the reverse side of his love; it is a result of
love being spurned. We may not drive a wedge be-
tween God’s love and his hate.

In a somewhat similar way we must both love and
hate. We must not see these as opposites, but as
necessary components. One cannot really love un-
less he can also hate. God is jealous of his covenantal
love. Covenantal love spurned means covenantal
wrath. And as God’s people we are called upon to be
God’s image-bearers in this respect too. We hate our
enemies because they are God’s enemies. God’s
cause is our cause. We have staked our lives on that
cause; we are jealous for the honor of God’s name.
And when we see that Name spurned and rejected,
when we see enemies opposing the kingdom of God,
then we can’t help uttering the words of David in Ps.
139. That then becomes a righteous prayer, much
like the prayer of the saints under the altar (Rev. 6).
Then something of God’s holy jealousy fills our
breasts too. And then love and hate are intertwined.
Says C. Vander Waal:

In the Scriptures God is not presented as “our
sweet God” (onze lieve Heer), but as the God of
the covenant. And then you know that in His
firm covenant he comes not only with His cove-
nant promsise, but also with His wrath. ...

In the Bible we are instructed not to have
personal hate: avenge not yourselves, beloved!
It does not concern our right and it is not
against our personal enemies, but it concerns
the right of the Lord, the God of the covenant,
and it is against His enemies! “The enemies of
the Son must also be your enemies.”

{Sola Sceriptura, 11, pp. 55, 58)

T conclude with a couple of quotations from Dr. K.J.
Popma in his Levensbeschouwing:

We need the imprecatory psalms like we need
bread. ... Exegetically one can perpetrate no
greater folly than when one explains a princely
song like Ps. 35 as an expression of Oriental
hot-headedness: he who cannot pray along with
this Psaim has not yet understood anything of
the gospel.

(Vol. V, p. 23)

A sweetened (versuikerd) humanism which
deems itself elevated above this hate, and what
is more, is brutal enough to still call itself
the Christian faith, knows nothing of these
things. ...

Christian wrath, but also Christian hate, are
an indispensable component in life and at times
serve clearly as the salt of the earth....If
there is no Christian hate living in the Chris-
tian heart anymore, then our fallible judgment
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must deelare that in that heart there is no
Christian faith anymore either.
(Vol. 11, pp. 3956)

I think Popma is right. We need more vibrant
Christianity today. If we can no longer get angry at
sin and sinners, and hate those who perpetrate evil
against God and his people, then we have to ask
whether the flame of God's love is still burning
brightly in our hearts.

Is it dangerous to talk this way? Indeed, for hate
so easily turns into something ugly, so easily be-
comes personal hate for personal enemies. And that
is wrong. Remember David speaks of those who hate
the Lord, but who for that reason have also become
his enemies. We must not turn that around. Maybe
David himself realized how easily God’s people are
tempted to have the wrong kind of hate. Perhaps
that’s why he prayed the prayer found at the end of
the Psalm: “Search me O God and know my heart!”
That must be our prayer too. No doubt the psalmist
felt the danger of the imprecatory utterances also.
But that did not keep the Holy Spirit from including
them in his Word. And neither must it keep us from
exercising a godly hate. Here too we must not be
wiser than God.

As a kind of postscript, for an apt, concrete and
modern-day illustration of the difference between a
sweet, sentimental Christianity and a vibrant
Calvinism, compare Corrie Ten Boom's The Hiding
Place with Anne De Vries' Journey Through The
Night. How refreshing and Calvinistic the latter is!

In The Banner of June 22nd, you find a good exam-
ple of an approach to the imprecatory psalms {and
actually to the Scriptures as such) to which T refer,
an approach which is disallowed by Scripture itself.
The Rev. Michael De Vries, in his meditation on the
last verses of Psalm 139, writes:
... this outburst is also appelling to me. In his
zeal to be a loyal follower of God, this psalmist
became, however temporarily, a religious
fanatic. He is ready to slay the wicked. He
wants to call down fire from heaven on anyone
who is less religious thau he is. He seems to
know with accuracy who the wicked are and
what they deserve.

A bit later: “The psalmist seems to have become

aware that there was something radically wrong

with his hostility.”

Now I submit that this is a {otal misunderstand-
ing of what the Psalmist is really saying, and actually
calls into question the fact that the Psalmist is here
speaking under the guidance and inspiration of the
Holy Spirit. He is not just venting his own feelings;
he is not calling God's curse on those who are less
religious than he. No, he is identifying himself com-
pletely with God and His cause, and in a sense we
might say that he is identifying himself with the
Lord Jesus who said, “Zeal for your house has eaten
me up,” and who drove out the money-changers with
a whip.

This is not an isolated incident in the Psalms or in
the entire Seriptures. One finds it again and again.
What would De Vries do with Ps. 10:12ff, 43:1,
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Reasons for a New Seminary

Jelle Tuininga

Judging by his comments in a recent issue, The
Banner editor appears not to know the reasons be-
hind the proposed establishment of an alternate
seminary. Though I'm not directly invoelved in this
venture, I am nevertheless sympathetic toit, and I'd
like to tell Kuyvenhoven the reasons for my sym-
pathy.

Kuyvenhoven’s editorial colleague, the Rev. Ha-
verkamp, mentions a few things in De Wachtier of
June 9: Prof. Hugen's farcical use of the Scriptures
in defending the candidacy of Marchienne Rienstra,
and Prof. De Ridder’s advice to the effect that those
churches who had instailed women could continue to
do so even after synod had declared a moratorium
on this practice. To this could be added the partici-
pation of Pres. Kromminga in the laying on of hands
in the ordination service of Mrs. Riensira in a de-
nomination other than our own. One doesn't have to
wonder why most of the candidates today are in
favor of women in ecclesiastical office. It’s not neces-
sary to teach this overtly: actions speak louder than
words.

Then there is the Verhey matter, and the sym-
pathy of some Seminary professors for his views,
And now at the recently held synod Pres. Krom-
minga and Prof. Stek openly defended the candidaey
of Clayton Liboit, even though the latter held views
on Genesis which clearly contradicted our ereeds.
And this not on minor matters, but on very funda-
mental matters of the faith, One would expect, and
has a right to expect, that the entire faculty of Cal-
vin Seminary would protest the candidacy of some-
one who holds such views, but as it is only one Pro-
fessor protested, while two others openly defended
the man. Every church member has a right to ask
what is going on here. And though “de kerkelijke
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weg” (the ecclesiastical way of protest) is always
open, it sometimes leads to a dead-end, witness the
fact that the Board of Trustees decided to recom-
mend this ecandidate by a vote of 42 to 7, if I am cor-
rectly informed. If that is not a rubber-stamp men-
tality then I wonder what is.

I could also mention the presence of a great deal
of poor preaching in the churches, and the concern of
many church members and consistories about this.
Many consistories are very hesitant and careful
about calling ministers. Surely that says something
about the minister's training. Then there is the
presence of a great deal of sickening compromise
within the church, so that we hesitate to speak clear-
ly about anything; witness the myriad study reports
of the last number of years. Along with this there is
too much speculative theology at work in the sem-
inary and in the church as a whole, which wreaks
havoc with the church in the name of scholarship,
and starves God’s people from hearing the rich and
nourishing Word of God. Here De Koster is right: we
learn to understand the Scriptures only in the way
of obedience, not by placing ourselves over them.
The seminary professors should approach the Scrip-
tures far more in a childlike attitude of reverence
and obedience, saying with Samuel: “Speak, Lord,
for your servant hears,” rather than approaching
the Bible as a book containing a host of “problems”
which we are going to try to solve. In this connection
I remember with devotion and delight the devout
and humble scholar of the Lord, the late Prof. John
Murray of Westminster Seminary. A professor with
such an attitude toward the Secriptures, such ab-
solute trust in God's Word, produces students with
similar qualities. And that is what we sorely need to-
day: ministers who bow unconditionally before the
sovereign Word of the living God. If Calvin Sem-
inary is not producing such men, perhaps another
seminary can. That's what I'm hoping for. And that's
what the chureh too is hoping for, and needs. &
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