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Mid-America Reformed Seminary Association 


A Progress Report 
By now most readers of The Outlook have been in

formed of the meeting held in Chicago on April 21 
concerning the organization of an association to es
tablish a school for Reformed theological instruc
tion. 

By instruction of the newly formed Association, 
eight northwest Iowa ministers have been acting as 
a temporary board charged with arranging nomina
tions for the election of the first permanent board. 
In spite of many questions relating to the size, re
presentation and duties of the board, we are making 
haste slowly. 

Since the meeting in Chicago, papers have been 
filed with the Secretary of the State of Iowa for in
corporation and tax exempt status. We have also ob
tained a thirty day extension for closing a purchase 
agreement with the owners of the Harmony Home 
property located northeast of Orange City. 

Part of our work which has taken more time as 
the weeks pass is public relations and informational 
meetings. One such meeting was held in Pella, lA, on 
April 28, attended by at least 250 persons. On May 
11 the temporary board met with representatives of 
the Calvin Seminary faculty who had been in
structed by the executive committee of the Calvin 
Board to request such a· meeting. The discussion was 
frank, candid, and to a degree, fruitful. Of greater 
significance, in this writer's opinion, was the public 
meeting that evening in Hull, lA, attended by peo
ple from as far away as Platte, SD, and Prinsburg, 
MN. The purpose ofthis meeting, stated by Dr. John 
Kromminga, was not to obstruct the move for 
another seminary, but to answer (perceived) allega
tions against Calvin Seminary faculty members. 
More informational meetings have been scheduled, 
one on May 29 with ministers of six classes in the 
Midwest, and another on June 1 at the First CRC of 
Orange City for the public. 
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Soliciting charter memberships in the Association 
has been another part of our efforts. Almost daily, 
applications are received from various parts of the 
country and the denomination. Persons desiring to 
become charter members can apply before Decem
ber 31, 1981, by writing to the undersigned for in
formation and a membership card. 

In closing this brief up-date, we wish to thank the 
Board of Reformed Fellowship for both moral and 
technical support, the former evidenced by their 
prayers and encouragement, the latter by their 
service as a channel for donations given to Mid
America Seminary Association. It is now possible to 
send tax-exempt donations directly to the Associa
tion. 

Please continue to remember this effort in your 
prayers. e 

Rev. Nelson D. Kloosterman 
1540 E. 8th Street 
Sheldon, lA 51201 

Counting The Cost 
Norman B. Haan 

It was time for a new car. The old rusted out gas 
guzzler had to go. My wife and I started shopping. 
We had set our expectations of the car we would 
buy. It had to be well built, within our price range, 
get forty miles to a gallon on the highway, and have 
a little size. 

Rev. Norman B. Haan is the pastor of the First Christian Re
formed C~urch of Waupun, Wisconsin. 



We had looked at various cars. But today we had 
an appointment with a salesperson. It was a lady. I 
had detected something in these visits to show
rooms. When my wife and I ca me in t ogether, a man 
would wait on us. If I came in alone or called asking 
for a salesperson, I was met by a lady. So we met 
this nice lady who would sell us a car. 

We were told all the good features of the car in 
which we had an interest. We talked price. She 
wanted too much money. I hesitated. She came on a 
bit stronger. I still hesitated. She was a good sales
per son and knew her stuff. She came on even 
stronger, writing up a contract and pressing me to 
sign my name to it. My resistance became even more 
intense. I told the lady that it was not my style to 
rus h into a deal. I would sleep on it a couple of 
nights. She cautioned me that the rebate program 
might not last that long. It was near the end of the 
month. But I would still sleep on it. 

On the way home I said to my wife that I was be
ginning to feel as if I was at an evangelistic rally. My 
thoughts went back to Flint, Michigan when I parti
cipated in a Ford Philpot crusade. I had been taught 
by them the method of leading a person to Christ. 
This involved pressing the claims of Christ, get 
them down on their knees to repeat a prayer, and 
get them to sign a commitment card. My thoughts 
also went back to Phoenix, Arizona and the Billy 
Graham crusade where the same thing was taught. I 
remember calling on some people in the area of our 
church who had signed these commitment cards, 
which had been referred to us, only to hear people 
say that they signed under the emotional excite
ment of the meeting. On second thought, they really 
did not want Christ and His church. 

The question that came to me was: who was learn
ing from whom? Had the church taken over the ap
proach of the business world, or had the business 
world taken over the approach of the church? Which 
ever way it is, it was not the approach of Jesus and 
the apostles. Jesus challenged people to first think it 
over and consider the cost (Luke 14:25-35). Paul be
fore Agrippa (Acts 26:29) as well on his other preach
ing events left the people with a challenge to con
sider. We in the Reformed faith believe that the 
Holy Spirit changes hearts and leads to conviction 
by way of the Word, not we by our presentation, 
argument, or strategy. I thought: if we would get 
back to that approach, perhaps our preaching and 
evangelism would be more effective and have more 
lasting results. Maybe we would, then, not be build
ing churches so much around persons or a person, 
but around Christ. 

Perhaps you are wondering about the car. We did 
eventually buy it from that lady, not because she 
was female, but because she lowered her price and 
outdid all the other competition. It payed to sleep on 
it for two weeks. e 
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The Gospel and The Poor 

Peter De Jong 

A Trend in Missions 
The above title appears over the leading editorial 

of the Feb. 2, 1981 issue of Getrouw, the Dutch 
monthly publication of the International Council of 
Christian Churches of which Rev. J. C. Maris is sec
retary.• The article begins by comparing two unu
sually important missionary conferences, both of 
which were concerned with the subject "the gospel 
and the poor." The first was the World Mission and 
Evangelism Conference (a division of the World 
Council of Churches) held last May at Melbourne, 
Australia; the second was a consult ation for world · 
evangelization of "new evangelicals" (associated 
with Billy Graham) held a month later at Pattaya, 
Thailand. The Getrouw article obs erves that the 
second ("evangelical") conference, as also other r e
cent international conferences such as that of the 
World alliance of Baptists and the Reformed Ecu
menical Synod, all clearly show by their reports that 
they are influenced by the World Council of 
Churches and are more or less moving in the same 
direction. Is this direction right or wrong? That 
question urgently demands our attention. 

The Social Gospel 
What is the course charted at Melbourne? It is, in 

short, that of the "Social Gospel." As men neglect 
the spiritual content of the Bible, the Kingdom of 
God is regarded as a social order to be realized by 
people, an ideal human society. Accordingly, a great 
deal of attention is focused on the position of the 
poor, the oppressed, the "third world," etc. 

It has long been more or less common to charge 
the church or Christendom with responsibility for 
tlie faults of society. "The church has failed ," and 
that is the reason for the rise of socialism and com
munism. This popular charge, repeated on all sides 
for many years has lately been accepted by many 
church leaders, especially those in the ecumenical 
movement. The World Council of Churches which is 
unable to give a clear, united testimony about the 
Bible and its content, does assume the right to speak 
with pretended Biblical authority regardin~ social 
and political matters (although it must refram from 

*The address of Getr ouw is P ost bus 80, De Bilt, Ne therlands. 
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criticizing international communism). There must be 
no obedient submission to what the Bible says about 
man's relationship to God; but there must be ad
monit ions about t he r elationships of man to man, or, 
more correctly, of one group or class to another. 

"Evangelicals" Follow 

In opposition to this "horizontalist" movement it 
must be maintained that anyone who does not take 
the first table of the law - love to God - seriously, 
cannot observe the second table - love to his neigh
bor. Although this principle is theoretically ac
cepted by orthodox believers, one gets the impres
sion that many have let themselves be intimidated 
by this constantly reiterated criticism of the Church 
and therefore hasten to do somet hing about the 
social needs. Presumably such efforts will again 
make the Church a little more "credible" with the 
world. There is something half-hearted in this atti
tude. The misery of the world is so encompassing 
that our whole existence as church and the whole of 
our lives might have to be exhausted in social action 
if this were indeed the divinely assigned calling of 
the church. If, however, the church of Christ has a 
completely different kind of calling in the middle of 
the world, it will, especially now, earnestly have to 
r espond to that. 

A Different Calling 
In order to exclude all misunderstanding, let it be 

immediately added that this calling does not ex
clude, but includes the neighbor, the fellow-man. But 
it involves the totality of God's demands and prom
ises and of man's material and spiritual needs, tem
poral and eternal. No right-thinking Christian will 
assert that we according to our ability have fulfilled 
this calling. There is, indeed, all along the line a 
frightful deficiency. The question, however, is 
whether this deficiency is supplied by Melbourne, 
in other words, whether this and similar movements 
are in accord with the Word of God. By choosing the 
prayer, "Thy Kingdom Come" as its theme this con
ference obliged itself to do justice to the Biblical 
content of the Kingdom of God. This entails listen
ing to what the Bible says about it. An international 
conference long prepared and divided into study 



groups to discuss the meaning of this subject, ought 
to have come with Biblically authoritative conclu
sions. Regrettably, there was simply no hint of such 
sound Biblical study. A text might occasionally be 
cited, but its context was scarcely noticed. This is a 
serious business. If the ecumenical movement were 
moving in a true course it would have given a clear 
Biblical testimony. How that would have appealed to 
orthodox churches and confessors! That it was not 
able, in a well-prepared international conference of 
capable theologians, to do this, suggests that it tried 
to draw from the Bible certain social views which it 
first attributed to it. And even in this ther e was no 
unanimity. And the worst of the whole business is 
that the "social gospel," so constructed, is not the 
genuine gospel. It is no gospel at all. 

A False Gospel 

If it is no "gospel," what is it? I met a student who, 
during a World Council meeting, attended an ecu
mencial church service led by one of the leaders of 
the World Council. I asked her whether it had been 
an edifying service, but she answered, "It only made 
me tired and fearful. As young people we're loaded 
down with the burdens and needs of the whole world 
with the charge to do something about them quickly 
and effectively as possible. But - what can we real
ly do?" 

It is to be feared that this characterizes the whole 
social perversion of the gospel. A new yoke is placed 
upon people which inevitably resembles that of the 
scribes and Pharisees of whom Jesus said that they 
lay upon people unbearable burdens, while t hey 
themselves do not stick out a finger to help them 
carry them (Mt. 23:4). 

The writer t hen called attention to the way in 
which the Liberal Tubingen Professor Kaseman re
portedly castigated both orthodox and liberation 
theologians saying that the hour of the western way 
of living had struck and that the critics and rebels 
had rightly seen this. Thus the churches of the 
western world were all lumped together. That is not 
surprising if we remember that in these circles the 
church is here "for the world." Other speakers ham
mered on the same anvil. The church must identify 
itself with the poor. The Japanese Koyama spoke of 
the crucified Christ who is a challenge to the might 
of the world: "The wounds of Jesus heal the wounds 
of the world." But it was no biblical theology. 

Raymond Fung (Hong Kong) stated: 

It is no wonder that the poor, who every day 
experience unjust and unworthy treatment 
care not a whit for our gospel preaching. A 
middle class church that is an island in a sea of 
factory workers and small farmers has no 
meaning, either theological or statistical. Let 
me finally - by way of recapitulation - state 
that preaching the gospel to the poor does not 
begin with bringing the poor to listen to God's 
Word. It does not begin with flooding whole 
states with Bible tracts and gospel songs. It 
begins with God, or God's representatives, lis
tening to the voice of the poor. 

This doesn't suggest much appreciation for the 
preaching of the gospel to the poor (Matt. 11:5). 

Focus on Poverty 

The pervasive line was that Melbourne made 
poverty a missionary issue. But - the poor of the 
world are for the most part outside of the reach of 
the church. And that, "while the gospel emphatically 
announces itself as good news for the poor!" Accord
ingly it was difficult, according to C. M. Boerma, in 
section I of the conference "to come to an agreement 
about the real relation between poverty and the 
coming of the Kingdom. The Russians were absent 
from this section because according to their declara
tion, they know no poverty in their world." There 
was much difference of opinion, even though people 
understood one another, in the accounts of the var
ious forms of poverty, poverty as hunger, as power
lessness, as cultural denigration, the poor as victims 
of racism, or of capitalistic exploitation, as refugees, 
as drug addicts, the poor as unemployed or without 
purpose. There was general agreement that all of 
these forms of poverty involved a process of slight
ing ("achterstelling," . literally "putting behind"), 
poverty as a relational concept. The statement that 
followed was especially significant: "Therefore 
there was little chance to discuss poverty as es
trangement from God, which would have been ap
propriate in a missionary meeting, but in this frame
work would have introduced confusion. "One asks in 
amazement what we must think of a Christian mis
sionary conference on the theme, "Thy Kingdom 
Come," in which the estrangement from God cannot 
even be brought up for discussion: This shows that 
neither the theme nor the poverty were discussed in 
a Biblically responsible manner. 

In spite of this we were told that there was a 
"clear agreement regarding God's preference for 
the poor." The South African "black" theologian, 
Allan Boesak, stated that "good news for the poor" 
is by definition, bad news for the rich.L 

This was, stated in various ways, the tendency of 
Melbourne - God is on the side of the poor. Many 
"evangelicals" in the later conference at Pattaya 
(Thailand) were inclined to follow this track. But 
Professor Peter Beyerhaus (Tubingen) warned them 
and stated very clearly that theWorld Council prop
agated "another gospel," "not that of Jesus Christ." 

Whose Kingdom? 
We could drop the matter at this point if it were 

not for the fact that many orthodox confessors, de
spite objections of principle, are still obviously in
fluenced by such discussions and plead that the 
Church busy itself more than it has done with social 
and political questions. 

Psychologically, this is understandable. People 
feel t hemselves more or less guilty because the 
Church is ever and again criticized as having failed. 
It should have brought better conditions, a better 
world. Bodies such as the World Council of Churches 
and the whole new theology tell us that this is the 
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Kingdom of God. We know that the Scripture teaches 
something quite different. But then we must also 
see clearly that a faulty rendition of God's Words 
cannot possibly lead in the proper course. One can
not with impunity pervert the salvation of Christ 
into a social improvement aiming at inter-human 
earthly relationships. The Kingdom of God is not 
established by us men. It is the kingship of God, 
coming near in Jesus Christ, and extending itself in 
the way of personal rebirth (John 3) and faith, by 
which men willingly and heartily submit to the Eter
nal King. A world that rejects t his Kingdom will try 
in vain to achieve an ideal society on earth, even 
with the help of ostensibly Biblical catch-words. 
This is the tragedy of the World Council of Churches 
and of all social-political action which has this root
age. It is too superficial to make "the church" or 
"Christendom" responsible for all kinds of world
misery - unless one is referring to churches and 
Christians who have en masse turned away from the 

· Word of God. But then there would have to be are
pentant return to that Word, and of that there was 
no trace in Melbourne. The many charges against 
the church and Christendom assume that the church 
is called and proposes to bring about a better world 
- without "conversion." And it has no power to do 
that, even if it were only because "the world" re
fuses to submit to God's order, and continues on its 
way away from God. 

It is vain to attempt healing where there is no 
proper diagnosis. Now the impression is given that 
"poverty" in social and political respect is the real 
illness, and that the Bible teacl~es this. And further
more, that in one way or another, the social "struc
tures" and institutions, in short, the whole organiza
tion of society, must radically change in order to get 
a healthy society. But this has often been proposed 
and attempted in the course of the centuries and t he 
fact that it has never succeeded should move us to 
reflection. 

The Real Illness and Its Remedy 
The malady is much deeper. "Poverty" is only one 

of the symptoms. Why should what calls itself a 
world missions conference not deal with t he whole 
complex of sins and abuses pointed out in the Bible? 
Christ said that these proceed from the heart (Mt. 
15:19). Man has become a sinner. That means, among 
other things, that he puts himself in the center in
stead of God - he is egocentric, egotistic. He seeks 
himself and his own (supposed) advantage, if neces
sary at the expense of others. Throughout histor y 
every attempt at world improvement has run aground 
on that. 

Be a "structure" ever so perfect, its results will be 
disappointing if people are not renewed. On the 
other hand we will, even with very imperfect social 
institutions, see surprising results if the people 
have truly become " new." And this is the fruit only 
of the preaching of the gospel, t hrough t he power of 
Christ's Spirit - exactly what Melbourne over
looks. It is tragic that people thus neglect the one 
thing necessary, to spend much time and money on 
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considerations that do not touch the heart of the 
problem and will do no good. 

Are we then indifferent to the need and misery of 
the world? Far from it! But "poverty" is only a tip of 
the iceberg in the cold sea of human misery. One 
who knows his Bible and takes it seriously can hard
ly be optimistic about the future of mankind. And 
this is no fatalism, it is the obverse side and conse
quence of a steadily progressing falling away from 
God and His ordinances. 

In the middle of this world the church of Christ 
stands with the summons to repentance and faith. 
And exactly for that reason it is hated. But there is 
no substitute for the one, God-given medicine. That 
the missionary labors of the church are accompanied 
with all possible material help is well-known. We 
may well recall that exactly Christian missions have 
first practiced that. And when it comes to offering 
help to the miserable, the followers of their Merciful 
High Priest Jesus Christ are certainly not back
ward. One who himself in the full spiritual meaning 
of the word has experienced mercy will be driven 
t hereby to show mercy to others both near-by and 
far away. But a Christendom that ignores the only 
genuine salvation, and in its own strength tries to 
take on the problems of the world is like the legend
ary Baron Von Munchhausen who tried to lift him
self out of the swamp by his own hair. 

This remarkably perceptive analysis of much pre
sent "missionary" thinking which I rather freely 
translated, invites our attention, the more as we see 
increasing indications of the same humanistic and 
materialistic perversions of the gospel in our 
churches, schools and missions. The shift of atten
tion from evangelism to world relief and world "hun
ger" programs, talk of "restructuring" societies, 
political pressures in favor of El Salvador guerillas, 
etc. worry many thoughtful church members. We 
may well ponder t he warning and profit by the sug
gested correction of Getrouw 's editorial. • 

1. In this connec tion A rend De Graaf writing in the Australian 
Reformed magazine, Trowel and Sword ofAugust 1980 in one ofa 
series ofarticles referring to this Melbourne meeting called atten
tion to the pervasive, often strident, and at times malicious cari· 
cature of missions that prevailed at the conference. One "Abarig
inal woman . . . boldly stated that 'the only gospel the churches 
ever brought her people is a gospel mofmurder, plunder and pov
erty' and Australia's churches were doing this still today. " 
Among such strident speakers De Graafmentions especially: 

There was the angry voice of the Kampen graduate, Dr. 
Allan Boesak, Coloured South African, now student pastor 
in Cape Town. "The White Church conspires together with 
the white Caesar to oppress and to kilL Good News for the 
Oppressed can only be good if i t is Bad News for the Orr 
pressors!And the Day ofreckoning is coming fast! " (i.e. the 
day of civil war). And this minister serves the Dutch R e
formed Mission (!) Church! 

It seems especially significant that Dr. Boesak, who took such a 
prominent role at Melbourne has in the past months been the "in
augural lecturer" for Calvin College's new Multi-Cultural Lec
tureship Program (See Agenda 1981 for the CRC synod, p. 92). 
The report of the synodical Race Committee (p. 230) also said of 
him, "The presence of Dr. Allan Boesak at Calvin during this 
school year is a rich resource for the CRC; SCORR has been de
lighted to learn from him, and to cooperate with the college in 
hosting a day of dialogue between Dr. Boesak and Black church 
leaders from across the country." 



Contemporary Failure InThe Pulpit 

John Richard De Witt 

In broaching the whole matter of the failures oi 
the Christian pulpit at the present time you have hit 
upon one of the most serious problems we face in the 
church. 

You wish me to list ten 'serious failures of the 
Christian pulpit.' I think I have to say at once in that 
connection that my list will have in view quite dif
ferent situations. By that I mean to say that there 
are serious failings among those committed to the 
Reformed faith, and there are also serious failings 
among those of a broader evangelical commitment. 
Hence, whatever I say about the former will in the 
nature of the case apply to a narrower circle than 
what I have to suggest about the latter. I shall at
tempt to make that distinction as I go along. 

(1)1 would say,- first of all,-t hat, from my own ob
servation, the pre-eminent failing in the evangelical 
pulpit is a misunderstanding of the nature ofpreach
ing. Whatever else may be alleged against the 
Barthian school, at least this has to be said in its fa
vour: Karl Barth and those who ranked themselves 
with him had a clear conception of the sermon as 
'event.' I know, of course, that this idea of the ser
mon as 'event' was related to the Barthian view of 
the Word of God; but I would insist that the idea it
self is to be found plainly in Calvin and in many 
others in t he Augustinian and Reformed tradition. 
What is it that happens when the Word of God is 
preached? That is the question. Is the sermon also 
- as the Second Helvetic Confession declares - the 
Word of God? If it is, then in what sense is this the 
case? Here Romans 10.14, 15 must be cited as of 
great importance. Prof. John Murray, in his com
mentary, speaks on this point with no uncertain 
voice. If we regard the sermon as the vehicle 
through which the Lord Jesus Christ himself speaks 
- if, that is to say, we hold that preaching in the bib
lical sense of t he word is the principal means by 
which God addresses himself to sinners - this con
viction cannot help but exercise a transforming in
fluence on what we who are ministers do in the pul
pit, and on how we do it. It does not seem to me that 
many evangelical ministers, whether Reformed or 

This article by Dr. John R . De Witt of the R eformed 
Theological Seminary at Jackson. Miss., was a letter, written in 
answer to a r equest of Samuel T. Logan, Jr. of Westminster 
Theological Seminary at Philadelphia., Po., for a statement of his 
views on this important subject. It appeared in The Banner of 
Truth of March, 1981. 

not, have any firm understanding of the truth in this 
area. 

(2) Something else t hat has troubled me a great 
deal is what I may perhaps be permitted to call a 
want of ministerial earnestness. There are, it is 
true, serious preachers about; but their number is 
too few. And I think that problem is one which char 
acterizes many who stand in the Reformed tradition. 
Ministers should be al;>le to say, with Richard Bax
ter, 'I preached as never sure to preach again, An«t 
as a dying man to dying men.' 

The reasons for this lack of ministerial earnest
ness need to be explored. I have a few ideas on t he 
s ubject. Perhaps part of the problem is due to cer: 
tain conclusions drawn from the doctrine of the cov
enant about the spiritual position of those in the con
gregation to which a man pr·eaches. Another factor 
here is possibly a failure to hold in tension the bib
lical teachings on divine sovereignty and human re
sponsibility. Still another factor is the influence of 
the age in which we live with its general want of 
seriousness and with its tendency to undervalue the 
awful consequences of sin and impenitence. 

(3) I have also been dlsturbeo oy COntemporary 
trends in communication. In his excellent volume 
Preaching and Preachers, Dr. D. Martyn Lloyd
Jones has some comments on this point. I recognize, 
of course, that men should use different styles in dif
ferent situations and that what is appropriate in one 
setting may be quite inappropriate in another. One 
speaks differently, for example, over the radio from 
what is the case in a worship service on the Lord's 
Day. However, the idea that a minister should never 
raise his voice - that, in fact, it is improper and un
dignified to raise one's voice - has tended to reduce 
the intensity of the sermon experience. It would be 
quite wrong to insist that every man must preach in 
the same way and that all ministers should adopt 
the same vehement style. But it is equally wrong to 
teach that enthusiasm, vehemence, and the employ
ment of whatever rhetorical skills are available are 
foreign to the Christian minister. There is a sense, I 
think, in which the so-called 'conversational style' 
has brought death to the pulpit. 

(4) It seems to me that there is a problem among 
many of the younger Reformed ministers at the 
point of the r edemptive-historical approach to the 
Scriptures. I have read Sidney Greidanus's Sola 
Scriptura and some of the other books on the sub
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ject, but I have yet to find in any of them a way of 
bringing together the redemptive-historical concep
tion of Scripture and warm, pointed, applicatory 
preaching. I do not, it should be said, question the 
validity of the insights of the redemptive-historical 
method. But to warn off ministers from the exem
plary and the moralistic methods of a former time 
and of other schools is not as yet to have shown 
them how to be personal and applicatory without 
doing injustice to the scope and intent of the Word 
of God. We need some solid, helpful work here, and 
we need it soon. If the redemptive-historical inter
pretative principle robs men of power in the pulpit 
there is something radically wrong with it. And I 
fear that it has done just this in not a few instances. 

(5) My observation is that in terms of their preach
ing many ministers might as well not have gone to 
seminary - and this is true in the Reformed churches 
as well as in those of a broader background and 
tradition. We stress the value of Hebrew and Greek, 
of careful and painstaking exegesis, of reverent in
terpretation of the biblical text, with the end before 
us of making as certain as possible that what is said 
is based on the Scriptures. But as soon as men com
plete their seminary training and are under the ne
cessity of writing sermons - often several sermons 
per week - they cast about for help in ways that 
are sometimes startling and unsettling. And there
sult is that all the discipline and instruction of the 
seminary classroom are lost to view in the actual 
work of preaching from week to week. We may ex
pect this in quarters where the approach taken to 
the exegesis of the Bible is not so responsible as we 
claim it to be. But what are we to say when the same 
sort of thing crops up in case after case within the 
Reformed churches themselves? One can pick up ex
ample after example of allegory, of spiritualization, 
of moralism, of an ignoring of the real teaching of 
the text, in pulpit after pulpit. Why is this so? I have 
already indicated that perhaps a part of the reason 
for it is to be found in the pressure of having to pre
pare many sermons. And it has to be conceded that a 
minister can be very busy with other work than 
preparation for the pulpit. But mere busyness can 
never excuse a minister of the gospel where the 
most important thing he is called to do is concerned. 
Moreover, careless handling of the Scriptures 
breeds incredulity among t he hearers. It certainly 
does in me. 

(6) I have often thought in recent years that a 
great failing in the evangelical pulpit is the inability 
of ~any ministers to speak of anything beyond that 
which bears upon the individual and his/her family 
and their relationship to God in Christ. The indivi
dualism and the exclusively soteriological orienta
tion of much evangelical preaching are apparent on 
every side. My comment has to be qualified, of 
course. We need to concede that evangelicals in t he 
past couple of decades have been interested in t he 
broader application of t he gospel. And one does now 
hear a good deal of political preaching, mostly of a 
very right-wing variety. However, there also the 
same accusation applies, though in a different way 
and to a somewhat different degree. The perimeters 
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of what the gospel means for individuals are drawn 
in such a way as to teach that what matters is one's 
own relationship to Christ and one's responsibilities 
in a few, usually very restricted, areas beyond that. 
The corrective to this misconception is found in t he 
Bible and in t he Reformed theological tradition. One 
thinks here of the great breadth of Calvin's vision; of 
the Puritan concern to apply the gospel down the 
line in every sphere; of Abraham Kuyper's noble 
grasp of the implications of Christian responsibility . 
But attention needs to be given to making these 
things known afresh . Preaching should certainly be 
directed to persons and should speak of personal sal
vation; but with the same intensity and with the 
same dynamic it should also speak of many other 
things. 

(7) My next observation is related to the one pre
ceding, but it is rather on the other side. I would say 
that in many Reformed churches preaching is insuf
ficiently direct. Perhaps the problem is that too 
many ministers regard their congregations as con
sisting of those, and those only, who have already 
come to know what it means to be a Christian and a 
disciple of Jesus Christ. There is a failure here of 
ministerial boldness and directions. The gospel 
should be preached r egularly to every congregation. 
Covenant children must be told what their own cov
enant position means for them, what its implications 
are. They have to know that they dare not take their 
position for granted. Those born in Christian fami
lies are to come to Christ. My own great homiletics 
teacher, Dr. Henry Bast, used to tell us that we were 
to assume nothing with respect to the spiritual sit
uation in our congregations. And the longer I live 
and the more I preach the greater is the degree of 
my agreement with him. 

(8) It seems to me that many ministers - particu
larly the younger ministers who love and are com
mitted to the Reformed faith - tend to despis e the 
form of the sermon. It may be that this fact res ults 
from so high a view of the divine sovereignty as to 
imply that whatever God intends to accomplish 
through the preaching will come to pass no matter 
what the form of t he sermon may be. I believe that 
indifference to form and style is disastrous and in
tolerable. While I do not much like to speak of the 
sermon as an 'ar t form,' at the same time I think that 
we are justified in speaking of that side of sermon 
preparation. Surely, if preaching is vital and dynam
ic and if our object is to persuade men, then we must 
preach in the most effective way possible. Not 
everyone will have the same skill in this respect, but 
all ministers must work very hard to write clear, in
teresting, gripping, well-organized, and persuasive 
sermons. A sub-point here is the question of sermon 
illustrations. I find it very difficult to come upon 
good illustrations; but I believe that apt and illumi
nating illustrations are almost indispensable to 
powerful preaching. These need not be anecdotal in 
form. And they should not detract from t he central 
thrust of the sermon itself. But the faculty of imagi
nation, so essential to all effective communication, 
ought to be cultivated by ministers, too. Perhaps the 
best sermon illustrators I have ever heard were Dr. 



Harry J. Hager, of the Reformed Church in Amer
ica; Dr. Donald Grey Barnhouse, of the Presbyterian 
Church; and Dr. Norman Vincent Peale, also of the 
Reformed Church in America. One need not be in 
agreement with a preacher to learn from him and to 
appreciate his special skills. I am coming increasing
ly to think that one of the worst things of which a 
preacher can be guilty is dullness! We are presently 
confronted with fierce competition from television, 
radio, and the like. But I myself believe that biblical 
preaching has very little to fear from any of these 
and that it can hold its own if it does what it is sup
posed to do. 

(9) Related to the above is the obse.rvation that an 
increasing proportion of evangelical ministers lack 
the broad liberal arts training that used to be a pre
requisite for admission to the seminary. In the old 
view a minister was to be a man of broad general cul
ture, who knew the arts, history, philosophy, who 
read many books (though his one great book was the 
Bible), and who therefore had the whole spectrum of 
culture and society at his disposal in preaching the 
gospel. The great preachers of the past certainly dis
played such an education; and even the written ser
mons we have from them exhibit a kind of back
ground many of the ministers of our generation do 
not have. Men now come to the seminary from Bible 
colleges, or from a background of science or engi
neering. Some of them have never had good courses 
in history, in English grammar, in philosophy, in lit
erature. And as a consequence they are not in touch 
with culture and the social order. It is also true that 
virtually every younger minister, and seminary stu
dent, is seriously disadvantaged so far as his educa
tion is concerned. The general decay in education is 
reflected in the quality of the men entering the min
istry. Sermons are rendered irrelevant, unattrac
tive, and ineffectual on this account. How are we to 
remedy such a situation? We need to think about 
this. I hardly need to say that we cannot begin to re
educate every minister of whom all this is true; but 
surely we can do something to help him. But what? 
How can a man be put in touch with all the things he 
should know and experience in order to preach 
pointedly and effectively? 

(10) One of the great problems many men face in 
the ministry is the gap between their own under
standing of what they are called to do - namely, to 
preach - and what their congregations expect of 
them. We say, congregations and ministers alike, 
that ministers are chiefly to be preachers of the 
ever lasting gospel; but as a matter of fact, most con
gregations are largely indifferent to preaching. Per
haps my own experience has tended to magnify this 
consideration, and it is possible that others, in more 
conservative denominations, may have a different 
perspective. However, I believe that most congrega
tions are satisfied with mediocrity in the pulpit, pro
vided the minister is inoffensive and does not tres
pass too much on their t ime. A cursory survey of the 
situation in many congregations would, I am confi
dent, tend to confirm this. Excellence in the pulpit is 
not a primary demand of vast numbers of pr ofessing 
Christians. Listen to what is said on the radio, for 

example - said by men of considerable reputation 
and influence; or observe what is done in churches 
throughout the country. The conclusion is that the 
biblical idea of preaching is not that that is to be 
picked up in a very broad circle. In a sense we do not 
adequately prepare our students in the seminary for 
the true state of affairs in the church at large. We 
train men to think of themselves primarily as 
preachers, only to have them sorely and sometimes 
bitterly disillusioned by what they find to be the 
case in the congregations to which they are called. 
This gap needs to be bridged. And ministers must 
be helped if that bridging is to take place. 

(11) One of the sad features of t he times is t he 
marked absence ofw hat I may call the prophetic ele
ment in preaching. No doubt this idea is related to 
what I have already said about the sermon as event; 
however, it does at the same time represent a dif
ferent aspect of the truth. And bound up with it is 
the whole matter of the authority of preaching. I 
grow weary as I think about the number of times, 
for example, when I have heard a minister begin his 
sermon by saying that there was something he 
wanted to 'share' with us from the Word of God. I 
believe t hat the word 'share' in this context is singu
larly inappropriate. It is, in fact, what I have called 
'one of the despicable platitudes that have entered 
the ministerial vocabulary in the twentieth century.' 
The minister must come from God, bearing God's 
message, speaking God's Word, standing in a sense 
even in God's place, addressing us with that which in 
no way rests on his own authority. The minister is a 
herald, and his sermon is that Word which he speaks 
in behalf of the One who sent him. That, after all, is 
the meaning. of the word 'to preach.' The relational, 
psychologizing, soul-baring so-called preaching of 
the present time is in no way reflective of the bib
lical concept of the sermon. 

(12) The final area of weakness which I want to list 
here is that of the con~ection between character and 
sermon: that is to say, between the minister and 
what he is before God, on the one hand, and his 
preaching, on the other. The older books on homilet
ics establish this link very distinctly. For example, 
Robert L. Dabney, in his Lectures on Sacred Rhet
oric, has a chapter on the 'Preacher's Character with 
Hearers.' That, I think, is a very important empha
sis, and one of which we do not hear nearly enough 
now. The minister is to be a holy man, and he is to 
speak from a heart that beats in the awful apprehen
sion of the presence of God. The stress of our time is 
on the fact that the minister is a Christian among 
Christians; and that, of course, is quite true. But he 
is also a man of God, called to give his whole life and 
all his time to the service of God. A great part of his 
power, therefore, is in the credibility lent to his min
istry by his holy, godly character and by his ability 
to say, as the Apostle Paul did, 'Brethren, be fol
lowers together of me' fPhil9.17). 

I suppose that the list could be expanded; but I 
have already gone beyond the number of ten; and 
perhaps I have said enough. e 

(]talics Added, Editor) 
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The Doctrine of the Church 

Lubbertus Oostendorp 

THE CHURCH IN THEORY AND PRACTICE 

With this article, Dr. L. Oostendorp, retired 
Christian Reformed pastor and Reformed Bible 
College professor, of Grand Rapids, Michigan, 
begins a new series of studies on the Doctrine 
of the Church. 

Nowhere have more theories been modified to 
support practice than in church polity. A surprising 
number of strange practices have been justified by 
appeals to Scripture, and when Scripture seemed to 
forbid others there was always the appeal to extra
Scriptural tradition. And where even this fails, one 
has only to declare Scripture irrelevant. Thus a kind 
of modern pragmatism seems to have become the 
basis of determining what the church should be or 
do. If this still leaves unanswered questions, one can 
take the next step (which for many is the first step). 
We can forget all about any theoretical basis, and 
just do what seems good, no questions asked! 

Like a mighty army, moves the church of God! 
Who knows why or where it is moving. We don't 
know where we are going, but we are sure we are 
on the way. One experimental worship follows an
other. Minister and members are exposed to "how 

to" seminars. There are house churches, alcoholic 
churches, gay churches, college churches and chil
dren's churches. If there is any other group that 
needs a church, that too no doubt could be formed. 
Who knows what man's media is doing for and to the 
church? Whatever one wishes to call it, t here seems 
to be a "church of the air" or rather "churches of the 
air." 

Only in our modern TV age could one person influ
ence so many people. The result has been unprece
dented personality cults. Never, moreover, have 
t here been so many denominations and independent 
churches. Thus in many areas reality sweeps us 
along before we can stop to analyze t he rights and 
wrongs. Practice pushes principles aside. There are 
so many parts to the ecclesiastical puzzle, that no 
one seems able to put it together. 

Just because Christ's church is sailing in new and 
unknown seas, does not mean that we should plunge 
onward without chart or compass. We still have our 
Pilot and had better listen to him! With Calvin we 
must still hold that all of the worship and works of 
t he Church have been prescribed in the Word. It 
may be increasingly difficult to apply the Scriptural 
principles to situations in our modern world. But we 
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must not give up the basic, Biblical foundations. The 
Apostle Paul wanted Timothy to know "how men 
should behave in the house of God, which is the 
church of the living God, the pillar and ground of the 
truth" (I Timothy 3:15). What was good enough for 
Timothy, ought to be good enough for us. 

Needed Definition 

This means that the church must be the church. 
Let the church be the church! What does this mean? 
The word "church" covers many concepts. In the 
popular way we say: "We have been to church" or 
"That's an expensive church." The term covers 
congregations or denominations as well as the uni
versal body of Christ. It may be used loosely to in
clude sects. Calvin had questions about calling the 
Roman Catholics a church, but decided to do so. We 
have today little or no problem in using the word 
loosely to cover all kinds of groups. What then do we 
mean when we say "Let the church be the church!" 

The English word church does not convey an es
sential element in the Greek word "ekklesia." Origi
nally this word described a convocation or group 
called together. Efforts have been made to retain 
this meaning by using the English word "the com
munity" for church. Since chances of effecting such a 
change are slim, we will have to work with the word 
"church." Nor is there any vital reason why we can
not do so. Only let us find out from Scripture what 
we mean by church. 

The New Testament most frequently uses the 
word for church to apply to a local congregation, 
sometimes as assembled (Acts 5:11, I Cor. 11:18) or 
as a body (Rom. 16:4, I Cor. 1). Sometimes it is used 
for a church in a house (Col. 4:15, I Cor. 16:19). At 
other times Paul uses the term "the saints" in place 
of the church at a local place (Eph. 1:1). Church is, 
however, also used for the whole body of believers 
in the world (I Cor. 10:32). More often it extends to 
the whole concept of the redeemed by Christ. Thus 
Christ uses it in Matt. 16:18, and Paul in many pas
sages such as Col. 7:18 and Eph. 5:23 ff. To these 
might be added the rich meaning of many symbolic 
names. If only the church could recognize itself as 
the "body of Christ" or the "temple of the Holy 
Spirit," what a great revelation that would be. Nor 
would it hurt to be reminded that we are to be the 
"pillar and ground of the truth." If only every Sun
day the congregation could become aware that we 
are "God's possession," a "holy priesthood," what a 
different worship we would enjoy. Undoubtedly we 
would have greater mission zeal if we could really 
believe that we are "the light of the world." 

The church today is experiencing an identity 
crisis. The Reformers were also disturbed by this in 
their day. '!'hey were much concerned about the 
marks of the true church. This concern led the 
author of the Belgic Confession in article 29 to de
scribe a sharp contrast between the true and the 

false church. He sums it all up with the rather aston
ishing conclusion (at least for our day), "These two 
churches are easily known from each other. But that 
was said when things were more black and white 
and not so much endless gray! Recently several 
rather simplistic efforts have been made to go back 
to the church of the Acts - the primitive church. 

The Bible as Norm 
Perhaps we have disposed too quickly of living up 

to the New Testament pattern. One thing _is sure. 
The New Testament pattern is the normative pat
tern of the church. We really have no other! 

One of the greatest tasks of the Reformers was to 
establish the legitimacy of their churches. Rome dis
owned them because they were not in the historical 
succession. Anabaptists accused them of not being 
literally close enough to the New Testament pattern. 

On the one hand this meant that there were les
sons for the church in both the Old and New Testa
ments which were not to be taken literally. Espe
cially the charismatic and communistic structure of 
Acts was considered a passing phenomenon. Luther 
was much opposed to the spirituals who tried to in
troduce radical reforms into Germany. Calvin no 
less repudiated an ongoing prophecy and considered 
some of the New Testament offices as definitely 
limited to the Apostolic age. 

On the other hand, every effort was made to de
scribe and govern the church according to the Word. 
Calvin never tires of stressing that God has fully 
revealed how He wishes to be worshipped. To arrive 
at a contemporary application of the will of God 
called for a sober analysis of the Scriptural givens. 
This really meant that he saw the principles behind 
the practices of the New Testament and tried to ap
ply them in new ways to his day. 

Small wonder that Reformed Church polity finds 
itself under attack from both sides. For the charis
matics it is not radically Scriptural enough. Some 
time ago a sermon on Scriptural worship was criti
cized because it did not include dancing as an ele
ment of the services. The attack from those who con
sider all the rules of Scripture dated and socially 
conditioned, however, is much more common and in
sistent. To steer a safe and scriptural course re
quires some clear principles. Only thus will we be 
able to let the church be the church. 

Perhaps we should close this introductory article 
on the doctrine of the church with a warning. The 
temptation to stand aloof from the actual struggle is 
indeed great. How easy it is to become critical! 
Therefore this is one doctrine that should be accom
panied with prayer - not only a prayer for the 
study, but especially much prayer for the object of 
our study - the church! e 
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Job's First Triumph Of Faith 

John Blankespoor 

"At this, Job got up and tore his robe and 
shaved his head. Then he fell to the ground in 
worship and said, Naked I came from my 
mother's womb and naked I will depart. The 
Lord gave and the Lord has taken away; may 
the name of the Lord be praised. In all this, Job 
did not sin by charging God with wrongdoing." 

Job 1:20-22 

The Lord will demonstrate to the devil and the 
world, and of course to the entire Christian church, 
what genuine faith and piety really are. That is the 
basic meaning of the book of Job. And that is one of 
the Divine purposes, perhaps the main purpose, of 
the suffering of many Christians. 

For this purpose, the Lord uses one of the most 
pious people t hat has ever lived, the man Job. There 
was none like him in all the earth, in his day, and 
perhaps in all of history. What a pious man he was! 
T he devil says that Job feared God because it paid 
for him. Perhaps he also made the silly and superfi
cial observation that Job fears God "because it pays 
to serve Jesus." But the Lord will answer, that Job 
fears the Lord with an entirely different motive, 
that he does so with a deep love for his sovereign 
Lord, and genuine faith of submission. Of course, all 
this we see perfectly in Jesus Christ years later. 

And so we have unfolded before us the drama of 
this part of the life of Job. At this time we want to 
see the second scene and the first amazing triumph 
of faith of this great man of God. 

The history we know. The Lord "allows" the devil 
to deprive the millionaire Job of all his possessions. 
And that all in one day. Remember also, inciden
tally, that all of this history shows us how the Lord 
is always in complete control. The devil can do no 
more than what God allows him to do. This is always 
true, also in our lives. Job becomes poor "over

night." Satan, however, is allowed to do more. He 
takes away from Mr. and Mrs. Job all their children 
in one day, in one great catastrophe. And the par
ents are informed of this greatest of all calamities. 

The first question is, "How will these parents re
act to this dealing of God's Providence?" Interest
ingly, we read very little of Job's wife. From subse
quent history it appears that she was more of a lia
bility t han an asset to him. Normally husband and 
wife can be a strong support to each other in times 
like these. But Job apparently does not have the 
support of his wife. He must walk this way of deep 
sorrow alone. 

Here we again see what kind of spiritual "metal" 
Job is made of. This is always true when adversities 
overtake us. Do we rebel, become bitter and in
subordinate? How do we react? Wouldn't we expect 
him to become terribly depressed and bitter? 

Job is human. Very much so. He has great sorrow. 
He is not a stoic. He rent his robe and shaved his 
head. These were the common expressions of great 
sorrow in those days. No doubt, he was simply over
whelmed! What parent would not be with su<;h 
news! But notice, in his sorrow he worshipped God. 
This is very important, not only for him, but also for 
all Christians. We don't read of any self-pity in this 
hour of trial, nor that he reacts with resentment ask
ing, "Why, Lord, why?" That does come later. 

In his flood of tears (which we may assume he had) 
he fell to the ground and in humility worshipped the 
Lord. And two thoughts come to the foreground. 
First of all he came into this world without any
thing, naked, with not even one stitch of clothing. So 
he can claim nothing for himself. And he will depart 
without owning anything of his own. So what he did 
have or will have "in between those stations of life" 
are pure gifts. Following this thought he realizes 
that he did "possess" much, but it had all been given. 
Job had earned nothing of it. The Lord gave. This 
same sovereign Lord therefore also has the right to 
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take it away. That's His prerogative. But notice that 
he uses the name Lord here, or as translated in some 
versions, Jehovah. As Jehovah, God is the faithful, 
covenant God. The God of love in His everlasting 
faithfulness. It is this God who had given to Job so 
much. And it is He, in the same love and faithfulness 
who took it all away. He is still the same Jehovah for 
Job, still faithful in love. And this is real to Job. And 
so he even thanks the Lord for having given to him 
what he had received. Then, in summary, we read 
those "big words" that in all of the overwhelming, 
traumatic, and saddest experience of his life he in no 
way accused God of any wrongdoing. What a man of 
faith and piety! 

Here one feels that human, earthly language is so 
inadequate to give expression to the work of the 
Spirit and the tremendous realities of faith. The 
best we can do is stammer and falter in our attempts 
to express it. 

Well do I remember a fellow-Christian, an elder in 
the church, who once said to me, "Pastor, I can hard
ly believe there ever was a man like Job. He felt that 
he had to believe it because we find it in the Word. 
But to him it all sounded almost too great to have 
been possible. In our discussion he tried to picture 
what it must have been like for Job. His children 
healthy and well in the morning and when evening 
had come there were ten coffins lined up in the 
funeral home, as it were. All of his children gone. 
What a sad funeral that must have been! 

It all can be summarized in one expression, he 
accepted the ways of the Lord. The word "accept" is 
one of the biggest words in the Christian's vocabu
lary. Here is total submission and surrender. Here is 
faith that surpasses all understanding of the human 
mind. Here we see in practice what Paul spoke later, 
that God is able to do exceedingly abundantly above 
all that we can ask or think. In it all we see the work 
of Jesus Christ, who practiced this perfectly. 

What we see here is the real triumph of faith. The 
Scriptures frequently speak of the victory of faith 
and of overcoming. Overcoming all natural reactions 
of insubordination and the waves of unbelief. Real 
faith gives us the victory not first of all when we 
have passed through the heavenly portals, but while 
we are still in the midst of afflictions and difficulties. 
The first real triumph over adversity is in it. There 
is something very captivating in the sight of a per
son burdened with many tribulations and yet show
ing real Christian faith, character and endurance in 
the midst of these particular circumstances. What 
an impact it makes upon us when we see a burdened 
pilgrim, even broken in body, showing a splendor of 
child-like faith and trust, with peace in his soul. Such 
is the first real victory of the Christian. And that we 
see in the reaction of this great Old Testament saint, 
Job. We find the same expression of triumphant 
faith in the words of Paul when he says, "But thanks 
be unto God, who always leadeth us to triumph in 
Christ ..." 

The question is bound to arise in our minds, "How 
could Job have such faith in this hour of trial?" We 
ask this kind of question not just because we are 
wondering how Job did it, but to learn how we can 
do it in such circumstances. It is extremely im
portant to remember that Job was a very godly man 
before all this happened. And in the measure that 
we fear the Lord in the ordinary way of life, in that 
measure He gives grace when the adversities come. 
Normally such faith does not just come "overnight." 
Also notice the confession of Job, that he was poor in 
himself, having come naked into the world, and that 
he would leave in the same way. And it is Jehovah, 
the faithful, merciful God who gave him .all that he 
did have. In New Testament language this means 
that he confessed his unworthiness and poverty on 
the one hand, and on the other, recognized that it 
was only by the mercy of God in Christ that he re
ceived what he did have. All credit goes to the 
mercy of God. This thought cannot be over-empha
sized in describing the faith and godliness of Job. He 
was deeply conscious that all he had was by the free 
grace of God. This was real to him in his mind and 
soul! And if Job had this with the "limited" Old Tes
tament revelation, how much more we should see 
this, in the light of the Christ having come to this 
earth, with the cross, resurrection, ascension and 
the full revelation. From all this we may conclude 
that where there is with us such a real awareness of 
unworthiness and that all we have is only by the 
free sovereign grace of God in our wonderful Savi or, 
and this faith is evidenced in godly living as with 
Job, the Lord will also give our faith to "come 
through" in the hours of great need. 

What triumphs of faith when, by that same grace, 
we can accept the ways of this sovereign, gracious 
Lord and be resigned to Him. The greatest blessings 
and the greatest enjoyments of life with accompany
ing peace and patience surely are not found in 
material things, or even in how long we live, but in 
such victories of faith. This is what James has in 
mind when he writes, "Consider it pure joy, my 
brothers, whenever you face trials of many kinds be
cause you know that the testing of your faith pro
duces perseverance." 

The devil says that Job fears God because it pays, 
implying that Job is basically still selfish. Selfish
ness and pride are characteristic of all the works of 
the devil and the heart of all of the sinner's life. 
Satan does not know what true fear of God is. He has 
no idea of what it means for man to lose himself, to 
deny himself and to submit to the ways of His heav
enly Father in whom he trusts. Neither the devil 
nor the world have any knowledge of what it means 
to be conformed to Christ and that our wills become 
blended into that of our sovereign God of love. And 
that's what true fear of God finally is. Consequently 
the devil does not know that when man exercises 
such faith, or even sincerely tries to do so, the Lord 
gives a sense of victory and sweet peace, even in 
tears. That was the first triumph of Job. And what a 
testimony it was! e 
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Is the Gospel a Mere ''AuuouneeDteut'''! 
Jelle Tuininga 

Having read Neal Punt's book, Unconditional 
Good News, I have so many question marks and dis
agreements, it's hard to know where to begin in try
ing to analyze and critique it. (As an aside, I find it 
hard to believe that Dr. A. C. DeJong, who wrote a 
foreword to the book, should be able to say - ac
cording to what the Rev. Punt told me in some cor
respondence I have had with him - that he could 
find no wrong turn which Punt had made in his book, 
either exegetically or theologically. It seems we 
must read with different glasses.) I expressed some 
of my disagreements in a letter to the "Voices" in a 
recent Banner. In this article I want to focus mainly 
on one item: the nature of gospel-proclamation. I 
hope later to call attention to some other points in 
another article, D.V. 

Before beginning, I want to make a general com
ment about the book. I cannot avoid the impression 
that Punt is, unintentionally no doubt, trying to fit 
the message of Scripture into a straight-jacket 
where it doesn't belong and, consequently, doesn't 
fit. By and large, I believe, he makes problems 
wh~re there ought not to be any. Arminians and Cal
vinists may not always have avoided that tempta
tion in the past, but Punt avoids it even less as far as 
I can see. His approach is far too "logical" and sim
plistic. It simply doesn't do justice to the richness 
and majesty and fullness of the Word. Time and 
again I felt a sense of frustration in the "easy" way 
Punt tries to solve difficult problems. It leaves one 
dissatisfied, to say the least. Later I hope to illus
trate this more fully. 

r"believe Punt makes one of his more major errors 
in the way he describes the gospel. To him it is first 
of all simply an announcement of good news that 

must be told to all men. "Thus the church must 
announce the good news to all persons, preaching 
'the necessity of faith, and (doing) it with an urgency 
which is existential to the core'" (p. 108). The last 
part of this sentence is a quotation from Berkouwer, 
and actually is a bit confusing, since Punt disagrees 
with Berkouwer on this point. Berkouwer takes 
issue with Barth "for making gospel proclamation an 
announcement about a given state of affairs." Berk
ouwer says the Scriptures "do not offer us a note of 
information; they come with an importunate mes
sage demanding an answer of faith." And thus there 
is an "insoluble relation" between "the sovereignty 
of grace and the earnestness of the call to faith" (cf. 
p. 101 of Punt). Though Berkouwer wishes to uphold 
undiluted the sovereignty of God in our salvation, 
and though he denies any meritoriousness to our act 
of faith, he nevertheless states that "we will in any 
case have to take as our point of departure the seri
ousness with which the New Testament takes the 
human response to the proclamation." And in this 
connection Berkouwer does not hesitate to speak 
of "an essential correlation between faith and 
salvation." 

Now it is with this concept of faith that Punt takes 
issue. Punt says Berkouwer has "contaminated" the 
Reformed concept of faith, since "he inserts an active 
human element which is unacceptable" (p. 102). And 
in this connection Punt says that Barth "recognizes 
correctly (ital. mine, J .T.) that the gospel is the 
announcement of an objective state of affairs for the 
elect informing them of what God has done for them 
in Christ" (p. 108). The response of the person comes 
later: "We have stressed that no human activity is 
needed in es tablishing a person in the state of 
grace" (p. 109). The response of "costly obedience" 
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comes later, in order to enjoy the benefits of grace. 
According to Punt, the only real decision which man 
can make is a negative one - the decision to dis
regard or disbelieve. This is an "instrumental cause" 
in the damnation of man, causing God's wrath to 
come on him. "There is, however, no human act or 
attitude of faith which is essential for the miracle of 
grace to occur" (p. 106). 

I have tried to give a rather full and fair descrip
tion of Punt's viewpoint here. What it boils down to 
is that faith is not essential in establishing us in 
God's grace. The gospel is first of all simply an 
announcement of what God has done. And this an
nouncement must be made to all men, since all are 
elect except those who reject the gospel (that in it
self is a statement needing some comment sooner or 
later). 

What we have here is essentially a repeat of the 
"love of God" controversy in 1967. (Punt discusses 
this in the last chapter of his book, and endorses the 
view that it is proper to say to all men: God loves 
you and Christ died for you.) What was said then 
ought to be said again: The gospel is not a mere 
announcement of some objective state of affairs, but 
always an urgent appeal to repent and believe. Let's 
take a look at the biblical record for a moment: 
When John the Baptist and Jesus came on the scene, 
they both preached the gospel of repentance (Matt. 
3:2; 4:17); J esus told his disciples "that repentance 
and forgiveness of sins should be preached in his 
name to all nations (Luke 24:47; cf. Mark 6:12); in the 
book of Acts (the mission-book of the Bible) we find 
Peter telling the crowds t o repent of their sins and 
be baptized in the name of Jesus (Acts 2:38); we find 
this throughout the book: 3:19, 17:30, 26:30. In the 
book of Revelation we find God's j udgments upon an 
unrepentant world - 9:20, 21, 16:9, 16:11. The gos
pel never comes as a " neutral" announcement, but 
as an urgent appeal to come and drink of the waters 
of life - Isa. 55:1,2; Rev. 22:17. Cf. further Luke 13:3, 
5; 15:7. Enough to make the point and make it well. 

Punt says the Reformers did not agree with Berk
ouwer's view of faith, and then tries to prove that 
with reference to the creeds. But when we check the 
creeds, we find again that though they studiously 
avoid making faith a "good work" that contributes 
to our salvation, they do nevertheless insist upon 
the necessity of faith for obtaining salvation. A. 20 
of the H.C. says that only t hose are saved who are 
ingrafted into Christ by a true faith; Q. 65 repeats 
the same thing; Q. & A. 60 teach that I am righteous 
before God only by a true faith in Jesus Christ; The 
Canons of Dort, Chap. III/IV, Art. 8 states that God 
"seriously promises rest of soul and eternal life to 
all who come to Him and believe." Art. 12 of the 
same chapter says that though salvation is com
pletely the work of God's Spirit, that same Spirit, 
nevertheless, actuates and influences our will. 
"Wherefore also man himself is rightly said to be· 
lieve and repent by virtue of that grace received." 
So here is that "act of man" and t hat "human activ

ity" which Punt appears to negate or reject in our 
salvation. Therefore Art. 16 rightly states that God 
does not deal with us as senseless stocks and blocks, 
nor does he take away our will, but quickens, cor
rects and bends it. But because such an act of faith 
does not fit in with Punt's concept of the gospel, nor 
with his concept of "universalism," he has to do 
away with it. He quotes Daane approvingly at one 
point, but apparently fails to get the gist of what 
Daane says, namely that "preaching ... presents the 
truth of the gospel ... as something to be be
lieved, accepted - the preacher must even per
suade him to do so - on pain of being damned if he 
does not." That's something quite different than a 
mere "announcement." 

(to be continued) 

Response by Punt 

The crucial question is whether the universalistic 
texts support the premise of biblical universalism. 
There are two parallel, 400-year-old patterns of exe
gesis by equally competent persons; one demon
strating that the universalistic texts relate to actual 
(not potential) salvation; the other establishing the 
fact that these texts speak of all persons. For 400 
years neither has been able to effectively demon
strate that the other is in basic error. I doubt that 
the Rev. J elle Tuininga will be able to do so in his 
lifetime. 

These texts say, "As in Adam all die, so also in 
Christ ·shall all be made alive" (I Cor. 15:22). This ob
vious reading of these texts devastates Arminian 
theology. ·Calvinists can accept these texts just as 
we find them in every version of the Bible: express
ing the genius of Reformed theology; establishing 
the premise "All persons are elect in Christ except 
those who the Bible declares (in its broader context) 
will be lost." 

Berkouwer, for the sake of urgency, teaches a 
human response essential to grace and a gospel that 
is not an announcement for the elect. If the gospel is 
essentially something other than an announcement 
of a given state of affairs for the elect, then the 
gospel is a good suggestion or good idea, but it is no 
longer good news. 

Every human response "is imperfect and stained 
with sin" (Heid. Cat. Q. 62), and therefore cannot be 
essential"for the miracle of grace to occur." For this 
reason the Reformers insisted that in the precise 
matter of establishing us in the state of grace, "faith 
is inactive, entirely negative, empty or completely 
passive" (p. 102, my book). Berkouwer's view is a 
serious departure from the truth that "salvation is 
of the Lord." 

For the biblical basis for the urgency of proclama
tion see Chapter IX (my book) or ask the editor to 
give Punt a little more space on these pages. e 

Cordially, Neal Punt 
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When is Church DiscipHne Faithfully Exercised 

Jelle Tuininga 

This question cannot be answered in a simplistic 
manner. It's not a matter that can be determined by 
statistics only, e.g. how many "cases" come to 
Classis (though everyone knows in today's world 
that when large congregations seldom or never 
come to Classis with a discipline case, there is 
something drastically wrong - either discipline is 
not being exercised faithfully [most likely] or the 
Church Order is not being followed). But what I 
mean is that discipline is first of all a matter of the 
constant and diligent supervision of the congrega
tion. Where there is good discipline in the sense of 
"discipling" (making better disciples), a lot of 
"formal" discipline (discipline in the narrow sense) 
can be prevented. Schaver, in his The Polity of the 
Churches, Vol. I says: 

Faithful oversight of a congregation prevents 
many evils which otherwise afflict a church 
through negligence. It is better constantly to 
watch t he whole flock carefully t han to have to 
spend time later in trying to reclaim the 
wandering. A church as well as a house is kept 
well-ordered only through constant effort. 
Elders have their opinion about a housekeeper 
who allows the dirt and the filth to accumulate 
until it is a stench to the nostrils. They should 
also consider how their own congregational 
house looks to the discerning and exacting eye 
of their Lord. (p. 201) 

Elsewhere he says: 
When the Church permits open defiance to the 
ordinances of Christ to pass without rebuke, 
and open abuse to remain without reform, it 
digs its own grave and becomes chargeable to 
its Lord for negligence toward a most solemn 
task. (p. 195) 
Discipline is of one piece with the total care of the 

church, including the preaching. Preaching itself, 
said our fathers, is an exercise of the power of the 
keys of the kingdom (d. L.D. 31 of Heidelberg 
Catechism). Art. 17 of Heading III/IV of the Canons 
of Dort speaks the same language: As the apostles 
and teachers did not neglect to keep their people 
"under t he influence of the Word, the sacraments 
and ecclesiastical discipline," so we ought also to do. 
"For grace is conferred by means of admonitions; 
and the more readily we perform our duty, the more 
clearly this favor of God, working in us, usually 
manifests itself, and the more directly His work is 
advanced." Art. 14 of the fifth Heading speaks 
similarly: 

And as it has pleased God, by the preaching of 
the gospel, to begin this work of grace in us, so 

R ev. JeUe Thininga is the pastor of the First Christian R eformed 
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He preserves, continues and perfects it by the 
hearing and reading of His Word, by medita
tion thereon, and by the exhortations, threat
enings and promises thereof, and by the use of 
the sacraments. 

From this it becomes clear that preaching itself is 
disciplinary in nature. Formal discipline is only a 
"backing up" of the preaching. 

In brief, discipline is first of all being faithfully 
exercised through the preaching and constant care 
of the congregation. 

T here is more, far more, to discipline than the 
final phases of it. It is most lamentable that to 
the popular mind, and even to the office 
bearers of the Church, the word "discipline" 
commonly connotes only the idea of a cutting
off process. That is however not even the fun
damental idea of discipline. The basic meaning 
of discipline is to train. The word discipline and 
the word disciple not only appear to be similar 
but they are also similar in meaning. Discipline 
is the training that is suited to a disciple. It in
cludes instruction, training, admonition, and 
correction, as well as excommunication (p. 200). 

But now to come more to t he point and be more 
direct: What about "formal discipline," - when is it 
being faithfully exercised? (This was t he main focus 
in the mind of Classis, I am sure.) 

In brief I would say: When wayward or delinquent 
members are faithfully visited and admonished, and 
those admonitions are backed up with the actual 
steps of formal discipline outlined in the Church 
Order. Each case, of course, is a case on its own, and 
the consistory has to decide in each individual case 
(considering age, response, circumstances, etc.) how 
much patience must be exercised, and how much 
time must elapse between each of the steps. But if 
the steps are never taken, admonitions lose their ef
fectiveness, and discipline tends to become a farce. 
Already in his day (1947) Schaver wrote that 
"Classes from time to time also approve the expul
sion of members, but tliese by their absence from 
church services for a long time have already in ef
fect erased themselves, and they have manifested 
the contempt in which they held the claim of disci
pline. Even in the CRC, said Schaver, "the part that 
is played by the doctor as the patient is abou t to die 
and the part that is played by the funeral director 
after death" - that part is still played in the CRC. 
"In fact," he says, "but comparatively few 
disciplinary funerals even are held; for, by permit
ting easy transference of membership to less strict 
denominations, this unpleasant task of burial is fre
quently left for other Churches to perform, or it is 
avoided by accepting the resignation of members 
under discipline." 



r 

If t hat was true t hen, I am convinced it is more so 
today. Elders have told me that they have members 
on t heir rolls who have not darkened the inside of a 
church building for twenty or more years, but who 
are still members "in good standing." Of t his Dr. 
Klaas Runia, in his booklet R eformation Today, 
says: 

"The second area in which discipline has been 
neglected is ... (that) people's names have 
been retained on the church roll even when 
they clearly show themselves to have no in
terest in the Gospel. They attend the church 
services either irregularly or not at all. Often 
these same people openly hold views which are 
contrary to the confession of the church and 
engage in activities whic h are condemned by 
the Word of God." (p. 104) 

In similar fashion Schaver writes: 

The cause of ecclesiastical discipline suffers 
also because it is not prosecuted with sufficient 
vigor. The Bible says "because sentence 
against an evil work is not executed speedily, 
therefore the heart of the sons of men is fu lly 
set in them to do evil" (Eccl. 8:11). P eople tend 
to lose respect for a disciplinary process that 
drags on almost interminably. In the exercise 
of discipline the virtue of patience should not 
be emphasized to t he point where it becomes a 
vice. (p. 194) 

This has anot her bad effect: A consistor y cannot 
start disciplining more recent cases when those of 
long standing have not been dealt with. The exercise 
of discipline becomes paralyzed t his way. There 
must be progress in our disciplinary procedures, 
either in t he way of repentance and amendment or 
in the way of further discipline. The procedure must 
not become a "stalemate." And we ought to keep 
clearly in mind the three-fold purpose of discipline 
as outlined in Ar t. 79 of t he Ch urch Order. Not only 
is t he welfare of the sinner at stake, but also the 
honor of God and the welfar e of t he congregation. I 
t hink that too ofte n we tend to lose sight of the 
latter two. Discipline is very healthful for the entire 
congregation. Public announcements from the pulpit 
make the congregation awar e of the seriousness of 
t he matter, and also serve notice t hat the consistory 
takes its task ser iously. Remember P aul's admoni
t ion: "Those who sin are to be rebuked publicly, so 
that the others may take warning" (I Tim. 5:20). We 
read t ha t t his is precisely what took place in t he 
case of Ananias and Sapphira (Acts 5:11). 

I happen to t hink that t he main cause for laxity 
and neglect in carrying out discipline today in our 
churches is simply: It's a difficul t and unpleasant 
task, and t herefore we would just as soon not tackle 
it . It's difficul t because wayward members are often 
hard t o get hold of; sometimes it means trying again 
and again. This takes time and effort, and some
times we don't really want to take the time and ef
for t it r equires. It's unpleasant because of the very 
nature of the work: Who likes to rebuke and ad
monis h? What is more, parents a nd /or other rela
tives often don't take kindly t o disciplinary meas

ures, especially if t hey affect their children. So the 
easy way out is not to do it, or to do it in a " token" 
way, without ever really "taking the bull by the 
horns." That's the easy way, but it's also the wrong 
and unbiblical way. Here too, we must seek to please 
God rather than me n, knowing that He will bless 
what is done faithfully in His Name. E ven the final 
ste p of erasure or excommunication must be seen as 
medicine, drastic sur gery for what will, we hop e, be 
a good result. 

Whatever else t he apostle meant by "deliver 
... to Satan," (Cf. I Cor. 5:5; I Tim. 1:20, J.T.) I 
am sure he meant the guilty party had to be ex
pelled from the church. There is an indispens
able place in the church for discipline, and this 
man had to be disciplined, for his own sake as 
well as t he chur ch's .... 

This is a muc h-needed lesson in these days of 
easy tolerance of sin in the church. A gentle, 
charit able s pirit is a mark of true Christlike
ness, but a spirit of compromise and capitula
tion to evil brings no help to man nor glory to 
God. We betray our brethren if we encourage 
them to permit sin to reign in their lives. 

(Wilbur E. Nelson in Believe and Behave) 
Remember t he Dutch saying: "Zachte heel

meesters maken stinkende wonden." ("E asy doctors 
make festering wounds.") 

It is important that both pastors and elders per
form this task, and there must be frequent re
minders concerning this. Visits must be made, and 
progress reports given. We must keep tabs on all 
our members. 

Such a discipline is the task of the w hole elder
s hip. It- is definitely not t he proper thing for 
t he elders to leave it to the minister . . .. The 
whole session, that is, t he minister together 
with the elders, should accept the responsibility 
and act as a corporate body. 

(Runia, p. 104) 

I n t he same vein Schaver says: 
Not only t he pastor but also t he other r eli

gious leaders of a church have t he calling to 
exercise discipline in its broader sense. They 
should ever be on the alert to train or disci
pline t he members intrusted to t heir care. T he 
edification of t he body of Christ is their solemn 
obligation. (p. 200) 
Again, there is no exact "timetable" by which to 

measure whether or not discipline is being faithfully 
exercised. But t he general pattern is clear, and the 
above indications give some guidelines. Each con
sistory can then judge for itself whet her discipline is 
being carried out faithfully. 

There is then according to the Word of God a 
great need of exercising discipline faithfully. 
How can anyone question this need? . .. The 
whole Church should still be filled with fear, 
for God does not look on indifferently today as 
the r eligious husbandmen of his vi neyard allow 
it to become all overgrown with nettles a nd 
briars. 

(Sc haver, p. 199) e 
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The Christian and World Hunger (2) 

John E. Franken 

A Possible Biblical Solution: 

More troubled than helped after reading "And He 
Had Compassion On Them," I struggled even more 
intensely. I did not try to reach a predetermined 
position; I just wanted to know God's will, no matter 
where that led me. Why could I not find any positive 
guidance in the Scriptures in my search for God's 
will in relation to world hunger? Was my compas
sion for the starving non-Christians in far away 
countries merely the result of "guilt feelings" cre
ated by today's culture or was it the Holy Spirit 
prompting me? If it was the latter, why couldn't I 
find the guiding Biblical principles without violat
ing my understanding of the Scripture texts that 
other Christians offered to prove that we must feed 
the starving non-Christians in faraway countries? 

Not long ago, God in His Sovereign mercy cooped 
me up in a hotel room for a couple of days with much 
time for reading, searching and prayer: answered 
prayer and a new perspective! Keenly aware of my 
total lack of formal theological schooling, I hesitated 
to put my thinking down in an article, yet I knew of 
many others struggling like me, as they have told 
me. 

This, then, is the insight I believe I received: 
When the Lord led his people into t he land flowing 
with milk and honey, He, in effect, created what in 
today's terminology may be called a "model"; one 
that the world could behold and out of which the 
Savior would come. He gave His people three kinds 
of laws, each with a different termination point: 

1. The so-called "moral laws" are the laws of His 
eternal Kingdom. These laws always appear to be 
preceded or followed by a reference to Himself, such 
as "for I am the Lord." 

2 . . The "religious laws," which governed all sacri
fices and cleansings. All these pointed to t he Lord 
Jesus and His sacrificial death. After Calvary, these 
laws had been fulfilled. The "picture" of the slain 
lamb bad been replaced by the Lamb of God Himself 
and because of that, the religious laws had served 
their purpose and became obsolete. 

3. "Civil- or social laws" were needed for God's 
people to live together as a nation. These laws were 
based on the moral laws as far as their righteous
ness and justice were concerned; an example is the 
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instruction as to what to do with a goring ox (Exodus 
21:28-36). However, righteous and just as these com
mandments were, the need for them ceased when 
the._nation Qf Israel was dissolved. 

From the very beginning, the Israelites rebelled 
against God's law, especially against the moral laws. 
Rabbis and Scribes dissected these deep laws of God 
into a series of do's and don'ts. God sent one prophet 
after another to call His people back to the right
eousness and justice He wanted to prevail in His 
"model." We all know what happened: some were 
beaten up, some were driven away, some killed. And 
when God finally sent His Son to expose their hypo
crisy and their superficial fait h t hey crucified t he 
very one who had come to restore all t hings and to 
fulfill t he Law. 

What seemed to be utter defeat proved to be ulti
mate victory! Not only for God's "model," but for t he 
whole world! Finally God's promise to Abraham as 
recorded in Genesis 12:3 was going to be fulfilled: 
"and in you all the families of the earth shall be 
blessed." 

When, during His earthly ministry, Jesus sent out 
His twelve apostles to preach the gospel, to heal the 
sick and raise the dead, He instructed them as fol
lows: "Do not go in the way of the Gentiles and do 
not enter any city of the Samaritans; but rather go 
to the lost sheep of the house of Israel" (Matt. 10:5-6). 
Less than three years later there was a totally dif
ferent command: "But you shall receive power when 
the Holy Spirit has come upon you; and you shall be 
my witnesses both in Jerusalem, and in all Judea 
and Samaria, even to the remotest part of the earth" 
(Acts 1:8). Why that total change in direction? 

That same change in direction once again becomes 
apparent when comparing the following passages. 
J esus tells t he Samaritan woman that the Samari
tans did not know what they worshipped and that 
only t he Jews knew that which they worshipped, ad
ding "for salvation is from t he Jews" (John 4:22). 
Later, Paul described it this way: "they (the Jews) 
were entrusted with the oracles of God" (Rom. 3:2). 
Yet, after Jesus' ascension, we get a totally differ
ent picture; salvation is given regardless of race. 
Guided by the Holy Spirit, Paul writes: "For I am 
not ashamed of the gospel, for it is the power of God 
for salvation to every one who believes, to the Jew 
first and also to the Greek" (Rom. 1:16). 

Although God had promised Abraham that in him 
all nations of the earth were going to be blest, nobody 

eighteen/july, 1981 



had understood the scope of that promise. The Jews 
had smugly lived their protected lives a s God's 
chosen people, and God's promise to Abraham was 
all but forgotten. Although God preserved for Him 
self t he seven thousand who had not bowed down 
before Baal (the Simeon's and Anna's, t he Mary's 
and Joseph's), God's "model" was run by a totally 
corrupt regime of hypocrites, who had invalidated 
t he commandments of God and exchanged them for 
the tradition of man (Mark 7:8) and who had taken 
away the key of knowledge and had hindered t hose 
who wanted to enter (Luke 11:52). It was for this 
reason that Jesus proclaimed: "therefore I say to 
you t hat the Kingdom of God will be taken away 
from you .. . " (Matt. 21:43). 

Ah, perhaps this is the key to the mystery! The 
Kingdom has been taken away from them; or t o say 
it in modern language: the "model" had served its 
purpose and has been scrapped; the "model" with its 
geographical boundaries and racial limitation has 
been disposed of. Geographically, it had been re
placed by the whole world ("even to the remotest 
parts of t he earth"); racially, the Jews had been 
replaced by people from all nations, who, empowered 
by the Holy Spirit, would show t heir "circumcision 
of heart" (Rom. 2:29) by: "doing justice, by loving 
kindness and by walking humbly with their God" 
(Micah 6:8). God's "model" was no longer t he nation 
of Israel, nor were God's people any longer the de
scendants of Abraham according to the flesh. God's 
"model" now encompasses the whole world and God's 
people are those who before the foundation of the 
world wer e chosen from every nation and tribe and 
tongue and people. 

And what about those moral laws, those eternal 
laws of the Kingdom? Yes, t hey too have since be
come known in all the earth. No longer ar e they the 
privileged knowledge of the Israelites; that is why 
God's people, whether Jew or Gentile, are now ad
dressed as: "a chosen r ace, a royal priesthood, a holy 
nation, a people for God's own possession" (I Peter 
2:9). That is why Peter could say: " .. . remember the 
words spoken beforehand by t he Holy prophets ..." 
(II Peter 3:2); and the apostle John could say: "Be
loved, I am not writing a new commandment to you, 
but an old commandment which you have heard" (I 
John 2:7). So we see that also as far as the moral 
laws are concerned, God removed the isolating geo
graphic boundaries which for centuries had limited 
the knowledge of these laws to the land of Israel. 
Now these laws have become known to all God's 
elect. 

Now things started falling into place like a jigsaw 
puzzle. Suddenly, it is not necessary any more to dis
regard a Bible verse here, or slant a couple of ver ses 
there, in order to get a desired explanation. Nor 
does one have to believe that we can improve upon 
God's sovereign rule by promoting the transfer of 
wealth from the rich to t he poor; I Sam. 2:7 just can
not be impr oved upon: "The Lord maketh poor and 
the Lord maketh rich." Paul's words in Gal. 6:10 also 
fall into their places: "So then, while we have oppor
tunity, let us do good to all men, but especially to 
those who are of the household of faith." And when 

we begin to realize the full impact of this change
over , we bow our heads in reverence to God for His 
marvelous plan. 

And what about feeding the non-Christian 
stranger in far away lands? When we r eread those 
passages in Lev. 19:9, 10 and 23:22, we notice those 
awesome words "I am the Lord" that follow the com
mandments to care for the stranger and we realize 
we are dealing with a moral law. Then we begin to 
see the impact of t he Lord's removal of t he earthly 
boundaries of the Land of Israel. If God, geograph
ically speaking, replaced Israel with the whole 
world, are we to maintain or create boundaries? 
Without geographical boundaries the non-Christian 
stranger in Bangladesh suddenly becomes the 
"stranger who r esides with us," and we are com
manded to help such a person when their need has 
become known to us. But in doing so, we'd better 
keep in mind what the Lord told us through the 
Apostle Paul: "So then, while we have opportunity 
let us do good to all men, but especially to those of 
the household of faith." Although the household of 
faith still has that favored position in God's sight 
that can be found over and over again in the Scrip
tures, we cannot s hed ourselves from our responsi
bility for the starving non-Christians in far away 
lands. Paul's instruction though, requires a very 
delicate balance in our perspective: if we do not 
keep our eyes fixed on God's sover eignty, we soon 
will be influenced by co ntemporary philosophical 
ideas. We will begin to emphasize the first part of 
Paul's instruction to "do good to all men," undoubt
edly with the intention 6f presenting t he Gospel 
after feeding the hungry. However, this is not in 
agreement with God's Word, which places the em
phasis on the second part of Paul's instruction "but 
especially to those of the household of faith." Paul's 
Gal. 6:10 statement appear s to be a recap of Biblical 
truth fou nd in the Old Testament and New Testa
ment alike. As Reformed Christians we must realize 
t hat, because of the unity of the Scriptures, it hardly 
could be any other way. The words "but especially" 
certainly mean just that: especially help your brot her 
and sister in Christ, regardless of whether they live 
in Uganda, Cambodia, t he U.S.A. or Sierra Leone. 

From the booklet "And He Had Compassion On 
Them" and from other articles, it appears that the 
CRC has fallen into the trap of striving to indiscrimi
nately help the "poor," rather than trying to espe
cially help those of the household of faith. One exam
ple is our Synod's decision to indiscriminately pour 
help into Sierra Leone, while apparently ignoring 
tens of thousands of brot her s and sister s in Christ 
who, living in Uganda, are in dire need of help. This 
article is presented with the prayer that it may en
courage every member of our church t o search t he 
Scriptures to see if these things are so; and to re
evaluate the road t he CRC currently is following in 
t his r espect. If it proves to be true that instead of 
solely following Biblical principles the CRC has been 
misled by contemporary philosophical thought, then 
it must be the prayer of every member of our de
nomination t hat God may grant our leaders the cour
age to change course in midstr eam and to return to 
the guidelines He laid down in His Word. e 
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What Kind of Man Was Calvin? 

Peter De Jong 

July 10 was the birthday of John Calvin. (That's 
one of the few birthdays I easily remember because 
it happens to be identical_ to my O!Vn.) Born in 
1509, "tbe Reformer had and continues to an extra
ordinary degree to have to have a role in church his
tory as the great teacher of the reformation. Rev. J. 
Van Harmelen in the May 12 Wachter called atten
tion to the fact that the school which Calvin opened 
in Geneva attracted 900 students from many coun
tries. In his lectures, as in his commentaries which 
were the student notes of those lect ures, as well as 
in his Institutes, constantly reworked and amplified 
over 25 years, he simply tried to teach all who would 
listen how to study and apply the Holy Scriptures. 

It is doubtful whether many historical figures 
have been more widely misunderstood and misre
presented, right down to the present day, than 
Calvin. He was and is charged with being stubborn, 
hard, opinionated and arrogant (sometimes por
trayed as the ruthless dictator of Geneva). What 
kind of man was Calvin? 

Warfield's Insight 
Benjamin B. Warfield in a remarkable little 5-page 

essay on "John Calvin the Theologian" (in the Ap
pendix to the Presbyterian and Reformed Publish
ing Company's volume of Warfield's writings on Calr 
vin and Augustine, pp. 481 ff.) corrected some basic 
misunderstandings about the Reformer. He pointed 
out that Calvin's work was widely described as be
ing (1) speculative and (2) rationalistic, whereas it ac
tually was the exact opposite. Instead of indulging 
in speculative guesswork or cold deductive reason
ing, "In one word, he was distinctly a Biblical theolo
gian, or, let us say it frankly, by way of eminence, 
the Biblical theologian of his age. Whither the Bible 
took him, thither he went: where scriptural declara
tions failed him, there he stopped short." 

"It is this which imparts to Calvin's theological 
teaching the quality which is its prime character
istic and its real offense in the eyes of his critics - I 
mean its positiveness. There is no mistaking the 
note of confidence in his teaching, and it is perhaps 
not surprising that this note of confidence irritates 
his critics. They resent the air of finality he gives to 
his declarations, not staying to consider t hat he 
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gives them this air of finality because he presents 
them, not as his teachings, but as the teachings of 
the Holy Spirit in his inspired Word." "Calvin re
fused to go beyond 'what is written' - written 
plainly in the book of nature or in the book of revela
tion. He insisted that we can know nothing of God, 
for example, except what He has chosen to make 
known to us in His works and Word: all beyond this 
is but empty fancy, which merely 'flutters' in the 
brain. And it was just because he refused to go one 
step beyond what is written that he felt so sure of 
his steps. He could not present the dictates of the 
Holy Ghost as a series of debatable propositions."!. 

This perceptive observation of Warfield can be 
very helpful to us who in our day have to take and 
uncompromisingly hold positions on matters that 
concern the inerrancy and authority of God's Word. 
We are, at times called, and can expect to be called 
stubborn, opinionated and arrogant - "Won't you 
ever quit?" "Why do you have to stir up trouble?" 
"You think everybody has to agree with you!" "If 
some churches want or 'need' women deacons, or 
elders, or preachers, why can't you just let them 
free?" What the critics fail to see and do not want to 
see is that these present controversies are not just 
matters of personal inclinations, likes and dislikes, 
"cultural" conditioning, temperament, etc. They 
concern what God's Word clearly says. That may not 
be negotiated away in political compromises as 
though it only involved personal tastes or the rigid
ity or flexibility of personalities. Calvin's own im
portance and enormous influence arose, as Warfield 
aptly observed, not out of his personality, but out of 
the fact that he so singlemindedly labored to teach 
only what God said. To the extent that he was per
mitted to succeed in this effort, if somebody didn't 
like that, it was unfortunate for him. His quarrel 
was not with Calvin, it was with God. 

But what kind of man was Calvin, the man so en
grossed in teaching the Word of God? In the large 
volumes of his writings, there is little information of 
a personal or private character. He was usually very 
reticent about such matters. Only in his introduction 
to his commentary on the Psalms is there an excep
tion to his general reticence, and it gives us in his 
own words a fascinating glimpse of the life of Calvin 
as he saw it. 



Calvin's Comments on His Own Life 
In this introductory essay to the psalms he ob

ser ves that the many controversies into which the 
Lord had led the course of his life and "in no ordi
nary degree" helped him both to understand and to 
apply "to present use whatever instruction could be 
gathered from these divine compositions." Although 
he did not want to compare himself with David, he 
had endured many of the same kind of things that 
David had at the hands of the "domestic enemies of 
the Church." He saw "that whatever that most illus
trious king and prophet suffered, was exhibited to 
me by God as an example for imitation. My condi
tion, no doubt, is much inferior to ·his.... But as he 
was taken from the sheepfold, and elevated to the 
rank of supreme aut hority; so God having taken me 
from my originally obscure and humble condition, 
has reckoned me worthy of being invested with the 
honourable office of a preacher and minister of the 
gospel. When I was as yet a very little boy, my 
father had destined me for the study of theology. 
But afterwards, when he considered that the legal 
profession commonly raised those who followed it to 
wealth, this prospect induced him suddenly to 
change his purpose." And so, in obedience to his 
father, he devoted himself to t he study of law. But 
God had something else in view for him. "And first, 
since I was too obstinately devoted to the supersti
tions of Popery to be easily extricated from so pro
found an abyss of mire, God by a sudden conversion 
subdued and brought my mind to a teachable frame, 
which was more hardened in such matters than 
might have been expected at my early period of 
life." . 

"I was quite surprised to find that before a year 
had elapsed, all who had any desire after purer doc
trine were continually coming to me to learn, al
though I myself was as yet but a mere novice.... Be
ing of a disposition somewhat unpolished and bash
ful, which led me always to love the shade and re
tirement . . . . to live in seclusion without being 
known, God so led me about through different turn
ings and changes, that he never permitted me to 
rest in any place, until, in spite of my natural dis
position, he brought me forth to public notice." He 
went on to relate that when he fled from France in 
search of quiet "in some obscure corner," "many 
faithful and holy persons were burnt alive in 
France" and in order to excuse this atrocity, reports 
were being circulated that the persecuted were only 
"Anabaptists and seditious persons, who, by their 
perverse ravings and false opinions, were over
throwing not only religion but also all civil order." A 
sense of the urgent need that the Reformed be vin
dicated against the outrageous charge that they 
were only anarchistic guerillas drove Calvin to pub
lish his Institutes of the Christian Religion. At first 
it was "only a small ... summary of the principal 
truths of the Christian religion." So far was he from 
seeking fame as its writer, that he published it 
anonymously. 

Still seeking privacy, Calvin recounts how he was 
en route to Strassburg, when he was compelled by 
the war situation to detour and spend a night in 

Geneva. His presence there was reported to Farel, 
the Genevan Reformer, who sought him out. Calvin 
told how "Farel, who burned with an extraordinary 
zeal to advance the gospel, immediately strained 
every nerve to detain me. And after having learned 
that my heart was set upon devoting myself to pri
vate studies, for which I wished to keep myself free 
from other pursuits, and finding that he gained 
nothing by entreaties, he proceeded to utter an im
precation that God would curse my retirement, and 
the tranquillity of the studies which I sought, if I 
should withdraw and refuse to give assistance, when 
the necessity was so urgent." "Stricken with terror" 
by this imprecation, Calvin stayed. He, as he said, 
felt it "to be as if God had from heaven laid his 
mighty hand upon me to arrest me." After some four 
months in the tumultuous city, "being, as I acknowl
edge, naturally of a timid, soft, and pusillanimo~s 
disposition, I was compelled to encounter these VIO

lent tempests as part of my early training; and 
although I did not sink under them, yet I was not 
sustained by such greatness of mind, as not to re
joice more than it became me, when, in consequence 
of certain commotions, I was banished from 
Geneva." _ . 

He describes how, relieved from the unwelcome 
burdens of Geneva, he again sought rest in Strass
burg, resolving "to live in a private station, free 
from the burden and cares of any public charge," 
only to experience that "that most excellent servant 
of Christ, Martin Bucer, employing a similar kind of 
remonstrance and protestation as that to which 
Farel had recourse before, drew me back to a new 
station. Alarmed by the example of Jonas which he 
set before me, I still continued in the work of teach
ing. And although I always continued ... studiously 
avoiding -celebrity; yet I was carried, I know not 
how, as it were by force to the Imperial assemblies, 
where, willing or unwilling, I was under the neces
sity of appearing before the eyes of many." 

He tells how some time later, again contrary to 
his "desire and inclination," he had to return to 
Geneva. "The welfare of this church, it is true, lay so 
near my heart, that for its sake I would not have 
hesitated to lay down my life; but my timidity never
theless suggested to me many reasons for excusing 
myself from again willingly taking upon my shoulders 
so heavy a burden." 

Loving quiet privacy, Calvin describes how he 
was thrown into one conflict after another. Against 
the libertines, he said, "I was under the necessity of 
fighting without ceasing to defend and maintain the 
discipline of the Church." "Because I affirm and 
maintain that the world is managed and governed 
by the secret providence of God, a multitude of pre
sumptuous men rise up against me, and allege that I 
represent God as the author of sin. This is so foolish 
a calumny, that it would of itself quickly come to 
nothing, did it not meet with persons who have tickled 
ears, and who take pleasure in feeding upon such 
discourse." "Others endeavour to overthrow God's 
eternal purpose of predestination, by which he dis
tinguishes between the reprobate and the elect; 
others take upon them to defend free will . . .. If they 
were open and avowed enemies, who brought these 
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I 
troubles upon me, the thing might in some way be 
borne. But when those who shroud themselves 
under the name of brethren, ... those, in short, who 
loudly boast of being preachers of the gospel, should 
wage such nefarious war against me, how detestable 
is it?" He deplores the way in which those who op
posed his teaching about the Lord's Supper attacked 
him more vehemently than they did the enemies of 
the church even though they served a common cause 
with him. He concluded this unusual biographical 
reflection with the terse observation, "This 
knowledge and experience have been of much ser
vice in enabling me to understand the Psalms, so 
that in my meditations upon them, I did not wander, 
as it were, in an unknown region." 

Could anything show more clearly than this per
sonal account of Calvin's experience how far the fic
tion of Calvin, the arrogant, power-hungry dictator 
of Geneva is from the facts of history? Many men, 
captives to the materialistic and humanistic pre
judices of our time which rule out any recognition of 
either God's providential government or the work of 
His Spirit and Word, misinterpret the history of the 
Christian church in much the same way that they do 
the Scriptures, and therefore attribute to personal 
oddities or genius what is really not the work of the 
men at all but the work of God with ordinary people. 
Recall the Apostle Paul's observations about that 
fact in 1 Cor. 1:26-3:7, "God has chosen the foolish 
things of the world to shame the wise, and God has 
chosen the weak things of the world to shame the 
things that are strong." "Neither the one who plants 
nor the one who waters is anything, but God who 
causes the growth." 

Although Calvin had remarkable gifts and used 
them with unusual diligence, he, like the Apostle, 

stressed the fact that what was being accomplished 
was not his work but the Lord's. 

A closer acquaintance with Calvin's experience as 
well as with his writings may encourage many a bur
dened Christian in our time who is engaged in one 
way or another in the same struggle as he was for 
the gospel and for the church against what seem 
overwhelming and discouraging odds. The story of 
God's work is not the story of extraordinary human 
genius, but of ordinary people, sometimes even unu
sually timid ones, who by God's gracious calling 
"from weakness were made strong" and so "by faith 
conquered kingdoms" (Heb. 11: 33, 34). 2· That is the 
way in which the Lord worked with men in the past 
- and still does. e 

Notes: t 
1. It is a disturbing fact, increasingly etri<Lent, that many who to
day call themselves Calvinists regard and treat their beliefs as a 
philosophical system, derived from tradition, and accordingly sus
ceptible to alteration to adjust to changing times. They do not see 
those beliefs as simply the teachings ofGod's Word, as Calvin did. 
They did not arrive at these beliefs by study of the Bible and ac
cordingly, do not seriously try to ground them in the Bible either. 
Although they may for the sake of argument occasionally try to 
find some texts to suppport their views, when pressed they may 
retort, "You can prove anything from the Bible, " or "The Bible 
doesn't teach us everything." Their way of dealing with these 
matters shows little acquaintance and less sympathy with 
Calvin's Biblical approach to them, and they would likely have 
dismissed Calvin as a "Biblicist" or ''Fundamentalist." This 
failure to ground their faith in God's Word appears to be basic 
and perhaps fatal weakness of many traditionally "Calvinist" 
churches in our time. 
2. Martin Luther's temperament was substantially different from 
Calvin's, but it is significant that A . Skevington Wood in his bio
graphy of Luther, Captive to the Word, shows that Luther, too, 
was no "self-confident enthusiast," but may be described as "a 
somewhat reluctant reformer." "It was ... the Bible that made 
him a reformer. " (p. 61). 

GEORGE WHITEFIELD: THE LIFE 
AND TIMES OF THE GREAT EVAN
GELIST OF THE EIGHTEENTH-CEN
TURY REVIVAL, Vol. 2, by Arnold A. 
Dallimore. Westchester, Dlinois: Corner
stone Books, 1979; first edition, 1980. 602 
pages. $2.2.50. Reviewed by Rev. Jerome 
M. Julien, minister of the First Christian 
Reformed Church of Pella Iowa. 

A wait of nearly ten years for Dal
limore's second volume on Whitefield has 
been morethan amply rewarded. The fin
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ished product is a superb, completed, de
finitive biography. Historical accuracy and 
careful scholarship mark this work. Now, I 
know, to say this about a book is to make 
some feel that it is not for them. To dispel 
these fears, let me say that it is not a dry, 
technical, plodding work. While Dallimore 
has not, of course, written in the style of 
fiction, he has given a Jjvely, interesting 
work which should warm the hearts of all 
who want to know how God has worked in 
His Church. It is lively and interesting but 
not froth. 

George Whitefield, the fountain-head of 
Calvinistic Methodism, is a personage we 
cannot pass by if we are to learn of the de
velopment of the Church in the eighteenth 
century. His spiritual influence was great 
since he rubbed shoulders with the great 
and the relatively unknown in both Great 
Britain and America. He was a man singu
larly blessed of God and mightily used of 
Him. Nevertheless, he was beset by trials 
- persecution, misunderstanding, finan
cial, physical. DaiHmore deals with all of 
these carefully and, I do believe, not one
sidedly. His greatest grief was his diffi
culty with John and Charles Wesley. This 
Dallimore deals with by giving some new 
insights from historical sources. It is a 
mystery to me, however, why later in life 

he seemed to compromise not on his beliefs 
in sovereign grace but on cooperation with 
the Wesleys with whom he still had major 
theological differences. 

In his last chapter, Dallimore does a fine 
job of analyzing the importance of this 
great evangelist. 

While the cost of this set is quite high we 
will do well to read this excellent work. 

WHAT SHOULD WE THINK OF 
"THE CARNAL CHRISTIAN?" by 
Ernest C. Reisinger. Edinburgh, The Ban
ner of Truth Trust, 1978. 24 pp. $.75 paper. 
Reviewed by Rev. Jerome Julien, minister 
of the First Christian Reformed Church of 
Pella, Iowa. 

In this short pamphlet, the Rev. Rei· 
singer ably shows the error of believing 
that there are three kinds of people: natu
ral man (the non~Christian), carnal man (the 
Christian who believes on Jesus as Savior 
but trusts Him not as Lord) a.nd the spiri
tual man. He shows that while this is 
taught in the notes of the Scofield R e
ference Bible, it is not taught in Scripture. 
In fact, it is contrary to the whole teaching 
of God's Word. Instead, there are only two 
kinds of men: Christian and non-Christian. 
He pleads for a return to the Biblical teach· 
ing of conversion. 



This little work will not tax your mind 
but it will increase your Biblical knowledge 
and foster a new humility and joy in the 
Lord. 

HOW TO ESTABLISH A JAIL AND 
PRISON MINISTRY: A BASIC TRAIN· 
lNG GUIDE by Duane Pederson. Fore
word by Corrie Ten Boom. Publ.ished by 
T homas Nelson Publishers, Nashville, 
Tennessee, 1979. 126 pages, $3.95. Re· 
viewed by John Lamsma, Chaplain, Feder· 
al Correctional Institution , Milan, Michi· 
gan. 

The last few years many individual 
Christians and churches have become in· 
terested in some form of ministry to prison 
or jail inmates but have often become frus· 
trated because they did not know where to 
begin. Pederson's book has been written 
specifically to help overcome some of the 
frustrations in starting such a ministry. 
This book is short, but very readable and 
deals with some of the unique aspects in 
beginning a jail or prison ministry. 

"The need for such ministry is tremen
dous: in 1979 the total inmates in state and 
federal prisons alone reached 314,083, up 
from 275,000 men and women in 1977. This 
number is greater than all the members of 
the Christian Reformed Church in the U.S. 
and Canada!" Add to that those incarcer
ated in local jails and their dependents and 
we are talking about three million men, 
women and children who are affected each 
year by imprisonment. The Scriptural 
mandate to minister to these men and 
women cannot be questioned (Matt. 25:39, 
40; Heb. 13:8). Christ's Great Commission 
certainly is not meant to exclude prison in
mates and their families. 

The Christian volunteer is essential to 
any form of ministry to the incarcerated. If 
a prison does have one or more staff chap
lains the volunteer will help minister to a 
larger number of inmates than would be 
possible by the chaplains alone. If a prison 
or jail has no staff chaplain the Christian 
volunteer may be the only one communi
cating the gospel of Jesus Christ to the in
mates. The need for Christian volunteers 
is, of course, greatest in those institutions 
with no staff chaplains. This includes those 
institutions where there are only volunteer 
clergy. Volunteer clergy. no matter how 
inany at a given institution, simply are no 
substitutes for well-trained staff chaplains 
(This, in my opinion, cannot be emphasized 
strongly enough). 

Pederson repeatedly encourages the vol
unteers to become familiar with the rules 
and regulations governing the particular 
institution in which they desire to minis
ter, for the rules and procedures vary 
with each institution and level of security. 

.That js the reason why working through 
the chap'liin or the coordinator of reli
gious services. if there is no chaplain, is so 
essential. 

According to Pederson a volunteer must 
have three key qualities in order to be ef
fective in prison or jail ministry: proper 
motivation, commitment and preparation. 
Only mature Christians are able to deal ef
fectively with and give of themselves to the 
inmates. Inmates have been disappointed 
so often in their lives and Christian volun
teers often promise much more than they 
are able to deliver, hoping that in this man

ner the inmates will come to accept the 
claims of the gospel. To be prepared goes 
without saying, yet many volunteers feel 
that enthusiasm and a love for the Lord is 
enough. It is not. 

The author helps the congregation as
sess its resources and search out the needs 
of the institution where it plans to minis
ter. The process for the church is as fol
lows: investigate, evaluate, pray, prepare 
and act. At the end of each chapter anum
ber of questions for review and discussion 
are found covering the material of that 
chapter. 

This book is a must for those who are 
seriously considering a ministry to those 
who are incarcerated. Pederson, I think, 
has accomplished what he set out to do: to 
develop a basic training guide. Much more 
can be learned and, perhaps, should be 
learned about jail and prison dynamics 
than is found in this book. A good bibliog
raphy is included. 

WOMEN AND THE WORD OF GOD 
by Susan T. Fob. Published by Presbyter
ian and Refmd., c. 1979, 261 pp. , paper, 
$6.95. Reviewed by Paul lngeneri. 

This extensive and well-researched 
treatment of a burning issue in our denomi
nation should be well received by those on 
both sides of the issue. Ms. Fob goes right 
to the heart of the debate ... the authority 
of Scripture and how that authority affects 
our methods of interpreting the Bible. She 
sees two main problems with the Biblical 
feminists' concept of Scripture: (1) Once the 
possibility of inconsistency or cultural con· 
ditioning is admitted, how does one deter
mine what parts or doctrines of Scripture 
are of abiding authority and value? What 
parts of Scripture constitute the analog:y of 
faith which is to be the standard? (2) The 
Biblical feminists do not account for the in
terpreter's human limitations. According 
to their understanding of the Bible. human 
reason becomes the judge of what is really 
God's word and what is not. But human 
reason is finite and affected by sin. The ap
pearance of contradiction may result from 
a deficiency in our understanding. (p. 7) 
Unless Biblical feminists or "progressives" 
are willing to answer these "charges" with 
clarity, the discussion of the issue will not 
progress. On the other side, the reasons 
why headship is not seen as cultural while 
slavery and other institutions are, has been 
clearly answered by "conservatives" and 
by the book under review. 

Ms. Fob not only clearly reveals the pre
suppositions of Scanzoni, Hardesty, Mol
lenkott, Jewett et al (and often from their 
own books) but on the positive side sup
plies us with a clear statement of what 
headship does imply in marriage and the 
church and what women can be and are d<>
ing ecclesiastically. And it is this last sec
tion, "what women can do in the Church ," 
that is most thought provoking. Because of 
the differences between New Testament 
worship and our services today and be
cause of the nuances that develop depend
ing on where one sees the Biblical empha
sis (ordination, headship, official teaching 
and preaching, office structure . ..?), air
tight conclusions beyond forbidding elder
ship and the pastorate are difficult to ar
rive at. But here again Ms. Foh ventures 
her conclusions and Biblical rationale. All 

in all the book fulfills admirably its sub
title, "a response to Biblical feminism," and 
it would be an excellent work to give to ac
tive feminists in the congregation, after 
you have read it yourself of course. 

GOD'S ETERNAL GOOD PLEASURE 
by Berman Hoeksema. 371 pages. Re
formed Free P ublishing Association. Dis
tributed by Kregel Publications, Grand 
Rapids, Miehigan. 1979. $9.95. Reviewed 
by John Vander Ploeg. 

Whether agreeing or disagreeing with 
him, whoever heard the late Rev. Herman 
Hoeksema preach could not gainsay that 
he was endowed with superior ability. I can 
well recall seeing him in the pulpit in his 
heyday, an open Bible in his hand, with his 
large audience captivated by his every 
word. The man had charisma, and, human 
nature being what it is, it is not difficult to 
understand that he had such a large follow
ing when the break came with the Chris
tian Reformed Church in 1924. 

Hoeksema's sermon material, as is evi
dent from the sermons in the book under 
review, was substantive, leaving no room 
for anyone t o doubt that in his work he was 
an able and independent thinker. His ser
mons are such a far cry from today's pap 
and piffle being dished out to some long
suffering congregations doomed to a 
severe case of spiritual malnutrition. 
There is not a hint in Hoeksema's mes
sages of any catering to "itching ears," the 
blight of so much sermonizing in our day. 

Based on chapters 9, 10, and 11 of 
Romans, these sermons (part of a series on 
the entire epistle) were preached to "over
flow audiences" at the First Protestant Re
formed Church of Grand Rapids, Michigan 
forty years ago. That sermons composed of 
such sturdy stuff could draw such a large 
attendance week after week is a tribute to 
the man who preached them as well as to 
t he worshipers of that bygone day. 

The repeated emphasis in these sermons 
by Hoeksema is God's absolute sovereignty 
in saving His people according to His "eter
nal good pleasure." This is indeed a wel
come sound because it is the lost chord in 
so much of today's misguided theological 
orchestration and pulpit utterances. Too 
often, sermons do not rise above the hori
zontal level whereas Hoeksema is con
stantly teaching and preaching with a ver
tical reference. It is this emphasis that 
makes his message invigorating, challeng
ing, and awe-inspiring. 

Be all this as it may however, one soon 
discovers that Hoeksema unfortunately 
stares so much at the brilliance of God's ab
solute sovereignty that he becomes blind 
to other realities close at hand. To him 
there is no sincere offer of salvation to all 
who hea.r the gospel. As to those of us who 
do believe this he states: 

"On the one hand, they claim to be Re
formed and to believe the doctrine of the 
absolute sovereignty of God; on the other 
hand, they teach t hat God earnestly seeks 
the salvation of all men and graciously of
fers them His salvation in the preaching of 
the gospel ... this double-track theology is 
no mystery, but plain evasion and non
sense ...." (p. 69). 

"The well-known 'First Point' adopted 
by the Christian Reformed Churches in 
1924" according to Hoeksema, "teaches 
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that through the preaching God is gracious 
to all who hear the gospel. And if then you 
still want to keep up the pretention of be
ing Reformed, and maintain that God effi
caciously calls unto salvation whomever he 
will, you are confronted with an insoluble 
problem. For how could God in grace direct 
His Word to.any sinner without causing it 
to be efficacious unto repentance and 
faith?" (p. 201). Our reply is, of course, that 
the CRC position is less concerned about 
being logical in resolving an "insoluble 
problem" than it is about being Scriptural 
in accepting what we are convinced the Bi
ble teaches. 

Hoeksema's logic leaves no room for any 
grace whatsoever for the wicked. Thus we 
find him saying toward the close of his final 
sermon in this volume: 

"He [God] always reaches His purpose, 
in time and in eternity. And the only result 
for the wicked, who stands awry in the 
midst of t he divine scheme of things, is that 
all things work against him, work to his 
eternal destruction, crush him into ever
lasting desolation and outer darkness!" (p. 
370). It is not difficult to understand, highly 
gifted though he was, t hat there were 
those who were constrained to take issue 
with some of the conclusions to which 
Hoeksema clung so tenaciously to the end. 

To read Herman Hoeksema's theology 
presents an interesting challenge; to read 
it profitably one must do so not only with 
appreciation but also with the necessary 
discernment and discrimination. 

MARRIAGE, DIVORCE AND RE
MARRIAGE IN THE BmLE by Jay E. 
Adams. Phillipsburg, N.J.: Presbyterian 
and Reformed Publishing Co., 1980. 99 
pages. $3.50. Reviewed by Rev. John R. 
Jackson, Pastor, Walker Christian Re· 
formed Church, Grand Rapids, Mich. 

"Because the issues of divorce and re
marriage have been avoided in the recent 
past, there is very little substantive mate
rial available. . . . (F)undamentally, the 
church leadership has floundered and its 
members are floundering with them." 
(from the introduction) with this explana
tion, Dr. Jay E. Adams presents us with a 
short but very important book on a vital 
topic. It is to be expected that a study such 
as this will be somewhat controversial; 
there is little that may be said on this sub
ject t hat will receive unanimous endorse
ment even within the Reformed communi
ty. But Adams certainly deserves a hear
ing in the light of his expressed desire" .. . 
to honor Christ by being as Scriptqral as I 
can be." 

Dr. Adams has done a remarkable job of 
presenting complex exegetical arguments 
in a clear and concise manner, so that t he 
average layman will be able to follow the 
discussion with little difficulty. At the 
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same time, he covers the full range of ques
tions that the church must deal with rela IF 
tive to this subject. 

The most effective way of summarizing If this were my last day on earth 
the contents is to refer to the principles Would I do the things 1'!;1
listed near the end of the book: planned? 
"A. Marriage: Would I go about my busy way 

1. is a divinely-ordained institution, Or stop to lend a hand? 
2. is the first and most fu ndamental insti-

If this were my last day on earthtution, 
Would my gifts for God3. is covenantal and binding, 

4. is a covenant of companionship, increase? 
5. is the place for true intimacy, Would I learn the joy of giving 
6. is to conform to the model of Christ Just before my breath would 

and His chu.rch. cease? 
B. Divorce: If this were my last day on earth 

1. always stems from sin, Would I speak out for the
2. is not necessarily sinful, Lord?3. always breaks a marriage, Would my tongue no longer 4. is never necessary among believers, 

gossip5. is legitimate on the grounds of sexual 
sin, 	 But proclaim His blessed 

6. is legitimate when an unbeliever wishes 	 Word? 

to divorce a believer, 


If this were my last day on earth7. is forgiveable when sinful. 
Could I suddenly forgive? 

C. Remarriage: 	 Would my bit terness of heart be 
1. in general, is desirable, gone
2. is possible for a divorced person, With only hours to live? 
3. is possible for a sinfully-divorced per

son through forgiveness, 0, may I live each day on earth 
4. is possible only when all biblical obliga	 In a pure, unselfish way; 


tions have been met, 
 Lest I would hang my head in 
5. is possible only when parties are pre- shamepared for marriage." 

If God should call today. 
(pp. 97-98) Even if you find yourseH in dis

Annetta Jansen agreement with Dr. Adams at some point, 
Dorr, Michigan you will profit from the exercise in Biblical 

reflection provided by this study. 
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