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CrilitsT AN SCHOOLS. MORE FOR LESS?”

David C. Hine

A Movement Toward Doctrinal Obscurity

Psalm 78:1-8 has long been a potent passage of
Seripture for making and maintaining friends for
Christian Day Schools. In forthright terms the
Psalmist declares as the spokesman of God the
tragic outcome of an education that denies God His
rightful place: “a stubborn and rebellious genera-
tion, whose hearts (are)... not loyal to Ged.” God,
His Word, and the testimony of the things He has
done cannot be forgotten without cost in human life,
even the lives of our children!

In Evangelical cireles of virtually every theo-
logical persuasion there can be heard today an in-
creasingly common call to forsake doctrinal clarity
and distinctiveness in the interests of unity, testi-
mony, and numerical growth., This trend towards
theological obscurity is especially evident in the
field of Christian education, where more and more
men, money, and material are being dedicated to
less and less theologically and philosophically speak-
ing. This was clearly brought home to me when I
surveyed a number of Christian School Constitu-
tions recently as part of my course-work at Gordon-
Conwell Theological Seminary. Generally speaking,
the rule is this: the more recent the Constitution,
the more obscure its content theologically and philo-
sophically. How tragic, for Scripture and Church his-
tory combine to form a united witness that the alert-
ness of the people of God is measurable in terms of:
1.) doctrinal clarity; 2.} devotional commitment; and
3.) dutiful observance of the Commandments of God
as a people redeemed by grace. And these three are
related, for fuzzy doctrine leads to faltering devo-
tion, and fuzzy doctrine and faltering devotion lead
to a flagrant disregard for our duties to God and our
neighbor. (Compare the alertness of the people of
God in Malachi's day with that of First Church in
Jerusalem following Pentecost {Acts 2:41-47) and be
prepared for a shocking difference!} It is no aceident
that the Churches of the Reformation stressed the
Apostles’ Creed, the Lord's Prayer, and The Ten
Commandments, for without each sound Christian
teaching there can be no solid Christian discipleship.
(I Timothy 3:16-17 & Matthew 28:18-20).

1. Need For Doctrinal Clarity

On the basis of what is commonly confessed and
believed among the {ellowship, the nature, asso-
ciations, and development of the educational com-
munity most surely depends.

Let us first consider the nature of the Society.
Christian doctrine is like a massive door: framed by
the Bible; hinged on Christ; and latched by the Holy
Spirit, with the Cross of Jesus the threshold over
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which all must pass who would have communion
with God. What is said and implied in the doctrinal
statement will encourage some to enter and others
to remain outside. The temptation will no doubt pre-
sent itself again and again to allow some to enter at
the expense of an undebatable point of affirmation
— be it the trustworthiness of the Bible, creation by
God as opposed to evolution by process, redemption
by the Cross as opposed to good works, or whatever.
There must be some undebatables among Society
members, and they must be numerous enough to
make it a society of Christian Faith as opposed to a
collection of the religiously opinionated.

Enough needs to be said in the doctrinal state-
ment to ensure that the resulting Society and School
forms a creative, yet homogeneous unit. Enough
needs to be said doctrinally to ensure that a fully
Biblical and therefore Reformed life-and-world view
is what is subscribed to by those in authority and
sought for all who are gathered for instruction. If we
believe that Calvinism is “Christianity come into its
own,” to quote B.B. Warfield, how could we want
less for our children than what God bas graciously
made known to us? One of the most obvious lacks of
even those generally older Constitutions that are
more particularly Reformed in their orientation is
reference to our Future in Christ. Does not the
ultimate goal of the Christian life reach beyond the
here-and-now to the here-after? To be mindful of the
Future is to be mindful today of the urgency of our
educational tasks. To be mindful of the Christ who is
coming is a constant reminder that it is Christ
Himselt — and not mere education — who is needed
to make old things and all things new. The Second
Coming of our Lord is a blessed truth that God can
use to treat and cure the dread disease of
Scholasticism!

2. Need For Devout Commitment

Second, what is believed together helps the Soci-
ety to make solid progress in the community, and
solid associations on regional, national, and inter-
national levels. There are Christian parents locally
who need to obey God and educate their children in
the Truth, There are principals and teachers to be
trained, books and other forms of literature to be
written, curriculum to be designed, and issues to be
collectively addressed. All of this requires an atmos-
phere of trust that is predicted upon Truth. Where
Truth is sacrificed in the interests of numerical
strength, part of the message is lost and an identity
crisis of major proportions must soon follow. There
is a valuable lesson to be learned from the Oecu-
menical Movement here: Those who put numbers
before God and His Word end up losing all!

3. Need For Obedience
to God’s Commandments

Third, change is inherent in life. Nothing living is
truly static. God and His Truth are marching on. We
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consistory and classis for examination and judgment
first. Only when a gravamen has been rejected by
the .consistory and classis and by appeal comes
before Synod, only then are the signers of the Form
of Subscription free to discuss it together with the
whole church until finally adjudicated by Synod.

The circumventing of this required procedure
now throws into the life of the church a debate about
the validity of the creed on these points of doctrine
which have never been presented to the church for
preliminary consideration and judgment. If this kind
of procedure is to be followed it will be possible for
anyone to raise a gravamen on any point of doctrine
in the creed and thereby open the matter for debate
by the whole church. This would undoubtedly make
of the creed one huge debating ground in which the
creedal statements of the church are up for grabs
and the confessional commitment of the church is
seriously reduced if not indeed destroyed. It is
devoutly to be wished that something good could
come from this procedure, but I am rather inclined
to think that once again we have given ourselves
over to the “distressing of the consciences of the
weak” and the “laboring to render suspected the
society of the truly faithful.” We ought not to be sur-
prised if more and more in the church be moved to
throw up their hands in despair because “nobody
even among the churches’ leaders seems to know
anymore what we are to believe.”

An Improper Gravamen

A formal consideration of the gravamen itself also
raises the question as to its validity in the courts of
the church, If a gravamen is to be worthy of con-
sideration it must at least be specific. It must pre-
cisely specify what article and phrase of the creed is
to be changed or removed. This gravamen does not
so specify. Likewise the burden of proof is to be
borne by the gravamen for its own contention. The
burden of proof does not lie with the church to
establish its creed but with the gravamen to
disprove the creed. This gravamen does not offer
the required proof.

Nevertheless the gravamen is now before us and
we must try to give responsible reaction te it for the
sake of the truth and the life of the church of Jesus
Christ. I would attempt therefore some considera-
tion of the gravamen itself.

The issue Is Not Minor But Basic

There was some discussion given to the recom-
mendation of Synod’s committee which would re-
mind the churches “that the matter hereby put
before the churches is limited specifically to the
issue raised ... against the Reformed doctrine of re-
probation as taught notably in the Canons of Dort
I/6 and IA5." For whatever reason this recom-
mendation was not adopted by Synod. If the reason
for its rejection is to be found in the awareness that
there is much more involved here than just some
“littie” point of doctrine call reprobation, then the
rejection of this recommendation was quite justi-
fied. There is much more involved here than just the
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doctrine of reprobation. This ought to be under-
acored because otherwise there may be some who,
on the mistaken assumption that it covers only one
or two minor points dismiss the whole discussion as
being of littie concern te them and of no real conse-
quence in the life of the church. Nothing could be
farther from the truth. What is involved in this
gravamen is the whole matter of the decree of God,
providence, election, indeed our understanding of
the nature of God and His relationship to us and our
world, the marvel of His dealings with the sons of
men, the program of His redemption and the form-
ing of a new humanity out of this fallen human race
unto salvation in Jesus Christ.

The Criticized Statementis

The gravamen specifies that the relevant parts of
the articles of the creed are “That some receive the
gift of faith from God and others do not receive it,
proceeds from God’s eternal decree.” I/6 and, “What
peculiarly tends to illustrate and recommend to us
the eternal and unmerited grace of election is the
express testimony of sacred Seripture that not all,
but some only are elected, while others are passed
by in the eternal decree; whom God out of His sover-
eign, most just, irreprehensible, and unchangeable
good pleasure, has decreed to leave in the common
misery into which they have wilfully plunged them-
selves, and not to bestow upon them saving faith
and the grace of conversion.” I{15 A moment of
reflection upon these statements of the creed makes
plain at once that much more is involved than just
the “little” point of doctrine called reprobation.

Their Place in the Canons

That this is so becomes even plainer when con-
sideration is given to the Canons as a whole and the
particular context in which the “problem state-
ments” are found. The Canon in the First Head of
Doctrine begins with the declaration that “all men
have sinned in Adam, lie under the curse, and are de-
serving of eternmal death.” Article One goes on to
say: “God would have done no injustice by leaving
them all to perish and delivering them over to con-
demnation on aecouint of sin .. . For all have sinned
and fall short of the glory of God (Romans 3: 23) For
the wages of sin is death (Romans 6: 23).”

Articles 2 and 8 immediately set forth the love of
God which is manifested in this that “He sent his on-
ly begotten Son into the world, that whosoever be-
lieveth on him should not perish, but have eternal
life (I John 4:9; John 3: 16)” “And that men may be
brought to believe, God mercifully sends the mes-
sengers of these most joyful tidings to whom He will
and at what time He pleases; by whose ministry men
are called to repentance and faith in Christ
crucified.”

Articles 4 and 5 of the Canon set forth the fact
that those who receive the gospel and embrace
Jesus the Savior by a true and living faith are by
Him delivered and that this faith in Jesus Christ and
salvation thru Him is the free gift of God. Converse-
ly these Articles declare that the wrath of God



abides upon those who believe not the gospel and
that the cause or guilt of this unbelief as well as of
all other sins is in no wise in God, but in man himself.
The question of Article 6 is now in focus. Why do
some receive the gift of faith from God and others do
not? Here are the positive and the negative of the
matter, to use the words of the gravamen. The an-
swer to this question is clearly given in the creed be-
cause it is clearly given in Scripture. This proceeds
from the eternal decree of God “Who worketh all
things after the counsel of his will (Ephesians 1: 11)."”
This is not some presupposition formulated by theol-
ogians, but rather the precise declaration of Ged.

Is God Sovereign Or |Is He Not?

The gravamen doesn’t like the idea that this pro-
ceeds from the eternal decree of God, but this is pre-
cisely the point of the issue. Is God sovereign in all
things or is He not? Does God direct and control all
things or does He not? Does God determine history
or does history determine God? Is there something
or anything that happens which is outside the con-
trol and direction or appointment of God? The hard-
ening of Pharoah’s heart, did that “just happen™?
The coming of the Chaldeans to chastise, did that
“just happen”? The evil that comes upon us in this
world, does this “just happen”? Does anything final-
ly — “just happen”? At root the issue before us is
precisely this: Does God fore-ordain everything and
what ever comes to pass, or does He not? Is therea
decree of God in which He plans everything and
what ever comes to pass or is there not. Or are there
some things which He determines and some things
that “just happen”?

An Inescapable Problem

Now the creed is perfectly aware of the fact that
there is a mystery here. This is exactly the reason
why the fathers made it very plain that this God
“Who worketh all things after the counsel of His
will” is yet in no way the cause of sin or the Author
of sin, {the very thought of which is blasphemy).
There is here a problem which we are not able to re-
solve, and we ought to be ready to acknowledge this.
If we are only concerned with what may bhe called
our academic conscience and aboiut whether we will
be accepted by the academic theological community
around us, then we are in trouble at this point, but
then I am sure that we are in trouble already long
before we get to this point. The attempt to escape
from this problem always results in some kind of
reduction in the scope of God's decree or a re-
definition of God and His place in our world. It is
amazing what we will sometimes try to do in order
to satisfy the demands of our own rationalism,

The creeds recognize the problem and Reformed
theology has always been aware of it. God decrees
everything and whatscever comes to pass, With re-
spect to sin and unbelief we have made nse of the
term “permissive decree.” It may not be the best
term possible but it is nevertheless used to clearly
indicate that God who contrels and directs all things
is not the responsible Author or Cause of sin, evil,
unbelief and wickedness.

The Gravamen’s Target Is The Gospel

The pravamen secks to establish the idea that
there is something in this world which does not pro-
ceed from the decree of God. If the initial and con-
tinuing unbelief and sin of ungodly men does not
proceed from the decree of God, then, pray tell,
what does it proceed from. If we believe that there
is something over which God has no control and in
respect to which He is a powerless or disinterested
observer, then we have reduced our (God so that He
is far too small to be of any real comfort and consola-
tion to us. If there is something over which God has
no control, then we can never be sure that He has
control over anything. If God does not work all
things after the counsel of His will then we can no
longer be sure that He in fact has any control over
those sparrows on the housetops and those hairs on
our head, If indeed such be the case then our God is
too small and we live in a world in which there is
finally no assurance and no comfort for us. We will
then also have to change Article 13 of the Belgic
Confession which declares that “nothing happens in
this world without His appointment.” We will have
to change Lord’s Day 10 of the Heidelberg which
speaks of “The almighty and everywhere present
power of God, whereby, as it were by His hand, He
still upholds heaven, earth and all creatures, and
so governs them that herbs and grass, rain and
drought, fruitful and barren years, food and drink,
health and sickness, riches and poverty, yea, ail
things, come not by chance but by His fatherly
hand.” This same Lord’s Day declares that “all
creatures are so in His hand that without His will
they cannot s0 much as move.”

Now we can’t have it both ways. Either God con-
trols all things or else He doesn’t.

To prevent possihle misunderstanding let it be
emphasized again that after Article 13 of the Belgic
Confession states that “nothing happens in this
world without His appointment,” it goes on at onece
to say that “nevertheless God neither is the Author
of nor can be charged with the sins which are com-
mitted. For His power and goodness are so great
and incomprehensible that He orders and executes
His work in the most excellent and just manner,
even then when devils and wicked men act unjust-
ly.” The Belgic coneludes this article with an ad-
monition which is appropriate to us as a denomina-
tion today when it says, “And as to what He does
surpassing human understanding, we will not curi-
ously inquire into farther than our capacity will ad-
mit of; but with the greatest humility and reverence
adore the righteous judgments of God, which are hid
from us, contenting ourselves that we are pupils of
Christ, to learn only those things which He has
revealed to us in His Word, witheut {ransgressing
these limits.”

If we fall prey to ratiomalism because in our
modern theological world we refuse to bear the
reproach which comes with humble obedience to the
Word of God, then we will have no one to blame but
ourselves when sconer or later we have nothing to
say any more for the comforting and strengthening
of God’'s people who must travel with us thru this
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vale of tears. We had better not be too surprised
when the good people of God don’t listen to us any
more because we have nothing relevant to say.

The “Freedom of God”

Parenthetically here it may be said that there is a
concern on the part of some to preserve the “free-
dom of God,” as if this freedom is indeed in any need
of being preserved by us. It ought to be declared
that only with a proper understanding of the decree
of God can the whole of the freedom of God be
acknowledged. God is free exactly to fore-ordain
everything and whatsoever comes to pass and only
in that action is God free. If we deny the all — en-

compassing scope of the decree of God and reduce
its unconditional character by even a little bit, then
we rob God of his freedom. If God can only react to
the actions of men, then God is not free. God is only
free when He rules and governs them according to
His holy will, so that nothing happens in this world
without His appointment. Many of these ill-
conceived concerns about the freedom of God are I
fear, conceived in Germany, transported to Amster-
dam, brought to the United States for a fuller
development and finally brought to the Light of day
among us. I am rather sure that the God of light
laughs when he sees the product. o ®

{To be continued)
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Image-Bearers

When God made man He did not make him a
robot, a mechanical man who could perform tasks
automatically at the push of a button. Nor did God
make a wax figure with the appearance of flesh but
void of menial or physical power. When God decided
to make man, He said, “Let us make man in our ¢m-
age, in our likeness, and let them rule — over
fish...birds...livestock...all the earth...all the
creatures.” So it was that man was made in God’s
image.

In man’'s unfallen state, the image of God was re-
fracted in many ways. Physically, man alone among
the creatures possessed a will, emotions and the
power of reason. Spirituaily man was endowed with
true knowledge, the ability to see reality ¢ruly, not
“through a glass darkly” as the apostie Paul later
describes man's impaired vision. Man was also en-
dowed with righteousness — a right, unbroken re-
lationship with God. He “walked and talked” with
God. Man was also endowed with holiness — the
ability to live a sinless life.

We all know the tragic story. Man disobeyed his
Maker and although he retained a remnant of the
image of God physically, he lost it spiritually.
Although he retained the abilities to reason, to feel
and to will, the perfection and direction of these
functions was changed and man became a lover of
self rather than a lover of God. Spiritually man was
dead. He lost true knowledge, righteousness and
holiness. He was doomed.

Bui, God in His unmeasurable love and grace
came to doomed man. He took that dead prism called
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man and promised that someday He would send a
Savior who would not only rescue man from hell, but
would also infuse that dead prism called man with
light, Christ the Light of the world, so that once
more that man could be what he was made to be —
an image-bearer of God in all its variety of meanings
and ways. The restoration of the image of God
comes to all true believers and will culminate in
perfection some day in heaven when we meet our
Maker and Redeemer “face to face.”

Meanwhile on the earth we have the privilege and
duty to seek the restoration of that image of God in
our own lives and the lives of our children.

“Image” is ¢ word that has many different shades
of meaning. An image can be a carving. The second
commandment instructs us not to make a graven
{carved) image as the object of worship. Carved im-
ages are usually cut from wood, stone or marble,

An “image” can also mean a copy. When we ex-
amine a painting that an artist has done of a certain
person, we may well exelaim, “That's a perfect im-
age of him.”

“Image” can also mean a reflection. When you
look in a mirror, you see your image. It is thrown
back to you and is a reflection of the real you.

“Image” ean also be a thought. Sometimes we say,
“I can see her in my mind’s eye. I have a mental im-
age of her.”

An “image” can also be an {mpression. Com-
munities have an image. Some have an image of
neatness, others an image of messiness. Right now,
citizens are concerned about our nation's image
abroad. Is it high {respect) or is it low (disrespect)?
News analysts and future presidential hopefuls are
suggesting that perhaps it is beeause of our “low im-
age” that Iran has seized the hostages and Russia
has invaded Afghanistan. Every human being is con-
cerned about his or her now personal image —
dress, personality, lifestyle and achievements.

God has an tmage too — you and me and our
children. We are His advertisements to the world.
Join us next month as we discover what He expects
of us as image-bearers — His carving, His copy, His
reflection, His thought, and His impression.

The address of Mrs. Vanden Heuver, writer and editor of thig col-
wmn, i 207 Kansas N.W., Orange City, Jowa 51041,






It seems strange that the curse is pronounced on
Canaan, the son of Ham, even though it is his father
who has committed the sin. Why is this? Some have
thought that the same attitude was found in Canaan
which was shown by his father Ham. Yet, the text
doesn’t make mention of this at all. In the following
chapter we are told that Ham had at least four sons.
One of these receives the curse. The whole family of
Ham is not cursed — but only one fourth! By this
very fact the curse which is pronounced is re-
stricted. Not one third of the population of the world
will lie under the curse, but a much smaller fraction.

The question as to the nature of this curse must
also be considered. For many years there was an
interpretation found in certain circles that it was
essentially the curse of slavery pronounced on the
black race. There is no proof for this kind of inter-
pretation whatsoever. In fact, the following chapter
makes it very clear that this is an impossible inter-
pretation (10:15-19). The curse which is pronounced
on Canaan is that he will be “a servant of servants”
to his brothers. This is the Hebrew way of express-
ing the superlative. He will be completely enslaved
to his brothers. It seems as though the word
“brethren” must be taken in a very restricted sense,
i.e., his own blood brothers, because his servanthood
toward Shem and Japheth is deseribed in a different
way. Canaan became the father of those nations
which inhabited Palestine and surrounding areas in
later times. These peoples were conquered by the
Israelites under Moses and Joshua. When the “ini-
quity of the Canaanites was full” the curse pro-
nounced here had run its course,

Blessings on Shem and Japheth — Not only
does Noah pronounce a curse on Canaan on this ocea-
sion, his prophetie view also includes the families of
his other sons. Blessings are pronounced on Shem
and Japheth.

The blessing on Shem and his generations is given
in a strange way. In fact, the blessing is not pro-
nounced on Shem directly but we read: “Blessed be
Jehovah, the God of Shem.” These words are in-
tended, however, to show, in contrast to Ham, that
Shem will be blessed. It is noteworthy that the name
“Jehovah” is used in this econnection. We must be
careful not to read into this name afl that it is shown
to mean in later times, but we may also not deal with
this text as though this name did not appear. It
seems to reveal here that Shem will stand in a very
close personal relationship with his God. He is and
will be the God of Shem. All the blessings which he
and his posterity will receive are to be found in their
close association with their God. Canaan will be
father to those who worship idols and oppose the
people of God. Shem will be father to those who are
God's people. The seed of the woman promised in
Genesis 3:15 is beginning to be clarified and will be
made clearer as history unfolds.

Canaan will be the servant of Shem. God will be
served of those who oppose Him and His people. The
various peoples of Canaan will not be able to stand
when Israel, a people enslaved for hundreds of years
and wanderers in the wilderness for eighty years,
comes to take the land of Canaan!
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Shem becomes the father of the Semitic people
and Japheth of such people as the Medes and the
Greeks etc. Only one of the two can become the
father of those who will later form the people of God;
but a blessing is also given to Japheth and it is a
blessing which may not be minimized. First of all,
God will enlarge Japheth so that he will greatly in-
crease in number, The numerous offspring is always
considered a great favor of God in Biblical times. He
will dwell in the tents of Shem, which does not mean
that he will take space away from Shem, but that,
somehow he will thus share in the blessing of Shem!
Later God’s blessing will rest primarily on His peo-
ple, Israel, but is it too much to say already at this
early date that the descendents of Japheth, though
not Israel, will share in the blessing promised to His
people? This aspect, of course, is not fully realized
until New Testament times. Noah's prophetic vision
is broad and deep and glorious!

Canaan will also be servant to Japheth and his
posterity, All the people beyond the borders of
Israel will not be dealt with in the same way. Canaan
will be in servitude to Japheth as well as Shem.

Noah’s further life — The chapter closes with
the information that Noah lived another three hun-
dred and fifty years after the flood began. His life
was one of the longest on record — 950 years! Some
believe that he lived until the time of Abraham but
this cannot be said with certainty. Noah was one of
the greatest men who ever lived — but, he died. He
experienced marvelous salvation and spoke of
future glory, but didn’t live to see it.

Questions for discussion:

1. Wine and its use is not condemned in Scripture
(see Psalm 104:15). Is it, nevertheless, better to
leave it alone? Drunkenness is condemned in
Scripture. Is there a relationship between drunk-
enness and alcoholism?

2. Why was the sin of Ham so grievous?

3. Do the curses andjor blessing of parents always
have an effect? Explain.

4. Why is Canaan cursed rather than Ham? Is this
not a violation of the principle that a son shall not
be punished for the sins of the father?

6. Has God favored certain nations outside of Israel
— even in 0ld Testament times?

® P @ e
Lesson 16 Genesis 11:1-9

THE TOWER OF BABEL

The Bible does not intend to give us a complete
history of the earliest times but gives us those items
of history which are necessary to know in order to
be able to understand His revelation given at later
times. Thus, the history of creation, of the fall into
gin, and of the great flood are recorded. Then in
chapters five and ten the generations of Adam and
of Noah are recorded so that later generations will
be able to see the connection between the one age
and the other. There is yet one more episode which
must be recorded because it has meaning for all men
in later times and because it has tremendous impor-



tance for His people. Only the Bible gives us the
history of the confusion of tongues.

One language — We can well understand the
words found in the first verse of this chapter that
the whole world (of men) spoke the same language.
This was true before the flood and nothing had hap-
pened to change this situation until this moment.

Men, no doubt, spoke the same language from the
days of Adam until the time of the tower of Babel.
The statement is made here so that we will be able
to understand the things which are about to be
revealed. -

Land of Shinar — From the time the ark had
rested on the mountains of Ararat the people had
journeyed in an easterly direction. When the
Hebrew speaks of going “east” it also includes our
more specific directions of “southeast™ or “north-
east.” But the place from which it is reckoned is
Ararat. They find a sizeable plain in the land
“Shinar,” the later Babylon, and that is the place
where they now make their home. This is a tremen-
dously fertile land and is well able to produce the
food which is necessary for the population of that
day. We do not know how many years had elapsed
since the flood, but it is safe to say that a con-
siderable amount of time lies between the flood and
the Tower of Babel.

Not only is this plain of Shinar a land which is well
able to support its inhabitants but it also has other
resources which the people had not found before.
The clay found in this region is fit for the making of
brick. This is a building material which enables
them to do things which could never be done with
the natural stones found in many other places.
Besides, this region has a bituminous product which
can be used as mortar to bind the bricks together.
They have discovered the method of baking the clay
so that a useable brick could be made. The writer
describes their intention in a very lively way when
we hear them say to each other: “Come let us make
brick”...and..."“Come let us build!"

Motivation for Babel — The enormous under-
taking of building a city and a tower is motivated by
the desire to make a name for themselves and to
keep the people together. The city which they in-
tend to build will have to be large if it is to accommo-
date all the people on the earth at that time. But, the
purpose is worth the effort, in their estimation.

To show that they are not “thinking small” they
intend to build a tower “whose top may reach unto
heaven”! Such building will insure a name for them-
selves. The tower is to be so high that it will be vis-
ible to anyone who might otherwise lose himself as
he wandered from the city. When they speak of the
height of that tower as being so great that it may
reach heaven they are simply speaking of enormous
height so that its top seems to touch the heavens
much as the tops of the mountains also seem to
reach such heights. They do not want to be seat-
tered because “in unity is strength.” Being scat-
tered and making a name for ourselves are mutually
contradictory. Only by staying together in one large
city will they be able to make this name for them-
selves.

Divine disapproval — We now read that
“Jehovah came down to see the city and the tower.”
This is an anthropomorphism (a human way of
speaking) because God is everywhere present. It
emphasizes the fact that God takes note of the inten-
tions of men and their deeds. The impression is left
that men had already built a sizeable part of both
the city and the tower before God intervenes, Man is
determined to carry out his intentions. He has not
sought Grod’s approval before he began because he
did not intend to glorify his God by his building but
to make a name for himself!

The divine disapproval is immediately evident.
They are one people and have one language. They
have gone so far and from now on nothing will be
withheld from them. But why is this so had? The
drastic measures to be taken, from which man has
not recovered till the present day, must certainly
have sufficient reason. The importance of this his-
toric event can be seen only in the light of that
which Ged had revealed before.

God has His own people on the earth — especially
in the generations of Shem. He told Adam and Eve
that He would set enmity between the seed of the
woman and the seed of the serpent. This would be
the only way by which the seed of the woman would
be able to continue. But now — they are one people,
the seed of Shem and the seed of Ham are almost in-
distinguishable! This will be the undoing of the seed
of the woman, The “enmity” which He has set be-
tween believer and unbeliever must be recognized
and maintained. The “oneness” of mankind causes
men to seek to make a name for themselves; the en-
mity between believers and unbelievers makes
room for the salvation of His people!

By their striving for unity and the attempt to
keep them all together so that they will not be scat-
tered over the earth, men are going directly con-
trary to the command God gave both to Adam and to
Noah. Man was to be fruitful, to multiply, and to
replenish the earth. Man was to bring the whole
earth in subjection and he was to rule over the
whole earth. This cannot be accomplished if men all
stay togeiher in one place.

When the words are added that nothing will be
withheld from them which they may purpose to do,
it becomes evident that, if they are successful in the
building of this city and tower, they will go on to
ever greater sin. If their purpose is realized, the
purposes of God will be ignored. Man’s sin had
become so great before the days of the flood that
God had wiped out the human race with the excep-
tion of Noah and his family. God had promised never
to visit such devastation on man again. However,
the direction man is taking here at Bzhel will bring
about conditions as bad or worse than those before
the flood. Man must be stopped ®ow in his attempt
to ruin himself.

God’s method — The method which God
chooses to thwart man’s purpose is unexpected but
most effective. He does not destroy that part of the
building which they have erected. His method will
not only accomplish the immediate purpose He has
in mind but will have its effect as long as the world
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VERHEY CASE TO BE APPEALED

The Dutton Consistory, having shown that the ex-
pressed views of Dr. Allen Verhey “are in conflict
with Scripture, our Confessions and Form of Sub-
seription and the decisions of our synod” appealed to
the 1979 Synod "to declare that this method of inter-
preting and using the Bible is not to be tolerated in
the Christian Reformed Churches and to take what-
ever measures may be needed to prevent its being
preached and taught by Dr. Verhey as a minister in
our churches” f{Acts 1979, pp. 740-745, Appeal #32).

The consistory, having considered the synod’s de-
cisions on the appeal is convinced that that appeal
has been illegally, incompletely and inadequately
dealt with and, considering that the matter is of suf-
ficient importance to the welfare of our churches,
appeals to the Synod of 1980 to rectify and complete
the unfinished resolution of this matter (Art. 84, pp.
91-97).

Grounds:

1. Article 30 of the Church Order states that
“Assemblies and church members may appeal to the
assembly next in order if they believe that injustice
has been done or that a decision conflicts with the
Word of God or the Church Order.” Since the matter
was acknowledged as properly before the Synod of
1979, we believe that “the assembly next in order”
to which appeal must be made to rectify deficiencies
in the 1979 decisions is the Synod of 1980.

2. The first decision which the Synod tock on the
matter was irrelevant to our appeal and was taken
in violation of the Synod’s own rule:

2. A main motion is not acceptable under the
following conditions:

c. If it is verbally or substantially the same as
a motion already rejected by the Synod....
Rules for Synodical Procedure, p. 13, VII Rules
of Order, B, 2, ¢,

Notice that Recommendation D, 2 (p. 95 Acts/
which carried was “substantially” and for the most
part also “verbally” “the same as” D, 1, which had
been “already rejected by the Syned.”

3. The Synod in its Recommendation 3 {(p. 96) ac-
knowledged that Dr. Verhey's method as he applies
it is objectionable, but limited its criticism to merely
“some aspects” of his method. But Dr. Verhey's own
defense of his views states clearly that what is at
issue is not merely “some aspects of his method,” or
as, the committee said, some “detail which is ques-
tioned.” He wrote {Acis 1979, p. 6506)

Incidentally, I do not “except” the resurrection
from this kind of investigation. Indeed, if this
kind of investigation demonstrated that Jesus
had not been raised, I would become a Jew.
The gospels stake their case on history, after
all. But such an investigation, while it cannot
“prove” God took Jesus from the dead, clearly
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demonstrates it is not historically unreason-
able to accept such a claim.

Notice that in the application of this method even
the resurrection is made historically debatable.

4. The 1979 Synod’s treatment of the matter ig-
nored the material which we cited from Dr. Verhey's
thesis (pp. 742, 743) presumably because, as Dr.
Verhey suggested, it was irrelevant. That material
from the thesis clearly demonstrates that Dr. Ver-
hey in applying his method contradicts Article VII
of the Belgic Confession on THE SUFFICIENCY OF
THE HOLY SCRIPTURE TO BE THE ONLY
RULE OF FAITH, the “sola scriptura” teaching
which he in the thesis repeatedly criticizes. His
thesis also abundantly deimnonstrates that the ap-
plication of Dr. Verhey’s view to moral matters
makes every application of the Bible to man’s moral
decisions subject to the veto of man’s own ex-
perience,

5. The 1979 Synod later in its sessions reaffirmed
decisions taken by previous synods regarding the in-
errancy of the Bible. In so doing it stated again “that
it is inconsonant with the creeds to declare that
there is an area of Scripture in which it is allowable
to posit the possibilities of actual historical inac-
curacies (cf. Belgic Confession, ‘believing without
any doubt all things contained therein’)” (p. 127, V,
C.L b

It also again “warns against the use of any method
of biblical interpretation which excludes or calls into
question either the event character or revelational
meaning of biblical history” (p. 128, d}. Yet this same
synod in the case we appealed to it took no effective
action to maintain these decisions.

6. The Synod's treatment of our appeal fails to
take the requested action, to prevent the objec-
tionable method of interpreting and using the Bible
from being preached and taught in our churches.
Furthermore, the Synod’s decision provided for no
follow-up on its advice. In merely urging Dr. Verhey
to reexamine his method under the guidance of the
Neland Consistory and in consultation with Re-
formed theologians, and advising him to speak
cautiously in presenting diverging interpretations
and demonstrate their harmony with our creeds (pp.
96, 97, iterms 4 and 5) it was taking no effective ac-
tion. In fact, its decision is being interpreted as
tolerating his views. As the Press reported “Synod
Allows Minister His Debatable Views"” (Headline,
G.R. Press June 21, 1979).

In view of the increasing prevalence of views such
as these among us, we appeal to the Synod of 1980 “to
declare that this method of interpreting and using the
Bible is not to be tolerated in the Christian Reformed
Churches and to take whatever measures may be
needed to prevent its being preached and taught by
Dr. Verhey as a minister in our churches.” ¢












women to the offices of deacon and elder should say
something about church polity and office. This one is
totally silent on that matter. No matter how one
twists and turns the text, it simply does not address
the issue,

Paul’s third chapter in his letter to the Galatians
is a lengthy treatise about salvation by faith, based
largely on 0ld Testament quotations expressing the
same theme. At the conclusion he reminds his read-
ers of another theme so prominent in his epistles
and so crucial to living in the heavily Greek culture
in which his primary readers lived. That theme is
the oneness or unity of the church. Knowing full weil
how Greek philosophers had mistakenly limited
“one” to its numerical meaning, Paul here is using
the word to refer to unity.

Related Passages

If we are to understand Gal. 3:28 correctly, we
must see it in relation to such other Pauline pas-
sages as Romans 12:3-8, I Corinthians 12:1-31, and
Ephesians 4:1-16. These are beautiful passages,
powerfully and clearly illustrating how the church
must function, In each case Paul uses the analogy of
the human body, describing how the many parts all
have different functions and yet perform as one har-
monious whole. If we were to paraphrase the pas-
sage in I Cor, 12:14 & ff., forgetting the analogy, and
inserting terms from the church about which Paul
was really writing, it would sound something like
this:

If the usher should say, ‘Because I am not the

choir director, I do not belong to the church,’ he

would not for that reason cease to be part of
the church. And if the secretary should say,

‘Because I am not the clerk of consistory, I do

not belong to the church,’ she would not for

that reason cease to be part of the church. If
the whole church were clerks, where would the
deacons be?

The consistory cannot say to the hospital visi-

tors, ‘We don’t need you,’ or the minister to the

children, ‘We don’t need you.” God has united
the members of the church and has given
greater honor to the persons that lacked it

(those that bear the burden of decision-making,

perhaps?) so that there should be no division in

the church.

Later in that same passage Paul asks, rhetorical-
ly, whether all members are to be apostles, teachers,
healers, or prophets, The answer, set in the context
of his detailed analogy from the human body, is ob-
vious. Although Paul did not specifically mention
elders or deacons in these addresses, the answer
would again be obvious if we should ask, Are all
deacons? Are all elders?

In order to see how elders and deacons fit into
that corporate entity which He calls His Body, we
need to turn to some of Paul’s other letters, notably
I Timothy 3 and Titus 1. Seripture, the Reformers
have long said, must be interpreted by Scripture.
Understanding Timothy and Titus in the light of
Romans 12, I Cor. 12, and Ephesians 4, then, is both
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appropriate and necessary if we are to avoid con-
formity with this present society.

Biblical Qualifications for Elders

In I Tim. 3 Paul lays down a number of very spe-
cific criteria for those who would be an overseer, or
bichop, or elder. Persons performing that function
must be “the husband of but one wife” (v. 2 “he
must manage his own family well and see that his
children obey him with proper respect” {v. 4); “he
must not be a recent convert” (v. 6}, and “he must
also have a good reputation with outsiders” (v. T}
The list of qualifications goes on, with the explicit
implications that the office is to be reserved not only
for adult males, but more particularly for aduit
males who are husbands, fathers, respected, and
mature in the faith. For emphasis, it would seem,
God inspired Paul to repeat the same limitations in
the first chapter of the epistle to Titus, adding there
a number of reasons (vs, 10-16) why these criteria
were 3o important,

But these are not the only passages where refer-
ences are made to “elders” and their role in the
church. In Acts 15:23 & 25, Acts 20:30, I Tim. 5:1 &
22, Rev. 4:4, and in Rev. 7:13-14 there are other
statements about the elders, all of them using male
nouns and pronouns. This usage, of course, was no
accident or reflection of situational ethies, for the of-
fice had originated well back in the Old Testament
and had been reserved then, too, for male adults.

Biblical Qualifications for Deacons

In contrast with the office of elder, that of the dea-
con has been more problematic within the Reformed
churches in the late 1970's. Since the office of deacon
was a New Testament institution, and since Serip-
ture has not spoken as frequently to that role, it is
understandable that most of the debate should
center there. The answer to our quest, nevertheless,
should be equally clear. In I Timothy 3:8-13 the
Apostle Paul, still writing under the inspiration of
the Holy Spirit, also spells out with unmistakeable
clarity the criteria for that office. Not surprisingly,
the qualifications are very similar to those enun-
ciated for elders. The deacons must be “men worthy
of respect” (v. 8); he “must manage his children and
his household well” (v. 12). Furthermore, “their
wives are to be women worthy of respect, not mali-
cious talkers but temperate and trustworthy in
everything” (v. 11).

Did Paul conjure up these qualifications from the
recesses of a chauvinistic mind or borrow them from
Jewish tradition? Anyone who knows how frequent-
ly and how comprehensively Paul sparred with the
Jews after his conversion would know that such
were not his sources. Paul did not need such unreli-
able guides, for he had the precedent of the early
Christian church as his guide. Because of the grow-
ing complexity and increasing needs of the early
Christian chureh after Pentecost, the Apostles
gathered all the disciples together and instructed
them to “choose seven men from among you who are
known to be full of the Spirit and wisdom” (Acts 6:3).












text of the book of Revelation. Because the
aunthor concentrates on every word in the
text, he tends to miss the forest for the
trees. This is seen in a failure to prescent an
overall interpretation of the meaning of
the book of Revelation. Dt. Swete in a
lengthy intreduction traces the history of
the interpretation of Revelation, and then
concludes that his approach will be taking
the best of all the previous commentaries.
This may be all right for one who will
preach on just one verse in Revelation, but
it leaves one without much of a foundation
in an overall treatment of the book.

However, Sweie’s treatment of the in-
dividual text is helpful for the stndent of
Greek and Latin. The prolific quotations in
Greek, Latin, and other original languages
of his sources make the book of limited use.
For the careful scholar it is, however, a
good addition to the library of books on
Revelation.

TRUTH ON FIRE: The Message of
Galatians, by Clark H. Pinnock, Beaker
Book House, Grand Rapids, Michigan.
1972. 94 pp. $1.95. Reviewed by Rev.
Heory YVanden Heuvel, Bethel CRC, Sioux
Center, lowa.

This is a beautiful little paperback.Itis a
commentary on the Epistie to the Gala-
tians written by Professor Pinnock who
teaches at Trinity Evangelical Seminary in
Deerfield, Illinois. The book’s main
helpfuiness is its relevaney to the modern
scene, The author constantly applies the
message of the epistle to our current situa-
tien. And he achieves this application ad-
mirabjy. For & brief but thorough treat-
ment of the message of the book of Gala-
tians for preaching or society lesson, this
book is very helpful. It is recommended.

JESUS CHRIST TODAY, by Neil R.
Lightfoot. Baker Book House, Grand
Rapids, Mich. 1976. 274 pp. $8.95. Re-
viewed by Rev. Henry Vanden Henvel,
Bethel CRC, Siocux Center, Iowa.

This is a commentary on the book of
Hebrews. The author explains the title
Jesus Christ Today in his introduction.
“Jesus Christ Today is chosen as a title for
Hebrews because Jesus Christ is its main
subject and because “ioday” emphasizes
particularly what the epistle emphasizes
— Jesus is now enthroned with the Father
and as High Priest He intercedes for His
own. “Yesterday”™ He lived on earth as
man, died and rose again; “today” He lives
in God’s presence and “holds his priesthood
permanently, becanse he continues
forever.” "Today” as a descriptive title for
Hebrews asserts that this masterful, first-
century exhortation is also a contemporary
exhortation.”

The author of this commentary is Pro-
fessor of Bible and Biblical Langnages at
Abilene Christian University, Abilene,
Texas. He offers a very readable commen-
tary on Hebrews, making it useful to the
average reader with no knowledge of the
original languages, but giving additional
notos for the benefit of the more advanced
reader. Lightfoot's position is clearly
evangelieal, showing a high regard for the
inspiration and infallibility of Secripture.
The commentary is recommended.
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THE NEWBERRY REFERENCE
BIBLE, Kregel Publications, Grand
Rapids, Mich., xxiii and 1064 pp., 1977;
wide margin $59.95, regular $49.95 and
$39.95. Reviewed by Rev. Heory 1.
Boekhoven, Th.M., Pastor of the First
Christian Reformed Chureh of Kalamazoo,
Mich.

In the late 1%th Century Thomas
Newberry developed a simple, easily
mastered, system of symbols which opened
up the original languages of Scripture to
those unfamiliar with Hebrew and Greek.
Very consistently he has applied te the
King James text small signs which indicate
a verb's tense, a noun’s article, 2 pronoun's
use, eteetera. In addition, numerous
marginal and foot notes make this
Reference Bible an outstanding tool, aiding
the sincere student in gaining good
understanding of Seripture.

The Bible, reprinted by Kregel, contains
helpful introductions to both 0ld and New
Testaments, 127 pages of Aids to Bible
Study, and 14 maps. It features an over-
view of some Jewish, Greek and Roman
coins with their values converted into the
British Pound, as well as lables of
measures and weighis converted into cur-
rent designations.

The interpretations of Jehovah being a
Hebrew combiuation of was-in-past, is-in-
present, and is-to-come, is ingenious, but
incorrect. The earlier sacred name of God,
Jahweh, was withdrawn in the 6th Cent.
B.C. for fear it would be profaned. The
vowels of Adonai, Lord, were then added
to the consonants of Jahweh, and the
artificial name Jehovah came thus into
being.

This Reference Bible is a store-house of
data. It should find a place in every
pastor's study and private libraries of all
serious Bible students. The wide margin
Reference Bible supplies ample space for a
life long collection of personal notes by its
owner. The Bible is bound in leather. The
letter types nsed are all very readable.
Highly recommended.

THE REFORMATION OF JOUR-
NALISM: A CHRISTIAN APPROACH
TO MASS COMMUNICATION by Jon R.
Kennedy. 1972, 130 pages. Published by
The Craig Press. Reviewed by Rev. Jack
Gray, Soutb Holland, Illinois.

Jon R. Kennedy has written an in-
teresting beok on Abraham Knyper's use
of the media. In eclear, Ineid style he
explains the success of Kuyper in terms of
his ability to write and publish effectively.

Kennedy's premise is that the real
power of Knyper lay in his pen. His
writings captivated the people, built his
spiritual and political base, and are the way
he is still influential today. Certainly the
endurance of Knyper's written “Stone Lec-
tures” verify that concept of the power of
the press.

Though Kennedy's primary concern is
journalism, his background material on
Kuyper and his relationship with
Docyeweerd and Groen van Prinsterer is
as lueid as any I have seen. In a few pages
he sketches the events that shaped their
lives and the complexities of their thoughts
and actions. Certainly one of the bonuses of
the book is that it gives a good introduetion

to their way of thinking and helps one
understand their motivation.

Another bonus of the book is Kennedy's
excellent distinction between Fundamen-
talism and the Reformed faith. I especially
appreciated his contrast between two con-
temporaries — William Jennings Bryan in
this country and Abraham Kuyper in the
Netherlands. He points out well how
Bryan's Fundamentalism never gave him
the vision Kuyper received from his
Calvinism, and how Kuyper's concept of
Christ as Lord in all of life made him in-
fluential in so many areas. That com-
parison makes one really appreciate the
Reformed faith, a faith we must keep in the
fundamentalistic atmosphere of our con-
temporary culture.

The weakness of the book is its age. It
was printed in 1972 and Kennedy re
peatedly talks about the challenges of the
seventies, and now we are on the threshold
of the eighties. Visions he saw then have
either collapsed or come true. In the after-
math of Vietnam and Watergate, the
media’s role in the rise and fall of Jimmy
Carter, have made many people question
the moorings and motives of journalism.
The thoroughly Christian perspective that
Kennedy promotes could be made much
more convincing if put in the context of the
eighties.

In order 1o truly speak to the eighties, or
to any decade, Kennedy has to do some
more thinking about the vast differences
between the Netherlands and the United
States and Canada. He recognizes that
many of the things Kuyper did are not
possible here, but he does not clearly ex-
plain how the principles ¢an be zpplied to
our culiural setting. His foeus blnrrs
because he cannot make the jump across
the Atlantie.

And that may be the hidden strength of
the book. When we see how Kuyper used
the media in a Christian way, we are ali
challenged to be Christianly creative in
bringing that eoncept into practice on our
continent. Kennedy tells us where to
begin; now we need to move forward.

MY FAVORITE STORY BOOK by
W.G. Vanderhulst. Translated from the
Duteh by Marian Schoolland, Paideia
Press, $810.95. St. Catharines, Ontario,
Canada. Reviewed by Mrs. Leonard
Greenway, Grand Rapids, Michigan.

The book contains thirty-two exciting
adventures, animal tales and Bible Stories
to be read to c¢hildren in the four to eight
age bracket.

Each story is illustrated with lovely pic-
tures, some of them humorous, all of them
aimed at the child's level,

The Bible Stories are true to Holy Writ.

THERE’'S NO BUSINESS LIKE
GOD'S BUSINESS, Chuck Murphy, Ab-
ingdon Press, 201 Eightb Ave. 5,
Nashville, Tenn. 37202, 1974, pp. 128, price
$2.95. Reviewed by Rev. L.W. Yan Dellen.

Interested in evangelismn and growth in
the Spirit for your church? Read this book
which makes Christianity an exciting
business. Basic facts of the Bible remind
one of the presentation in “Evangelisin
Explosion” by D. J, Kennedy.
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OUR QUESTION BOX

“”Gﬁ\, yeinted To

]

yisobedience?”

Harlan Vanden Einde

From a mid-west reader comes this brief question:
“Does I Peter 2:8 belong to the hidden things of
God?”

I toyed with the idea of simply answering this
question in the affirmative, for then I wouldn't have
to say any more about it. But on second thought, I
decided to “read something into” the question, since
I suspect that's what the author of the question in-
tended that I should do.

I have a feeling that this question has been asked
in view of the current discussion taking place on the
subject of reprobation. For this is one of the texts
frequently pointed to in connection with that doc-
trine. The text reads: “... for they stumble at the
word, being disobedient: whereunto also they were
appointed.” The phrase “whereunto also they were
appointed” is the focus of attention in this text, for it
points back to their “stumbling at the word, being
disobedient.” The reference is to the Jews, and the
fact that they rejected the “chief eorner stone,” on
whom to believe is not to “be put to shame” {vs. 6).
But many of them disbelieved, for they stumbled at
the word, being disobedient, whereunto they also
were appointed! Who appointed them to this stum-
bling? The subject is not named, and so it has been
interpreted by some to mean that they appointed
themselves to this stumbling,

But it seems to me that that is an invalid assump-
tion. We accept the Bible’s teaching that it is God
who elects, who chooses His people to salvation. The
elect do not “choose” themselves, but they are ap-
pointed or destined to believe by God. Vs. 9 begins
with “But ye are an elect race, a royal
priesthood . ..”, ete. The subject is not named, but is
it not clear that the subject is God, that He chose
them to be “an elect race, a royal priesthood”, etc.?
Why, then, in that same context, should we inter-
pret the implied subject with regard to the appoint-
ment to disobedience, to be someone other than
God? Calvin, in his commentary on I Peter, writes
that “they had been appointed to unbelief, as
Pharoah is said to have been put into the position of
resisting God (Ex. 9:16), and all unbelievers are
destined for the same purpose.” And it is also his in-
terpretation that the “whereunto” of vs. 8 points
back to the immediately preceding phrase rather
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than to their appointment to believe, because of the
word “also” — “whereunto also they were ap-
pointed.” Indeed, the Jews were appointed (by God)
to believe, for the promise of salvation was for them;
but they were appointed to unbelief as well, accord-
ing to the “also” of verse 8.

If this interpretation is correct, and I believe it is,
then the argument that the Bible only teaches an
election of a nation (Israel) and not individuals, also
falls. For God in His Sovereign mercy appointed the
nation of Israel to be His people, but not all of them
individually believed; for He appointed some of
them to stumble, being disobedient. The reason for
that is known only to God, and lies in an area heyond
which we should seek to enter. In that sense, this
truth does indeed belong to the hidden things of
God.

I was reading parts of Calvin's Institutes Of The
Christian Religion in conjunction with your ques-
tion, and I would recommend that, if you have access
to a copy, you also read the sections in which he
refers to the subject of election and reprobation. I
was particularly struck by his opening paragraphs
of Chapter 23, Book 3, from which I quote in closing:
“Now when human understanding hears these
things, its insolence is so irrepressible that it breaks
forth into random and immoderate tumult as if at
the blast of a battle trumpet.

“Indeed many, as if they wished to avert a
reproach from God, accept election in such terms as
to deny that anyone is condemned. But they do this
very ignorantly and childishly, since election itself
could not stand except as set over against reproba-
tion. God is said to set apart those whom he adopts
into salvation; it will be highly absurd to say that
others acquire by chance or obtain by their own ef-
fort what election alone confers on a few. Therefore,
those whom God passes over, he condemns; and this
he does for no other reason than that he wills to ex-
clude them from the inheritance which he
predestines for his own children. And men’s in-
solence is unbearable if it refuses to be bridled by
God's Word, which treats of his incomprehensible
plan that the angels themselves adore.” Institules
Of The Christian Religion, Ed. J. T. MeNeill, Vol. II,
Book III, Chp. XXIII, P. 947. ®



