

















natural man receiveth not the things of the Spirit of
God: for they are foolishness unto him: neither can
he know them, because they are spiritually dis-
cerned” (I Cor. 2:14).

Nor will education which originates from society
as such assent to the truth of the damage done by
-sin to the human intellect, and the resultant need for
regeneration, the recognition of which is absolutely
basic to any truly Christian view of education. We
must conclude, therefore, that the source of Chris-
tian education must be Christian people — the
regenerate portion of society, who have received
the new life-principle of regeneration by the special
work of the Holy Spirit in their personality.

2. The Standard of Christian Education. A stan-
dard is a recognized authority by which something
is measured, regulated or directed. The non-
Christian philosophy of life finds this standard in
society. It speaks of the needs of society, social
pressure, social demand, and the like, as the stan-
dard by which the character and content of educa-
tion shall be determined.

The true standard, on the other hand, is the Bible
as the revelation of the mind and the will of God.
This is the standard recognized by the Christian
philosophy of life. To affirm that the true standard
of education is the Bible as the revelation of the
mind and will of God, does not, of course, mean that
the Bible is to be regarded as a textbook on chemis-
try, mathematics or psychology. But it does mean
that the relevant principles of the Bible are norm-
ative for every field of study. The Bible has a rela-
tionship to every field of life and knowledge, just
because God is the real source of all life and knowl-
edge.

The facts of science must never be treated as ex-
isting of themselves “in the nature of things;” they
must always be regarded as created facts, existing
only by the creation and providence of the God of
the Bible. The laws of nature must never be re-
garded as existing of themselves “in the nature of
things;” they must always be regarded as created
laws, existing by the creation of God and functioning
by the providence of God. The human mind must
never be regarded as competent to be the absolute
and ultimate interpreter of facts; it must always be
recognized that in the end it is God who determines
what facts mean and how they are related to each
other.

God must be the major premise of every textbook.
God must be the great assumption in every class-
room, God must be the Person whose handiwork is
investigated in every laboratory. This means, of
course, not some vague or distorted idea of God, but
the living and true God, the God of the Bible. “In the
beginning God” must be the watchword of all truly
Christian education. In textbook, classroom and lab-
oratory the student will learn to think God's
thoughts after Him. Unlike the student in a non-
Christian institution, he will learn that human
thought is never really creative in the strict sense,
but always derived from the prior thought of God —

that human “creative” thought is really the unfold-
ing, in man's intellect, of God's eternal decree by
which He has, from all eternity, foreordained all that
comes to pass in time. What is new to the mind of
man is as old as eternity to the mind of God.

This function of the Bible as the standard for truly
Christian education further implies two things: (1)
Education is more than mere training; it is essen-
tially a matter of enabling the student to attain a
grasp of the real meaning of everything — the real
meaning of God, man and the universe. (2) Truly
Christian education will not be a miscellaneous as-
sortment or hodgepodge of diverse principles and
viewpoints, as non-Christian education usually is,
but will have a single unifying principle, namely,
that the God of the Bible is the sovereign, active
Lord over all reality.

To this unifying principle, everything will be re-
lated. Arpund this principle, everything will be ar-
ranged. The result of this unifying principle will be
that the students will not merely acquire a mass of
miscellaneous information and insights into various
detailed fields, but will gain a consistent, unified
view of God, man and the universe, a true and valid
philosophy of life — a real insight into what every-
thing is really about.

Secular education is continually groping around
for such a unifying principle, but is never able to at-
tain one; truly Christian education has the only real-
ly valid unifying principle; while its students may
sometimes not acquire as much detailed information
as those receiving secular education, at least they
will know what it is ali about. They will come to real-
ize that it is only in the light of God that man can
really see light (Psalm 386:9); that it is only when re-
lated to the God of the Bible that anything really
means anything. As a well-known Christian philos-
opher has said, “He who has physics without Geod
will finally have religion without God.” If God is not
God in the laboratory, then He is not really God in
the Church, nor anywhere.

3. The Purpose of Christian Education. The pur-
pose of Christian education is the glory of God, and
the true welfare of man in subordination to the glory
of God. Thus its purpose transcends human society;
it ts something above and beyond the human race.
Only when the glory of God is made the great aim
can the true welfare and happiness of man be at-
tained. Where merely human aims such as ‘“social
welfare” or “the development of the resofirces of
personality” are substituted for the glory of Ged,
human benefit and happiness will prove illusory.

This transcendent purpose of glorifying God
means that the utilitarian demands of society for
training in skills by which to earn a living will never
be allowed to monopolize the character and content
of the curriculum of a truly Christian college or uni-
versity. The emphasis will always be on giving the
student a valid, God-centered view of life as a whole.
Courses of a utilitarian character may properly be
included, of course. But a truly Christian college or
university will not allow courses on such subjects as
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is used for “mercy seat” in Hebrews 9:5). A pro-
pritiation is an offering by which wrath is turned
away. Unfortunately, the Revised Standard Version
has used the word “expiation.” Now, to the casual
reader to say this might seem like engaging in a
quarrel over words. Even a quick trip to a dictionary
will seem {o say that we should not be bothered over
these two words. However, there is a difference — a
very important difference. According to The Oxford
English Dictionary (considered by many scholars as
the last word in word usage) “to expiate” means “to
extinguish the guilt of, to pay the penalty of, to
make reparation for, to extinguish by suffering to
the full.” In other words, “expiation” is the act of
covering unto cancellation of a sin or crime. On the
other hand, “to propitiate” means “to appease, con-
ciliate {one offended).” “To appease™ is “to pacify
anger.” To translate the word in these passages “ex-
piation” is thus to say that Jesus’ death was an offer-
ing to cancel sin. Now, while that, indeed, was the
result, that is not gll that took place. To merely
cover guilt by cancellation would not appease God's
wrath. It would simply put the offender at peace.
“Propitiation” is God-ward. God is holy and full of
burning opposition to our sin (Leviticus 10:6; Psalm
2:12; 94:1). His wrath must be appeased (Exodus
23:7; Romans 2:1-11). Therefore, Christ’s death had
to be a propitiatory sacrifice.

2. It is a substitutionary, or vicarious sacrifice.
The word “vicarious” simply means the taking of
another’s place. Thus, Jesus Christ is our Vicar. He
took our place; He died vicariously. In explaining
this term Charles Hodge wrote:

By vicarious suffering or punishment is not
meant merely sufferings endured for the bene-
fit of others. The sufferings of martyrs,
patriots, and philanthropists, although en-
dured for the good of the Church, the eountry,
or of mankind, are mnot vicarious. That
word . . .includes the idea of substitution.
Vicarious suffering is suffering endured by one
person in the stead of another, <.¢., in his place.
It necessarily supposes the exemption of the
party in whose place the suffering is endured.
...Christ's sufferings were viearious in the
sense in which the death of one man is vi-
carious who dies in the place of another to save
him from a deserved penalty ...

{Systematic Theology, II: p. 4751).

When we say that Christ was our Substitute we
mean that He took to Himself the obligation to satisfy
God's justice which belonged to us. “Christ redeemed
us from the curse of the law, having become a curse
for us...” (Galatians 3:13; see also, Romans 5:6-8; I
Corinthians 1:30; II Corinthians 5:21; Hebrews 9:28;
1 Peter 2:24; 3:18; etc.). How beautiful!
It was not simply the penalty of sin that Jesus
bore. He bore our sins. He was not made sinful,
but He was made sin and, therefore, brought
into closest identification with our sins that it
was possible for Him to come without thereby
becoming Himself sinful. Any exposition of
ours can only touch the fringe of this mystery
(J. Murray, The Atonement, p. 30).

3. Further, Christ’s death is particular. By this
we mean “not universal." Traditionally, Reformed
people have spoken of a “limited atonement.” What
do we mean?

Christ's death is limited in the number of people
for whom it has effect. Christ died for those whom
God gave Him (John 6:35-40; 10:11-18). Therefore, we
can speak of Christ’s death as particular. He died for
specific people. Now, of course, when we speak of
Christ’s death here we are supposing the Biblical
teaching that Jesus died to really save, not just to
make salvation a possibility. And if Jesus died to
save completely, then He could only have died as the
Substitute for the elect. Else, some would have their
sins paid for twice: once by Christ and then a second
time by them eternally in hell.

However, Christ's death is unlimited in its re-
sults. For the Arminian Christ's death has results +f
men will believe. They must complete Christ’s work.
But Christ’s work is not limited by men. He died un-
to a complete salvation (Matthew 1:21).

In other words, the atonement was not made for
all men. Nevertheless, for those for whom it was
made there is complete salvation.

As soon as we say that Christ did not die for all
men we are speaking heresy, according to some. Are
we? Let’s see what Scripture says. We read “. .. for
it is he that shall save his people from their sing”
{(Matthew 1:21); “. .. the Son of man came ... to give
his life a ransom for many” {(Matthew 20:28); “. .. for
this is my blood of the covenant, which is poured out
for many unio remission of sins™ {(Matthew 26:28);
“, ..Christ also, having been once offered to bear
the sins of many ...” (Hebrews 9:18); see also Isaiah
53:12; John 10:11; Ephesians 5:25-27; Romans 8:32-34;
Revelation 5:9.

It is true, of course, that there are some so-called
universalistic texts which are used to “prove” that
Christ died for all men. For instance, we read that
Jesus is the Savior of the “world” (John 1:9, 29; 3:186,
17; 4:42; I Corinthians 5:19; I John 2:1; 2; 4:14, among
others). Also, there are verses referring to “all” men
(Romans 5:18, 19; II Corinthians 5:14, 15; I Timothy
2:4-6; Hebrews 2:9, among others). When, however,
we gee each text in its context we can see that no
universalism is meant. Besides, “all” is not always
“all.” In many texts good sense will not allow that
word to be used absolutely (Genesis 6:13; Mark 1:5; 1
Corinthians 6:12), In their helpful The Five Points of
Calvinism, Defined, Defended, Documented (p. 46}
Steele and Thomas answer those who emphasize the
so-called universalistic texts:

One reason for the use of these expressions
was to correct the false notion that salvation
was for the Jews alone. Such phrases as “the
world,” “all nations,” and "every creature” were
used by the New Testament writers to emphati-
cally correct this mistake. These expressions
are intended to show that Christ died for all
men without distinction (ie., He died for Jews
and Greeks alike) but they are not intended to
indicate that Christ died for all men without ex-
ception (i.e., He did not die for the purpose of
saving each and every lost sinner).
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begins to slide back into the confusien and gloom of
the Dark Ages. We need to recover the Bible's clear
teaching and confident confession as the Reformers
taught it and as Bach also so impressively taught us
to sing it. When the Lord takes from us, sometimes
suddenly, believing relatives or friends, as a re-
minder of the transiency also of our own lives, we
are not to be in sorrow as though we had no hope (I
Thess. 4:13), We are called to share the faith and con-
fession that as the Lord “arose the third day aceord-
ing to the scriptures” we too “expect the resurrec-
tion of the dead and the life of the world to come.”
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CRC Or CCC?

Edwin H. Palmer

Becoming Congregational?

CRC or CCC? Christian Reformed Church or
Christian Congregational Church? Presbyterianism
or independentism? Unity or diversity? Do we all
agree on certain teachings and abide by certain
rules, or does each one go his own way? One minis-
ter preaches this, but another preaches that? CRC
or CCC? What do you think? You judge.

1. Lodge Membership

Item: The Richfield Christian Reformed Church
{Clifton, N.J.) wrestled with the admission of lodge
members. After a long study and lengthy report, the
Synods of 1970 and 1977 repeated the historic posi-
tion of the Christian Reformed Church by stating
firmly and decisively that membership in the church
of Jesus Christ is incompatible with membership in
the lodge. They contradict each other. Richfield pro-
tested and asked classis to overture synod that they
may “be entrusted with the essential responsibility
of determining whether such persons [lodge mem-
bers| become members of that congregation.”

Classis Hackensack at first approved the over-
ture, but on more mature reflection, rescinded its ac-
tion. Richfield then bypassed classis and appealed
directly fo synod. S8ynod again (1979) emphatically
reaffirmed the inherent incompatibility of lodge and
church membership. But Richfield went ahead any-
way. Contrary to the advice of the church visitors in
November, it accepted five lodge members as mem-
bers of the church a few weeks later. When the
January 1980 Classis was told of the situation by the
chureh visitors, Classis turned down every motion
to do something about it and thereby gave its silent
consent. Fortunately, some consistories with cour-
age are considering protesting.

CRC or CCC?
2. Women'’s Ordination

Item: The Synod of 1978 decided that women may
be ordained as deacons. The churches and classes
rose up in arms as never before and deluged synod
with objections. In the light of this turmoil, the fol-
lowing synod (1979) appointed a new study committee

and asked all consistories “to defer implementation
of the 1978 decision, until the study committee has
rendered its report to synod, and the churches have
had opportunity to consider its recommendations.”

But at least one church went ahead anyway and
ordained women deacons!

CRC or CCC?

3. Biblical Inerrancy.

Item: Synod has repeatedly (1959, 1961) defended
the historie Christian position that the Bible is com-
pletely trustworthy and has no errors in it. One re-
tired missionary published a scathing attack against
the inerrancy of the Bible (Abowve the Baittie?). He
confused many people because he said that the Bible
was infallible but he poured a whole new idea into
that word. Infallible means without error. But not
for this missionary, who thinks the Bible is infallible
with errors!! He confesses two contradictory ideas:
1. the infallibility of the Bible and 2. the erroneous-
ness of the Bible (“the Bible is not inerrant in the ac-
cepted sense of the word,” p. 82; let us “not fear to
speak the offense of the literal fallibility of the
Bible,” p. 88).

With that as partial background material, the
Synod of 1979 again firmly reasserted the inerrancy
of the Bible. It did not buy this division between in-
fallibility and inerrancy. Rather, it “reiterated the
position taken by synods in previous years as listed
below: a. The decision of 1959 that ‘Scripture in its
whole extent and in all parts is the infallible and in-
errant Word of God'. ... b. The decision of 1959 ‘that
it is inconsonant with the creeds to declare or sug-
gest that there is an area of Scripture in which it is
allowable to posit the possibilities of actual historical
inaccuracies {cf. Belgic Confession, ‘believing
without any doubt all things contained therein’).”

As can be plainly seen, the Synod of 1979 did not
make a cleavage between infallibility and inerrancy,
saying that the Bible was infallible but errant.
Rather it said that “Scripture in its whole extent
and in all parts is the infallible and inerrant Word of
God.”

With that clear pronouncement in mind, this
former missionary still goes about preaching: “I see
no evidence in the Bible for the teaching of the iner-
rancy of Scripture. On the contrary, I see evidence
in many places against it.”

CRC or CCC?

4. Sunday Worship.

Item: Church Order of the Christian Reformed
Church, Article 51: “The congregation shall assemble
for worship at least twice on the Lord’s Day to hear
God’'s Word, to receive the sacraments, to engage in
praise and prayer, and to present gifts of gratitude.”
At least twice on Sunday. They may meet more, but
not less.

Yet there are churches that have only one wor-
ship service.

Hence the title of this article; CRC Or CCC? What
do you think? ®

Dr, Palmer of Wayne, New Jersey, is Executive Secretary of the
New International Version of the Bible,
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than twenty-six sharp maps and also a lib-
eral use of illustrations enhance the value
of this encyclopedia. Tt is to be hoped that
Eerdmans may fingd it possible to carry out
and complete their plan fo release the re-
maining volumes at yearly intervals.

HELP FOR HOTLINERS, by Robert B.
Somerville, D.Min. {Westminster Theo-
logical Seminary} 266 pages, Price $6.95,
Presbyterian and Reformed Publishing
Co., 1978. Reviewed by Leonard Green-
way.

This is a manual for Christian Telephone
Crisis Counselors. It is Biblical in its ap-
proach and will serve well for a variety of
counseling situations encountered ina com-
munity telephone ministry. Recommended.

THE PIETY OF JOHN CALVIN, An
Anthology Illustrative of the spirituality of
the Reformer. Translated and Edited by
Ford Lewis Baitles with Music edited by
Stanley Tagg. Baker Book House, Grand
Rapids, Michigan, 1979, 180 pp. with sup-
plement $9.95. Reviewed by Leonard
Greenway.

We have here a well-compiled anthology
that helps us appreciate Calvin the man
and Christian believer. In a sense it opens
the heart of Calvin to us, and what we see
enables us to feel the warmth of his piety.
This book, handsomely put together, also
contains six psalms versified by Calvin.
Highly recommended.

THE CONSUMMATION OF HISTORY
— A Study of the Book of Revelation by
George G. Weeher, Baker Book House.
$8.95. Reviewed by Katie J. Gunnink.

Rev. Weeber's book is an excellent addi-
tion to the literature on the book of Revela-
tion. His interpretation takes serions ac-
ecount of the symbolic elements and apoca-
lyptic character of the book. The author
never lets you forget the main theme of the
book of Revelation which is the consumma-
tion of history under the Meesianie rnle of
Jesus Christ in this dispensation. Alsoe, he
reminds his readers of the purpose of the
book which is to comfort, give courage and
hope to the witnessing, New Testament
church.

Of special help are the summary outline,
synopsis of each chapter, delinition of
terms, and careful treatment of Old Testa-
ment references referred to in the book of
Revelation. In addition to sound, Biblical
exegesis, Rev. Weeber has written a book
that is readable for anyone willing 1o make
a stndy of Revelation. Highly recom-
mended!

A WOMAN'S WORKSHOP ON PROV-
ERBS by Diana Bloem, Zondervan Pub-
lishing Co. $1.75. Reviewed by Katie J.
Gunnink.

An excellent study guide with leader's
manual, and stndent’s manuai. The topical
treatment gives this study specizal interest
for Bible discussion groups. Proverbs is a
practical book and such practical subjects
as Joy, Wealth aod Poverty, Justice and
Government, Words, and Marriage are
treated.

I know of Bible study groups which have
used these manuals with great spiritual
profit.

THE CONTROL OF HUMAN LIFE by

Philip E. Hughes. 1971. 55 pages, paper-
back. $1.00. Presbhyterian and Reformed
Publishing Co., Nutley, N.J. Reviewed by
Dr. Renze 0. De Groot,
(A paper; for the Chrislian Medical Society
1968 by visiting Professor of Biblical and
Theological Studies — at Westminster
Seminary, Philadelphia.)

Prof. Hughes challenges the hopes and
dreams of many philosophers and scien-
tists of our day, who optimistically predict
a biological perfection of man through
eugenic control of human life. Man is also
theological. Man is God's creature; man
bears God’s image, Man is a personal being
having mind and morality. He has been
given sovereignty over God's creatures
and personal responsibility to obey God.
God created man male and female and cre-
ated him with sexuality and responsibility
for parenthood in that basic unit of human
life and aclivity, the family. So this theory
of genetic control of mankind merely on the
biological level militates against every
finer and higher aspect of man's being,
making of him a mere animal.

In the Christian perspective Hughes
maintains that the notion that man is the
master of his own destiny, in an evolu-
tionary manner, is alien to the blessed real-
ization that God is Lord of our lives. He
rules Christians to the end that they may
fulfill the eultural mandate of earthly mas-
tery, as well as seeking the kingdom of
heaven. The Christian is the only true
realist. He brings God into the picture, and
therefore marches steadily upward in all
His expectations. We realize that man by
reason of sin is incapable of utopia, but not
God, who saves us in Christ unto glory.
The glory of “a new heaven and a new
earth” at last we look for His coming in
glory.

HOW WE PROSPER UNDER FREE-
DOM by W.T. Hackett. 1979. 95 pages,
paperback. Published by Citizens Evalua-
tion Institute, Washington D.C. $2.23. Re-
viewed by Dr. Renze . De Groot.

This book on “Good Economics for the
Unifed States” seeks to set forth the ad-
vantages of free enterprise in the nation’s
business and economic activities, as op-
posed to Marxism, or any other govern-
ment interference. This little paperback is
wrilten with great clarity being intended
as a classroom or a discussion conrse text-
book. It seeks to demonstrate the enor-
mous gain afforded us under our system of
demand and supply. This works best when
the profit motive is given free course to
stimulate “the greatest good for the great-
est number,” which simply means our use
of the natural resources by applied human
energy and good tools of productivity.

But this economic freedom of employing
a free market, in a willing exchange system
according to competitive choice, can oper-
ate only where there is freedom from polit-
ical conirol, says Economist W, T, Hackett.
And this freedom, he says, was intended
by the founders of our country, when they
wrote our eonstitutional guarantees,
guarantees resting squarely upon the
moral fundamentals of the Ten Command-
ments which must be obeyed, if man is to
live with man in a secial order.

For a brief study of the basics of Eco-
nomics under a system of free enterprise,
this book is well worth a thoughtful
perusal.

THE DUTCH REFORMED CHURCH
IN THE AMERICAN COLONIES by
Gerald F. De Jong. 279 pages. Wm. B.
Eerdmans Publishing Co., Grand Rapids,
Mich. $6.95. Reviewed by John Vander
Ploeg.

“Know Thyself” expresses a need that is
basie, perennizl, and nniversal. To know
one's own history is indispensable for ar-
riving at a full knowledge of ourselves. In
his spectacular bestseller ROOTS, Alex
Haley has jolted not only blacks but all
America as well by portraying the horrors
his race has endured in a bygone day. To
know the past is essential if as individuals,
as A race, as & nation, and also as a church
we are to know ourselves.

Wisely, the Reformed Church in
America at the observance of her 350th an-
niversary, has been concerned not only
about her future but also to promote a
greater knowledge of her hisfory as a
denomination. With this in mind, the
Genera) Synod of the Reformed Church in
America inaugurated a series of seven
volumes designated as “The Historical
Series of the Reformed Chnrech in
America”. Dr. Gerald F. De Jong, pro-
fessor at the University of Sonth Dakota,
has written this volume on The Dutch
Reformed Church in the Amevrican
Colonies™.

In the Preface, Dr. De Jong writes:
“Three hundred fifty years ago, in 1628, a
small gathering of people met in a mill loft
in the little wilderness village of New
Amsterdam and organized the first
Reformed (Dutch) congregation in North
America. Little did they dream that their
small community would someday become
the metropolis that New York is today.
Nor could they have imagined that three
and one-half centuries later, from this
small band of worshippers would develop
the Reformed Church in America with its
more than nine hundred congregations”.

The period covered in De Jong's book
begins in 1628, the year of the founding of
the RCA, up to 1772 “because”, as the
author slates, "it was In that year that it
received ecclesiastical independence from
the Mother chureh in Holland ... "

Of special interest as the story unfolds
are snch items as the relations of the young
chureh in America to the mother chureh
which easily became complicated because
the two were an ocean apart, an early con-
cern for an edncated ministry, recurring
problems concerning the ministers’
salaries, relations with the Indians and the
blacks, and the Americanization process in
general.

A couple of items that may provide a
chuckle for youngsters and also be
somewhat reminiscent for oldsters may be
cited:

“The consistery of the New York Col-
legiate Church on Januvary 29, 1747, recom-
mended that the ministers limit
themselves to not more than one hour ‘so
as to remove the complaints about the long
sermon .... The dominies expressed
agreement with the proposal, but it was
not well observed .... The story is told
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