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TBE REPROBATION ISSU 

WBAT IS CHRISTIAN EDUCATIO ? 



''SEARCHING FOR THE REAL JESUS" 

Morris H. Faber 

• 


-


A Questionable Search 
Recently (December 12, 1979) Newswe ek maga

zine had a cover article on t he s ubject given above. 
For us, t he subject is uninviting, unwelcome. We 
feel, do we not, that it is unnecessary to search for 
the real Christ? All we need do is accept Him as He 
stands revealed in the Bible. And we also feel that 
mos t people who make ado about searching for the 
real Christ start and end by rejecting Him. And fur
ther we find it disconcerting that volume after 
volume on t he subject at the outset undercuts the 
s uccess of its search by denying the supernatural 
origin of the Bible. 

Proper Searching 
Still we do recognize that there is a place for some 

kind of search. Simeon was a man who waited for the 
consolation of Israel (Luke 2:25). The aged Anna 
spoke to t hose looking for redemption in Jer usa lem. 
Andrew told his brother, "We have found the 
Messiah" (John 2:41). Philip said they had found Him 
of Whom Moses in the law, and the prophets, spoke 
(John 2:45). And the familiar Isaia h 55:6 exhorts us 
to seek the Lord. May these cases not be called a 
proper search for the r eal Jesus? Perhaps they may, 
in the sense of seeking and receiving Jesus as He is 
presented to us in God's own inspired words and 
then trying to learn more and more about Him. The 
afore mentioned biblical characters certainly were 
not seeking an unreal Jesus! 

A Broad Survey 
The magazine article is a good one. I say t his even 

though disagreeing with some things in it, unhap
pily including its main thrust. In expressing this ap
preciation one t hin g I have in mind is its comprehen
siveness; it cover s the field. It states both t he liber al 
and the conservative, the modernistic and the ortho
dox positions. Though it leans to the liberal and 
modernistic one, it is fair to t he other. 

Also worthy of note is the good presentation of 
the Catholic, Lutheran, and Fundamentalist strug
gles on t he subject. There is no reference made to 
any Reformed church of today, but none is to be ex
pected in an article so brief as this one. All the more 
so because in the Reformed Church in Am erica and 
in the Christian Reformed Church in North America 
the struggle is on the question of the Bible's iner
rancy, infallibility, and authority. In this magazine 
issue that question is not taken up. 
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The History is Basic 
Among the article's special statements is this, 

"Spiritual truths mean more than histor ical ones." I 
suppose that t he stat ement is true. The spiritual 
truth that God is one is more mea ningful, surely, 
than the historical one that last year Christmas fell 
on Tuesday. However, as r egards the Bible and 
Christianity, it should be remembered that some 
spiritual truths are based on, and inseparable fr om, 
historical ones. For example, Romans 5:6 says, 
"Christ died for the un godly." There, "Christ died" 
is an historical truth. But it is a lso t he indispensable 
basis for the spiritual t rut h that He died "for the un
godly." If we do not hold to the connection between 
t hose two truths, we lose t heir entire significance, 
their spiritual value, and t heir gospel message. Toil
lustrate this last remark, consider Paul's statement 
about t he historical truth and fact of Christ's resur
rection. He says, I Corint hia ns 15:17, "if Christ be 
not raised, your faith is vain; ye are yet in you r 
sins." No wonder that Peter in II Peter 1:16 em
phasizes t he fact that he and the other New Testa
ment writers did not follow cunningly devised 
fables, bu t were eyewi tnesses of Christ's acts a nd 
glory. 

In line with the above paragraph's conten t, con
sider t he article's gratuitous observation that "the 
de tails (of the Christmas narrative) are ... fabulous: 
hearkening a ngels, adoring shepherds, mysterious 
star ." To sc holars these details "are not hist ory at 
all ...", we are told. However , all believing scholars 
have all along insisted that such details are anything 
but fabulous; that they are, indeed, blessed revela
tions of fact.s. And according to the Bible, the Bethle
hem star, for instance, is s o far from being a fable 
that it is presented as a necessary fact of history. 
Necessary because prophetically predicted byNum
bers 24:17, "there shall come a star out of J acob." 
The prophecy makes the star 's appearance a re
quired his torical event. Confer, by way of illustra
tion, the statemen t of John 19:28 that Jesus said, "I 
t hirs t ." Said verse assures us that He said it because 
it was predicted that He would. He couldn't even die 
without first saying t hat word! The ar t icle's error 
here is in no way rectified, not even mollified, by t he 
statement that "God can r eveal himself through in
spired fiction . _ . as well as t hrough inspired 
history." The statement may be true enough in the 
case of Jesus' parables, bu t God does not prophesy 
fiction; He prophesies history! Such is the meaning 
of Isaiah 40:8, "But the word of our God shall stand 



forever." Also of Jesus' assurance, "one jot or one 
tittle shall in no wise pass from the law, till all be 
fulfilled," Matthew 5:18. 

Our Necessary Faith in the Bible 
We would object to the downgrading of Scripture 

implicit in the statement that there were many 
other writings "regarded as sacred books by the 
Jews of Jesus' time." In point of fact the Old Testa
ment was considered in a class by itself. No other 
writings were regarded as its equal. It was at times 
divided by the Jews into two parts, law and proph
ets (Matthew 22:40); other times into three, the law 
of Moses, and the prophets, and the psalms (Luke 
24:44). But in both cases all Jews knew what was 
meant. So when II Peter 3:16 mentions "scriptures" 
all Jews understood the term. Likewise when Jesus 
told His hearers to "search the scriptures," John 
5:39. 

In the course of the article it is noted that Mark's 
account presents Jesus' miracles as being powerful 
acts. And that Matthew's, however, presents them 
as being merciful acts. Surely that difference does 
not mean any contradiction. Why couldn't the same 
miracles be described by different terms? Such a 
variation would show genuineness more t han the ab
sence of any differences would. As a matter of fact, 
in Acts 2:22 Jesus' miracles are collectively given 
three names: miracles, signs, and powers. The arti
cle goes on to observe that the four evangelists 
"shaded" the stories of Jesus' ministry according to 
their own interests and theological concerns. The 
statement is entirely acceptable if one only remem
bers that any shading done occurred under God's in
spiration and hence without contradiction. Also 
noteworthy is the quotation given from Prof. Carl 
Holloday that, "Scholars must leave it up to be
lievers to evaluate the claim that (Jesus' works) 
were really the work of God." Well said! It is indeed 
a matter of faith, and we believe that Jesus' words 
and works were those of God. 

On its last page the article says, "Defenders of 
traditional doctrine in all churches are wary of 
Biblical investigators." I guess so, and the reason for 
the wariness is that the investigators are oftentimes 
deniers of Christ's deity and virgin birth. That fact 
is why the Vatican, questioning the Dutch scholar 
Schillebeeckx, wanted to know whether he really be
lieved that Jesus was divine. At the conclusion the 
article makes mention of t hose "whose faith compels 
them on the search for 'the way, the truth and the 
light.'" If we wish to be among those, let us remind 
ourselves that the Bible presents and teaches not 
only the search, but also the finding. To others, 
therefore, let us say John 1:45, "We have found Him, 
of whom Moses in the law, and the prophets, did 
write.'' And addressing Christ Himself let us say 
Matthew 16:16, "Thou art the Christ, the Son of the 
living God.'' Not until one says this has he found the 
real Christ. e 
R ev. Mor1'i$ H. Faber is a retired C.R. Pastor living in Grand 
Rapids, Michigan. 
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" And .the three companies blew tl1e trumpets 
... and held THE TORCHES in their left 
hands, and THE TRUMPETS in their righ~ 
lia11ds . . . a11d they cried, The sword of 
Jehovah and of Gideon" (Judges 7 :20). 
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WHAT 
IS 
CHRISTIAN 

• 
 EDUCATION 

J. G. Vos 

"Bright as is the manifestation which God gives 
both of Himself and His immortal kingdom in the 
mirror of His works, so great is our stupidity, so dull 
are we in regard to these bright manifestations, 
that we derive no benefit from them. For in regard 
to the fabric and admirable arrangement of the uni
verse, how few of us are there who, in lifting our 
eyes to the heavens or looking abroad on the various 
regions of the earth, ever think of the Creator? Do 
we not rather overlook Him, and sluggishly content 
ourselves with a view of His works?" - John 
Calvin, Institutes of the Christian Religion, Book I, 
Chapter V, Section 11. 

By Christian education is meant education of 
which the basis and unifying principle is the historic 
Christian view of God, man and the universe in their 
mutual relations. This historic Christian philosophy 
finds its most comprehensive and consistent expres
sion in Calvinism, or the Reformed Faith; therefore 
the most comprehensive and consistent Christian 
education must be based on, and unified by, theRe
formed or Calvinistic view of God, man and the uni
verse and their mutual relations. 

Why is Christian Education Needed? 
Why must there be not merely education, but 

definitely Christian education? It is not primarily a 
matter of training up young people for Christian 
service as ministers and missionaries, or for other 
specialized vocations in what is called "full time 
Christian service." That is the task, rather, of Bible 
institutes and theological seminaries, not of ordi
nary Christian schools and colleges. 

First of all, there must be Christian education for 
God's sake. "Thou shalt love the Lord thy God 
... with all thy mind" (Matt. 22:37). This command 
implies that God must be recognized, honored and 
served in every fie ld in which the human intellect 
operates. Above and prior to all considerations of 
human and social needs, there stands the primary 
obligation for man to love the Lord God with all his 
mind. This cannot be done through an education 
which regards God as irrelevant; it requires a frank 
and explicit recognition of the God of the Bible as 
the first premise of education. "The fear of the Lord 
is the beginning of knowledge" (Prov. 1:7). 

In the second place, Christian education is re
quired to give expression, in the educational field, to 
the radical difference which exists between the two 
classes of human beings in this world, namely, the 
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regenerate and the unregenerate. The sin of t he 
human race has had an adverse effect not only on 
man's spiritual and moral nature, but also on his 
intellect, his mind. The apostle Paul by ·inspirat ion 
of the Holy Spirit t ells us what sin has done to the in
tellect of man. He states that although men knew 
God, "they glorified him not as God, neither were 
thankful; but became vain in their imaginations, and 
their foolish heart was darkened. Professing them
selves to be wise, they became fools .. . " (Rom. 1:21, 
22). Sin, then, has darkened man's mind and has 
made man foolish, however much he may profess to 
be wise. Only by the miracle of regeneration or t he 
new birth can this damage to man's intellect be 
removed. 

The Holy Spirit's work in r egeneration has an ef
fect not only on man's spiritual and moral nature, 
but also on his intellect; it opens the eyes of his 
understanding (Eph. 1:18). He begins to see facts in 
the light of God (Psalm 36:9); that is, he begins to see 
the true meaning of facts. The unregenerate per son, 
on the other hand, continues to maintain that facts 
can be understood and explained in the light of man; 
he recognizes no higher category than the human 
mind, and he will never admit that his mind has been 
darkened by sin. 

This radical divergence or cleavage in the human 
race results in two radically different, irreconcilable 

Rev. Johannes G. Vos, veteran pastor, mis
sionary and professor in the Reformed Presby
terian (Covenanter) Church, to whose labors 
we devoted considerable attention in the last 
December's OUTLOOK has had a remarkable 
career. In an effort to restore and deepen with
in the denomination an appreciation of the Re
formed Faith he began and for 33 years edited 
and largely wrote a magazine, Blue Banner 
Faith and Life. Because of his waning health its 
last issue has just appeared and with it a letter 
of Professor Vos recalling what influence 
under the blessing of God has had over these 
many years. He sees indications of "a rising 
interest in Biblical Christianity that takes the 
Word of God seriously and does not ask, 'What 
would I like the Scriptures to mean?' but, 'what 
do they really mean?' " and evidence of "a re
birth of the true confession in the Covenanter 
Church as in many others." There are indica
t ions of a somewhat similar development a t Ge
neva College at Beaver Falls, Pa., where Pro
fessor Vos taught for many years. In The Book 

philosophies of life. These two philosophies of life 
may be broadly termed the secular and ·the Chris
tian philosophies of life. T he former is man-eentered 
and holds that man as he exists today is normal; t he 
latter is God-eentered a nd holds t hat man as he ex
ists today is abnormal (his life having been blighted 
by sin). These two philosophies of life are as far 
apart as east is from west. Between them there is an 
unbridgeable chasm. There can be no compromise or 
harmony between them, for in the one God is re
garded as irrelevant, while in the other God is re
garded as all-important. 

These two radically different philosophies of life, 
in turn, must inevitably find expression in two radi
cally different types of education. Unregenerate hu
manity expresses its own inner principle in secular 
education; regenerate or Christian humanity must 
express its own inner principle in Christian educa
tion. 

The unregenerate person always takes for 
granted that the God of the Bible does not exist. He 
may have some idea of a r educed, limited, finite God; 
but he takes for granted that the God of the Bible 
and of historic Christianity is not r eal. He also 
assumes that man and the universe are self
explanatory - that they can be understood without 
reference to the God of t he Bible. The Christian, on 
the other hand, must always take for granted that 

of Books, a series of essays in Professor Vos' 
honor, John H. White, t he editor says, (p. ix) 
"Dr. Vos has also been very instrumental in Ge
neva College's definition, reaffirmation and 
commitment to a more thorough Christian edu
cation. At a testimonial dinner in his honor, 
President Edwin Clarke expressed gratitude 
to Dr. Vos for the contribution he had made to 
t he college in this regard, especially in his pam
phlet, entitled, "What is Christian Educa
tion?' " It is this "little pamphlet" singled out 
for such an extraordinary tribute, that we re
print, with Professor Vos's permission. In 
times when both interest in confusion about 
what Christian education is seem to be increas
ing on all levels from grade schools through col
lege, this careful and influential statement of 
principles may be helpful also to us and our in
stitutions. Copies of t he pamphlet may be ob
tained (for $.10) from t he Reformed Presby
terian Church of North America Board of Edu
cation and Publica tion, 800 Wood St., Pitts
burgh, P A 15221. 
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the God of the Bible does exist, and that He is ab
solutely meaningful for every fact in the universe. 

The secular and Christian philosophies of life can
not be harmonized; both in their starting points and 
in their conclusions, they are irreconcilable. The one 
starts with man and the universe, and ends with 
man and the universe misunderstood; the other 
starts with the God of the Bible, and attains a gen
uine insight into t he true meaning of reality. There 
is no area of life in which the difference between the 
regenerate and the unregenerate does not count. 
The three great doctrines of God, Creation and 
Providence must be accepted as the major premise 
of all study by the regenerate; these doctrines are 
rejected or regarded as irrelevant by the un
regenerate. 

There can be no real neutrality as to these three 
doctrines. The unregenerate person walks around in 
a dream world. He thinks that facts exist of t hem
selves, and can be adequately explained by human 
reason alone, without reference to the God of t he Bi
ble. The Christian, on the other hand, knows that• facts do not exist of t hemselves, and that they can
not be adequately explained on the basis of human 
reason alone. The Christian does not believe in what 
has been called the "just-thereness" of facts. They 
are created facts, not self-existent facts; therefore 
they can be really understood only by assuming the 
doctrines of God, Creation and Providence. God is 
the reason why facts exist; Creation is the source 
whence facts exist; Providence is the manner how 
facts exist. 

The unregenerate person also assumes t hat the 
human mind is an uncreated mind which exists of it
self and is competent to be the absolute and final in
terpreter of facts. The regenerate person, on the 
other hand, realizes that t he human mind does not 
exist of itself; it is a created mind and is not compe
tent to be the absolute and final interpreter of facts . 
The regenerate person recognizes that he is depen
dent on divine revelation for the ultimate interpre
tation of the meaning of the facts. 

Education, then, must be either on a secular, non
Christian basis, or on a Christian, God-centered 
basis. To obscure this distinction amounts virtually 
to abandoning the field to the non-Christian philos
ophy of life. For the non-Christian philosophy of life 
is uncritically held - even automatically and uncon
sciously held - by the great majority of the human 
race. 

The Christian philosophy of life, on the other 
hand, requires a revolution in a person's thinking 
a revolution resulting from the miracle of the new 
birth. This comes only by t he regenerating work of 
the Holy Spirit in the deep personality of a human 
being. The tragedy is that even many who no doubt 
are born-again Christians fail to see the implications 
of Christianity for life as a whole, and continue to 
look at man and the universe (including the field of 
education) from the point of view of the secular or 
non-Christian philosophy of life. Many Christians, it 
would seem, have had their souls saved, but their 
minds remain tangled in the non-Christian view of 
life. 

Mistaken View of Christian Education 

1. Christian education does not mean educa
tion limited to the field of religion. The idea that 
Christian education means education limited to the 
field of religion is held by many people, but it is too 
narrow an idea of Christian education. Such people 
seem to think that God is connected only with the 
salvation of people's souls, and has nothing to do 
with the world and life as a whole. 

We must not limit Christian education to religion. 
For if we do that we will fail to glorify God in all of 
life and knowledge. There must be a Christian view 
of history and economics and politics and physics, as 
well as a Christian view of salvation and the reli
gious life. God is God everywhere, or He is God 
nowhere. 

2. Nor does Christian education mean secular 
education with some religious features externally 
added. This is a very common misconception of 
Christian education, even among earnest Christian 
people. The common idea of a Christian college, for 
example, is that a Christian college is just like any 
other college so far as the study of mathematics, 
chemistry or English literature is concerned, but 
that in addition to the regular curriculum the Chris
tian college will have courses in Bible study, daily 
chapel services, seasons of evangelism, a religious 
emphasis week, prayer groups, Christian service or
ganizations, and so forth. 

These specifically religious features are certainly 
of great value and importance, but they do not of 
themselves make an educational institution truly 
Christian, any more than merely attending church 
and carrying a pocket Testament makes a man a 
Christ~an. By Christian education we do not mean 
secular education with Christian features added on 
externally; Chr istian education means education 
that is Christian in its essence or inner character all 
along the line, not only in the chapel and Bible class
room, but in every classroom and every laboratory, 
as well as in the life and thinking of every teacher. 

The Essence of Christian Education 

In order to show how radically Christian educa
tion differs from that education which proceeds 
from the non-Christian philosophy of life, let us con
sider the essence of Christian education with re
spect to its source, its standard and its purpose. 

1. The Source of Christian Education. The 
source of Christian education is not society as such, 
but Christian people, people to whom God means 
everything. Society being predominantly unregen
erate and having a non-Christian philosophy of life, 
cannot produce truly Christian education. A stream 
cannot rise any higher than its source. Education 
which originates from t he impulse of society, or the 
public in general, will not consent to take t he God of 
the Bible seriously. It will not agree to the assump
tions of God, Creation and Providence on which gen
uine Christian education must be based. For "the 
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natural man receiveth not the things of the Spirit of 
God: for they are foolishness unto him: neither can 
he know them, because they are spiritually dis
cerned" (I Cor. 2:14). 

Nor will education which originates from society 
as such assent to the truth of the damage done by 


. sin to the human intellect, and the resultant need for 

regeneration, the recognition of which is absolutely 

basic to any truly Christian view of education. We 

must conclude, therefore, that the source of Chris

tian education must be Christian people - the 

regenerate portion of society, who have received 

the new life-principle of regeneration by the special 

work of the Holy Spirit in their personality. 

2. The Standard of Christian Education. A stan
dard is a recognized authority by which something 
is measured, regulated or directed. The non
Christian philosophy of life finds this standard in 
society. It speaks of the needs of society, social 
pressure, social demand, and the like, as the stan
dard by which the character and content of educa
tion shall be determined. 

The true standard, on the other hand, is the Bible 
as the revelation of the mind and the will of God. 
This is the standard recognized by the Christian 
philosophy of life. To affirm that the true standard 
of education is the Bible as the revelation of the 
mind and will of God, does not, of course, mean that 
the Bible is to be regarded as a textbook on chemis
try, mathematics or psychology. But it does mean 
that the relevant principles of the Bible are norm
ative for every field of study. The Bible has a rela
tionship to every field of life and knowledge, just 
because God is the real source of all life and knowl
edge. 

The facts of science must never be treated as ex
isting of themselves "in the nature of things;" they 
must always be regarded as created facts, existing 
only by the creation and providence of the God of 
the Bible. The laws of nature must never be re
garded as existing of themselves "in the nature of 
things;" they must always be regarded as created 
laws, existing by the creation of God and functioning 
by the providence of God. The human mind must 
never be regarded as competent to be the absolute 
and ultimate interpreter of facts; it must always be 
recognized that in the end it is God who determines 
what facts mean and how they are related to each 
other. 

God must be the major premise of every textbook. 
God must be the great assumption in every class
room. God must be the Person whose handiwork is 
investigated in every laboratory. This means, of 
course, not some vague or distorted idea of God, but 
the living and true God, the God of the Bible. "In the 
beginning God" must be the watchword of all truly 
Christian education. In textbook, classroom and lab
oratory the student will learn to think God's 
thoughts after Him. Unlike the student in a non
Christian institution, he will learn that human 
thought is never really creative in the strict sense, 
but always derived from the prior thought of God 

that human "creative" thought is really the unfold
ing, in man's intellect, of God's eternal decree by 
which He has, from all eternity, foreordained all that 
comes to pass in time. What is new to the mind of 
man is as old as eternity to the mind of God. 

This function of the Bible as the standard for truly 
Christian education further implies two things: (1) 
Education is more than mere training; it is essen
tially a matter of enabling the student to attain a 
grasp of t he real meaning of everything - the real 
meaning of God, man and the universe. (2) Truly 
Christian education will not be a miscellaneous as
sortment or hodgepodge of diverse principles and 
viewpoints, as non-Christian education usually is, 
but will have a single unifying principle, namely, 
that the God of the Bible is the sovereign, active 
Lord over all reality. 

To this unifying principle, everything will be re
lated. Around this principle, everything will be ar
ranged. The result of this unifying principle will be 
that the students will not merely acquire a mass of 
miscellaneous information and insights into various 
detailed fields, but will gain a consistent, unified 
view of God, man and the universe, a true and valid 
philosophy of life - a real insight into what every
thing is really about. 

Secular education is continually groping around 
for such a unifying principle, but is never able to at
tain one; truly Christian education has the only real
ly valid unifying principle; while its students may 
sometimes not acquire as much detailed information 
as those receiving secular education, at least they 
will know what it is all about. They will come to real
ize that it is only in the light of God that man can 
really see light (Psalm 36:9); that it is only when re
lated to the God of the Bible that anything really 
means anything. As a well-known Christian philos
opher has said, "He who has physics without God 
will finally have religion without God." If God is not 
God in the laboratory, then He is not really God in 
the Church, nor anywhere. 

3. The Purpose of Christian Education. The pur
pose of Christian education is the glory of God, and 
t he true welfare of man in subordination to the glory 
of God. Thus its purpose transcends human society; 
it is something above and beyond the human race. 
Only when the glory of God is made the great aim 
can the true welfare and happiness of man be at
tained. Where merely human aims such as "social 
welfare" or "the development of the resoii'rces of 
personality" are substituted for the glory of God, 
human benefit and happiness will prove illusory. 

This transcendent purpose of glorifying God 
means that the utilitarian demands of society for 
training in skills by which to earn a living will never 
be allowed to monopolize the character and content 
of the curriculum of a truly Christian college or uni
versity. The emphasis will always be on giving the 
student a valid, God-centered view of life as a whole. 
Courses of a utilitarian character may properly be 
included, of course. But a truly Christian college or 
university will not allow courses on such subjects as 
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salesmanship, bookkeeping and radio broadcasting 
to crowd out history, philosophy, literature, pure 
science and r eligion. In other words, the main em
phasis will always be on education rather than on 
training; the attainment of a unified view of life will 
be given priority over the acquisition of practical 
skills. 

The purpose of Christian education thus c-onsists 
in the mandate to glorify God in every sphere of life; 
every thought is to be brought into captivity to 
J esus Christ (2 Cor. 10:5). This means consciously 
and intentionally to glorify God in every sphere of 
life, not merely to glorify God unconsciously and in
voluntarily as a bird or a blade of grass glorifies 
God. We are to aim at glorifying God in education, as 
in all other matters. This means that the God of the 
Bible must be frankly and explicitly recognized as 
the major premise and end of every educational 
function. 

The Religious Features 
of Christian Education 

Religious features such as Bible study and chapel 
exercises do not of themselves make education truly 
Christian. However they are essential to truly 
Christian education and they are of very great 
importance. 

Religious Features Must be Integrated 

In truly Christian education the religious features 
will be related to the rest of the curriculum and life 
of the institution not in an external but in an organic 
way. That is, they will not be merely something ex
tra tacked on, but will be the crowning expression of 
the entire curriculum and life of the institution. In 
the history classroom and the chemical laboratory 
the student will learn to think God's thoughts after 
Him - those thoughts of God which have consti
tuted history and chemistry what they are. I n the 
Bible classroom the student will learn to think the 
same God's thoughts after Him, as those thoughts 
are revealed in His Word, the Bible. Here he will 
learn the relevancy of God's Truth for his own per
sonal life, as well as for the human race and the 
world of nature. In the chapel services the student 
will worship the same God whose t houg hts have 
been unfolded to him in the classroom and the 
laboratory. 

Religious Features Must be Orthodox 

The religious features of truly Christian educa
tion must always be orthodox. That is, they must be 
in harmony with the truth of God. In many tradi
tionally Christian colleges today the teaching of the 
Bible has moved so far from orthodoxy that it is ac
tually worse than useless; it is downright harmful, 
and would better be omitted altogether. Better not 
teach young people the Bible at all, than to teach 

them that the Bible is full of contradictions, forg
eries and errors, a collection of ancient myths and 
legends, and so forth. Better leave the Bible out en
tirely than to teach it in the distorted form required 
by a non-Christian, evolutionary philosophy. 

Orthodoxy, of course, implies a standard of ortho
doxy. This is properly the standard held as valid by 
the denomination or group that controls the institu
tion. This does not necessarily imply t hat all faculty 
members must be members of a particular denomi
nation, but it does imply that the confessional stan
dards of the denomination are to be regarded as nor
mative in determining what is orthodox in religious 
teaching, worship and service in a Christian college 
or university. 

Faculty Must be Active Christians 

It should be needless to observe that what has 
been said in this article should not be regarded as a 
body of abstract ideas. For education to be truly 
Christian, these ideas must be embodied in the liv
ing personalities of teachers and students. The 
teachers, especially, should be living examples of 
what real Christian education means. No stream 
rises higher than its source, and it is not to be ex
pected that an educational institution will rise 
higher than the life and loyalty manifested by its 
faculty and administration. E ver y teacher and ad
ministrative officer of a Christian college or uni
versity should be, not merely a professing Christian 
or church member, but a spiritual, active Christian, 
a person to whom Christ is the object of faith and to 
whom the Triune God is all-important. 

The writer once knew a medical missionary in 
Korea who had an immense influence. This doctor 
was the head of a hospita l with a staff of doctors and 
nurses. Besides these there were other employees, 
including a Korean mechanic-ehauffeur for the doc
tor's car and an old man who opened and closed the 
compound gate. The missionary doctor insisted that 
every person employed by the hospital, from the 
medical and nursing staff down to the chauffeur and 
gateman, must be a serious, active Christian, able to 
witness for Christ whenever opportunity might of
fer. The influence of this hospital was tremendous. 
Only eternity will tell the whole story. But what 
might not be accomplished by the Christian colleges 
of America and the world if their teaching and ad
ministrative staffs were composed entirely of peo
ple whose great aim in life is to seek the Kingdom of 
God and His righteousness? What might not be ac
complished if every teacher, of whatever depart
ment or subject, were convinced that the fear of the 
Lord is the beginning of knowledge? And what es
tablishment and stability in the faith might not be 
produced in the students if every teacher could be 
depe nded upon to give any student faithful, sympa
thetic counsel based upon the Christian view of life? 

•R eprin ted with permission f rom "Blue Banner Faith and Life" 
and in accordance with an ac t ofsynod, by the Committee on Edu
cation of the Reformed Presbyterian Church. 
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THE REPROBATION ISSUE f2) 


This is the second and concluding installment 
of the address of Rev. Rein Leestma of the 
Christian Reformed Church of Lynwood, Ill. at 
the Sept. 29, 1977 annual meeting of the Re
formed Fellowship. The matter with which it 
deals promises to be a major item on the agen
da of the C.R. Synod in June. It is br ought to 
the synod by a gravamen, a formal objection to 
the Churches' creed by Dr. Harry Boer. 

Our Creed Misrepresented 
It is necessary now, however, to give attention to 

another objection which the gravamen raises. The 
gravamen states that by the doctrine of reprobation 
is to be understood "that credal confession of the 
Christian Reformed Church which teaches an un
changeable decree made in eternity by God which 
has the same irrevocable binding power as God's de
cree of election and which effects the declaration set 
forth in I/5 above." It must be at once made plain 
that this summarization of the gravamen does not 
reflect the approach, spirit, or even the words of the 
creed itself. This is "the straw man" of the grava
men; it is not what the creed says. The gravamen 
should have taken note of the conclusion attached by 
t he Synod to the Canons. "Whence it clearly appears 
that some, whom such conduct by no means became, 
have violated all truth, equity, and charity, in 
wishing to persuade the public: that the doctrine of 
the Reformed Churches ... makes God the author of 
sin, unjust, tyrannical, hypocritical; ... that the 
same doctrine teaches that God, by a mere arbitrary 
act of his will, without the least respect or view to 
any sin, has predestinated the greatest part of the 
world to eternal damnation, and has created them 
for this very purpose; that in the same manner in 
which the election is the fountain and cause of faith 
and good works, reprobation is the cause of unbelief 
and impiety; that many children of the faithful are 
tor n, guiltless, from their mothers' breasts and 
tyrannically plunged into hell; so that neither hap-

Rein Leestma 

tism nor the prayers of the church at their baptism 
can at all profit t hem;' and many other t hings of the 
same kind which the Reformed Churches not only do 
not acknowledge, but even detest with their whole 
soul." 

The gravamen calls for "the express testimony of 
sacred Scripture" for what it says that the creed 
says. But what exactly does the creed say? It does 
not say what the gravamen says it says. Article I/15 
says, "What peculiarly tends to illustrate and 
recommend to us the eternal and unmerited grace of 
election is the express testimony of sacred Scrip
ture that not all, but some only, are elected, while 
others are passed by in the eternal decree; ...". It 
becomes plain that the fundamental consideration of 
the article is both the eternal and the unmerited 
grace of election. The issue here is the sovereign 
choosing of the transcendent God who in His divine 
freedom chooses according to his own good pleasure 
certain specific individuals from out of the fallen 
human race unto redemption in Christ. This choos
ing is not conditioned by any historical factor, 
whether it be nobility, willingness, or fore-seen 
faith. This choosing is determined only by His good 
pleasure that the "excellency thereof may not be of 
men but of God." (Ephesians 1:3 ff). Here, in fact, is 
the crucial point which must be unqualifiedly 
answered. Does God elect, eternally, unchangably, 
and unconditionally a certain fixed number of par
ticular individuals unto salvation - , in distinction 
from others who are not so chosen? 

If we are going to drift in the direction of a 
Barthian understanding of election then we will 
have to drop Article 7 and 10 of the First Head of 
doctrine too. Article 7 declares: "Election is the un
changeable purpose of God, whereby, before the 
foundation of the world, He has, out of mere grace, 
according to the sovereign good pleasure of His own 
will, chosen from the whole human race, which had 
fallen through their own fault from their primitive 
state of rectitude into sin and destruction, a certain 
number of persons to redemption in Christ ...". Ar
ticle 10 states: "He was pleased out of the common 
mass of sinners to adopt some certain persons as 
peculiar people to himself ...". Lord's Day 7 of the 
Heidelburg will then also have to be dropped whic h 
says, "Are all men then, saved by Chr ist as they 
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perished through Adam?" No; but only those who 
by a true faith are ingrafted into Him and receive all 
His benefits." 

The question before us is exactly this: Did God so 
choose some certain specific individuals out of the 
fallen human race unto redemption in Christ so that 
there are also certain specific individuals whom He 
did not so choose? The cause for the choosing of 
these some is found in God and the fault for the not 
choosing of the others is found in themselves not in 
God. The choosing and the not choosing are, how
ever, in the plan and decree of the sovereign God 
who works all things after the counsel of His will. 

Destructive Results of 
Approving the Gravamen 

If we are not sure of this, then we have only two 
alternatives. Either quit talking about election and 
lose the only assurance of salvation that there is, or 
else re-define election into something other than 
what t he creed says. If we opt for the latter t hen 
there are many alternatives open to us. Not the 
least of t hese today is a Barthian reconstruction in 
which all men are elect in Christ even as Christ is 
the great reprobate for all men. If we go in this di
rection then the election which is in Christ is there 
on the shelf for all men if they but choose to take it. 
This is an Arminian construction which is contrary 
to the Word of God and robs God of both His free
dom and His honor. We can also drift into a uni
versalism in which all men, being elect in Christ, will 
yet somehow finally be saved. In this case it 
becomes quite unnecessary to go to church anymore 
and to preach and hear the gospel and believe. The 
line here is that all men are saved but they don't 
know it. If this is the drift of our denominational 
thinking then we are in trouble not only with Arti
cles 1!6 and I/15 but with the whole Canon - indeed 
with the whole Bible. I have the distinct feeling that 
this is indeed the case. It is not surprising then that 
the "Smile, God loves you" bumper sticker seems to 
have such wide appeal. 

The "Express Testimony of 
Sacred Scripture" 

Now it must be clearly seen that the "express 
testimony of sacred Scripture" of which the creed 
speaks and which the gravamen is demanding are 
not the same. The gravamen demands express testi
mony of sacred Scripture for what it says the creed 
says. But what the creed says is not what the 
gravamen says it says. The creed speaks of the "ex
press testimony of sacred Scripture that not all, but 
some only, are elected ..." This is what the creed 
says because this is what the Bible says. Some only 
are elected. This is t he express testimony of sacred 
Scripture and if this has to be argued then we are 
really in trouble. All the texts set forth in the Canon 
as well as in the gravamen attest to this fact. 

If this is not the case, then there are two alterna
tives open to us. Either that none are elect, in which 

case the present discussion would be impossible and 
useless, or that all are elect in which case the pres
ent discussion would be ridiculous and irrelevant. 

The issue here is first of all the particularity of 
grace and the assurance of election. God is only free 
when he can so choose some and not others. The 
cause for the choosing is found in God and the fault 
for the not choosing is found in sinful man, but both 
of these are according to the decree of God who 
worketh all things after the counsel of His will. Now 
it is indeed true that here there are some things that 
are "past finding out" for us. In the face of the 
sovereign God we can do one of two things. Either 
bow in humble acknowledgment of His greatness or 
else reduce Him to the size where He will fit into our 
intellectual vest pocket. If we do the latter we may 
be recognized by our modern theological world but 
we will not be known of God. 

When the creed is understood according to what 
it really says, not what the gravamen thinks it says, 
then the scriptures cited by the creed are precisely 
to t he point. If a position is taken in which God 
wants to save all in terms of a universal election but 
is frustrated by the stubbornness of the sinner, then 
there must of necessity be a tortured and unprin
cipled explanation of the texts of Scripture. If the 
texts are to be explained in the way that the grava
men explains them then the result will be universal 
election, universal atonement, resistable grace, sal
vation determined by the will of man, and the con
tinuous possibility of the eternal loss of the saints. 
This is not what the creed says because this is not 
what the Bible says. It becomes plain that what is at 
stake in this gravamen is not only the truth of Ar
ticles I/6 and I/15, but the whole of the truth ex
pressed in the Canons. What is really involved here 
is the sovereignty of God and His glory and at once 
also the assurance of our salvation and our peace in 
Christ Jesus. 

Presumption and Prejudice 
It must be noted that there is in the gravamen 

under consideration a certain kind of presumption, if 
not indeed arrogance, over against the church and 
her creeds. The gravamen sets up its own criteria 
for the establishment of a credal statement, then 
mis-reads the creed, then goes on to castigate the 
creed and the church for holding to teachings that 
are "grievously unbiblical, therefore unreformed, in
deed unchristian doctrine." All this in judgement 
upon all those who by any standard of Christian love 
must be recognized as students of the Word of God 
in obedience to Christ. Fathers and brethren of the 
church all the way from Calvin to the present are 
chided, to put it mildly, for contriving irresponsible 
and nonchalant formulations of Biblical truth. The 
gravamen contains within it a quotation from Berk
hof's Reformed Dogmatics in which he states: "The 
doctrine of reprobation follows naturally from the 
logic of the situation. The decree of election in
evitably implies the decree of reprobation. If the all
wise God, possessed of infinite knowledge, has eter
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nally purposed to save some, then he, ipso facto, also reason to dread a presumption which can only 
purposed not to save others. If he has chosen or 
elected some, then he has by that very fact rejected 
others." Then the gravamen goes on to say, "Some 
text references follow which are not quoted, let 
alone exegeted. With such a theology specific bib
lical textual foundations are irrelevant." Now it is 
quite possible that one may not exactly like t he way 
Berkhof states the matter under discussion and it is 
quite possible that a better formulation of t he doc
trine could be made but this kind of cavalier dis
missal of the matter reveals, it seems to me, the pre
judgement, not only of Berkhof and Calvin, and all 
the others, but also of the Synod of Dort and the 
Canons, indeed of the Scripture itself, a prejudice of 
which the whole gravamen is profoundly guilty. The 
quotation from Calvin cited by the gravamen itself, 
is indeed very much to the point. "There is good 

plunge us headlong into ruin." 
The conclusion can well use the words of the 

Canons themselves. "Finally, this Synod exhorts all 
their brethren in the gospel of Christ to conduct 
themselves piously and religiously in handling t his 
doctrine, both in the universities and churches; to 
direct it, as well in discourse as· in writing, to the 
glory of the Divine name, to holiness of life, and to 
the consolation of afflicted souls; to regulate, by the 
Scripture, according to the analogy of faith, not only 
their sentiments, but also their language, and to ab
stain from all those phrases which exceed the limits 
necessary to be observed in ascertaining the gen
uine sense of the Holy Scriptures, and may furnish 
insolent sophists with a just pretext for violently 
assailing, or even vilifying, the doctrine of t he 
Reformed Churches." e 

What Others Say 

Reprobation and Boer's Gravamen 


Dr. Harry Boer submitted to the 1977 CRC Synod 
a gravamen in which at the outset he states: "I sub
mit herewith for synodical examination and adjudi
cation a gravamen against the Reformed doctrine of 
reprobation as taught notably in the Canons of Dort, 
Chapter I, Article 6 and Chapter I, Article 15 ..." In 
the closing sentence of his gravamen, Dr. Boer adds: 
"I submit her ewith for Synodical examination and 
adjudication this gravamen ... against what I judge 
to be a grievously unbiblical, therefore unReformed, 
indeed unChristian doctrine." This matter will be on 
the Agenda of t he forthcomiilg 1980 CRC Synod. 

Response - Over against Dr. Boer's denial of the 
historic doctrine of Reprobation a number of quota
tions may be adduced from outstanding Bible schol
ars. Cited in this issue is the following excerpt from 
a book, The Sovereignty of God (pp. 129, 130), by 
Arthur W. Pink: 

"In closing this .chapter we propose to quote from 
the writing of some of the standard theologians 
since the days of the Reformation, not that we would 
buttress our own statements by an appeal to human 
authority, however venerable or ancient, but in 
order to show that what we have advanced in these 
pages is no novelty of the twentieth century, no 
heresy of the 'latter days' but, instead, a doctrine 
which has been definitely formulated and commonly 

taught by many of the most pious and scholarly stu
dents of Holy Writ. 

" 'Predestination we call the decree of God, by 
which He has determined in Himself, what He would 
have to become of every individual of mankind. For 
they are not all created with a similar destiny: but 
eternal life is foreordained for some, and eternal 
damnation for others. Every man, therefore, being 
created for one or the other of these ends, we say, he 
is predestined either to life or to death - from John 
Calvin's "Institutes" (1536 A.D.) Book III, Chapter 
XXI entitled, "Eternal Election, or God's Predes
tination of Some to Salvation and of others to 
Destruction.' " 

"We [Pink] ask our readers to mark well the above 
language. A perusal of it should show that what the 
present writer has advanced in this chapter is not 
'HyperCalvinism' but real Calvinism, pure and sim
ple. Our purpose in making this remark is to show 
that those who, not acquainted with Calvin's writ
ings, in their ignorance condemn as ultra-Calvinism 
that which is simply a reiteration of what Calvin 
himself taught - a reiteration because that prince 
of theologians as well as his humble debtor have 
both found this doctrine in the Word of God itself.'' 

J.V.P. 
(To be continued) 
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JESUS, THE RESURRECTION 
ND THE LIFE 

John Blankespoor 

Jesus said to her, "I am the resurrection and the 
life. He who believes in me will live, even though he 
dies; and whoever lives and believes in me will 
never die. Do you believe this? John 11:25, 26. 

Everybody needs comfort and security! And we 
need it today, as well as tomorrow. We need it 
always. Martha and Mary, however, didn't have 
much of it at this present time, even though they did 
have some peace of mind and heart regarding t he 
resurrection of t heir brother in the future. But r ight 
now they had very little peace. 

Every one acquainted with the Bible knows the 
stor y so well. These two sisters and their brother 
Lazarus were special friends of our Lord. He stayed 
at their home many times. Here He likely could 
relax after a busy schedule. A deep relationship of 
friendship had been established. But now Lazarus 
becomes sick. And though he may have been better 
one day than another, his over-all condition is 
worsening. Soon he is critically ill. And the Master 
is far away in Perea, some 40-50 miles east. Of 
course, they couldn't give the Lord a telephone call 
urging H im to come immediately, nor drive out 
t here to get Him. A messenger,likely a "runner," is 
sent out, with haste, urging Christ to come at once. 
But Jesus has no haste. He tarries, to the confusion 
of the disciples. How Martha and Mary must have 
been looking and waiting for Him! But He just didn't 
come. And Lazarus died. 

Martha and Mary have problems. Big problems. 
As all Christians do when t hey lack faith. 

The two sisters have several problems. First of 
all, there was that problem of the "if." If only Jesus 
had been there, when Lazarus was so sick. The if im
plies that they had no peace or comfort at that time, 
and they don't have it now. If has to do with the 
hypothetical, the conditional, that which is uncer
tain. But the two sisters have more problems. Jesus 
t he Master, means something to them and would 
have meant a lot to them, only when He is physically 
near. A Savior who is absent from them physically 
really means little or nothing to them. He would 
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have meant so much to them if He had been there 
and helped t hem physically by healing their seriously 
ill brother. 

There are so ma ny people like that. They look for 
J esus, pray to Him when they need Him for some 
physical help. Otherwis e they can get along quite 
well without Him. They treat God the same way. 
Someone once said, "He's like a handy man ar ound 
the house." We like to have Him near when we need 
Him. Such people use t he Lord, and that almost ex
clusively for themselves. And they call that religion! 
And they consider themselves to be religious. 

Martha and Mary are like that her e, even though 
they no doubt were Christians. But aren't we all like 
that so often, and altogether too much? 

But the two sisters have still another problem. 
Their faith in Christ means something and will take 
on added meaning in the future. Martha believes 
that Lazarus will rise from the grave some day, in 
that final day. She doesn't doubt that at all. But that 
will be in the future. She has nothing now, in and for 
t he present. J esus, the Master, means nothing to 
her now, right now, It's too late. Her dear brother is 
gone. He's simply dead. 

What does J esus do? Immediately go to the grave 
and raise Lazarus? By no means. He will teach them 
something first, preach to them, and the miracle will 
confirm the Word. After all, this was always the pur
pose of the miracles. 

Martha and Mary, t he Jews, you and I , must know 
what Jesus means when He says, I AM the resurrec
tion and the life. Not I will be, some day in the 
future, no, no; NOW I am the livi ng One. Christ 
speaks and acts already on the basis of what He is as 
the Son of God and what He will do and be as t he 
risen One from the grave. These two women must 
also know that He is such a Savior, whether He is 
present with them physically or not. He is and will 
be the ever present spiritual Lord, to help them 
physically and spiritually. They must know that He 
gives comfort and promises it not only for the 
future, in that last day, but now, right now. Now 
Martha, I AM the resurrection and the life. He is the 
resurrection because He is t he life, t he eternal Son 
of God Himself. A ll this should take on much more 
meaning for us, who live after and know about His 
cross, resurrection and the outpouring of the Spirit, 
and have the complete written Word of God. 



Having given this sorrowing, weak-Christian 
Martha this assuring word, the Lord goes on to ap
ply this wonderful truth to her in her present needs 
and to all of us. 

First of all He shows that He is aware of the 
Christian's sorrows and needs at the time of death, 
and He is also aware the Christian's deep concerns 
and fears about the grave, and about rising from 
the grave. With that in mind the Lord speaks those 
immortal words, "He who believes in me will live, 
even though he dies." These words refer to that 
future time when the body will die. But he who be
lieves need not worry. He will live again. Christ here 
reaches out to that great and final day of His return 
when all the dead will be raised. Surely the Lord 
knows how much we are afraid of the grave, of re
turning to dust. But be assured, He means to say, 
you won't stay there, your body won't. You SHALL 
live again, be assured of that. On what basis can He 
say this and give that kind of assurance? Because He 
IS the resurrection and the life. Today He is the 
risen, exalted Savior and Lord in heaven. He is alive, 
as the risen Son of God. He won't leave our bodies in 
the grave. Martha, He means to say, I won't forget 
you. I won't forget my people, my sheep. Never! 
They all shall live. 

That will take place someday in the future. But 
how about the present? After all Martha needs com
fort right now, and so do we all, especially when we 
_are in sorrow and special need. 

This Jesus knows only too well. And being aware 
of it and desirous to comfort these His people there 
in Bethany He further adds: "And whoever lives and 
believes in me will never die." 

With these words Jesus refers to the present. He 
is speaking about those who believe and are alive. 
Those who have the new life, with new hearts. Paul 
calls them a new creation. Those people never die, 
not really. Not with their new hearts, their new in
ner life. Through Jesus who is the resurrection and 
the life those people constantly receive the Spirit 
and life that is in Him. They have that whether 
Jesus is in Perea or not. They have that whether 
they live in America, or China, or wherever it may 
be, or in whatever circumstances they find them
selves. They have that when they are healthy, but 
also when on deathbeds. This spiritual living Lord is 
always with them. Even the death of the body does 
not affect this relationship. They simply never die. 
They possess that new everlasting life. C. S. Lewis 
said once, "Christians never say goodbye." This 
Martha and all of us, must know. Jesus, as the Son of 
God, is much too small in the minds and hearts of 
Martha and Mary. 

And isn't this true so often of us all? 

Notice how Jesus adds to this powerful brief ser
mon a definite qualification. It is not for everybody. 
No, only for believers. But even then it must not be 

something that is objective. It must always be a 
soul-searching matter, one that brings us to self
examination. Therefore Jesus asks: Do you believe 
this? He wants these women and all of us to believe 
His words, constantly to believe and to trust in Him. 
And those who do so may be assured that He who 
can say, I am the resurrection and the life, is their 
Savior and Lord. And His promises are for them. He 
will be the resurrection and the life when they die, 
when their bodies are in the grave, but also for their 
souls and hearts, for all time, from the very present 
moment even unto eternity. Never is there or will 
there be a time when they don't belong to Him. 

That's the answer to all the fear, problems, and 
anxieties of the two dear friends in Bethany. And for 
everyone who believes. 

Th en Jesus goes to the 'grave to raise Lazarus. 
These people, and we with them, must know that 
Jesus knows what He's talking about. Also that He 
can "back up" His words. Also when He says, just a 
few days later, "Let not your hearts be troubled. 
Peace I give unto you, peace I leave with you." 

This is true for all believers, for all time and in _all 
circumstances, barring none. e 

COMPASSION 
He came with the mob to the garden 

Equipped with a sword and a spear; 
And Peter, in love for the Master 

Did hastily cut off his ear. 
But Christ, with a heart of compassion 

And love for a lost one in sin 
Replaced the torn ear of the servant 

Restored even this one again. 

He hung on the cross with the Savior, 
A thief and a bad man was he; 

His life had been wasted and sinfu~ 
And now he faced eternity. 

The suffering, blessed Redeemer 
Had pity on him even there; 

"Today when I enter my Kingdom 
You too will be entering there." 

They beat Him and mocked Him and 
railed Him, 

They hailed Him as King of the Jews; 
They planted a thorn-crown upon Him 

And falsely condemned and accused. 
The Christ, as He hung upon Calvary 

There dying that others might live; 
With a heart full of greatest compassion 

Prayed, "Even these, Father, forgive. " 

Annetta Jansen 

Dorr, MI 49323 
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THE DOCTRINE OF CHRIST 

Jerome M. Julien 

Christ's Atoning Death 
Graciously, by means of atonement, God has 

changed the situation between Himself and His own. 
As Jesus Christ obeyed God even unto death, the 
cause of our estrangement was removed and ·we 
know our Covenant God's love and favor. 

But the question is: Just exactly what took place 
as Jesus suffered and died on the cross? A variety of 
answers have been given to this question. 

1. One of the more well-known answers is often 
called the Moral Influence Theory of the atonement. 
This view was first explained in a distinctive way by 
Abelard (d. 1142). He taught t hat God did not really 
need His justice satisfied. Therefore, Christ's death 
was not an offering brought to pay for sin. Rather, it 
simply spoke of God's love and was designed to 
soften hard hearts and lead them to repentance. 
Christ's death was accomplished to assure sinners 
that nothing will prevent God from pardoning sins. 
Loraine Boettner wrote: 

The atonement is then conceived of as directed 
not toward God, with the purpose of maintain
·ing His justice, but toward man, with t he pur
pose of persuading him to right action. Christ's 
work on the cross is then made to be an impres
sive proclamation to the world that God is will
ing to forgive sin on the sole condition that 
men turn from it. His suffering and death is ex
plained as merely that of a martyr in the cause 
of righteousness (Studies in Theology, p. 339). 

To be sure, we are very uncomfortable with this 
answer. After all, missing is the idea that sin is guilt 
and worthy of punishment. In place of the Biblical 
teaching of total depravity is the essential goodness 
of man so that if only he sees how good and loving 
God is he will change. 

2. Another answer is called t he Example Theory. 
This ahswer was given by the Socinians who dis
agreed with the substitutionary atonement as 
taught by the Reformers. In many ways it is similar 
to the Moral Influence Theory but it adds that 
Christ, through His death, revealed the way of obe
dience. He is the example of obedience and His task 
was to inspire men to follow His example. Oh, to be 
sure, t his answer includes the idea of payment: as a 
reward for Christ's obedience unto death He could 
give eternal life to believers. However, it is in reality 
man's obedience to the way of the Example, and not 
Christ's obedience that saves. 

3. A third answer to the question of what Christ 
really did in the atonement is given in what is called 
the Governmental Theory. Hugo Grotius, famous for 
this answer, denied that God's justice had to be 
·satisfied by Christ bearing punishment. Since God is 
Sovereign He can change His will. Exercising His 

mercy He can forgive sin and cancel the debt 
without payment. Why, then, the atonement? 
Rather than strictly execute the sentence against 
sinners, God would substitute Christ's death to 
show how highly He views the law. The atonement 
would show God's displeasure over sin and His de
termination to punish it, for He cannot show in
difference toward sin. Hence, the atonement was an 
exhi bition of justice. The atonement was designed 
purely to teach God's hatred for sin. 

But is God's.will arbitrary? I s God only a God who 
threatens? Surely, this answer does not satisfy, 
either. 

4. Still another answer is offered. This is called 
the Mystical Theory of the atonement. Again, Boett
ner wrote: 

Redemption is regarded as having been ac
complished not by anything that Christ taught 
or did, but by the incarnation in which Deity 
was infused into or united with humanity 
(Studies in Theology, p. 346). 

The idea behind this answer is that in the incarna
tion Christ assumed the fallen human nature but 
kept it from sinning. In fact, He purified it. As men 
are saved they become partakers of this purified 
humanity. Others believe t hat the depravity of sin 
was gradually overcome during Christ's earthly life 
until at His death human nature was restored to its 
original glory. In this answer, Christ's suffering and 
death are not essential to His redemptive work. Sal
vation comes not by the substitutional sacrifice of 
Christ for us, but rather by His work in us, t hat is, 
by the incarnation of t he man Jesus Christ in the 
church. 

While in all these views of kernel of truth may be 
found, none of them really reflect the Biblical teach
ing. It is true that God's love plays an important, but 
often forgotten part in the atonement (John 3:16; 
Romans 5:8; I J ohn 4:9, 10). But there is more 
much more. It is true that Christ is represented as 
an example in Scripture (John 13:15). But He is 
never given as an example to the unbelieving as a 
pattern for their lives so that they will know sal
vation. It is true t hat God will not allow sin to go un
punished. However, the purpose of the atonement is 
not to make us aware that God rules, but rather, to 
satisfy God's justice. It is true that believers are 
united with Christ and partakers of a new nature. 
But this union does not come through the incarna
tion but by the Holy Spirit applying the results of 
Jesus' death. 

What, then, is the significance 
of Christ's death? 

1. It is a propitiatory sacrifice (Romans 3:25; 
Hebrews 2:17; I John 2:2; 4:10; the same Greek work 
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is used for "mercy seat" in Hebrews 9:5). A pro
pritiation is an offering by which wrath is turned 
away. Unfortunately, the Revised Standard Version 
has used the word "expiation." Now, to the casual 
reader to say this might seem like engaging in a 
quarrel over words. Even a quick trip to a dictionary 
will seem to say that we should not be bothered over 
these two words. However, there is a difference -a 
very important difference. According to The Oxford 
English Dictionary (considered by many scholars as 
the last word in word usage) "to expiate" means "to 
extinguish the guilt of, to pay the penalty of, to 
make reparation for, to extinguish by suffering to 
the full." In other words, "expiation" is the act of 
covering unto cancellation of a sin or crime. On the 
other hand, "to propitiate" means "to appease, con
ciliate (one offended)." "To appease" is "to pacify 
anger." To translate the word in t hese passages "ex
piation" is t hus to say that Jesus' death was an offer
ing to cancel sin. Now, while that, indeed, was the 
result, that is not all that took place. To merely 
cover guilt by cancellation would not appease God's 
wrath. It would simply put the offender at peace. 
"Propitiation" is God-ward. God is holy and full of 
burning opposition to our sin (Leviticus 10:6; Psalm 
2:12; 94:1). His wrath must be appeased (Exodus 
23:7; Romans 2:1-11). Therefore, Christ's death had 
to be a propitiatory sacrifice. 

2. It is a substitutionary, or vicarious sacrifice. 
The word "vicarious" simply means the taking of 
another's place. Thus, Jesus Christ is our Vicar. He 
took our place; He died vicariously. In explaining 
this term Charles Hodge wrote: 

By vicarious suffering or punis hment is not 
meant merely sufferings endured for the bene
fit of others. The sufferings of martyrs, 
patriots, and philanthropists, although en
dured for the good of the Church, the country, 
or of mankind, are not vicarious. That 
word ... includes the idea of substitution. 
Vicarious suffering is suffering endured by one 
person in the stead of another, ie. , in his place. 
It necessarily supposes the exemption of the 
party in whose place the suffering is endured. 
. . . Christ's sufferings were vicarious in the 
sense in which the death of one man is vi
carious who dies in the place of another to save 
him from a deserved penalty . .. 
(Systematic Theology, II: p. 475f). 

When we say that Christ was our Substitute we 
mean that He took to Himself the obligation to satisfy 
God's justice which belonged to us. "Christ redeemed 
us from the curse of the law, having become a curse 
for us ..." (Galatians 3:13; see also, Romans 5:6-8; I 
Corinthians 1:30; II Corinthians 5:21; Hebrews 9:28; 
I Peter 2:24; 3:18; etc.). Howbeautiful! 

It was not simpfy the penalty of sin that Jesus 
bore. He bore our sins. He was not made sinful, 
but He was made sin and, therefore, brought 
into closest identification with our sins that it 
was possible for Him to come without thereby 
becoming Himself sinful. Any exposition of 
ours can only touch the fringe of this mystery 
(J. Murray, The Atonement, p. 30). 

3. Further, Christ's death is particular. By this 
we mean "not universal." Traditionally, Reformed 
people have spoken of a "limited atonement." What 
do we mean? 

Christ's death is limited in the number of people 
for whom it has effect. Christ died for those whom 
God gave Him (John 6:35-40; 10:11-18). Therefore, we 
can speak of Christ's death as particular. He died for 
specific people. Now, of course, w hen we speak of 
Christ's death here we are supposing the Biblical 
teaching that J esus died to really save, not just to 
make salvation a possibility. And if Jesus died to 
save completely, then He could only have died as the 
Substitute for the elect. Else, some would have their 
sins paid for twice: once by Christ and then a second 
time by them eternally in hell. 

However, Christ's death is unlimited in its re
sults. For the Arminian Christ's death has results if 
men will believe. They must complete Christ's work. 
But Christ's work is not limited by men. He died un
to a complete salvation (Matthew 1:21). 

In other words, the atonement was not made for 
all men. Nevertheless, for those for whom it was 
made there is complete salvation. 

As soon as we say that Christ did not die for all 
men we are speaking heresy, according to some. Are 
we? Let's see what Scripture says. We read"... for 
it is he that s hall save his people from their sins" 
(Matthew 1:21); " ... the Son of man came ... to give 
his life a ransom for many" (Matthew 20:28); " ... for 
this is my blood of the covenant, which is poured out 
for many unto remission of sins" (Matthew 26:28); 
"... Christ also, having been once offered to bear 
the sins of many ..."(Hebrews 9:18); see also Isaiah 
53:12; John 10:11; Ephesians 5:25-27; Romans 8:32-34; 
Revelation 5:9. 

It is true, of course, that t here are some so-called 
universalistic texts which are used to "prove" that 
Christ died for all men. For instance, we read that 
Jesus is the Savior of the "world" (John 1:9, 29; 3:16, 
17; 4:42; I Corinthians 5:19; I John 2:1; 2; 4:14, among 
others). Also, there are verses referring to "all" men 
(Romans 5:18, 19; II Corinthians 5:14, 15; I Timothy 
2:4-6; Hebrews 2:9, among others). When, however, 
we see each text in its context we can see that no 
universalism is meant. Besides, "all" is not always 
"all." In many texts good sense will not allow that 
word to be used absolutely (Genesis 6:13; Mark 1:5; I 
Corinthians 6:12). In their helpful The Five Points of 
Calvinism, Defined, Defended, Documented (p. 46) 
Steele and Thomas answer those who emphasize the 
so-called universalistic texts: 

One reason for the use of these expressions 
was to correct the false notion that salvation 
was for the Jews alone. Such phrases as "the 
world," "all nations," and "every creature" were 
used by the New Testament writers to emphati
cally correct this mistake. These expressions 
are intended to show that Christ died for all 
men without distinction (i.e., He died for Jews 
and Greeks alike) but they are not intended to 
indicate that Christ died for all men without ex
ception (i.e., He did not die for the purpose of 
saving each and every lost sinner). 
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Since Jesus came to die and t hus satisfy God's 
righteousness, and since He came to die partic
ularly, that is, in place of those whom God had 
chosen unto Himself we who know this saving work 
can testify • 

Bearing s hame and scoffing rude, 
In my place condemned He stood ; 
Sealed my pardon with His blood: 
Hallelujah what a Savior! 

I EXPECT 
THE RESURRECTION 
Peter De Jong 

"He has given us new birth into a living hope 
through the resurrection of Jesus Christ from the 
dead" (I Peter 1:3, NIV). 

A Musical Confession 
The B Minor Mass of Johann Sebastian Bach has 

been acclaimed the greatest work of possibly the 
world's greatest musician. Although he called his 
work a " mass" and used the words preserved 
t hrough the centuries in the liturgy of the Roman 
Church, Bach, a Protestant, an earnest, orthodox 
Lutheran, was no t giving any support to Roman mis
interpretations of the Lord's Supper, but making a 
remarkable confession of gospel faith. His music 
reverberates with t he grand affirmations of t he 
gospel. Nowhere do they come to more thrilling ex
pression when he deals with the Lord's resurrection 
in relation to that of His people. A large part of this 
work, no less t han eight movements, is an exposition 
of the Nicene Creed (one of our church creeds which 
we might profitably use much more than we usually 
do). As the music seeks faithfully to reflect the gospel 
events which we confess, it becomes slow and 
somber when it recalls Christ "crucified also for us 
under Pontius Pilate, He suffered and was buried." 
Then, in the sharpest possible contrast, Easter day 
dawns with " Et r esurr exit," "He arose the third day 
according to the Scriptures," a vivacious and ex
hilar ating chorus in which the choir is virtually 
turned into an orchestr a in a way that must be heard 
in order to be thought possible. And this excited 
confession of the Lord's resurrection is echoed a lit
tle later when, in a musical arrangement that unmis
takably imitates that confession, the Christian af
firms with the same lively enthusiasm, "And I ex
pect the resurrection of t he dead, And the life of the 
world to come, Amen!" The great Christian com
poser at this point succeeded in conveying in a man
ner that· defies description the biblical message of 
the resurrection of our Lord. 
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The Bible's Revelation 
The Easter story in the gospels began in the 

gloom of a funeral. The Lord's followers needed to 
learn the fact of His resurrection, and, what was 
equally important, the Bible's explanation of the 
meaning of it. Notice t he remarkable way in which 
the Lord Himself twice in t he 24th chapter of Luke 
stressed that point. Even before the two men who 
talked with him were permitted to recognize Him, 
their neglect of the Scriptures had to be corrected. 
"0 foolis h men, and slow of heart to believe in all 
that the prophets have spoken!" "And beginning 
from Moses and from all the prophets, he interpreted 
to them in all the scriptures the things concerning 
himself' (vss. 25,27). A little later in the account the 
same point was stressed again. To show them t hat 
he was reall y present, he "ate before them. And he 
said unto them, These are my words which I spake 
unto you, while I was yet with you, t hat all t hings 
must be fulfilled , which are written in the law of 
Moses, and the prophets, and the psalms concerning 
me. Then opened he their mind, that t hey migh t un
derstand the scrip tures; and he said unto them, 
Thus it is written, that Christ s hould suffer, and rise 
again from the dead the third day; and that repen
tance and remission of sins should be preached in his 
name unto all the nations, beginning from J erusalem. 
Ye are the witnesses of these things" (vss. 43-48). 

A Restored Vision 
The church of the Middle Ages had largely lost 

t he clear understanding of the gospel and therefore 
too the confident personal assurance and hope men 
ought to have from knowing t he Risen Lord. I have 
often noticed the lack of such assurance expressed, 
for example, in the somber music of the Roman 
Catholic requiems or funeral masses. One notices 
anxious prayers for the dead and appeals to be de
livered from the threatening judgment, but no jubi
lant assurance like that of the Apostle: "I know 
whom I have believed, and am persuaded that he is 
able to keep t hat which I ha ve committed unto him 
against that day." Faulty Roman doctrines of salva
tion partly by works, of purgatory and of the im
possibility of personal assurance except by special 
revelations, robbed t he medieval church member of 
such assurance. Men had lost this because they had, 
like the Lord's disciples, become "foolish men ... slow 
of heart to believe" all of the Bible. 

The biblical understanding of and confidence in 
the gospel, restored in the Reformation as men were 
led back to the Scriptur es, animated Bach and his 
glorious music. He confessed and taught us to con
fess that the Lord, "arose accordin g to the Scrip
tures" and therefore we too are to expect with the 
same confident enthusiasm, "the resurrection of t he 
dead, and the life of t he world to come." We con
stantly need to r elearn that lesson as the Apostle 
Paul (in Eph. 1:15-23) prayed that the church might 
do. When in our time church leaders replace faith in 
t he Bible as God's Word with scholarly criticism of 
it, the clear faith and confident assurance of t he 
gospel disappears from the life of the church and it 



begins to s lide back into the confusion and gloom of 
the Dark Ages. We need to recover the Bible's clear 
teaching and confident confession as t he Reformers 
taught it and as Bach also so impressively taught us 
to sing it. Whe n the Lord t akes from us, sometimes 
suddenly, believing relatives or frie nds, as a re
minder of the transiency also of our own lives, we 
are not to be in sorrow as though we had no hope (I 
Thess. 4:13). We are called to share the fait h and con
fession that as the Lord "arose the t hir d day accord
ing to the scriptures" we too "expect t he resurrec
tion of the dead and the life of the world to come." 

• 
CRC Or CCC? 

Edwin H. Palmer 

Becoming Congregational? 
CRC or CCC? Christian Reformed Church or 

Christian Congregational Church? Presbyterianism 
or independentism? Unity or diversity? Do we all 
agree on certain teachings and abide by certain 
rules, or does each one go his own way? One minis
ter preaches this, but another preaches that? CRC 
or CCC? What do you think? You judge. 
1. Lodge Memb ers hip 

Item: The Richfield Christian Reformed Chur ch 
(Clifton, N.J.) wrestled with t he admission of lodge 
members. After a long study and lengthy report, the 
Synods of 1970 a nd 1977 repeated the historic posi
tion of the Christian Reformed Church by stating 
firmly and decisively that membership in the church 
of Jesus Christ is incompatible with membership in 
t he lodge. They contradict each other. Richfield pro
tested and asked classis to over ture synod that t hey 
may " be entrusted with the essential responsibility 
of determining whether such persons [lodge mem
bers] become members of that congregation." 

Classis Hackensack at first approved the over
ture, but on more mature reflection, rescinded its ac
tion. Richfield then bypassed classis and appealed 
directly to synod. Synod again (1979) emphatically 
reaffirmed the inherent incompatibility of lodge and 
church membership. But Richfield went ahead any
way. Contrary to the advice of the church visitors in 
November, it accepted five lodge members as mem
bers of the church a few weeks later. When t he 
January 1980 Classis was told of the situation by the 
church visitors, Classis turned down every motion 
to do something about it and thereby gave its silent 
consent. Fortunately, some consistories with cour
age are consideri~g protesting. 

CRC or CCC? 
2. Women's Ordination 

I tem: The Synod of 1978 decided that women may 
be ordained as deacons. The churches and classes 
rose up in arms as never before and deluged synod 
with objections. In the light of this turmoil, the fol
lowing synod (1979) appointed a new study committee 

and asked all consistories "to defer implementation 
of the 1978 decision, until the study committee has 
rendered its r eport to synod, and the churches have 
had opportunity to consider its recommendations." 

But at least one church went a head anyway and 
ordained women deacons! 

CRC or CCC? 
3. Bibli ca l Inerrancy. 

Item: Synod has repeatedly (1959, 1961) defended 
the historic Christian position t hat the Bible is com
pletely trustworthy and has no errors in it. One re
tired missionary published a scathing attack against 
the inerrancy of t he Bible (Above the Battle?). He 
confused many people because he said that the Bible 
was infallible but he poured a whole new idea into 
t hat word. Infallible means without error. But not 
for this missionary, who t hinks t he Bible is infallible 
with errors!! He confesses two contradictory ideas: 
1. the infallibility of the Bible and 2. the erroneous
ness of the Bible ("the Bible is not inerrant in the ac
cepted sense of the word," p. 82; let us "not fear to 
speak the offense of the literal fallibility of the 
Bible," p. 88). 

With that as partial background material, the 
Synod of 1979 again firmly reasserted the inerrancy 
of the Bible. It did not buy this division between in
fallibility and inerr ancy. Rather, it "reiterated t he 
position taken by synods in previous years as listed 
below: a. The decision of 1959 that 'Scripture in its 
whole extent a nd in all parts is the infallible and in
errant Word of God' . ... b. The decision of 1959 'that 
it is inconsonant with the cr eeds to declare or sug
gest that there is an area of Scripture in which it is 
allowable to posit t he possibilities of actual historical 
inaccuracies (cf. Belgic Confession, 'believing 
without any doubt all things contained therein')." 

As can be plainly seen, t he Synod of 1979 did not 
make a cleavage between infallibility and inerrancy, 
saying that the Bible was infallible but errant . 
Rat her it said that "Scripture in its whole extent 
and in all parts is the infallible and inerrant Word of 
God." 

With that clear pronouncement in mind, this 
former missionary still goes about preaching: "I see 
no evidence in the Bible for t he teaching of t he iner
rancy of Scripture. On the contrary, I see evidence 
in many places against it." 

CRC or CCC? . 
4. Sund ay Worship. 

Item: Church Order of t he Christian Reformed 
Church, Article 51: "The congregation shall assemble 
for wor s hip at least twice on t he Lord's Day to hear 
God's Word, to receive the sacr aments, to engage in 
praise and prayer, and to present gifts of gratit ude." 
At least twice on Sunday. They may meet more, but 
not less. 

Yet there are churches that have only one wor
ship service. 

Hence the title of this article: CRC Or CCC? What 
do you think? e 
Dr. Palmer of Wayne, New Jersey, is Executive Secretary of the 
N ew International Version of the Bible. 
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SPOTLIGHTING 
THE ISSUES 

II. GOD'S INVIOLABLE WORD 
Peter De Jong 

The March OUTLOOK contained the first of a 
series of articles, suggested by the Reformed Fel
lowship's Board, which would call attention to basic 
issues which trouble our churches. Because we are 
to do this by presenting side-by-side (1) the historic, 
Biblical, Reformed view and (2) the emerging, chang
ing, broadening view held by an increasing number 
in our churches, it seemed appropriate first to show 
the need for presenting our problems as a confronta
tion between two opposite, irreconcilable views. 
Therefore we considered "I. The Nature of t he Prob
lem: The Biblical Antithesis." 

Proceeding now to consider particular issues that 
trouble us, we see more and more clearly that the 
one that underlies many, perhaps all of the rest is 
the issue of (2) The Authority: God's Inviolable 

Word. The changes and confusion of our times com
pel us to face the basic questions of what we must 
believe and what we must do and why we must be
lieve and do them. That is the question of authority. 
We are driven back to God's Word as the authority 
for Christian faith and life. (See Luke 6:46-49 for ex
ample, where the Lord says that that only what is 
based on His Word will endure.) 

Appeals to that authority, however, do not seem 
to be settling our controversies, for the Bible is cited 
by t hose on both sides of every issue. Why does ap
peal to the Bible not help us? Does it give us no clear 
direction? The answer to those questions is that we 
are faced by especially two different ways of regard
ing and using the Bible (what is often called the 
problem of interpretation, or "hermeneutics"). Con
sider, in broad outline, the two views: 

II The Authority: God's Inviolable Word. 

(1) THE BIBLICAL, REFORMED VIEW 
The Bible is God's Word. Although it was 
spoken and written, to and through men it is 
still the direct revelation of God and it must 
always be received and obeyed as that (1 
Thess. 2:13). It is inspired by God not merely in 
its main teachings but even in its words. This is 
the claim made regarding it throughout the Bi
ble, but especially by the Lord Himself. (See, 
for example, Matt. 5:17-19; John 10:35; Luke 
24:25-27, 44-47; 1 Cor. 2:11-13; 2 Peter 1:16-21; 2 
Tim. 3:13-17). 
God's covenant of grace with His people is not 
only a personal revelation and relationship, but 
it is defined and insured, just as important hu
man relationships are, by the inviolable terms 
of a written document or "contract" (Gal. 
3:13-17; compare the terms "Book of the Cove
nant", "Old and New Testament," etc.) This 
Word of God may have to be interpreted and 
applied, and may confront us with questions 
which we cannot answer, but it sternly warns 
us that if we "critically" alter, add to or take 
away from it we violate its terms and are con
demned by it (Deut. 4:2; Rev. 22:18, 19). When 
the Bible claims such inviolable authority as 

{2) THE BROADENING VIEW 

T he Bible, although God's Word, (or a "form" 

or "record" of it), is also the word of men, for it 

was mediated thorugh men like ourselves. It is 

therefore subject to all of the limitations of hu

man weakness and imperfection and of the 

changes and cultural conditioning of man's his

tory. It contains diverse and conflicting theol

ogies. Its authority must not be taken as apply

ing to all of its details, bu t only to its "content 

and purpose as saving revelation of God in 

Christ." 

We must understand its "authority" not by 

naively appealing to what some biblical writers 

said, but by critically studying it in the light of 

modern knowledge to determine what kind of 

book it really is. Its "inspiration," "infallibility" 

or "inerrancy" (if one wants to keep those 

terms) must be understood as "functional," not 

as meaning that it is without mistakes, but that 

it will surely do what the Lord intended it to 

do. Therefore we may take Genesis, not as an 

actual account of our (evolutionary) origins, but 

as symbolic of important principles. Perhaps 

Moses did not write the first books, Jonah was 

not literal history, Isaiah had more than one 
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God's Word we may not approve or tolerate 
any weaker or lesser view of it. We must re
gard it as "inspired" by God, therefore "infal
lible" and "inerrant," "believing without any 
doubt all things contained in" it (Belgic Confes
sion V). 
We may not be diverted from this clear claim 
of the Bible by allegations that the Holy Spirit 
is now leading scholars or the church to other, 
better ways. We are warned to "Believe not 
every spirit, but prove the spirits whether 
they be of God: because many false prophets 
are gone out into the world" (1 John 4:1). Any 
spirit who leads men to contradict the Bible is 
not the Holy Spirit, but t he devil and we must 
resist him with "the sword of the Spirit, which 
is the Word of God" (Eph. 6:17). 

What Others Say 

author, Daniel was not written till long after 
Daniel's time and Jesus was not virgin born 
and Jesus did not say or dow what the gospels 
record. Even Jesus' remarks about such mat
ters settle nothing, for (1) he accommodated 
himself to his times, (2) he didn't know every
thing, (3) and we do not know with any cer
tainty anything which he actually said or did. 
In matters of faith and life we must use the Bi
ble with discretion, distinguishing in the light 
of current, scholarship, present circumstances 
and our own experience, what in it is still rele
vant and what is no longer applicable in our 
time. Our faith is not to rest on the Bible as 
record of past revelation and of the churches' 
experience, but on the present and continuing 
work of the Holy Spirit who guarantees that 
the church and its faith will endure. e 

Is Capital Punishment Obligatory 
in the Case of Murder? 

A CRC synodically-appointe d committee con
sisting of Doctors Henry Stob, Hessel Bouma III, 
Stephen Monsma, Clarence Vos, and Louis Vos have 
presented a report on Capital punishment (Acts of 
Synod 1979, pages 468-508) which report has been 
referred to the churches for study, reflection and 
response to the study committee by October 15, 
1980 ..." The committee is to r eport further to the 
Synod of 1981. The report before the churches 
recommends that the CRC Synod declare: 

"a. That the Scriptures lay no mandate on 
modern states to exercise capital punishment. 

"b. that the Scriptures do permit modern states 
to inflict capital punishment. 

"c. that according to the spirit of Scripture capi
tal punishment is prudently exercised only under 
extreme conditions and not as a general rule." 
(Italics added.) 

Response - Over against this denial of the his
toric position of Reformed Christendom a number of 
quotations may be adduced from outstanding Bible 
scholars. Cited in t his issue is the position on capital 
punishment of the well-known theologian Charles 
Hodge who said: 

"Such punishment in the case of murder, is not only 
lawful, but also obligatory. 

"Because it is expressly declared in the Bible, 
'Whoso sheddeth man's blood, by man shall his blood 
be shed; for in the image of God made he man.' That 
this is of perpetual obligation is clear, because it was 
given to Noah, the second head of the human 
race ... Moreover the reason assigned for the law is 
a permanent reason. Man was created in the image 
of God; and, therefore, whoso sheds his blood, by 
man shall his blood be shed. This reason has as much 
force at one time or place as another ... 

"There are clear recognitions in the New Testa
ment of the continued obligation of the divine law 
that murder s hould be punished with death. In 
Romans 13:4 the Apostle says that the magistrate 
'beareth not the sword in vain.' The sword was worn 
as the symbol of the power of capital punishment. 
The same Apostle said (Acts 25:11): 'If I be an of
fender, or have committed anything worthy of 
death, I refuse not to die:' which clearly implies that, 
in his judgment, there were offenses, for which the 
appropriate penalty is death" (Systematic Theology, 
Volume III , pp. 363, 364). 

J.V.P. 
(To be continued) 
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FAMILY PLANNING 

Laurie Vanden Heuvel 

Image-Bearing 
When white light is passed t hrough a transparent 

pr ism, the light is refracted into the many colors of 
the rainbow. It is an impressive demonstration of 
the beauty of God's design in creation. 

Similarly when the Light of t he world, Jesus 
Christ, shines through t he life of a spiritually dead 
man, the image of God revives and becomes re
fracted in many differ ent ways. 

As we saw last month, t he concept of image can 
have a variety of interpretations. 

Carving 
An image can be a carving. God wants His ima~e

bearers to be a carving. In Deuteronomy 6, Moses m
structs Isr ael: "Love the Lord your God with all 
your heart ... soul ... and strength. These com
mandments t hat I give you today are to be upon 
your hearts. Carve t hem on your children." How? 
"Talk about t hem when you sit at home and when 
you lie down and when you get up. Tie them as sym
bols on your hands and bind them on your forehea ds. 
Write them on the doorframes of your houses and on 
your ga tes." It is not uncommon today to hear 
parents as well as children complain that they get 
too much of God and His Word - church, Sunday 
School, catechism and Christian School. But t he 
truth is t hat we can never get too much of God and 
His Word. His truth must be engraved upon us so 
that it shapes all of our t houghts, words and action. 
The family altar must be strengthened in fact, re
vived in our homes today. Only by daily fellowship 
with God can the image of God be once again re
stored in our lives. 

Copy 
Image-bearing also means that we ar e to be a copy 

of our God. We are to imitate Him. "Imitation" is not 
a very popular concept today. Imitation stymies 
creativity we ar e told. But Ephesians 5:1 says: "Be 
ye therefore imitators (copies) of God as dear ch~ l
dren." What is ther e about God t hat we and our chil
dren must imitate? 

• His spirituality in this body-oriented society. 
• His knowledge in this society of distorted views 

of God, of man and of created reality. 
• His 	wisdom in this warped society of twisted 

value judgments. 
• His truth - absolute integrity in all of life. 
• His 	goodness - t he absence of evil and t he 

demonstration of unselfish love ... 
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Reflection 
Image-bearers are also to be r eflectors of our God. 

Not only are they to contain the attributes of God, 
but as a mirror throws back a reflection, so the be
liever is to throw back or actively demonstrate 
those attributes in daily living. The light of J esus 
Christ which shines throuigh the believer must be 
refr acted in day by day living. acts 4:13 tells us that 
people marvelled at Peter and John and "took 
knowledge of t hem that they had been with Jesus. " 
Can it be said of us t hat we have been with J esus? 
Do our lives reflect His deep, abiding presence with
in our hearts? 

Thought 
An image can also be a "thought ," a "mental im

age." We are told to "think God's thoughts after 
Him" as image-bearer s . Why is this important? It is 
important because "As a man thinks in his heart. so 
is he." The relationship between thought and action 
is very close. Consequently, the shaper of our 
thoughts is very crucial in image-bearing. Unfortu
nately, t he most powerful s haper of thoughts in to
day's world is the television set and the results are 
t here to see. Spiritual apathy and material success 
are the dominant motifs in today's world. Con
sciences are becoming insensitive to adultery and 
violence. What we desper ately need as image
bearers is a housecleaning of our thoughts. Romans 
12:2 says, "Be not conformed to t his world; but be ye 
transformed by the renewing ofyour mind, that you 
may prove what is that good a nd acceptable and per
fect will of God" that you may be image-bearers of 
God. 

Impression 
An image can also be an impression. Every coun

try has an image - high or low. Every community 
has an image - neat or unkempt. God has an image 
too and that is you and I and our children bound in 
covenant to Himself. We are God's advertisements 
to the world. Paul says, "You are our epistle (letter) 
written in our hearts to be known and read by all 
men ... written not with ink but with the Spirit of 
the living God; not in tables of stone, but in fleshy 
tables of t he heart." Someone has said, "The Chris
tian is the only Bible some people will ever read." 
What a responsibility we have! As image-bearers 
we, together with our children, are to witness, to 
make an impression on a godless world. 

Image-bearing is the primary activity of the 
Christian. Training for image-bear ing is the primary 
task of every parent. But the world is too big and 
cr eated reality too vast for the Christian parent to 
conquer alone. So Christian schools have been 
er ected by Christian parents. Christian teachers 
have been hired who will view these childr en as 
covenant image-bearers and unlock for t hem the 
"treasurer s of wisdom and knowledge." Join us next 
month when we explore the task of the Christian 
School in building image-bearers for God. e 
Note: The address of Mrs. VandenHeuvel, edi tor of this depart· 
ment, is 207 Kansas A ve., N W., Orange City, Iowa 51041. 



ON TH E VOS LEGACY 

It was good that the Outlook carried the 
article by Peter De Jong on Geerhardus 
Vos and J.G. Vos. 

Some scholars feel that G. Vos was the 
greatest Reformed theologian the western 
hemisphere has produced. They consider 
that the mantle of Calvin fell on his 
shoulders. And J.G. is not only a pene
trating and lucid scholar in his own right, 
but has been to his father as Luke was to 
Paul. One might have to go back to Calvin 
and Olevianus to find so fruitful a teacher
disciple team. 

At times both G. Vos and J.G. Vos were 
badly treated, sometimes by those who 
should hav e revered them. The sincere ap
preciation for them shown in the excellent 
Outlook article is justified and all believers 
can be grateful for it. 

Howard Long 
Anchorage, Alaska 

"CONGREGATIONAL PARTICIPATION" 

A Popular Trend 

"Congregational participation in wor
ship" - if you are not a stranger in Jeru
salem you will have heard this phrase quite 
often lately, and you will know that it hap
pens to be one of the "in" things today in 
the CRC, especially in Canada. Just re
cently a colleague of mine wrote: 

When you visit the various churches 
you get the impression that worship is a 
very solemn occasion. Again in general 
there is not much spontaneity in the 
worship services. Someone said to me: 
"The Sunday service is all too often a 
spectator's game instead of an active 
worshipping of our God." ... Many 
members of our churches have become 
a bit restless; tired of the formalistic 
worship and the traditional way in 
which we do things. 

This is only one voice among many, partic
ularly among the leaders. calling for more 
"participation" in the worship service. 

Wholesome Ch ange 

Before making a few comments regard
ing this, let me say first of all that I am not 
opposed to some liturgical changes, pro
vided they are edifying to the congregation 
and conducive to better worship. A certain 
flexibility, openness and freedom in the 
worship service is desirable. as long as the 
proclamation of the Word remains central. 
T he form of worship will differ somewhat 
from congregation to congregation, and all 
changes are not wrong; nor are they all 
beneficial. If the principles of worship set 
forth in Lord's Days 35 and 38 of the 
Heidelberg Catechism (cf. Acts 2:42) are 
adhered to. then one need not worry too 
much about "liturgical renewal," provided 
it is genuine renewaL 

Reservations About Thi s Trend 

Having said that, let me state a few 
reservations I have regarding the call for 
more "congregational participation." 

1. From what rve seen and heard, there 
are some strange liturgical calisthenics 
taking place in some of our churches, which 
either deny or seriously jeopardize the 
above-mentioned principles of worship. 
Corresponding with an over-emphasis on 
"liturgy" is a de-emphasis on preaching. 

2. I have the distinct impression that 
most of the demand for "participation" 
comes from the leaders (clergy) rather than 
the members of the congregation. The 
same is true of the desire for a variety of 
liturgical innovations. 

3. I know from experience that the ma
jority of the members of our churches still 
want to hear a good sermon above any
thing else, and when that is present, lit
urgy becomes secondary. Whereas if the 
first is missing, no amount of toying with 
the latter is going to remedy the situation. 

4. The second service is in ser ious de
cline in many of our churches. Liturgical 
experimentation has done nothing to im
prove it. 

5. Most basic of all, what is "congrega
tional participation"? Is the congregation 
not participating in listening to the ser
mon, praying along in intercessory prayer. 
giving offerings, and most of all in respond
ing to God in congregational singing? Is 
this all a "spectator's game"? If things are 
the way they should be, if there is rapport 
between the minister and his people, is 
there really such a thing as a "one-man 
show"? Or are these just slogans repeated 
by unthinking people who don't really 
know what worship is all about? 

6. Does not congregational response 
come to its best and fullest expression in 
congregational singing? Is that not what 
John Calvin taught us? Can Scripture read
ing or prayer or singsong leading by a few 
members of the congregation (whereby at 
least 900..1> of the congregation is still ex
cluded) ever measure up to communal, con
gregational singing? Again, just what is 
"congregational participation"? Is it some
thing we have never had before? Or could 
it be a phrase coined by some who have a 
radically different conception of what wor
ship ought to be? 

7. Let's keep in mind the admonition of a 
leader in the Methodist church given some 
years ago: "Certainly one could draw upon 

many illustrations to show that when spir
itual life and righteousness disintegrate, 
ritualism is apt to receive more attention. 
And let the Me thodist Church seek more 
earnestly to follow Jesus Christ, whose only 
requirement of worship was that it be 'in 
spirit and truth.'·· 

J. Tuininga 
Lethbridge, Alberta 

THE NEW METHODOLOGY 

Synod 1979 took an important step in 
the wrong dir ection. This synod toler
ated a strange formula of the interpre
teding of the infallibility of H.S. The 
name of this strange formula is: "The 
New Methodology." 

The New Methodology (New Theology) by 
Prof. Van Elderen and Verhey. 

Prof. Van Elderen in his speech in de
fence of Verhey's errors at Synod said that 
he also tried to come to a New Method
ology the same as Verhey did. He explains 
that this new method means, that we must 
interpret each Gospel and Bible book in its 
own setting, in its own "sitz.-im-leben," 
after its own special purpose, and time. 

Some fruits of this new methodology we 
find in what Van Elderen wrote in Calvin 
Theol. Journal , 1976, page 71. Volume ill, 
No.1 

There Van Elderen said: "The first chap
ters of Genesis were written centuries (in 
fact millennia) after the events described 
there in. And further that the age of man 
on earth is hundreds of thousands of years, 
maybe millions.'' 

According to this New Methodology ·of 
Van Elderen the purpose of these first 
chapters of Genesis is not to give historical 
facts. Their purpose is to defend the God of 
Israel against the heathen idolatry of the 
gods of Canaan. T his is called a polemical 
approach. 

As said, thus the purpose of these chap
ters is not to give exact historical facts, but 
no more than polemically reasoning to de
fend Israel's God against heathen myth
ology. Therefore we do not have to inter
pret these chapters literally. according to 
Van Elderen, because that is not their pur
pose. They are of a polemical order and do 
not have to be seen as historical facts first 
of all. Especially not in case they are con
tradicted by facts of science regarding e.g. 
the great age of the human race, and the 
speaking serpent. 

But if then these narratives about the 
creation of Adam and Eve and about the 
Fall of men are not literally true, then they 
are myths. 
Biblical myths. 

And mind you here comes the totally ir
rational reasoning of Van Elderen and the 
New Methodology, they want to use this 
Biblical myths to defend Israel's God 
against the Canaanite idols with their 
heathen myths. 

According to Van Eld eren: these first 
chapters have been written by an un
known, an anonymous author, many thou
sands of years after the events, which they 
try to describe. Maybe in the time of the 
Judges or Kings. Shortly before the exile, 
says Or. Kuitert. Genesis has thus nothing 
to do with Moses. 
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F.ortunately, there is a better view of 
Genesis than that of Van Elder en, pro
fessor at Calvin Seminary. That is the view 
of Dr. D.J. Wiseman, Professor of Assyri
ology at the University of London, Eng
land, author of many books in this field. He 
defends the view of his father, P.J. 
Wiseman. 

That view is that Genesis consists of the 
t.oledots, the accounts of the Patriarchs of 
old, written down on clay tablets and 
signed off with their own names: Adam, 
Noah, S hem, Isaac a nd J acob. 

These Patriarchs were the first proph
ets of their time. 

Moses assembled these toledots in one 
book. And that is the book Genesis. And 
t he Lord Jesus testified about their literal 
truthful ness in Matthew when He said: 
"Did you not read that?" Also many quota
tions in the New Testament. 

(more information about these 
toledots on request). 

Concerning the errors of Dr. Verhey, 
who doubts the reality of the earthquake in 
Matthew 28 and that the serpent spoke t.o 
Eve. 

The leaders of the synod stressed very 
much t he declaration made by Verhey that 
the Bible is the fully reliable and authorita
tive Word of God. But the synod t.olerated 
doubts about the literal exegeting of the 
earthquake and the serpent, leaving the 
possibilities of a new methodology as ad
vocated by Van Elder en and Ver hey. 

But to this New Methodology there is no 
end. One can further doubt if there were 
real angels in the grave or their real mes
sage. And what not? One can doubt every 
thing under the disguise of this new 
methodology. 

The t.oleration of this New Methodology 
as synod did in the Verhey case (and the 
Van Elderen easel opens the door to a t.otal 
liberty of interpretation Oeervrijheid) as in 
the Ger ef. Kerken. 

This is the most dangerous resolution a 
synod of the Christian Reformed Church 
ever took. 

And the worst thing is, they try to cover 
it with the formula that the Bible is t he fully 
reliable and authoritative Word of God. 

Here one comes on the slanting slope 
which leads to the New theology of Dr. 
Kuitert who doubts the reality of the as
cension and the second coming. And t here 
at the end looms the doubt about t he resur
rection of the dead. 

· 	 P.H. VanderWerff 
London, Ont. 

WHY CHRIST IAN MARRIAGES ARE 
BREAKING UP by Gerald L . Dahl. 144 
pages. Hardcover . Thomas Nelson P ub
lisher s, Nashville and New Yor k. $6.95. 

Not only outside of the church, but now 
also on the part of those who profess t.o be 
Christian, today's epidemic of marital 
strife and divorce is taking its fearful toll. 
I ncreasingly, demands are being made up
on pastors and elders to tr y t.o prevent t he 
breakup of marriages and homes in their 
parishes. Gerald L . Dahl, a practicing 
clinical social worker with the Minneapolis 
Clinic of Psychiatry and Neurology and an 
evangelical, writes on t he background of 
his own Christian faith and a lot of experi
ence with cases of marital disc.ord. His 
down-to-earth and easy-to-read book with 
its wholesome counsel may be read with 
profit by those whose marriages are being 
threatened as well as by those who are ex
pected to serve such with practical, Chris
tian counsel. "The time has come," says the 
author, "for the church to aggressively re
turn to its God-given role of disciplining 
the marriages of its members." By and 
large his counsel makes good sense. 

TO BE NEAR UNTO GOD b y Abraham 
Kuy per . 679 pages. P aperback. Baker 
Book House, Grand Rapids, Mich. $8.95. 

For a bygone generation it would have 
been like carrying coals to Newcastle to 
commend the reading of this classic by the 
then well-known Dr. Abraham Kuyper. 
Favorable acceptance in Reformed circles 
of anything written by t his renowned 
Dutch author was then a foregone conclu
sion. But time bears all its sons away and 
even their greatest achievements are so 
soon forgotten. Be that as it may, Baker 
Book House has done well in recently re· 
printing this English translation of 
Kuyper's 110 meditations arising out of the 
words of Psalm 73: "As for me. it is good t.o 
be near unto God." This book is one of the 
select few from among so many that has 
survived the test of time. 

GOD'S MAN (a novel on the liie of J ohn 
Calvin) by Duncan Norton-Taylor. 298 
pages, 1979. Baker Book House, Grand 
Rapids, Mich. $8.95. 

Although admittedly fictional in part, 
Norton-Taylor's novel on the life of Calvin 
correctly epitomizes his life and genius in 
its t itle designating him as "God's Man." 
Not surprising on the part of one who has 
served on the boards of edit.ors of both 
Ti me, Inc. and Fortune and for six years as 
Fortune's managing editor, Dr. Norton
Taylor depicts John Calvin's life and labors 
with a literary verve that captures the 
reader all the way. To be sure, the book is 
"a novel" but, at the same time one that 
may whet the appetite for a renewed inter
est in Calvin's Calvinism which, as an ex
position of the Reformed faith, still re
mains second to none. 

THE INTERNATIONAL STANDARD 
BIBLE ENCYCLOPEDIA. Illustr ated in 
F our Volumes. Volume One: A-D. 1006 
pages, l 979. William B. Eerdmans P ublish
ing Co., Grand Rapids, Mich. 529.95. Re· 
viewed by John Vander Ploeg. 

A minister's librar y, or that of any other 
serious Bible teacher, without t his old 
standby, The International StQ.ndard Bible 
EncyclopedW, is just about unthinkable. 
As soon as he can afford it, the seminarian 
avails himself of this set (familiarly known 
as ISBE) because he knows that he cannot 
afford to be without it. The original edition 
dates back to 1915 and until now there has 
been no revision of it since 1929. Eerdmans 
is to be congratulated on now coming out 
with a fully revised edition in four volumes, 
the first of which is now available. 

Whereas the original edition in 1915 
claimed for itself "a reasonable conserv
at ism," it is gratifying to be told in the 
Preface of this new edition that "while the 
high level of biblical scholarship has been 
retained, some of the unnecessarily medi
ating views of the first contributors have 
been eliminated, so that the new edition is, 
we believe, at once more scholarly and 
more conservative than its predecessor." 
Further use of this "fully revised" ISBE 
should reveal in how far this intention has 
been achieved. 

General Editor Geoffrey W. Bromiley 
and two of the three Associate Editors 
(Everett F. Harrison [Emeritus Pr ofessor] 
and William Sanford Lasor) are from 
Fuller Theological Seminary. It is of inter
est also to note that among the new con
tributors are the following !rom the CRC: 
Clifford G. Christians, Willis P. De Boer, 
David H. Engelhard, David E. Holwerda, 
Raymond Opperwall, John H. Stek, Bas
tiaan Van Elderen, Allen D. Verhey. Other 
new contributors familiar to our readers 
are the late J ohn Murray and N.H. Ridder
bos. As to the wisdom of the choice of some 
of the CRC contribut.ors, we will have to 
bide our time t.o see what will be forth
coming. 

JSBE's coverage of every name and 
place found in Scripture as well as all the 
terms and topics of theological and ethical 
interest almost makes this set a library all 
by itself. Used with discretion, this publi
cation provides a storehouse of Scriptural 
facts and information for which every Bible 
student is constantly in pursuit. No less 
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than twenty-six sharp maps and also a lib· 
eral use of illustrations enhance the value 
of this encyclopedia. It is to be hoped that 
Eerdmans may find it possible to carry out 
and complete their plan to release the re· 
maining volumes at yearly intervals. 

HELP FOR HOTLINERS, by Rober t B. 
Somerville, D.Mi n. (Westminster T heo· 
logical Seminary) 266 pages, Price $6.95, 
P resbyterian and Reformed P ublishing 
Co., 1978. Reviewed by Leona rd Green· 
way. 

This is a manual for Christian Telephone 
Crisis Counselors. It is Biblical in its ap· 
proach and will serve well for a variety of 
counseling situations encountered in a com· 
munity telephone ministry. Recommended. 

THE PIETY OF J OHN CALVIN, An 
Anthology Illustrative of the spirit uality of 
t he Reformer . Translated and E dited by 
F ord Lewis Bat tles wit h Music edited by 
Stanley Tagg. Baker Book Hou se, Grand 
Rapids, Michigan, 1979, 180 pp. with sup· 
plement $9.95. Reviewed by Leonard 
Greenway. 

We have here a well-compiled anthology 
that helps us appreciate Calvin the man 
and Christian believer. In a sense it opens 
the heart of Calvin to us, and what we see 
enables us to feel the warmth of his piety. 
This book, handsomely put together, also 
contains six psalms versified by Calvin. 
Highly recommended. 

THE CONSUMMATION OF HISTORY 
- A Study of the Book of Revelation by 
George G. Weeber , Baker Book House. 
$8.95. Reviewed by Katie J. Gunnink. 

Rev. Weeber's book is an excellent addi· 
tion to the literature on the book of Revela· 
tion. His interpretation takes serious ac· 
count of the symbolic elements and apoca
lyptic character of the book. The author 
never lets you forget the main theme of the 
book of Revelation which is the consumma· 
tion of history under the Messianic rule of 
Jesus Christ in this dispensation. Also, he 
reminds his readers of the purpose of the 
book which is to comfort, give courage and 
hope to the witnessing, New Testament 
church. 

Of special help are the summary outline, 
synopsis of each chapter , definition of 
terms, and careful treatment of Old Testa
ment references referred to in the book of 
Revelation. In addition to sound, Biblical 
exegesis, Rev. Weeber has written a book 
that is readable for anyone willing to make 
a study of Revelation. Highly recom· 
mended! 

A WOMAN'S WORKSHOP ON PROV
ERBS by Diana Bloem. Zondervan Pub· 
lishing Co. $1.75. Reviewed by Katie J . 
Gunnink . 

An excellent study guide with leader's 
manual, and student's manual. The topical 
treatment gives this study special interest 
for Bible discussion groups. Proverbs is a 
practical book and such practical subjects 
as Joy, Wealth and Poverty, Justice and 
Government, Words, and Marriage are 
treated. 

I know of Bible study groups which have 
used these manuals with great spiritual 
profit. 

THE CONTROL OF HUMAN LIFE by 
Philip E. Hughes. 1971. 55 pages, paper 
back. $1.00. Presbyterian and Re form ed 
P ublishing Co., Nutley, N.J . Reviewed by 
Dr. Renze 0. De Groot. 
(A paper; for the Christian Medical Society 
1968 by visiting Professor of Biblical and 
Theological Studies - at Westminster 
Seminary, Philadelphia.) 

Prof. Hughes challenges the hopes and 
dreams of many philosophers and scien· 
tists of our day, who optimistically predict 
a biological perfection of man through 
eugenic control of human life. Man is also 
theological. Man is God's creature; man 
bears God's image, Man is a personal being 
having mind and morality. He has been 
given sovereignly over God's creatures 
and personal responsibility to obey God. 
God created man male and female and cre
ated him with sexuality and responsibility 
for parenthood in that basic unit of human 
life and activity, the family. So this theory 
of genetic contro l of mankind merely on the 
biological level militates against every 
finer and higher aspect of man's being, 
making of him a mere animal. 

In the Christian perspective Hughes 
maintains that the notion that man is the 
master of his own destiny, in an evolu· 
tionary manner, is alien to the blessed real· 
ization that God is Lord of our lives. He 
rules Christians to the end that they may 
fulfill the cultural mandate of earthly mas
tery, as well as seeking the kingdom of 
heaven. The Christian is the only true 
realist. He brings God into the picture, and 
therefore marches steadily upward in all 
His expectations. We realize that man by 
reason of sin is incapable of utopia, but not 
God, who saves us in Christ unto glory. 
The glory of "a new heaven and a new 
earth" at last we look for His coming in 
glory. 

HOW WE PROSPER UNDER FREE
DOM by W .T. Hackett. 1979. 95 pages, 
paperback . P ublished by Citizens Evalua
tion Institute, Washington D.C. $2.25. Re
viewed by Dr . Renze 0 . De Groot. 

This book on "Good Economics for the 
United States" seeks to set forth the ad
vantages of free enterprise in the nation's 
business and economic activities, as op
posed to Marxism, or any other govern· 
ment interference. This little paperback is 
written with great clarity being intended 
as a classroom or a discussion course text
book. It seeks to demonstrate the enor· 
mous gain afforded us under our system of 
demand and supply. This works best when 
the profjt motive is given free course to 
stimulate "the greatest good for the great
est number," which simply means our use 
of the natural resources by applied human 
energy and good tools of productivity. 

But this economic freedom of employing 
a free market, in a willing exchange system 
according to competitive choice, can oper· 
ate only where there is freedom from polit
ical control, says Economist W. T. Hackett. 
And this freedom, he says, was intended 
by the founders of our country, when they 
wrote our constitutional guarantees, 
guarantees resting squarely upon the 
moral fundamentals of the Ten Command· 
ments which must be obeyed, if man is to 
live with man in a social order. 

For a brief study of the basics of Eco· 
nomics under a system of free enterprise, 
this book is well worth a thoughtful 
perusal. 

THE DUTCH REFORME D CHURCH 
IN THE AMERICAN COLONIES by 
Gerald F. De Jong . 279 pages. Wm. B. 
Eerdmans P ub lishing Co., Gr and Rapids, 
Mich. $6.95. Reviewed by J ohn Vander 
Ploeg. 

"Know Thyself" expresses a need that is 
basic, perennial, and universal. To know 
one's own history is indispensable for ar· 
riving at a full knowledge of ourselves. In 
his spectacular bestseller ROOTS, Alex 
Haley has jolted not only blacks but all 
America as well by portraying the horrors 
his race has en dured in a bygone day. To 
know the past is essential if as individuals, 
as a race, as a nation, and also as a church 
we are to know ourselves. 

Wisely, the Reformed Church in 
America at the observance of her 350th an
niversary, has been concerned not only 
about her future but also to promote a 
greater knowledge of her history as a 
denomination. With this in mind, the 
General Synod of the Reformed Church in 
America inaugurated a ser ies of seven 
volumes designated as "The Historical 
Series of the Reformed Church in 
America". Dr. Gerald F. De Jong, pro· 
fessor at the University of South Dakota, 
has written this volume on The Dutch 
R eformed Church in the American 
Colonies". 

In the Preface, Dr. De Jong writes: 
"Three hundred fifty years ago, in 1628, a 
small gathering of people met in a mill loft 
in the little wilderness village of New 
Amsterdam and organized the first 
Reformed (Dutch) congregation in North 
America. Little did they dream that their 
small community would someday become 
the metropolis that New York is today. 
Nor could they have imagined that three 
and one-half centu ries later, from this 
small band of worshippers would develop 
the Reformed Church in America with its 
more than nine hundr ed congregations". 

The period covered in De Jong's book 
begins in 1628, the year of the founding of 
the RCA, up to 1772 "because", as the 
author states, "it was in that year that it 
received ecclesiastical independence from 
the Mother church in Holland ... " 

or special interest as the story unfolds 
are such items as the relations of the young 
church in America to the mother church 
which easily became complicated because 
the two were an ocean apart, an early con· 
cern for an educated ministry, recurring 
problems concerning the ministers' 
salaries, relations with the Indians and the 
blacks, and the Americanization process in 
general. 

A couple of items that may provide a 
chuckle for youngsters and also be 
somewhat reminiscent for oldsters may be 
·cited: 

"The consistory of the New York Col
legiate Church on J anuary 29,1747, recom
mended that the ministers limit 
themselves to not more than one hour 'so 
as to remove the complaints about the long 
sermon . . . . The dominies expressed 
agreement with the pr oposal, but it was 
not well observed .... The story is told 
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that when James Schureman, one of 
Reverend William Jackson's parishioners, 
held up his watch as a hint that the sermon 
was lasting too long, the dominie, eyeing 
him keenly , declared: 'Schureman, 
Schureman, put up your watch; Paul 
preached till midnight"' (p. 131). 

About house visitation, DeJong tells us: 
"Becau.se the minister was a man of con
siderable importance in the community, 
these visits were looked forward to with 
anticipation but also with some trembling. 
The following quoted from Mellick, Story 
of an Old Form describes very well the 
family preparations that went into a visit 
from the dominie: 

"A t such times, great preparations were 
made for receiving the man of God, who 
was looked upon with peculiar awe and 
veneration.' The good-man of the house put 
on his Sunday clothes, the good -wife 
spread her most attractive board; the 
children's brown feet were encased in 
shoes, and, dressed in their best, with their 
faces polished, they waited with great fear 
and trepidation". 

It is of interest to learn that the term 
"Dutch" was retained in the church's title 
until 1867 when the name "Reformed 
Church in America" came into use. 
DeJong's book is an outstanding portrayal 
of the trials and t r iumphs of the RCA in 
those early times and also a witness to 
what the Lord has done throughout the 
years. 

PEOPLE'S TEMPLE - PEOPLE'S 
TOMB by Phil Kearns with Doug Wead. 
288 pages. Paperback. Logos lnte.rna
tional, Plainfield, New Jersey. S2.25. 
Reviewed by John Vander Ploeg. 

It was as long ago as November 18, 1978 
that the world was stunned by the report 
of the gruesome and sickening suicide of 
over 900 Americans, followers of Jim Jones 
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in Jonesville, Guyana. As t he grim account 
unfolded in following days we were horror
struck and were left groping for an ex
planation of how t his could possibly be. It 
may very well be that, after this lapse of 
time, we would rather put this tragedy 
behind us and no longer torture our minds 
in searching further for a solution. 

However, with good reason it makes 
better sense not to dismiss this bizarre and 
nightmarish Jonesville thing from our 
minds too readily. On a flyleaf of their 
book, the authors, Kearns and Wead, tell 
us why we ought not to do so. They say: 

"Under.the People's Temple pavilion in 
Guyana there is a fitting epitaph for the 
victims of Jim Jones's brand of religion. It 
says simply, 'Those who do not remember 
the past are condemned to repeat it'. This 
book was written with that thought in 
mind - so that the world would remember 
Jonesville and, through greater under
standing, never permit a r epetition of its 
atrocities". 

The reading of this book is recommend
ed. Why? Lest we /01"get, lest we forget! 
Jonesville is by no means to be thought of 
as the end of the •:ults. Instead, they are 
becoming an ever increasing threat to 
ourselves and to our offspring. Archenemy 
of Christianity, Satan knows how to fight 
fire with fire, the true religion with the 
false. 

Phil Kearns, a Portland, Oregon 
businessman, became a member of the 
Jones cult as a teen-ager. Later he made 
his escape when his eyes were opened to 
the unbelievable deviltry that Jim Jones 
was carrying on. His mother and also a 
sister were among those who perished at 
Jonesville. Doug Wead, the co-author, has 
written eleven books. A recent best seller 
on Northern Ireland, Tonight They'll Kill a 
Catholic, has appeared in twelve 
languages. About the proliferation of 
religious cults today, these men tell us: 

"While legal minds began trying to 
ascertain the consequence of cult investiga
tions, America was confronted head~n 
with figures that said up to 10 percent of 
Americans may be involved in fringe cults 
whose doctrines involve everything from 
Satan worship to UFO idolatry. Up to 5,000 
new cults may have been organized in the 
last decade, and scholars estimate the 
number of adherents at between twenty 
and twenty-six million . . . The most 
susceptible age group for cults at the pre
sent time is the 18-24 range". 

The New York Times News Service has 
recently issued at least two full-length ar
ticles about Jonesville today. I have no way 
of knowing how many local newspapers 
besides The Grand Rapids Press carried 
these news stories. According to a G. R. 
Press article dated October 15, 1979, "The 
United States is asking $4.3 million for hav
ing recovered the bodies, flown them to the 
United States, identified them and 
prepared them for burial". According to 
the same article: "There is a great desire 
among many Guyanese to suppress the 
memory of what happened here". 

To be sure, it is anything but pleasant to 
contemplate all the gory scenes depicted in 
this book by pictures and in writing. But of 
this we may be sure, Jim Jones will not be 
the last ruthless egomaniac to mesmerize 
others, to prey upon, and, even drive them 
berserk, all in the name of religion. The 
threat to ourselves and to our children in 
all this is definitely not to be ignored. 

http:Becau.se



