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WHEN CITIES AND CHURCHES FIRST 
MET IN AMERICA 

AMERICA'S 
FIRST URBAN 
CRISIS (1) 

ROGER S. GREENWAY 

Rco. Roger S. Greenway herewith prescuts tlte 
first in a series of articles on "When Cities lind. 
Churches First Met in America," Rev. Greenway, 
missionary to Ceylon from 1958 to 1963 and 
missiolUlry to M exico since 1963, is 1lrescntly on 
leave of absence for study at the Southwestern 
B(lptist Theological Seminary ill Fort Worth, 
Texas. 

The purpose of th is article and those which follow 
IS to examine some of the ways in which American 
Protestantism reacted to the first I1rban crisis which 
this country experienced . The end which we have in 
mind is to discover in the peri od from the Civil \VaT 
to the close of lha nineteenth century something of 
value (or today's urban missions. 

The city in America has proven to be an area in 
which hoth chmches and individ1lal Christians have 
had to rethink their traditional values and practices, 
especially as these relate to social issues. The so
called "Social Gospel ," after all, was predominantly 
an urban phenomenon, particu larly in its early years. 
Only rarely and slowly diu th e Sodal Gospel pene
trate rural areas whe re the problems and conditions 
to which it was reacting were neither experienced nor 
understood . It was in the city that American Prot
estantism was put to the severest test an~1 it was in the 
city that social conditions demanded a new under
standing of thc Gospel'.~ application to life as a whole. 

Mumford has said that historical stllely can be of 
a.~s istanee in laying the foundation for a qualitative 
improvement in urhan life. (L. Mumford, Tile City 

in History, p. 3. ) From the standpoint of faith we 
believe that Christian churches hold the key to any 
genuine solution to urban problems; and history, if 
it is to be profitable for our understanding of urban 
missions, must be read and inlerpreted from a Biblical 
standpoint. 

As we look, therefore, at American Protestantism 
in the urban centers during the thirty-five year period 
from 1865-1900 we are aware of the fact that while 
our study is on the one hand historical it is at the 
same time theological and missionary. ''''e are con
cerned about the city, its people and its needs. The 
practical goal which we have in mind is that through 
this study we shall see today's urban mission in a 
clearer light. 

A three-sided approach - Throughout these arti
cles, a three-sided approach wi ll be made to the 
nineteenth-century encounter of churches and cities 
in America. We wish to state this at the offset so 
that it will be perfectly clear what we are doing. 

1. From the sociological side these articles will 
attempt to show some of the effects wh ich urbaniza
tion made upon American Protestantism and also the 
changes which Protestantism brought about in Amer
ican cities. 

Urbanization, asserts H . Paul Douglass, has 
brought about in the Church "the greatest inner revo
lution it has cvcr known." (N iebuhr and Williams, 
The Millistry in HistOrical Perspectives, p. 262.) If 
this is so, the changes which the urban environment 
brought upon the Churches are of vital importance 
to our understnnding of religion in America. It was·in 
the period bctween the Civil War and the end of thc 
nineteenth centu ry that Amcrica changed from an 
"agrarian to an industrial economy, from a rural to an 
urban-centered population, from an anti-colonial to an 
imperialistic nation, from a relatively homogeneous 
to a poly-genetic people, and from a system of rela
tive laissez-faire to the first states of governmental 
sodal control." (.McLoughlin, Modern Revivalism., p . 
168). 

These environmental changes caused marked al
terations in the outward appearance and inward 
thought processes of American Protestantism and 
made it assume a role in society which it had not 
played before. 

2. From the theological side these articles will 
deal with the various ways in which Protestant institu
tions attempted to relate to the urban environment. 
Protestantism in this period was challenged by the 
question of how the Cospel alight to be preached and 
applied to people caught in the pangs of industrializa
tion. Reacti ons were varied, some of them daring and 
creative, others largely negative and even unchristian . 

Two areas of interest which properly belong to 
the theological side of the matter will have to be 
bypassed, namcly, the dcvclopment of the so-called 
Social Gospel school of theology which was well un
derway hy the end of the century, and the impact 
which the great pulpitcers of the era were making 
through their preaching. Both of these areas deserve 
separate treatment. Thc great city evangelist, Dwight 
L. Moody, will be dealt with morc briefl y than he 



THEdeserves because 	our focus of attention is on the 
more institutional approach rather than on preaching. 
This chosen course is in no way meant to disparage 
what preachers like Beecher, Brooks, and Moody con
tributed. Perhaps these three preachers alone "made 
far greater impact on the cities of the late nineteenth 
century than any other three ministers of that period." 
(Niebuhr and Williams, op. cit., p. 262.) But the ex
tent of their influence is much more difficult to 
measure, and in the present study they will be left 
out. 

3. From the historical side we will be searching 
for the causes which lay behind modern Protestant
ism's urban despair. Its roots lay in the nineteenth 
century, and for this reason we expect that our study 
will be a relevant undertaking. In the last third of 
the hventieth century, Protestant Christianity again 
confronts a generally hostile urban America. Again 
the subject of "urban mission" is one of the most 
talked-abou t topics in the Church. And just as a 
century ago, Protestantism in the cities is on foreign 
soil and its endeavors at missionary outreach are as 
frus trating as before. 

If it is true, as so obvious ly appears to be the case, 
that American Protestantism does not expand well in 
the cities, and its missionary efforts are generally 
frustrated, then in the opinion of this writer, the 
church historians must take at least some of the blame 
for this. Says E. R. Wickham, a leader in urban mis· 
sions in Britain: 

The 	writing of Church history - and there is a 
lot of it - shou ld have provided us with expert 
infonnation on the effect of industrialization on 
the life of the churches, revealing in the course 
of it the nature of the ever-growing mission 
problem. Unfortunately, "Church history," with 
few 	great exceptions, is invariably about the 
Church abstracted 	from society, about ecclesias
tical institutions, personalities or movements, in 
which the world in which they are set seems 
quite incidental. It is itself a disturbing symp
tom of the preoccupation of the Church with her 
own 	 life and work, suggesting at best tha t so
ciety is but the raw material of her work, and 
revealing at worst a casual indifference to the 
wider life of the world in which the Kingdom of 
God 	is to be established and which she exists to 
serve. Either view was fatal in a period in which 
the profoundest revolutions of history have taken 
place, and in which a wholly new world has 
been in making. (Church and People, p. 12.) 

It is this "abstracting" of the Church from society 
which mllst be assiduously avoided if historical 
studies are to have any relevance to missionary 
strategy. The scales will fa ll from our eyes only to 
the extent in which both the religious and sociological 
data of history are examined together and the entire 
situation, as accurately as we can know it, is analyzed 
and interpreted under the guidance of the \ iVord and 
the Spirit. 

Industrialization and Immigration Produce a New 
Urban Scene - For several decades following the 
Civil War the United States underwen t a radical 
change from a rural and agricultural society to a 
highly urbanized and industrialized nation. The result 
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of this change was a CrISIS In religion, the effects of 
which aTC still with LIS. The magnitude of urban 
growth is ind icated by Olmstead when he says: 

In 1870 little more than one-fifth of the country's 
population lived in urban areas; by 1890 the 
percentage had risen to one-third and by 1900 
it had rcached the 40 percent mark. There were 
547 communities in the latter year with a popu
lation of morc than 8OClO as opposed to 141 in 
1860. This drive toward the city continued apace 
until 1910, when it was somewhat oHset by a 
trend to the suburbs. By this time, however, the 
age of the metropolis had dawned, in which the 
cities reached out and irresistibly drew the sur
rounding communities into the vortex of urban 
life. ( History of Religion in the United States, 
p . 475.) 

Numbers alone were not the whole problem, how
ever, for with the growth of cities came a rash of 
social problems with which American Protestantism 
was as yet unprepared to cope. It seemed to many 
pious observers that there was nothing good about 
the city. It was the ilOt-house of every cancerous 
growth - of new evils like industrial war and class 
hatred and of the older evils of pauperism and crime, 
of intemperance and vicc." (Abell, The Urba n Impact, 
p. 3.) Some evcn questioncd whct her the tumultuous 
city could ever provide a sa tisfactory environment in 
which Protestantism might grow. Squalid slums and 
cold gray pavemen ts seemed inherently hostile to a 
p<'l.storai rcligion like Christianity. Referring to Prot
es tantism's long-standing indifference to and failure in 
urban culture, Truman B. D ouglass says: 

The underlying cause, I believe, is an anti-urban 
hias which has become almost a point of dogma 
in American Protestantism. Many leading Prot
estan ts genuinely feel that a pennanent and 
deadly hostili ty exists between urban man and 
those who are loyal to the Christian faith and 
eth ic; tha t village ways of life are somehow more 
acceptah le to God than ci ty ways. ("The Church 
Faces the Changing City," in Cities and 
Churches, p. 88.) 

Th is anti-urban bias which Douglass fi nds so un iversa l 
among modern American Protestan ts grew it .. roots 
during the pe riod under discussion. And it must be 
said that this b ias was every bit as much the result 
of as the cause of Protestantism's early frustration in 
the city. It is complex in its natl1l'e and com pounded 
of a numher of dillerent elements, both religious, 
cultural and racial. 

E xpanding industry d rew im migrants to the city 
from far and ncar. Immigration from E urope was 
very heavy after the Civil \Var and a grea t share of 
it settled in the ci ties. Some of the immigrants ca me 
from northern Europe and were Protestants. Blit in
creasingly, Roman Catholics dominated the pictllr<' , 
coming from southern Eurolle and Ireland, and this 
becmne a major source of anti -urban bias in the minds 
of the old stock American l' rotesta nts. 

Job opportunit ies in the urban centers drew thou
sands also from the American countrySide and migra 
tion to the city thrust these country-born America ns 
into an e nvironment as different and often as hostile 
:'IS that in which the foreign-horn found themselves. 
Urban immigra nts from either direction shared a com

mon plight. The facto ry system drew them to the 
city and generally kept them there, but in many in
stances it did not allow them to rise SOCially and 
economically. This situa tion comprised the vortex 
at the center of which the urban religious crisis 
developed. 

Slum Society and Mass Suffering Produce a Prot
estant Dilemma - The ci ty. for millions. was a bitter 
place. As immigrants arrived in increasing numbers, 
vast slums arose in whi ch immorality abounded , re
ligious ties were largely forgotten, and human life 
was reduced to its lowest level. 

The visitor to a typical East Coast city in 1890, 
New York for example, would have walked 
through tralIic-congested , litter-strewn streets 
lined by bleak narrow structures in which "cliff
dwellers" carried on their lonely ex.istence in a 
fellowship of unconcern. H e might have in
spected the grimy tenements, breeding grounds 
fo r disease and crime, or he might have looked 
into the steaming sweatshops where refugees 
from eastern Europe labored long and dangerous 
hOurs for a mere pittance. (Olmstead, History of 
Religioll , p. 476. ) 

The tramps who walked the sh eets in daylight and 
the "fallen gi rls" who walked at night were in count
less instances the victims of a social and industrial 
system which had yet to be humanized. These were 
the days before labor had become organized and 
before legislation had guaranteed the laboring man 
some rights and protection . Women and children still 
worked long hours in the sweat shops for wages 
which barely could keep them alive. and humane 
standards for tenement hOllsing were as yet unknown. 

"The poor," said Theodore Parker, "are ignorant 
and wretched and vicious not from choice but from 
necessity." (Cited by Abell, 0 11. cit. , p. 4. ) The major
ity of Protestants, however, were not ready to agree 
with th at. The slowness with which most of Prot
estantism respondcd to the needs of the new city
poor stemmed to a great extent from the traditional 
Prot(lslaut Mtitutie which blamed thc poor for their 
own condition. Rural-trained clergymen and middle
cl ass laymen regarded poverty as simply the conse
quences of sloth, and Christian ethics was li ttle 
more th an charity. 

Protes tants of mid-century America were as yet 
unprepared to think of evil in terms of social forces 
which worked against the poor, enslaved them, and 
stamped out of them all vestiges of decency, morality, 
and religion. These were insights which the city 
was to teach Protestant Ch ristia ns dnring the decades 
fo llowing the Civil War. 

Both attihldes and struct ures would have to be 
changed before Protestan tism could escape from its 
u rban dilemma. New att itudes were the most ur
gently needed , for the truth was tha t middle-class 
Protestants did not understand or sympathir.-C with 
the condition of the poor. 

Early humanitarian.~ and reformers did not un
derstand the poor - the "depraved classes" as 
they ca lled them. The conscience of the middle 
class was eventually stirred to indignation and 
action by the misery and degradation of the ci ty. 
But first the middle class had to discover what 



poverty was. Attributing their plight to moral 
shortcomings, they sent agents of the Charity 
Organizations Society to discover which of the 
poor were "descrving,'" But it was the young 
social workers, patiently investigating and vis it
ing the sweatshops and tenement firetraps, who 
began to establish contact between the middle 
class and the working class. (C. Vance Wood
ward, "The Urban Society," in Tlte National Ex-
1)e1'ieflce. p. 472. ) 

It took people like Jane Addams with her settlemcnt
house idea in Chicago, the Salvation Army "'slum
mers," and a host of Christian workers who were 
willing to go in to the depressed areas, to share the 
burdens of the poor and then report back to the 
churches what it was all about. 

Not only did Protestant attitudes preclude any im
mediate and wide-scale responsc to the needs of the 
new ci ty poor, the structure of ci ty churches strongly 
milita ted against it as well. 

During the years of revolutionary economic and 
social change, a striking transformation was tak
ing place in the chmches. Membersh ip in the 
large Protestant bodies was becoming almost 
exclusively the property of administrators, pro
fessional men, businessmen, white-collar workers, 
and farmers. \¥hile at one time denominations 
such as the ~'fethod is ts, Baptists and Disciples 
prided themselves on their ministry to the poor, 
they could now note with satisfaction that they 
were becoming churches with status, with soar
ing bud gets made possible by millionaire com
munican ts. ( Olmstead, OJ>. cit ., p. 478.) 

According to the census report of 1890, church prop
erty in the Un ited States was valued at 670 million 
dollars, but the poor did not lleed the report to know 
this. The sta tely city chlll'ches told the story, with 
thei r stained-glass windows, mighty pipe organs and 
wealthy communican ts. In the eyes of the poor it 
appeared th at Protestantism had made its peace wit h 
their oppressors. The very men whose wealth de
pended on their labor, and who paid so little for it, 
were the active leaders in the denominations. A 
church migh t even own slum teneme nts, as Trinity 
Church did in New York, thereby earning for itself 
all the hostil ity which the poor normally feel towards 
those who collect rent. 

The city church of the nineteenth century was a 
far cry from the "meetinghouse" of an earlier America. 
Tnstcad of being a center of community life and 
interest, the urban chnrch was more like a solitary 
cathedral, estranged and alienated from the environ
ment in which it stood. The sermons which it 
preached were larp;ely tailored to the needs and in
terests of its middle and upper-class members. (Bas, 
"The Social Gospel: Preaching Reform, 1875-1915," 
in Preaching in American History, ed. by DeWitte, 
Holland , p. 226 f. ) Benevolence was the answer to 
the poor at the Church's door. Its entire program was 
geared to a level which did not involve the masses. 

Abandoning an old neighborhood and moving to 
a more congenia l location was happening already at 
the time of the Civil \Var. As the working class 
crowded into thc industrial quarters of the old paro
ch ial churche.~ , many of them moved to the "great 
aven ues up town." 

EDITORIAL 

ONE 
~~WORO OF GO~'' 

OR 
JOHN VANDER PLOEG 

"Confusi ng" is the word fo r it . 
One Word of Cod or three - which is right? 
Unless our thinking about the Bible is straight as 

a rule and clear as crystal we are in for trouble. As 
"a lamp unto my fee t and light unto my path," the 
Bible must shine in all its brightness, undimmed by 
thought or talk that may obscure rather than accen
tuate its luster. 

That thought hit me hard a few weeks ago when 
as a congregation we were reading the Form for the 
Ordination of Elders and Deacons. Confusion a nd 
uncertainty about the Bible as the Word of Cod means 
trouble. And this is something we posi tively ca nnot 
justify or afford. Clarity about Scripture is most em
phatically of the essence at any t ime, and especially 
at such a time as this. 

Permit me to explain. 
Historically, in speaking of "the Word of Cod," we 

meant the Bible. That has long been a settled maller 
for us. If one would want to speak of Christ as "the 
Word·' (John 1:1) or God's general reve lation in nature, 
he would take paim to say so. However, today we 
arc hearing and reading increasingly about "the three
fold Word of Cod"; and the danger of confusion and 
uncertainty that may arise is one we positively shou ld 
avoid. 

A Look at the Forms - According to the historic 
conception among us, the W ord of God and tile Bible 
arc regarded as one and the same. This is obvious 
from our Forms for th e Ordination of those who hold 
office in the church. 1n each case a question is ad
dressed to those about to be ordained or installed 
that makes this clear beyond a doubt. Note the fol
lowing: 

Question addressed to Ministers: "Do you believe 
til e writings of the Old (Hid the New Testament to be 
tile only Word of Cot/. and the complete doctrine of 
salvation, and do you reject all doctrines conflicti n.l-"( 
therewith?" To this the minister replies: "I d o, with all 
my heart." 

Question addressed tn Elders and Deacons: "Do 
you believe tile OUi and the NelV Testament to be tile 
Dilly W ord of God, and the doctrinal standard;; of this 
church to be in harmony therewit h?" To this the elders 
and deacons reply individually : "I do." 

Question addressed to Professors of 'nleology: "Do 
you believe the writi"lf,s of the Old and the New Testo
ment to be the on ly Word of Cod? Do you rejcet a ll 
doctrines which con flict with them, and do you accept 
the doctrinal standard;; of the Christian Reformed 
Church as the purest interpretation of the doctrine of 



salvation?" To this the professors of theology reply: 
·'1 do, with all my heart." 

Question addressed to Missionaries: ....0 0 you be
lieve the writings of the Old and the New Testamenl 
to be the on ly W ord of Goel and the complete doctrinc 
of salvation, and do you reject all doctrines conHicting 
with them?" To this the missionaries reply: "y do, 
with all my heart." 

The Forms from which the above excerpts are 
taken appear in the Psalter Hymnal, pages 101-11 2. 
Italics in each case have been added to make the 
point that, according to the conception long accepted 
among us, when we say the Word of God we mean 
the Bible. It is to be expected therefore that any 
departure from this usage easily leads to misunder
standing and confusion. 

A Different Terminology - It is obvious from the 
foregoing that in the Christian Reformed Church all 
elders and deacons, ministers, professors of theology, 
and missionaries have solemnly stated before God and 
His church that they believe Scripture to be the only 
Word of God. However, today new terminology about 
the Word of Cod is being introduced among us, and 
we are frankly dubious about its use if we are to keep 
our understanding of the rightful place of Scripture 
straight and clear. 

Examples of this different terminology are at hand: 
1. Recently Dr. Gordon J. Spykman was quoted in 

The Banner (Jan. 7, 1972, p. 17 ) as having said: "Re
turning in conclusion to a kind of point-of-departure 
in doing science every man just has to make up his 
mind about the threefold Word of God: What think 
ye of creation? What think ye of Scripture? What 
think ye of Christ?" ( Italics added). Do we cite 
this to impugn or call into question D r. Spykman's 
view of Scripture? Not at all . Our aim is rather to 
give an example of the use of a different terminology 
about the Word of God than is found in our Forms for 
Ordination, and to express our misgivings about the 
wisdom of using it. 

2. Dr. James Olthuis of Toronto teaches in matters 
of "Biblical prolegomena, ethics, and problems in 
theology." He is one in the cluster of leading figu res 
in the Association for the Advancement of Christian 
Scholarship with its headquarters in Toronto, an or
ganization listed in the Christian Reformed Church 
Ye(lrbook as one worthy of receiving our financial 
contributions. Thus the AACS is of interest and con
cern to us, and we should take note of what its leaders 
have to say. 

Perspective, Newsletter of the AACS ( April 15. 
1971), among other things, reports on an interview 
with Dr. Olthuis from which we quote the following 
to point out further what is being said about the Word 
of God and the Bible: 

Interviewer: "What, briefly, is your view of the 
Word of God? Is the Word of God bigger than the 
Scriptures?" 

Dr. Olthuis: "The Word of Cod upholds all of cre
ation. In the beginning Cod put His Word to the 
world and it came forth; after man's fall He inscrip
turated His Word in the Bible so that man could be 
directed to keep Cod's Word again. In Jesus, the 

Christ, the Word of God made flesh, this became 
possible. The Word of God lives and sta nds fo rever, 
and that Word calls man to respond and obey. The 
Word of Cod for creation, in the Scriptures, and in 
Jesus Christ structures existence in every way; that 
Word makes discovery of an orderly world possible, 
for instance. 

"We maintain that the Scriptures are the Word of 
God, but that the Word of God is bigger Own the 
Scriptures. The Scriptures themselves teach us that 
Jeslls Christ is the Word Incarnate; they also teach 
us that the Word of Cod holds for creation ... that 
Word is the very condition of and structure for crea
turely existence. Compare the last part of the Book 
of Job, or the first part of Hebrews, and many of the 
Psalms" (Italics added). 

From other statements by Dr. Olthuis, it becomes 
increasingly clear that the interviewer should state: 
"It is impossible to boil down the thorough yet subtly 
phrased statements he [Dr. Olthuis] made in an hour 
and a half about many things ...." Consider the 
following: 

Interviewer: "How is Biblical confession diHerent 
from theology?" 

Dr. Olthuis: "We believe that the Scriptures arc a 
confessional book, and not a book of theology. The
ology doesn't examine Cod; it examines one aspect of 
man's experience. Theology as a science involves ab
straction; a confession of faith is an act which takes 
place with a man's whole being and it's a fai th con
fession which affects whatever he does ..." (Italics 
added). 

To say that "the Scriptures are not a book of the
ology" is baff1ing, to say the least. Surely unless the 
Bible occupies first place among one's books of theol
ogy, the resu lts of his theologizing are bound to be 
disastroliS. 

Interviewer: "If you aren't an 'Old Moralist' and 
you aren't a 'New Moralist,' then are you a middle
of-tlle-roader?" 

Dr. Olthuis: "No, I'm not. I would hope to be 
known as an ethicist of the Word. To use an analogy, 
the 'New Morality' frustrates man because it pretends 
that man can swim without any water - but the 'Old 
Morality' has frozen the water, not allowing the fi sh 
to swim at all, and the 'New Morality' has no wa ter. 
I think that what is needed is that from ti me to time 
the water be changed, but that the Bowl, the Word of 
Cod, remains, providing the conditions and structurt" 
to make the enviroDment, the 'furnishings' meaningful. 
And so our approach is not in between, but it struc
tures the things rightly; and that's why we can lise 
so many things from the 'Old Morality' and the 'New 
Morality' and put them into the right structure, the 
right framework - the Word of Cod that holds for 
Creation" (italics added). 

Although I have studied some theology and also 
ethics, once again 1 am baff1ed by this kind of lan
guage. Just what is this so-called 'New Morality'? The 
following definition, I would say, hits the nail right 
on the head: "New Morality - Twentieth-century term 
for an attempt, popularized by such men as John 
Robinson and Douglas A. Rhymes, to base moral con
dl1ct on love alone" ( The Dictionary of Religt'ous 



Terms by Donald T. Kauffman, Fleming H. Revell 
Co.). 

Can there be any doubt that this so-called 'New 
Morality' is an out-and-out abomination in the sight 
of a holy God? Pray tell me, how can we possibly 
"use so many things from ... the 'New Morality'''? 
And what does it mean that we can "put them into 
the right structure, the right framework - the Word of 
God that holds for creation'? Ethics is a very practical 
study supposed to deal with down.to·earth matters of 
right and wrong; but frankly, the language just quoted 
leaves me nonplussed. 

3. Proposed Change in NUCS Bylaws - The fi nal 
example of this new terminology about the Word of 
God concerns the National Union of Christian Schools. 
Last August at the annual meeting of the NUCS, the 
Board of Directors proposed for adoption the follow
ing Basis Article for the NUCS Bylaws: 

"The basis of the National Union of Christian 
Schools is the Word of Cod manifest in creation, in· 
carnate in Jeslls Christ, and inscripturated in the Bible 
[All aside: I have yet to find a dictionary that lists 
"inscriptllTated." This is regrettable because it serves 
so well to designate thc written Word. Perhaps some
one will eventually prevail upon Webster to adopt 
it. JVP] as it is confessed to be God's Word in thc 
Reformed creedal standards." 

The delegates to the August 1971 NUCS Annual 
Meeting tabled this proposal for onc year. One of the 
principal objections, according to the Editor of 
Christian Home and Scllool "was with respect to thc 
threefold application of the term 'Word of God.' " 

Editor John Vandcr Ark goes on to say in his 
Novelr.ber 1971 editorial: "1 would not like to drop 
the threefold reference to the Word of God, but 1 can 
understand that majority opinion will favor retaining 
only the reference to the Bible as the basis. 1 happen 
to be impressed by the regularity with which the Bible 
b inds creation to the Word of God. T am pcrsuaded 
of the appropriateness of the threefold reference, too, 
hy the knowled ge that the Christian Reformed Board 
of Puhlications in its document, 'Toward a Unified 
Church School Curriculum' (Acts of Sy1lod, 1970 - p. 
(7 ) uses the same concepts but, admittedly, in dif· 
fercnt language. The fact that representatives from 
the Orthodox Presbyterian Church in Conference with 
the Christian Reformed Church body on this matter 
fo und nothing divisive about it is significant" (pp. 
4,5). 

Observations - Of course, when such is properly 
understood and explained, it is not wrong or unscrip· 
tural to speak of the one Word of God in more than 
one sense: the written ';Vord, Christ as the ,;Vord in· 
curnate, divine revelation in nature, and Cod's word 
of power (Psalm 33:6). However, there are considera· 
tions why we do well to give very serious thought to 
it before discarding om historic practice of meaning 
tile Bible when we speak of the Word of God, unless 
we make clear why we have something else in mind. 

1. A first consideration is that not only our Forms 
for Ordination, as we have already seen, but also our 
Doctrinal Standards mean tile Bible when they speak 
of the Word of God. A single example froIT! each of 
these three will suffice; 

Belgic Confession (Art. II) "We know H im by 
two means: First , by the creation, preservation, and 
government of the universe; which is before our eyes 
as a most elegant book .. . . Second, He makes H im
self more clearly and fully known to us by His holy 
and divine W ord . . . ." 

Heidelberg Catechism (Q. and A. 21) "What is 
true faith? True faith is not only a sure knowledge, 
whereby I hold for truth all that God has revealed to 
us in His Word . .. " 

Canons of D ort (V. Art. 10) - "This assurance, 
however, is not produced by any peculiar revelation 
contrary or independent of the Word of God, but 
springs from faith in God's promises, which H e has 
most abundantly revealed in H is Word for our (;om· 
fort ... ." 

These excerpts from our Doctrinal Standards (ital. 
ics added in each case) make abundantly clear that for 
centuries now it has been taken for granted among 
those of Heformed persuasion that when the \-Vord of 
God is mentioned we mean the Bible. Of course, the 
antiquity of this usage does not necessarily settle the 
matter of whether it should be continued or not. 
However, the burden of proof for now making a 
change does lie with those who advocate it should be 
done. Our Forms for Ordination and Doctrinal Stand· 
ards should be honored on this score, unless there are 
compelling reasons that they be revised. 

2. Another consideration is that we could propa· 
gate serious error if we speak of God's general reve· 
lation in naturc as if it is on a par with God's 

WESTmmSTER miniSTERS' 

COnfEREnCE 


MARCH 23 & 24 

MESSIAH CHRISTIAN REFORMED 

CHURCH 


HUDSONVillE, M ICHIGAN 

SPEAKERS 

Dr. Jay Adams 
"THE PASTOR A ND COUNSELING" 

• 

Dr. Jack Mille r 

" REFORMED EVANGELISM" 

• 

Dr. Norman Shepherd 

" BIBLICAL AUTHORITY" 

All ministers invited 

Plan now to atterul 


More details later 




-----

special revela tion in Scri pture. Due to the coming ~f 
sin and the curse, man is no longer able to read God s 
revelation arigh t apart from "the spectacles of Scrip
huc," At stich a time as Ihis, when natural science is 
on the throne and SCripture is being assai led from 
every side, we need to be on our guard morc than 
ever against the introduction of terminology that may 
downgrade the preeminence of Scripture as our source 
of true knowledge. 

Article ] r of the Belgic Confession is explicit about 
Cod making Him.~e lf known "by the creation, preser
va tion and government of the universe; which is 

, " Hbefore ollr eyes as (I most elegant book . . ow-
ever, it also spells out very clearly the superiority of 
His special revelation as follows: "Second He makes 
Himself more clear/II lmd f!fllll known to us by His 
holy and divine W ord, th at is to say, as far as is 
necessary for us to know in this life, to His glory and 
our salvation" ( Italics added) . 

3. Another SOurce of error is to forget that we 
can not know Christ, the incarnate Word, except as 
wc come to know H ifll from tfl e Bible (IS the written 
Word. Of course, Christ is the Person whom we know 
and serve as our Lord and Savior. To regard the Bible 
the same as we regard Ch rist would be bibliolatry. 
We believe the Bible but we helieoo in Christ. How
ever, any knowledge we may suppose we have of 
Christ apart from the teaching of Scripture concern
ing Him is properly sllspect. It is the written Word 
that bears witness of Christ as the incarnate Word. 

Early in 1971, a conference was he ld in St. Cath
arines, Ontario "for the purpose of promoting unity 
and harmony in the Christian Reformed Community 
in Canada and a better understanding regarding the 
Association for the Advance ment of Christian Scholar
ship." Included in "A Statement of Consensus" issued 
bv th is Conference was the foll owing about the matter 
,,:e are considering: 

"In a d iscuss ion on the concept of 'The Word of 
God' it was agreed that the infallible Word of Scrip
ture is the only source of our knowledge of Christ the 
incarnate Word and of the proclamation of the Word 
of the Gospe l. The term 'creation-word' occasioned 
some debate. Its mea nings, as expressed in the dis
cuss ion, included the Word by which the Creator 
ca lls His world into being, the Word by which He 
holds H is creation together, and the Word as it func
tions for and in the st ructures of creation. \ ,Vith ref
ercnce to this last-men tioned usage thcre was agree
ment that no one should speak of Ihis creation -word 
in isolation from the written word, or in isolation from 
Christ crucified , or fo r the purpose of demandinq 
re ligious adhesion to a scientific conception of it. 
Others questioned either the value or the validity of 
this concept." 

\,ye do appreciate this consensus on a matter of 
such great importance as what we believe, say, and 
write about the W ord of Got!. Inde(.>(i, to bc clear and 
explicit about something as basic as this is of the 
essence. To avoid confusion when speaking about the 
Word of God we certainly need to think, speak, and 
write wi th such Scriptural precision that there can be 
no question abou t the unique place to which Scripture 
alone is enti tled. 

THE BIBLE 

AND CHURCH DOCTRINE 


PETER DE JONG 

A new book Jerusalem and Athens, contains a 
number of essay~, all dedicated to Dr. Cornelius Van 
Til on his seventy-fifth birthday and fo rtieth anni
versary as professor at Westminster Seminary. The 
con tributions of such influential writers as Berkollwer, 
Dooyeweerd, Ridderbos, Packer, and Montgomery t~
gether with Dr. Van Til's responses to them make tins 
a book of unusual variety and interest. One of the 
most provocative essays in the series may be that by 
Richard B. GaHin, professor at Westminster Seminary. 
Under the title "Geerhardus Vos and the Interpreta
tion of Paul" it deals with the proper relationship 
of church doctrine or theology to the Bible. 

Th e View of Abraham Kuyper - Professor Caffin 
points out that Dr. Abraham Kuyper in his Ency
clopaedie, which has guided the thi nkin~ of m~st 
sllcceeding Heformed theologians, made It sharp d iS
tinction between Scripture and the biblical writers, 
on one hand, and the dogmas and theologians of the 
church, on the other" (p. 230). "The Bible itself con
ta ins no dogmas but rather the 'material' out of whic~l 
the church 'constructs' dogma" ( quoted from Kuyper s 
Encyclopaedie der f/eilige Codgeleerdheid, III, pp. 
355 H. ). "The biblical revelation is given in , th.e 
'stylized, symbolic-aesthetic lan guage of the East ; It 
is on ly when the '\Vestern mind' ""ith its penchant for 
'dialecti cal clari ty' goes to work on it ( the biblical 
material ) that theology comes into being" (Encyclo
paediC, III, p. 168). Kuyper, therefore, "rejects 'biblical 
theology: not only in name, but in concept." 

The View of Or. Vos -In contrast with Dr. Kuyper, 
Dr. Vos held to an exactly opposite emphasis. Instead 
of stressing the distinction between the bibl ical writers 
such as Paul, and the doctrines and theology as the 
church later formulated them, Dr. Vos stressed the 
"t;ontinuity between Paul and his interpreters" (p. 
232). "The essence of theology is interpretation of 
the history of redemption." "Consequently" (since 
this is the concern of hoth Paul and the church a nd 
its doctrines) "it is not only possible but necessary to 
speak of a theological continuity between Paul and 
his interpreters .... The inspired, infallible revelation 
which he gives is at the same time lhe authoritative 
teachi ng and opinion (dogma) of the church, and ... 
as various dogmas wh ich he te.'lchcs display obvious 
relationships to each othcl", one may speak of h is 
theology" (p. 233). This means that "biblical an? 
systematic theology may not be arbitrarily and arh
6cially separated" (p. 234) and that "Scripture must 
determine not only the content but also the method 
of theology" (p. 235). 

The Practical Importance of Dr. Vos' View _ 
It seems to me that in calling attention to this gen
era ll y overlooked diHerence between Kuyper's and 
Vos' views of the proper relationship between the 
Bible and church doctrine, Dr. GaHi n has reminded 

Rev. Peter De l ong i& flus/or of the Christian Reformed 
Church of Dutton, Michigan. 



us of a truth that is of tremendous practical signif
icance for our churches in confronting some of their 
most urgent problems. 

A widespread and basic weakness in much of the 
preaching and teachine; fo und in our churches seems 
to be that Christian doctrine has often been taught 
and presented with li ttle grounding in the Scriptures. 
The Catechism, in particula r, has been preached and 
taught with little or only passing reference to the 
Bible. At a ministers' conference some years ago 
when the discussion arose regarding the need, espe
cially in a missionary set ting, of being able to open 
the Bible and show that what we believe and teach 
is nothing but God's Word, an older minister, a home 
missionary, quipped: "We don't have to go to all that 
trouble; we had professors who did that for us in sem
ina ryl" It appears that much of what was called 
"orthodoxy" was nothing but I1ncritical acceptance of 
teach ings because the church taught them. Our prac
tice in this respect often differed little from traditional 
Roman Catholicism. 

Now a reaction against this traditionalism is ap
pearing everywhere and all the old teachings are 
being questioned. If the only answer we can give to 
the question, "Why do you believe this?" is "Because 
the chu rch teaches it I" we need to realize that we 
have no adequate ground for either our own faith or 
for our eHorts to answer the doubts or objections of 
others. 

Dr. Gaffin 's little essay raises the interesting point 
that we may have gotten into this predicament of 
preaching and teaching church doctrine with inade
quate biblical grounding partly because of the in
fluence of Kuyper's unfortunate separation of Church 
doctrine from Scripture. 

Dr. Vos insisted that what we are called to 
p reach and teach is not a late r construction which 
the church developed from the Scriptures, but simply 
the doctrine of the Scriptures themselves. Is not this 
exactly wha t the Bible teaches? Paul must urge Ti m
othy, for example, to "Hold the pattern of sound words 
which thou hast heard from me, in faith and love 
wh ich is in Christ Jesus. That good thing which was 
committed unto thee ~uard through the Holy Spirit 
which dwelleth in us" (II Tim. 1:13, 14). And he goes 
on to instruct him that "the things which thou hast 
heard from me among many witnesses, the same com
mit thou to faithfu l men who shall be able to teach 
others also" (2:2). 

The Bible's repeated wam ings against "teaching 
any other doctrine" point in the same direction. Al
though the church was promised and given the Holy 
Spirit who would "guide ... in to a U the truth" (Joh n 
16:13) and be with it for ever (14:16), because of 
which its centuries of struggle with error and its 
witness to the gospel and also its doctrinal formula
tions in the course of those efforts are rich in valu 
able lessons for all Ch ristia ns who follow, that history 
and doctrine are authoritative only in so far as they 
rellect exactly what God has taught us in His word. 
That was the lesson that the Hefonners had to learn 
and teach. 

Trying to teach exact ly what Cod's word taught 
- no mare and no less - was the secret of John Cal

vin's tremendous influence. Dr. Vos' and Dr. Caffin's 
efforts to call the Christian and the church back to 
that obscured prinCiple need to be heeded especiaUy 
in our time of growing confusion. 

Light on the AACS Views of the Bible - One ob
serves further that the essay of D r. Gaffin also sheds 
some light on the controversial views of the Bible 
being promoted by the AACS [Association for Ad
vancement of Christian Scholarship1 movement of 
some of our North American followers of Dr. Herman 
O ooyewecrd of The Netherlands. 

In such writings as their book on Understanding 
the Scriptures the above mentioned properly criticize 
the too com mon practice of presenting isolated bits of 
Scripture as genera l teachings or moralizations, dis
regarding their total context and their place as parts 
of the whole Bible. Dr. Gallin , foll owing the lead of 
Vos, calls attention to some of the same points they 
do. He says: "Revelation comes as acts or as words"; 
"God discloses himself both in redemption and revela
tion, in what he does as well as what he says"; "God's 
speech is invariably related to his actions"; "An un
biblical (one could say, quasi-gnostic) notion of revela
tion inevitably results, when one considers it of and 
by itself or as providing general truths, self-evident in 
and of themselves" (p. 321 ); references made to Vos' 
Biblical Theology, pp. 14ff., 24, 124, 324H.). 

Unfortunately, instead of attempting, like D r. Vos, 
to make theology "biblical," as it ought to be, this 
A.A.GS. movement relegates theology to its own little 
"sphere" and places over it, as well as over all other 
"sphere.<;," its philosophical system. Dr. Arnold H. De 
Graaa, for example, plainly tells us in his Tile Educa
tional Ministry of the Church that ''The basic concepts 
of which theology avails itself cannot be derived 
directly from Scripture, since the Bible does not 
contain sCientifle theologica l concepts. The Word of 
God is not a tex tbook fo r theology. If the the
ologian limits himself exclusively to Scriph lre, he is 
continually in danger of (.'Onfusing the direction, the 
content, and the structure of faith. .. Since thc 
meaning of Scripture cannot be grasped without con
s iderin~ the creational ordinances, we have felt frC(' 

to make use of the 'ground plan' of these structural 
norms that has been provided by the Philosophy of 
Law. As a systematic diSCipline theology cannot do 
without such a theoretical account of the order of 
crea tion'" (pp. 157, 158). 

With these "creational ordinances" as interpreted 
by this philosophy placed above the Scriptures, this 
ca ll to "understand the scriptures" takes us further 
away from them. If we are to escape the present con
fus ion it will only be by a return with Vos and Ca lvin 
to the "sound doctrine" of God's Word. 

Concluding Footnote: Dr. Van Til, in his reaction 
to th is essay calls a ttention to inconsistencies in 
Kuyper's system of thought. From these inconsisten
cies he obsclves that Oooyeweerd, although he crit
icized Kuyper, did not comple tely escape. This whole 
discussion as well as the exchange between Van T il 
and Dooyeweerd in another part of this book, al 
though very technical, should prove highly interesting 
to students with special interests in these matters. 
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I am in fi ni tely grateful to the Lord for another op
portunity to share with you news concerning BTeN. 
It is now quite a while since you heard from liS. Be
cause of this delay I suppose that many of you arc 
becoming anxious about what has become of BTeN. 

C.R.C. Board of Foreign Missions delegates visited 
RTCN - It was a specia l privi lege to welcome to ou r 
old mission station two distinguished visitors from the 
Christi an Reformed Board of Foreign Missions in 
Grand Rapids. Rev. H . Evenhouse. general sccretary 
of the Board and Dr. E. Ruhingh, Board Secretary for 
the Nigerian field, visited us here on the 26th day of 
August. They met with both the Shangev-Tiev con
sistory and the teach in~ staff of RTCN. The meeting 
was presided over by Rev. D . H. Yawe pastor of the 
Ch urch. He reviewed the history of Missionary work 
leading to the actual establishment of NKST as a 
Church and explained that the sale aim for setting up 
a Re formed Seminary is to preserve that which the 
Church has received from the Mission. In conclusion, 
Rev. Yawe appealed to the Board delegates for u n
derstanding of NKST desire to preserve a d istinctive 
Reformed theology in Nigeria. "NKST is looking to 
you for qualified teachers to staff RTCN," he added . 

RTCN First Semester Examination results - The fol
lowing table reRects the performances of RTCN 
students in the first Semester Examinations. 

RANKS 
Tota l of 

Letter grade High Low Very low letter grade 
A 2 2 4As 
B 2 1 2 58 , 
C 2 1 2 SC, 
D 2 1 3Ds 
E 0 

The over-all resu lt of last semester Examination i.~ 
very satisfactory. 

Health - vVe are grateful to the Lord for our con
tinued good health . So far we have had only one ease 
of major djsease. Peter Kam a Though was down with 
Yellow Jaundice but has since joined his mates in the 
classroom. 

Our hearts are bubbling over with joy for the safe 
arrival of Nguavese, the daughter of Mr. and Mrs. 
Peter Kpiish i Kuusll. Esther Ku usu gave birth to a 
graciolls baby girl on the 30th of August. Nguavese 
is the Rrst ch ild of thc College. Her name, which 
means "H e is wi th liS," has been pertinently chosen. 
The name has been given from the realization of the 
fact that all the great achievements in our venture 
have beell made possible because the Lord is with 
us. There can never be a bctter name for the first 
chi ld of the College than Nguavese. 

Report on Evangelistic. Program of RTCN 
Rcv. Paul Pevikaa Agba, head of the Evangelism De
partment at RTCN, gives the following report: 

"Greetings to you all in the Lord Jesus Christ. I 
am delighted to report to you on the work of Evan
gelism at RTCN. Since thc aim of RTCN is to further 
the Kingdom of Ch rist, we are not only working with 
the vVord of C od in the classroom, but we are also 
worki ng with it outside thc classroom. Village Evan
gelism was launched a month after we had started 
classes. 'Ve are worki ng with the Shangev Tiev con
sistory. Rev. D. H. Yawe and the consistory have as
signed liS to ten different preaching centers. Two of 
these cen tcrs werc totall y closed but have since been 
reopened by us. 

"Most of this work is carried out by the students 
who are occasionally assisted by the teaching staff. 
The distance from the College to these preaching 
centers varies from two to seven miles. Now that Rev. 
Timot hy Monsma is on fur lough [he is now retu rned] 
we are compelled to assis t with English service at 
Uavande Cirls' Secondary School. ,.ye have also or
gan ized catechism classes for little children around 
Mbaakpur.Mr. l!1MUom A chineku u Princi/)(// of the RefomltMI Thoolog

iCill College of Nigeria. "We are deeply impressed by our students' en



thusiasm in the work of Evangelism. Most of them 
travel miles on foot to their preaching centers. Some 
of these students use their personal bicycles for this 
assignment. Sometimes these bicycles break down 
and they use their personal money to repair them." 

Contributions - We request your prayers for 
RTCN Evangelism Program. For effective Evangel
ism we need wall pictures and other visual aids. We 
further need bicycles to cover greater distances than 
we have covered. You can send us these materials 
directly or send money to the Treasurer c/ a Mkar 
P.A. ; P.O. Gboko Benue/ Platcau Statc, Nigeria. 

RTCN has prepared a Gift Form for those wishing 
to donate to our cause. The Gift Form is designed 
to help you decide where you would like to apply 
your donations. Please, request the form, fill it, and 
send it back to the Principal directly. Do not send 
any money to the Principal. Send your money to the 
Treasurer, RTCN, Mkar P.A. ; P.O. Gboko, Benue/ 
Pl ateau State, Nigeria. 

Financial Report - With joyful tears in our eyes we 
recognize the gracious gift of $18,577.32 from our 
Reformed brothers in the United States and Canada. 
Time and space will not permit me to list the names 
of all the congregations, societies, and individual per
sons who have so graciously and generously donated 
to our cause. 

The following tables will indicate to our donors 
how their money has been utilized: 

Outside contributions: From December 1970 to 
August 31, 1971 a total of $18,577.32 U.S. has been 
received from America. 

Disbursement of the outside contributions: The 
foUowing items are purchased for the college using 
mostly the money realized from donations. 

One Typewriter 120 pound or 336 U.S. dollars 
One Duplicator 160 pound or 448 U.S. doll ars 
Books 143 pound or 400 U.S. dollars 
Furniture 120 pound or 336 U.S. dollars 

Total 543 pound or 1520 U.S . dollars 
Balance 17,057.32 

17,057.32 dollars has been set aside for our huge 
building project. 

NKST Contributions: Since most figures of NKST 
contributions are not immediately available to me, 1 
intend to give only a partial report here. A fu ll report 
of NKST financial contributions will be published at 
the end of the year after the Treasurer will have re
ported to the Synod in November this year [1971). 

Praise - Praise the Lord for the apparent improved 
relation behveen the Church and Mission about the 
question of RTCN. Praise the Lord for the gracious 
gift of $18,577.32 we have received towards our build
ing program. 

Prayer - Pray for a teacher with advanced degree 
in theology to join RTCN staff. Pray that the Lord 
may move many more to donate to our building pro
gram. We still need $51,000 for the first phase of our 
building program. 

RACE RELATIONS 
The foUowing overture addressed to Classis 
Pella at its January meeting is taken from P ELLA 

ONE, a monthly publication of the First Christian 
Reformed Church of PeUa, Iowa. 

The Consistory of the Pella I Christian Reformed 
Church wishes to inform Classis: 

1. 	 That it has taken note of the decisions of the 
Synod of 1971 to appoint a new Committee on 
Race Relations, and to establish a quota of 
$1.40 per family. 

2. 	 That we readily concede: 
a. 	 that racism is a sin which we as a church 

must confess to be real among us. 
b. 	 that the sin of racism among us deserves 

the sincere, pastoral concern of all in the 
church and demands the use of our best 
resources to eradicate this evil. 

3. 	 That we are altogether convinced that Synod 
erred in the appointment of this Committee 
with its mandate. Our convicti on that this was 
an error is based on; 
a. 	 Our belief that this is not the Reformed 

way of dealing with sin in our midst. Sec
ularism, materialism are also grievous sins 
of our time but who would suggest the ap
pOintment of a committee to eliminate these 
sins? Rather the Synod should call upon 
the Church to exercise more vigorously and 
faithfully the Keys of the Kingdom in op
posing this sin of racism among us. 

b. 	 Our belief is that the mandate of the Com
mittee is too vague for a Committee of 
Synod to function properly. In 1968 the 
Race Commission was appointed to "design, 
organize and implement programs . . . to 
eliminate racism ...." (p. 18, Acts, 1968 ); 
in 1971 this mandate was reassigned to the 
new Committee on Race Relations and 
among other things, the Committee is to 
serve as "agents of reconciliation, in con
sultation with ecclesiastical and related 
agencies. ." (p. 112, Acts, 1971). 

Such a vague mandate will only tempt 
the Committee to pursue a course of ferret
ing out supposed (or real ) racist tendencies 
with the result that we may expect a dan
gerous case of meddling with all the at
tendant results. An illustration of such 
meddling and erroneous conception of Syn
odical action is already evident from the 
report (cf. The Banner, Nov. 26, 1971, as 
well as Chicago and Grand Rapids press 
reports) that the present Committee was 
providing funds for the suit flied in Chicago 
against the Cicero-Timothy Christian School 
Board. 

c. 	 Our belief that resorting to a Synodical 
Committee will not eliminate such sins 
among us but may in fact promote further 
polari ty and prejudices among our people. 
Witness the history of the previous race 
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commisSion which, in spite of a large sum 
of money expendcd, proved ineffective and 
altogether unproductive in healing the sin
ful racial tension existing among us. Fur
thermore, the action taken to provide 
financial assistance in the court case in 
Chicago can be expected to produce dimin
ishing retu rns. 

4. 	 Because of our convictions expressed above, we 
want Classis to know that we have genuine 
conscientious objections to the payment of the 
quota of $1.40 per family. 

Therefore, the Consistory of Pella I requests Classis 
to overture Synod to retire this Committee on Race 
Relations and to admonish the churches pastorally to 
exercise the Keys of the Kingdom in combatting the 
sin of racism among us. 

Grounds: 
L 	 According to sound Reformed Church polity, 

Synod should be involved in adjudicating 
specinc matters which have come to Synod by 
way of Classes and Consistories and not be 
involved in a hierarchical eradication of sins 
which are common among all of us. 

2. 	 This would pOint the way for a more effective 
dealing with the problems and sins of racism, 
recognizing the au tonomy and responsibility of 
the local church in applyi ng the discipline of 
the Word of Cod and in the exercise of the 
Keys of the Kingdom. 

•

MORE ABOUT "SYNOD'S RIGHT TO SPEAK" 

Dear Mr. Editor: 
Whether Synod not only has the right, bu t also 

the duty, to apply the Word of God to church mem
bers - who have committed racial discrimination 
against fe llow church members - is a question that 
involves the integrity of the Christian Reformed 
Church. 

Two writers have said in these colum ns that 
Synod had no right to become involved in the Tim
othy-Lawndale dispute because the Timothy Board 
is a non-ecclesiastical organization. One writer quotes 
Article 28-A of the Church Order, which states that 
ecclesiastical assemblies shall "transact ecclesiastic~ 1 
matters only" ( THE OUTLOOK - Letters, July, 1971, 
p. 16; December, 1971, p. 10 ). 

We have stated that because Timothy board mem
bers belong to the e RC they are, therefore, subject 
to its admonition and discipline, if thei r actions are 
found to be disobcdien t to Christ ( THE OUTLOOK
Letters, October, 1971, p. 15). 

It is apparent, then, that we are in disagreement 
on what constitutes an ecclesiastical matter. In this 
letter we shall further explain our position, and thus 
conclude our contribution to the d iscussion. 

The church's offi cial position states that any mem
her who advocates denial to anyone, for reasons of 
race or color, of full Christian fe llowship and privilege 
in the church or in related organi7..ations must be 
reckoned as disobedient to Christ. This means, for 
example, that any Consistory refusing to receive Black 
families into its congregation - for reasons of ex

pediency - would be guilty of racial discrimination. 
Is this type of discrimination really any different 
from that which excludes Black children from a 
Christian school - fo r the same reasons? Or does the 
context in which church members discriminate deter
mine whether their action is disobedient to Christ? 

If a church member embezzled money from the 
church's general fund, Or from the school's building 
fund, it is still looked upon as embezzlement 
no matter where it occurs. And that act of steal
ing warra nts the church's admonition and dis
cipline. Why, then, is it so difficult for some people 
to see that racial discrimination - no matter where it 
occurs - also warrants the church's admoniti on and 
discipline. We think the answer lies in the unwilling
ness of some people to recognize that racial discrimi
nation is disobedience to Christ. 

One writer charged that "some would sacrifice 
the precious lives of black and white students so that 
integration would be carried out." We are unaware 
that anyone has advocated such a reckless course of 
action. What we have long advocated is for the 
Timothy Board to use legal means to protect its 
school, and occupants, from those who have threat
ened to commit acts of violence. 

We Christians should have collectively stood up 
to the racists of Cicero and Berwyn who have used 
tactics of in timidati on. It troubles our conscience that 
school and church leaders have acted in compliance 
with this form of tyranny. In effect, our leaders have 
allowed racists to determine who may attend Tim
othy's Cicero school. It is our opinion that the in
timidators should have been brought before a court 
of law. 

Anyone who has lived in Cicero and Berwyn for 
any length of time knows that many of his fellow 
church members harbor racist sentiments. But more 
importa nt than individual racism is the institutional 
racism which, to a large extent, governs school and 
church affairs in this area. A lack of leaders with 
courage to make known "the manifold wisdom of 
God. . to the principalities and powers" (Eph. 3: 10) 
has implicatcd the church in racism. TIlis is why lhere 
is no effort by our local consistories and Classis to 
act in accord with Synod's decisions on racial matters. 

When church members violate the church's teach
ing on race relations by discriminating against fellow 
members; causing disillusionment, anguish, and aliena
tion; and when those aggrieved seck redress of their 
grievances by way of protest and appeal to the 
church's assemblies then, who wishes to still assert 
that this is a "non-ecclesiastical matter"? 

Were Synod to concur with the charge that such 
happenings are "none of the church's business" it 
wou ld do irreparable damage to the integrity of the 
church's Declarations on Hace adopted in 1968. It 
seems that it is easier for some people to say that 
racial discrimination among church members is a 
"non-ecclesiastical matter" than it is for them to say 
it is right or wrong. 

MARTIN LAMAIRE 
1334 S. Home Ave . 
Berwyn, 1Il . 60402 



GEORGE WHITEFIELD ; THE LIFE 
AND TIMES OF THE GREAT EVAN· 
GELIST OF THE E IGHTEENTH· 
CENTUBY REVIVAL, Volume 1, by 
Arnold DaJlimore. The Banner of Tmth 
Trust, 78b Chiltem St ., London, WIM I 
PS, England. 1970, pp. 598, S7.5O. Re· 
viewed by Rev. Jerome Julien, pastor of 
the Fa ith Christ ian Refonned Church of 
Grand Rapids, Michigan. 

Are the events of the early seventeen· 
hundreds of any value to u S who live in 
the last part of the twentieth cenl1.lrY? Or 
arc they simply to be labeled "ancient 
history?" Whether we realil'.e it or 1I0t, 
we can learn from the past evcnts of 
history ; history has its lessons. And here 
is a book that we call all read with 
prollt. The problems that we face today 
in the Church were already present in 
those days. There was a real deadness 
among those calling themsclves Chris· 
tians. There was a theological battle 
developing. There was an apalhy toward 
the truth revealed in God's Word. 

This volume is the story of the flTlit 
twenty·six yeaTli of the life of the great 
evangelist, Gcorge Whiteficld. As we 
read it we see him in his early years and 
during his first and second visits to 
AmeriCR. We meet Whitefield in the 
days of the Holy Club and in the open 
air preaching to an.~ious hearers. 

Dallimore has done a very fine job of 
revelliing something of the greatness of 
White r-cld. He should be commended for 
\Ising the abilities God gave him so that 
this work would be done. Thankfully, he 
realized that, in order for these first 
twenty·six years of Whitefield's life to be 
fu lly treated, much more was lIecmsary 
than a simple understanding of wllllt 
Whitelleld, himself, did. The theology of 
White field must be understood; the 
changing theological views of Englllnd 
llnd America must be evaluated and ex· 
pillined; church life and everyday living 

must be known. To this reviewer it 
seems as if this volume i~ very thorough 
in llll these rcspl.octs l In order to present 
this very rClldabl() volume to us, Dal!i· 
more must have spent countless hours 
reading in volumes we would have pre
ferred to leave dust·covered. Not only 
did he read in the Journals and sermons 
of Whitefield. He also read in the works 
of Wesley and others connected with 
Whitefield. History books also were 
opened so that he could glean the other 
necessary information. It will be in
teresting to relld the bibliography when 
it is published llt lhe end of volume 
two. 

The purpose of this review is to ex· 
pose this book to a wider readership. 
And it is hoped IhM many will seek to 
spend some delightful hours with it. This 
does not mean that this reviewer would 
dare to endorse all of Whitefield's the· 
ological views. It can be said that he is 
generally Refonned, but here and there 
are sollle grave and troublesome incon· 
sistencies - at least in this reviewer's 
eyes. 

Indeed there is a need for this kind 
of study. Dr. M. Lloyd.Jones tells us 
something abo1lt this in the Foreword 
which he writes. Only too often the lives 
of men who have served in other ages 
arc forgotten - not to the enrichment of 
the people of God. 

And this e llriching study is a balanced 
one, too. Often someone who studies the 
life of a certain man will begin to see 
only the good points and forget the bad. 
DaUimore has not done this. We see 
Whitefield defended, but we read him 
eritid~d, llS well. We learn that he is 
not to be considered a golden hero bllt 
mther a mall of like pass ions with us. 

May volume two llppellr very soon!! 

FOR SINNERS ONLY, by Jacob D. 
Eppinga. Published by William B. Eerd

mans, Grand Rapids, Michiglln , 1970, 
142 pages; $3.95. Reviewed by Rev. 
Fmnk De Jong, Christilln Reformed 
lJastor'ellleritus of Slln Jose, California. 

ror SinneTs Only by Pastor Jacob 
EppinSll is like the car its manufacturer 
spellks of, "1£ you get your hands on it 
you' ll never let it go." If yO\I begin 
reading this precious little gem you can't 
Illy it down until you have finished read· 
ing it. 

In each of the twelve chapters the 
1I\lthor \ISCS some phase in the life of the 
apostle Pau l to guide those llpprOllching 
the Lord's Table with counsel llnd en· 
couragement. The entire book is rc· 
freshingly original. Of the Master's 
tellching we read , "The common people 
heard him gilldly," and. of this book it, 
too, can be said, "The common people 
will read it gladly." 

Ministers at a loss what to preach for 
a "Preparatory Message" on the Sunday 
before Communion can profit by reading 
these mcssages. Each chapter gives wise 
guidllnce for those who would partake 
of the Holy Supper "in a worthy man· 
ncr." Chllpter 12 is outstanding in spirit· 
IIAI richness. 

DAILY MANNA CALENDAR 1972. 
Edited by Rev. Timothy MOIl$lIIa; Zon· 
dervan Publishing House, Crand Rapids, 
Michigan, $2.50. 

A beill ted but hearty recommendation 
of this annual series of daily meditlllioll$ 
by "fifty·two busy pastors and teachers 
from various churches around \lle world" 
- hew/ed because it did not reach my 
desk on time for an earlier insertion, 
/lea r!1I because of my long acquaintance 
with this Cfllendar thllt always commends 
it llt our home for continued usc. There 
arc nuggets and gems here to regularly 
enrich family devot ions and personal 
devotions. JVP 



STUDIES 

IN GENESIS I- XI 


PETER Y. DE JONG 

GOD PRESERVES HIS WORD AMID 

SIN'S CONSEQUENCES 
( 11 ) 

Scripture: Genesis 4 

To reflect on our world today is to lose all hope. 
Every day, if we arc at all sensitive, our heads 

whirl and OUT hearts weep at man's inhumanity to 
man. Homes arc riddled with hatred . Communities 
are destroyed by fear. Nations engage in their never
ending race to produce weapons capable of wiping 
out whole civilizations within the span of moments. 
Who can count the tears which flow from millions of 
eyes every hour? Who can bottle up the streams of 
blood which have been poured upon the earth in 
Bangladesh? Has all the world f!;one mad with a 
cruel and capricious madness which can't be cured? 
No wonder many echo the lament of Edna St. Vincent 
Millay. 

"The anguish of the world is on my tongue. 
My bowl is nlled to the brim with it; there 

is more than T can eat." 
We need feel no surprise, then, when people insist 

that such a world cannot last. This age isn't sowing 
the seeds of dissolution; it is reaping the whirlwind 
harvest which will not be halted. Nothing seems to 
make sense any more. T . S. Eliot spoke of ou r time 
even more than of his own, nfty years ago, when in 
his The Waste Land he likened life to a sp iritual 
desert sharp-billen by drought and deadness. 

Yet those who know the living Cod and seek to 
live by His word are not in the dark. These things, 
they affirm, must needs come to pass. Here we live 
in a world under judgment, yet judgment which at 
all times is tempered with mercy by the sure promise 
of God. Our life is not ruled by chance or fate; it is 
ruled by God who refuses to alxlicate despite all 
man's recriminations and rebellions. The key to 
meaning He has given in His Word. 'While passing 
judgment on Adam and Eve for their transgression, 
He utters the promise. And that promise He will 
surely keep. Not for a moment does He swerve from 
His purposes. This is evident from Genesis 4, a chap
ter which belongs to the same "book of the genera
tions" as does Genesis 3. 

We nnd here, then, not so much the story of Cain 
and Abel, the record of a developing civiJization 
among Cain's descendants. Indeed, what is said about 
all that is factual ; not legendary. But the emphasis 
of the chapter is on how Cod keeps His covenant 
word despite all man's sins. And therein lies our 
hope also for our todays and tomorrows. 

The fruit of the womb is from God 
Adam and Eve have been banished from the 

Carden. The beautiful world lies behind them. With 
a flam ing sword the cherubim stand guard to prevent 
a ny attempt at return. 

What we now read seems so ordinary. 
Yet this is not so. Here we have our parents, hav

ing heard and believed Cod's promise of victory, 
bringing forth children. The mandate to replenish 
the earth was not abrogated at the time of man's fall. 
Instead, it was connrmed . In the "seed of the woman" 
the consequences of man 's sins will be overcome. 

Not only did Adam believe that promise (ch. 3:20) 
but also Eve. When the first child is born to her and 
her husband, she says: I hove gotten a man with the 
help of Jehovah. His name derives from the word "to 
get." Just what Eve intended with these words has 
been the subject of long debate. Among the early 
church fathers and during the middle ages many in
sisted on the translation : "I have received (gotten ) 
a man, namely, Jehovah." This would then imply that 
she somehow expected as deliverer a seed both human 
and divine. The promise, however, would give her 
no indication of this at all. Not until much later 
in the history of Cod's self-revelation would the two 
natures of our Lord be made manifest. A rather com
mon Jewish translation, '"I have received a man from 
Jehovah," is not accurate. It is rather to be translated 
"with" Jehovah, that is, with His help. That her ex
pectations were high at the time of Cain's birth seems 
evident. H ow sorely disappointed she and her hus
band will be in this first-born son! 

When Abel is born, we read nothing of the details . 
Even the name is not explained in the sacred record. 

Both boys grew up. Each followed an appropriate 
vocation. We might want to know just why the choice 
was made; also how they learned to sow and reap as 
well as to tend sheep to obtain food and clothing for 
themselves. But, while all this is presented to us as 
fact, as history, Cod's Word isn't interested in giving 
us the story of the first family as such. Hence we 
don't read either about other children born to Adam 
and Eve. Yet from this silence we may not conclude 
that none were born to them. In fact, later verses in 
th is chapter indicate that by the time Cain became 
a fugitive , there was a growing population sprung 
from ou r nrst parents. 

We do read about worship, however. Again, its 
origin is not explained. That Adam and Eve must 
have spoken to their children about their creation and 
their time in the Carden of Eden with the tragic 
consequences of the temptation seems self-evident. 
How else would their descendants know anything 
speci6c about the living Cod? The introduction of 
bringing an olJering is recorded as if it were a very 
ordi nary and expected occasion in the lives of these 



two. Each brought a "gift" from that which he had 
first received from the Lord. Family-life, child-bear
ing, name-giving, farming, tending sheep, and worship 
belong, according to Moses' record, to the very days 
of man's life in the present world . Here are no 
nomads, who seized wives at wiIl, lived in clans rather 
than fami lies, and hunted wild beasts rather than 
farmed the land. The Biblical presentation of the facts 
contradicts the evolutionary reconstruction of man's 
story a t almost every pOint. 

Strife in the first family 
At the altar of Cod the hea rts and lives of men 

become transparent. 
Both Cain and Abel are engaged in wor~hip. Yet 

how di vergent these two men were. 'With the one 
Cod was pleased; wi th the other not. To attribute 
Cod's displeasure with Cain to the nature or kind of 
offering brought has no foundation. We are rather 
to find this, in accordance with what the rest of 
Scripture so clearly affirms, in the attitude of mind 
and heart. Details, however, are not given, To claim 
that Cod at this time in man's history insisted on 
"'blood sacrifi ce" pointing forward to the atonement of 
ou r Lord Jesus Christ is entirely without warrant. 

Cain at once knew that Cod was displeased. How 
he knew this is not recorded, But he was very toroth 
(hot with anger) . 

Again Cod reveals himself as patient, longsuffering 
and just. He comcs with His warning. Sill in this case 
is descl' ibed by Cod as a wild heast crouching at the 
door of Cain's heal' t. Over this, Cain, mora lly rc
sponsible before Cod for his attitudes and actions, 
must TIlle. 

Instead of heeding the warning, Cain turus away 
from the Lord and His Word , He speaks to Abel 
(told . .. his brother), Just what and where is not 
stated. Thereupon hoth of them find themselves in 
the {iekl, away from the rest of the family, He vcnts 
his rage Oil Abel and slays him, 

Now follows another judgment scene. 
Jehovah immediately confronts the murderer with 

the issue in the question dil'ected to him. That Cain 
is devoid of any sense of repentance is plain . Chur
lishly he responds to Cod. Then God announces that 
his brother's blood crieth unto me from the grOtmci , 
No answer is forthcoming, Calvin - himself trai ned 
in law - makes here some pertinent and incisive com
ments: 

"He, the Seal'cher of hearts, has no need of 
a long, circuitous course of investigation; but , 
with one wOJ'd, so fulminates against those 
whom he accuses, as to he sufficient, and more 
than sufficien t, for their condem nation, Ad
vocates (i.e ., lawyers) place the first kind of 
defence in the denial of the fact ; where the fad 
cannot be den ied, they have recourse to the 
qualifying circumstances of the case. Cain is 
driven from both these defences; for God both 
pronounces him guilty of the slaughter, and, at 
the same time, declares the heinousness of the 
crime, And we are warned by his example, 
that pretexts and subterfuges are heaped to
gether in vain, when sinners arc cited to the 
tribunal of C od." 

The penalty follows immediately. 
Now the ground witnesses against Cain, He be

comes cursed, in consequence of which the ground will 
be far more stubborn than it was for Adam. In addi
tion, he is to be a fugitive and a wanderer, exiled from 
the family and its relative security. And when Cain 
Pl'otests at the severity of his punishment and worries 
about himself being killed, Cod appOinted a sign for 
Cain. This will be testimony that Cod will watch 
over him, so that anyone who slays him will be 
avenged by Cod sevenfold. What the sign was we 
don't know. Much speculation has been spilled use
lessly trying to discern this, But that it was not 
"upon" him seems plain. In the light of what the 
Bible says about sign elsewhel'e, however, we conclude 
that it was some kind of visible token, 

The road thnt leads to ruin 
The second section of this chapter tells of the 

descendants of Cain , It is a strange mixture of moral 
and spiritual deterioration accompanied by a develop
ing civilization. 

Cain now leaves the presence of the Lord. There 
is no evidence that at any later time Cod again spoke 
to him. He seeks lodging in the umd of Nod, which 
may be translated "'the land of wandering." It is 
away from the rest of the descendants of Adam. But 
he starts a family. He has a wife, undoubtedly one 
of his sisters who perhaps was married to him before 
he became a murderer. It would seem strange that 
any of the sisters would willingly go with him and 
become his wife after his dastardly deed, But, again, 
the details aren't given, A son is bom to them. A 
city is built, named after the first-born , 

Often the question is raised how Cain could be 
condemned to wandering and still erect a city. Sev
eral solutions have been offered. The wandering may 
be in terpreted as having no fixed dwelling, whieh 
would make the building of a city a direct refusal of 
Cain to submit to the punishment. It may also be 
that the tcanderillg is to be understood as being exiled 
from the rest of the family and finding no peace of 
mind and heart because of an accusing conscience. 
In any case, we need not think of the city as a size
able place with high walls and thick gates, Un
doubtedly by this time Cain and his wife had a 
sizeable number of children who in tum married and 
produced children of their own, Thus several dwellings 
with adjacent build ings might have been enclosed 
with a palisade to protect them from others and from 
the beasts, Certain ly it seems that fear on the part of 
Cain was at least one motive for doing what he did. 

Now the record mentions seven generations in the 
line of Cain from Adam to Lamech, Only their 
names are listcd. Wc know nothing of any of them, 
not even their ages, until we come to Lamed!. 

By this time a fairly developed civilization has 
appeared among the sons of men, It is, however, as 
the Bible indicates at least implicitly, one withou t 
Cod. Lamech defies the creational ordin ance of mar
riage by taking to himself two wives, By these he 
begets fou r children whose names and achievements 
are recol'ded. VIe need not suppose, of course, that 
he had no other children. labal carries on cattle



ralSmg on a large scale and adopts a semi-nomadic 
pattern of life, likely to find adequate pasture for the 
herds. He isn't a shepherd; the animals referred to 
here would be asses, camels and cows. Somcthing of 
the joy and beauty of life, despite sin and its ravages, 
is apparent to Ca in's dcscendants. One of them, l ubal, 
becomes a musician, the father of those who play the 
IJarp (stringed instrument ) and the pipe (a wood
wind ). Tubal-ellin learns the art of preparing all kinds 
of instruments of copper (brass) and iron. Seemingly 
no long "evolution" was required to discover these two 
metals and make use of them. His sister receives the 
name Naamah. which may mcan according to the 
Hebrew "beautiful , attractive." Was she perhaps so 
unusually lovely? Or is this an indication of the grow
ing emphasis among the sons of men upon external 
form and grace in the absence of the cultivation of 
an inward beauty of mind and heart before the Lord? 
\Ve dare not read too much in such a name, lest we 
would make God's Word say more than it does. Yet 
such thoughts seem to spring to mind a t once, as we 
read these words. 

The brutal, offensive, cruel nature of sin, when it 
is not restrained by man in his life, is demonstrated in 
the ode of Lamech. He sings, perhaps with a sword 
in his hand which had been forged by his son Tubal
Cain. He calls out to his wives to listen to what he 
has to say. Here we have lines which are definitely 
poetic, employing the parallelism so characteristic of 
Hebrew songs. Recognizing this, we wonder how 
those who want to insist that Genesis I is poetry 
(and hence doesn't have to be taken with "historical" 
li teralness) can defend such a position. It is a blood
thirsty song which Lamech sings, of one who takes 
vengeance in his own hands even for a small hurt. 
And while God (Lamech apparently knew this from 
stories told him as a boy) promised to avenge Cain's 
death sevenfold, should any man lay a hand on him, 
Lamech will not only take matters in his own hands 
hut will be far more vengeful than the holy, righteous 
God. This is the spirit of man hardened in sin. 

Xow the line of Cain's descendants breaks off. No 
more need be said by the sacred writer to teach the 
horrendous effects of life without God. 

To be sure, these verses give no indication at all 
that God is displeased with man engaged in cultural 
de\·elopment. 111is was in accord with the mandate 
gi\'en to Adam in the garden of Eden. But where cul
ture is not subservient to the will of God, moral and 
spiritual shipwreck will result for the individual and 
for society. This thread in the story will be picked up 
by ~I oses in chapter 6. 

Light still shines in the darkness 
The last two verses in this chapter may not be 

assigned to the next. They belong here, and that by 
deliberate intent of the writer. 

Here light breaks upon the sccne stained with 
man's si n. 

Once again Adam and Eve receive a child. From 
the setting it seems likely that for a season, after the 
fea rful murder of Abel, our fi rst parents "abstained for 
a while from the conjugal bed"- to put it in the words 
, f Calvin. Xow they saw before their eyes and fell 
the wounds deep within their hearts of that which 

resulted from their sin. We need not suppose that 
before this only Cain and Abel had been born to 
them. Were that so, whence eame Cain's wife and 
why should he be afraid that someone might take his 
life? The birth of Seth is mentioned, because in him 
and his descendants God preserves the seed who will 
deliver the human race. Again it is Eve who gives the 
name to this son. In distinction from most of the 
names recorded in this chapter, it like Cain's name is 
explained. It seems that she had expected earlier that 
the godly line would have been preserved through 
Abel, so ru thlessly removed from the family. Now 
her hope revives with Seth. 

But the light grows brighter, despite the increasing 
gloom which pervades the race as in Cain's line it runs 
headlong away from God and His promises. 

Seth receives a son and calls him Ellosh, a name 
which also means "man" bu t man in his weakness. 

In his days began men to call fl1lon Ole name of 
]ellovah. This can hardly be explained as the first 
indication of worship among mankind. Undoubtedly 
not only Adam and Eve but also some of their chil
dren prayed to God. Cain and Abel brought their 
gifts. This must then refer to a public, corporate wor
ship, a gatllering together of true worshippe rs in con
trast to the numbers who forsook the Lord and sinned 
against Him. Here, then, is a miracle of God's rich 
grace in the midst of a world running headlong into 
ruin. The name scems to mean here, as it ordinarily 
does in the Bible, the whole tnlth that Cod had re
vealed concerning Himself. Also this is a "cultural" 
development, made possible by and man ifested only 
after the number of mankind had increased. But 
how different this "life-style" than that which pre
vailed in the generations of Cain . 

How appropriate that Moses closes this section, 
which began in 2:4, with an extolling of the Lord's 
faithfu lness. In such a world of sin and shame God 
preserved a people for Himself. He made known suf
ficiently both Himself and His ways, so that they in 
response could publicly call upon His name. This 
was the bright light in the deepening darkness of the 
days before the flood. This will remain the light 
which shines through the centuries until God's pur
poses of salvation are accomplished. Let the world 
ignore, despise, reject the worshipping congregation ; 
it, too, will rise in judgment against them when our 
Lord Jesus Christ returns. 

NOTES 
J - At the ontset we should recogni7.C that th is chapter is 

intimately connected, so far as content and message are 
concerncd , with the preceding. Thi~ often escapes the 
attention of the average reader who is accustomed to the 
division into chapter.; and Ihereby misses the unity. Hence 
thc emphasis in these outlines on the strncture of Genesis, 
i.e., its division into toledoehs. 

Divisions of the Bible books into smaller sections began 
carly, ll(.'CCssitated by its use in public worship. Here the 
explaO!ltion of James Orr in InterlUllional SlundMd Bible 
Encyclopedia, vol. I, p. 469 (Howard-Severance Co., 19 15) 
is helpfu l: 

"Already in pre-Talmudic times, for purposes of 
readiog in the synagogues, the Jews had larger divi
sions of the law ioto Parashahs, and of the prophets 
into Siol ilar scct ion~ calk>d Hal)htaralts. They had also 
smaller divisions into PeslIkim, corresponding nearly 
to our verses. The division into chapters is much latcr 



(13th cent.). It is ascribe<l to Cardinal Hu,go de St. 
Caro (d. 1248 ), by others to Stephen Langton, arch
bishop of Canterbury (d. 1227). It was adopted into 
the Vulgate, and from this was transferred by R. 
Natllan (c. 1440 ) to the Hebrew Bible. Verses arc 
marked in the Vu lgllte as early as .1558. They fir:;t 
Ilppellr in the N. T. in Robert Stephens' edition of the 
Greek Testament in 1551 .. " 

Thus while helpful fo r the Dible rellder and student , such 
(Iivision.~ arc not lil ways equally apt Rnd may undermine 
for us a sense of the uni ty of the Bible books. 

2 - For an under:;tanding of the intent and purpose of this 
chapter S. G. Oe GraaE, Verhmldsgeschiedcnls, vol. I, p. 
JOf. (Kok, 1952) makes some helpful comments: 

"The content or this chllpter is not the lire and death 
of righteous Abel, Rnd the li fe and development of 
sodlcs.~ Cain. ReRecl on what you are doing, when 
you tell the story in th is fashion! In this way the 
kingdom of hf'llven is shllt up. The kingdom is not 
opened by examples - even though these have their 
Significance - but by the Word of grace. If only the 
CXllmples are there, if God doc..~ not speak and act, 
Ilnd speak and act first of Illl, these examples take Right. 

"The chief intent of this chapter is designate<! by 
what precedes. Adam called his wife Eve, and by 
this demonstrated that he embraced the promise. Now 
the promise is fulillied in the birth of children, and 
there the truth of God is confirmed. Yet this faith 
is afterward put to the test. Cain does not appear 
to be the living one, and Abel perishes. TIlen hope 
is revived in the birth of Seth. 

''TIle Hne must be drawn from Seth to Christ ...." 
3 - Higher criticlll scholars 11Ilve often denied the tlnity of 

this chnpter. Aalders cogently, though brieRy, defends the 
unity in his Korte Verkiaring, I). 158 ( Kok, 1933). Skin
ncr, for example, finds here in the nlention of the names 
only "desiccated Icgcnds, in which each mcmb('"[ is 
orig inally independent of the rest ." 01'. cit., p. 98. Then 
he and others with him try to find some reason for 
piecing together the fra gments of various traditions. 
Needless to suy, one mun's gUCS.'l in this game is us good 
or bad as another's. 

4 - On Eve's exclamation ut the birth of Cain, cE. Aalders, 
01'. cit., p. 150 for several different interpretations; also 

more brieRy Leupold, Cene~if. voL I , p. 150. 
5 - On the precise statements found in the dialogne between 

Cod (\ Ild Cain - both before and after the slaying of 
Abel - ef. any good eoml11entnry. The Scriptures up· 
t:mrently record this in some (Ietail , in order to provide 
in~ight into what huppens in the mind and heart of 
man when sin ~rips his life. 

8 - /o.'Iuch di.'i(:ussion hilS been carried on aoout the origin 
and nlltme of sllerillecti amnng men. 111e word.study of 
Girdle~'tone : OUI Tes/alllent SynonYIll.t, pp. 19Q... 191 (Eerd
mllns, 1948) provides some understnnding: 

"The general Hebrew word for a gift , whe ther to 
God (Gen. 4:3) or to men (Gen. 32: 13 ) is Minchali; 
it is also the word which ollr translators (KJV) have 
rendered meat-offe ring - 'meal' being he re in its old 
scnse of ' food: and not signifyin g 'Aesh' 111e 
mine/loll which was closely connected with the '010 11 
mlLst be regll rded as a token of love, gratitude, and 
thanksgiving to God, who is Himself the giver of all 
good gifts. It was nn acknowle{igemcnt on the part 
of mun that ·the earth i$ the Lord'~ and the ["Iness 
thereof .. , .'" 

7 - The imporlancc of the Clin_Abel event is emphnsi7.ed by 
the fa ct that it is referred to repeatedly in the New 
Testament; d. Malt. 23:35, Luke 11 :50, 51 ; Heb. 11 :4; 
12:24; 1 John 3; 12; Jude vs. 11. 

8 -	 On why the line of Cain is included in the record and yet 
apparently left incomplete, in d istinct ion from the line 
in which God works His redemption, is e.~pla ined by E. 
J. Young : An /n/rQ(luction to tile Old 1'esUimenl (&'[d
mllnS, 1964 ). 

n lis "has introduced un importllnt characteristic of 
the framework of Genesis. It is the custom of l\'Ioses, 
in his selection of the genealogical llistory from Adam 
to Jacob, to in terrupt the narrative at the proper point 

and to insert the genealogy of a d ivergent line (here 
the Cainites) before reverting to the history of tIle 
cllOsen people (p. 52)." Cf. also Ishmael before Isaac, 
25: 121., Esau before Jacob, 38 :1, 9. Why? because 
the history of the "ehmeh" is never divorced from the 
history of mllnkind. God builds His kingdom of re
demption in the midst of a world ruined by sinful men. 

9 - On why God spared Cain's life many suggestions have 
been made. Sollle go so far as to insist that this was His 
mercy and grace; most commentators, however, em
phasize another aspect of the consequence of God sparing 
Cain. 

While udmitting that "God's mercy is richly displayed 
in His dealings with Cain," Leupold ( d. Gp. cit ., pp. 
212-213) insists tlmt this "resulted in a more rigid shutting 
of C... in's heart." He also urge.~ that it "served IlS a more 
potent warning to men as to the enomlity of the cursc 
of IIlmdcr" and that "it must be admitted that banish
ment from Cod's presence W!lS the heaviest punishment 
of all, heavier than the loss of life, Ilnd this heavier 
punishment C... in knows that he has suffered." Also God 
leis the wheat and tares grow together, so that sin is 
pcnnitted "to run a free course and to develop to the 
full tile potentinlitie~ that lie in it, 50 that the nature 
of evil as evil may be full y revealed in the historical 
{Ievclopment of mankind." 

10 - Since the teon "enosh" is used quite often in the Old 
Testament, a few comments on it may be in order. " It is 
generally considered," says Girdlestone, 01'. cit ., pp. 50
52, "to point to man's insignificance or inferiority, 
In poetry Enosh occurs as parallel to Adam (cf. Isa . 13: 12; 
also Ps. 8: 4; 144:3) ." Appell iing to II Sllm. 12:15; Job 
301 :6; Ps. 69:20; Isa. 17:11; JeI. 15: 18, 17:9, 16; 30:12, 
15; "' Iicah 1:9, he fixes the meaning also as incuroMe. 

"But it may be asked why the word which signifies 
incurable shcould he u~ed to denote man. Perhaps the 
answer may be found in Gen. 4 :26. Seth had been 
'appointed· [n the placc of Abel, but man remained 
unchanged Ilnd unredeemed, so Sdh's son was caned 
Enosfl. 'Then begun nlen to can upon the nmlle of 
Jehovall. ' The race was 'incurable; bllt the Lord was 
its hope . .. Thb view of the mutter was tllken by 
Cocceius . 

QUESTIONS FOR DISCUSSION 
I - Is it legitimate to speak of an "organic'· development of 

sin? Does the phrase thnt " these things must needs 
come to pass" imply that man's history is fixed by u 
fate which can't be avoided? Does God make history, or 
dOC!> man mllke history? 

2 - Should Christ ians d iSCllssing the early life of mnnkind 
speak of primitive man? What docs this term usually 
mean? Did it take man long to "discover" fire, fanning, 
hmguage, etc.? n ow do "evolutionary" historians usually 
reconstmct the early stages of humanity? Why? 

3 - Do Christ ians usunny regard s~ as inferior, perhaps even 
quite sinful? What is the Biblical view? Why do botll 
O.T. and N.T. warn so strongly against sexual sins? Are 
they worse thlln other sins? 

01 - What kind of names should we give Ollr children? Is this 
importllnt? 

5 - Whllt is worslli1J? Do ull men wor.;;bip? How is wor.;;hip 
to be reill ted to our (laily work? 

a - Look up the N.T . texts which speak about Cain and 
Abel. \V1lat is their significance? 

7 _ Whllt i$ the signiflCllIlCC of 111.00(/ aC<X1rd ing to the Bible? 
8 - How would you respond to those who insist thllt d rawing 

examples und lessons from the Bible stories is wrong, 
becllllSC it ol~ure~ GO(l's revclution of grace? Does the 
\Ise of slleh eXllmpJes lead to "moralistic" teaching and 
preaching? 

9 - Was it wrong for Cllin to huild a City? Are farmers 
generlllly more rcligiotls th... n city dwellers? Why do you 
suppose l'a,,1 usually preached in hu ge ci ties? Is it right 
to let ou r city churches decline becllusc of the Bight to 
the sllbm bs? 

10 - What is the relllt ion betwe:t:n the gospel (Christianity ) 
and culture? Arc evan~elica l Christians IISlllllly anti
cu ltural? Discuss the meaning of the term ClIlture. 
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THE FAITHFULNESS OF GOD FROM 
GENERATION TO GENERATION 
(12) 

Scripture: Genesis 5 

Genealogies aren't favorite reading today, not even 
for the people of God. 

How many of us are the least bit interested in Ollr 

great-grandparents, in who they were, where they 
lived, and what they d id? Each new generation in 
this hectic and harried world seems preoccupied only 
with the present. Occasionally we may try to peer 
into the future. wondering what will happen to us 
and our children after some few years. But for the 
past we seem to have no t ime. Is it any wonder, then, 
that the generation-gap is especially wide and decp 
in tOOay's society? 1s it any surprise that in a church 
which still talks about "covenant faithfulness from 
generation to generation" on Cod's part, such lan
guage is unintell igihle to ever greater numbers? 

The solution doesn't lie in using other terms. That 
won't help a whit. when the "substance" indicated by 
the words is foreign to the minds and hearts of the 
hearers. 

To use the phrase of a leader in present-day Amer
ican religious education, we in the churches. schools. 
and homes must introduce those who hear to "the 
strange. new world of the Bible." Not only do we 
have to instruct in its terms and phrases; we have to 
explain in season and out of season what God means 
by what He says. This is the "conversion" of mind and 
heart away from the thinking of the world - which 
today champions in words an individualism which it 
slays in daily practice - to the revealed will of God. 

No one really grasps the blessed message of Scrip
ture, if he turns away from its genealogies. To be 
sure, they may not be the most appropriate reading at 
table-devotions. But perhaps it's marc than time that 
parents learn to understand why Cod has them in
serted in His Word. so that they may explain this to 
their children and their grandchi ldren. They aren't 
dry and dull. The}' aren't included simply to fill u p 
space. They aren't even recorded for a purely his
torical interest. Also this is subservient to the Biblical 
witness to God's fai thfulness. He saves not simply in
dividuals; He saves them in and for and with families 
(d. Eph. 3:15) as a testimony to His faithfulness and 
His triumphant grace over sin fi nd all its conse
quences . Only in this way will we be able to sing and 
shou t His praise upon reading Genesis 5. It is full of 
gospel for those who understand and believe what 
they read. 

How God begins the godly line 
The sacred writer here begins the third section 

of the book Genesis. 
At once the careful reader notes that something 

"new" is mentioned . We read not simply of genem
fions ("toledoth" ) but of the book of the p,eneratioru. 
Nothing of this is mentioned in con nection with Cain's 
descendants, even though seven generations arc enu 
merated. It is as if Cod wants 1o alert liS that in a very 
real sense to live apart from God is death. But espe
ciall}' is our attention drawn to the insertion of the 

word book. The term in Hebrew refers to any docu
ment, whether long or short, as long as it is complete 
in itself. Thus it applies to a ''bill of divorcement" 
(DellI. 24:1) as well as to a deed transferring the title 
of a piece of land (Jer. 32:12). Both Calvin and Aal· 
ders conclude lhat we have here a complete document 
of those generations which God saved through Noah 
at the time of the flood. Whether Moses actually 
had access to such a document, prepared perhaps by 
someone in the direct line of Noah to preserve this 
knowledge when men again multiplied on the face of 
the earth, cannot be ascertained with any degree of 
reliability. But to affirm that this i<; quite impossible 
mu st also be adjudged illegitimate. 

The account takes liS back to the beginning, to the 
creation of man in the likeness of God. Nothing of 
this is statcd about Cain's family, perhaps becallse sin 
increasingly blotted out all true faith and worship 
among them. 

There is a solemnity abollt this record. It rehearses 
the basic elements in the story of man's beginning. 
Again the sex differentiation is mentioned , as well as 
the blessing which God gave and the name attached 
to the race. 

'~'hat follows is a repetition of 4:25. But now, in 
sharp contrast to the lineage of Cain, specific ages are 
cited. It i.~ interesting to note that we are not told 
Adam's age, when either Cain or Abel were born . 
That isn't important for the record. His age at the 
time of Seth's birth must be remembered , however. 
hesides the years allOlled to him afterwards and his 
age at the time of death . 

The section closes with the somber and solemn 
words: (111(1 he died. This will be the consistent re
frain throughout the chapter with but one exception 
until we corne to the days of Noah. Now the penalty 
with which God threatened man when forbidding him 
the fmit of the tree of the knowledge of good and evil 
takes visible shape. Abel had been killed. Perhaps 
others born of our first parents had died also, but of 
th is we have no l..-nowlcdge. What must have made 
a grave impression upon those who helieved in God , 
however, was that their progenitor - the man who had 
been with Cod in the garden in a state of rectihlde
dies as a result of his tran.~gression. Calvin, who takes 
as fact and without question what is said about the 
ages mentioned in the chapter, comments: 

"In the number of years here recorded we 
TIlust especially consider the long period in 
which the patriarchs lived together. For through 
six successive ages, when the family of Seth had 
grown into a great people, the voice of Adam 
might daily resound, in order to renew the 
memory of the creation, the fall, and the 
punishment of man; to testify of the hope of 
salvation which remained after chastisement, 
and to recite the judgments of God, by which 
all might be instructed ...." 

Does this seem so strange to us? Let us, then, remem
ber the glory w ith which God had adorned our 6rst 
parents. Should we be su rprised that something of 
this, be it now in imperfect fashion and in decreasing 
measure, remained with Adam and his descendants 
before the days of the Rood? People stumble all too 



quickl y at what Moses records, simply because they 
foolishly suppose that the condition of mankind must 
always have been as it is in our time. But God's Word 
plainly contradicts this. That early world and its in~ 
habitants, though ravaged by the results of sin, could 
well have retained far more of its former glory and 
strength than we see. 

The line that leads to E noch 
How poignant and painful is the record which now 

follows. 
Here we read of birth, of procreation, and of death 

which follows in due time with an inescapable 6nality. 
We might suppose that it had been better to make 
mention of this in connection with Cain's descendants . 
Yet God deems otherwise. Also believers must daily 
realize that to be born means, so long as the promise 
of deliverance is not yet completely fu lfillcd, to die. 
Like the monotonous tolling of the bells each brief 
account echoes the preceding one. 

Until we come to Enoch, nothing particularly new 
or arresting is cited. Evcn what we read about the 
days of Enosh in an earl ier chapter is not repeated, 
Names, indced, are mentioned, some of which bear a 
rather striking resemblance to those given to Cain's 
descendants. Attempting to discern from them some
thing about the character or conduct of these ante
diluvian patriarchs is foolish and futile. The writer 
doesn't indicate in any way why such names were 
given. 

Suddenly the record shifts. 
When we come to the seventh from Adam, Enoch, 

the bright star of hope sparkles again . It is intriguing 
to compare and contrast this man who walked witll 
God with the seventh in the line of Ca in . But let us 
at this point beware of too much speculation . Therc 
doesn't seem to be any special reason why he stands 
as number seven. What is significant is the indicat ion 
of his relationship to God. In consequence of this he 
is privileged to escape physical death. 

But what does the writer mean, when he says that 
he walked with God? That this is a figurative expres
sion can hardly be questioned. Also by this time sin 
abounded lIpon the face of the earth, as is cvident 
from what we read earlier in con nection with Lamcch 
whose bloodthirsty boasts arc recorded. In later 
Jewish tradition, the book of Jubilees (4:17·21) , we 
read that he was "initiated" by God in to aU manner 
of secrets, such as the invention of writing, a knowl
edge of the stars, and an intimate association with 
angels. The book of Enoch, penned about two hun
dred years before Christ, even teaches that Cod made 
known to him the coming flood and the history of 
Israel until the time when Messiah would appear. But 
in the light of the silence on these matters in this 
chapter as well as what is said about Noah, who also 
walked with Gael, all this must be dismissed as fanci
ful. All we dare say is that there was about him in 
that evil generation a piety which was as memorable 
as it was noticeable. He served the Lord whole
heartedly and well in hi s time, an explanation which 
accords with Hebrews 11 :5 where it is stated that he 
pleased God. 

In the midst of his days he was taken away - he 

was not; for God took him . How this went no onc 
knows. The act is attributed entirely to God himself. 

Its significance, however, could hardl y escape the 
attention of his contemporaries, especially those who 
belonged to his family. Much less may it escape our 
notice. God has been pleased to refer to it twice in 
the New Testament. Precisely in this somber record, 
which speaks so much of death, this is a bright star 
for those who still trusted the promises of God. It is 
the first reference, and a very early one at that, of the 
doctrine of "immortality," of a li fe beyond this life. 
For us it is encouraging that this man lived such a 
nonnal, ordinary life. He, too, was married, begat 
children, and must have known by experience the 
sorrows which are attendant upon such a life. But in 
it he walked as it were in the daily consciousness of 
the presence of the Lord in whom he trusted. Such 
faith, so the writer to the Hebrews emphasizes, never 
puts to shame. 

The comfort of the Lord is not forgotten 
Now the record continues its former somber 

course. 
To be sure, we would like to know so much more 

about that world before the 110od, and especially 
about those men whose names are recorded in this 
genealogy. But Cod has not been pleased to preserve 
anything more than this. 1s it, perhaps, because other
wise our attention would be so much centered on 
them and their activities, that we would obscure the 
mighty deeds of the Lord? This, after all, is what 
Scripture wants us to see and believe and praise. 

Everybody, of course, remembers Methuselah . 
Most children brought up with the Bible can even 
tell us how old he became. Those who insist that we 
have a complete, in the sense of an exhaustive, men
tion of the generations before the flood soon notice 
that Methuselah died in the year in which the flood 
came. Some even conclude that he must have 
drowned in that catastrophe as a wicked man whose 
place among the godly is an intnlsion. For such con
clusions there is no shred of evidence. 

What is rehearsed in some detail is the event of 
Noah's birth. His father, Lamech, provides him with 
a meaningful name. It is explained. Although the 
name in Hebrew is the equivalent of rest, Lamech 
says: This same shall comfort us in our work, and in 
the toil af Our lumlls . . . . Here, centuries after the 
death of Adam, is a man who remembers and lives 
by the Word of the Lord. He recognizes that the sor
rows of life have come upon mankind, especially in 
his labor, as a result of the penalty inflicted by Je
hovah. But he a lso takcs hold of the promise. He 
looks to his seed in hope. To attribute prophetic in
sight and gift to this patriarch is by no means neces
sary. The text gives no indication of this whatever. 
The most natural interpretation of these words is to 
see in them a confession of fai th which, while ac
knowledging the jllst judgment of Cod, lOOKS to Him 
to fulfil his promise to those who walk in faith . 

This chapter concludes with a brief mention of 
Noah. He, too, grows up, marries, and has children. 
Three sons are mentioned. Strange at first rcading 
seems to be the fact that Noah is apparently five hun



dred years old bcrore children are born to him. 
Several questions press upon liS. Did Noah wait so 
much longer than his ancestors before getting mar
ried, because he trembled at the wickedness of the 
world wherein he li ved? Or did Cod, perhaps, close 
the womb of his wife for a long season in anticipation 
of the flood? And what about the precise age? Were 
all 	 three sons born at the same ti me - triplets, as 
some have suggested? A careful reading of the text 
(vs. 	32) shows that it varies somewhat from the form 
used in speaking about the earlier patriarchs. Here 
the name of the man is deliberately mentioned twice. 
Likely this is an approximation, so that we may read : 
'1-Ie was about fi ve hundred years old, when his sons 
were born to him and he received from the Lord 
orders to build the ark in view of the coming flood." 
i'vlore will have to he said about this, when we con
sider the third verse in the next chapter. 

NOTES 
1 - Even Christians tend to think of th is chapter as much 

less fllsei nating Ihlln the preceding one, because so few 
"interesting" details aTe Ilrovided hcre. In addition to 
the emphasis 00 the marvellous way in which God pre
served the true faith in an increasingly wicked world, it 
is not amiss to eall attent ion to the fact that in so doing 
God makes use of men and women whose names, in dis· 
tinction from the world's Icaders and eriminnls, find their 
way into the news only in "obihmries:· Tn his sennon 
on "Nobodyism" the famous London preacher, Joseph 
Parker S<1ys thing.~ worthy of heing remembc:rcd: 

" I want to remind you also that rea lly the best part 
of human history is never written at aU. Family life, 
patient service, (Iuiet endurance, the training of chil· 
dren , the resistance to temptation, these things are 
never mentioned by the historian. The miln who burns 
down an abbey, or a mini.~ter, l~ immorL""l liu:d in his
tory; the poor hou.' ewife who makes a pound go as 
fnr as thirty shillings.. is not known ever to have 
lived .... 

"Let me say tlmt the hOll r will be dark in which 
we Iline for thinp;s romant ic at the expense of a quiet 
and deep life . \Voe to us when we can live only 
on stimulants! \Vhen the house is aecounh:d dull , 
when only sensational books can be endured, when 
music and d rama and painte<1 show are essent ial 10 
our happiness, life has gone down to a low ehb and 
death is at the door. Le t liS do our quiet work as if 
we were l)Tepar ing for kings, and watch attentively at 
the door, for the next comer may be the Lord himselC' 
(Genesis, pp. 154-158, Moody Press. 1951). 

~ - \Ve have no way of ascertaininj.! pTc.'Cisciy how long was 
the period from Adam 10 the Rood. Even tke Bible ver
sions we have do not IIgree. The Hebrew (Mas.~nretic), 
generally (ux:ounted by far the most reliable in most in· 
stances, allots 1656 years (Ussher·s chronology); the 
Samaritan version only 1307 years; the Septuagint ( first 
Grc.'Ck ven;ion of the 01' ) some 2~42 years. For details. 
consult John Sk inner's commentary in the I.e.c. series on 
·'The Chronology of Gene~i., 5," pp. 134· 1.'36; Keil's com. 
mentnry on "The Generations from Adam to Noah," pp. 
120-1 24. 

3 - It is instruclivc that seholan; of note who hold evolution
ary views of man's o~igin often express grave doubts a~ to 
how long man has lived on enrth. Cf. W. It Thompson's 
" Introduction" to Charles Darwin's OriJ.:in of di e Specie$. 
who admil~ that the "only evidellec Ilvailable is produced 
by fos., il .," and this is fur from jlrecise. He ,::omments: 

" \Ve do not really know how old the human race 
is, but we have no reason to doubt tlmt its members 
have alwnys belonged to the same spt.'Ck'S ..." (p. 
124 ). 

R. H. Rastal1 on "Geology'· in Encyclopaedia 1.Iritannica 
( 1956 ed. l . 	vol. X, p. 168, says: 

"It eanllot be denk-d tha t from :. strictly Ilhilosophi

cal standpoint geologists are here arguing in circles. 
The succession of organisms has been determined by a 
study of tlleir remains embedded in the rocks, and the 
relative ages of the rocks are detennim.'Ci by the re
mains of the organisms that they contain " 

Cf. the evaluation by Jack Ward Scars : ConfUct ami 
Harrrn:m y in ScierlCe and tile BiMe. pp. 49f . ( Baker, 
1969 ). 

4 - On the matter of the language spoken by men before the 
flood and thcrefore on the "meaning·' of their names, d . 
F. L . Bakker : Geschiede nis der GQd.ropenboring (OT), 
(Kok,1955): 

"\Ve do not know what lang1.lage was spoken by the 
first people. The linguistic differentiation arose after 
the confusion of tong\.es at Babel, then also at tha t 
time the Hebrew language came into existence. \Vhat 
we find in the Bible, therefore, is the Hebrew tran· 
scription of these names, the Hebrew foon. Concern
ing the significance of these names, we may accept 
that, when a name is cxplained for U ~, this explanation 
also is in accord with the significance of that name 
in the language spoken by the first people. This holds 
for the names of Eve, Cain, Seth, and Noah (Gen. 
3:20; 4 :1: 4:25; 5:2). The other names are explained 
in their Hebrew fonn. Whether sueh an explanation is 
correct we do not know. It makes no sense therefore 
to attempt :m explanation of those names and to con
nect therewith all kinds of in terpretations about the 
pe rso n who bears the name" (p. 40 ). 

5 - Much has been written nbout Lamedl , the fa ther of Noah. 
Some insist hc was a j)rophet; others simply that he 
tcstilk-d to his faith . Some urge that his statement was 
evidence of an ungodly attitude, which boasted that 
thrO\.gh his .~o n God's curse upon the ground could be 
OVC I"(:ome. Shades of those who seek their hope in an 
(.'COlogical revolution??? For comments, d . Aaldcrs, op. 
cit., pp. 179·181. 

QUESTIONS l'OR DISCUSSION 
1 - \Vh;lt do you understand by the tenn covenant? \Vhere 

L~ it t.sed in Scripture? Who belong to Cod's covenant of 
grace? 

2 _ 	How arc covenant , church, and kingdom linked together 
in God's purposes of redemption revealed in Scripture? 
Is there a dangcr of emphasizing one at the expense of 
the other? Did the godly before the Rood belong to the 
·'church?" \¥ hat does ollr confession have to say about 
this? 

3 - How do YOll think Moses received his knowledge of th i~ 
material? Can you give Biblical evideoce for your view? 

4 _ 	Have someone discuss various views about when writing 
first appcnre<1 amon.!!; mankind. What is the vallie of 
written doc\.ments? Do our confessions have anything to 
say about God·s revelation in written form? (d. Belgic 
Confession, Art. III, VII ). 

5 - How old do you think the human race is? In Matthcw 
J :8, giving the gcnealogy of Jesus Christ, three names 
of kings are clearly omillc<l. Why do you suppose tlla t 
chapter alTanges its material in the scheme of 3 t imes 
14? Cou ld this have an},thing to say abont the genealOJ(y 
in Genesi~ 5? 

6 - Discuss what Scripture sa)"s about Enoch in Hebrews 11 
and ill Jude, vss. 14, 15. 

7 - Do you think people can !Calk with C(}(l today? If so, 
why and how? What do you Ilnder.~tand hy the pllrase? 

8 - Where and how {Ines the Old Testamenl speak about 
e.~ islcnce after this life? Discuss the differenee between 
"immortality of the sour' and "resuJTection fmm the dead 
and life eternal." Why should the New Testament speak 
.nore elearly on this subject than the Old? 

9 - How llid nur Savior link up the en{l · time with the days 
of Noah? Are our days more like those of Noah than 
those of a few centuries ago? Give reasons for your 
answer. 

IO -	 How has our nation wasted its natura l resources? \VIlat 
must we do abont th is as f"m ilies? What leadership 
should Christians give in thi~ area? Should we develop 
a "theological position" concerning the earth and ou r re
spoosibility to God in its use? 

http:thrO\.gh
http:tong\.es


SITUATION ~IORALlTY: THE ETHICS OF nnUTURITY 


We 1Jlead with Professor Fletcher 
to cease the irresponsible practice of stick
ing his thumb into sinful human situations, 
pulling Ollt the 1)lum of moral self-vindica
tion, and saying, "What a good boy am 1," 

Tho new morali ty, introduced by Joseph Fletcher 
as "Situation Ethics," can be summarized by six propo
sitions: (1) Only one thing is intrinsically good, namely, 
love: nothing else, (2) The ultimate norm of Christian 
decisions is love: nOlhing else. (3) Love and justice 
are the same, for justice is love distributed, (4) Love 
wills the neighbor's good whether we like h im or not, 
(5) Only the end justifies the means: nothing else, and 
(6) Decisions ought to be made situatioll ally, not 
prescriptively. 

Leaving aside fascinating textual questions, such 
as the presence of quotation marks around Mthing" in 
proposition one as originally sct out in 1966, and their 
disappearance in the 1967 restatement (a manifesta
tion of what philosopher W. H . Dray calls "hardening 
of the categories"? a Freudian sup suggesting that 
Fletcher himself is not clcar on what love is? ), we 
should accompany these propositions with a succinct 
statement of their implications (Fletcher, "Wby 
'New'?", Heligion in Life, Spring, 1966 ): 

In some situations unmarried love could be 
infi nitely more moral than married unlove, as 
when the parties to a marriage exercise their 
legal rights of sexual access without the tender
ness and concern which alone validate sexual 
lovemaking. Lying cou ld be more Christian 
than telling the truth, s in(.'e thc only "virtue" in 
telling the truth is telling it in love. Stealing 
could be better than respecting private propcrty 
if, as in eminen t domain, the private ownership 
denies the greatest love of the greatest number. 
No action is good or right of itself. It depends 
on whether it hurts or he lps people, whether it 
serves love's purpose (understanding love to be 
concern for persons) in the situation. 

The new mora lity, in short, subordi nates prin
ciples to circumstances, the general to the par
ticular, and forces the Mnaturar and the "scrip
tural" to give way to the personal and the actual. 

Criticism Easy and Difficult - The evaluation of 
Fletcherian situahonalism might seem, at first glance, 
a facile operation. The ideology received its direct 
statement but five or six years ago, has (like its 

Dr. Mont~omc~y it IImfe"tor of c1mrci, hislnfll III tile T~init!l 
E:ulIlIgelica/ Divinity School. Deer{reltl, Ill. and direclor of its 
l~uro/'Clln Progrllm nl the Pllculle de TII(:%l!ie Protest/will 
de rUnilJef'site de Strosl!ourl!. lie is tlu: IIUt/,OT of fifteen 
l}()Qk$, is cOlltribu/ing cdito~ 10 three periodicals (HIli has written 
far thirty-five mOUII::;ines. This preseflflltil!l\ lOllS made at Sim 
Diego Stille Colle~e ill dialo~ with JO.~Cj!11 F'11:tcher, 1I'0tCI8{!f 
of Mf!(licnl ftllies at the Mel/icaf School, U"iversity of V1rl!inin. 
The del,"te 100$ SPOnwrct! I!y the Culfuf(li Arts BOtlfll of Sn" 
Diego Slate. Dr. Jllck McC/urg. A.YIIO!;iatu Professor of Philo.y. 
O/l"Y. Si.'TVcd os moderator. 
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dystheologieal counterparts, the Pike-Robinson-Vidler 
"radical theology," and the dea th-of-Cod movement) 
had virtually no serious impact outside England and 
America, and even in the English-speaki ng world has 
been ignored by professional philosophers (witness 
the absence of reviews or critical appraisals of the 
subject in the journals devoted to philosophical ethics). 
Discussion of situation morality has been limited to 
American and British theological circles, largely to 
those of liberal and neo-orthodox orientation at that; 
and the critic's problems are lessened even more by 
the collection of a large number of the ephemeral 
theological reviews in parasitic - or symbiotic? - com
pendia that live off the original book ( The Situation 
Ethics Debate; Storm over Ethics [1967]). 

At the same time, criticism of the Fletcherian 
viewpoint - especially in dialogal context - is almost 
impossibly difficult, not merely in practice but also 
in principle. Here I do not refe r primarily to what 
Custafson has accurately tenned Professor Fletcher's 
bent toward "verbal pyrotechnics" - the quality that 
a theological reporter of his dialog with molecular 
biologist French Anderson at the National Cathedral, 
Washington, D .C., described as haVing manifested 
itself in "nearly two hours of biting sarcasm" (Chris
tiallity Today, April 10, 1970). This roadblock could 
certainly be overcome by men of good will. Far more 
significant is the built-in problem of debating any 
one who holds that "only the end justifies the means: 
nothing else" (proposi tion five, it will be recalled). 
Here we And ourselves squarely in the philosophical 
quagmire inherent in situationalism - a quagmire in 
which the critic of the new morality finds himself 
inevitably stuck as soon as he offers battle. 

Ends, Means, and Truth-Telling - The unsurmount
able difficulty is simply this: there is no way, short 
of Sodium Pe ntothal, of knowing when the situationist 
is actuall y endeavoring to set forth genuine facts and 
true opinions, and when he is lying like a trooper. 
Why? Beca use deception is allowed on principle by 
the new morality, as long as the ultimate aim is love. 
Consider: if Professor Flet cher acts consistently with 
his premises, and if he should consider it an act of 
true love toward me or toward the audience ( i.e., if he 
should consider it to om good as his neighbors 
principle four) to convince us of the superiority of 
situation ethics, he can to this end introduce any de
gree of factual misinformation, rhetorical pettifogging, 
or direct prevarication into the discussion. On tile 
other hand, if he should solemnly promise li S that 
under all circumstances in the prescnt dialog he will 
tell the truth, the whole truth, and nothing but the 
truth, he would suddenly bt.'COme a deontological con
tradictor of his own propositions (for the neighbor's 
good in love would no longer justify devia tions from 
truth). 

But wait! Should hc asslll'c us, by swcaring on his 
mother's grave, etc., that he will tell us the truth no 



matter what, ean we even then relax our vigilance? 
After all, that very assurance may well be a situation
ally justified prevarication for the sake of "doing us 
good in love" by convincing us of the merits of sihl
ationalism. This brings us necessarily to a corollary 
of the ancient logical conundmm, treated at length 
by Bertrand Russell and others; "1£ a Cretan tells you 
that all Cretans are liars, can you believe him?" Our 
restatement goes; "If a situation ethicist, holding to 
the proposition that the end justi6es the means in 
love, tells you that he is not lying, can you believe 
him?" 

This agonizing problem, it must be emphasized, is 
not of the theoretical, academic variety; it cuts to the 
very heart of practical existence. Beginning with the 
immediate, it leaves us entirely incapable of ever 
being sure that l'mfessor Fletcher means what he 
says . 

Now consider what would be involved if such 
situationalism became normative in principle in our 
society (I say "in principle," for there are already 
sobering indicators of its widespread employment in 
practice). The very legal stmctures essential for the 
maintenance of organized community life would be
come inoperable, for no man's testimony would neces
sarily be worth listening to. This is why even Rous
seau suddenly became intensely religious in the Can
trat Social when he stated ( lV.S) that citizenship in 
his ideal state would be granted only to those who 
believed in Cod and a judgment after dcath ; having 
thc fortune to live prior to the onset of the new 
morality, Rousseau felt that belief in Cod would in
sure absolu te moral standards and meaningful oath
taking in the courts. And since mutual trust is the 
basis not only of institutions of justice but also of 
economic life (money itself is little more than a sym
bol of mutual confidence, as every inflation and de
pression illustrate), community relationships, and all 
other societal phenomena, the adoption of the Fletch
erian ethic wou ld let loose on society in general the 
same dragon of chaos that is conjured up on a limited 
scale in a debate like this with one whose principles 
do not compel him to tru th-telling. Paul Ramsey of 
Princeton has driven this point home by illustrations 
from the sphere of personal obligation ("The Biblical 
Norm of Righteousness," Interpretation, October, 
1970) , 

If a person genuinely means to attach an ex
ception-making criterion to his promises or to his 
marriage vow, if he means to live by a rule of 
practice which states that the marriage covenant 
holds, that promises should be kept except when 
by a d irect appea l to what Christian love re
quires it would be better not to keep them, he 
had better say so, since the one he promises or 
his marriage parhler ( unless they are Fletcher
ites who have been briefed ) will not lInder~tand 
it that wayl If you promise a dying friend, no 
one else knowing, to take care of his children, 
why should you do so if two other children come 
along who are more intelligent and whose care 
and nurture by you would do more good? If a 
person means to get married for better, in health 
and prosperity, and has some reservation about 
the worse, in sickness, poverty, and adversi ty he 

had better say so, since one's partner wiII not 
understand it that way - unless he or she is a 
latter-day cOllsequentialist whose marriage was 
in the first place a bargain founded upon a cal
culus of doing the most good on the whole. Thus, 
there are such things as fairness and justice, 
promises made, and marriage covenants estab
lished, concerning which one should do more 
than ask, which unique situational decision or 
particular action would exhibit the most love? 

Not a si ngle aspect of human society - from reg
ular garbage collection and public library book-bor
rowing through friendship and marriage to equal 
protection under the law and the search for truth in 
insti tutions of higher learning - could survive the 
general onset of situation ethics. 

Love as Panacea - But, it will immediately be ob
jected, such negative possibilities are surely excluded 
by the fact that in Fletcherian morality love con
stitutes the "only intrinsic good" and "ultimate norm." 
In 1984, as the author expressly declares, the end to be 
sought by any effective means is power; love could 
hardly produce a comparable cacatopia. 

Here the critic of the new morality must exercise 
utmost care, particularly in circles where "make love, 
not war" stickers have proliferated. Not to hold love 
as the solution to anything and everything is often the 
equivalent in the 19705 of the denegration of mother
hood and the £lag in the 1870s. 

Let me suggest, however, that '10ve," the keystone 
of Professor Fletcher's situationalism, functions as a 
prime example of what Richard Weaver, in his work, 
The Ethics of Rhetoric ( 1953). calls "charismatic 
terms"; "These terms seem to have broken loose some
how and to operate independently of referential con
nections . . . . Their meaning seems inexplicable 
unless we accept the hypothesis that their content 
pl'oceeds alit of a popular will that they shaU mean 
something." 

At fi rst glance, Professor Fletcher seems to give 
love a degree of specific content. He makes much of 
the example of Jesus and seems at times to define 
love, much as Charles M. Sheldon did in his romantic
moralistic novel, In His Steps, 01', What Would Jesus 
Do?, as the C<]uivalent of Jesus' teaching and practice. 
But it is manifestly clear that Professor Fletcher's 
understanding of love and morality does not derive 
from the Bible in general or from Jesus' ministry in 
particular. Professor Fletcher never tires of con
demning alleged "biblical legalism," and in spite of 
the extensive work done by Custaf Wingren and 
others in refuting the anti-law extremism of Barthian 
and Lundcnsian theology (e.g., the negative attitude 
toward the nomos motif in Nygren's Aga pe alld Eros), 
Fletcher remains virtuall y a mid-twentieth century 
Marcionitc. Moreover, his aeceptance of radical tech
niques of New Testament criticism removes any real 
possibility of his identifying the ethic of Jesus; were 
he to take the entire New Testament picture seriously, 
he wou ld find - as any number of his critics have 
shown - that the New Testament, no less than the 
Old, insists on absolute moral standards. 

British theologian Ernest F. Kevan (author of the 
significantly titled work, The Crace of Law ) well 
summarized this point in his Tyndale Biblical The



ology Lecture of July 4, 1955: "TIlere is no hint any
where in the New Testament that the Law has lost 
its validity in the slightest degree, nor is there any 
suggestion of its repeal. On the contrary, the New 
Testament teaches unambiguously that the Ten Com· 
mandments are still binding upon all men." To reo 
introduce an earlier concrete example, it is difficult 
to believe that the Jesus who called himself "the 
Truth," condemned his opponents for lying, and can· 
nected prevarication with the work of the devil him· 
self ("you are of your father the devil, and your will 
is to do yom father's desires; ... when he lies, he 
speaks according to his own nature, for he is a Har 
and the father of lies" - John 8: 44), is the source of 
the Fletcherian assertion: "Lying could be more 
Christian than telling the truth , since the only 'virtue' 
in telling the truth is telling it in lovc." 

Alternatively, Professor Fletcher seems to give love 
content by equating love and justicc ("love and justice 
are the same" - proposition three), but we quickly 
see that instead of allowing justice to inform love (as 
Socrates strove to do in Plato's Hepublic) , justice is 
absorbed into the ambiguities of love ("justice is 
love distributed"). This idcntihcation of justice with 
love is in fact a colossal example of what contem
porary philosophy terms the "category mistake" - the 
(:onfusion of categories. Cilbert Rylc's example, in 
The Concept of M imi, of the confusion of a legal 
entity ( Oxford University ) wi th its concrete com
ponent colleges ( American visitor : "I've seen all your 
colleges, yes, but where is the university?) can be 
directly paralleled with Fletcher's belief that justice 
and love are identical. Even the hymn writer Bonar 
( and hymn writers are not particularly known for 
philosophical astuteness) understood this distinction, 
long before the onset of situationism: 

Will they tell us what is to regulate selvice, if 
not law? Love, they say. 111is is a pure fallacy. 
Love is not a rule, but a motive. Love does not 
tcll me what to do, it tells me how to do it .... 
Love without law to guide its impulses would be 
the paren t of will-worship and confusion, as 
surely as terror and self-righteousness, unless 
upon the supposition of an inward miraculous 
illumination, as an equivalen t for law. 

Finally, Professor Fletchcr offers what secms to be 
the most specific clc~cription of love his situation ism 
is capable of providing: "Love wills the neighbor's 
good whether we like him or not" (proposition four ). 
Here we suddenly discover that the Fletcherian "act· 
agapeism" reduces to a utilitarian cthie of the Ben
tham-Mill variety, with a heavy dose of theological 
charisma addcd to improve the fl avor. But the bete 
noire that has plagued utilitarianism now leaps upon 
situationalism to devour it, and the theological fl avor
ing on ly makes the dish more appetizing. For neither 
utilitarianism nOr the Il ("W morality is capable of 
satisfactori ly answering the essential qucstions: MWllich 
neighbor's good?" and "just what constitutes my 
neighbor's good?" Since these que.<;tions have to be 
answered, either explicitly or implicitly, in every 
ethical action, onl' finds the situationist continually 
im porting answers to them into his moral decisions 
by way of unrecognized and unjustifi ed value judg
ments. The allcged dcmon of explicit code ethics is 

exorcised by the new morality, only to return with 
seven of his friends - the devils of implicit, "self
evident" principles - and the last state of morality is 
considerably worse than the first. Let us note some 
specific examples. 

The same implicit introduction of value judgments 
as to the trtle neighbor and what is truly good for 
him can be seen in Fletcher's treatment of the ethics 
of abortion. Paul Ramsey observes that "even in 
Situation EthicS one comes upon at least one general 
rule of behavior, or general principle of ethics, 
besides love itself : ... 'No unwanted or un
intended baby should ever be born'" ( Deeds and 
Rules in Christian Ethics, 1967, p. 168 ). Clearly 
there is nothing inherent in the idea of love 
that excludes babies from the sphere of "neighbor" 
(one ought rather to argue the contrary from Jesus' 
declaration that "of such is the kingdom of heaven"!); 
and it is fairly evident that Professor Fletcher has not 
checked with the babies in question to obtain their 
views on the subject. The principle that the unborn 
child is of less "neighbor vallie" than adult society is 
a gratuitous importation of value (dysvalue?) into a 
situation where love most certain ly does not have all 
the answers. Love, as Bonar reminded us, requ ires 
principles to "guide its impulses"; either the principles 
will be explicit and justifiable, or they will be hidden 
and perhaps terrifying: like Caiaphas' exclusion of 
Christ from the sphere of neighbor love, or the abor
tionist's rejection of the unborn child. 

A Radical Proposal: Morals not Mores - Ours is a 
time of staggering ethical crisis. Issues such as abor
tion and the rights of racial and minority groups arc 
being faced hy all segments of the population for 
perhaps the 6rst time in our entire national history. 
A new consciousness of the need for soundly·based 
ethical principles has arisen. Ironically, however, at 
this vcry time of need, Christian theology appears to 
be offering little more than what Professor Tom 
Driver has called the "free-floating ideal" of new 
morality ("Love Needs Law," Heligion in Life, Spring, 
1966 ). The result has bcen the adoption of arbitrary 
absolutes by a revolu tionary generation which rec
ognizes its imperative need for pcrmanent ideals, but 
which sees no way to justi fy them. Sidney Hook has 
observed that" 'natural law' may be out but 'absoillte 
human rights' are in" ( Kiefer and Munitz eds. , Ethics 
lind Social Justice 1970, p. 76) . Unfortunately, ar
bitrary absolutes are a most dangerolls commodity, 
for the love of one momen t can become th(' hate of 
the next; and blind zeal for racial justice in the 
America of the 1970s may not d iffer mot ivationally 
from blind zeal for racism in the Germany of the 
1930s. 

What is requ ired above all is .l proper justification 
of "absolutc hu man rights," but where can this be 
found? If one follows the course of twentieth century 
philosophical ethics, one is led to a very sobering 
conclusion - the conclusion rea(;h(."(1 by Wittgcnstei n 
at the end of his Tmctnt liS Logico-Philosophictls: 
"Ethics is transcendental" (6.421). That is to say, all 
human attempts to crcate value are necessarily con
ditioned hy the human predicament and rellect the 
limitations and prejudices from which they arise. The 
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only ethic th at could, even in principle, stand above 
such societal limits and establish "absolute human 
rights" would be an ethic that derived, not from finite 
situations, but from the realm of the transcendent. 

This is precisely the claim of the historic Christian 
faith: that biblical revelation constitutes a transcen
dent word from God establishing ethical values once 
for all. The superiority of such a revelatory ethic 
over contemporary situationalism can be seen in at 
least four areas: (I) Love is expressly defined in terms 
of God's nature, as revealed in Scripture, and is justi
fied in terms of His very being. Thus love is not 
allowed to dissipate like a H omeric wraith through 
its confusion with utilitarian vagaries. (2) Absolute 
moral principles are explicitly set forth; these inform 
love and guide its exercise. Standards of truth and 
justice - such as the absolute equality of the races 
(Gal. 3:28) - are placed above the shifting sands of 
situational change and are guaranteed against societal 

and ideological pressures. (3) A fi nal judgment on evil 
is assured. Thus no man ultimately "gets away" with 
evil, and moral struggle in history becomes something 
far d ifferent from "a tale told by an idiot, fu ll of sound 
and fury, signifying nothing." Situations are not only 
judged by absolute principle in this life; they will be 
so judged in the next. (4) A remedy is provided for 
the root problem in the human ethical dilemma: man's 
selfishness. Biblical revelation offers to all those who 
are willing to face their seU-centeredness and seek 
Christ's healing the gift of "new creaturehood" (II 
Cor. 5: 17) and the living presence of God the Holy 
Spirit in them to conform them to the image of Christ's 
holiness (II Cor. 3:18). Only a revolutionary change in 
man can produce a rcvolution in social morality; it is 
the great strength of biblical ethics that it offers just 
such a change for the asking. 

Perhaps the saddest aspect of the new morality is 
thrown into sharp relief at this point: though pur
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portedly a theological ethic, situationism has little 
appreciation of the central theological verities. "Some 
critics," writes Professor F letcher in his own defense 
(The Situation Ethics Debate, ed. Cox, p . 256), "have 
been shrewd enough to recognize that situationism is, 
by traditional standards, a little 'weak' on the side of 
guilt, 'sin,' repentance, and forgiveness." To Christian 
psychologist Wayne Oates, Fletcher said: "I really do 
not think you have said anything when you say that 
the Holy Spirit is at work in human decision. On this 
I am an agnostic." Commented Oates: "He says he is 
agnostic as to the Holy Spiri t. He says that love is 
the H oly Spiri t. ]n fact, one wonders if his doctrine 
of Cod is not either Unitarian or b initarian" ("The 
New Morality ; A Psychological and Theological Cri
tique," Review and Expositor, Summer, 1967 ). It is 
just such theological weakness that keeps Professor 
Fletcher from sccing the true significance of the am
biguous ethical situations he continually cite5 in op
posing the absolute ethics of biblical revelation. 

Th is, we believe, is the Fletcher tragedy ; ethics 
has become a device for self-justification through the 
very sinful human situations that ought to lead selfish 
humans to the one source of true forgiveness and life. 
We plead w ith Professor Fletcher, in an age crying 
out for unambiguous ethical principles as the only 
fo undation of human dignity, to cease the irrespon
si ble practice of sticking his thumb into sinful human 
situations, pulling out the p lum of moral self-vind ica
tion, and saying, 'What a good boy am I." This 
theological, philosophical, and social immaturity can
not be tolerated ; the issues are too grave and the time 
to solve them too limited. natheI', may we all allow 
the absolute moral demands of a holy God - those 
expressions of His very will which stand above the 
flux of situational change - to drive us to the Cross, 
where ( thank heaven! ) ethica l renewal is still possible. 


