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EDITORIAL 

GOING TO CHURCH? WATCH YOUR STEP! 

JOHN VANDER PLOEG 

When today's young people (far-out or close-in 
as they may be) come regularly to church, a warm 
glow of gratitude ought to suffuse Ollf hearts. Hal
lelujah! Surely, this is not a blessing merely to be 
taken for granted - not at such a time as this! 

But let's never get the silly notion that young 
people are doing God, the elders, and the minister a 
favor when they are in church. The privilege is all 
theirs. Which, of course, is true of us their elders 
also. To be allowed an audience with the Lord of 
lords and the King of kings - well, there are just no 
words to really say how unworthy every sinful mortal 
is of an honor as great as that. 

So, if you go to church, watch your step! 
Old fashioned stuff? No, not at all . Fact of the 

matter is, it's just as up to date as the Book always 
is. This is how Koheleth (the Preacher) puts it: 

"Keep thy foot when thOll gocst to the house of 
Cod; for to draw nigh to hear is better than to give 
the sacrifice of fools; for they know not that they 
do evil. Be not rash with thy mouth, and let not thy 
heart be hasty to utter anything before Cod; for 
God is in heaven, and thou upon the earth ; therefore 
let thy words be few" ( Eccles. 5:1, 2). 

Youth complex - But why look especially at youth 
as we caution against rashness in our worship? The 
question is a good one, because children, paren ts, 
oldsters - none are to suppose themselves to be alto
gether immune to this evil. 

Could it be the frustration of age that now leads 
us to beam this toward the young? Let's hope not, 
fo r it is by no me.'1ns a small matter to determine 
that our motives are always simon-pure. 

Some wit has recently expressed the frustration of 
taday's older persons as that of a generation that 
never had a chance. Why? Because when we were 
young we were always told to listen to our parents 
and elders; and now that we are older, we are being 
told that we must listen to our children. 

Let's face it; taday's prevalent and obsequious 
deferencc to youth so easily becomes a complex or 
an ohsession - however dangerous it may be for a 
minister, a teacher, or a politician to dare to say so. 

Everybody (except Rip Van Winkle who slept for 
twenty years, even right through the Revoluti onary 
War) must know that young people today are reall y 
fee ling the ir oats, probably as never before. Parents, 
teachers, ministers, and also the police become in
creasingly aware of this at home, at school, at church, 
and in society at large. 

In a large newspaper ad, a well-known finn claims 
in bold , black letters that, even though "the young 
people of today are the most independent, inquisitive, 
disbelieving, and demanding generation in American 

history," they do buy their gasoline and have con
fidence in its value, 

Of course, the statement in that ad about taday's 
young people is far too sweeping. We know too 
many splendid, dedicated, Christian young people to 
be so foolish as to tar them all with the same brush. 
Always remember that even the best young people 
arc still young people, and that you can't put old 
heads on young shoulders . 

But, giving all credit where credit is due, one 
would have to be an incurable optimist, blind as a 
bat, or in his dotage not to recognize a hard core 
of truth in what the ad says about today's young 
people. Ours is, in all probability, a generation of 
youth with more affluence, more mobility, more temp
tations and enticements, greater proximity to all that 
is secular, and more patterns of revolt than any that 
has ever gone before. 

To cater to the whims, the folly, and the half
baked demands of youth, and thus attempt to in
gratiate ourselves with them, is just as bad as it is 
to fail to be understanding and patient in the case 
of those who are immature. To knuckle under to 
what at times should be recognized for what it is 
the tyranny of youth - is actually cruel and contrary 
to what the Bible plainly requires of us as their 
elders. 

This youth complex or obsession has a way of 
asserting itself also in the church. When the young 
peopJe want this or that, we'd better let them have 
it ; or, who knows, they might leave the church and 
not come back. Vv'e certainly don't want that to 
happen, do we? Of course, we don't. But does that 
mean we are not ever allowed to stop and count the 
cost? 

The church had better "get with it" today, the 
minister must be young, the sermons short and snap
py, far-out liturgical innovations acceptable, and the 
young people consulted or given a voice in how we 
are to worship. 

To pick our way carefully through all this so as 
to glean from it whatever may be good and refuse 
that which is evil, requires what a wise and ex
perienced elder once spoke of as "the patience of 
Job, the meekness of Moses, the courage of David , 
the wisdom of Solomon, and the zeal of the A postle 
Paul." May Cad graciously grant parents, pastors, 
and youth leaders nothing less than all this, even in 
rich abundance. And may H e, in the same measure, 
guide and bless devout young people as they aspire 
to active participation in divine worship. 

Sine q ua non fo r Worshi p - The familiar Latin 
expression, sine qua non, stands for that which in any 
given case is absolutely necessary, essential, or in
dispensable . There is in worship also a sine qua non. 
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It is awe, reverence, respect, and a deep-seated con
viction of our own unworthiness in the presence of 
the God of infinite greatness as we come to worship. 

Goethe was right: "The soul of the Christian re
ligion is reverence." 

"Keep thy foot when thou goest to the house of 
God . ." says the Preacher (Eccles. 5:1). 

One brother, member and past elder of a Chris
tian Reformed Church, unburdens himself to this 
writer about a Sunday evening youth service at 
which, as he reports, one of the young participants 
was not even a confessing mem ber of the church. Is 
that according to the Church Order, he wants to 
know. 

A correspondent from the west coast deplores the 
"Youth \OVorship Service" recently held on a Sunday 
evening at the Christian Reformed church of which 
he is a member. Enclosed with his letter is a mim
eographed copy of the Order of Worship with state
ments by both the young people and the elders to 
introduce it. 

The yOllng people S(/y: "This isn't like our usual 
services because it's ecu menical, but we think this wor
ship service is as good or hetter than any other. . 

Assllming reS1JOnsibilitli together wit h the yO lln g 
people, the elders stale: "Our purpose is to provide 
a real life opportunity for our young peoplc to express 
themselves in worship together with the adults, but 
in their own terminology ...." 

Having read and given due recognition to what
ever is good in this order of worsh ip, let it suffice to 
say that, in my judgment, when these young people 
go overboard hy tryi ng to tell their congregation that 
"this worship service is as good or better than any 
other," they are either victims of their own immatur
ity and ignorance or carried away by prcsumption ; 
and that the permissiveness of the elders in this is to 
be deplored. I can well believe, what my informant 
states, that since this service a number of families 
have not been at this church again. 

Well, what do you make of all this and more like 
it? At least two comments seem definitely in order. 
First , let the elders make sure that they are thorough
ly fami liar with the requirements for the proper and 
responsible regu lation of the worship services as 
these are set forth in the Church Order (Art. 51 If.) . 
Next, in view of some of today's liturgical innova tions 
and hoopla, there is a dire need for realizing fo r the 
first time or anew that true worship requires three 
things: first, reverence; next, more reverence; alld 
fillaUy , still more reverence. The Bible leaves no 
doub t abOllt that. 

What does Scripture say? - The Bible is clear as 
broad daylight abollt this: in worship, only fools rush 
in where angels fear to tread. 
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Once again: "Keep thy foot when thou goest to 
the house of Cod; for to draw near to hear is better 
than to give the sacrifice of fools. Be not rash 
with thy mouth, and let not thy heart be hasty to 
utter anything before God ." (Eccles. 5: 1, 2). 

Think of Moses in the presence of God at the 
burning bush. "Draw not nigh hitherj" the Lord told 
him, "put off thy shoes from off thy feet, for the place 
whereon thou standest is holy ground" (Ex. 3:5). 

Disregarding the divine directive given for WOf 

ship, Nadab and Abihu (sons of Aaron) "offered 
strange fire before Jehovah, which He had not com
manded them. And there came forth fire from before 
Jehovah, and devoured them, and they died before 
Jehovah" (Lev. 10:1, 2). 

One might think it to have been only a minor 
matter when Uzzah put his hand on the ark of Cod 
to keep i t from falling when the oxen stumbled. But, 
"the anger of Jehovah was kindled against Uzzahj 
and Cod smote him there for his error; and there he 
died by the ark of Cod" (II Sam. 6:6, 7). 

Think also of the holy angels Isaiah saw in a 
vision. "And one cried unto another, and said, H oly, 
holy, holy, is Jehovah of hosts; the whole earth is 
full of his glory" (Is. 6:3). 

Major prophet though he was, Isaiah himself cried 
out: "Woe is me! for I am undone; because I am a 
man of unclean lips, and 1 dwell in the midst of a 
people of unclean lips ; for mine eyes have seen the 
King, Jehovah of hosts" (Is. 6:5). 

And one day when Peter caught jllst a glimpse 
of the Master's divine power and majesty, he fell 
down at Jesus' knees and said: "Depart from me; for 
I am a sinful man , 0 Lord" (Luke 5:8). 
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The publican who went up into the temple to 
pray, and afterward down to his house justified, cried 
out: "God, be merciful to me a sinner" (Luke 18: 13). 

The inhabitants of heaven worship Cod by saying: 
"Amen: Blessing, and glory, and wisdom and thanks
giving, and honor, and power, and might, be unto our 
God for ever and ever. Amen" (Rev. 7:12). 

True. God is our Father in Christ. Hallelu jah! 
But He is also "a devouring fire, a jealous God" 
(Deut. 4:24). Surely then, undue familiarity and the 
cheap, buddy-buddy approach in worship should be 
absolutely taboo! 

• 

THE REVOLUTION IS NOW! 

(\) 

LEONARD T. SCHALKWYK 

These days we hear a lot about revolutionary 
movements throughout the world and in our own 
countries. 

You can see the revolutionary mind in the bomb
ing of the United States Capitol, the blowing up of 
a refinery, the shooting of police officers, and in mass 
demonstrations with sllch signs as: "If there is no solu
tion to pollution, we will start a revolution." 

What is a revolution, and how can we recognize 
whether a country is really heading for it? 

To answer these questions we should nrst analyze 
what events led to the French Revolution of 1789. 
That great upheaval has set the pattern for all follow
ing revolutions, including the Russian one of 1917. 
The basic ingredients are strikingly similar in every 
new rebellion. 

THE FRENCH REVOLUTION 
Let us take a closer look at what happened in 

France prior to the French Revolution. 
L Class Struggle: There were three classes in 

France: clergy, nobility, and "third class." One year 
before the Revolution, in 1788, this third class had 
gained as many delegates in the National Assembly 
as the clergy and nobility had together. This gave a 
feeling of power and superiority to the third class, 
which resulted in the virtual end of deliberations and 
the start of violent overthrow. (The Paris street rev
olution and .the fall of the Bastille occulTed July 14, 
1789.) This led to the slaughter of thousands by the 
mobs (September 2-6, 1792). The rcvolutionary books 
of Rousseau, Montesquieu, and Voltaire had always 
stressed the gap between classes of society which 
could be done away with only by bloodshed. The 
"Committee of Public Safety" condemned anti
revolutionaries to the guillotine in batches of fifty 
persons ( D. L. Dowd, The French Revolution, p. 
\28). 

2. Law Struggle: The revolutionaries had a Hoat
ing idea ahout law. Robespierre suspended the laws 
he made himself (1793). Laws are made by the most 
powerful group for its own welfare. This led to law
lessness and anarchy. Robespierre was executed by 

Rev. Leonard T. Scil{J[k1l)yk is l)(lstor of the Cilris/inn Reformed 
Church of St. Thomas, Ontario. 



his own fellow revolu tionaries (July 27, 1794). Before 
the revolution this idea had shown up in the utter 
disdain for the functions of judges, police o£Jicers, 
church officers, parents; and, in fact, a hatred for any 
one in a position of authorit y. 

3. Morality Struggle: Revolution aims at the over
throw of all values, religious values also. This life is 
all that counts. But as soon as religion is done away 
with, moral values have no foundation. Man is de
ifIed, and therefore not even natu re can dictate that 
he is not free to indulge in homosexuality or even 
bestiality. MalTiage also becomes a Roating thing. 
The main thing is to cut loose from your moorin gs 
and be adrift on unbridled passions and lusts. The 
weirdest stories can be told of what happened before 
and during that great upheaval (See: Cousin, His
toi1'e de fa philosophie du lSe siecle, p. 28 ). This sti ll 
leaves a blot on "French Morali ty." 

4. Leader Crisis: The stra ngest thing was the 
attitude of certain leaders in this authority crisis. 
Slowly but surely, by far the majority gave way to 
the pressures of the spirit of the times. Most profes
sors at the University catered to the general crit iciz
ing of all values and institu tions; it became the "in
thing" to do. Priests would openly propagate doubt. 
Even King LOllis XVI "was excited about the new 
views of the revolutionaries and implemented the m 
for a long time whenever he could" ( l1istoire de la 
Revolution Francaise 1, 16 ). Thus he worked toward 
his own downfall b rought about by these revolution
aries. The end was his death by beheading on Janu
ary 21, 1793. 

He had accepted the crown of a prosperous coun
try, he died as king amid burning ruins. 

Revolution is then the overthrow of the existing 
stmcture, a cutting of all ties with previolls history, 
the attempt to create (l Parallise on the miTIS. How
ever, not even all the political murders were able to 
restore France to the level of its prcvious prosperity, 
let alone improve what had been built up during 
many cen turies ( E. Burke, Reflections on the Revolu
tion in France, p. 92) . Revo lutionists had no qualms 
of conscience in killing the bourgeoisie. One of them 
said : "15 this blood then so pure that one should so 
regret to spill it?" (Georges Lefebvre, The Coming of 
the French Revolution, p. 119.) 

KARL MARX 
Compare now the ideas developed by Karl Marx, 

the father of Comm unism. These can be found in 
his standard work Das Kapital, first published in 1867. 

1. Materialism: Karl Marx was born in a strict or
thodox Jewish family. But to him religion spelled the 
status quo. I-leaven has been invented by man as a 
soother for the pains of this earth. The Bible says: 
"I n the beginning Cod created man in his image." 
Karl Marx says: "In the beginning Man created Cod 
in his image." Gael is illst a product of man's thou{!.hts, 
as C01J(litioned by his material circumstances. H eaven 
is an escape-idea. 

Because man's material circumstances are bad, he 
needs thoughts of a God who can help him and give 
him the promise of a wonderful, supernatural world 
ahead. 

2. Floating Morality: Man's material circum
stances aho determine his ideas about justice and 
moral goodness. Good is whatevcr at the time is the 
most profit able for the proletariat. How this works 
out in practice can be seen from the following event 
during the Russian Revolution: 

"At a banquet in Russia in 1934, Voroshilov told 
Bullitt that in 1919 hc persuaded eleven thousand 
Czarist offi cers at Kiev to surrender by promising 
them that, if they surrendered, they, their wives and 
their families would be permitted to return to their 
homes. When they su.rrendered, he executed the 
eleven thousand officers and all male children, and 
sent the wives and daughters into the brothels for 
the use of the Uussian army. He menti oned in passing 
that the treatment they received in the brothels was 
such that none of them lived for more than three 
months. . Thus an inescapable step of their pro
gram for the regeneration of mankind is the elimina
tion of the residual d iseased social classes" (Dr. F. 
Schwarz, You Can 'Trust the Communists, p. 14, 15). 

3. Justice: Also justice becomes a doubtful cntity. 
Felix Dzerzhinsky, the chief of Lenin's Commission 
for the Suppression of Counter-Revolution coined 
this slogan: "Better to arrest ten innocent people than 
let one guilty person go free" ( S. Martin, History of 
Russia, p. 209). 

"Any lie that advances Communist conq uest is by 
definition not a lie but the truth" (Schwarz, p. 10 ). 

4. Class Struggle: To Marx, there are only two 
classes of people or strata of society: the rich and 
the poor, the haves and the have-oats, the oppressors 
and the oppressed, those who have the wealth and 
the "producers" of that wealth. The proletariat ( they 
have only their proles-children) mllst be taught to 
feel the gap ever increasingly, then rise and take 
away by force all good and life from the bourgeoisie; 
that will be the end of greed, and all remaining 
people will live happily ever after. 

"Social problems can be solved only by forceful 
overthrow of present societal structures" (Marx and 
Engels, Communist Manifesto, 1847). Elimination of 
the owners of wealth is necessary, under the slogan: 
All ownership is crime. Accordingly, Len in stated that 
the Soviets, uncontamin ated by any representation of 
the property classes, had a far "higher" democratic 
form than any Constituen t Assembly, which is bound 
to represent all elements of the population (See J. 
Carmichael, A ShOri History of the Russian Revolu
tion, p . 214). 

5. Utopia: Karl Marx's ideas were greatly in
fluenced by some socialist forerunners. Important 
among these was Charles Fourier ( 1772-1837) who 
dreamed his dreams about commu nal societies. The 
economic unit for him was the 1Jhalan ge, communal 
settlemen ts of 400 families each. They produced and 
ate together. Twelve persons would sit at each 
table, partaking of twelve different kinds of cheese, 
twelve different kinds of soup, and twelve different 
kinds of bread. Each day Fourier would wait be
tween hvelve and one o'clock for someone to bring 
him the money for his project. No one came. Lenin 
therefore said: Don't wait for someone to come, rob 
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the bank for the revolution and force your system 
on the Proletariat, which is not so smart as to will
ingly organize communes (See P. A. Diepenhorst, 
Crond-Beginselen der Econamie, p. 56). 

Lenin was not at all apologetic about the use of 
violence. I t was an essential dogma to him. ''The 
supersession of the bourgeoi s state by the proletarian 
state is impossible without a violent revolution" ( V. 
I. Lenin, The State Gnd Revolution, Moscow, Foreign 
Languages Publishing House, p. 35). Saying this, 
Lenin went further than his mentor, Karl Marx, had 
gone. Marx had all owed the possibility of bloodless 
revolut ions in England and America. 

MARXIST INFLUENCE IN SOCIETY 
It is not hard to pOint out how these ideas are 

still very much alive these days. 
Northern Ireland's Bernadette Devlin said in a 

television interview in Toronto (February 14, 1971) 
that she knows of only two classes in society: the 
working classes and those who control the wealth of 
a country. About violence she stated that those FLQ 
[Front du Liberation du QuebecJ members who 
strangled Labor Minister LaPorte in Montreal were 
driven by frustra tion. She preferred to do without 
violence, but if it is necessary, society is at fault for 
not accepting the revolution willingly (St. Thomas 
Times-Journal, Monday, Feb. 15, 1971). She wanted 
to identify re.'1dily with such violent groups as the 
Wcathermen or Black Panthers. 

A similar thought is expressed by Jerry Hubin 
(Black Panther ) who said in a speech on the campus 
of Kent State University on April 10, 1970: "Kill your 
pGrents and 1 mean that quite seriously. Our parents 
are our first oppressors." Such a statement is not a 
slip of the tongue, for it is time and again repeated 
in his revolutionary book ( Do It! by Jerry Rubin, 
Ballantine Books, Inc., New York, N.Y.). 

One of the Chicago Seven, Abbie Hoffman, sim
ilarly advises the readers of his book to murder 
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their parents, defile their churches, and burn down 
their schools, whereupon the Hippie millennium will 
have arrived, full-blown (Revolution for the Hell of 
It, by Abbie Hoffman, Pocket Books, Inc., New York, 
N.Y.). 

MARXIST INFLUENCE IN CHURCHES 
One may expect that revolutionist ideas will be 

accepted by a certain number of unbelievers. They 
are liable to fall for the idea that evils of society 
find their origin in a certain wrong structure of 
society. Overthrow the structure and yOll will have 
licked the problem. 

A Christian knows, however, that the origin of 
cvil in society is sin, sin in the heart of man. It was 
caused by rebellion against authority in the Carden 
of Eden. He also can be expected to know that 
further rebellion will not solve, but aggravate the 
woes of society. Accepting one's lawful place in 
society is the Christian's duty. The Bible is very clear 
in pointing this out. 
Honor your father oncZ mother (Ex. 20:12). 
Children, obey your parents (Eph. 6: 1; cf. J T im. 3:4). 
Obey your leaders in the church ( H eb. 13:17 ). 
Let every person be subiect to the governing author

ities of the state (Rom. 13:1; Titus 3: 1) . 
Jesus never called for rebellion against the gov

ernment: Is it lawful to pay taxes to Caesar or not? 
Then he wid to them: Render to Caesar the things 
aUil are Caesar's (Matt. 22:17-21). 

When Paul called the high priest a whitewashed 
wall, he immediately revoked his statement when 
learning he was the high priest. For it is written, you 
shall not speak evil of a ruler of your people (Acts 
23:3, 5). Paul had no use for insuhor(]itwfe men 
(Titus 1:10). Similarly when a runaway slave came 
to conversion, Paul would advise him to go back to 
the service of his master ( Philemon 12; Titus 2:9). 
In other words , he should not join the slave insur
rections that plagued the area of Phrygia. Slavery 
would be abolished in Christianity by evolut ion, not 
by revolution. Also, a curse of the last days, a situa
tion where children will rise against parents and have 
them put to death (Matt. 10:21) is foretold. 

It is therefore astounding that against the back
ground of such a biblical climate, also Christians can 
be influenced by revolutionary thinking. But that it 
does happen is evident. 

The World Council of Churches recently voted 
money for a Marxist revolutionary movement in South 
Africa. The Canadian Council of Churches wants 
money for American draft dodgers. In the Reformed 
Churches in The Netherlands there are those who 
advocate a "Christian Marxism." And the proposed 
hymnal for the Anglican and United Churches of 
Canada has the militantly urban Song of fligh Revolt : 

He calls us to revolt and fight 
with Him for what is just and right 
in cl'Owdcd sheet and walk-up flat 
to sing and live Magnificat. 

( Time magazine, Canada cdition, 
Feb. 8, 1971, p. 7) 

In a following article we hope to consider this 
revolutionary influence in our own circles. 



RACIAL MATTERS 

AT CRC SYNOD 


EDWARD HEEREMA 

Timothy- Lawndale Matter - The packed visitors' 
galleries gave proof of the broad and intense interest 
of the church in the issue being debated on the eRe 
1971 Synod floor. The issue was the one known 
as the Timothy-Lawndale matter. At the heart of 
the matter is the refusal of the T imothy school board 
to enroll black covenant children from the Lawndale 
Christian Reformed Church in Chicago a t the Chris
tian school "'carest them, the Cicero school in the 
Timothy system. 

The reason for the refusal has been and still is the 
conviction on the part of the school board that the 
intensely hostile attitudes toward black people pre
vailing in the Cicero commu nity pose a very real 
threat to the safety of black and white children and 
of the school property should black children be en
rolled at this facility. The mattcr became a concern 
of Classis Chicago North and Snally also of Synod. 

With its eyes unavoidably focused on this sensitive 
situation Synod 1968 had adopted the following reso
lution, among others: "Synod declares that fear of 
persecution or of disadvantage to self or our institu 
tions arising out of obedience to Christ does not war
rant denial to anyone, for reasons of race or color, of 
full Christian fellowship and privilege in the church 
or in related organizations, such as Christian colleges 
and schools, institutions of mcrcy and recreational 
associations; and that if members of the Christian 
Reformed Church advocate such denial, by whatever 
means, they must be reckoned as disobedient to Christ 
and be dealt with according to the provisions of the 
Church Order regarding Admon ition and Discipline." 

In response to a communication from the Lawn
dale consistory relating their problems in enroll ing 
their children in the Cicero school, Synod 1969 ex
prcssed its "genuine concern" for the problems cn
eounter<..>d by the Lawndale consistory and urged the 
parties involved "to do all in their power to mee t 
these needs at the earliest possible date," in aecord
ance with the deliverance of Synod 1968 quoted 
above. Synod 1969 also stated that since the matter 
was being denlt with by Clnss is Chicago North (bv 
means of a projected special session of the Classis), 
Synod could not enter into the ecclesiastical disposi
tion of the matter. 

The matter came to Synod 1970 by way of protest, 
pa rticularly of the Lawndale consistory against Classis 
Chicago North. Synod dcclared that "in its handling 
of the Ti mothy- Lawndale issue cJassis Chicago 
North has failed to act in accord with the Declarations 
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on Race of the Synods of 1968 and 1969, and Synod 
calls upon the Classis to bring its policy and practices 
into harmony with the deliverances of Synod without 
further delay. Failure to comply will cause dassis 
Chicago North to be considered in contempt of synod 
and in open disregard of the judgment of the church 
of Jesus Christ." 

Of crucial importance in the record of Classis 
Chicago North in dealing with the matter was the 
tabHng (July 1969) and subseq~LCnt defeat (September 
1969) of the following motion: "To declare to be sin
ful the present policy of the Timothy Christian School 
Board by which black covenant children are excluded 
from the Timothy Schools in Cieero, and to declare 
that this policy cannot be continued without willful 
disobedience to Christ." Furthermore, Synod 1970 
instructed Classis Chicago North "to fully inform the 
Synod of 1971 of what it has done to bring its policies 
and practices into harmony with the Declarations on 
Race" of 1968. 

As directed, Classis Chicago North reported to 
Synod 1971 (see Agenda fOT Synod 1971, pp. 345fT.). 
The matter was brought to Synod also by way of a 
large number of protests and appeals from consistories 
and individuals, as well as by the report of the Race 
Commission (Agenda, p. ISO ). The report of the Hace 
Commission called the action of the Timothy school 
board "sin" and asked all concerned to "'repent." 

Also at Synod was an overture from Classis Hud
son urging that "Synod declare Classis Chicago North 
in contempt of synod and sllspend the voting priv
ileges of the delegates of Classis Chicago North to 
Synod until Synod is satisfied that Classis Chicago 
North is free from contempt of Synod and! or violation 
of the discipline of the church ." The overture was 
rejected on the ground that it asked that "the matter 
under consideration be judged before it is considcred." 

Synod's advisory com mittee presented a lengthy 
thirteen-page single-spaced report on the matter, a 
report revealing competence and much hard work. 
The com mittee noted that the report of Classis 
Chicago North to Synod indicated "some progress in 
an effort to comply with the declaration and instruc
tion of synod 1970." 

Of particular interest were the disclosures that 
the Timothy Junior High School had been moved 
from Cicero to Elmhurst and that the Western Springs 
Christian School had merged with the Timothy sys
tem. As a result of these changes the Timothy School 
board could now declare in response to a l).'\storal 
letter from Classis: "The Timothy Christian School 
system will accept for adm ission, without regard to 
race or color, the covenant children of Reformed 0 1' 

Christian Heformed parents in all grades, kindergarten 
through twelve." 

However, the school board stuck to its decision 
not to take black children at the Cicero school be
cause the conditions leading to the decision to exclude 
had not changed and the "risk of bodily injury and 
property damage" was st ill very real. Of crucial 
moment in the report of the Classis to Synod was 
the information that at a special meeting held in 
November 1970 the Classis defeated the following 



motion: "That c1assis declare that the practice of ex
clud ing black covenant children from the Timothy 
Christian School in Cicero out of fear is disobedie nt 
to Christ." Synod's committee eyed this focal point 
in the issue and said that "on this point the Classis 
has not brought its policy and practice.~ into harmony 
with the deliverances of Synod." 

What Synod did - and did not do - The advisory 
committee came to the floor of Synod with thirteen 
recommendations, most of which were adopted. The 
thrust of these decisions was to continue to insist on 
a change in policy at the Cicero school and to urge 
the use of evcry means to that end - means such as 
address to the civic community on obedience to the 
law of the land, the discipline of the Word, the ex
ploration of every legal avenue for the protection of 
the school's children and property, the total support 
of the denomination, and self-examination on the 
part of the membership of the cntire denomination 
as to their obedience to Christ in the matters at issue. 
11 was also decided that Classis Chicago North be 
instructed to inform Synod 1972 fully "as to its obe
dience to the principles enunciated in the 1968 
Declarations on Race and in the above decisions." 

Equally significant were the things that Synod did 
not do. Synod did not charge Classis Chicago North 
with being "in contempt of Synod." This abrasive 
language was dropped because, as stated in a related 
nction, such language is "legal phraseology" and "it 
is preferable in the ecclesiastical setting to use the 
expression 'open d isregard of thc judgment of the 
Church of Jesus Christ' to describe the nature of such 
possible actions." But Synod would not use thi~ 
terminology either, as it was asked to do in the rec
ommendation of the advisory committee. Rather 
Synod decided to declare at this point that "Classis 
Chicago North has refused to comply fully with the 
decisions of Synod, and has not directly appealed 
these deci~ ion~." 

Furthermore, Synod decided to "withhold action" 
on the following recommendation: "Synod remind 
Class is Ch icago North and its churches of the neces
sity of using procedural disci pline when members 
refuse to heed the discipline of the Word in this 
matter." 

And 6nally, Synod decided to "withhold action" 
on the recommendation that the appeals brought in 
this matter be sustained "insofar as they appea l 
aga inst the inadequate res ponse of Classis Chicagn 
North to Synod's instruction." Synod simply declared 
that the above decisions in thc matler were its answer 
to the various appeals and communications brought 
to Synod on the issue. 

Observations - Consider now the following oh
servations: 

1. The first observation that must be made, anti 
that this writer most wholeheartedly wishes to make, 
is that this entire incident is most regrettable. Any
one who seeks to live by the teachings of the Word 
of Cod, which so plainly re ject any d istinction among 
the membership of the church fo r reasons of race or 
color, cannot but be deeply t roubled by this episode 
and the hurt that it has caused to our black brothers 
and sisters and to the church of Jesus Christ. 

2. In the opinion of the present writer, the focal 
point in the issue as a matter for ecclesiastical dis
position is this: much as one may regret the fact of 
the decision by the Timothy school board (yes, much 
as one may disagree with it) may we say that they 
have sinned in making this decision and are therefore 
deserving of the disciplinary procedures of the church? 
The judgment of the church (meaning Classis Chicago 
North) has always been that these black children 
should be taken at the Cicero school. Already in 
January 1967 the classis declared: "It is the conviction 
of the Classis that consistency with the faith we all 
profess requi res that such children (from Lawndale) 
should be admitted" ( Acts of Synod 1970, p. 310). 
In its pastorallettcr to the school board dated Decem
ber 3, 1970 Classis expressed itself as "'imploring" the 
board "no longer to COuntenance the exclusion of 
children of black Christians from its Cicero school" 
( Agenda for Synod 1971, p. 386). But, as we have 
noted, Classis has steadfastly refused to say that the 
school board has sin ned, and it is evident from the 
actions of the recent Synod that it also has refused to 
make this judgment. 

3. The question that was raised on the Aoor of 
Synod in 1968 whcn the pertinent resolution was 
adopted still forces itself upon liS: how can an ec
clesiastical body deal eccles iastically with the deci 
sion-making process of a Christian non-ecclesiasticl'Il 
agency? That question has become something other 
than merely academic in the present instance in which 
a Christian non-eccles iastical agency in a spirit of 
conscientious stewardship of Kingdom responsibility, 
life, and property has arrived at a decision that is not 
satisfactory to the ecclesiastical body. Wha t can the 
ecclesiastica l bod y do in such an instance? Can it 
use church disciplinary procedures or the threat of 
them? 

The end result of the synodical decisions thus far 
would appear to he that in sllch cases ecclesiastical 
bodies (consistory, classis, synod) can and should 
make diligent use of the disci pline and moral suas ion 
of the Word of Cod, but that the threat or use of the 
procedures of church discipline is highly questionable. 
To this observer the net result of all the wrestling 
with this matter over the past few years is that 
through the discipline and moral suasion of the Word 
as excrcised locally and by Classis and Synod prog
ress has been made towa rd solving the problems in
volved in enrolling the Lawndale children in Chri stian 
schools. 

This progrcss may not mean satisfaction to all 
concerned. Maybe black chi ldren wi ll not be cnrollcd 
in the Christian school in Cicero for some time to 
come, though many of us may fee l keenly that they 
should be. But the use of the procedures of church 
discipline in the c.'lse of the members of the Timothy 
Board and of the entire School Society in its an
nounced support of the Board's policy would appear 
to be dead as a likely option. 

4. The use made of a synodical resolution in this 
instance deserves further comment. It seems indisput
able that the main appeal in the deliberati ons of 
Synod vis-a.-vis Classis Chicago North was to the 
resolution of 1968. This fact did not lend any special 



measure of credibility or cogency to the synodical 
process. In the first place the resolution, though 
clearly rising out of the specific Chicago situation (it 
originated with a Chicago consistory), has some rather 
ohvious loopholes in it so far as the Timothy-Lawn
dale matter is concerned. The board members at 
Timothy did not fear persecution or disadvantage to 
themselves but rather to helpless children, black and 
white. 

I am not impressed by the appeal to Mauhcw 
10:37 in this instance. Here Jeslls says: "He that 
loveth son or daughter more than me is not worth y 
of me." Who has not trembled before these searching 
words? But it is not for another person or agency to 
decide when one is to make a supreme sacrifice under 
the language of our Master. That decision is strictly 
a matter for each person's own conscience. 

Also, the Timothy Board insists that the reason for 
their decision was not race or color but rather the 
bitterly hostile attitudes in their community toward 
those of a certain race and color. And, furthermore , 
one would be hard pressed to prove that the members 
of the board "advocate" the denial of full Christian 
fellowship and privilege. I suspect they "advocate" 
nothing of the sort, but felt compelled to come to 
their hard decision and stick to it because of ugly 
facts beyond their control. 

The resolution in point was not needed to teach 
the church that full fellowship and privilege are not 
to be denied to anyone in any truly Christi an setting 
for reasons of race or color. The special feature of 
the resolution is its threat of the Ilse of the procedurcs 
of ehurch discipline, with the words "by whatever 
means" inserted to cover all situations. If the plain 
teaching of God's Word is not suffic ient to establish 
grounds for the exercise of church discipline, then 
appeal to a synod ical resolution (with loopholes in it) 
hardly makes for a strong case, even when that 
resolution uses the threat of procedural discipline. 

What is really the force of a synodical resolution 
of the sort under discussion? Is its force not simply 
that of an instrument in the moral discipline of God's 
Word? Then is it proper to use such a resolution as 
a club threatening the procedures of church dis
cipline? To be sure, such threat might conceivably he 
thought of as an aspect of moral Sllflsion. But then 
we must ask, does the church want compliance with 
the biblical norms of love for Ollr neighbor because 
of threats of possible excommunication? 

111e persistent call at Synod for a "more pastoral 
approach" to the problems involved in the Timothy
Lawndale affa ir instead of the use of a synodical duh 
or threat highlights the pertinence of thc questions 
this writer has with several aspects of the handlini!; 
of this aHair from 1968 on . May cnough members of 
the church be similarly trouhled so that we may have 
no more of such trial by synodical resolution. 

Other Actions on Racial Matters - Certain other 
decisions of Synod in the area of race and race rela
tions are to be noted. 

1. One decision had to do with the recommenda
tion of the Race Commission that the Christian Re
formed Church become a fu ll participant in Project 
Equality. An elaborate proposal was brought to Synod 

by the Race Commission detailing the nature of the 
project and the terms of the church's involvement in 
it (see Agenda., pp. 140-148). 

The proposal called upon the church to exercise 
its "economic muscle" by purchasing only from firms 
listed in Project Equality's "Buyers' Guide." In this 
way the church wherever possible would do business 
only with firms that employed a fair and proportion
ate number of people from minority groups. Synod's 
decisive rejection of the proposal said that the Chris
tian RefOl'med Church could not become a partic
ipant "at the present time" on the ground that the 
program with its "many aspects" required more eluci
dation than had been given. 

2. Synod did adopt two related recommendations 
of its advisory committee. It was decided that the 
"Committee on Race Relations be instructed to dis
seminate information and materials on Project Equal
ity to the churches to explain how the program can 
serve as a means of Christian witness and of achieving 
social justice," and that "in concern for social justicc 
Synod endorse employment policies that affirmatively 
promote equality of opportunity for all persons, es
pecially minority groups, in harmony with the teach 
ing of Scripture and the laws of the USA and 
Canada." The discussion on this issue revealed that 
the church was not minded to permit the exercise of 
"economic muscle" to reduce or compromise the ex
ercise of the only "muscle" that Christ has given to 
His church, namely, that which is spiritual and moral 
in character. Let the church be the church. 

3. Also in the area of racial concerns Synod re
structured the Hace Commission, and spelled out its 
mandate in more detail. Synod 1968 set up the Race 
Commission under the wing of the Board of Home 
Missions with the following mandate: "To deSign, 
organize, and implemen t programs through which the 
denomination, individual churches, and members can 
effectively use all available resou rces to eliminate 
racism, both causes and cHects, within the body of 
believers, and throughout the world in which we live ." 
Periodically evidence appeared that neither the Board 
of Home Missions nor the Race Commission was 
wholly satisfied with the arrangement Synod 1968 
had instituted. The Commission fe lt "somewhat 
hampered in its work," Synod's advisory committee 
reported. Therefore the Commission came to Synod 
with a proposal that a separate committee, directly 
responsible to Synod, be set up. This proposal came 
with the blessing of the executive committee of the 
Board of Home Missions. 

The Commission's proposal was adopted, and the 
1968 mandate, now more precisely "delineated," was 
assigned to a new Committee on Race Relations. The 
more specific terms of the newly "delineated" man
date followed the proposed roster of duties of the 
Commission's recommendalion and in some measure 
satisfied those who had asked fo r a revision of the 
original broad mandate with its very general terms. 

The Committee on Race Helations is composed of 
thirteen members, with three representatives of the 
Board of Home Missions, the Board of Foreign Mis
sions and the Christian Reformed World Helief Com
mittee respectively. The others were chosen with 



regard to their competence in the area of race rela
tions and with concern for "ethnic and regional rep
resentation." Synod also decided to continue the 
Committee for a period of three years, «at the end of 
which Synod shall determine its future." The ground 
for this action speaks of judging "whether the com
mittee's mandate and work should be continued or 
revised" at the end of the three-year period. 

It was also decided that the Committee shall "send 
periodic reports of its activities and expenditures to 
the consistories." These added decisions would seem 
to indicate some sort of uncertainty with respect to 
the Committee and its work. It is to be hoped that 
the Committee on Hace Relations will prove itself as 
an agent of blessing to the church and to the minority 
groups among which the Church seeks to do the 
Lord's work. 

4. In another action of Synod on matters of race 
the extensive report of the North American Confer
ence on Race held under the auspices of the Reformed 
Ecumenical Synod at Chicago March 2-5, 1971, was 
considered. Synod simply commended the report to 
the churches "for stud y, reflection, and possible im
plementation as applicable." 

In Conclusion - More than once the remark was 
heard at Synod that the church of Jesus Christ does 
not see issues as a secular society sees them and 
likewise cannot deal with them in the way that a 
secular society does. 

Surely this is true of the issue we have been 
d iscussing here. The church must always strive t., 
see such issues in terms of the Bible's full teaching 
and must always deal with them in an orderly. 
churchly way. This means that excessive emotional 
pressures mllst be avoided, pressures that so often 
tend to reveal more of the old man than of the new 
man in Christ. And the shrill tones that so frequently 
mark discussions of racial matters in a secular society 
usually are productive of little real good, and surely 
do not belong in the church and her councils. 

The Synod of 1971 sought, so it seems to this 
writer, to see this issue in various ramifications , in a 
clear biblical perspective, and in a church-orderl v 
perspective. And tones that had tended to become 
shrill were subdued somewhat. 

It had always seemed to this writer that the 
rather low-key approach to matters of race that char
.:tcterized the Christian Reformed Church was .:t good 
onc. Without fa nfare and the sounds of self-servin!.!; 
puhlicity, the church moved ahead in its outreach 
among people of minority groups. Black people took 
their place in the councils of the church just as every 
:me did, receiving no more and no less attention th an 
anyone else received. Perhaps the forward move
ment was somewhat slow in the eyes of some, but it 
was the real thing, so it seemed to this writer. 

It is deeply regrettable that the Timothy- Lawn
dale problem arose to disturb this forward movement 
in good race relations. Mayall be able to see this 
episode as only a relatively short detour in hea lthy 
development of good race relations. Surely, in an 
area as complex and sensitive as race relations, such 

detours could hardly be unexpected . Then let all 
look beyond this unhappy experience to continued 
effective cooperation in the work of the Church and 
Kingdom of our common Lord and Savior. 

• 

GUIDELINES 
FOR STUDYING 
GENESIS I . XI 
(1) 

A LITTLE EXERCISE IN LEARNING 

PETER Y. DE JONG 

In this issue THE OUTLOOK presents the opening 
articles by Dr. Peter Y. D e Jong on Genesis 1-11 
intended for study by church societies, other 
groups, and for personal use. Dr. De l ong, 
professor at Calvin Seminary from 1964 to 1970, 
and p resently serving as the pastor of the First 
Christi an Heformed Church of Sioux Center, 
Iowa, is well known also for his unquestioned 
loyalty to the Reformed faith, as manifested in 
the books he has written as well as the outlines 
he has produced for Bible study. His series on 
Genesis 1-11 is scheduled to appear in THE 

OUTLOOK from September 1971 through April 
1972. 

Scripture - Read through Genesis. Note its 
distinctive sections. Only in the light 
of its structure and message can its 
several parts be understood. 

People today seem to shy away from study. Books, 
magazines, pamphlets are published in such quantity, 
that nobody can survey them all . Often the learning 
accrued from our reading is superficial and incidentaL 
Most of what we read we forget by tomorrow, 

])ossibly this accounts for our growing fascina
tion with other media. Marshall MacLuhan has helped 
us understand the revolution-in-learning going on in 
this generation. People are "immersed" in the new 
media. This is especially true of the theater, includ
ing motion pictures. Here life seems to happen so 
strikingly within our range, that we find ourselves 
involved. So strongly are our feelings at their deepest 
levels attracted, that we are swept along by the 
medium. We lack time and energy for any careful 
analysis, reflection, and evaluation. Thus the mes
sage insinuates itself into our lives withou t any crit
ical awareness on our part. Small wonder that 
thought and the issues of truth and falsehood playa 
subordinate role. It takes a back seat to what we are 
feeling. 



That drama with all its activity has an important 
function in our learning processes and can be used 
to good advantage need not be denied. Even the 
Bible makes room for this. Cod comes to us not 
merely through the printed page but by "the lively 
preaching of the gospel." Here intonations, gestures, 
and facial expressions playa role. But always they 
are subordinated to the very words of God himself. 
They help to illumine as well as to attract or repel; 
they may never substitute for the message itself. 

This we as Christians must remember for the 
shaping of our lives in faith-obedience to Christ. 

For us, then, there must be time for personal read
ing and reflection on God's \:Yard. Only then can we 
garner rich fruits from preaching and discussion with 
others. To absorb what we hear from others pas
sively and unreflectingly is wrong. D oes not the 
apostle exhort us, "Beloved, believe not every spirit, 
but prove the spirits, whether they are of God; be
cause many fa lse prophets are gone out into the 
world" (1 John 4:1). 

No one can read about and remember everything. 
For this the world is too big, too complex, too over
whelming and fast-moving. 

\Ve must therefore choose our priorities respon
sibly. 

High on the list should be Bible reading and 
study, especially today when ignorance of the holy 
writings even among professing church members in
creases at an appalling rate. Here group discussion 
can offer precious help . \Vc meet with others at 
stated times, expecting their presence as they do ours, 
to hear more precisely what Cod has to say in these 
days. In that fellowship around the Word, saturated 
with the Spiri t's presence in response to prayer, we 
may confidently expect great things to happen to 
God's praise, to our growth in grace, and to the ad
vantage of others. With the ¥lord upon our hearts, 
now grasped more fully and deeply, we go again into 
the world of daily living for him. 

Such fruits are precious. To reap them abundantly 
asks a tillage of the soil of mind and heart. 

Let's begin, then , . , 
The series for this year deals with the opening 

chapters of Genesis. Although at first reading they 
seem so simple and straightforward, we soon discover 
heights and depths in the message which challenge to 
greater concentration. 

Studying is much more than simple reading. 
\Ve are to involve ourselves totally in the words 

before us. Cod Himself calls us to the "complicatcd" 
response of faith. Weare to know on the deepest 
level what Cod says for ou r lives. This can b(·' ex, 
perienced only whcn wc enter into "dialogue" with 
that Word. Ou r mind and heart should ask and seek 
answers - analyzing, comparing, evaluating on the 
basis of convictions. The word itsclf "reveals" what 
is in our hearts : love or hate, acceptance or rejection, 
ignorance or indifference or a delight in hearing the 
voice of Him who calls us to covenant fellowship with 
Himself. Thus are our lives shaped. Barth to the 
contrary, God's Word becomes for the believers a 
personal experiential possession, But this is possible 

only because in the process Cod takes more complete 
possession of us, 

How - to put it in simple language - can we 
profitably study Scripture? What arc some of the 
questions we may ask to make such study more fruit
ful? 

Let's list only a few. Who wrote or spoke the 
words we are reading? Why were they said? H ow 
are they related to what precedes and to what fol
lows? In what setting - personal, social, geograph
ical, historical, etc. - were they spoken and heard? 
What reaction was invoked? Which details are added, 
and why? \%at is our connection today with speaker 
and hearer(s) of so long ago? What response arc we 
giving; should we give? To this list you may easily 
add questions of your own. Out of such preparation 
on the part of many a discussion can grow to produce 
greater clarity and conviction concerning Cod's will 
for His people in all ages. 

But why Genesis? 
Of all the sixty-six boo"ks which comprise Holy 

Writ none is so fascinating but often frustrating as 
the first , commonly called Genesis. I t is, as its title 
indicates, "the book of beginnings." 

The title derives from the Jewish practice of using 
the first word as a means of identification of some 
Bible books. It reflects to a large extent also the 
subject-matter. 

Even the most casual reader can observe that 
Genesis speaks about the beginnings of the heavens 
and the earth, of land and sea, of plants and animals 
and mankind, of fellowship with Cod, of marriage 
and family life, of temptation togcther with man's 
sin and exile from God, of the promise of salvation, 
of grace and judgment through the generations, of 
the kind covenants of Cod with his people, etc. 

H ere answers are given to basic questions which 
men everywhere have been asking since the beginning 
of time. Yet as we read, we soon find mixed emotions 
arising within us. Some passages seem too brief; 
others crowded with details that don't seem to speak 
to us, And when we take the answers seriously, 
there is that which we don't like at all . Only by 
taking time and prayer and concentration will we 
be able to come, as believers, to some true under
standing of what is recorded. 

Several reasons can be given why we should study 
Genesis, A few are now to be mentioned: 

- because it is for many the first Bible book with 
which acquaintance is made. Its stories stand 
out in our minds, since we heard them already 
as little children; 

- because it is foundational for understanding the 
Bible's basic message: that of m;:m's fall into sin 
and the wonderful salvation which Cod pro
vides; 

- because it is referred to so often in the Old and 
Ncw Testaments. Both Israel and the New 
Testament church can understand their place 
and calling only in the light of Cod's dealings 
recorded here; 

- because it answers the most basic questions 
which confront man in his existence on earth: 



who am I? whence came I? what am 1 to do? 
why is my life so often unhappy and frustra ting? 
what is the meaning of life anyway? how do I 
relate to others? 

- because, and th is is most important of all, it 
presents itself as part of God's Word through 
which He calls and brings men to salvation. 

To this should be added another reason. Through
out the centuries and especially today the Genesis 
account is under fire. No book of the Bible has been 
more frequently the center of intense interest, debate 
and d iscussion. Although the arguments presented 
by scholars, as they faced fundamental issues con
cerning the authority, authorship, contents, message, 
etc. of this book, have often been intricate and dif
ficult to follow, lhey help to illumine the basic issues 
of the Christia n faith . One's world-and-life view as 
well as life-style depends, in no small measure, on 
whether or not we accept Genesis as God's own, 
reliable, dependable and needful message for us 
today. No one in his right mind can dismiss the issues 
which it raises about man's origin, nature, calling, 
relationship to God, and destiny as inSignificant. 

The stance we take . .. 
Only one matter remains to be considered at th is 

time. 
It makes all the d ifFercnce in the world how (Le., 

in what frame of mind and heart, with what convic
tions) we read and study this first Bible book. 

No one approaches any book, least of all Holy 
Scripture, in a "neutral" fashion. Whcther a man re
alizes this or not, he at his fi rst confrontation with it 
has made some "judgment" about it. He supposes that 
it is either important or unimportant to him. Even 
more, he assumes that it is what it claims to be, 
namely God's Word , or simply a human record which 
mayor may not be trustworthy and helpful. 

Here, then , we look at ourselves as "learners." 
And whether we shall learn what we should or not 
is greatly influenced by what kind of learners we 
are. Today it's so popular (and personally flattering) 
to blame the teacher or the teaching-material when 
learning doesn't take place. Nine-tenths of the fail
ures to learn, however, spring from the learner him
self. And believing the classic Christian view that 
Scripture is God's inspired , infallible, and trustworthy 
Word to us, we will approach also Genesis eagerly 

reverently .. seriously. Above all, we will 
approach it prayerfully, saying each time anew, 
"Speak, Lord, for thy servant heareth ." 

Qu estions for discussion 
1 - How would you account for the growing ig

norance of and even indifference to the Biblc 
on the part of many church members? 

2 - Discuss God's Word as the chief means of 
grace. Does this mean Cod saves us in a kind 
of mechanical and magical way? May those 
indifferent to Bible reading and study believe 
they are saved? State your reasons. 

3 - What does it mean to prove the spirits? What 
is the test requ ired? Who and what are to be 
tested? How can we engage in such testing? 

4 - Are all questions about the Bible legitimate, 

permissible? Explain your answer and give 
examples. 

5 - What do you understand by the basic rule 
that "Scripture must be interpreted in the 
light of Scripture?" Does this mean that the 
study of Near East geography, history, culture, 
archeology, etc. are of no value? 

6 - List several New Testament references to 
Genesis and its contents. 

7 - Should missionaries begin the message with 
Genesis or with the gospels (life and death of 
our Lord)? In what sense is the one incom
plete without the other? 

8 - How often in the last year or two did you 
hear a sennon on Genesis material? How did 
it present God's self-revelation in Christ? May 
we read Genesis apart from New Testament 
light? Give reasons for your answer. 

9 - What do you understand by the inspiration 
of the Bible? Explain 11 T imothy 3: 16, 17 and 
11 Peter 1:19-21. What is inspired: the writers 
or the writings or both? 

10 - H ow can we cultivate deeper respect for and 
interest in and reliance upon Scripture, also 
in our children? 

GROUP SUBSCRIPTIONS 
For the new church-society season (Septem

ber 1971- AprilI972) THE OUTLOOK is running a 
Bible-study series of articles by D r. Peter Y. De 
Jong on Genesis I -ll. Right now these chapters 
and their historicity are a prime topic of discus
sion. Church societies and other study groups 
are offered subscriptions (12 issues ) to THE 
OUTI.OOK for $3.00 each ( regularly $5.(0) if 
copies for these groups are sent in each ease in 
a bundle to a single address. 

Order as many subscriptions a.~ needed from: 
THE OUTLOOK 
Box 7383 
Grand Rapids, Mich. 49510 

(2) 

SURVEYING THE FIELD 

Scripture 
Read through Genesis again, this time 
making your own brief Outline before 
reading the lesson. This promotes un
derstanding beller than simply taking 
over someone else's outl ine, even 
though you may want to make changes 
in yours later on. 

In 1554 Calvin prepared his Commentary On 

Genesis. Nine years later he provided a French 
translation, introduced with a dedicatory letter to 
Henry of Navarre, then ten years old and later to 
become king of France. 

Calvin explains with great care his reasons for 
presenting such a volumc to one so yOllng in years. 

The young prince, surrounded by teachers and 
courtiers, was being taught many things. To this the 



reformer wanted to see added a sound indoctrination 
in Scripture and its content. He urges this as knowl
edge of the most basic and significant sort. Only 
it can give "an jndisputable assurance respecting the 
Creation of the World, without which we should be 
unworthy of a place on earth. This one con
sideration stamps an inestimable value on the Book, 
that it alone reveals those things which are of primary 
necessity to be known." Here we see Cod at work 
in creation and providence, and above all in calling a 
church to salvation for his praise. 

Calvin therefore urges thc prince's most careful 
attention. Only then will he escape the snares spread 
before him by his teachers who would allure with 
sophisticated theories, and by courtiers who would 
tempt with luxurics and delicacies which dissolve 
into lasciviousness. All has to be put to the test of 
Scripture, specifically in this case of Genesis. Life
view and life-style of the prince will, to Calvin's 
mind, be largely molded by the response. And ten 
years of age is not too young to be so challenged! 

How much more, then, should not we of more 
and much maturer years be challenged! Ours is a 
world which clai ms that the old world-view must 
make way for something radically new; that the old 
life-style patterned by God's Word can no longer be 
defended. But jf Genesis is to receive life- rather than 
mere lip-service from us, we must study it with 
Culvin's conviction: 

"But since the propensity, not to say the wan
ton disposition, of the human mind to frame 
false systems of worship is so great , nothing can 
be more useful to us than to seek our rule for 
the pure and sincere worshipping of God from 
those holy patriarchs, whose piety Moses points 
out to us chiefly by this mark, that they de
pended on the Word of God alone." 

To help us in this study we begin with a few in
troductory matters in the hope that they will illumine 
the book as a whole before wc deal with specific 
passages. 

Its title 
As indicated earlier, Genesis means "beginnings" 

or origins, som ce and that which springs from the 
source. A key-word (foledot 1J , to be expla ined later) 
is lIsually translated: generations, that which is bc· 
gotten from or descended from someonc. Life is not 
an unrelated mass of parts and individuals; it is a 
un ity which develops according to set pattcrns or 
Jaws, all of which accord ing to this book depends 011 

the all-controlling presence and power of the only 
living God. 

Its place in the canon 
It is and has always been the first hook of the 

Biblc. Yet it sustains a most intimate and indissol
uble relation to the next fom books. The first five, 
accord ing to the Jews to whom God's oracles were 
entrusted ( Hom. 3:2), belong together. Usually they 
have been called the Pentateuch, the five writings, 
rolls, volumes. 

These fi ve constitute the first division of the Old 
Testament called the Law, also the law of God and 
the law of Mosc.s. This word Law is open to much 

misunderstanding among us. Usually we think of it 
as a series of rules and regulations, a code. The term 
in Hebrew (Torah) is much broader and richer. It 
denotes "instruction," "direction." Thus Genesis, 
which admittedly contains much more historical than 
strictly legislative material, also belongs to the taw. 
In fact, the regulations which God gave to His people 
in the next four books become quite obscure and un
intelligible apart from the foundations laid in Genesis. 
In its light we begin to understand something of that 
sovereign grace and powcr by which He made Israel 
His people and laid down rules for the totality of its 
life. 

To sum up these books, we may say that they 
reveal and record God in H is activity of establishing 
His kingly rule in covenant with fallen mankind 
through His choice of a people for His own posses
sion. Thus Genesis reveals the necessity and prepara
tion and foundation for sueh rule; Exodus its formal 
inaugurat ion; Leviticus its spiritual organization; 
Numbers its political administration; Deuteronomy 
its recapitulation and rehearsal in the presence of 
the covcnanted people. 

What we find in the rest of the Old and New 
Testaments is in a very real sense the elaboration and 
fu lfilment of what these five books teach. The samc 
God is speaking. He speaks also about the same 
world, the same need of man, the same way of salva
tion and hope which in "embryo" is uncovered 
here. Unless we are committed to the unity of the 
Bible, we can never hope to understand truly any of 
its parts. It is no mosaic of unrelated pieces artifi
cially put together. It is in its sixty-six books one 
book with one message - that of the self-revealing 
Cod who by fulfilli ng H is word in Jesus Christ brings 
H is people sovereignly to eternal salvation and glory. 

Its authorship 
From the beginning the New Testament church, 

as did the Jews, ascribed Ge11esis to Moses. Nowhere, 
however, is his name specifically mentioned as the 
inspired writer. 

With the rise of higher-criticism in the eighteenth 
century this view has been under constant attack. 
In fact, most books written about Genesis (or the Old 
Testament, generally) insist that no really scholarly 
person will uphold and defend this view. Rather, 
Genesis with the rcst of the Pentateuch is regarded 
as a "composite," written over a long period of time 
and by many d ifferent writers and not attaining its 
present form until the time of Ezra or thereafter. 
Even the nco-orthodox ( Barth, Brunner, etc.) with 
all their professed insistence on the revelation of God 
do not regard Genesis as composed by one au thor 

Correction 
ln the Ju ly issue of Tm: OUTLOOK a contributor 

referred to Dr. Melvin D . Hugen as having "replaced 
Dr. P. Y. De Jong" at Calvin Seminary. Complying 
with a request to set the record straight, we note 
that Dr. H ugcn was appointed to a new position and 
that to date there has been no replacement for D r. De 
Jong. - EorrOll 



(Moses) and that early in l srael's history. This fol
lows from their low estimate of inscripturation. 

From this - because so many teachers and preach
ers and others in confessionally-committed churches 
have adopted, more or less, the neo-orthodox notion 
of revelation and Scripture - spring the many ques
tions concerning the historicity of what is recorded. 
The issue relates also to that of the "human" and the 
"divine" aspects of the Bible and to the question of 
the interrelation of fact, word, and meaning. Herc 
we touch on the profound mystery of Scripture
Cod's Word coming to us in human language in and 
through human spe.'l.kers and writers. Differen t views 
of the nature of the Bible will produce rad ically d if
ferent judgments on how it is to be understood, in
terpreted, and applied to us toclay. 

All this makes the question of whether or not 
Moses was the writer of Genesis a crucial one. For 
a presentation of this and a defense of the conser
vative Biblical position, see E. J. Young: An Introduc
tion to the Old Testament, pp. 41-46; or, for more 
details, C . Van Croningen's contribution in Inter
preting Gocfs Word Today ( editor : S. Kistemuker ). 
pp. 11-48. There is much more at stake here than 
many realize or arc willing to admit. 

Its contents 
Genesis purports to trace, in brief, the history of 

mankind and especially of the patriarchs from cre
ation to Joseph's death in E gypt. Thus it covers more 
centuries than the rest of the Bible put together, 
possibly more than all the years this world has ex
isted since that death in an alien land. 

In a clear and wonderful way Genesis presents 
us with its own outline. At once this alerts us to 
the fact that the book is a unity, basically the product 
of one author no mattcr wh ich matcrials he may have 
used and from where he gleaned them. It also dcm
onstrates that he was a gifted and likely a highly
educated person. It is confessedly a literary master
piece, something we are apt to overlook because of 
the quite artificial though useful way of dividing it 
into chapters and verses. Even the most radical critics 
cannot deny its un ity in its prcsent form. And Skin
ner, whose radical work though somcwhat outdated 
is still widcly recognized and influcntial, admits that 
the author intends to present what he writes as 
history. 

The key to thc structure of Genesis is found in thc 
word "generations" ( t(lledot1t). Before these arc intro· 
duced we find a distinct seclion on creation, which 
is foundational to the rest. vVe may best arrange the 
material as follows: 

The creation of the heavens and the earth, ] :1-2:3. 
1 - The generations of the heavens and the earth, 

2:4-4 :26 
2 - The book of the generations of Adam. 5: 1- 6:8 
3 - The generations of Noah, 6:9- 9: 17 
4 - The generations of the sons of Noah, 10:1- 11 :9 
5 - The generations of Shem, 11:10-26 
6 - The generations of Terah, '11:27- 25:11 
7 - The generations of Ishmael, 25:12-18 
8 - The generations of Isaac, 25: 19-35:29 
9 - The generations of Esau, 36: 1-37:1 

10 - The generations of Jacob, 37 :2-50:26. 
The word "generations" must be understood as 

offspring, that which sprang from or descended from 
a person. Thus the section of Adam's generations 
dcals not with him directly but with his descendants. 

This d ivision does not deny that in some respects 
a distinction may legitimately be made between the 
fi rst eleven chapters and the otl;lers wh ich deal with 
Abraham, Isaac, and Jacob together with hi s sons . 
In the latter we find far greater wealth of detail. 
Genesis does not purport to provide a comprehensive 
history of the world and its peoples. In fact, it isn't 
even history of anyone person or people as such. I t is 
the story ( historical, indeed) of the only living Cod 
as the God of creation, covenant, and redemption. 
Hence what is found on these pages is highly selective, 
yet thoroughly trustworth y, and always with the aim 
of pressing Cod's claims upon all who read. Those 
who sharply distinguish the first eleven chapters from 
the rest, claiming the first section as "pre-historical" 
and hence highly conjectural or given in the fonn of 
teaching-models or sagas, fiy ;n the face of the struc
ture of the book itself as well as of the testimony 
of ollr Lord and His apostles concerning the factual
ness of what is there recorded . 

Its aim, intent, message 
Why was Genesis writt en and so incorporated into 

Holy Writ as part of Cod's self-revelation to men? 
Now the proverbial "shoe" begins to pinch. To 

answer this question may be fraught with grave 
danger and serious consequence, unless we remem
ber that the Bible must be understood in terms of 
what it is and what it says. 11lUS we must try to 
rid ourselves of any preconceived notions which we 
may have gleaned from our general knowledge; i.e., 
these must be carefully scrutinized, analyzed, and 
evaluated in the light of what Cod's Word says about 
itself. In other words, we must always be seeking to 
answer this question: Why do we believe what we 
believe about the Bible llS a whole and about any of 
its parts? This means self-examination, not only of 
our background and our listening to others in their 
speech and writings, but especially of our own hearts! 

Genesis aims at providing background and founda
tion for understanding Cod in the revelation of His 
way of salvation. Thlls it speaks of creation, fall , 
flood , and many other matters. It explains why men
lion is made, be it only in passing. of many individuals 
and nations; a lso why some are t reated ;n such detail. 
Cod is at work seeking to restore what man by sin is 
ruining. Thus Genesis sets forth the sovereign God 
in His mighty deeds as well as H is words. As sov
ereign He seeks to reestablish His royal rule, and suc
cecdsl 

This saving coming of Cod is presented in term,> 
of covenants. He is not the Creat Unknown, whose 
impact on man is incidental, haphazard, capricious. 
Instead, Cod makes his ways unmistakably known 
and binds men to Himself ( in "organic" relationship 
to Himself and others) by way of promise and com
mand . He is the dependable, faithful Cod who re
quires faithfu lness to Him of those who hear His voice 
and seek His saving fellowship. Next to the creation 



of all things, these covenantal deeds are of the 
greatest significance in Ceru:sis as also in the rest of 
the Bible. By His covenants with Adam and Noah 
and Abraham Cod prepares for the covenant at 
Sinai with a people through whom He will bring his 
full salvation in our Lord Jesus Christ fo r all times 
and among all nations. 

Questions for discussion 
1 - What do you undcrstand by worship? How 

arc worship and work related? In what sense 
must our entire life be worship? How will a 
study of Genesis aid in this? 

2 - Why is there so much rejection of law today? 
Discuss the Biblical mcaning of Law. How 
does a purely moralistic, legalistic view of 
Cod's will pervert Scripture? 

3 - How should we be guided by the lives of the 
patriarchs? Can and should we try to imitate 
them? Explain . 

4 - Have someone in your society ( possibly your 
pastor, if available) introduce the arguments 
for and against the Mosaic authorship of 
Genesis. 

5 - If time and interest permit, have someone 
present briefly the higher-critical positions on 
how Genesis came to be written. This is of 
utmost importance for understanding present
day reinterpretations of this book even by 
some professedly Reformed people. 

6 - How would you explain that while "con
servative" scholars take liberal and neo
orthodox writers seriously and try to refute 
them, this courtesy is seldom extended by 
scholars of the other side. 

7 - List six or seven texts in Genesis which clearly 
speak of Cod as the Cod of salvation. Which 
terms are used? 

B- What do you understand by the "human" and 
"divine" aspects of Scripture? Did God dic
tate the Bible? What is meant by plenary and 
verbal inspiration? Can this view be proved 
by the Bible itself? 

9 - Of what value is it to recognize the literary 
structure of Genesis? How did OUT division 
into chapters and verses arise? What do you 
think of it? 

10 - What is meant by covernmt? Discuss not just 
the term but the substance. How does this 
guarantee the factualness and dependability 
of God's coming to man? Why can't the nco
orthodox with their view of revelation hold 
consistently to the Biblical presentation of 
God's covenantal dealings with man? 

Please take note 
Hopefully, editorial consideration of the Pente

costals will be continued in the fo llowing issue. 
.. II .. .. .. 

Don't miss the information on the Annual Re
formed Fellowship meeting found elsewhere in this 
issue. Please make reservations by September 17. 

THE REFORMED 

FELLOWSHIP OF CANADA 


On May 25 a group of men from various parts of 
Ontario met with representatives of the Reformed 
Fellowship, Inc. to consider the possibility of the 
formation of an affiliate organization here in Canada. 
On this same evening the Reformed Fellowship of 
Canada was organized. 

The people who formed this organization were 
drawn together out of a commonly felt need to speak 
out cleal'ly concerning the many spirits and move
ments facing the churches and their members today . 
We believe that this ca lls for clear expression of the 
Reformed faith , which we consider a precious her
itage. We believe that it calls for direct confrontation 
with voices which question this faith - which raise 
questions concerning the infallible Bible, andl or our 
confessional expression of Cod's Word in our Re
fonned Standards. 

Orthodox-Reformed - We confess to be orthodox 
and Reformed. We want to give expression to that 
of which the Apostle Paul spoke when he said to 
Timoth y; "Hold the pattern of sound words which 
thou hast heard from me, in faith and love which is 
in Christ Jesus" (11 Tim. 1:13). And again: "And the 
things which thou hast heard from me among many 
witnesses, the same commit thou to faithfu l me n, who 
shall be able to teach others also" (IT Tim. 2;2). 

We believe that our churches have rightly under
stood the Word of Cod as they came to confessional 
expression in the Heidelberg Catechism, the Belgic 
Confession, the Canons of Dort, the Westminster Con
fession, and the \Vestminstcr Catechisms. 

It is our aim to stimulate a greater sensitivity in 
the members of ou r churches who confess this faith. 
Hopefully we would challenge such confessors to see 
the total relevancy of the Bible to all of life and to 
study to come to greater compe tence in wielding the 
sword of the Spirit. 

We believe the Bible to be the inerrant and in
rallible Word of God. W e believe that it is the 
only Word of God given to us whereby we may 
come to know the incarnate Word, Jesus Christ. 'We 
believe that in Him it is totally sufficient "... that 
the man of God may be complete, furnished com
pletely unto every good work." 

Are We Conservative? - Yes. But we retain the 
right to define this word ourselves! 

We want to conserve the heritage of the fathers. 
We believe that God has been true to His promise 
that He would lead His church into all the truth. We 
would conserve it! 

\Ve want to conserve the confessions of the 
churches as living confessions for all of life. We 
believe that they must constant ly stand under the 
criticism of the greater standard , thc Bible, bllt would 
empbasize that criticisms of these confessions must 



be adequately p roven to the churches before they 
may receive any measure of acceptance. 

We want to conserve the traditions of the fathers. 
Not simply because they are traditions! We want to 
conserve them because our God has told us to grow 
in this way (Prov. 1 fF.). We recognize that they must 
always remain open to the criticism of the Word of 
God. 

We want to conserve simple adherence to the 
Word of Cod in faith. We share with Paul, as we 
have learned from the Spirit speaking throl1gh him , 
the {'.arnest desire to shun the wisdom of men (I Cor. 
1, 2). 

Constructive and Critical - We do believe that to 
be Reformed means to be reforming . We do not be
lieve that the Spirit of God stopped His leading with 
our fathers. However, we emphatically deny that He 
failed them. We deny that He b roke with the lead
ing He gave them, to strike out in different paths. 

ANNUAL MEETING OF REFORMED 

FELLOWSHIP 


DATE: Friday, September 24, 1971 

PLACE: Grandville Avenue Christian Reformed 

Church, Grand Rapids, Michigan 


PROGRAM: 

9:00 A. M. Coffee time 

9:30 A. M. Business meeti ng 

11 :00 A. M . An inspirational address by Re
formed Fellowship President (Rev.) 
THOMAS VANDEN HEUVEl, Pastor 
of Central Avenue Christian Re
formed Church, Holland, Michigan 

12:15 P.M. Luncheon 

2:00 P. M. REV. LEONARD T. SCHALKWYK, 
Pastor of the Christian Reformed 
Church at St. Thomas, Ontario will 
lead us in a discussion: "The De
velopment of liberal Trends in the 
Reformed Church in The Nether
lands, and Its Influence on Us." 

6:30 P. M. Dinner 

8:00 P. M. DR. EDMUND CLOWNEY, President 
of Westminster Theological Sem
nary, will speak on "By God's 
Grace - The Church." 

Cost: 

Coffee and Luncheon - $1.75 per person 
Evening Banquet - $2.75 per person 

Please make your reservations by September 17. 
Reservations can be made by writing the 

Reformed Fe llowship OfFice: 
Box 7383 
Grand Rapids, Michigan 49510 

SEE YOU THERE!! 

We will be constructive as builders in the building 
which Cod has given, which He has also used our 
fathe rs to build down through the history of the 
churches. We want to be instmmental in causing the 
faith-life of Cod's people to graw. We do not believe 
that that historic building must £irst be torn down . 

We want to speak to the issues and problems of 
the day from the platform of the faith of our fathers. 
\'Ye believe that our churches and our schools need 
further building, but not rebuilding. 

We intend to speak Ollt unequivocally against lib
eralism wherever it raises its head. We intend to 
speak out against the cry for the radically new. We 
believe that all the new must stand the test of intense 
criticism. We intend to speak out against all attacks 
on the Bible. Not that we believe that the Bible needs 
defending, but the adherence of Cod's people to the 
Bible must be defended at all costs. 

"The Outlook" - THE OUTLOOK is the journal of 
the Reformed Fellowship, Inc. Its purpose is clearly 
stated in its masthead, "... to give sharpened expres
sion to this [Refonned] Faith, to stimulate the doc
trinal sensitivities of those who profess this Faith, to 
promote the spiritual welfare and purity of the Chris
tian Reformed Church in particular and also of other 
Reformed churches, and as far as possible to fur ther 
the interests of all Christian action and institutions of 
Reformed character." 

We will be sharing in the lise of this journal and 
heartily recommend it for the purpose stated above. 
Subscription is $5.00 per year ($9.00 for two years) 
and can be obtained from THE OUTI.OOK, P.O. Box 
7383, Grand Rapids, Michigan 49510. 

Our Outlook - We confess that we are pilgrims. 
We have here no abiding city. Our perspective is to 
the Christ who has ascended and who will again 
descend for the final culmination of all things. H is 
kingdom is that in which we labor, "seek[ing] those 
things that are above, where Christ is, seated on the 
right hand of God." 

'vYe do want to work constructively in His church 
and kingdom. There is much work to do, bringing 
home the Word of Cod to the hearts of men under 
the blessing of the Holy Spirit. We do not believe 
that men can set about to establish that kingdom 
anywhere - it is established! 

Organization - The organization has chosen a 
board to work for them for the present. These men 
are: President, Rev. Harry Van Dyken; Vice-president, 
Hev. Leonard T. Schalkwyk; Secretary, Henry Bergs
ma; and Treasurer, John De Boer. 

\Ve have adopted the constitution of the Reformed 
Fellowship, Inc. as our own. Certain modifications 
may be made to fit the Canadian situation . 

We solicit members and sl1pport from those who 
share with us in our purpose and intent. The address 
of the Secretary is Mr. Henry Bergsma, 20 Franson 
Dr., Downsview, Ontario. 

Heartiest congratulations and Godspeed to this 
newly organized Reformed Fellowship of Canada! 

- EDITOR 



DOGMATISCHE STUDIEN. De 
Kerk. f . Eenheid. en Katholiciteit, 
by Dr. G. C. BerkolLwer. Publisher: 
1. H. Kok N.V., Kampen, The 
Netherlands. 1970. pp. 260. Re
viewed by Dr. Johan D. Tangelder, 
pastor of the Riverside Christian 
Reformed Church of Wellandport, 
Ontario. 

This is another excellent study in 
the series of studies in D ogmatics 
by the renowned Dr. G. C. Ber
kouwer of Amsterdam. This work, 
like his previol1s ones, shows his 
great erudition and thorough 
knowledge of the latest trends in 
modern thinking. 

There are four attributes of the 
church : unity, catholicity, apos
tolicity, and holiness. Tn this first 
volume on the church, Dr. Ber
kouwer deals with the first two of 
these attributes. The whole study 
on the attributes of the church is a 
strong and eloquent plea for church 
unity. The body of Christ ought to 
be one. This unity of the church 
ought to be visible (pp. 83 ff.). 
There has always been a desire 
for unity in the church. Some have 
accepted the fact of this broken
ness of Christ's body and have 
placcd the realization of unity in 
the eschaton (pp. 39ff.). We ca nnot 
work with the distinction vis ible 
and invisible church in order to 
overcome the tension within the 
broken body of Christ (p. 42). The 
concept of pluriformity does not 
sa tisfy either (pp. 86, 93). The 
disunity of the church is sinful 
(pp. 37£f.). The unbelief of the 
world is caused by the chaotic 
situation within the church (pp . 
54fl). 

Berkouwer's work on the church 

ought to be studied carefully. He 
has made a significant contribu
tion. He has written compassion
ately and w ith pastoral concern. 
And who doesn't share his longing 
for the unity of the church? 

H owever, I have problems with 
some of Dr. Berkouwer's theses. 
H e gives an exposition of John 17. 
' Ve must be one "that the world 
may believe that thou hast sent 
me" (vs. 21). But in his enthusiasm 
for ecumenicity, Dr. Berkouwer 
seems to overlook that the Lord 
prays for unity in truth. In verses 
17-19 of John 17, the Lord prays 
fo r the sanctification of his dis
ciples in order that they may be 
kept in the truth and in unity. 
Shouldn't we make any distinctions 
hetween the true and the false 
church? (d. Art. 29, Belgic Con
fession). Can we no longer speak 
about chmch discipline, error, or 
excommunication? 

The p roblem of proselytism is 
touched upon. r am under the im
pression that Dr. Berkouwer says, 
"No! 'Ve cannot proselytize." 
There are elements of truth in 
other churches (p. 88). We are no 
strangers to one another. But isn't 
the following evangelical position 
more Biblical: 

"vVe therefore declare that, we 
shall not use unbiblical, unethical 
methods of persuading people to 
change their religious allegiance. 
H owever, when we seek the con

version of unregenerate men, even 
though they may be attached to 
some church or other religion, we 
are fulfilling our biblical mandate" 
(Christianity Today , May 7, 1971, 
p.25). 

Berkouwer's chapter on "De 
Grenzen cler Kerk" (Boundaries 
of the Church) presents numerous 
questions. Does the church still 
have boundaries? This is the most 
important question in ecclesiology 
(po 161). Can we still say "extra 
ecclesiam nulla salus" or should we 
say "extra Christum nulla salus"? 
(pp. 174, 184). Are we still allowed 
to say that there are any ou tside 
of the church and lost? Berkouwer 
says that we are not allowed to sit 
in judgment over others (pp. 170, 
172, 189). His contentions are 
rather vague. I have that uneasy 
feeling that Dr. Berkouwer leans 
towards universalism. 

Why doesn't Berkouwer deal 
with election and the church? Why 
does he refer so little to God's 
graciOUS covenant? D oes he be
lieve in the anonymous Christian 
- that a man is a Christian but 
doesn't know it as yet? These are 
serious questions which should be 
kept in mind while reading this 
book on the church. I am looking 
forward to the next volume which 
will deal with the apostolicity and 
holiness of the church. And 1 hope 
that then some of my questions 
will find clarification. 
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JESUS CHRIST, MORNING STAR 

FRED W. VAN HOUTEN 

When Polonius asks H amlet, the prince of Den
mark, what he is reading, the prince answers, "Words, 
words, words," A few years ago T heard someone ask 
a parishioner how he liked his new minister. His 
reply was the same as Shakespeare put into the mouth 
of Hamlet. 

Words of Songs - '<\Then ministers spend consider
able time in choosing songs that are appropriate to 
the message, they wonder at times what the people 
would say if asked what they were singing. Maybe 
some do give proper attention to the words. Let us 
hope so. This minister selects songs primarily for 
their words. Maybe people sing or listen p rimarily 
for the music. 

In lhe April 16 and July 9 issues of The Ballner 
there appeared articles and letters about the rock 
opera "Jesus Christ Superstar." Those writings could 
have been more meaningful if more of the words of 
the opera had been included. Tt is time we take a 
look at lhose words. It must be said , however, that 
the contribution of Ge rald B. Hoekstra is an excellent 
one. One wishes that the earlier writings were in 
such enlightening and unequivocal language. 

This minister is very much a "layman" when it 
comes to music. Naturally, all of us have our likes 
and dislikes. However, I try not to be critical about 
the new type of music and songs that many, partic
ularly of the younger generation, seem to enjoy. I 
try to give the benefit of the doubt to the "Jesus 
Movement" and similar hap pe nings in our day. "Ve 
do not all have to keep on doing the same things in 
exactly the same way. But I like to consider this 
popular rock opera from the standpoint of the words 
employed . And when I speak about words I mean 
their meaning, not the vernacular of a certain seg
ment of youth in our land. 

Emphasis on Jesus' Humanity - Some of the ar
ticles referred to remind liS that the opera starts out 
from a good Question, namely "What do you think C'f 
Christ?" Obviously, this is a good question be cause 
He himself asked it. But the Bible answers the 
question very clearly. We do not need "Supe rstar" 
for that. Then we are told that Ch rist's humanity is 
emphasized throughout, and this is good because we 
are so insistent on emphasizing His Deity. "Ve are 
also reminded th at Judas Iscariot is promincn t in the' 
production, and that the authors look at Jesus' life 
quite exte nsively from that angle. We are told that 
Supersta r is very popular in our time, especia lly 
among youth , so we better listen. Many young 
people have been moved b y it, and we should be 
concerned greatly about youth . Who will tell them? 
Somebody has to. This rock opera is reaching them. 

These are some of the refl ections in the original 

Rev. Fred W. Van lianten Is IXI$tor 01 lhe Nintll Street 
C/uidillli Relonlleil C/u/rcll of 1I011lllul, Michigan. 

articles. Not much criticism is offered, and we are 
left with the impress ion that the "Superstar" opera is 
not so bad. Someone else in viewing and hearing it 
called it challen!:,ting and provocative. I d o not know 
of such favorable reactions by our youth , but even 
if there are such, must we be impressed by these? 
appreciate the brief editorial in The Banner of July 
23 discrediting some of these spokesmen ill Ollr day 
who take it upon themselves to speak for certain 
groups, cspecially for youth, and then lay down con
diti ons for the rest of liS . Our editor appropriately 
called that "blackmail." 

As far as Judas Iscariot is concerned, I have real 
difficulty in appreciating his conflict, as some speak 
about it. Does the Bible give the impression that he 
had a difficult time making up his mind as to whether 
Jeslls was Cod or not? Is there anything in Scripture 
that leaves the impression that we should try to un
derstand Judas? 

Such an attitude is very dangerous. Jesus revealed 
H is Deity to the betrayer in various ways throughout 
the years of His earthl y ministry. The Bihle .<lays that 
Satan entered into him (Luke 22:3). Was it not he 
who said to the chief priest.<l, "What will you give 
me if I will deliver him to you?" (Matt. 26: 15). Rather 
early in His ministry our Lord said , "Did I not choose 
you, the twelve, and onc of you is a d evil ?" (John 
6,70). 

The Opera's Theology - We are not left to won
der what the authors, Lloyd Webber and Tim Rice, 
think about the Christ . They tell us in clear language. 
It is very evident that our Lord was a frustrated 
zealot who tried to establish some kind of kingdom, 
but failed . Consequently when He comes to the end 
of his life He is emotionally distraught there in the 
garden. His final surrender is one of bitter resigna
tion to death. After the "It is finished" of his li fe, the 
opera ends with John 19:41, "Now in the place where 
he was crucified there WllS a garden; and in the garden 
a new tomb where no one had ever been laid." 

Again, we do not have to wonder what the au
thors think about the Lord Jesus. They tell us. Tim 
Ricc wrote in The Chicago Tribune of November 21, 
1970, 'W e ourselves d o not believe Christ was God, 
but a fascinating man wi th colossal influence for two 
thousand years. The story of Christ as man is more 
interesti ng than Christ as God." 

In the opera the crowd responds repeatedly: 

"Jesus Christ, Jesus Christ, 
Who are you, what have you sacriflced? 

Jesus Christ, Superstar, 
Do you think you're what they say yOIl are?" 

If words mean anyth ing, then I suppose the authors 
mean that Christ may get the idea that He is God, 
but He better be kept in His place. If words mean 
anything, then Judas is telling Jesus He better stick 



with His teachings and not get any gmndiose idea 
that He is God . Listen to wha t Judas says: 

Jesus, you've startt-d to believe 
The things they say of you, 

You really do believe 
This talk of God is true; 

And all the good you've done 
Will soon get swept away ; 

You've begun to matte r more 
Than the things you say. 

In the Garden - The lowest point in the whole 
production is Jesus' "prayer" in the Garden of Geth
semane. I t is not a prayer; it is a tirade! Tlle vernac
ular in the mouth of our blcssed Lord is shocking 
enough, but the words are something else! If they 
arc not abominable and blasphemolls, then words 
have no meaning. H ere they are: 

I'm not as sure as when we started, 
Then I was inspired, now I'm sad and tired; 

Listen, surely I've exceeded expectations, 
Tried for three years, secms like thirty; 

Could you ask as much from any other man? 
Why should 1 die? 

Would 1 be more noticed than I ever was .before? 
Would the things I've said and done matter 

any more? 

Then JeslIs cries ou t to Cod with the crescendo of 
music: 

Alright, I'll die! Just watch me die! See how I die! 
Then I was inspired , now I'm sad and tired; 

After all , I've tried for th ree years, seems like 
ninety; 

Why then am I scared to fini sh what I started? 
What you st;:lrted; I didn't start it! 

Cod, your will is hard, hut yOli hold every card ; 
I will drink yOllr cup of pOison; 

Nail me to the cross and break me, 
Bleed me, beat me, kill me, take me now 

Before I change my mind! 

Prostitute in th e Picture - As if this does not em
phasize Jesus' humanity sufficiently, therc is more 
"huma nity" in our Lord's life. ''''e do not know vcry 
much about Mary Magdalene. The Bible informs us 
only that she had seven devils and that Jesus cast 
them out (Luke 8:2; Mark 16:9). But the authors of 
"Jesus Christ Stlperstar" in this sex-saturated age 
have to make her a prostitute! And that is not al11 
It is implied that, a lthough JeslLs had some influence 
on hcr, H is "hum anity" was in evidence there. Listen 
to the words of Mary Magda lene: 

I don't know how 10 love him, 

'~ha t to do, how to move him; 


I've been changed, yes, really changed 
In the.~e past few days when I've secn myself; 
seem like someone else, 
I don't know how to take th is, 

] don't see why he moves me, 

l'lc's just a man, hc's just a man, 


And I've had so many men before 

tn very ma ny ways, he's just one more. 


Is This Jesus? - Is this whole story Jesus' attitude 
toward H is Father in heaven, toward His people on 
earth , toward life and death? Where in the opera is 
there any need for repentance from sin, for kneeling 
at the cross, fo r reading the Word, for trusting the 
Lord? Is this what young people must be told and 
how they must be told? Can "Superstar" save me 
from my sin and take me to heaven when I die? Can 
T love such a person with all my heart? 

Is this the Jeslls who said, "We must work the 
works of him who sent me, while it is day; night 
comes, when no one can work"? (John 9:4). Is this 
the same Lord who "knew that his hour had come 
to depart out of this world to the Father, having 
loved his own who were in the world, he loved them 
to the end"? (John 18:36). Is this the Son of man 
who said, "H ereaf ter you will see the Son of man 
seated at the right hand of power, and coming on the 
clouds of heaven"? (Matt. 26:64). Is this the Person 
who prayed, "My soul is very sorrowful, even to 
death; remain here, and watch wi th me. And going 
a little farther he fell on his face and prayed, My 
father, if it be possible, let this cup pass from me; 
nevertheless, not as I will, but as thou wilt"? (Matt . 
26:38,39). If we need more emphasis on Jesus' human
ity is it because the Word of God does not supply it? 

Who Will Tell Them? - Who will talk to youth 
today? Is "Superstar" doing this in the way it should 
be done? Surely, there are very many today who art" 
t rying to reach young people for Christ. Many mis
sionaries labor diligentl y and fervently. Ministers of 
home churches are not exactly silent in their com
munities. Chaplains and service pastors live and work 
with men in the service. VariOlls evangelical organi
zations of consecrated young people arc active on 
campus and in many other places. \-Ve may not agree 
with all of these in every particular, but at least they 
are telling of the SavioI' in the way of John 3:16, and 
of the need for all me n to be "born of the Spirit, 
washed in the blood." 

That "Jesus Ch rist Superstar" was written is un
derstandahle. That many sec and hear it is inevitabl<,. 
That the language is in the vernacular of some youth 
is tolemble. That some are imprcssed with the pe r
son of Jesus is conceivable. But that clearer instruc
tion in the Scriptures is not given by more leaders 
is lamentable. 

Praise Cod fo r Jeslls Christ, the Son of Cod, the 
b right and morning Star! "Fear not, I am the fi rst 
and the last, and the living one; I died, and bchold 
1 am alive for evermore, ancl I have the keys of Death 
and I-lades" (Rev. 1:17, 18). 

1 have a frien d in Jesus, He's everything 10 me, 
He's the fairest of ten thollsand to Illy sOIlI; 

The Uiy of ,lte V(Il1ey, in H im alone I see 
All T need to ciea/lSe and. IIwke me fully whole. 

In sorrow He's my comfort, in trouble He's III!! Slay , 
H e tells lIIe every care on H illl to roll; 

He's the l..ily of th e valley, the bright and morning 
Star, 

He's the fairest of ten thOl/sand to Illy soul. 



• • • CLIPPINGS 
JOHN H. PI ERSMA 

Introduction: This, we hope, will be a monthly 
feature of OUTLOOK. Tn it we will quote or summarize 
certain things which appear in magazines "of Re
formed persuasion." Our range is limited to those 
periodicals which appear within the Christian Re
formed Church, the Protestant Reformed Churches, 
the Orthodox Presbyterian, Reformed Presbyterian, 
Presbyterian U.S., Reformed Church in America, 
etc. It is our hope in this fash ion to let our b rothers 
and sisters in all churches professing the Reformed 
Faith know that we are hearing what they have to 
say, that we do react to their offerings, and that some
times we have something to say in response. 

LDK VS. ACRL 
"LDK" is the rather new ed itor of The Banner 

(",official organ of the Christian Reformed Church"). 
His fu ll name is Lester De Koster. 

"ACRL" is the Association of Christian Reformed 
Laymen. I can't be a membcr. Because I'm not a 
"layman." Dr. De Koster isn't a member either, even 
though he is, by ACRL definition, el,igible to join. I 
can't join because I don't qualify. Editor De Koster 
won't join because he is anti-AC RL. 

The Ban.ner's objections are not slight or minimal. 
In fact, in this fi rst attempt at journalistic polemics 

within the Christian Reformed Church, Dr. D e 
Koster, sophisticated , clever, competent, gracious, 
shows that his patience with the ACRL people is very 
thin. His editorial is a homb, and its intent is noth ing 
Jess than the total annihilation of that "small but 
vocal" group which thinks itself to be the "self
appointed watchdog of 'the Christian Reformed Com
munity.' " 

The ACRL is wrong in its method of working, 
says the cditor. He finds that method in the Con
stitution of the Association. That method is to hear 
reports of error in the cnc, disseminate these, and 
if snhstantiation ca n be found , then to urge the mem
bership to process complaint and protest throllB;h the 
regu lar channels of the church . With typically dev
astating logic T he Banner editor shows that this is 
biblically unethical. D issemination, he argues, may 
only come if it is for the edification of the church. 
Otherwise one sins against the biblical injuncti on.~ 
which urge us to cover the multitude of sins, to 
protect the good name of the brother. 

Still more: the AC RL has no 'fight of existence. 

Rev. John 1-1, Piersmll, contrii:ldor of "Clippings . .." is lwstor 
of the Bethany Chri.stWn Reformed Church of South Holltmd, 
1/linois. 

"By what r ight, and whose authority, may any group 
of us set ourselves up within the church as a semi· 
secret organization - with closed meetings, limited 
membership, and restricted circulation of its News 
Bulletin (all true of the ACRL) - to seek out 'reports 
of error' among our b rethren, and to 'disseminate' 
these to whom we will ?" Or, "Where does the Bible 
authorize the format ion of self-appointed groups 
within the church to seek ou t and disseminate reports 
of error?" 

The sin of the ACRL is false accllsation, 1 take it. 
(If not false accusation, surely this editorial would be 
somewhat overstated?) That is an identifi able (9th 
command ment), censllrable sin . 

Finally, the ACRL is really a group of incompe
tents (this refers principally to its leadership, I sup
pose). De Koster says: 

Its militance is undoubted, but its understanding 
of the Reformed Faith in ways that reflect 
the thought of Calvin is open to serious ques
tion. And far from being militantly "positive," 
the AC RL is known principally for what it is 
militantly against; while as to being "timely," 
the ACRL too often reflects the narrowest, least 
imaginative, most fearful and uncreative mind 
in the Church. 

Positively, Editor De Koster says that "the way to 
overcome particular error is through consistorial ad
monition and discipline; the way to overcome error 
in the church at large is not by compounding this 
through procedural error bu t by transcending defects 
in thOllght or teaching by resound ing and persistent 
reaffirmation of what the Reformed heritage really is." 
That, he adds, is his policy for The Banner. "The 
pages of th is magazine are wide open to every 'pos
itive, mi litant, timely' applica tion of Calvin's Calvin
ism to every modern problem." 

0- 0- 0- 0- .. 

Respo nse - I find it very difficu lt to respond to 
this editorial. I'm afraid that it will not quiet the 
storm nor still the troubled waters which it reflects. 

The presence of such an organization as the ACRL 
is a much-to-be-deplored fac t within the Christian 
Reformed community, indeed ! I would like to believe 
that the officers ancl members of the Association 
would be q uick to admit as much. 

If De Koster's editorial were merely a reminder 
that everyone within the Christian church ought to be 
scrupulously honest and fa ir and brotherly, especially 
on occasions of protest and complaint, it would be 



casy to applaud with enthusiasm. All of us who have 
been in the arena of church struggles during the 
past years might have a story to tell on this point. 
The reputation of "church politics" can sometimes 
rival that of some b ig city political machines for cruel
ty, heartlessness, and sheer inequity. 

But The Banner editor's editoria l goes far beyond 
that point. 

It is not my desire or intention to defend the 
ACRL. Bu t I would like to raise a number of ques
tions in connection with the attack upon it by The 
Banner ed itor. Maybe future cditorials can consider 
some of these things (one has to find positive signi f
icance to gain attention from D c Koster). 

Is the editor sure that his presentation of the 
ACRL method is intcnded to be quite as unethical 
as described? Is the expression "found to be sub
stantiated" meant to convey the idea that, if after 
dissemination substantiation can be fou nd, people 
might then take proper procedures? Wouldn't the 
officers of the ACRL be the rightful authorities as to 
the interpretation of their own constitution? 

Another q uestion: Isn't it rather dangerolls to sug
gest that the ACRL may not be in existence? If it 
were a rival church (doing something like some 
"underground church" groups in their cOllnter ec
clesiastical activities) De Koster's objections would 
be most obvious. But isn't the same question valid 
from the other side: By what bibl ical authoriza tion 
would I condemn per se the existence of an organiza
lion which meets and works to keep its membership 
informed as to happenings in the church denomination 
to which its members belong? I realize: it would be 
much more pleasant if such organizations did not 
cxist. But is it wise and /or demanded that they be 
condemned as essentially incompatible with church 
membership? 

Again: Isn't it both dangerous and unwise to 
speak of synodical authority in the way in which 
The Ba1lner editor does in this edi toria l? If I'm cor
rcctly informed, it is precisely because the ACRL 
people believe that synodical regulations (regarding 
the conduct of worship services, the administration 
of the sacraments, the Sabbath , etc.) have been 
treated very carelessly that they have mounted their 
effort. I'm afraid of the very appcarance of the 
hierarchical spirit, and I can't shake the impression 
that De Koster's editorial is not altogether free from 
it . Do we really wa nt to minimize local rule at the 
expense of grcater centralized control? 

Oncc more: Is it really valid to make quit e sm:h 
a rigid distinction between "self-appointed" <'Ind 
"elected" within the ch urch of Christ? Is it fair as 
well as kind to spcak of any group within the dllln:h 
as self-appoi1lted wa/.chdogs? Do we as avowedly 
Hefonned, orthodox Christians speak so quickly abOllt 
"heresy-hunting"? Does one really have to be an elder 
before he can believe that it is his responsibi li ty to 
resist error of all sorts in the church? Doesn't his 
office as believer authorize him to do that? 

It will be intcresting to sce just how the con
trovcrsy which this editorial might spark will go. For 
the ACRL people will surely receive from The Banner 

editor all the space required to defend themselves . 
I wish, however, that this one could have been 
avoided . We need more controversy today in the 
church like the proverbial "hole in the head"! 

C .P.C. EDITOR AND REPORT 36 

"Report 36" is the now well-known product of a 
CRC synodical committee, appointed "to study the 
nature and extent of biblical authority, and in partic
ular the 'connection between the content and purpose 
of Scripture as the saving revelation of God in Jesus 
Christ and the consequent and ded ucible authority 
of Scripture,' to evaluate critically in the light of the 
above-mentioned study and our confessional stand
ards the manner of interp reting Scripture presen tl y 
employed by some contemporary Reformed scholars, 
and to serve the churches with pastoral advice in 
these matters" (1971-Agenda for Synod, p . 268). 

The Report has caused no little alarm among con
servatives in the Christian Reformed Church . Some 
of them feel that if it becomes the official stand of 
the church, the battle for orthodoxy and creedal 
integrity is lost. 

Report 36, so far as we know, has been sent back 
by the 1971 Synod to the Committee (Professors 
Andrew Banclstra, F red Klooster and Marten Woud
stra of Calvin Seminary, Professors David Holwerda 
and Gordon Spykman of Calvin College, Pastors John 
G. 	Groen and Jacob Vos) for fu rther delineation . 

Editor J. J. Mitchell of The Presbyterian Gtwrdillll, 
published in the interests of the Orthodox Pres
byteria n Church, has a well-written editorial in the 
May, 1971 issue on this Report under the ti tle, "A 
New Approach to Biblical Authority or, Did that 
serpent really speak?" 

Here is a summation of what the editorial says: 
The report to the Christian Reformed Synod 
notes the existence of two q uite different ap
proaches to any question of biblical authority. 
To some, "the nature of biblical authority is 
simply and solely that it is divine." That is the 
nature of God's \\lord, "and that may not be 
qualified in any way. Questions concerning its 
intent, meani ng, and applicability arise on the 
level of interpretation, not on the level of au
thority" (pp. 273f.). 
Others, including the framers of the report (ital
ics inserted), wou ld see "the divine authority of 
Scripture (as) manifested only th rough its con
tent as the saving revelat ion of God in Jesus 
Christ . . 'Natu re and extent' refer thus to the 
divine authority of Scripture as viewed in rela
tionship to its content and purpose ." Scriptme's 
,Hlthority comes to us "through the history of 
rcvclation," and "this history of revelation 
focused on Jesus Christ qualifics the authority 
of Scripture" (p. 274). 
The first view on authority is correct, not bc
came I happen to approve it, hut simply be
callsc it recognizes the plain meaning of the 
word "authority." Authority is the rip;ht and the 
power to command and accomplish. The au thor
ity of Scripture is the authority of God its 
Author who has all right and power over all 
his creatures. 



STAGGERING QUOTATIONS! 
Rev. Francois Guillaume has recently published 

in Calvinist Contact a list of striking quotations from 
current "Reformed" writers in "the old country." 
For many of us it might seem strange to hear that 
so much dissatisfaction and disturbance is going on 
back there where grandfather used to live. We in
clude a number of these statements here : 

Prof. Koole in Gereformeerd Weekbuul: 
The Bible is an ancient Oriental description of 
history which one should not expect to be ab
solutely correct (Sept. 16, 1966). 

P rof. Kuitert at a conference of Christian scien
tists, 	April 20, 1963: 

Genesis 1 is a story borrowed from the Baby
lonian myths. God's creation never began 
"good" from the begi nning. Genesis 3 is prob
ably not a record of the facts (As reported in 
Nederlands Daghuu[) . 

Prof. H . Hidderbos in the Nieuwe Haagse Kra llt: 
We are increasing our understanding of the fact 
that the real authority of the Bible lies in its 
contents, not in its formal authority (May 7, 
1966). 

Prof. Kuitert in Centraal Weekhlad: 
If a mother expects a child tha t she has not 
ordered she has the absoilite right to request 
abortion. It makes me very angry to think that 
society can be against that. It has nothi ng to 
do with murder. (As a doctor) I would be very 
generous with my approval" (Nov. 8, 1969). 

Prof. Lever in a radio interview: 
"... by way of a process taking millions of years, 
man has evolved from dead oceans which slowly 
on filled with algae" (July 1, 1969). 

Dr. Peter G. Kunst in Trotlw: 
\Ve are in a period of decon fessionalization, and 
if that process continues and expands in the 
Gereformeerde Kerken WE ARE NOWHERE" 
(july 18. 1970). 

Let's be quick to add that quotations of this sort 
are obviously sketchy and that we can not really 
understand any man's position except we know the 
hasic motifs and principles out of which he works 
On the other hand, it seems to me equally obvious 
that if one wishes to comfort and edify all the saints 
( including those who arc not intel k>ctuals, etc.) , re
marks such as these are not very helpful. And partic
ularly those of us who have enjoyed the fellowship 
and ministry of a confessional church have great 
distress of soul when viewing the sad differences of 
opinion found withi n so many Christian communions 
today. 

THERE ARE TWO YOUTH MAGAZINES! 
Most cnc peoplc are aware of the presence of 

Insight (formerly The YOfmg Calvinist). It is doubt
fu l if most of us are aware of Credo, published in 
Canada. Its purpose is "to help youth understand and 
experience the continual newness of living out of the 
Word of God." 

Although I am sometimes "turned off" by its typo
graphical and editorial extremism (please remember 
who is talkin g!), I like Credo. In the June, 1971 issue 
I found several things that were very helpful. Re
formed youth could profitably reflect on such articles 

as "How come you're not married yet?" and '""Shopping 
in Cod's world." 

If you will risk the money on my rccommendation, 
you can subscribe by sending $4.75 to Credo, P.O. 
Box 272, Surrey, B.C., Canada. 

The June issue has a theme, Bodies .by Christ, for 
Christ. 

Conrad Vander Kamp (editor) writes a lengthy 
article entitled "King David, the Aswan D am, and 
You ." 

His point : we must not dam up the sexual drive, 
but rather make it move within the channels of 
God's Law. We clip the following for your con
sideration: 

So, as I said at the beginning: you've got to be 
careful. But it's a funny sort of carefulness. It 
isn't the attitude, of "a little of this but not too 
mnch, and a little of that but not too much." 
It's the kind of carefulness that says: whatever 
I do here will have far-reaching results. That's 
how important people are in the creation. And 
since it's so important I can't possibly make up 
my own mind about what to do here and what 
not. But glory be to our Father, H e's mapped 
it all out for me. So all I've got to be careful 
about is that I follow the map. Then it will be 
impossible to do too much of whatever is to be 
done .... 
Doing it the Lord's way means that you don't 
lightly "pick up" a boyfriend or girlfriend. It 
may mean that you don't pick one up at all .. .. 
Doing it the Lord's way means that jokes about 
adultery aren't funny, like jokes about killing 
are not funny, and for the same reason .. . . 

A second very worthwhile article is "How Come 
You're Not Married Yet" by Bonnie Greene. This is 
the fir st article in my memory in a Christian journal 
written by a younger person on the need~ and prob
lems of the unmarried girl. It pleads for understand
ing and help because: 

The support of the group is at least as important 
today as it was during Paul's day because of 
similar social problem.~: enticements to sin all 
around believers; the loneliness of being in a 
ridiculously small group whom most consider 
fool s; and the impact of an entire culture which 
long ago turned its back on the law of God. 
With such pressures, we all need the support 
of the Christian community, whether married or 
single. 

There is more in this issue which might profitably 
be quoted . 

Young people especially might be helped by it as 
they seek guidance on a very difficult moral problem 
in this immoral age! 

CALL TO REPENTANCE 

"If my 1Jeople, w ll0 are called by m y name, 
slwll humble themselves, and pray, and seek 
my face, and tllm from their w icked ways; then 
wiU 1 hear from heaven, and will forgive their 
sin, and will heal their land." 

1 I Chronicles 7: 14 

(Placed by special request ) 



SCIENCE, EVOLUTION, AND ABRAHAM KUYPER 

AALDERT MENNEGA 


Although Dr. Abraham Kuyper certainly was not 
always right in all he said. he was endowed with a 
sense of direction for the Christian community which 
since his time has not been equalled. It was with 
real vis ion that he founded the Free University ex
cl us ively on Reformed principles. 

Kuyper saw that there are only two kinds of 
people, the Christian and the unbeliever, who differ 
grea tly in their respective life commitments. Because 
there arc two kinds of people, there are two kinds 
of human life, and therefore two kinds of science. 
Kuyper recognized that both the regenerate and the 
unregenerate have the impulse for scientific activity, 
that their activities arc of the same character, that 
they do the same kind of work, hut that their activ
ities run in opposite directions because they have 
differen t starti ng points. They view things differently 
and therefore build a diffe rent science, the results of 
which must be different. 

·The idea of absolute unity of science denies the 
fact of regeneration; for, although the more primary 
observations and investigations are common to both, 
their paths separa te as soon as deductions and inter
pretations are made. The regenerate sees the task of 
science not only as the obligation to investigate and 
understand the object, but also to banish false rcp
resentations of it. The subjective factor in science is 
dependent on the antithesis between falsehood and 
truth , so that a differen t structure results even when 
the same data are used . 

The anti thesis betwecn truth and falsehood exists 
because one recognizes sin, whi le the other denies 
it or doesn't reckon with it. Therefore each has an 
entirely different standa rd , resulting in an entirely 
different science fo r each. Two entirely different and 
mutually exclusive representations of the object will at 
length come to dominate whole series of subjects. 
Bas ic to th is is the fact thai Om" world-and-life view 
marks ou t the fundamental lines in our consciousness 
and thus in fluences all our views of life. 

In n recent article in Th e Banner, Dr. Henry 
Pietersma states: "The id('::t.1 of a peculiarl y Reformed 
or Christi::t.n science, however, has proved to be mis
taken. The di fference between the sciences developed 
by Christians and those deve loped by non-Christians 
seems to be more a matter of the d iHerent attitudes 
of the persons engaged in scientific work." On the 
bas is of this kind of evaluation, Dr. Pietersma reports, 
the statutes of the Frce University have now bee n 
changed . 

But was Kuyper·s idcal rea ll y mistaken? Was h is 

Dr. Aaldert Menncga rf Dordt College in Sioox Center, /owo, 
is CIUlirmOIl of Dordt 8 DIJlJOrtmetlt of Biclcgy. 

insigh t a wrong VISiOn, and was he in principle in
correct? I do not think so. I strongly believe that 
h is vision was a biblical vision, and a clear recogni
tion of the tOle state of affairs, and that the direction 
he indicated 'was generally the right direction, al
though in matters of detail 1 take issue with him in 
more than one instance. 

Many of Kuyper's contemporaries shared h is vision 
and worked within that framework in the early 
establishment of the Free Universi ty. What has hap
pened subsequently in the history of that school has, 
however, not always been in the Kuyperian tradition, 
and the ind ictment that Kuyper's ideal was "mistaken" 
should be redirected to Heformed scholars because 
what they did with science has proved to be untruc 
to these principles. Reformed schol::t.rs in the last 
century have not developed a truly distinctive Chris· 
han science as a testi mony to their regeneration. 
Instead , having been trained mostly in secular uni
versities and having been exposed to accounts of 
origins almost exclusively from mechanistic view
points, their science is not what Dr. Kuyper en
visioned, but has become nearly ind istinguishable 
from that of the unbeliever's science. 

Consistent with his Christian view of science was 
Kuyper's stand on Evolution. Anyone who has read 
Kuyper's Evolutie address, given at the F ree Uni
versity in 1899, will know how strongly he denounced 
any compromise with Evolution, and how uncom
plimentary his cpithets were for those who tried to 
acquire some scientific respectability by mixing a 
li ttle evolution in with their writing or preaching. 

For us it is imperative to stand in the perspective 
of Kuyper because his was a hiblical perspective, but 
we must also go beyond Kuyper becallse his is not 
the last word . Only Scripture can be that. 

Since Kuyper's t ime many things have happened , 
many discoveries have been made, and many new 
insights have been gained which have a bea ring on 
the issues with which he was and we arc so intimately 
involved. 

Certai nly, in the light of tooay's developments in 
SCience, Kuyper's views on natu ral selection, genetics, 
embryology, and compamtive anatomy are completelv 
inadequate, and they must be augmented and refi ned 
by current Refonned scholarship. Although the sci
encc of genetics was not yet properly on the historical 
map until Mendel's paper on the heredi ty of peas 
was rediscovered in 1900, we must givc Kuyper 
cred it for seeing correctl y that the phenomenal fi nd
ings of horticulture and an imal husbandry in selecti ng 
and breed ing improved strains of plants and anima ls 
were always wit hin the existing species, and that no 
species had ever been directed into a higher species. 
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'nlCrefore it may not be fair to hold Kuyper as hein~ 
favo rably disposed to theistic evolutionism, by quot
ing his statement regarding Genesis 1:11, 12. 

Of course, Kuyper's views on this may be con
flicting with other statements, for Kuyper is known 
to have made a number of conflicting statements. T 
personall y feel that a different interpretation of that 
passage would be much more consistent with hi:; 
posit ion, and w ith the actual text of Genesis. God 
spoke and said, "Let the earth bring forth ... : and 
it was so." And then follows the explanation of what 
was so: "And the earth brought forth grass, and herh 
yielding seed after his kind, ..." 

Clearly, God spoke and the plants were there, 
and it is specified that they were from the beginning 
sustained by the earth an d that they reproduced 
afler their kind. To read into this passage the mean
ing that the forces of the earth caused the plan ts 
to come in to being is highly inconsistent with the 
entire message of Scripture and is a mecha nistic mis
representation of the state of affairs. Even today a 
field brings forth corn or other plan ts, after their kine/. 

That God is absolutely sovereign, and that He 
docs everything according to His wise counsel, is em
phasized by Kuyper when he says that "we may not 
force our style on the Master Architect of the uni
verse"; and that, therefore, "even if it had pleased 
Cod not to create kinds H imself, but to make one ki nd 
to arise out of another by implanting in the earlier 
kind the ability to produce the next higher kind , 
even then Crea tion would have b(.'Cn equally mar
velous." 

Now Kuyper did not say this to encourage people 
to <.'Om promise with evolution, but th is statement 
arose out of his concern with respect to the topic, 
then current in England, whether religion, as stIch, 
allows for a spontaneous development of kinds (or 
species) from a stemcell . To which Kuyper gave an 
affirmative answer. But the q uestion was not whether 
lhis has happened or is so described in Genesis, but 
whether there is anything compelling abou t the cre
a ted world (i.e., in religion) which would have pre· 
vented Cod from using evolution as a means to call 
things into being. 

And Kuyper, of course, mai ntained the absolute 
sovereignty of" Cod. And so do I. Therefore the 
statement "even if it had pleased God " is very 
clearl y a contrary-to-fact statement and Ku ypcr 
meant it" to be that, as is consistent with the entire 
content of his long address. 

TIlcre is, of course, absolutely no reason why Cod 
could not have used evolution as a means of calling 

into being the entire array or living organisms. Bu t 
the real question is whether there is any reason why 
we should hold that Cod actually did use that 
method. And the testi mony of Scripture is much to 
the contrary. 

H ad God used certain processes operating a<."Corc\
ing to ··natural laws" He could easily have conveyed 
this in His Vv'ord, even in non-scientific terms. But 
there is no trace whatever to indicate this. To the 
contrary, we read aga in ami again that God spoke, 
and it was so. So it was by the power of His Word 
that Cod. created, rather than by «natural" processes. 

How th is could ever be, will, in the nature of the 
case, be forever beyond Oll r comprehension, regard
less of how much progress we make in science. Bul 
thi s basic understanding of the beginnings of things 
must be the starting pOint of our Reformetl scient ific 
activity, and is sufficient basis on which to build a 
tru ly distinctive Christian science. From this perspec
tive we can start pulling together the great mass of 
data acquired by the natural sciences, and start 
building the edifice of Christian science which Kuyper 
envisioned in the p revious century, in which the a n
tithesis will be evident between the kingdom of light" 
and the kingdom of darkness. 

Not that we should now become very active again 
in disputing whether Crea tion days were twentv-four 
hours or long periods; or whether plants, or animals, 
or man could have evolved by means of the mechan
istic conception of origins. 

Although the evidence is much against the theory 
of evolution, we ought not to concern ourselves ex
clusively w ith defenses, for in p rinciple the origin 
of the universe, of the earth, and of living beings is 
not amenable to scientiflc investigation, and is not 
capable of being veri fied . Our stand on origins is 
totally denendent on ollr faith, on our basic commit
ment; <md the on ly thin g we can know ahout the 
origin of things is that which is revealed to us by 
God in Scripture. Which means that there is nothing 
we can con tribute by scientific endeavors toward 
uneovering more details about these origins. 

I nt:re are great areas for us to uncover in science, 
and great challenges to put to use our knowledge 
and technology in a way that may be beneficial to 
mankind and glorifying to our Maker. It w ill be a 
tremendous, but not impossible, task to compile the 
data of natural science, to rei nterpret them, and to 
direct our efforts into channels of proper concern . 
Therefore we must marshal our forces and stand 
united in the 'Word, for in onr uni ty as Cllristians lies 
our strength. 


