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Growing Pains 
Due to the growing circulation of the OUTLOOK 

a second printing of the October issue became 
necessary. Gra'teful as we are for this increase 
we do regret the delay and inconvenience 
caused fo r some subscribers. 

Genuine appreciation to all subscribcrs and 
also to those who sent in gift subscriptions for 
othcrs as well as a hearty welcome to our new 
subscribers is very much in order. 

See elsewhere in this issue for coupon to 
order THE OtITLOOK for yourself Or to send gift 
subscriptions for others. 

JOliN VANDER PLOEG. Managing Ed. 
LEONARD KLoET, Bus. Manager 
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THE REVOLUTION IS NOWI 
(2) 


LEONARD T. SCHAlKWYK 


The last time we traced some revolutionary trends 
in society and other denominations. Also our Chris
tian Reformed Church and our Christian organiza
tions are not immune to the revolution epidemic. 

A controversial book - Recently a highly contro
versial book, Out of Concern for the Church, was 
published in Canada. It contains five essays by key 
figures in the Association for the Advancement of 
Christian Scholarship in Toronto. This is a controver
sial movement, even to such an extent that Trinity 
Christian College in Palos Heights, Illinois felt con
strained to publish the following: 

"Declaration of Christian Academic Freedom 
Be it resolved by the Board of Trustees and the 
Board of Curators of Trinity Christian College that, 
since Trinity Christian College was conceived by its 
founders as an independent educational institution, 
subject only to God and His revelation in His infal
lible writtcn Word, as defi ned in the historic Re
formed confessions, that we reaffirm our historic 
independence from any man-made philosophic sys
tem. We do hereby declare that we will not tolerate 
the dO.minance of any such man-made philosophic 
system within the facu lty, curricu lum, and related 
activities of TrinHy Christian College. We hereby 
mandate the President of the College to develop an 
administrative and academic climate conducive to 
these objectives. Adopted unanimously by the Board 
of Curators and the Board of Trustees io joint session. 
Trini ty Cliristian College, Palos Heights, 111 . 
December 16, 1970." 

A veritable storm has raged around this publica
tion (Out of COncern for the Church) in the pages of 
Calvinist-Contact. An interesting full-page advertise
ment was placed by an unknown group of people who 

Rev. Leonard T. Sc/wlkwyk is pastor of tile ellristilltl Reformed 
Church of St. 'f'liOTIIllS, Ontl/rio. 

complained that the AACS is driving a wedge be
tween parents and children, a wedge between school 
boards and teachers. a wedge between consistories 
and church members (Calvinist-Contact , January 
7Jl4, 1971). Ironically. the "Concern" book was 
published by the W edge Publishing Company, 
Toronto. In the Calvinist-Contact issue of January 21, 
1971, the "'Concern" book is mentioned in no less than 
five articles from different contributors. 

Kingdom Idea - Much of the criticism is directed 
against the Kingdom Idea as developed in the book. 
It has been called a Christian version of Marxist 
Utopia on this earl h. Rev. F. Cuillaume writes in his 
review ( p. 10, Calvinist-Contact, January 21, 1971 ): 

"Out of Concern for the Church pictures a vision 
of some earthly situation. The chapter on page 20 is 
called 'A Dream: which describes a future continental 
position in which Christian action of today will have 
developed into an almost perfect reality. For instance, 
the Christian political party has become the official 
opposition. Christian polil'icians are witnessing to the 
redeem ing and reconciling responsibi li ty of Govern
ment - the task of creating a just society. There is 
also one world-wide Christian institutional church. 
There is VOice, the Christian daily newspaper and 
there is Meaning, the Christian weekly, 'which has 
replaced Playboy as the top circulation North Amer
ican Magazinc.' In that manner the dream goes on 
and on. At the end it is stated: 'My heart is fu ll of 
joy, for America is a good place to live, a free place, 
free for all people to live out of their convictions. It 
is a place where Cod's name is honored and revered; 
for His people arc honest, open, good representatives 
of Christ.' And the application of this fantastic dre.'l.m 
is most serious: 'Our Christian historical understand
ing tclls us that much hard work remains if we, with 
Cod's blessing, are to realize this vision.' '' 

This is all linked with the cultural-mandate con



cept. In Out of Concern we read : "While Cod is the 
sovereign creator, Man is the maker of history. 

"Man's path through time is . . the cultivation of 
the garden in to a city: the City of God . . " ( p. 82). 
"That is the vi sion of the Kingdom which Christ fol
lowcrs may dream, may live for" (p . 89 ). 

Hev. C uiJlaumc writes in the same issue of Cal
vinist-Contact: 

"Let us not forget that the Bible never gives us 
occasion to work towards a perfect place to live in 
this world. Revelation 12 teaches us that the church 
has to live in the desert, chased by Satan himself. 
Often the church of Christ has bcen tried in the 
crucible. It is certainly not without reason that we 
are called 'pilgrims on the way to a better father
land.''' 

Rev. P. L. Van Katwyk writes (Calvinist-Contact, 
p. 2, 3, Jan . 21, 1971 ) : 

"Mr. John A. Olthu is in his con tribution to the 
AACS p l1blication lets us in on his 'd ream' of walking 
along the strccts of Ottawa at a time when the King
dom of God has come to expression in the system of 
North American society. What shou ld he poilltcd out 
is that in Christ's teach ing of the Kingdom of God 
the 'mustard seed ' is mentioned exactly to point to 
the hidden and secret nature of the Kingdom in our 
present dispensa tion before Christ's Heturn , rather 
than Christians getting together to pool their mustard 
seed resources to make the Kingdom visible. That 
Christ said that His Kingdom is not of this world; 
that the Kingdom 'is not comi ng with signs to be ob
served ; nor will they say, '"Lo, here it is," or "there !""" 

Yet AACS lecturers go around preaching this ki ng
dom of this earth. The influence ean be secn, e.g., in 
the foll owing let ter of a fourteen-year-old boy (quot ed 
in AACS Perspective newsletter of January 22, 1971): 

"I c1on't want to wait around. 1 want to do some
thing NOW. ::-' Iilybc this is because I'm a teenager, 
but this is still how I fee l. A student of yours, t-.h . 
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Judd, came to our school and gave an excellent, in
spiring, get-up-and-go-ish type of speech he should 
be ~;nmended upon. I want to help start His King
dom. 

Caricature - Another revolutionary trend is the 
merciless lashing out at the establishment, in this case 
the institutional church. I ronically someone has re
named the book "Without Concern for the Church." 
One certainly gets that impression. No one will want 
to pretend that the church is perfect, but what about 
the following caricature found in this book? 

"The church is dead" (p. 32). "The church is 
quile dead" (p . 32). "You are dead" (p. 85). "The 
Church as apostate establishment" (p. 33). 

"The church of today is unwilling to examine its 
response to its calling. It is comfortably assured that 
it is the most important institution anyway. 
Such a church becomes an establishment in the worst 
scnse of that word ..." (p. 34 ). (See also for this 
"establishment" p . 33, p. 97; and for its defending of 
the status quo position, p . 95.) 

Concerning the evangelical churches, we find this 
remark: "The decision-makers are interested in main
taining peace, in keeping the bureaucracy alive, in 
lubricating the ecclesiastical system" (p. 96). 

The following sentences are from a poem which 
is called a "fi tting symbol of our situation" (p. 30): 

'We are the dead 
The very essence of our faith 
has drained away . . . 
You sit upon your blubbered bums 
And whisper sweet pious nothings ... 
Better to have no God at all than to worship 
That cotton-batting King that pats you on the 

back" (p. 29). 
Or consider this diagnosis: 
"Today we can no longer speak of a Christian 

church ... the internal decadence of the Christian 
community is so great that the very word 'Christian' 
is mean ingless" (p . 100 ). 

"I believe that the institutional church in America 
has fa iled ... with no denominational and few local 
exceptions" ( p . 15). 

Now these brethren go traveling across the North 
American continen t with their lectures on "The In
stitutional Church." No wonder certain consistories 
have decided not to place the announcement of these 
meetings in thei r bulletins. 

Christian Schools - Thc Christian Schools and 
school boards do not fnre much better in AACS think
ing and arc all put in olle heap: 

'the Missouri Synod Lutheran Church and the 
Christian Reformed Church have largely looked upon 
the Christian schools developed in their milieu as 
extensions of the dcnominations and not as avenues of 
re-directing the educational enterprise in the larger 
national setting'· (p . 97 ). "These schools are often 
afraid of 'outsiders'" (p. 18). How unfair such a 
criticism is can be seen from the fact that although 
most Christian schools wclcome "outsiders," who of 
these outside parcnts are willi ng to pay the high 
tuition? 

And there is Marx again : "Needless to say, with 

this background the Christian student has far less 
to contribute to the current debate about the nature 
of the university and the structure of society than 
his Marxist counterpart" (p. 99). 

How do you like the following plea for dirty books 
at Christian Schools: 

"Isolation-ward schools often attempt to ban so
called 'dirty' books in a naive attempt to protect 
students. Perhaps books containing four-letter words 
arc often 'cleaner' than the sweet, sentimental, pseudo
p ious, Christian life distorting publications that are 
often passed off as Christian literature" (p. 18). 

"Is there preaching support for learning how to 
Christianly read dirty books?" (p. 52). 

"I believe Christian education contributes to the 
collapse of the Christian community" (p. 18). 

According to AACS thinkin g, the final decisions 
whether students should read dirty books is decided 
by teachers, not the school board. 

SmaU wonder that certain school boards take a 
second look before hiring an AACS teacher in their 
system. 

Just take this example taken from a liturgy at a 
Christian high school: 

'1 f you're looking for a heaven like a fairy painting 
scene, 

With battlements in Omo-white and pearly gates 
all clean, 

If you shrink from all the dirt and sex and sin 
you've seen, 

then there's nothing for you here, 
YOti'd better go, you'd bettcr go." 

Or this: 
'We've got to get moving now if we want to see 

God's Kingdom come." 

Social Structures - Along with the above goes a 
negativistic view of present day society. Again we 
mect Karl Marx : 

"While the church phil anthropically fooled around 
with symptoms, Marx tackled the economic disease. 

. "\\'hile the church polished its treasures and en
gaged in periodic heresy hunts, Karl Marx worked on 
a program to replace the inhuman social and eco
nomic system, if necessary, by means of violent 
revol'.ltion" ( p. 13). 

Karl Marx is flUther commended for having said 
the following: 

"The Social principles of Christian ity encourage 
dullness, lack of self-rcspect, submissiveness, self
abasement, in short, all the characteristics of the 
proletariat" (p. 13). 

Accordingly, shots are fi red in Out of COllcern for 
the Church at the "capitalist establishment'· (p. 33); 
the "Industrial establishment"' (p . 90 ); and "that 
Great American Bitch: the Democratic Way of Life" 
(p. 33). 

Authority is undermined by quoting such slogans 
of humanists as: 

"A tri ggcr-happy police force, a prime reason for 
black anger, and youthful dissent" ( p. 11, cf. p. 14 ). 

There is a pat on the shoulder for those "revolting 
young Marxists" ( p. 31 ). And we are told: «The 
spiri tual bankruptcy of our lives is powerfully ap
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parent in the sadistic stupidity of Judge Julius Hoff
man" (p. 31). 

Class Struggle - Marxist influence is also evident 
in that famous class struggle idea, between those 
who have the wealth and the producers. 

"'Class struggle is waged between kinds of owners 
of wealth and production, to see to it that the right 
class owns it all while we ollght to ask whether owner
ship is important at aU" (p. 10). I have the impres
sion that the writers do not even realize how much 
they-have been influenced by the spirit of the times. 

Also not all wTiters of the book stress revolutionary 
ideas in the same degree. They do denounce Marx 
once in a while (e.g., pp. 77, 81) but then some go on 
borrowing from his basie thought patterns. 

Tracing revolutionary influences in other publica
tions or insti tutions might be an interesting task, 
which I rather leavc to someone else. Just a few 
examples from Canadian publications: 

Tn an article in a youth magazine ( Credo, p . 19, 
Jan . 1971) we rcad: ''The free trips to H eaven are a 
myth we Christians have tOllted for a long time. 
live on earth while it is day .. and live without 
any escapist dreams of an unreal heaven." 

In The Guide, official magazine of the Canadian 
Christian Labour Association (Vol. 18, Number 8/ 9, 
1970, p. 18), I found an article which makes social 
concern the central message of the Gospel. Soul 
salvation is called an echo of the Goodnews. The 
church is accused of di verting the hungry people of 
the world by the echo instead of bringing the proc
lamation. That proclamation of the Goodnews i.~ 
bread. 

"People who want bread say bread . People who 
have bread say salvation. 

.. 'Well,' the churches say, 'we're not in the busi
ness of providing bread, we're in the business of 
preaching salvation. Who will buy our SWL"et salva
tion? We need some money to keep the salvation 
machinery going so that we ean make more salvation 
for everybody ... .' .. 

It cannot be denied that accepting revolutionary 
thoughts gives anyone a contemporary flavor. Whether 
it is a C l1ristian flavor, may be left to the re..der to 
decide. 

W e certainly need to multiply our prayers for 
Christ's church, for Christian organizations, and for 
the world. Pray also for our oppressed b rothers and 
sisters in Communist prisons, and thank God for the 
freedom. of worship in ollr Western world. 

The answer to Communism is not imitating its 
goals or covering its materialistic mind with some 
Christian varnish. 

We must work for socia l justice, but that is not 
the central message of the gospel. Let us not make 
the mistake of the disciples who looked for an earthly 
kingdom. 

Paul says: If ill this life 01111) we luwe hope ill 

Christ, we are of all men most miserable ( I Cor. 
15,19 ). 

Let us not be ashamed of Jesus' statement; MI) 
Kingdom is not of this world . .. (John 18:36 ). 

TOWARD A 

RESPONSIVE YOUTH GROUP 
HENRY B. VANDEN HEUVEL 

\Nhen it comes to a youth group in the church, 
what we all want is a responsive group. r mean a 
youth group that discusses and responds enthusiasti 
cally. Most youth leaders that I have talked wi th 
have this complaint more than any other; the young 
people do not discuss. They are generally respectful 
and rev~rent, but they just do not talk up during the 
lesson. 

And reall y, when you come right down to it, dis
cussion is one of the most important parts of a young 
people's society. This does not mean that the presen
tation of the material to be studied is not important, 
or indeed, any less important. The basis of a success
ful discussion depends on the material that is being 
studied. Therefore the necessity of Bible-based les
sons cannot be overestimated in any group, a youth 
group no exception. 

Revival from a bygone day - We have been doing 
something in our youth gronp which has greatly im
proved the partici pation of the young people. What 
we have tried is not new. In fact it is really a revival 
of what once was a thriving pari of young men's 
societies in the Christian Reformed Chu rch. We 
have been holding dehates in Oll r youth group. These 
debates have not been simply between two persons, 
the one taking a negative and the other a positive 
position regardi ng a given sl,bject. Rather, the de
bates have involved the entire society wh ich was 
divided into two groups, the one group with the 
negative and the other group with the posi tive side 
of the debate. We have fou nd that this kind of dis-

Reo. Hennj 8. VOlUte" /l eI/vel is TIl/,Urn- of the Bethel Christ ian 
Reformed Cilurch of Sioux Center, Iowa. 



cussion has done wonders to otherwise q'liet and 
reserved young people. 

This idea, as I said, is not new. In fact the idea 
for it came from a book that is over fifty years old . 
I t is the book, Sub;ects and Outlines by the late Pro
fessor Louis Berkhof, copyrighted in 1918 by Eerd
mans-Sevensma Co., Grand Rapids, Michigan. The 
book suggests a great many topics for discussion by 
young people, many of which have been put into the 
fonn of debates by the au thor. In the debate chap
ters the topic is presented in the form of a statement. 
Then a positive position is presented in the form of 
three statements which substantiate the thesis state
ment. A negative position is presented which sug
gests three statements which would contradict the 
thesis statement. 

Group participation but Scripture central - In our 
youth group, we began by usi ng some of the sug
gestions that Professor Berkhof gave in his book. But 
we soon launched out on our own. The young people 
themselves suggested many relevant topics for some 
very exciting debates. The obvious advantage to this 
kind of thing is that the young people are placed in 
a position of having to defend a thesis or, as the case 
may be, to contradict it. The idea of competition 
becomes quite active in the group, and even those 
who are normally content just to listen find themselves 
actively engaged in the discussion. 

The desire for group participation and discussion, 
however laudable, must not take precedence over the 
centrality of Scri pture as the basis for discussion. 
And so even in this kind of debate idea, the Scrip
tures must be central. In our youth group the Bible 
was indeed placed in its p05ition of authority in this 
way. After the discussion was over, the salient pas
sages of Scripture were discussed in detail in order to 
see what the Bible sa id about our topic. And ill every 
case, the Bible was the fi nal authority. Even though 
one side or the other felt that it had won, each side 
submitted to Scripture's authority regarding the issue 
that was debated. The youth leader is given the 
opportunity of presenting the passage of Scripture 
to the group, and through mutual discussion the 
group discovers not only which position is true, but 
also why it is true. 

Enmples - A couple of examples describing our 
procedure might be of interest to those who would 
like to try this method. The first concerns an issue 
that is relevant today even as it was in the time 
when Prof. Berkhof suggested it , "Resolved: that 
Capital punishment should be abolished. Affirmative: 
1. Capital punishment constitutes cruel and unusual 
punishment which is expressly prohibited by Scrip
ture as well as the constitution of the Unitcd State~. 
2. Capital punishment makes the conversion of the 
criminal impossible, while life in prison gives him the 
opportunity to hear the gospel. 3. A miscarriMe of 
justice is always a possibility whereby one is put to 
death who as a matter of fael is later found to have 
been innocent. Negative: 1. The Word of God ex
plicitly demands that the murderer shall pay for his 
crime wi th his life (Cen. 9:6). This demand is based 
on the facl that man is created in the image of Cod. 

2. The death penalty is, moreover, based on the ab
solute justice of taking life for life. 'This principle 
cannot be set aside by sentimental reasons. 3. Capital 
punishment is the most eHective deterrent to crime 
and therefore the most eHective punishment. If 
abolished, it will lead to an increase in capital crimes." 

In the discussion that we held on the basis of this 
topic, the group Brst read from Genesis 9 and from 
Romans 13. Then they divided into two groups, and 
each group met separately for about fifteen minutes 
in order to discuss and add to the reasons for their 
position. The entire youth group reassembled and 
discussed the resolution . Each side presented its 
position and attacked the other position. At the end 
of the discussion, the two passages of Scripture were 
read and thoroughly discussed. Our conclusion was 
that Scripture does require the death penalty for 
capital crimes; and because Scripture requires it, we 
must abide by its precepts. 

A second example is one that we also adopted 
from the book of Prof. Berkhof. "Resolved: that a 
Christian may and must take an active part in war. 
Affirmative: 1. Through the influence of sin war is, 
under certain circumstances, a necessity. The sword 
was entrusted to the government and must be wielded 
by it in defense of justice. War is not forbidden, but 
in several instances commanded in the Bible. 2. The 
Christian is a citizen of the state, enjoying the priv
ileges of citizenship, and therefore also obliged to 
shoulder its duties. When the call to bear arms comes, 
he is duty·bound to obey the government. If he did 
not, he would be a traitor to his country. 3. If a 
Christian refuses to take part in a war that is waged 
in the interest of justice, he not only helps the ene
mies of the country, but, in fact , upholds injustice 
while he should minister to righteousness. Negative: 
1. The Bible commands love and forbids hatred, and 
especially murder. Now war is simply wholesale 
murder in which Christians are commanded to slay 
their own brethren. 2. The Church of Jesus Christ 
is the great agency of Cod to promote peace on 
earth . She must reflect in her own life and in all 
her activities the peace that she enjoys in virtue of 
the saving word of the Prince of Peace. 3. A Chris
tian is bound to obey the government only as long 
as its demands do not go contrary to the Word of 
Cod. If these do conflict with the precepts of the 
Bible, he must refuse obedience, must obey God 
rather than man." 

Again we used the Scriptures to learn Cod's 
teaching on the topic in question. Discussing I 
Samuel 15 a nd Romans 13, we concluded that the 
Christian may and must take an active part in war. 

Old but not outdated - The suggestions which we 
found in Professor Berkhof's old book were used in 
our youth group with much bencfit. That which is 
old is not necessarily outdated. indeed, we found 
much gold in thcse articles. So I would like to 
commend this method to any of the youth groups in 
our churches who have found that the Bible discus
sion is only a "one-way street:" the leader simply 
talks to the young people . Perhaps this is something 
that can be of \1se to others. 



A CHANGING 
THEOLOGY 
FOR 
CHANGING TIMES? 

JOHAN D. TANGELDER 

Some chu rchmen - have little or no regard for the 
articulation of doctrine. The climate of many large 
denominations is non-theological. There is an ac
commodation to the mores and culture of our age. 
The church has become an integral part of the North
American way of life - just like apple pie and ice 
cream. Many churches join the slogan "Co to the 
church of your choice!" Doctrinal differences acc 
apparently irrelevant. Activism has priority. 

The theology of D orothee Solle, Thomas Altizer, 
William H amilton, and Paul van Buren have not 
found ready acceptance. But it is remarkable that 
their works arc being widely read and seriously 
studied. We read abollt the death of Cod , and about 
Cod after the death of God. The little book H onest 
to God shook the Westcm world. It was not pro
found but a bishop spokc about his doubts! Men 
have walked and driven l'I vehicle on the moon, and 
changed the "destiny" of man. Can we still talk about 
God ? America is rapidly becoming a World City. 

"In such a setting, encounter with the major live 
alternati ves on the world scene (Catholicism, Prot
estantism, Judaism, Islam, Buddhism, and Hinduism) 
is a normal part of education for life on a shrinking 
globe.'" Can wc still proclaim the uniqueness of 
Christianity or should we say with Dorothee Stil1e: 
"The church is also ou tside of the church"? Should 
we embra('"e the universalism of the influential Roman 
Catholic theologian Hans Kung, who wrote in a letter 
to a young fri end: "We may and must proclaim, as 
witnesses and apostles of Jes us Christ, the gospel in 
word and deed, in the realization that God's grace 
i.n Jesus Christ has alrcady embraced them (i.e., the 
heathen)"?' 

It seems to me that we are heading for a Chris
tianity wilhout content. Pulpits of many great 
churches havc become platforms for political pro
nou ncements and I or nice platitudes. Many Chris
tians in the pew are bewildered. And fo r years they 
have been alarmed by the abandonmen t of historic 
Christian doctrine by church leaders, who recitc the 
ancient creeds in worsh ip services, but den y their 
va lidity. Dr. Harold O. J. Brown warns evangelical 
Christians that "they should be more alarmed by Ihe 
fact that doctrine itself is being abandoned.'" 

Rev. lohan D. Ta"~elder is JXlstor of tire Riverrille Clr ristien 
Refonrred Clrurch 01 Wellarrdporl, Omano. 

Fashion and Pride - "There are those who think 
that the new age is so very new that nothing that 
approved itseU to past ages can conceivably be va1id 
now . ... There are old things which ought to remain 
in the new age; and many of the things, both good 
and bad , which the new age regards as new are 
really as old as the hills.'" These words by J. Gres
ham Machen were written many years ago, but they 
still carry a message loday. 

Machen battled the theological fash ions of his 
time. Many of his contemporaries discarded ortho
doxy like an old rag. They wanted to drink the new 
heady wine produced in the winepresses of modern 
culture. They cut off from their moorings in Biblical 
tradition. In our twentieth century it has been quite 
fashionable to commit spiritual adultery, leave the 
Scriptures, and furt with every new philosophy which 
appears on the scene. The past has nothing to say 
anymore. Thc Reformation theolOgians of thc six
teenth century were rather ignorant chaps. 

The symbol of liberalism in Machen's days was 
I·Iarry Emerson Fosdick. ' Left wing liberals felt that 
common honesty demanded that Fosdick should 
leave the evangelical denomination he was associated 
with at that time. But "reformer" Fosdick rejected 
this idea. "We (unlike the radical liberals) ... were 
determined not to surrender to the fundamentalists 
the control of the great historic denominations. 
For all the liberals to desert them, leaving their long
accumulated prestige, their powerful influence and 
their multitudes of devoted Christian people in the 
hands of fundamentalist leadership, seemed to us an 
unthinkable surrender and an intolerable tragedy 10 
the Christian cause.'" 

Fosdick believed thaI time was on his side. The 
slow process of ed ucation was bound to put an end 
to such orthodox thinking. He believed that liberals 
should patiently wait, claiming their liberty, and 
abiding their time .. . fo r the liberals to have de
serted the old line denominations and to have sur
rendered them to reactionary leadership would have 
been a recreant and craven policy, with tragic con
sequences.' 

Fashion and pride are the marks of liberalism. 
Dr. J. Buskcs says that nowadays you get the impres
sion that many conside r the Christians of former ages 
as rather naive and simple. Thi s means that Chris
tians of our time are not naive and simple, Ihat only 
now - in this twentieth century - the light has 
dawned and that we do well to forget about the 
past nineteen centuries or not to pay too much atten
lion to the past. ' 

To think that we have only now gained deep the
ological insights and understandjng is the height of 
folly and arrogance.! Humility is still a virtue! We 
IIl list learn fr om the past as the Spiri t of God has 
always been presen t in the church. "Any presupposi
tion that thc ninetecn-sixtie\. are automatically likely 
to be better at the job I han the sixteen-sixties must 
be ruled out of court in advance ; for thai presupposi
tion would bring back the fa lse doctrine of progress 
by the back door, subt ly reimposing that servitude to 
the temporal, that tyra nny of the future, wh ich Chris
tian spirituality, morali ty, and reason alike reject .''' 



A changing theology - Does theology continuall y 
change with the times? Do modern theologians stand 
in the continuity of the church? The question ought 
to be: Does the content of theology change? This 
question is directly related to the norm for theology. 

When theologians claim the need for change so 
that modern man can be reached, then we ough t to 
beware. Harry Emerson Fosdick declared that "What 
is permanent in Christianity is not mental frameworks 
but abiding experiences that phrase and rephrase 
themselves in successive generations' ways of thinking 
and that grow in assured certainty and in richness of 
content. "1 ' 

Thus the authority for our rel igious beliefs dwells 
within. The early Christians had no intention to build 
a church outside the synagogue. There were no 
creeds etc. Christianity is a life to be lived." As man 
advances and builds a new culture upon the latest 
scientific findings , theologians must find new ways 
and forms to keep in step with the times. 

Now we should ask the question: Does truth grow? 
D r. H. Kuitert likes to speak about truth on the 
move. " You cannot identify truth with Scripture as 
Scripture is time-bound." Knitert talks about the 
need to "experience" the Word. We fi nd each 
other not in our mutual subjection to Scri pture, but 
in our mu tual experience of faith. Truth is incom
plete, including Biblical propositions. Truth is con
tinually unfolding. The truth is not here as yet, but 
the Spirit shall lead us to all truth." 

However, historic Christianity is rooted in Truth. 
Theology has a well-defined content. In church his
tory we find the great Creeds with different emphases 
on the same content, as given in the Scriptures. In 
the theology of the Reformers, John Calvin and 
Marlin Luther, and of men like Charles Hodge, Ben
jamin Warneld, J. Gresham Machen, and of our con
temporaries, such as Carl F. Henry and F rancis 
Schaeffer, we nnd the same content." 

An un changing theology for changing times 
There is a basic continuity in the church. No modern 
theologian can start with a clean slate. The church 
has been "theologizing" for centuries. Many scholars 
before our time have written and taught. 

The theologian tunes in to the past. He listens 
carefu lly and respectfully to the church fathers and 
the Reformers. He consults the creeds and the con
fessions, in which the church expressed her under
stand ing of the contents of the gospel. For the 
Christian theologian the past is alive. He deals with 
eternal truth. The chu rch cannot change the basic 
contents of her teaching. " 

Biblical Christianity does not rest on a myth or a 
philosophy. It is based on factual content. Cod has 
spoken in a verbalized, propositional way in the 
Bible." The only norm for theology is the Word of 
Cod. If another norm is used, then we get caught in 
subjectivism. Truth cannot be on the move. Truth 
has come from eternity into time. It is not something 
to chase after but it has been entrusted to the Church 
of all ages. This does not leave · room for innovations 
or fads . 

This does not mean that we must quit the 6eld of 

theology and that we are not allowed to offer criticism 
of the past. But our sale authority is Scripture. And 
critique of the past is therefore permissible only 
when, through digging deeply into the treasure mines 
of Scripture, further light can be shed upon an aspect 
of doctrine. We are never to accept the principle of 
change in the realm of theology. If we do this, in 
time we will lose the authority of the Christian faith. 
And modernistic theology is a rather sorry but vivid 
illustration. "Theology mllst be fresh if the church 
and the individual Christian are to live, but it must 
not be different."" 

The heart of dogmatics is Scripture. It is the ex
planation of the message of God's Word as under
stood in faith. A theologian should only want to 
repeat what Scripture teaches. Our changing age 
needs the ageless message of the Word of God! 
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EDITORIAL 

WilY I DO NOT 

SPEAK IN TONGUES 


JOHN VANDER PLOEG 

Experience is supposed to be the best teacher. 
However, at times it also may be tile worst. 
It is my conviction, corroborated by some ob

servation, that the latter is true concerning those who 
insist they have the gift of speaking in tongues today. 

But where do we get by setting my experience of 
not speaking in tongues over against their avowed 
experience of doing just that? Probably nowhere. Of 
course, objective considerations must be adduced to 
validate my experience over against theirs. 'nlis I 
wish to attempt to do. 

But will this suffice? Maybe not. Robert C. 
Cromacki ( The Modem Ton gues Movement, p. 142 ) 
writes: "Someone once penned the maxim: 'The man 
who has an experience is never at the mercy of a 



man who has an argument.' .. But if the Holy Spirit. 
by whom our Pentecostal and neo-Pentecostal breth
ren claim to speak in tongues, is pleased to use and 
bless the arguments here adduced, what then? Of 
course, the answer is obvious. May God graciollsly 
grant then that a meeting of minds as well as of our 
hearts may be the answer. 

Why do I not speak in tongues? 
Following are reasons that are convincing to mc 

that I need not and should not seck to speak in 
to%ues. 

1.) As a believer endowed with the Holy Spirit, 
I CfO'" not find speaking in tongues listed under .Q1e 
fruit of the Spirit. To the Galatians Paul writes: 

"But I say, Walk by the Spirit, and ye shall not 
fulfil the lust of the flesh .... But the fruit of the 
Spirit is love, joy. peace, long-suffering, ki ndness, 
goodness, faithfulness , meekness, self-control; against 
such thcre is no law" (Gal. 5:16, 22, 23). 

If the gift of speaking in tongues is something for 
us to seek in our time, may we not expect that the 
Holy Spirit who inspired Paul to write this list would 
not at least have made a passing reference to it here 
",~sewhere as belonging to the fruit of the Spirit? 

2. It is not superAuous to repeat that I do not 
see to speak in tongues because the Bible does no! 
.include this among the reguiremen!L1OLJhose who 
arc to serve as officers in the churc)1 (elders, teaching 
e1aers or ministers, deacons). If this is not requi red 
of the officers in the church, wh then should it be 
expected of otheru. 

Calvin, Knox, \Vesley, Moody, Spurgeon, Kuyper, 
Bavinck, and a galaxy of other Spirit-led church 
leaders can be mcntioned as those who did not speak 
in tongues or qaiI!:! !Q. ha,Ye th.iLgift. It seems un
thinkable that these giants in the faith, who were so 
mightily endowed by the Holy Spiri t as pillars in 
the church, would not experience this special "bap
tism in the Spirit" to receive this special gift if it 
were still available. Would it not be presumptuous 
on my part to claim that I now have received and 
exercise a gift in which these great men of God did 
no~\ave a part? 

3. Then too, I do not seek or aspire to speak 
in ngues because J am unaware of an earthl rood 
that could be accomplished by oing so, To the con
trary. I would judge this to be harmful rather than 
beneficial, especially when done in p~. 
---00-;:;01 ~isundcrstand this to mean that it is not 
beneficial to learn other languages in which to preach 
and teach the Gospcl. Our missionaries are doing this 
right along, but I have still to meet the first one who 
did this without studyi ng long and hard to accomplish 
it. My recollection from school days, when we had 
to study English, Dutch, L.'1ti n, Gennan, Creek, and 
Hebrew in preparation for the mi nistry, is that some 
were better language students than others. How
ever. evcn the saintliest member in our class, I am 
sure, would have flunked the course if he had been 
so foolish or lazy as to expect the Holy Spirit to 
give him the mastery of a language without him 
boning away and even bei ng willi ng to burn the 
midnight oil to make the grade. 

Recently while on a trip in Pennsylvania my wife 

and J made it a point to attend a Pentecostal service 
at which a woman broke out in what presumably was 
"speaking in tongues" to the congregation but noth
ing else than gibberish to us. There was no explana
tion or interpretation of the weird sounds she made. 
To us this disturbing eruption was just so much mcan
ingless cha tter and it was beyond liS how this could 
be of any benefit whatsoever. Uncharitable as this 
may seem, we came away with misgivings about the 
woman's emotional stability or possibly her mental 
soundness. 

But may it be that these "ecstatic utterances" are 
of spirihlal benefit to the speaker himself or herself? 
Earl P. Paulk, Jr., a promi nent Pentecostal pastor, 
writes: "It [gift of tongues) is the green light to the 
Christian that he is now ready to compete against the 
forces of Satan, that he now possesses that power to 
be a true witness of the Lord Jesus Christ" (Yow' 
Pentecostal Neighbor, p . 65). 

However, in the light of observation, it would to 
me seem far wiser and more considerate of others if 
those who believe themselves to be edified by their 
speaking in tongues would confine their practice to 
the "inner chamber." It is true that Paul in writing 
to the Corinthians does say that we are to "forbid 
not to speak with tongues" but he adds immediately: 
"But let all things be done decently and in order" 
(I ~L 14,39, 40). 

4. No, I do not seck or aspire to speak in tongues. 
An a ditional reason for this is my conviction th at 
also this miracle served it!jJpecial purpose in the 
days of the Apostl~Land_ thaLt~pecial need for it 
in our time is no longer PteS!mt. 

. In hlS bOOk, Counterfeit Miracles, the late Dr. 
Benjamin B. Warfield, renowned Presbyterian the
ologian, writes about the cessation of tongues and 
other special gifts of the Spiri t as follows: 

"Everywhere, the Apostolic Church was marked 
out as itself a gift from God, by showing fo rth the 
possession of the Spirit in appropriate works of the 
Spirit - miracles of healing and miracles of power, 
miracles of knowledge, whether in the fo rm of proph
ecy or of the discerning of spirits, miracles of speech, 
whether of the gifts of tongues or of their interpreta
tion. The Apostolic Church was characteristically a 
miracle-working church. 

"How long did this state of things continue? It 
was the characterizing peculiari ty of specifi cally the 
Apostolic Church, and it belonged therefore exclu
sively to the Apostolic age - although no doubt th i.~ 
dcsignation may be taken with some latitude. These 
gifts were not the possession of the primitive Chris
tian as such; nor fo r that matter of the Apostolic 
Church or the Apostolic age for themselves; they 
were distinctively the autlumticatioll of the Al)ostles. 
They were part of the credent.iols of the Apostles as 
the authoritative agents of God in founding the 
church. Their function thus confined them to distinc
tively ale Apostolic Church, and they necessarily 
passed away with it" (pp. 5, 6; italics addcd). 

The miracles performed by the prophets in Old 
Tcstament times were thei r credentials to authentica te 
their divine mission and message. Our Lord per
fanned mighty works or miracles to prove beyond a 



doubt the truth of H is claim to be the promised 
Messiah and the very Son of Cod. Even so, speaking 
in tongues in the early church confirmed the truth 
of the Apostles' teaching and verified the claim of 
the early church to be established by the Lord Him
self. 

The special need for speaking in tongues and 
other miracles is no longer present in our time. We 
now have the complete Bible, the canon is closed, 
and we are not to look for any addition to God's 
written Word. Miracles are never performed by our 
Lord without a special purpose. Jesus refused to do 
wonders in the wilderness when He was tempted 
there by Satan because no good purpose would have 
been served in so dOing. 

Cod continues to speak through His Word and by 
His Spirit but He no longer adds to the Bible and 
therefore does not enable us to speak in tongues or to 
perform miracles to authenticate any additions to 
His Word. Of course, that God is still able to per
form miracles through His people should go without 
saying. However, that He is no longer minded to do 
so, as in the days of the Apostles when the Bible was 
not yet fu lly given, is something we should clearly 
recognize lest we land in no end of trouble and mis
nnC!). rstanding. 

5. To all this it may be added that 1 do not seek 
or or attempt to speak in tongues because !.....fu!s.l 
Scripture as Cod's Special Revelation to be altogether 
ade~ate for my every need. Why should we marvel 
at, be puzzled by, or take any pains to decipher what 
someone who is thought to have "the baptism in the 
Spirit" is supposed to be saying in an unknown 
tongue? The Holy Spirit reveals the fu ll counsel of 
God in Scripture, and there are no favored ones to 
whom He reveals anything in addition to that. 

Not to be satisfied with the fulness of God's re
vealed Word in Scripture and to yield to the curiosity 
of "itching ears" is an offense far more serious than 
some suppose. Even though the Pentecostals and 
neo-Pentecostals are not at all minded to denv the 
sufficiency of Scripture, the warning agai nst doing 
this appears to be in order. 

The stern warning in Revelation 22 about adding 
to or taking away from the words of Scripture ought 
to be seriously considered also in connection with 
this matter of speaking in tongues : "I testify unto 
every man that heareth the words of the prophecy of 
this book, If any man shall add unto them, God shall 
add unto him the plagues which are written in this 
book: and if any man shall take away from the words 
of the book of this prophecy, Cod shall take away 
his part from the tree of life, and out of the holy 
city, which are written in this book" (vss. 18, 19). 

In reply to those who would have us believe that 
this applies only to the last book of the Bible, Rev
elation, it should be pointed out that, whereas this is 
at the end of the Bible, a similar warni ng is found 
near the beginning and also at the middle of Scrip
ture. 

In Deuteronomy 4:2 we are told : "Ye shall not 
add unto the word which 1 command you, neither 
shall ye di minish from it, that ye may keep the com
mandment of Jehovah your Cod which I command 

you." And in Proverbs 30:5, 6 we read: "Every word 
of God is tried . . . . Add thou not unto his words, Jest 
he reprove thee, and thou be found a liar." 

To those who expect and ask for something more 
than the fulness of God's special Revelation in Scrip
ture, the Lord will say as Abraham said to the Rich 
Man in the parable in H ades: "If they hear not Moses 
and the prophets, neither will they be persuaded if 
one rise from the dead" (Luke 16:31).
® Moreover, I do not ask or attempt to speak in 

tongues because of my conviction that tQQl!y this is 
something that can 6S:Jwtitually detrimental to those 
who pract ice jc~ellis.....N..Qthers in_the. chu[ch. 

To think that one has a special gift of tongues in 
our time, for which Scripture gives no warrant, could 
easily lead to a false assurance of faith. In II Peter 
1:5-11 we are clearly told how to make our calling 
and election sure, or how to come to the assurance 
of fa ith . Note what it is we are told to do: "Yea, and 
for this very cause addi ng on your part all diligence, 
in your faith supply virtue; and in your virtue knowl
edge; and in your knowledge self-control; and in 
your self-con trol patience; and in your pat ience god
liness; and in your godliness brotherly kindness; and 
in your brotherly kindness love." That's how I mus t 
make sure of my calling and election. Not one word 
do 1 find here about speaking in tongues to this end. 

Moreover, to say that some have a special "bap
t ism in the Spirit" that other Christians do not have 
is divisive. It is con trary to what Scripture teaches in 
the very passage that speaks at length about speaking 
in tongues in Corinth: "For in one Spirit were we 
all baptized unto one body ... and were all made 
to d rink of one Spirit" (I Cor. 12:13). How careful we 
ought to be not to undermine the assurance of others 
by claiming that we have a gift in which they do 
not share, something that the Bible gives us no 
gr~d to seek or to expect. o Finally, I do not seek or aspire to speak in 
tongues ~the example of those who didJbis 
in the church of Corinth is one concerning~ich....w.e 
may well beware. If thi s were the exemplary church 
in Plliiadelphia doing th is it might be different. But 
th is tongue-speaking went on at Corinth, of which 
church Marvin H . Mayers of the Department of 
Sociology and Anthropology at Wheaton College 
gives the following interesting account: 

"As one reads the story of the Corinthian church 
in the book of I Corinthians, it is easy to be impressed 
with one kind of behavioral expression, that of en
thusiasm for what one is doing. The Corinthian church 
seemed to go to extremes in ev~ aspect of life.. 
mey were-an enHiusiastic, hard-hitting, hard-living, 
extremist group. Whatever they did , they did it with 
everything they had. 

"Their enthusiastic eating habits carried over inlo 
the communion. 

"Their enthusiastic sexual practices violated the 
incest taboo. 

"Their enthusiasm in discussion propelled them 
into debate and argumentation; to fragmentation into 
cliques or faction. 

"Their enthusiastic developmen t of a self-image 
brought Paul's response, you're 'puffed up: 



"Their enthusiasm in worshiping God expressed it
self in ecstatic utterance of 'tongues: 

"Paul was forever saying, 'Cool it! Why are you 
forever arguing and debating?' Or, 'Cool itl I have 
spoken tongues, more than you all, but you go beyond 
anything that I, a normal person, hope to experience. 
And not only are you doing it in public, but you are 
doing it in a way that lends itself to oddness and 
strangeness. You are doing it without interpretation. 
How can anyone be expected to comprehend, to be 
part of the experience if they cannot understand: 

"And so in a variety of ways, Paul was saying, 
'Listen, you Corinthian characters, you are just going 
whole hog! You're way outl You're extremists! Hold 
back! Cool it! Relax a bit! Many of the things you 
are doing are uncalled for!' A more Biblical term that 
he used is 'carnal' '' ("The Behavior of Tongues" in 
Journal of the American Scientific Affiliation, p. 91 ) . 

Well, these are reasons that come to mind why I 
do not ask or seek or aspire to speak in tongues; and 
why I would, in all earnestness, also advise that you 
do not do so either. 

SPEAKING IN TONGUES 

Editor of THE OUTl.ooJC:: 
The art icles and editorials appearing 

in TilE OUTLOOJC: on speaking in tongues, 
wi th the solicitations for romment, incite 
one to make an observation. 

The miracle wrotlght by Cod on that 
Pentecost day was analy ...cd squarely by 
Peter. He resorted to Seripture for tIle 
answer. God's Word is its own inter
preter. 

There is another miracle in Bible Il ls
tory which has a bearing on this event. 

God's Spirit did not continue to strive 
with that first ecumenical world. It was 
wiped out by the flood and Cod locked 
the door of His church enclosing eight 
people. 

In Genesis 10, we read the genealogy 
of Noah's sons and generations whom 
God divided according to tongues and 
nations, the account of wllich is f01md 
in Cenesis 11. Unified a~ they were in 
language, God obliterated their vocabu
lary from the memory of this race. Tlmt 
was a miraele of some proportion. 

From secular history we learn that a 
Russian gentlem<ln by the name of Dr. 
Zamcrhof, undcr the pseudonym "Es
l)Cranto," tried again to establish a uni
versal language. He failed . 

God separated mankind to keep them 
apnrt and to have a semblance of order 
in this wicked world. 

Cod can make a dumb animal talk to 
serve His purpose (Num. 22:28). 

In Acts 2 we have thc record of a 
miracle the direct opposite from that 
which oceurred at the tower of Babel. 
A number of Calile<lns were qualified to 
sl)Cak foreigu languages without any 
p rior schooling. Hearing them, the for
eign visitors were amazed and asked: 
"'Vhat rnealleth this?" 

We ask the same question. 

This event was a prophetic miracle 
l."Onveying that God would make H is 
truth known and proclaimed in all lan
guages. This is happening today. C od's 
Word has been translated into a thou
sand tongues or more. 

The kingdom of Cod is not e;.;tended 
by some sort of bombast, or by a group
ing of several large denominations into 
one larger organization, by sitting on the 
floor strumming banjoes, neither by 
working oneself up into an ecstatic 
frenzy and uttering guttural sounds. No, 
Cod's Kingdom is advanced in the hearts 
of men, by a still small voice. 

There IS an e;.;ample of Ihls small vOIce 
in action in the book of Acts. The 
Ethiopian riding his chariot searched 
the Word. The Spirit of Cod led Philip 
to his side. They read and communed 
together, resulting in the Ethiopian 
being convinced, convicted, and con
verted. 

Proclaim and expose tIle Word. Cod 
will give the increase. 

F. j . T EPI'EII 
1300 Northrup Ave., N. W. 
Grand Rapids, Mich. 

Dear Mr. Editor: 
TIle two articles, "The Modem 

Tongues Movement" and "The I'ente
co~tals - What About Them?" in the Au
gust 1971 is.~uc of THE OUTLOOJC:, were 
of particular interest to this reader; and, 
in response to your comment in the last 
paragraph of your editorial requesting 
additional information to enable you to 
find and report the solution or the an
swer, I would like to submit for your 
consideration some accumulated th011ghis 
on the subject of The Speaking With 
Tongues ( I COT. 12-14). 

We all agree that this phenomenon 
present in thc early New Testament 
Church at Corinth was definitely a gift 
of the Holy Spirit. Paul practiced it, as 
he says, morc than any of his fellow be
licvers. Also, we know that the gift of 
interpreting tongues was likewise a gift 
of the Holy Spirit, as Scripture reveals. 
Moreover we know that when this gift 
was practiced, it was to be done under 
the strict rules which limited its usc to 
the edification of the church and not 
for personal display of talent. 

While much has been said and written 
on this subject, my particular thoughts 
eenter upon an aspect of it which I fail 
to have rei heard aired. This is con
tained in T Corinthians 14:21,22: 

" In the law (ref. lsa. 28: 11, 12) it 
is written, 'With men of other 
tongues and other lips will I speak 
unto this people; flnd yet for all 
that will they not hear me, saith 
the Lord. Wherefore tongues are 
for a sign, not to them that be
lieve, but to them that belieoo not: 
but prophesying [preaehing] scrv
eth not to them that believe not, 
but for them that believe.''' 

There, I believe, we have an explana
tion of the whole mfltter. I believe it 
should settle it for us, once for all. So, 
I submit the following comments: 

a. 	 It was a fulfillmen t of Old Testa
ment prophecy (lsa. 28:11, 12). 

b. 	 It is called "a sign." Signs are 
temporary and for a specific pur
pose. It is what might be termed 
a "contnuy" or "negative" sign; 
i.e., with no positive blessi!lg, but 
rather a testimony against unbe
lieving Israel ("not to them that 
believe but to them that believe 
not"). 
This scems to be similar to anotIler 
such fulfilled prophecy found in 
Matthew 13: 14, 15: " Hearing they 
shall not hear, and seeing they 
slla!l not see, etc." (d. 15a. 6:9). 

c. 	 Because of this severely negative, 
rehuking aspect of this prophecy 
fulfillment, I believe strongly that 
tIllS Speaking With Tongues should 
not he condoned in church circles 
today, not even granting a pos
sihility that "maybe t hese people 
have something wllich we d on't 
know about." 

Just an added thought: Chapter 14:23
25, by way of contrast, shows us the 
beautiful fr uits of preaching the Word 
(propllesying) which "tongues" cvi
dently rould not accomplish. 

"If therefore the whole church be 
come together into one place, and all 
speak with tongues, and there come in 
those that arc unlearned, or unbelievers, 
will they not say that ye are mad? But 
if all prophesy, and there come in one 
that believeth not, or one unlearncd, he 
is convinced of all , he is judged of all; 
And thus afe Ihe secrets of his heart 
made mauifest; and so falling down on 
his face he will worship Cod, and report 
that Cod is in you of a truth." 

ANDHEW P ETEHSON 

1J6 N. Park SI. 
Spring Lake, Mieh. 49456 



THE SPIRIT OF TH E REFOI\M ED 
THADITION, by M. Eugene Osterhaven. 
Published by Wm. D. Eerdmllns Pub
lishing Co., Grand Rapids, Mich., 197 1, 
190 pages; $3.45. Rcviewed by Rev. 
Fred Van Houten, pastor of the Ninth 
Strcet Christ ian Reformed Church of 
Holland, Michigan. 

In \lnequivocal language the author of 
this e.>ocdlent book claims that the es
sence of the "Refonned trndition is Bib
lic.11 Christianity. In the preface he 
slates: 

At the center of the RcforTJHXl 
trad ition there is a profound sense 
of the presence of God and the con
secrat ion of life to him. .. The 
Beformcd church does not claim to 
have a rcvelation from Cod that 
othcr churches do not have. It claims 
only that it believcs it has by God's 
grace a relatively clear insight into 
the revelation he has given the 
whole chnrch .... Its task today, 
as always, is not only to understand 
Cod's Word in the midst of this 
world but to translate it into action 
( I'. 7, 8). 

The initial chaptcr is largely historical 
in reviewing the main tenets of the Prot
cstant Reformation, and this is done in 
an intcresting manner. Thcn fo llows n 
very Gne trea tise on the doctrine of 
the church in all phases of her life 
and task on earth. Proper credit is given 
the Holy Spirit for leading the Christian 
church throughout the ages. It is good 
to read this in a day when the church 
comes under severe criticism as " the 
establishment." 

In assert ing the need for constant 
refonnation of the church, Dr. Oster
haven declares pl.linly the ne(:cssi ty of 
the Bible for this. Chapter tlm.:e is a 
refreshing review of the doct rine and 
ad"''(l '' ~ICY of Scripture according to Rc
fonned standards, lind it re<:nforecs the 
teachings of onr creeds concem ing Bib
lical authori ty. 

In a convincing manner the author 
explains I,OW Reformed teaching em
phasizes the presence of Cod in the 
Christian li fe, and posits corum Deo {in 
the presence of Go<l] as the OOll$tant 
call . Life has a meaning that is deter
miued by God, an{1 man has been given 
the high privilege to know this. Further
more, th is privilege involves real respon
sihility. Here is where the church is 
called upon to do better. Even thougll 
the Hefonned church has been givcn a 
rich measure of grace in its history, 

it appears that it docs not hold the 

lead in spiritual advance as it once 
d id if missionary zeal, stewardship, 
witnessing, and growth are adequate 
criteria. Christians from other, less 
"solid , respectable" rommunions 
now lead the way (p. J [7 ). 

Osterhaven goes on to say that se lGsh
ness and romplaeency d im the fires, and 
therefore others will lead the way. The 
warning given the Ephesian church, 
which had lost its first love. is very 
much in place for us tooay. Our candle
stick may be removed as the Holy Spirit 
passes by one part of the church in His 
application of Christ's work of salvation. 

The Western 'Jooological Seminary 
professor joins many other voices today 
in declaring tha t there are social im
plications in living coram Dec, but lle 
also points out how Calvinism has car
ried the day in th is sphere. This is be
cause the followers of Calvin found in 
him the teaching nc ...>dcd to erect a new 
social philosophy. Christians have a 
responsibility to the world outside the 
church. 

In the .section on "The Christian and 
the S tate~ the author asserts that the 
responsibility of the stale is to remem
ber that all authori ty is derived from 
Cod, and thcrefore the state must honor 
the norms established by God. In an
other section on "The Christian and 
Education" he enlarges on the Murray
Schempp case and the lamentable U.S. 
Supreme Court d ...'Cision outlawing prayer 
in public schools. The em,rt has taken 
a big step in establishing a "religion of 
secularism," making the doctrine of tIle 
separation of church and state mean the 
separation of the state from God. 

But does Dr. Osterhaven then appre
ciate the Christian day schools and their 
efforts to establish God at the center of 
educat ion? Hardlyl He e1aims that thcse 
arc not ideal because of social separa
tion, which is never the ideal for Re
formed Christianity. It scems to this rc
viewer that the professor conld en
courage those who try so d il igently to 
koep Cod in the center of things. Cer
tainly, our children must he a 1e.1ven in 
society, but then let \IS teach them in 
home, church, and school all the way 
how to be a lcaven by developin~ con~ 
sistent theocentric thinking alld living. 

Very apt ly, the author quotes the 
words of Plml T. Fuhnnann in char
acterizing the spirit of the Rcfomled 
tradition: 

Calvin 's t rue legacy is, indeed, not 
a system but ~t method, the method 
of striving to see everything - man, 
Christ, faith, the world, the Bible, 
religion, li fe-not from man's point 
of view, bnt from the viewpoint of 
God (p. 167). 

Reduced to minimums, the spirit of the 
Rcfonned t radition is a consciousness of 
being in Cod's presen ...-c with a call to 
live unto Him. 

This is a good book for our time. We 
titank the I)rofcssor for writing it and 
we pray it Illay serve to perpetuate the 
tme Biblica l revelation. We wish the 
author had added a ehapler on the new 
theology wi th the answer of tnte Biblical 
teaching. 

There are three excellent features 
about this book which we nppreciate 
greatly. One is that it is written for 
the common man. It deserves wide rc.1d
ing and can serve the church very well 
in stimulating thought and appreciation 
fo r our heritage. Another feature is the 
high respect shown the Reformed con
fessions. It is reassuring to read this 
from a Refonn...'<l scholar in our Jay. 
11le third is the tllorough respect for 
the authority of Scripture. The true 
church must ever be eccIcsia 8'Cl7lper
refOf1JUlIll[a by embraCing the absolute 
authority of the Word of God. 

I~ROM GUACE TO GLORY: MEDI
TATIONS ON THE BOOK OF 
PSALMS, by Murdoch Campbell. Bon
ner of Tnlth, London. [970, 206 pages, 
paperback, $1.25. Reviewed by Rev. 
Jerome M. Julien, pastor of Faith Chris
tian Refonncd Church of Grand Rapids, 
Michigan. 

This little volume is worth the time 
of anyone who seeks a blessing through 
short medita tions on the Psalms. The 
author shows adequately something that 
many forget these days: the Psalter is 
not d ry and out of step with Christian 
experience. To the contrary, the Psalter 
expr...'Sses very beautifully the Christian's 
expcrience.~. 

No meditation in this volumc is too 
long. Ins tead, each one is short enough 
for reading e ither in the early hours of 
the day before the llUrried tri l) to work, 
or for reading in the last minutes of (l 

long day before we go off to Sleel). Each 
Psalm is discussed, but some arc dis
cussed together if they have a common 
theme or purpose. If you a re looking 
fo r a discussion of the whole Psalm in 
!l short med itat ion you will not find it 
hcre, however. The author takes a verse 
or a portion of a verse and dwells on 
this. In an interesting way he draws 
the Psalms together by quot ing from one 
as he deals wi th another. 

Though this is {l very fine book of 
meditations, it is characterized by a 
(.'e rtain sameness throughout. If you read 
it straight through you will Gnd that 
again and again the emphasis is similar 
and that the illustra tions llilve {l similar 
ring. Here and there, as it would be 
expcctc<l, the author's doctrinal views 
stand out bold ly. Though he is Reformed, 
at one point it is evidcnt that he has a 
different view of the rehlTll of Israel than 
is commonly held in our circles. 

Nevertheless, th is book is worth the 
time of all of us. We are all on a spirit
ual p ilJtrimage. It will be enjoyc..'<l 
csl)(.'C illlly by the older members of the 
Body of Christ. But it wou ld be worth 
the t ime of the young people, too, since 
they can learn from it that the Lord's 
SOIIg:l are very much the experience of 
His people. How wise He was to give 
us - weak and sinful as we a rc - these 
songs! 

It llliJtht be added that nft er reading 
th is book this reviewer can sec why this 
mnn's books arc said to be very popular 
and respcelc<1 in Srot!and. This one, too, 
breathes wi th spirituality. 



THE NATURE AND EXTENT OF 
BIBLICAL AUTHORITY
NOTES ON A REPORT 

lOUIS PRAAMSMA 

Finally the report appeared. 
Synod decided in 1968: "To assure the Fruitland 

consistory that Synod has full confidence that the 
p rofessors of theology at Calvin Seminary will care
full y study all new developments in theology and 
evaluate them in the light of Scriptu re and the creeds, 
and serve the churches wi th the results of their re
search and discussion" (Art. 122). 

Synod decided in 1969: "To instruct the Inter
Church Relations Committee to consider whether any 
of the changes which have occurred in the Cerefor
meerde Kerken (Synodical) would warrant a change 
in our relationship to these Churches and to advise 
the next Synod of its findings" (Art. 76). 

Synod decided also in 1969: "To appoint a com
mittee to study the nature and extent of Biblical 
authority, and in particu lar the 'connection betwccn 
the content and purpose of Scripture' as the saving 
revelation of Cod in Jesus Christ and the consequent 
and deducible authority of Scripture, to evaluate crit
ically in the light of the above-mentioned study and 
our confessional standards the manner of interpreting 
Scripture p resently employed by some contemporary 
Reformed scholars, and to serve the churches with 
pastoral advice in these matters" (Art. 140). 

One of the grounds of the last-mentioned decision 
was: "In this way the pastoral concern of Overture 5 
can be met." 

What was that pastoral l:oncern of Overture 5? 
The Notes added to that Overture pointed out 

concretely which new teachings caused concerll : "The 
denial of the historical existence of our first parents 
in Paradise, the subsequent denial of original sin, 
the denial of the historicity of historical parts of both 
the Old and the New Testaments, the surrender to 
the newest form of Biblical criticism and to the sden
lific dogma of evolution" (Acts, pp. 502-5(4). 

Now finally the Report has appeared. 
We are still looking forward to the promised 

results of the research and discussion by the professors 
at Calvin Seminary. But we have the report. 

That report has even been made ava ilable to the 
churches in booklet form. It has been submitted to 
the churches for study and reactions. 

Some contem porary Reformed scholars - The com
mittee which drew up the rcport was fu lly aware 
of the fact that it should "evaluatc critically the 
man ner of int erpreting Scripture presently employed 
by some contemporary Reformed scholars." But, after 
having quoted these words from its mandate, the 
report continues with a r~1riction: "Our task is not 
to adjud icate charges b rough t against any person nor 
to assess the acceptability of any particular book, but 

Dr. Loui.t Praom$mo is ,}(Islor of the CiJrisCiao Reformed 
Church of F"dtumd, OlltOriO. 

to evaluate methods or principles that are visible in 
the interpretation of Scripture by some contemporary 
Hefonned scholars . . . Since we are considering 
methods and not persons, we have decided not to 
mention theologians by name." 

Methods, and not persons. 
I t seems as if the report tries to transport us into 

a Platon ic realm of ideas! What was the concern, 
the pastoral concern, of the Overture quoted in the 
mandate? It was, that Dr. Kuitert had taught, also in 
Canada and America, that there was not a historic 
Adam and a historic paradise and a historic fall; 
it was that Dr. Hartvelt had taught that something 
must have happened with Jericho, but not that which 
is written in Joshua 6; it was that Dr. Lever had 
taught that an evolution took place on earth including 
all living beings, also man. 

But it was not only the Overture that mentioned 
names and facts; also the Reformed Ecumenical Synod 
in the letter quoted in the Overture and quoted again 
in the decision of Synod did the sa me. In that letter 
we read: "We take the liberty of referring to the two 
extensive 'Dogmatic Studies' on Holy Scripture by 
Prof. Dr. C . C. Berkouwer and to the Cahicrs ODor de 
Cem.eente in which series Prof. Dr. J. L. Koole has 
published his Verhaol en FeU in het Oude Testament , 
Drs. Tj . Baard a his De Betrouwbaarheid van de Evan.
gelien, and Prof. Dr. G. P. H artvelt his Over Schrift 
en Inspiratie." 

All these persons had come with new ideas; not 
only with new methods, but also with results of these 
methods; and exactly these results had caused concern 
in the Reformed churches in the Netherlands and 
also in America and Canada. 

But the report speaks only of methods. 
The apostle Paul once said: "I do not box as one 

beating the air." But in the rcport we find boxers 
against me thods. 

This is, to say the least, very unsatisfactory. 

No re.1 confrontation - Because the names of 
"some Refonned scholars" arc not mentioned, and 
their works related to the issue at stake are not 
quoted, there is more than once a lack of real con
frontation. 

I would like to mention some instances of this re
grettable defect. 

1. I read on page 279 of the report (in the Acts 
of Synod): "Due to our distance from the time in 
which the vari ous books we re composed, we often 
do not possess an awareness of situations, concepts 
or trends well known to those to whom it was orig
inally addressed . Therefore, scholarly research ean 
contribute to an explanation of the authority which 
the Bible possesses as the Word of God. This does 
not mean that our confession of its authority is de
pendent upon such research, but only that such re
search can be an aid to fa ith's understanding of the 
Word." 

Nobody will havc any quarrel with these well
chosen words. 

However, the question which should be answered 
is: are these words sufficient in the given situation of 
"some contemporary Reformed scholars"? 



Is it really so that these scholars in no way made 
their confession of the authority of the Bible de
pendent on the critical research of the ideas of the 
men to whom the Word of God was originally ad
dressed? 

I want to quote only Dr. Kuitert . 
In his speech on "Creation and Evolution" (1966) 

Dr. Kuitert told his audience that the traditional 
exegesis of Genesis 1-3 was deficient for scientific 
reasons (evolution) but also for reasons of our present 
knowledge of the original background. He said: "It 
seems to be so that we approach the real situation 
best when we state that Israel's creation-story ex
pressed in words the wandering tales current in the 
culture in the antique Middle-East." He adds that 
Israel annexed this material and reconstructed it in 
a polemical way; the final product was a confession 
of the God of the covenant who had brought Israel 
out of the house of bondage. His conclusion is, that 
the contents of the first chapters of Genesis are by 
no means exact: "it is, as we may conclude from the 
mythological origin of the material, a kind of inter
pretation, used by Israel as a 'teaching-model' or 
'model of interpretation,' in order to know human 
reality in relation to God" ( Report of the Conference 
on Evolution-problems, 1966, pp. 29-35). 

It is small wonder that Dr. Kuitert in this con
nection speaks of the problem of certainhj. He quali
fies the conception of certainty of the average 
orthodox Protestant as rationalistic, because such a 
man seeks his ground in "the being inspired of the 
Bible and the therefore being infallible of the Bible." 
Kuitert says : "The Bible need not be always right" 
(p. 34). 

But precisely these and similar expressions were 
the concern of the consistory which presented an 
overture to Synod. 

The report, however, did not come to terms with 
this actual situation. 

2. After having spoken of the historicity of the 
Gospels and of the historical ]estls in general, the 
report makes a special point of the Resurrection. 

This is without gainsaying a most central point, 
but it is not the only one, and it is not treated satis
factorily due to a lack of concrete confrontation. 

It is not the only one. 
In the overture presented to Synod also the Virgin 

birth was mentioned and the followi ng quotation was 
given, from an interview: 

"Kuitert: 'The virgin birth is no shibboleth; this 
is the point that Christ is the Son of God. Many 
orthodox believers cannot accept the virgin birth, 
for instance Emil Brunner. But they don't 
doubt that Christ is the Son of God: 
Baarda: 'We should note what John 1:46 writes; 
that Jesus was called the Son of Cod, the King 
of Israel. That last-mentioned expression does 
not enter into competition with his being a son 
of Joseph. Properly speaking, all believers are 
born virginally'" (Acts, p. 504). 

This is not treated satisfactorily. 
The report states: "Because of the complexity of 

this discussion and the ease with which misunder
standings can arise, we wish to emphasize that no 
one associated with the new hermeneutics in the 

Reformed communion denies the factuality of the 
resurrection of Jesus Christ ." 

This emphasis is understandable and this state
ment is nice; I don't want to deny it, but I certainly 
do want to qualify it; a confrontation with "some Re
formed theologians" is unavoidable. 

The issue of January 1970 of the Dutch magazine 
Voorlopig was totally devoted to the problematics 
of the Resurrection. In it Professor Augustijn d is
tinguishes between his being a historian and a Chris
tian; as a Christian he believes the resurrection ; but 
as a historian he cannot answer the question: what 
happened at that occasion? And Dr. Kuitert states: 
''The evangelists want to tell us something unique 
that, according to its own nature, cannot be recorded 
historically. This implies that we misunderstood the 
stories of the resurrection if we would read them as 
historical information (in the modern sense)." Kuitert 
then opens twelve possibilities, he gives twelve an
swers to the question: 'Vhat does it mean that Jesus 
was raised? Any reader may pick his choice according 
"as he would like most to confess the resurrection of 
Jesus." The first answer is "'Wilh the words: 'Jesus 
was raised,' we mean to say that we have discovered 
the unique meaning of Jesus' life and crucifixion for 
our li fe. Believing in Jesus' resurrection is, properly 
speaklng, the same as believing in Jesus, that is be
lieving that I would be nothing without Jesus." The 
third answer is: "Vlhen we confess the resurrection of 
Jesus we mean to say that Jesus, although He died, 
lives on among men until today as Christ, namely as 
model or example of being man that - to our big 
surprise - always again is imitated." In my view a 
confrontation with these mooern ideas would have 
qualified the emphasis of the report. 

A permissible position? - The Dutch instructor 
Tj. Baarda writes in his booklet, The reliability of the 
Gospels, that New Testament prophets quoted words 
of Jesus which He never spoke; that they laid words 
in the mouth of Jesus; and that we find some of these 
so-called words of Jesus (being presented as His 
real words) in the New Testament (De Betrouw
baarheid der Evangelien, 1967, pp. 64, 65). 

The report does not take up this position, it does 
not discuss it. But it considers as a permissible posi
tion that the one evangelist changed the words of thc 
other one, interpreting these words (under the guid
ance of the H oly Spirit) and it says: "Thus the gospels 
are not merely 'objective' descriptions of events or 
verbatim records of Jesus' words. They are proclama
tion, kerygma, i.e., events and sayings plus the in
terpretation which the H oly Spirit leads the authors 
to give as they bring that messagc to a variety of 
persons and audiences." If this means (and it looks 
like it ) that the evangelists have sometimes added 
words to the words of Jeslls or to the words of anyone 
else, it seems to follow that they ascribe words to 
Him which He really did not speak; and I would 
object to such a pOSition. 

If this means, however, that they repeat in their 
own words what Jesus really said (for instance, by 
way of abbreviation, selection or translation from the 



many words which the Lord has spoken), nobody 
can object. 

What do we really know about the genesis of the 
gospels? 

The one hypothesis follows the other one, and in 
spite of all ingenuity it is and remains a hypothesis. 

Must the church really declare that such a hy
pothesis is permissible? Or must it rather state that 
this is a hypothesis, that the Lord did not call His 
talented men to invent hypotheses on undocumented 
situations in the first century and that He did call 
them to be exegetes of the Word as it pleased Him 
to bring it to our attention? 

A wrong consequence - From the foregoing, the 
report draws a consequence in speaking of approaches 
to Genesis 1· IL \Ve read on p. 294: "Must these 
chapters be interpreted literally thus implying that 
they are for the most part literal descriptions of past 
events? But we noted in our discussion of the gospels 
that even where one is dealing with reports stemming 
from eyewitnesses, it is not possible always to treat 
the report as a literal description of a past event. 
Hence an affirmation of basic historicity does not 
necessarily commit one to the view that the narrative 
is a li teral description of an event." 

This is a so-called consequence, but it is a wrong 
one, and I must honestly say that (with all due re
spect) I have seldom found in the report of a synod
ical study committee a similar unconvincing approach. 

The first sentence is striking either because of its 
redundancy or because it offers a loophole; redun
danCl}, for it is clear that a literal interpretation im
plies a literal description; keeping open a loophole, 
for it is said that this literal description is only valid 
for the most part. The point is that neither a sharp 
definition is presented of the term "literal" nor an 
analysis is offered for what is meant by "the most 
part." 

The report evidently means to say that sometimes 
a literal interpretation does not imply a literal descrip
tion of past events; but it neglects to explain when 
and why. Anyone who accepts the unity of the book 
Genesis and its historical character will have dif
ficulties with this first sentence. 

The second sentence strikes one because of its 
jump from a hypothesis (which has only been labeled 
permissible and nothing more) to a proven fact. This 
hypothesis was inclined to lay words in the mouth of 
Jesus or His contemporaries which they never spoke, 
and we objected to it. But now it is said that this 
hypothesis is true to fact, because it is impossible to 
treat some reports of eyewitnesses as literal descrip
tions of past events. This suggested impossibility is 
the point of departure for a conclusion. The same 
method which was applied to the Gospels is also 
available for the first chapters of the Bible. This is 
very amazing and, as far as I know, something lIew. 
More than once I have read that Reformed scholars 
labeled the description of history in Genesis 1-11 as 
prophetic history, and compared it with the prophetic 
(better apocalyptic) writing of history of the Revela
tion of John. But here the report puts the histori
ography of Genesis on a par with that of Matthew, 

Mark, Luke, and John. Both have the same character 
of sometimes not giving a literal description of a 
past event. That means, of course, that the total 
historiography of the Bible is included. The conclu
sion from a so-called permissible hypothesis on the 
Synoptic problem is, that sometimes the Bible in re
lating history adds something to the facts as they 
really happened. 

The third sentence strikes one because of its 
vagueness. It speaks of an aHinnation of basic his
toricity. But it neglects to define what it means by 
"basic." Evldently basic historicity is not the same as 
historicity. The term "basic" tries to qualify his
toricity. Does it mean that there is a historic core, 
a historic basis, a historic substratum, on top of which 
we find something less historic or unhistoric? Here 
we again find a lack of precision. And especially do 
we need precision here so much, because in the 
scientific world we here meet a jungle of opinions. 
What is a saga? What is a myth? What is a model? 
All these concepts work with the idea of some his
torical background, and they all deny, that "the nar
rative is a li teral description of an event." 

Prophetic and kerygmatit history - The last point 
which the report proposes to be adopted by Synod 
contains the words: "Synod urges the churches to 
acknowledge that the redemptive events recorded in 
the Bible are presented as prophetic and kerygma tic 
history." 

This seems to be a good statement. 
The history of the Bible has been called redemp

tive history or history of salvation, and also history 
of the revelation. The report itself uses some of these 
terms and tries now to define the specific character 
of this history in terms of prophetic and kerygmatic 
history. 

However, verba valent IlSU; words get their mean
ing from the way they are used. I have already 
pointed to the fact that in recent times the term 
"prophetic history" has been used in order to define 
the history written in apocalyptic terms in the Hev
elation of John and, in an attempt to make an anal
ogy, that of the first chapters of Genesis. 

The term ''kerygma tic history" has also been used 
in recent times, especially in the theology of Bull
mann, in order to indicate that we don't find history 
in the New Testament as history is commonly under
stood; we only know the kerygma, the message con
cerning Jesus Christ and the way in which thal mes
sage was understood by the first church. vVe cannot 
answer the question whether real historical facts are 
the foundation of that kerygma. 

Now I don't want to bypass the fact that the report 
emphatically states in the same final conclusion that 
the biblical message is rooted in the historical reliabil 
ity of the redemptive events recorded in the biblical 
message. But I rend in the\.elucidation that follows: 
"It is possible in certain instances to distinguish, 
partially at least, between an event as it actually hap
pened and the way that event is recorded in Scrip
ture." 

If this dangerous distinction (what consequences 
will a clever student draw from it?) is the legitimate 



exegesis of the term "prophetic and kerygma tic his
tory," I must take exception to the use of this term. 

The term can mean: history of a prophetic and 
kerygmatic character. But it can also mean: prophecy 
and kerygma on some historic basis; and in that casc 
a large amount of sub;ectivism has been introduced, 
or, for that matter, our knowledge of what really 
happened has been made dependent on the state of 
affairs of secular science. 

The report on the nature and extent of Biblical 
authority has been submitted to the churches. 

I am fully aware of the fact that my reflections on 
it are of a negative character. And I must confess 
that in writing this way I did not do justice to the 
many good observations and excellent remarks writ
ten in this report. Bu t I did not consider it my duty 
this time to give a well-balanced judgment. 

The report has not been written as an academic 
treatise, but in the midst of the actual problematics 
of the Reformed community of our time; and there 
are some very crucial issues. 

In 1905 a Dutch Synod met in Utrecht, and the 
Conclusions of Utrecht are still well known in books 
on church history; there was a lengthy report, and 
the conclusions were well defined. 

But in the course of time only one sentence stood 
out in the mind of the church people and remained 
a bone of contention. That was the sentence: "Cov
enant children are to be viewed as regenerate until 
the contrary appears." 

In the same way the report of the committee of 
1971 on Biblical authority will become a historical 
document after some time; but, if it will be accepted 
as it now is, it will function mainly in the area of 
some sentences which show a lack of clarity. It has 
been my intention to call for such clarity that all 
ambiguity will disappear. And it is my serious hope 
that my criticism will serve the purpose of preserving 
the church in the foundation of the apostles and 
prophets, Christ Jesus Himself being the cornerstone. 

• 
STUDIES IN 
GENESIS I - XI 

PETER Y. DE JONG 

THE SEVEN DAYS OF THE CREATOR (2) 

(5) 

Scripture: Genesis 1: 14-2:3 

Read also - Psalm 148 

Ephesians 4: 17-24 

Hebrews 4:1-10 

In his How the World Began Helmut Th iclickc 
begins a sermon with these words, 

Church societies using these Studies in Gen
esis 1-11 may finel enough material in each 
outline for two or even three lessons if they meet 
every week. 

A person must certainly be a snob or be 
"utterly hard-boiled" if he is not moved by 
these primeval words, if his heart does not 
leap up in the early light of this morning of 
creation. If we ask ourselves what the cause 
of this enchantment may be, there is only one 
answer that comes to me: here we stand before 
the vision of the "world intact." H ere there is 
no room for tensions and the anxiety of life.... 

This we see, however, only when our heart is 
lifted up by grace. Any encounter with what is 
whole makes us, living with our broken dreams in 
a broken world, sad. We know that something has 
gone wrong. And what has gone wrong, above all, 
is ourselves. We have gone so hopelessly and now 
helplessly wrong, that only help from above can 
deliver. 

Already the saints in the Old Testament knew this . 
Thus, under divine tutelage, Moses writes only so 
much about creation as is necessary to stimulate us 
to seek salvation. When God's grace becomes real 
in our lives, we like them of old begin to understand 
that "the chief end of man is to glorify God and enjoy 
him forever." Any contemplation of creation, under 
such stimulus, stirs us to adoration. Thus Israel cen
turies ago and we in our broken world can sing the 
songs which not only speak of the majesty and glory 
of our God; we exhort all creatures beginning with 
ourselves to praise Him who is our life. 

Such songs, however, can well up from heart and 
head only when we have learned the "facts" about 
the world as God's handiwork. Unless these are real 
and reliably communicated to us, our songs will only 
COlltain the Bights of a fanciful imagination. We sing 
true, only when we sing truth. And this truth about 
the world in its origin and pattern and purpose we 
learn from the factual account of Genesis. 

T he fourth day - Moses, instructed by God since 
neither he nor anyone else witnessed the creation , 
continues the account. 

On the fourth day God again performed a mighty 
work. Already the light had becn created . It was 
distinguished from the darkness which God called 
Night. But now it was necessary, accord ing to God's 
plan for the world, to regulate the day and the night 
in such a way as would be beneficial to the creatures 
which were still to comc forth from H is hand . To 
this end God spoke again. 

God now garnished the heavens with sun, mOon, 
and stars. The material, indeed, was brought forth 
on that first day. Here God makes of what had been 
created the light-bearers, lamps, or luminaries. H e 



puts that part of His creation "to work." It seems 
proper to understand that the light, which was in 
existence, is now allocated to the heavcnly bodies 
hcre mentioned in such a way that this was speci
fi cally tempered to the needs of the plant, animal, 
and human life for which God was preparing the 
earth. 

Tn quite some detail their function is stated in 
God's edict: to divide the day and the night; to be for 
signs and seasons, and dnys and years; to give ligll t 
upon tile earth . Thus they declare the Creator. Yet 
by these we may find our way, learn about weather 
( Matt. 16:2, 3), recognize divine judgments (Joel 
2:30; Matt. 24:29), and develop a calendar. In view 
of the Biblical denunciation of discerning hidden 
things from "a.<;t rological portents," we must reject 
the interpretation of Skinner and other liberal com
mentators. This entire presentation, implicitly at least, 
is one grand protest against all polytheism and nature 
worship. By its simplicity - since it indulges in no 
detailed descriptions - our hearts are lifted up to 
contemplate the only true and living God. 

The idea of rule is here introduced. By means of 
the light which sun and moon give, the lives of all 
creatures and especially man are regulated. Thus 
another giant-step is taken by the Almighty God to 
prepare this world as a suitable theater whcrein Hc 
will deal covenantally with the SOilS of men. 

The fifth day - Upon the face of the earth God 
has already established p lants of several kinds. Now, 
however, he proceeds to populate with a higher or 
more complex form of life - that which is able to 
move about freely. He begins with the SetJ$ and the 
sky (t he open fimwment of heaven). While evolu
tionary theories urge that all life must have developed 
in a somewhat straight line from the simplest to the 
complex, the Biblc insists that from the beginning 
there has been striking differentiation. 

God commands that the waters swarm; hence abun
dance. Two kinds of sea-creatures are mentioned . God 
is not interested in teaching us biology at this point ; 
therefore we find here no strict classification. But 
something of rich variety is indicated. Likewise bircls 
appeared at his behest in the sky above. And lest wc 
suppose that somehow power resided in watcr or air 
to produce these creahlres, Moses writes : And God 
created. .. 

To this work is added the divine blessi ng. Here 
is a special act of God. By means of it He endows 
thcse creatures with the powers of ferti li ty necessa ry 
to propagate themselves and increase in numbers. 

The sixth day - Here the creative acts of God 
reach thei r cli max. Anyone reflecting with an un
prejudiced mind on th is chapter (call this "naive:' 
if you will ) will be profoundly impressed by thc order 
which is revea led . This in itself clearly supports the 
chronological vicw concerning the "days" mentioned. 
What God created first opens up the possibility for 
the creation and sustenance of what follows. 

Here, as on the third day, we sccm to read about 
a kind of "mediate" creation. God commands the 
earth to bring fort h living creatures. It seems that by 

this choice of words He indicates the close relation
ship which these animals sustain to the earth itself. 
Yet the power resides not in the earth. Nowhere has 
science discovered any "spontaneous" generation of 
animals from the elements composing our world. As. 
in the rest of Scripture (d. Ps. 33:6; John 1:1; etc.), 
all things were made by God's powerful word. 

Three kinds of animals are mentioned; again a 
representation of the way these creatures show them
selves in their relationship to man. There arc cattle, 
domesticated beasts; creeping thiltgs, those without 
feet and legs or apparently so; the beasts of the 
earth that roam about fr<..>eiy. Even though the group
ing is not to be identified with any scientific no
menclature concerning species, the after their kine! 
clearly points out the lim itations set by God's or
dinances within which the animals are propagated 
and fiU the earth. 

Of signal attention is what the Bible now says 
concerning the creation of man. A separate lesson 
will be devoted to this. Here, however, we must note 
that in every respect the writer, while showing an 
afIinity between man and the rest of creation, stresses 
his uniqueness . 

The chapter concludes with God contemplating 
a ll the works of H is hand. H is estimate thereof is 
stated in strong language: Behold, it was very good. 
Thus Moses, echoing the judgment of God, sings a 
hymn of praise to the Creator. Ge7lesis knows of no 
universe wh ich evolved from the simple to the com
plex over a period of ulleounted millennia . While 
"process·' of some kind is not completely cxtluded 
( d. such words as divide [vs. 6J, appear [vs. 9], 
brought fort ll and yielding [vs. 12}, etc.), the con
sistent emphasis is on the "miracle" which God per
forms. lie calls the things that are not, and they 
come into being. Here no application of "Jaws" ac
cording to which the universe functions in our age 
can be so applied as to provide the clue to God's 
method of working. The truth of this chapter cannot 
be checked out by our investigatory methods any 
more than can the miraculous birth and resurrection 
of our Lord Jesus Ch rist. But saying this by no means 
insinuates that what Moses has recorded is less or 
other than "historical. '" These are the fac ts, guaranteed 
by the Spirit 's inspiration. And those who read them 
respond either in faith or unbelief. Despite all our 
d iscussions (and these arc appropriate when carried 
on with in the framework of Biblical revelation, and 
necessary) it's really as simple as that! 

The scvcn th day - Often readers can be thrown 
off the track of a sound understanding of the struc
ture and message of Scriptu re by our rather artificial 
division in to verses and chapters. Clearly the opening 
verses of Chapter 2 constitute a fitt ing conclusion to 
the material in Chapter 1. Wit hout these we might 
welI suppose that the eternal God has engaged Him
self in "continuous crea tion." The church has quite 
eonsistcn tl y shied away from stich a view, distinguish
ing between creation and providence. 

This brief section begins with the announcement 
that the heavens and the earth were finished, and all 
the host of them. The elaboratcness and completeness, 



as well as the perfection, of God's works are affirmed. 
Nothing uniquely "new" is to be added aftelVlurds. 

We read that God finished, brought to completion 
what He had set out to do. This work from which He 
desisted is the term "used regularly of the work or 
business forbidden on the Sabbath" (Driver as quoted 
by Skinner; cf. Exodus 29:9, 10; 35:2; Jeremiah 17:22, 
24 ). Some have conjectured that on this day God 
created the angels, since they are not mentioned in 
the creation aCCOunt. This is not on ly speculative; it 
appears to contradict the plain teaching of Job 38:4-7. 
Even more, the words used indicate that no creation
work was done by Him. He rested, ceased from, de
sisted from work as the term "shabhath" shows. Nor 
is there any allusion here to the "Jewish" sabbath, 
even though Moses clearly refers back to creation in 
announcing the fourth com mandment to Israel. What 
we have is the "creation" sabbath, founda tional for 
all life upon the earth. Even oxen and asses are to 
rest under man's direction to reflect the rest wherein 
God delighted himself. 

God's rest is not a negative and impersonal with
drawal from His creation . There is activity, and that 
of the highest order. Because Hc rested, He blessed 
that day. By this act He imparted to it that quality 
wh ich would enable man to glorify and enjoy Him. 
By divine appointment, its true observation will be
stow grace and glory from God upon the man who 
foDows in the footsteps of his Maker. Closely con
nected with this blessing is the divine act of "sanc
tifying" the day. By this it is declared holy, con
secrated to the purpose intended by God; and, in 
that sense, "cut off' or distinguished from the other 
days of the week. Even as man's life is regulated by 
the dail y round of day and night, so God provides 
him with the boon of the weekly cycle. 

Ca lvin, who at times has been accused of having 
a rather "low" esti mate of one day of rest each week, 
deals in some detail with the Sabbath question in 
his commcnts on this passage. He is worthy of our 
attention. He distinguishes the creati on-rest from 
the Jewish sabbath as "a legal ceremony shadowing 
forth a spiritual rest, the truth of which was mani
fested in Christ." He concludes with these telling 
words: 

So 	far as the Sabbath was a figure of thi s 
rest, I say, it was but for a season ; but inas
much as it was commanded to men rrom the 
beginning, that they might employ themselves 
in 	 the worship of Cod, it is right that it 
.<ihould continue to the end of the world. 

Th us the "prologue" to the Scriptural setr-revela
tion of Cod consti tutes a striking and astounding 
unity. It begins and ends with the living Cod who 
alone can tell men how all things came in to being. 
And the intent of its incorporation into the holy 
record is that man, the chief of all Cod's creatures, 
shall by serving his Creator enter into the rest where
in God himsetr delighted. 

NOTES 
L 	 Sun, moon a nd stMS arc Cod's great Rifts to mankind. As 

such they are :.lways dependent on I'lim. The very light 
they give has been reccivt-d by them from Cod. Hence 
they do not nile as in the I.eathen rcligions by their own 

inherent powers; they are only light-beoreTl. Thus Scrip
ture cuts off as untrue and illcgitimate not only pagan 
myths with their superst itions; also modern astrological 
notions on which the horoscopes popularized in the daily 
newspapers and other media li fe based. Let believers in 
our supposedly ~ientinc and sophisticated age beware, 
lest they suppose themselves invulnerable to these fashion
able idols. Today these have mill ions in their tenacious 
grip. When the living God of the Scriptures is no longer 
consciously worshipped in all our thoughts, words, and 
deeds, idols are bound to insinuate themselves into our 
lives. 

2. 	 $ea-monstet"s ("whales," KJ V), vss. 21, 22. 
To the Cllnaanites this was a te rrifying tenn and reality. 
It stood for the powcr of chllos which opposed their god 
Baal in the beginning, somewhat after the fashion of the 
chaos·1l10nster "Tiamat" who existed pr ior to the gods 
in Babylonian mythology. On such views the worshippers 
could never really experience confidence and peace that 
their gods actually controlled all things. In how far 
the Genesis :;Iccount is II polemic against false religion has 
been much discussed, especially by recent ~holars who in 
contrast with the early modernists recognize the sha rp 
divergence of what Moses wrote from the notions of the 
heathen. To t race tilis takes too much time in tllese Out
lines, even in the (ann of "notes." In so far as there is 
polemic here, it is only incidentnl and implicit. The Bible 
presents the "positive" messnge which by its very nature 
ns the living and dynamic Word of the Lord leavcs no 
room for :lIly other view. In this way it is always "in· 
tolerant" of error , since our Cod in truth is a holy and 
jealous God allowing nothing and no one to be regarded 
as beyond H is controL 

God's \ Vord, however, speaks of these SelHl10IlSters 
quite frequcntly, and then always as His creatures who 
exist and play before His face and have His blessing; this 
even though they at times rage furious ly (cr. Job 41 ; Ps. 
104:26, etc.; also Kidner, op. cit., p. 49). 

3. I/ominion, vss. 22, 26 
Delitzsch in his Commentury on tile Old Testament 

(Vol. 1) comments that it!; use here clearly indicates that 
it is "not the content but the consequcnce" of man's 
creation in Cod's image. To identify it with image produces 
much too narrow a conception and likewise does violence 
to many teachings of Scripture. 

James 3:7, 8 states clearly that fallen man still exercises 
n kind of dominion over creat ion, appealing unmis takably 
to Genesis 1, but with one fatal exo:."Cllt ion: the tongue 
which reflects and regulates human life so greatly. Kidner 
comments: ·' In snd contrast, our hWllIlII record of ex
ploiting whnt is at our mercy proves the lIuntness of fallen 
beings to govern, as ourselves ungoverned" (Oil. cit. , p. 52). 

Tilis hrinw> up the Christian attitude to the most 
recent pressures to concern ourselves with ecology and 
the proper use of natural resources. It ~hould be a daily 
and profound concern of every believer. Tragically, we 
also have fallen under the spell of misusing Cod's world 
by our lust after th ings, convenienCC'i, etc., with little 
reJ:ard fo r "stewardship:' Untes:s we learn to live much 
more "soberly" (a virtue consistently commended by 
Paul, Peter, etc.) , we fail to shine in this respect as 
lights in the world. Whether this means we can uncritically 
join forces with prescnt.day movements which seck to 
restore halance within the created order is an altogether 
di fferent matter, also in view of the insistence of many 
that even the state may Imve t(l regulnte the number of 
ch ildren brought into the world. Our concern with these 
mntters will always hllve to be Cod·taught , thus Biblically 
grounded ,md tested, in sharp \.'Qnlrast to the "humanistic" 
theories and goals which at the last will only lead men into 
greater and graver problems. 

4. 	 Ten, vss. 1-3 
The whole Sabbath issue is too large and detniled to 

consi(lcr here, worthy as such a theme is of careful Bib
lical study and reflection espedally in view of the modem 
desecration of the Lord's day which has nltacked many 
within churches claiming to be orthodox, Bihle-believing, 
.md conservative. \Ve may protcst 10ltd and long against 



the "Puritan" sabbath-conception as legalistic, unbiblical, 
etc.; but too often such efforts have produced little else 
than a greater enslavement to material goods, passing 
pleasures, etc., rather than the true liberty in Cbrist. Jt 
is $0 easy (and fatal! ) to use Scripture in our rationaliza
tions of what we want in our day with its conveniences. 

lle.st hcre is not the rest of inactivity (e.g., like sleeping 
all Sunday after noon, etc.) but of Achicvement. That God 
continues to be active also after His six days of creation 
is clear from Scripture. Yet the day is recorded here in 
tenns of a "break" in His methods. On this basis, too, 
Reformed theologians have consistently maintained a sharp 
distinction between creation and providence, something 
those who suppose scienti6c investigat ions will uncover 
something new about the Creation days have tended to 
ignore. On the rest of God a helpful parallel may be 
drawn with what the Bible says about Christ and His 
saving work Our Lord is in that rest of God as the One 
sitting on the right hand of the Father (cf. Heb. 4; 8 :1, 
10:12, 13). Yet this work clearly goes on through his own 
activity from heaven by Spirit and Word. 

5. why no evening and morning in Genesis 2:3? 
This has often puzzled Bible readers and cxercised 

commentators. Clearly it cannot have been a thoughtless 
om ission on the P.1rt of the writer inspired by the Holy 
Spirit. Afllders in Genesis (p. 100) deals with this in 
some detail. He insists that there is analogy between this 
seventh day and the sabbath as known and taught and 
observed in the Old Testament. 

Oat Goddelijk rosten gaat immers nog steeds door. 
Voor ons menschcn is het zoo, dat cr na den rustdag 
telkens weer een nie\Lwe reeks van wcrkdagen voigt; 
maar zoo staat het bij God niet. . 

He concludes, ''This seventh day indeed had a 'morning,' 
wherewith it began, but no 'evening,' because it still con
t.inues" (p. 100 ). Deli t:tSch in his commentary Snds it 
unwarranted to conclude that this day was "a period of 
endless duration." Yet he urges that the "resting of God 
points forward" to that divine rest to which "the whole 
world, especially man, the head of the earthly creation, 
(shall ) eventually come" (pp. 69, 70 ). 

6. for the church's proclamation, and our meditation, there 
is rich material here. Thielicke in How the W orld Began 
says in his sennon on '~rhe Great Sabbath" much that is 
worthy of our attention. 

Heaven and earth and all its hosts are now com
plete. And as the young world in all its dewy fresh
ness exults in the surge of life - the whales romping 
in the sea, the trces blooming and fading. the stars 
circling in their courses, and man roaming through the 
Garden of Eden - the Creator withdraws into a solemn, 
celebrative stillness. 

The ga7..e of the church has always passed from 
this sabbath after the completion of the work of 
creation to the last day of the world when the sabbath 
of eternity will conclude and resolve the restlessness 
of history. We shall not venture to 'pace olf - that 
would be presumptuous - bul perhaps just to find some 
presentment of the monumental, soaring arch this I c.~ t 
Rings across thc space bctw~n the Srst and thc last 
sabbath of the world (p. J03) ; 

and elsewhere, 
On the border between the completed work 

of creation and the noisy alarms of history there is a 
great silence, the resting hush of the Creator. 

What is the meaning of this strange message for us? 
Is it a beautiful, pious dream of worship that would 
enwrap and lull us to sleep, a lovely hut quite un
realistic sentimentality? 

No. I think that somethiug altogether dilTerent is 
being proclaimed to us here. This is what it is saying: 
No matter how overwhelm ing the riches of creation 
may he - the profusion of birds and bea~1:s and beauti
ful flowers, the spectacle of rising and sett ing stars, 
the wonder of seeds lind fruit~ and unceasing growth 
overwhelming as all this may be , n sublime hand 
grasps us for a moment by the shoulder, turns us 
around, so that all these glories lie behind us, and 

makes us look at the Lord of creation himself. Other
wise. you see, we might ooet"look him ( p. 106). 

Qu estions for d iscussion 
1 - Mention at least scven "nature" psalms. \ ."hy do you 

suppose these were composed and sung by the people 
of Israel? 

2 - [)(} you think it is true that fanners and country
dwellers are more aware of God's presence and power 

in nature than people who live and work in the city? 
Give reasons for your answer. Do you think city
dwellers are more aware of God's workings in history? 

3 - Discuss in some detai l the relationship between God's 
speaking in and through creation and his revelation in 
his law ( Ps. 19). What is meant by law here? 

4 - Show something of God's concern for plaDts, animals, 
and especially man in the location, size, functioning, 
etc. of the sun and the moon. 

5 - Is reading "our" horoscope in the newspaper, etc., as 
innocent as young people and others ~uppose it to be? 
Can you prove from Scripture that dabbling in this 
is sinful ? 

6 - Where do evolutionists put rcptiles on their scale of 
life and its development? [)(} they have "grounds" 
for this? 

7 - Have someone give a brief summary of the so-called 
"geological ages." In this connection, perhaps, some 
discussion on fossils and their dating will be helpfu l, 
especiaUy in view of wide-spread ae«ptance of the 
evolutionary theory of origins and developmcnt. 

S - How important is Genesis 2,1-3 for a correct under
standing of the "sabbath" in man's life? Do you think 
we should work for legislation on behalf of one day of 
rest per week for all people? 

9 - Can we still rightly appeal to this passage to ddend 
our views of thc Lord's Day? (d. also Cah.'chism, L.D. 
XXXVIII ). 

10 - If we are to delight ourselves in all God's works, do 
you think we sbould, besides attending worship services, 
have outings and picnics on the Lord's Day? 

11 - What practical suggestions do you have to make the 
Lord's Day one of tnLe joy, also for children and young 
people? What is the duty of parcnts here? 

12 - Why do you think evening and morning are not men
tioned in connection with the seventh day? Does it, 
perhaps, have something to do with the "symbolical" 
meaning of the number six as the number of man, so 
that it is used on ly for the other days? Or is th is too 
speculative? 

• 

MAN IN THE LIGHT OF GOD'S MAKING 

(6) 

Scripture: Genesis 1 :26-30 

In his lectures to the Cambridge undergraduates, 
J. S. Whale spoke of the inescapable importance of 
the doctrine concerning man. His words deserve to 
be remembered, as he projected them against the 
confused notions of our times. 

This is the ultimate question behind the 
vast debate, the desperate struggles of our 
times. Ideologies - to use the ugly modern 
jargon - are really anthropologies; they are 
answers to that question which man has not 
ceased to ask ever since he began aski ng 
questions at all: namely, What is man? 

It is the question which faces us, directly or in
dircctly, so long as we live. It is the issue which 
confronts us every time we seek to assess our re
sponses to life. Tn a playful mood G. K. Chesterton 



remind.. us that, when we try to dissuade someone 
from overmuch drinking, we urge: Be a man. Yet 
when a crocodile wants to swallow his tenth victim, 
we don't exclaim: Be a crocodile. The beast is simply 
behaving "according to nature." The drunkard, so all 
agree, dehumanizes himself by his destructive course. 

Only the Bible gives the clue to who and what 
man truly is. It allows for no long and slow ascent 
from some lower form of life to man's present status. 
Rather, it teaches that man came directly from the 
hand of the Creator. 

Expcrience, indeed, cannot teach this to our gen
eration . All around we see the wreckage which men 
with a perplexing and parnful consistency impose on 
themselves, others, and the world in which they Jive. 
Yet in and through all there is an awareness, even 
among many who ignore or reject the Scriptures, that 
man can't be this way without impairing his man
hood. But all this remains a riddle to even the clev
erest minds, unless one learns what Calvin learned: 
"It is evident that man never attains to a true self
knowledge until he has seriously contemplated the 
face of Cod." This, in a measure, the first chapter of 
Genesis has stimulated us to see. It occasions no 
surprise, therefore, that enshrined within this account 
of the origin of all things such large attention is paid 
to the creation of man. Cod speaks his Word to men; 
not to birds or bees or beasts, not even to the angels. 
And man will not listen truly, unless he also has 
learned to know himself as indissolubly joined to his 
Goo. 

Man . .. whence? - CloriOllS as are all the works 
of the living God, none is greater than man. 1n size 
he is insignifi cant when compared with many of the 
beasts and the sea-monsters. In the course of his ex
istence on earth he has imposed a destruction, as 
Scripture soon will say, far exceeding that of the 
catastrophes of nature. While he stands with his feet 
planted on the earth, his head reaches towards the 
sky. He knows himselr bound by a thousand limita
tions, yet within him stirs a profound sense of his 
transcendence. He seems so much like some of the 
other creatures but always insists that somehow he is 
different. 

All this the Scripture explains in simplest terms. 
Man came from the hand of Cod. And he came 

in a manner totally different than did any of the other 
creatures. 

Unique is the introduction to this act of God on 
the sixth day. Cod did not simply speak; He first 
took counsel. And Cod said, Let us make man. ... 

How this us is to be interpreted has exercised 
Christia n thinkers from the beginning. Some of liberal 
stripe ins ist on finding here a remnant of some original 
belief in several gods. But how i .~ this possible in a 
writing so consistently and pervasively monothe istic? 
Others speculate that God is consulting with the 
angels as co-laborers in the ercation of the human 
race. Nowhere, however, does the Bible give any 
enco\lragement to this notion. Often it has been said 
that we may fi nd here "the plural of majesty." Aalders 
has shown, qu ite conclusively, that this is unlikely. 
The only instance of such a plural in the Old Testa

ment we Snd in certain Aramaic sections which relate 
matters concerning the potentate Artaxerxes (Ezra 
4:18; 7:24). Luther quaintly and somewhat ironically 
remarks: "The Holy Spirit is not wont to employ the 
courtesies employed for royalty." Nor is it true that 
the Hebrew word for God is properly a plural. An
other attempt to explain the plural us borrows from 
man's experience, as he sometimes speaks of himself 
discussing with himself. But this does not fit Genesis 
3:22, one of the only two other instances where God 
speaks of himself in the plural. 

The only satisfactory explanation of the word us 
is the onc championed already by the early church 
fathers . It explains this as referring to a plurality of 
persons within the Godhead. Only such an "allusion" 
to the doctrine of the Trinity adequately explains the 
passage. This is not to say that we find here an un
mistakable and clear revelation of that precious teach
ing. Not until Christ has come and both speaks of 
and sends His Holy Spirit does it become manifest. 
Hence we do not speculate on how much Moses and 
the Old Testament saints understood of what they 
heard and read. But without this interpretation the 
word remains dark and puzzling. Calvin concludes 
his argument with these words: 

Christians, therefo re, properly contend, from 
this testi mony, that there exists a plurality of 
Persons in the Godhead. God summons no 
foreign counsellor; hence we infer that he finds 
within himself something distinct; as, in truth, 
his eternal wisdom and power reside within 
him. 

And for those who confess both the unity and verbal 
inspiration of the Bible, this explanation will be en
dorsed. Man, thus, comes from the hand of the triune 
Cod after deliberate divine counsel. 

Man ...what? - The glory of man is revealed not 
only in his origin ; also in his nature. 

He is, indeed, and always remains creature, the 
work of the mind and fingers of the living Cod. Let 
him, therefore, never conceive of himself as a god, as 
one who is a law unto himself and can live in isola
tion and independence of his Creator. This depend
ence upon the One who fashioned him is his glory . 

That "glory" of man is in accordance with the 
divine counsel. It elevates him to a station far sur
passing that of any othe r creature. God claims him 
as uniquely His own: in our image, after ou.r likeness. 

The cardinal Biblical teaching concern ing man has 
been the occasion of much dispute. In conlTast with 
the Roman Catholic theory, Protestants following 
both the Jews and the Creek church insist that there 
is intended here no disti nction betwccn image and 
likeness. The words in Scripture are used interchange
ably. What they clarify is man's unique relation to 
Cod as the one who "reflects" in a very special way 
something of the glory of God. 1n what that image 
consists we face far more serious issues. Because it is 
mentioned in such close connection with dominion, 
some as early as Chrysostom have insisted that this 
propc rly explains the term. In th is, indeed, it also 
manifests itself; yet it is not to be so identifled. 

Calvin shows us a better way. He ca lls attention 



to what Paul says about its restoration by the gospel 
in Colossians 3:10 and Ephesians 4:23. But because 
this has led also not a few Reformed followers to 
narrow down the image, we do well to rehearse what 
this eminent commentator says on this point. 

That he (i.e., Paul ) made this image to 
consist in "righteousness and tm e holiness" is 
by the figure synecdoche ( i.e., putting a part 
for the whole); for though this is the chief part, 
it is not the whole of God's image. Therefore 
by this word the perfection of our whole nahue 
is designated as it appeared when Adam was 
endued with a right judgment, had affections 
in harmony with reason, had all his senses 
sound and well -regulated, and truly excelled 
in everything good. Thus the chief sea t of the 
Divine image was in his mind and heart, where 
it was eminent': yet was there no part of him 
in which some sci ntillations of it did not shine 
forth. For there was an attempering in the 
several parts of the soul, which corresponded 
with their various offices. In the mind perfect 
intelligence flourished and reigned, uprightness 
attended as its companion, and all the senses 
were prepared and moulded for due obedience 
to reason; and in the body there was a suitable 
correspondence with this internal order. 

To be sure, we may want to use some other phrases, 
yet Calvin speaking in language familiar to his con
temporaries refuses to limit the image to one part 
of man's life, to sever the body-soul unity with which 
Cod fashioned man, or to emphasize function at the 
expensc of structure or vice versa. All of this, which 
may at first glance seem rather abstract and abstruse, 
is of tremendous conseql1ence for even an everyday 
assessment of man. Often we ask: Is ma n still, having 
fallen into sin, in the image of God? And the answer 
will have to be, on this matter, both a "Yes" and a 
"No." However we may want to speak of what 
remnants have been retained, the Bible still speaks of 
man today in terms of that image. Man, wit h all his 
sinning, never becomes a beast or a devil- much as 
he may seem to act like one upon occas ion. Bu t his 
~lory has been defaced. He has turned his humanity 
mto a shameful thing. Only in Jesus Christ who is 
declared to us as the effulgence of his ( i.e., Cod's ) 
glory, the very image of his substance can we now 
truly hehold the likeness of man to the living God. 

To this must be added what the Bible adds. God 
created mankind /lude alld femllie. The sexual dif· 
ferentiation is origi nal; not something added as an 
afterthought on Cod's part. He is to live in society, 
the most basic form of which is the conjugal rclation. 
Here already all debates on the superiority of one 
sex to the other are laid to rest. Women fully .1S 

much as men arc crmtcd in the illwge of Cod. Yet 
identity in original dignity casts no shadow on the 
differen tiation here described. 

Man . . . why? - In the light of man's creation in 
Cod's imag~, the Bible now tells us somcthing of th(' 
purpose intended for him. 

Immediately we rcad that Goel. blessed them. The 
use of the plural would seem to ind icate that Eve, 

whose creation is related in 2:18-24, also came into 
being on the sixth day. 

The blesSing first has reference to the intimate 
relation between the man and the woman. Together 
they are commanded to be fruitful, and multiply, and 
replenish the earth. All the world is, in the way of 
fai thfulness to the Creator, to be opened to them. 
Their fruitfulness , however, is a blessing from the 
Lord. He and He alone can impart it, for which reason 
sensitive believers have always seen in the begetting 
of children the favor of the Lord and have hesitated 
to take this matter into their own hands. 

Also the relation of mankind to other living crea
tures is mentioned. Over them man is to have do
minion, to exercise sovereignty as the vicegerent of 
God Himself. Some have concluded from the intro
duction of the word subdue that even the original 
creation had within it unruly and antagonistic ele
ments. This, to be sure, is the representation of the 
universe in the mythologies of other peoples. But the 
Bible knows nothing of it here. In the light of verse 
31 where all creation is denominated very good the 
importation of the idea of con niet with its conse
quences is foreign to the account. 

For man as well as all living creatures upon the 
earth and in the sky God now makes rich provision. 
For man there are herbs and fruit of cvery kind; fo r 
the animals even} green herb. Not until after the flood 
was man given permission by God to eat fl esh. 

Why is this provision, which seems so self-eviden t, 
mentioned in such detail by Moses? The question is 
legitimate, since God who is the primary author of 
the Word does not waste words. Calvin, with pastoral 
insight, urges, 

For it is of great importance that we touch 
nothing of God's bounty but what we know He 
has permitted I1S to do; since we cannot enjoy 
anyth ing with a good conscience, except we 
receive it as from the hand of God. . Thus 
we are instructed to seek from God alone what
ever is necessary for us, and in the very use 
of His gifts, we are to exercise ourselves in 
med it ating on his goodness and pa ternal care. 

\Vilat, then, is man? 
Only Cod who fashioned him can give us the 

satisfactory answer. Let us then learn from His lips 
man's origin and nature and calling, lest by Ollr ever
changing notions we defame the Hving Cod in ascrib· 
ing to the human race either more or less than God 
Himself has revealed. Here a re the true foundations 
(with much more to follow) for the understanding of 
ol1l'selves and others which mllst guide all the teach· 
ing given in our homes and schools and churches. 

NOTES 
I. 	 On the isslle of "thei.~lie" evolut ion a nd its impact among 

some Reformed sehol;lr~, cf. IIcl)(lcll Taylor: E(;tJ/uticn (Inri 
the rl e/ormulilm of 8il)IoI!~ (Craig Press, 10(7 ), csp. pp. 
35ft'. for a con.~idcr:~tiol1 in Lever's position as well as 
Dooyewccrd's strictures on approach. Taylor l:ommenls 
fmthe r Ihnt lIe rlCClllS Duyvene De \Vit's approach "far 
more hiblical as well ns more truly scientific than Lever's 
aCl'Ommodaling approach." 

His d iscussion, pp. 4Gff. is espedally ilhllninating: 
The Word of God is the ordcrin~ principle which 

provides both Christ illll theologians and b iologists wilh 
the frame of rdefence and point of departu re for all 



their thought, by working in them a true knowledge 
of God, of themselves, and of the law-structure of the 
creation . ... 

On the contrary, apart from the revealed frame
work of creation, fall and redempt ion by Jesus Christ, 
science or human reason only uncovers a meaningless 
universe. Although the Word of God must never be 
regarded as the source book for the «facts" of science, 
it docs put the set into the scientific saw by enabling 
us to see the facts studied in the various sciences in 
their Inte order, structure, relationships, and co
herences. The facts of science do not speak meaning
fully unless we do see them in their proper order in 
terms of the scriptural conception of reality as created 
by God. T hus God's Word clarifies our view of the 
world at the outsP.t (p. 47). 

He thereupon distantiates himself also from the approach 
often taken by "fundamentalist" Christians and asserts: 

For this reason the manner and method by which 
the Lord created the heavens and the earth must lie 
for ever beyond present day scientific investigation (p. 
48) . 

That revelation may never be put, as it is put by 
both fundamentalists and modernists, upon the same 
mundane level as the data discovered by the re
searches of the scientist, for in the Christian view that 
revelation is the very condition and presupposition of 
any coherent scientific tlleories about reality whatsoever 
(p. 	49). 

2. 	 Also a most helpful book on evolution of various sorts 
and its evaluation, ef. Bolton Davidheiser : Evo/lltinn amI 
Christian Faith (Presb. and Rerd Pub!. Co., 1969). This 
is the kind of book for parents to give their high-school 
and college students who will be facing conflicting the
ories often with little prcparation. 

After defining his terms and presenting us with a 
brief but illuminating h istory of "evolutionary" thought, the 
author addresses himself especially in Chapter 4, "Ap
IJ roaches to the Thcory of Evolution" (pp. 164-187) in 
some depth to "theistic" evolution, of which he says: "No 
matter what the approach, thei~tie evolution leads log
ically to modernism" (p. 172 ) and to progressive creation
ism and "threshold" evolution as a kind of in-bctween 
theory which is inten<Jed to make the presentation of 
the Christian gospel more attractive, respectable, and 
palatable fo r the modern man. He comments: 

It is the considered judgment of this writer tha t 
Hamm's (one of the proponents) appeal will have no 
effect upon the non-Christian biologists, and his in
fluence will be most effective among those who are 
in a transition between a conservative and a liberal 
position. Moreover, it f1l(lY hel,} !o start BUch a transi
tion in some who are COIl$(l1"txltioe (ita!. ours; p. 180). 

3. 	 Among the less well-infonned there scems to be a general 
opinion that scholarly scientists without exception under
write "evolution" as definitely proved. This may tempt 
believers - convinced that God's revelation in Scriptllfe 
cannot and does not contradict His self-manifestation in 
creation - to adjust their interpretation of the Bihlical 
account to modern theorics. C. A. Kcrkut in 11is Implica
tions of Evollition (Pergamon Press, 1965) shows the 
fallacy of this notion. By no means an anti-evolutionist, 
he insis ts as a scholar and a scientist on an intellectual 
honesty not always found among morc conservative people 
who lean towards some kind of cvolut ionism. He writes: 

May I here humbly state as part of my b iological 
credo that I believc that the theory of Evolution as 
p resented by orthodox evolutionists is in many ways a 
satisfying e:<pbnation of some of the evidence. At the 
same time 1 think that the attempt to explain aU living 
forms in terms of an cvolution from unique source,(I 

though a b rave and valid allempl, is one that is pre
mature and not satisfactorily supported by present-day 
cvidence. It may in fnct be shown ultimately to be 
thc (."{)rn:ct cl<planatiOIl, hut tile supporting evidence 
remairl$ fo he diseovered (p. vii). 

4. 	 Even non-Christian scielltists ami scholars distinguish 
betwecn two theories of evolution: "general" and "special," 

also called "macro-" and "micro-evolution." Cf. Kerkut: 
Implication.s of Evoilition, p. 157; Wallace and Srb: Adap
!ation (Prentice-Hall, 1965), p. 9. Duyvene de Wit warns 
against using the term as glibly as many do, d. HeWen 
Taylor, op. cit., p. 36. Kerkut points out seven assumptions 
basic to the general theory which, often not recognized 
or discussed, are implicit in the theory; 

(1) 	the first assumption is that non-living things gave 
rise to living matter, Le., spontaneous generation 
occurred. 

(2) 	The second assumption is that spontaneous gen
eration occurred only once. 
The other assumptions also follow the second onc. 

(3) 	The third assumption is that all viruses, bacteria, 
plants, and animals are all interrelated. 

(4) 	The fourth assumption is that the Protozoa gave 
rise to the Metazoa. 

(5) 	The fifth assumption is that the various inverte
brate phyla arc interrelated. 

(6) 	The sixth assumption is that the invertebrates gave 
rise to the vertebrates. 

(7) 	The seventll assumption is that within the verte
brates the fish gave rise to the amphibia, the 
amphibia to the reptiles, and the reptiles to the 
birds and mammals. Sometimes this is expressed 
in other words, i.e., that the modern amphibia and 
reptiles had a common ancestral stock, and so on 
(op. cit., p. 6 ). 

Jack Wood Sears in Conflict amI Harmony in Science and 
the Bible (Baker, 1969 ) deals at length with these in two 
chapters: the first six on pp. 29-47; the last one on pp. 
48-71 with helpful diagrams. 

Questions for di scussion 

I - Describe briefly the evolutionary theory of man's origin. 
How do "theistic" c;volutionists generally explain this? 

2 - How important are tht" "historical" Adam and Eve 
for understanding the message of Scriphrre? Mention 
several Christ ian doctrines which mllst be radically 
revised, if Adam and Eve's historicity is called into 
question or denied. 

3 - How docs today's society "dehumanize" man? Is this 
worse today than some centuries ago? El<plain. 

4 - J. S. Whale speaks of modern id.cologies. W"hat does 
the term mean? One of these is Communism. What 
i . .; the Marxist view of man? How does it differ from 
that of Scripture? 

5 - Do YOll think sending men to the moon has anything 
to do with man's dominion? Give reasons for your 
answer. Can you sec any hcncflt coming from these 
efforts? 

6 - How important is the doctrine of the Trinity for un
derstanding both creation and salvation? Why didn't 
God reveal this so clearly in the Old Testament, if it 
is important? 

7 - Discuss in some detail Calvin's view of the image of 
Cod in man. Explain tIle two texts referred to by him. 

8 - How important is the body? Do you think Christians 
have generally undervahltlo the b()(ly? To what errors 
both in theory and pmctke can this lead? 

9 - How would you apply the mandate to replenish tbe 
earth in view of the overpoll\1latiOTl about which 
pcolJle speak? 

10 - Durin.c: the past five ycaT.~ or so there has been also 
a radical declinc in infant baptisms (hence, b irths) 
in the Christian Reformed churches. Docs this per
haps point to some kind of spiritual insensitivity 
ami decline? Explain. Should married L"ouplcs have as 
many children a~ possible? as feasible for the !lca1tl, 
of mother and the earning power of father? Do you 
ever speak to your young people about the blessing 
of a sizeahle family? 

11 -	 Do yOll th ink plants ,md animals "died" before the fall? 
12 -	 \Vhy llo we ell~tomarily rc;Jd Scripture and pray at 

mealtime? Do you think Calvin's views of food , etc., 
had anrthing to do with this? How can we make this 
practice tru ly meaningful for all memhers of the 
family? 



" NATURE AND EXTENT 

OF BIBLICAL AUTHORITY"

OBSERVATIONS 

At the request of the board of the Reformed 
Fellowship, Rev. Peter De l ong of Dutton, Michi. 
gan, and Rev. Harry Van Dyken of Toronto 
(Woodbridge), Ontario have prepared the following 
preliminary observations on Report 36 ('"Nature 
and Extent of Biblical Authority"). The 1971 Chris
tian Reformed Church Synod decided to "submit 
the entire report to the churches for study and 
reactions," It is requested tMt all responses be sent 
no later than jan. 1, 1972 to the secretary of the 
committee, Dr. Cordon Spykmnn, 1715 Griggs St., 
S. E., Grand Rapids, Michigan 49506. Overtures to 
Synod 1972 concerning this very important m,atter 
shculd be in the hands of Rev. William P. Brink, 
Denominational Stated Clerk, 2850 Kalamazoo 
Avenue, S. E., Grand Rapids, Michigan 49508, no 
later than March 15, 1972. 
Today our churches, along with those of many 

other denominations, are facing increasing controversy 
regarding the authority of the Bible on which the 
Christian faith is based. If we arc no longer sure of 
the authority of the Bible as the Word of God, we 
lose all ground for any assurance for our own faith 
and for our witness to the world. In our churches 
attention is being called to this critically important 
matter by the 36-page Report Number 36 submitted 
to our last Synod and now referred to the churches 
for study. That report deals with the "Nature and 
Extent of Biblical Authority." 

As discussion and controversy have begun re
garding this report, it seems to us that several fac ts 
are becoming increasingly clear: 

1. Because of questions raised by the Reformed 
Churches of The Netherlands the committee was ap
pointed to study this subject and especially "the con
nection between the content and purpose of Scripture 
as the saving revelation of God in Jesus Christ and 
the consequent and deducible authority of Scripture." 
Despite the many excellent statements and observa
tions in the report it is our conviction that the report 
as a whole must be rejected. We believe that the 
committee in accepting an erroneous statement of the 
problem has been d riven to erroneous conclusions. 
The statement of the problem already presupposes 
that the authority of the Bible depends upon its con
tent and its purpose, and it is that assumption which 
should have been challenged at the outset. The au
thority of thc Word of God does not depend on what 
is said, but on Wllo says itl 

2. The committee in the development of its report 
takes note of two approaches to the matter of the 
Bible's authority. One it sees maintaining that "The 
nature of biblical authority is simply and solely that 
it is divine. God speaks and therefore Scripture has 
divine authori ty." "That is its nature and that may 
not be qualified in any way. Questions concerning 

its intent, meaning and applicability arise on the 
level of interpretation, not on the level of authority." 
The other maintains that "the divine authority of 
Scripture is manifested only through its contcnt as 
the saving revelation of God in Jesus Christ." I ts 
"'nature and extent' refer thus to the divine authority 
of Scripture as viewed in relationship to its content 
and purpose." The committee proceeds to note "that 
both positions affinn the divine authority of the entire 
Scripture and that both are aware of the same issue, 
viz. the necessity for interpreting the various parts of 
Scripture in relationship to the central theme of Scrip
ture. In effect, it declares both acceptable and in 
its further procedure evidently follows the latter. 

We must note, however, that when one confe sse.<; 
that the Bible is authoritative because Cod spoke it, 
it is manifestly contradictory to go on to say that 
this authority is in any way dependent on what was 
said and how we evaluate it. The committee has tried 
to do this and, of course, has ended in contradictions . 

3. The error is made worse when the Bible's 
authority is not only made to depend on its content 
and its purpose, but these are further defined (and 
limited) "as the saving revelation of Cod in Jesus 
Christ." Does not this statement of the matter make 
the authority of God subservient to and dependent 
on the salvation of men? God is deprived of the au
thority to say anything in the Bible that isn't saving; 
and man also, in fact, becomes the authori ty who 
decides what in the Bible is savingl 

4. Although the committee makes many excellent, 
mostly critical , observations regarding the "new her
meneutic," these do not warrant the church accepting 
a report that is bas ically a compromise with error. 

5. The compromising character of the report ap
pears even more plainly in its dealing with Genesis 
1-11. Despite all of its fine insistence on the histo
ricity of Biblical events, at this point it leaves room 
for two opinions. One opinion, while "granting the 
essential historicity of these chapters ... argues that 
they should not be interpreted as a literal description 
of events." Here again instead of insisting all the 
authority of fact and com mand in the Bible because 
God stated them, the report declares legitimate a 
view that denies them. 

GROUP SUBSCRIPTIONS 
For the current church-society season ( Sep

tember 1971- April 1972 ) THE OUTLOOK is 
running a Bible-study series of articles by Dr. 
Peter Y. De Jong on Genesis 1-11. Hight now 
these chapters and their historiCity arc a primc 
topic of discussion. Ch urch societies and other 
study groups are offered subscriptions {J2 issues) 
to THE OtTTLOOK for $3.00 cach ( regularly $5.(X)) 
if copies for these groups are sent in each case 
in a bund le to a single address. 
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Grand Rapids, Mich. 49510 
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6. And the reason advanced for this compromise 
with unbelief is this: "Our confessional statements, 
as well as our basic confession concerning the author
ity and reliability of Scripture, do not force us to 
choose for olle or the other. Both positions preserve 
the intent of the confessional statements...." 1t is 
by no means apparent that such interpreting away 
the Bible's "literal description of events" can be 
harmonized with the statements of our confessions. 
Doesn't such treatment of the Scrip tures flatl y contra
dict the "believing without any doubt all things con
tained" in the Scriptures which we confess in Article 
V of the Belgic Confession? 

7. Even if the kind of interpreting away of Bib
lical "description of events" could somehow be de
fended as not contradicting the creeds , does the com
mittee's procedure in deali ng with this matter not 
place the creeds above the Scriptures? It is sayi ng in 
effect that one may manipulate the Bible in whatever 
way he pleascs as long as he doesn't contradict the 
creeds! Because the creeds were form ulated in ti mes 
when modern forms of double-talk regarding the 
Bible were not yet in vogue, the committee report 
demands that we must tolerate them in the churches. 

We must at this point differ sharply with the report 
and call attention to the fact that the Bible is the 
Word of God and takes precedence over the creeds. 
While we must certainly be guided by it as a whole 
rather than viewing it as a collection of unrelated 
details and seck to understand each part of it in its 
context rather than in the abstract, we may not toler
ate any re jection or distortion of any part of it just 
because existing creeds may not deal with precisely 
that form of error. The Bible insists that "all scrip
ture is given by inspiration of God" and must be 
believed a nd obeyed down to the last detail ("jot or 

tittle', (Matt, 5:18, II Tim. 3:16). 
Conclusion: While we must acknowledge the 

limitations of our own knowledge ("we know in part" 
- 1 Cor. 13:9, 12) and be patient with the weaknesses 
and errors of others, we may not on a matter as fun
damental to the faith and life of the church as the au
thority of the Word of God, compromise with modern 
forms of unbelief in order to preserve the peace of the 
church. Since our churches now face th is issue in the 
Report which we have been asked to study, let liS urge 
upon our coming Synods that they re ject explici tly the 
views that the committee report would tolerate: (1) that 
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the natu re and extent of the Bible's authority is deter
mined not by its character as God's Word but by its 
function as saving revelation to men, and (2) that as 
long as one concedes "the essential historicity" of the 
early chapters of Genesis, he is at liberty to deny their 
character as "literal description of events." Let us 
overture the Synods to declare that the Scriptures 
must be honored in their totality as God's Word, 
whose authori ty is in no way qualified by the histor
ical circumstances in which they were given or by 
the men through whom they were given, that as 
churches and Christians we must receive "the word 
of the message, even the word of God ... not as the 
word of men, but as it is in truth, the word of God" 
(I Thess. 2: 13) and that no departure from this Bib
lical teaching of the Bible's authority will be tolerated 
among us. 
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