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APEEK AT PENTECOSTALISM 

CALVIN W. NIEWENHUIS 

i t was Solomon who said: "'Vhat has been is what 
will be, and what has been done is what will be 
done; and there is nothing new under the sun" (Eccl. 
1:9). There is not too much that is new under the sun 
- especially when it comes to human beings, to their 
ideus and their conduct. 

PENTECOSTAL ISSUES - Pentecostalism and neo
Pentecostalism have entered the hearts and homes of 
some among liS. Understand that neo, or new, Pente
cos talism does differ some from regular or fu ll . fledged 
Pentecostalism. NeD-Pentecostals are people who at 
present arc members of vari ous Christian denomina
tions who claim that they hold for the most part 
to all the teachings nnd practices of their own 
churches, but in addition they have taken lip the 
concern and essential teachings of the "second life" 
or "second baptism" in the Holy Spirit as advocated 
by mainline Pentecostals. Neo-Pentecostals claim that 
they can do this without contradicting or jeopardizing 
the Re formed fai th, Lutheran fai th, and so forth . It 
is held that only a new dimension to life is at stake. 
For p resent purposes, be aware that what we under
stand of Pentecostalism i ~ applicable, with qualifica
tions, also to neo-Pentecostalism. 

l>entecosta ls claim that they have rediscovered 
the lost ingredient of the ea rly New Testament 
Church. As a result, they feel that they, as a move
ment, have an important mission to the world, and 
an even more crucial mission to the Church of the 
Lord which is called to be Cod 's agent for good in 
th is world. Frederick Dale Bruner, a United Pres
byterian missionary now serving in the Philippines, 
has writtcn a book entitled : A Theology of tile Holy 
Spirit.' In this balanccd and thorough study of 
Pentecostalism, the author writes: "The Pentecostal 
helieves that he has found the sou rce of apostolic 
power agai n in the encounter with the Spirit which 
he ca lls the baptism in the Holy Spirit. He be lieves 
that he can contribute this experience to the church" 
(Bruner, p. 22). 

Though it is impossible to relate fully the manv 
facets of Pentecostal heliefs, there are two ou tstand
ing and prominent concepts which require careful 
evaluation: namely, the issue of a second-level ex
perience in Christianit y, or as it is usually termed 
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"baptism in the Holy Spirit"; and, associated with 
this, the urgent issue of "more" in the way of human 
spiritua l experience. These two are intertwined; they 
are the two sides of a coin ; the matter of "more" 
is simply part and parcel of "baptism in the H oly 
Spi ri t." 

1. Naturally the question arises: What is this 
"baptism in the Holy Spirit"? How is it obtained? 
Baptism in the Holy Spirit, according to the Pente
costal, is an expericncc which takes placc after con
version. ate this: it is an experience which takes 
placc after convcrsion. Pen tecostals genemlly have 
little quarrel with the Hefonned interpretation of 
Scripture concerning all of regeneration and conver
sion. They, with orthodox Christians generally, be
lieve in the beginning work of the Hoi)' Spirit by 
which new life and faith are put in motion. All trust 
in the redeeming work of the Lord Jesus. Salvation 
is found in Jeslls, li fe is in Christ! 

But 110W the Pentecostal moves on to something 
else. Far too many people, he claims, stop with con
version. Christians need not only new life in Christ, 
hut they also need new life in the H oly Spirit. Christ 
saves sinners, it is held, but the Holy Spirit gives 
JJower! Christians need a second expericnce or they 
remain first-leve l Christians. They need not only 
regenerat ion as a gift, blLt they need a lso the "in 
filling" of the Hol y Spirit as a gift. 

Rev. Donald Cee, an Assemblies of Cod pastor, 
and one of the most outstanding of Pentecostal 
spokesmen, says: "Regeneration is regeneration and 
Spirit-baptism is Spirit-baptism. even when one ex
periences both parts at the same time. In regenera
tion the di vine life is com municated , and in the 
Spi rit-baptism power is added to th is life. . This 
wonderful experienec is distinct from and subsequcnt 
to the experience of the new hirth" (B runer, p. 66). 

2. If there is anything, then, which marks the 
Christinn of the Pentecostal 0 1' nco-Pentecostal stripe, 
it is the emphasis on MORE. The Pentecostal craves 
more of the Spi rit, more of His gifts, more of ex
perience, more aSSlLrance, and more Ijfe. The matter 
of 1IIore stands at the centcr and at the height of 
Pentecostalism. MOllE! This is putting the conccrn 
of the Pcntecostal in its simplest, sharpcst, and lllost 
understandable terms. 



There is a problem, howcver, that arises in this 
connection . To be sure not a ll of what Pentecostals 
advocatc is bad ; on the other hand, neither can it he 
sa id tha t much of what Pentecostals advocate is ipso 
facto good. And so, pnrticll larly, it is essen tial that 
we understand fllflhcr th is matter of more and ob
serve how it is suhversive to what Scripture reveals 
concerning the charader and expression of Christian 
faith and godly living. 

NEW TESTAMENT RESPONSES - In 1 Corinthians 
12:29, 30, the Apostle Paul asks the question - and 
even as he asks it he expects a "no·' reply, as a small 
C reek particle indicates: "Are all apostles? Are all 
prophets? Are all teachers? Do all work mi racles? 
Do a ll possess gi fts of hen ling? Do all <; ~leak with 
tongues? Do nil in terpret?" He then exhorts: "But 
earnestly desire the higher gifts. And 1 will show 
you a still more ex{:e llenl' way" (I Cor. 12:31 and 13: 1). 

Back of Pau l's writing this way were problems a t 
Corinth . Culturally the Corinthians were of C reek 
background. They followed leaders and formed move
ments and schools of thought. In the Corinthian 
Church there was a strong "party spirit." They had a 
lot of trollbl es [lnd st rllggles there. There we re divi
sions among them (ch[lpter 1). They were carnal: not 
spiritual. They had to be nourished on milk, fo r they 
could not bear strong meat (chapter 3). Some of the 
C hristimlS at Corint h were pu ffed lip and offended 
with P[lu l (chapter 4). \Vorse still there was fornica tion 
among them [lncl they practically endorsed it (chapter 
5). Church members went to law with one a nother 
hefore unbelievers (chapter 6). There were divisions 
a nd heresies at the Lo rd 's table (chapter 11). And then 
many were being misdirected and misled in the matter 
of gifts and tongues. 

However, underlying all these concerns were even 
deeper issues. Some enterprising teachers who came 
to Cori nth - Paul calls them "supe rfine , supe rla t ive 
apostles" - belittled Pa ul in the Corinthian congrega
tion. Even more serious and far worse was that these 
enterpri sing teachers claimed to brin g a fllller gospcl . 
They did not openly con tmdid Paul or the Christian
ity of the Corinthian Christ ians, but they clai med to 
go fm' beyond . They had the extra thing; they brou ght 
the m orel In fact , it b('com<:'s clear that the irritatin~ 
issue behind both leit ers thai Paul wrote to Corinth 
is th at the Apostle was challenged . The gospel 11(' 
brought was said to be insufficient! A key to under-
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standing the Corinthian letters is that ])aul was held 
by some to be deficient in spiritual power and that 
the full gospel was more than what Paul brought. 

Incidentally and interestingly, in this connection, 
take note that there is a large Pentecostal organization 
in the United States and world today called: "The Full 
Gospel Business Men's Fellowship International." 
What is striking is that, in effect, the same issues arc 
involved in F.C.B.M.F.l. as were involved in the 
church at Corinth so long ago. 

1. Matters come to a climax for Paul in II Corin
thians 12. The Apostle had been challenged to show 
that he had special gifts and that therefore he could 
speak authentically as an Apostle. It seems that Paul 
could delay the issue no longer, so note how he 
responds - he does not even use his own name: 

"I must boast; there is nothing to be gained by 
it, but I will go '{'In to visions and revelations of the 
Lord. I know a man in Christ who fourteen years 
ago was caught up to the third heaven - whether 
in the body or out of the body I do not know, Cod 
knows. And I know that this man was caught up into 
Paradise - whether in the body or out of the body I 
do not know, Cod knows - and he heard things that 
cannot be told, which man may not utter. On behalf 
of this man I will boast, but on my own behalf I will 
not boast, except of my weaknesses" (II Cor. 12:1-5). 
This is as far as Paul will go. The "higher life" 
teachers forced him this farl 

Prof. Bruner comments on this: "What his op
ponents in their spiritual experiences saw, heard, and 
described with exotic detail, Paul relates with hardly 
an adjective or traceable emotion. He describes 
not a single thing seen. And what he heard were 
things that 'cannot be told' and which 'man may not 
utter. ' This is all that Paul will tell the curious and 
miracle-hungry Corinthians" (Bruner, p. 312). 

Incidentally, one wonders, as he assesses more 
carefully and closely Paul's Corinthian correspond
ence, how much room there is, in public meetings, for 
testimonies and personal accounts of spiritual ex
periences. These easily become self-exalting. These 
very easily divert attention from God's grace to 
man's experiences and achievements. 

2. It is at this point that something unexpected 
now happens. Paul continues in II Corinthians 12:7
9a: "And to keep me from being too elated by the 
abundance of revelations, a thorn was given me in 
the flesh , a messenger of Satan, to harass me, to keep 
me from being too elated. Three times I besought 
the Lord about this, that it should leave me; but he 
said to me, 'My grace is sufficient for you, for my 
power is made perfect in weakness.''' We are not 
told wlwt this thorn in the fl esh was, but Paul plainly 
tells us what it did. I t was given to keep him humble. 
It was sent to keep him normal. God set it in h is way 
to keep his feet on the ground. It was given to keep 
the Apostle from becoming too "spiritual" in an un
wholesome sense. It was sent his way, no doubt 
to put it in the words of the late R. B. Kuiper - in 
order that he would "be natural in the spiritual and 
spiritual in the natural ." 

What is more, this thorn in the flesh remained, 

and was not taken away, in order that Paul would 
understand the fulness of God's "regular" grace! 
What the Apostle had to come to see was that he 
did not need, nor would Cod provide something 
more, something higher, something super-special, 
but Cod would give His grace! Needed was not 
special power beyond grace, but h'Tace - just Cod's 
grace. Once again, Professor Bruner puts it pointedly: 
"Paul learned that grace was not simply a 6rst b less
ing, succeeded by a second. Paul was not told how 
to go beyond mere grace. He was not told how to 
overcome his weaknesses through 6ve steps. H e was 
told that when a man had grace his weakness was 
precisely where Cod could be strong.. . Power, the 
divine answer told Paul, comes not through over
comi ng weakness but through bearing it. Some 
weaknesses are apparently never to be overcome, they 
are to be used" (Bruner, p . 313). 

3. At Corinth then, not only, but with Pente
costals too, there is the urgent desire for more. 
Pentecostals seek to have evidence of and experience 
in what is beyond regular, normal, Cod-provided 
spiritual means and experience. The harder, God
ordained way of grace and faith is unwholesomely 
circumvented. This was largely the issue also at 
Corinth . Observe the simi larities and parallelism be
tween Corinthianism and Pentecostalism. There is 
not too much new under the sun. At Corinth various 
Christians followed the "superfine" apostles . They 
earnestly sought additional Christian experiences and 
assurances, signs and evidences. They exalted in the 
spectacular gifts of the Spirit such as that of tongues 
or languages. 

The Apostle Paul responds to these errors. He 
says that he would rather speak five words in a 
known language than ten thousand words in an 
unknown tongue. More deeply, when the "super
lative" apostles, the "higher-li fe" teachers came bring
ing the Corinthian Christians a "better and fuller" 
Jesus, a "better and fuller" Holy Spirit, a "better and 
fuller" gospel, Paul did not consider this to be simply 
interesting! Some of the sternest words of the New 
Testament are directed precisely at the persons who 
attempted to supplement the gospel of faith alone 
(II Cor. 11:13-15). Too commonly a supposedly 
better and fuller gospel actually becomes another 
gospel. The Apostle is disturbed deeply that the 
Corinthian Christians even submitted to this type of 
thing. He writes ironically: "For if someone comes 
and preaches another Jeslls than the one we preached, 
or if you received a different spirit from the one 
you received, or if you accept a different gospel from 
the one you accepted, you submit to it readily 
enough" (ll Cor. 11:4). 

Th is whole thing of extra and more is well 
sum med up by Professor Bruner: ""Vhen Pentecostal
ism comes rcquiring tongues of believers in order for 
them to have fullness of the H oly Spirit and power 
for Cod - indeed, when Pentecostalism makes this 
cxperience thc sine qua non of the Holy Spirit's full, 
personal, permanent, powerful, and indwelling pres
ence, enabled by the fulfillment of conditions beyond 
faith in Ch rist - then we do not do the gospel honor 



when we fail to point out what this teaching means. 
Tongues-speaking in itseU may be perfectly hannless; 
Paul, for instance, was willing to recognize circum
cision itself as an at times harmless rite (cf. Calatians 
5:6, 6:15, I Corinthians 7:19) and could apparently 
even administer it where it was not made a re
quirement for spiritual completion (cf. Acts 16:1-3). 
But the moment any ri te, any obedience, any ex
perience, no matter how buttressed with Scri pture 
or with 'angels from heaven' becomes a supple
ment to faith or a condition for fulness before Cod, 
then the anathema must be announced and the 
warning to avoid the false teaching urged with all 
possible seriousness" (Bruner, p. 282). 

4. Pentecostals unwarrantcdly Sl)lit up the work 
of the Trinity. They make one thing of Christ's work 
and still another thing of the Spirit's work They are 
confused about the basic and beautiful unity and 
harmony of the work of the Trinity. To be truly 
Christian does not mean that we are made to be one 
thing in Christ Jesus but must become something 
else in the Holy Spirit. 

One cannot divide the work of the Trinity, in these 
issues, without dividing the Bride of the Lamb. One 
cannot claim to love the Head of the Church and 
then rend and divide the Body of Christ. Various of 
the Corinthian Christians wanted more than "one 
Husband," more than the Lord Jesus Christ, and in 
tl,eir distorted insistence they broke up the uni ty of 
the Body of the Savior. 

In addition to this, besides their Trinitarian con
fUSion, certain Corinthian Christians re-established 
human stipulations and conditions by which sup
posedly more in the Spirit is attained, but in so doing 
they were rendering null and void Cod's grace. Thcy 
wcnt back to human efforts and lost sight of Goel's 
power. They becamc enslaved oncc again in l!IW and 
forsook the gospel! 

What Christians in Paurs day wanted and needed, 
and what Christians today want and need is already 
provided. Evidence of the Holy Spirit's coming and 
presence is life itself - physical life, spiritual life. 
Everyth ing that we need and want spiritually, in 
gift and evidence, is already given in the gospel, in 
fa ith, in confession, in prayer, in baptism. Faith, for 
example, is not simply a means of obtaining life 
from the Lord, it is also evidencc of life in the Lord. 
The work and ministry of the Holy Spirit is usuall y 
not exotic, hut graciolls; not ecstatic, but ethical. The 
evidence of living Christian ity is not some spectacul ar 
experience, but rather the expression of love and 
the other fm its of the Spirit. 

5. This whole New Testament aims to ~et this 
across. Too often Pentecosta ls and many Christi ans 
have simply not understood the beauty and bigness 
of Cod's grace in Christ. Jesus Himself tries to tell 
us of the richness and all-sufficiency of His work. 
John records for us what Jesus says: "On thc last 
day of the feast, the great day, Jesus stood up and 
proclaimed, If any man thirst, let him come to me 
and drink. He who believes on me, as the Scripture 
has sa id, 'Out of his 'heart shall now rivers of living 
water'" (J ohn 7:37, 38). The life which Jesus is 

talking about here certainl y is not anemic or some
thing partial! "He that believes on me.. . Out of 
his heart shall flow rivers of living water"! Through 
the grace of God, faith receives this. To quote Bruner 
once aga in : "Faith is letting God alone be heroic; it 
is letting Cod be Cod. Simple faith in Christ re
ceives everything Cod has to give. This must be 
maintained or the gospel sinks" (Bruner, p. 254). 

This pattern of teaching is the the same through
out the New Testament. The Jerusalem Confe rence 
met because certain Jewish Christians contended that 
besides faith in Christ, circumcision was necessary for 
salvation. Something extra, something tangible, was 
asked again! The conclusion of the Conference was: 
circumcision is unnecessary. Necessary only is humble 
fa ith in the risen Savior, genuine trust in the grace 
of Cod. No greater or additional "burden" is to be 
placed on anyone. There is no Christianity above and 
beyond that which is in Christ. Life in the Lord 
becomes one's own by grace through faith (Romans 
H	 ), 

6. The danger of supplements is that the y com
monly replace grace and faith . It is not long before 
supplements crowd the center of the stage. Supple
ments become the cen ter of a new or diHerent "faith" 
or "salvation ." 

Obviously the matter of more needs careful assess
ment. Be alert to confusion and distortion. On the 
onc hand, Cod's Word cautions against self-centered
Iy seeking more on the gi ft end of life. It also warns 
against attempting to add to His grace. It cannot be 
done. His gifts and grace are already phenomenal 
and marvelous. And so, in view of this, on the other 
hand, C od exhorts His people to use His gifts con
structively and to live in the strength of His grace. 
It is C od's domain to give: it is man's to be a faithful 
steward of what is entrusted. Stressed in Scri pturc 
is the expression of a god ly life . More in the way of 
fruit is asked. Urged is not more getting but rather 
thankful giving. 

IN SUMMARY - We observe then that the Pentc
costal emphasis on mOre ullscriphlTally d ivides the 
work of the Persons of the Trinity, it takes on a 
humanistic hue; it undermines Cod's marvelous 
grace; it unwarrantedly seeks the exotic and spectac~ 
ular in Christian experience; and it undercuts humble, 
devoted, dynamic, fru itful, Christian living. 

The clear-cut call and beautiful mes~age of the 
New Testament is: Confess sin, pray for the Spirit , 
live by faith in Christ, honor the Father; of course, 
walk in the power of the Spirit, abound in thanks
giving, keep the com mandments, love Cod and one's 
neighbor; show mercy, kindness, compassion, humil
ity, patience, and self-control." " .. . for once you were 
darkness, but now you are light in the Lord; wa lk 
as children of light ..." (Eph. 5:8). This is fu lness 
and this is being alive as Christians in the Kingdom 
of Cod and in the service of the Savior! 

1. 	 F red erick Dale Bruner, A TlwolQ~Y of the lIoly Spirit, 
Eerdmans P"bli.~ h i llg Co., C rand Rapids, Michigan, 1970. 

2. 	 For e"amplc: I John 1:9; Luke 11: 13; Acts 16:30, 3 1; 
Romans 5:1; Matt. 5: 10; Malt. 25: 14-30; Eph. 2:8-10; 
Cal. 5:22. 23; Matt. 22:37-40; Eph. 5:8; I Peter 2:9. 



EDITORIAL 


ANOTHER 
LOOK 
AT 
LEVER 

Fifteen years ago Reformed ci rcles in The Nether
lands, and also here, were disturbed in no small 
degree by views on creation and evolution advocated 
by Dr. Jan Lever, Professor of Zoology at the Free 
University of Amsterdam. Two years later, in 1958, 
Lever's book was made available in English, having 
been translated by the late Dr. Peter C. Berkhout. 

More recently, however, the name and the views 
especially of Dr. H . M. Kuitcrt, Professor of Ethics 
at the Free University, have come to occupy the 
center of discussion. Although these two men teach 
in different areas, they are obviously hand in glove 
in seeking to uproot the trad itional view of the his
toricity of the Genesis accoun t of creation. Two 
reasons prompt us to take another look at Lever at 
this time. 

Why Discuss This Now 
1. First, we now have access to a more re(.'Cnt 

book by Dr. Lever, clearly and frankly spelling out 
in popular fashion his rejection of the historicity of 
the Genesis account and the view of evolution to 
which he is committed. Dr. Walter Lagerwey, Pro
fessor of Germanic Languages at Ca lvin College, has 
translated the Dutch edition (W aar Bli;veu W e?) of 
this new book by Lever under the tit le Where Are W e 
Headed? (Eerdmans Publishing Co., Grand l1npids, 
Mich.; 59 pp. $1.65 ). One need not be schooled or 
an expert in scientific terminology to read this book 
with little or no d iffi culty. 

2. Next, this matter is ti mely especially now be
cause it concerns an issue that will confront the 
approaching Synod of the Christian Reformed 
Church. Two years ago the Synod decided to "ap
point a committee to stud y the nature and extent of 

Biblical authority, and in particular the 'connection 
between the content and purpose of Scripture as the 
saving revelation of Cod in Jesus Christ and the con
sequent and deducible authority of Scripture,' to 
evaluate critically in the light of the above-mentioned 
study and our confessional standards the manner of 
interpreting Scripture presently employed by some 
contemporary Reformed scholars, and to serve the 
churches with pastoral advice in these matters" 
( Act, of Synod, 1969, p. 102 ). 

Last year the committee appointed to carry out 
this study reported : "We plan to submit a 6nal 
report to the Synod of 1971." Members of this com
mittee are: Dr. A. Bandstra, Dr. F. Klooster, and Dr. 
M. Woudstra of Calvin Seminary; Dr. D . Holwerda 
and Dr. C . Spykman of Calvin College; Rev. J. C. 
Groen, missionary to Mexico; and Rev. J. B. Vos of 
Chatham, Ontario. 

We are eagerly awaiting the report of this com
mittee, not yet available at the time of this writing. 
And because, at least in our judgment, this issue of 
Biblical authOrity is basic and second to none in im
portance, the Synod of 1971 will be at the crossroads 
in coming to a decision about this matter. The dele
gates to Synod are therefore urgently in need of our 
prayers to the end that they may not temporize, com
promise, or seek to bypass this issue by resorting to 
deliberately ambiguous language. The time has come 
for the die to be cast - and may God give clarity, 
courage, and wisdom from above to the end that it 
may be on the side of the unimpaired insp iration, 
infallibility, inerrancy, and authority of the Bible as 
the Word of God. 

Leve r on Ge nesis and Creation 
That Dr. Jan Lever was one of the Dutch profes

sors whose teaching gave cause for concern is evident 
in that he is mentioned in the overture that asked 
the 1969 Synod t:-> institute an examination. With 
permission of the publisher (Wm. B. Eerdmans Pub
lishing Co.) a few excerpts from Lever's book (Where 
Are W e Headed.?) are presented to show how open 
and bold Dr. Lever is in rcjecting the historici ty of 
the Genes is account of creation and in advocating his 
brand of evolution . 

About the Ge nesis account, Le .... er writes: 
"The Bible was writtcn in times when people had 

far less factua l knowledge about the world than we 
have. They had no telescopes, no microscopes, no 
laboratories." [But, being divinely inspired, they did 
have the Holy Spirit to tcll them what to write and 
also how to write!] Lever continues: "They kncw 
nothing about electricity or about radioactive sub
stances. As far as factual knowledge of the world is 
concerned, they had little more to go by than daily 
experience. It constituted the picture of reality of 
that time, now thousands of years distant. And it 
need not at all surprise liS that the writers of the Bible 
also shared this picture of reality, for their notions 
were completely embedded in it." 

Now a good question to which Lever gives what 
he thinks to be a satisfactory answer. He goes on to 
say: "A t this point some will begin to object ve



hemently: 'Yes, but the Bible is divine revelation, isn't 
it? Cod inspired the writers of the Bible to write.' '' 
To this Lever replies: "I also believe that. But the 
Bible definitely is not concerned with scientific 
knowledge. The entire Bible was written within the 
framework of existing notions about nature . The 
writers of the Bible did not have scientific knowledge 
about astronomy, geology, and biology" (pp. 16, 17). 

So then, 'h la Lever we must abandon our old 
ideas about the Genesis account of creation giving us 
literal history. Why? For one thing, if we refuse to 
do so we will be a stumbling block for the non
Christian! Says Lever: "How can a non-Christian put 
any trust in the Christian faith if Christians deny the 
clear and plain findings of the natural sciences?" (p. 
IB). 

Surely, no Christian wants to be a stumbling 
block in the way of the unbeliever. But we still have 
to be convinced that the acceptance of Lever's "find
ings" actually do give occasion for more CQfWerls than 
CO$uaUies with respect to "the Christian faith." Statis
tics could very well prove the exact opposite to be 
true. 

Moreover, when Lever asks his question about 
being a stumbling block we may reply by asking him: 
"How can a Christian put any trust in the 'findings of 
the natural sciences' if those who embrace them deny 
the clear and plain teaching of the Bible?" Surely, 
when Scripture and the avowed "findings of the 
natural sciences" come to an impasse, there may be 
no question as to which must have the right of way. 

"Theistic Evol ution" 
To doubt Lever's sincerity in professing his faith 

that "God is the creator of the entire earthly reali ty" 
(p. 42) is unwarranted. Obviously. Dr. Lever wants 
to be numbered among the advocates of so-called 
"theistic evolution." For a definitiof, and an evalua
tion of this kind of evolution we are well served by 
two quotations from Paul A. Zimmerman (Ph.D. in 
chemistry from the University of Illinois) taken from 
his chapter in A Symposium on Creation (by Henry 
M. Morris and Others; Baker Book House, C rand 
Rapids, M ieh.). 

Defining "theistic evolu ti on," Zimmerman states: 
"By 'evolution' we mean the complete theory of evolu
tion from the so-called 6rst gaseoliS plasma which is 
said to have preceded the formation of the elements 
down to man . By 'theistic evolution' we mean that 
instead of being governed by the rules of chance and 
natural selection, as held by evolutionists, that this 
process is directed by God" (p. 56). 

As to an evaluation of this "theistic evolution ," we 
are indebted to Zimmerman (p. 75) for the following: 
"He [George Gaylord Simpson] examines the so
called attempt to inject vitalism or mysticism (his 
words for the supernatural guidance of Cod of the 
process) on the part of three famous men: Le Comte 
Dli NOllY, Edmund W . Sinnott , and Theilhard De 
Chardin. He concludes: "Three great men and great 
souls, and all have Ilatly fa iled in their quest. It is 
unlikely that others can succeed where they did not, 
and surely I know of none who has. The attempt to 
build an evolutionary theory mingling mysticism and 
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science has only tended to vitiate the science. I 
strongly suspect that it has been equally damaging on 
the religiolls side, but here I am less qualified to 
judge" ( This View of Life, New York: Harcourt 
Brace Co., 1964, p. 232). 

Whoever contemplates making the concessions 
concerning Scripture that Lever believes to be re
quired of us had better fi rst stop to count the cost. 
Where Are We Headed? (the title of Lever's book) 
asks a highly necessary question, but one that calls 
for an altogether different answer than what the Am
sterdam professor has to offer. Those who embrace 
such "theistic evolution" lock, stock, and barrel should 
not be surprised to find their faith in jeopardy and 
the place of God as Creator tenuous indeed . 

lever's "Christian Perspective on Evolution" 
The subtitle given to Lever's book in English is: 

U A Christian Perspective on Evolution." By permis
sion of the publisher we once more quote at some 
length so that it may be seen what Lever would have 
us believe about origins instead of the Genesis ac
count as a historical record. 

"About fi ve billion years ago, through some 
astronomical event in the solar system, the earth 
came into existence. In the course of time the con
tinents and oceans were formed. There were seasons 
and tides, weather and wind . But living creatures did 
not yet exist. The ear th was uninhabited and barren. 
Sea water was sterile from top to bottom. The com
position of the atmosphere was different from what it 
is today, lacking oxygen and carbon dioxide. 

"Then over the course of millions of years some
thing began to change. Sunlight and lightning and 
rad ioactive rays brought about chemical reactions 
that caused some very specific organic substances to 
develop. These organic substances, because of their 
properties, were combined into larger units. In all 
likelihood this process took place along the coasts, 
where at low tide the temperatures are high because 
of the sun's heat and the occasional flow of hot lava 
from volcanoes into the sea . In the course of millions 
of years 'little things' fi nally originated, able to grow 
and divide, to absorb materials out of the sea water, 
and to give off other substances. In short, in a 
marvelous manner an entirely new and higher facet 
of creation appeared: life. 

"Life differentiated itself, depending on all kinds 
of circumstances, into a variety of forms. A few billion 
years ago bacteria and algae, comparatively simple 
organisms, existed, as we can tell from foss ils. The 
first forms of life fed on all the organic substances 
that had developed during the preceding centuries. 
It is very likely that the composition of our at
mosphere also changed during this period. Metabo
lism, to which we just referred, must have been a 
form of fermentation. Thus the oceans fermented and 
carbon dioxide, which we still find in air and water, 
originated . 

"Thereafter small green organisms developed 
which, like the plants of our day, caught and used a 
portion of this carbon dioxide with their green leaves. 
Rising from the sea water in little bubbles, oxygen 
also got into the air, and thereafter it was used by 

many of the newly developed organisms as breathing 
processes appeared. 

"The organisms that had developed up to this 
point were all herbaceous, but then in some way that 
we still do not wholly comprehend , animals also de
veloped in the sea . There are many fossils of numerous 
kinds of marine animals, dating back from 500 to 
600 million years ago .. 

"A very important type of animal, the vertebrates, 
was still lacking. These originated about 400 million 
years ago, very likely in the form of jawless creatures 
in fresh water. . Then followed, about 100 million 
years later, the fish.. . Still later followed the 
amphibians. 

"About 200 million years ago another still higher 
stage of evolution was reached in the development 
of reptiles.... 

"About 70 million years ago the reptiles were 
pushed out of their dominant position by the new 
groups of birds and mammals. .. Among the mam
mals the group of the so-called primates is very 
important indeed. It is made up of the prosimians, 
monkeys and anthropoid apes, man being classified 
with this latter group.... 

"Then, at the end of this long evolution, within 
creation, from a branch of the primates, there 
emerges man, a creature who lives on an entirely 
new level.. " 

Believe it or not, this is what is taught in Amster
dam, at the University founded by Dr. Abraham 
Kuyper. 

What Shall We Say? 
H owever much Professor Lever may think that 

we can accept all this and still have and hold to the 
Bible, to us all this is a far cry from the authoritative 
and straightforward account of creation we find in 
Genesis . 

Read Genesis 1 with its 31 verses once again, and 
take note of this: God is mentioned there over and 
over again, in no less than 26 of the 31 verses! Let's 
not sell God "Short and deceive ourselves by exchang
ing this majestic and precious record for what Lever 
would have us believe! 

Are we not entit led to be concerned, to investigate, 
and to be reassured that this Lever teaching is not 
infiltrating our own Christian schools and colleges 
committed to instruction based on the Bible? Even 
more, are we not also entitled and duty-bound to 
know that they are actively repudiating this evolu
tionary propaganda? 

May God grant that the Christian Reformed Synod 
of 1971 in its decision on Biblical Authority may not" 
evade this crucial issue with which it has been 
charged to deal but rather tha t it may spell out and 
reaffirm in no lIncertain terms the historicity, authen
ticity, and absolute priority of what the Bible says 
also in answer to how man and all things came to be. 

Where (Ire we headed? Whoever gets off the track 
of divine revelation in Genesis had better beware 
lest he lose all sense of direction as he stumbles 
from one error to the next further and further away 
from the "Thus saith the Lord~ in the fest of the 
Bible as well. 



ABOUT 

"SCHISM": 


ANOTHER POINT OF VIEW 

CORNELIUS J. VAN SCHOUWEN 

Of late, lengthy articles have appeared in The 
Banner about the sinfulness of ecclesiastical schism. 
It seems to me that some of the positions taken in 
these articles arc rather extreme. Church history in· 
dicates in no unm istakable terms that the Church can 
keep herself pure only by seceding from apostatizing 
denominations. The two branches of the Reformation 
now exist in several hundred denominations. 

Humanly speaking, if these secessions had not 
taken place, the Church of Christ would have dis
appeared from the face of the earth. For us, as mem
bers of the Christian Reformed Church, our back
ground is deeply rooted in the secession movements 
of 1834 and 1886. Have we the right to stigmatize 
brothers and sisters, who have withdrawn from a 
denomination out of love for Jesus Christ, as being 
schismatic? It seems to me, as denominations become 
increasingly more liberal, the faithfu l in every 
denomination will be drawn closer together, in spite 
of denominational affiliations. 

What is a schismatic? The Editor of The Banrwr 
and also the Editor of the "Readers Ask" department 
quote at length what others have said about schisms. 
Very little Scriptural proof is presented. The word 
"schism" in the original Creek means to tear apart 
... the veil of the temple was rent ... the net full 
of 6shes tore apart, and so forth. 

Consequently, a schismatic is one who tears the 
Church apart by repudiating the doctrines of the 
Churcil, and one who uses foul means to draw many 
others from the Church with him. If a person or a 
group of persons withdraws from our Church peace
fully and starts a new Church with the three forms 
of unity as the foundation stones of their ecclesias
tical structure, can we say that they have torn the 
Church apart and are therefore schismatics? Is the 
unity of the Church found in its structure, or is it 
found in the spiritual life which the Church expresses 
by virtue of a living faith in Jesus Christ? Don't we 
profess Sunday after Sunday, "I believe a Holy Cath
olic Church?,", Certainly, the Holy Catholic Church 
is not limited to the Christian Reformed Church. We 
must be very careful in using the word "schism" or 
"schismatics." 

Schism condemned in Scripture -There is a lot of 
difference between secessions rooted in the flesh and 

Rev. Cornelius ]. Von Schouwen, emeritus, lives in Sioux 
Center, IoUla , where he taught Bible at Dordt College from 
1954 until his retirement in 1968. 

those which are rooted in the new life of regenera
tion. The word "schism" whenever it refers to divi
sions in the churches of the New Testament, COll

demns schism rooted in the Hesh. 
In I Corinthians 1:10, Paul condemns the party 

spirit of those who say, «I am of Paul, I am of 
Apollos, and I am of Cephas." Such schisms among 
the brethren were rooted in the flesh and were there
fore condemned. The schism mentiond in I Corin
thians 12:25 was based on personal jealousy and se16sh 
conceit and was also therefore rooted in the flesh. 

Our Communion Form states that all those who 
seek to raise discord, sects, and mutiny in Church or 
State must refrain from the Lord's table. Such sins 
are also rooted in the flesh. But can we say that 
Church members, who out of love for the Lord Jesus 
and for purity of life and doctrine, fi nd it necessary 
to leave a Church , are motivated by the flesh and 
are therefore schismatic? The answer is obvious. 

In an editorial appearing in The Banrwr, Decem
ber 11, 1970, under the title "Hand Outstretched," 
the following statement is made : "Even could it be 
demonstrated that the CRC is 'an assembly of the 
wicked' the biblical example of Cod's servants gives 
no excuse for leaving i t." How is this statement to 
be harmonized with II Corinthians 6;14, which states; 
"Be ye not unequally yoked with unbelievers: for 
what fellowship hath righteousness with unri ghteous
ness? and what communion hath light with darkness? 
and what concord hath Christ with Belial? or what 
part hath he that believeth with an infidel?" 

(Continued on page ten) 
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Reformata reformanda - The Divine calling of 
every Church is to seek the glory of God. This can 
be accomplished only by a church purifying itself in 
doctrine and in life. God is holy and therefore He 
demands holiness on the part of everyone of us. The 
Bride of Christ must be presented without spot or 
blemish before the throne of God. Consequently, 
sanctification summarizes all the duties and respon
sib ilities of every Church and every member of the 
Church. The name Reformed indicates this (Reformata 
reformancla - Being Reformed, we constantly refonn 
ourselves). If a Christian finds that the life or the 
doctTine of his Church is inimical to his sanctification, 
he owes it to his Lord and Master to leave that 
Church peacefully and to unite with the purest 
Church. 

The Lord Jesus said in Luke 17:1: "It is impos
sible but that offences will come; but woe unto him, 
through whom they come." Historically, dissensions 
and division, which resulted in different ecclesiastical 
structures, have in many cases been caused by the 
flesh in the form of fa lse doctrines or unethical prac
tices in parent denominations. Shall then those, who 
in all simplicity and honesty believe that the truth 
must be defended and lived, be the ones who are to 
be blamed for divisions in the Church? It seems to 
me that the blame should rest upon those, who caused 
the offended to leave and begin a new Church. 

Organizational unity, although much to be de
sired, does not belong to the essence of the Church. 
In these days when so many denominations are per
meated with liberalism, I am more afraid of ecumcn· 
icity than divisions motivated by love for the Truth 
of God's Word. Even as in the economic world, 
monopoly means stagnation, so in Church history the 
time of greatest stagnation was the time of greatest 
ecclesiastical monopoly. 

Brotherly attitude and self-purification - Dr. H. 
Bavinck in his Dogmatics (Book IV, Sec. 13) writes: 
"Christ prepares the one holy, Catholic Church for 
himself, not by ignoring the existing denominations, 
but through them. Neither does Christ prepare this 
Church for Himself by neglecting the various ec· 
clesiastical dogmas, bu t through them the unity of 
the knowledge of God is prepared and obtained." 
Rcv. N. J. Monsma writes in his book, The Trial of 
Denominationalism: "Indeed all Christians shall, while 
this dispensation lasts, not be able to think alike and 
to grasp the meaning of Scripture alike. But they 
shall bc ablc to cxcrcise love and tolerance toward 
each other." 

What then are we for? It is not necessary to think 
about th is a whole year, as suggested by an editorial 
appearing in The Banner of December 15, 1970. What 
we are for is clearly stated in all the creeda l state
ments of our denomination. In b rief, we must seck 
the purity of the Church both in doctrine and in life. 
There can be no greater goals than these. Our hands 
will be really outstretched to all of Cod's children 
in every denomination, when we reveal a real broth
erly attitude, a firm love for the Holy, Catholic 
Church and a renewed effort to carryon the work 
of self-purification in our own denomination. 

EDITORIAL 

COMMENDATION FOR "NO" VOTES 

ON ABORTION BILL 

Recently the Michigan Senate narrowly passed an 
"abortion reform bill" to make it legal for women 
residents to have an abortion for any reason during 
the first three months of pregnancy. H owever much 
we deplore the Senate's adoption of this evil piece of 
legislation, we are grateful to note that the three 
Grand Rapids area Senators - Gary Dyker of Hud
sonville, Robert Vander Laan of Kentwood, and 
Milton Zaagman of Grand Rapids (all members of 
the Christian Reformed Church) - did vote against 
the bill. 

In replying to my letter of commendation for the 
stand he had taken on this matter, Senator Vander 
Laan , formerly a Christian high school teacher and 
now the Majority Leader in the Michigan Senate, 
stated that he "did receive many letters from people 
who were very unhappy with this particular vote." 
He added that, although this was to be expected, he 
did find the silence on the part of ministers and other 
l eader.~ in the church "rather difficul t to understand." 

Considering the constant pressure put on our 
legislators by the wrong kind of people with selfish 
interests, we do well to be reminded of the urgency 
of having the right kind of people voice their en
·couragement and commendation when the occasion 
calls for it. The rv\ichigan "abortion reform bill" must 
still go to the House and be adopted there if it is to 
be enacted into law. In commending the above
mentioned Senators for their courage in voting as 
they did, we also express the hope that members of 
the H ouse will do Iikewisc. And may the same be true 
of Christian legislators elsewhere if and when they 
arc confronted with this same decision . 



THE TRIPLE KNOWLED GE. 
An Exposition of the Heidelberg 
Catechism . Vol. 1, by H erman 
Hoeksema. Published by the Re
fonned Free Publishing Associa
tion, Grand Rapids, Mich., 1970; 
698 pages; $8.95. Reviewed by Rev. 
Harold Bossenbroek, pastor of the 
First Christian Reformed Church 
of Cutlerville, Michigan. 

This is the fi rst volume of a 
three-volume set which is a reprint 
of an earlier ten-volume set. Th is 
volume contains the material pub
lished under the three titles, In the 
Midst of Death, God's Way Out, 
and The Death of the Son of God. 
There have been no editorial 
changes and no ab ridgement. Since 
several of the volumes of the 
original edition are out of print 
this present reprint is being pre
pared. Volume II is scheduled to 
appear in the Summer of 1971 and 
Volume III in the W inter of 1972. 

Anyone who loves the Reformed 
fai th enjoys and apprcciates the 
Heidelberg Catechism, and, as 
long as this Catechism is used in 
the proclamation of the Word of 
God , the most holy fai th will COIl 

tinue to be a blessing to God's 
people. An explanation of this 
confession must be a welcome ad
di tion to the libraries of those 
who wa nt to know and preach the 
whole counsel of God. 

In these volumes we have the 
results of twenty-seven years of 
fai th ful catechism preaching by 
one who was a sound theologian 
and a good exegete. In all his 
work Herman Hoeksema held to 
thc belief that the "confessions 

have no authority other than 
derivative, that is, their authori ty 
can never replace or he put on a 
par with that of the H oly Scrip
tures. The Word of God is and 
must remain the sale authority in 
the life of the individual believer 
and of the Church of j esus Christ." 
Also his belief was that the "con
tents of the Scriptures can never 
be subject to the criticism of the 
believer or of the Church but the 
doctrinal declarations of the con
fession must really constantly be 
subject to such criticism." 

In developing each Lord's D ay, 
the author, who was the founder 
and leader of the Protestant Re
formed Churches, has used con
cepts and truths and expanded on 
them in the individual chapters 
rather than taking each q uestion 
individually. The firs t Lord's Day 
is developed under the chapter 
headings, "The Viewpoint of The 
Heidelberger," "The Idea of an 
Only Comfort," "The Contents of 
the Christian Comfort." Some 
Lord's Days have as few as two 
chapters and some nine and ten. 
Lord's Day X is beautifully ex
plained in three chapters under the 
themes of "The Idea," ''The Scope," 
and "The Goal" of God's Prov
idence . 

Th is is an excellent explanation 
of the H eidelberg Catechism. It 
is Scriptural, fa ithful to the pur
pose and intent of the author, and 
true to the historic Ch ristian faith , 
except on the issue of "Common 
Crace." The fact that the author 
is the founder and for forty years 
the sole leader of a denomination 
must spell ou t the fact that he was 
a strong-minded man, had deep 
convictions, and was very defen
sive on the particular issue that 
led to the rupture with the Chris
tian Reformed Church. This shines 
through in the work he authored. 
To him there is no favor of God 
whatsoever to the non-elect; and 
to defend this he is not afraid to 
dispu te with Calvin, Kuyper, 
Hodge, and with so much of the 
Christian church. He seeks con
tinuall y to line up Ursinus with his 
view if at all possib le. In his 
denial of the doctrine of common 
grace Hoeksema is more philo
sophical and rationalistic than 
Scriptural, and this we believe to 

be a weakness in his treatment of 
the Catech ism. The Catechism 
does not at all make an issue of 
"Common Grace" but Hoeksema 
does assail the teaching wherever 
possible. H is strong "Supra" posi
tion brings into question whether 
he does justice to man in the Cov
enant of Works and to God in the 
presentation of the Gospel to all 
men. 

In spite of this bias, this is a 
great and good work on the best 
loved of all the confessions. Any
one who wishes to grow in the 
knowledge of the truth and who 
would build h imself up on the 
most holy fa ith, will do well to 
own and study th is work carefully. 
In our day of "fl ighty faddism 
which threatens to destroy true 
theology" this is a solid work and 
one which merits our attention. 

IN DEFENSE OF LI FE, N. J. 
Right to Life Committee, Box 1213, 
Trenton, N. j . 08607; 174 pp., $3.50. 
Reviewed by Edwin H . Palmer. 

This is the ti tle of a 174-page 
mimeographed book that is loaded 
with all kinds of information on 
the abortion issue from a pro-life 
- that is, anti-abortion -viewpoint. 
It has everyth ing: charts, articles, 
bibliography, organizational tips, 
addresses of Right to Life Com
mittees and a picture of an aborted 
baby in a bucket. Lawyers, the
ologians, gynecologists, legislators, 
and professors present well though t 
out articles. Protestants, Catholics 
and Jews write. There are mature 
articles - the result of long study 
- on the legal, medical, legislative, 
historical and ethical perspective. 

At this writing there were only 
four hundred copies left. Every 
reader should buy one. 

THE REFORMATIONAL UN
DERSTANDI NG OF FAM ILY 
AND MARRIAGE (University 
Series: H istorica l Studies), by E. L. 
Hebden Taylor. Published by 
Craig Press, Nutley, New j ersey. 
$1.50. Reviewed by Rev. j ohn B. 
Hulst, Campus Minister and In
structor of Bible at Dordt College, 
Sioux Center, Iowa. 

The author begins the last chap
ter of this book with the following 
paragraph: 
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"Unfortunately, God's struc
tural princip les for family and 
marriage have become dis
rup ted by sin, both original 
and actual. In fact, in no other 
sphere of human life does 
Satan try so hard to put 
asunder what God hath joined 
together. Satan knows that 
marriage and family are the 
bedrock of Christian civiliza
tion, so he does his utmost to 
sow his evil seeds of suspicion, 
strife, and discord between 
husbands and wives, parents 
and children. The antithesis 
is operating within married 
and family life as it does in 
all other spheres of life" (p. 
78). 

Out of this concern and, using as 
a tool the "scripturally oriented 
philosophy of marriage ... worked 
out by Herman Dooyeweerd," 
Taylor seeks to alert the reader to 
those forces which have been and 
are threatening marriage and the 
family. At the same time, and from 
a biblical perspective, he presents 
the laws according to which mar
riage and the family must be 
established and governed if they 
are to fulfi ll their Cod-ordained 
purpose and hring true happiness 
to man. 

The reader will not find this to 
be an easy or superficial treatment 
of the issues involved. Rather he 
will find the author endeavoring, 
in the light of Cod's Word, to get 
at the heart of the historical and 
philosophical forces which are 
seeking to degrade marriage and 
the family. This is not to say, how
ever, that practical and contem
porary issues are left untouched. 
Quite the contrary is true. Taylor 
forthrightly confronts and evalu
ates such matters as divorce, il
legitimacy, abortion, the status of 
woman, education, and so forth. 
But, again, this is done from a 
Ch ristian perspective which gives 
his writing meaningful di rection 
throughout. 

The reader may not agree with 
everything the author has written. 

~as 
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"DOUBLY STRANGE, 

UNBELIEVABLE" 

Dear Mr, Editor: 
Thank you for keeping your 

readers informed and up-to-date 
on the progress of the Reformed 
Seminary among the Tiv in Ni
geria. It is now more than a 
decade ago that our Synod first 
urged the Foreign Mission Board 
to come to the establishment of a 
Reformed Seminary in Nigeria as 
soon as possib le. Sad to say, things 
have changed since that time, and 
today neither Synod nor the Board 
seem any longer interested in car
rying out that erstwhile decision. 
But we may thank God that the 
Tiv Church has not lost its zeal 
for this cause and has determined 
to go ahead with the plans never
theless. May God bless their ef
forts. 

Something else has changed too. 
According to the report of our 
classical delegate to the Board, the 
latter found it necessary to repri
mand Rev. Timothy M. Monsma 
and Rev. Cornelius A. Persenaire 
for their part in promoting the 
Reformed Tiv Seminary. Please 
note well: For several years Dr. 
H arry Boer not only politely ig
nored but actively opposed the 
original decision of Synod to come 
to the establismen t of a Heformed 
Seminary in Nigeria. To the best 
of my knowledge, Dr. Boer has 
never been issued a rebuke by the 
Board for this action. Yet now the 
Board deems it necessary to rebuke 
the Rev. Monsma and Rev. Per· 

Addreu..... . ... ..... ..... .... ... .. _. _______•.• 	 : However, anyone who is at all senaire for seeking to carry out the 
I concerned about that which is original intent of our Synod andCiI1 _........... ___ . _ ...... . .. ... ___ ____ ___ . _ _ 	 I 

, threatening the family today, will something for which the autono

want to read this book and will mous Tiv Church has now officiallyL::~~·~·~~-~~·~~-~:~~·~~·~ _l be greatly helped by it. asked our aid. Coming as this does 



from a Reformed Board ostensibly 
interested in Reformed education 
on our mission fields makes this 
action look doubly strange, indeed, 
unbelievable. 

( R EV.) J EI...LE TUINlNCA 

Smithers, British Columbia 

-
-

A PRECIOUS HERITAGE 

The Church Order of the Chris
tian Reformed Church states in 
Article 54b: "At one of the services 
each Lord's day, the minister shall 
ordinaril y preach the Word as 
su mmarized in the Heidelberg 
Catechism, following its sequence:' 
This is a good requirement. Cate
chism preachi ng has been a source 
of great blessing in the denomina
ti on for many years. The Heidel
berg Catech ism is a beautiful piece 
of writing, and the fact that Chris
tian Heformcd people arc still 
grounded somewhat in Biblical 
doctrine can be attributed, among 
other things, to catechism preach
ing. 

Catech ism preaching keeps our 
preaching balanced. I bclieve it is 
safe to say that if it were not for 
catechism preaching certain truths 
of Cod's Word wO\1 ld seldom be 
to\1chcd llpon in sermons. 

Catechism preaching is doctrinal 
weaclting based on tile Scriptllres. 
Because of the pr<..'valencc of many 
doctrinal errors today, Catechism 
preach ing is relevant, practical, 
and necessary. It is truly one of 
ou r strongholds. Let us keep it 
that way. 

Because of the above considera
tions, catechism preaching should 
not be camouflaged. The read ing 
of the particular Lord·s Day in the 
Catechism should not be omitted 
before the sermon is proclaimed. 
The Lord's Day under considera
tion should be referred to through
out the sermon. ~'lin i sters are to 

preach the 'Vord as summarized in 
the Catechism. It should be clear 
to the congregation that the ser
mon is based on Scripture and that 
it is a Ca techism sermon. By means 
of Catechism preaching the con
gregations receive systematic teach
ing in the fundamental .truths of 
Scripture. This is needed especially 
in our day. All Christians should 
be doctr inally grounded (II Tim. 
3: 16, 17). Besides, Christians need 
comfort (Lord's Day 1), and the 
proper understanding of Scripture 
will strengthen one's comfort. 

T....et us appreciate a precious 
heritage. Let us not e ngage in 
cal,wuflaging. 

ANDREW J. VAN SCH OUWEN 

Rev. AfIllrew ]. Van Sc/lOuwen is "astor 
at the Christian llcformed Clmrch o f 
Oak/aud, Michigan. 

AN OUNCE OF PREVENTION 

There is a procedure in the 
Orthodox Presbyterian Church that 
ought to be followed in the Chris
tian Reformed Church. It has to 
do with ministers moving from one 
presbytery (c1assis) to another. 
Every time this sort of th ing oc
curs, the minister who moves to 
the new presb ytery is obliged to 
submit to a short theological ex
amination. The examination is not 
at all as detailed as the Classical 
Examination when he enters the 
ministry. Bul nonetheless it is un 
examination of his views regarding 
the issues present ly confronting the 
ch urch . 

The object of all th is is the 
sim ple observation that many men 
and ministers change their mi nds 
from time to time regardi ng many 
subjects, not the least of which is 
theology. And when this happens, 
the c1assis or presbytery in which 
the minister now takes up his 
labors, has the duty to know where 
the brother now stands relative to 
the issues of the day. 

The practical wisdom of this 
procedure can be seen immedi
ately, it seems to me. There are 
new winds of doctrine constan tl y 
blowing around us. Many of these 
new winds are more rece nt than 
our graduation from semina ry. 
Therefore, in many cases at least , 
those in the ministry have not been 

able to benefit from a thoroughly 
Reformed analysis and critique of 
thcse positions. Nevertheless these 
ideas are prevalent in religious 
periodicals that we read, and we 
might unintentionally imbibe such 
thinking into our theology. A 
periodical examination would help 
us to reevaluate our own thinking, 
and it would help the c1assis to 
know what its ministers are think
ing too. 

So ollr brethren in the Orthodox 
Presbyterian Church , who have 
learned the bitter cost of diversive 
theology, have established this 
kind of checks and balances in 
terms of their ministry. It seems 
to me that we can learn from the ir 
history also in this procedure that 
an ounce of prevention is better 
than a pound of cure. 

H ENRY B. VANDEN H £UVEL 

Rev. Henn; B. Vande" Heuvel is ,){)$tor
of the Bethel Christian Reformed C/mrt;11 
of Sioux Center, Iowa. 

DISHONEST CHURCH MEMBERS 

The conservative has long been 
accused , among other things, of a 
lack of appreciation for the unity 
and mission of the church. It has 
become a growing conviction with 
this observer that disruption of 
unity within the church is caused 
not so much by the conservative's 
lack of understanding of the nature 
of the church as by the dishonesty 
of members of the church who re
main within it although they can 
no longer accept the interpretation 
of the Word or the confessional 
standards founded upon it held by 
the church . 

Harold H. Lytle once wrote: "1 
salute the Unitarians and others 
who, when they had basic differ
ences with their former affiliations, 
were honest enough to leave and 
institute a different church under 
a different name raL~er than take 
over the existing church and 
radically change its statement of 
faith" (Christianity Today, August 
18, 1967). There seems to be li ttle 
of such honesty today. Those who 
find themselves in basic conflict 
with the doctr ine of the church 
often seck to accommodate the 
teachings of the church to their 
ideas by pouring unorthodox mean



ings into accepted terminology. 
Some even disparage or ignore the 
creeds because they no longer 
agree with them. Such ought to 
recognize their d ishonesty and 
heed the words of C. S. Lewis in 
the essay, "On Moving with the 
Times": 

"But I insist that wherever you 
draw the lines, bounding lines 
must exist, beyond which yom 
doctrine will cease either to 
be Anglican or to be Chris
tian: and I suggest also that 

the lines come a great deal 
sooner than many modern 
priests think. T think it is yom 
duty to fix the lines clearly in 
your own minds: and if you 
wish to go beyond them you 
must change your profession. 

"This is your duty not specially 
as Christ ians or as priests but 
as honest men." 

Those who dishonestly use the 
pulpit, the classroom, or the pen to 
propagate ideas which do violence 
to the Scriptures and the Reformed 

faith are guilty of disrupting the 
church. Against them the conser
vatives must speak unitedly for it 
is as John Calvin once wrote: "A 
dog barks when his master is at
tacked . r would b.e a coward, if 
I saw that God's truth is attacked 
and yet would remain silent, with
out giving any sound." 

ARTHUR BESTEMAN 

Rev. Arthur Besteman is pastor of the 
Messiah Christian Reformed Church of 
Hudsonville, Michigan. 

COMMENTS ON 

"THAT VERSUS HOW 


IN CREATION" 

CLARENCE MENNI NGA 

I would like to make a few comments in response 
to the article "THAT versus H OW in Creation" hy 
Dr. Aaldert Mennega which appeared in the January 
1971 issue of THE OUTLOOK. 

In the firs t paragraph Dr. Mennega says: "And 
from Scripture we also know the most basic answer 
to the question of how Cod created because it says 
very clearly that Cod created by the power of His 
Word: Cod spoke and it was." In the third paragraph, 
he adds: "Cod's creative acts are not of the same 
nature as H is present upholding acts, but are wholly 
other." 

In the Bible I read about Cod's creative acts, for 
example, in Psalm 33:6: "By the word of the Lord 
were the heavens made"; and in Psalm 33:9: "For he 
spake and it was done; he commanded and it stood 
fast." In the Bible T read about Cod's present up
holding acts, for example, in Job 38:12: "Hast thou 
commanded the morning since thy days; and caused 
the dayspring to know his place?" and in Psalm 
107:25: "For he commandeth, and raiseth the stormy 
wind, which Iifteth up the waves." In Psalm 104, 
verses 19 and 20: "He appointed the moon for seasons" 
and "Thou makest darkness and it is night, wherein 
all the beasts of the forest do creep forth." 

The language used to tell us about Cod's creative 

Dr. Clarence Menni'lgo is a Professor of P/lysiC8 at Colvin 
Callege in Grand Rapi(/s, Michigan. 

acts seems remarkably similar to that used to tell 
about His p resent upholding acts . Even morc 
cogently, Psalm 104:30: "When thou sendest forth thy 
Spirit, they are created; and thou renewest the face 
of the ground" uses the present tense of the Hebrew 
word bara, to create. This is the same word as is 
used in Cenesis 1, but in Psalm 104 it refers to Cod's 
present upholding activity. 

John Calvin considered Cod's creative activity and 
His present upholding activity to be very closely re
lated. He wrote ( Institutes, Book I, Chapter XVI ): 
"Moreover, to make Cod a momentary Creator, who 
once for all finished His work, would be cold and 
barren , and we must differ from profane men espe
cially in that we see the presence of divine power 
shining as much in the continuing state of the uni
verse as in its inception." 

Some years ago T suffered an attack of acute ap
pendicitis, and Cod chose to heal me through the use 
of surgical techniques, injections of ant ibiotics, b lood 
transfusions, intravenous feedings, and hospital care, 
according to the "laws" of physiology and med icine. 
Docs that make Cod subject to those laws? If Cod 
is active in upholding the universe (and He is) with
out being made subject to the laws of nature, why 
is it thought necessary for Him to become subject to 
natural laws in order to use them in H is creative 
activity? Surely, He can create in whatever way H e 
chooses. 



Furthermore, if Dr. Mennega's statements are cor
rect, then God's creative activity must be restricted 
to that small region of the dim and distant past to 
which scien tific study has not yet penetrated, a region 
which will be still smaller tomorrow. 

Psalm 90:2 says: "Before the mountains were 
brought forth, or ever Thou hadst formed the earth 
and the world, even from everlasting to everlasting, 
Thou art God." We know that the Cascade Range 
of mountains in the western United States and the 
mountains of Hawaii were formed by volcanic pro
cesses. Those majestic peaks, Mt. Rainier, Mt. Baker, 
Mt. Kilauea, and others are volcanic cones. Through 
scientific study we have learned a great deal about 
those mOllntains and the processes by which they 
were formed. If, as Dr. Mennega says, "we cannot 
know anything about God's creative acts except that 
which God has revealed to us in Scripture," then we 
would have to conclude that God did not create those 
mountains. 

But listen to Psalm 24: "The ear th is the L ord's 
and all that is in it, the world and those who dwell 
therein . For it was He who founded it ..."; ami 
Psalm 95:3-7: "For the Lord is a great God, a great 
king over all gods; the farthest places of the earth are 
in his hands, and the folds of the hills are his; the 
sea is h is, he made it; the dry land fash ioned by h is 
hands is his. Cornel Let us throw ourselves at h is 
feet in homage, let liS kneel before the Lord who 
made us; for he is our God, we are his people, we 
the flock he shepherds. You shall know his power 
today jf you will listen to his voice." 

DR. MENNEGA REPLIES 

r wan t to thank Dr. Menninga for taking Ollt time 
to respond to my very brief article "T HA r versus 
H OW in Creation." Although his commepts lack a 
conclusion, I will brieAy respond to some of the issues 
he raises. 

The language used by the psalmist and by Job 
to tell about Cod's creative acts and H is upholding 
acts is indeed very similar. This, however, does not 
indicate a similarity between these two types of acts, 
but, rather, a similarity in the response to the knowl
edge of these aels, which is one of awe-filled hu mility 
in the presence of such great wisdom , majesty, and 
power. 

It is good that Dr. Menninga takes seriollsly the 
texts he quotes which speak of Cod's creative aelivity 
and His upholding activity. I think we should always 
keep in mind , however, the context of such texts, and 
therefore T would like to fill in by adding what Job 
38:4-11 tells LIS. Here Cod rebukes Job and says that 
no man may p resume to have any understanding of 
how Cod laid the foundations of the world, and that 
Cod's ways a re far beyond our understanding. To 
th ink that scientifi c study should be able to penetratc 
these creative acts in the ever-receding tomorrow is 
a fa lse hope, and quite contrary to Job 38. 

Stand ing in the tradition of the Reformation , we 
do well to take note of what John Calvin said. But 
if we quote Ca lvin to strengthen our position we 
must quote him in the proper context, lest we do in

justice to him or to the cause which he espoused. In 
his Institutes, Book I , Chapter XVI, he does indeed 
speak of God's creative and upholding activities, but 
does not at all state that these activities are "very 
closely related." A more careful reading of that 
chapter will reveal that Calvin is here countering the 
position of deists, epicureans, etc., by insisting that 
Cod is not only the sale Creator of the universe, but 
that He is also today very much present in all that 
happens. This is indeed a soundly biblical position 
which I wholeheartedly endorse. 

Be it far from any of us to say that Jehovah God 
is a "Cod of the gaps" to be used only there where 
a "natural" or scientific explanation is wanting. He is 
upholding H is creation from moment to moment, in 
a ll events, for in Christ all things cohere. Both H is 
creative acts and His upholding activity are incom
prehensible. The vast amount of knowledge we have 
accumulated through scientific study about Cod's up
holding activity can give us onl y a very limited idea 
of what reality is a ll about. Cod is the Creator and 
Sustainer of all that is, and transcends that which He 
created. He therefore is neither subject to the laws 
which hold for His creatmes, neither is He limited or 
confined to these laws, in e ither H is creative acts or 
H is upholding acts. To insist that Cod must have 
created by means of the laws which we have been 
able to extrapolate from His handiwork is limiting 
God to our understanding, and would surely reduce 
God to a very small god. But our God is an omnip
otent Cod, Who holds the helm in all events. 

AALOERT MENNEGA 

Dr. Au/deri Menll ega is a Professor of Diolog!! and Choirlllan of 
the Bioiag!! Deporiment at Dordt College in Sioux Center, 
lowa. 
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THE SPOKEN WORD 

J. R. P. SClATER 

John Robert l'aterson Sclater (1876·1949) 
seroed pastorates in Derby, EngIaM; Edinburgh, 
Scotland; and Toronto, Canada. Ral1Jh G. 
Turnbull says of Sclater: "He was grouruled 
in theology mul church history, and hael a 
special feelin g for the conduct of public wor
8hi1) with reverence and elevotion. Standing ill 
tIle holy place l1 e preached in the grand tradi
tion of his generation." Reprinted here, with 
permission of Baker Book House, are excerpts 
from one of Sclaler's Lyman Beecher lectures 
1)ublished in THE PunLic WORSHLP OF GOD, 

Baker Book HOl/se; Crond Rapiels, Michiga n; 
199 pages; $2.95. 

First of all, I want to ask a plain question, to 
which I should like (but shall not get) a plain answer. 
Do you, in your heart of hcarts, believe in preaching? 
There is a vast deal of it done every week, and 
nothing particular seems to happen to the world as 
a result. It is not in the least unreasonable to en
quire, if, consequently, you reall y think that there is 
very much in it ; or whether you do not believe that 
the honest men, who toil in its preparation and 
perspire in its delivery, would not be more fru itfu lly 
occupied in some other way. 

Quite a lot of people, nowadays, would unite in 
disparngemen t. "Is he a good preacher?" a Scottish 
professor was asked. "Admirable," was the repl y: 
"he does remarkably li ttle harm." "Am I a D .D.?" 
indignantly queried an American scholar. "No, si r: 
I am not. Why, they give the wretched degree for 
prcaching." H igh Churchmen are often frankly SCOI1l 

ful: thOllgh not quite a.~ scornful as certa in hi gh
brow students of my acquaintance in the old days, 
who regarded a populnr preacher as almost certainly 
a charlatan. If preaching was to be permi tted, their 
ideal setting for it was a di rty church in a back 
street, where a long-haired schola r discoursed on the 
I-iexateuch to the inte llectually elect. So, r quite 
seriously want to know - do you young ministers 0 1' 

students, who may read this, believe in the impor
tance and the power of the spoke n word? For my own 
part, I do so believe: and fo r the belief I see reasons 
and reasons. 

(a) In the first place, it was the chief task of om 
Lord. 1t was His own way of aclvanc:ing the king
dom. "H e departed thence to teach and to preach 
in their cities," we read . And what was good 
enough for Him is surely good enough for us. 

(b) F lII'ther , great periods in the history of the 
Church have been marked by great preaching. After 
Christianity had laid hold on the Empire under 
Constantine, and the Church began to spread widely, 
both East and West fl ung up men whose names as 
preachers stand high in the roll of fame; for, in the 
East, Chrysostom appeared and, in the \Vest , Augus
tine. So much, indeed , was preaching an agency 
for the spread of Christian ity , that Julian the Apostate 
(when, after Constantine, he attempted to restore the 
pagan culture) organized preachers to commend the 
old faith . An imitati on of that kind is not only the 
sincerest fo rm of fl attery, but a proof of the power 
of the method im itated. 

In the thirteenth century, after an arid period 
in the Church's li fe, when Christian Europe felt the 
sudden shock of the mighty personalities of St. 
Dominic and St. Fra ncis, and when learning re
awakened and, afar off, there might be heard the 
beginning of the stirring notes of the Reformati on, 
it was by preaching that the Dominicans and the 
Franciscans - but par ticularly the fonner - carried 
their new energy amongst the people. So great was 
the reputation of the Dominican as a preacher, that 
it pe rsists to this day. I have seen an Italian village 
church, amongst the hills, cram med to the doors on 
a lovely spring afternoon to hea r a Dominican friar . 

And when the Reformation burst, in all its storm 
and majesty, upon Europe, once more preaching 
came into its own. Luther, Zwingli, Calvin, Knox 
these, indeed, were names to conjure with in pulpits, 
as in the council -rooms of ki ngs . 

In England, when the commonwealth was d ivided 
by convictions, partly religions and partly politica l, 
so real that men were prepared to die for them , 



both the Cavaliers and the Puritans produced a race 
of preachers stronger, some would say, than any 
who have succeeded them. On the one hand, Hooker, 
Donne, Thomas Fuller and Jeremy Taylor: on the 
other, Cartwright, Richard Baxter, John Owen, John 
Bunyan, Thomas Goodwin - these formed a galaxy 
of power that is still our pride. 

Even a civilization such as that of Louis XIV, 
because it was a great civilization tinctured with 
Christianity, produced pu lpit ar tists. Bossuet, Bour
daloue, Massillon and Fenelon at tested at least the 
culture of that notable time. 

And, nearer our own day, when the mind of Scot
land was Hung into a ferment by the controversy that 
issued in the Disruption, and the Church was a living 
thing in men's thoughts, the leaders were preachers 
also. Chalmers and Candlish themselves would have 
said that the pulpit, rather than the Assembly plat
form, was their throne. When, in the brilliant, dead 
eighteenth century, the flame of religion in England 
was kept alive by Methodism, it was as a preacher 
that John Wesley went fo rth; and when, in the nine
teenth century, there arose in the Church of England 
the movement toward Catholic practice which breeds 
such fruits today, it was the compelling voice of 
Newman in St. Mary's, Oxford, that gave it its im
petus and direction. And who has ever heard of a 
revival that had no preaching-man in its centre? Your 
revival assumes your Moody. 

But we need not go so far afield for our evidence. 
The ordinary well-filled church in Britain, or Canada, 
or the States, has a man in its pulpit, who can preach 
decently. "A house-going ministry makes a church
going people," is one of those statements which have 
the colour of truth wi thout the reality of it. If it 
means that you must know your people and preach 
to them, well and good. But if it means that you can 
chatter inanities from the pulpit, and still have your 
church full, provided you have knocked at a suf
ficie nt number of doors during the week, it is plain 
nonsense. Your people prefer to have your best out 
of your head rather than out of your heels. On the 
whole, we may agree that history and present ex
perience alike are against the superior modern who 
sneers at the spoken word. 

But I do not suppose that it is necessary to labour 
this point to the majority of those who may read this. 
\Ve are already convinced, by that poten t argument, 
personal experience. vVe know for ourselves the 
effect of "truth strained through a human pcrsonality;" 
as a sermon may well be defined. 

For myself; I have been at great festivals of 
the Church, in some of the stateliest fanes of 
Christendom - and they remain vague, if noble, 
memories. But, sharp and clear-cu t in the storehouse 
of the mind, stand one or two occasions, when men, 
who for themselves had tasted and seen how graciolls 
the Lord is, spoke of the love that had set them free. 
No one, who can remember any such oc"Casion, can 
doubt the possibilities of the preacher. Wherefore, 
let all ministers of our branches of the Church, hold 
to the old view, that this is their main job. To it 

they must give their steady application, refusing to 
be drawn aside by the multifa rious, busy·idle dis
tractions of this fussy age. 

A writer in an English paper, not long ago, wrote 
this comment on a p romising divine: - "Mr. 
is still well on the sunny side of forty, and if he resists 
the temptation to let himself be melted down for the 
tallow trade, in a day of movements and causes, he 
w ill make a distinctive contribution to the religious 
life of his generation." An admirable hint, this, for 
the young. 

Conference-itis is a devastating fever. It melts 
down for the tallow trade those that should be letting 
their light shine in that little corner, wh ich is their 
own pulpit. The weekly instruction, as good as we 
can make it, is the proud tradition and contribution 
of our Church. Let us see to it that we give the 
best we have. 

The fact remains that the condition of sustained. 
effective preaching is wide knowledge and good, hard 
thinking: and that young ministers must scorn the 
sophistry that tells them that their congregations will 
not listen to theological sennons. The truth is the 
exact opposite - they will not listen long to anything 
else. 

Of course, the language must not be the technical 
language of the classroom of a by-gone age: but 
theology expressed in comprehensible speech is es
sential. After all, what is theology but considered 
common sense applied to the meaning of life and the 
relations of God and man? Let us pay our congrega
tions the very slight compliment of believing them 
to be rational beings who want to know, and who 
hold that "thought is the citadel." Unless we stiffen 
our preaching, and replace the iron of argument in 
it, the Reformed Church will die of perniciolls 
anremia. 

Moreover, we shall do well to keep in mind the 
old, old wisdom that the changed society will come 
through changed men and women. The declaration 
of social righteousness is undoubtedly a duty of the 
Christian pulpit, but it is neither the whole, nor thc 
chief, duty. In any case, we have all to be as sure 
as we can that the social schemes we propound are 
both righteous and reasonable. 

Before we talk too largely and emphatically about 
social reconstruction, it is not unseemly to have a 
knowledge of economics - a singularly recondite and 
difficult subject. Inasmuch as hardly any of us pos
sess the requisite knowledge, it behooves liS to speak 
with due modesty and restraint. 

Meantime, we have the fundamenta l religiolls 
principles of the Bible to declare; we have Christ 
Himself to proclaim; and we need not have any fear 
that men who take discipleship to Him seriously will 
rest content with a system which inflicts unneccssary 
injury or injustice on the least of these His brethren. 

And, if ever we feel that we are beating the air, 
and that all our toil is futile , let us call to mind that, 
in all this business we are "labourers together with 
God." It is rather wonderfu l work about which a 
thing like that can be said. 



SYNOD FACES 

"NEW THEOLOGY" 

OF AMSTERDAM 


RENZE O. DE GROOT 

Three years have passed since the Board of Trus
tees of Calvin, as well as the Synod of 1968 were 
earnestly petitioned by a consistory and by two 
classes to declare themselves on alleged erroneolls 
teachings set forth by professors at the Free Uni
versity of Amsterdam. This University is supported 
by and inRuential in the Gereformeercle Kerken. our 
sister Reformed Church in The Netherlands. lI.hny 
of our advanced theological students have taken their 
graduate studies there and many more will, no doubt, 
do so. 

The Calvin Board of Trustees felt that: " it was 
not the proper body to express objection to the al
leged heterodoxy." Synod of 1968 sa id that it "must 
not intrude prematurely, but allow the Gcreformeerde 
Kerken to deal with the matter of questionable teach
ings, within its own area, first." 

Requ est of Dutch Church - Soon thereafter, the 
Cereformeerde Kerken urged via the Reformed 
Ecumenical Synod 1968, that all the Reformed 
Churches study the matter of the authority of the 
Scriptures. It was stated: "However much we, to
gether with you, confess from the heart the authority 
of the Hol y Scripture as thc Word of Cod, never
theless, there are on the other hand a number of 
qu estions concerning the scope and nature of this 
authority which are still very much in discussion ... 
still open ... the time is not yet ripe for coming 
to a new elucidative confession of the inspiration 
and authority of Scripture .... There is every reason 
for a continued joint discuss ion of these questions." 
The Synod wholeheart(..,(lIy recommended this. - Acts, 
RES. 1968, p. 308. 

Fruitland's Overture - The Fruitland consistory 
endorsed by Classis Hamilton overtmcd the Synod of 
1969 with an additional slate of quotations from the 
works and lectures of the University Professors. Synod 
was told that there is a "New Theology" emanating 
from Amsterdam wh ich is most damaging to the his· 
toric and authentic value of the Scripture. That 
Synodical concern for the pastoral care of the 
churches demands that the chu rch face up to the 
following: 1. The "new teachings" underm ine the 
chmch's confessional unity. 2. It is confUSing to \1rge 
students to attend the Free University fo r theological 
studies, on the hasis that the school is announced to 
be "'rue to the Reformed Faith." 3. Teachings em· 

Dr. lten .:::e O. De Grool i.! IJ(lstor of a ,e Cil ristia n Reformed 
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anating from the school penetrate the Reformed 
churches. 4. Such teachings cause mounting uncer
tainty as to the authority of Scripture. 

The overture points out that the Professors deny 
the historical existence of our fi rst parents in Par· 
adise, and so also deny original sin . They surrender 
to Biblical criticism, and to the scientific dogma of 
evolution. Proof of this is offered in quotatlons from 
Dr. T. J. Baarda, Professor of New Testament The· 
ology; Dr. H . M. Kuitert, Professor of Systematic 
Theology; and Professors Augustyn, Koole, Lever, and 
Hartvelt from the School of Sciences at the Free 
Univer:;ity ( Overture 5, Acts 1969, p. 502) . 

The mandate ass igned to a Study Committee 
which is to report to the upcoming Synod of 1971 calls 
for elucidation of the "Nature and Extent of Biblical 
Authority ... in particular the connection between 
the content and pU"pose of Scripture as the saving 
revelation of Cod in Jesus Christ, and the consequent 
deductible authority of Scripture" (Acts 1969, J02, C). 
This allows for the academ ic stance and the "con. 
huued joint discussion" to define Biblical authority, 
as suggested by the Cereformeerde Kerken of The 
Netherlands. 

The pastoral stance - However, the Scripture of 
Cod never allows itself to be disassociated from life 
in the a rena of everyday activity. This urges upon 
the Study Com mittee, upon the Synod, upon us all, 
the pastoral stance. Cod's Hevelation must be ad· 
mitted to speak au thoritatively in Cod's church. The 
Word is Cod's chosen way to reveal Himself unto 
salvation, and there is no other way to Ilnd that out. 
To "evaluate critically," means to show us clearly the 
dangers and errors of all teachings weighed in the 
balances of Cod's Word speaking authoritati vely as 
the last word on the subject. The committee shou ld 
serve the church with advice and warning as to the 
manner of interpreting Scri pture, presently employed 
by the men of the Free University. 

The evaluation of the "New Theology" should 
show us clearly just what areas of the trutlHpcaking 
Word of Cod come under its attack. Such evaluation 
is possible only by contrasting it with the elemental 
facts of the confession concerning the creation of 
the world and all things by Cod, and the government 
of the world created by Cod. Our Cod is not a Cod 
in absentia. 

By His Word, Cod tells us what He did in the 
world, and what He is now doing. Any challenge 
and denial of what is there said, deserves sound re· 



jection by Reformed Christians. I do not propose to 
draw the lines in this article. Clear-cut evaluation of 
the "New Theology" should help our Synod to draw 
them. Our hermeneutic (Bible interpretation) is 
bound by the confessional position of the Refonned 
faith. Refonned Christianity has its own lines beyond 
which one ceases to be Reformed, or Christi an for 
that matter. All who wish to teach otherwise, though 
they have come by their ideas ever so honestly, as 
they say, must be honest enough to change their 
profession also. They must not receive their money 
from one party, while supporting the party of the 
opposition. None must prcsume to place "m y religion" 
on the table equally alongside of the truth. We are to 
champion the Christian fa ith , not anyone person's 
religion. 

The battle of authority - Dismissing God from the 
arenas of nature and history, and consequently exiling 
God to the so-called inner-life, spiritual realm, is a 
widespread notion of modern theological thinking. 
If God is cut out of the action in the outward world 
around man, it is but a very short step indeed, to 
making the God-idea a mere personal preference. 
Further down that road is the preachment that God, 
the living God, is dead. This "extra-historical ," "extra
cosmos" idea of God is not a new theism. When the 
philosopher Descartes said : "1 think, therefore 1 am" 
- and when Immanuel Kant said: "The causes in 
the observable world are a thing only in my mind," 
they were sowing the seeds for exiling God from the 
action. Today we reap the harvest of that sick the
ism. God is not being considered as being able to 
tell us by a d ivine revelation, the way it was, nor the 
way it is. 

H thc tcachings of this "New Theology" are mak
ing God's Word of none effect, isn't this due to the 
disbelief which refuses to bring everything into sub
jection to the authority of the Word of God? Faith 
holds the data of Scripture for true with finalit y. 
Also, it holds that that data is intended by God as 
the instruction in salvation, with finality. This saving 
purpose cannot be ignored. But this brings us to 
one of the most serious conRicts of our day. In the 
church, and out, it is the battle of authority. So 
many are substitu ti ng, "As I see it" fo r "Thus saith 
the Lord." 

If we take the right position on Biblical authority 
and inspiration, we are going to clarify once again 
that Scripture does in fact stand in judgment over 
all other tests of historical and doctrinal truths. This 
unique authori ty of the Bible is in closest relation to 
the unique authority of Jeslls Christ who redeems liS. 

Christ has quickened us into true subjection out of 
the rebellion of thought and cond uct that possesses us. 
Loya lty to the givens of the Scriptures is not an 
item of some discussional foru m. Rather it is a sturdy 
commitment to the truth of what our saving Lord 
has witnessed to us about God, Himsclf, and liS. 

Where the church is indeed Christ-gathered it dem
onstrates the power of the 'Word. In such a case 
there is litt le question as to the authority of the 
Word. 

THE 
TIMOTHY -LAWNDALE 
SITUATION 

GARRETT H. STO UT MEYER 

I have been a member of Classis Chicago North 
for nearl y four years, and though I have often been 
tempted to write publicly on the matter of the so
called "T imothy-Lawndale" struggle, I have refrained 
from doing so for several reasons. Primarily because 
1 did not want to write anything that would ag
gravate an already explosive situation. 

My hesitancy, however, has not been shared by 
many others outside the Cicero community who have 
debated this issue in other church and college papers, 
newspapers, aod in public forums. It is most hearten
ing that some who have previously gone into print all 
the malter, after visiting locally and conducting their 
own investigation, have not only refrained from writ
ing further but have experienced a change of heart. 
It is to be understood, therefore, that I now write in 
response to the request of the Editor. 

Developments since 1970 Synod - With another 
session of Synod rapidly approaching it is possible 
to report on the developments within the Classis and 
the community since the Synod of 1970. Classis at 
its September l6, 1970 session immediately appointed 
an advisory committee to report later that same day 
on a possible plan of action in its desire to deal 
responsibly with the decisions of the 1970 Synod. The 
committee in reporting to the Classis stated: 

"We are seeking to provide a spiritual foundation 
upon which subsequent actions on the part of all con
cerned may be brought to a satisfactory conclusion." 
Classis adopted the recommendations of the commit
tee and implemented them immediately as follows: 

"1. 	 That Class is state its sorrow that this problem 
evolved and has reached the dimensions that 
it has, and that it has had such adverse im
plications for our denomination and for the 
kingdom of God. 

"2. 	 That Classis in its session today have a 
season of prayer that tlle Holy Spirit may give 
us guidance and direction in the proper solu
tion of this problem. 

"3. 	 That the Pastors, Consistories, and Congrega
tions engage in public and private prayer that 
a spirit of love and understanding may pre
vail fo r the solution of this problem. 

"4. 	 That due to the importance of this matter, a 
special session of Classis be called on Novem
ber 10, 1970 to deal more fully with the 
Synodical declaration to Classis. 

Reo. Cllrretl H. Stoll/meller, pas/or of the Christian R(.7ormed 
Church o f Elmfwrst 111iuois, has kindly complied with Ow 
editors req uest OWl jIe IJrovlife the following on the Ti mothlj 
Lawnd/Jle aituation. 



"5. That Classis appoint a committee to advise 
Classis at its special session as to how best 
respond to the Declarations of Synod of 
1970." 

Classis met in special session on November 10, 
1970. H owcver, before the Classis could receive, dis
cuss, and deal with the report of the Advisory Com
mittee we were informed that the Consistory of the 
Lawndale Christian Reformed Church had chosen not 
to send delegates to the meeting. This most irregular 
procedlll'e only heightened the tensions already pres
ent. Classis found it necessary to remind the Lawn
dale Consistory of this violation of Article 40 of the 
Church Order which states: "The Consistory of each 
church shall delegate a minister and an elder to the 
c1assis." 

Classis adopted the recommendation of the Ad
visory Committee: "That Classis acknowledge its guilt 
and sorrow in failing to act in accord with the dec
larations on race of the Synods of 1968 and 1969 con
cerning the Timothy-Lawndale issue." Classis de
clined to declare "that the practice of excluding black 
covenant children from the Timothy Christian 
School (Cicero) out of fear is disobedient to Christ." 
However, Classis did appoint a committee of three 
to write a pastoral letter to the Timothy Christian 
School Board imploring it "to no longer countenance 
the exclusion of children of black Christians from its 
Cicero school." 

Classis also adopted an overture from the Elm
hurst Consistory that Classis "appoint a committee 
for the purpose of negotiation." The charge of this 
committee would be to call together representatives 
of the Lawndale Church and the Garfield Chapel, and 
representatives of the Timothy Christian School Board 
to discuss the problems confronting each in regards 
to the education of black children. "The goal of this 
committee is to help resolve the differences of the 
parties involved and develop a workable solution 
to the problems." Committee members appointed 
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were: Rev. O. Breen, Rev. A. Mulder, and Mr. J. 
Sharpe. 

Classis met again on January 20, 1971. The Lawn
dale Consistory again refused to delegate represent
atives. They informed Classis that they would not 
"be able to participate meaningfully apd fruitfully in 
Classis Chicago North as long as she stands in open 
disregard of the teachings of the Christian Reformed 
Church." Rev. James La Grand of the Garfield Chapel 
was also absent from the session as he had separated 
himsclf from the Classis at the afternoon session on 
November 10, 1970. Classis again found it necessary 
to remind these brethren of their violation of the 
Church Order. 

Classis also received an official reply from the 
Timothy Christian School Board to its pastoral letter. 
In response to the Board's letter Classis decided to 
declare: 

1. 	 We are convinced that the Timothy Board is 
not excluding black children from its Cicero 
School because of racial prejudice. 

2. 	 We are convinced that the Timothy Board is 
sincere in its attempt to provide Christian 
education for all covenant children . 

3. 	 We are convinced that the Timothy Board has 
made progress in accommodating all covenant 
children. Grounds: 
a. 	 The Junior High School was moved from 

Cicero to Elmhurst and integrated (Septem
be, 1970). 

b. 	 The Timothy Board is cooperating with the 
negotiating committee of Classis. 

Classis also adopted and forwarded to Synod an 
Overture from the First Cicero Consistory, which 
requests clarification of the statement of the Synod 
of 1968 that members of the Christian Reformed 
Church who advocate the denial of fu ll Christian fel
lowship and privilege in the church or in related 
organizations must be "dealt \'lith according to the 
provisions of the Church Ordcr regarding Admonition 
and Discipline." Classis now requests Synod to give 
assistance as to just how this decision is to be im
plemented in a case which involves a non-ecclesias
tical organization, and when the Church Order rec
ognizes that the task of admonition and discipline is 
the work of the local Consistory, and not Classis or 
Synod. 

Classis also seeks clarification from Synod as to 
the meaning and interpretation of the phrase: "Bc 
considered in contempt of Synod," as used by the 
Synod of 1970. 

Improvement to report - These are the decisions 
and actions of Classis Chicago North since the Synod 
of 1970, as the public record of the Minutes of Classis 
ind icate. Classis Chicago North can report to Synod 
that the situation has improved in several importanl 
respects. 

The Timothy Christian School Board has indicated 
its willingness to provide Christian education for 
children of all races from kindergarten through high 
school. Three of the four Timothy Christian School 
facilities are available for integrated education. Only 
the grade school in Cicero remains closed to black 



covenant children for the present. Classis has judged 
that the School Board has complied with the man
date of both the Classis and Synod. 

Classis has also noted the openness and willing
ness of the Timothy School Board to negotiate. How
ever, it must be admitted that the negotiating sessions 
have come to a stalemate after one meeting as the 
Lawndale-Garfield representatives refuse to attend. 

Synod's role - Neither have we detected through
out the struggle that the Synod desires to assume the 
necessary role of "mediator." The members of the 
Timothy Christian School Society have not yet de
tected that the Synod wishes to deal wi th them in 
Christian love. It is most unfortunate that Synod wil 
fully chose to use purely legal phraseology in adopt
ing the phrase, "in contempt of Synod." 

Research in the Acts of Synod of many, many 
ye..'1rs has failed to bring to light ONE instance 
where previous Synods ever used language that 
clearly belongs to the world of jurisprudence. How
ever, if the Synod of 1971 desires to maintain the 
use of that most unfortunate expression, it will res
olutely remind those who have as far back as Sep
tember 1970 privately and publicly judged Classis 
Chicago North "in contempt of Synod" that they do 
NOT know their courtroom procedures!!! Petitioners 
do NOT find respondents "in contempt" in any court 
in our land! It is the petitioner who must show ju~ t 
cause why the respondent in any legal action should 
be found "in contempt" - but the Courl makes the 
judgment not the petitioner! 

Does the Synod of the Christian Reformed Church 
as the highest assembly of the denomination wish to 
sit in judgment as a COURT OF LAW? If so, Synod 
will without any question have to find the Lawndale 
Consistory in contempt of the Classis for fa ilure and 
refusal to delegate representatives to its sessions, and 
participate in its negotiations. Also, Synod will have 
to spell out concretely something that has also never 
been done before, just what effect sllch "contempt" 
judgment has on a Classis and its member churches. 

Synod will also be hard put to answer a q uestion 
which has been constantly asked and left unanswered 
since the decisions of the Synod of 1968 re the dis 
cipline of a non-ecclesiastical organization. The pub
lished record of the discussion of the Synod of 1963 
on this matter which was left unchallenged demon
strates that the Synod was severely warned not to 
go in the dangerous direction of legislating things in
to future problems. (Cf. Torch (lnd Trumpet, Sep
tember, 1968, pages 11-13.) To my knowledge not 
one authority on Reformed Church Poli ty ca n be 
(;ited in support of Synod's declaration. 

If sllch support can be found it will be of p;reat 
assistance to the Class is in its wrestling with the 
question of its jurisdiction over members of a private, 
not parochial, school hoard, of which NOT all arc 
members of the Christian Reformed Church. What 
we do know "ChllTch-Order" wise is that the 1968 
Declarations on Race got to Synod in a most irreg
ular manner which completely violated the regulations 
of the Church Order of the Christian Reformed 
ChUl'ch, and so Synod acknowledged! (CL, Acts of 

Synod 1968, Art. 36, IV., B. 1, pg. 18. ) It is also true, 
however, that Classis Chicago North fail€d the 
Synod and the church at large in not seeking clar
ification of this matter as far back as the Synod of 
1969. 

In God's providence the Synod of 1971 will be 
faced with this problem and the report of the Com
mittee on the "Investigation of Membership Losses." 
At a time when the Synod has expressed its concern 
over the transfer of members to other denominations, 
it will be interesting to see if Synod demonstrates 
the same concern toward the churches and the 6000 
members of Classis Ch icago North. At a time of great 
unrest in the denomination it is hoped and prayed 
that this forthcoming Synod will recognize that this is 
a problem not confined to Cicero, Illinois, or Classis 
Chicago North, or the Timothy Christian School As
sociation, and work in love toward the lessening, not 
the heightening of the tensions and problems. 

• 
THE 
TIV CHURCH OF CHRIST 
AND 
WHITE PATERNALIS~I 

STEPHEN V. MONSMA 

Dr. Stephell V. Monsma (Pl1.D.) is Clwinnllfl 
of the Political Science DqJart.ment at Caloin 
College in Grand Rapids, Michigan . As a 
lIlastel"S studcllf in IJolitical science, l!e special
ized in African affairs, and his master's tMsis 
dealt with Nigeria. Presently, he is teaching a 
non-western politics course as an Associate 
Professor at Calvin. THE OUTLOOK appreciates 
Dr. Monsma's competence to deal with the 
sllb;ect on which he writes and also his u:illing
ness to make this contribution available for 
publication. 

The Background 
On February 13, 1971, dedication ceremonies were 

held for the Reformed Theological College of 
Nigeria.' This seminary has been established by the 
Tiv Chmch of Christ in the Sudan, a church which 
was described several years ago as the fastest grow
ing church in the world." Since the Tiv Church of 
Christ is the outgrowth of the work of Dutch Reformed 
missionaries, and, since 1961, of Christian Reformed 
missionaries, one would suppose that the tremendous 
growth of the church and now the organization of 
its own theological college would be greeted by the 
Christian Reformed Church with prayers of thanks
giving and joy to almighty Cod "from whom all 
blessings Row." 

But this has not been the case in regard to the 



founding of the theological college - it has resulted 
in cries of dismay by many of the missionaries and 
by varying degrees of noncoope ration by the mission
aries and the Christian Heformed Church in the 
effort.' The chief cause of the dismay stems from 
the missionaries' and the Ch ristian Reformed Church's 
desire that the nati onal church send its men to a 
union seminary, the Theological College of Northern 
Nigeria, established by seven cooperating evangelical 
denominations. The Tiv Church of Christ, on the 
othe r hand, prefers to establish its own theological 
college (although it is willi ng to continue to send 
some of its men to the union theological college). 

Controversy has swirled around the issue of the 
proper way to provide theological train ing for the 
young men of the Tiv church. This has been true 
within the national chmch itself, among the foreign 
missionaries, within the Christ ian Reformed Board of 
Foreign Missions, and within the Christian Reformed 
Synod. Unanimity has rarely prevailed within these 
hodies. But usually majorities among the foreign 
missionaries and within the Christian Reformed Board 
of Foreign Missions and Synod have favored exclusive 
lise of the union theological college, and a majority 
of the national church has favored the development 
of its own theologica l college.' W riting as a white, 
Christian Reformcd Amcrican who has some, but 
li mited , knowledge of Nigeria, I propose to consider 
the controversy that has gone on among the foreigl1 
missionaries and with in the Christian Reformed 
Church in North America - not the controversy with
in the national church. 

For the most pari, this controversy has centered 
npon the merits of the case - whether the nature and 
nceds of the national chureh and the natu re and 
needs of the Christi an chmch generally in Nigeria 
ca n be scrved better by training the Tiv church's 
future clergymen in the church's own theological 
college or in the union theological college. One side 
pOints to the higher quality education the union 
theological college ca ll provide and the advantages 
of an inter-denominational, intertribal school as a 
living demonstration of Christian unity in a nation 
tom by tribalism and threatened by denominational 
fragmenta tion. The other side poin ts to the ad
vantages of a distinctively Reformed theologica l 
education and the church's need for more men to he 
trained than the union theological college has been 
ahlc to accept . The purpose of this paper is not to 
rehash these arguments which have been debated and 
redebated over a number of years. I wish to explore 
an aspect of the issue thnt has been largely ignored_ 

But before going into that aspect T wish to 
establish the proposition, that, even if one leaves 
open the question of whether or not the national 
church's decision to establish its own thcologica l col
lege was the wisest (:Ourse it could have taken, this 
decision certainly is not clea rly contrary to the Word 
of God nor obviously without merit. This deci.~ i oll 
is not in the same class as decisions - to take some 
totall y inconceivable exa mples - to build luxury 
homc.~ for all of its pastors or to pour thousands of 
dollars into a plush mee ting hall for the church's 

synod meetings. For a rapidly expanding ch urch to 
decide to establish its own theological college for 
training sorely needed clergymen is - on the surface 
- a reasonable decision to make and is not obviously 
contrary to a sanctified sense of priorities. However, 
the question of whether this is the wisest of all pos
sible courses, is, admittedly, still open - and one 1 
do not intend to explore in this paper_ 

National-Church Independence versus Sending-Church 
Paternalism 

The aspect of the controversy that I am convinced 
the Christian Reformed Church and its missionarics, 
mission board, and Synod have largely ignored is 
whether we as white Westerners, either living as 
guests in another country or living thousands of mi les 
away from the .scene, have a right tf) impose onto the 
national f:hurch our judgments 011 the merits of the 
issue. I say, "No.·' Cast in these terms the con
troversy takes on the colora tion of a clash that has 
been all too frequent in the history of western mis
sions - a clash between the indigenous church , 
struggling to free itself from the restraints imposed 
by the "mother" church, and the "mother" church, 
convinced that it knows better than its younger, less 
experienced "offspring." The too frequent pattern has 
bee n for the founding church to exercise for too long 
a period of time a paternalistic supervision of the 
national church. One student of missions has written: 

Our approach has frequently departed from the 
New Testamen t pattern in this crucially impor
tant respect: it has made missionary control of 
the Church which its witness brought into being 
a normal and extended stage between the be
ginning of the witness and the coming into being 
of truly independen t Churches .... The defect 
of our approach in many places has been that 
it withheld from converts the freedom Ch rist has 
gained for them." 

E ven the New Testament church faced Ihis same 
problem when Paul, the missionary, had to withstand 
Peter, the representative of the sending Jerusalem 
church, "to the face" over his insistence that the 
newly established gentile-churches should conform to 
Jewish p ractices (Galatians 2:11). 

The tendency of sending-churches to exercise too 
great a supervision over the more recently established 
churches has been a particularly preva len t problem 
in the modern period of Christian missions. During 
this period most fore ign mission activity has taken 
the form of white, western , more technologically ad
vanced societies sending missionaries to non-whi te, 
non-western , less technologica lly advanced societies. 
Problems of mutual undcrstanding have been com
pounded by the resulting cultural barriers; problems 
of paternalism have been encouraged by an all too 
natural tendency for IIll:;Slonaries and sending
churches to develop feelings of superiority towards 
the "backward » people to whom they were sent. 

History has shown th at the most vital, successful 
miss ionary efforts have come about when it has been 
possible to follow an esse ntially indigenous mission 
pattern - when the national church has been given 
the freedom to develop and support its own evan
gelistiC eHorts." The Tiv Church of Christ is no ex



ception to this rule. Formally, it is a fully inde
pendent church no more under the formal control 
and tutelage of the Christian Reformed Church than 
are the Cereformeerdc Kerken of The Netherlands. 

As we saw earlier, the Tiv Church of Christ has 
been experiencing phenomenal growth under its in
dependent status. And the evangelism strategy that, 
with God's blessings, has been a key factor in this 
sLlccess has been a strategy developed by the Tiv 
Christians themselves, not by the western mission
aries. "It should be noted here that this 'Bible school' 
movement was not primarily the result of missionary 
prodding, but arose among the Tiv themselves. It 
became in the end the mos t powerful means of evan
gelism in Tivland."7 Both the history of Christian 
missions generall y and the history of the Tiv church 
suggest the wisdom of nationa l church independence 
and the dangers of sending-church paternalism. 

Thus it seems strange that the Ch ristian Heformed 
Board of Foreign Missions and the Christian Re
formed Synod have both decided that they can better 
judge the theological training needs of the Tiv 
Ch urch of Christ than can the Tiv church itself. In 
effect they are saying that even though they are 
thousands of miles away from the scene, even though 
the vast majority of their members have never visited 
Nigeria, and even though the vast majority of them 
have probably read or studied next to nothing about 
Nigeria in general and the Tiv church and Tiv tr ibe 
in particular, they know bette r than the national 
church what is its own best interest. 

I suspect that a position such as this would appear 
totally preposterous to liS if the requesting church 
were not composed of black, "primitive" persons. If, 
for example, the Gereformeerde Kerken of The 
Netherlands had, immediately following the devasta
tion of World Vhr II , indicated thei r need for a new 
seminary and had requested financial assistance from 
the Christ ian Reformed Church , I do not doubt that 
the requested support and financial help would have 
becn readily given. And if someone would have 
suggested that perhaps ou r brethren in The Nether
lands could better work with a lillion seminary or 
lise some other means to tra in their men for the min
istry, ollr natural response would have been that 
surely the men who are right on the scene - not we 
who are an ocean away - are in the best position to 
judge the needs. I cannot help but suspect that a bit 
of western superiority and white racism has unin
tentionally crept into the refl1.~al to cooperate with 
the Tiv nati onal church in estahlishing a theological 
college. 

The Sending Church's "Superior" Competence 
But, some persons may object, the Christia n Re

fo rmed Board of Foreign Missions and Synod are 
guided in their decisions by the advice of the mis
sionaries who are right on the scene and by the staff 
ami members of the ;\'i ission Board who have madc 
trips to Nigeria and have ohserved the situation first 
hand. Undoubtedly, there is a measure of truth in 
this assertion. But it leaves the question of whether 
or not white vVesterners, either visiting Nigeria for a 
few weeks or living there for several years as guests 

in a foreign culture, are better able to judge the 
needs of the national church than is the church itself. 
Those who would answer yes to this question can 
point to the superior theological training and the 
broader perspective that the missionaries and home 
board observer~ have as compared with the Nigerians, 
who, it call be claimed, have a more limited educa
tion and a more parochial loyalty to a tribal group. 

I believe this line of reasoning fai ls on two counts. 
First, it is necessary to recognize it for what it is: 
pure paternalism. «Father knows best" is its moving 
spirit. Admittedly, sometimes father does how best. 
But just as there comes a time when every child 
must be given the freedom to learn by making his 
own choices, so also there comes a time when every 
young church must be free to learn by making its 
own choices. This time, I feel, has long ago come and 
gone for the Tiv Church of Christ in the Sudan. This 
is an area where principle and practicality meet. 
Harry H. Boer has enunciated the principle: "But 
whatever the specific approach [of missionary acti v
ity], there will be a common desire to place converts 
and their churches at liberty, there will be a common 
desire to let them be masters in their own house.''' 
Practicality states that - for good or for bad - the 
age of \vhite paternalism in Africa is over. This is 
true in the political realm; it is no less true in the 
ecclesiastical realm. 

I reject the line of reasoning stated earlier for a 
second reason: it rests on fa lse assumpti ons. I chal
lenge the assumption that white foreign missionaries, 
living in an alien culture for several years, or white 
mission board members taking a whirlwind tour of 
the mission field, "know best." Is their education 
and perspective truly superior to that of the national 
Christian leaders? An education is superior or in
ferior relative to the task at hand. A sllperbly edu
cated physician would be very poorly educated to 
build a bridge. Even so, the llsually strong theolog
ical training of the foreign missionary has not neces
sarily prepared him to understand issues involving a 
foreign culture, set in a society and political system 
of which he knows little. 

vVhen I was able to visit the Tiv mission fie ld very 
briefly in conjunction with a more extended trip to 
Nigeria some years ago, I was struck by the exten t 
to which the missionaries had failed to enter into the 
political, social , and cultural life of Nigeria. The Ball 
Iler was in almo~t every missionary home I visited ; 
the Lagos Times wa~ not. i\'iany missionaries had 
never vi~ited the major cities of Nigeria such as 
Lagos, Ibadan, and Port Harcourt. And, I am sad to 
say, a condescending spirit toward the Nigerian was 
not totally absent. Stewards - the accepted term for 
men who work abO\lt the house performing many of 
the tasks machines perform in American homes 
were constantly referred to as "boys" by missionaries 
- even though they generally were grown, married 
men with familie~ of their own. And olle missionary, 
when he heard that I was planning to take the train 
up to Kano (missionaries almost always drive private 
cars or Ay), remarked: "Yes, those Nigerian trains 
are not too bad, going first class." I hard ly dared 
tell him I was planning to go third class, since he had 
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assumed that any American would travel 6rst class 
(thereby separating himself from most Nigerians). 

My point in relating these cases is not to deprecate 
the foreign missionaries, whom I respect for their 
dedication, sacrifice, and deeply felt commitment 
all this no one can take away, and surely not a three 
day visitor to the miss ion field. My point, rather, is 
that missionaries are human, with all the frailties and 
weaknesses inherent in human beings. And one of 
the most natural of all human tendencies is to be 
culturally parochial, to want to live within the com
forting confines of one's own cultural background 
and to see and evaluate issues that lie within a foreign 
cultural context withi n the context of one's own cul
ture. To break out of one's cu ltural blinders is dif
ficult for all, impossible for some. The Christian 
Reformed missionary in Nigeria is no exception 10 
this rule. 

The basic, all-important conclusion that I reach 
from these various observations is that the mission
ary's education and perspective, while they may be 
superior and broader than the Nigerian's from a 
western point of view, may be inferior and narrower 
than the Nigerian's relative to the Nigerian scene. 
The bclief that forcign missionaries or the home 
Board of Missions can judge the theological training 
needs of the Tiv church better than its own leaders 
can si mply cannot be demonstrated. 

Conclusion 
The inescapable conclusion of this paper is that 

the theological training of the Tiv church's clergy
men is an atea in which the Christian Reformed mis
sionaries and official bodies - while bei n}!; free to 
make observations and to p:ive advice - should, in 
the final analysis, defer to the judgment of the na
tional church leaders" They, not we, are closest to 
the scene. They, not we, have the more intimate 
knowledge of their needs and problems. They, not 
we, will be the ones most directly affected by the 
decision. 

To defer to their judgment means at the very 
least th at we - including those of us who may have 
some misgivings about the wisdom of the choice 
should accept their decision, should pray for the ~uc
cess of their venture, and should cooperate with them 
when and where appropriate. 

To charge that base motives such as tribal pride 
have motivated the decision, to forbid any mis
sionaries from serving on the theological college's 
board, to call (or the removal o( two missionaries 

from the field who have supported the national 
church's decision to establish their own theological 
college, in fact to rebuke officially these two mission
aries, and to refuse all fi nancial help - all of which 
are actions individual missionaries or officia l mission
ary bodies have taken - is not to defer to the national 
church's judgment, but is to engage in a stubborn 
paternalism that should have gone out with the bush 
jacket and pith helmet. 

I pray that the Tiv Church of Christ will show a 
deeper spirit of Christian understanding, patience, 
and love than most of the Christian Reformed mis
sionaries and official Christian Reformed bodies have 
shown towards it, 

FOOTNOTES 
1. 	 Since my brother, the Reverend Timothy M. Monsma, is 

a member of thc Tiv Church of Christ and a missionary 
working within that church, I should emphasize that this 
paper and the views contained in it arc purely my own 
:md not tho~ of my brother. He has not seen or read this 
paper lind docs not evcn know I am writing it. I am solcly 
responsible for all the observations and conclusions con
tained in this paper. 

2. 	 Thc communicant mcmbership of the church has approx
imately doubled every four years since its organi:wtion as 
!m indepcndent church in 1957. One scholar has estimated 
thnt hy 19'!=! it will hnYe 70.000 to 80,000 communicant 
mcmhers (L'Om pnred with a 1969 figure of 30,000) and it 
will have 140 to 160 congregations (compared with a 
1969 figure of 35). Sec Eugene Rubingh, Som of Til) 
(Crand Rapids: Baker, 1969), pp. 237-239. 

3. 	 J~or example, both the offi cial governing body of the 
missionlllics in Nigeria and the Christian Reformed Board 
of Foreign Missions have forbidden nny missionaries from 
serving on the school's board of fovernors - includin,:: 
even missionaries who arc members 0 the national church. 

4. 	 To be fully accurate it sho11ld be noted that in 1970 the 
Christian Rdomu.'<i Synod decided. in view of the in
ability of the union seminary to accept a ll of the qualified 
Tiv students, to a\lthorize a fom-year class for the 
theolo~iea l tra ining of T iv students; that is, one group or 
studcnts would receive a fou r year theological training, 
hut it would be a temporary, one-time arrangement, not 
an ongoing seminary. 

5. 	 1·larry R. Boer, Pentecost and Missions (Crand Rapids; 
Eerdmans, 10(1) , p. 221. 

6. 	 For an e'Ccellenl analysis of indigcnous mission methods 
an<l their relationship to church growth soo Donald A. 
McCnvran, Understanding Church Growth (Grand Rapids : 
Eerdmans, 1970), pp. 335-353. 

7. 	 Rilhingh, op. cit ., p. 125. 
8. 	 Boer, 01" cit., p. 224. Curiously enough, Dr. Boer has 

been a eading opponent of supporting the national church 
in its own choice of thcological education. 

9. 	 If the nat ional church were proposing a project which 
was clearly contrary to God's \Vord or to all good reason, 
it would not, I feel , be incumbent upon us to defer to its 
judgmcnt. My thesis should not be pushed too far. But 
as I pointed out earlier in this paper - the choices the 
natioll.,)\ chu rc\l Ims made in the area of tllcologica\ training 
certainly are not clearly contrary to Cod's \Vord nor to 
all good reason. 


