
DEVOTED TO THE EXPOSITION AND DEFENSE OF THE REFORMED FAITH 

AUGUST· 1971 




THE MODERN TONGUES MOVEMENT 

ROBERT G. 

TIle following constitutes cha,Jter 8 (Conclusi011") 
of the book T H g M OOERN TONGUES MOVEMENT by 
Robert G. Cromacki. (I baptist minister and pro
fessor of Bible and Greek llt Ceda.rm.Ue College. 
This materinl is reprinted bl) permissIOn of Pres
byterian amI Reformed Publishing Co. T he book is 
llooiloble ($4.50) fTOm Presbyterian and Reformed 
Publishing Co., Box 185, Nutley, N I 07110 or at 
your local bookdeo.ler. 
"Throughout the h istory of the church, no spirit

ual gift has occasioned so much continual controversy 
as the gift of tongues.'" We have demonstrated the 
truth of that observation. The modern tongues move
ment has increased this controversy and has stimu
lated much research on the phenomenon of tongues. 
We have attempted to evalu ate this movement in the 
light of the Scriptures. 

1 t was first seen that the phenomenon of ecstatic 
speech or tongues was not unique to Biblical Chris
tianity, but that it was also found in pagan religions. 
This demonstrated that ecstatic speech could be 
Satanically or artificia lly produced. No occurrences 
of tongues were seen in the Old Testament. In the 
apostolic era, the Biblical phenomenon first occurred 
(Acts 2, 10, 19; I Cor. 12-14). No genuine man
ifestations of tongues were seen in the post-apostolic 
period through the Protestant Reformation. In the 
next three (.'e nturies, perverted manifes tations of 
tongues occurred among heretical groups of different 
doctri nal persuasion. Modern Pentecostalism is a 
twentieth century movement with its basis in Armin
ian, holiness theology. It is this movement that has 
cla imed the recovery of the phenomenon of tongues 
and that has penetrated the historic denominations in 
the past decade. Therefore there is no historical con
t inuity of the phenomenon of tongues from the Bib
lical era to the presen t situation. Tongues did indeed 
ccasel 

The current tongues movement is being pushed 
chiefly by the Full Cospel Business Men's Fe ll ow
shi p International and other related groups, such as 
the Blessed Trinity Society. All of the major denom
inations have been penetrated and infl uenced by this 
new emphasis. The movement is characteri zed by all 
types of phenomena - tongues, healings, visions, 
dreams, direct revelation , e tc. These experiences are 
contrary to the Biblical pattern of true spiritua l ex
pe riences. Although the movement claims to be of 
d ivine origin, its phenomena are best explained by 
Satanic origin, psychologically p roduced , or artifi
cially simulated . In most cases, it appears to be a 
human effort to recreate or simulate a transitional 
Biblical phenomenon. 
'. The true nature of Biblical glossolalia was that 
known, foreign languages were spoken by a believer 
who had never learned them and who was controlled 
by the Holy Spirit. The modem tongues movement 
claims that tongue speaking can be in either known 
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languages or unknown sounds, with the latter being 
spoken much more than the former. Sincc speaking 
in unknown sounds is unscriptural, the modern 
movement has not recovered the Biblical phenom
enon. 

The modern tongues movement claims that as 
long as the great commission is carried out, spe.akiJ~g 
in tongucs will occur (Mark 16;15-20). True faIth In 

God will cause the phenomenon to appear in the 
individual's life. However, the faith mentioned in 
this passage is fai th fo r salvation, not faith to receive 
a gift. Actually, the passage teaches that everyone 
who believes in Christ will speak in tongues. This 
is contrary to the experiences of past generations 
of believers and of the modern movement itself. 
Since the passage has poor textual authenticity, it 
should not be used to prove a ny position. 

The modern movement also claims that speaking 
in tongues was the initial, physical evidence of the 
baptism of the Holy Spiri t (Acts 2, 8, 10, 19). H ow
ever, they have misunderstood the Biblical doctrine 
of the baptism of the Holy Spirit and the transitional 
nature of the Book of Acts. Speaki ng in tongues 
was the sign of the initial introduction of the Holy 
Spirit's ministry to fO llr different classes of people 
(Jews, Samaritans[?l , Gentiles, disciples of John the 
Baptist). It occurred then and only then for t~at 
particular purpose. These occurrences were never 1Il

tended to become a pattern for the reception of the 
Spirit by suhsequent believers. They could not be
cause no two of the four are the same. Actually, 
the experiences of many Pentecostalists are contrary 
to their own formulated pattern. 

The modern tongues movement claims that the 
spiritual gifts, including the gift of tongues, were 
intended by God to become a permanent part of 
church life and history. H owever, many of these 
gifts (including tongues) were temporary, designed to 
be used by the infant church until the New Testa 
ment canon and revelat ion were closed and the 
church was mature as the res\llt of the apostolic, 
prophetic ministry. It was clearly stated that the gift 
of tongues would cease, a nd church history revealed 
that it did in the first century. The inward (love) 
and the outward regu lations of the gift of tongues 
are not practiced by the modern tongues movement. 
It claims that the forbidding of tongues today is anti
Scriptural (I Cor. 14:39) and a limitation .upo~ the 
sovereign will of God. H owever, the question IS n~t 
whether God can give the gift of tongues today; It 
is whether Cod has purposed to do so. As Walvoord 
wrote : 

It is, of course, impossible for anyone to 
prove experimentally that speaking in tongues 
cannot occur today. It may be demonstrated , 
however, that speaking in tongues is not essen
tial to Cod's purpose now, and that there are 
good reasons to believe that most if not all the 
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phenomena which are advanced as proof of 
modern speaking in tongues is either psycholog
ical or demonic activity." 

\Vhat, then, is the modern tongues movement? 
First, it is the penetration and the presence of the 
old Pentecostalism within churches of historic Prot
estantism. Although they may claim to be Presby
terians or Baptists with a Pentecostal experience, in 
actuality they are now Pentecostalists holding mem
bership in Presbyterian or Baptist churches. They 
support Pentecostal preachers (e.g., Oral Rober ts), 
p ublications, and schools (e.g., Oral Roberts Uni
versity) and fi nd their best fellowship within the 
Full Gospel Business j\'len's Fellowship program. The 
charismatic movement within the historic churches 
is not a spontaneous movement from within, but 
rather an active recruitment from without. 

Second, the modern tongues movement is an es
sential part of the ecumenica l atmosphere. One key 
leader, Harold Bredesen, aHirmed: "Today this liv
ing, uncontrollab le Spirit is sovereignly a t work in 
the Roman Catholic Church and among Protestants, 
both liberal and conservative.'" A Lutheran minister 
and tongues speaker wrote: 

I have been having dialogues with Catholics 
and with Pentecostals and it has been a wonder
ful blessing. In Brooklyn we have two dialogue 
groups now, composed of Lutheran ministers 
of all fl avors and young Roman Catholic priests. 
vVe meet and study the Scriptures together, 
pray together, talk about community problems, 
and d iscuss mutual involvement of our parishes. 

Recently I a ttended a Roman Catholic, Epis
copalian and Lutheran retreat. The Holy Spirit 
is moving in the Roman Catholic Church. 1 am 
convinced that the basic meaning of the Char
ismatic Renewal is the reunion of the churches. 
Not a reunion of compromise, of the creation 
of a super-church, but a renovation as to what 
the unity of the Spirit means: (Italics mine). 

Whether all Pentecostal leaders support these claims 
is beside the point . It is a fact that this significance 
of the modern tongues movement is so stated by some 
of their own leaders. Li.berals, conservatives, Prot
estants, and Catholics are heing drawn together hy 
the phenomenon of speaking in tongues. This 1IUI!! 

supply the inner u nity that the ecumenical move
ment could not do organizationally. It is an inner 
unity based upon experience, not doctrine. 

Third, the modern tongues movement reflects a 
confusion and ignorance of Biblical doctrine. It has 
its basis in Arminianism and in spiritua l immaturity. 
Many of their experiences simulate the crisis en
counter of Barthian nco-orthodoxy. All kinds of 
doctrinal foundations are accepted hy them as long 
as the person has had the proper experience. Note 
the published testimonies by Roman Catholics 
(sacra mentalism), Church of Christ (baptismal re
generation), Arminians, and liberals. Their emphasis 
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upon extra-Biblical revelation and phenomena (vi
sions, dreams, healings, tongues) is unhealthy and 
contrary to the witness of the Holy Spiri t through 
the Word. Their doctrinal concepts of the baptism 
of the Holy Spirit and the "latter rain" fulfillment 
must be rejected . 

Fourth, the modern tongues movement is based 
upon experience, not doctrine. Someone once penned 
the maxim: "The man who has an experience is 
never at the mercy of a man who has an argument." 
This is t rue to a certain exten t, but a religiolls ex
perience in itself can never be the fina l test of its 
genuineness. The Bible mllst forever be the basis 
of faith and practice. It must always judge expe
riences to determine their validity. Walvoord pointed 
out the errors of doctrine based upon experience: 

Experience ever possesses two fatal grounds 
for error: (I) a misapprehension of the expe
rience itself in its content and divine origin; 
(2) a faulty conclusion as to the doctrinal mean
ing of the experience. Hence. on the one hand, 
an experience supposedly of divine origin may 
be purely psychological, or worse, a deceiving 
device of Satan himself. On the other hand, a 
genuine expe rience may be misunderstood and 
mislabeled, as the common denomination of the 
work of the filling of the Spiri t as the baptism 
of the Spirit." 

The modern tongues movement is guilty of both of 
these errors. 

':Ve conclude by quoting Pau l, who said "Tonglles 
shall cease" (I Cor. 13:8). They have. 

I. Walvoord, OlJ. cit., p. IBO. 
i!. Ibid., pr. 185- 186 
3. 	 Harold Bredesen. "Return to the Charismata," Trinit ll. II 

( Whitsllntide. 1962 ), 22. 
4. 	 Erwin J>range, "A New Ministry," Fila Gospel B~jsi,.eu 

M en'$ Voice, XIII (April, 1965), 7. 
5. 	 Walvoord, OlJ. cit., I). 174. 
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EDITORIAL 


THE PENTECOSTALS-


What about them? 

JOHN VANDER PLOEG 

Some years ago, when Dr. Henry P. Van Dusen. 
fonner president of Union Theological Seminary 
(New York) turned the spotlight on twentieth-century 
Pentecostalism by calling it a "third force in Christen
dom," it probably occurred to few if any of us in the 
Christian Reformed Church that we too had better 
sit 	up and take notice. 

It was much easier at the time just to look the 
other way and think wishfully that Pentecostalism 
with its glossolalia (ton~uc·speaking) would come and 
go but leave us untouchcd, Today we know better, 
or at least we should . A few questions and answers 
about the Pentecostals in this and possibly in one or 
more following contributions may hopefully make us 
more knowledgeable about them. 

1. What occasions our special interest in Pente
costals at this time? 

Well, suddenly we are waking lip to the truth of 
what Van Dusen said and what we also should have 
foreseen. The Pentecostal camel is right now poking 
its nose into our eRC tcnt also, as well as into the 
tents of others. Who and wha t is this uninvited guest. 
and what should our attitude be toward his arrival? 
Should we be hospitable lest in this we fail to "enter
tain angels unawares"? Or should we close our doors 
and bid this newcomer to begone? Should we be 
critical of the Pentecostal, appreciate him, or do both? 
Undoubtedly, both will prove to be the case. 

Hecentlya very in terested and active CRC member 
from the West coast gave me his opin ion that the 
"charismatic movement" or neo-Pentecostalism con
stitutes the greatest threat to the future of our church. 
Presum ably he would judge this to be true for others 
also. 

A CHC c1assis ill the vicinity of Chicago has re
cently appointed a (.'Ommittee to look into a Pente
costal movement that has arisen in one of the con
gregations within its borders. 

Moreover, in 1970 the CRC Synod refused can· 
didacy for the ministry to an applicant because of his 
"adherence to certain tenets of neo-Pentecostalism." 
Also rejected was a recommendation that the ap
plicant be permitted "to serve as stated supply for 
one year" with certain stipulations. 

Then 100, Classis Sioux Center overtured the re~ 
cent Synod of 1971 "to make a declaration on our 
church's position regarding the special gift s of the 
Holy Spirit (tongue speaking, healing, prophecy, bap
tism of Spi rit. etc.) especially in the light of Neo
Pentecostalism as it is creeping into our denomina~ 
tion." One ground adduced for the overture was Uthat 
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there is much unrest and confusion on this issue in 
our dcnomination at the present time." 

Complying with this overture, Synod 1971 decided 
to address a pastoral letter to the churches ahout the 
inroads of neo-Pentecostalism and also to appoint a 
committee to study the matter and to report in 1972. 
Prior to this decision and obviously a factor in its 
adoption was the impassioned plea of one of our 
Canadian ministers who did all he could to convince 
Synod that the neo-Pentecostal inroads among us 
should be recognized as "a crisis." 

Finally, reports are being circulated about meet
ings of a nco-Pentecostal nature being held in this 
writer's vicinity. Not having been invited to attend 
and without any firsthand report I am unable to say 
anything about the truth of the reports or about what 
occurs at these meetings if they are actually being 
held. 

Due to an interruption at this point in my writing, 
while on an errand, I encountered a reliable informant 
who reported just having attended a meeting in our 
vicinity at which a CRC home missionary claimed 
that he speaks in tongues. My informant told me 
also of a SWIM team member who likewise claimed 
that he had received this gift. 

However, the upshot of all these considerations is 
that we have sufficient reason to address ourselves to 
this matter: The Pentecostals - what about them? 

2. 	 What do the Pentecostals believe? 
The fo llowing excerpt from Handbook of Denom

inations in the United Slates by Frank S. Mead 
appears to be a fair and comprehensive delincation of 
Pentecostal beliefs: 

"Pentecostalism is a most indusive term applied to 
a large number of revivalistic American sects, assem
blies and churches. Many of them have come out of 
either Methodist or Baptist background5, and they 
are primarily concerned with perfedion, holiness, and 
the Pentecostal experience. 

"They offer statements of faith which are often 
long and involved and highly repetitiou5, but through 
which may be traced certain common strains and 
elements. 

"Most of them believe in the Trinity, original sin, 
man's salvation through the atoning blood of Christ, 
the virgin birth and deity of Jesus, the divine inspira
ti on and literal infallibility of the Scriptures, mani
festations and 'blessi ngs' of the working of the Holy 
Spirit often running into excessive emotionalism
shouting, trances, jerk ing, hand clapping, 'tongue talk
ing: and so forth - the fi ery Pentecostal baptism of 
the Spirit, premillennialism, and future rewards and 
punishments. Two sacramcnts are found in most of 
their sects - baptism, usually by immersion, and the 
Lord's Supper. Foot washing is frequently observed 
in connection with the Supper. Many practice divine 
healing, and speaking in tongues is widespread" (p. 
167). 

3. Are the Pentecostals Arminian in their teaching? 
There are good reasons fo r bclieving that this is 

so. 	 Consider the following as evidence. 
Charles W. Conn, Editor-in-chief of publications 
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for the Church of God [Pentecostal] was authorized 
in 1953 to prepare a history of this church. In his 
book Like A Mighty Army he writes: 

"The doctrine of sanctification is distinctly Armin
ian, and Arminianism rather than Calvinism has 
produced the greatest revival movements in this na
tion, particularly in the South. Dr. William Warren 
Sweet has stated that Calvinistic doctrine, with its 
extreme views of predestination and election, offers 
salvation to the few [?], while Arminianism, with 
its insistence of free will, offers salvation to all ; Cal
vinism is autocratic, while Arminianism is democratic. 
.." (p. 21). 

Earl P. Paulk, Jr., a Church of God pastor [Pente
costal1 has written an unusually informativc book 
entitled Your Pentecostal Neighbor. His Arminian 
thinking and convictions are obvious from the fol
lowing: 

a. "One of the favorite Scriptures used by those 
of the predestinarian school of thought is Romans 
8:29, 30. 'For whom he did foreknow, he also did pre
destinate to be conformed to the image of his Son, 
that he might be the firs tborn among many b rethren. 
Moreover whom he did predestinate, them he also 
called; and whom he called, them he also justified; 
and whom he justified, them he also glorified.' The 
only thing here predetermined is the plan of salvation, 
not those who should accept or reject. God pre
destines plans, not people" (pp . 33, 34). 

For the Scriptural (Calvinistic) teaching of uncon
ditional election" the rcader is urged to see the First 
Head of Doctrine of the Canons of Dart. 

b . "Zwingli, and perhaps Calvin, supported the 
idea that God chose some to be saved and some to 
be damned even before the creation or fall of Adam. 
According to them, not even Adam had a choice; he 
only did what Cod had intended that he should do. 
Arminius went almost to the other extreme in his 
belief that all . mankind is completely free and has 
self-responsibility for his eternal destiny. The Meth
odists have given support to the doctrine of 'free-will .' 
However, its most ardent supporter is the Pentecostal 
movement" (p. 79). 

"God took the initiat.ive to save mankind. 'While 
we were yet sinners Christ died for us' (Rom. 5:8). 
His spirit of love is constantly courting the acceptance 
of man. However, the fi nal decision is left to the 
human .. ." (p. 79). 

For the Scriptural (Calvinistic) teaching on total 
depravity and the manner of man's conversion to God, 
the reader is urged to see the Third and Fourth Heads 
of Doctrine of the Canons of Dart. 

c. "Your Pentecostal neighbor be lieves that the 
Christian is eternally secure so long as he continues 
in a walk with Christ. However, just as a man comes 
to God by his free will , he may with that same will 
turn away from God and be lost again . The will that 
leads him to Christ, is not destroyed after the time 
of conversion. But th is free will is still at work and 
Qlay lead a man away from God if he becomes dis
obedient. Man remains a free moral agent after con
version" (pp. 149, 150). 

For the Sl."riptural (Calvinistic) teaching on the 

perseverance or preservation of the saints (eternal 
security) the reader is urged to see the Fifth Head of 
Doctrine of the Canons of Dort. 

4. How numerous are the Pentecostals? 
As recently as 1967 (copyright date of his The 

Dictionary Of ReligiOUS Terms) Donald T. Kauffman, 
Managing Editor of the Fleming H. Revell Company, 
estimated the number of Pentecostals in the world 
to be about two million . 

However, according to Earl P. Paulk, Jr., in his 
Your Pentecostal Neighbor: "In the Pentecostal Fel
lowship of North America meeting in Atlanta, Geor
gia, 1956, an estimate of five million or more was 
given for the Pentecostals of today" (p. 21). Paulk 
goes on to say: 

"There are many in the world, though not reg
istered as such, who walk beneath the Pentecostal 
banner. It is well known that many Christians and 
even preachers have received the baptism of the 
Holy Spirit just as was received on the Day of Pente
cost in Jerusalem, but have remained a member of 
another church" (p. 21). 

Furthermore, according to Paulk: "Some of the 
prominent Pentecostal churches of today are: Assembly 
of God, Church of God, Church of Cod Mountain 
Assembly, International Ch urch of F oursquare Gospel, 
International Pentecostal Assembly, Open Bible 
Standard Churches, Pen:ecostal Church of Christ, 
Pentecostal Assemblies of Canada, Pentecostal Holi
ness, and the Full Gospel Church of God of South 
Africa. The Church of God and the Full Gospel 
Church of God of South Africa have united in amal
gamation" (p. 21). 

5. But are tongue-speaking and faith-healing not 
promised by our Lord to everyone who believes? 

On the surface it may seem so. According to Mark 
16:15-18, Jesus said : 

"Go ye into all the world. and preach the gospel 
to the whole creation. He that believeth and is bap
tized shall be saved; but he that disbelieveth shall be 
condemned . 

"And these signs shall accompany them that be
lieve: in my name shall they cast out demons; they 
shall speak with fJeW tongues; they shall take up 
serpents, and if they drink any deadly thing, it shall 
in no wise hurt them; they shall lay hands on the sick, 
and they shall recover." 

But now notice also the promises Christ gave that 
I did not italicize: promises about taking up serpents 
and drinking deadly potions without being hurt. Do 
those who are flirt ing with neo-Pentecostalism, or may 
even be serious about it, go all the way with 
this promise of Christ? No, it's prctty safe to say that 
they keep their distance from poisonous snakes and 
that they refuse to touch a drop of anything they 
know to be a deadly potion. How come? 

Space is up. The Lord willing, the .mbject will be 
continued. Any comments or questions? Let me hear 
from you and 111 do my best to find and report the 
solutioll or the answer. The matter is urgent and 
certainly timely and important enough to pursue it 
further. 



BIBLICAL AUTHORITY IN CRISIS 

FRED W. VAN HQUTEN 

The editor of T ilE 01.TrLOOK called Agenda Report 
36 on The Nature and Extent of Biblical Authority 
"the most crucial issue facing Synod 1971" ( d . Tnt: 
OlTrLOOK, June 1971 ). Many delegates to Synod 
shared that view. What can be more important than 
the Bible. God's inspired. infallible, authoritative 
Word? 

The Study Committee in present ing Report 36 
recognized this in the statement that "the historic 
Christian doctrine of Biblical authority is in crisis in 
our times. This crisis lies especially in the area of 
hermeneutics .... The hermeneutical problem is the 
pivotal point of much contemporary theological con
troversy. Involved is a right understanding of Scrip
ture, which is a matter of paramount importance 
today for the entire Christian church, including those 
churches which stand within the Reformed tradition" 
(Agenda 1971, pp. 296 f.). 

Advisory Committee of Synod 
This issue was taken up on the Roor of Synod on 

Thursday morn ing of the second week. This was a 
bit late for such all important matter, but the Ad
visory Com mittee needed time for adequate study 
and for making recommendations. Although the 
delegates were hoping to conclude the sessions by the 
next evening, there was a very good discussion. 

One of the recomme ndations of the Advisory 
Committee w'Us "that Synod recommend the Study 
Report (Agerula 1971, Heport 36) to the churches for 
the purpose of givi ng direction in our communal 
discussions concerning the nature and extent of Bib
lical authority." However, this was not the first and 
only recommendation of the Advisory Committee. Its 
first recommendatioll was lifted entirely from Report 
36, pp. 303 f., and was as follows: 

That Synod adopt for pastoral advice to the 
churches the following five points relating to the 
nature and extent of Biblical authority. 
a. 	 Synod reminds the churches that the author

ity of Scripture lays its comprehensive clai m 
upon the total life of the church, so that 
Biblical authority is not only to be believed 
and confessed as an article of faith. but also 
to be consistently applied and practised in 
the life and ministry of the church. 

b . 	 Synod calls the churches, in harmony with 
our common commitment to the Reformed 
confessions, to maintain the clear witness of 
the creeds to the authority of Scripture as 
the saving revelation of God in Jesus Christ, 
a revelation rooted in the historical reality 
of redemptive events as recorded in Scrip
ture, yet honoring such freedom of exegesis 
or diversity of insight as does not conflict 
with our forms of unity. 

Rev. Fre<l W . Van HOlllen is lJOstor of the Ninth St . Chrhtian 
Reformed Church of No/kmd, Michigan. 

c. 	 Synod, acknowledging that Scripture is se1£
authenticating, therefore r em i n d s the 
churches that the authority of Scripture is 
not dependent upon the fi ndings of science; 
and that, while scientific findings can serve 
as occasions for a better understanding of 
Scripture, nevertheless the church may ap
peal only to the authority of Scripture as the 
basis for its Biblical message, and according
ly must seek to develop a Christian com
muni ty within which all scholarly work is 
carried on in faithfulness to the authoritative 
Scriptures. 

d. 	 Synod warns against any use of the histor
ical-critical method which excludes or calls 
into question the redemptive events of Bib
lical history or their revelational dimension, 
thus compromising the full authori ty of 
Scripture as the Word of God. 

e. 	 Synod urges tile churches to continue to 
confess that tile authority of tile Biblical 
message is rooted in the historical reliability 
of the redemptive events therein recorded. 
and to acknowledge that these events arc 
presented as prophetic and kerygma tic his
tory. 
Grounds: [Added by the Advisory Commit
tce] 
(1) 	The appointment of this committee in 

1969 was in part motivated by the con
fusion in the churches on this basic issue 
of thc authority of Scripture and in part 
by the need for pastoral advice to the 
churches to remove this confusion. 

(2) The Study Committee has fulfilled the 
third \Jart of its mandate through the 
formulation of these five points. 

(3) 	 Synod's adoption and promulgation of 
these five points for pastoral advice will 
help allay the unrest and calm the fears 
in the churches by affirming without res-
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ervation the basic facets of the au thority 
of Scripture which every Reformed be
liever must confess. 

Discussion on the Floor 
Much of the discussion on the floor of Synod 

centered around these fi ve points as "pastoral ad
vice" to the churches. How "pastoral" do they sound 
to Mr. and Mrs. John Common who have sincere 
faith in the verity of Scripture? As is well known 
by th is time, the entire Report 36 was referred to 
the ch urches for their reactions, and the recommenda
tion concerning the five points of pastoral advice was 
not adopted by Synod. I t turned out weU; at least 
so far. But one wonders what will happen next year. 

Some may think that we ought to let these five 
points and the entire Report rest, now that all is 
referred to the churches for study. However, we 
need some guidelines for this study. It is not easy 
reading for most people. \Ve need to be reassured 
unequivocally of the authority of God's Holy Word. 
Wc need enlightenment on the manner and method 
by whieh that authority may be undennined . 

111e ed itor has pointed out some serious mis
givings concerning Heport 36 with respect to Genesis 
1-11. I share these with all my heart ( d . THE OlIT
LOOK, June 1971, p. 5). Moreover, there is an ex
pression occurrin g in these "five points for pastoral 
advice" that calls for some attention. 

"Red e mpti ve Events" 

Adjcctives can be interesting and enlightening, 
but they can also be dangerous. They may strengthcn, 
but they may also weaken. Some words or ideas need 
to be qualified , but some do not. I am concerned 
about that adjective "redemptive." TIle expression 
"redemptive events" occurs in b., d ., and again in e. 
in the pastoral advice that was proposed. Why 
should "events" be qualified in that manner? What 
is the alternative to "redemptive events"? 

As glorious as thc idea of redemption is, when 
the adjective is used in this setting one becomes a 
b it concerned . Is the implication that some othe r 
kind of events in the Dible, maybe historical ones, 
are not necessarily as real or as reliable in detail ? 
Just what are "redemptive events"? Will people agree 
on what are and what are not "redemptive events"? 
How about the pre-redemptive events? Tn the debate 
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at Synod there was an attempt made to add the 
words "including creation and the faU" to the words 
"redemptive events as recorded in Scripture." 'What 
are not "redemptive events"? Do these have no 
necessary "historical reality"? As far as any events 
are concerned, can I believe them as historically reli
able without believing the description of these events 
as historically reliable? With the Bible, what is 
negotiable and what is not? 

These are questions one is inclined to ask when 
such delineations are made. In a study of the new 
theology from Barth to Bultmann and since, one be
comes still more ill at ease because of the language 
employed. Furthermore, our confessions do not use 
sllch language and do not speak of such distinctions. 

Are Fears Allayed? 
This is not to say that Heport 36 is all bad. It 

is a tremendous piece of scholarly work and many 
expressions are excelle nt. I am very glad that it does 
not allow scientific developments to direct our exe
gesis of Scripture. This is declared very well in the 
th ird (c.) of the fi ve paints quoted above. A fraternal 
delegate to Synod praised the report highly. 

Exactly a decade ago the Report on the Infal
li bili ty of Scriphlre appeared (Acts 1961, pp. 253
328). It spelled out in rather d ear language the im~ 
porl ance of the self-testimony of Scripture rather 
than dependence on fa llible human investigation (p. 
293.) Now ten years later we need another report; 
this time for "pastoral advice to help allay the unrest 
and calm tlle fears in the churches." 

will these fi ve paints accomplish that? If there is 
unrest and fear with respect to the Bible, one wonders 
where it comes from. ' Vho are causing this fear? 
After all, we still have Art. V of our Belgic Confes
sion: "believing without any doubt ALL T HINGS 
contai ned in them," i.e., the Books of the Holy 
Scriptures . Such words allay unrest and dispel fea r. 
The talk of historical reali ty of "redemptive events" 
as compared with some other kind of events does not 
calm fears. 

Dan ger of Di stinctions 
With such distinctions it is only another step to 

differentia te behvccn Geschichte and Historie of the 
new hermeneutic. 1 know this is not our distinction 
and not that of the Report, but what is there to stop 
us if our distinction is between the event and the 
record ing of that event. In our exegesis of Genesis 3, 
is the snake and are the trees, cherubim, a'nd the 
sword rea l, or must we seek out their redemptive 
significance? If the snake onl y tells us in symbolical 
language how Satan apprcached E ve, maybe the story 
of Noah and the ark tells liS in symbolical language 
how God a pproached the wicked people. Is this the 
kind of exegesis we want? Must we allow fo r "h VO 
d ifferent attitudes toward the kind of historical re
porting contained in Genesis I -U "? ( Agenda, p. 294). 

It is said th at the snake was a symbol of evil 
among ancient peoples. Some even worshipped the 
serpent. I recall stllciyin.; about the Babylonian ac
count of creation during my seminary days. There are 
marked similarities to the Biblical account. But why 
mList we allow for the Bible's borrowing such sym



boIs from other literature? There was writing before 
Moses wrote the Pentateuch, but there is no history 
before the Biblical account. The story of creation was 
very likely known before Moses actually recorded it. 
Why not keep the Bible original? 

If the snake is not historically real, how can we 
keep Adam historically real? After all, it is a matter 
of record whether it is a man or a snake. Subsequent 
Scriptures, as Romans 5:14 and I Corinthians 15:22, 
speak of Adam, and 11 Corinthians 11:3 tells us that 
"the serpent beguiled Eve ." By what manner or power 
of exegesis ca n I keep Adam historically real if I do 
not believe the snake is historically real? And where 
do we go from there? 

Where Are We Going? 
One of the delegates pointed out the dangers of 

this sort of thing when he described how the Gere
formeerde Kerken in The Netherlands began ques
tioning Genesis 1-3 and now there is advancement (?) 
by some to the historicity of the resurrection of Christ. 
The resurrection of our Lord is a very controver!>ial 
subject in the new hermeneutic. Some believe it really 
happened, but others relegate it to the realm of Ge
schichte, the idea or belief of the disciples and the 
early church. 

For me the events in Jesus' life are very important 
because I know Him as my Savior and Lord. But if I 
open the door to question the recording of certain 
events in the Biblica l record of my Savior's life and 
ministry, will my son or my parishioners retai n fait h 
in Christ's personal historical resurrection? The H oly 
Spirit is in Christ's church, and He gives Christian 
certitude. But if I open the door to such winds of 
human thought can I retain the b reath of the Spirit 
in my church? 

The disciple often advances beyond the teacher. 
Willi Marxsen, a post-Bultmannian scholar, in his 
book, The Resurrection of Jesus of Nawreth, declares 
it is absurd for evangelicals to assert that they know 
by fai th that Jesus rose. Such faith does not provide 
any basis for reasoning back to what happened on 
Easter morning, he says. Marxsen enlarges on the 
discrepancies in the Biblical recordings and insists 
there would be more uniform ity in the narrations if 
the event really occurred . Faith in Jesus as risen, says 
he, means to believe that God has made "the cause 
of Jesus" to conti nue (1). God forbid we shoud open 
the door even a tiny crack for such a denial of that 
most glorious event! 

Can It Happen To Us? 
In another significant book, The Strange Silence 

of the Bible in the Church, author James D . Smart 
writes that loss of confidence in the Bible's account 
of history has been accompanied by loss of con
fidence in its message. How can we separate the two? 
God forbid that such an indictment should ever be 
spoken against the Christian Reformed Church! 

Can we at this time in the life and thought of the 
Christi an Reformed Church think "it can't happen 
here"? God forbid that we should allow the camel 
to stick his nose of the new hermeneutics into the 
tent of Biblical inspiration, infallibility, and authority. 

THE LAYMAN SPEAKS 


SATAN'S CHURCH 
HENRY BOENDER 

Henry Boender of the Oak Glen Christian 
Reformed Church of Lansing, I llinois is a 
portrait and commercial plwtographer and 
owner of the Boender Studio in Mu nster, 
Indiana. His contribution is the first of a 
series of articles to appear under the 
heading - The Layman Speaks. 

We hear much in our time about religious di
alogue. The ecumenical movement which the modern 
churches are supporting is not to be mistaken for the 
unity we read about in God's Word, the spiritual 
uni ty of all believers in Jesus Christ through the in
dwelling of the H oly Spirit. 

Modern man is far more interested in the organ
izational unity of the churches than in their spiritual 
unity. 

The present ecumenical movement is creating a 
fa lse chutch which is interested in numbers and in 
political and social power. 

H ow can the true spiritual church of Christ unite 
with a movement in which many of the members 
deny fundamental truths of the Bible such as the 
virgin birth , the Trinity, and Jesus as the Son of God. 

To unite with the World Council of Churches 
wou ld be affiliation with an unholy alliance of be
lievers and unbelievers. Yet there are leaders in our 
denomination toying with the idea of establishing 
some kind of rapport with them. \¥hat communion 
has light with darkness? 

It is quite clear in Cod's 'Word that toward the 
end of time there will be a one-world church ruled 
by the Antichrist. 

At the last meeting of the World Council of 
Churches so much of the time was taken up with 
the social problems of the world, something typical 
of a worldl y organization. Its program has no mes
sage for a world fill ed with sin. 

Tt is a well-known fact that, wherever the true 
Gospel is brought and accepted, the social conditions 
always are changed for the better. 

Toward the end of time men will be forced to go 
to a church controlled by the State. In Revelation 17 
we read ahout the Creat Harlot , a religious organiza
tion which is none other than the apostate church of 
today forsaking Christ to teach fa lse doctrines and 
worship the antichrist. 

This ecumenica l superchurch will fai l because it is 
the church of Satan. 

How can a true believer as a child of God, sup
posedly filled with the H oly Spirit, even think of 
establishing rapport wi th this Satanic movement. 

If one studies the \-\lord of God and the movement 
of the World Council of Churches he must come to 
the conclusion that thc ecumeni cal movement of 
today rises as a stench to the nostrils of God. 
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THAT BALANCED YOUNG PREACHER 

GERARD VAN GRONINGEN 

Extremism or sanity, personal freedom or au thor
ity. protest or obedience, revolution or development. 
Which of these alternatives arc you most concerned 
about? Possibly none! Why not? Because you don't 
wish to be way out, odd? Or because you really don't 
care what happens? 

My essay won't take any of these alternatives, or 
part of one, as the main subject. BlI t it w ill hnve a 
message for all those concerned, or not concerned, 
with the p roblems young people are d iscussing and 
concerning which they are making various sorts of 
noises. 

That balanced young preacher I am going to 
write a few things abo\lt is Zechariah. You can read 
what he preached and wrote in the second to the last 
book of the Old Testament. Ezra the Scribe (5;1) 
tells us Zechariah was a preaching p rophet in a very 
difficult time. 

A bit of history - We should recall some Biblical 
history. tn 606 B.C. the Babylonians defeated the 
Jewish armies, captured Jerusalem, took some young 
people as prisoners (D aniel was one). In 596 the 
Babylonians were back, they took more captives to 
Babylon. Finally, af ter protests and riots, rebellion 
and revolution in and around Jerusalem, the Babylo
nians, really fed up with those troublesome Jews, 
completely destroyed Jerusalem and the Temple. 
They carried thousands of Jews into captivity, killed 
thousands of others, and left some poor and unorgan
ized peasants and laborers among the ruins in Judah 
and Jem salem. The place stayed in ruins for five 
decades. 

Then in 536 B.C. Cyrus issued a decree, calling the 
Jews to return to Jerusalem. They were to rebuild 
the city and reestablish their religious and social way 
of life. A group, by no ~ans all, went back to Jeru
salem. They immedia tely built an altar so that they 
cou ld worship (Ezra 3:2H). That done, they set about 
to build the temple. Foundations were laid. And then 
trouhle began. Protesters and de monstrators from 
among the new neighbors appeared on the scene 
(Ezra 4:1ff.). The result was that the work on the 
house of Cod and the city stopped (Ezra 4:24). Th is 
was at the command of the king who was not aware 
of "Cyrus' edict." 

God's man for the hour - Th e n Zechariah the 
young preacher entered the scene. But just before 
him Haggai, an old man, had preached. Read his 
prophecy. Strong lanb'1Jage, it was he used. But the 
people needed it. Haggai proclaimed : "Consider your 
ways! You a re poor. Your pockets have holes in them 
because you are not at work building the HOl1se of 

Dr. Gerard Van Groningen of liipon, California, $6rV6(l until 
recently at a Christian lteformc(1 mlSrinllllry to AustrafUI and 
II.~ (I IJrofettor in the Olt! Test flment (/C/l(JrtmC ll t Irt the Re
formed Theologicol College in Geeiong, Australia. 

God!" H aggai really caused a stir. Yes, the old 
gentleman became a real stirrer. In a good way. The 
people went to work. 

Please understand th is. In 536 B.C. the altar and 
temple foundations had been built. Then for sixteen 
years nothing - absolutely nothing - was done. And 
when the temple (the worsh ip center of the Old 
Tes tament) was neglected, so was the personal faith 
of the people. As today, so it was then: be cool on 
the church and your own faith and religious life will 
become cooler and colder. TIle individual needs the 
church, the feUowship of believers, the coming to
gether for work and worship in the service of God. 

H aggai really stirred those cold and inactive Jeru
salemites. They went to work. But the people needed 
more than stirring words. They needed the full 
preaching of God's Word. They needed to be re
minded of their great task. And the balanced young 
preaching prophet was Cod's man for that hour. 

Let us now quickly review what this daring, yet 
balanced , young man had to say. "Cod was angry 
with your fathers. Be not like your fathers1 Repent, 
believe and obey the commands of God as also some 
of your fathers d id" (Zech. 1:1-6). 

Zechariah Srst called the individuals to get their 
personal relationships right with God. No man can 
serve, gathering men, building God's church and 
kingdom, if he is not a penitent sinner, aware of 
God's wrath against sin tl.nd conscious of Cod's -saving 
grace. Zechariah knew where he had to begin. He 
didn't rush to pet projects. 

Great visions - Then Zechariah told the people of 
the visions he had received. These visions are great
really great1 

1. In the 6rst vision, the world is presented as 
resting; the men of the world seem to be in control. 
But Cod has H is pat rols out. He keeps an eye on 
the world . The Angel of the Lord , the Messiah, cries 
out : "How long must the believers suffer?" The an
swer is: " 1 arcl jealous for Jerusalem." Cod loves His 
people; He will fight for them. W hat comforting 
words Zechariah preached . Look to God, H e is sov
ere ign. And remember that the Messiah intercedes 
for you. 

2. In the second vision (1:18-21) Cod is hard at 
work. Zechariah presents four t radesmen with build
ing tools (not soldiers with weapons). These workers 
and bu ilders break down and scatter the powers 
which had used the sword to kill and destroy. So 
Cod shows He is concerned. Not by means of vi
olence, not by means of dissent, bu t by work! Build
ing1 That is the way in the service of Cod. What a 
message Zechariah p roclaimed. But why work? Is 
there a future? 

3. In vision three (2: 1-13) Zechariah sees a young 
carpenter's appren tice. He is measuring to see how 



big the city, the kingdom of God, should be. After accomplished. In the meantime, remember that 
all, when we work, we should set up our program, Christ is both Priest and King. The Priest is on the 
goals, limits, and so forth - shouldn't we? But the throne. The Savior is King. 
calculating, measuring young man is stopped. You What a balanced but a complete gospel Zechariah 
can't measure God's work. God's city and kingdom preached. 
can't be walled in. Cod's work breaks through man He knew how to apply the gospel directly to me n 
made walls. Sprouting villages, expanding cities, all also. In chapter seven we read of men coming to the 
surrounded and kept by the fi rc, light, and power of preacher, asking if they could be excused from 
God are in God's plan. Note how Zechariah calls to "dreary fasts" by which the destruction of Jerusalem 
those individuals who stayed in Baylon. He says to was commemorated. Now that a great futu re was 
them: "Flee from the world, join the work of God, before them, why lament? 
sing and rejoice." This sou nds good, doesn't it? But Iistcn to 

Can the sinner sing and rejoice? Can he really be Zechariah. 
one of God's people? Oh yes he can! Don't doubt '\~Ihat is your motive?" "When you fasted, did 
it for a minute. Read vision four. you do it for God's sake? or for your own?" "And are 

4. In vision four (3: 1-10) Satan is presented in his you asking to be freed from dreary fasts and com
attempt to get a sentence of condemnation for the memorati on services for Cod 's sake or for your own?" 
guilty sinners. (Joshua the high priest in soiled cloth "Are you at heart a self-pleaser? Or do you really 
ing represents the body of believers.) However, Cod wish to please God?" Zechariah makes it quite clear 
rebukes Satan. He has chosen the sinner, rescued in the last part of chapter seven that men were 
him from the 6res of sin and death. He gives the di rty selfi sh. However, in chapter eight C od's grace, love 
one clean clothes - even a hat and shoes. and goodness is strongly proclaimed. And there is a 

Joshua and the people arc called to realize that strong appeal to work wit h a redeemed and obedient 
Cod does this through the Branch - the Messiah. heart. 

So the sinner called to work, is told to look to 
Full counsel of God - Later in his life Zechariah God, see Cod break down opposition, and see God's 

preached much about the coming Messiah and the great work expand. The sinne r is assured his sin is 
holiness of Cod's kingdom. I won't review that now. forgiven. But does the sinner havc 1)ower to work? 
But I do want to emphasize that Zechariah never lost 5. In vision 6ve (4: 1-14) Zechariah sees the body 
his balance as a preacher. He preached the fullof believers supplied spontaneollsly, continuollsly 
counsel of Cod. He never lost sight of the fact that with oil - the Holy Spirit. Greatest obstacles d isap
the gospel is very necessary for the individual, the pear. Not by human power or mechanical might but 
group (church) and the whole of life. He had no pet by the power of the Spirit is Cod's work done. And 
projects. There were no priorities for him. Cod is whe re does this power - the oil - the Holy Spirit 
sovereign and we, redeemed sinners, have a tremencome from? From the anointed ones. \Vho are these? 
dously great task to perform. With Christ the SaviorHeference is to the office of priest and king. This is 
Lord providing the Holy Spirit , we can and shall workwhat is meant for us today. Look to Jesus Christ the 
for Him. We shall do the work required of us.Savior (the great High Priest) who gave His life to 

So it was in Zechariah's time. Ezra said Haggai redeem you. Also look to Jesus Christ as King, the 
and Zechariah prophesied to the Jews in the name Sovereign Lord over all . The Holy Spirit flows freely 
of the C od of Israel who was over them (5:1) into that church which believes and sings: "Jesus 
the prophets of God were with them (the forcmen Saves" and "Jesus Reigns." To ignore one of these is 
over the workers) helping them (5:2b) . . . the elders to block one half of the oil supply. 
of the Jews built and prospered through the proph6. In vision six (5:1-13) Zechariah shows that 
esying of Haggai the prophet and Zechariah the son Spirit-filled workers are not only concerned to help 
of felda. They finished their bUilding by the comindividuals, to build the temple, the church, but also 
mand of the God of Israel and by the decree of to tend to Cod's kingdom work in various spheres of 
Cyrus ...Darius ... Artaxerxes . .. (6:14).life. In the city the re is corru ption. Men lie. Men 

steal. Men curse. The city must be built, but it must 
become the ci ty of Cod. The redeemed worker has 
to enter the marketplace with honest methods. He 
has to enter into the courts with honesty. Indirectly, 

NEWS OF THE CHURCHESZechariah is calling for the redeemed to make the ir 
convictions and influences felt in all spheres of life. Complying with (/ rcquest, THE OUTLOOKwill 

Is this indeed the way of Cod? Does He not just gladly ptlWsh news of the clw rchcs in as fa r 
call me to witness? No! Zechariah was a balanced as space allows (lnd remaining contemporaneous 
preacher. He stressed personal salvation. He stressed or up to datc as possible. Address communica
God's sovereignty, redemption by Christ, the presence tiOM to: 
and power of the Holy Spirit, and the full-orbed task R EV. JOH N V ANDER PLOEG 
of the believer in God 's Church and Kingdom. In this Managing Editor, THE OUTLOOK 
way God's work is done. 0727 Adrian, S. E. 

7. In vision seven, (6:1-15) Zechariah preaches Grand Hapids, Michigan 49508 
that the patrolmen are sent out into the whole world. 
God is in control. His work is being, and will be, 



THE PROBLEM ISN'T SCIENCE 

BUT UNBELIEF 


Professor J. R. Vande Fliert, who 
teaches Geology at the Free Uni
versity in Amsterdam, had been 
speaking to a group of Christian 
Reformed ministers in support of 
the "new" Reformed theology in 
The Netherlands. Citing the old 
story of Galileo's con troversy w ith 
the Roman Catholic Chu rch he 
tJrged that the chtJrch of today 
mllst not repeat the mistake of the 
church of Galileo's ti me. 

In the discussion after his talk 
he was asked what in the fie ld of 
Geology were actual discoveries 
in distinction from what was mere 
theory as far as the problems of 
origin were concerned. In his re
ply he pointed out that the geol
ogist merely studies the earth's 
surface, and finds it to he com
posed of layers. In these successive 
layers are foss il remains of p re
vioLlsly existing forms of life. In 
the lower levels they are few and 
relatively simple, in the highe r 
layers there are many more and 
they are more complex. Can one 
actually prove that one of these 
now fossilized forms of life devel
oped into another? Indeed not. If 
they did, how could one tell them 
apart? There is no way, the 
professor said, of recognizing des
cent of one animal from another 
kind . The gaps arc real, and they 
a re becoming more real every day. 
And the professor volunteered thc 
further observation that, as far as 
the view of men such as Professor 
Lever on the gradual transition 
from anima l to man is concerned , 
this is in his opinion, "Nonsense"! 

Anyone who has read the writ
ings of Dr. Kuite rt, the most 
p rominent advocate of the "new 
theology" knows that he denies 
that the Genesis account can be 
taken as history mainly on the 
ground that the scientists, and the 
geologists in particular, have dis
proved it. Herc is a leading ge
ologist of his Un iversity, speaking 
in <,efense of his "new theological" 
views, dismissing the supposedly 
"scientific" grou nd on which they 
;I re based as "Nonsense"! Geologist 
a nd theologian contTaciicted each 

other as far as scientific evidence 
is concerned. They only agreed 
on the conclusion that you can't 
believe the Bible as history. D oes 
it not become evident that the real 
problem is not the result of new 
scientific evidence, but of a critical 
or unbelieving approach to the 
Bible? 

The most important reason , it 
seems to me, why the views of this 
"new theology" must be rejected 
is that they deal with the Bible in 
a way that is the exact opposite 
of that taught by God's prophets, 
by our Lord Himself, and by H is 
apostles. Thcy all teach us to re
ceive the Scriptures even in their 
wording as Cod's word to be re
ceived and believed as such 
whether they seem p lausible and 
understandable or not. V,re can 
never expect to promote the Chris
tian faith by attacking the Scrip
tures. One ca n never lead men to 
beHeve in Christ by saying He was 
mistaken in wha t He taught. Faith 
in Him doesn't permit attacking 
H is authority. 
__~__ PEren DE JONC 
Ree. Peter De long is pastor of the 
Christian Reformed Church of Dutton, 
Michigan. 

AND EARNESTLY . .. PRAYI 
Every year in ?>" Iarch we have 

our anmml Spring Prayer Day 
services. Many of these (even 
combined services of two or more 
congregati ons) are not partic
ularly well attended . Like preach.
ing, it seems that communa l 
prayer is also declining among 
us. A Grand Rapids 'pastor I 
know has tried unsuccessfully for 
several months to get his elders 
to approve n mid-week prayer 
servicc for his (..'Ongregation. They 
all agreed on the need and said it 
was a good idea. But the reason 
for not doing it was that "just a 
very few w ill come." 

A question often asked of both 
old and young a like on family 
visiting is: '"'D o you spend time 
ea(.'h day in personal communion 
with your Lord through prayer 
and Bible reading?" Most often we 
hear in reply: "Well ... not really 
cvery day, but whe never I can. 
You sec, I have so much to do. '"' 

With summer's warmer days and 
shorter nights, many of our good 
church people are getting up early, 
staying out till dark to playa re

laxing round of golf. Others do 
the same to go lishing, often sitting 
it out for an early hour or two on 
a cold , fog-shrouded lake just to 
get the big ones as they feed. The 
softball parks and recreation cen
ters ring from early evening to al
most midnight with the shouts of 
the fai th ful supporting the "church" 
teams in their bid to win the cham
pionship this season. Many good 
church people regularly start out 
already Friday afternoons to drive 
to some park or resort area to re
lax and enjoy the pleasures of 
summer fun . Some of them stay 
there over the "weekend," away 
from the worship and prayers of 
their home churches. Sunday night 
you'll find them too in the rush of 
the ungodly trying to get safely 
back home. 

How much God-given time we 
readily spend to have fun with the 
"toys" of modern societyl It re
minds me of the story about the 
father and his little son who loved . 
each other very much. Each day 
when dad came home from work, 
the littlc lad ran out to greet his 
father with a cheery hello and a 
warm hug. Because he loved his 
son, the father bought him a new 
toy to play with each week. Soon 
the little boy no longer ran out to 
greet his father each day. He was 
so busy playing with his toys. All 
he could spare was a quick hello 
when father came in. Then it was 
back to the playroom. 

We'll not engage now in a dis
cussion of the reasons for the situa
tions described above. T guess we 
all have ideas of our own 0 11 this 
a nyway. However, just as the 
church must be reminded of the 
importance and need for preach
ing, so also we must sound the 
call today to daily, earn est prayer 
commrmally as well as individually. 
Om Savior's admonition, "Watch 
and Pray l" is for liS too in the de
cade of the seventies. We like to 
sing, '"'Prayer is the Christian's vital 
bre(lth ..." Irregularity in prayer 
makes for sp iritua l short-windcd
ness in the race of the Christian 
life. Il d ulls the Christian's appetite 
for righteousness and the promo
tion of Christ's Kingdom in his OWH 

life and the world about him. We 
ought to recognize praycrlessness 
for just what it is: ingratitude to 
Cod and p lain disobeclience of H is 



will because our love to Christ ha.~ 
grown cold. 

If 	 there ever was a day for 
prayer it is now. The breaking 
down of the very fabric of our 
society, the frustrating inability of 
government to deal effectively with 
the major social and moral prob
lems, the growing confusion and 
hopelessness in international affairs 
- these call us to earnest prayer. 
The problems of our families, Olll" 

you th, our elderly, call us to 
earnest prayer. The needs of our 
churches and Christian educa
tiollal institutions call us to earnest 
prayer. Attacks upon the authority 
of 	Holy Scripture and attempts to 
water down the historic Reforma
tion Christian faith call us to 
eamest prayer. The steadily grow
ing inRuence of the spirit of anti
christ as seen particularly in the 
graduaJ secularization of the church 
as institute and also the individual 
lives of its members - these call 
us 	to earnest prayer. The tremen
dous challenges and opportunities 
for Christian witness at home and 
abroad, press ing the cla ims of 
Christ as Lord in every area of life 
- these all should humble us to 
our knees together in earnest reg
ular prayer. No doubt, many a 
reader can add to the list end lessly. 

Jt is said that Nero p layed while 
Home burned . Will it be said of 
us 	Christians that we too played 
( instead of preached and prayed ) 
as 	the world moved closer toward 
the day of judgment? 

T he apostle Paul callt.x1 the 
Christians of Corinth to remember 
the lesson of Israel's wilderness 
history. "'Howbeit with most of 
them Cod was not well pleased: 
for they were overthrown in the 
wilderness. Now these things were 
our examples ... neither be ye 
idolaters, as were some of them: 
as it is written, lite people SlIt down 
to eat and drink, and rose up to 
pIay (I Cor. 10:5-7). 

Why earnestly.. pray ... to
gether then? 

Let me borrow a sentence from 
Dr. L. Dc Koster : "Because Cod 
prescribes it; and, because H c 
docs so, it worksl" 
- ---__ JACOB \-V. UITVI. UCT 

Rev. J. 'I'. Uitv/ul::t, Pustor 1)/ Creston 
Chr. Ref. C/II/rell of Gran( Hallids 
Miell. , lUIS recently acce,ltc(I (/ C(IIl W 
the Beoc,Iy ellr. Ref. CIII/reh of Wy
oming, Mich. 

REFORMED THEOLOGICAL 
COLLEGE OF NIGERIA NEWSLETTER 

Dear Brothers and Sisters 
in 	 Christ, 

Greetings to all of you from the 
Board, Staff and Students of the 
Reformed Theological College of 
Nigeri a. I t is my sincere wish that 
this letter fi nds all of you in good 
health. 

This is the first newsletter of the 
College to you. The Board of 
Governors decided to charge the 
principal with the responsibili ty of 
addressing a hi-monthly newsletter 
to you in order that you may be 
kept abreast of our progress, bless
ings and diffi culties. This will in 
turn enable you to praise the Lord 
for His blessings and to pray for 
our difficulties. 

r think you wi ll agree wi th me 
that an introduction of the College 
to you in this very first Newsletter 
is in order. The Reformed The
ological College of Nigeria, as the 
name indicates, is a purcly Re
formed Theological insti tution es
tablished by the Tiv Church. Its 
doctrina l basis is the Apost les' 
Creed, the Nicene Creed and the 
Heidelberg Catechism. Being an 
essentially Reformed inst itution 
the College seeks to maintai n ~ 
spirit of unity with Reformed 
Churches throughout the world 
and with all evangelical Churches 
in Nigeria. Si nce the College is 
the fi r~t and the only Heformed 
Theological Seminary in West Afri
ca, it does not only open its doors 
to students from all parts of Ni
geria but a lso to students from a ll 
parts of 'West Afriea who sincerely 
wish to p repare for the Cospel 
Ministr y. 

The Opening Ceremony-Febru_ 
ary 13 will forever go down in the 
histolY of Heformed Churches in 
West Africa as one of the mosl 
important theological dates. This 

day witnessed the realization of 
our desire to establish a Theolog
ical Seminary in accordance with 
the dictates and principles of the 
Heformed faith. On February 13, 
1971 delegates from all over the 
Tiv-Iand met at ?-" Ibaakpur, o'ur 
temporary site, for the opening 
ceremony. Pastor Hua Yawe 
opened with a word of prayer. We 
then sang "A Mighty Fortress ls 
Our God" by Martin Luther. Rev. 
Varem Ayaka, one of the first or
dained Tiv pastors, brought us a 
message from John 15. Hev. ] . K. 
Manyam reviewed the history of 
the Reformed faith in Tiv-Iand and 
expressed gratitude to the Lord 
for the establishment of a Re
formed Seminary where this faith 
will be kept purely reformed. 

The Teaching Staff was intro
duced in this order; Iyortyom 
Achineku, Principal, graduate of 
Mkar Teachers' College, Diploma, 
Reformed nible Institute, Grand 
Rapids; B. A. Barrington College, 
Rhode Island; Post graduate stu
dies in teachers educat ion, Barring
ton College. Rachel Achineku, 
graduate of Mkar Teachers Col
lege, attended Reformed Bible 
Institute, holds B.A. degree in 
tcachers education from Barring
ton College. Rev. Paul Pevikaa 
Agha, graduate of Cindiri Boys' 
High School, holds Diploma of 
Theology from TCNN Bukufll. 

We have started classes - There 
are seventeen students, most of 
whom are graduates of Veenstra 
Junior Seminary. 

We are very grateful to the Lord 
for generous fi nancial donations 
made to the School by our Re
formed brothers in the United 
Stales of America. So far all dona
tions received from America have 
been set aside for the building of 
classrooms, library, and dormito
ries. Work on the penllanent site 
will soon start. 

PRAISE THE LORD FOR 
(1) 	The successful begi nning of 

the School. 
(2) 	 The money so far received . 
(3) The willingness of the staff to 

makc great fi nancial sacrifices 
and 

(4) 	1\ successfu l launch ing of an 
E\'angelistic programme by 
the School. 

PRAY FOR: (1) The Women's 

http:callt.x1


School which is experiencing 
some agoni7Jng problems. 
Rachel has not been able to 
get the school started prop
erly because no provision was 
made in the current budget 
for it. 

(2) 	Pray that the Lord may open 
the minds of many more to 
donate enough money for 
buildings as well as other 
costs. 

(3) 	 Pray that the Mission may 
see the need for a purely 
Reformed Seminary. 

(4) 	 Pray that the staff may ever 
remain faithful to its Re
formed faith. 

(5) 	 Pray that the Lord may 
open the minds of some more 
qualified people from you to 
volunteer to teach in the 
College. 

In closing I want to assure you 
that the Reformed Theological 
College of Nigeria has come to 
stay. No amount of maneuver, no 
amount of politics, and no amount 
of whispering campaign by the 
enemies of the Heformed faith will 
change the mind of the NKST. 
May the Lord help us. 

Yours in His Service, 
IYORTYOM ACHINEKU 
Principal 

REACTS TO ARTICLE TtV SEMINARY 
Dear Mr. Ed itor: 

As a reader of THI;: OUTLOOK, I 
have been aware that it is an 
editorial policy to support and 
promote the establishment of a 
Tiv seminary in Nigeria. To con
dense the issue to one of insuring 
the Tiv of Reformed theological 
training is an inaccurate simplifica
tion of a complex problem. Time 
will tell whether or not the net 
result of the Tiv seminary will 
promote the cause of Christ in Ni
geria. 

The article "The Tiv Church of 
Christ and White Paternalism" by 
Dr. Stephen Monsma in the May, 
1971 issue of THE OUTLOOK is an 
irresponsible evaluation of the opin
ions and decisions of the majority 
of our missionaries in Nigeria, the 
Board of Foreign Missiohs, and 
Synod. To conclude that a decision 
by the above not to cooperate with 
the request of the Tiv is a result 
of Western superiority, racism, and 
paternalism is an injustice to those 

involved. Dr. Monsma challenges 
the assumption that white foreign 
missionaries, living in an alien 
culture for several years, or white 
mission board members taking a 
whirlwind tour of the mission field 
know best. I challenge the assump
tion that Dr. Monsma, who was a 
three-day visitor to the field, has 
any special insigh t to the problem 
or the motives of those involved 
which enables him to make any 
credible generalizations. 

Dr. Monsma closes with the 
statement: "I pray that the Tiv 
Church of Christ will show a 
deeper spirit of Christian under
standing, patience, and love than 
most of the Christian Reformed 
missionaries and official Christian 
Heformed bodies have shown to
wards it." This is lacking in Chris
tian charity. I believe that our 
missionaries, the Board of Foreign 
Missions, and Synod searched and 
prayed for understanding, acted 
out of love, and were Spirit-led to 
a decision that they thought was in 
the best interests of the church of 
Christ. 

Sincerely, 
DONALD J. PAAUW, M.D. 

Lafayette, California 

REPLY 
Dr. Paauw's last sentence indi

cates he missed the whole point of 
my article. He states that the 
Christian Reformed officials have 
acted out of the best of motives in 
making a decision that they 
thought was in the best interests 
of the [Tiv] church of Christ." I 
do not challenge the accuracy of 
this statement. But I do chal
lenge the paternalistic assumption 
that underlies it: that the Christian 
Reformed Church has a right to 
make this decision and to impose 
it upon the 'fiv Church of Christ. 
What right does the Christian Re
formed Church have to decide how 
the Tiv Church of Christ is to train 
its pastors? The \Vestern superior
ity, paternalism, and perhaps even 
racism I pointed to in my article 
lie in our assumption that we have 
a righ t to make this decision and 
that the Tiv church leaders should 
defer to our judgment. 

I do not claim that the pa ternal
ism and Western superiority lie in 
the motives that underlie that deci
sion, for I have no basis on which 

HAVE 

YOU HEARD? 


Have you frequently heard the 
wOnis "Gift Annuities"? 

Have you heard that Westmin
ster Theological Seminary re
cently announced a new Gift 
Annuity Program? 

HAVE YOU WONDERED? 
Have you wondered exactly 

what gift annuities are? 
Have you been a little uncer

tain as to whether those ads were 
inviting people to invest or ask
ing them to give? 

HAVE YOU WISHED? 
Have you wished you had more 

money to give Westminster? 
Have you wished you had more 

financial security? 

HAVE YOU WORRIED? 
Have you worried a little that 

you might outlive your resources? 

For onswers to these questions 
send coupon todoy for Free 
Booklet. 

Department DI Development 
WestmInster T~uloll cal Seml n~rJ 
Chestnut Hilt 
Philadelphia, PI. 19118 

Please send me your free booklet on 
Westminste r Gift Annuities : 

Date of birth _. __ __ ___ . _.. . _____ . __ 

Address. __ . __ ___ . __ ___ . ___ . ____ _. _. 

City__ ___ . ___ . _______ . _________ . ___ . 



to assess the motives of the Chris the fully autonomous Tiv Churcl1 Whether this is "irresponsible" and 
tian Reformed missionaries, For of Christ and to try to impose our "lacking in Christian charity" I will 
eign Mission Board, or Synod. To judgment of the best means of let the reader judge. 
repeat, my only contention is that training its pastors is shortsighted, STEPHEN V. MONSMA, PH.D. 
for us to meddle in the affairs of unwise, and just plain wrong. Grand Hapids, Michigan 

THE MANY FACES OF LITERATURE 

MERLE MEElER 

The following interesting and informative 
question-and-answer article is written bl' 
Merle Meeter, teacher of En glish at Dordl 
College in Sioux Center, Iowa. 

1. Q. What is romanticism? 
A. Romanticism is a reliJl;iously held view of life 

that tends to absolutize individual, subjective, emo
tional responses to one's natural and human environ
ment; moreover, it tends to remove all inhih:tions on 
the imagination and to deify the artist as a godlike 
creator of meaning. Prominent among the romantics 
are Goethe, Rousseau, Keats, Shelley, H awthorn<-', 
Melville, and Steinbeck. Instead of the True and 
Self-existent God of the Scriptures and Christ I-Tis 
Son, the only Redeemer, the romantic ascribes auton
omy or ultimate authority to his feclings, his heart , 
his innately good nature, his mystically "enlightened 
conscience," and to a vague and impersonal panthe
istic life force - which, predictably, cannot call him 
into JlIdgment for violatin g its will. Romanticism is, 
finally, a heart-idolatry that despises the inscrip
turated commandments of God (see Jeremiah 17:9; 
Job 31:26-28; and John 14:15). It is also at the root 
of the social gospel. 
2. Q. What is naturalism? 

A. Naturalism is another religious-philosophical 
world -and-life vicw that rejects the Triune, Sovereign 
God and His Holy Scriptures. It is romanticism an 
grily disillllsioned and gone to seed . The lltopian 
delus ion of man as his own creator, meaning-giver, 
and redecmer has failed, so the naturalist -like the 
romantic unwilling to acknowledge his sinfulness and 
nced for reconciliation with God in Christ - blame:; 
two externa l factors for his misery : heredit!1 and en
vironment. Hc ma intains that the individual is a 
victim of cosmic or historical or social or b iological 
forccs. Man, therefore, has no freedom of will (and, 
hence, no accountability), for he is merely a product 
and puppet of determinism. Naturalism tends to em
phasize the sordid , the bestial, the revolting; hilt it 
is polemically, even vehemently, humanitarian. Iron
ically, howevcr, there can be no genuine love for 
other men where God is not loved above all ( see 1 
John 4:7-21). Preeminent among the naturalists arc 
Zola, Maupassant, Chekhov, Dreiser, Crane, Norris, 
O'Neill, and Hcmingway. 
3. Q. What is existentialism? 

A. Existentialism is also a major philosophical
religiOUS world view, and it is, in turn, a reaction 

against deterministic naturalism. "Existence precedes 
essence," says the cXlstentialist, who maintains that 
man is what he makes of himself. Man is to be 
active, engaged, becoming, always striving for au
then/icity (and against others: "'Hell is other people!" 
says Sartre, trying to shift the blame) by taking the 
anguished {eap of faith into the unknown. Man's 
essence is anxiety, sil'lIgde, len'or, absurdity, for, ac
cording to thc existent ialist, God is either the inscrut
able wholly-other, the hidden God, or there is no 
Creator-God nor reVf'lation of H is will. This fa ith ill 

tile void, which comes out of Kierkegaard and Kant, 
has been popularized by sllch writers as Sartre, Kafka, 
Camus, and Karl Barth. The latter has done much 
to make the Scriptures appear merely existential , 
subjective, and actualistic: that is, the Bible is not the 
Word of God, but the Word of God is contained in 
the BibJe or the Bible becomes the Word of God 
when one believes it. This heresy, of course, denies 
thc inerrancy and infallibility of the Scriptures and, 
therewith, also repudiates its divine inspiration and 
authority. Existent ialism is a cul-de-sac (a b lind 
alley) that has proved even more suicidally nihilistic 
than naturalism, as the black humorists, such as Kurt 
Vonnegut and Thomas Pynchon, have demonstrated 
(see John 18:38a; II Timothy 3:7; and Isaiah 57:20
21 ). 
4. Q. What is realism? 

A. Classicism and neo-(new)classicism aspired to 
present the universal, the typical, the objective, the 
orderly, the restrained, the rcasonable, whereas 
romanticism revolted against the imitation of classical 
models and archetypes h :; stressing the unique, the 
e:..:otic, thc subjective, th(' ecccntric, the exuberant, 
and the intuitive. But rcalism refused both alter
natives in the attempt to show everyday life and the 
natural world exactly as they are - that is, empirical
ly, positivistically, non-metaphys ically, ullspiritua lly. 
Stembhl called it "Carryin g a mirror along a road
way." In its cmphasis on bm/c factuality, however, 
realism refused to ackncwledge that all facts are 
Cod-ordained, Gocl-c,'eatcd facts , and that all things 
work together fo r the gODd of H is elect (repentant 
Christ-believers) and according to God's eterna l pJan 
for H is own glory. T hat is, thc "realism" of Balzac 
and Flaubert soon degen~rated, even more, into the 
realistic-naturalism of Da, win, Ibsen, and StTindberg, 
or it was tra nsmuted into such more attractive variants 
as the mystical humanism of Tolstoy, the self-re
demptive psychologislll of Dostoevsky, and the col



Ioquial-ironic social commentary of Twain, Salinger, 
Updike, and De Vries. 

5. Q. 	 What is Christian realism? 
A. Christian realism is an attempt to see things 

truly, as Cod enables us to see them in the verbalized 
ligh t of the Scriptures, and to present selected aspects 
of His creation and of human relationships in harmony 
with the Biblically-revealed mind of Christ. That 
means that the Bible must be accepted, totally, as 
the Word of Cod - inerrant, infallible, authoritative, 
living, vitalizing, directing, as the only absolute rule 
for our faith, thought, and action under the cosmic 
Lordship of our Crucified and Resurrected Savior 
Jesus Christ. For He is the Word Incarnate, the 
Creative and Redemptive Word, in Whom all things 
cohere, consist, hold together, have their meaning
ful interrelationship (see John 1; Ephesians 1; and 
Colossians 1 ). Christian realism also understands and 
objectifies God's creation as presently fallen under 
the curse of man's sin ( through Adam and Eve in 
the Garden of Eden) and awaiting, with mankind , 
its completed restoration and reconciliation with the 
Father which Jesus secured by His blood atonement 
on the Cross of Calvary. Moreover, Christian realism 
emphasizes the Biblical truth that without the re
generation worked by the Holy Spirit, without re
pentance, faith , and conversion which come only 
through hearing the Gospel preached, there is no 
salvation and no possibility of a Christian witness to 
the world - either through evangelism, which is 
primary, or through social institutions, which is sec
ondary but also mandatory for every person who 
wishes to be an obedient child of God (see Matthew 
28: 19-20; Mark 16:15-16; II Corinthians 10:5; and I 
Corinthians 7:20). Contemporary Christian realists 
most nearly approaching this Biblical standard are 
Grace Irwin, Rudy Wiebe, Elisabeth Elliot, and Ken 
Anderson. 

6. 	 Q. Do all writers reveal their faith-commi tment 
in their works? 

A. In a short story, play, novel, or major poem 
(say a page or more), the imaginative author will 
express his philosophy of life, either implicitly 
through setting, tone, plot (view of destiny) ~ or ex
plicitly, th rough direct statement or dialogue. For 
out of the heart are the issues of life, and significant 
literature will be "sincere," radiating from the heart. 
(If it is insincere, the astute reader will soon detect 
the inauthenticity - or the ironic employment of a 
persona, a spokesman.) However, it is not always 
casy to determine an au thor's ideological-religious 
stance, especially if one has done little reflective read
ing or if he is ignorant of literary movements and of 
other works by the writer under study. I have not 
yet read a Biblical-Christian work of literature by a 
non-Christian ~ unless it be "Seven Stanzas at Easter," 
an ecclesiastically-comm issioned poem by John Up
dike, whose sensual novels give no evidence of Chris
tian commitment. (And why should the unbeliever 
labor to adore the Christ Whom he hates?) But, on the 
other hand, not every Ch ristian author succeeds, spon
taneously, in writing Christianly, for the idolatrous in
Ruences of the world are myriad and mesmerizing; 

therefore, Christ-glorifying art demands constant, 
prayerful, self-conscious, God-conscious eHort under 
the tutelage of the Word and the Spirit. Consequent
ly, Scripture warns us to discern (try, tcst, prove) the 
spirits to see whether they are, indeed, of God ~ and 
where (see also Ephesians 6:10-18; and I Corinthians 
2015-16). 

7. 	 Q. How important is style, fonnal beauty, in 
literature? 

A. Jesus tells us to be perfect as our Father in 
Heaven is perfect. This command applies also to 
our literary expression. VVhen God gave Moses 
intricate plans for building the tabernacle (according 
to the pattern He showed him on the Mount), He also 
gave His Spirit of wisdom and understanding and the 
knowledge of all cunning craftsmanship to Bezaleel 
and Aholiab, who became the head architects of 
God's abode in the wilderness. Its structure, yOll 
recall, was beautiful. The Christian artist may not 
be content with giving anything but his best to the 
Master; therefore, he works assiduously to learn the 
techniques of literary art and communication that 
are in harmony with the relevant and normative 
Biblical principles, such as truthfulness, simplicity, 
clarity, order, propriety, coherence, charity, and holi
ness. Although alienated from Cod, some non-Chris
tian authors have embezzled elements of truth for 
their 'own apostate and ego-gratifying purposes. From 
these pagan-spirited artists (as well as from compe
tent Christian word-artificers), the aspiring Christian 
author may take instruction. But he must beware of 
appropriating any implicit God-rejecting attitudes 
and integral denials of Christ as the Way, Truth, and 
Life when he attempts to abstract the stylistic beau
ties that appear so worthy of emulation. "For other 
Foundation can no man lay than th at is laid, which is 
Jesus Christ . and the fire shall try every man's 
work of what sort it is. If any man's work abide 
which he hath built thereupon, he shall receive a 
reward. If any man's work shall be burned, he shall 
suffer loss; but he himself shall be saved; yet so as 
by fire" (see I Corinthians 2: 10-23). 

8. 	 Q. What are the principal norms for Christian 
poetry? 

A. Poetry should be primarily praise to God, like 
the Psalms of the Bible, whether it deals with human 
relationships, some response to God's creation, prayer 
of adoration, petition, thanksgiving addressed to Cod, 
or a reRection on some experience of life. Rhyme 
may prove a happy ad junct to poetry - if it is not 
forced or too predictable, but it is not an essential. 
Word music - al literation and assonance, however, is 
a requirement, as is some pattern of rhythm (not 
necessarily metronomic). The language of poetry 
should be idiomatic and economical even when it is 
metaphoric (or .~ymbolic); and the meaning of the 
imagery, even if multiple, should be coherent, signif
icant, and clear. Poetry is verbalized song composed 
in memorable utterance segments called verses. Its 
purpose is to rejoice the heart of man, through its 
unique mode of edification , and to recite praise, in the 
Holy Spirit, as homage to the Almighty Creator God 
and to His Son Jesus Christ our Lord . 



SOCIETY CONTROL 
FOR CALVIN COLLEGE 
JELlE TUININGA 

Our Christian Reformed Synod had to deal with 
an overture from Iron Springs, Alberta, asking to 
stop quota support for the Calvin Craduate Studies 
Program, and also with several overtures from both 
north and south of the border, asking for society 
control of Ca lvin College. 

As could be expected, these overtures did not gel 
to first base. They were rather quickly disposed of. 
"111C grou nds given for such action were neither 
strong nor convincing - but on some issues that seem 
not to be necessary. 

I submi t, however, lhat this is not the end of the 
matter and that Synod will hear more about it in the 
future too. It is too obviously plain to many people 
in the denomination that the present setup is neither 
jllst nor right, and that it needlessly discriminates 
against other institutions of learning. 

There is no reason in the world why, at this stage 
of history, Calvin College should receive preferential 
treatment by way of quola-money. H istorically this 
may have been justified, and one ean understand how 
the situation arose. Bu t today the story is different. 
Today we have Dordl, Trinity, and the A.A.C.S. [As
socia tion for Advancement of Christian Scholarship, 
Toron to, Ontario] as well as Ca lvin. All three colleges, 
including Calvin, are regional colleges, that is, they 
receive the bulk of their students and support from 
the immediately surrounding area. That is under
standable, and the way it should be. But why then 
should everyone be obligated to give to one of these 
colleges, while the others receive support only from 
their loyal constitucnts? V,Ihy should those who send 
their students to Dordt a nd Trinity (or to the A.A. 
C.S. fo r that matter) also be obligated to support 
Ca lvin? Or why should onc graduate program re
ceive mandatory support at the expense of another? 

To my mind , and to that of many others, the 
answer is clear: There is no reason why this should 
be so. lt just isn't fair , and no amount of argumenta
tion makes it so. \.ye are no longer in 1876, nor in 
1957 (when the time was not ripe for a change-over), 
but we are now in 1971. Apparent ly the time still isn't 
ripe for society con trol. I ask in all sincerity : When 
will the time be ripe? I have a suspicion that the an
swer is: Never! But that answer does not satisfy. I 
wont to know why the time isn't ripe, and what will 
make it so? 

Obviously, a change ca nnot take place overnight. 
That takes some time and preparation. But why 
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don't we at least move in that direction? Why don't 
we make the beginnings of such preparation? The 
least Synod could do, it seems to me, is appoint a 
committee to look into the matter and prepare for 
eventual society control of Calvin. That's all we ask 
for. But Synod consistently refuses to take even that 
step, and to my mind much of the reason for this is 
sentiment rather than principle. It's been this way 
for so long, we just don't see why it should change 
now. 

Synod has repeatedly said that it is not the primary 
task of the church to run a liberal arts college. It 
ought not to do so. But unless we show concretely 
that we really mean this, these words appear hollow. 
Indeed, instead of gradually relinquishing control, 
we have now added the graduate program to it, thus 
broadening the ecclesiastical umbrella. Actions speak 
louder than words. If it is principially wrong for the 
church to run a college, then we ought to find a way 
of changing it. 

In 1957 Synod spelled out some conditions that 
had to be met before the church could relinquish 
control of Calvin. One of these states that "a Chris
tian liberal arts college training should be suffi ciently 
articulate among our people to insure the future of 
Calvin College under some other arrangement." The 
rise and development of Dordt, Trinity, and the 
A.A.e.S. (not to speak of tentative plans for other 
junior colleges) are clea r proof that this condition 
has been met. The other conditions have to do with 
insuring p roper alternative control, financial stability, 
and the relig ious character of Calvin. All that needs 
to be said here is that, if this can be done in the 
case of Dordt and Trinity, there is no reason why it 
c.'lnnot be done with Calvin . But Synod must in
dicate a willingness to work in this direction. In short, 
f believe the conditions laid down in 1957 have been 
met, and that therefore the time ought to he ready 
to proceed. 

It has been said before, and it was repeated on 
the floor of Synod 1971, that those who wish to have 
Calvin under society control ought to come with a 
concrete plan fo r its implementation. That sounds 
nice, but it doesn't hold much water. Synod must 
take the first step. Until Synod says: We are ready 
to relinquish control of Calvin, no one is going to 
come up with any plan for society control. It makes 
no sense as long as Synod wants to retain such con
trol. Furthermore, Classis B.C. in 1968 did present 
a suggested solution, but this was not even con
sidered. Fact is, the e ntire report of Classis B.C. still 
has to be answered. It was never really dealt with. 
And fi nally, Dordt and Trinity are there as models, 
good models at that. Sure ly there are plenty of wise 
businessmen in Grand Hapids who would know ex
actly how to put Calvin unde r the good, sound, safe 
control of a society. That kind of thing doesn't have 
to come from those presenting overtures. To say tha t 
it docs is only a lame excuse (or not acting. 

I sincerely hope tllat' eventually Synod will take 
the bull by the horns and ini tiate action which will 
pu t Calvin on an equal basis with all our other in
stitutions of higher learning. 



WHAT SYNOD DID· 

RACE AND YOUTH EVANGELISM 


MARVIN VAN DONSELAAR 

Rev. Maroin Van Donseiaar, pastor of the 
Kanawha (Iowa) Christian Reformed Church 
alui a delegate from Classis Northcentral 
Iowa to the 1971 Christian RefONllecl Synod, 
herewith gives his reactions to decisions on 
two matters; "Project Equality" and "Guide
lines and Principles for Youth Evangelism." 

"Project Equality" - Synod of 1971 was confronted 
by the Home Missions Board with a recommendation 
coming from its sub-committee on race relations th at 
the Christian Reformed Church become a participant 
in «Project Equality," This recommendation was re
jected for the time being by Synod, but it was fol
lowed up by a Synodical instruction to the Committee 
on Race Relations "to disseminate information and 
materials on Project Equality to the churches to ex
p lain how the program can serve as a means of 
Christian witness and of achieving social justice." As 
a result of this latter action, there is continued need 
for concern about this recommendation. 

Project Equality is an effort originated by the 
National Catholic Conference for Inter-racial Justice 
which binds and commits its participants to patronizc 
only those pla(.'Cs of business which have satisfactorily 
proven to Project Equality that they either already 
are or are at present in the process of becoming equal
opportunity employers. The poin t is that participants 
in the project agree to combine their fi nancial re
sources to try to force those with whom they do 
business to employ members of minority groups as 
well as olhers on the labor market. According to a 
promotional leaflet entitled Jobs, Justice and Pro;ect 
EqUJ1lity, "The name of the game is jobs - and equal 
opportunity in all aspects of employment from salary
level to working conditions." 

Present members of Project Equality cover a wide 
range of religious convictions. "Religiolls institutions 
and bodies of all faiths - Baha'i , Eastern Orthodox, 
Jewish, Protestant, Homan Catholic and Unitarian
Universalist - numbering in the hundreds are active 
participants in the program" (Ibid .). 

It is highly commendable of the Synod of 1971 
that she rejected the recommendation of the Race 
Commission of the H ome Missions Board to join in 
th is project. It is disheartening, however, that Synod 
has given this recommendation a second chance by 
using in her rejection the wording: "That the Chris
tian Reformed Church does not become a participant 
in Project Equality at the present time~ (emphasis 
mine, MVD) and then by going on to recommend that 
information and materials on Project Equality be dis
seminated to the churches "to explain how the pro
gram can serve as a means of Christian witness and 
of achieving social justice." Dy the use of this word
ing followed upon by this specific Synodical instruc
tion, the door has been opened for a period of 

condit ioning to take p lace among our churches not 
only (an effort in which its promoters will doubtlessly 
attempt to make this project to appear as palatable 
and acceptable as possible) but also for a reconsidera
tion of the original recommendation at some time in 
the future. Both of these are most unnecessary. 

To point out why these arc unnecessary is to 
specify what ought to be principially obvious among 
Reformed Christians. Scripture so clearly declares: 
"Be not unequally yoked with unbelievers: for what 
fe llowship have righteousness and iniquity? or what 
communion hath light with darkness? And what 
concord hath Christ with Belial? or what portion 
hath a believer with an unbeliever?" (11 Corinthians 
6: 14, 15). Project Equality has as active participants 
an assortment of unbelievcrs - Jews, Unitarian-Uni
versalists, Bahais. As a denomination we can never 
join hands with these no matter how appealing their 
project may be made to appear in the days ahead. 
This facto r alone should be more than suffi cient rea
son fo r a solid and permanent rejection of the Chris
tian Reformed Church's participation in this project. 

Furthermore, Project Equality is a strictly util
itarian, socially oriented, humanistic effort. Unem
ployment and underemployment are spoken of by it 
as "root causes of the turmoil in our cities" (Ibid.). 
No mention is made in its promotional material of 
sin or depravity, thc Gospel, the Christ, man's spiritual 
needs, regeneration, sa lvation, or anything of the sort. 
To look for anything that is distinctly Christian or 
spiritual in this project is to look in vain. "The name 
of the game is jobs. ." Our churches do not need 
to have such a project more fu lly explained to them 
in order to see that we can never have a ny part in it. 
The Word of God declares to us who claim Christ 
as Lord: "'Nhether therefore ye eat, or qrink, or what
soever ye do, do all to the glory of God" (I Cor. 
10:31). That crucial emphasis is missing in Project 
Equality. 

Li ving in an increasingly complex SOCiety such 
as ours is fast becoming demands an ever increasing 
amount of sanctified discretion by Christians. The 
Master's exhortation: "De ye therefore w ise as ser
pents, and harmless as doves" (Matthew 10:16) be
comes the more difficu lt to full1l1 as society becomes 
more involved. We have long been aware of our 
Christian responsibility in certain areas of fi nancial 
patronage; the time is no doubt now here to broaden 
our views in this respect so that workers of minority 
groups may be shown Christian love and justice when 
it comes to being considered for employment. 

However (and this must be emphasized as strongly 
as possible) all oui" efforts ns a Church and as individ
ual Christians, in this matter as well as in all others, 
must be motivated by the compassion and the love of 
Jesus Christ - and they must be done in His Name. 



That rules Project Equality out of the picture, but it 
in no way restricts the Church or Christians in their 
peculiar min istry to people in need , unemployed mem
bers of minority groups included. 

Instead of further promoting Project Equali ty, 
which due to its policies and its present membersh ip 
cannot be distinctly Christian, let the Christian Re
formed Committee on Race Relations exercise some 
sound Christian initiative and come to a fu ture Synod 
and to our churches with a plan of their own for 
promoting the interests of members of minority 
groups, a p lan which can legitimately bear the dis
tinguishing stamp of Jesus Christ and His Church. 

Guidelines and Principles for Youth Evange lism 
The Board of Home Missions also came to Synod th is 
year with the recommendation that it adopt what 
were called "Guidelines and Princi ples for YOllth 
Evangelism." It was the contention of the Board that 
""Youth evangelism is difficult in our times" ( Agenda 
fOT Synod. p. 128). "Young people have little concern 
about long range programs or purposes for them
selves or society. They are intensely 'today' orien ted . 
It is now or never .. . . Unless we understand these 
pressures our evangelism will not speak to the youth 
today" (Agenda. p. 130). 

A study report prefaced the recommended guide
Hoes which attempted to evaluate a number of areas 
of theology pertinent to evangelism. This report 
proved to be a real "can of worms" as it attempted 
to explain cer tain generally accepted concepts in most 
inadeq uate and inaccurate language . 

For example, the emphasis p laced upon program
ing in evangelism found throughout the report shines 

through in this seLltence: "As one becomes aware of 
need and the redemption provided, the Redeemer 
becomes inescapable" ( Agenda, p. 136). What is the 
place of the H oly Spirit in convicting of sin and 
planting faith in the person's heart? This is not ex
plicated in the report at all . The emphasis is placed 
upon the approach to be made and the human re
sponse to be expected from it. "Conversion might be 
defined as a conscious act of the regenerate person 
in which he turns to God in repentance and faith . The 
individual is active. A personal decision must be 
made regarding the Christian faith . In a basic sense, 
conversion is a radical, once-for-all revolution in an 
individual's life" (Agenda, pp. 136, 137). All in all 
the report proved to be much less than acceptable. 

The Board apparently sensed this inadequacy be
cause formally it requested only that the "Guidelines 
and Principles" at the end of the report be adopted 
by Synod and that no action be taken on the report 
itself. A problem arose in this strategy, however, 
when the Board's request came in these words: "On 
the basis of this report, it is recommended that the 
Board of Home Missions request Synod to adopt thl."Se 
'Guideli nes nnd Principles for Youth Evangelism'" 
(Agenda, p. 138; emphasis min e, MVD). 

Synod soundly defeated the "Guidelines and Prin
ciples" set forth by the Board which ought , no doubt, 
to be taken as a clear rejection of the theological im
precision of them and of the report upon which they 
were based . Before guidelines of this kind can be 
accepted , there will have to be much greater sound
ness and clarity in them, in reflection of Scripture, 
than was the case in those wh ich were submitted for 
adoption in 1971. 

THEISTIC EVOLUTION - A DELUSION 
SIDNEY J. JANSMA, Sr . 

The godless believe that all of the cosmos, in
eluding the solar system, the earth, and all living 
forms happened by elmnce. So man also is a product 
of chance evolvement from amoeba to segmented 
Ilahvorm, to tree shrew, to ape, to homo sapicns, 
who by reason of his scientific know-how will evolve 
to a higher and higher order until reaching Godhood 
itself. 

This is the so-called mechan istic or atheistic con
cept of man and his fuhlre . It is a simple, direct 
concept because there is no need for a first cause or 
director except what the animal mind of man now 
makes it. This is why Darwin admitted to being an 
agnostic (a pol ite word for atheist). He was unable, 
so he said, to see how an animal mind could possibl y 
conceive of a higher intellect than its own. 

1. But what about the so-called theistic evolu
tionist whom our church community must now rec
ognize as becoming more and more audible? ' '''ha t 
docs he believe and where does this lead? To fi nd an 
answer we start by saying that he believes exactly 
what the atheist believes in regard to the method of 
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ori gination and evolvement of cosmos and life, The 
only d ifference is that he gives God credit and 
acknowledges His day-by-day sustenance. He belicves 
also that man is a special creation made in the image 
and likeness of God ; and that, being sinful, man 
needs Christ as his personal Savior. 

However, the method God llscd to make man is 
of no consequence to the theistic evolutionist. He 
allows himself many options. He does not believe 
that God lit erally made Adam out of the dust of the 
ground or Eve from Adam's side, thus circumventing 
Article 14 of our Confession of Faith ( BelgiC). But, 
for example, he believes that God took two female 
animals and by immacu late conception produced 
Adam in the bell y of one animal and Eve in the belly 
of the other just as Jesus was immaculately conceived 
by the Holy Spirit in the womb of Mary, his mother. 
Of course, there are many other outlandish varieties 
of th is concept. He might also believe that there 
were many Adams and Eves and that mankind in 
genera l caused its own downfall which Jeslls canle 
to rectify. 

2. Now let us try to see how our evolutionistic 
brother justifies such conclusions. As we have said, 



in the first place he must believe that all of the 
cosmos and what it contains is indicative of evolve
ment rather than creation of mature forms; and sec
ondly, that no world-wide catastrophe such as the 
Noachian flood ever happened. He must, therefore, 
first tampe r with or destroy chapters 4 through 11 of 
Genesis before he can attack chapters 1 through 3 as 
non-relative. He does this by assuming that what he 
sees in the foss il world is the result of a uniform, sys
tematic cvolvement from simple to the more complex 
rather than creation and destruction. 

Jt amounts to this that God is playing games with 
us when He tells tiS that al\ the tops of the mountains 
were covered by water and that the earth and all life 
would be destroyed. The theistic evolutionist dis
counts the appearance of the rainbow. Having gone 
this far he is ready to accept the evolutionistic con
cept of the beginning. He must now believe as a 
scientific postulate that the solar system, the crust of 
the earth , and life all initi ated at the same time, 
some three billion years ago. What is of interest to a 
non-evolutionist is that this is just what Ge nesis says, 
except for the time element involved. 

The radius of the earth is about 4000 miles, the 
crust an average of twenty-five miles, the mantle 
three hundred miles (depending on whom one be
lieves), with the balance being the core. We are 
concerned only with the mantle and the crust. 

3. Let's analyze what the evolutionistie theory 
leads to in regard to this. 

Earth's crust being twenty-five miles or 130,000 
feet on the average, some divide it into 3000 periods 
of one million years each, totaling three billion years. 
Thus each mil li on years the earth accumulated a 
crust of (arty-three feet on a uniform basis. Th is 
crust comes from the mantle through volcanic action, 
some of which weathered into sediment, some by 
celestial fallou t. The first forty-three feet of crust 
must then have had sufficient water and chemical 
entities capable of initiating life while some of this life 
in each succeeding forty-three feet of deposits over a 
period of each sucx:eeding one million years evolved 
to the more complex by survival of the fittest while 
the less complex and less adaptive pe rished. 

4. Since evolutionists also postulate that it takes 
one million years for a species of one kind to evolve 
into a species o( another kind, this seems a fairly 
good system. But is it? 

The answer must be no. There is no simple-to
complex since the oldest fossils are found in the 
Cambrian (ormations; and these are not 2()% or 5()%, 
but 100% mature and complete forms representative 
of modern sea life including jellyfish. 

This formation, which was originally about 26,000 
feet below the surface, on an average, and is sup
posed to have been laid down about 600 million years 
ago now surfaces everywhere, as a lso the formations 
above it, due to a world-wide and local ca tastrophes. 
The remaining 80% below this formation, represented 
by two billion, 400 million years on the evolutionistic 
time clock, and 101,000 feet in thickness, is not only 
vacant of fossil life, but the amoeba, the one-celled 

creature, is still with us today as Cod made it. To 
this day it has not evolved to more complex . Nor 
are there forms of two- or four-celled creatures, but 
only one-cellcd and multiple-celled. 

The evolutionist has other problems also. For ex
ample, he must make up his mind whether human 
remains thus far found are of a great age as indicated 
by the rock-dating method (thus millions of years) or 
recent , as indicated by the C-14 dating me thod, a 
few thousand years old. He must also choose between 
the validity of rock-dating showing a variety of ages 
for the same sample or consider other scientific data 
which indica te a you ng creation . He must explain 
why G. C . Simpson finds a hiatus of sixty million 
years in his estimate of seventy million years of sup
posed horse evolution. Also he must tell us why 
there has been found only about a bushel basket or 
so of fossils in the so-called Mesozoic formations 
consisting of a reputed period of 130 million years, 
represented by a thickness of 5600 feet above the 
Cambrian formations. 

5. It could well be that our evolutionistic breth
ren are throwing away the baby with the bath water 
in order to attain intellectual recognition by a godless 
scientific community. Because how can one believe 
that ~ loving Cod, taking a look on the sixth day at 
what he had made, could say of a cursed earth which 
He had initiated four and a half billion years before, 
and with a crust three billion years old, of which 
the surface 26,000 feet was a complete mess, a grave
yard, saturated with the remains of billions of dead 
creatures, that it was good and then make man to 
subdue and have dominion over it? 

Evolution or Creation can be argued pro and con. 
But what argument does our theistic brother have in 
defense of his bastardization of both? What was it, 
brother? Three thousand periods of one million 
years each, six periods of five hundred milli on years 
each, or six days of twenty-four hours each and a 
young creati on? Where i.s the scientist or theologian 
who can refute the latter? 

Life magazine, on May 14, published an art icle 
about the Jesus People. One prominent godless father 
wondered why his Dible-carrying teen-age son could 
be on the wrong side of the Scopes trial issue. He 
could understand why hi s boy should try pot but not 
his acceptance of the story of creation when brought 
up to believe in evolution. One wonders how the 
Spirit works in the hearts of such theologically un
trained kids, when some of our own overtrained, one
track minded, hermeneutically confused ministers 
and educators have concluded that Moses had his 
wires crossed. Perhaps OllT synodical committee on 
biblical authority should have consulted with these 
kids!! Out of the mouth 

1n conclusion, it seems quite evident that in our 
own church community a systematic rejection of our 
religious roots forebodes no good . We may well ask, 
how can a minister serve communion or a com
municant enjoy the same when convinced that the 
flesh and blood of Jes us the Christ, who became like 
one of us in body, evolved from the brute beast? 



CREATION: 

A VALID ALTERNATIVE IN BIOLOGY 


AALDERT MENNEGA 

When a b ird alights on your windowsill, you may 
get the strange feeling of being confronted with the 
product of millions of years of evolution. Or you may 
have the assurance of knowing that this bird, too, is 
part of the great creation which God called into 
being through the power of His Word, and through 
which H e still slIstains the universe and all that it 
contains. One way in which we can see the sustaining 
power of God is in the structural laws by which He 
operates the universe. 

Amid all the changes in nature there is a con
stancy, a uniformity observable which man in many 
cases can express in a ~cientific Jaw. Such a scien tific 
law is only a partial explanation of particular, ob
served phenomena, which are manifestations of the 
structural laws, holding fo r that segment of created 
reality. In many cases such a stated law may also 
help to predict what will happen under similar ci r
cumstances in the futu re. 

For example, because of the law of gravity we can 
predict that an object will fall until it hits the floor. 
Incidentally, the use of the term scientific {aw is pre
ferred here, to prevent confusion with the pagan 
concept of natural lmv, which refers to something 
innate in the structure of the cosmos, making it work 
autonomously, and which denies that God constantly 
upholds the world and all of life. 

Challenge for Christian Scientists 
The gathering of knowledge and the building up 

of a body of explanations, ti1eories, laws, and so forth , 
is an activity in which Christians may, and must, 
engage, in obedience to the mandate to subdue the 
earth. In studying the created world-structu re, man 
is limited to this structure and to the structural laws 
by which it operates, whether this be in physics or 
in biology. The fact that man has sinned, and that 
therefore both man and the rest of creation are under 
the curse of God, is a further limitation, so that 
man is not able to see the created world-structure 
and its laws clearly. 

In an attempt to clarify the overall picture, which 
surely in our age is becoming extremely complex, 
we make use of theories by means of which to ex
plain certain groups of phenomena more clearly and 
mOre coherently, and in a more unified manner. An 
outstanding example from the field of biology is the 
"cell theory," which explains a multitude of observa
tions and phenomena related to the organizational 
structure of nearly all living organ isms, and which 
at the same time serves as a worki ng model for much 
of the biological research presently being conducted. 

Another theory in biology is that of "homology," 
which deals with the st ructural and developmental 
similarities of different species, and which to a large 
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extent is shaping the development and direction in 
modern comparative anatomy and in taxonomy. These 
theories are based on a body of knowledge dealing 
with phenomena which are closely related, and 
usually are restricted, at least to a large extent, to 
the "objective" data. 

Man, however, is not content to have a conglomer
ate of small fragments , but wants to put the many 
small parts into a larger, and more meaningful, 
picture. For this he needs a unifying concept which 
will lend perspective both to his work and to the 
subject of his study. 

Antithetic Concepts 
In biology there are at Jeast hvo major unifying 

concepts: 1) the theory of organic evolution by chance 
from ameba to man; and 2) the theory of a basic plan 
by a common Designer. These theories are not of 
the same nature as the cell theory, which grew out 
of factua l data discovered in the laboratory, but are 
different in this respect, that they are attempts to 
interpret the observable data in the light of a frame
WOrk of reference. 

Whereas the theory of organic evolution is an 
integral part of a world-and-life view called evolu
tionism (which is a religiously based confession about 
the world of reality and its meaning, rather than the 
result of scientific investigation), the theory of a basic 
plan by a common Designer is an indispensable part 
of the Christian confession that Jehovah God is the 
Creator and Sustainer of all that is. 

Each of these theories is a pillar on which its 
respective world-and-life view rests, and has its own 
peculiar valLIe for that view. That these two world 
and-life views are antithetically opposed to and mutu
ally exclusive of each other will be evident from the 
premises upon which each rests. In its attempt to 
accoun t for the observed phenomena, evolutionism 
would see matter as being eternal and by chance 
evolving from inorganic to organic, from ameba to 
man, over a period of billions of years, and without 
the direction or interference of Cod. Christianity , on 
the other hand, star ts with the confession that there is 
one God, \ :Vho has revealed in the Scriptures that 
only He is eternal and [,hat He created the universe, 
including all life on earth . 

Since only God is eternal, we know that matter is 
not eternal. God called matter into being, not from 
any preexisting source, but simply by the power of 
His Word. Similarly, we know that God called into 
being the heavenly bodies, the plants, the animals, 
and man. The question whether Cod used existing 
material to create the li ving organisms cannot be 
answered, in principle, since it is not revealed to us 
in Scripture, and it is impossible to resolve by scien
tific investigation. The "how" of their creation in 
specifics cannot be suhjected to analysis and there
fore lies forever beyond laboratory research or the



oretic scrutiny. 
The command "Let the earth bring forth" should 

not be construed to mean that the soil is the source 
of life, but is to be understood in the same sense that 
a cornfield "brings forth" a crop of corn. The only 
exception given us in Scripture concerns the creation 
of man, in which God does indicate specifically the 
use of "dust" in the formation of Adam and the use 
of Adam's rib in creating Eve. Parenthetically, the 
theistic evolutionistic position that "dust" could 
mean organic dust, i.e., a monkey or some other 
primate, becomes quite untenable in the light of 
Genesis 3:19, where God tells Adam that he will 
return to the ground out of which he was taken. 

All creatures were created "after their kind," and 
made according to a basic plan , which is evident in 
a number of sim ilarities and variations based on the 
structural laws which hold for the proper functioning 
of each creature and of each part of creation. Certain 
laws will make an individual organism to develop, 
for exam ple, into a polar bear; but each law which is 
operative in its embryonic process may be found 
operative in a similar way in the development of dif
ferent organisms. 

World-and-life View Is Critical 
Because these two world-and-life views are d i

ame trically opposed to each other, evolutionism and 
Christian thinking cannot be mixed. Any attempt to 
synthesize the two must result in a number of COIl 

fli cts within the Christian community, as is presently 
very evidently the case with "theistic evolutionism" 
(which is a theory, or position, not based on Scripture 
and general revelation, but on Scripture and the 
apostate interpretatio,~ of general revelation ). 

Whereas the Christian position is held in a pos
itive response to Cod's Revelation and in obedience 
to Him, evolutionism is a form of humanism which 
rejects God, makes man autonomous, and elaims that 
he not only can control his own fate, but that he 
can also discover from his present-day studies the 
ulti mate origin of the universe, life , and man. These 
views are direct consequences of the answers to the 
most basic question, "Is there a God?" The Christian 
accepts in faith the basic answers to the questions 
of mankind, whereas the evolutionist must, after re
jecting God, seck the answer in man's reason. Each 
of these two world-and-Iife views has a number of 
coroll aries, of which the above-mentioned theories of 
organic evolution and of common design are clear 
examples. 

The created world order which we all observe will 
remain a chaotic series of isolated facts unless it is 
seen in a larger framework. And it is on ly in the 
larger framework or perspective that the isolated facts 
become meaningful. Si nce our perspective is deter
mined by our bas ic beliefs, i.e. , by our world-and-Ii fe 
view, the theories which we can accept must be in 
agreement with both the observed phenomena and 
our basic com mitments. 

The theories presentcd in current publications, 
ei ther textbooks or journal articles, are, however, not 
always in agreement with either the facts or wi th 
our basic commitments. The concept of homology is 
a good example of how the natural phenomena, i.e., 

of the similarity between certain organisms, are 
worked out in terms of basic presuppositions ami 
are used for the building lip of new concepts. ''Vhen 
we observe the bones in the wing of a bat, the front 
leg of a dog, the wing of a pigeon, and the arm of 
man, it becomes at once apparent that a number of 
striking structural similarities are present. Not only 
are these bones arranged in a similar pattern, but 
even the bones which are in corresponding positions 
show much likeness in contour and functional detail. 
Furthermore, when we study the development of 
these bones embryologically, they are seen to go 
through the same type of developmental stages and 
processes. 

It is on the basis of this structural and develop
mental similarity that wings, arms, and front legs are 
said to be homolo~ous . The modern evolutionist's 
definition, however, besides recognizing these created 
similarities, also has come to force upon this concept 
of homology the a priori that there must be a genetic 
relationship between these organisms. The Christian, 
however, bas ing his work on both Scriptural revela
tion and thc creah .. structure, cannot accept this..u 
view, but recognizes that certain processes and de
signs are involved which make up part of the overall 
design of Cod for His creation. Although in both 
theories the similarity is recognized, the significance 
of the homology is not at all the same, but shows the 
inherently antithetical nature of the two basic views 
involved. 

Evolution Needs No God 
Many of the working models and theories used in 

biology are based solidly on the natura l givens and 
are to a large extent in agreement with what is 
actually there. Tl1e concept of evolu tion, however, 
is not of this character. On the contrary, it arose out 
of the need to account for the orderly structure of 
the cosmos, starting with the limiting premise that 
"there is no God." The evolutionist is thus forced to 
select certain of the natural phenomena and arrange 
them in accordance with that basic premise, so that 
he may obtain an at-least-partly-satisfactory answer. 

The recognition that there can be, and is, another 
explanation, viz. , the Christian position, is generall y 
suppressed in modcrn literature where, by majority 
vote, it is relegated to IInscientific status. The major
ity, however, is known not always to be right, and 
certainly not on the basis of numerical prcponcler
ance. The evolution concept can only be used by the 
creationist if he eithcr changes the essence of the 
concept of evolut ion, as is often done by reducing it 
to the phenomena of change, development, and 
variability (an evasion of the real issue ), or if he 
changes his bas ic com mi tments - unless he is willing 
to live wi th inconsistencies and contradictions. One 
cannot hold both that Jehovah God alone is etemal, 
and that matter is etcm ,ll; neither can one maintai n 
the antinomy that Cod created life, and that life 
evolved spontaneously by chance. 

Three Basic Terms 
To get a clearer understanding of the true nature 

of the position of theistic evolution, it is necessary fi rst 
to take a hard look at the following three related 
terms: evolu tionism, organic evolution, and micro



evolution. 
1. As stated above, evolutionism is a world-and

life-view. Encompassing every part and aspect of 
life, it attempts to explain the structural order in 
the world and to give meaning to life. It is committed 
to an explanation which leaves out God entirely, and 
views man as the natural product of eons of chance 
development, where "natural selection" led to the 
"survival of the fittest," on the basis of physical and 
chemical processes only. 

Evolutionism's consequences are seen not only in 
biology, but also in areas such as psychology, religion, 
politics, war, education, and so forth, as is evident, 
for example, from German National Socialism, which 
strove to build a super race of humans, and where 
in the concentration camps only the fittest were to 
survive. E volutionism is, therefore, a way of life, a 
commitment to a perspective on what life and the 
world is all about. 

2. The second term concerns the theory of organic 
evolution. This theory posits that matter is eternal 
and that by chance, without direction or interference 
of any divine Being, primitive organic matter evolved 
from inorganic substance, and thence, through at
mospheric changes and activity produced a pri
mordial soup that eventuated in the appearance of thc 
simplest forms of life, such as possibly the viruses. 

These simple forms of life gave rise to single
celled organisms, such as algae and protozoans, which 
eventually formed colonies in which differentiation 
and division of labor occurred, giving rise to si mple 
multicellular organisms. These would have evolved , 
over millions of years, into increasingly complex or
ganisms, ultimately arriving at the simplest verte
brate animals. The story then goes from the cartil
aginous fish, to the bony fi sh, to the amphibians, to 
the reptiles, which d ifferentiated into the birds on the 
one hand and the mammals on the other. 

The mammals gave rise to the primates in due 
time, and one offshoot of an early primate stock Jed 
to primitive man, who in the last several million 
years has climbed to his present position, and who is 
now in the process of stepping into the next phase 
of his evolution. 

This theory of organic evolution is a construct of 
the human mind, a result of theoretic activity, and 
is modified continually by the interpretation of ob
tained data, with the aim of correlating meaning
fu lly the observed phenomena. Both the interpreta
tion and the correlation of the "objective" data, how
ever, are always determined by the commitment to 
evolutionism, of which this theory is, at the same 
time, an indispensable foundation. 

3. The third term to be considered is micro-evolu
tion, which differs from both the world-and-life view 
of evolu tionism and the theory of organiC evolution 
in this respect, that it deals with observable phenom
ena of change and variation. It must immediately 
be pointed out, however, that this term is a mis
nomer, because it causes an immediate mental as
sociation with the theory of organic evolution, and 
this association is unwarranted and misleading. 

'Ve are here, then, dealing with phenomena of 
change and variability, but only with those of a 

particular kind . Excluded are those changes which 
occur in ontogeny, i.c., the development of an in
dividual from fertilization to birth, to adulthood and 
on into old age, as well as those variations which 
show up from parents to offspring because of a 
normal rearrangement of the hereditary material 
located in the parental ch romosomes. 

The changes we are concerned with in micro
evolution are those which occur in the genes them
selves so that a mutation occurs and a change in 
enzyme production results. Although such mutations 
are usually deleterious or lethal, so that the offspring 
cannot survive, this drastic result does not always 
occur. It has been shown recently that many of the 
non-lethal mutations are neutral, i.e., they do not 
confer any favorable new trait upon the organism. 
It is only in the exceptional instance, then, that 
muta tions are beneficial, and therefore they can never 
outweigh the effect of the deleterious ones. 

One of the classical examples of a series of muta
tions involves the domesticated rabbit. The fur of 
the wild rabbit has bhck and yellow segments 
(agouti). The production of color in the fu r is de
pendent on genes regulating the development of 
pigments. In the past, h Wlever, a mutation changed 
one of these genes so that the yellow pigment can 
no longer be produced and, therefore, the fur of 
th is rabbit now has black and white segments 
("chinchilla"). Thus, two varieties of rabbits are seen: 
the wild (agouti) and the mutation "chinchilla." At 
other times similar mutations occurred, resulting in 
"himalayan" rabbits, in which the color is restricted 
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to the ears and the feet, and in "albino" rabbits, in 
which all pigments are lacking and which, therefore, 
have white fur and pink eyes. These mutations thus 
gave rise to different varieties or breeds of rabbits. 

Now it is conte nded by the evolutionist that, given 
enough time, enough small changes of this nature 
may have occurred because of mutations, so that 
eventuall y new species clevelopecl, and that thus 
man's descent from the protozoans could he ac
counted for . Tt is known , however, that mutations 
always modify or eliminate alread y existing featu res 
of an organism, as for example in rabbi t fm color, 
but that they do not create new structures. Further
more, if enough mu tations occur in a given organism, 
the limit of viability is reached beyond wh ich the 
organism cannot survive any further mutations. This 
is sufficient evidence to show that mutations could 
not possibly explain evolution from one type of animal 
to another. 

To make it still more unlikely that mutations could 
account for evolution, the genes, which regulate the 
expression of characters, do not start to have effect 
in the embryogony (early development) of an organ
ism until after the cortical factors have determined 
what type of organism is to develop from a particular 
fertili zed egg - that is, for example, a rabbit, or a 
raccoon. 

It is thus evident that, whatever chan~es may 
occur in a species because of mutation , it will always 
remain that same species, and not become a new one, 
even though the external features may be altered. 
Thus, what we observe on a .~ mall scale (at the molec
ular level) is not an indication of what could have 
happened on a large scale in billions of years. 

In summary, we can say, then, that micro-evolu
tion is a misname.' for the observable phenomenon 
of mutations, which are limited to modifications of 
existing characters, and thu s can not accoun t for thc 
postulated evolution (yom one kind to another. 

The istic Evolution 
Now we must answer the question of what the 

position of theistic evolutionism is, and how it fits 
in with the above terms. In essence theistic evolution
ism is a compromise view which quite uncritically 
accepts the a (>ostate, mechanistic interpretation of 
the facts, but is fo rced , by a prior commitment, to 
pull Cod back in through the backdoor by asserting 
that God did create all things, but that He must have 
lIsed evolution to make things come about. 

The question then arises whether this is not an
other fmm of deism in which Cod winds the clock 
initially and then sits back to let evolution do the 
work for I·lim. Tt surely does not resemble the Bib
lical position that Cod called into being all things 

by the power of H is Word , that God spoke a nd it 
was. 

I suspect that one of the main reasons which leads 
men to the the istic evolutionistic position is the fear, 
which seems ubiquitolls among educated Christians, 
of being caught in another "Calileo situation" and 
thus once more bei ng branded as not up to date, with 
the subsequent loss of scientific respectability. 

Ironically, the theistic evolutionist may eventually 
lead the church to the unenviable position where it 
has "acceptably" synthesized the theory of evolution 
with the Christi an beliefs just at the time that the 
unbelieVing scientists are dist:arding that same theory 
because scientificaUy it is found to be wanting. This 
is not entirely hypothetical, as is evident from the 
fact that, presently, outstanding st:ientists in the 
United States are becoming increasingly cri tical of 
many facets of the evolution theory, and in a num
ber of insta nces are questioning its validity altogether. 
That for a Bible-believing Christian it should be un
acceptable to limit God in his theorizing to so ques
tionable a human construct as the evolution theory 
seems incontrovertibly evident. 

Conclusion 
What choice is there left, then, for the Christian 

to take as his position? There is no need for him to 
accept evolution as an actual phenomenon, either for 
the sake of continued ability to contribute meaning
full y to modern research and development, or for the 
sake of preserving his scientific respectability. Our 
starting pOint must be the Creation-Fall-Hedemption 
motive derived from the Scriptures. 

''''e must confess Jehovah Cod as Creator and as 
the One \Vho upholds the universe from moment to 
momen t; we must acknowledge that m:m is in a fallen 
state, through disobedience; and we must confess 
Christ as our Redeemer and as the One in Whom 
all things cohere. We must acknowledge, too, that 
Scri pture al one can reveal to us the tme meaning of 
what the world is a ll abollt, and that this perspective 
is foundat ional to everything we do in life, and will 
therefore also mold everything we do in biology. 

If we, in the Christian comm unity of scholars, 
stand fl rmly in our confession and work it out con
sisten tl y in each academic sphere, we 'will not only 
stand united in the Lord in presenting a Christian 
biology, a Ch ristian psycholo.6'Y, and so forth , but we 
will also be able to present a much more powerful 
con fron tation to the apostate world, thus testifying in 
each academic fi eld to the redemptive power of 
Christ. The Christian position is every bit as respect
able as evolutionism, and it explains the natural 
phenomena equally well ; and, above all, it is rooted 
in God's infallible Word . 


