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SHOUlD THE UnDERGROUnD CHURCH BE BROUGHT UP? 

LAURIE VANDEN HEUVEl 

The following was delivered for a class at 
Calvin College by Laurie Vanden H euvel. wife 
of Rev. Thomas C. Vanden Heuvel. pastor of 
the Central Avenue Christian Reformed Church 
in 	Holumd, Michigan. 

The Calvin class was taking a course in "Rad
ical Rel!J,rion," a course for the consideration of 
various radical" movements stich as: speaking in 
tongues, Black Power, tile Underground Church, 
and othe1' movements. The book by Malcolm 
Boyd from which Mrs. Vanden R euvel quotes 
Q. number of times is T ilE UNDERGROUND CHURCH 
(Sheed atul Ward, New York, N.Y., 1968). 

The decade of the "seventies" has been predicted 
by many to be a decade of revolution. New terms 
and idioms are being created constantly to describe 
some new aspect in the relentless urge for change. 
One such tenn is "turned off." Young people tell us 
they are "turned off' by their parents, their teachers, 
their government, their church. By this they mean 
they no longer share the convictions or goals of the 
established authority in the home or elsewhere. 

Common Confession - Jesus Christ Is Lord 
Bringing the p roblem closer to home, we observe 

that some young people in our denomination tell us 
they are "turned off" to the Christian Refonned 
Church. The question many are asking is: Why is 
there so much controversy in the church? \Vhy can
not \Ve all unite around Jesus Christ as our common 
commitment and let everything else up to each in
dividual conscience? 

There is no one in our fe llowship who would not 
be willing to say "Amen" to the expressed desire that 
everyone unite around the common confession that 
Jesus Christ is Lord . The rub comes in defin ing 
what this means. For too many this means to con
fess Christ and then "do their own thing." But those 
who would be true to their Savior seek to respond to 
Him in obedience to the mandates that He Himself 
has laid down for all who would follow H im. These 
demands can be summarized as follows: 

1. 	 Confessing Jesus as Lord involves a commit
met'll of all our political, economic, educational, 
social, scientific and cultural life to His claims 
so that no area of Ollr lives is left uncontrolled 
or unregulated by Him. 

2. 	 ConfeSSing Jesus as Lord means loving Him 
with all that we have and all that we are. This 
involves complete (.'Ompliance with Christ's 

defin ition of love when He says: "ff you love 
me, keep my commandments" (John 14:15). 
And here is where many are "turned off' by 
this confession that Jesus Christ is Lord . They 
say, "Jesus is Lord" but "J wiII not have Him 
rule over me." And Christ says, "Not every
one who says to me Lord, Lord, shall enter 
the kingdom of heaven, but he who does the 
wiU of my Father who is in heaven" ( Matthew 
H l). 

3. 	 Confessing Jesus as Lord means that we follow 
His example. Because Jesus showed compas
sion for the weak, the sick, the maltreated, 
we must do the same. Because Christ had a 
view of the inerrancy of Scripture that ex
tended to the "jot and tittle," we must have 
the same view. Because Jesus exercised a vital 
life of prayer and communion with His Father, 
we must do the same. 

4. 	 ConfesSing Jesus as Lord means that we em
brace H is Word as God-breathed and "proSt
able for doctrine, for reproof, for instruction in 
righteousness" that we may be thoroughly 
equipped for all good works. 

Creeds and Confessions 

It is because many people confessed Christ as 
Lord but were unwilling to aeeept all the responsibil
ities involved in that confession, that throughout the 
history of Christendom from time to time, groups 
gathered together usually due to some outside pres
sures, to fonnu late truths of Scripture which they 
considered to be binding and undebatable. These 
bodies of truth became known as Creeds and Con
fessions. They have served a very important function 
throughout the h istory of the Church in this way 
that they: 1) provided a clearer understanding of 
Scripturc; 2) promoted true unity in the Church; 
3) aided in the task of witnessing; 4) defined for 
the mcmbers and others, essential truths of the Bible. 

The tensions which exist today in every denomina
tion find their roots in a rising disagreement among 
the membership concerning the binding quality of 
Scriptural truths as confessed in the Confessions of 
their Church. Now we find people within the fold 
of the Church who wan t to confess Jesus as Lord but 
no longer consider Christ virgin-born or divine, who 
consider the Bible to be a fallible human witness to 
divine truth but not thc truth itself, who identify 
social action as fa ith itself instead of a fruit of faith, 
who consider the marks of the true church ( preach



ing, discipline, and a pure administration of the sacra
ments ) as unnecessary restrictions. When a wedge is 
driven behveen Christ and Christ's call to obedience, 
tension and eventual chaos is the result. 

Solution to Controversy 
What is a church to do when this kind of wedge

driving becomes apparent in its membership? It has 
no choice but to insist that those within its member
ship who cannot agree with the confessional stand of 
the Church: 1) prove that such stand is unscriptural, 
or 2) leave the Church . To militate against that con
fess ion within the confines of Church membership is 
to be schismatic. 

This brings us to the consideration of a group 
within the Christian Refonned Church which has ex
pressed dissatisfaction with the worship and witness 
of the CRC as it has been traditionally held among 
liS. This group seemingly desires to be free from the 
strictures of preaching, discipline, control of sacra
ments, office-bearers and a prescrihed hymnody. So 
it has taken the liberty of organizing experimental 
worship services. It is not our intention at this time 
to condemn this group as schismatic (although they 
definitely run this risk) or to fail to appreciate what
ever legitimate criticisms they may have of our 
Church as institution. It rather our purpose here to: 
1) examine and give a critique of the brief history of 
development which the Underground Church move
ment has had in the United States. and 2) to assess 
where the Underground Church movement in the 
eRC fits into this picture and where. according to 
Biblical principles. they err. 

History and Critique 
It was the growth of the Ecumen ical movement 

and the conclusions of Vatican II that gave birth to 
the national movement which we have come to know 
as the "Underground Church." Because of the nature 
of this group, very little has come to light as to it,; 
criticisms of the institutional ch urch, its goals, its un
derlying philosophy, its worship and its life-style. But 
in 1968 author Malcolm Boyd edited an excellent book 
entitled The Underground Church. Here we find 
answers to the queries which have plagued our minds. 
Here we sec the pattern for much of the "push" for 
liturgical and ecclesiastical renewal (so-called ) in 
the CRC. 

The underground church has become impatient 
with the non-involvement of the institutional church 
in social injustices. They have concluded that the in · 
stitutional church is here to serve itself and not others. 
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Although they do hit a legitimate sore spot in the 
Church's record, the motivation for and the philosophy 
underlying their social activism is strictly and un
ashamedly humanitarian and not at all spiritual. They 
consider claims of "divine guidance" in human affairs 
as "unbelievably naive in the modern world," Their 
battle cry is freedom , freedom from all authority. "The 
more vaunting of au thority, the more the Under
ground Church grows" (p. 124). The Bible only serves 
the purpose of ou tlining humanitarian goals exempli
fied in the lives of its notable people, especially Jesus. 
But they steadfastly maintain that the "Jesus of 
[Billy] Graham" as divine Son of God, Savior from 
sin , is not "apparent to liS in the canon of the New 
Testament," Their basic stance is illustrated signif
icantly by the fact that Bible is consistently spelled 
with a small "b," bible, throughout the book. 

The two basic drives of the underground church 
are church unity and radical involvement in the social 
concerns of contemporary life. 

First Basic Drive 
The drive for church unity is expressed con

tinually throughout the book in its description of 
those who comprise this group. One person described 
it this way: "Worship in the context of the lives we 
live: candid conversation; compassionate relation
ships; strength, guidance, and encouragement for 
commitment. . these are the things the U nder
ground Church means to me. . . . The Church, to 
me, is small groups of intimate friends getting to
gether, having supper, and just being there a while 
with each other. At least this is real and it helps us 
all. Sunday mornings don't, very often, really help 
anybody, do they?" (p. 24). 

The drive for uni ty is expressed in the "exciting 
fellowship and closeness" which they achieve in their 
"love feasts," the E ucharist celebrations. For the 
underground church, the Eucharist (communion-love 
feasts) is the central activity and the most unifying 
factor in their religious lives. Far from being a com
memoration of the atoning death of Christ for sin, 
it is rather a thoroughly hunum experience which 
contains these themes: 

"1. You listen to one another, to the Other, with 
your whole self. 

"2. You « spond with commitment to what is 
heard and to him who speaks the truth. 

"3. 	 You give yourself to one another in love and 
then give yourselves, united, to the highest, 
the deepest, reali ty you know. You include 
in this giving, by thought - some call it 
prayer - the rest of humani ty. 

"4. 	 Despite the imperfections of this process, 
the Spirit of Christ becomes present and 
somehow joins with himself all who partic
ipate through the bread and wine on the 
table. 

"5. The bread is broken - death, the different 
kinds of death, is faced - suffering, fear, 
death of self. 

"6. 	 The meal is taken - we break bread to
gether, we break bodies together, we sweat 
together, we receive from each other, from 
the bread and wine, from Christ, the joy of 
the kingdom" (pp. 226 and 227). 

Another example of such humanistic eucharistic 
action is found on p. 228 H. where the Eucharist 
(communion) consisted upon a certain occasion, in role
playing friendship and love between two boys and 
one girl. The purpose was to investigate beliefs 
about honesty and love. They listened to music
the Beatles - danced, took long walks, had long talks. 
The entire experience culminated in a worsh ip service 
which is thus described : 

"It began in quietness. A raucous recording 
burst in: 'Bang Bang Oooh She Freaks: Silence 
again. Reading from Robert Frost's Fire and Ice. 
Silence. Passage from Sf. Paul ... 'Now we see 
through a glass darkly, then face to face: Silence. 
Passage from A Separate Peace by John Knowles 
. .. 'All of us, at infinite cost to ourselves, con
struct these Maginot Lines against the enemy 
we think we see across the frontier. The enemy 
who never attacks that way ... if he attacks at 
all ... if he is indeed the enemy . . .' 

"Comment from one who had said very little: 
'1 couldn't role-play. I t ried but I just couldn't. 
This meant to me we can't live in false roles and 
have life mean anything ... we must be honest. 
Maybe it's up to us, now that we know what we 
have learned, 'how the world ends ... fire or 
ice (a quote from Robert Frost): 

"S ilence followed by another comment: 
" 'It's the loneliness. 


We don't want to be lonely alone. 

That's why we talk about it so much: 


"Silence .. :' (p. 229) 
An intense prayer followed, then a ballet, music 

by the Beatles, fi nally a gathering in a circle to break 
bread against the background music of "Lord of the 
Dance." Some elements of this service remind one 
strangely of the reports of Saturday evening meeting 
of our own youth convention this summer. 

The bishop who tells of this eucharist (commu
nion) experi ence made the following comment: "It is 
hard to convey the immense feeling of excitement 
which exploded there and to comprehend the spirit 
which continued for many months among us:' 

He goes on further to define the underground 
church's use of tenus such as Incarnation and Resur
rection: 

"Incarnation is enfleshment, the presence of Cod 
in the flesh , the blood, the sweat, and the love 
of human ity. When the Freedom movement 
was at its height and strangers were caught up 
together in its power, many sensed another 
presence in the hot church basements of Mis
sissippi and on the long, dusty road in Ala
bama. The presence of danger, the presence of 
blood, the presence of deep affection among 
strangers, which touched the innermost responses 
of love, each was the presence of Christ, in
cognito. These persons, like the men on the 
road to Emmaus, felt his presence in the flesh 
of their brother, without knowing who he was, 
without recognizing him whom we call Christ" 
(p. 232). 

And further: 
"The Resurrection describes the new birth and 

joy wh ich comes forth after a period of pain. 
Cod knows, the younger generation experiences 
the pain of separation, of what is called 'aliena



tion: Some of them know as well, the intensity 
of joy which breaks into their lives when this 
pain is relieved by love, whether it be the love 
of another person or the love of a new com
munity, like the best of the Hippie community. 
They also know that the joy is not stable, that 
it ebbs and flows, that its ebbing is a new suf
fering and its flooding again a higher joy. They 
have participated in the pulsating rhythm of 
Christian life .... This too is symbolized by the 
Eucharist. For in it we die to each other, and 
in it, somehow, we join ourselves to the mightv 
primeval wresting from night of the dead body 
of Jesus Christ" (P. 232). 

Although some of such experiences find their 
legitimate place in human experience, one fails to 
see any connection whatever between these emotional 
human reactions and Holy Communion. One looks 
in vain for any recognition of the mpture which sin 
caused between Cod and man. One looks in vain for 
any trace of recognition of the fact that Christ came, 
and died to atone for sin. Such a miracle of grace is 
completely foreign to the communion of the eucharist 
of the underground church. The Word of Cod has 
very strong things to say about those who abuse the 
Lord's Supper. J Corinthians 11 :29 says: «For any 
one who cats and drinks without discerning the body 
cats and drinks judgment upon himself." 

By means of the kind of celebration described in 
the lines above, the underground church hopes to 
achieve church unity, true ecumenism between 
Quakers, Baptists, Unitarians, Methodists, Black 
Power advocates, SDS members, Communists (and 
Calvinists?). 

Second Basic Drive 
The second dri ve of the underground church is 

nldical involvement of the Church in the social con
cerns of contemporary life . It is best stated by John 
Pairman Brown when he says: "the functions of the 
underground church is to define the Peace and Free
dom movements as the tme church. . . . There must 
be a convergence among the denominations in the 
permanent unchanging concerns of the Church - of 
humanity: family life, the preservation of the natural 
environment, the truth about the cosmos, art and 
music, the conduct of the common meal, the search 

Mutuill Confession 
At this point it is absolutely essential that Chris

tians confess guilt and admit that the advocates of 
the underground church have a pointed and valid 
criticism. It is important to keep in mind that the 
primary task of the church is to preach the gospel of 
salvation through the blood of Jesus Christ. But it 
is the duty and privilege of redeemed Christians to 
show fru its of faith in their acts of mercy and cor
redion of social injustices. The blame lies, however, 
not so much at the door of the institutional church, 
but at the feet of the Christians that make up that 
Church , in their failure to organize for causes of mer
cy, fo r the correction of social injustices. 

But at the same time, it is equally essentilll that 
promoters of the underground church give proper 
credit to the many things the institutional church and 
its individual members have accomplished in these 
areas. There is always the danger on the part of both 
the institutional church and the underground church 
to "over-react" to the faults of the other. I am not 
trying here to effect any kind of compromise, but 
simply to give a fair hearing to both sides of the issue. 

Underlying Philosophy of the Underground Church 
It is the motivation, the underlying philosophy of 

the social activism of the underground church that 
spells its ultimate doom. By means of the alleviatioll of 
suffering and the correction of social injustices, the 
underground church seeks to achieve happiness and 
self-fulfillment. They identify true happiness with 
hwnanness. 

To suffer poverty, sickness, and social injustice is 
to be sub-human and thus, unhappy. The new "style 
of living" which the underground church people seek 
is what they themselves describe as secular, post
religious. David Kirk says: "The present wor1d pro
vides creative ground for man's moral and cultural 
values. The call to secularity is a refusal to be 
dominated by rc1igious practiees which try to make 
Cod do our bidding (Matt. 23: 1-2) and a refusal to 
live as slaves to custom and superstition when we 
have been freed to be sons of Cod (GaL 4:1-7) .... 
Joining mankind in its life, freed from religious myth, 

of every individual for himself" (p. 39). 
It is the implementation of this theme, this goal, 

this drive, that absorbs the bulk of energies of the 
underground church and the majority of the pages of 
Boyd's book. This drive expresses itself in their bap
tism form (p. 117), in their Litany of which the fol
lowing is a sample: 

"0 Cod, who is a civilian blown to bits by the 
bombs which someone said were only meant to 
destroy military targets, Help us to stop the war. 
o God , who is sold for a lousy buck as a sweet 
whore in Saigon, and dies every night and hates 
her murderers, Help us to stop the war. 

"0 Cod, you're crying, 
o Cod, you're bleeding, 
o Cod, you're dying, 
o Cod, you're dead. 

Long live Codl'" 


(p. 152, 158). 

JANUARY ISSUE DEPLETED 
Because the unforeseen demand fo r the 

January issue of THE CR OUTlOOK exceeded 
the supp ly, it became impossible to flit every
one's order. However much we appreciate this 
interest, we do regret not being able to meet 
the demand . Permission is gladly given to in
terested parties to reprint articles from that or 
any other issue, assum ing that the customary 
credit line will be used . 

To meet possible future needs the supply is 
now being increased . Subscriptions ($5.00 per 
year or $9.00 for two years) are to be sent to 

THE CHRISTIAN REFORMED OUTlOOK 
4855 Starr Street, S. E. 

Grand Rapids. Michigll n 49510 



the Christian may fi nd genuine solidarity with non
Christians, such as the Hindu, the agnostic or the 
Communist, in striving together toward the common 
task of building up a genuinely human society" (p. 
142-143)_ 

Christ the Example 
These people use Christ as their primary example. 

Now no one will deny that Christ did set an example 
for us in social action here. But what the under
ground church people fail to unders tand is that 
Christ's purpose even in and through His miracles, 
acts of mercy, and acts of fellowship with sinners, 
was spiritual. Time and time again we read: "Go and 
sin no more," "thy sins are forgiven," "~y faith hath 
saved thee," in connection with miracles. Through 
miracles, acts of healing, Christ wanted to make one 
point clear, that He is divine, the Son of God, all 
powerful. John 20:30 and 31 make this very clear: 
"Now Jesus did many other signs in the presence of 
the disciples, which ure not written in this book; but 
these arc written that you may believe that Jesus is 
the Christ, the Son of God and that believing you 
may have life in Hi s name." 

But Father Groppi says: " It was not the sins of 
the poor and the d ispossessed and the unwanted that 
bothered him" (p. 77). But it was precisely the sins 
which bothered Christ , and this He made very clear 
in H is minist ry on earth. But this is what the under
ground church refuses to acknowlcdge and that fact 
will spell the death knell of all their good works. It 
is a horizontal ministry, totally unrelated to Cod and 
His command to give a "cup of cold water" in His 
name. Our ministry to the poor must be primarily 
spiritual through the vehicle of the physicnl and social. 

The underground church completely bypasses the 
purpose for which Christ came which is beautifully 
expressed in I Peter 3: 18, "He came, the just for the 
unjust , that He might bring us to God" and II Cor
inthians 8:9, "He who was rich became poor that you 
through his poverty might become rich." If we ever 
ignore or reject this foundat ion, all our efforts will 
be in vain. 

Much more could be said about the national un
derground church movement but this is sufficient to 
t race its activities and expOse its undergirding philos
ophy, 

A Fundame ntal Difference 
Before we seck to detennine where the under

ground church movement in the eRC Gis into this 
picture, it is necessary that we examine the moorings 
from which the people i.n the national movement have 
come und the moorings from which our CRC pl--'Ople 
have come. And here we find a fundamental differ
ence. 

Higher Biblical criticism and subscquent liberal
ism began invading the major denominations many 
years ago so that by now the state of apostasy is well
nigh complete and thousands of churches no longer 
maintain an infa llible Bible and a divine Savior. 
These denials so deeply affect the witness a nd purpose 
for living among the members of the churches, that 
it is little wonder that the younger generation is 
desperately groping for fellowship and purpose for 

living. In many cases their reaction to a dead church 
is a very legitimate reaction because their church is 
actually dead - no gospel. 

But the situation with CRe people is entirely dif
ferent. Through the mercy of the Lord our young 
people have been exposed to Biblical 'preaching and 
teaching at least up to this point in church history. 
(There are indications that if certain trends are not 
checked and reversed, this may not continue to be 
true.) 

It is true that this preaching has come through 
earthen vessels and may have been weakly delivered , 
but the fact remains that eRC young people have 
been exposed to the truths of SCripture. This puts 
an underground church in our midst in a n entirely 
different perspective. For our young people it is not 
only a step downward. but it could be a disastrous 
plunge into chaos. What our church needs is young 
people who w ill dedicate themselves to an all-out 
effort to appreciate the heritage with which Cod has 
so richly blessed them and an older generation who 
will make it a poin t to know their faith themselvcs 
(which cannot be assumed) and lend a listening ear to 
young people, giving guidance when necessary, ad
mitting failure when it is pointed out. And if, in and 
through all of this, both generations will bow obe
diently before the Word of Cod, the "generation gap" 
will fade away. 

Unde rground Church in the CRC 
We come now to a consideration of the under

ground church movement in the CRG This group 
has become known as the "Fellowship of the Acts." 
F rom various sources we learn that this group is 
dissatisfied with the institutcd church and wishes to 
be free from the strictures of preaching services, an 
ordained ministry, rule of elders, services of deacons, 
controlled sacraments, controlled worship services 
and an outdated hymnod y. Freedom is their theme. 
The book of Acts is their pattern. 

Before we proceed, we should make two observa
tions: 

1. 	 Freedom can easily be misconsb·ued and end 
up in chaos. A fish may be descri bed as "frce" 
to swim wherever he wishes. But notice that 
he is "frec" only within a ce rtain context 
water. As soon as that fi sh is taken out of his 
natural environment and placed on land . he 
will d ie. The same thing can be sa id about our 
relationship to government and to the law of 
God. As long as a society operates wi thin the 
context of its limitations, it is free and happy. 
As soon as a SOCiety d isregards law, chaos and 
violence are the results. The same principle 
applies to the church. As long as the church 
operates within the limitations fixed for it by 
God Himself, it is free . As soon as it throws 
aside these limitations, it will die . There is no 
alternative. 

2. 	 The underground church claims to use the 
book of Acts as its pattern. But it should be 
pOinted out that it is very questionable indeed 
that they qualify for the title "Fellowship of 
the Acts." 



The True Church of the Acts 
It is true that in a sense, the early church was 

more "unstructured" than it is today, hut only "in a 
sense." This church was very strong and insistent on: 
1) the rule of the elders, the role of the deacons, and 
the ordination of the pastors; 2) solid expository, ap
plicatory preaching; 3} a fai thful exercise of disci
pline; 4 } a solid witness to the world of specific facts, 
the heinousness of sin, and redemption through the 
blood of Christ; 5) a "Spirit-approved" selection of 
church music; 6} control of the sacraments. 

Apostles 
Tn Acts 1: 2 we read that Jesus chose apostles and 

gave them thc Holy Spirit. Their office as "apostles" 
was temporary but very important. })aul said in 
Ephesians 2:19-21 that our citizenship in the Kingdom 
of God is "built upon thc foundation of the apostles, 
and prophets, Christ Jesus Himself being the chief 
com erstone ...." The apostles wcre the duly-con
stituted, divinely·appointed authorities who governed 
the teaching and preaching of the Word, supervised 
the gatherings of believers, and cstablished the pat. 
tern of the New Testament church. 

Elders 
One of the 6rst things the apostles did when a 

new church came into being was to appoint ciders. 
We read that elders were appointed in every church 
in Acts 14: 23 and Titus 1:5. In Acts 15:24 we read 
that these elders had authority. They and the apostles 
found it necessary to rebuke certain people who were 
agitating with the ir words, "although we gave them 
no instructions." In Acts 20:28 the elders receive their 
commission: "Take hecd to yourselves and to all the 
flock in which the Holy Spirit has made you guard
inns, to feed the Church of the Lord whieh He ob
tained with H is own blood.. " 

The qualifications for this important office are laid 
down in I Timothy 3:1. In r Timothy 5: 17 we read: 
"Let the e lders who rule well be considered worthy 
of double honor, especially those who labor in preach
ing and teaching." In J Timothy 5:22 Paul reflects the 
seriousness of ordination when he says: "Do not be 
hasty in the laying on of hands ...." 

Throughout the entire book of I Timothy, Paul 
lays down rules which must govern the church. Tn 
I Timothy 3:14 he says: '" am writing these instruc
tions to you so that if I am delayed, you may know 
how one ought to behave in the household of Cod 
which is the true church of the living Cod, the pillar 
and bulwark of the truth ." He concludes by saying: 
"J charge you to keep these rules"; and further : 
"'Teach and urge these duties. If anyone teaches 
otherwise and does not agree with the sound words 
of our Lord Jesus Christ and the teaching which ac
cords with godliness, he is puffed up with conceit, he 
knows nothing, he has a morbid craving for con
troversy and for disputes about words, which produce 
envy, dissension, slander, base suspicions and wran
gling among men ...." 

Deacons 
The offi ce of deacon was established for the New 

Testament church in Acts 6, although it had its roots 
already in the Old Testament. Many Old Testament 
passages could be cited in wh ich the people were 
commanded to provide for the widow, fatherless, the 
poor. People were to lend to the needy and charge 
no interest. Cleanings from the Ileld were to be given 
to the poor. The New Testament office of deacon 
began to decline about 250 A.D. and fell into disuse 
until the Reformation when it was revivcd not by 
Luther, but by John Calvin. 

Preaching 
We come now to the heartbeat of the propaga

tion of the Christian faith which is the preaching of 
the , .yord. Here we find our supreme example in 
Jesus. "Jesus came ... preaching the gospel of God" 
(Mark 1:14). He did many signs and wonders which 
ill ustrated and vindicated His teaching but He re
fused to be diverted from His main work - preaching. 
When the crowd clamored fo r signs He said to H is 
disciples, "Let us go on to the next towns that I may 
preach there also, for that is why I came out''' ( Mark 
1 ,35~39). 

Christ's last and great commission was to evan· 
gelize the world and His strategy was through preach
ing. This seems to be a difficult prescription for many 
in the church today to follow. They seem to think 
that substitutes such as dialog, film, drama or poetry 
will do as well . This is due in part perhaps to the 
fact that this is a TV generation "come of age." 

It is no secret that drama and dialog are not new 
to this century. They are older than St. Paul himself. 
The writings of Herodotus show the existence of the 
theater in ancient Egypt. The Creek theater began 
in the 500's B.C. with Thespis as the first dramatist 
from which we get our word, "'Thespians." Aeschylus, 
Sophocles, and Euripides were the dominant figures 
in Creek drama as any student of drama knows. As 
far as dialog is concerned, who has been more suc
cessful than Socrates in stinging people (the Athen
ians) out of their lethargy and ignorance by "getting 
under their skin" with his never-ending series of 
probing questions? And Socrates lived 450 years be
fore Christl 

As for poetry, St. Paul was well-versed in the 
poetry of the Athenians. In Acts 17:28 he says: "In 
him we live and move and have our being; even as 
some of yOUI' poets have said." Yet, one looks in vain 
in the enti re New Testament for any trace of sub
stituting drama, dialog, or poetry for the pure 
preaching of the Word. 

If there is any message that comes through strong 
and clear in the book of Acts it is the centmlity of 
preaching. A close examination of the powerful ser
mons of Peter, Paul, and Stephen demonstrates that 
th e burden of thcir message was not Ilrst of all social 
action, but repentance from sin and faith in Jesus 
Christ as Savior. That is, and ever shall be the 
primary message of the Chureh of Jesus Christ here 
on earth. No whims and caprices of men can change 
that demand. History teaches this very clearly. 

The Dark Ages were dark because preaching had 
fallen away. When the Refonnation restored the ser
mon to its proper position, darkness was dispelled 



and the Biblical message proclaimed through preach Disci pline 
ing became a powerful weapon in the restoration of Intimately connected. with the sacrament is the 
godliness and a godly society. This may seem to be a matter of church discipline. '¥hen it becomes obvious 
simplistic analysis and solution to the problem of the that any member or leader in the church has become 
Dark Ages, but it is true nonetheless . delinquent either in what he believes and propagates 

(doctrine) or in how he lives (life), he must be con
Sa cra ments fronted. with his sin according to Matthew 18. If the 

Closely associated with the preaching of the Word process of private discussion does not achieve the 
is the administration of the Sacraments. Both means repentance which is necessary, the church has the 
of grace derive their efficacy from the Word of Cod. authority and command of Christ to remove such a 
Preaching has no spiritual value and becomes "mere member (Matthew 18: 17-18). 
ta lk" apart from the Word. Sacraments too have no The question is often asked : "'How can the Church 
spiritual value and become an empty show apart reject someone whom Christ has accepted?" That 
from that Word. Preaching is the Word of Cod made question is prompted by a loose or fa lse view of the 
vocal; the sacraments are the same Word made demands of Christ. When a true Church has proved 
visible. so that the minister calls his hearers to repent that a certain person is continuing to live in sin, it is 
from their sins and believe in the crucified and risen duty-bound to withhold the sacrament and recognized 
Savior; and the sacrament of communion proclaims membership from him because his doctrine or life is 
that Christ has indeed come and paid the price for a denial of his profeSSion, and Christ rejects those 
man's sin. "As often as you eat this bread and drink who reject Him or His commands. ''If you love me 
the cup, you proclaim the Lord's death until He keep my commandments." 
comes" (I Cor. 11:26). 

Basic Attitude of Repentance and Faith It goes without saying that anyone who has not 
But basic to man's relationship to preaching, torepented and turned in faith to Jesus Christ as Savior 

office-bearers, to church discipline, and to the sacrahas no right to partake in this Supper; and, according 
ments is his own relationship to Cod. Does he stand to Scripture, if he does he "eats and drinks judgment 
in the relationship and attitude of repentance, faith , to himself." For this reason elders have the respon
and a commitment to holiness? That question bringssibility of controlling those who partake so that only 
me to the concluding subject of this discussion, the those who have publicly confessed their faith in Jesus 
attitude of the worshipper. That attitude is reBected Christ partake. 
in the way the worshipper dresses, the songs he sings, Someone will surely object by saying, "There arc 
the prayers he prays, and the obedience he displays plenty of hypocrites who partake," and that may be 
to the commands laid down by God Himself. Pennittrue. But then at least the church has daDe its duty 
me to comment brieRy on each one. and the responsibility and the "judgment" of which 

I Corinthians 11 speaks, rests on the conscience of the Architecture - Dress - Posture 
hypocrite, not the church. There has been considerable criticism coming from 

Further, since the sermon and the sacraments cor the malcontents about elaborate church buildings, 
respond to one another and fulfill the same general having to sit in pews, and wearing of one's best 
design, it is only right and proper that communion clothes to church. It is not our purpose to defend any 
should be accompanied by a sermon. Early liturgies particular mode of architecture, fashion, or posture 
of the primitive church reveal that the sermon was in worship. But what is important is to examine one's 
a regular feature at the eucharistic meal. In the Mid motivation for change in these areas. 
dle Ages worship became distorted, the sacrament Would the malcontents rather sit on the Roor be
became central, and preaching all but disappeared. cause they are able to praise Cod better that way? 
The sixteenth century Reformation brought about a Do they feel that wearing old clothes is more honor
balance between sermon and sacrament. ing to Cod? What do they think of the Biblical prin

ciple which runs through all of Scripture, "Give of 
your best to the Master"? Does this include our dress 
in worship? Is there anything in Scripture which for

LIBRARY CONTRIBUTIONS FOR NEW bids attractive buildings for worship? How do they 
TIV SEMINARY explain the specific instructions which Cod gave for 

Among the more urgent needs of the New the construction of the tabernacle and the temple? 
Reformed Theologica l College of the Tiv Church How do they justify people, themselves included, who 
in Nigeria is that of books for the l ibrary. The either spend thousands of dollars on expensive homes, 
Baker Book House has offered to match whatever boats, snowmobiles, hot-rods, but have no money for fu nds are given for th is purpose up to the sum 

erecting a suitable house for Cod, or for those who of $ 1,000, thus in effect doubling the gifts. 
waste hours of precious Cod-given time watching TV Anything rece ived over and above the amount 

the libra ry calls for, will be sent to the new Tiv or lying around complaining about their home, church, 
Semi nary to be used for other urgent needS". or society but doing nothing to improve anyone of 
Any readers wishing to make contributions them? 
marked for this purpose may send them to the Is there not also a danger when one criticizes the 

Reformed Fellowshi p, P. O. Box 7383, established church for its architecture, posture in
Grand Rapids, Michigan 49510 worship, dress, doctrine e tc. , that he sets up his own 

anti-establishment which then becomes an establish



ment with its own psychedelic lighting, Boor-sitting 
posture, old clothes, lack of doctrinal sensitivity, etc.? 

Songs and Prayers 
The final area of concern deals with thc songs and 

prayers which are coming forth from those who are 
"turned off" by what they call the "stuffiness" of the 
institutional church. My comments here are brief 
and dogmatic. 

In an article several years ago entitled, "Sing to 
the Glory of God," 1 attempted to lay down and il
lustrate some basic principles which should apply to 
music which is glorifying to God. I shall not repeat 
these principles; but permit me to say that what J 
have seen of the songs and prayers which have come 
from the "turned off" group, they are at best 
markedly inferior to what we now have, dealing only 
with general themes of brotherhood and freedom. 
Some arc definitely blasphemous and this I say with 
no explanation and no apologies. Hcre I refe r spe
cifically to songs sllch as "Lord of the Dance," "Noah's 
Arkie," and others which are as bad or worse. I 
refer specifically to prayers such as "Hi Cool How 
are you?" or "Lord, let me be a rl- fool for your 
sake." 

Such songs and prayers reBect a basic attitude of 
contempt for the holiness of Cod and have absolutely 
no part in the worship of a true believer. Goo's Word 
says "Worship the Lord in the beauty of holiness"; 
and that holiness, and that alone must characterize 
our worship of our great Creator, Redeemer, Savior, 
Re-creator and Judge! 

Und e rground Church - Function and Future 
The time has come to answer the question which 

our title asks: Should the UNDERground Church Be 
Brought UP? That is, should the e R Fellowship of 
the Acts be given a legitimate place in the denomina
tion? Can the institutional Christian Reformed 
Church with all that that means, and the CRC under
ground movement co-exist with equal status under 
the same denominational roof? 

From the foregoing discussion it is obvious that 
the strictures which the Fellowship of the Acts seeks 
to throw off, are the very ones which the Bible in 
the book of Acts pku:es upon Christ's church . Thus 
the name Fellowship of the Acts is a contradiction 
of the early church which they seek to emulate. 

What function then does this group serve in the 
CRC? It must be recognized that they do point out 
some legitimate sore spots, namely, a lack of tme, 
loving, and living "closeness" in the Christian COIll

munity, a fa ilure to "encourage one another," and also 
a lack in meaningful worship and powerful preach
ing. We must examine ourselves carefully and through 
prayer and diligent labor, seek to correct or enrich 
those aspects of worship or witness which are awry. 

What future does th is underground movement 
have in the established structure of the CRC? It is 
impossible to speak with any authority here, but it 
seems inconceivable that such a "church" as il 
presently operates, could co-exist with the established 
church under the same denominational roof unless 
the meaning of "neformed" becomes hopelessly "de
formed" and eventually obliterated. 

The underground church has no mles, confessions, 
or creeds to help insure a proper "check and balance" 
system which is necessary for an ordered and mean
ingful church. The only avenues of change open to 
these people are the "legal channels" which the "con
servatives" are being told often these days to use to 
register protests and stem the tide of events which 
they feel are a threat to the church. 

Challenge to CRC Youth 
But I would urge all young people who arc 

seriously interested in revitalizing the church to put 
their best talents to work. Certainly the last good 
hymn has Dot been written. Certainly good drama 
and poetry could be excellent auxiliary devices for 
propagating the Christian message - never replacing 
the sermon of course. Write new hymns with real 
spiritual depth and music which strengthens instead 
of weakens the text. Submit them to the proper 
authorities for inclusion in ou r hymnal. If they pass 
the test of sound Biblical scholarship and musical 
excellence, they will be accepted. Prepare your forms 
and litanies; and, if they are an improvement (not a 
dilution) of what we now have, they will be con
sidered. Prepare "updated" but authentic revisions 
of Psalter verses and they will be considered. Com
pose new melodies for some of the Psalter tunes ac
cording to the standards found in the front of the 
hymnal and these 100 will be considered. 

The institutional enc has no intention of squelch
ing creative eHort. It should do more to promote it. 
But neither has it any intention (or at least, so we 
hope) of diluting or prostrating the witness which it 
has heretofore given. 

Indestructibili ty of the True Church 
The Church of Christ, His "Bride" is here to stay 

until He comes on the clouds of heaven to claim her 
and take her to Himself. The Church may get 
smaller, very small in fact. It may be very persecuted, 
but the gates of hell itself will never be able to pre
vail against her! 

I love Thy klngdom, I.-ort/, 

The house 01 Thine abode, 

The Chmch I}Ur blest Redeemer saved 

With His own precious blood. 


For her my tears shaU lall 
For her. nUj prayers ascend; 
To her my cares and toils be given 
Till toils and cares slwll end. 

Beyond my highest joy 

I prize her heavenly ways, 

lJer sweet com munion, solemn vows, 

Her hymns of love and praise. 


Judge her not lor work undone 

Judge her not for fields unwon 

Bless he1' work in Thee begun; 

We beseech Thee, hear us. 


May she holy triumphs win, 

Overthrow the hosts of sin, 

Gather all the nations in 

W e beseech Thee, hear us. 




WHAT ABOUT 

FORM CRITICISM? 


SIMON KISTEMAKER 

(2) analyzes the studies of the form critic rather care
What shall we say about fonn critiCism? Has this 

scholarly pursuit contributed anything to the under. 
standing of the formation of the Gospels? Does the 
form critic use a number of hypothese.s in order to 
arrive at conclusions? These a fC some of the questions 
I shall try to answer in this lecture. 

Let us begin with the last question: D oes the 
fo rm critic use a number of hypotheses in order to 
come to any conclusions? The answer to th is q uestion 
is: Yes. Granted tha t there is very little information 
about the period behveen 30 and 60 A.D. and that 
certain guesses must be made, nevertheless the fann 
critic has gone to many extremes in setting up 
hypotheses which have little or no foundation at all . 
The form critic often merely speculates. And such 
speculation has not always been convincing; in fact, 
it has led to skepticism. 

But let us be a bit mOre specific. What kind of 
hypotheses does the form critic use? He assumes that 
a vivid narrative in the canonical Cospels, Jet us say 
the healing of blind Bartimaeus, is the work of the 
early Christian community. The form critic has lifted 
the individual Cospel narrative out of its historica l 
context and he has fitted it into the framework of 
faith and proclamation. That is, the early Christian 
Church expressed its faith in the form of stories which 
it had composed, and it used these stories to proclaim 
the Word. Certai nly, the form critic can construct 
such a hypothesis but he has to show that the 
hypothesis rests upon some kind of foundation; he 
has to prove that there is some certainty for his 
hypothesis and that his reasoning is not merely spec
ulation. Therefore, the burden of proof rests upon 
the shoulders of the fonn critic. He mllst demonstrate 
that a vivid narrative cannot have originatcd within 
the period of Jesus' ministry. He must show that 
the Gospel narrative is not a true-lo-fact historical 
inCident. 

The fonn critic has reccived severe rebukes be
cause he has disconnected the link with historicity. 
By calling the individual Cospel unit a product ~f 
the early Christian Church which com posed the umt 
in order to express its faith and to proclaim the Word, 
the form critic has discarded history. 

A New Testament theologian in England, William 
Barclay wrote a book in 1966 which has the title 
The First Three Gospels. In that book, Barclay 

full y and makes a characteristic observation. He sa~s : 
"What we have is not the earthly facts about the Me 
of Jesus, but the Church's in terpretation. of these 
facts . What we have is not the record of history, but 
the witness of faith . What we have is not a record 
of Jesus as he was in the days of .his flesh, ~ut of 
Jesus as the Church experienced him to be III the 
light of the Resurrection." 

We may add to this observation that the form 
critic has overlooked the account of the "eyewitnesses 
and ministers of the Word" to whom Luke refers in 
the first few verses of the Third Gospel. Moreover, 
if the fo rm critic asserts that historical truth is un
fOllnded he is rather negligent of the witness of the 
early Christian Church recorded in the writings of 
the apostolic Fathers. The early Church Fathers of 
the beginning of the second century do have some
thing to say about the formation of ~he four Cospels. 

What does the fonn critic say to hiS opponents? He 
must give an answer to all the objections that are 
raised against his hypotheses. And answer he docs. 
He is not at all perturbed by the rebukes which .he 
has received. He sees the issue clearly before hun, 
and unruffled he answers his opponents. 

The form critic explains that he is not interested 
in the facts of history. Rather he is inte rested in the 
faith which the early Christian community had in 
Jesus Christ. For example, he says, the fact ~at 
Caesar Augustus was Emperor of the Homan .Em~lI·e 
at the time Christ was born is a mere Inston cal 
fac t; in itself this fact does not call for a commitment. 
H owever, the fact that Jesus preached is an event 
which called for a commitment of faith on the part 
of the early followers of Jesus. That is importal~t , 
says the form critic. Not in a history book but m 
listening to the preaching of the Wor~ , .man meets 
Jesus today. Likewise, in the early Chnstl~n Church, 
Jesus was not Found in the annals of a history book 
but in the living fai th of the believers. 

Furthermore, the form critic asserts that the 
primary purpose of the canonical Cospels is not to 
give the reader an authentic historical account. of 
actua l events. The primary purpose of the canomca l 
Gospels is to present Jesus as a real Person. The 
Cospels present him as a living Person who calls man 
to fa ith and obedience. The difference is this: The 
trad itional view is tha t the Gospels are a reli able 
account of the life, death, and resurrection of Jesus 

o;-si;;;~ Kistemaker is Profes~ of Bible at Dordt CaUege because these events are rooted in history. The fonn
in Sioux Center, loW(l. critical view, on the other hand, is that the Gospels 



are the expression of faith in Jesus Christ. These ex
pressions of faith composed by the early Christian 
ChUl'ch are not used to prove history; they are used 
to preach Jesus to the world. 

Serious objections - Though the view of the form 
critic seems justifiably true, the adherents to the 
traditional view have pOinted out a number of facts 
which the form critic cannot afford to ilmore. First, 
the passion narratives, as they are found in all four 
Gospels, arc not single units but are given in a 
historical sequence. Although the fou r evangelists 
diHer in regard to emphasis and detail, yet they re
produce the same pattern for these in the passion 
narrative. Therefore, it is virtu ally impossible to 
maintain that the passion narrative circulated orig
inally in unit form. 

The form critic docs admit that the narratives 
about the suffering and death of Jesus must have been 
recorded as a continuous story. He qualifies this ad
mission by saying that the passion narratives form 
an exception. But this qualillcation simply does not 
satisfy because if the passion narratives show se
quence, we may expect sequence in the other parts 
of the Gospel as well. 

Another fact which has been brought to the alten
tion of the form critie is the presence of Jesus' im
mediate followers. The apostles were influential 
people in the early Christian communities. Certain ly 
the twe lve apostles, the one hundred and twenty 
upon whom the Holy Spirit was poured out on 
Pentecost - all these people could not have disap
peared from the scene. The book of Ads gives clear 
testimon y: the immediate followers of Jeslls preached 
the Gospel as eyewitnesses and earwitnesses. 

Furthermore, the preaching of the Gospel, as Luke 
relates in the book of Acts, was not left to the discre
tion of the individual or to the choice and making of 
the community. Luke relates that Peter and the other 
apostles were fully in control. Even Paul writes that 
he consu lted with the church leaders in Jerusalem 
concerning the preaching of the Gospel. The apostles 
organized and directed the preaching of the Gospel, 
fo r they were the eyewitnesses. They were author. 
ized. They were in control. Also Luke in the first 
few verses of his Gospel writes that the Gospel nar
ratives "were delivered to us by those who from the 
beginning were eyewitnesses and ministers of the 
word" (1:2). Apart from the four Gospels, the rest of 
the New Testament shows that the apostles had a 
genuine interest in history. Though no one wishes to 
claim that the apostles were interested in writing 
history for the sake of history - the Bible is not a 
textbook on history - the student of Scripture does 
find that the apostles had such an interest in history 
that they reported and transmitted faithfully past 
even ts and discourses. 

A third fact laid at the door of the form critic 
is the teaching method of Jesus. Two Scandinavian 
New Testament scholars, Harald Riesenfeld and 
Berger Gerhardsson, have called attention to the 
methods of teaching and learning in the days of Jesus. 
They pointed out that in Israel during the days of 
Jesus, the teacher (rabbi) instructed his disciples 

orally by having them repeat everything he taught. 
In the Hebrew the word "to repeat" means exactly 
the same as "to teach." Students of a rabbi wrote 
down in their memories the instruction of their 
teacher; the disciples not only retained their master's 
teach ings but also passed on the very words of their 
rabbi to the next generation. Students had to mem
orize in those days; they might never commit any
thing to writing, for the exposition of the Law had 
to be transmitted orally. 

Tn this setting the oral Gospel tradition took form 
and shape. For the sake of clarity we wish to point 
out that Jesus cannot be classified as a typical 
Jewish rabbi of the first century. Nevertheless one 
cannot dispute the fact that He employed the teach· 
ing skills and methods of the rabbis. Berger Ger
hardsson elaborated this point and saw Jesus as the 
originator of the Cospel. Jesus taught the apostles 
during his earthly ministry. After his ascension and 
the outpouring of the Holy Spirit, the apostles not 
only proclaimed the words they had learned but also 
guarded them faithfully. The formation of the Gospel, 
according to these Scandinavian scholars, does not 
find its origin in the creative Christian community of 
the first century; rather the origin of the Gospel goes 
back to Jesus Himself. This is rather evident in the 
introductory sentence of the Gospel according to 
Mark: "The beginning of the Gospel of Jesus Christ, 
the Son of God." That is, the Gospel belongs to 
Jesus Christ because he originated it. 

Evaluation - How shall we evaluate the form
critical movement? One thing that we can say with 
certainty is this; the radical form critic fail s to under
stand that the early Christian community did not 
produce the gospel, but that the Gospel brought 
about the early Christian community. Rudolf Bult
mann, at one time called the king of the theologians, 
is one of the radical form critics. As Bllltmann re
flects on the formation of the Gospels, he sees the 
Christian community of the first century exi,sting in 
a vacuum, cut off from the apostles. He has shrouded 
the life of Christ in a haze of uncertainty in order to 
place all the emphasis on the life and activity of the 
early Christian community. Bultmann finds the origin 
of the Gospel narratives not in the pre-Easter period 
- the three years of Jesus' earthly ministry - but in 
the post-Easter period. The early Church produced 
the narratives. 

And what shall we say about the time element 
involved? The period between the ascension of Jesus 
and the appearance of the first written Gospel is 
somewhat longer than one generation. According to 
the claims of the form critic, during this period the 
vital connections with the peri od in which Jesus 
lived and died were virtually broken; the stories 
about Jesus, however, were composed by primitive 
people blessed with a high degree of creativity. 
The early Church produced the narratives. But 
whereas the accu mulation of folklore among people 
of primitive cultures took many generations, the 
gospel stories were produced and collected within 
little more than one generation. In terms of the 
form·critical approach, the formation of the individual 



Gospel units must be understood as an accelerated 
process. 

And what shall we say about the work of the 
apostles? The one hundred and twenty upon whom 
the Holy Spirit descended on Pentecost did not go 
to a hiding place; they were active in many commu
nities throughout Palestine preaching the Word they 
had received from Jesus. The apostles carefully 
preserved the words of Jesus and delivered these 
faithfully to the Christian churches. Hence Paul 
writes to the church at Corinth: "For I delivered unto 
you first of all that which I also received" (I Cor. 
15:3). Tbe form critic fails to take note of the 
faithful transmission of the very words of Jes lLs which 
the apostles delivered to the churches. He fails to see 
Jesus as the originator of the Gospel. 

On the positive side of our eva luation we must 
say that we do apprecia te the scholarly pursuit of the 
fo rm critic. Through his studies, the form critic has 
called the believer to a fresh study of the Scriptures. 
He has called attention to the historical setting in 
which the Gospels were formed. And he has com
pelled the student of the Bible to study the period 
of oral tradition thoroughly. 

Oral tradition - We can readily put the hypoth
eses of the form critic aside as mere speculations. 
But this does not answer any questions. The primary 
question: How were the Gospels formed? still re
mains. If we do not accept the form-critical approach, 
what answer do we give to the question on the 
formation of the Gospels? 'Ve wish to answer this 
question looking at the total context in which the 
Gospel was fanned. 

Since the Gospel tradition arose in a Jewish 
setting, we do well to consider the methodology of 
the ancient rabbis. The ancient rabbis relied on oral 
tradition in interpreting the Law. All kinds of legal 
injunctions derived from a study of the Law of Moses 
were t ransmitted orally and accurately from teacher 
to pupil from one generation to the next. Jesus re
fe rred to this tradi tion when he said: "You have heard 
that it was said to them of old time" (Matthew 5:21). 
Students of the ancient rabbis had to memorize the 
oral sayings accurately. In memorizing these sayings, 
they developed the art of repeating constantly that 
which was learned. Noth ing might be written down, 
everything had to be memorized. 

The same procedure, undoubtedl y, was followed 
in the transmission of the ora l Gospel. The disciples 
had to learn the very words of Jesus by heart so that 
they might pass them on to the early Christians. 
When Jesus had ascended, the apostles did two 
things. First, they zealously guarded the Gospel 
tradition, for the oracles of God had been entrusted 
to them. And second, they disseminated the knowl
edge of the words and deeds of Jesus. 

Although it is conceivable that the apostles 
brought the Gospel in a more or less stereotype form, 
we cannot presume that they proclaimed the Word 
in a mechanical fashion. The apostles did express 
their own feelings in their preach ing, spoke of per
sonal observations, and acted on their own initiative. 
But one thing is clear from a study of the four 

Gospels, the book of Acts, and the Epistles, and that 
is this: the apostles adopted a pattern of presenting 
certain words and deeds of Jesus; they limited their 
message to those things which Jesus had commanded 
them. The apostolic message assumed a distinctive 
form to which the twelve apostles a.nd Paul sub
scribed, whHe at the same time the apostles exercised 
their individual freedom in preaching the Word . 

After the outpouring of the Holy Spirit, the 
apostlcs "were clothed with power from on high" 
(Luke 24:49). One of the characteristics of this power 
was that the Holy Spirit taught them all things. He 
brought to their remembrance all the things Jesus 
had said to them (John 14:26). 

Of course these considerations concerning the 
origin and the transmission of the Gospel do not in
tend to answer every question. They do suggest the 
historical setting in which the oral tradition began; 
they point to the work of the Holy Spiri t in preserv
ing the Gospel a.t the beginning of our Christian era. 

We believe that the Holy Spirit guided the in
dividual Gospel writer in recording the message of 
salvation. He bruided the individual writer, who ex
pressed his human characteristics and human per
sonality, to write the Gospel as the Word of God. 
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EDITORIAL 

~~HAVE YE NOT READ?" 

JOHN VANDER PLOEG 

That's how Jesus replied to questions, problems, 
and difficulties that were agita ting the church in His 
day. "Have ye not read?" He would ask, and then 
go on to quote a relevant passage of Scripture to 
settle the matter in hand once and for all. 

In other words, if the Pharisees and the Saddu
cees, the chief priests and the elders, had only read 
and believed the Scriptures they would have known 
what was true and what was false, what was right 
and what was wrong. 

"Have you not read?" 
That was both a rebuke and also a directive. 
But this applies to us also. Questions, problems, 

and difficul ties galore plague us in religion and 
theology in our day also. Unfortunately one's schol
arshi p and erudition soon become suspect if we ad
vance definitive answers, propositional tmths, and 
unambiguous language instead of ever continuing in 
dialogue and a search for truth. But so often the 
reason for our confus ion, uncertainty, and doubt is 
precisely this: we have not reacl! 

Dr. Charles Hodge was right: "In opposition to 
all error, to all false philosophy, to all false prin
ciples of morals, to all the sophistries of vice, to all 



the suggestions of the devil, the sole, simple and 
sufficient answer is the Word of Cod - this puts to 
Right all the powers of darkness." 

But what's happening? The Bible is being down
graded today and its authority and authenticity un
dermined. And that not only by clearly recognized 
liberals but now also by those who still want to call 
themselves Reformed. Whittier, in "A Sabbath Scene," 
once addressed some scathing lines of rebuke to those 
who take liberties with the Bible: 

"Foul shame and scorn be on ye aU 
Who tum the good to evil, 
Arul steal the Bible from the LOf'd 
And give it to the Devil." 

Unassailable exam ple - Let's beware lest we be 
too easily driven or laughed out of court whenever 
we believe it to be warranted to meet questions, 
problems, doubts, and difficulties head-on by follow
ing our Lord in the use of His "Have ye not read?" 
There are answers and solutions in Scrip~ure as clear 
as broad daylight and anyone who blurs these wi th a 
fog of doubt and uncertainty makes himself guilty of 
tampering with Christ's unassailable example. 

"I am a man of one book," said Thomas Aquinas. 
Does this mean that we are to read and study nothing 
but the Bible? To be sure, not. But it definitely 
should mean for us that we are to acknowledge and 
own nothing but the Bible as our nnal rule for faith 
and practice. In our search for answers and solutions, 
conRicts arise between what Scripture clearly states 
and what other would-be authorities boldly affirm. 
When such real or apparent conflicts are incapable 
of being resolved, the believer knows that there can 
be no botlv-and, but that of necessity it must be either

"'. 
There are those who may say that what we are 

advocating is naive, simplistic, bibliolatry, or alle
giance to a paper pope. But surely our Lord was 
not guilty of anything of the kind; and we are, there
fore , in good company in following His example as 
often as we are warranted in doing so. ' Villiam 
Cowper gave beauti ful expression also to our Savior's 
high regard for Scripture when he wrote : 

"A glory gil.tk the sacred page, 
Majestic like the sun; 
It gives a light to every age
It gives, but borrows none." 

Back to the Bible - It is both interesting and in
structive to note how our Lord repeatedly directed 
critics and questioners back to the Bible for them to 
know the truth of a matter and what is right. And, 
however unschooled and unsophisticated we may ap
pear in doing so, so often the only way out of our 
maze of questions, problems, and difficulties is to do 
just as Jesus did. Note the foUowing instances: 

"But the Pharisees ... said unto him, Behold thy 
disciples do that which is not lawful to do upon the 
sabbath. But he said unto them, Have ye net rood 
what David did, when he was hungry, and they that 
were with him ....? Or have ye not read in the law, 
that on the sabbath day the priests in the temple 
profane the sabbath ...?" (Matt. 12:2, 3, 5). 

"And there came unto him Pharisees, trying him, 
and saying, Is it lawful for a man to put away his 
wife for every cause? and he answered and said, 
HaDe ye net read, that he who made them from the 
beginning made them male and female .. .r (Matt. 
19,3, 4). 

"But when the chief priests and the scribes saw 
the wonderfu l things that he did, and the children 
that were crying in the temple and saying, Hosanna 
to the son of David; they were moved with indigna
tion... . And Jesus saith unto them, Yea: dul ye never 
read, Out of the mouth of babes and sucklings thou 
hast perfected praise?" (Matt. 21 :15, 16). 

And on another occasion when the chief priests 
and the elders challenged our Lord's authority, He 
said : "Da"d ye neoor read in the scriptures, 

The stone which the builders rejected, 
The same was made the head of the corner; 
This was from the Lord, 
And it is marvellous in our eyes?" (Matt. 21:42). 

And to the Sadducees who denied the resurrec
tion, Jesus said : "But as touching the resurrection of 
the dead, lume ye not read that which was spoken 
unto you by Cod, saying, I am the God of Abraham, 
and the Cod of Isaac, and the Cod of Jacob? Cod is 
not the Cod of the dead, but the living" (Matt. 22:31, 
32). 

"But as touching the dead, that they are raised; 
have ye fUJt read in the book of Moses ... how God 
spake unto him, saying, I am the Cod of Abraham, 
and the Cod of Isaac, and the Cod of Jacob. He is 
not the Cod of the dead , but of the living; ye do 
greatly err" (Mark 12:26, 27). 

Without becoming involved in whether Billy 
Graham may be Arminian in some of his utterances, 
should we not recognize that, at least in part, the 
secret of his phenomenal success is to be found in 
this that, like our Lord, he is constantly calling the 
attention of his vast audiences to wlllIt the Bible says? 

Now it should go without saying that this constant 
refrain ("'Have ye not read?") may never be regarded 
as a substitute for painstaking study and respectable 
scholarship. Of course, that which we read in Scrip
ture must be carefully studied and properly inter
preted. However, at the same time it must not be 
forgotten that the Lord has endowed His Word with 
a perspicuity that so often authorizes even the 
simplest believer to reply to man-made problems, 
questions, and difficulties by saying, Have ye not 
read? 

To regain our bearings - 1t is disturbing indeed to 
become increasingly aware that the religious and 
theological milieu of our time is so greatly character
ized by problems instead of solutions, questi ons rather 
than answers, and diHiculties rather than direction. 
The need to regain our bearings and OUT sense of 
direction today has become undeniably acute. The 
time has come that we earnestly ask ourselves, each 
other, and others: "Have ye not read? Have ye not 
read? Honestly now, have ye not read I" 

For those who re.oUy remL and know the Bible 
can there be any question about it: 
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- that the whole Bible is inspired, infallible, and 
inerrant; 

- that Adam and Eve were real persons, and that 
the account of their fall into sin is literally true; 

- that the historicity of the fi rs t eleven chapters of 
Genesis may not be called into question and boldly 
denied; 

- that there can be no justification for abandoning 
the teaching of creation by divine fiat in deference 
to the theory of evolution; 

- that Scripture clearly prescribes the preaching 
of the Word as being indispensable in d ivine worship, 
and that even the best contrivances of men are no 
substitute for it; 

- that divorce except on the one ground Scripture 
allows is to be condemned; 

- that pre-marital and extra-marital sex are an 
abomination in Cod's sight; and that those who ad
vocate and practice such are adulterers of whom the 
Bible says that, unless they repent, they shall not in
herit the kingdom of God; 

- that the homosexual who is tl1lwilling to know 
and confess and fo rsake his loathsome practice is 
under the d ivine judgment; 

- that "situa tion ethics" and the "new morali tv" 
are inventions of the devil and that those who yield 
to Satan's wiles in this must be urgently counseled 
to £lee from the wrath to come; 

- that ecumenical affi liations and mergers that 
jeopardize our forthright testimony concerning the 
fundamentals of Scripture and cause the sound of the 
trum pet to be muted must be shunned rather than 
culti vated; 

- and that for us as a church there is no warrant 
for getting our priorities confused by giving social 
involvement the right of way rather than the kerygma 
or the proclamation of the gospel for the salvation of 
sinners. 

Begging the question? - "Have ye not read?" was 
Jesus' answer to those who somehow had gotten off 
the King's highway into the byways of human teach
ing and detours from Scri pture. And may God have 
mercy on u!; if this guide line our Lord so clearly sets 
before us already has or will become the lost chord 
in our preaching and living! 

But, says someone, when you attempt to solve 
problems, answer questions, and resolve difficultics 
by a devic..-e as simple a!; that, aren't you just begging 
the question? Shouldn't we rather keep the di alogue 
and discussion going and the lines of communication 
open? 

The answer is that so many matters in d ispute 
have been discussed forward and backward for so 
long already that they should no longer be pe rmitted 
to go begging for an answer. Finally the time must 
come to say, "Have ye not read?" and thercby put 
an end to the matter. 

The believer has been taught of the Lord to say 
that God's Word is a lamp unto his fcet and a light 
unto hi!; path. As problems, questions, and difficulties 
multiply and as we grope for light, let's be brought 
hack to the faith we profess by our Lord's repeated 
and penetrating qucstion: "Have ye not read?" 

A Lenten Meditation 

THE HARVEST 
OF CALVARY 

LEONARD GREENWAY 

"Verily, verily, 1 say unto you, Except a grain 
of wheat fall into the earth and die, it abideth 
by itself alone; but if it die, it beareth much 
fru it." (John 12:24 ) 

One of the hardest things for modern man to 
accept is the Christian claim that once, and once for 
all, a t a definite time in the distant past, there 
emerged the ultimate criterion by which all history 
and all human achievement must evennore be judged. 
Yet Christiani ty makes no less a claim than this for 
thc historical person of Jesus Christ. 

Modern man's aversion to accepting this claim 
arises from the fact that he possesses a vast body 
of knowledge which was unknown to the ancients. 
He assumes - and it is a fatal assumption - that 
salvation is to be found in present knowledge, not 
in past histOlY. The fallacy here lies in the modern 
way of thinking of history as a long line of evolution
ary progress. We are regarded as standing at the 
pinnacle of history, and from our eminence we are 
qualified to pronounce judgments on the past. The 
idea that a criterion could have emerged in that 
distant past by which we - we todayl - are to be 
judged is repugnant and humiliating. 

• Modem man has deceived himself by his obsession 
with a linear image of progressive historical ascent. 
He needs a radical revision of his ideas hcre. He 
needs to know that the historical process has a center 
and tha t the character of a civilization is to be 
measured by its d istance from that center. Far away 
means injustice, suffering, chaos; close to centcr means 
order, justice, happiness. \¥ hnt, then, is the center 
of the historical process? Christianity answers un
equivocall y that it is Cod revealed in Christ. "In him 
a ll things consist" (Colossians 1:17). Lightfoot trans
lates it "cohere." It reminds us of '~liIliam Temple's 
translation of John 1:1- he gives it a double render
ing - "In the beginning of history," and "At the root 
of the universe." 

There can be no true understanding of history nor 
can there be a true evaluation of the historical process 
without that tremendous ''I'' at the center - 1 am the 
light, I am the bread, I am the claar, I am the wayl 
This is the "I" that speaks the double "Verily" in 
the text of this meditati on, maki ng a grea t claim for 
Himself and for the effi cacy of His death - "Verily, 
verily, I say unto you, Except a grain of wheat fall 
into the earth and die, it abidcth by itself alone; but 
if it die, it beareth much fruit." 

Dr. Lconarel Greenway i8 past(lf' of the River8ille Christian 
Re/ornled Church 01 Grand Rapids, Miclligan. 



• Certain Greeks had requested an interview with 
Jesus. Their desire appears to have been prompted 
by something more than mere curiosity. They were 
interested in our Lord's ministry and they may even 
have entertained the idea of trying to induce Him 
to go back with them into their country, that He 
might do His mighty works there. 

Jesus seems to have been pleascd with this re
quest. For one thing the dcsire of these Greeks was 
in sharp contrast to the attitude of many of the Jews. 
Moreover, the request was a prophecy of the time 
when the Gentiles in large numbers would come into 
the fold and be saved. Jesus saw the fruit of His 
redeeming work extending beyond the confines of 
Israel to take in the wholc world; and, in the joy 
of this prospect, He said , "The hour is come that the 
Son of man should be glorified" (vs. 23). But some
thing must first be accomplished before all nations 
would flow unto him (cf. Isaiah 2:2). He must die a 
most humiliating death . Low as !-I e had already 
stooped to accomplish the purpose for which he had 
come to earth, he must stoop still lower. The grain 
of wheat must fall into the ground and d ie! 

o 0 0 

• Tn a grain of wheat there is lodged a mysterious 
ccll of vitality in virtue of which it can be multiplied 
a thousandfold. But before this can happen that 
grain of wheat must go into the ground, to a place 
that seems to threaten it with destruction. E xcept 
a grain of wheat fall into the earth, be buried out 
of Sight, apparently lost and useless, it abideth alone. 

The pa rallel Jesus sets up with His own sufferings 
and death is perfectly obvious. In virtue of His 
mysteriollsly constituted Person, the Lord Jesus Christ 
was fitted and qualified to procure and to commu
nicate eternal life to myriads. But if upon the cross 
He had not bowed His head and given up His spirit, 
had He not gone into the grave and disappearcd 
from this world apparently {orever, He would" have 
remained destitute of even one blade of harvest to 
illustrate His fullness and redeeming grace. 

Jesus had received the promise of a great and 
flourishing harvest. He was to say to the north, Give 
up, and to the south, Keep not back, to bring His 
sons from afar, and His daughters from the ends of 
the earth, but all this was on thc condition that Ht: 
submit not only to the assumption of our nature, but 
to death itself (d. Isaiah 43:6). He was promised :I 

people who should offer themselves willingly in the 
day of His power (d. Psalm 110:3), but that day of 
power could not come until He fi rst had made his 
soul an offering for sin. 

o 0 0 

• Jesus' death was a necessity. The grain of wheat 
must fall into the ground and die. Had there been 
no atonement by the sacrifice of His life, mercy could 
have triumphed only at the expense of justice which 
is unthinkable in a world over which a righteous God 
is sovereign. Had there been no atonement, there 
never could have been the fulfillmen t of the promise, 
"Unto h im shall the obedience of the peoples be" 

(Genesis 49:10). Therefore, to the cross He must go. 
He had descended low, He had taken the form of a 
servant and was made in the likeness of men . He 
was reproached of men. "Reproach," says He, "has 
broken my heart" (Psalm 69:20). This was not enough. 
He must go to the cross and give His .life a ransom 
for many. "This command received J from the 
Father" (John 10:18). The grain of wheat must diel 

And if it die, "it beareth much fruit." Is there much 
fruit? Has Calvary produced a great harvest? Is 
the ancient prediction being fu lfilled, "There shall be 
abundance of grain in the earth upon the top of the 
mountains; the fruit thereof shall shake like Lebanon" 
(Psalm 72:16)? Indeed, the harvest may be seen 
waving in many lands. The little Rock of the Lord 
has gone on increasing. and shall increase until at 
last the kingdoms of this world shall become the 
kingdom of God and of His Christ. "Many shall come 
from the east and the west, and shall sit down with 
Abraham, and Isaac, and Jacob, in the kingdom of 
heaven" (Matthew 8:11). 

o 0 0 

• And do you now ask just how all this occurs? Do 
you ask how this prinCiple of vitality in Christ is 
transformed and transmitted into such an abundant 
harvest? The answer lies with the grace and power 
of the H oly Spirit. It is He who effectuates in us the 
blessings of Christ's death on the cross. It is He 
who quicke ns us, engenders in us that faith by which 
we take hold of the Savior, and being thus united to 
Him we are released from the dominion of sin, hav
ing passed from death unto life. 

Moreover, it is by this same energy and operation 
of the Holy Spirit that we are gradually assimil ated 
to the image of Christ. The fruit that springs from 
thc grain which was cast into the ground and became 
dead is frui t that corresponds to the na ture of the 
grain. Every grain produces its own kind. Barley 
does not produce corn ; oats do not spring from rye. 
Between thc seed that is sown and the harvest that 
springs forth there is and must be a precise resem
blance as to nature. 

So it is with the harvest of Calvary. God's re
deemed people shall be perfectly conformed to the 
image of God's Son. 111e precious seed that was en
tombed in Joseph's garden shall bring forth of its 
own spiritual kind. His mind shall be in us. We shall 
be partakers of his nature. In the Great Presentat ion 
we shall be, like the Great Original, holy, undef1led , 
and separate from sinners! 

\VIlat a redeeming work this is! What an ac
complishment of grace! Here, indeed, is a philanthropy 
that excels the noblest labor of human charity. To 
give oneself to relieve the needy, the suffering, the 
d ying, is a noble office of human charity. But to 
purge unnumbered sinners from sin and guilt, to 
lift them to holiness and happiness, and to usher 
them into heaven by fi rst taking his own passage 
through the fl ery furnace of Divine wrath - this is 
an achievement that shall forever crown the Savior 
with honors, call forth the rapturous praises of angels, 
and inspire the uoabating gratitude and everlasting 
homage of a redeemed and glorified church. 



NEWS OF THE DUTCH CHURCHES 

MARTEN H. WQU DSTRA 

The most recent news from the Dutch church 
scene to make the headlines in the larger news media 
concerns Pope Paul's appoinhnent of chapl ain Dr. 
Simonis as the new Roman Catholic bishop of the 
diocese of Rotterdam. D r. Simonis is known to be a 
conservative. The rest of the Roman Catholic leader
ship in Holland has the name of being a nything bu t 
conservative. Trouble concerning this recent papal 
appointment was therefore inevitable. Such trouble 
did indeed arise. 

From reports received , not just the Roman Cath
olic segment of the Dutch population but the entire 
people of Holland, whether unchurched, Protestant 
or Catholic, could be divided into a pro-Simonis and 
anti-Simonis faction. This points lip a feature which 
tends to be overlooked by foreign observers of Dutch 
church life. In a small, densely populated country 
like The Netherlands, church concerns easily develop 
into national concerns. It was not surprising, there
fore, that most of the leading opinion weeklies in The 
Netherlands, in the week after the papal decision, 
commented on the merits of Dr. Simonis' elevation to 
the rank of a bishop. There was also a flood of let
ters to the editors of various newspapers, many of 
which, surprisingly enough, were in favo r of the new 
appOintment. 

A Firm Pope Makes Bishops Yield 
Two of the Dutch bishops made a hurried journey 

to Rome to see if the Pope could not be dissuaded 
from his decision. But the Pope stood firm , his deci
sion was declared defin itive. In view of this papal 
firmness the bishops yielded, in much the same way 
as they had yielded earlier on the issue of prescribed 
celibacy for the clergy. Apparently the old adage 
"Rome has spoken, the matter is fi nished," still con
tinues to have much applicabil ity to Roman Catholic 
church life, even among some of its most rebellious 
sons. 

In the meantime the bishops of The Netherlands 
have issued a declaration in which they state their 
acceptance of their new colleague and promise open 
and sincere cooperation. What this recent develop
ment will mean for the development of Dutch Roman 
Catholicism cannot be stated with any degree of cer
tainty. Conservative, traditional Roman Catholicism, 
while it continues to be beset by some of the major 
errors which the Reformation alleged against it, 
also contains clcments which represcnt Biblical em
phases. 

It may even be maintained that there are some 
emphases in the traditi onal Roman Catholic position, 
such as the doctrine of Cod and of Christ , of revcla

tion and of Scri pture (though the latter is vitiated by 
the tradition-approach) which make orthodox Prot
estants stand closer to that position than to that of 
liberal Protestantism. At the same time, recent liber
alizing trends in the church of Home, though to be 
applauded in some respects, have also brought about 
a serious weakening of some genuinely Biblical ele
ments in Roman Catholic doctrine. 

I t will be a matter of great interest to all who 
have have the genu ine well-being of all of Cod's 
people at heart to see how the recent episcopal ap
pointment will affect the life of Dutch Roman Cath
olics and that of others outside the Dutch borders. 

" Not condemned": Kuitert 
In the meantime the discussion in the Gerefor

meerde Kerken centering in the so-ca lled "new 
theology" continues unabated. A January issue of 
the Friesch Dagblad contains a lengthy interview 
with Professor H. M. Kuitert, the controversial sys
tematics p rofessor at the Free University. As was re
ported in an earlier issue of this journal, the Dutch 
synod declared that Dr. Kuitert's denial of the h is
toricity of the faU into sin as man's turning away 
from Cod at the beginning of human history was not 
in accord with the decision of 1967-1968. For all who 
can read, this declaration appears to be an outright 
condemnation of Professor Kuitert's position. How
ever, Professor Kuitert himself does not think so. 

In answer to a question posed in the interview, 
Dr. Kuitert remarked: "I do not fee l condemned in 
one single respect by Synod. The previous Synod 
(Amsterdam 19(7) made a pronouncement concerning 
the begin ning of human history. Assen 1926 was re
pealed. But that Synod did not state that one must 
hold Adam to be a historical person and that the 
history of mankind literally began in paradise. The 
previous synod did not say this and people were 
aware of this, certainly at that time." 

This, at least, is clear and unambiguous language. 
Kuitert then contin ues to offer his version of what 
the Amsterdam Synod actually did or did not say 
concerning the historicity of the fall. He says that to 
hold that the 1967 Synod maintained this historicity 
was an opinion held by members of the most recent 
Synod (of Sneek-Lunteren) but "that is not the only 
possible explanation of 1967." He then refers to the 
fact that two of his Amsterdam colleagues, Vanden 
Berg and Mulder, had a hand in drawing up the 
formulation of 1967 and that they had remarked on 
the floor of Synod that this formulation had no such 
intention. "Also for this reason," says Professor 
Kuitert, "do I believe that synod did not pronounce 
a condemnation." 

Dr. Marlen H. Woutht'ra iot Professor of Old Testament 
When asked what he thought of the synodical Theology at Calvin Seminary in Grand Ra,mls, Michigan. 



statement that "at this time" no further measures 
appeared to be necessary, Dr. Kuitert declared that 
these words had landed in the final redaction of the 
resolution, due to the fact that sentences from two 
different drafts had been combined. But the words 
"have no deeper significance," says Kuitert, and they 
certainly should not be used as a threat. 

Differences Appa rently Deepseated 
In reply to a further question as to what would 

happen if SynOd did indeed condemn him and his 
opinions, and if therefore efforts will be put forth by 
the committee to convert him, Kuitert stated: "If that 
should be the intention of Synod - but I do not 
believe this - then the whole Free University may as 
well be closed (opgeruimd'). Moreover, then the 
Synod has to put the knife in its own body, for the 
committee which reported came with a minority re
port which was entirely in my vein, and a majority re
port which contained the present decisions. The 
same relationship could be observed in the final vote. 
H was not a unanimous decision." 

Why No Gravamen? 
Kuitert then proceeded to make some remarks 

about the confession. He stated that he wanted to 
"leave the confession in the midst of the church as a 
sign of good faith ." And, in the meantime, efforts 
should be made to keep the dialogue going. He felt 
that this should be possible in Christ's church . There 
was no need for him to present a gravamen for he 
did not want to remove the confession or attack it 
in its kernel. Kuitert urged that there should be con
tinued discussion, and that care should be taken not 
to get a "doctrinal issue." 

Hence no gravamen. For by these doctrinal issues, 
said Kuitert, we do not get anywhere. We only bury 
the problems under a mountain of formalism. The 
application of discipline over doctrinal aberration 
usually results in the fragmentation of the church . 
Synod knows that too. For it has declared that there 
is need for a new confession. In other words: '"'We 
are searching and we must hold on to each other." 
One thing especially we should not do: choke the 
dialogue in formal obligations. 

Good Inte ntions 
In an earlier part of this revealing interview, 

Kuitert sought to make plain that he did not desire 
to rob anyone of his faith. His concern was rather 
to bring to the surface that which is the very core of 
that faith. I do not have the feeling, thus the profes~ 
sor, of denying the Christian faith. Rather, I am 
doing just the opposite. 

Finding God's Face in This World 
The real problem, thus Kuitert, is whether we 

today enCOunter God in our life. People do know 
that Cod in the past revealed himself in Christ, but 
they feel the need to see God in their own life, in 
their existence, in the world of today. 

Kuitert believes that many people are disenchanted 
for not having found Cod in the experience of public 
worship. Hence they quit going to church. We 
should not be too hard on these peoplc, so he says. 

He himseU would want to be counted among those 
who seek Cod in the world, in history, in society. 
People seek God in the conviction that He is also 
active savingly (Dutch "heilrijk" - rich in salvation) 
outside the church. Kuitert would want to go and 
stand next to those people and help them. He asks 
of the people in Friesland: Let me seek, let me seek 
after new perspectives, after new possibilities of dis~ 
covering God. This is such a wonderful challenge. 
Your children, who will live in quite a diHerent world 
from our own, will benefit from this search. Foe the 
real issue is our fellowship with Cod. We must try 
to find the face of God back in this world. 

Another part of the interview deals with questions 
of eschatology, the return of Christ, the new earth, 
death, angels, devils, and so forth. It also deals with 
the question of the origin of sin. Kuitert states that 
he believes that sin's origin is not with God. At the 
same time he deems it wise not to be preoccupied 
with this question too much. Far better it is to con
fess one's guilt. We are too much preoccupied with 
the past, with Adam. The essence of the gospel, 
God's action in these times, that is the issue. 

Rearguard Fight? 
Kuitert believes it is we1l to observe that the issue 

of Adam has virtually ceased to be an issue in the 
world church. Then he continues: uIn almost all 
churches outside of The Netherlands - leaving the 
sects out of consideration - the assumption is that 
Adam did not exist as a person at the beginning of 
creation. In other countries this battle has already 
been fought, while we in the Reformed Churches are 
still busy with it." 

Incomprehensible Statement 
Much more could be cited from this frank and 

in many ways startling interview. It is the first writ~ 
ten statement by Professor Kui tert which has come 
to the writer's attention since the decision of the 
Synod of Sneek which, so it clearly appears from the 
words of the synodical decision, did condemn some 
of Kuitert's opinions. To say that this was not Synod's 
intention is a most incomprehensible statement. I 
could understand how someone would argue that the 
Synod, when appealing to the decision of 1967·1968, 
was mistaken in its understanding of this decision. 
Kuitert alleges that it was. But he also does more. 
He states that he docs not feel condemned by the 
Synod. However, Synod mentioned his opinions by 
name and stated that these opinions were not in 
accord with the earlier decisions. Kuitert states 
further that, if it had been Synod's intention to 
condemn him, then the Free University mig11t as well 
be closed. In other words, the intention of Synod's 
words, so evident for anyone who can read, is fl atly 
denied. 

Whatever one may say about the recent decision 
and about its weaknesses as a pacification formula, a 
compromise, this one thing cannot be said about it: 
namely, that it left any doubt about the intention 
to condemn a position concerning the denial of a 
historical fall, held by Professor Kuitert and others. 

Prior to receiving a copy of the interview above 



referred to I had prepared some comments gathered 
from a variety of church periodicals in The Nether
lands, aU of which reRect on the recent decisions of 
the Synod of Sneek. Many of the criticisms of the 
synodical decisions were, so I felt, justi6ed. But since 
the matter was still in the hands of a committee 
which was to scarch for greater unity and since the 
denial of man's fall into sin at the beginning of human 
history had clearly been declared to be out of accord 
with previous synodical decision, one might argue 
that a certain time would have to elapse beforc this 
matter could be fully settled. The assumption was 
that the committee wou ld indeed seek to bring 
Kuitert, and others who believe and teach as he does. 
to othcr though ts in the light of the synodical deci
sion. 

But now it appears that Professor Knitert has an 
altogether different opinion of what happened last 
November. Apparently it will now be necessary first 
of all for Synod or its authorized spokesmen to declare 
which view of the recent decision is correct. After 
this has been done, the merits of the synodical deci
sion as such can still be debated. And its execution 
in terms of the appointed study committee may be 
followed with great interest. 

Growing Tensions 
In the meantime one can easily understand that 

an already tense situation in The Netherlands will 
grow more tense due to an interview such as this. 
Already on December 12, during a meeting of the 
Association of the Concerned held in Rotterdam, a 
statement was read by the chairman in which the 
Reformed Churches in The Netherlands were said to 
have abandoned their Hefonned character. 

]n that same declaration, theological students 
were urged to continue their studies at schools where 
theology is taught in submission to the Bible and the 
creeds. Church councils were urged to resist the 
decisions of the Synod. Nevertheless, a formal breach 
within the Gereformcerde Kerken has not been ad
vised as yet. 

Needed: A United Orthodoxy 
Everyone who deplores the present fragmented 

existence of the Reformed fam ily of churches can 
only d read the prospect of further fragmentation. 
In the magazine Koers, january 2, 1971, a strong plea 
is made for all orthodox forces to band together as 
much as possible, and an appeal is issued especially 
to the leade rs in these orthodox circles to join ranks 
and bury d ifferences wherever possible in order to 
oppose the common foe. The same magazine urges 
all writers in church periodicals - and The Nether
lands has a legion of these - to stop carrying on 
endless polemics concerning seemingly subord inate 
pOints and conducted in lcess than brotherly fashion. 
This appea l appears generally to be well taken, 
although there are times, as also the writer of the 
article just cited recognizes, in which issues simply 
have to be argued to their conclusion. 

This much is clear, the situation in The Nether
lands churches continues to call for our most urgent 
prayers and brotherly concern. 

ADVANTAGES OF 

THE PARISH MINISTRY 


HEN RY B. VANDEN HEUVEL 

It is always a good thing to rethink one's calling 
as to whether the particular position that he has is 
the best place for him, or if he ought to consider a 
change. This question in certain instances no doubt 
would necessitate a total transformation in business 
or occupation. When a man graduates from the sem
inary, however. he faces a sizeable number of choices 
as to where he will carry out the caUing that God 
has given him. 

Now I am convinced that whereas God most as
suredly calls those who are in the ministry, there is 
also a high degree of human responsibility that is 
present in the particular area wherein the minister 
of the gospel fuHms his calling. Among the choices 
that are open to the minister are included military 
chaplaincy, inner city ministry, foreign and home 
missions, going on to school with the view to teaching 
or writing, teaching Bible and related subjects in 
our Christian Schools and colleges. And of course, 
there is the opportunity to enter the parish ministry. 

A Noticeable Decline - Now it has been my ob
servation that in recent years there has been a decline 
in the number of seminary graduates who have en
tered the parish ministry. It can also be observed 
that there has been in the Protestant world, if not 
within the Christian Reformcd Church itself, a large 
number of ministers who have left thc parish min
istry. In view of these observations. it occurred to 
me that I would like to present what in my opinion 
are some advantages of the parish ministry. By the 
very nature of the case, these advantages would be 
my personal feelings on the matter, although I sup
pose that most of my fe llow parish ministers would 
feel much the same. 

Nature of Parish Ministry - We ought to under
stand first of all what the parish ministry is, and how 
it differs from other ministries. The parish ministry 
involves especially the spiritual care of a particular 
congregation of people who have been committed to 
the minister by the Lord. This spiritual care is exer
cised especially by the regular and systematic preach
ing of the Word of God. Combined with the 
preaching is the important task of giving encourage
ment and instruction to the people by means of 
catechism teaching. home visitation, and calling on 
the sick and sorrowing. 

"Vith the emphasis upon the regular and systemat
ic preaching of Cod's Word, the difference between 
the parish ministry and other forms of the ministry 
becomes quite apparent. I do not intend by this to 
disparage other forms of the ministry as I am sure 
that they also have a place in the life of the church. 
It is my intention, however, to point out that for 

Rev. lIenry B. Vaf'l(/en lIeuvel is p6stor of the Bethel Christkm 
Reformed Church of Sioux Center, Iowa. 



one committed to the preaching of the Word, the 
parish ministry has no equal. 

Emphasis on Preaching - It is my firm opinion 
that the New Testament concept of the preachcr is 
most nearly met by the parish minister. The em
phasis in the New Testament is upon preaching in 
regard to the minister. Preaching is the means that 
Cod has been pleased to use in thc building up of 
His Church. Preaching is that means because it is 
the official proclamation of Cod's Word - it is the 
voice of Cod to the people. It is the prophetic word, 
"Thus saith the Lord" to God's people. No other 
form or medium for the message can claim such 
authority. 

Therefore if a man seeks to speak as a prophet of 
Cod today, then the New Testament clearly describes 
what he is to do. He is to preach. He is to declare, 
"Thus saith the Lord ." That kind of ministry cannot 
be carricd on by a "coffee-house" ministry, no ma tter 
how appealing such contacts may be. Nor can that 
kind of ministry be done by a teacher, no matter 
how effective his classmom instruction may be . 

That kind of ministry can be carried out only by 
the regular, systematic preaching of the Word of God. 
So from the point of view of Scripture and its lofty 
description of the minister, I heartily com mend the 
parish ministry. 

Blessing and Satisfaction - However, the advan
tage of the parish min istry is to be seen also in the 
everyday work of leading a congregation of Cod's 
people. There is tremendous blessing and satisfaction 
in seeing young people, for example, making spirihlal 
strides in catechism and society. There is no greater 
thrill than to be able to bring comfort and encourage
ment to those who need it most, and to see them 
respond by spiritual growth through these expe
riences. 

The advantages of such a ministry come from 
living among a congrega tion as a man among men, 
ministering to the people as an under-shepherd, 
speaking God's Word with authority in humility and 
love. Such is the great calling of the parish minister. 

Help from a Consistory - In speaking of the ad
vantage of the parish ministry, we ollght not neglect 
the advantages for thc pastor himself. The parish 
ministry offers a great and wonderful opportunity for 
personal growth fo r the pastor-preacher himself. It 
is true, I am sure, of every graduate of the seminary 
who seeks to enter the ministry, that he is both in+ 
experienced and, humanly speaking, unable to meet 
the many demands lIpon him in the ministry. 

It has been my experience that there is no better 
help than that which the consistory is able to give. 
Many a young minister has been able to see the 
guiding ha nd of God in using a wise consistory or 
a particularly capable elder in helping him to gain 
experience and grow spiritually. 

\Vorking with a consistory is one of the most 
precious and importa nt advantages that parish min
isters are privileged to have. I have often felt that 
candida tes would be very wise to serve an established 
congregation under the God-fearing guidance of a 

consistory for a few years before entering the very 
difficult work of Home or Foreign Missions. A con
sistory that sees its task in a truly Scriptural light 
can do more for a minister of the \.yord than many 
hours of formal education. 

learning Study Habits - It is also my conviction 
that the parish ministry offers real growth to the 
preachcr in terms of his studying, his devotional 
habits, and his sermon making. This is the most d if
fi cult as well as the most satisfying aspect of the 
parish ministry. A minister is called upon to do what 
is virtually impossible to do - prepare and preach 
two good sermons every single week. 

It was Charles H. Spurgeon who said that a good 
preacher can make one sennon a week; an average 
preacher can make two sermons a week; and a poor 
preacher can make three or any number of sennons 
a week, His point, of course, was that to make a 
sermon requires much study and prayer and time 
so much so that to do full jllstice to one's work would 
be simply impossible. Therefore the minister does 
the best he can wi th the time and talents he has. 

But in such a demanding calling, the young min
ister will have to establish study habits which will 
cnable him to meet the responsibilities placed before 
him. Those study habits are made during his fi rs t years 
in the ministry. Because he is placed before a dead
line - two sermons every week - he cannot afford to 
dawdle away his time. 

That deadline (which Halford Luccock described 
aptly as the wings of a windmill that inexorably come 
around to knock the hapless victim to the ground) 
will make the sincere and dcdicated minister a real 
student of the Word . For if he is serious about his 
calling to proclaim the unsearchable riches of Cod's 
Word, he will become a student indeed. He will grow 
into a man who learns how to use his time to the 
best advantage, and who will be a workma n about 
whom Paul could say that he does not need to be 
ashamed. 

Enthusiastically Recommended - If you arc facing 
life as a young man and want something that chal· 
Icnges you to the best that Cod has given to you, 
I recommend the parish ministry. If yOll have a real 
interest and desire to work with people who really 
need the comfort and encouragement of the Word of 
Cod , I recommend the parish ministry. If you feel 
that evangelism is your calling within the spectrum 
of the ministry, I recommend the parish ministry 
where there are opporhmities unlimited for evan
gelistic work both within and outside the congrega
tion. 

And if you desire to develop into a man of God 
with spi rih lal growth that will bring glory to God, 
I recommend the parish ministry. It is by no means 
the easiest fonn of ministry that you could enter. In
deed, many ministers who have been in various areas 
of service will say that the parish ministry is perhaps 
the most difficult. But for spiritual life and work, 
the parish ministry still offers tremendous challenge 
and blessings which in many ways are unequalled by 
any other fonn of ministry. 



THE DOCTRINE OF SCRIPTURE 


IN THE DOOYEWEERDIAN PHILOSOPHY 


OF THE COSMONOMIC IDEA 


NORMAN SHEPHERD 

Following is the second and jiMl instaUment 
of an art icle by Professor Ncmnan Shepherci, 
teacher of Systematic Theology at \Vestminster 
Theological Seminary in Philadelphia. 

(2) 

Yfl e Authority of the Written Word of God 
Before considera tion of the authority of the Word 

of Cod, a word may be said with respect to the in
errancy of Scripture. To speak of inerrancy at this 
point does not mean that the authority of Scripture 
is to be grounded in its inerrancy. The authority of 
Scripture is grounded in God Himself, the Author of 
Scripture. But just because i t is His Word, it is an 
inerrant and infallible Word. For that reason iner
rancy and authority are intimately bound up with 
onc another. The concept of inerrancy has the ad
vantage of stressing that the very text of Scripture is 
God's own Word as d istinct from all other texts. It is 
the divine Word given through human organs of rev
elation whereas other words are human words. 

Such a view of the text of Scripture as authored 
by God and inerrant might be criticized as betraying 
a nature-grace d ialectic. Indeed Dooyeweerd appears 
wi.lling to incorporate the expression, "revealed truths 
of faith," into his system, but rejects as Thomistic 
scholasticism the expression "supernatural revelati on" 
( Philosophia Re/ormata, XXII I, 1958, 2 ). The ques
tion raised is whether the concept of inerrancy rests 
too much on a scholastic nature-grace dialectic, and 
whether it will prove essential in a view which 
distinguishes behveen power-word and text-word . 

We may note in this connection [Dr. Arnold] De 
Graaff" s comment: "Generalizing we can say that we 
cannot deduce a history of the people of Israel from 
the O.T., just as little as we can reconstruct the life 
of Jesus from the Gospels" (Understanding the Scrip
tllres, p. 11 ). De GraaH appears to do more than 
simply assert what has always been commonplace in 
Refonned theology, that the Bible does not furnish 
us with all of the detail which a modem historian 
or biographer should include in his writing. In com
menting on the historical portions of Scripture he 
asserts: "To ask, therefore, whether or not these 
stories actually happened in every detail and in the 
order in which they are presented is to ask the wrong 
question" (p. 10). It is diffi cult to understand this 
statement in any other way than as implying that in 
errancy is irrelevant to the writer's view of Scripture 
with its distinction between text-word and power
word . It would also seem irrelevant to ask whether 
events of the stories happened at aU, as long as the 

power of the word was brought to bear. We recall 
that De C raaH asks us to give attention to the keryg
matic nature of the Word of Cod which excludes the 
idea of Scripture as a collection of propositional 
truths. When the inerrancy of Scripture is conceived 
of as irrelevant for its authority, the very nature of 
the authority of Scripture as Cod's Word to man is 
at stake. 

Moving to a specific consideration of the authority 
of the Word of Cod, we observe again the desire on 
the part of the adherents of the Philosophy of the 
Cosmonomic Idea to distance themselves from the 
modern principle with its distinctive view of Scrip
ture. We have seen how the modern principle de
stroys the authority of the written text. Now we are 
asking what happens to the authority of the written 
text in this new critical philosophy. Is there any 
evidence that the authority of the written text suf
fers a similar fate? 

To begin, we may note that [Dr. Hendrik] Hart 
warns his readers to avoid the pitfall of modern 
theology which concludes from the revelational and 
witness character of the Dible that not the Bible, but 
the Word alone has authority. This view, he says, 
puts the Bible outside of our lives (The Challenge of 
Our Age, p. 120 ). The warning is well taken, but is 
in a sense a voice from the pit since in the previous 
paragraph the Bible has already been put outside of 
our lives by saying: "If the Word of God has indeed 
become so many sentences, or texts, or books, they 
have not one iota to say to us, since those sentences 
were never addressed to us in the first place, but to 
the Israelites." The attitude toward the written Word 
of Cod which finds expression here is one which de
prives the Bible of its authority in the sense in which 
the churches of the Reformed Refonnation have UIl

derstood that authority on the basis of the testimony 
of Scripture itself. 

Secondly, we may note the charge of idolatry that 
has from time to time been directed against the Re
formed view of Scripture as we find it formulated, 
for example, in the Westminster Confession of Faith. 

In 1964, Hart wrote an article under the title, 
"Can the Bible be an Idol?" ( Sola Fide, XVII! 6; 
Sept., 1964,3-10 ) in which he warned of the dangers 
involved in the confessional manner of speaking of 
the Bible as Holy Writ, as Divine Scripture, and as 
Cod's Word . The danger lies in not realizing that 
the Bible can be called by these terms only in an 
analogical sense. The revealed Word, according to 
Hart, may never be identified with the Bible. Such 
identification turns the Bible into an idol. 



The same line of thought was repeated by Paul 
Sch rotenboer in his editorial, "The Bible, Word of 
Power," in a recent issue of the Intemation(ll Re
formed Bulletin (Jan. / April, 1968). There the thesis 
is developed that the traditional Reformed vicw of 
Scripture is idolatrous because it ascribes to the 
Bible an absolute authority when it simply identifies 
the Bible with the Word of God. Schrotenboer in
sists that the Bible in isolation is not the Word of Cod; 
it is only a form of the Word of God, and only one 
form of the Word of Cod. Schrotenboer is not to 
be understood as saying simply that God not only 
made use of a book to reveal himself, but also re
vealed himself in other ways, or simply that the 
Bible must not be left on a shelf, but must be 
opened, read, and proclaimed. These observations are 
commonplace at all stages of the development of 
Reformed theology, but Sehrotenboer claims to be 
offering a new view of Scripture. The newness arises 
from the distinction between text-word and power
word. 

Tn terms of the Dooyeweerdian philosophical sys
tem, the Bible as book is the creational form in wh ich 
we find the Word of Cod in the world. It may be 
regarded from a diversity of aspects. ]t is composed 
of words and sentences and therefore has a lingual 
aspect. It contains rules of conduct and therefore has 
an ethical aspect. Tt contains propositions and there
fore has a logical aspect. But none of these aspects, or 
any aspect, or any combination of aspects of created 
re.'llity may be absolutized. To do so is to make idols. 
The refore to think of Scripture as an absolutely au
thoritative book which tells us, in the words of the 
Westminster Shorter Catechism (Q. and A. 3), "what 
man is to believe concerning God and what duty 
Cod requires of man," is to make the Bible into an 
idol. 

With the charge that the traditional Reformed 
view of Scripture leads to an idoli:dng of Scripture, 
the final authority of the written word of Cod is ef
fectively evaded. Instead of looking to the Scriptures 
to find there what the Lord God requires of us, we 
must look through thc Scriptures to another Word, 
the Word of Cod in the sense of power-word. 
Schrotenboer has misused the biblical image of the 
Bible as a light on our path to convey the same 
thought when he tells us that we must use the light 
but we must not stare into it. 

Thirdly, we may take account once again of De 
Craaff's statement: UWhat a terrible d istortion to re
duce this living Word of Cod to a collection of prop
ositional truths and moral lessons and the knowledge 
of this Word to an intellectual understanding of doc
trines" ( Urulerstaruling tile Scriptures, p. 18 ). ]n 
effect, he is saying that the Scriptures do not prin
cipaUy teach what man is to believe concerning God 
and what duty God requires of man. 

Therefore we are informed that "All the ordi
nances in the Scriptures are specifications, examples, 
crosscuts, and depth dimensions of the great com
mandment" (p. 31). Even the ten commandments are 
not commandments but words, or specifications of a 

central religiOUS Directive (p. 35). And again: "All the 
other ordinances are nothing more than concrete out
workings, positivizations of this Directive within a 
particular culture in a particular period of history" 
(p. 35). Thus the Bible is not designed as the final 
revelation to instruct us directly today in what is well
pleasing unto God, but only and specifically tells us 
what the Word of God required of a limited number 
of people living long ago under their own peculiar 
hi.~torica l and cultural circumstances. 11 functions 
for us, therefore, only as a guide, or as an example, 
to assist us to discover for ourselves or more accu
rately, to determine for ourselves, what the Word of 
Cod requires of us here and nOw. To illustrate, the 
fact that Romans 13 requires obedience to the civil 
magistrate as a minister of Cod for good does not 
require me to stop for a red light if I determine for 
myself in a given situation that not stopping will 
better fu1611 the central love commandment. The ob
vious point of contact with modem Situation Ethics 
is undeniable even though a refutation of Situation 
Ethics is attempted on other grounds . 

If the ordinances of Scripture are but specifica
tions, examples, crosscuts, and depth dimensions of 
the great commandment, may we not also argue that 
the doctrines of Scripture are but specifications, ex
amples, crosscuts, and depth dimensions of the great 
doctrine? ]ndeed, is that not precisely the relation 
between text-word and power-word? Dooyeweerd 
warns expressly that the ground-motive of Scripture, 
namely creation, fall into sin, redemption through 
Jesus Christ, in the communion of the Holy Spirit, 
must not be confused with the ecclesiastical articles 
of faith which can be made the object of dogmatic 
theological reflection ( Twilight of W estern Tlwught, 
p. 42 ). He points in particular to the fundamental 
difference between the divine creative deeds and the 
genetical process occurring within the created tem
poral order as a result of God's work of creation 
( Twilight of Western ThOfl gl1t . p. ISO ). Aro we not 
also compelled to ask whether there is not a funda
mental difference between the divine redemptive 
deeds, and what Jesus of Nazareth did on the cross 
two thousand years ago? A question of this kind 
gives an indication of the far-reaching problems in
volved in this view of Scripture which d istinguishes 
in so basic a way between text-word and power-word . 

We cannot help but observe that the wedge driven 
between the Word of God and the Bible has borne 
fruit within the circle of the Philosophy of the Cos
monomic Idea not wholly unlike what has been ob
served in modern theology in general. 

The Meaning of Scripturally-Directed Scientific Study 
Obviously all that has been said concerning the 

difference between text-word and power-word has 
its consequences for scripturally directed scientHic 
study. The precise Question here is as to the nature 
of the authority of Scripture for the various branches 
of scientific study including not only the natural 
sciences but also the humanities. It belongs to the 
Reformed faith as such, and not simply to the school 
of the Philosophy of the Cosmonomic Idea, to insist 
that the authority of Scripture be brought to bear on 



al1 areas of human endeavor and not simply to an 
artificially limited religious area. This was the great 
vision of Calvin who was able to articulate it with
out the apparatus of a particular philosophy, as 
Dooyeweerd himself points out ( Philosophia Refor
mata XXIII. 1958, 72). All of life is religious. Every 
moment must be lived in conscious subjection to the 
authority of Jeslls Christ. 

When the Philosophy of the Cosmonomic Idea at
tempts to develop its system self-consciously under 
the direction of Scripture, and to assist the other 
sciences to fulfi ll the same calling this attempt cannot 
but be respected. It is an endeavor which appeals to 
the genuinely Reformed heart and doubtless accounts, 
in part, at least, for the appeal of this philosophy 
especiall y among Christian college and university 
students. However, everything now depends upon 
what is meant by scriptural directedness. 

For the sake of convenience we may distinguish 
between a "naive understanding" and a "sophisticated 
understanding" of scriptural directedness. 

A naive understanding would be that Scripture 
gives us certain truths or laws which are axiomatic, 
or bette r, divinely revealed and therefore author
itative for the work of the scientist or scholar. For 
example, the sociologlst knows from Scripture that 
the family structure is, has been, and always will be, 
an inviolable d ivine ordinance. He must take ac
count of that in his historical study and creative work. 
We may say in general that it was along these lines 
that Abraham Kuyper conceived of the relation be
tween Scripture and science in his monumental E'l
cyclop<ledie der H eilige Godgeleerdlurid, the heart of 
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which has been translated into English as Principles 
of Sacred Theology. 

But it is also this conception with which the 
Philosophy of the Cosmonomic Idea has broken when 
it speaks of scriptural directedness. In particular we 
may note that the Philosophy of the Cosmonomic 
Idea does not have the same conception of theology 
that Kuyper has in his PrinCiples of Sacred Theology. 
This is no secret, but it is popularly overlooked in the 
enthusiasm for a scripturally directed science. Simply 
to lump Kuyper and Dooyeweerd together does no 
justice to either of them. 

In the previously mentioned article on the rela
tion between philosophy and theology, Dooyeweerd 
acknowledges his indebtedness to the Calvinistic 
reawakening at the end of the last century, but in 
the New Critique also pOints out that Kuyper did not 
advance beyond a "nco-scholastic-Christian" philos
ophy. Dooyeweerd himself offers a "Te-formed Chris
tian" philosophy in which the biblical motive power 
of the Christian religion is operative so as to ac
complish an inner reformation of philosophic thought 
(New Critique of Theoretical Tlwught, I, 524 f. ). 

This sophisticated view of scriptural directed ness 
operates with the distinction between text-word and 
power-word. All scientific endeavor is under the 
authority of the Word of Cod as power-word. That 
is, the scientist and the community of scientists are 
driven on in their labors by the power of divine word
revelation. The Word of Cod as text-word, however, 
functions authoritatively only in the pistical [pistis 
Greek word for faith] aspect of human experience. 

What is in view can be illustrated by reference 
once aga in to the doctrine of creation. God's creative 
deed as central revelation or power~word has direct 
bearing on all scientific endeavor, and therefore has 
bearing upon the work of the geologist or biologist. 
But creation as an article of the Christian faith , or as 
it is described in the early chapters of Genesis, is 
not the cooc.'ern of the geologist or biologist as scien
tist. As scientist he is working on another aspect of 
reality, not the faith-aspect which is the domain of 
the theologian . The theologian therefore cannot tell 
the geologist that he must accept as divinely revealed 
truth in his work as geologist, that there were succes
sive acts of creation in the temporal order. 

Similarly, the theologian and the phHosopher have 
different spheres of labor. The work of the theologian 
is to study the Bible as a faith-document, and the 
confession as articles of the Christian faith . The phi
losopher "has the indispensable task of giving us an 
insight into the inner nature and stmcture of the 
different modal aspects of our temporal horizon of 
experience fi nd to give liS a theoretical view of their 
natural relation and inner coherence" (TWilight of 
W estern Thought, p. 130) . Together they are subject 
to the central revelation of Scripture as power-word; 
but this central revelation, or ground-motive of crea
tion, fa ll into sin, redemption through Jesus Christ, 
in the communion of the Holy Spirit, is not open to 
theoretical investigation by either the theologian or 
philosopher, or anyone else. 

To illustrate how this works out, when K. J. Pop



rna objected to Dooyeweerd's formulation concerning 
a pistical or faith modality on the grounds that Scrip
ture did not employ the concept of faith as Dooye
we.erd did, Dooyeweerd responded by saying he 
thought that they had both, as adherents of the new 
philosophy, overcome this method of reasoning (Phi-
losophia Reformata, XXIII , 1958, 70 ). That is, one 
may not object to a philosophical formulation on the 
basis of an exegesis of certain passages of Scripture. 

Another illustration may be found in the opposi
tion to the theory of evolution among adherents of 
the Philosophy of the Cosmonomic Idea. It appears 
that the opposition does not arise so much from an 
exegesis of Genesis 2:7, as from certain philosophical 
premises which are an integral part of the system, 
and which are violated if the theory of evolution is 
adopted. 

Thus the theologian as theologian has nothing to 
say to the philosopher as philosopher. Therefore at 
the beginning of the article we anticipated the objec
t.ion that could be raised to a title which proposed 
as a topic, a theolOgian's reaction to a philosophical 
formulation. The Philosophy of the Cosmonomic Idea 
continually reminds us that theology must not be 
allowed to reign as queen over the sciences, and in 
particular must not reign over philosophy as it did 
under the influence of the schol astic namre-grace 
motive. 

On the other hand, philosophy, because of its 
special position as the science of the sciences, as the 
science which deals with the mutual relation and 
inner coherence of the sciences, has a great deal to 
say to theology. To be sure Dooyeweerd writes : 
"However, Christian philosophy does not have the 
task and competence to go into the dogmatic and 
exegetical problems of theology," but this is imme
diately followed by an all-important exceptive clause: 
"except insofar as the philosophical and central reli
gious fundamentals of theology as a theoretical 
science are at issue" (Twilight of Western Tlwught, 
p. 148). It is difficult to see how there could be any 
points where the "central religious fundamentals" were 
not at issue, and easy to see that the Philosophy of 
the Cosmonomic Idea would therefore have a great 
deal to say in the area of theology ; and we might 
add, to say with authority as prophetic mediator be
tween the Word of God as central revelation and 
Word of Cod as object of theoretical study. Whereas 
under the namre-grace motive of scholastic philos
ophy it was theology that reigned over philosophy. 
under the creation-fall-redemption-communion mo
tive of the Philosophy of the Cosmonomic Idea, it 
is philosophy that reigns over theology. Or could we 
say simply that the namre-grace dialectic still per
vades its inRuencc even in a philosophy that has in 
principle broken it? 

Scriptural directedness in this "sophisticated view" 
as opposed to the '"'naive view" of Kuyper comes 
perilously close to meaning philosophical directed
ness, and when that happens we are moving away 
from a tnlly Reformational and Reformed approach 
to scientific smdy. Every philosophical imperialism is 
antithetical to the Lordship of Jesus Christ. 

Quo Vadls? In plain, unspectacUlar English, 
where are you going? 

" Nowhere," is the non·committal answer 01 
our time. Dramatists aRd philosophers have 
made it a creed, there is no destination, 
only the trip. We're aU along for the ride. 

"To heaven," answers the church, and reo 
mains seated to sing, '"We're Marching to 
Zion." Never were pilgrims more cleverly 
disguised. Before you lake a seat in the 
back pew, look al Ihe pulpit. Does it reo 
semble a ship's prow? Christ sent his fisher
men oul into the deep to let down their 
nets. 01 what use is a ship-shaped church in 
dry·dock? 

Christians sit down when they forget they 
have been sent. "How shall they hear willtout 
a preacher? And how shall they preach, ex
ceptthey be senl?" 

Christ, the Sent of the Father, sends his 
$er'lants to announce the gospel feast in 
highways and hedges, to blow the jubilee 
trumpet on the mountains, to gather sheaves 
in fields while to har'lesi. 

Is your calling his sending? He came to 
save the lost: will you go to seek them? 
Our booklet, "Called to the Ministry," may 
help you to answer, "Here am t, send me." 
Write for it. 
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