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FACING THE ABORTION CRISIS 

CARL F. H. HENRY 

Today while biochemists are bending every effort 
to develop a living (:e ll that ca n reproduce itself, 
many clergymen and physicians routinely approve 
the destruction of life by abortion. 

In five short yenrs the long-taboo subject of abor
tion , once mainly catalogued with family disgrace or 
tragedy, has hecome n matter of mass media discus
sion and open conversa lion. J\'!oreovcr, many states 
where abortion had heen mainl y limited to pregnan 
cies involving danger to the mother's life, have 
relaxed legal restrictions on the practice. 

As a result abortion in America has changed from 
an abhorrent to a ;.vcicorne a lternative, for the sake 
of which many women gladly have themselves de
clared psychiatrical ly unstable. Nu merous physicians, 
meanwhile, on the premise that existing laws are not 
only illiheral but unjust, seem to jeopardize their 
reputations for honest diagnosis. 

Permissive Clergymen 
In large Christian denominations certain church

men seem more devoted to the eli mination of un
wanted fetuses than to introducing the exis ting 
multitudes to eternal life. How nota bly differcnt W.IS 

Dr. Luke the Evangelist. He sought not only to 
preserve and protect physical life, in accord with the 
Hippocratic oath , which even pagan medics scru
pulously observed, but gave him.~e l f also to the 
mandated Christian mission of introducing unregcn
erate pe rsons to new life in Christ. 

In ancient times, ;l morally insensi ti ve agc whcn 
fathers left unwanted bahy girls to die 011 the public 
garbagc heaps, primitive Chri.~tianity sha rply d i.~ap
proved of infanticide . Even the Islamic Koran fo rhade 
the kill ing of infant girls. Are mode rn exponen ts of 
ahortion-on-request any less barbaric than their 
Roman counterparts because they discard infant' life 
instead with the med ical trash ? 

\Ve ~nnllot gloss over the question whet her modern 
sophistication in ahort ion techniqu es makes Ollr age 
any less pagan. Palll Ramsey, a noted writer on 
Christia n ethics, telling ly frame.-; the issues raised hy 
abortion in terms of "Feticide! Infanticide upon ne
qut'st " (J~ eligioll ii, Life, Summer, 1970). 

The ohvious ease wit h wh ich certai n permiss ive 
clergymen offer situational solu tions without Chris
tian warrants should concern liS deepl y. I sometimc.~ 
wonder what would have happe ned to Joseph and 
\Iary, were they to have visited .\ome of our modern 
chu r<:hrncl1, and wcrc they to relate some of .Mary·s 
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psychic VISions, and insist that Joseph was not the 
fa ther of Mary's expected babe, A clergyman espous
ing lax views of sex and prophecy might suggest 
psychiatric care for the couple, raise the subject of 
abortion and name a referral service. It is God's 
special providence indeed that Jesus of Nazareth 
was born in a time when Luke the physician had not 
lllelllorized a medical manual based on modern mis
conceptions about sexuality. Churchmen fo r whom 
the reality of the supernatura l has gone dead , and 
who suspect that Mary's babe was fathered by a 
Roman soldier sta tioned in Palestine, and who see 
human life only as an evolutionary emergent, can 
only rcgard abortion as the elimination of an un
wanted blob, at worst like the removal of a cancer, 
and at best like the removal of a tooth. 

Christian warrants are clearly missing from per
missive ecclesiastical views thnt support abortion-on
demand. Indeed, at a time when, under paganizing 
pressures, civil law accommodates discretionary in
fanticide , too many churchmen are prone to approve 
aborti on as something outside the scope of Christian 
ethics. The ir assumption of the amorality of abor
tion , however, merely echoes the supe rficial judgment 
of those outside the churches, and therefore lacks 
Christian crcdibility. 

Loss of Biblical Sensitivity 
Whcn churches lose biblical sensitivity to these 

moral and spiritual considerations, the \vorld will rec
ognize their min istry only while they subscribe to the 
world's own preferences and prejudices. Such nc
CllltlLration makes churches merely an accommodating 
Sunday morning e<:ho of the world's Saturday night. 

I am not contending that no alteration of ahortion 
laws should he attempted or tolerated. But it would 
sllrely be serious and ha'l...anlous for society if we 
surrendered all lcgal regulations or control of abor
tion . I maintain that abortion is not a completely 
private medical problem, any more than pollution 
of thc environmen t can be dismissed as a purely 
chemica l problem. 

But J am also convinced that the Church's primary 
role, whether she disapproves or approves of abortion , 
is not to impose Christian morality on non-Christians. 
The Church is surely in no enviable positi on, what
ever her attitude toward abortion, if she relies mainly 
upon legal measures to shape huma.n conduct and 
lacks rational persuasion and moral example to chal
lenge the mind and will of the ma.sses to pursue 
whal is r ight. 

The overthrow of traditional abortion-attitudes is 
an embarrassment especially to Homan Catholicism; 



both its reliance on legal compulsion and its mingling 
of authentic moral concerns with regulations like 
6sh-on-Fridav \\'ere bound to leave multitudes con
fused about 'revealed morality in toto when both ec
clesiastical traditions and state laws were relaxed . 

Ecclesiastical concern has focused so intently on 
the liberalizat ion of state laws that the public is 
made to feel that the abortion-prohlem is best solved 
hy getting rid of the laws which supposedly create it, 
a greater evil than abortion itself. 

The Methodist Board of SO(:ial Concerns, for 
example, ca lled upon "The Un ited Methodist Church, 
its Boards and Agencies, and ali I" common society 
to: Assist the states in removing the regulation 
of abortion from the criminal code ..." (Statement on 
Responsi ble Parenthood, adopted October 8, 1969). 
\Ve are being told more vigorou!> law enfo rcement is 
not the answer and is futi le, in fac t, when people 
consider a particular law obsolete. It goes without 
saying that widespread d isregard for any law by 
otherwise law-abiding people not only drives them to 
illegal solut ions with high risks, but also widens dis
respect for the claim of law in general . But that does 
not carry liS vcry fa r at all on the deci!>ive is!>ue of 
the morality or immorality of abortion. To blame the 
stringency of existing Jaws for the increased incidence 
of abortions, is much like blaming the principle of 
monogamous marriage for the rise of adultery. For 
those sufficicntly aligned with the Bible to be P rot
estant evangelicals, Roman Ca tholics and Orthodox 
Jews, the matter of abortion cannot be settled ql1ite 
so simply; ahortion, after all , i!> not only of physical 
and legal intere!>t but equall y a spiritual and moral 
concern . 

Startling Statistics 
In some circlc !> abortion is alrcady being hailed 

as the number one method of birth control. In Co
lombia, S.A., one abortion is said to take place for 
every two births. In ~ Iexico a half million abortions 
are reportedl y pe rfonned each year. In the United 
States, estimates now place the number of abortions 
at 200,000 to one million annuall y. 

In se\'en months of opcration the Metropolitan 
Detroit Unit of the Michigan Clergy for Proh lem 
Pregnancy Counseling (an organi:r_::I tion of more than 
100 Protestant and Jewish clergymen) had ove r 
11,600 inquiries and counseled 3,500 women, 29 per 
cen t of them Homan Catholics. After a newspaper 
article about" the organization, the Unit received 
1,000 phone calls in a sin~le week. In its fi rst two 
years the Philadelphia Clergymen's COI1!>llitation 
Service on Abortion referred SOme 6,000 women to 
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licensed physicians for abortion . Tn New York, after 
that state's liberalization of the abortion laws, one 
minister had over 50 calls in two days. Clergymen 
who may incur legal jeopardy under their own state 
laws often refer inquirers to Chicago, New York, and 
other areas, 

Most inquirers, it is found, are women who have 
already decided to termi nate pregnancy and who 
have little interest in considering alternatives such as 
marriage, placing the baby for adoption, or keeping 
it outside of wedlock. Some women prefer suicide 
as the alternative to abortion. Studies show that girls 
counseled by medica l doctors are less prone to 
terminate pregnancies than those counseled by clergy
men. 

The mini mu m cost of an abortion is $600 to $700. 
At the non-profit cl inic operated by Judson Baptist 
Chu rch in New York City abort ions are available 
within a price range of $200 to $1000; a $100 delayed 
payment can he arranged if necessary on the $200 
medical scale. Because Judson's clinic aborts by the 
vacuum system, a pregnant co-ed from the Midwest 
can arrange a morning flight to New York and wi th 
but mi nimal risk be back home that same evening. 
College gi rls fly on student rates, go to the clinic by 
cab, and wi thin hours are ready fo r a new life with
out missing more than a single day's classes. Doctors 
at Judson work a t this job seven days a week from 
eigh t-to-five, and some evenings until nine. 

Growing Approva l 
Numerous professional groups and conferences are 

coming out in favor of abortion. The clergy have be
come a vanguard among them. Thc committee report 
on sex accepted by the General Assembly for study 
in the United Presbyteria n Church in the U.S.A. rec
ommends removing abortion from legal answerability 
and making it solely a matter of personal decision 
between the mother, her physici<1n, and her pastor or 
cou nselor. By a narrow nine-vote margin the General 
Assembly ruled thal adultery, prostitution, forn ication 
and homosexuality are sin; it did not designate abor
tion under any circums tances to be such . The General 
Conference of the United j\'lethodist Church of 1970 
urged "that states remove the regulation of aborti on 
from the crimina l code, placing it instead under 
regulations relating to other procedures of standard 
medical practice." 

A Gallup Poll in 1967 reported tha t 21 per cenl 
of Americans approved abortion on maternal prefer. 
ence; in 1969, 40 per cent considered it" solely a 
matter between a mother and her physician . 

Conditions under which abortion has previously 
been considered moral arc for the most part clcar
cut: when pregnancies are ind uccd by rape or incest ; 
when physicians, psychologists or psychiatrists ap
prove abortion as therapeu tic; and possibly when 
serious mental or physical deformi ty are in prospect 
for the fetus. 

For Christian ethics a decision regarding the 
termination of a seriously defective fetus is not easy. 
But the arbitrary dictum that pre-natal life is pre
human is objectionably simplistic. Too many persons 
with congenital deformities have subsequently been 

grateful for life, and too many parents have accepted 
and loved a seriously defective child to classify abor
tion as a purely medical decision . 

If abortion is completely and only a medical 
matter, as is now often claimed, it should nonetheless 
be obvious that most abortions today arc not really 
sought for exclusively medical reasons; ' sometimes no 
medical reason whatever is in volved. Sou nd medical 
reasons were stipu lated by the long-established laws 
that accommodated abortion. Precisely these laws, 
however, arc now under fire. The reasons for abor
tion increasingly turn out to be neither moral nor 
medical reasons at all, but are rather of the nature 
of social rationalization and private preference. 

When the Fetus Be comes a Person 
This is qui te clear from the hurried way in which 

moderns dis mi ss the question of when the fe lus he
comes a person. When does life become human? The 
Methodist Board of Social Concerns has committed 
itself to the so-called "tissue theory" according to 
which "the fetus is not a person, but rather tissue with 
the potentiality, in most cases, for becoming a person" 
(S tatement on Hesponsible Parenthood, adopted Oct. 
8, 1969). 

Such thi nking is as far removed as it can possibly 
be from the traditional Roman Catholic view that 
human life exists from the moment of conception, 
and that abortion is there fore murder at any stage 
whatever at which life is forming within the mother's 
body. The tissue theory, on the other hand, implies 
that a life becomes human only when viable out
side the mother's womb, and not before the doctor 
at delivery spanks the baby's bottom. The traditional 
Jewish view, it may be noted, was that nascent life 
hecomes human at birth; for all that , Jewry regarded 
the fctus with holy awe and acknowledged God to be 
the sovereign opener of the womb. 

Even if, according to some, life in the womb is 
not life as it ex ists after delivery, there are still 
reasons for considering it human life in some form. 
\Ve now know that the fetus receives its total genetic 
potent ial of RNA and D NA at conception , is a unique 
and unrepeatable com hi nation of p roteins, and is in 
some sense alive. By the end of four weeks - when the 
mother often first begins to suspect pregnancy - the 
heart has beglln pumping. At eight weeks, the elec
tr ical activity of the fetal h rain is already readable, 
and except fo r limbs, all essential organ formations 
are presen t. The fetus responds to external stimuli 
long before it is capable of spontaneous motion at ten 
weeks. Paul Ramsey asks, since breath-of-life and 
brain -activity are importnnt considerations in decid
ing the exact moment of human death , why not, then, 
in cJedding the human beginnings of life? 

For surgeons concerned with the moral aspects of 
abortion, such issues arc not sophistries. At stake is 
the question whether a h llman life is being deliber
ately prematurely delivered in order to destroy it . If 
the fe tus is prematurely taken from the womb, more
over, at a stage when its life could be nurtured for 
development into normal childhood , can such de
libcrate destruction of life be anything other than 
immoral? 



To be sure, this issue is not the only mora l or 
spiritual question involved in abortion; the question , 
however, whether we are tolerating the murder of a 
brother is one that no society interested in human 
and minority rights dare ignore. To say that a baby 
has no righ t to life if it is unwa nted skirts the real 
issue from Cod's point of view; does not the fetus 
have the right to be wanted? Has the fetus at no 
stage prior to delivery any rights of its own? Since 
the time of the classic Hippocratic oath, a doctor's 
duty has been to preserve the life of mother and baby 
equally unless medical reasons dictate otherwise. Dr. 
Michael J. Halberstam contends that, whatever 
psychiatrists, social workers, social planners and 
population experts may decide - Of some "crew of 
abortionist.~ with no medica l ethics" - medicine shou ld 
continue to be devoted to life, and doctors should 
therefore not be CXP(:ctoo to perform abortions ( Red
book, April 1970 ). 

Not a Pure ly Personal Decision 
Abortion cannot be debated analogously to suicide 
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as a purely personal decision. The life at stake is not 
the mother's. She, moreover, is not the only source 
of that life, and what happens to that life has im
portance for society and for the state. If, as we often 
heal', abortion serves the cause of justice or compas
sion, then surely the rationale for it cannot be a 
matter of merely private pe rsuasion. If s'ocial awa re
ness and progress are to flourish , the public must 
understand the whys and wherefores of both private 
and community rights and responsibili ties. 

Can every termi nation of an unwanted pregnancy 
really be defended as either compassionate or just? 
Are there no circumstances under which the termina
tion of an unwanted pregnancy would be nOll-com
passionate and unjust, or possibly both? 

In view of the public as well as personal implica
tions of abortion, has the community no right to know 
of such acts, and to exercise moral or legal judgment? 
If the community has a right to know why a surgeon 
professionally committed to the preservation of life 
decides to save a p regnancy and to sacrifice the 
mother, has the community no right to know why he 
sacrifices a pregnancy? 

If an act of abortion is answerable and accoun t
able to society or to the state, then that act and its 
reasons should be made public. Tn the interest nf 
both social righteollsness a nd public justice counsel
ing of the mother should include not simply medical 
and spiritual counsel, but legal advice as well . 

Is compassion actually involved at all unless abor
tion consciollSly preserves or promotes a mother's 
physical or mental health, or rescues a child from 
known imbicility or devastating deformity? 

Al so Dispose of Senile Parents? 
Is the life of a helpless fetus forfei table sim ply 

because the mother wills its death and the parent.~ 
sense no Cood Samaritan obligation to spare it? If 
so, do the mother and father in principle fo rfe it any 
rights of their own when they become senile and their 
children are d isposed to put them out of the way? If 
the decision to preserve or destroy a living fetus 
lacking full human life rests upon a parent's personal 
convenic nce or upon social considerations such as 
the population explosion, is not the case even stronger 
then for a child to dispose of parents when senility 
overtakes them? If we arc free to destroy hu man 
life and to deny its dignity at one stage, why not at 
another? 

If, on the other hand, the unborn child has per
sonal rights even before delivery, and if its right to 
be born has public implications, then the human self 
is entitled to protection even when it cannot protect 
itself. The right of the weak and helpless to protec
tion and mercy has always been a d istinctive emphasis 
of Christian morality; reverence for life even at its 
despised fron tiers and not merely at its most cher
ished horizons was an apostolic virtue. 

With no persuasive reasons for considering abor
tion to be just or compassionate, how can we escape 
the verdict that abortion is in many, if not most, 
insta nces today Twentieth Century feticide or in
fanticide? 

Abortion is being widely hailed as a hopeful con
tribution to mankind's collective future; fctus destruc



tion is rationalized and moralized as a more sensitive 
approach to family planning than birth control. If 
overpopulation were really the decisive issue, then a 
far less questionable and more natural programs of 
limiting family size could be encouraged. 

A Grandiose Premise 
Present-day discuss ion often assumes that dbposal 

of an unwan ted fetus makes all things wcll for 
mother, father, society and the nation. But the actual 
facts belie this grandiose premise. 

While the medical problems surround ing abortion 
are now far less demanding and dangerous than once 
upon a time, complications are indeed possible and 
do occur, often where and when not expected. Abor
tions are not always com plete - bleeding, infection, 
tissue damage and injury to vital organs are not in
frequent and sometimes lead to infertility. 

\ 'Vhile case studies show that most women who 
undergo abortions experience no physical harm, these 
studies cannot confi rm the presumption that bearing 
the child would have produced psychological aberra
tion . Some counselors contend that mothers who 
abort have fewer e motional hang-ups than one would 
expect. But emotional factors do not usually assert 
or manifest themselves immediate ly. And how often 
are a mother's secret guilt-feelings actually brought 
to light? Is there never a moment when she asks : 
"Oid T kill my baby?" Do we kn ow enough to say 
that an aborting mother may not be more suicide 
prone? Tf one child was considered dispe nsable, will 
other children in the family be unwitting victims of 
psychological harassment? 

Easy Abortion and Sexua l Promiscuity 
The connection between easy abortion and sexual 

promiscuity is obvious. Vlhile married women seek
ing abortions once outnumbered unwed girls four to 
one, the ratio is now though t to be ahout equall y 
balanced , Ahout one in ten women wanting abortions 
blame birth control failure for their pregnancies; most 
such fai lures involve married women who are less 
sophisticated about con traceptive techniques than 
their unmarried sisters. 

Yet fo r all their know-how, modern teen-agers 
face a rising problem of unwanted pregnancies. The 
ages at which premarital intercourse is ventured and 
at which unwanted pregna ncies occur are falling 
lowe r and lower. The problem of the unwanted 
child is especiall y acule on college and university 
campuses, however, where intellect ual criteria arc 
presu mcd to count for something. One Texas uni
versity campus reports an average of one unwanted 
pregnancy a week. According to a campns chapla in 
in r.,·lich igan: "Kids arc getti ng pregnant right and 
left - roommates, classmates, cam pus friends - dc
spite the availability of the pill." Christians are not 
insu lated from the problem. Said a Christian co-ed 
at one of the state colleges: "Just try to get a decent 
night's slee p with yoUI' roommate and her boyfriend 
in the top bunk." 

Even if an aborti on is successful and the woman 
involved has no guilt-feelings, there is another prob
lem to he fa(,'Cd. Adoption agencies tell liS that most 
unwed mothers they serve have unconsciously wanted 

to hecome pregnant, only to discover that the 
relationship with the man involved was no longer 
meaningful. They often repeat this experience, un
less they get married, or are encouraged to use con
traceptive devices amid promiscuity. The real proh
lem, therefore, is not the pregnancy, but something 
else and something deepe r. . 

There is the problem, too, of venereal disease. 
According to some med ical spokesmen, it is assuming 
epidemic p roportions of national emergency. Once 
the dilemma faced by sexual delinquents was that 
of promiscuous intercou rse without pregnancy; today 
in the post-contraceptive era, the d ilemma is that 
of intercourse withou t venereal disease. 

This wide span of abort ion-related problems ol1gh t 
certai nly to emphas ize one basic poi nt. If a child is 
not wanted 0 1' unwa nted in the present circumstances 
of life, then that decision, together with abstinence 
from pre-marital in tercourse and continence or con
traceptive sexuality within marriage, must be morally 
incorporated into the conscience of a prospective 
father and potential mother. No exposition of abor
tion that simply debunks guilt feelings abo\lt pre
marital or extra-marital intercourse, and that ignores 
the risks of contraceptive failure, can hope to p rovide 
a n adequately moral rationale. 

New Testament Mora lity 
That may seem a hard cross in this Twent ieth 

Century. But it is borne, and most readily and vic
toriously where New Testament morality and the joys 
of evangelical devotion to Cod are still alive, as in
deed they are for multitudes of evangelical Prot
estants. That lax sexual mores leave their mark even 
upon the most dedicated ehurch congregations today, 
is no secret, much as in apostolic times, as Pau l's 
letter to the Corinthians makes abundantly clear. 
Christian con ver~ions, we must remem ber, are made 
from among those who once helonged to the world , 
a nd Christian li ving is a lifelong maturing in moral 
commitment. 

Christian response to the abortion-crisis ought to 
encourage a new respect and sense of responsibili ty 
for the body and its use. The Bible throughout 
teaches that Cod owns our bodies, and the doctrine 
of sanctification has determinative bearing upon the 
life of sexuality. 

A woman's body, according to the Christian view, 
is not the domain and propcrty of others. It is hers 
to control, and she alone is responsible to Cod and 
to society, for its usc. \ ·Vhen she yields that control, 
and through intercourse is involved in intrapersonal 
relationships with a second party, and through con
ception to a third party, and indeed to human society 
as a whole, it becomes too late for her to justify 
abortion on the b."tsis of self-determination. The Cod 
of creation and redemption is also the guardian of the 
womb, however much abortion-on-demand would 
contradict or scorn such a conviction. In abortion-on
demand one's own private decision determines the 
ordering of human life. Ohviously such self-autonomy 
cannot be maximized , however, for even were Sllicide
on-demand to follow, there remains at last a final 
judgment by the Lord and Civer of Life. 



EDITORIALS 


THE GOD-MAN IN THE GAP 


JOHN VANDER PLOEG 

To merely look amI fail to rcall y see. .. 
That's the awful tragedy of it all - if we arc 

content, whenever the calendar calls for it once again , 
to observe the Christian holid;tys hy taki ng anothe r 
look at Jesus in a manger, on a cross, in and out of 
the tomh, and as<:cllding to heaven - without ever 
having seen Him as 'fie Cod·moll in the gap. 

Wi thout this, Ch ristmas, Cood Friday, Easter, As
cension D ay and the whole chain of our Lord's 
Mediatorial work are (or liS nothitl~ more than 
"sounding brass, or a clangi ng cymbal." 

I-I;lllclujah, OUf Savior bridged the gap! 
That' awful , yawni ng chasm between Cod and the 

sinner has now been spanned (or IIis people. The 
di vine, crucified, risen Jesus is O,e 'Va!/ on which 
Cod and man can cross over and be reconci led. That\ 
what Good Friday and Easter are all about. 

Man's know-how of the past in building bridges, 
sh ips, and planes to span chasrn.~, rive rs, and oceans 
has in OUl" day been (·oll1pletely eclipsed hy the 
phenomenal achievement" of landing earthmen safely 
on the moon. 

~'I a n 's unprc(."cden ted e."ploits in th is space age 
leave us startled and stunned . Is there no limit to 
what man's brain can devise and his daring will 
a<.:h ievc! \ViIl there eventually be any gulf or chasm 
or distance left that man will be unable to traverse 
or bridge? Dare we st ill say of man with all of 
today's know-how that there i.~ anything impossihle 
fo r him to achieve? 

Absolu tely, unequivocall y, nnd eh'rnally the an 
swer is: Yes! How<"ver m:l1l's achievements and ex
ploits may continue to mount and increasingly amaze 
liS , man is and forever will remain unable to bridge 
the gap be tween God and himself as a lost sin ner. 
Of the crucifled a nd risen Ch rist it is as true as ever: 
"And in none other is there sa lvation; for neither is 
the re any other name under heaven, that is given 
among men, wherein we must be saved" (Acts 4:12). 

Age-old gap - Gap is an in word todny, even 
though there is actua ll y nothing new about that for 
wh ich this word stands. It is common in our time 
to speak of "the generation gap" and "the credibility 
ga p," and those who do so may thi nk they have come 
upon something new under the sun. Fact is, how

ever, that the distmhing and distressing situations to 
which this word ca lls attention are as old as the 
parent-gap that came ahout when man sinned and 
thereby separated himself from his Maker. 

By his sin man effected the age-old ga p and has 
thus opened a Pandora's box of gaps, gulfs, dmsms, 
and separations that have plagued and cursed those 
who remain in their sin ever si nce. To be separated 
from God in this world and the next means that 
one is of all men most p itiable. The Psalmist spelled 
it out like this: 

"Apart from 'ffl ee I 10l1f!, and. tlJirsl, 
Allcllwught call satisfy; 
1 It:aJuler ill a desert land 
Where all tile streams are dry ." 

Without Good Frida y and Easter there would 
not he a single ray of light in the eternal darkness 
of the gap or chasm between God and the guilty sin 
ner. Without this there would he no bridge to cros.~ 
over from dam nation to glory, from death to life, 
from the cu rse to the CI"OWll, and from the bondage 
of sin and Satan to the glorious liberty of the children 
of God. Without the God-man of Calvary and the 
empty tomb everything and everyone on the wrong 
side would be hopelessly abandoned to doom and the 
Devil because the awful and accursed gap would be 
flxed forever. 

He bridged the gap - But the Gospel of Good 
Friday and Easter now herald the end to all 0 11l" 

~loom and doom. Out of the heart of God's inl1nite 
love and Ollt of the mystery of Hi s omnipotence, the 
God-man has been given to suffer and die and rise 
agai n, thus to hridge the gap so that in H im we may 
cross over to be ac(.'c pted of Cod and thus to live and 
reign with Him fo rever. 

Man of himself can no more fl 1l that gap than a 
leopard can change its spots or a hippopotamus fly 
like a bird. The Pharisee in Jesus' parable tried it 
in vain as he spread OLlt hefore the Lord the fllthy 
mgs of his own self-righteousness. And from his 
home in glory Abraham, in another parable, told the 
selfish Rich Man in hell : "And . between us and 
you there is a great gu lf flxed, that they that wou ld 
pass from hence to you may not be able, and tha·t 
none may cross over from thence to us" (Luke 16:26). 



Hallelujah! Hallelujah! and once more, Hallelujah! 
Think of it, and let us celebrate the eternal good 
tid ings that the Son of Cod became man so that, as 
the Cod-man, H e might do the impossible. 

That which is impossible with man is possible with 
Codl neing man Jesus could become our substitute 
and suffer in our place; and, being Cod, He could 
bear the eternal wrath of Cod and finish it , and also 
take us with Him across the gap back to Cod and to 
life eternal! 

That's what Cood Friday and Easter are all 
about! The Cod-man in the gap ... if we now 
merely hear and then refuse to give heed, and jf we 
merely look and then refuse to see, good were it fo r 
us if we had never been born l 

But, if by C od's grace we now truly own this Cod
man in the gap as our Lord and Savior, then we may 
join the sacred throng and celebrate as we have 
never done beforel 

Because our Lord and Savior became for us the 
Cod-ma n in the gap, this life already now and all 
of eternity are ablaze with the glory of redemption. 
Let the redeemed of the Lord S(IY so! 

FLASH ON NEW TIV SEMINARY 
The fo llowing item abou t the opening of the 

new Tiv Seminary in Nigeria will be of specia l in
teres t to our reade rs: 

"On Saturday [Feb. 131 of this week we were 
thankful to be able to attend the opening of the 
Reformed Theologica l College of Nigeria, tem po
rarily loa ted eighteen miles sou th of Uavande. One 
of the board members spoke on living in Christ. 
Pastor Manyam brought greetings from the Tiv 
Church; Rev. Baker gave greetings from the Mission; 
and the Chief, dressed in a very fancy, beautiful 
robe, brought the greetings from the district council . 
There are eighteen student's, fi ve of whom are mar
ried. They have three teachcrs (Nigerians): the Prin
cipal, Mr. 1. Achineku, and his wife Hachel and Hev. 
P. Agbe. They face many problems; but they, with 
the Tiv Church, are confident that this is God's will , 
and they are trusting Him with the future." 

Support for this new Se mi nary, with its aim to be 
distinctively Reformed, is sorely needed . Contribu 
tions may be sent to the Treasurer, ML Peter Ayaka, 
Mkar P. A. via Gboko, Benue Plateau, Nigeria. 
Checks drawn on any bank in North America should 
be made out to the Church of Christ in the Sudan 
among the Tiv. Or money may be sent by intern a
tional money order or internati ona l certi fied check. 

"THEE" AND "THOU" 
FOR FUDDY-DUDDIES ONLY? 

That the use of You and Your in prayer instead 
of Thee, Thou, and Thine is catching on also in Re
formed ci rcles is obvious. But it should be equal1y 
obvious that the preference fo r the trad itional form 
to show reverence in ad dressing Cod is not neces
sari ly confined to a handful of old fuddy-duddies 
or a group of has-becns unable to communicate to 
the f lOW generation . 

Having been asked q uite some time ago to con

tribute one or more prayers for a Zondervan publica
tion (God's Minute, Volume 11 - A Pra yer for Every 
Day i ll the Year), when recently the book came off 
the press I was interested to know who's who among 
the contributors and also to check for those who still 
address God as Thee and Thou. 

Among the outstanding contribufors to God's 
M i1Jute (Vol. II ), as listed on the jacket of the book, 
are the followi ng: J. Sidlow Baxter, Myron F. Boyd, 
w. A. Criswell, Mark O . Hatfield, Carl F. H . Henry, 
1- Edgar Hoover, Bruce Larson, John W . Mont
gomery, H arold J. Ockcnga, the late 1- c. Penney, 
Charles C. Byrie, and Puul B. Smith. 

Well , what form do these "outstand ing contribu
tors" use in addressing Cod? It was interesting to 
discover that eleven of them (all but one) stilJ say 
Thee and Thou. Now it is beyond a doubt that thcse 
men (as well as Billy Graham ) arc effecti ve in their 
ability to communicate and tha t they do not fee l the 
need of abandoning the use of Th ee and Thou fo r 
that purpose. 

Recently, whi.le guests at his family's home, we 
heard a nine-year-old pray at the family altar and 
it struck us that he could use Thee and Thou and the 
proper verb forms wi thout any apparent d ifficulty. 
Evidently he has not been told that it is impossible 
for this generation to learn or to understand this 
traditional form of addressing Cod. While we marvel 
at the increased knowledge and know-how of today's 
youngsters, we do not forget that at their age we 
were able to learn to pray as our parents, teachers, 
and pastors did. 

Awh vard situations ean arise in public worship 
or on other occasions when some who have long been 
accustomed to Thee and Thou want to switch to You 
and Your. There are those who scramble these 
pronouns so that the person in the pew may begin 
to sq uirm and think : I wish yOIl would make up your 
mind what form yOu want to usc. Or is this an eUort 
to please everybody? 

Some timc ago it was reliably reported to me that 
someone in the pul pit was prayin g You and Your 
right along and when he all of a sudden made a slip 
and sa id Thee he q uickly inserted a correction and 
made himself rid iculous by saying, "I mean You." 
Recently I listened to a guest pre.'lchcr who al1 
through his pastoral prayer never once use:.iI any 
pronoun at all to add ress Cod. A mere coincidence 
or a studicd effort to avoid giving any offence, 
what was it? OK, I should try harder to keep my 
mind on the what and not on the how of another's 
p rayer. The choice, the scrambling, or avoiding vf 
pronouns in prayer are not necessarily a matter of 
p rinciple or a test of sincerity; hut at times they ca n 
con tribute to some awkward and unedifying situa
tions. 

Well, all that these few lines are intended to say 
is that, if you feel more comfortable and revercnt in 
stickin g to thc old-school Tl!ee and Thou in add ress
ing God, you are not necessaril y a fuddy-duddy or a 
has-been. Eleven of the twelve outstanding contrib
utors to C od's Minl/te ( to say noth ing of a lot of 
us lesser lights who have also made our contributions 
to that little volume ) are still doing the same. 



HE IS RISEN! 
An Easter Meditation 

LEONARD GREENWAY 

Some years ago the villagers in Domo d 'Ossa la, 
in Halian Switzerland, built a mimic Calvary as a 
symbol of their religious devotion. A series of Iittk 
chapels, with pictures and images depicting the 
scenes of our Lord's Passion, was constfl}cied along 
the way that led to Calvary. The first showed Christ 
before Herod; the second, Christ grasping the cross; 
the third, Christ shouldering its weight; the fourth , 
Christ ca rrying it along, and so on. 

The climax of the scenes was in a larger chapel 
where there was a great picture of Christ on the 
cross, and in the skies astonished angels gazing down. 
The path that led to this climactic scene soon was 
well worn by the feet of devout pilgrims. Year after 
year they came to witness anew the sufferings of 
their Savior and to weep at the sight of His agon ies. 
Beyond this chapel there was one more shrine - the 
Cha pel of the Resurrection. But strangely, the 
path that led to this final scene became grass-covered . 
Few pilgrims walked it. lvfost of them stopped at 
Calvaryl 

The witness of this untrodden path to the open 
tomb carries a message we had better not ignore. 
"111ere is a branch of Christend om that makes so much 
of the death of Ch rist that little space is left for the 
glorious truth of His resurrection. They contemplate 
Christ on the cross as if that exhausted the truth of 
His relation to sin . They seem to forget that He is 
no longer on the cross. H e is nOtt; on the throne! 
t-. lorcover, they also forget that the keynote of the 
Christian life as it i.~ fC'lall'd to the ascended Christ 
is one of t;ictory. 

A Pivotal Truth 
The resurredion of Jesus Christ is a pivota l Irulh 

in the Chri stian religion. '· If Christ hath not been 
raised," says the apostle Pau l, "then is our preaching 
vain, and your faith also is vain" (I Cor. 15:14). The 
records of the New Testament and the doctrines of 
historical Christianity are unanimous in the affirmation 
that the Divine claim of Jeslls Christ is inseparably 
connected with His ri sing from the dead on the third 
day. His resurrection sets the sea l on His redemptive 
mi ssion on earth . Moreover, by H is resurrection and 
the subsequent exaltat ion, with the redeeming virtue 
of His life and death in Him, Jesus entered fnlly on 
H is gracious career as Prince and Savior, the Life
Giver, the Life-crea ting Spirit of a new humanity. 

No, this truth of our Lord's resurrection is not 

Dr. LcOll(lrd Creemli/I!I 1$ IHlstor of tlte Rit:crsMe Christian 
lkformed Clwrch of GrlIllC/ Hopld$. Miclligllll. 

circumferential ; it stands at the center of the Chris
tian religion. If the death on the cross had been the 
end of Jesus Christ , the cross would be for all time 
the world's supreme tragedy. It would signify man's 
tt;Orst meeting Goc/'s best anti IrilH117Jhing over it. 
"But now is Christ r isen from the dead" ( I Cor. 
15:20 ) . H e lives I That's the Easter message! John 
on the Isle of Patmos hears Him say: "I am the 
first and the last , and the living one; I was dead, 
and behold, I am alive for evermore" ( Rev. 1:17, 18 ). 

Let it be sa id again : If no living Christ emerged 
from Joseph's tomb, then the tomb became the grave 
not only of a man , but of a religion. If that tomb 
was not empty, our faith is very much em pty-for
ever! 

A Historical Fact 
There are thinkers - some of them very learned 

people - who tell liS that Christianity is not de
pendent on historical facts. They say that historical 
facts are not essen ti al to our faith a nd that fa ith is not 
impe rilled when we yield convicti on of the histori ci ty 
of the Cospels with their narratives of miraculous 
events culminating ill the litera l resurrection of Jesus. 

Some years ago a popular novelist wrote: 
"Whether Christ had a body or not, whether he had 
time to be born in history and a time to die as other 
men have is no matter now; perhaps it never was 
any matter. \Vhat lives today is not the ephemeral 
body of flesh and bones. If once it lived , then well 
e nough; if not, then well too." This fit s in perfectly 
with what the pastor of a fashionable, liberal church 
in downtown Grand Rapids sa id in an Easter sermon: 
'·When the disciples saw that Jesus had 110t reall y 
died , as fa r as what was important in h im was con
cerned , their hopes soared , and that was the Resur
rection ~dorni ng. Jeslls was still alive as every good 
person is always alive." 

This compels 11S to face the q uestion: H'hat dif· 
ference mnst it make to the Christian Fa it h whether 
it be considered necessarily connected with historical 
facts or not? 

To this we reply that what we call Christianity 
would be little more tha n an idle tale unless it be 
trll e that Cod has actua lly wrought oul" a glorious 
sal vation by direct , immediate action of His own on 
the plane of hu man history; that the \Vord did be
eOllle flesh; that an e'\piation which, in its vCry nature, 
is not simply a principle bllt an event in time and 
place, was achieved fo r sinful man; and finally, that 
Jcsns, having horne our sins in His own bod y on the 
cross, arose in that body, as He had fore-announced , 
thus breaking the dominion which si n had over us, 
and enabling liS to walk in newness of life. 

The Cospe l, after all, means "Good News," that 
is, good n('ws ahout something that lUIS happened. 
It means H istory, ;' nd therefore a gospe l divorced 
from history is a contradict ion in terms. Lilies and 
bright sunshine are not the thing.~ that give liS Easter. 
It is the fact of the living, risen Savior that gives us 
Easter. He really lives! He was dead, but behold, 
He is alive for eve rmore! 

An Inspiring Hope 
The resurrection of Christ endows the Church 



with a living Savior. Is that important? Indeed it is! 
A dead Savior cou ld never slIstain the Church. Sup
pose that the women on the morn ing of that third 
day had succeeded in carrying out their intentions. 
Suppose that the Roman guards had permitted them 
to enter the sepu lchre and that they had completed 
the embalmment. WOllld the d isciples with a dead 
Mas ter on their hands have been instrumental in 
creating the Christendom of today? Of course not! 
W here is the life, the strength, the power in a gospel 
that ends with a Good Friday? 

Over Dean Alfo rd's grave in London, England , 
are w ritten the words: "'The inn of a t raveler on the 
way to the New Jerusa lem." The resurrect ion of 
Jesus inscribes those words above the graves of all 
who love Him. They are places of sleep ing, houses 
of lowly portal where for a little wh ile the wearied 
bod y rests, to rise one day in pu rity and beau ty, all 
stains of life's jou rney washed away, all weariness 
forever gone. This was the hope that stead ily 
brightened through the centuries of Old Testament 
h istory. At the em pty tomb of Jesus the Resurrection 
fact takes this hope by the ha nd and excla ims, 
Verily, it is so! And thanks be to C od , that Verily 
will never be silenced! For now is Christ risen f rom 
the dead and become the "fi rstfru its of them that 
slept" - the first shea f and p ledge of a world-wide 
harvest of risen bodies of believers. 

The Emperor Thcodosi us, having opened all the 
dungeons in his realm and set the prisoners free, is 
reported to have said: "And now, would to God I 
could open all the tombs and give li fe to the dead!" 
He could not do that, bill there is a King who will 
one day do it - the King who Ollce in the synagogue 
of H is boyhood home at Na7..a relh p roclaimed deliv
erance to the capti ves, who Himself went into death , 
but could not be held by death, and who stepped 
out of the rockbound fastness of the garden lomb 
wilh a triumphant "All Ham" 

In the ligh t of our Savior's victory over death and 
the grave we view sorrows and burdens in their 
relationships. They are to us not isolated experiences 
for wh ich there is no mea ning or compensation, but 
experiences which fi t together in Cod's plan, workinF: 
together for ou r good. Knowing th is, we can well 
hear the toil and the trial of the journey. for even 
when the pat h goes downward , {he journey actually 
is upward; and a t the summit the Father's hand will 
clasp our own, the burdens will be laid down, and 
God shall wipe away all tears from ollr eyes. 

I was ,Jot there tellen tlJO TIl s were pres.jed 

Upon H is anguished helld. 

But He SllW me across tile yell rs, 

And for m y sillS H e bled .. 


I UXlS not Ihere wilen l ife did f low 
From out His pierced side. 

Bllt H e saw me across the yea l"s, 

And for my stlke He died. 


1 was not there on Easter morn 

1'0 sec grim deatHs defeat . 

Bllt He points ali t, across rit e ycars 

T hat day when we shall meet. 

A 
DARKENED 
VIEW 
OF 
MAN 

AALDERT MENNEGA 

T he fo llowing article by Dr. Aalderl. 
Mellllega, Clwirmall of tIle Department 
of Biology {It Dorclt College. Sioux 
Cell te,., 10wo, is repl"in lcd by perm ission 
from the Jalluary 28, 1971 issue of 
CA LVIN IST CONT ACt". 

If it is tru e that there are basically only two 
kinds of people, Christ-believers and Ch rist-deniers, 
then the an tithesis between the kingdom of light and 
the ki ngdom of darkness is still a reality with wh ich 
to reckon even in our d ay. Traditionall y the Church 
of Cod has confessed that Cod Almighty is the 
Creator and Sustainer of the Un iverse, and that He 
made man in His image, as the crown of H is creation . 

Man was given the cultural mandate to subdue 
the earth and to rule it. Chlist-believers have been 
obedien tly busy in this task to some extent through
out the ages, with more or less appropria te results. 
But the Christ-deniers have not been exactly si lting 
still, either. They have been busying themselves to 
get power and con trol of their environment, to regain 
the secmity they lost by denying God. And if we 
take stock of the scient ific and technologic accom
plish men ts of unbelieving scientists th rough the <"..-e n
turies, we must admit tremendous ad vancements have 
been made. Bu l it is doubtfu l whether any progress 
has been made in their effort to fi nd a reliable alter
native to God . 

Comparing the beliefs of the early Greeks with 
the heliefs of our modern \ 'Vestern scientists, we fi nd 
that they arc essentially the same; their securi ty is no 
greater now than it was then. and the state of 
h uman affairs is surely as chaotic, if not more so. 
The need and search for meaning in life is a t least 
as urgen t, and tl1e hopes of ever find ing this meaning 
are getting slimmer as the years pass . 

Phe nome nal results and progress of natura l scie nce 
_ For the time being, man is fair ly comfortable with 



the "enlightening" results and progress of natural 
scicnce. How eagerly the idea of evolution was 
snapped up in the 1800's as an alternative to theism! 
The origin of species by natUl'al selection and the 
descent of man from the animal kingdom were the 
pinnacle of enlightenment. And the progress of 
natural science on these premises has heen indeed so 
phenomenal that the claim, "No respectable scientist 
any longer doubts the factuality of evolution ," re
sounds throughou t contemporary literatUl'e. 

That this claim is to a large extent correct regard
ing unbelieving scientists should be acknowledged. 
More disturbing, however, is the fact that increasingly 
th is claim is true also for Christian scientists. This is 
not to say that the many scientists who still helieve 
in God as Creator arc not bmw fide scicntists, but 
they are regarded by many of the unbelieving seg
ment of the scientific world as not up to date. 

Fascinating new v ision - The question now forces 
it self on us whether the two ideas of creation and 
evolution can actually be reconciled, or whether they 
arc mutually exclusive as some claim. iVlany have 
attempted to reconcile the two, and even in Reformed 
circles syn thesis of creation and evolution motives 
has become popula r. 

1 fany of us are aware of the strong current of 
thought among Christian scien tists and theologians 
which claims that the developmen ts of thc natural 
sciences are forcing us to take a new stand in our 
thcolog}', to look at Scripture from a different point 
of view, and to alter our basic world-and-life view. 
The more voca l elements of th is movement simply 
sta le that the chemical evolution of matter, biological 
evolution, and the evolution of man are a fact. In 
their view, man is an extension of the animal king
dom, who on ly in the last few thousand yea rs 
changed from the life of a hunting nomad to a life 
of agriculture and animal husbandry. 

As the newest line of development in evolution, 
mall has si nce the sixteenth and seventeenth centuries 
acquired a fas<.:inating new vision of limitless pos
sibi li ties of the technologic control of life. Through 
careful comparative study of man a nd mammals, man 
can now gct to know himsel f, and since he has 
hecome aware of his p lace in the evolutionary pattern, 
he can now direct his own devclopment: he has his 
flttu re in his own hands. 

Concurrent with man's cvolution into the new , 
scientiflc phase, hc is said to have developed a social 
and ethic awareness which has caused a turn-about 
in h is thought, resulting in a concern ahout alle
viating sickness, improving working conditions, allow
ing all pcople to enjoy vacations, and arollsing 
"truly beautiful feelings of righteousness and sym
pathy." For man to get to know himself and to 
influence and direct the gigantic process of evolution, 
more knowledge must he amassed, it is said, and the 
specia lists in the various sciences must get together 
in order to solve the problems of the future - so that 
there still may be a future for man. 

Radically diffe re nt from Scripture - That this pic
ture of man is radically diffcrent from that given us 

in Scripture is obvious. But from which perspective, 
from which vantage point shall we look at man? Is 
he the ape-like brute ",ho has emerged from the 
animal kingdom through mechanical fo rces, or is he 
a glorious creature, image-bearer of his Cod, the 
crown of crea tion, but fa llen into sin through d is
obedicnce? Is man evolving into a h igher phase, 
or can he only look to Christ for restoration to a true 
relationship to Cod? Is man's fu ture in man's hand 
or in Cod's? 

That our perspective makes the facts appear in 
a completely different light we can clearly see by 
contrasting how Christ was regarded by the Pharisees, 
with the view of H is disciples; how the soldiers saw 
the empty tomb, with the apostles' teach ing about 
Christ's resurrection; and Saul's relation to Christ 
before, with that after D amascus. And when Christ 
took upon Himself our human nature in His incarna
tion, did He become an evolved animal? 

Obviously, we must determine on which basis we 
shall establish our perspective, and the choice which 
we must make is clearly either Scriptural rcvelation 
or an apostate construct of natura l science. Tf we 
choose the latter, however, we are at the same time 
committing ourselves to a world-and-life view out 
of which this "scientific" perspecti ve of man has 
arisen. And reconciling (his perspective with that of 
Scriptl1l'e is no more feasible than the synthesis
thinking of the early Patristic period of history, in 
which the church people read current Greek philos
ophy into thc Scriptures and then exegeted the same 
philosophy ' out of Scripture again . Instead of ap
plying Ch ristian principles to their problems, they 
deprived these principles of their power, and com
plicated and augmented their prob lems, by their 
acceptance of non-Christian theories . 

In the same way, when we accept the non-Chris
tian perspective of man as modern aposta te science 
presents it to us, we undercu t the renewing power 
of Scripture, which alone can give us the proper 
perspective on man. To amalgamate these two views 
of mall is to wipe out the antithesis between the 
kingdom of darkness and the kingdom of light , and 
to surrender to a synthesis mentality which is paralyz
ing and which can lead only to denial of Scripture 
and to conceptual distortion of the true state of affairs 
in the realm of creation, which natural science seeks 
to explore, explain, and subdue. 

Scriptural creation motive - Tn order to engage 
truthfully and fruitfully in science, Christians must 
maintain the Scriptural creation motive, and in that 
light they can indeed conduct meaningful investiga
tion in the natural sciences, reach valid conclusions, 
flnd cures for diseases, dcvelop !lew methods for im
proving the lot of man and alleviating his suffering, 
and arrive a t new insights about human relations. 

And as Christians engaged in science, they will 
do these things not because man is evolvi ng into a 
new phase with new awareness, but in obedience to 
the cultural mandate, and in obed ience to the com
mand to love God above all and to love our neigh
bor as ourselves, through the new life in Christ, our 
Redeemer and King. 



Some time ago I was privileged to attend a youth retreat at a 
lake in Northwest Iowa . It was a good retreat and of great spiri
tual benefit to those who attended . We studied the Word of God 
together and discussed its meaning for our lives in 1970 . We also 
sang, prayed, and played toge ther. It was a good experience which 
I will never forget . 

One of the organized recreational activities wa s a tug-of-war . 
All kinds of sides were chosen and placed at opposite ends of the 
rope . It was great fun . Toward the end of the tug-of-war session 
someone suggested that the liberals pull against the conservatives o 

That's precisely what was done and - you guessed it - the liberals 
won . They usually do ! 

Now I don ' t want to be overly dramatic about this, Jim, but I saw 
something in that tug-of-war which made me sick . Evidently we 've 
given you, the youth of the denomination , the impression that the 
conflict between liberals and conservatives is the issue of our day . 
I can understand why you ' ve gotten that impression, because for some 
time two sides - the liberals and conservatives - within our denom
ination have appeared involved in an ecclesiastical tug-of-war which 
even now threatens to pull our denomination apart, leaving it nothing 
more than a heap of broken and fractured groups. 

I know that there are various definitions of what it means to be 
conservative and liberal . To be conservative can mean accepting the 
Bible as the inspired, infallible, authoritative Word of God; acknowl
edging the Bible as the only infallible standard for faith and life ; 
seeking, without compromise, to defend and promote the historic, 
Christian , Reformed faith against attack and in the face of all op
position. To be liberal can mean denying the inspired, infallible 
nature of Scripture; rejecting fixed, biblical standards for faith 
and life; compromising one's faith in terms of whatever may be the 
latest "religious!! fad . If this is what the terms mean, Jim, then 
you and I must quickly take hold of the conservative end of the rope . 

More and more however, it seems to me that the terms conservative 
and liberal are coming to mean something quite different . To be 
conservative increasingly means to be concerned only with the preser
vation of the instituted church, its marks, and its traditions; the 
maintainance of pure doctrine; the conservation of the status quo ; 
and the avoidance of any contract with the contaminating forces of 
a sinful world . The conservative mind seems to have taken to itself 
a "world flight" mentality o On the other hand, to be liberal appears 
increasingly to be concerned only with relevancy; changing with a 
changing wor ld and rejecting that which is old; ministering to the 



needs of a society which is torn by war, poverty, racial conflict, 
etc; and seeking to establish some kind of utopia on earth . The 
liberal mind tends to_ward activism and finds itself with nothing 
more than a "social gospel", which is really no gospe l at all. Now 
if this is the only option to us , Jim, wh ile we may be inclined to 
take hold of the middle of the rope , we'd better take hold of the 
conservative end, for one may question whether the Christ of the 
social gospel is the Christ of the Scriptures. 

But this is not the only option open to us . In fact, it's no 
option at all! To be Christian, biblical, and Reformed is to rec
ognize that God crea ted us to live and work with His creation ac
cording to His law and unto His g lory. It is to see and understand 
that through the death and resurrection of Jesus Christ this world 
has become the Kingdom of our Lord and that we have been redeemed 
to live as citizens of His Kingdom , not only in the instituted 
church but also in the other spheres of life. Of course we must 
work to maintain and preserve our Reformed faith, opposing those 
who seek to destroy it by means of compromise . But we must maintain 
and preserve our faith in order that the redemptive will and grace 
of Christ may be seen and felt everywhere. Of course we must seek 
to be relevant, make an impact upon our world, and speak to such is
sues as war, poverty, race relations, labor strife, etc. But we 
must do so in t e rms of the faith of our fathers, making clear that 
our Bible-based faith is at no time "up for grabs" . 

I know that this matter concerns you and your friends, Jim. Many 
of you have spoken to me and others about it. Let's pray that God 
will bring an end to this tug-of-war in our denomination. Let's 
work to that end, both young and old, recognizing that "pulling in 
one direction" demands bowing together before God and His Word and 
seeking both the preservation and the promotion of our faith to the 
glory of His Name. 

So long, Jim . 

Sincerely, 



DO DRIVING 
AND PRAYING MIX? 
OR, 
THE SHOWDOWN 
AT THE WAYSIDE CHAPEL 

TWO TINY CHURCHES ON HIGHWAY IN SOUTH 

DAKOTA STIR FIGHT OVER CHURCH·STATE RELATION 

by RICHARD D. JAMES 

StaH RelJorfer of THE WALL STREET JOUItNAI.. 

WHITE LAKE, S.D. - Interstate highway 90 
stretches across the flat, bleak pra irie just south of 
this bleak little town. There is little to break the 
gusting wind and nothing of interest to slow the 
whizzi ng cars. It's not a likely scene for an emotional 
quarrel over the time-honored principle of separa tion 
of church and state, but that's what is happening on 
Interstate 90. 

The controversy centers on two tiny chapels that 
stand in rest arcas for motorists on each side of the 
superhighway. 

The chapels were erected five years ago with 
state approval by the Christian neformed Church in 
Corsica, SoD. Two years ago, the Federal Govern
ment, which provided 90% of the money to build the 
highway, charged that the chapels are illegal beca\lse 
they are on land purchased with Federal tax funds. 
It ordered them removed and implied that if they 
weren't Federal fu nds fo r furt her highway construc
t ion in South Dakota might be shu t off. The state 
refused to move the chapels, and the matter has been 
the subject of a running feud ever since. 

The cha pels are unassuming, one-room , white 
frame structures with stained-glass windows. They 
have spires with crosses on top. Each chapel can hold 
only six or seven people. Inside, there is an open bible 
(turned to the Book of Psalms), some religiOUS liter
ature and a guest registry, but no pews . The words 
"Wayside Chapel" are painted above the door; there 
a re no other signs. 

Weddings and a Fur Coat 
The chape ls were conceived hy the Corsica church 

as places where motorists could stop to meditate, 
"So often travelers ~ especially those on the interstate 
- have nowhere to go for a moment's peace and 
quiet," expla ins Mrs. John Ku yper of Stickney, S.D. , 
a church mem ber. 

'111ere's no way of telling exactly how many people 
stop, but more than 40,000 sign the guest registries 
each year. "They come from every state, and last 

july alone we had visitors from Germany, E ngland, 
Austria, France and Uruguay," Mrs. Kuyper says. 

At least a half-do7-en weddings have been per
formed in the chape ls, and last year "a very expensive 
fur cont that had been stolen in Rapid City was 
found in one of the chape ls," Mrs. Ku yper recalls. "I 
guess the person who took it got a guilty conscience 
and thought if he left it there, it would get back to 
the owner." 

Strong protests against the Federal Government's 
bid to remove the cha pels have come from South 
D akota's Congressional delegation. Sen. Karl Mundt 
has pa inted out that chape ls are maintained on mil
itary posts. "I fi nd it difficult to believe that it was 
the in tention of the fou nding fathers that religion 
should not be an integral p..'l rt of our national life," 
he has said . 

Frnnk Farrar South D akot a governor un til about 
two wecks ago, pledged that the state wou ld go to 
court to save the chapels. The present administration 
of Gov. Hichard Kneip, which took offi ce Jan. 5, 
hasn' t yet taken a public stand on the matter, but 
observers say its views probabl y won't dHIer much 
from those of Morris G. Hallock, state highway direc· 
tor till two weeks ago. 

"We Were Fools to Ta lk About It" 
Says Mr. Hal1ock: "I think Washington is making 

a mountain out of a molehill. It's worried abou t 
setting a precedent that will lead to people putting 
lip chal>e ls wholesale on the interstate system. That's 
just not goi ng to happen . This country has enough 
trouble simply getting people to a ttend churches, let 
alone build them." 

The issue has genera ted thousands of letters to 
newspapers and to South Dakota and Federal h igh
way officials. They come from residen ts of South 
Dakota as well as other states, and the majority favors 
Jenving the chapels where they are. A reader of an 
Aberdee n, S. D ., newspaper writes: "In Europe re
ligious shrines are common along the roads to comfort 
the weary traveler. It is only in America and Russia, 
it appears, that such shrines aren't allowed." 

A Hudson, S.D., woman writes to the Federal 
Highway Administration: "Why don't you stick to 
building roads? ... You waste the taxpayers' money 
enough ways now without finding ways to destroy 
chapels." 

Federal highway offi cials are understandably 
touchy about the issue, "This is one we ca n't win , 
no matter what the outcome," says one official. "We 
were fools to even talk ahout it in the first place." 
Not entirely facetiously, he suggests turning the 
chapels over to a combinc of all religiolls denomina
tions. "Maybe they'd end up fighting among them
selves over what to do with them, and the buildings 
would eventually disintegrate ." 

Nobody knows what the next step will be. As for 
the Christian Reformed Church, it's giving no con
sideration to closing the chapels. "We think we're 
doing more good than bad," says Mrs. Kuyper. 

Reprinteci bll pemlWsiOfJ from T.I~ \VALL STREET J OURNAL 
(January 18, 1971). 



BELIEVE IT OR NOT 

WASP 


Is Beautiful 

EDWIN 

WASP! Bah! Prejudiced White Anglo-Saxon Prot
estants. They hate the Blacks, desp ise the Lati ns, and 
fight the Catholics. 

They think that pmc America is white and thai 
is how our good cou ntry started . They believe that 
the Blacks came to America later and cause the 
trouble America is having today. 

The V,1ASPs think that the Anglo-Saxons made 
America great. They say that in the beginning the 
U.S. did not have a lot of Southern Europeans com
ing over here - C reeks, Ita li ans, F renchmen, a nd 
Jews. These pre judiced \VASPs enacted strict im
migration laws that made it difficult for the swmthy, 
lower class European laborer to come to pure Amer
ica. When they did come, they caused the ethnical 
problems of our city shuns. 

And as fo r Catholics, the WAS Ps feel that they 
never really belonged . After all , there were no 
Catholics on the Mayflower: the passengers were 
fleeing persecutions in Europe. I t's true that a little 
group of Catholics got started in Baltimore, but 
by and large American greatness in its early history 
from the Puritans to the War of Indepe ndence, from 
Boston to Charleston, from Philadelphia to the frontier 
- is t ied up with Protestant fortunes. 

So, a pock on the bigoted , prejudiced WAS Ps. The 
Uni ted States would be beller off without them. 

.. 0 0 0 0 

Against s1lch a senti ment, two immediate and 
obvious responses need to be made: 

L r.,4 ost people who ind ulge in such though ts as 
the above are guilty of the very thing they decry 
in the WASPs: prejudice. They ridicule - that is why 
they chose the acronym - people of a certain race, 
color, and creed . They may he \VAS Ps themselves, 
who are living out of a guilt fee ling - a feeling tha t 
they hnve had wrong attitudes toward other rnc:cs. 
And a popu lar - but not hel pful - way to soothe 
their guilt feelings is to blast nwny at the institu tion;; 
that they belong to: the \VAS P inst it utions. Hnving 
vented their emotions, they feel better, and arc able 
to continue their prejud ices fo r a while longer. 

Others indulge in this name-calling because they 
have been discriminated against. As Blacks, non
Anglo-Saxons and Catholics, they have experienced 
d iscrimination, and so they sophisticatedly poke fll n 
at their antagonists by ca lling them names. 

Dr. "; (/u;in H. Palmer of Wayne, New Jersey, is the E:recutive 
Sccrclm'/J for the Commillcc on miJ/c Trlms/olion of tile Neu; 
York 8iMe Society. 

H. PALMER 

Hegardless of the motive, the remarkable fact is 
that most people who use the Inbel WAS P are en· 
gaging in the same kind of discrimination and 
hostili ty that they deplore! Human nature is the 
slime everywhere. The victims of b ias and prejudice 
are just as b iased and prejudiced as anyone else 
and given an opportunity to express it, they will. 

2. Believe it or not, WASPs are beautiful: the 
\Vhites, the Anglo-Saxons, the l)rolestants. 

Blnck is beautiful. So is red and yellow. And 
believe it or not, white is beautiful , too. Each color 
has its own d istinctiveness, and should not try to 
become something different. Cod made us aJl dif
fe rent - and even white has its be au ty: the white
ness of the lilies, the cleanness of the snow, the 
hrilliance of the stars, the puri ty of Jesus on the 
Mount of Transfi guration and the fair skin of 3 

white man. 
And Anglo-Saxons are beautifu l. So is a Jew and 

an Indonesian and a Korean and a Pygmy. But 
don't forget the tall , b lond Nordic races. They, too, 
arc bea utiful. 

And a Protestant! What a beautiful person he is 
- not because of himself but because of Jesus Christ. 
A Protestant is really ugly. H e is a deformed sinner, 
who by nature hates Cod. He is a roUen, stinking 
corpse that has no spiritual life in him (Eph. 2:1 II.). 
There is nothing in him at all that would ever attract 
a single healthy human bei ng or Cod. No virtue, no 
holi ness, 110 truth, no love, no kindness. Rather, he 
is a depraved , syph ilitic, cancerous, damned sinner. 

Yet, by the grace of God he trusts in Christ. He 
does not bonst , and beenuse of his sin he hardly dares 
to look nt the holy Cod. He realizes his unworthiness. 
He knows that in hi mself there is no good thing; 
but God is changing him. H is hope is not in himself 
hut in Ch rist. He is now alive - no longer stinking 
dead . He nctually starts to love God - even though 
it is onl y a beginning. But it is a begi nning. And 
some of the time he even thinks about his neighbor's 
wel fare, and actuall y loves him in deed as well as 
word . Grad ually he is becoming like Christ - not 
because of his nati ve abili ty, but because Christ is 
living in h im. One da y he will be like Christ: he will 
have no more sin, but will be filled with love toward 
Cod and his neigh bor. 

Yes, Protestant is bealltiful - all because of Christ. 
So, if you're a WASP, be proud - in the good 

sense of pride. It is good to be white, Anglo-Saxon, 
and Protestant. 

Yes, believe it or not, WASP is beautifu l. 



AN OPEN LETTER 


TO THE FACULTY OF 


CALVIN SEMINARY 


I read carefully the letter you scnt me by way of 
The Banner of December 4, 1970. In the same issue 
I read Dr. De Koster's eva luation and his suggestions 
as to ollr proper reactions . J am in almost complete 
disagreement with Dr. De Koster. As Dr. D e Koster 
has done, J will give my evaluation. 

In the little that I have read about the differences 
between your critics and you, the issues were that 
someone was teaching contrary to Scripture or the 
confessions, never about confi dence or lack of it. YOll 
have thought it unnecessary and unwise to respond 
to such particular criticisms. This failure to address 
yourselves to the issues, I believe, is the source of 
the lack of confidence about which you complain. 

As I see it, you insist on speaking about person
alities, first of all about yourselves. Twelve persons, 
whose signatures appear, YOll say, are in nocent 
"deny and repudiate the charges." In that samc 
stroke of denial and repudiation, of necessity, you 
infe r that there are other persons, whose names we 
may only guess at, who havc created a situat ion, a 
frame-up for false charges to you r personal damage, 
the damage of a bad reputati on. This way you do 
it. After making some general statements about yom 
concern, your sadness, youI' acknowledgement of 
fra ilty and si n, your seeking of forgiveness and cor
rection, your welcoming of instruction and admoni 
tion, your distress and sorrow in misrepresentation, 
your commitment, your acceptance of the Scriptures. 
your endorsement of the con feSSions, your resolve t o 

be faithfu l, your pursuit to interpret the Gospel to 
and for our modern world, and your willingness to 
submit to any responsible inquiry - after you have 
said these things and more - you "den y and repudiate 
those charges and insinuations which call in to ques
tion ollr dedication to the Lord and our commit ment 
to Scri ptu re and the confessions." ''''hen YOll say 
"charges whieh undermine the confidence of OIlT 

people in the Seminary" you are saying the sa me 
as when you would say that there are certain persons 
undermining the confidence of our people in the 
Seminary, by making false charges. You are speaking 
of the actions of certain lJeople, not of something ab
stract, apart from personalities. Whom arc you 

addressing the letter to? To us, about them, and 
about yourselves. 

When you teach, preach, and write in public you 
ought to be immediately and fu ll y responsi ble for 
what you say, and you ought to be challenged in 
public. Pau l withstood Peter to his face . The Bcreans, 
characterized as being marc noble because they in
vestigated the truth of Paul's words, would probably 
have challenged him if they had fou nd his teachings 
false. The exhortations of Paul in his letters presup
pose that there was dialogue, a rightly criticizing, 
and a rightly trying of the spirits, in the early meet
ings of the "called out." 

On the other hand, you should he seeking out 
these people, who, you say, are making false charges 
and are damaging your reputation. Dr. De Koster 
says you speak in love. 1 don't see a great deal of 
love in these your doings - your charging others with 
making false charges while you are not facing the 
issues, yOllr insinuations of a frame-up to undermine 
confidence in you, and your confusing the issnes. 

It ought to be evident to YOll that lack of con
fidence canllot be an iSS\le or point of difference. Even 
as peace of mind (which you never gct by seeking it) 
is a resrdt of how you live and order your life, so 
confidence 01' lack of it' is a reslIlt of what you have 
done and how you have met the issues. In a sense 
you can speak of lack of confidence as an issue, if 
you think of it as a sit /llI/iOlt which distresses people, 
and you think of hou; importffnt confidence is ill good 
re/atiolls. So Clem Morgello in Newsu;eek of Decem
ber 14, 1970 quotes one ma n as saying that the loss 
of public <.:onlldenec is the gut issue of the day. But 
Morgella docs not fail to show that lack of con fidence 
is a result. He quotes another man as saying that 
we're suffering from our mistakes. Confidence is not 
someth ing we can make dl..'Cisions about. It is the 
result of having made decisions about ot/ler things 
allll l1m;illg acted in accord with them . 

The decisions are made about the thi ngs that 
make for confidence 01' lack of confidence. What 
makes a customer's confide nce in a merchant? Is it 
not what the merchant has done in the past? "Vhat 
makes the merchant's confidence in his customer? 



Not the customer's own asseveration that he is honest, 
but the customer's reliability in the past. There is 
hope for a poor credit risk to build lip confidence ; 
but be sure that it will take time and a lot of open 
honest dealing and facing of the issues. 

You equate criticism with injury. To me what 
Jesus teaches in Matthcw 18 is quite another thing 
from the immediate and full responsibi lity you ought 
to have toward the "called out," toward the world, 
for that matter. I believe it is yOllr Christian calling 
to enlighten, and to defend what you say in public. 
Over some hundreds of years these tJlings have been 
confused and the clergy have built up a sys tem of 
procedure which almost guarantees them immunity 
from criticism. It is much easier to speak or write to 
captive audiences. I believe that this system, that we 
are victims of, is not conducive to having truth prevail 
and to qunli ty preaching and teaching. And it surely 
always tends to lack of confidence. The best men 
have not hid behind th is immunity, and just naturally, 

(1$ a result, have enjoyed the confidence of their 
people. This immunity has come to a crisis in our 
ti mes, particularly now in the letter you wrote us. 

You shou ld have been giving us leadership in 
doing away with this evil of clerical immunity. You 
arc now using it as a cave to hide from proper 
responsibility and criticism in the issues that you have 
crea ted by your teaching, preaching, or writing. A 
step forward? Or possibly, another step fon."ard? as 
Dr. De Koster sugges ts. 

I plead with you then to go back to immediate 
and fu ll responsibility for what you say, and what you 
teach futu re ministers. You will reap the natural 
fruit s. That's what I believe the present situa tion 
demands. If you start facing the issues today there 
may be a restoration of your tranquility. 

Yours fo r the buildi ng up of the church of Jesus 
Christ, 

WM. R. VAN T1L 

Highland, Indiana 

PRESIDENT OF CALVIN SEMINARY REPLIES 


)' Iy appreciation is expressed to the editor for the 
opportunity to reply to Mr. Van Til's letter. 1 will not 
a ttempt a poi nt-by-point reply, b\lt will single out 
what I take to be the main contentions of the letter. 

First, ). Ir. Va n Til thinks that the faculty's Open 
Le tter points an accllsing nnger at certain unnamed 
parties. He finds this unjustified, evasive, and offen
slYC. I am sorry that the faculty's letter is so under-

CXKI. and cannot agree that this is a valid under
<;landing of it. We have not singled out any in
di\;cuals for charges or counter-charges. \Ve are not 
undermini ng anyone's repu tation. The situation is 
rimply that we have become aware in various ways 

rumors and suspicions leading to a lack of con· 
::dence in ourselves. It is precisely the absence of 
concrete charges which makes these d ifficult to cope 
\\ith. In our letter we arc saying to every church 
member: "If anyone tells yOll that we are not dedi
cated to the Lord 01' com mitted to the Scriptures and 
the Confessions, don't be lieve him. It isn't true." 

Secondly, Mr. Van Til disagrees with our em
phasis on confidence or the lack of it. The issue, he 
says, is that someone is teaching contrary to Scrip
ture or the Confessions. \Vhen we teach, preach, or 
write, we ought to be immediately responsible for 
\\·hat we say and willing to face public challenge. 

r quite agree, and so do we all, as to that re
sponsi bility. The re are two levels of responsibility. 
We accept both. The fi rst is the level of differences 
of theological viewpoint or interpretation. This calls 
for public discussion in order to arrive at clarity. 
The second is the level of doctrinal orthodoxy. This 
calls for responsible inquily through the church as
semblies. The fi rst may indeed lead to the second, 
but the two are distinct from each other. Nei ther of 
these has been avoided by any member of the faculty. 

If there is something about our teaching, preach. 
ing, or writing which is open to the theological 

criticism, we are willing to enler into discussion and 
debate on it. Our record is, I think, clear on this 
score. 

H the re is anything about our activities which 
appears to be a violation of our subscription to the 
Confessions, we are ready to submit to ecclesiastical 
inqlliry. Our record on this score is clear also, and 
we have reaffirmed this readiness in our Opcn Letter. 
\ 'Ye are called by consistories, who have super
vision over our doctrine and conduct. We are further 
governed by a Board of Trustees, representative of 
all the Classes and responsible to Synod. This is 
less li ke a cave to hide in than like a showcase for all 
to view. There is no immunity for us to hide behind. 

\Ve do not seek im mun ity from public debate on 
theologicaJ issues . \Ve do not seek immunity from 
tests of our doctrinal soundness. We do crave im· 
mun ity from irresponsible rumor-mongering. It is a 
d isappointment to me that any Christian shou ld take 
this ill of us or fail to respond im mediately that he 
will grant it. 

If anyone has evidence that we have not been 
willing to take responsibility for our teaching, preach· 
ing, or writing, he would do the whole community a 
service by producing it. Until that takes place, every
one, myself included, has the right to assume that 
the evidence does not ex ist. 

Let me ask Mr. Van Til whether he has never 
heard of a merchan t whose business was ruined be
cause of false whispers about his merchandise. Or 
is he totally unacquai nted with the power of the sly 
questi on which falls short of making charges? This is 
the foe we find hard to fight. We don't think this is 
really fa ir. More profou ndly, we are quite convinced 
that this is not the way the Church of Christ is to be 
edified . 

J. H. KnOMMI NcA 



DOES TilEOLOGY STILL IIAVE AFUTURE ~ 

JOHAN O. TANGElDER 

D ocs theology still have a fulmc? This quest ion 
is not strange in our confused age. \ ,ye have come to 
a point in history at which two self-styled "Christi an 
atheists," Thomas J. J. Altizer and William H ami lton, 
can write: 

"The idea of Cod and Lhe word God itself are in 
need of radical reformulat ion. Perhaps totally new 
words are needed; perhaps a decent silence abou t 
Cod should be observed but ultimately, a new treat
ment of the idea and the word can be expected, how
ever unexpected and surprising it may turn out to 
be,'" 

The death of God controversy has caused qu ite a 
stir. 1t has in troduced new directions. The chu rch 
which always wanted a theology of orde r has come 
to be involved in a theology of revolution. Bu t why 
shou ld we be surprised about that? In our time 
nothing seems nailed down once and for all. Every
thing appears to be in a state of fl ux. Theologia ns 
speak today not only abou t the death of G<xl, bu t 
also about the hidden God , the absen t God , the God 
before and after Auschwitz. There is a search for a 
!lew concept of God.' 

There is a new theology emerging, a theology 
which will be "as radica ll y clifFerent from the theology 
of the IJ.'lst as the butterfly. ruptu ring its cocoon, is 
radically differen t from the ca terpillar which mon ths 
hc fore wove itself in to a silken p rison.'" 

\\-hat will this theology be like? This is rather 
difficult to say. There is no specific direct ion as 
modern theologians are "t ime-hmmd" a nd change a.~ 
rapid ly as our times. It is a theology on its way.' 
H owever, it does not seem to know where it may leael 
to." One th ing wc know; it docs not lead us to the 
God of Scriptures. The fash ionable talk is that all 
our tradi tional concepts (or descriptions) of God must 
be scra pped . But you can not scrap these conccpts 
of course, as Blamires has pointed out in his hook 
A Defence of Dogmatism." The new d ir('ct ions in 
thcology lead us to the abyss of uncertai nty. What 
are some of the new thoughts abou t Cod? 

New Thoughts about God 
The late Dr. Paul Till ich (bc.'\ides BonhoefJer and 

Bu ltmann) has done much to deve lop new trends in 
modern theology. Ti ll ich has been one of the most 
important forerunners of an "atheistic" theology. It 
is not by acciden t that 'vVilliam Hamilton and Thomas 
Altizcr ded icated their essays "Radical Theology antI 
the Death of Cod" to Till ieh. 

Tillieh depersonalized Cod although he felt till' 
need of a personal C<x1 as a symbol. As a mattcr of 
fact, this concept of God is "ahsolutely fu ndamenta\." 
but this does not mean thnt Cod is transcendent. Cod 
is the ground of being. Till ich made it possible fOf 
modern man to be "a Christian" without a Cod who 
is nbove and beyond us, who intervenes, and who~e 
hand is in the course of h istory. Tillich described his 
idca of Cod in these words: "Ap,(linst Pascal I say: 

The Cod of Abraham, Isaac, and Jacob nnd the Cod 
of the philosophers is the same God. He is a person 
and the negation of h imsel f as a person.'" 

Dr. Dorothee Solie. well known in the World 
Council of Churches circles, believes that the death 
of God is the greatest happening in our modern times. 
Actually. Cod did not die but we no longer need 
Him. Man-come-of-age no longer needs H im, and 
the terrible suffering in this age negates a personal 
Cod. God d ied in Jesus Christ and this death of Cod 
is the main Christia n thesis. It is most remarkable 
that !\h s. SOl Ie spends so much time writing about n 
Cod who i~ dead nnd that she seems to know so much 
about Him: 

What is meant by the death of C<xI? This can 
mean that the t rad itional concep t of God is no longer 
valid and therefore must be dismissed . God died in 
our generation according to Altizer. (Th is is what 
JIegel said alread y in the eighteenth century.) God 
is dead now but we nre wai ting for the living C<xI . 
This is what D r. Siille seems to say. 

Can we still speak about theology at this juncture? 
\.ye shou ld for practical plll'poses. However, I fi nd it 
difficult as we sec a tremendolls shift from theology 
to anthropology. :"lodern trends in theology placc 
so much emphasis on man. This is very noticeable in 
the dialogucs held within the World Council of 
Churches circles. In Ccncva they tend to stress an
thropology and consequently sociology over against 
theology. This specific direction was very much in 
evidence at Uppsnia, 1968." Since Uppsala there has 
been an increasing interest in "secular ecumenidty" 
which looks to the unity of all mankind and wants 
to reach this goal not through confessional fo rms but 
through humanistic deeds. The church's conce rn thus 
becomes the reconcilintion of man with h is fellow
man. 

Factors Contributing to New Trends 
'Vhat are thc factors contributing to these new 

t rends? In an article like this one can only touch on 
some of the issues involved. 

1. When theologians leave the objective revela
tion ca lled the Scriptures, the way to relativist ic 
thinki ng becomes wide open. We are told today lh at 
the Scriptures arc "t ime-bound" and that we must 
aeeept this as a way out of our modern dil cmm as.'" 
This is treading on dangerous ground and makes the 
Word of God dependent upon subjective though t. 

If Scripture is "time-bound," then other sources 
must be listened to in order to come to an under
standing of God's Word for today. It is being sug
gested that we listen to Ma rx, F reud. sociologists 
such as Erich Fromm, C. \"' r ight Mills, and to non
Christian religions as well. Tn all these various forms 
of non-Christian humanism and in non-Christi an 
religion, we are supposed to be able to discover 
pointers to the Truth as revealed in the Triune Cod." 
When the Word of Cod is no longer the basis for 
theological reflec tion, then there is room for every 
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every new cultural phenomenon which pops up. Then 
man stands above the Word ins tead of being subjected 
to the V"ord. 

2. The ongoing process of secularization has 
modern theologians in its grip. The creatme has 
turned agains t his Creator. The child has rebelled 
against his Father. He has declared himself to be of 
age and independent of God. The world and th is 
side of eternity hold the interest of the theologian. 
Secular man is disinterested in questions related to 
life after death, heaven or hell, or a new heaven ancl 
earth to come. God is bound to the world and the 
kingdom of God has to come through the restructur
ing of society. 

The theology of the future will be asking us to 
live without Cod altogether. The theologians will 
have secularized Cod, and they themselves will have 
become sociologists. I must agree with the rather 
alarming statement of D r. Vernon C. Grounds: "If it 
(the theology of the fu ture) pursues the logic of sec
ularization to the . very end, it will arrive at the 
atheistic nadir where Karl l\"larx, Frederick Nietzsche, 
and Jean-Paul Sartre are awaiting radical Christians 
with open arms." '" 

A Future for Theology? 
The theology of the future has no futme. The 

pursuit of it leads to the death of Protestant thcology 
but not to the death of God. " God is alive and 
manages quite well without the help of the modern 
theologians. 

Has theology a futme? It has if it remains moored 
to the Rock, the infallible Word. The discipline 
called theology shou ld never become molded by the 
Spirit of the Age or gain its insight from contemporary 
cu ltllfc. There is a basic unchangcableness in the
ology. The Holy Spir it who is a t work today was at 
work also in the days of the Reformation and even 
before that dramatic pCrlod in the history of the 
church . \Ve seem to forget this because of our lack 
of appreciation of h istory. Even in our own circles 
we have those who pay little attention to the con
tinuity of the church in history. 

The gospel is not of man. It has always been 
opposed to the Spiri t of the Age." The gospel is for 
man, but not of man. The church is for the world, 
hut not of the world.'" The modern theologian seems 
to fo rget tmlay's problems lie with modern man, 
who is intensely sinful and corrupt by nature, and not 
with the transcendent Cod of the Scriptures. i\'lodern 
theologians wan t to chan!!e Cod instead of man. They 
preach "Restructure the Cospel!" rather than "Hegen
erate the sinner!" 

Theology has a fllture only when it does not COIll

prom ise the basic authority of Scripture. Without the 
authority of Scripture there is no sound foundation 
for theology. What we think of Scripture dctermines 
the future of theology. One scholar commenlS: 

·The doctrine o( Scri ptllfe is fundamenta l to all 
others. The source of knowledge governs the results. 
Even the doctrine of Christ and salvation depends on 
it."" 

In conclusion, I believe that Dr. H arold Brown's 
view of what a theologian ought to do merits serious 
consideration. He says: 

"Theology is just as much a victim of the prej
uel ice that change means improvement as is the social 
order, and this prejudice is even more dangerous in 
theology than in poli tics. If there ever was an author
itative revelation, then change from it means degen
eration, not improvement. The theologian's aim 
should be to conserve the precious heritage of an 
authoritative, reliable divine revelation, and to apply 
it meaningfully to his own people and age."'" 
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DORDT COLLEGE 

is asking for HELP! 


Dordt College is asking for help. Continued 
enrollment increases have made it mandatory 
that we build a $400,000 Classroom Building 
add it ion. Since these enrollment increases have 
come from nearly all the classes of the Christian 
Reformed Church, we are making this general 
appeal for help with our building needs. 

Dordt is doing all in its power, by God's grace, 
to provide a thoroughly Biblical, Reformed 
higher education for covenant youth. Help is 
needed at this time to provide adequate class
room facilities for the student body w hich has 
more than doubled in the last six years. 

WILL YO U HELP? Please send your gift to: 

Dordt College Debt Reduction Drive, 


Dordt College, Sioux Center, Iowa 51250. 




LETTING JOHNNY DECIDE FOR HIMSELF 


JACOB W. 

Picture the sce ne in the living room of a home. 
Two people UfC there. One is the mother of a thir
teen year old boy. The other i.~ the minister of the 
ch urch thi s family attends. 

"Johnny's been absent from ca techism quite often 
this season," says the minister. "I'm asking your co
operation to see to it that he is more faithful in both 
attendance and studying the le.~sons. This is most 
important and necessary for Johnny's spiritual devel
opment and well-being.'" 

But the mother replies: '"Ve ll , my husband and 
I fee l that religion is something that Johnny ought 
to decide just by himself, free from any outside prej
udice or pressure. We think it's not good for Johnny 
or right fo r us to influence him one way or another. 
You can't push your children into the Christian faith!" 

The conversation above describes one of Ch ris
tianity's perennial problems. However, with certain 
variations, I be lieve we can al.~o encounter the same' 
spiri t behind some of the "open-ended" methods of 
teaching used with Junior and Senior hi!!hs also in 
the church and school. A partner to this "opcn
endedness" is an emphasis on problem-(:enterec! 
teaching in favor of direct instruction in obje<:tivc, 
propositional truth in matters of fai th and praelice. 
Many consider the latter "ind octrination" and n 
mortal sin in educalion. 

As a pastor who teaches catechism in the chl1l'ch, 
and who is also a father of tee n-age children, I feel 
there are some rea l dangers connected with this 
spirit of "open-ended ness." Those who want just to 
let John ny decide (or discover?) for himself seem 10 
thi nk that somehow, in the process, and with a li ttb 
help here and there, Johnny will also find out what's 
r ight and wrong rela tive to the Christian faith and 
life. 'Ve ought to be aware of these dangers, and 
the risks involved here. 

o 0 0 • 

'Vhenever I encounter the a ltitllde and spirit 
described above in the mother's conversation, J want 
to nsk those who manifest it questions like these: 

Question 1: 
Isn't this somewhat inconsistent? There are many 

lesser things in Johnny's life that we don't allow him 
to decide for himself. For example, would Johnny 
go to school if we allowed him to do as he pleased? 
Wou ld he gel the proper rest and foods to main tain 
his health ? Or think about morals: would you have 
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nothing to say if Johnny decided that there was 
nothing wrong in stealing cigarettes and candy from 
the local drug store? 

Think about the other forms of education that 
affect Johnny: such as T V, radio, books and maga· 
zi nes, and the people he has con tact wit h every day. 
D on't we try to influence and direct him toward what 
we know to be good and wholesome? Should n't we 
do Ihe same in such all-important matters as his 
decisions relative to Ihe Christian fa ith and life? 

Questi on 2: 
Isn't this givi ng Johnny's ellemics a needless and 

dangerous advantage? We might cven go fm ther 
and say such a spirit places you on. the side of John
ny's enemies. If anyone asked whether YOll wished 
your son to be an a the ist, a Moslem, or a Christian, 
there would be li t tle doubt about your answer. Like
wise, if anyone inquired whether you would rather 
have him grow up in a Marxist world or a Christian 
environment, you wou ld not hesitate in your reply. 

To put it blun tl y, the fo rces you disapprove of are 
fighting for both Johnny's life and Johnny's world . 
Are yon then going 10 do nothing to block them? The 
manufacturers of narcotics, alcoholic beverages, 
pornographic magazines, and dirty movies do not 
share your reticence about influencing Johnny, nor 
your des ire for his world . Neither do the adherents 
of other world religions, or the men in the Kremlin. 
They want Johnny badly, and they are willing to 
struggle for the allegiance of his mind and heart, his 
sou l and body. In fact, not a day passes without the 
rivals of C hristia nity doing the ir utmost to gain the 
loynlty of your Johnny and my Debbie. 

Has it ever occurred to you that by refUSing to 
give Joh nny positive and forthright instructions in 
the Christia n faith and li fe you arc playing right 
into the hands of Satan, who wants to capture the 
life of your covenant son fo r hell and damnation? 
Has it ever occurred to you that by with holding such 
direct Christian instruction and influence from Johnny 
you are actually weakening Johnny himself and also 
the world in which he will li ve? 

Question 3 : 
Haven't YOll forgotten that there is no way of 

really being "'open-ended" or neutral about spiritua l 
matters? ,",Vhen you refuse to either influcnce or in
struct Johnny in these thi ngs you lire not being 
neu tra l. Rather, your refusa l is more eloquent on 
the su bject than anything you might say, c it her pro 
or con . By your silence you are saying: "W hether 
you get enough sleep every night, whether you eat 



the right food, whether your personal appearance is 
neat and clean, whether YOll go to school- J shall do 
all in my power to see that you don't make any mis
takes about these things. But religion is not so im
portant. You can decide that just by yourself." 

Refusing to be consistently and continuollsly di
rect with Johnny about the Christian faith and life is 
really negative indoctrination. It is a silent hut effec
tive way of indicating you do not consider these 
th ings to be really all that essential to his well-being. 

Question 4: 
Haven't you also accepted the misconception th at 

religion is merely a matter of personal preference? 
Doesn't the atti tude of the mother described above 
imply that a man's religion is his own business, and 
that the faith he chooses is no one else's concern hut 
his own? 

Herein lies a grievous error, surely. If you don't 
want Johnny to believe wrong things abou t sleep, the 
need for schooli ng, or the edibility of arsenic - can 
you then be content that he may believe wrong 
things about God or be confused about Christ? In 
this connecti on, we ought to remember that the 
Christian faith deals with objecti ve truths revealed in 
Scripture about God, the universe, man and his 
reason for ex istence. It makes pronouncements about 
a reality wh ich is as it is in spite of what you, 1, or 
Johnny may think about it. Is it not therefore des
perately importan t that Johnny's fa ith and life be 
based on Scriptural truth and not on human ly-con
cci ved illusions? 

Furthermorc, a man's faith always affects others 
besides h imsel f. No man is an island. Neither will 
Johnny be. Some say it really doesn't matter what 
you believe: it's what you do that counts. Yet it is 
precisely what a man believes that makcs him do 
what hc does. If, therefore, what a man docs is im
portant, surely what he believes is even more im
portant! A .~ingle false belief can beget ,1 thousnnd 
bad actions. It was what H itler believed about the 
Jews that led to their terrible persecution in Germany 
and other European countries. H ow many of us arc 
wil ling to say that Hitler's beliefs in this connecti on 
were his own business? 

Question 5: 
Again , haven't you also fallen for the erroneous 

idea that, if you stand in the background and just 
let Johnny decide for himself, he will naturally and 
ultimately walk straight into Christian conviction , 
character, and conduct? !sn·t th is assumption incred
ibly nnive? 

Take the two commandments which our Lord 
ca lled the greatest - loving Cod above all with all 
Ollr being and loving Ollr neighbor as ourself. Let's 
be realistic and honest ahout this. Ask yourself 
whether !1011 can ohey them by "doing what comes 
naturally." Consider also some of the requiremen~s 
of the life of Ch ristian discipleship as described by 
ou r Lord - taking up one's cross, self-denial, lovinp: 
our enemies, turning the othe r check, doing good 
to those who hurt us. Can you remember how many 
times you yourself have fallen short in these thi ngs? 
Ask yourself then how mu ch likelihood there is that 

Johnny will decide to do these things for h imself 
without direct, positive instruction from you b y word 
as well as example. A wordless example in this con
nection is about as en lightening as a TV pichue 
without the sound turned up. Bei ng a Christian is 
the highest way of life anyone can live. Therefore it 
is also the most difficult. If Johnny ne-eds your io
struction and encouragement to be a gentleman or 
a sensible human being, is it unreasonable to assume 
that he needs it even more to learn Christian faith 
and d iscipleship? 

Question 6: 

Finally, are you certain that you're not looking 
for an easy (or lazy) way out of fulfilling an ofttimes 
d ifficult paren tal-teaching responsibility? Perhaps it 
is hard for you to talk about spiritual matters. Be
cause it is always so personal you tend to feel un
comfortable ano even embarrassed in d iscussing these 
things with members of your own family. You may 
think your children will consider you self-righteous 
and affected . Or, you don't want to run the risk of 
getting a negative response . 

Because we want to avoid this, we look for an 
excuse for OUI" ncglect. "It isn't that 1 don't want to 
talk to Johnny abou t spiritual matters ," you say to 
yourself. "It's only that 1 fccl I shouldn't. Jt's my 
duty to just let him decide for himself!" But doesn't 
this really amount to dodging a real, God-given 
responsibility by inven ting a fa lse one? 

It 's not easy to be a parcnt, teacher, or pastor 
today when it comes to instructing our sons and 
daughters in the Christian faith and life. Bttt it is 
ollr Cod-given. responsibility and task to do so. God 
has so orderfcxl human life from the very beginning 
that the adults must diligently, carefully, and forth 
rightly teach the younger generation the th ings He 
has revcaled in Scripture (ef. Deut. 6: 6, 7; Provo 22:6). 

I shall not forget the sage advice given me 
privately by one of my professors (now gone to be 
with the Lord) during my Seminary days. It was 
given in connection with tcaching catechism. "You 
must always keep in mind two things about your 
catechumens," he said. "As you teach them, remem
ber that on the one hand they are God's children. 
And on the othcr hand, remember that they have 
depraved flatl/reS that need cOllversion too." 

1 think all of liS who have anything to do wi th 
teaching, instructing, or raising covenant children at 
any age should keep these two things in mind. \-Ye 
are not engaged in a game in which we are allowed 
by God the liberty to experimen t with the lives and 
pre<.:iolls sou ls of our youth . 

There is a lot of "education" going on in the lives 
of covenan t ch ildren over which we have little or 
no control at all. Weak enough even with our im
perfect help, Johnny is even weaker when he walks 
alone in the world. It seems to me, therefore, that 
just letting Johnny decide for himself in matters 
spiritual and religious without giving him all the 
positive, objective truth and direction we can is mueh 
like leaving a sheep among wolves. 



Shall a flee man choose slavery? The law of 

Moses provided for Ihe pGssibility. A Hebrew 

bondman. released in his sabbatical year, 
could choose his master's house. In that 
case his owner pierced his ear with an awl. 
He was earmarked as a slave for li le. 

Every Christian has some undtrs lalld ing of 
that. Redeemed from bondage, he wants only 
10 serve his Redeemer. 

But Paul shows Ihe special earmark of 
the gaspel ministry. "Slave of Jesus Chris\" 
became Ihe title of his apostleship. He had 
to preacll-"woe is unto me jf J preach not 
the gospel." 

Did he lament those chains? No, he sought 
fuller bondage. Christ's slave became men's 
slave. He would refuse a salary at Cor inth, 
shaming his cr itics. He would bind himself 
with the scruples of the weak, bear the law's 
yoke with the Jew, endure the vani ties 01 
the Gentiles. 

" Free from aU men, I brouglll myself under 
bondage to all, that 1 might gain the more." 

To be a minister is to be everybody·s 
servant. You oon't have to bear that ear
mark for Christ. Do you? (You don't have to 
wrrte for our booklet, "Called to the Min· 
istry." Just re ad I Corinthians 9,) 
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PETER DE JONG 

"Pastor Peter" whose anonymous epigrams Ilsually 
decorate the last pages of The M essellger missed tile' 
ball the ot her day. He wrote: "' Vhen a congregation, 
without classical approva l, ceases to cont rihute to a 
denomi nali onal cause, the council of the congregation 
has lost its right to exercise any discipline over a 
memher who fails to eontrihute his share of the con
grega tional expenses" (Oct. 1970, pp. 28, 29). This 
would he correct only if local churches derived their 
authority via a kind of "chain of comman d," to use a 
military phrase, from the classes and synods. Actually 
the real rela tionship between the local consistory and 
the classis and synod is the exact opposite of what 
"Pastor Peter" - and many others - seem to be assum
ing. Our Church Order plainly states at the be
ginning of its treatment of "The Assemblics of the 
Church" the fundamental principle of RcfOnlled 
church government : "Each assemhly exerciSes, in 
keeping with its own character and domain, the cc
clesiastica l authority entrustcd to the ehurch by C hrist; 
tIle authority of consistories !wing origilwf, tlrat of 
maior assemblies being delega/ed" (Art icle 27, a; 
ita lics minc). 

The Church Order goes on immed iately to add: 
uh. The classis has the same au thority over the con
sistory as the synod has over the classis." T his rai.~es 

the inte r-esting; question: Just what authority do the 
classes and synods havc ()I)CI' the consistories through 
whom they deriv" their own allthority? Since the 
Church Order at this pOint d ocs not further qualify 
this authori ty we mllst draw Ollr conclusions regarding 
the natu re a nd extent of it from other stipu lations of 
the C hurch Order and from a consideration of the 
characte r of classes and synods. 

Article 28 sta tes: "These assemblies shall transact 
ecclesiastical matters only, and ... in an ecclesiast ical 
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manner," and "sha ll deal only with those matters 
which concern its churches in common or which 
could not be fini shed in the minor assemblies." Ar
ticle 30 states that "the decisions of the assemblies 
shall he considered settled and binding. unle.c;s it is 
proved that they conflict with the Word of God or 
the Church Order." 

'''e ollght to observe further that while con
sistories continue in offi ce exercising the ['original") 
authority and responsibi li ties the Lord entrusts to 
the elders in His church, the classes and synods 
(ading uncler delega ted au thority on hehalf of the 
consistories to deal with church matters of common 
concern to the churches or specia l problems referred 
to them) meet for on ly a few days every year and 
the rest of time do not exist as eontinuin~ bodies. 
As long as they act responsibly within the limits of 
the authority the consistories have delegated to them 
and in accord with the common bond of the Dible, 
the Confess ions, a nd the Church Order, the ir deci
sions are to be considered ··settled and binding on 
the churches and· their members. \ Vhen, however, 
they begin to act independently, nndertakinp; to 
decide or support matters which arc not ecclesiastical , 
or when they begin to ignore the demands of Scrip
ture, the Confessions of the Church, or the Church 
Order, they are violating the conditions that hind the 
churches to them and they forfeit the right to demand 
compliance with a nd the support of their decision .~ 
by the chmches or their memhership. \-\Then such 
situations arise it is out of order to condemn the 
churches or their memhe rs who do not submi t to their 
irregular actions as gu ilty of the si ll of mutin y. The 
fault lies with the irresponsible assemhli es which arc 
becoming fa lse to their trust. 

The Biblical example of Peter when confronted 
hy ecclesiastical authorities who in violation of their 
God-given tnl.~ t tried to forbid preaching of the 
gospel is our p roper guide. He said: '·' ·Ve ought to 
obey God rather than men'· (Acts 5;29). Slich in
dependence of action we ough t to ohserve is not 
anarchy; it has nothing to do with the modern "civil
d isobedience" idea promoted even by some church 
leaders, which operates on the basis of, '· If YOll don't 
like n law, break it l" Th is is simpl y obediellce to Cod. 

The responsibility for exhibiting and promoting 

such obedience always lies with the consistories of 
the churches. This is what "Pastor Peter" and many 
others like him are forgetting. "Pastor Peter" reveals 
the same insensitivity to the responsibility of con
sistories in a later comment (Jan. 1971); "Heceived a 
Jelter from a calling church seeking information. 
H owever, it also asked for my position ·on a matter 
of interpretation of a selected passage. This is a new 
wrinkle on what was once the smooth fabric of 
denominational procedure. Has it become necessary 
to give an exegetical report before being placed on 
an accepted list? Who is to judge the correctness? 
Are we moving toward congregationalism?" 

Has "Pastor Peter" forgotten the admonition 
pointed ly directed to every elder when he is installed 
in office to have "particular regard to the doctrine 
and conduct of thc minister of the Word , that the 
church may be edifled and mny manifest itself as 
the pillar and grou nd of the truth"? When a con
sistory, taking note of the uncertainty that is ob
viously arising about the commitment of too many 
ministers, tries to assure itself that those whom it 
recommends to the congregation fo r call are loyal to 
the gospel that consistory deserves praise, not crit
icism. And this is not "congregationalism" but simply 
responsible Reformed church governmentl A con
sistory which in today's world has no concern about 
the convictions and policy of the preacher who is to 
lead its congregation is shirking its duty and should 
wake up to realize what it means to be elders in the 
Church of Jesus Christ. 

As long as synods and classes faithfull y do their 
duty as they have promised, within the framework 
of Scripture, the Confessions, and the Chlll"eh Order, 
serious problems are not likely to arise; but, when 
they begin to violate these conditions of their dele
gated authority", then it becomes the right and even 
the duty of the elders and church members to stand 
up for what is right. Hopefully, that will lead to 
reform. If it does not, it may have to lead to with
holding of support and if the evils continue unchecked 
it may lead ultimately to secession. And this is not 
the way to destroy the Church; this is the way the 
Lord in the past has saved His gospel and His 
Ch urch. Our forefathers learned that lesson. \.ye may 
have to learn it again. 

GARRETT H. STOUTMEYER 

The word "death" is almost unmentionable in 
some quarters. lnstead of saying that a pe rson died , 
we tend to say, "pa.~s on '· or ··pass away:· Man y 
people do their utmost to push all thought of death 
farthest from their mind . The doctor and fami ly 
memhe rs often join in a tacit conspiracy to com..eal 
from a loved one the prospect of imminen t death. 

Is it to spare oUl"selves or our ai ling loved onc? 

Rev. Garrett If . Stoutnw!(ffr is Il(Istor of til(l Christian ncfQrmed 
CIII/rel! of Elmlr!lr~t, IIIinoilt. t\ year (J/:.o lIe (luthored II ctl lc
chism ')Q()k S""RCII Til l:": SCIIII'TUltl>S published by Presto
Prin t Company,\Vcstchcstcr, JIIinois. 

Arnold Toynbee affirms that there are "two parties 
to the suffering that death innicts; and, in the ap
portionmen t of th is suffering, the survivor lakes the 
b runt.'" Confronted with the stark reality of death 
we do our best to "soften the blow" with blankets 
of beautiful flowers , expensive caskets, soft music, 
grass carpets, and so forth. Perhaps Francis Uacon 
was correct when he said that "men fear death as 
children fear to go into the dark." 

The endless procession of death, particularly in 
our day, forbids us the luxury of shutting our mind 
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to th is discomforting sub jectI The reality of 40,000 
casualties in the Vietnam war is written indelib ly on 
our national conscience. The image of the dead and 
the starving in Biafra and Pakistan cannot be erased 
from our mind. The wholesale slaughter on our 
highways, as well as the victims of race riots, crimina! 
acts and drug abuse, speak forcibly to us. The grim 
statistic of one death every twenty seconds in the 
United States cannot be disputed. 

A pastor too has the added responsibilit v of shar
ing both the sorrows as well as the joys of his con
gregation. Frequently within one day he moves from 
the joyful experiences of hirth and marriage to the 
sorrows of death . It was the rea lism of facing death 
on severa l occasions in the span of but a few days 
that led me to re flect more than casually on a ques
tion of the Heidelberg C",techism that had not partic
ularly arrested my attention previously. Question 42: 
"Since, then, Christ di ed for us, why must we (llso 
die?" The questioll is relevant at <lil y time but cspe
ciall~' so as we move further into this season of "Lent. " 
Jn view of Christ's "fin ished" work, why ca n't there 
be a visible distinction hetween the believer and th..: 
unbeliever in the hOllr of death? Could not Christ 
do for us what He did for Enach and Eli jah and takc 
IlS to heaven withou t our ex periencing deat h? C:lIlld 
not some arrangement be m:.lde for us, similar to the 
exemption the sai nts will enjoy who remain alive at 
Christ"s return? 

Such questions are sure to he asked in the hou r 
of personal sorrow when we painfully part with SOlll e 
loved one, if not before! Thomas Howard in an 
article , "The- Hu man E"perience of Death ," has cor
rectly termed death "the double difficulty·' for th e 
Christian. Howard writes: "Christians have a double 
d ifficulty, on the one hanu they experiem:e all the 
usual hu man feelin!s in the face of death , hut on th e 
othcr thcy may be nagged by the idea that they 
otl.ght not to give way like th is, and that they ought 
to bc expcricn<."ing joy and victory - that they oUl';ht 
to hc living witncsses to their claim th at death has 
no more terror for them."" 

So the question persists: ~'hy lllllst we die? Be
cause death is our cnemy! So Paul termed death in 
I Corinthians 15:26, and so it is! The fruit of sin 
ca nnot be other than an encmy to us because it does 
an enemy's work tearing asunder what God joined 
together, namely hody and .~oul or spirit. 

- it is our common enemy in that it is no respector 
of persons. It has been noted that there is no 
discharge in this army no deferment or 
exemption hecausc it is "a ppOinted unto (Ill mcn 
to die." 

- it is our certain enemy none of us will be able 
to fina lly avoid . Shakespeare said it well: "By 
medicine life may be prolonged, yet death will 
seize the doctor too." 

- it is our cunning enemy that can meet us at any 
time or place, and uncler any circumstances. 
Death meets some at home, others on the high
way, and still. others in the hospital. Death has 
no mercy for the young nor pity for the aged. 

Further, according to the Apostle Paul our enemy 
is yet to be finally destroyed. To quote Paul, "the 
las t enemy tv be destroyed is death" ( I Cor. 15:26 ). 
We are privileged to live in the li ght of Christ's resur
rection which shines into the shadow of dealh , for 
Christ has already taken the st ing out of death and 
robbed the grave of its victory. Christ has made in
finite satisfaction for our sins so that we will not die 
spiritually or eternally. Nevertheless, physical death 
is still a reality for the Christian . But death cannot 
be looked upon as a punishment for sin for Christ 
has paid the ultimate price as our "Only High P riest" 
in offering Hi mself. So the old Instructor asks in 
Lord's Day XVI , Question 42, "Since, then , Christ 
died for us, wh y must we also die?"; and answers in 
following the truth of Scripture, "Our death is not a 
satisfaction for our sins," but only an abolishing of 
.~ in, and a passage into cternal life. 

D eath sets lIS permanently free from sin's pres
ence, power, and penalty. i\llnst not death, therefore, 
he looked upon as our fina l preparation for glory? 
Knowing that "Resh and blooc! cannot inherit eternal 
life," especially sinful fl esh, we face the day when 
the silver cord will be broken, "whcn our earthly 
house will fa ll ," and "so shall we ever be with the 
Lord." As death is our fast enemy we await its final 
destrt1<."1 ion. A Bible expositor has pointed out that 
the devil was our first enemy to en ter the garden, 
followed by our second enemy - sin , and the last 
enemy - death. In that oreler Christ destroys His and 
our enemics! 

Dr. Bryant Kirkl and , in his hook, Home Before 
Dark, "to th e fami liar childhood prayer of surrender, 
adds the newer lines of confidence: 

If I should d ie before I wake 
J pray the Lord my soul to take. 

If J should live for other days, 
J pray the Lord to guide my ways.'" 
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