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The Salurday Review of Lil.erature claims "John 
Dewey is alive and well in New England." Could 
thl! same be said for Calvinism? A score of American 
Indians arc not the only ones to desecrate Plymouth 
Rock on Thanksgiving day. Boston mourns the loss 
of its greatest churchman , a Roman Catholic cardinal; 
ancl at Yale a march is staged to support the counter 
culture of the Black Panthers. 

Hardly "a live and well" - The Puritans have 
been morc often hated than loved. England ejected 
hoth the separat ist and reforming varie ties. Thomas 
JeHerson abhorred everything "Calvinistic," John 
Adams was a deist, Ben Franklin a pragmatist. No 
one has lampooned the fait h of the Pilgrim Fathers 
more than their children. In this, the Puritans have 
shared the fate of Calvinists eveI)"vhere - only more 
so. They held to ideas and ways which made them 
part icular objects of ridicu le, and even today some 
trivia about the puritanical fanatics is good fo r a 
laugh in the Thanksgiving issue of Time. 

,"Va rren Sweet is kinder. He speaks of a happy 
revisionism resulting in a better evaluation of the 
Pilgrims. "New E ngland was founded," he writes 
(Religion in Colonial AmericlI, p. 118), "as an experi
men t in Christian living. It was an experiment in 
applying Christianity as they saw it to every interest 
aud concern of daily life." He ascribes its failure to 
the "heights they set themse lves to scale ." 

Puritanism is hardly "alive and well" in New Eng
land. Still someone ventured to call John F . Ken
nedy's famous cha llenge "Ask not what your country 
can do for you, but what you can do fo r your 
country" as reflection of New England Calvinism. 
Men do not speak thus in Spain or Latin America. 
The concern for the common welfare, however modi
fled by other fo rces, is part of our Calvinistic heritage. 

Much of the "Puritan ethic" takes on a secula r form. 
It is st ill with llS. But it may not be so for long. 

Acids of modernity - The acids of modernity are 
eating away our heritage. Long ago the heritage of 
sovereign grace gave way to liberalism and Unitarian
ism. At Yale in 1800 Timothy Dwight fou nd hardly 
an ('vangelical Christian, and Harvard was no better. 
Two mighty revivals stemmed the tide of secularism, 
bllt the process continued . Something of the Puritan 
"world-and-life" view seemed to live on and spread 
through the United States. There was the Puritan 
Sabbath. The biblical scx laws, the sense of decency, 
the rcspect for law and order, the priority of the 
Ten Commandments were all elements of the Puritan 
moral code. Nineteenth Century New England Cal
vinists were caught up in the philosophy of "'universal 
henevolence" and led the nation in fou nding a host 
of societies for the common good. Secularism swal
lowed most of these, too, although they had a Cal
vinistic beginning. 

Peter N. Carrol attributes the thrift and "work 
ethics" of the hardy New Englanders to the hardship 
of the rocky soi l. "Entering upon uncultivated lands 
inspir<'S frugality and invention" ( p . 15, Puritanism 
lIIlI! file ' Vilderness, 1969) . H . Schneider suggests the 
same- (A History of American PhiloS01Jl!.y ), Indecd 
Yankee ingenuity was not exactly a Calvinistic in
venti on. The Yankee boy Ben Franklin already 
divorced the "work and save" ethic from any the
ological fou ndati on (ibid, p. 35). Franklin wrote: 
"Revelation had indeed no weight with me, as such . 
Experience proves tempe rance, silence, order, in
dustry, frugality payoff ." 

The fact remains that it was the New England 
Calvinist who proclaimed man's God -given duty to 
work hard . Therefore the advocates of a counter
culture have renewed their attacks upon the "Cal
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a desperate effort to justify a nco-pagan, post-Chris
tian life style - philosophers, psychologists, and even 
theologians are seeking to destroy every trace of the 
"Puritan mentality." All must go - the pornographv 
laws, the Sabbath, biblical sex mora lity, heaven and 
hell, and the Puritan or neo-Puritan "work ethics." 

A marvelous minority - One marvels how so small 
a minority as the Calvin ists in New England cou ld 
have put their stamp on America. '.vhat other nation 
has thought of itself as the Kingdom of God? The 
Pilgrims' dream still lingers on. We are still the 
"land of the Pilgrim's pride." Very little of the Cal
vinism, however, remains. 

The first settlers of New England wcre indeed 
Calvinists. Even the Baptist, Hoger Williams, con
tinued to believe in sovereign grace. Sometimes 
pictured as hyper-Calvinists; those first settlers were 
rather high-Calvinists. They wanted God to be the 
Alpha and the Omega and coneeived of His sover
eignty both as H is clecti ng will and moral will. In 
their "Covenant Theology" they leaned toward human 
responsibility. 

The marvel is not that such a venture in high
Calvinism failed , but that it ever should have been 
tried. As Sweet slIggests, sllch high idealism was 
doomed to fail (Heligiorl ill Colonial America). Like 
Calvin's Geneva it could cxist only as an ideal, and 
only for a brief momcnt in this evil world. 

New England was a theocracy. To maintain a 
virtually coterminous Church and State was impos
sible. H. P. Scholte warned the "pilgrims of the 
West" against the Puritan mistake of identifying 
Church and Community. But what Christian colony 
can escape some of the Puritan community spirit? 

Covenant th eology - The problems were accentu
ated among the Puritans because of their voluntary 
and experiential qualifica tion for church membership. 
Their Calvinism had been mediated through the 

TIl, 

CHRISTIAN 

REFORMED 

OUTLOOK 
JOURNAL OF REFORMED FELLOWSHIP. INC. 

MEMS[R ~ £yAHGEUCAL PRESS ASSOCIATION 

EDITORIAL SOA.D -Leonard GrHnway, John B. Hullt , Reln t nltml, 
John H. Plenm<'l, H~nry Vanden Hauvel, Henry 
A. V,nema. 

Sand III ~ontrlbu l lonl to Mlnlging Ed itor , John Vander Ploeg, 
6727 Adria n St., S. E., Grand Rapidl, Mich. 49S08 

BOARD OF TRUSTEES - Thomal Vanden Heuvel, pre'ident; Henry A. 
Venema, vico-prel ident; Jerome Julien, secrelary ; Leonard Kloel, Ireu. 
Uter and bl.!linen manager; Peler Wobbema, Jr., au' l secrelary
Irenurer; Leonard Greenway, John B. Hulll, William Kok, R~in Leellma, 
Marv,n Ml.!lier, John H. Pierlma, Berton Seven.ml, Henry Vannan 
Heuvel. 

no·. perlod,eol 10 owned ond publ;.hed by Relornwd f. llowohlp, Inc., 
o ,.I,giau. ond .r.lcdr non.profir ""lI"nI20tion (ornpooed of 0 "roup of 
Ch'i.tlon beli ....... who hold 10 rhe Refor ..... d fBirh. Ito purpete 10 10 gtv • 

•hotpened up..... lon 10 rh " fo .h. 10 "Imulale lhe doc!,;nol ••nsiTMII" 
01 lho>e who prol... Ih" foi.h, 10 promOI••he .p'riTuol wellor. ond Ih. 
pu"'r, of Relor ..... d Churrn.......<ywhere, ond 10 I""he-r the inl.,"" of all 
Chr,.'·on lrullvt ,on. of Relormed col.be,. 

n.. publl.he.. 01 rh ., Iournol expr ....hei. odherenc. 10 lhe Cotvlnlflk 
" ..d. 00 lormulal.d In .he Belgic Conl...ion. rhe Heldelbero COled\lom. 
Ih@ Conon. 01 Dorl , ond ,''' W."m'nsl'" Conl"',;on ond CotKhi.m•• 

All c""If,bullo... '.~'...nl I .... Pt,,,,",,1 views 01 th. ",me.. ond do "'" 
noKeuo"ly "n«t .he opi .. ,,,,,< of .he members 01 Reformed fetrow.hlp, Inc. 

EDITO.IAl AND CI.CULATtQN OffiCES 

Torch and f._pet 

~ 510" SIT"I. S. E. 


G",nd Ropid., Michillon "9S06 

relephone 9"9·5421 


Mr:>1I;nll AcId,&.., P.O. Be" 7383 

G.ond Ropid<, Midt;llo .. "9510 


s.e.:".,d Clo .. PO$togc paid o. Grond Rapid •• Michlgon. 
Sub •• "pr,on "'.... $500 per yeor, $900 lor Iwo yeo". 
Gil ,ubKriptioll" $350 per yeor. 
PvbL,h.d !w.I.... Tim•• per yoo r. 

J.nu.ry 1971, Vol XXI, No. 1 

Contents: 

NEW ENGLAND CALVINISM , 

tub"rtu. Oo,tandorp 

IN DEFENst: OF THE BIBLE , 
LHn.rd T. S~h .l k",yk 

We'VE CHANGED OUR NAME •Joh" V......~ P ...." 

ON SPECIAt ASSIGNMENT 10 
J . ..._ M. Jul'" 

SHRUG OFF THE CENTURY! 12 
t.o.uord G.....w . y 

THE INROADS OF SU BJECTIVISM
'e,.. 0. J ....." " 

THAT VERSUS HOW IN CREATiON " A. ld.rt Motn...,. 

LOYALTY TO WHICH ESTABLISHMENT? 19 
Tham•• C. V.nde.. Heuv.1 

New TESTAMENT PORTRAIT OF THE MINISTER (3) 20 
Si_ Km.-,ka. 

http:publl.he
http:Seven.ml


Puritan Ames and the Dutch Pietist Van Mastricht. 
F rom them had also come the development of the 
Covenant theology. 

In his study of The Covenant [€lea in New E~
land Theology, Dr. Peter Y. De Jong traces the 
difficulties which developed in the application of cov
enant theology. He fi nds the crucial difficulty in the 
experimental nature of conversion. This is incom
patible with the covenant approach. Hence one 
compromise followed another as the New England 
communi ties tried to keep the citizens in the con
gregation. The "half-way" covenant came in 1662; 
acknowledging historical fai th and the baptism of the 
child ren of baptized members. This was followed by 
Stoddardianism, the view of Rev. Solomon Stoddard 
that the Lord's Supper is a "'converting ordinance" 
and is therefore open to the unconverted . 

Evil times - The New England colonies were 
experiencing evil times around 1660; spiritually and 
otherwise from Indian war, 6re, and pestilence. The 
office of c Ider had fa llen into neglect. The growing 
number of indifferent church members began to make 
itself felt i.n comm unity and congregational li.fe. In 
spite of the efforts of a reformi ng Synod of 1679 and 
the determined opposition of the Mathers, the Drattle 
Street Church of Boston lowered the standards for 
Communion and baptism. Meanwhile Yale had been 
formed because Harvard was becoming liberal (1701). 

Puritanism was becoming secularized. Perry 
Miller, in his penetrating study of The New England 
Mind sees a subt le shift from electing grace to a 
conditional (.'ovcnant with the whole community. "As 
the New England Church covenants gradually be
came secularized and were increasingly indistinguish
able from town ordinances," the Puritan stressed the 
general providence of Cod and moral duty (Schneider, 
H. W., History of American Philosophy, p. 12 ). Later 
as the people prospered "they did not seem to need 
God - there fo llowed a growing tendency to preach 
morality - The Christian came to be more and more 
identilled with the decent, industriolls and prosperous 
citizen" (De Jong, above, p . 124). 

In 1734 Jonathan Edwards began his Great 
Awakening. New E ngland congregationalism was 
revived . About forty thousand confessing members 
were added to the churches. One hu ndred fi fty new 
congregations were formed, bri nging the total to 530. 
Edwards was a Calvinist, but his reviva l split the 
Calvinists into two schools . 

Unbelief and secularism - Ultimately, ne ither thc 
Old or New school Congrega tionalists were able to 
stop the tide of unbelief and secularism in New Eng
land. Puritanism continucd to put its social and 
cultural stamp on the colonies, but the number of 
church members declined. By 1760 only one out of 
6ve persons in ew England was a church member. 
(Sweet, above, p. 335.) Many churches had become 
liheral Annin ians, soon to become Unitarians. For 
half a century Congregationalism was in turmoil. 

Calvinism virtually disappeared from New Eng
land. "The short 'Statement of Doctrine' of 1883 con
tains no singJe distinctively Calvinistic doctrine" (De 
Jong. above, p. 223). 

Qua Yadis? In plain, unspectacular English, 
where are you going? 

"Nowhere," is the non·committal answer of 
our time. Dramatists and philosophers have 
made it a creed: there is no destination, 
only the trip. We're all along for the ride. 

'10 heaven," answers the church, and reo 
mains seated to sing. ''We're Marching to 
Zion." Never were pilgrims more cleverly 
disguised. Belore you take a seat in the 
back pew, look at the pulpi t. Does it reo 
semble a ship's prow? Christ sent his fisher
men out into the deep to let down their 
nets. Of what use is a ship..shaped church in 
dry-dock? 

Christians sit down when they forget they 
have been sent. "How shall they hear without 
a preacher? And how shall they preach, ex· 
cept they be sent?" 

Christ, the Sent of the Father, sends his 
servants to announce the gospel feast in 
highways and hedges, to blow the jubilee 
trumpet on the mountains, to gather sheaves 
in fields white to harvest. 

Is your calling his sending? He came to 
save the lost; will you go to seek them? 
Our booklet, "Called to the Ministry," may 
help you to answer, "Here am I, send me." 
Write lor il. 
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IN DEFENSE OF THE BIBLE 


Review of Interpreting God's Word Today; 
Edited by Dr. Simon Kistemaker; Baker 
Book HOllse, Grand Rapids, Michigan; 313 
pages; $6.95. (See offer in this issue of new 
or gift subscription to T H E CHfllSTlAN R E

FORl-lED OUTLOOK with COpy of this book, 
both for $7.00.) Rev. Leonard T . Scholkwyk 
is a Christian Reformed Church minister 
serving in Canada. 

In the course of the last few years, numerous 
articles have appeared in various ch urch papers and 
theological journals on the interpretation of God's 
Word. 

The so-called "NEW" Theology in several formerly 
orthodox denominations on this continent and in 
Europe has asked the believer to doubt certain parts 
of the Bible. It has been said that it is only a matter 
of expwining the Bible in a different way. Now a 
book has been published as an answer to such doubt
ers. Its title is Interpreting God's Word Today. and 
in it a long list of doctors in theology show how the 
only biblical interpreting of the Bible can come by 
listening to the Bible itself. They show that we arc 
to obediently relate the Bible to our time and age. 
without watering down what the Bible says in order 
to adapt it to ou r time. We arc to adapt ourseloes 
to the Scriptures; God never adapts Himself to us. 

Bible believi ng professors from Australia, The 
Netherlands. the United States, and Canada have 
joined hands in setti ng fo rth the evangelical way of 
approaching the Old and the New Testaments. Their 
book is a very ti mely publication and deals with the 
most recent views. It abounds with notes indicating 
the primary sources, and it has several indexes for 
easy reference. 

We will give a short review of the individual 
contributions to this book. 

Genesis: Its Formation and Interpretation 
by Dr. George Van Groningen 

Professor of Old Testament at the Reformed 
Theological College, Geelong, Australia. 

In some Christian grade schools in The Nether
lands the stories related in Genesis 1-11 are no longer 
told to the children. This part of the first book of the 
Bible con tains data on Adam and Eve, Noah, and the 
like. In the previolls century this section was con
sidered legendary by modern scholars, but Dr. 
Abraham Kuyper fought for its dependability. From 

the patriarch Abraham on (Genesis 12) the Bible is 
supposed to become a bit more reliable, even though 
one must leave room for many contrad ictions due to 
the compilation from numerous documents. The 
documents or independent "sources" have never been 
found, but that does not prevent this hypothesis from 
making a frontal attack on the first fi ve books of 
Moses. 

Professor Van Groningen gives us a bird's-eye 
view of two hundred years of criticism and shows the 
uncertainty it has produced. This uncertainty has 
been rejected by several formerly liberal scholars, 
but it has been accepted by some formerly orthodox 
scholars sllch as Kuitert in 111e Netherlands. To them 
it is all new because they have never walked on the 
slippery paths of Bible criticism before. They chew 
the cud of liberalism. 

Professor Van Groningen challenges us to accept 
the presuppositions of God rather than those of man. 
Those who do so cannot be charged with subjectiv
ism, but they can be charged with believing the 
Scriptures. And a proper understanding of the be
ginning of the Bible, is determinative for the thought 
patterns of all of Scripture. 

Event and Interpretation in the Old Testament 
by Dr. Marten H. Woudstra 

Professor of Old Testament at Calvin Theolog
ical Seminary, Grand Rapids, Michigan. 

Professor Woudstra gives his lecture after the 
Genesis paper of Dr. Van Groningen. He deals with 
cer tain other passages in the Old Testament. Most 
interesting is how he not only goes back over two 
hundred years of Bible criticism, but also shows how 
the Jew Philo attacked the historicity of certain Old 
Testament stories already in the time that Jesus 
lived! Philo wanted to make Bible truth "edible" for 
unbelievers, especially the Greek philosophers. There
fore he introd uced the lIliegorical method , which 
made the bmlOl stories of the patriarchs, Joshua, or 
David symbolic. These stories were important only 
for the deep truths conveyed. Even Philo was not 
original in his method, for the Greek philosophers 
had done the same to thei r great book of Homer 
whose stories they cou ld not "swallow" anymore. 

This betrays the basic error of Bible criticism; 
namely. that of approaching the Bible with our 
standards of what is right or wrong, true or false, 
instead of being sftbiect to God's standards! The 
philosophy of this age "interprets" the Bible accord
ing to its own image. Calvin and Luther broke ab



solutely with this allegorical method which had 
plagued the church for so long, and they went back 
to the simple Bible truths. They listened rather than 
talked back to God's Revelation . 

A most interesting page to this reviewer is the 
one where the fa ll of Jericho is discussed. Recently 
Prof. Dr. J. L. Koole announced that he does not 
believe the walls of j ericho really came down. For 
it is now sure that the walls of Jericho were down 
already five hundred years before the Israelites 
showed up on the scene. This is a shocking statement 
to the average believer, cspecially since it comes 
from the pen of a Professor of Kampen Theological 
Seminary. vVoudstra points out that the certainty of 
Koole's argument rests on the dating of the conquest, 
on which archaeologists certainly do not agree. If 
you take the b iblical data of I Kings and Judges more 
literally, you come to an earlier datc of the conquest, 
and therefore j ericho would still be in existence at 
the time of Joshua. 

Briefly, according to Woudstra's article: "On what 
authority does the critical historian accept some of 
the Bible? On his Own authority." This is shaky 
ground indeed, and I wish anyone well who ventUl:es 
out on such quicksand. 

Formation and Interpretation of the Gospels 
by Dr. Simon Kistemaker 

Professor of Bible at Dordt College, Sioux 
Center, Iowa. 

Dr. Kistemaker deals with the problem of the 
actual events of Scrip ture and the relating of these 
events after a certain lapsc of time. Very beautifully 
he illustrates the trustworthiness of the Gospel ac
counts and shows how, in the discussions on the 
forma tion of the gospels, mention of the Holy Spirit 
is conspicuously absent. Yet Scripture's own testimony 
constantly points to the Spirit's work. 

The evidence for the authorship of Matthew, 
Mark, Luke, and John is traced carefully. 

Kistemaker deals with Form Criticism, which casts 
a spell over the thought patterns of many "New The
ologians." 

Seemingly conflicting passages are treated and 
the phoniness of making the Gospel accounts disagree 
is clearly shown. It is a real boost for one's faith to 
read this chapter. 

H owever, on page 118 1 was amazed to see that 
for an explanation of a seeming discrepancy Dr. 
Kislemaker used Baarda's argument that Luke de
liberately changed j cslls' Word so as to make it plain 
for his readers. ( Baard<l, De Betrouwbaarlieid van 
de EOlltigeliell, p. 62.) This surely smells of form
criticism and 1 take for gran ted that this is a sli p of 
the pen. The last sentence in the essay would point 
this out: "We see behind these individual writers the 
Holy Spirit who gave the church four inspired 
and infa llib le accounts of the gospel of Jesus Christ:' 

EVe'nt and Inte rpretation of the Resurrection 
by Dr. James C. De Young 

Professor of New Testament at Reformed 
Theological Seminary, Jackson, Mississippi. 

It is good that a separate chapter was planned by 
the editor on the Hesurrection. For here the discus

sion of Bible criticism comes to its focal pOint. H ere 
the battle is the heaviest, and the devil the crudest. 
Also in The Netherlands, the historicity of the Resur
rection is now a debatable point in the Gereformeer
de Kerken . 

Right at the outset of his article Dr. De Young 
makes bold to state that the only valid' interpretation 
of the resurrection is the inspired interpretation as 
we find it presented to us in the New Testament itself. 
H e devotes twenty-five pages to an exposi tion of the 
proofs of the bodily resurrection according to the 
Sovereignty of God, thus not losing himself in only 
expounding the unscriptural views. 

Characteristic of liberal scholarship has been a 
devaluation of the reality of the historical event. 
Volumes and volumes have been written to try to 
remove the stumbling b lock of the resurrection for 
modern man, to make it "reasonable." Thereupon 
was built an "acceptable interpretation" (with dis
regard of the biblical testimony). The attempt was 
to win the non-Christian by watering down the Gos
pel, which was therefore no more a power unto 
salvation . At the most it became a reasonable alter
native to some other religion. D r. D e Young takes 
his starting point at Reimarus shortly after Reforma
tion times and from there works his way through all 
the schools right lip to Pannenberg and Moltmann. 
On page after page one recognizes how our chllfches 
come dangerously close to being overtaken by one 
or the other philosophy. 

Inspiration and Trustworthiness of Scripture 
by Dr. M. J. Arntzen 

Minister in the Gereformeerde Kerken of The 
Netherlands. 

When reading this masterful paper I came under 
the impression of how close this doctor of theology 
is to the grassroots of the church and also of how he 
obediently bows to scriptural revelation. Dr. Arntzen's 
recent tom of the United States and Canada proved 
to be a strengthening of the fa ith of many. 

However, it is also shocking to read how much 
is being doubted these days in the Gereformeerde 
Kerken. Kuitert not only "reformulates" the fa ll into 
.~in; he also wants a review of the idea of the Trinity, 
angels, heaven and hcl\. Says he ; "Heaven is f OT too 
many Christians like building castles in the air. We 
shou ld find it on this side of the grave." Reformulat
ing sin would be: death is not a cause of sin, hilt a 
natural thing. Adam and Eve would have died, even 
if they had not sinn c"(\, because our new understand
ing of biological laws forbids us to view this other· 
wise. 'We cannot takc such an uncomplicated vicw 
as thc apostle Paul had in Romans 5. 

Also those immort(dity ideas mllst be shed. They 
may be mythology and merely express the idca of 
some kind of continuance. 

After all, like the animals we have only a cer tain 
time to live, and we must be satisfied with that and 
not try to wish to live on afterwards. We must make 
place for other human beings, otherwise it would 
become too crowded; so by your death you give room 
for life to the next pcrson. You live on in him. Your 



dea th makes his life possible. ( Sec "Anders Cezegd," 
Theologische opstellen van Professor Dr. H. M. 
Kuitert over schepping, dood en evolutie. uitg.: Kok, 
Kampen.) This is a completely naturalistic view and 
has little in common with scriptural teaching. 

Nor is Kuitert the onl y deviator. Some "new" 
vicw.~ of Baarda on the ti irgin birth are as fo llows: 
"~ll any sincere Christians place a question mark be
hind this term. They feel that the story of the virgin 
birth is related in symbols and forms of the first 
cen tury - one simply cannot object to denial of the 
virgin birth" ( Caandewcg, Sept. 1968, p. 241 ). 

Augustyn, another professor at Amsterdam's free 
University, has spent his time examining .. the 
Resurrection. This is what he found for us: "The 
hi stOrian will never get beyond establishing the fact 
that early Christianity was truly convinced of Jesus' 
resurrection. From this, however, he can never con
clude that Jesus arose." ("Om de historische Jesus," 
Gerelormeerde Weekblad, June 16, 1967, p. 370. ) 

One really starts to wonder, when reading this, 
why the Christian Reformed Church still maintains 
a sistcr-church relationship with the Gereformcerde 
Kerken who allow their members to deny Cod's Word 
blatantly. Or are we tradition-bound beyond obe
dience to the Bible? 

Authority and Interpretation of Confessional Standards 
by Dr. L. Praamsma 

Christian Reformed Church minister serving in 
Canada. 

Since Creeds are an interpretation of Cod's Word 
and binding on church members, of necessity this 
chapter had to be included in the book. 

A former Professor of Church History, Dr. 
Praamsma is emi nently capable of guiding us aright. 
Creeds arc played down these days, and such is al
ways a sign of upcoming liberalism in a denomina
tion. This Dr. Praamsma shows by a historical 
review of churches in d ifferent countries . This he 
also detects in the later works of Berkouwer, a teacher 
of Ku itert. 

By distinctions such as material-Ionnol, Sf.lbstUflCC
details, purpose-contents, the binding character of 
the creeds is made relative. At fi rst this is unnoticed, 
since a certain binding is maintained; once it becomes 
more open, the tide often cannot be turned anymore. 
(See recent revision of the Canons of Dart in The 
Netherl ands.) Then such corrections are made, not 
because they were found to be anti-scriptural but be
cause they do not agree with the spirit of the age. 
This is called the "Evolution of Doctrine." Even men 
as H. Volten and A. D. R. Polman be:.;an to relativize 
the creeds as early a..~ 1962 (sec I'p. 220-221). 

Liberalism thus is unable to confess with one 
voice, because it is in the constant Bux of human 
schools and opinions. Then Creeds can only serve 
for a short time; the next decade I may think dif
ferently because a new school of human thought may 
have determined my thinking. 

In such a situation a confession ceases to be an 
understandable echo of the Word of Cod, because 
of its ambiguous language and mediating character. 

Interpretation and the Defense of the Faith 
by Dr. Morton H. Smith 

Professor of Systematic Theology at Reformed 
Theological Seminary in Jackson, Mississippi. 

This chapter gives a summary of how the Chris
tian faith was defended, from the church fathers via 
the mediaeval theologians on to the present time. It 
struck me that most of the time the attempt was to 
defend the faith by adding the water of heathen 
philosophy to the wine of the Word. How many parts 
water, how much wine, depended on the decision of 
the particular professor or defender. Dr. Smith shows 
the complete failure of such concoctions to convert 
any heathen. It did help to get some Christians out 
of the church. Smith challenges the reader to put 
Cod's claim squarely before the world of scienti6c 
thinking. As in Athens, most people will laugh at a 
PauL But some will be soul-converted. Do not bc 
ashamed of the antithesis of the Gospel to all auton
omous thinking. 

This is close to what a brother said to me recently 
in Holland, Michigan : "We hear a lot about the 
necessity of d ialogue, even in church-services. It is 
high time we go back to the a uthoritative proclama
lion of Cod's Word. I am not interested what 
brother A or minister B thinks about it; I want to 
bear the echo of God 's thoughts." 

Augustine held to the same principle and there
fore recommended that the Scriptures be studied in 
the original languages by the minister of the Word , 
to be as close as possible to the real source. 

The same stand was taken by Luther and Calvin 
who refused to make the Gospel acceptable to natural 
man. Calvin in his Institutes stresses the listening to 
the os Dei ( the mouth of God ). In this Kuitert and 
those like-minded are anti-Reformational, but he 
looks very much like the mediating theologians of 
the second and third centuries, of the dark middle 
ages, and of recent centuries . 

Even though well-meant, this is bound to be 
disastrous for both church and evangelism. It is a 
distrust of the power of the internal testimony of 
the Holy Spirit who can break the hardest heart. 
In Conclusion-

After having read these different contributions by 
these scholars from va rious countries, I was struck by 
the !lnity of thei r thought. It all combines to be a 
beautiful whole . 

Blessed are the students who work under such 
humble professors. They will know the Way they 
should go. 

In a frustrated and confused age they will speak 
about the sure ''''ord of Cod as did the prophets of 
old. 

At the end of these three hundred pages I was 
also sad. Sad because it is still necessary to have such 
a sizable book written to defend the Scriptures. 
Heresy may be subdued for a time in a denomination; 
yet it is bound to creep up again and to seep through 
the cracks of the protective church walls. 

I t makes us sigh : "I·low long, 0 Lord, how long?" 
Come, Lord Jesus, and thcn all will see that Thy W ord 
is Truth. L EONARD T. SotALK WYK 



EDITORIAL 


WE'VE 
ClIANGED 
OUR 
NAME 

JOHN VANDER PLOEG 

Why hot her to write ab ou t it? 
After all, what's in a name? Mr. Bright may be 

a dumbbell, Mr. W iseman an idiot, Mr. Straight a 
crook, or Mr. \Vhite a black man . Call them what 
you will, an orchid is an orchid and an onion an 
onion. So, why bother to explain? 

Bu t we owe it to the reader to d o just that. For 
twcoty years now, TORCH AND TRUMPET has been car
rying on with the support of its loyal readers. The 
Hcformed Fellowship family and oth er subscribers, 
du ring the past two decades, have looked to TOBel! 
AND TRUMPET to be a voice for those who are minded 
to be enthusiastically and militantly Reformed. And 
now, as this publication they have nurtured comes to 
be of age at twenty-one and decid es to adopt a dif
ferent name, they are entitled to ask the question 
why. 

To suddenly have to call an old friend by a new 
name is not easy. Business is so well aware of this 
that when a thriving establishment changes hands, 
the new owners are oflen willing to pay a fabulous 
sum to secure the right to retain an old, familiar 
name. 

Please be assured that all of the above was care
fu ll y considered when the Editorial Board recom
mended and the Reformed Fellowship Board of 
Trustces dccided to adopt our new name, THE C HRIS
TIAN REFOllMEI) O UTLOOK. Following are considera
tiOllS among those that led to the action taken. 

A Broader Scope - Although the new name may 
somewhat curtail the stated purpose our publication 
has always envisioned and therefore give the appear
ance of re trenchment, upon second thought it may 
rdso he said that the change has the merit of chal
lenging those who write wi th a broader scope and 
vision , and of promising all who read a wider range 
of interest than the presen t name suggests. 

TORCH ANI) TlIUMPf;r is a name taken from the 
account of Gideon's conquest of the Midianites, and 
has therefore a military or controversia l connotation. 
Let the reader be full y assured that it is not the in
tention of those prese ntly associated wi th our 
publication to abandon this purpose at such a time as 
this. To do so would be surrender if not treason. 

We need make no apology for our avowed inten
tion to continue to engage in controversial writing as 
the need arises. The church on earth, in as far as it 
is a true church, is militant and not yet triumphant, 
a lways in tension, and constantly not yet able to be 
at ease in Zion. Controversy merely for controversy's 
sake is reprehensible to be sure, but compromise and 
hush-hush when the truth is a ttacked and the church 
is in jeopardy is cowardice or even treachery. 

However, as members in Christ's church and as 
Christians in the world, we are to build as well as 
to engage in battle, to act as well as react, to be 
positive as well as negative, to promote the kingdom 
of Cod as well as to destroy the kingdom of evil. Suc
cess in the Lord's service surely demands more than 
merely to deplore that which has been that which is. 
With vigor and vision we are also to pursue and 
promote that which ought to be. Simply to attaek 
that which is wrong in others and to engage rearguard 
acrion is not enough ; it is of the essence that, with a 
forward look, we also have a positive program of our 
own. 

It is for this reason that the mOre incl usive and 
comprehensive term Outlook h as found favor as a new 
name for our publication . There are in teresting and 
challenging facets to the meaning of this word that 
have been spelled out as follows: "outlook - 1. the 
view or prospect fro m a place. 2. mental view; one's 
outlook on life. 3. prospect of the future ; the political 
outlook. 4. the place from which an observer looks 
out; lookout. 5. the act or state of looking out. 6. 
watch kept; vigilance; lookout ..." (Tile Rmulom 
House Dictionary of the English Language). 

CR Constituency - 'Without resorting to a run
down of the membership of the Reformed Fellowship 
that owns and publishes our periodical, it is safe to 
assume that its constituency is predominantly Chris
tian Reformed. Concerning those of other churches 
aff iliated with the Reformed Fellowship, it may also 
be safely assumed that they largely will not be un
congenial to having "CHRISTIAN REFORMED" 
appear in the new name of our publication. 

But will the adoption of this ncw name not cramp 
our style in seeking to achieve the stated purpose of 
this publicat ion? Perhaps somewhat at first, but 
hopefully not in the long run. To get th is clearly 
before us, we quote the purpose as it appears in 
the masthead of every issue: 

"This periodical is owned and published by Re
formed Fellowship, Inc., a religious and strictly non
p rofi t organization composed of a group of Christian 
believers who hold to the Heformed Faith. lts p urpose 
is to give sharpened expression to this Fait h, to 
stimulate the d octrinal sensitivities of those who pro
fess this Faith, to promote the spiritual welfare and 
the purity of Refo rmed Churches everywhere, and 
to further the interests of a ll Christian institutions of 
Reformed caliber." 

To be sure, there is a wide and ambitious sweep 
to this purpose, and surely it must never be lost out of 
sight or abandoned. However, unless reformational 
action is first instigated and achieved right where 



we are, it is hardly realistic to suppose that we can 
do very much to cHect it somewhere else. Honesty, 
as well as modesty, shou ld convince us first to draw 
a circle around ourselves and to say that reformation 
must begin inside that circle before we are going to 
be taken seriously by others when we go out to kindle 
the fi res of reformation among them. Like charity, 
reformation also must begin at home. 

Common Basic Issues - Anyone familiar with 
other churches must know that the basic issues that 
have been agitating and causing controversy in the 
Christian Reformed Church are known to many of 
them also. In our time of unprecedented means of 
communica tion, no church can live in a vacuum or 
on an island. Constantly all churches are being as~ 
sailed by every novelty in the theological hodgepodge 
that becomes increasingly bizarre. It is not strangI:' 
therefore that the root causes or basic issues giving 
rise to eccles iastica l unrest and apostasy in one 
church or another arc pretty much the same, however 
greatly the symptoms on the surface may appear to 
differ. 

Heading all the rest of these basic issues or areas 
of concern is the downgrading of the Bible as the 
authoritative, inspired, infallible, and inerrant Word 
of God. To get off the track at the outset of Scripturc 
means that one should not be surprised to become 
hopelessly derailed throughout the rcst of the Book 
as well. 

The domino theory with respect to the downfall 
of nations to Communism may be debatable bu t who· 
ever is willing, because of the demands of man's 
reason or science, to surrender the authenticity of 
any part of Scripture, will ultimately learn concern
ing the rest of it that the domino theorv is incon
trovertihle as a relentless fact. It is precisely at til(' 
point of what a man belicves or disbelieves about the 
Bible that conservatives and liberals always come to 
a parting of the ways. 

Other common hasic issues by which the fi res of 
controversy in chu rches arc stirred today include the 
following: bona fide or counterfeit ecumenism, in
eluding the question of whether membership in the 
World Council of Churches is to be or not to be ; 
priority in the mission of the church ( kcrygmatic or 
social involvement); complete honesty or mental 
reservations in one's confessional commitment ; the 
liturgica l trend (poetry, drama, and d ialogue IISurp
ing the place of the scrmon); compromise rather 
than conviction becoming the dominant mood when 
ecclesiastical bodies fail to uphold warranted protests 
with firm and clear-cut decis ions: agitation to have 
the church reconsider its stand excludi ng Lodge memo 
bers from church affiliation ; the acceptance of evolu
tion at the cost of the Genesis account of creation by 
divine fiat. 

With good reason there are those who believe tha~ 
the foundations arc being shaken when discussion is 
prolonged and issues like these continue to remain 
unresolved. 

Now it is possible to exercise ourselves and others 
about such issues either in the abstract or concretely 

as these may arise in the particular church to which 
most of the members of the Reformed Fellowship 
belong. It is our conviction that, in this case also, 
judgment must begin right where we are. In our 
reformational pursuits and program we will serve 
others best if fi rs t we are willing frankly and fear~ 
lessly to serve ourselves. 

Comi ng Closer to Home - Let it also be admitted 
frankly tha t an added reason for changing our name 
to T ilE C mUSTlAN REFORMED OIJTLOOK is the intention 
to come closer to the target which members of this 
denomination want to keep in view, thus to increase 
their interest, and also to increase the circulation 
and rcadership of our magazine. It is our hope and 
prayer in following this course, that the concerned 
amI conservative clement in the Christian Reformed 
Church may readily identify themselves with our 
publica tion, that they may also avail themselves of 
the opportunity to express themselves in it, and also 
that others may be led to make common cause with 
u,. 

Moreover, attention may be called to the fact that 
the concerned and conservative elements in other 
denominations also have their own publications. 
Those in the Presbyterian Church in the United 
States (Southcrn Presbyterian) have The Presbyterian 
j Ollnlal; those in the Reformed Church in America 
are now publishing The Conservative Reform ed 
Record; and the Veronlrusten ( those concerned ) in 
the Cereformeerde Kerkcn in The Netherlands arc 
expressing themselves in Wanrl1eid en Eenheid 
(Truth and Unity). It is in keeping with these devel. 
opments that our publication intends increasingly to 
zero in on matters of special interest to the Christian 
Heformed constituency. 

In an effort to step up the circulation of 'ftu-: 
CJllIISTIAN REf'OIlMED OVl"LOOK, attractive offers for 
new and gift subscriptions are explained in ads to 
be found elsewhere in this issue. Next to the Lord 's 
indispensable bleSSing, we are counting heaVily on 
loyal subscribcrs and members of the Reformed Fel
lowship for their assistance in an eHort to increase 
our readership to what it ought to be. 

FLASH ON NEW TIV SEMINARY 

The Reformed Theological College of Nigeria 
(the new Tiv Seminary) will open, the Lord will ing, 
next month at the Shangev Tiev station as a tem
porary site. Teachers appointed are Iyortyom Achin
eku, Principal, and Rev. Paul Agba, both of whom 
have shown a lively interest in Refonned Christian~ 

ity. Officers chosen by the Board of Governors are: 
Hev. Isholibo Sai, Chairman; Rev. Agena Nomsule, 
Secretary; Mr. Pe ter Ayaka, Treasurer. Contributions 
for this new and distinctively Reformed seminary 
may be sent to Mr. Peter Ayaka, Mkar P.A. via 
Gboko, Benue~Plateau , Nigeria. Checks drawn on 
any bank in North Amcrica should be made out to 
the Church of Christ in the Sudan among the Tiv. 
Further information is forthcoming. 



ON SPECIAL ASSIGNMENT 

JEROME 

For most of us the month of January is marked in 
our congregations by an important worship service
one in which we witness the installation of elders 
and deacons. Yet, for you is it really important? Some
one said recently that they think too many professing 
members of the Body of Christ do not see it that way; 
and, especially if the installation takes place on New 
Year's Day, it is easy to skip it. To their way of 
th inking it is a service in which the Form for Instal
lation and the accompanying sermon are intensely 
impractical and impersonal for those who sit in the 
pew. - Maybe they say that they would p refer the 
"simple Gospel," forgetting, or not understanding that 
this so-called "simple Cosper includes all of Scrip
hue. 

Practica l and Personal - But if a child of God is 
concerned with all that God has said to him, this 
installation scrvice is immcd iately practical and per
sonal. It is a service in which what God's Word has 
to say concerning the importance of the Offices of 
Elder and Deacon is said to us. 

One passage which underscores how practical and 
personal these offices are is found in Paul's beautiful 
and blessed letter to the Ephesians: 

And he gave some to be apostles; and some, 
prophets; and some, pastors and teachers; far 
the perfecting of the saints, unto the work of 
ministering, unto the building up of the body 
of Christ: till we all attain unto the unity of 
the faith, and of the knowledge of the Son of 
God, unto a full grown man, unto the measure 
of the stature of the fu lness of Christ: that we 
may be no longer children, tossed to and fro 
and carried about with every wind of doctrine, 
by the sleight of men, in craftiness, after the 
wiles of error . .. (4:11-14). 

\Vhy are we given elders and deacons? What 
purpose do they serve? By inspiration, Paul is saying 
that in the Church, Christ has appointed men, giving 
them special tasks, i.e., offices. These officers are 
charged with a task for the spiritual good of His 
people. If we understand this, then we will begin to 
see the importance of that installation service . The 
history of the Church bears ant the fact that these 
offi ces are b lessed. 

The Office of Elder - The Office of Elder, though 
taught in the earliest days of the New Testament 
manifestation of th e Church , is most beautifully ex-

Ret-. Jerome M. Julien is pastor of the Faith Christian Re
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pressed by Paul much later. You remember that 
when Paul was on the last leg of his Third Mission
ary Journey he stopped at Miletus and called the 
elders of Ephesus to see him. To them he said, 

Take heed unto yourselves, and to all the Bock, 
in which the Holy Spirit hath made you bishops, 
to feed the church of the Lord which he pur
chased with his own blood (Acts 20:28). 

They were charged with the spiritual oversight of 
the flock. 

Even if we do not know much about sheep from 
per.~ona l experience, we do know that they are crea
tures which readily illustrate the Church. They need 
leading; they need disciplining. They are easily at
tacked by wild beasts . They are fearfu l. Paul says, 
"Elders, guard that flock. There are heresies from 
which they mllst be kept. Elders, lead that flock. 
They will stray. Elders, comfort that flock. They are 
afraid." To them is given overSight. This involves 
the preaching and the teaching and the spiritual rul
ing of God's people. 

The Office of Deacon - Another Office, that of 
Deacon, is spelled out historically. In Acts 6, we are 
given the facts. Because of the great task belonging 
to those who were overseers of the flock , some work 
- very necessary work, too - went undone. To the 
Church the problem was explained, and seven men 
of good report were chosen to the office of Deacon 
to do these necessary, but undone works. Very simply, 
their task was that of providing Christian mercy. 

Theirs was not a secondary office. They were 
not second-rate. Sometimes today the office of 
Deacon is made to appear as a secondary office. 11 
is thought by some that the Office is really just the 
finance department of the Church. According to 
Scripture, these men have a much loftier task than 
that. Others view the office as a stepping-stone to 
that of Elder, so that no man is fit for the office of 
Elder unl ess he has first served as Deacon. This is 
not true. There is no ground in Scripture for this 
tradition which often degrades the office of Deacon. 

The office of Dea(.'On was institut(xl to reflect the 
Priesthood of Jesus Christ. As Christ healed the sick 
and fed the hungry, so the Deacon cares for the poor 
who, we are told, are always with us. 

Provision for Our Needs - These men whom 
Christ employs for office in the Church are with us 
for a very good reason. Paul expresses it beautifully 
in the words of Ephesians 4. They are given for the 
upbuilding of the Body of Christ, so that you and I 



will be made perfect in our service unto the Lord. 
They are to help us in our needs. You and I will need 
to know the Word of Truth. You and I need to be 
guided in the way of God's fear. We need to learn 
disciplined lives to God's glory. We need from time 
to time some expression of mercy. 

W hy do you and I have these and similar needs? 
Paul indicates that we are children. We are fickle , 
changeable, tossed about like the waves of the sea. 
We are easily deceived, easily taken in. \Ve are not 
perfect; we are not full-grown in Christ. We are 
weak, and in our weakness direction for life is not 
clear and error is often appealing. 

This Means Work - Those Elders must work. They 
must see to it that God's inspired, infallible Word is 
proclaimed to us. They must see that our children 
and their children receive the instruction they need 
in the Tru th. They must instruct and comfort in 
Family Visiting. They must watch for our souls
for our good - for God's glory. 

The Deacons must work, too. In our hours of 
need we are often greatly tempted. When we are 
in want it is easy to handle the name of our God 
profanely (Prov. 30:8, 9). When the tear fa lls in grief 
it is easy to cry out against God. The Deacons must 
work, considering our needs, and always doing this 
spiritually. If the need is not financia l or material, 
they can still bring comfort and consolation. They 
can and must because they are familiar with God's 
Word. Deacons, like Elders, watch for our souls and 
must give account of their work. 

What is there for me? - Often it is a temptation 
to think of what transpires in the Installation Service 
as particularly, and maybe only, for those new Elders 
and Deacons. The theme of the worship service is 
found in the biblical teaching of Office. The Form is 
read . Perhaps the Form of Subscription is read and 
signed in your presence (an excellent addition in days 
such as these when creeds are oftentimes treated with 
some carelessness). What is there for me, we some
times ask. And the answer is, ever so much! 

We are being reminded of our needs. We are 
being told that Christ cares for His Church. We are 
being instructed that these men, earthen vessels like 
us, have a tremendous God-given task. And seeing 
all of this, we should bow our heads and hearts in 
gratitude to the Lord. Further, we should pray for 
them that they may receive grace to d ischarge the 
duties they have been given, and that in this day of 
great unfaithfulness they may be made faithful to 
Cod's Truth , never flinching from that fa ith, once 
for all delivered unto the saints. Moreover, we should 
pray that God may be pleased to lead us through 
them for our perfecting, "unto the building up of the 
Body of Christ." And then, we must listen, as God 
says to us: 

Obey them that have the rule over you, and 
submit to them: for they watch in behalf of 
your souls, as they that shall give account; that 
they may do this with joy, and not with grief: 
for this were unprofitable for you (Hebrews 
13,17). 
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SHRUG OFF 
THE CENTURY! 
LEONARD GREENWAY 

"Shrug aU the 20th century. Time Joses its mean
ing on serene, tcopical Sanibel Island." 

So reads a vacation advertisement in the Decem
ber 5, ]970 Saturday Review. Scores of magatincs 
on our s tands, to say nothing of the newspaper and 
T V commercials, carry glamorized appeals to people 
who have leisure time and money a nd who arc 
looki ng for new dream worlds in vacation lands. 
What a smorgasbord of travel p leasure is set before 
them! "You get that F rench Ri viera feeling when yOIl 

cruise the Caribbean on the .. . . Colden days, fun
filled nights, warmth, exuberance, gaiety, pools, lido 
decks, Boutiques, ... and most of all that French 
Riviera feeling." 

They tell LI S the American economy is wobbly 
and in jeopardy, but one would never guess it watch
ing the prosperous patrons of our travel agencies 
inqu iring about a new "getaway opportunity." Says 
one commercial, "Everyonc deserves a chance to get 
away." I am not now minded to argue with that 
commercial. Fact is, we preachers like an occasional 
"getaway." vVe have Ollr "breathers" and Ollr "breaks," 
and we enjoy them with no compunction of con
science. We pastors see nothing unbecoming to our 
calling in anticipating our annual vacation. Nor do 
we begrudge our people thei r times of rest and 
relaxation. 

Some of us, however, are worried abou t what 
appears to be an increasing pre·occupation Wit11 
leisure-time activities. For th is reason it may be 
profitable for us to think about the whole matter of 
a Christian's respon!iible lise of time, specifically 
leisure-time. 

Some years ago the grea t New Testament scholar 
A. T. Robertson was in Grand Rapids for a series of 
lectures and one morning he addressed the Calvin 
College student body in a chape l service. H e madc 
some interes ting remarks about "redeeming the timc" 
(Colossians 4:5) which he translated as "seizing thc 
now-time (present opportunity). One of the things he 
stressed was the value of the present time and the 
importance of usi ng it as Christians to the best ad
vantage in the service of Christ. H is message was 
fre ighted with warnings about the sinfulness of wast
ing time. He spoke almost harshly about people in 
the prime of life giving youth a bad example in the 
m isuse of hours, days, and weeks. Said he, "Let no 
opportunity slip of saying and doing what may 
further the cause of God." (This chapel talk, by the 
wny, was later published in a volume bearing the 
litle, Passing on the Torch.) We students along with 
our professors walked out of chapel that morning 

Dr. Leonard GreenW6!1 u postor of the Riverside Clni8tian 
Reformed Church of Grand Rapids, Michigan. 

chucklin g over Dr. Robertson's mannerisms and 
anecdotes - he had an abundant supply - but also 
impressed with his pointed remarks about the 
preciousness of time. 

The Problem of Leisure-Time - One is not exag
gerating when he speaks of the problem of leisure
time. It is a real problem and threatens to become 
even more serious. Hclatively few Americans, I fear, 
arc aware that this problem is approaching the 
proportions of a grave social crisis. 

Hcrbert Simson of Carnegie-Mellon University 
wa rns that the rapid automating of most routine labor 
operations could cause the Puritan work ethic to 
collapse, leaving millions to succumb to the "diseases 
of leisure." A similar warning is sounded by Robert 
Lee in his timely book, Religion and Leisure in 
America: "A new day is dawning on the American 
scene. Never before have so many had so much free 
time on their hands. Modern Americans stand at the 
threshold of a revolution in leisure-time that is fuJI 
of promise and yet pregnant with perils" (p. 9). 

Not long ago a group of distinguished news com
mentators on an end.of-the·year rou ndup television 
p rogram was asked: "What is the gravest social crisis 
facing the American people in the year ahead?" One 
by one the commentators gave their opinions. At last 
Eric Sevareid's turn came to speak. Much to the 
surprise of the others, and in striking contrast to 
what they had said, he stated that he thought the 
most dangerous threat to American society is the rise 
of leisure and the fact that those who have the most 
leisure are the least equipped to make usc of it. 

"Time Marches On" - Regardless of whether we 
want it to or not, "time marches on." I t is impossible 
to grasp and to hold one moment in the flow of time. 
Our life is passing - passing swiftly! The Psalms 
describe this movement with vivid imagery: It is 
compared with the Right of birds - "we flyaway" 
(Psalm 90: 10). It is like grass which in the evening 
"is cut down and withereth" (Psalm 90:6). "My days 
consume away like smoke" (Psalm 102:3). ''Behold, 
thou hast made my days as handbreadths; and my 
lifetime is as nothing before thee" (Psalm 39:5). 

I·laving recently witnessed the end of another 
year, a nd having been painfully rem inded of those 
who began the year with us but who departed this 
life before the year ended, we repeat the words of 
the Psalmist , "We bring our years to an end as a 
sigh" (Psalm 9O:9b). 

A p rofessional photographer once proposed the 
production of a film that could be more shocking to 
some folks than anyth ing seen in the commercial 
theater. He suggested that someone be photographed 
once each day during his lifetime from his birth 
to his death . These pictures then, assembled in 
proper order and made into a film, could be reeled 
011 in less than a half hour. One would see the 
strange sight of a Iifctime begun and ended within 
the time some folks take fo r their lunch-breakl That 
would be a shockerl The face of an infant rapidly 
maturing and then becoming wan and wrinkled. The 
playful hands of a little child in a few mome nts be
ginning to tremble. An crect and vigorous body 



quickly turning to that of a bent and weary old man, 
\Vords of admonition and warning would not have 
to be added to a film like that. It would deliver its 
solemn message without audio. Verily it is so, as 
James describes it: our life is as a vapor "that ap
peareth for a little time, and then vanisheth away" 
(4014). 

Not all people have the faith and assurance to 
take this somber fact trustfully and submissively. 
They suffer much anxiety from this perception of the 
ongoing nature of time and the transitoriness of life. 
They expelience a sense of dread well expressed by 
James Muilenberg in his essay, "The Biblical View of 
Time": "We are haunted again and again by the 
pai nfu l awareness that the shining moment passes, 
the day comes to an end, some silver cord of con
fidence is snapped, some dream dispelled, some 
faith shattered. The whirling of Time brings in its 
revenges. The present forever Rees to the past, the 
future forever breaks in with relentless speed. \Ve 
are forever confron ted with the unexpected, the un
anticipated, the new. . There is something pro
fou ndly disquiet'ing and threatening in the temporal
ity of existence." 

Consider the plight of people who let despair 
write the final word over the flow of time, who see 
life as ultimately meaningless, and death the im
penetrable darkness . Shakespeare's Macbeth saw it 
that way: 

Tomorrcnv, and tomorrow, and tomorrow, 
Creeps in this petty pace from day to day 
'fa the last SlJllable of recorded time, 
And all our yesterdnys have lighted fools 
The way to dusty death. Out, out, brief candle! 
Life's but a UXllkin g shadow, a poor player 
That struts anel frets his hour upon the stage 
And then is heard no more: it is a tale 
Told by an idiot, full of sound and fury, 
Signifying nothing. 

The Christian Use of Tim e - Macbeth's evaluation 
and the Christian's understanding of time are poles 
apart. The Christian sees time as a gift of Cod, as 
he sees all of life as a stewardsh ip. For that reason 
he feels constrained to take a serious attitude towards 
what is called "idle time." He knows that all time 
has significance because of what fills it, and his first 
concern is with the quality of the contents, not the 
quantity. The Christian cannot forget that his Lord 
had something to say about abundant living (cf. John 
10: 10), and that even a minimal interpretation of 
those words calls for something more than a life 
centered in wealth and things. 

Nothing is farther removed from the biblical 
eva lu ation of time than the notion that we are at 
liberty to regard leisu re as time free of any sense of 
obligation. Surely the prayer of Moses has something 
to tell us here: "So teach us to number our days 
that we may get us a heart of wisdom" (Psalm 90: 12). 
"There is nothing wrong with fun and pleasure," 
writes Robert Lee; "it is an essential part of life, 
but it is not all there is to life or leisure . Let us 
therefore get rid of our ideas that leisure is time for 
irresponsibility and no obligations." 

I fear that many Christians have capitulated to 
the commercializing and glamorizing of leisure-time 
activities. 1 fear that goals more worthy of our in
terest and investment have su ffered from our self
preoccupation. As we hurry from one leisure-time 
pleasure to the next, we refuse to consider the ques
tion: Are you i,l this experience and relationship aU 
you can be and should be? And really now, isn't that 
the ultimate question to be answered in our use of 
the gift of time? 

Not long ago I had dinner with a group of .people 
some of whom are either retired or semi-retired. They 
are in good health and have much to give to the 
church in the way of experience and leadership. But 
instead, they are on the road, on the sea, or in the air 
a good share of the time. They move almost breath
lessly from trips to jaunts, and when they are home 
and have time to visit with their families and friends , 
they have in their pockets and handbags colorfu l 
travel brochures which are germinating plans for the 
next excursion. These people - and there are many 
like them - have years of seasoned experience and 
accmn ulated knowledge which if properly consecrated 
and wisely channeled could be of great blessing to 
the church. Where better than in the life and work 
of a congregation - as that congregation faces the 
complex of community challenge while it is also in
volved in denominational problems - can the benefits 
of matured faith and ripened experience be most 
advantageously conferred? But alas, in so many in 
stances the people who have so much to give in these 
respects are away from their congregations several 
months each year, having a jolly good time "shrug
ging off the 20th century on some serene Sanibel." 

This I regard as unjustifiable so long as there 
are no personal considerations of health or physical 
impairment that serve as extenuating factors. Ev
idence is not wanting that there are congregations 
which must repeatedly enlist the services of less 
qualified leaders and workers because the folks who 
have so much to contribute out of a fu nd of knowl
edge and wisdom are not around long enough to 
maintain an effective sequence of service in their 
respective congregations. 

Perhaps the following p rayer sums up pretty well 
what I have been trying to say: 

a Thou, who canst not slumber, 
Whose light grows never pale, 

Teach us aright to number 
Our years before they fail; 

On us Thy mercy lighten, 
On us Thy goodness rest, 

And let Thy Spi,rit brighten 
The hearts Thyself hast blessed. 

Dorel, give us new endeavor 
To serve Thee every day, 

To Jumor goulen hours 
Before they pass aUXIy. 

Lord, make us faithful steUXIrds 
Of talents Thou Iwst given, 

And bring us to life's fullness 
Which waits for us in heaven. 



•THE INROADS 
OF SUBJECTIVISM 


PETER OE JONG 

W. A. Visser ' t Hoaft in his little book, Rembrandt 
and thE Gospel, calls attention to the great Mcrisis of 
the European mind" of the seventeenth century, 
characterizing it as "n turning from the objective to 
the subjective, from theocentric to anthropocentric 
thought." In this time of crisis he observes that we 
may say of the famous painter "what Conrad Ferdi
nand Meyer says of Luther: 

He fee ls !.he grea t upheaval of the age, 
And firmly clasps his Bible." 

Such a "turning from the objective to the su bjective," 
from Cod<entered to man-centered thinking has con
tinued to characterize the movement of thought from 
the seventeenth century into our own time. 1t does 
so to an unusual degree today. Four years ago, in the 
April 1966 TORCH AND TRUMPET I pointed this out in 
an article entitled, "T he Heformcd Faith and the 
Danger of Subjectivism." 

That article was occasioned by my having run 
across a remarkable little book on Anabaptism pub· 
lished in 1940, written by J. W. Tunderman and en
titled , Marn ix van St. Aldegornle en de Subjectiv
istil>t:he Stroomiflgen in de 16de Eeuw. The thrust 
of this little book is that one of the greatest threats 
to the Reformed faith has always been and continues 
to be Subjectivism. To be such a "subjectivist" 
means that one makcs the starting point in his 
thought and lifc not the Word of God and its author
ity but, like the sixteenth century Anabaptists and 
like modern philosophers ever since Descartes, one's 
self and his own experience. 

Tunderman observed that this movement which 
began with the human self as the only thing that 
was certain was opposed by Reformed people in the 
sev~nteenth and eighteenth centuries, but gradually 
ga ined thc upper hand. 

In the nineteenth century there arose a new Ref
ormation which repudiated this subjectivism, but in 
our day this subjectivism threatens to destroy what 
is left of bot h the sixteenth and nineteenth century 
Reformations. I pointed ou t four years ago how aptly 
that analysis applied to a number of our church 
pr,)blems. Since that time it has become even morc 
apparent that this subjectivistic preoccupation with 

man's thought and experience is destroying the Re
formed faith in thc authority of the Word of God. 

The "New Theology" is Subjectivistic 
Does the above sound like too sweeping a judg

ment? Let's look at some evidence: 
In the Reformed Journal issue of December, 1969, 

John Timmer, a Christian Reformed missionary in 
Jap"n, published the concluding article of a survey 
of recent theological developments in the Reformed 
Church in The Netherlands. It was entitled, "'G. C. 
Berkouwer: Theologian of Confrontation and Co
Relation:' To hclp us to understand Berkouwer's 
theological method Timmer refers to an essay of D r. 
Cornelis van Peursen, professor of philosophy at the 
Free University, entitled, "Man and Reality - the 
History of Human Thought" (in A Readet' in Con
temporary Theology, 1967 ). 

In this essay Dr. van Peurscn distinguishes three 
sucecssive stages in the history of human thought 
which he characterizcs as (1) "mythical," (2) "on
tological" and (3) "functionaL" In the ontological 
stage he says man was concerned about definitions, 
about understanding what is. This stage, however. 
is past. We are now in the "functional" stage in 
which man is no longer concerned about what is 
but only what works. Now "Real is what directly 
relates to us. Real is what functions in our life." 
"Reality is that wh ich functions. What is the mind? 
Not a thing or a substance, but an action: the act of 
thinking." "Functional man does not ask: who or 
what is God? but : what does God do?" Similarly, 
concerning man he observes: "Man's time and context 
co-determine who and what he is." The modem mind 
no longer thinks in terms of "being and substance," 
but it "thinks in terms of event and action. Our 
thinking is d ynamic rather than static." 

Now it is the contention of Dr. van Peursen that 
we share this transition with other men of our time. 
"W(; hear the Bible through the patterns that we 
share with our contemporaries." "If we are to wit
ness effectively to our generation we must do this in 
the language and thought patterns in which modem 
man feels at home." 

Timmcr sees this analysis of van Peursen as very
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and the new theological trends in The Netherlands 
and he heartily recommends that we go along with 
this modern movement. 

As an analysis of the thinking of the so-called 
"new theologians" in The Netherlands, the article is 
extremely illuminating, but just consider the view of 
the Bible which it endorses. Could anything be more 
rankly subjectivistic, more of a sellout of the Re
fOJ·med faith in the Bible's authority than this? When 
we no longer care or try to lead others to care about 
what is, but only care about what appeals to men as 
working, what is left of the authority of God or of 
Hi.; Word in our way of thinking? Timmer may 
claim that this new "way of thinking" is not a serious 
matter since it only "relates to how we think, not so 
much to what we think. It gives structure, rather 
than content, to what we think." 

It should be perfectly obvious to anyone who 
reflects on what is being said that indifference to 
what is, regardless of whether the Bible says that it 
is or not, is decidedl y a matter not just of structure 
but of content. One who no longer cares about what 
Cod reveals concerning Who and what kind of Cod 
H e is, but says he is concerned only about God's 
"function" toward him plainly reveals that the only 
real authority he recognizes is his own. This is be
coming man-centered with a vengeance! A witness 
that would adapt itself to this "functional" concern 
of modern man is no longer a gospel indictment of 
his sin of self-centeredness but a complete surrender 
to it. This is the movement that in the new theology 
in The Netherlands approaches the Bible with its 
own modern philosophical assumptions and increas
ingly decla res that one after another of the events it 
records and the doctrines it teaches are untrue or 
irrelevant to "functional" modern man. 

A " Reformational" Attack on the Bible 
The Reformed fa ith in the authority of Cod's 

\Vord is not only under attack from those in Europe 
and here who are advocating an increasingly frank 
sellout to modern unbelief. It is also undergoing an 
attack from the side of others from whom we had 
expected much better things, men who claim to be 
especially committed to the Word of Cod. 

We nnd such an unexpected subjectivist attack in 
the little book of lectures hy Arnold DeGraaff and 
Calvin Seerveld entitled, Understanding the Scrip
tu res. In this little book, which has received high 
pr3ise, being hailed by one writer as "the rough 
equivalent of Luther's 95 theses," Dr. De Graaff be
gins the series of lectures by presenting the idea 
that the Word of God is a saving proclamation and 
a religious directive for the transformation of our 
lives, and he protests against ways of misusing it as 
though it were merely a collection of abstract teach
ings or moral lessons detached from the whole of 
lif~. 

If De Craaff were con tent to make this point the 
lectures might well merit only the high appreciation 
a mI praise some are giving them. The trouble with 
these lectures (as I pointed out in some articles in 
C(/lt~jnist-Contact a year ago) "was that they did not 
just stress this important truth, but went much fur

ther, even to the point of making such overs1:atements 
as Ihat the Scriptures 'do not contain any rational, 
general theological statements about God and h is 
creation ...' (p. 2), and that 'the Bible does not 
contain any moral lessons' (p. 29). 

"Dr. De craaff called a Bible manual's moraliza
tions about Joseph's 'industriousness and honesty' not 
merely inadequate, but 'plain falsehoods.' In his 
treatment of a discussion of God's Providence he 
seemed to be criticizing not merely a faulty, abstract 
manner of dealing with this doctrine, but he rid
iculed such statements as: 'God's providence makes 
all things work together for good ...,' and 'Nothing 
happens by chance,' and 'man proposes, but God dis
poses,' even calling the latter 'blasphemy!' '' 

How are we to understand this opposition not 
only to a wrongly abstract way of dealing wi th Chris
tian doctrine or morals, but to the very idea that the 
Bible teaches any propositional truths or morals? 
Reflecting on this characteristic of the author's pOint 
of view which seems to come out especially in some 
of these remarkable overstatements . . we are 
carried back to the in troduction." 

There Dr. De Graaff defines the Bible as "the book 
of the acts of God," and, secondly, as containing 
"man's response to God's revelation" (p. 2). "Sum
marizing our findings," he says "it is not the purpose 
of the Bible to inform us about the nature of Cod's 
being or his attributes. To treat the Scriptures as if 
they did contain such general, theological statemen ts 
and propositional trut hs, therefore, would be to dis
tort the very nature and purpose of the Word of God." 
"It is only in his actions that God's being and his 
att;ibutes are revealed to us" (pp. 9, 10). 

Where does Dr. De Graaff get this intense antip
athy to the idea that the Bible contains any proposi
tional truths or moral commands and to the idea that 
it teaches us anything about God's being and attri
butes other than as revealed in action? Even a casual 
reading of many parts of the Bible makes it perfectly 
obvious that he did not get this viewpoint from it. 

The Bible includes not only a record of God's 
works but also His words. It tells us not only what 
He has done, but also that and Who He is! H is cov
enant Name is not "I DO" as De Graaff's theory 
would demand, but "1 AM" ( Ex. 3:14) . 

The Psalms especially abound in the praise of 
God's attributes as well as His works. The Bible is 
plainly concerned about both Who H e is and what 
He has done; it knows and allows no such antithesis 
between Cod's Being and acts as De Graa£f insists 
upon trying to dri ve between them. Where does he 
get this idea? The answer is obvious. This is the 
san,e effort to replace "ontological" thinking (or think
ing about what is) with "functional" thinking (or 
thinking about action) which van Peursen has de
scribed as the peculiar characteristic of our age. D e 
Graaff at this point is not reflecting the Bible's teach
ing at all but just the same subjectivism which 
dominates the liberal Reformed theological move
ment in The Netherlandsl 

When I raised these objections a year ago Dr. De 
GrnafI to whom I presented them said that he was 



misunderstood, but he refused to make any effort to 
explain his position. If he does not really believe 
what he says, that is reason for gratitude, but it is 
what he says that is being read and accepted by his 
followers; and, in default of any extenuating explana. 
tions on his pa rt, we must deal with the pos ition that 
he maintains in his writings. I was urged by one 
familiar with his work to read his book, The Educa. 
tional Ministry of the Church in order to reach a 
more favo rable conclusion rega rding his position, 
Having finall y read this book with considerable ap· 
pre::ciation of many of the observations it contains, 
I find its conclusion reinforcing the very criticisms 
p rompted hy the other book. What is De Graalfs 
conclusion in this book? 

In his Ellcyclopaet/ie ..., Dr, A. Kuyper at· 
tempted to derive every theological discipline 
from the Scriptures, as the 1)rillci1)iUfn divisions 
for theology. But if one takes one's starting point 
exclusively in Scripture, it is impossible to ac
count for man as the believing subject and the 
church as the commun il y of believers. The Word 
of God revea ls the nOrm for our faith , it pro· 
claims to Whom we ought to di rect ourselves in 
our believing, and it tells liS how man has re
sponded to this revelation, But the Scriptures 
relate these things in the language of fa ith . 
Nowhere does the Word of God give a theore· 
tical account of these norms, nor does it present 
an analysis of the structural laws that govern 
our believ in g and the church with its offices. The 
Bible appeals to and is in hmmony with these 
structural norm s, but to discover and theoretica ll y 
describe these norms we must turn to creational 
revelation. Dr, Kuype r's attempt to derive theol
ogy solely from Scriptural reve lation stood in 
the way of a further development of theology . . 

Dr. De Gran£f goes on to pronou nce D r. \ Vatcrink 
just as mistaken as Kuyper in his attempt to p laee the 
psychology and sociology of rel igion within theology: 

On the one hand he wantcd to maintain Kuype r's 
conception of Scriptu re as the principium for 
theology, while on the other hand he was forced 
to acknowledge the structural laws (which can. 
not be derived excl usively from Scripture). This 
dilemma was solved by making the psychology 
and sociology of religion also sub·divisiolls of 
theology, which deri ve their main principles 
dinx:tly from Scri pture. New biblical inSight , 
however indicates that this conception of psycllOl. 
ology (the soul) and sociology can no longer be 
maintained. 

\Vithout reference to the structural norms re
vealed in creation, theology cannot account for 
man's faith , nor for the church as the fellowship 
of believers, nor for the nature of the church's 
ministries. The basic concepts of which theology 
avails itself cannot be derived directly from 
Scripture, since Ihe Bihle does not conta in scien
tific theological concepts. The Word of Cod is 
not a textbook for theology. Even dogmatic 
theology, therefore cannot do without a n analysis 
of the structure of faith . If the theologian limits 

himself exclusively to Scripture, he is continuall y 
in danger of confusing the direction, the content, 
and the structure of faith , which invari ably leads 
to a docetic conception of faith, giving room for 
a new dualism behveen grace and nature. 

The writer continues: 
How shall we account for the structure of the 

church's ministry, its preaching, evangelism, 
pastoral care, diaeonate, and education? Our 
answer is, by taking seriously the revelation of 
God's will in the order of creation. How else 
could we account for the structural norms that 
govern these ministries of the church? Since 
scri ptural revelation is in harmony with and ap
peals to creational revelation and since the mean· 
ing of Scripture cannot be grasped without can· 
sidering the creational ordinances, we have fclt 
free to make use of the 'ground plan' of these 
structural nonns that has been provided by the 
Philosophy of Law. As a systematic discipline, 
theology cannot do without such a theoretical 
acco unt of the order of creation ( pp. 156·158). 

N.)tice the tremendously important statements that 
D r. De Graarf has been making: Dr. Kuyper in theol
ogy and, following him, Dr. Waterink in psychology 
and sociology were mistaken in trying to derive thei r 
systems of thought from the Bible. When we do that 
the Bible "inwriab fy" mislead s us, giving liS a fa lse 
conception of faith! To understand the "church's 
ministry, its preaching, e1X1ngelis lJl., 1X'storal care, 
di(l(;onote and education" we must turn not to the 
S ibl(" but to the "creational ordinances." And those 
"cn:a l iOI1<11 ordi nances" arc not just self·evident. They 
must be d iscovered by Doo}'cweerd's Philosophy of 
/...tIlL'. Notice how the Bible is being down -graded, 
set aside - we are even WOrried against being misled 
by it - and in its place there stands thc sovereign 
Dooyeweerdian Philosophy, or rather the interpreta
tions heillg given to it by some of its North American 
disciples! If this is not an attack on the Bible by a 
modern subjectivism, what is it? One is reminded 
of the warning of Christ, "Why do ye also transgress 
the com mandment of Cod because of your t radition?" 
--But in vain do they worship me, Teaching as their 
doctrines the precepts of men" (Matt. 15:3, 9), and 
the point ed warning of the Apostle l)aul to the Col os· 
siaus whose faith was also threatend by TIlen who 
claimed additional, superior light : "Take heed lest 
thcre shall be anyone that maketh spoil of you 
through his philosophy and vain deceit , after the 
tradition of men, after the rudiments of the world, 
and not after Christ" (Col. 2:8). 

Destructive Results of Subiectivism 
The mischievous consequences of setting aside 

the Bible as the only infa llible rule of faith and life 
in favor of a certai n brand of philosophy appear in 
mar.y ways. \\'hen one sees this philosophy displacing 
the Bible he is no longer surprised as I at fi rst was to 
fint! Dr. De Graaff after a critique of the novel 
Catcher in the Ryc. making the remarkable assertion 
thJ.t "In gcneral, Christians have been unable, just 
like non-Christians to integrate their sexual function
ing in the whole of their lives and to give the feelings 



of love, tenderness, and affection their rightful place 
in normal, everyday human relationships" (Focus, 
Jan. 1959, p. 10). Although there have always been 
some Christian homes which have had sexual prob
lems, does Dr. De Craaff mean to tell us that the 
H oly Spirit has for nineteen hundred years been 
failing to guide Christians into happy service of the 
Lord in this area of their lives? I can't for a moment 
believe it! Only one who makes his guide not the 
Bible but a particular brand of modern philosophy 
could accept that. 

And the pity of it is that this kind of teaching lends 
direct support to the idea already too prevalent 
among teen-agers that, "My dumb old folks can't 
understand me; they don't know anything about sex!" 
In the light of this downgrading of the Bible to 
substitute for it guidelines drawn from more modern 
sources one also begins to understand the otherwise 
am.ning remarks of Dr. De Craaff's colleague, Dr. 
Calvin Seerveld, at the June Christian Reformed min
isters' conference , to the same effect that most Chris
tian families have never come to appreciate Cod's 
purpose in their sex relationships and his suggestion 
that it might be a good thing if members of the fam
ily practiced nudity in their homes, Japanese style, 
in order to get rid of their unwholesome inhibitions. 

From where do such ideas come in the teachings 
of these men who want to be "Reformational" philos
ophers of the Word of Cod? Obviously they do not 
derive from the Bible which promised the Holy Spirit 
would guide believers throughout the centuries in 
'"all the truth" (John 16:13), which in its early chapters 
tells us how Cod provided clothing for man's use, 
gives no commendation to Noah's shameless nudity, 
and has some strict prohibitions about "uncovering 
nakedness." Plainly these ideas did not come from 
ancI get no sanction from the Bible, which has been 
dismissed as not an adequate guide in sociological and 
psychological problems. They come directly out of 
modern subjectivistic and humanistic philosophy. 

The same considerations help us to understand Dr. 
Seerveld's peculiar presentation of "love" at that con
ference in almost completely physical terms, quite 
ignoring the fact that the Bible in dealing with love 
even between man and wife doesn't even use the 
Creek word that stresses a physical relationship but 
uses the one that refers also to relationship with Cod, 
"agapao"! This D ooyeweerdian philosophy has been 
criticized as wanting to do away with a "body-soul" 
or "body-spirit"· distinction in spite of the fact that the 
Bible teaches it, and where a clash comes between 
th is philosophy and the Bible the latter just has to 
be ignored! 

An articlc by another writer in the September 3 
Calvinist-Contact on "The Moral Revolution and the 
Generation Gap" rellects the same kind of thinking. 
It eontains such remarks as these: "We are inclined 
to take it (sexual promiscuity) much less seriously than 
our elders"; and ".. materi alism and greed are 
responsible for more evil than any other human fail
ing"; "The students therefore reject the ethic of the 
older generation and with it, its right to rule." It 
is plain in this article that the law of God which 

places "Thou shalt not commit adultery" on the same 
level as "Thou shalt not steal" takes little or no part 
in the writer's evaluation. After all, have not teachers 
such as Dr. De Craaff told us that the Bible teaches 
no moral lessons and that its commandments are 
relative? 

In the light of these expressed views of Dr. De 
CraaH we can begin to understand the problems that 
continue to arise around the AACS (Association for 
the Advancement of Christian Studies) movement, 
problems regarding which my colleague, Dr. Peter 
Y. De Jong, asked some questions in the July 1970 
TOl\CI-J AND TRUMPET to which he has as yet received 
no answers. 

That our students in universities need all the sup
port they can get to be guided and strengthened in 
the fai th of the gospel is obvious, and the AACS 
movement has invited wide support in its efforts to 
meet that need. But why the AACS movement should 
attempt to set up study conferences and "cells" 
throughout our churches even dealing with such 
subjects as the nature of the church, and why it 
should almost always stir up controversy within our 
Christian school movements is much less obvious. Dr. 
De Craaff's illuminating remarks clear up whatever 
mystery there may have been about such questions. 
He has told us plainly that the Bible is not an ade
quate guide regarding such matters as the nature of 
man, of his faith, of the church and such matters as 
'"the structure of the church's ministry, its preaching, 
ev::mgelism, pastoral care, d iaeonate and education:' 
In all such matters we mllst have the superior light 
shed by the philosophy which he and others in the 
AACS hold. As long as one aecepts this assumption 
and shares the eHort to shed this superior ligh t 
throughout our churches and schools as well as in the 
world, all may seem to go smoothly, but if one, while 
appreciating many of the critical observations of this 
phil osophy is less than convinced of the soundness 
of its own system and is unprepared to let it dis
pla<:e the Bible as final guide, how can trouble be 
avoided? 

H ow serious that trouble can become, the prob
lems of Second Toronto, as reported in the Agenda 
of thc last Christian Reformed Church Synod, have 
revealed to the whole church . Will we never learn 
that letting men's subjective opinions, even those of 
able philosophers, take precedence over the ·Word of 
Cod is not an innocent, academic thing but that it 
will destroy the doctrine and life of the Christian and 
the church? 

One regrets to sec traces of thc same erosion of 
the Bible's authority by modern subjectivism appear 
in the writing of Dr. Paul Sdu otenboer in the Inter
nalinnal Reformed Bulletins (Jan.-April, 1968; July, 
1969) in wh ich he in discussion with Professor 
Norman Shepherd of Westminster Seminary empha
sizes as a key statement that "unless we see that 
Scripture is the only means to connect us with the 
rcvelation of God in Christ, it is only sO many human 
words." Notice the connection: Unless we see . . " it 
[the Bible] is. In other words what the Bible is, is 
made to depend on what we see in it! Isn't this state



ment the rankest kind of subjectivism? We must 
begin with what Cod has said and recognize that 
that is not changed by what men attempt to make 
of it or even by their refusal to listen to it at all! They 
can't change Cod's Word. They attempt to twist 
it or reject it to their own destruction. 

"But these are all fine Christian men!" someone 
may object. That may be tme, but it does not justify 
what they are teaching. Peter was also a fine Chris
tian: the Lord had just commended him. But when 
Peter, instead of proclaiming God's truth, began con
tradicting the doctrine of his Lord, Jesus rebuked 
him with a sharp, "Cet thee behind me, Satan ..., 
for thou mindest not the things of God, but · the 
things of men." "If any man would come after me, 
let him deny himself, and take up his cross and 
follow me" (Matt. 16:23, 24). Even Peter must get 
rid of his "subjectivistic humanism" if he is to serve 
Christ. That has always been the enemy of the 

Christian faith in the church as well as in the world. 
M3.Y God help us to sec that and deliver us from it. 

Subjectivism in the form of Anabaptism with its 
inner light attacked the faith of the gospel, as 
Marnix, Tunderman, and many others have pointed 
out, and it does so to the present day. In the form 
of Arminianism which denies the sovereignty of God 
in order to stress the importance of man's decision, 
subjectivism attacked the Christian faith and con
tinues to do so. But it also attacks the faith in the 
form of the so-called "new theologies" in Beformed 
circles, when Drs. Kuitert, Baarda, Koole, and their 
colleagues reject large parts of the Bible, and when 
others permit their philosophy to become an idol 
which replaces it as the infallible rule of faith and 
life. May God help us to take the stance attributed 
to Luther and Rembrandt : 

He fee ls the great upheaval of the age, 
And firmly clasps his Bible. 

THAT versus HOW in Creation 

AALDERT MENNEGA 

That God, in the beginning, created out of noth
ing all that exists is abundantly clear from a reading 
of Genesis and other parts of Scripture. A nd certain 
particulars about Creation are also evident, such as, 
e.g., that man is the crown of creation, and that 
plants and animals were created to reproduce after 
their kind. And from Scripture we also know the 
most basic answer to the question of how God created 
because it says very clearly that God created by the 
power of His Word: God spoke and it was ( Heb. 
11:3; Gen. 1). 

Many times, however, another question about 
how God created is asked. Who has not heard or 
read a remark in this vein : '1he Bible tells us that 
God created, but for the how we must tum to natural 
science." But this question of how is different in 
nature from the one above, because it is asking what 
processes God used, how long his creative acts took, 
whether He could have done one thing or another, 
and so forth. These questions arc exactly of the 
nature that we ask about the created structure, about 
His creaturcs. But these are illegitimate questions 
to ask about God's creative acts because these acts 
are flot subject to scientific investigation. The acts of 
God whereby He called into being a new creature 
are not the same as those whereby He upholds that 
creature. But the only investigation which natural 
science can carryon is about the upholding and 
unfolding of the creature. And we can only come to 
a limited understanding of this by studying one of 
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two thi.ngs: a) the unfolding of presently living or
ga nisms or of currently existing inorganic things in 
their various relationships, or b) the record that was 
left (e.g., in the crust of the earth) by these organ
isms and events which occurred in the past as un
fo ldings of these creatu res. The fonner can only give 
\IS a better glimpse of how God presently upholds 
His creation , while the latter can give us a limited 
view of how Cod upheld His creation in the past and 
what may have happened to it in the past. 

But because God's creative acts are not of the 
same nature as His present upholding acts, but are 
wholly other, it is impossible to extrapolate from 
present "natural" processes, laws, and so forth , to 
God's initial acts of bringi ng these things into being. 
Saying that God must have used the laws of nature 
to bring different creatures into being, is reducing 
Cod's creative acts to those gencralizations ( laws) 
which we have been able to extract scientifica lly from 
the created structure of this world. This would make 
God subject to the laws which He has set for His 
crcatures. But we know that God transcends all 
these laws, and could never be limited by them. 
After all, He made them in the first place. 

For the Christian scientist there is thus only one 
thing that he can say about God's creative acts, and 
that is: we cannot k1WW anything about th.em except 
that which God has revealed to us in Scripture. 
Therefore the thought that we can tum to natural 
science for an answer to the how of creation is only 
a delusion, a false promise, an elevating of science 
to a place it could never hold, and therefore is to be 
rejected by all Christians as well as aU scientists, 
and particularly by all scientists who are Christians. 



LOYALTY 

TO WHICH ESTABLISHMENT? 


TH OMAS C. VANDEN HEUVEl 

Revolution Against "Establishments" - An interest
ing and alarming phenomenon in the current social 
scene is the revolution against the establishment. The 
establishment is defined in terms of the established 
government, chmch , and middle-class society. The 
revolutionaries are very critical of everythi ng that 
comes forth from the establishment. The clash came 
to sharpest focus in the trial of the "Chicago Seven." 
But the revolutionaries have their own establishment 
with the mark of long hair, unshaven faces, and the 
"peace" symbol. 

Every group becomes its own establishment with 
a code of conduct, a mode of dress, an accepted 
jargon, and an unspoken oath of loyalty exacted from 
all its members. All of us are part of one establish
ment or another. 

Harry Blamires in his book The Christilln Mind 
suggests that the problem of loyalty is the key prob
lem of our age. He quotes Bertrand Russell who is 
reputed to have said: "Loyalty is always evil ." Now 
this is obviously an exaggeration, but it makes a valid 
point. Blamires suggests: "Loyalty may be said to be 
evil in the sense that, if any action is defended on the 
grounds of loyalty alone, it is defended on no rational 
grounds at all." He says: "One can therefore say that 
whenever the virtue of loyalty is quoted as the prime 
motive or basis for action, one has the strongest 
reason for suspecting that support is being sought for 
a bad cause." 

Loyalty Crucial for Sur .... i.... al - But loyalty is crucial 
for the survival of any establishment. The establish
ment in the Kremlin must force loyalty by squelching 
every negative voice. The press must be controlled 
so that only the loyal line prevails. 

In the teen-age establishment of a given high 
school, let one of the teens suggest that the skirts of 
the girls are too short, and he will feel immediately 
that he is breaking the loyalty oath to the teen-agc 
establishment. Or in the denominational establish
mcnt, let one say there may bc a deviation from the 
faith, and immediately the squeeze is felt. Such a 
person is brcaking the loyalty oath. 

The kind of pcople the establishment produces 
are "company people." The most notorious "establish
ment man·' in the twentieth century was Adolph 
Eichmann. He kept the system going. He didn't 
trv to rock the boat. lIe asked no embarrassing ques
tioros. He had a job to do and he did it. H e was 
"loya!." Principles were not his concern. He was the 
ultimate "company man." 
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Blind Loyalty Damaging - Blind loyalty does great 
damage to one's moral fiber, because it fosters dis
honesty. It says in effect: "The establishment is right. 
Don't ask questions. Don't raise any controversy." 

Jeremiah ran into this kind of situation when he 
wrote the Word of God on the roll for all Israel and 
Judah to hear. When this roll was read before the 
king, that monarch took out his pen knife and cut 
each page at a time and threw it into the fire. H e 
wanted only the "loyalist" message. H e wanted a 
prophet who would tell him only. what he wanted to 
hear. "Preach to me smooth things, not things that 
make me uncomfortable." 

But Jeremiah was not a "company man." He was 
part of a Higher Establishment. His commission came 
from the Only One who can claim total allegiance. 
In His call to Jeremiah, God said: "I have set thee 
over the nations and over the kingdoms to root out, 
anel. pull down, and to destroy, and to throw down, 
to build, and to plant." This is not exactly a "loyalty" 
mandate. This mandate brought only trouble for 
Jeremiah. But disobedience to it would have brought 
him greater trouble with his Sender. 

Preachers today have the same experience. Let 
the modern Jeremiahs zero in on the sins of middle
class, affluent America, and they will incur the same 
scorn. Let them expose raci.~m in the community or 
make some close application of b iblical truth to prob
lems in personal ethics; suggest that the call to holi
ness involves separation from worldliness in all its 
forms, including most commercial offerings from 
H ollywood; that love to one's neighbor involves being 
willing to have anyone who confesses Christ to be a 
member of the church; that obed ience to Jesus in
volvcs chastity before and after marriage; or that 
being a Christian has concrete relevance for labor, 
politics - and then there will be a reaction like the 
king to Jeremiah. The words will not be literally cut 
up by a penknife, but at coHee-t ime his words will 
be cut up and thrown to the wind. 

The loyalists look with contempt at the critics . 
There is no time for these people who insist on re
lating principles to practice, end to means, purpose 
to process, goal to route. All they do is causc trouble. 
This is why Ahab and Jezebel hated Elijah. He dared 
to tell the truth. The establishment was threatened . 
Ahab called Elijah the "troubler of Israel." John the 
Baptist was beheaded for the same reason. He con
fronted the establishment wi th the charge of adultery 
and was liquidated. 

A Christian bound to such an establishment is 
drawn into a compromise. Who can fail to see the 
tightrope Nicodemus had to walk within the Jewish 



community? He had to see Jesus in secret for fear of 
the establishment. How many are there in our 
churches like Nicodemus? They want to have the 
public recognize them as denominational loyalists. 
They don't want to ask embarrassing questions. They 
don't want to "rock the boat." They want to be in 
the good favor of the establishment while in their 
heart they know all is not well . Because of their 
compromising position they arc silent. In their heart 
they know beUer, but for the sake of the establish
ment and their own p restige in it, they conform to 
the party line. 

Cod helped Jeremiah over this hurdle. When 
Jeremiah said: "Ah , Lord Cod, I cannot speak; for 
I am a child," the Lord said to him: "Say not, I am 
a child, for thou shalt go to all that [ shall send thee, 
and whatsoever I command thee, thou shalt say. Be 
not afraid of their faces , for I am with thee to deliver 
thee, saith the Lord." 

Jeremiah was called to unflinching loyalty to the 
Lord. This was the loyalty oath to the only Establish
ment which can claim absolute allegiance. The 
P..almist in Psalm 110:3 summarizes the loyalty oath 
so well : "Thy people offer themselves willingly in the 
day of thy power, in holy array; out of the womb of 
the morning thou hast the dew of thy youth ." TIlis is 
the true loyalist. 

The Key to True Loyalty - The kcy to this kind of 
loyal ty is found in who the people are. "'Thy people" 
shall be willi ng. They belong to the Lord. They are 
new creatures in Christ. Their willingness is born out 
of that relationship. The party line is the mind of 
Chri~t. To the tightrope-walking Nicodemus Hc 
said: "You must be born again." The Establishment 
of Christ is His Kingdom. "The day of His power" is 
its commencement. That day dawned with the coming 
of Christ. This establishment shall fi ll the whole 
eart h. I t must be made concrete in all of life. 

This is the establishment by which we are called 
to loyal service. In the church the Establishment of 
Christ must have exclusive and total sway, so that 
His mind is reflected in everything taught, preached, 
and lived. Pastors in His Establishment are willing to 
open the Scriptures and tend the flock. The peoplc 
are willing to serve and freely ofTer themselves. The 
Establishment of Jeslls will transform a home and a 
marriage into a beautiful relationship of love and 
service. The school in which Christ is supreme will 
be ~hle to unlock the hiddcn treasures of wisdom and 
knowledge. The cstabli!>hmcnt of Christ has an ex
citing political dimension of justice and mercy in obe
dience to His Word. The mind of Christ, as applied 
to the complex problems of labor, industry, technol
ogy, will revea l that the Establishment of Christ has 
intensely practical applicati ons. 

The clothi ng of those in Christ's Establishment is 
holiness. They shall offer themselves willingly "in 
holy array" and in the "beauty of holiness." Paul calls 
all the followers of Jesus Christ to put on that kind 
of dothing in Colossians 3:12-14: "Pu t on therefore 
as Cod's elect, holy and beloved, a heart of compas
sion, kindness, lowliness, meekness, iongsufTering, 
forbearing one another; if any man have a complaint 

against any, even as the Lord forgave so also do ye; 
and above all these things put on love, which is the 
bond of perfectness." This is the peace symbol. This 
is the dress of the establishment. H ere is where the 
action is. 

The success of this Establishment is described as 
"dew." Dew brings out the best from the earth, the 
most beautiful flowers and the most productive fields. 
God's people are the salt of the earth. They are the 
light of the world. They are as dew on the earth . 

This is the only Establishment which really can 
daim ou r total loyalty. Every other huma n establish
ment, including the institutional church, must bow be
fore the Establishment of Christ Jesus. When there is 
a conflict between the two, the obligation is e1ear. We 
offer ourselves willingly to Him. All other establish
ments too mllst be evaluated by the Word of God, 
the only infa llible ru le for faith and li fe . Preaching 
from this kind of allegiance is the calling of every 
minister of Christ. A conscious loyalty to Christ's 
establishment will transform a dull religious exercise 
into an exciting, meaningful Christian life style. 

• 


THE 
NEW TESTAMENT 
PORTRAIT OF 
THE MINISTER (3) 

SIMON KISTEMAKER 

PROCLAIM THE WORD 

PREACH TH E WORD. This is the last' word of 
Paul to Timothy. In the fourth chapter of his 

second epistle to Timothy, Paul wri tes: "])reach the 
word, be urgent in season and out of season; reprove, 
rebuke, exhort, with all long suffering and teaching" 
(verse two). These words constitute the transfer of 
a sacred trust which had been committed to Paul and 
is now given to Timothy. Timothy receives the charge 
to proclaim the Word of the Lord as a faithfu l servant 
of the Lord Jesus Christ. 

Person 
When we think of Timothy as a person, we think of 

a youth. Did not Paul give him this advice: "Let no 
one despise your youth.. {U Tim. 4:12}. But what was 
the age of Timothy when Paul wrote his leiters? Of 
course, the book of Acts does not fu rnish the figures, 
and much of our research is gucsswork. Yet by ap
proximation we can say that Timothy must have 
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been in his early forties when Paul wrote his first 
epistle to him; he must have been between forty·five 
and lifty when Paul wrote his second epistle from the 
prison cell at Rome. 

From the book of Acts we glean the following in
formation: "And Paul came also to Derbe and to 
Lystra: and behold, a certain disciple was there, 
named Timothy, the son of a jewess that believed; 
and his father was a Creek. The same was well re· 
ported of by the brethren that were at Lystra and 
Jconium. Him wou ld Paul have to go forth with him" 
(16:1-3). We know that Paul visited Lystra and Derbe 
on his second missionary journey, which took place 
in the year 50. Because Timothy had a good name 
among the believers in Lystra and Iconium, we 
presume that he must have heen thirty years of age. 
First, he had to prove himself in his own area; second, 
Timoth y had to teach and he had to do this with 
authority ; and third, the customs of his day demanded 
that a teacher should be thirty years of age. For these 
rcasons, we feel that when Paul called Timothy as 
a fellow worker, he could not have been younger than 
thirty. 

We also know that Paul wrote his lirst letter to 
Timothy (in which he makes the comment about the 
youthful age of Timothy) in the year 63. Four years 
later, from his Roman prison, Paul wrote the second 
le tter to Timothy. In short, we presume that Timothy 
was at least forty-live years old when Paul gave him 
the com mission to preach the Word in season and 
out of season. In our day, a person in his forties 
does not have a claim to youth, but in the second half 
of the lirst century a man in his early forties was still 
considered young. 

Charge 
It is evident that Timothy had proclaimed the 

Gospel for many years already when he received the 
second letter from Paul addressed to him. We cannot 
say, therefore, that Timothy at this time when he 
reads the letter is installed as a minister of the Gospel. 
For many years he had preached the Word. There
fore , the charge of Pau l is not at all new to him. Th(' 
signilicance of the charge does not lie in its novelty 
but rather in its timelincss. Perhaps we can best 
compare the charge wh ich Timothy receives with the 
charge which a minister receives when he is installed 
in a congregation to which he has accepted a call . 
The minister has proclaimed the Gospel for years and 
has served many congregations. Yet at the time of his 
installation in his new congregation, a fellow minister 
addresses him wit h words which are the same as when 
he was ordained to the Cospelmin istry. 

In his farewe ll scrmon Paul addressed the elders 
of Ephesus who had come to Miletus with these 
words: "Take heed unto yourselves, and to all the 
flock, in which the Holy Spirit has made you bishops, 
to feed the church of the Lord wh ich he purchased 
with his own blood" (Acts 20:28). Of course, the elders 
of Epheslls knew that this was their task for they 
had always done their work accordingly. And they 
understood very well that Paul did not give them a 
new charge but that his words conveyed a timeless 
admonition to continue the work entrusted to them. 

The charge which Timothy receives is placed 
within the context of the return of Jesus and the day 
of judgment. In other words, the charge to preach 
the Word will be d iscussed in the day of days. Then 
an investigation will be made to see whether Timothy 
has been faithful to the charge. And that means that 
Timothy may never take his charge lightly. He must 
be fully aware of the seriousness of his work. Life 
and death are the outcome. Therefore Paul writes: 
"I charge you in the sight of Cod and of Christ jesus 
who shall judge the living and the dead, and by his 
appearing and his kingdom: preach the word." He 
could not have chosen words more solemn than these. 

Paul testiAes to Timothy that he may never for
sake his calling as a herald of the Lord jesus Christ. 
That is, he may not change the message of the Gospel 
in any way. Timothy may never neglect his duty in 
briuging the Word of Cod. He must proclaim that 
Word as he has received it from the Lord. Besides, 
preaching the Word is urgent business: ''be urgent in 
season and out of season ." The preacher must be 
ready at all times to proclaim the Word. 

Manner 
"Be on duty at all times" is a rather litting transla

tion of the charge given to Timothy. The Word of 
God is always prolitable whe ther it is a good time 
or a bad time, whether it is convenient or not con
venient. Because the Word has something to say at 
all times, the servant of the Word may never neglect 
his duty. Nothing may stand between the Word and 
the servant of the Word. Nothing may divert his 
attention. His duty is to proclaim the Word. 

Timothy ought not to think that his task is easy: 
his task is most beautiful, but at the same time most 
difficult. Of course there is the story of the Negro 
wlw worked in the cotton fields of Alabama. One 
afternoon he prayed the following prayer: "0 Lord , 
the fi eld is fu ll of weeds, the slln is hot, the work is 
hard. I believe, Lord, that 1 have been called to be 
a preacher." If this man had become a minister, he 
wuuld have had to admit that his work in the cotton 
field was easy in comparison to the work of the min
ister. 111is is rather obvious from the charge which 
Paul gave Timothy: "Preach the word , be urgent in 
season and out of season, convince, rebuke, and ex
hort, be unfai ling in patience and in teaehing. 

ft 

It is the task of the servant of the Word to preach 
the Gospel in such a way that the believer will he 
strengthened in his faith and the sinner called to 
repentance. In his work he receives much joy and 
satis faction because those who are strengthened in 
their fait h and those who are called to repentance 
express their joy in the Lord. But the serva nt of the 
Word must also preach the Word when it is not 
convenient. He preaches the Vv'ord but meets 
hardened hearts, steps on sensitive toes, and finds 
doors that are closed. Often he must listen to insults 
hurled in his direction . Yet he must convince people 
of the error of their way. I-Ie mllst reprove the sinner , 
rebuke the wayward, and exhort the backslider. He 
may never impose his own opinion on his audience 
but must always come with the Word of Cod. On 



the basis of the , .yord he convicts people of sin as 
through the working of the Holy Spirit he shows them 
the way to Christ. And his teaching has authority 
for the simple reason that he says: "This is the " 'arc! 
of Cod." His teaching, therefore, has authority be
cause it comes from Cod. 

In the midst of all his work, the servant of the 
' Vorel ought to be unfailing in patience and in teach
ing. His conduct mllst be above reproach. And he 
should exercise complete self-control so that the ' Vonl 
may nnd entrance everywhere. 

Watch ma n 
\.yhen Paul wrote these words to Timothy he 

slXJke of years of experience. Nearly ten years earlier 
he had preached his farewell sermon to the elders of 
Ephesus. At that time he ll.~ed words which were 
qu ite sim ilar to those written in his second letter to 
Timoth y. He told the elders of Ephesus that during 
his three-year ministry in the Ephesian congregation 
that "he did not shrink from declaring to them the 
whole counsel of God" (Acts 20:27). That's what Paul 
had done fa ithfully: proclaim the whole counsel of 
God. 

It may be of interest to know that these words 
a re found in the emblem of Westminster Theological 
Seminary at Philadelphia, Pennsylvania. In this sem
imuy, studen ts are taught that they must preach the 
fu ll cou nsel of Cod. They do not do this because of 
the word of PauL They do th is in obedience to the 
Lord Jesus Christ. 

When Paul took leave of the congregation of 
Ephesus by addressing the elders of that congrega
tion, he cast a thoughtfu l look upon the years of his 
ministry there. For three years he had been the min
ister of Ephesus. The time to speak words of fare
well had come. Had Paul conducted himself as a 
truc servant of the ·Word? 

Pau l testifies th at he had been fa ithful to his call
ing. He had proclaimed the Word withou t interrup
tion; that is, he had proclaimed it when the occasion 
wos favorable as well as unfavorable. Thus he said : 
"Therefore I testify to you this day that I am in
nocent of the blood of all of you, for I did not shrink 
from declaring to you the whole counsel of Cod:' 
Of course Paul did not think of the sixth command
ment: ·'you shall not kill" when he said that he was 
innocen t of the blood of all . \Vhat he had in mind 
wns that which the prophet E~ekiel had received 
d irectly from God - words recorded in chapter th irty
th ree, verses seven and eight : ··So tha ll, son of man, 
I have set thee a watchman unto the house of Israel; 
therefore hear the word a t my mou th, and give them 
wa rning from me. \"'hen I say unto the wicked, 0 
wicked man, thou shalt surely die, and thou dost not 
speak to warn the wicked from his way; that wicked 
man shall die in his iniquity, but his blood will I 
require at thy hand." 

Pall l thought of this word when he preached his 
fa rewell message to the elders of Ephesus . He knew 
that he was appointed a wa tchman on the wall of 
Zion. As a watchman he had to blow the trumpet to 
warn the people of the approaching enemy. If he 
fa iled to sound the trumpe t loud and clear, the enemy 

would come and kill the people. Consequently the 
w:ltchman would be held responsible and would be 
executed. 

When Paul said, "Therefore I testi fy to you this 
day that I am innocent of the blood of all of you, 
for 1 did not shrink from declaring to you the whole 
counsel of Cod," he spoke in all humility'. No conceit 
marked his words. As a faithful servant of the Word 
he had warned the people. He had proclaimed the 
Gospel in season and out of season. He had reproved, 
rebuked, and exhorted. And this had not always been 
cas)" fo r when he wrote to Timothy he had to men
tion the names of Hyrncnaeus and Alexander, both of 
Epheslls, who had made shipwreck of their fa ith. And 
when Paul wrote hi.~ second letter to Timoth y, some 
fO Ul" years later, these nnmes corne up again. Hyme
naeus tried to overthrow the faith of some believers, 
ann Alexander had done much evi l to Paul. Ye t Paul 
had worked with them, warned them, and had 
shown them the error of their way. But when 
the)' did not wish to listen to the Word and con
tinued to oppose Paul, all Paul could say was "the 
Lord render him according to his works" (II Tim. 4: 14). 
Paul could not be held accountable. He had done 
his duty. 

Witness 
As a fa ithful watchman Paul had guarded the 

chmch at Ephesus. He had sounded the trumpet and 
warned the people. ·Whenever he had seen intruders 
come in who taught a doctrine d ifferent from that of 
the doctrine of Christ, he had sounded the trumpet. 
He had stood firm on Zion's walls to rebuff the enemy. 

Paul had proclaimt.>d the whole counsel of Coo. 
He had served the Lord in all humility, had suffered 
much because of the Jews, but had never neglected 
to preach the Gospel of salvation. Paul had put much 
weight on proclaiming the whole truth of Cod, the 
revealed will of Cod, and the full counsel of Cod. 
Paul had called the people to repentance and faith; 
he had not done the one without the other. Faith 
without repentance is like sprouting grain on rocky 
soil; before long the scorching sun d ries up the grain 
and it perishes. When persecution arises because of 
the Word of God, faith that does not have its roots 
in repentance withers and dies. Also, repentance 
without fai th is a dead-end road. Jt causes endless 
frustration to the traveler. Repentance without faith 
leads nowhere bt.'Cal1se remission of sin has not been 
accepted in faith. 

' Vhcn Paul reviewed his work after hi s three-year 
min i~try in the chu rch at Ephesus, he came to the 
conclusion that he had been faithful in his work. lie 
had hrought the Word fa ithru lly and had called the 
people to repentance and fa ith in the Lord Jesus 
Christ. Fearlessly and without any hesitation he had 
brought the message of his Lord to both Jew and 
C reek. And that had not always been the easiest task 
fo r Paul. He knew the mind of the Jew because he 
himself was a Jew schooled in the Law and the 
Prophets. He hac! experienced the intense hatred of 
the Jews when they more than once had plotted to 
kill him. For his own safety he could have omitted 
parts of the Gospel so that the message would have 



been acceptable to the Jew'" I~ 


Gospel which was in line w-.t: 

Jews, he would not have had tC' 

hardship. And because of his 1.; 

Paul had fl rstha nd knowledge "' 

Greek. He knew that the Go~>el of Jt;. , __ 

the mind of the Greek. If he had ch.u:::~ 


sage of his Lord so th at it was intell«~ """,0. 

able to the Greek he would han' had foll 

Paul had not omitted anything, he had n' • 

the message. He had proclai med the full CP..mrl 01 

God. 

To proclaim the whole counsel of God means tba· 
th..:: minister of the Word must call the people .) 
re~)Cntance and faith . He may not only speak of t~ 
love of God . He must a lso warn the people that if 
they do not repent of their si ns, the \\"fath of God 
shall come upon them. He may not speak only about 
election, that is. the comforting assurance of Go<rs 
love and grace to the sinner redeemed in Christ. He 
must also point to the responsihility of man. He may 
not speak only of fa ith in the Lord Jesus Christ. Hie' 
must also teach the people to follow the Lord Jesus 
in faith and obed ience. If the minister of the \Yord 
will fully omits part of the message, he is not a faith
ful servant of the Lord . Besides, leaving something 
out of the mess.'lge is detri mental to the hearer of that 
message, because to receive only a half-truth is to 
he dece ived by the bringer of that message , an:l 
deception leads to destruction. :\Iost applicable are 
the words of Paul written to the church at Corinth: 
'·For if the trumpet gives an uncertain sound, who 
shall prepare himself to the battle?" (I Cor. 14:8). 

Preacher 
Quite often the scope of the minister's task is not 

understood by the members of the congregation. And 
this is understandable. The average member of the 
congregation happens to see the minister on ly on 
Sunday at the worsh ip services and perhaps once 
during the week at a prayer meeting. As a jest, the 
minister is said to work one day out of seven - Sun
day. If this should be true, the work of the minister 
would be one-sided and incomplete . Of course the 
minister must proclaim the Word on the Lord's Day. 
for that is the day all which the Lord meets His 
pe'lple at the worsh ip services. The minister must 
also proclaim the Word of God the other six days of 
the week. On Su nday he brings the Word from the 
pulpit; on weekdays he hrings the Word to the patient 
in the hospital, the invalid at home, the catechu me ns 
in the classroom, the p risoner in jail . In short, he 
brings the \.yord of Cod everywhere. He is the 
preacher seven days a week. 

When Paul spoke to the elders of Ephesus, he told 
tht'm that he had been faithfu l in bringing them the 
Word of God fu ll y. "r did not shrink from declaring 
to ~ Oll anything that was profitable. and teaching you 
in public from house to hOl1se. ." (Acts 20:20). The 
matter could be sta ted in the following words: 0 11 

Sunday the people come to the preacher to receive 
the Word of God, and during the week the preacher 
comes to the people to hring the Word of God . 
Though nothing ca n or may replace the proclamation 

i Word of Cod on Sunday, the minister simply 
~~~.. and may not neglect visiting the people 
~ _ the week. Those that have drifted away from 

are usually found on the highways and b~·\\"ays 
h. life. seldom in the pew during the \\·orshi p 

Ift"\ The preacher as undershepherd must go out 
&nd the forlorn and lost and bring them to the 

fold. While proclaiming the Word on the Lord's Day 
Ir ,\ be assured that he is building the believers 

• ..• :..illy. During the week, he becomes aware of 
his - k t( seek that which is lost. 

One- other matter deserves attention in this regard . , . . 

might h y all mcnns save some. I (10 It all tor the s~\ ke 
of the gospel , that I might share its blessings" (9:20
23). 

Likewise in his farewell address to the Ephesian 
ciders, Paul testi fies that he preaches the Gospel to 
both Jew and Gentile, calling them to repentance 
toward God and to fai th in Jesus Chri~t. He has not 
favored the one party above the other: he did not 
favor the Gent ile abovc the Jcw. He preached to 
Jew and Gentile. because he wa.., sent to proclaim the 
\Vonl without discrimination. The Word of God 
d o{:s 110t discriminate. Bather the \Vord of God unites 
people from every tongue and every race, because 
ther constitute the body of Christ . And that Word , 
whm faithfu lly proclaimcd, hili Ids \II' the body of 
Christ. 

During his ministry Pau l b rough t the Gospel to 
people in aut hority. While in prison he reasoned wit h 
Covernor Feli x, Governor Festus, and King Agrippa . 
On his second missionary journey he rcasoned with 
lhe Athenian ph ilosophers on the Areopagus. \Vhen 
he was imprisoned at Rome, lie brought the slave 
Onesimus to Christ and caused h im to return to his 
master Philemon. Wherever Paul went he brought 
the Gospel of the Lord Jesus Christ. In his letters to 
Timothy, he charged h is successor to be faithfu l in 
proclaiming the Gospel in season and out of season. 
\Vherever (he Lord ope ns the way, p reach the \ Vonl. 
Be on d uty at all times. 


