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ATHEOLOGY OF REVOL 

BERNARD ZYLSTRA 

ECUMENTCAL CONCERN begins at home. It is 
therefore not surprising that many of us have 

recently paid significant attention to the reformed 
community in the Netherlands. That commu nity is a 
member of the "family." It is the mother of reformed 
groups in distant parts of the world: Australia, In
donesia, Sou th Africa, North and South America. 
Today the daughters are worried about the mother's 
spiritual health. She is apparently experiencing a 
revoLution in theology, focused especially on the 
trustworthiness of Holy Writ. But there is also some
thing else, though closely connected with it. Some of 
her younger, radical members are proposing a "the
ology of revolutioll." 

Anti-revolutio na ry he ritage 
Groen van Prinstcrer and Abraham Kuyper, both 

converts from liberalism and the most outstanding 
leaders of Dutch nat ional life in the last century, in
sisted that redemption in Christ changes the life of 
indi viduals and shou ld affect the direction of human 
culture, in an anti-I'C!;o!lIfimwry man ncr. Behind this 
negative adjcctivc lay a pos itive thrust. "Revolution" 
for them mcant a radical change in social relations 
according to 1101'IIIS set by nlfm himself. They were 
not conservative "'counter-revolut ionari es" who deny 
the necessity of basic social change. lnstead, thcy 
C<Iined the word "anti-revolutionary" to describe a 
transformation of social st ructures demanded by the 
Scriptures in harmony with the so-called creation
ordinances. 

This triple d ivision of basic social conceptions 
(revolutionary, counter-revoluti onary. anti-revolution
ary) implied a great advantage over the dual approach 
present in the Anglo-Saxon nations, viz. that of the 
humanist progress ive Left, with its various degrees 
of radicality, and the humanist conservative Right , 

with its absence of clear direction in modern politics . 
Ku yper and his followers were able to flesh out the 
anti-revolutionary skeleton with a broad cultural pro
gram relevant to education, politics and the socio
economic sector. 

Ch ristia n rad icalism 
The new "Christian-radicals" - as they like to be 

called - in the Dutch reformed world have in prin
ciple broken with the century-old anti-revolutionary 
direction. With his typical and admirable honesty Dr. 
H . M. Kuitert once remarked that he had never read 
Groen van Prinsterer because in his view Groen has 
nothing to say to our world. 

What alternative d irection do the new rad icals 
suggest? From the wealth of literature that is already 
on the market one can d istill the contours of what 
some like to call a theology 0/ revolution . Though 
risking simplification, I would like to point Ollt a few 
basic characteristics. 

Horizonta l Christia nity 
The Scriptures do not pos it an antithesis between 

the believer's "vertical" love to Cod and the "horizon
tal" love to fe ll ow-men . Christ gave manki nd the first 
and g reat com mandment but also a second like lInto it 
(Matt. 22:38, 39). If man does not love Cod with his 
entire being, then the horizontal relations with his 
fe llows - including the multiple social structures - are 
apt to he misdirected . Christ's redemption in prin
ciple restores both dimensions: "Unless one is born 
anew, he cannot see the Kingdom of Cod" Oohn 3:3). 
Believers are not to behave like the pagans; they are 
to seck first his Kingdom and his righteousness. and 
then all the other things shall be theirs as well (Matt. 
6,33). 

Marx taught the opposite . f'fu man society, the 
politico-economic basis of li fe must be transformed 
if necessary by (violent) revolution - before man can 
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dom. A good d eal of today's social though t is closer 
to this "horizontal" view of Marx than to Christian 
revelation. And that not only in the left-wing of the 
World Council movement but also in the Dutch re
formed community. 

This is eviden t from a statement issued in Aflti
reooiutioflaire slaalkwuic ( May 1967) b y six persons, 
four of whom serve as professors in various Dutch 
universities. They state: "Every Christian is bound 
by the great com mandment of Christ: love Cod and 
you r neighbor as yourself. Now love can only show 
itself in deed . T he Christian who desires to fulfill the 
great commandment must therefore perform certain 
deeds. And since the Christian, too, is a human being, 
an earth-bound creature, he can only perform such 
deeds on this earth, deeds toward his fellow-men, 
toward human society in which he lives. In these 
deeds of love to neighbor he shows his love to God." 
T his love is the motivation for Christian politics and 
presents the norms for Christian social involvement: 
peace, justice, mercy, support for the weak, and pro
tcction of the oppressed. 

Love w ithout law 

No one will argue against th ese norms. Hut what 
do they concretely Jllean in political and economic in
stitutions? In my view an answer to this question 
depends upon the proper rela tion between the central 
re ligiolls love-command and the divine order for 
creation upon which these institutions are founded (d. 
Rom. 13). 

In other words, here we are confronted with Cod's 
"general" revelation in creation, accepted by Calvi n, 
the Belgic Confession (Art. 2 and 3), Kuyper, and rc
affiJ'mec1 by C. C. Bcrkotlwer (d. his General Revela
tiOIl, 1951) . The basic reformed position has been 
this, that the written revelation of Goel presents the 
indispensable illumination of Cod's revelation in crca
tion, but docs not elim inate it. And in connection 
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with the problem at hand: Christ's love*eommand 
presents the indispensable key to the proper religious 
d irection of the creation-founded social institutions, 
but does not abolish them. He who loves his neighbor 
has fulfilled the law (Hom. 13:8-10). 

Tn contemporary theological eth ics God's reve lation 
in creation is d isregarded. The attack on it was spear
headed by Karl Barth and , in a different context, con
tinued by Robinson's H o nest to God and Harvey Cox's 
Th e Secular City. In the absence of the normative 
social structures (family, marriage, state, economic 
insti tutions) as the channels of necessary social change, 
radical revolution is readily accepted . 

The six gen tlemen cited above put it this way: 
'·Hevolution must he defi ned ill Christian thought as 
the frank reject ion of views and conditions which 
obstruct the building and development of a society 
of free and mnture people." In th is light they want 
to redefi ne p rivate property and private economic 
initiative in terms of '10ve," that is, social service to 
one's fell owman and to manki nd . 

Authority upside-down 
Especially revealing is the new defin itio n of author

ity . This is how it is described : "Authority is a char
acteristic of relat ions between people and groups and 
thus does not have a divine origin . Authority is hl.lman 
power recognized and accepted by those subj(.."Cted to 
it." In a not her context one of the authors of this 
statement, Dr. H. J. Van Zuthem of the Free Uni
versity, put it th us: ·' If we read in Lord's Day 39 of 
the He idelberg Catechism that we must show all 
honor, love, and fi delity to all in au thority over us, 
sinee it pleases God to govern us by their hand , then 
it becomes rather urgent that we place a large ques
tion-mark behind th is explanation and that we ask 
ollrselves in all seriousness whether thi s explanation 
is anyt hing but ideology rather than Gospel. And 
indeed ideology in this sense, that this expression in 
the Heidelberg Catechism in fact serves no other 
purpose but to leave matters as they are." 

Over against this supposed authoritarianism and 
conservatism Van Zuthem defends a functional view 
of authority. By this he means: "authority about which 
the person subjected to hu man power says: I accep t 
this exercise of power over myself because I agree 
with and consent to the purpose for which this power 
is used ." This conception is related to that old hu
manist view of "government by consent of the gov
erned ." And it is related to the foundation of the 
permissive society - the opposite of the authori tarian 
society but just as destructive as we are bcg inning 
to d iscover in the United States a nd Canada. 

Renewal 

Re newal in reformed theology and Christian socia l 
thought is imperative, in Europe as well as in North 
America. But the Ilew d irections on the other side of 
the ocean reveal, I think, that we must not glibl y ac
cept every wind of doctrine but test the spirits 
whether they are of Cod. Reformational renewa l 
presupposes accep tance of C od's revelation in crea 
tion, in Christ and the Scri ptures. 

THE 
AND THE 


STATE OF ISRAEL 

JEROME M . JULIEN 

n ECE TLY A JEW was speaking with a business 
.ft. acquaintance about the so-called, but very real 
war in Vietnam. It was his strong belief that the 
United States had absolu tely no busi ness in Vietnam. 
He could only view this undeclared war as an unholy 
war. On the other hand, he believed strongly that 
the Uni ted States should become engaged in the war 
which Israel is fighting against the Arabs. .. This, 
he believed, to be a holy war! 

Now whether this man is a member of the Zionist 
movement - a movement amongst Jews that has as 
its goal the creation and support of a Jewish national 
state in Palesti ne - we do not know. His words, how
ever, certainly admit that he is sympa thetic to the 
program of the movement. 

Basically, Zionism is poli tical in nature . To be 
SlIre, some Zionist~ appea l to the Old Testament as 
their bas is. For instance, they would look upon 
Genesis 15: 18 as a valid sta tement of the ir reason for 
being: 

In that day Jehovah made a covenant with 
Abram, saying, Unlo thy seed have I given this 
land , from the river of Egypt unto the great 
river, the river E uphrates. 

They contend that because th is promise is given, and 
othe rs like it, they have a righ t to return to the 
land of Pa lestine. It is made to sound re ligious in 
nature. 'n ley point to the synagogues seen in Israel. 
These are supposed to be evidence of a genuine spirit* 
Il alit y in Zionism. Nevert he less, the interests of the 
Zionists - and particula rl y I"hose who have settled in 
Palestine - nre almost strictly nationalistic. 

Je w ish Interest in Palestine 
The Jewish interest in Palestine is not new. May 

14, 1948, was an import ant date in history because 
on that day Israel was born as a nation. Long before 
th is, however, Jews began to move to Palestine from 
the various places on the world's map where they 
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found themselves. This began already in the 1880's. 
Slowly on they came. Today there are over two mil
lion Jews in Palestine. Some eleven million remain 
in dispersion. 

Ever since 1948, we have watched the news mag
azines and the daily papers for up to the moment 
developments among the Israeli. A most crucial year 
for Israel was 1967. However, the last few months 
have once again caused us to watch anxiously the 
Middle East. 

The establishment of the nation of Israel in 1948 
prompted some Christians to be very vocal regarding 
the events among the Israeli. Those whose theology 
is labeled as Dispensational have hud much to say 
about th is return of Israel and the establishment of 
the State or nation of Israel- but not they alone. Men 
like Erroll H ulse, the E nglish Baptist, who is not a 
D ispensationalist, have written on this matter, too. All 
of these men believe that what we are seeing in Israel 
is, without doubt, the fulfi llment of Biblical prophecy. 
The Sunday School Times of April 3, 1949 makes bold 
to say that Cod is 

. . . fu lfilling with unerring precision the pre
dictions of Isaiah, Jeremiah, and Ezekiel ... 

Our topic is rather broad one: "The Bible and the 
State of Israe]," By the use of the word "state" we 
mean the nation. It is not our intention to d iscuss the 
view of the earthly, Millennial reign of the King 
which some warm and zealous Christians believe will 
take place . Nor will it be within the scope of our 
discussion to speak of the restoration of the Temple, 
the priesthood, sacrifices and rituals of the Old Testa
ment which are sought for by some zealous - but 
misled - chi ldren of God. Tonight we seek to answer 
questions such as: Is what we see in the Middle East 
a fulfi llment of prophecy? H ow are we to understand 
the promise ahout the land which we just read from 
Genesis IS? Would there ever be reason to believe 
that Israel must retu rn to the homeland? Is this 
development in the Middle East in recent years a 
"Sign of the Times"? 

What does the Bible say? 
Of course, all of us who know by grace through 

faith the King of the Church have a Cod-born desire 
to be faithful and submissive to God's 'Holy Word. 
Therefore, when some are of the strong opinion that 
it is Biblical prophecy that the Jews must return to 
the Land of Palestine in the latter days and when 
others hold an opposi te opin ion we must carefull y 
examine the texts of Scri pture. And many are the 
texts which are used to "prove" the return of the Jews. 

Since we, as Reformed people, hold to the Bib
lical truth of the Covenant of Grace, perhaps we 
ollght to begi n with the proof texts which are con
nected with the Covenant of Cod with Abraham. 

\Ve turn, therefore, to Genesis 12:7 
And Jehovah appeared unto Abram, and said, 
Unto thy seed will I give this land: and there 
builded he an altar unto Jehovah, who appeared 
unto him. 

Visualize, if you can, the historic situation. This 
is the only way we can understand this text. In verse 
one of chapter twelve, Abram is commanded by God 
to leave home and to trust Cod for guidance to a 
new home. "So Abram went, as Jehovah had spoken 
unto him . . . and they went forth intq- the land of 
Canaan (vv. 4, 5)." But we read in verse six that "the 
Canaanite was then in the land ." Certainly, this was 
a fearful truth for Abram. Of course, Abram had 
many in his party, hut what were they to so many 
Canaanites? Then God comforted Abram as He said, 
"Unto thy seed will I give this land ..." "Abram, this 
land belongs to yOll and your family. The Canaanites 
are here but this is your new home." - But not for 
long! We read of a fam ine in verse ten - a famine 
wh ich drove Abram and his family to Egypt in search 
of food. You all remember the story from this point. 
Abram and his family were sent out of Egypt because 
he misrepresented the facts about Sara, his wife, say
ing that she was his sister. Again Abram and his 
family go to Canaan. Now, the Lord speaks to Abram 
again (Cenesis 13:14-17) 

Lift up thine eyes, and look from the place 
where thou art, northward and westward: for 
all the land which thou seest, to thee will I give 
it, and to thy seed forever. And I will make thy 
seed as the dust of the earth: so that if a man 
can nu mber the dust of the earth , then may thy 
seed also be numbered. 

The promise that Canaan was to be the home of 
Abram and his family was expressed again. 

Fore ve r 

Both Genesis 12:7 and 13:14-17 speak about the 
giving of the land to Ahram. The la tter mentions 
what for some is a very crucial word: FOREVER. 
And this is not an insignificant word. This word FOR
EVEH we must consider as we seek to learn about 
the retu rn of the Jews. 

In the original Hebrew this word FOREVER is 
actuall y two, meaning "for a long time." Literally, 
this is an indefinitely long season. The word is used 
in several ways in the Old Testament. It is some
times understood as meaning an eternity. Other times 
it is used as meaning "the rest of a man's li fetime." 
Th is way it is used in Exodus 21:6, when a penalty is 
imposed upon a man. Before we decide how to under
stand this word FOREVER, as it is used in Genesis 
13, we ought, fi rst, to consider some very important 
points in connection with this text. They will help us. 

First , to say that the possession of this land is ever
lasting is saying fa r too much. No material possession 
is eternal. We look for a new he(wens and earth. 

Second, we are taught that in Christ we look for 
a be tter land. In H ebrews 11:9, 10, we read of 
Abraham: 

By fa ith he became a sojourner in the land of 
promise, as in a land not his own , dwelling in 
tents, with Isaac and Jacob, the heirs with h im 
of the same Dromise: for he looked for the city 
which hath the foundations, whose builder and 
maker is God. 



Canaan was a visible token of the eternal common· 
wealth on which his hopes were set. Canaan was not 
to be the true rest of God for his people. 

Now we return to the word FOREVE R. Is it 
necessary to understand this word as meaning "eter
nall y" or might it not be better to understand it 
literally as "an indefinitely long season"? Abraham 
and his seed djd possess Canaan and it was there that 
Abraham, Isaac and Jacob were buried. But the 
promise di rected their eycs to the eternal rest of God 
on j esus Chr ist and not to a State called Israel in A.D. 
1970. 

A second passage often ci ted as proof of a national 
ret urn to Pa lestine is Genesis 15:18, which we have 
already quoted. However, to refresh our memory we 
quote it again. 

In that day Jehovah made a covenant with 
Abra m, saying, Unto thy seed have I given this 
la nd, from the river of Egypt unto the great 
river, the river Euph rates ... 

Though the word FOHEVER i.~ not fou nd here, it is 
said that this promise must yet be fulfi lled. The fulfill
ment of this, we arc told, is now very possible because 
of the developments in the Middle East. Israel will 
become a large nation on the map of the world. The 
promise of "FOREVER" fulfilled. 

But it is a si mple thing to point out that this prom
ise has been kel)l/ We turn to I Kings 4:21, 24 and 
read 

And Solomon ruled over all the kingdoms from 
the Hiver unto the land of the Phil istines, and 
unto the border of Egypt ... he had dominion 
over all the region on this side of the River ... 

Even in the days of Joshua, Israel already had victory 
over many of the peoples living in th is area. Genesis 
J5 does not give proof that a nation is yet to come. 
Historica)l y it has come and fallen! 

What about the promise concerning the land? 
There are several passages which answer this question. 
Firs t, Joshua 21:43, 45

So Jehovah gave unto Israel all the land which 
he sware to give un to their fathers; and they 
possessed it, and dwelt therein .... There fa iled 
not aught of any good thing which Jehovah had 
spoken unto the house of Israel; all come to pass. 

Let those words ring in yOur minds: "all came to pass." 
Second, we turn to Nehemiah 9:7, 8. There we rc..'ld 
a portion of a public confession of sin made by the 
Levites 

Thou art Jehovah the God, who (lidst choose 
Abram, and brough test him forth ou t of Ur of 
the Chaldees, and gavest him the name of Abra
ham, and foundest his heart faithfu l before thee. 
and madest a covenant with him to give the land 
of the Canaanite, the Hittite, the Amorite, and 
the Perizzite, and the Jebusite, and the Cirgash
ite, to give it unto his seed, and hast performed 
thy words ; fo r thou art righteous. 

"... And hast performed thy words." The word "per
formed" means here "fulfilled." What do these texts 
tell liS? The promise of the land was kept and now 
no longer is to be fu lfilled. 

The Prophets 

However, there are more texts used to defend the 
view of the national restoration of Israel. The prophets 
are called upon to speak. 

First, Moses is called as witness. Deuteronomy 
3O:1-LO, but especially verses one through fi ve arc 
cited. 

And it shall come to pass, when all these things 
are come upon thee, the blessing and the curse, 
which I have set before thee, and thou shalt ca ll 
them to mind among the nations, whither J eho
vah thy God hath driven thee, and shalt return 
unto Jehovah thy God, and shalt obey his voice 
according to all that I command thee this day, 
thou and thy children, with all thy heart, a nd 
with all thy soul; thalthen Jehovah thy God will 
turn thy capti vity, and have compassion upon 
thee, and will return and gather thee from all 
the peoples, whither Jehovah thy Cod hath 
scattered thee .... and jehovah . .. will bring 
thee into the land which thy fathers possessed , 
and thou shalt possess it; and he will do thee 
good, and multiply thee above thy fathers. 

Please notice that these verses speak of a return - but 
n RETURN IN FAITH. 

Today's Zionist ideal is not one of TRUE faith. 
Today's return to Israel is characterized religiously 
by Judaism, which since Jesus Christ, is NOT the tme 
faith. Today's return is characterized by a national
istic motive and joins ranks with all nationalistic sec
ularism. 

This promise - the one we read in Moses - spoke 
of another return. Ezra wrote about it: the return 
from the Babylonian Captivity. This was one return 
which was bathed in faith. The burnt olTerings were 
brought; the feasts were kept; the foundations of the 
Temple were laid and praise was given to jehovah 
(En. 3). 

Those who insist th at this passage in Deuteronomy 
30 speaks of the national restoration of Israel have 
two hurdles to leap. First, where is the faith predicted 
throngh Moses? It is non-existent. Hulse, in his book 
Tile Restorafioll of Israel, says that though faith is 
prophe.<; ied , it does not neeessarily have to eome be-
fore restoration since God can do anything in history 
he so pleases and nothing happens by chanee (p. 91). 

Since these who insist that i\'loses' words speak of 
a future restoration insist that the text mllst be taken 
li terally - which incidentally, we do also - there is a 
second hurdle for them to leap. Verse fi ve speaks of 
the multiplication of people over the number of the 
fa thers. These shall return . Where in that space of 
ea rth called Israel could all of these people go? This 
seems to be a physical impossibility! 

De li vera nce promised for the Church 

Another prophet is called to the witness stand . 
This time it is Isaiah. 

Someone says, turn to Isaiah 11:11 for a proof that 
restoration of the Jews as a nation to Palestine will 
take place. 



And it shall come to pass in that day, that the 
Lord will set his hand again the second time to 
recover the remnant of his people, that shall re
main, from Pathros, and from Cush, and from 
Elam, and from Shinar, and from Hamath , and 
from the islands of the sea. 

Isaiah speaks of Cod's hand working a second time. 
The first time (implied here), Cod's hand was seen in 
chastisement - for si n. This second time will be unto 
deliverance. Now it might be easy to say that this can 
certainly mean that Israel, the Old Testament people, 
shall return home at last. 

But who is to be restored? This is the question. 
The context speaks of the Ch urch in Christ. The first 
verses in chapter 11 speak of the coming of the Mes
siah. In verse 12 we see the Gentiles gathering around 
the ensign - Jesus Christ. Both verses 11 and 12 speak 
of the gathering of Cod's elect. In verse 11 we read 
of the elect Jews who shall be gathered - the rem
nant who will be saved. Of course, they are gathered 
from everywhere. This is understandable since for 
centuries the Jews have been a dispersed people. 
Isaiah 11 does not speak of a national restoration , 
but rather the gathering of the fulness of the Church. 

Again in Isaiah, we look at chapter 14:1. 
For Jehovah will have compassion on Jacob, and 
will yet choose Israel, and set them in the ir own 
land ... 

To understand these words, we must see them in the 
light of thcir context. Whereas in chapter 11, Isaiah 
is writing about the Messiah, the root out of dry 
ground, and his Kingdom, in chapter 14, he is writing 
about the ultimate fa ll of the kingdom of this world , 
as it is expressed in Babylon. These words are words 
of precious comfort for Israel. The Babylonian Cap
tivity was a type of the much deeper degradation 
which was Israel's: the bondage of sin . The restora
tion spoken of here - the return to the land following 
the Babylonian Capti vity was a beautiful picture of 
the deliverance which would come through Cod's Son; 
and Canaan wou ld be a pict ure of the eternal rest 
which they would know only through him. 

In Jeremiah 23:5-8, we read of the Redeemer
the Righteous Branch. Then comes the statement 
about Israel: "And they shall dwell in their own land." 
Contrary to some, this does not have to mean that 
Israel will be restored again. The land is mentioned 
here in connection with the Redeemer so that Israel 
could understand Jehovah's lovingkindness. The land 
was a pledge of eternal life and this life would be 
rcal in Jesus Christ - Jehovah our Highteousness. 

These have been on ly a few of the passages in the 
prophets which are quoted as proof for the national 
restoration of the Jews in these latter days. There are 
many others. What can we say of them? Some are 
fu lfilled in the return of Israel from Babylon. Othe rs 
are fi nally fu lfilled in the coming of Christ. The land 
of Palestine is used in order to make vivid the fil l ness 
of salvation by grace. Just as the Temple, the sacri
fices , the priesthood, etc. served the same purpose, so 
the land expresses Cod's sa lvation. 

Restoration in the New Testament 
Still we must consider certain passages in the New 

Testament. Errol] Hulse says in his book, The Res
toration of Israel, that our Lord hinted at the restora
ti on of the Jews (p. 22). 

For instance, Jesus says in Matthew 19:28, 
Verily I say unto you, that ye who have followed 
me in the regeneration when the Son of man 
shall sit on the throne of his glory, ye also shall 
sit upon twelve thrones, judging the twelve 
tribes of Israel. 

Ah, but Jesus is speaking of the New Heavens and 
Earth wherein dwelleth r ighteousness. "Vhether or 
not the Israel here is the whole people of Cod - Jew 
and Gentile (as it is used in Galatians 6:16) or the 
elect from among the Jews, several things are certain. 
First, this has no reference to an historical restoration 
in the latter days; second, the Jews amongst this 
grollp are the people of Cod - but they are not all of 
the Jews! 

Another text? Luke 21:24. 
And they shall fall by the edge of the sword , and 
shall be led captive into all the nations: and 
Jerusalem shall be trodden down of the Gentiles , 
until the times of the Centiles be fulfilled. 

This text is used to teach a national conversion of the 
Jews when they are finally restored to thei r homeland. 
It is believed by some that after the Gentiles have 
been converted - after "the times of the Gentiles be 
fulfilled" - that it will then be the Jews' hun. But the 
"times of the Gentiles" is the New Testament era . 
With the coming of the New Testament, the day of 
Jerusalem with its significance to Cod's people was 
forever past - never to be needed again. 

Having looked at only a few passages in God's 
Word we know that there are many, many more we 
could study. For instance, the ones used to show that 
in the restora tion Israel would experience prosperity. 
And this is what we are told is happening at this very 
moment. Of one such passage the late Joseph Addison 
Alexander of Princeton Seminary fame said that this 
could refer to the return from exile or to the develop
ment of the Church in Jesus Christ. 

What does all this say to us? 
First , we must conclude that any proposed restora

tion of Israel to Palestine is purely a figment of imag
ination. To he sure, there are honest brothers and 
sisters in Christ who will one day sit with liS along 
with Abraham, Isaac and Jacob who believe that a 
restoration is biblicaL However, just because they 
are honest and sincere does not mean that therefore 
their view is correct. While they might feel that our 
understa nding of the texts in question takes meaning 
from them, it seems to us that their understanding 
adds something to them! 

\Ve simply say that there is no ground to believe 
that a restorati on of the Jews is one of the signs of the 
return of Jesus Christ. T rue, history seems to cor
roborate the views of the restorationists. That Israel 
is returning in great numbers, that a national govern
ment has been established, that Israel has been rec



ognized by the governments of the world and much 
more seems to say this is the fulfillment of prophecy, 

I n connection with this I quote from an article of 
William Hendriksen which appeared some time ago 
in The Banller (March 17, 1950 ). H e, in hlm, is 
quoti ng a certain Dutch minister, Rev. H . Hoekstra, 
who said back in 1903

It could very well be that some day the land of 
Palestine will be crammed with Jews. Affairs in 
the East might turn out in such a fashion that 
there these Jews attain independence. Who 
knows, they might even attempt to build a 
temple. On ly, in all this we see nothing of a 
spiritual nature. It will not be a link in the chain 
of the divine dispensation of salvation. It will 
be nothing more than the work of man, under 
Cod's permission. 

Oswald Allis, fo rmerly professor at Westminster 
Seminary co ntendcd in Christianit y Today ( Dcc. 24, 
1956), that the p resent return of the Jews to Palestine 
is transgression since Cod never promised il. He con
cludes with some very up to date thoughts. 

Does the Israeli cause deserve to succeed? 
Should Christians be willing to plunge the na
tions into a third world conflict just to restore 
unbelieving Jews to, and maintain them in, a 
land from which they were driven nearly two 
thousand years ago? We believe the verdict of 
history will be, Nol May God grant that this 
verdict not be written in rivers of blood! 

Is God finished with the Jews? 

But immediately someone says, "But does this 
mean that Cod no longer needs the Jews?" To this 
question there are two answers: first, God is fin ished 
with the Jews as a nati on; second, God still has his 
elect among the Jews. 

Once, Cod needed the Jews. Once, Cod's people 
were in what might be called "the kindergarten stage 
of redemption." In the Old Testament, God chose to 
reveal himsel f throl1gh a people in a land. Until Jesus 
Christ, all of this was part of a beautiful and full 
revelation. There was the Temple and the tabernacle, 
be fore it. There was a priesthood; there were offer· 
ings and feasts. With Christ's coming all of this was 
fu lfilled . 

With Christ's coming, as Isaiah p romised, the 
Church was composed of men from every nation and 
race. Paul writes: If we arc Christ's then we are 
Abraham's seed (Galatians 3:29). Later, he calls the 
Church, "the Israel of God." The types and shadows 
of the earthly nation of Israel are fu lfilled in Christ. 

But it does not follow that Cod no longer has 
need of ind ividuals among the Jews. If we turn to 
Romans 9-11 we lea l'll that God has his own people 
from among the Jews. We read in chapter 11:25, 26 

For T would not, brethren, have you ignorant of 
this mystery, lest ye he wise in your own con
cei ts, that a hardening in part hath befallen Is
rael, until the fulness of the Centiles be come in ; 
a nd so all Israel shall be saved. 

What is God saying through Paul? 

First, he is speaking of salva tion. Mystery, in the 
Biblical sense of the word, always refers to Cod's plan 
or salvation. It is something that neither you nor I 
can understand by ourselves. Paul is saying th at he 
received the message of salvation for the elect people 
of God by revelation from Cod. 

Second, he points out that in these New Testament 
days Israel in part is hardened. What does this mean? 
It certainly does not mean that they are partially 
receptive to the gospel - that they are spiritually half
dead! Any missionary to the Jews will tell you that 
the Jews who are unbelievers are just as dead spiri t
ually as are Gentiles. What does it mean? It means 
that some arc hardened but others among the Jews 
are of what is called "a rem nant according to the 
election of grace." 

Third , he is telling us that as "the fulness of Gen
tiles" come in , i.e., are born again by Sovereign Crace 
and thus arc grafted into the Church of God, at the 
same time that "remnan t according to the election of 
grace" from among the Jews will be saved. "And 
thus all Israel shaH be s..'lVed." 

All Israel 

There remains a very important question in re
gards to this verse: who is "all Israel"? It cou ld mean 
the Church - Jew and Centile. This would be full y 
Scri ptural but it wou ld not fit the context. It could 
mean, some insist, the whole Jewish nation. Obviously 
this cannot be, since he re in these chapters Israel is 
regularly considered the remnant accord ing to grace. 
And here is the meaning of "all Israel": the remnant 
according to the election of grace. 

What then is Paul telling liS? Salvation will come 
to the elect among the Gentiles, but the elect among 
the Jews will be saved also. Cod has a p lace for 
some of the Jews in his plan and grace. 

Now, briefly, what should this say to us, Jew and 
Gentile alike, bu t one in the Lord Jesus Christ? 

All of the Old Testament prophecies and promises 
tell us that the blessings of the Covenant, the blessings 
of redemption are real. 

The true restoration comes about through Jesus 
Christ who came in his humiliation through the Jews. 

The Old Testament prophecies tell us that this 
restoration is a redemption, or fi nal freedom. 

Ollght we then to seek an earthly city? Or would 
it not be better for us to read the promises and then 
like Abraham to whom they first were given, respond 
as men of faith and look 

for the city which hath the foundations , whose 
builder and maker is God (Hebrews 11:1O)? 

Note : Severnl hooks go into th is subject with a thoro\1ghnes~ 
1I0t possible in a lecture (this is the manuscript of IT lecture 
delivered in the Spring nf this ye:u ). For further study you 
sho\lkJ rend William Hendriksen's lsrael aru:l the Bible {Baker I,
C. L. Murray's Millennial Studies ( Baker) and Erroll Hulses 
The lie$lor(ltion of Israel ( Henry E. Walter, Ltd. ). 1111::;e 
books, though dilrering in vicwpoint, are very cxcellent con
tributions on this subject. 
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Editorial Board 
TORCH AND ThUMP~" 

P.O. Box i383 
Grand Rapids, Michigan 49510 

Dear Sirs: 
In his article, "A Christian Re

formed University?" Oune 1970) 
Professor Philip Born warns that 
"this and next year Synod may have 
to make fundamental decisions 
regarding the acceptance of non
Christian Reformed students and 
faculty at Calvin ." H is warning 
surprised me, in that while there 
has been considerable discussion 
of the matter of admitting non
Christian Reformed students, to the 
best of my knowledge the changing 
of policies with respect to faculty 
has not been an issue. My surprise 
increased when, apparently by way 
of substnnti ating his claim that the 
new adm issions policy "does coin
cide ... with the desi re to have 
permanent non-Christian Heformcd 
faculty members also," Professor 
Born refers in a note to my article, 
"Non-Christian Hcformed Faculty 
at Calvin" ( Dia/ogue, Jan . 1970 ), 
as well as to an editorial in the 
Feb. 13, 1970 Chimts. 

I fear that your readers might 
get the impression, from this unil
luminated reference to my article, 
that I expressed the des ire to have 
permanent non-Christian Reformed 
faculty . On the con trary, I noted 
the fact ( as evidenced in the 
Chimes editorial which Mr. Bam 
cites ) that students often express 
resen tment toward Ca lvin 's policies 
with respect to permane nt facu lty, 
and I went on to show why I 
thought that these feelings were 
ill-founded . As one who was not a 
member of the Chris tian Reformed 
Church before joining the Calvin 
faculty, I consider the matter of 
becoming a membcr of that denom
ination to be merely one formal. 
but nonetheless reassuring and im
portant, declaration of one's com

mitment to the distinctive witness 
to the historic Reformed faith 
which is found at Calvin College. 
My intention, for better or WOrse, 
in my article was not to recom
mend any substanti al change in 
Calvin's policies, but rather to sug
gest that we regularly invite non
Christian Reformed Christians to 
teach at Calvin on a visiting basis
which would be compatible with 
our present policies. 

Sincerely, 
RICHARD J. Mouw 
Assistant ProfesSOr of Philosophy 

IN REPLY TO PROFESSOR 

RICHARD MOUW'S LETTER 


Dear Sirs: 
It was not my intention to imply 

that Professor R. MOllW, in his 
article, proposed tenure for non
Christian Reformcd faculty mem
bers. I merely wrote that the 
proposa l for non-Christian Re
formed students coincided with a 
"desire" for similar changes in the 
faculty. Both Mr. MOllw and the 
ClJimes editorial show that students 
desire a change in the policy of 
discrimination against those on the 
faculty who are not Christian Re
formed. 

T he student editorial had the in
sight to realize that any change in 
student recruitment is linked to a 
similar change for the faculty. Why 
should Calvin College want more 
non-Christian Re formed faculty 
members? One basic answer is that 
non-Reformed faculty members 
could help attract non-Re formed 
students. Anyone who is attuned 
to the politics of administrating 
a de nominational college knows 
that new policies are presented 
to the constituency in a subtle 
man ner. F irst the faculty has 
onl y a few who are not Chris
tian Hcfol'llled. Then the policy 
can be enlarged to have each de
partme nt invite a visiti ng professor 
who is not Christian Heformed 
(sc..'C Professor MOllW'S article). 
W hen the administration can show 
that nothing d rastic results from 
this influx, the fina l step of giving 
tenure can be proposed . It would 
greatly surprise me if th is latter 
step has not yet been taken within 
a decade. 

My observation was that a con
siderable influx of non-Christian 

Heformed students and facu lty will 
change the character of the Chris
tian Reformed college. The time 
may have come for the Board of 
Trustees to adopt its own policy 
governing non-Christfan · Reformed 
faculty members on a temporary 
and permanent basis. 

I offer my apologies to Professor 
MOllW for any misunderstanding 
that may have resulted from my 
reference to his article. 

Yours truly, 
PHILIP C. BoM 

To the Editors of 
TORCH AND TRUMPET 

I read "Reply to My Friend" of 
Dr. Peter Y . De Jong ( TORCH AND 

TRUMPET, July 1970 ) with reactions 
that changed as I continued to 
rcad. My fi rst reaction was a favor
able one, for the editors stated in 
a preparatory note that the "reply" 
was written in an ''honest and lov
ing spi rit that would p romote unity 
and llnderstanding." Surely only 
good can come from that. 

As I glanced down the columns 
and read the bold print headings T 
noted too that Dr. De Jong dealt 
with cert ain key aspects of the As
sociation for the Advancement of 
Christian Scholarship (AACS): the 
role of philosophy, the d ynamic 
Word of Cod, the nature of reli
gion and the role of the church. 
These are crucial issues, whether 
one is considering the AACS or 
anything e lse, for they concern the 
very nature of the Christian life 
today. 

My reaction changed markedly, 
however, as I read what Dr. De 
Jong had to say about these topics. 
It struck me strange that although 
he intended to give answers to his 
teacher friend who has a burden 
concerning the AACS, he gave very 
little concre te information about 
the Association. There is not one 
full quotat ion from the thirty more 
or less publications of the AACS. 
The "repl y" leaves as many ques
tions as the letter of the teacher. 
It a lso passes on much hearsay. This 
includes the following: The AACS 
leaders seem to be saying the same 
thing yet they insist that there are 
profound di fferences . They hold 
that unless one adopts the princi
ples for cri tical theoretical thought 
as formulated by the Philosophy of 



the Law Idea one cannot rightly position sufficiently scriously he 
discern and act upon God's will for would have stated (at least briefly) 
all of life. One of the leaders took its position in the crucial points he 
a very weak and vacillating posi raised. If he had taken himself 
tion on whether the Bible is God's 
Word in the sense commonly con
fessed in the creeds. Another wrote 
about the Bible and left many 
pertinent qucstions unanswered. 
Friends in the AACS havc perhaps 
left the impression that speaking 
about the necessity of regeneration , 
repentance, and personal faith 
which issues in godliness is "pietis
tic leaven." "\~oe to a nyone who 
does not day by day usc the ter
minology which for many of them 
has become 'the true language of 
Canaan.' ,. I read this and then 
glanced back at the editori al note 
above the letter. I must confess 
th at J cannot detect the "honest 
and loving spirit" in every par
agraph. 

I especiall y regret that D r. De 
Jong, after having begu n a very 
worthwhile attcmpt to remove mis
understanding, did not refer to any 
published writings of AACS 
spokesmen, except in vague and 
very general terms. And he could 
so easily have done so. For in
stance, in the "black" Christian 
Perspectives volume, for which Dr. 
De Jong wrote the Foreword, there 
is much that explains one leader's 
views on the Bible as the Word of 
God . Another publicati on is en
ti t led, The Nature of Religion. 
~"' oreove r , if Dr. De Jong or any
one else has real reservations 
whether the AACS accepts the 
view of Scripture set forth in the 
historic creeds of the Protestant 
Reformation, he should sim ply read 
the Basis Article: 

The supreme standard of the As
sociat iOll shall be tile Script tLres 
of the Old lind New Testament 
here confessed /.0 be th e Word 
of Go(l in tile sense of til e Ms
toric Creeds of the Protestant 
Reformation. 
In unambiguous words that al

low for only one interpretation this 
article declares that the association 
accepts the Bible to be the Word 
of God in fil e some W(I!! as the 
Be lgic Confession, e.g., does. 

Dr. De Jong's "reply" has con
tributed little to a meaningful di
alogue with spokesmen of the 
AACS If ht} l",d taken the AACS 

seriously, he would have given real 
guidance rather th an spread hear
say. If he had taken his reading 
audience more seriously he would 
have given them de6nite infonna. 
tion on which they could form a 
judgment. 1 fear that he has failed 
on all three points. 

As I read on and neared the end 
of the "reply," my reaction changed 
again, for there I learned that the 
lines were not writ ten to stir up 
controversy but to 6nd "clarifica
tion of what some claim to be 
profound differences." C reat! Let's 
have a ll the clarification that we 
can possibly get. There are differ
ences. I do not know how profound 
they are, but I am sure that they 
are significant. 

I can overlook the hearsay too, 
provide<J the editors of T ORCH A NO 

Tl\U~O'ET sense, as many a reader 
must be aware, that this would be 
a most unsatisfactory place to stop. 
Obviously the editors want a 
response. 

I would therefore request them 
to take the in itiative to secure an
swers to some of the many ques
tions that Dr. De Jong has asked 
and for which he confesses he does 
not have the answer. If he is seek
ing for clarification, no doubt there 
are hundreds of lesser men who 
are also searching. 

If the discussion is allowed to 
stop here, with vague references 
to things reported ly uttered and 
heard, then we may expect only 
that rumor will grow, that misun
derstanding will increase and th at 
the unity that the editors seek will 
be harder to come by than is now 
the case. 

r would aceordingly suggest that 
you invite a serious, academically 
responsible, and constructive cri
tique and analysis of the AACS 
position as it is there for all to 
read. o \Vhen such a critique ap
pears, no doubt the spokesmen of 
the AACS will conside r giving n 
mean ingful exposition and reply. 

Sincerely yours, 
P AUL C. SCHROTENBOER 

·Publications of the AACS are available 
from Tomorrow·s Book Club Box 10 
"1~1i'~'1 l. Towill" 10. Onl(1fi~. ' 
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-A NEW PUBLICATION 

September 1, 1970 will be the 
date of another publication by Re
formed Fellowship, Inc. This pub
lication will be the 164 page book 
by Dr. Russell Maatman, The 
Bible, Natura l Science, and Evofu
t iOll. 

Reformed Fellowship, Inc. has 
already published several other 
books, among them Crisis ill the 
Ref ormed C hurches, essays in com
memoration of the Synod of Dordt, 
and ed ited by Dr. P. Y. De Jong. 

Dr. Maatman is ProfesSOr of 
Chemistry, and chairman of the Di
vision of Na tural Science at Dordt 
Co][ege. Sioux Center, Iowa. I-l is 
new book will contain 15 chapters 
dealing with the very timely and 
important subject of the relation of 
Scripture to the Natural Sciences. 
Some of the chapter heads arc Has 
the Bible Helped Science?, Con
cerning Evolution, The Bible on 
the Age of the Universe, Science on 
the Age of the Universe, Biological 
Evolution, The Bible on the Origin 
of Man. 

This book will meet a great need 
for responsible scholarship in the 
area of Biblical interpretation and 
understanding of the problems that 
confront students and parents alike 
in a day of greatly expanding 
knowledge of the na tural sciences. 
The book will be much appreciated 
in Reformed circles . To get your 
copy of this book, write to Re
formed Fellowshi p, Inc., P.O. Box 
7383, C rand Hapids, Mich. 49510. 

H ":NRY V ANDEN H EUVEL 

(See p(lge 21 for advertisCtIlCtlt) 
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MIXED 
MARRIAGES 

The following Letter, written by a father- to 
his son. is an expreSsWIl of the concern of 
the 1XJ.rents over the approaching marrillge 
of their son to a non-Christian. Because of 
the personal character of this letter, tlw 
names of the persons aTe withheld. 

Dear Son: 

YOU ASKED ME the last lime we talked whether 
you and I could remain friends. To be a fr iend 

means to love each other. Can a father or mother 
ever not love their own ch ildren? Yes, we love YOll 

very dearly. Nothing can stop the flowing of love 
between us. 

God gave you to us as a li ttle child and said to us, 
"I will establish my covenant between me and thee, 
and thy seed after thee throughout their generations 
for an everlasting covenant, to be a God unto thee 
and to thy seed after thee" (Cen. 19:7). At the time 
of your baptism we were told in the form of baptism 
of this covenant. This also Peter testifies with these 
words: "For to you is the promise, and to your chil
dren, and to all that are afar off, even as many as the 
Lord our God shall ca ll unto him" (Acts 2:39) . You 
were baptized as an heir of the kingdom of God and 
of his covenant. 

A covenant is a promise. Can you imagine Cod 
failing to keep his promise? Never! You and 1 might, 
but not God. 

If we expect Jesus Christ, our crucified Saviour, 
to live up to his word, how can we do less than to 
try and please him by' living a life of obedience to 
his will? 

What is his wi ll in regard to your forthcoming 
marriage? He has instituted marriage ~ a holy bond 
to be revere ntly en tered into. He com manded us 
not to make ligh t of our vows. The marriage form 
which will be used to teach \1S of the sacredness of 
this bond speaks beau tifully of the institution, purpose, 
and obligations of marriage. Let me remind you of 
some of these things. 

Cod created mun in his own likeness, and he said 
in the beginning, " It is not good that the man should 
be alone; r will make him a helpmeet for him. There
fo re God cr-eated woman of man's own substance and 
brought hcr unto him." "Therefore shall a man leave 
his father and his mother and shall cleave unto h is 
wi fe; and they shall be one f:le~h ." 

Our Lord J CSllS honored marriage, and confirmed 
it as a divine ordinance, as an honorable estate, and 
a lasting bond. The apostlc Paul shows its exalted 

natll1'e when he called holy wedlock a symbol of the 
mystic union of the Saviour and the Church, his re
deemed bride. 

Son, the biblical purpose of marriage is the propa
gation of the human race, the furtherance of the 
kingdom of God, and the enrichment of ' the lives of 
those being married. This calls for loving devotion 
to each other and a common responsibility for the 
training of thc children the Lord may give you as 
his heritage and as pa rties to his covenant. 

The Lord ordained that the man should be the 
head of the wife, and he compares it to Christ as the 
Head of the Church. 

Cod also ordained that the wife should be subject 
to the husband in all things that are according to his 
Word, showi ng him deference even as the Church to 
Christ. 

Thus the liberty of both husband and wife is 
glorified by mutual loyal ty to law, and a home so 
begun in the name of the Lord and regulated by his 
commandments becomes the very foundation of a 
Christian society and affords a future taste of our 
heavenly, eternal home. 

Son, marriage then is a divine ordinance intended 
to be a source of happiness to man, an institution of 
the highest significance to the human race, and a 
symbol of the union of Christ and his Church. 

Son, you may not en ter into this marriage with an 
unbeliever, for God said, "Be ye not unequally yoked 
together with unbelievers: fo r what fellowship hath 
righteousness with unri ghteousness? What eommu· 
nion hath light with darkness? And what agreement 
hath the temple of God with idols? For ye are the 
temple of the li ving God; as God hath said , I will 
dwell in them, and walk in them, and I will be their 
God and they shall be my people" (II Cor. 6:14-16). 
A Christian union cannot exist half divided. 

Son, are you 100% convinced that your girl is a 
Christi an? Are you without any doubt? Can you 
solemnly declare before God that you are uniting 
with a girl who has promised to live her life according 
to God's ordi nance? 

If YOll have the slightest ql1estion on this matter, 
please the Lord of all of us, and wait until you arc 
Sllre. 

A few months now may save for YOll and your girl 
a lifetime of unhappiness. 

If after hearing from the Word of Cod and know· 
ing God's teachings concern ing marriage, you still 
desire to enter into this holy estate as ordained by 
Cod, then yOll have Ollr whole-hearted blessi ngs, and 
Mot hcr and T and the children would like to attend 
your wedding. 

Will yOll and your girl , along with all of liS , pray 
most earnestly for wisdom in this matter; then let liS 

know whal' your fina l c1edsion is to be. 

With all of our love, 
YOUR FATHER 





Th i nk "bOU t 
SinC€l:'€ly, I Want to 
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fl QUESTIOn POSED, 

fln flnSWER BIVEn 
KAREN VAN TIL 

"DOES CHRISTIANITY claim also our political 
life in America?" This question was posed 

at the recent "Second Christian Congress" b y speaker 
John A. Olthius, LL. B., executive director of the 
Association for the Advallcement of Christian Scholar
ship. The "Second Christian Congress," held from 
July 14-16 at T rin ity Christian College, Palos Heights, 
Ill ., was attended by approximately 100 members of 
the Ch ri stian Act ion Foundation from across the 
United States. 

Tn answer to Olthil1s' question, the membe rs of 
the C hristian Action Foundation decided unanimolls ly 
to restructure the C.A.F . and clarify its d irection to
ward communal political action. The Foundation 
reorganized under the name of the NATIO AL 
ASSOCIATION FOil CHRTSTIAN POLl TTCA L 
ACTION. Immediate goa ls were set to develop a 
positive body of Christian political thought and to 
solicit memhers from among the 35-40 million evan
gelical Christians within the Un ited States. 

The former Christian Action Foundation was or
gani7.cd in the United States in 1966. Its members 
expressed their concern for the need to speak of the 
tota l life-giving powcr of Christ in the social, eco-

J liu Vall Til, a student at Dorelt Collc~e, is secretary for tile 
IIntiOflol office of tile NaliOfl(li Assodatwn for Cllridion Political 
Actiou. 

nomic, jud icial, political and educational areas of "the 
American way of life." 

The Christian Action Foundation had in the past 
addressed itself to specific issues of crucial importance 
on the state level. Among briefs presented to state 
legislatures were those placed before the Iowa, Illi
nois, and New Jersey state bodies on equality in 
education for public non-tax-supported schools, and a 
brief to the Iowa legislature on the freedom to work 
without compulsory membership in a single mono
lithic union. 

The speakers at the Congress sessions were Dr. 
Pa ul C. Schrotenboer, general secretary of the Re-
formed Ecumenical Synod and editor of the "Inter
national Reformed BlI l1etin ~; Mr. John Van D yk, 
professor of history and philosophy at Dordt College, 
Sioux Center, la.; and Mr. John A. Olthius. 

T hose attending the Congress agreed that mueh of 
the real business of the congress was not enacted in 
the "business" meetings. Bather, it was during the 
speeches which were given and the discussions fol
lowing that the t rue significance of the Congress 
emerged. The avowed purpose of the speakers was 
to begin to fo rrn a body of Christian thought and 
ana lysis of the contemporary poli tical scene in the 
United States. \ 'Vilhin this framework the importance 
of the NATI ONA L ASSOC IATION FOn CHRIS
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TIAN POLITICAL ACT ION for future action within 
Lhe political arena should be stressed. 

Dr. Paul Schrotenboer addressed the opening 
morning session of the Congress with an analysis of 
the current "Crisis in American Politics" as his speech 
was entitled . He emphasized that any Christian 
analysis mtlst be primed by knowledge of the law, 
i.e., the directives of Cod for life. In the area of 
politics and statecraft God has decreed that man must 
work fo r justice and the com mon-weal, i.e., the benefi t 
of all. 

"It is man's task to realize in public law and prac
tice this basic law of Cod. When man devises a form 
of government that draws the practical consequences 
of this basic law, then justice prevails and there is a 
general benefit to a ll ," Schrotenboer stated. 

Biblical justice aids the poor, mistreated, and 
unfortu nate, Sehrotenbocr emphasized. "Cod's law is 
a source of hle.~sing, even, to a degree, to those who do 
not accept Christ as their Lord and Savior." Schrotcn
boer pointed out that man has failed to develop this 
hnsic law of justil:e in the state unto and through 
Cod. As a re~u lt , American society is disin tegrating. 
He pointed to this disin tegration in three areas: the 
crisis of authority and justice, the crisis of confidence 
and goodw ill , and the crisis of world view. 

In analyzing the present crisis in authority in the 
United States Schrotenboer noted the present polar 
dilemma represented on the one hand by advocates of 
strict "law and order" and on the other by the current 
dissent and "new left" movement in politics. 

"The point is," Schrotenboer statcd, "that ne ither 
those who call for law and order, nor those who call 
for the overthrow of the present order give due regard 
to God's basic law and plan. The fonner tend to 
iden tify the ir system wit h Cod's law, and the latter 
act like the man of Jesus' parable who feared neither 
God nor man.. . As a result we have a crisis in 
au thority and justice, a crisis of mammoth propor
tions. 1t is seen in the cam pus, in the student move
mcnt, in the teaching at thc universi ties, in the public 
demonstrations and c<lunter-demonstrations." 

Schrotcnboer further stated, "To understand the 
extent of the crisis we are in, we should note that 
it is more than a con flict concern ing authority and 
justice. It is no less a crisis of confidence; in our
selves, in one another, and in ou r national destiny." 
Americans no longer believe the "American d ream
and in spi te of the fact that America is polarizing 
along ideological lines. the present political Sl.-ene fa ils 
to recognize this fac t and political parties continue 
to work merely for "practical results" with little dif
ference existing betwcen the principles of the Re
publican and Democratic parties. "This was done," 
Schrotenbocr stated, "in thc hope that, by not stressing 
the differing views of polit ics, we could bring about 
a grand consensus in a 'great society: THIS PLAN 
HAS FA TLED. We sought to suppress the differences 
in faith, religion, basic ideas. And we fi nd that d is
sent, polariza tion, violell(:e, and frustration arc th e 
order of the day. And thc nalion does not know 
where to turn." 

In his fi nal point Schrotenboer emphasized, "we 
will not sense the depths of the crisis we are in, unless 
we recognize that as a nation we are shaken to the 
depths of our being in our basic views of man, the 
world, and Cod." 

Tn the past, Christianity and humanism have been 
mixed in American government because the assump
tion was made that religion and politics occupy two 
separate realms. The First Amendment guarantees 
"freedom of religion" and in actuality claims that 
religion docs not belong in public life. Christians 
have been powerless in the midst of the crisis because 
they have accepted these terms of unconditional sur
render. 

Schrotenhoer also declared that Christians have 
not been working politica ll y to present a thoroughly 
consistent Christian alternative. "To date we do not 
even have n pene tr ating and thorough Christian anal
ysis of our hi story and our situation. \ 'Ve do not have 
a master plan, not even the rough lines of a blueprint, 
for responsible and communal Christian political ac
tivity. Our religiolls leaders have no common opinion. 
The fact is, they call for opposite actions. Some call 
for complete victory in Vietnam, regardless of the 
ex tent of the damage. Others call for a unilateral 
withdrawal without delay. Some side with the revolu
tionaries, others with the advocates of ' law and 
order'." 

Sch rotenbocr concluded by stating, "This is thc 
tra gedy: the only people in the world who are called 
the light of the world have no light to give. We who 
have the promise that we may know what is the good 
and acceptable and perfcct will of Cod do not know 
where to go and what to do. This is the crisis. 

"Tn such an hour we hold this second Christian 
congress. \,ye mils! reflect. We mllst have vision, else 
we shall sUl'cly perish. \ 'Vc must be inspired and wc 
must together, as 1\ people of Cod , stru ggle togethcr 
until we fi nd a way to put form to this old world in 
which we live. Struggle until we are no longer satis
fied to make a slight corl'cction here and there, but 
only whcn we arc thc formers of statecraft , of benefi 
cia l ways of living together. Until justice will become 
a mighty rushing stream. Do not underestimate the 
la teness of the hour, or the tem po of change and 
deterioration, or the desperateness of the situation ." 

The stated theme of the "Second Christian Con
gress" was "Chri .~ t 's Coronation in Politics," emphasiz
ing the necd for Christians to exert the power of 
Ch rist in the political sphere. lo.k John Van Dyk 
c1nri lled this concept in his address on ''The Vision fo r 
Christia n Poli tics." 

Van Dyk began by stressing that man was created 
to exert a culturall y formati ve powcr in the world, 
Cod 's crcation. Because of sin this power is distorted 
and man lIses it selfishly and often unjustly. Only 
through Christ's redem ption is it principially possible 
for man to exert th is powcr, through Jeslls Christ, in 
the polit ica l sphere to bring true justice and goodness. 

Historically, Van Dyk continucd, Roman Ca
tholicism has identified the ecciesia, i.e., the body of 
believers with the instituted Roman Catholic Church. 



Under the influence of Greek and Roman philosoph y, 
boundaries were set within the Christian life ; such 
us those between "sacred" and "secular" and the 
church and the state. As a result, the power of Jesus 
Christ was withd rawn from those areas outside the 
realm of the instituted church, the area which alone 
was considered sacred. 

As the historical process of secularization began, 
the withdrawal of various areas of society from the 
power of the church also meant withdrawal from the 
power of the Word of God. "Once humanism took 
over, the instituted church needcd an excuse to exist. 
The emphasis was placed upon personal happiness 
and testimony and a search fo r freedom from worry. 
Christians developed an introverted religion. In the 
public arena the Christian community had less and 
less effect," Van D yk stated. 

"The task of the instituted church is to arm Chris
tians with the Word of God," Van Dyk emphasized. 
"But the sum total of the Christian life is not ex
hausted by the instituted church. " 

The boundaries of sacred and secular encompass 
all of life, not just a part, declared Van Dyk. Either 
all of the Christia n's life is "sacred" or it is "'secular." 
Either all of his life is "spiritual" or it is "natural." 
Christians can no longer deny the Kingdom of Christ 
power in the political sphere. Van Dyk stated, "Wher
ever we act in obedience to our Lord , the Kingdom 
of God will come." 

The concluding speech by John A. Olth ius was 
entitled "The Program for Christian Politics." Olthius 
opened by stressing some of the Biblical guidelines 
that norm political life. "Man's fall into sin did not 
destroy Cod's will for creation." When Christ arose 
from the dead, he made it possible for Christians to 
be agents of reconciliation in all spheres of creation, 
including the sphere of the state. 

God's will is also expressed in the harmonious 
structure of creation, in which he wills that man walk 
in obedience to him. Thus in each area of society
the family, school, business and state - it must be 
recognized "that the relationships within these areas, 
the au thority structures, are responsibilities which are 
God-given, and are not derived." 

Ohhius maintained that Christianity is the only 
world-view which recognizes this authority as coming 
from outside of creation. Other world-views, which 
have had important influences in forming culture, 
place the ultimate authority within creation in one of 
the individual areas of society. The state, the eco
nomic sector, science, or the individual is established 
as absolute authori ty within creation. The results 
have been tension among these various world-views , 
in turn causing disintegration as seen in our nation 
today. 

In defi ning the role of the state, Olthius stated that 
"the state is only one of the temporal structures in 
society whose task is to open lip [develop] creation. 
The state must honor the private communities of 
law such as, the fam il y, the school, and business." 
Other world -views deny this shared authority in cre
ation and instead claim "state absolutism," "individual 
absolutism," "absolutism of the instituted church," 

"economic absolutism," or the "absolutism of science." 
"The world~view which has determined American 

life is Humanism," Olthius stated. "The individual is 
absolute and he gives up some of his autbority to the 
state, which in turn protects his rights. However, it 
is the right of the people to abolish the government 
and institute a new one. Revolution is built into the 
American system." In contemporary America, Olthius 
stated, this "beginning of individual absolutism has 
shifted to state absolutism ... . Life has become polit
icized. Citizens look to the state for solutions to 
everything." 

"How can we as Christians contribute to the heal
ing of our society?" 01thius asked. H e then posed 
four possible answers. The first is infiltration into 
existing parties. But, Olthius stated, this is "like say
ing, join the Mormon church and be a witness." Our 
present political parties are insti tutionalized. "The 
body of Christ has neglected this area, so a man 
who wants to be busy in politics has to go into a 
party." The present political parties, according to 
John K. Galbraith, were never meant to function in 
bringing together men of irreconcilable views, but now 
are attempting to do so. Both parties seek to solve 
their present fracturing with "D emocratic socialism," 
with hoth the state and the individual as absolute. 

The second alternative which Olthitls outlined is 
complete withdrawal of all Christians from the polit
ical scene. This alternative is more seriotls because, 
as Olthius stated, it would resu lt "in complete capit
ulation with no Christian voice in politics." 

The third pos.~ibility , that of revolution, "is viable 
in line with the American Declaration of Indepen
dence, but it is not a Christian answer. We just can't 
clear the decks and start over," Olthiu$ stated. 

Ollhius instead presented the fourth alternative. 
"We must reject revolution and l'eform societal struc
tures:' He continued, " \ Ve must publish a Christian 
political manifesto, calling for a rejection of the 
synthesis of humanism and Christianity, denounce 
both revolution and the current 'American way of 
death,' call for a Christian third force in politics and 
issue a challenge to all North American Christians to 
unite in Christian political action." 

Tn conclusion, Olthitls called for steps to be taken 
by the Christian community: to develop a body of 
Christian thought on politics, to make vast lise of 
communication through person to person and mass 
media con tact, to make full use of education, partic
ularly in e:xisting Christian schools, and to enlist 
Christian talented money-makers. 

Then Christians will be ready to confront the 
"mind of secularism," on such crtlcial problems as 
forced solidarity in labor unions, assim ilation of 
blacks into Anglo-American white culture, financing of 
all public education, wars in which killing people does 
not chrtnge anything. legalized abortion , the present 
penal and probation system. Olthius pointed again to 
the despera te need for answers from a Christian polit
ical perspectivc to these and other questions. After 
urging all present to continue to work and pray to 
thilt cnd, Mr. Olthius concludcd the fina l session of 
the "Second Christian Congress" with prayer. 



GOD MOVES US THROUGH 

BAPTISM TO BELIEVE! 


B. HOLWERDA1< 

LORD'S DAY 27: 

72. 	 O . Is, the n, the outward washing with water itself the 
washing aWI,y of sin? 

A. 	 No, for only the blood of Jesus Christ and the Holy 
Spirit cleanse us from all sins. 

73. 	 O . Why, then, does the Holy Spirit call baptism the 
washing of regeru'TatiOTl and the washing away of Ii",,? 

A. 	 God Spell k.~ thus not without great cause: to wi t , not 
only to teach us thereby that as the filthiness of the 
body is taken away by water, so our sins are remov(,.'(\ 
by the blood a nd Spirit of Jesus Christ; hut especially 
to assure us by this divine pledge (lnd sign that we are 
spiritually cleansed from our sins as really as we arc 
outwardly washed with water. 

74. O. 	Are infants a lso to be baptized? 
A. 	 Yes; for since Ihey, as well as adults, arc included in 

the covcmmt and Church of Cod, and since both re
demption from sin and the 110ly Spirit, the Author of 
faith , are through the blood of Christ promised to them 
no less tlmn to adult.'), they mus t also by baptism, as 
a sign of the covenant, be ingraftcd into the Christian 
Church, lind be distinguished from the children of 
unbelievers, as was done in the old covenant or testll
ment by circumcision, instcad of which baptism wns 
insli tuted in the new covenant. 

Note; The Scripture read upon the occasion of the preaching 
of this sermon was I Peter 3: 15-22. 

Is it reall y possible and permissible for me to 
believe? 

That is a question which continuously bothcrs 
many, perhaps even a majorit y, in the church. Eve ry 
Sunday in the church the preaching has to do with 
faith, and yet the persona] assurance of faith is fo r 
many extremely sporadic. And if we look into the 
history of the church we discover that this has been 
so for many centuries. There is much more doubt, 
much more unbelief in the church than childlike 
trllst in the Lord based upun His Word. 

People have tried both formerly and recently to 
do something about this disease which rages like an 
epidemic in the church. Some have written large 
books about the characteristics of grace by which a 
Christian may get to know himself. Some have given 
careful attention to every soul tremor in the life of 
the godly, describing in minute detail that which 

• 	The fme Prof. 11. H o/u;erda 0/ the Reformed Scmil lll ry (An . 
3 1) in Kamper., The Netl,crlan((s, alltllorcc/ this sennon w/liel, 
ufJpears in h~ fOllr-voll/me work, DK D I NCIi:N DIE O NS V,-\N 
Con G ESCII ONICEN Z IJN ('The Things Given Us by CO(/"), 
fmfJIisll cd II!! O(l~t erl}(lfIn & LeGoin/ re. Cocs, 1955. /I is (I 

"catechism sermon" which intent/s 10 e:f/I/ain Lor(fs DOli 27 
of the HeideUlerg Catechism (ti,e tGrt of wllich follows TIC/OW ). 
Since the ellti rG slii/icct of /)(I7) t ism is now an the (locket in 
the Chris/ jim lie/armed C/um;/, 1)1/ virtue 0/ /I new/y
/lfOpOSC(/ liIurl,'icol fonn for the sacrament, we begin a tll ar
ough trellllnent of the matter with a translation of tl. i.! 
sermon. Th e transliltion is by Rev. Joiln H . Piersma, pastor of 
BeOu/IIlj Chrislioll Reformed G/II/reh, SOll t/. Hollnnd, lU. 

ought to be experienced within the spiritual life of 
the Christian. And some have urged people to exam
ine themselves whether they knew such experience, 
meaning honestly to lead them thereby to faith. But 
with all of this we have come further than ever from 
home; many who were hunched over the "old writers" 
day after day in careful study came no fa rther than 
an earnest sigh. That which they knew least of all 
was assurance. 

From all of this we must learn that the matt"er of 
faith is to be taken very carefully. There is nothing 
more tender than faith. Whoever tries to Bnd faith ill 
any other way than that which God has prescribed 
undermines faith. God alone can open up the way 
to faith, and He provides the means by which we 
come to faith, and by which we arc established there
in. And he who departs but a single step from this 
way, who recommends another means of fa ith than 
that given by God, he ruins both himself and others. 
He is on the way which leads to personal ship
wreck. For God alone gives the means of faith! And 
these means a re effective only through Cod! If man 
could bring himself to faith then we migh t try our 
own domestic remedies, our own pet ways. But just 
because faith is not of us, bllt a gift of God, we shall 
honor and praise Cod only in the way of his means 
of grace. I call you back, therefore , from your own 
ways to the way of the Lord, and back from sub
stitute means to the genuine, effective means of grace 
which he has given liS in baptism. I speak to you 
therefore of COD, TH E COD WHO T HROUGH 
BAP1"ISM r.,'IOVES US TO FA ITH. To such faith he 
moves us through the ·Word which he speaks: 

I. at baptism; 

If. about baptism; 


111. and in baptism. 

1. 	 The Word wh ich Cod speaks at baptism: 
We wish Brst of all to take note of the Word 

which the Lord speaks (I t baptism. That is the Word 
which you hear at every adm inistration of bapti~m, 
mentioned also in the preceding Lord's Day: I ba ptize 
you into the Name of the Father and of the Son and 
of the Holy Spirit. 

Here, too, as oftener, the most familiar texts are 
least understood; these expressions are so worn down 
that their dcepcr glory is little appreciated by many, 
and rarely docs one ask as to what these words mean. 

Just for that reason we wish to begin now with the 
question, "Vhat does it mean to baptize someone into 
the Name of God? 



Now it wouldn't surprise me if most of us thought 
that this means that we baptize in obedience to God's 
command. If I do something in someone's name, or 
if I approach someone in someone's name, then I am 
saying thereby that I am not coming in my own behalf 
or upon my own impulse, but that 1 am coming be
cause I have been sent by someone else. I am carry
ing out this affair not upon my own authority but by 
virtue of a commission received from someone else. 

But this is not the way to understand the bap
tismal formula: I baptize you into the Name of God . 
It is true, of course, that the minister carries out the 
administration of baptism as authorized by God. And 
yet the words "in the Name of" refer to something 
clse. 

If you know your Bible you will remember that 
it says of the Israelites that they "were all baptized 
into !\Iloses in the cloud and in the sea" (I Cor. 10:2). 
That means that the cloudy pillar established a rela
tionship, a bond between Moses and the Israelites. I t 
was not just a gathering of loose individuals which 
appeared before the cloud. No, that cloud bound 
them to each other; that d oud united them around 
i\·[oses. Isn't it true, however, that in the wilderness 
God spoke only to Moses? Yes, God spoke only to 
him, and God dealt only with him. But all of those 
words and dealings were for all of the Israeli tes. By 
means of the cloud they had been linked up with 
Moses. It was "the Moses-congregation" which 
trekked onward, and because the cloud was a sign 
that they all belonged to Moses, therefore all of God's 
words and deeds were applicable to and valid for the 
enti re "Moses-congregation." 

It was also that way when Tsrael passed through 
the Hed Sea. On that occasion God did not let 
Moses go unscathed through the water hy himself. 
God did not spare his life only from the threat of the 
attacking Egyptians. No, the sea encircled them all. 
They went through the Sea (IS a congregation, of 
which everyone was a member with Moses. They 
were united about Moses. They were a unity in him. 

To baptize someone into someone else intends to 
say, therefore, that a bond of fellowship exists be
tween them, so that the one belongs to the other, so 
that the one stands under the authority and protection 
of the other. The baptism of I Cor. 10:2 lays a bond 
of fellowsh ip with Moses, and by this union every
thi ng that Moses says and does accrues to all of the 
people "baptized into Moses." 

You may reply, of course, by saying: But it does 
not say that we are "baptized into God." Indeed, we 
speak here of being baptized "into the Name of God." 
But what meaning does 11(11116 have in the Bible? This 
is now little understood by us. Our names are more 
often than not mere words, meaningless sou nds, 
little more than numbers by which one person is 
distinguished from another. Maybe we are named 
after a grandfather or an auntie, but the real meaning 
of th;)t name is long lost. And even if we do know 
the meaning of Our name, it remains a question 
whether it really fits us, if that name really indicates 
that which is unique in my character or person. 

For the Oriental name is greater and richer in 
meaning. For him a name means to indicate what 
someone really is. It is a true expression of that which 
is characteristic and typical of a cer tain person. And 
that precisely not in terms of the man by himself, in 
the deeper recesses of his existence, in the isolation of 
his inner life. The name is that with which one ap
pears in public. In one's name lies fixed the nature of 
one's contact with the outside world. The name never 
indicates therefore what one is for himself, but what 
one is for others. 

We must firmly remember this when we are bap
tized into the Name of the Father and the Son and 
the Holy Spi rit. Because we are inclined when speak
ing of the Trinity, when we name the names of the 
Father, Son and Spirit to think quickly that this has 
to do with God as he exists in and by himself, and 
not of him as he reveals himself to men. We very 
easily conclude that the names Father, Son and Spirit 
say what these Persons are for each other. But we 
must bear in iu ind that these are names. This is what 
they are for others. In the Baptism Formula they are 
not indicative of what the Three Persons are for each 
other in their mutual life and relationship, but they 
reveal these Persons as the God who fellowships with 
liS. "Father" does not mean that he is Father of the 
eternal Son, but that he is our Father. And likewise 
"Son" does not refer here to the fact that he is the 
only begotten of the Father, but that he as the only 
begotten Son declares the Father to us. And again: 
"H oly Spirit" does not refer to the Spirit in his divine 
activity with the Father and the Son, but it refers to 
him as the Spiri t of sanctification who has been given 
to us. 

And now you will understand what it means to be 
baptized into the Name of the Father and the Son 
and the Hol y Spirit. It is that God himself establishes 
a bond of fellowship between us and those three, the 
Father, the Son and the H oly Spiri t. He declares that 
he gives us to share in him and in everything which 
he would be for men. He reveals that I am his pos
session. The possession of the Father, who "'adopts us 
for His children and heirs, and therefore will p rovide 
us with every good thing and avert all evil or turn it 
to our profit. '" The possession of the Son, so that "He 
washes us in His hlood from all our sins, incorporat
ing us into the fellowship of His death and resurrec
tion , so that we are freed from our sins and accounted 
righteous before God."" The possession of the Holy 
Spirit, who '",vill dwell in us, and sanctify us to be 
members of Christ, imparting to us that which we 
have in Christ, namely, the washing away of our sins 
and the daily renewing of our lives, till we shall 
finally be presented without spot among the assembly 
of the elect in life eternal."" 

So I stand in covenant fellowship with God being 
baptized into his Name, being united with him in 
everything which he according to h is sovereign good 
pleasure wills to be for men. 

Now T return to the question: May I believe? 
And I now answer: f mllst believe. I may do any

thing except not believe. God is surely not toy ing 
with us when we are being baptized. If he says that 



I belong to him, that I am the possession of Father, 
Son and Spirit and therefore a beneficiary of all their 
saving work, where then do I fi nd warrant to contra
dict that Word, and arbitrarily place a question mark 
behind his Word? 

May I believe? Surely that may no longer be a 
question for us. Fact is, the answer to that questi on 
may never depend llpon what I think of myself. For 
I always think too favorably of myself, and in every 
judgment which I make of myself I reveal that r am 
depraved, that I am totally dishonest with respect to 
self. No, the answer is dependent upon Cod's sov
ereign determina tion with respect to my li fe. He 
declares that I am of him. tIe declares that in the 
Word which he spoke to me at baptism. And now it 
is so . Not perhaps, but for sure. Cod determines to 
whom J belong. He does that sovereignly, according 
to his own good pleasure. 

How did it go when you were horn? You did not 
choose your father and mother; nor they their baby. 
But God determined in his good pleasure that you 
should be the child of your parents. God established 
that bond. And precisely so did God according to his 
good pleasure estahlish the hand between himself and 
you. He simply scized hold of you. He did not wait 
until the momen t in which you came to believe. He 
did not make it dependent upon your choice. But he 
swore by himself: As truly as J live, saith the Lord , 
this man stands in fellowship with the Father and the 
Son and the Spirit. 

And now we had better make lip our minds: l\>lny
he we prefer to know nothi ng of this bond of fellow
ship. Or maybe we doubt its truthfulness. But that 
bond is there as attested by the infallible testimony 
of God. We will never get free from it. Nor is the re 
any other way along which we may come to faith . If 
you refuse to trust God in his Word YOll will not find 
faith elsewhere. You may study all the older and 
newer writers, examine YOl1l'se lf, list faith's character
istics, listen to the experiences of pious people, but 
it will avail yOll nothing. For God is our Judge and 
he alone decides. If you will not bow before the Cod 
who swears oa ths, who announces his declarations 
publicly, then you will never get there. 

T would never say olle bad thing of either older 
0 1' newer writers, nor even less of thc so-called "marks 
of fa ith." But if you allow yourselves thereby to 
he prevented from helieving in God upon the basis 
of his "Vord then yOll are most unfortunate. ' ,Vhat 
can it really matter to me in the last analysis what 
certain pious people formerly 0 1' now say? 1 have to 
do with God . And all those heavy tmnes can be left 
standing upon the shelf if you only believe this one 
thing which Cod himself has spoken to you : I baptize 
you into the Name of the Father and the Son and the 
Holy Spirit. Another Gospel does not exist. 

If 	God cannot move you to faith by this means, 
who or what in the world can hl'ing you to that point? 
Experience and marks of fa ith and ancient writers 
and spiritually far-advanced souls - all these are very 
good. But if they come in the place of the one true 
God who reveals himself to me in his Word spoken 
at baptism, then it is all to be condemned. Even if 

it were to come from an angel out of heaven, it would 
be accursed. All of these have nothing to add to this 
one little sentence which Cod himself speaks at our 
baptism. 

Am I opposed to experien(.'e? Do I reject the 
marks of faith? Of course not! But this God hates, 
that people make of experience a means of grace, and 
of the marks of faith a sacrament. This God hates. 
that certain people believe the esteemed, old writers, 
and do not believe him, the one only God. Oh, those 
grave and sober souls who bury this Word of God 
under their heavy volumes ; who with their doctrine of 
the marks of faith ruin God's sacraments; who hinder 
faith right there where God moves to faith! Let us 
tremble before God! 

II . 	The WQI'd which God speaks about Baptism: 
Still more: God does not only speak at bapt ism, 

but he also speaks about baptism. And also in that 
speech he would move liS unto faith . 

He ca lls baptism tile leashing of regeneration and 
the w(lshing (/UXlIj of sillS. The Roman Catholics have 
deduced there from that the water of baptism itself 
possesses forgiving and renewing power. Rome makes 
the water of baptism a magical means by which the 
grace of God is hrought to liS. The Catechism under
stood very well that this was not the divine intention. 
On ly the blood of Jeslls Christ, once shed on the 
Cross, cleanses us from all sins. 

The outward washing wit h water is not itself the 
washing away of sin. And yet that is what it is called. 
God calls it that nevertheless, no matter how much it 
is not really so. 

The Catechism asks itself therefore: Why does 
God talk that way, why does he speak so inaccurate
ly? Doesn't God choose his words carefully? Is he a 
man to speak in a slovenly man ner? Does he jllst say 
something without kn owing just what he is saying? If 
Goel ca lls baptism the washing away of si ns, even 
though it isn't that, docsn't Cod create misunder
standing? 

Remember, God wills to bring us to faith. That 
goes ahead of all else for him. 1£ only he can get 
us that far, he will do everything hc can . He lIses 
therefore stylistic fo rms which are not li terally precise. 
Does Cod strive to be as accurate in his expressions 
as, say, an a ttorney? No, he desires that we should 
be lieve. The larger effect of his words is his principal 
concern. And so he speaks like a man who, in order 
to give greater effect iveness to his words, underlines 
by deliberate use of inaccuracy, underscores hy way 
of exaggeration. 

Isn't that also what we do? ]f someone has a 
hundred dollars coming from me 1 can givc him a 
hundred dollar bill . But I can also write him a 
check for that amount. And then I can say: There 
you have your hundred dollars. Am 1 express ing 
myself accurately? No, for such a check is not itself 
a means of payment. And yet no one complains, be· 
cause that check proves that this person is empowered 
to get from my bank the sl>cci fied amount. As cer
tainly as he has that pal>cr, so certainly will he 
receive his money. We do not speak li terally and 



accurately in such instances, but we do speak the 
truth, and we speak it in such a way that doubt is no 
longer a real possibility. 

God does that too. He baptizes us, and says: here 
you have the regeneration, the new b irth; here you 
have the washing away of sins. Might that arouse 
misunderstanding? Oh yes, God knew well enough 
that the Romanists would misuse this word. But God 
accepts that risk because he would at all costs con
vince us. Men must know that they are washed from 
their sim as certainly as the outward washing with 
water takes away the filthiness of the body. Baptism 
is the lega l evidence that we have a right to forgive
ness and to sanctincation just as much as my check 
guarantees payment of debt. All right, says Cod , let 
it happen that this or that person misunderstands that 
text , if only they firmly and surely believe that they 
have received forgiveness and regeneration. Mis
understanding with respect to a text is not that 
serious; but unbelief and doubt, that is bad. If only 
they believe! God uses the means of inaccurate ex
pression in order to compel us to believe. If only we 
believe.... 

Indeed, the Roman Catholics are wrong: the water 
itself does not provide forgiveness. But they have 
understood at least that he who is baptized possesses 
most assuredly the washing away of sins. 

Who is closer to the Kingdom of God? The 
Romanist with a wrong doctrine of the sacrament, but 
a finn belief in forgiveness, or the Reformed Christian 
who has a sound conception of the sacrament but no 
fai th ? A misunderstanding, a mistake , ah no, that 
im't so bad. The prea(;hing will correct that, and the 
catechism class. Bill unbelief, that. is bad! If God ex
tends himself to the limit , if he appropriates every 
means that we might believe, why then do we not 
believe? What more can Cod do? God speaks a 
wonderfully comforting word upon the occasion of 
baptism; God also gives a powerful witness about bap
tism. Let it be open to misunderstanding, but for 
doubt and unbelief there is no room. 

Earlier we read together from Peter's epistle. 
When the storms of persecu tion raged against the 
church and the congregat ion sees God's judgment 
strike in the world Peter says: bantism saves you 
from that divine judgment (J Peter 3:21). Again, that 
is not an accurate statement. But what is the dif
ference? If mcn only helieve. If only they cling 
to their baptism, even in these unspeakahle times, iF 
only they now know with unshakeable certainty: 1 
will be preserved from thc wrath of God , then they 
know the real thing. And then the rest, be it a mis
understandi ng or a mistake, will come out all r ight. 

The Roman Catholics have identified the external 
washing and the washing away of sins. Of course they 
should not have done that. But many Reformed 
people are busy cutting the tic between baptism and 
forgiveness. And what thcy retai n is a mere concept 
of baptism, a little piece of theology. But the Son of 
Man, whcn he comes, will he find faith on the earth? 
We have just witnessed a six-year period of haggli ng 
about the "essence and appearance" of the covenant 
or whatever you call it; th is has become a doctrinal 

diHerence among us. Shouldn't we now at last begin 
to talk once again about faith? 

It is so far in our churches that sometimes people 
call such ministers «extremists" who maintain that the 
Catechism is right when it says that. "we are spirit
ually cleansed from our sins as really' as we are out
wardly washed with water.''' Extremists, dangerous 
for the churches, men of whom you ought to be afraid . 
But is that really extremism? Well , let it be so, for 
God would bring us to bclieve. And it is only after 
we believe that theology gets its turn. 

lIT. The Word which God speaks in baptism: 
Now the last point: God wishes to lead us to fa ith 

through the Word which he spea ks in baptism. After 
all, you know that the sacraments are the visible 
Word. They do nothing else but to point us to the 
promise of the Gospel. And so we must see that also 
in baptism itself, in the very administration of this 
sacrament, God speaks to us. 

That becomes very plain for us in the Catechism's 
answer to the question, Are infants also to be bap
t ized? You know what kind of objections some hold 
on this point. After all, they say, such a child cannot 
believe. How can it then receive the seal of the 
r ighteousness of faith? To this problem some offered 
this solution: children cannot know the act of faith , 
but they can have the potential or capacity to believe. 
But this solution did not prove very satisfactory. For 
upon maturity it appeared that not all children be
lieved. When a baby is presented fo r baptism one 
can actually say nothing as to what will develop in 
that child. And as long as you cannot know that, how 
can you baptize? 

What is now so choice in the Catechism at this 
point? That it never once enters upon these objec
tions, because that would contribute nothing to the 
situation. You do not have to fantas ize abou t some 
capacity of faith, nor speculate what might grow out 
of this or that child. Those are things with which we 
have nothing to do. That was also the error of those 
who sought to baptize upon the basis of a presup
posed regeneration. I then build baptism upon a very 
shaky foundation: upon a presupposition which can 
later turn out to be a complete mistake. I have noth
ing to do in baptism with the faith of the child, about 
which I presu me something. I have to do wi th God's 
promise. ahout which r have complete certainty. In
deed, if baptism was a seal upon our faith 1 would not 
know what to do with it. It is rather a seal upon 
God's promise. 

And therefore infants also can be baptized upon 
the basis of God's express promises to them. Bap
tism does not say that they are believing children or 
that they are regenerated. Bul' baptism does say 
"that they, as well as the adults, are included in the 
covenant and Church of God," and that "both re
demption from sin and the Holy Spirit, the Author 
of fai th , are through the blood of Christ promised to 
them." That is right! Baptism does not say who the 
children will be in the futu re for Cod, but it does 
say who God both now and in the future is for 



them. We are not certain about the child, but we are 
completely certain about God. 

Our Form for Baptism is so beautiful on this 
matter. "Although our children do not understand 
these things, we may not therefore exclude them from 
baptism, since they are without their knowledge 
partakers of the condemnation in Adam, and so again 
arc received unto grace in Christ, as God speaks...." 

As God speaks . ... This means to say that accept
ance in grace goes along the same route as our being 
comprehended in Adam. "Why do our children share 
in 	 the condemnation in Adam? Surely they know 
nothing about this. No more than they know redemp
tion in Chri st. 

Do they have a part in the condemnation in Adam 
because they have the potential 0 1' capacity to know? 
No one puzzles about this. They have a share in 
Adam's fall withou t their knowledge or apprehen
sion by virtue of the righteolls imputation of God. 
God declares that it is so, and that is all there is 
to it. 

But exactly in the same way do they share in 
Christ. Not because they believe, or because they 
have the capacity or inclination or potential of fa ith, 
or because they own a presumed regeneration. No, 
only because of Cod's righteous and gracious imputa
tion, by which they are ingrafted into Christ, even as 
he has com prehended them from the first in Adam. 
Cod pronounces it, and that is the end of it. It is so 
not because the children believe it or because they 
have the potential ability to believe it, but because 
Cod says it. We are (hus sure of but one thing: Cod's 
promise. And of it baptism is a seal, confirming that 
God means what he says; that he cannot lie, that we 
can herein really tru st him. 

You must hold fast to this, beloved. Baptism is a 
seal upon Cod's promise, not upon our faith. Many 
often think the latter: that baptism is a seal upon OUl' 

faith. And because they know that not all children 
come to beHeve they do not dare to rely upon their 
baptism until they believe. If they believe, yes, then 
they dare to say that · their baptism was a genuine 
baptism. But in this way they lose baptism alto
gether. For then I must see to it that 1 come to faith 
outside of baptism. And if I can get to believe out
side of baptism, what do I need bapt,ism for at all? 
It is then good for nothing. If I believe I do not need 
to know anything more as to whether my baptism was 
genu ine. For such a believer baptism is completely 
su perfluous. And if he should fal l into douht once 
agai n, then he gains nothing from his baptism. For if 
he doubts with respect to his faith, he will auto
matically doubt as to the genuineness of his baptism. 
In this fashion baptism disappears altogethcr. 

But now baptism is the seal upon Cod's promise. 
H e says it in his Word, and he assures me personally 
in the sacrament that I am his child . H e would 
deliver me from all doubt. He wills to bring me 
through baptism unto faith, to a resting upon his 
promise. Not the other way arolmd: that is, through 
faith to bring me to an appreciation of my baptism as 
genuine . 

Baptism is always genuine. 

It is always a seal. Not only for believers, just as 
well for unbelievers. If I must first investigate to 
determine if my baptism is indeed genuine, where 
am I? If I possess something that bears a seal, do I 
then proceed to see if it is genuine? If I do then the 
seal loses all value! A seal serves to confirm genuine· 
ness, and if the seal is possibly ingenuine, I have no 
benefit from that seal any morc. 

And this is the view of baptism held by many. 
One's baptism is perhaps something else than a gen
uine baptism. That is to say, the seal of the covenant 
is perhaps no seal at all. But if 1 cannot trust Cod's 
seals, upon what can I trust? Does Cod perhaps de
ceive us? Does he play with us? Is he a man , who 
can lie? 

Beloved, Cod is true. And therefore his seals are 
genuine. Your baptism is a real baptism. If that were 
not true, then Cod is not really Cod! But Cod is 
faith fu l and trustworthy, and therefore his sacraments 
are that too. Therefore I can trust in him. And I can 
believe his ' ·Vord as spoken to me in the sacrament. 

D o you now see that Cod wills to move you to 
faith, every one of YOll personally? The word at bap
tism, the word abo l It baptism, and the word ill bap
tism - all of these are spoken in order that you might 
believe. 

May 1 believe? Come now! I believe, Lord, be
cause YOll have come in every possible way to help 
me in my unbelief. Amell. 

1, 2, 3. The yet-in-use Form for the Baptism of Infants of 
the Christian Reformed Church (Psalter H ymnal, p. 85 ). 
This Form is considercd to be "too didactic' by some, aud 
a ({'placement has bcen suggested. It is the opinion of the 
publishers of this mag.nine that the adoption of this re
placement would represent a serious loss for the Church. 

JHI' 
4. 	 This is a rderenee to the doctrinal controversies wllich tool.: 

place in the Reformed Churches of The Netherlands in the 
thirties and fortics, and which led to the split identi fied 
often with Prof. K. Schilder. 
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A series of Discussion Outlines designed to 
help those interested in studying the 
Fwulamental Clwracteristics and History 
of thtJt glorious work known as 
"Foreign Missions» 

THE CHRISTIAn mIssIon 

JOHN H. PIERSMA 

OUTLINE No.6: 	A BRIEF SKETCH OF THE 
HISTORY OF MISSIONS 
AFTER THE REFORMATION 

L Missions and Colonialism: 

A. 	Luther, Calvin and Missions: 
The cl1l1rchcs of the Heformation did little in the 
way of missions during the fi rst period of the ir 
existence. The general reason was perhaps an in· 
adequate vicw of the task of the Church. Luther 
is said to have thought that the mission of the 
Church was completed and tha t the return of the 
Lord was close at hand. Also Calvin judged that 
in principle the peoples of the world had been 
evangelized. Calvin writes, "111C 'apostles: there
fore, were missionaries, who were to reduce the 
world from their revolt to true obedience to God, 
and to establish his kingdom universally by the 
preaching of the Gospel. ... According to th is 
interpretation, which appears to me perfect ly con
sistent wi th the language and meaning of the 
apostle, (this office) was not insti tuted to be of 
pe rpe tual continuance in the Church, but only for 
that age when Churches were to be raised where 
none had existed before ... " ( Institutes, Book IV, 
Chap. III, Par. IV). In fairness, the strong urgings 
of M. Bucer, Heformer in Germany and England, 
though unheeded, reflect a latent awareness in 
the Reformation churches out of which the later 
revived interest emerges. 

B. 	 Additional factors: 
1. 	 Thc churches of the Heformation had very little 

practica l opportu nity for mission work. Only 
Romanis t countries had contact with the \Vest 
and East. 
Note: The Pope assigned to the rulers of 
countries established in the Roma nist faith the 
responsibility of Christianizing those whom 
they contacted as the result of their explora
tions into parts of the unknown world. It was 
not possihle for a non- Romanist Christian to 
get to such a fi eld. Security forces at Lisbon 
are said to have kept very close check on the 
identity of those sailing to the Far East. And 
if one did slip through, his possibilities of going 
unhampered on the mission fie ld were very 
small. Closer at hand two groups were forcign 

Rev. J. H. Piersma is Pustor of tlw Bethany, SQllth Holland, 
Ill. Glir. Ref. Glltlfefl. 

miSSIOn possibilities : the Jews and the Turks. 
But according to the common attitudes of those 
days the Jews were the murderers of Jesus 
Ch rist and the enemies of Christendom, while 
the Turks were considered to be the great 
Islam ic threat to Europe. Bucer nevertheless 
urged th at the Church work among both Jews 
and Turks, and some beginnings were under
taken. 

2. 	 The churches of the Reformation were very 
busy with their own problems. 

3. 	 The Reformation churches did not have spirit
ual orders such as were to be found among the 
Roman Catholics. 

4. 	 Reformation Christians tended to expect too 
much from the civil government. Among both 
Protestants and Catholics the conviction was 
cherished that missions was a task of the gov
ernment. 

C. 	The East India Company. 
In the beginning of the 16th century the newly 
discovered lands were in the hands of Spain and 
Portuga l, both Roman Catholic countries. The 
various East India companies were missionarily 
active, taking missionaries and pastors and teachers 
with them on their journeys. This is a very in
teresting and complicated story, bu t one of great 
importance for the spread of the Gospel. 

D. What. did the East bl(lia Company do for the 
Gospel? 
L The Bible was transl ated into Malayan; other 

spiritual litera ture was also translated. 
2. 	 l"lany wcre brought to the faith through the 

work of the Company. It provided protection 
aga inst Islam. Great growth was experienced 
on Ceylon. Evidences of the superSciaJ in this 
kind of work persist, .~o that Illu<:h of what wa.~ 
gained on Cey lon and in Formosa, for example, 
was lost. 

3. 	 Financial profit was the chief motive of the 
Company, which made it blind to the real 
interests of the people. There was an undue 
fear of unrest among the natives, so that Gospel 
preaching was at times forb idden. Business 
came ahead of the Gospel. Anel yct much was 
done for the missionary calise. Missionary 
methods were developed, schools were estab
lished, etc. ]n the most AOllrishing period of 
the Dutch East India Company it is estimated 
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John Hudson Taylor ought to be mentioned as one 
of the outstanding miss ionaries to ChiM. The 
China Inland Mission was formed and it accom
plished much in the years it was allowed to work 
Korea is one of the very finest of the mission fields. 
The first baptisms took place in 1886. Character
istics of the Korean Church are: (1) Strong activity 
on the part of all members; (2) rapid expansion by 
way of spontaneous testimony; (3) a strong drive 
for financial independence; (4) deep i.nterest in 
systematic Bible study. 
Since 1878 I ndia has seen much missionary work 
among the masses of people, especially among the 
pari ahs or the caste-less, who live orten in miser
able social and economic circumstances. 
In Persia one of the greatest missionaries was 
Henry Martin. Translated the New Testament 
into the Persian language. In Syria and surround
ing countries the Cospel endured a sharp struggle 
with Mohammedanism. Nevertheless Christi an 
missions made steady progress. In Africa we find 
the same struggle. In Basutoland the chief was 
converted and a very militant tribe became a quiet 
people. 

1\' . Church and Mission. 

:\.. Church or SOCiety: 
The missionary societies performed a great service 
during the lime when the Church suffered from 
lack of zeal for the missionary task. And yet the 
principle of society missions is not correct. The 
Church as o· whole must feel itself to be commis
sioned of God for this work In later years this 
responsibility has been seen more clearly. The 
reasons for the superiority of this church principle 
are : (1) Foreign missions is too large a task to be 
borne by a few 7..calous individuals or an enthusi
astic group ; (2) Christian missions requires a 
broader base for its operation; (3) the Church must 
shine as a light in a dark world, in all of that 
\\·orld . Church and mission belong together. 
Churches of Reformed persuasion have generally 
acknowledged this principle. This docs not imply 
that the ideal has been reached. It remains 
necessary to stress that the Christian mission must 
be a matter of heartfelt interest for all members. 

B. 	 Conclusions: 
1. 	 The Church has in the course of the ages often 

neglected unbelievably the command of Christ 
to bri ng the Gospel to the nations of the world. 
It has often reverted to the Jewish attitude of 

a wrong kind of separation. God has had re
peatedly to stir lip His Church by means of 
persecutions, by way of such things as the 
vis ions of Irish monks, by means of the opposi
tion of Mohammedanism, by politica l develop
ments, through Pietism and Methodism. In 
spite of the unwillingness of the Church Cod 
has been willing, has persisted in his desire to 
use her. 

2. 	 The missionary history of the last few centuries 
is one of the most beautiful parts of Church 
History. Sacri6ces were made which were un
believably grea t. As church we ought to spend 
more time reading the lives of the missionary 
greats of the past few centuries l 

3. 	 Missionary work in the entire world is perhaps 
still in a rela tively early stage of development. 
The task has not been completed. Cod will be 
asking great things of us in the future . How 
will we respond? 

NOTICE OF ANNUAL MEETINGI 

Friday, October 2, 1970 

Grandville Ave. Christian Refo rm e d Church 

Grand Rapids, Michigan 

1:80 	P.M.-Business meeting. Don't miss chis opportuni ty 
to get aOJ.lJainccd with our new editor, Rev. 
I ohn Vander Ploeg. 

6:00 P.M.- BANQUET- Tickets S2.50 each. RESERVA
TIONS ~ruST BE IN BY SEPTE~mER 2.5. 
Si t down now and send in your reservation! 
Make checks payable to Ref. I'"ellowship, Box 
7383, Grand Rapids, Mich . -1 9510. 

8:00 P.M.-Public meeting in the church audilorium 

"RALLY FOR OHTJ-IODOXY." 

A panel of well known and compe tent me n will 
. peok on tha the me "THE CRI SLS IN OOCTRINE, 
MORAliTY, AND EDUCATION ." Opporlunity 10 
oddreu quu lionl to che pone l will be given. 


