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I T DOES NOT take much wisdom to deduce that 
our world is in deep trouhle. Our country, our 

society. our culture - all are under attack, with the 
very real prospect in view thaI they will not slIIvive. 

Our mora l and spiritual foundations have been 
corroded to such an extent that public order and 
tranquility can no longer be taken for granted. A 
woman is quite literally safer at night alone on the 
stTeets of Saigon, or T okya. than she is on the streets 
of Chicago, or even Grand Rapids. She is safe neither 
day nor night in our nation's capital, Washington, 
D.C. 

In the midst of all the depressing news that we 
hear, the tidings from the Church seem especially 
depressing. Instead of standing as a bastion for right
eousness a nd truth and justice, too orten the Church 
seems to be in the very forefront of the forces attack. 
ing Our institutions. 

Churchmen have led the fi ght agai nst prayer in 
the public schools, agaimt the (;cnsorship of films , 
agai nst the struggle to do something about pornog· 
raphy, against efforts to control drugs, aga inst law 
a nd order, against the proper pun ishment of criminals, 
even against the Sunday services that the President 
has been conducting in the \"' hite H ouse. 

In the area of United States government policy, 
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churchmen have been leaders in the successful move· 
ment to boycott Rhodesia, in favor of recognizing Red 
China, opposed to a strongly armed nation, in favo r 
of unil ateral disarmament. Church leaders hnve Stlp· 
ported left.wing revolution in Latin America, they 
have been loud in their praise of Com munist Cuba, 
they have denounced America's commitments in Asia. 

It is churchmen who have promoted draft evasion 
more than any other professional group in America 
and churchmen who have sent committees to Sweden 
and Canada to be sure Ollr deserters are well cared 
for. It is churchmen, including seminary professors, 
who picket draft boards and induction centers, and 
churchmen who lie down in front of troop trains and 
National Cuard convoys. 

It was in church that the so-called new morali ty 
wns born and it was from churchmen that America 
6rst bega n to hear in public meeti ngs that sex outside 
marriage can be heautifulnnd good. 

I t was church-supported colleges who were among 
the firs t to construct coed ucational dormitories and a 
church.supported college was the fi rst to hire a pub. 
licly registered officia l of the Communist party to 
teach on its faculty (Bryn Mawr- Herbert Aphtheker). 

Presbyterian Church U.S. - 1 cannot speak for the 
Hcformed Church, hut I know something of Pres· 
byterians. In our communion too many of our schools 
do not teach the Christian faith and too many of our 
pulpits do not proclaim it. 

Within the past 18 months I have persona lly ex· 
perienced the following: 



- I have been in a denominational youth meeting 
in which the leader ridiculed a youngster because he 
thought a three-day convention shou ld have prayer in 
it somewhere. 

- I have sat in a discussion group in a missionary 
conference where a missionary of the Church laughed 
at the idea that there was some invisible Person who 
actually heard the words spoken when we pray. 

- I have heard a black militant, speaking from a 
Presbyterian pulpit, call for the overthrow of the 
United States government. 

- I have seen the platform of the denomination's 
conference center turned over to a man who publicly 
de<:lared he professed no religion. 

- I have defended the Presbyterian faith before 
a seminary student body against a seminary professor 
who attacked that faith. 

- I was present in the meeting of ou r General 
Assembly when that body voted to give top priority 
in the mission of the Church to the alleviation of 
hunger. 

- Not long ago I saw a letter from the president 
of a Presbyterian college, explaining to his constitu
ency why the faculty thought it was a good idea to 
invite j'vladalyn Murray O'Hair to address the stlldent 
body. 

- \Vithin the past twelve months, to my knowl
edge, three student centers operated by Presbyterians, 
including a coffee house in my own community, werc 
raided by fcderal narcotics officers and from one of 
these centers a conviction was obtained for sell ing 
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illegal drugs on the premises. Three student centers, 
including one of the other three just mentioned , were 
closed down during the past twclve months because 
they had come under public fire as const ituting a com
munity nuisance. 

o 0 .. .. 

All of Us - While these illustrations are from the 
life of the Presbyterian Church US, I rather imagine 
that they are not too far removed from the life of 
the Reformed Church in America as well. All of us, 
even those from the more conservati ve denominations, 
are feeling the hot breath of winds of unhealthy 
change. 

Many are asking, H ow have we come to this point? 
What brought us to such a pass? 

It is a fact of history that most, if not all, per
versions of religion have begun as movements fo,
reform. Someone with a well-intentioned interest in 
clarification, or improvement, or renewal, but with a 
poor sense of propriety or a weak grasp of the \¥ord 
of God, tries to take a short cut, perhaps with greater 
reverence for sociology than Revelation. The result i .~ 
a deviation from the straight and narrow and a defeat 
of the very objective desired. 

Four stages - Looking at the life of the Church 
(and I rather imagi ne that the picture fits your own as 
well as mine) it is p ,ssible to detect fou r stages in the 
process which has brought liS to the present state of 
confusion. 

1. At the beginning, the Church was conten t to be 
the custodian of the keys to another world. But there 
came to be a time when the Church seemed to have 
less and less effect on a rapidly developing social 
order. 

It is important for an understanding of what has 
happened to realize that the time came in the devel
opment of this complex civilization, when the public 
influence of the Church did not keep pace with the 
social changes taking place. Social progress began to 
outstrip spiritual development. 

During this time religion was personified in the 
preacher with the Gospel, the rabbi with his prayer 
shawl, the priest with the sacraments. Then some 
people began to say these symbols were pretty ir
relevant. 

I'll not pause to debate the relevance of spiri tuality 
at this point, but I would point out that modern 
civilization was built on the formula that man is a 
citizen of two worlds and that to he the best possible 
citizen of the heavenly world is the only way to be 
the best possible citizen of the human world. 

No man who ever has studied the history of mis
sions would say that the time when the Church was 
olher-world ly was a time of no social progress. In 
fact, even the secularists have agreed that the 
teachings of religion were responsib le fo r setting in 
motion genuine social progress. 

Tn any case, the first state was one in which it still 
was said , The Church is spiritual. 

2. In the second stage, some hegan to insist that 
wh ile the Church may be spiritual, it must exist for 
socia l a(;tion. Thc pace of change seemed too slow. 
Pcrhaps a bit less emphasis on preaching and a bi t 

more emphasis on good works would be a better 
formula. 

Churches began to speak less often of saving 
people and more often of giving people "wholeness," 
meaning not only affecting their spiritual welfare but 
also affecting their material and sociq.l welfare. 

The Church was still the Church and it still con
sidered itself in touch with heavenly reality. It still 
distinguished itself from a world which was not in
terested in heavenly reality. 

This was not the older liberalism of the social 
gospel. The social gospel had denied the super
natural dimension and had preached that the evolution 
of man brought him each day closer to perfection , 
and brought society each day closer to Utopia. 

This second stage on the road to modern seculari
zation continued to feature Jesus Christ as the hope 
of the world. But that word "hope" began to take on 
a more materialistic aspect than it had before. Now it 
'.vas said that God wanted his people to work for 
human welfare and social progress - not merely to 
make men better ci tizens of two worlds. 

The new social activist did not reject the tradi
tional doctrines and worship of the Church. He simply 
placed a new emphasis on the effect of a profession 
of faith as though that effect had not really been in 
evidence before. He even began to stress effect as 
though in some fash ion it was central and primary. 

During this time the Roman Catholic Church saw 
the rise of the "worker priest" movement. Priests 
left their chancels to don working clothes and live 
and work with the people they wanted to help. 

It was towards the end of this phase in the devel
opment of the secularization of the Church that the 
so-called civil rights movement began to take shape. 
And a new th ing was seen in the land: churchmen, 
identified as churchmen, and in the name of the 
Church, participating in demonstrations of one kind 
and another. 

3. Almost abrupt ly a brand new idea appeared 
in the world of religion. With it the Church passed 
to the third stage in the process of its secularization. 
The idea: It is wrong to separate the community of 
professing religious people from the rest of society. 
People who profess religion may have certain in
sights that others have not been given; they may live 
on a different level from the rest of the world (as the 
adult lives on a different level from the child). But 
the sphere of Cod's activity is the whole world, 110t 

just the religious commu nity. And as in human fam
ilies, religious people belong to the same cosmic 
"family" as non-religious people. 

Notice that this is not to surrender reli gion, as 
the older humanist wou ld have done. This is to 
suggest a wider sphere for religion. It is to try to 
make the influence of religion cover a wider field for 
greater effect. It is to say that all people live funda
mcntally under this umbrella, but some are bctter 
aware of the faith dimension of life than others. 

More significant, at this stage the Church offered 
God , not to bring men out of their secular preoccupa
tion into a sp iritual life-perspective, and not to help 
men resist the pressures of secular existence. The 



Church offered God as the One actually responsible 
for the pressures of secular existence, the One pro
ducing the secular trends in which society is caught 
up, the One making men restless under social in
equities, the One inducing the social revolution. 

It now was said that to be the servant of God is 
to be a partner with God in his work in the social 
revolution. 

Dr. Joseph Sittler, of the University of Chicago, 
electrified the 1961 meeting of the World Cou ncil of 
Churches in New Delhi, India, by saying that there 
could be no distinction drawn between the Church 
and the world. Then, before the 1963 General Assem
bly of the National Council of Churches Dr. Sittler 
said , "Faith raises the flag of the holy over all things. 
.. Theology has been faulty in that it has not taken 

into account man's creativity as God working in the 
world." 

Dr. Jitsuo Morikawa, of the American Baptist 
Convention, said to a 1964 meeting of a National 
Council of Churches unit: "The redemption of the 
world is not ultimately dependent upon . the souls 
we win to Jesus Christ." In other words, to see how 
the world is being "redeemed," look outside the in
stitutional Church at what is happening in the world. 

Dr. Colin Williams, then head of the Department 
of Evangelism of the National Council of Churches, 
said in Nashville, Tennessee: "The task of the Church 
is to be with God in what He is doing in the world. 
There is no Biblical foundation for separation of the 
secu lar world and the Church. The theological revolu 
tion and the technologica l revolution are one." 

Dr. Robert Spike, of the NCC's Commission on 
Religion and Race, declared, of the struggle over one 
of the "civil rights" b ills before the Congress: "Each 
person who wrote a letter, sent a message or inter
viewed a Senator or a Congressman, truly is the 
Church." This sort of thing, in other words, is religion. 

Dr. G. S. Wilmore Jr., of the United Presbyterian 
Church, said of an activist minister who lay down 
behind a bulldozer and was crushed to death: "That is 
what it really means to be a Christian ." 

About this time a book appeared which had a 
profound effect on theological development. The 
Secuinr City catapulted its outhor, Dr. Harvey Cox, 
into international fame. 

In his book Dr. Cox argued that St. Augustine's 
distinct ion between the city of God and the city of 
man was a false distinction. The city of God is th e 
city of man, argued D r. Cox. Man is not a citizen of 
two worlds, he is a citizen of only one world . The 
world he knows and lives in is precisely the world 
which has the potential of becoming the kingdom of 
God. 

T hese churchmen argued that the religious person 
should not look to the futu re for meaning, he should 
look to the present. The man who wants to he in 
touch with the divine dimension in reality does not 
look to another world, or go into a sanctuary, he looks 
at this world and goes into th e streets. God is not in 
some New Jerusalem. He is in Resurrection City, 
\Vashington, D.C. 

Now it is important to keep in mind that this new 

way of thinking about Cod did not merely relocate 
him by moving him from heaven to earth, it also 
secularized him. It did nol eliminate him, it made 
him the human spirit rather than the divine Spirit. 

If th is seems a difficult concept to grasp, that is 
because it is a difficult concept to grasp.. But it is the 
concept that lies at the heart of the "God is Dead" 
movement, which in some of its aspects profoundly 
influences the thinking of all modern secularists. 

The "God is Dead" churchmen seemed to be mak
ing the pOint that a divinc, other-worldly dimension 
no longer is tenable in religion. Our "reach into the 
unknown" can extend as fa r as the "rationality" in 
the universe revealed by the death of Jesus (hence. 
"God is delUl"). 

So the secular churchman speaks of a "joyous 
feeling for things human" and commits himself to the 
"humanization of society." 

Because "to be fu lly human" is the only ulti mate 
he knows, he has a reverence for everything belonging 
to "authen tic humanity," from "human dignity" to 
uninhibited "sexuality." 

H e gets his religiolls lessons from the daily news
papers, the H ollywood flims, th e Broadway plays, 
rather than the Bible. If he uses the Holy Scripture 
it is with the view that these are "man's religiolls 
beginnings" - of some value as precedents but not 
necessarily relevant to every modern need. 

For the secu larist, to be "human" is the measure 
of all things. Latest effect of this view we have seen 
is the March, 1970 issue of Colloquy, a magazine 
published for use by Presbyterians UPUSA and US , 
and the United Church of Christ. An editorial in this 
issue rejoices in the liberation that a sixteen-year-old 
girl discovered in full sexual experience and in being 
"turned on" with marijuana. Why not? If the greatest 
good is that which satisfies human desires most fully, 
why not? 

4. There's one more stage in complete seculariza
tion and that is just now dawning. In it, the circle 
comes fu ll round . 

Beginning with the view that the Church is spirit 
ual, then turning from spiritual preo<..'cupations and 
reducing the Church to the level of the world, now 
the secular religionist is beginning to affirm that 
secu larity is spiritual. 

A reccn t hook en titled Cilristian Spirituality East 
and W est speaks of a "new spirituality of involve
men t . a 'secular' spirituality." This new "spi ri tual
ity" is social and communal , ~ays the author, as Chris
tia ns seek "to develop themselves as persons within 
the context of society." 

So there are the four stages in the secularization 
of the Chllfch. Identified by slogans, they are, 1) The 
Church is spiritual; 2) '111e Church is in lhe world ; 
3) The Church is the world; 4) The world is spiritual. 

The last has just begun to develop and has not 
yet fou nd suffi cient expression to offer much doclI
mentation. 

" .. " .. 
What of the future? - Where does all this leave 

liS here and now? \~Ihat is our expectation for the 
time ahead? 



The Biblical and Reformed Christian must realize 
that he is dealing with a concept of religion that is as 
pagan as that of the Canaanites, or of Aphrodite. He 
cannot make his peace with this religion, he may Snd 
that he cannot long live with it. 

Against its influence he must recover the roots of 
the faith, the authority of the Word, the distinctives 
of the Gospel, the imperatives of the Creat Commis
sion. These he must proclaim from the housetops. 

Meanwhile, he should make no mistake about the 
nature of his antagon ist as he wrestles, "not against 
fl esh and blood but against principalities and powers 
... against spi ritual wickedness in high places." 

The nature of the enem y appears in many things 
he says. 1 recall a recent news release from an office 
of the National Council of Churches: "Turbulence," 
said the release, "belongs at the growing edge of 
what is human." And, "We recognize that change is 
horn of turmoil." 

Here is the dynamic of the secularized Church 
nakedly revealed, namely the notion that social prog
ress (the end goal) is achieved through turmoil, 
turbulence. It comes abou t as a result of pressures 
generated by tensions which, in turn, are generated 
by the inequities in society. 

This, quite fra nkly, is the philosophy of dialectic. 
Dialectic is a description of imagined forces which 
work for human improvement, namely the forces as
socia ted with mass coercion or of revolution. 

As Karl Marx saw it (and as Communism practices 
it), social inequities lead to tension and tension lea(l.. 
to pressure and pressure leads to disruption and dis
ru ption inev itably leads to revolution - as a result 
of which society is lifted another notch. Then the 
process repeats itself. 

In 	the Church, the dialectical philosophy appears 
in 	 the enthusiasm for Project Equality (economic 
pressure exerted upon business by the Church) in 
actions taken to support boycotts (as of Rhodesia, 
South Africa and grape growers in Californ ia) and in 
the behavior of clergymen taking to the streets in 
demonstrations. 

Here is the idea that social progress is the result 
of vast impersonal forces acting through people en
gaged in movements. 

The Ch ristian believes in coercion. The coercion 
he believes in is the coercive power of the Holy Spiri t, 
not that of street demonstra tions. For the Christian 
the power of the Spirit works through the Word and 
through transformed persons. The business of thc 
Christ ian is the Gospel, wh ich he recognizes as "the 
power of Cod and the wisdom of God." 

For the rest of mankind, the Christian believes 
in the fair, prompt and impartial application of law, 
to hring about and main tain a just society. 

These two, law and Cos pel, arc the ingredients in 
Christian activism. 

But the modern religionist depends on social ac
tivism. W hat a great nl1mber of them do not realize 
is that when they take to the streets carryinp; a sign, 
as the best possible way to make their "witness," they 
are 	not acting as Christians, no matter how worthy 
the cause. They are acting as Marxists. 

EDITORIALS 

SECESSION IS 
SERIOUS BUSINESS 

JOHN VANDER PLOEG 

T HE SECESSION of which this editorial speaks 
is the withdrawal from a church or denomination 

(more specillcally, the Christian Reformed Church) to 
organize another. That this is not a purely academic 
or theoretical matter, but rather one that is relevant 
and practical right now, is undoubtedly familiar to 
our readers. It is by request that I attempt to offer 
some guidance on this matter already now at my 
editorial debut in TORCH AND TRUMPET. 

Secession is serious business indeed. False ec
\Imenism on the one hand and unwarran ted schism 
on the other - these are the Scylla and the Charybdis 
between which the responsible and conscientious 
churchman will always strive to chart his course. 
CIl\lfch history records the names of great reformers 
who are held in honor, but it records also the names 
of others remembered as schismatics and therefore in 
disgrace. 

That secession is serious business, and a course to 
be followed as a warranted option only as our last 
line of defense, should be obvious from the following 
considerations: 

1. 	 By God's grace, as a church, we are still 
confessionally sound . 
Officially, our doctrinal standards are still to this 

day intact. The Belgic Confession, Heidelberg Cate
chism, Canons of Dart, Ecumenical Creeds (Apostles', 
Nicene, and Athanasian Creeds), and the Form of 
Subscription embody the doctrine we profess to be
lieve. If there fi re those in the Christian Reformed 
Church who no longer subscribe to these standards, 
they are free to try to have these changed by going 
th rough the prescribed channels. In the event that 
this fails and these dissidents find themselves in an 
untenable position, honcsty should compel them to 
exercise the only freedom left to them, the freedom 
to go elsewhere. To secede from a denomination tha t 
is still doctri nally sound officially is, to be sure, a most 
serious business. 

2. 	 Secession w ould be wa rranted only on the ground 
of one or more rea lly basic issues. 
When David was still a youth he was seve rely rep

rima nded by his oldest brother EHab who accused 
hi m of meddling in affairs that were none of his 
business. But that was when the "l1 ncircumcised 
Philistine," Coliath, was presenting himself, day after 
day, to "defy the armies of the living Cod." For forty 
days, morning and evening, this had been going on 
whcn young David arrived on the scene and found 
thz men of Israel all but scared out of their wits. It 
was on th is backgwu nJ that David replied to Eliab's 
rebuke: "\Vhat have 1 now done? Is there not a 
cause?" 

To be a leader or a participant in a church seces



sian and to jllstify sllch drastic action, one must first 
discern, spell out, and clearly set forth the basic issue 
or issues at stake. Like David, those who secede 
must be able to say to those who remain behind as 
well as to others who look on from the outside: "What 
have I now done? Is there not a cause?" 

Malcontents, disgruntled persons, and those who 
have an axe to grind are usually not given to examin
ing lhe real reason for joining a secession movement. 
Notwithstanding their eagerness to gain momentum 
and to grow in numbers, the leaders of a secession 
movement owe it to themselves, to their wou ld-be 
udherents, and abovc all to the Lord to exercise care
ful screening in order to sift out the true motives of 
those who apply for membership with them. More
over, let those who depart to go elsewhere be re
minded that there is no church on earth altogether 
free from fault. 

3. 	 According to Scripture, whe never possible, ecumen
ism is to be preserved and promoted rathe r than 
needlessly restricted or curtailed. 
Even though the advocates of a counterfeit and 

unscriptural ecumenicity are constantly appealing to 
what Jesus said about unity according to John 17, 
it certainly does not follow that we are therefore now 
excused from the ecumen ical mandate that these 
words imply. Granting that the unity for which Jesus 
prayed is carefully circumscribed, we are nevertheles,; 
under solemn obligation to pursue this unity right to 
the limits he has set for th. 

Our Lord prayed fervently as follows for h is 
church: "that they may all be one; even as thou, 
Fal-her, art in me, and I in thee, that they also may 
be in us; that the world may believe that thou didst 
send me" (John 17:21). Let it be noted carefu ll y th at, 
H we destroy the unity of and fragment the church 
needlessly, we are then obstructing the spread of the 
gospel of Jesus Christ. Unwarranted strife and divi
sion can make us guilty of the b lood of those who 
perish. Unity, mutual love, and harmony are means 
God is p leased to use to draw men out of the world 
to Christ to acknowledge him as their Savior and 
Lord. 

H aving said all this, it is of the utmost importance 
to add and emphasize that, according to Jesus' prayer, 
the unity fo r which Jesus prayed is bona-fide only if it 
is rooted and grounded In the truth. Notice our Lord's 
words. "Sanctify them in the trllth; thy word is truth 

that they themselves also may be sanctified in 
truth .. that they may all be onc; even as thou, 
Father, art in me, and 1 in thee, that thcy also may 
be in liS .•." (John 17:17-21 ). 

Two things shou ld be clear from this. First, any 
ecumenical movement that seeks to promote church 
mergers and unity at the cost of the truth does not 
have a leg to stand on when it appeals to John 17 to 
bolster its cause. Next, it must be clear also that 
secession can be justified only when the profession, 
preservation, and the propagation of the truth demand 
that it may and must come to pass. 

4. 	 Premature secession from a church or denomination 
must be rega rded as running away from a respon
sibility we may not shirk. 

Those of us who have been nurtured in the Chris
tian Reformed Church are so indebted to her as our 
mother church that secession should be considered 
only as a last resort. It was here that we received 
the sacraments, our indoctrination, sound preaching 
of the "'lord, pastoral care, and that weJar so many 
years have experienced the communion of the saints. 
Only as a last resort then should we feel free to sever 
our ties, dissociate ourselves, and disavow further 
identification with this church. 

Secession means that we would lose our voice to 
speak from within the church and could then address 
her only as outsiders without the status and privileges 
to which none but members arc entitled. We need 
not and may not surrender our Christian Reformed 
identity, rights, and holdings to those to whom they 
do not belong, unless we cannot escape the conclu
sion that as a denomination we have passed the paint 
of no return. Meanwhile it would be irresponsible on 
our part to abandon and weaken the morale of those 
who are exhausting evcry possibility to press for 
needed reformation and to bring our mother church 
back to where she ought to be. 

5. 	 Those who consider secession to be the answer to 
the evils in the Christian Reformed Church should 
first make sure by serious thought and fervent 
prayer that they have really stopped to count the 
cost. 
An established and sizable denomination like ours 

has so much to offer in the way of Christian nurture, 
education, fellowship, service, worship, and witness 
that we may not deprive ourselves and our children 
of all this unless we are fully convinced before God 
and by his Word and Spirit that we dare not do other
wise. 

With little or no experience in the down-to-earth 
and bread-and-butter business of providing for a well
ordered denomination, a dissident may lightly secede 
in search of Utopia elsewhere only to become dis
illusioned when at last it becomes clear to him that 
he failed to first stop and count the cost. 

Moreover, the communion of saints is such a 
precious and costly commodity that it may not be 
jeopardized or disrupted unless the intrusion of 
apostasy makes this imperative for such fe llowship to 
be exercised in keeping with the will of the Lord. 

The b itterness, family feuds, and the cold and 
broken hearts occasioned by religions controversies 
and the spli tting of chmches have at times given the 
enemy so much cause to rejoice and have done great 
harm to the cause of Christ. 

Let those then, who are grieved and deeply dis
!tubed by real or imaginary evils that are upon us 
as a church and who may be contemplating secession 
as their only option, fi rst make sure beyond a doubt 
th at they have really stopped to count the cost. 

Obviously then, in our considered judgment, there 
are weighty reasons fo r believing that, at this time, 
secession is not the answer. It is our conviction that 
an all-out reformation from within is the course the 
Lord would have us follow. 



POLARIZATION 
WITH 
NO 
APOLOGY 

JOHN VANDER PLOEG 

To POLARIZE is to take sides on an issue. 
To do this may be either good or bad. 

For example, to set black against white, have.~ 
against have-nots, poor against rich, young against 
old , Dutch against Polish, is to polarize on the ground 
of race, class, wealth, age, nationality - and to do that 
would be inexcusable and shameful. One should 
apologize for ever having truck with polarization the 
likes of that. 

But then there also comes a time when poladz.'l.
lion is positively a must. That time arrives when a 
man stands before Scripture and is called lIpon to 
answer what he believes or does not believe about it. 
Here's the question: is that Bible the inspired, infal
lible, inerrant, aut horitative Word of God in toto, Of 

is it something less than thl/t? 
You see, you can't have it both ways. The late 

John Foster Dulles, Secretary of State with President 
Eisenhower, claimed that to be neutral on the inter
nati onal temi ons in his day was immoral. Just so, to 
straddle the fence on this far more important ques
tion about Scripture is to be immoral . 

Someone has said it so well : either we belong to 
the cult of Pontius Pilate who said, What is truth? or 
we stand with the followers of Christ who said, Th y 
Word is truth! Those who confess Christ and at the 
same time undermi ne the authen ticity and integrity of 
Scripture are guilty of treason. 

1 count it an honor indeed. hereby to enter upon 
the labors of the managing editor of TOlleH AND 

TIIUM I'trr. Chief among the reasons for this is the fact 
that those who publish this journal are not groping 
with respect to the issue of infallibi lity and inerra ncy 
but are rather com mitted to an unequivocal position. 

Like the man in the pulpit, a religious publica tion 
is sure to flounder and confuse rather than clarify 
the issues unless it has first gotten the right sense of 

d irection as to what the Bible really is. It is both 
challenging and exciting to be identified in journalism 
with an endeavor undergirded by the word of our 
Lord: "Heaven and carth shall pass away, but my 
words shall not pass away" (Matt. 24:35). Masquerade 
as it will in the garb of modernity, the so-called new 
hermeneutics is old stuff, and only those who are 
uninformed will embrace it as the mark of being 
sophisticated or modern . Actually, this satanic assaul t 
on Scripture began already centuries ago in Paradise 
when the serpent said to the woman, "Yea, hath God 
said ...?" That was the first lesson in liberal theology, 
and when the class was dismissed man's doom was 
sea led. The anomaly of modernism is that it is old 
as the hills. 

The challenge to head a journal that crusades for 
a return to Scripture in all its wholeness is so thrilling 
because apart from this we do not address ourselves 
to the root cause of all the woes that beset society 
at large and the church in particular in our time. To 
this day there is no substitute for that prescribed al
ready in Isaiah's time: "To the law and to the testi
monyl if they speak not according to this word, surely 
there is no morning for them" (Isa. 8:20). 

The touchstone of what it means to be Christian 
and Reformed may never be that which is pragmatic. 
po pular, or prevale nt, but only and always the norm 
of the infallible and inerra nt Word of Cod. Situation 
ethics, violence, marital problems, abortion, the lodge, 
priority in the mission of the church , whether ser
mons are to be or not to be, racism, war, and mention 
what you will - without the norm of an unassailed 
and uncompromised Thus Sllilh the Lord, every man 
will do right in his own eyes, and all b lack and white 
will have had their day. 

Surely the hue and cry against the evils of polari
zation can be carried too far. Facl is there can be no 
an tithesis wi thout it. Mind you , Jesus h imself was 
all for bona· £lde polarization , and he wanted nothing 
of peace at any price. "Think not" he said, "that I 
came to send peaCe on the earth ; I ca me not to send 
peace, but a sword. For I came to set a man at 
variance against his father, and a daughter against 
her mother, and the daughter in law against her 
mother in law; and a man's foes shall be those of his 
own household" (Matt . 10:34-36). 

There are always those who remai n spectators 
when con troversy about basic issues agitates the 
church. They profess to belong to the church militant 
but thei r silence and trying to play it safe belies their 
profession. Those who always sit on the fence, wet 
11 fi nger to see which way the wind is blowing, and 
always want to see where the majority goes - well, 
let's pity them and pray that their eyes may be ope ned 
to see what phonies they are in the army of the Lord. 

When the bedrock of Scripture is being assailed , 
when there are those steadily chipping away at the 
foundations, and when we cannot escape the conch.
sian that our mother church is actuall y in jeopardy 
then it becomes imperative that we polarize our con
s tituency as defenders of the fai th . Under Cod and 
w ithout apology, we honestly avow this to be our 
intention. 



PROPOSED RESTRUCTURING 


OF 


THE FREE REFORMED UNIVERSITY 

MARTEN H. WOUDSTRA 

SINCE THE YEAR 1880 there exists in The 
Netherlands an organization called "The Associa

tion fo r Scientific Education on Reformed Basis." n 
is this' organ ization which has been the sponsoring 
and directing agency behind the Free University of 
Amsterdam. This University never wanted to be a 
church school in the specific sense of that word. 
Nevertheless Article 4 of its Constitution stipulated 
that its education was to be given "entirely and ex
clusively on the basis of the Reformed principles." 
The Theological Faculty, moreover, was expected to 
teach in accordance with the Three Forms of Unity, 
the confessional documents to which the Synod of 
Dordrech t subscribed . 

For a considerable period of time there has been 
a discussion about a possible change in the formula
tion of the basis of the Free University. Two recent 
articles in the church press of The Netherlands, one 
by Professor Dr. D. Nauta (Centraal Weekblad, 
August 29, 1970) and one by Hev. E. Masselink 
(Waarheid en Eenheid, June 23, 1970), are devoted 
to the questions which have arisen in connection with 
this proposed change. Dr. Nau ta points out that the 
press thus far has paid little attention to th is matter 
but that the issue nevertheless is of great importance. 
With this the present writer heartily agrees. For this 
re9.s0n a short digest with comments from the art icles 
mentioned is here presented to the English reading 
public. 

Proposed change for "Reformed principles" _ 
It appears that there have been objections raised 
against the use of the expression "Reformed prin
ciples" as a basis for the Free University's educational 
program. The new formulation of th e University's 
program as now proposed reads: "on the basis of the 
gospel of Jesus Christ , wh ich, according to the rev
ela tion in H oly Scripture, calls man in his whole life 
to the service and glorification of the one Cod, Father, 
Son and Holy Spirit, and thcrcin to the service of 
fellow-man ." 

Along with the actua l proposal fo r a change in the 
school's const itution an explanatory document has 
been circulated in which the proposed changes are 
further elucidated. Tn this documcnt the view is 
presented that the new formulation is tantamount to a 
religious choice but it is also maintained that in the 

Dr. Martct! H. \Voudstra is a Professor of Old Tcstomcnt 
Thcology at Cal!>ill Seminary in Grand Rapids, Michigan. 

new basis formula the "Reformed principles" of the 
older formu lation have been retained in "concentrated 
form." Dr. Nauta is of the opinion, however, that 
the new approach constitutes a diHerent structure and 
a different concept of scientific study from that held 
by Abraham Kuyper, the originator of the Free Uni
versity. To take one's position in the "reli gious choice" 
(Dutch: positiebepaling, fixing of position ) does not 
mean that one contests Kuyper's conception. It does 
mean that one lets go of it, thus Nauta. 

This is also admitted in so many words in the 
clarification. To speak of "Reformed principles," thus 
this document, turned out to be an impassable road. 
In practice it proved to be incapable of realization. 
Yet, and this is where Nauta adds a fur ther critical 
comment, the document states that the new formula
tion means to render the Reformed principles in con
centrated form. Nauta states in so many words that 
in actual fact the structure of the University will be 
altered. "The university," thus th is retired professor 
of Church polity at the Free University, "will in the 
future no longer be bound to a specific conception 
concerning scientific endeavor. The uttering of a cer
tain religiolls choice (positiebepaling) is deemed suf
Rcient." 

At the same time an attempt is made to usc Kuyper 
in defense of the new approach. For Kuyper had 
said : "There is not a square inch on the whole domain 
of human life of which Christ does not say: 'It is 
mine.''' What else is this, thus the argumentation for 
the new proposal, bllt to say what is now proposed. 
Kuyper said : "Christ is Lord." The present genera
ti on wants (0 say that too. 

Nauta takes sharp issue with this type of reason
ing. Ku yper never meant his celebrated word to be 
taken as the foundation for a university. Had he felt 
the need for a "religious-choice" approach he would 
most certai nly have made reference to the Reformed 
confessiona l writings. 

Nauta believes that the new formulation has its 
merits. But he is of the opinion that it does not present 
the Heformed prillciples but the Heformed cOllfession 
in concentrated form. However, he also observes that 
not all the elements of the Reformed confess ion are 
found in it. It is only certai n e lements of th is con
fession which one ca n Ilnd in it. For this reason 
Nauta states he can easily accept it. But he docs ob
ject to the way in which the new changes are pre
sented as constituting in reality no change at alL He 



also objects to the fact that the Association's name 
will continue to be as stated in the opening paragraph 
of this article. Either the name "Reformed" must be 
changed, or the proposed changes in the constitution 
must make clearer that one wishes to be Reformed. 

Proposed change for "Three Forms of Unity" 
An interesting point is also what Nauta has to say 
about the way in which the document for clarificati on 
refers to the confessions of the church. As was noted 
earlier, the theological faculty of the Free University 
was bound not just to "Reformed principles" but to 
the Th ree Forms of Unity. It now appears that the 
proposed changes will also affect th is situation . After 
all , thus the background document, when the Three 
Forms of Unity are used as basis, this basis is laid 
"in a world-and-life view formulated hy men." The 
new formulation allegedly goes down to the deeper 
level of Christ's gospel. On this level one may not 
give a further defi nition of theological study and 
teaching! 

Nauta observes quite correctly that the new formu 
lation with its refe rence to the gospel still remains a 
formulation made by men. And, secondly, a confes
sion may not si mply be equated wi th a "world-and
life view." The confessions intend to come down to 
the same level as the new proposal wishes to do. II 
is the level of the Gospel of Jesus Christ himself. 

What Nauta is mainly interested in is perfect 
clarity in the proposed changes. It should not he 
possible to appeal alternately to the name of the 
Association, where the reference to the "Reformed 
basis" will be retained, and to the constitution, where 
it will no longer occur. 

Rev. Masselink seems to agree with the poin t that 
to speak of '"Reformed principles" as the basis of 
education is no longer feasible. He also observes that 
the Free Un iversity was not meant to be a school 
limited to one de nomination only. It would have 
been wonderfu l if all those who truly adhered to the 
Heformed fai th had coope rated with it from the out
set. 111 the last few years, happily, the F ree University 
has become interdenomina tional in pa rticipation. But 
its Reformed character should be maintained. Is this 
possible with the new formulation? 

Masselink states that regrctfully mere reference to 
the Gospel of Jesus Christ, even when followed by a 
reference to the "revelation in Holy Scripture" is no 
longer a stable starting poin t for scientific work. And 
then he cites how Professor Kuitert considers the 
Bible to be part of tha t which is "handed down" from 
gencration to generation , while actually the Bible 
speaks in quite diHerent terms about itself. He also 
mentions the attempts of ])(}(;torandus Baarda to 
determine what the real Jesus was and what features 
have been added to him by the later New Testament 
church. Finally he speaks of Professor Augustijn's 
position regarding the impossibility of having any con
fession at all today. 

What the gospel actually is is not stated in so 
many words in the new formulation. I t is supposed 
to be tacitly assumed . What Masselink wou ld like to 
have added to the new formulation is a clear recogni

tion that the gospel means the redemption of a sinful 
world through the atonement and the grace of Christ. 
Th is, so he maintains, should not be in the clarifica
Hon, where at present it does not even occur, but in 
the constitution itself. That which the proposed con
stitution says about man's service of God and fellow
man is true, but it comes in second place. The dom
inating feature in any reference to the gospel ought 
to be the Lamb of God in Whom Cod makes atone
ment for the world. 

From now on, Free University professors will be 
asked to express agreement with a generally Chris
tian basis. One may be happy with this, but it is a 
re joicing with trembling. Take Professor Lever as an 
example. Reading his works, thus Masselink, one can 
gather enough expressions and suggestions to come 
to a conchlsion concerning the professor's "generally 
Christian good will ." But doubts arise whether the 
foundations of biblical faith are still functioning. Thus 
far the summary of the two aforementioned articles. 

An unavoidabl e question - The full official name 
of the Amsterdam uni versity has always been: Free 
1leformed University. Probably this name will not be 
altered, no more than the reference to the "Reformed 
Basis" in the Association's name. But both writers 
cited have indicated that important structural changes 
are in the offing. Kuyper's ideal of doing scientific 
work on the basis of Reformed principles has not been 
attacked, it has been abandoned. 

During a conversation with one of the professors 
of the Free University this past spring the question 
arose: What are yOll people at Calvin doing about 
giving a doctor's degree? In the light of the proposed 
restructuring of the Free University of Amsterdam 
this question, which has long been urgent, would now 
seem to become unavoidable. Would we, in North 
America, with all our important resources, be called 
by God to be a new Free Reformed University? 
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POINTED PARAGRAPHS 

ON 


THANKSGIVING 

LEONARD GREENWAY 

T HE AUTHOR of Psalm 136 commences and con· 
cludes his song with the words: "Oh give lhanks 

... ," He sounds like one who is sadJy thoughtful. 
There is a tone of pleading in his summons. It is a 
yea rning, wistful he:u-t thai is speaking. The psalmist 
is painfully aware of the disinclination of Cod's 
people to give Him spontaneous thanks. Such disin
clination is never to be taken lightly. Gratitude is 
not an option in the Christian life. It should be the 
keynote in the believer's life. A thankful heart sup
plies the prime motive of Christian living. This has 
important implications fo r our prayer life. Where 
supplications abound , let gratitude much more 
abound! .. . .. .. 

[ am writing these paragraphs on September 29, 
1970. Within a three day period less than hyo weeks 
ago the following acts of violence were recorded in 
four cities in the United States; 

Three students were shot, one fatally , in a gun 
fight at a high school. 
Police fought a gun battle with militants bar
ricaded in a hOllse. The gu n fight followed 12 
hours of disorders injuring ten persons. 
Four persons were shot, one fatally, at a grocery 
store where police had staked out on a tip that 
the store was to be fire-bombed. 
A policeman was shot to death in his patrol 
car. A short time later snipers began firing 
from a nearby bu ilding. 

Our president has reminded LIS that "America at its 
hest has stood steadfastly for the rule of law among 
the nations." True! But we cannot promote th e ru le 
of law abroad unless we respect the rule of law at 
home . A nation that tolerates terror and violence 
within its own boundaries can hardly serve as an 
example or as an inspiration in putting an end to 
piracies or tensions outside its boundaries. What 
AfIle1'ica needs more than a· bumper crop at harvest 
time is a spiritual revifXIl tlwt carries the by-product 
of renewed respect for IItifIlat! life and the elemental 
decencies on which a free society rests. 

o 0 0 0 
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There are people whose happiness is so dependent 
upon material things that only in limes of prosperity 
can they give thanks. Such thanksgiving is pretty 
much horizontal. And the contentment with which it is 
associated can soon wear thin . "America," says Billy 
Graham, nas the largest per capita boredom in the 
world." Jolting words J should say! 

o 0 0 0 

From my study window I see the first autumn 
colors tinging the trees. A beautiful season of the 
year is approaching for us who live in this clime. 
I·lave you considered the sombre tmth that annually 
lies beneath this beauty? The harvest is end ing. The 
reaped grain cannot be rejoined to its plant in the 
field. The plucked frui t cannot be returned to its 
branch. Short months ago in these harvest fields there 
was a day of birth , of green growth, of ripeness 
beal1ty. That day is now gone. Gone foreverl Harvest 
time is here. The time of the sickle, the reaper. The 
lime of gathering in and casting away. There is a 
judgment in harvest. The stalks tell it. The pumpkins 
proclaim it. The brown husks and barren pod declare 
it. Let us listen as wc wa lk over November stubble 
or shulfle through the fallen leaves. There's a mes
sage we had better heed. Harvest time is coming 
for us all! "Jt is appointed unto men once to die, and 
after this judgmen t" (Hebrews 9:27). 

o 0 0 0 

Thomas a Kernpis .~a id that he would rather feel 
compunction than know its definition. The trouble 
with many of us, 1 fear, is that we know its definition 
but we do not fee l it. So many of us who live in com
fort have little more than passing thoughts for those 
who live in squalor. \ ,Ve can pick up the newspapc r 
and read that millions in Asia are living at the destitu
tion level. We shudder at their plight, and then as 
we put the paper away we dismiss the thoughts of 
these undernourished millions. Our concenlS can be 
so casual! Psychologists warn us that a conscicnce 
habitually inflamed over triRes can induce serious 
menta l illness. H owever, the conscience more to be 
feared is thc onc that has become dormant. 'We are 
learning to take the monstrous evils of our time for 
granted. \Ve allow conti nuous exposure to these hor



rible spectacles, via the news media, to work a strange 
and baneful insensitivity within us. W e move only 
when we are pI/shed. The season of Thanksgiving Day 
is an t.ppropriate time for us to pray: 

Lord, Thy most pointed pleasure take 
And stab my spirit broad awake. 

o 0 0 0 

' iVhy are we not more grateful? Is it not because 
of our pride? Our nature is such that we don't like to 
be responsible to others. We don't like to credit others 
with participation in our achievements. We don't like 
to acknowledge that there are creditors in our lives, 
that things have been given to us. We much prefer 
the feeling that we have achieved and that we are 
creditors to others. We are stubbornly averse to the 
thought that the world around us gives us more than 
we achieve for ourselves. This is the pride that loves 
to say u;e did it for ourselves, the p ride that closes our 
eyes to what forebears and ancestors have produced. 
This is the pride that makes us stupidly blind to thc 
overarchin g, undergirding God who is the "Fount of 
every blessing." This is the arrogance that ultimately 
breeds the seclliar mind - the mind which says God 
does not matter. 

o 0 " .. 

"Bless Jehovah, 0 my sou l; and all that is within 
me, bless his holy name. mcss Jehovah, 0 my soul, 
a nd forge t not all his benefits." There is self-exhorta
tion here. The psalmist induces praise by addressing 
himself. It reminds us of the practice of priming a 
pump. \Ve pour in a little water to get a flow of water. 
So we must pour the water of self-exhortation into our 
souls that streams of pra ise and thanksgiving will flow 
out. Pouring in the water of self-admonition, drawing 
ou t the praises, is an important and necessary spiritual 
exercise. On earth we must prime the pump. In 
heaven we sha ll be as artesian wells I No priming 
necessary! 

" 0 .. " 

Dan Crawford, aut hor of the book, Thinking Block, 
spent most of his life living with the Negro in South 
Africa, so much so that it was said of him that '11C 

even though t like a Negro." \;I,lhat we call "civiliza
tion" was qu ite foreign to his life with the natives. 
One time, while planning a trip baek to London , he 
sat in his hut with a Rantu, telling him of what he 
was going to sec again. He told him of huge oeean
I!;oing vessels that C0l11d carry hu ndreds of passengers. 
He told him of comforts and conveniences in the cily 
dwellings, of walking into a dark house, pressing a 
hutton, and the room fi ll ing with light. He described 
a .~hiny faucet from which fresh water flowed. He 
talked abou t thc C~lrS that travel on streets withont 
anyone pushi ng or pulling them. The Negro sat there 
showi ng no sellse of surprise and when Dan Crawford 
stopped talking about all these modern wonders, the 
Bantu quietly asked, " Is that all?" "Yes" was Craw
ford's repl y. Then, very slowly and gravely, the old 
Bantu said, "' iVell , you know, to be better off is not 
to bc better." How tmc! And we are at once re
minded of what Jesus said: "A man's life consisteth 
not in the abundance of the things which he 1'os
scsseth" (Lukc 12:15). 
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ACCORDING TO PROVERBS

LET YOUTH BE YOUTH 

EDWARD HEEREMA 

Let youth 
and 

youth's counselors 

I

be 

reminded 


that 

the book of Proverbs 


;s 

still in the Bib'e. 


TS H A R 0 not to go overboard on youth. A de

lightful age it is, with bright eyes and bright ideas, 

with endless vitality and drive. And often there is 
great enthusiasm and sparkling idealism. Also, the 
honesty and openness with which youth commonly 
looks at isslIes a re most refreshing. It's just plain fun 
to tune in on their discussions. No wonder adults 
often say that in some sense they always want to be 
young. . 

An unaHractive image - Very obviously th is at
tractive image of youth is not the only one we see 
today. There is another and it is not attractive. It is 
one of sickly radicalism, senseless destructiveness, dis
respect for lluthority, strident and ill-conceived de
mands, simplistic answers to complex problems, drugs 
and mus ie fit fo r drugged minds, supposed-to-be 
students expending themselves on cverything except 
trying to get an understa nding in depth of the acute 
problems of society and civilization. 

How has this unattractive image of youth today 
come into being? There must be many answers to 
that question. A most obvious answer lies in failures 
in the home. A little over twenty years ago the prin
cipal of a public school in a respectable middle-class 
community told the present writer that fifty percen t 
of the homes represented in his school were in some 
sense broken. What such a fact means for tlle lives 
of the you th issuing from such homes is something to 
ponder. Another allswer to our question lies in the 
fact that there are adults who find in youth a quite 
accessible vehicle for the furtherance of their own 
ideas as to how things ough t to be. The influence of 
radical theoreticians like Herbert Marcussc on to
day's youth is another factor in the total picture. 

But there is little point in trying to assemble all 
the reasons for the development of the unattractive 
image of youth seen in ollr time. Rather, we would 
point out one factor in the picture that should be 
ra ther evident'. When youth ancl those who work wit h 
you th forget that youth is youth, the image of youth 

Rev. Edwmy/ Heerc/Uu Is 1Jastor of tile Christian Reformed 
Church of Bradenton, 1'lmida. 

is bound to suffer deterioration. In fact, to forget this 
seemingly obvious point is to betray the interests of 
youth. To fail to reckon meaningfully with this simple 
factor, either on the part of youth or on the pa~t of 
their counselors, is to invite shattered expectatJons, 
deep frustration, alienation and rebellion in the lives 
of the young. Youth is a transitory and transitional 
stage of life. In this stage the notions, feelings and 
attitudes of childhood are giving way to adulthood. 
It is the period of life in which the process of puttin~ 
away childish things is going on, to borrow St. Paul s 
lang~lage. Therefore the attitudes and judgments of 
this stage of life should be regarded by all as being 
tentative, subject to further change, growth and devel· 
opment. To project fairly definite and broad-range 
programs of action from such tentative attitudes and 
judgments is to accord to such tentative attitudes and 
judgments an importance and a decisiveness which are 
simply not in harmony with the unsettled and devel
oping character of youth 's intellechlal and emotional 
life. Following is some sage counsel to youth found 
in Plato's Laws: "You are young, my son, and. as the 
years go by. time w ill change and even reverse ma~y 
of your present opin ions. Refrain therefore awh.Je 
from sett ing yourself up as a judge of the highest 
matters." 

The biblical paHern - The point we are stressing 
can be made most cogently by saying that the young 
shou ld see themselves and their counselors should 
see them as the Bible sees them. The Bible does not 
downgrade youth . We have only to recall the familiar 
words of Paul to Timothy, "Let no man despise thy 
youth" (1 Tim. 4:12). The words of Ecclesiastes 11:9 
are most relevant here: "Rejoice, 0 young man, in thy 
youth, and let thy heart cheer thce in the days of thy 
youth, and walk in the ways of thy heart, and in the 
sight of thine eyes." 

It is especiall y the book of Prove rbs that has mueh 
to say of and to youth. Let youth and youth's coun
selors be reminded that tile book of Proverbs is still 
ill tile Bible. This greilt book of wisdom treats youth 
as youth, and the thrust is quite clear. Th~s book in 
Cod's Word is preeminently the book of WtSdom. Its 
wisdom is the wisdom of life and living. The two 
dominant marks of this wisdom of life and living 
are: first , a profound reverence for Cod as the fountain 
of truth and wisdom; and second, a profound regard 
for Cod's moral law. Furthermore, l)roverbs makes 
unmistakably clear how this wisdom is transmitted. 
It is transmitted from those who are older (parents 
especia lly) to those who are younger. The main 
channel by whieh this wisdom of life moves is from 
elders (parents 01' their surrogates) committed to th is 
Cod-given moral wisdom, to respectful and lovingly 
obedient SOilS and daughters. The words "son" or 
"my son" occur forty-three times in Proverbs in a 



definite instructional setting. In all there are fifty
seven insta nces in which instruction in wisdom of the 
younger by the older is spt::Cifically or implicitly ex
pressed. 

This plain thrust of the book of Proverbs need not 
be taken to imply tllat there can be no movemen t of 
wisdom from the younger to the older. Manifestly no 
transmission of wisdom is possible unless there is open 
communication marked by a good measure of mutual 
understanding. And such open communication means 
two-way movement to some degree. The tender words 
"my son" surely suggest a relationship of love, open
ness and understanding. But it is unmistakably clear 
that the divine wisdom taught in the book of Proverbs 
demands that the main channel for the Row of this 
wisdom of life is as we have described it. To ignore 
or to fail to do justice to this plain teaching of God's 
Word is to betray both the God-given role of the 
parent (or his surrogate) and the true interests of 
youth. 

In any viable and fruitful relationship between 
adult and youth it is not easy to set the precise 
boundaries of th is channe l in which the wisdom of 
the Spirit flows. Certainly it would be foolish to set 
rigid lines which wou ld hold in every instance of 
adult-youth com mun ication. As any youth counselor 
knows, rigidity and youth are not good friends. The 
openness that comes with mutual loving understand
ing and esteem must be present if both the older and 
the younger are to find enrichment in Christian wis
dom and discipleship. 

But the biblical pattern is clear and should always 
be observed. It appears to the writer that we have 
a recent illustration of adult-youth communication 
that deserves careful analysis in the light of the bib
lical norm we have been discussing. The reference is 
to an article entitled "Concerned Youth Challenge 
Synod" appearing in the September 1970 issue of 
The YOllng Calvinist , and to a related editorial with 
the heading "Cheated, Neglected, Yet Hopeful" in 
the sa me issue of the magazine. We wall t to thank 
Th e YOllng Calvinist fo r making this material avail
able. 

The facts in the case - Some half dozen young 
people appeared at the 1970 Synod of the Christian 
Hcformed Church meeting in Grand Hapids last June. 
They handed out a prepa red statement which ex
pressed their concern on six matters and which also 
proposed positive $uggestions to Synod as to what 
should be done in these six areas of concern . The six 
matters dealt with a re Racism, Male Chauvinism, 
Conscientious Objection, Liturgy, Edifice Complex 
(erecting expensive church buildings when pressing 
social problems cry out for money and solution), and 
Youth. 

It was proposed that the young people present 
their case to Synod at one of its regu lar session.~, but 
this did no\" find favor with the delegates. The young 
spokesmcn did not aecept an invitation to add ress the 
delegates at a lunchcon meeting, and settled for dis
tribution of their statement and talking about it with 
the members of synod. The Young Calvinist. tells us 
that a later release concerning the prepared statement 

on the six matters was signed by sixty-seven young 
people, who, we are told, were or had been studen ts 
at Calvin, Dordt and Trinity colleges. 

Observations 
L These young people are to be commended on 

their concern for social justice. An age that reveals 
great patches of callousness with regard to the needs 
of the poor and underprivileged (a callousness which 
church people can easily share) must often be re
minded of its social responsibilities. We Christi ans are 
called upon to "work that which is good toward all 
men" (Cal. 6;10) in love for our neighbors. 

2. Some may fau lt these young people for going 
directly to Synod and bypassing the usual channels 
for getting a mattter before this major assembly. The 
writer is not disposed to regard this as a weighty con
sideration. These you ng people could well point to 
Article 28b of the Church Order and see their state
ment as properly brought to a major assembly as one 
of those "matters which concern its churches in com
man." The Synod of lhe Christian Reformed Church 
has tcnded to be rather gracious in handling direct 
communications bearing some burden for the church. 
These young people had such a burden. It must be 
added, however, that the point of this second ob
servation is qualified by the next comment. 

3. The spirit in which this docu ment was brought 
to Synod deserves notice. The later release signed 
by sixty-seven young people stated that departure 
from the church by young people "will escalate dra
matically if you refuse to deal decisively with some 
of these points of consideration . . .. If you do not 
take steps to halt the prostitution of Cod's love by the 
church, we will be forced to consider leaving the in
stitutional church to return to meaningful involve
ment." A press conference statement said this; "now 
that Synod has adjourned, it remains to be seen if 
these concerns will be implemented in their respective 
churches and communities. \Ve will continue to work 
on the local levels, and plan to be back next year 
with additional support, including thousands of sig
natures." This is clearly nol the spirit in which church 
members go to the elders with a matter. This is 
certainly not the spirit in which youth should go to 
the elders of the chu rch. This is the spirit that says: 
"You do as we ask, or else." The threat to "be back 
next year wi th additional support, including thou
sands of signature..~" means these young people want 
to turn their expression of concern into a pressure
group action. This is wholly out of accord with good 
order in the church and is certainly out or accord 
wi lh the attitude youth should display toward their 
elders, as Proverbs makes so plain. 

4. The young people who came to synod asked 
that the "cllllrch's institu tions and publications, in 
dealing with the church"s youth , shou ld avoid a pater
nalistic attitude." One wonders just what this means. 
Does it mean thai the church fathers should not act 
as fathers to them? Does it mean that they reject 
their own status as youth? Is this in harmony with 
God's Word? It could mean only that they did not 
wish to be ignored because they are young. But there 
is more here than that. They expected Synod to f-ive 



serious consideration to their document and to act 
on its recommendations, with the threat that, if Synod 
failed to act, stronger demands would be made in 
another year. In short the petitioners rejected any 
consideration fo r their youthfulness and demanded 
that their statement be considered solely on its merits. 
They wish to play in the big league and so the stand
ards of big-league play should be applied, by their 
own request. 

5. If the writer of these lines sat on a committee 
of Synod that had the assignment of acting on the 
document of social conceJ'll submitted by these young 
people, he would fi nd it most diH'icull to deal with it 
along with its specifi c recommendations. Why? Be
cause the argu mentation is so often a matter of un
supported and unsupportable generalizations and as
sertions. Some of the arf,ruments have the sound of 
well-worn popular incan tations. The document makes 
plain that these young people are keenly concerned 
abou t the church and its role in the relief of pressing 
social maladies. Let the church be well apprised of 
this concern . But the candid rcaction of th is writer 
to the argumentation in support of this expression of 
concern and its accompanying recommendations is 
that it just doesn't do the job. Let's have a closer look. 

6. Under Racism the statement declares: "Careful 
observati on shows this disease to be extremely prev
alent in the Christian Heformed Church . ..." Fol
lowing are five counts which are supposed to give 
c\'idence of this extreme prevalence of racism in the 
CRC. The first of these is as follows: "The refusal of 
white Christians to allow black Christians admission 
into a particular Christ ian school." The rcference is 
obviously to the regrettable situation involving a 
Christian school in the Chicago area . It must be 
pointed out that the issue in this instance was not 
racism. The schoolboard involved did not feel it was 
safe to admit black children to a particular Christian 
school because of the extremely hostile attitudes 
toward black people on the part of the al most wholly 
non-Christian Reformed community in which the 
school is located. The assertion in the young people's 
statement is therefore quite inaccurate. 

A second alleged evidence that racism is "ex
tremely prevalen t in the CHC" is this: "The extensive 
lack of minority membership in the church, and al
most total lack of minority leadership in the church 
and its related institutions." Even superficial aware
ness of the history of the CRC against the background 
of its national origin should label this "evidence" as 
Rimsy a nel unconvincing. 

A third "evidence" speaks of "subtle racism in 
church and church-related publications (depiction of 
C.aucasian features on all people except those depicted 
4i slaves}." This "evidence" hardly deserves com
mo:·nt. A number of times in recent years The Ban ner 
ha-s eaHied on its cover pictures of people with non
wlllOlSian features, and they defi nitely were not 
n tured as slaves. 

\ fourth "evidence" refers to alleged racism in 
r church-related schools" and specifically charges 

-leating such racist atti tudes as that black people 
at: :eUectually infe rior, cursed by Cod, or fa il in 

society more often than whites because of inherent 
sociological reasons." I asked the senior young people 
of our church if they had heard such things said and 
taught in either the church or the Christian School. 
With one voice they quickly said "No." And we live 
in the South. 

7. The section entitled Male Chauvinism is com
pletely unsatisfactory. Not one syllable here reflects 
biblical teaching on the subject of the place of women 
in church and society. Rather we find the subject 
dealt with by the use of the words, phrases, arguments 
and cliches that are current in a secular society. 

8. Undcr CQllscientious ObiecUon we find argu
mentation from a reading of "historical circumstances 
(U.S. selfi sh intervention throughout third world 
countries and the possibility of a nuclear holocaust 
in every U.S. engagement)" to a position of fullblown 
pacifism that "a Christian can be opposed in con
science to partici pation in all wars now." There is no 
hin t here of the primary importance of biblical 
givens in determining the grave moral choice of being 
"opposed in conscience to participation in all wars 
no\,..." 

9. The section under Liturgy charges "the church 
remains stagnant" with "structural emptiness" and 
"antiquated traditions" in its worship services. As a 
result "more and more people" a re deserting the in
stitutional church. "This crisis," we arc told, "can be 
corrected th rough a direct, personal involvement of 
everyone in the worship selvice." 

Four positive suggestions are made to achieve this 
broadest possible pnrticipation. Among these are a 
call for the writing of songs to contemporary music. 
meaning thereby "rock, folk and classical;" and the 
request for in itiation of action bringing in "new modes 
of worship such as informal discussions, movies, and 
plays." Here too one looks in vain for any suggestion 
of regard for biblical data in determining the form and 
content of divine worship. The "direct, personal in· 
volvement of everyone in the worship service" that 
takes place in the preaching of and the listening to 
the Word of God seems to be forgotten. At this point 
it is well to take note of the frequen t complaint made 
by many who have been "turned off" by the in
stitutional chnrch. This common complaint is that 
the church no longer gives the worshippers what it 
should give and what they wish to hear, namely, a 
message from the authoritative Word of God. 

10. There is a strange discrepancy between the 
petitioners' challenge to the church to engage in a 
proclamation and application of the Word of God that 
is "dynamic and re levant to all of life" and the total 
lack of scriptural content and orienta tion in the peti
tioners' statement of social conccrn. Pointing out this 
discrepancy in no way means that the call for a more 
dynamic and relevant ministry of the Word is out of 
place. And we ministers should take note of the 
cha rge that sermons are "often only moralistic and 
sentimental." Is the min istry of the Word in the 
Christian Heformed Ch\1Tch losing its powerfu l, ar
resting Reformed character with its call to total service 
to the Savior and Lord of life? These questions 
must be asked and faced. At the same time the patent 



discrepancy referred to above is there, and it is el-. 
oquent of many things that arc distressing to the soul. 
And it makes the word "challenge" in the capt ion of 
The Young Calvinist article seem out of place. 

n . The cditorial "Cheated, Neglected, Yet Hope
ful" has in it a fine note of appreciation for the efforts 
of these young people. We would expect to sec this 
fine note of sympathetic appreciation in the evahlUtion 
of a sensitive youth counselor. At the same time on(' 
cannot help registering his disappointment that the 
ed itor did not use the impact of his influential posi
tion to point out some of the faults and weaknesses 
of this p resentation. When after "dozens of hours .. . 
spen t in 'research' ~ (editorial) spokesmen of our youth 
produce a prepared statement that has such serious 
shortcomings in substance Hnd spirit, then thei r com
plaint of being chcofecl an d neglected should have 
been dealt with in a manner somewhat different from 
that of the editorial. The content and spirit of their 
effort would suggest that they have cheated them
selves by not remcmbering their youth, and they have 
neglected their own be.~t interest by not absorbing 
into their thought and being more of the riches of 
Ihe Spirit's wisdom found in God's Word and our 
Reformed confession and vision. These riches of the 
Spirit should above all form om youth and infuse 
their intellectual life unto effective and responsible 
leadership in a sorely tr oubled society. 1t is the failure 
to see these treasures of the Spirit shining thmugh in 
this episode that leaves me more than a little troubled. 
But I too am still hopeful. I believe there are many 
of ou r youth who can do a better job. 

A series of Discussion Outlines designed to 
help those interested in studying the 
Fwulamental Characteristics and Hmo")
of that glorious work known as 
"Foreign Missions" 

THE CHRISTIAn mission 

JOHN H. PJERSMA 

OUTLINE NO.7: 	SOME OUTSTANDING 
MISSION PROBLEMS (A) 

T. 	 How ought we to preach? 
Tn a lecture del ivered at Trinity Chris tian College, 

Palos Heights, Illi nois, P rofessor Klaas Runia of Aus
tra lia said: "It is regrettable that the neo-liberal s 
today who do not have the full Cospel message do 
know the characteristics of modern man, while the 
conservatives holding to the biblical Gospel often 
seem not to know how to speak to modern man. \Vc 
must work hard to learn how 10 improve our abil ity 
10 commun icate with modern unbelievers." 

This problem of how to preach to the mission 
subject has a lways heen a very d ifficult one. To 
illu strate: 

of the higher castes ignored his testimony, and 
to that extent this work fai led. 

B. Robert Nobili (1577-1656) pursued an opposite 
policy, concentrating on the Brahminical caste. 
"In India Robert Nobili, a Jesuit, in 1606 un
dertook to reach the Brahminical caste by as
suming to belong to it himself, and by with
drawing from intercourse even with the Chris
tian converts, who were generally of the lowest 
caste." Nobili adapted himself with remark
able devotion to every feature of Brahman life 
and thought. His work met with some success. 
But it poses the question, May we operate in 
this fash ion? Is it legitima te to concentrate upon 
a certain segmen t of the population in the way 
Nobili did? 

C. 	 Dr. J. H. Bavinck tells a story from his own 
mission experience. A native teacher of re
ligion came to him to discuss John 1:51 ("And 
he sailh nnto him, Verily, verily, 1 say unto 
you, Ye shall see the heaven opened, and the 
angels of God ascend ing and descending upon 
the SOil of Man"). The discussion turned about 
the expression, "Son of Man ." In his explana
tion Dr. Bavinck used a word to indicate that 
Jesus was "very man." But this word in Java
nese carried a ccrtain specific connotation. The 
teacher attachcd to this word certain ideas 
which wcre consistent wi th Javanese tradition, 
but quite out of harmony with Scripture. The 
question: How far may we go in adapting our
selves to the thought patterns and intellectual 
world of others? 

D . 	Perhaps this is enough to show that thc p rob
lem of communication for the Christian mis
sionary has long been pressing and perplexingl 
There does not appear to be an easy answer to 
it, although certain general guidelines have 
been recogn ized: 
1. 	 The Gospel may not appear in a garb which 

is in connict with its essential message. The 
method of Robert Nobili must be rejectw 
insofar as it so compromises the universal 
offer of the Gospel. 

2. 	 The Gospel may be introduced by way of 
methods and procedures whi ch wil1later be 
abandoned . The use of the parable and 
other comparisons is biblically justifiable. 

3. 	 A11 words which are known to arouse er
roneous ideas in the minds of the li stcners 
may only be used with grea t care and with 
obvious effort to prevent misundcrstandi ng 
by careful explanation and qualification. 

4. 	The Gospel may be presented in terms of 
the existing needs and desires of the people 
addressed , but then only under certain con
ditions and li p to a certain point. The goal 
is to express as clearly as possible in the 
language of the people the message con
cerning Cod's great works of redcmption. 

A. Francis Xavier (1500-1552) took Christianity to I r. Should we appeal to the group or to the 
India. H is method was to labor among the individual? 
poorest, the caste-less. As a result the people A. Perhaps a slory from missionary experience 



will best illustrate this problem. Two boys of a 
heathen village attended Sunday School else
where for some years. About to return to their 
native village, they asked the missionary for 
the sacrament of baptism. Their request was 
denied. The reasons given were these: the 
heathen in the ir village would not understand, 
and would regard such a step as a falling away 
from or disloyalty to the tribe. They should 
return to their village and faithfully witness 
to Jesus Christ. When they had won the village 
to Christ they might be baptized and the whole 
tribe would follow. What do you think of this 
reasoning? Should missionary preaching be 
addressed to the individual or to the entire 
people? 

B. 	 Conflict with tribal customs and loyalties con
stitutes a great difficulty for the fo reign mis
sionary. People who live close to nature are 
closely and even fanatically involved in the 
tribal relationship. Tribal customs govern mar
riage as well as all kinds of matters. The fam
ily name is everything, the given name tends 
to be obscured. Individuality is lost in the 
group. Irish missionaries addressed themselves 
therefore to the entire tribe. It is considered 
best by missions authorities for a convert to 
live among and testify to his own people. Con
version to Christianity tends to arouse great 
personal awa reness and responsibility, how
ever, and this makes life difficult for such 
Christians. 
Missionaries often relate incidents of tremen
dous pressure exerted by family members upon 
any who wish to be baptized into the Christian 
religion and become members of the Church. 
The devotion and persistence of such opponents 
of the Gospel is almost unbelievable. It is only 
a tribute to the power of God's irresistible 
grace that such influence is rejected and Christ 
accepted! 

II r. The Gospel and Social Justice. 
In our time also the issues of social justice are 

very prominent. Can the Church present the Gospel 
without concern for and commitment to the applica
tion of the Word to these problems? This is not an 
easy question! 

A. 	 As people of the Heformed tradition we honor 
the memory of such people as Groen van 
Prinsterer and Abraham Kuyper who put over 
against revolution the claims of the Cospe\. 
The Japanese Christian, Kagawa, found it nec
essary to take a strong stand with respect to 
social injustice in his time in order to preach 
the Gospel effectively. The danger here is that 
social concern comes to be the full measure of 
the Gospel, or that its primary address to the 
heart of man is ignored in the interest of social 
problems. "The social gospel" is abhorrent to 
Bible-believers. 

B. Gospel 	 preaching and the Christian mission 
can never really ignore in justice and inequity. 
It is tragic, therefore, when the Christian 

"establishment" obviously aligns itself with and 
obliges itself to the ruling or moneyed classes. 
Church leaders also are tempted to think of 
themselves as the privileged rather than as 
God's humble servants. Wherever the Gospel 
is heard and practiced the social benefits are 
obvious. And there is an evangelical answer 
to man's social needs. 

TV. The Gospel and Nationalism. 
A. 	 We are witnessing in Japan today the amazing 

industrialization of a nation which but a few 
years ago was Battened by military defeat. 
Our war with Japan relates directly to the idea 
that was dominant in Japan for a long time, 
that their ruler was of divine origin. This 
presented no small problem for evangelical 
forces in Japan! 
This Oriental nation had adopted the science 
and techniques of the West. Japan then devel
oped a strong desire to find its own place in the 
world, and to determine its own destiny. Its 
vision was one of great glory: Japan would be 
enthroned upon the apex of that great triangle 
formed by the combination of all the nations 
of the East: "Asia for the Asiatics." In fact, 
Japan's divine ruler would eventuall y overcome 
and save the whole world. To him divine 
honor was to be ascribed. Shrines were located 
throughout the land in order to honor old 
heroes, those who had fought bravely and 
labored d iligently for the glory of the father
land. The problems which this kind of national
ism poses for the Gospel are enormous. They 
are similar to those which Paul faced in Rome. 

B. 	 In Japan this led to a strong revival of Shinto
ism. Shinto is "the ethnic cult and religion of 
the Japanese, consisting chiefly in the reverence 
shown to the spirits of imperial ancestors and 
historical personages, and to some deities of 
nature." 
The idea of Shinto was that Japan was really 
a divine nation, a nation which deserved the 
praise and worship and obedience of the other 
nations of the world . This religion became a 
national religion, one recognized by the gov
ernment not only, but also sponsored and even 
enforced upon the people by the state. For the 
sake of some segments of the population 
among whom were the Christians - a dist inc
tion was made between religions Shinto and 
national Shinto, between religious and political 
Shinto. Political Shinto was said to be merely 
a veneration of the earli er heroes. This brough t 
about serious difficulties for Japanese Chris
tians. 
The boundary between religious adoration and 
non-religious respectfulness is hard to t race. 
The Roman Catholic Chlll'ch was not of the 
greatest help here. It tends to assllme a rather 
concessive stance in snch situations. For Chris
tians of Reformed persuasion such a situation 
is most dangerous, of course. For them emperor 
worship is always wrong. 
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we should be well aware of these influences and honor 
the awesome responsibility of assessing the a ttitudes 
and concerns of students in the context of tOOay's 
world. Our task, however, is to make these assess
ments as a Christian academic community. 

Fe llow students: For 340 of you this is a new ex
perience. For the other 600 it is to some "old hat," to 
others "more of the same," to some the signal which 
starts the mad race, to others - and we hope a major
ity - the call to the serious yet exciting challenge of 
Christian higher education at Dordt College. 

It is indeed significant that Dordt came on to the 
scene at this juncture in human history. When we 
opened our doors in 1955 little did we know what lay 
ahead . Now after fifteen years we ought to pause 
and analyze the situa ti on . These fifteen years of our 
beginning and growth were years in which some of 
the most drastic changes in the history of world 
civilization have taken place. 

Drastic changes - Educational institutions have 
not only played a major role in initiating and stim
ulating these changes b ut have also been profoundly 
affected b y them. No facet of human society or 
organization has been free from the deep disturbances 
of Ollr times. And in no segment of socie ty has change 
reflected itself more radically and upredictably than 
among the youth of high school and college ages. 

When educational institutions first noticed the 
spirit of change characterized by a readiness to re
evaluate and rethink the principles and traditions 
which molded our world, they were encouraged. And 
there was confidence tha t the new attitudes and 
changes in progress held promise for a bette r society; 
tha t these attitudes and changes could be absorbed 
with ou t crippling our basic social structure. More 
recently there seems to be Jess confidence about the 
outcome of it all. With the avalanche of revolution, 
racism, riots, rape, drugs - just to mention a few 
and the accompanying vehement reaction to war, 
pollution, and the typical American life style, our 
society appears to have fallen into a state of deep 
shock. 

The questi on arises whether or not we were pre
pared for what is now upon us. On all sides there is 
more groping for li ght than certainty as to what 
course of action to take. Some still talk about the 
excitement and challenge of our times. But there are 
more who are trem bling with fear and anxiety. Not 
a few are perplexed and bewildered. 

Dordt College has not escaped the jarring impact 
of today's torrenti a l blasts. No d oubt there a re th ose 
who, com parin g us with other campuses, would 
describe life at D urd t as being re la tively subdued 
and peaceful. Comparatively speakin g tha t may be 
true - thanks to the stable homes from which our stu
dents come and the firm foundation they received in 
home, church, and school. Howcver, let us not he 
blind to the inAuence of ou r day upon all of us, all our 
insti tutions, and particularly upon the youth . At Dor(lt 

ReI> . Bernard J. J!(llm, President of Dordt College in Sioux 
Center, Iowa, de/it-crcd the following Convocation Address at 
Ihe opening of the nell; season at tliat school in SC1Jtember 
1970. 

A strategic role - vVe should be fully consciolls 
of our strategic role as a Christian academic com
munity. W ith the distinctive philosophical principles, 
the basic presuppositions, which form the perspective 
from which we view all of life, we have every reason 
to believe that we can make a truly significant con
tribution toward working our way out of the maze of 
difficulties which burden our world. This requires 
that Christian scholars discover and utilize the finest 
tools of learning and research for a more effective 
performance of the academic task. 

We need to d evelop more inventiveness and imag
ination in our approach to learning. Even more im
portantly, we must be willing to take a candid look 
at ourselves, the manner of life we live, the tradi
tions which h ave shaped and conditi oned our thinking 
and acting. We must go to the heart of isslles, honest
ly inquiring where we as Christian educators may 
have failed in our calling and where we may have 
contributed to the problems which engulf a ll of us. 
We must struggle together in search for positive an~ 
swers to current pressing problems. Facing the more 
fierce reaction of some youth we ought to be prepared 
to do some real soul-searching and be wise enough 
to accept whatever truth there is in their protests 
while at the same time patiently but fi rmly helping 
them to recognize and abandon whatever is unaccept
able in their thinking and li fe style . Furthermore, a 
spirit of meekne.~s, of patience, of love, of trust , and 
a wholesome esteem for one another as teachers and 
students should charac ter ize our re lationships. There 
ought to be evident among llS as academicians - both 
facu lty and students - the obedience required of the 
Lord . 

Unwholesome polarization - Vie stress these 
things not only because of the present situa tion in 
our world and its impact upon all of tiS, but also 
because our campus reflects to a certain degree in 
style, patterns of thought, and pressure groups that 
which is strange to some, obnoxious to others, re
freshing to some, stifling to others, meaningful to 
some, nonsense to others. We believe that this type 
of testing and tension has had a salutary effect upon 
us as a higher educa tional institution. 

D ordt has really become alive. Let us not overly 
rcact to this. \Vhat does constitute a real danger , 
however, is that one or another group representing a 
given stamp of thought demandingly and presump
tu ously parades as the apostles of truth. This could 
lead to an unwholesome polarizati on and to the cre
ation of camps on our campus. Then emotions rather 
than reason wi ll prevail resulting in hasty condemn.a
hans, unfounded name call ing, and a spirit which 
jeopardizes responsible and purposeful academic ac
tivity even on a Christian college campus. vVe must 
a llow the true academic process to take its rightful 
course through proper communal scholarship. Then 
truth will be separated from falsehood; and should 



there be persistent advocates of the latler, which is 
unlikely, they will have to face the inevitable con
sequences. But it must not be forgotten that there 
is a large area of life where difference of opinion and 
life style are allowable within the framework of our 
basic commitments. 

This does not commit us to the position of neutral
ity. For even in areas where difference of opinion is 
allowable, it is always conditioned by the law of love, 
the goal of glorifying God, and the awareness that we 
are accountable to the Lord. I am confident that, once 
we have adjusted to the upheaval all around us, 
struggling in the rough waters of change, we as fac
ulty and students will find each other more firmly 
bound together in our deepest desires and convictions. 
Our academic life should be much the better for it 
and our service to God and man more clearly under
stood and more effectively implemented. 

Up-to-date, but not offensive - I stated to the 
freshmen on Wednesday that our slogan might well 
be - up-to-date, but not offensive. I mean offense in 
the biblical sense as spoken by Paul in I Corinthians, 
chapter 10:32, 33: "Give no offense, neither to the 
Jews nor to the Gentiles nor to the church of God: 
Even as I please all men in all things not seeking mine 
own profit, but the profit of many, that they may be 
saved." Paul is obviously concerned with the so-called 
adiaphora - indifferent things - what we eat, drink, 
wear, how we conduct ourselves. Don't give offense. 
This is the spirit that should accompany our witness 
to the Gospel of the Kingdom, which Gospel may not 
be compromised . 

Here at Dordt we have the kind of faculty and 
students that can and ought to turn the world upside 
down - not by clinging to the past, nor by categor
ically rejecting the past, but by living in the present 
as the scribe, whom Jesus recommends, who out of his 
household treasury brings forth things new and old. 

Christian life-sty le - In closing I want to read the 
life style which Paul holds before the Christians in 
Rome (Rom. 12:6-21). 

So we are to use our different gifts in accordance 
with the grace that God has given us. If our gift is 
to preach Cod's message, we mllst do it according to 
the faith that we have. If it is to serve, we must serve. 
If it is to teach, we must teach. If it is to encourage 
others, we must do so. Whoever shares what he has 
with others, must do it generously; whoever has 
authority, must work hard; whoever shows kindness 
to others, must do it cheerfully. 

Love must be completely sincere. Hate what is 
evil , hold on to what is good . Love one another 
warm ly as brothers in Christ, and be eager to show 
respect for one another. \ \Tork hard, and do not be 
lazy. Serve the Lord with a heart fu ll of devotion. 
Let your hope keep you joyful, be patient in your 
troubles, and pray at all times. Share your belongings 
wi th your need y brothers, and open your homes to 
strangers. 

Ask God to bless those who persecute yOll; yes, 
ask him to bless, not to curse. Hejoice with those 
who rejoice, weep with those who weep. Show the 
same spirit toward all alike. 0 0 not be proud, but 

accept humble duties. Do not think of yourselves as 
wise. 

H someone does evil to you, do not pay him back 
with evil. -Try to do what all men consider to be good. 
D o everything possible, on your part, to live at peace 
with all men. Never take revenge, my friends, but 
instead let Cod's wrath do it. For Scripture says: «1 
will take revenge, I will pay back, says the Lord." 
Instead, as the Scripture says: "If your enemy is 
hungry, feed him; if he is thirsty, give him to drink; 
for by doing this you wiII heap burning coals on his 
head ." Do not let evil defeat you; instead, conquer 
evil with good (TEV). 

God grant that this life-style may be reflected in 
our academic activity and in all our relationships at 
Dordt College. 

• 

THE NEW TESTAMENT 
PORTRAIT OF THE 
MINISTER (2) 

SIMON KI STEMAKER 

T
minister and message 

o SAY THAT a minister preaches the Gospel 
means that he proclaims the Good News of Jesus 

Christ. He preaches the message of salvation. 
OriginaIly, the Good News of Jesus Christ comprised 
the glad tidings which Jesus preached as he walked 
the countryside of Palestine and said : "The time is 
fulfilled, and the kingdom of God is at hand: repent 
ye, and believe in the gospel" (Mark 1:15). Jesus 
proclaimed the Gospel of the kingdom by calling 
everyone to faith and obedience. 

in the early church 
When a period of instruction had passed, Jeslls 

sent Ollt the twelve apostles to preach the Gospel. He 
gave the twelve apostles this commission: "As YOll 
go, preach saying: The kingdom of heaven is at 
hand." This commission implies that the message of 
the Gospel had to be the same as that which Jeslls 
himself proclaimed. 

A new period of preachi ng was ushered in when 
the outpouring of the H oly Spirit took place on 
Pentecost. When Pentecost came and the Holy Spirit 
descended, the Apostles went forth to tell the people 
what Jesus had said and done. Peter preached his 
Pentecost sermon that same day, telling his audience 
about the life, work, and position of Jeslls Christ. 
Some time later Peter preached the Cospel in the 
home of Cornelius at Caesarea. There he briefly 
sketched the word and work of Jesus beginning from 
Galil ee to h is resurrection and appearances (see Acts 
.lO:34fI.). He told the household of Cornelius about 
th~ death and resurrection of Jesus; he informed them 
about the command which Jesus had given the 
Apostles to preach to the people that Jesus was 
ordained by God to be the Judge of the living and 
the dead; he testi£ed to them that through the name 
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of Jesus, everyone that believed on him would re
ceive remission of sins. 

Paul brought the same Gospel wherever he went. 
He preached to the church at Corinth that Jeslls d ied 
fo r their sins, aceording to the Scriptures. He 
preached to them that Jesus was buried and rose 
again, according to the Scriptures, and that then Jesus 
appeared to Peter as well as the other Apost les. 

A new stage of the Cospel began when some of 
the Apostles were killed or persecuted - to think only 
of James, the son of Zebedee, and Peter. Wh en the 
eyewitnesses gradually passed away, the Gospel en
tered into its last and final phase: the oral tradition 
was recorded and preserved for the Church. The 
Gospel was written by men filled with the Holy Spirit, 
so that the record of the words and deeds of Jesus 
might t ruly be the inspired Word of God. 

the ambassador of Christ 
When a minister preaches the Gospel of the Lord 

Jesus Christ, he brings that Gospel in his own words. 
Of course this docs not mean that his words are in 
fallible but that he brings the message of salvation. 
He preaches the Gospel. Actuall y, the word Gospel 
in this context shou ld be understood in a much 
broader sense than the preaching of the oral Gospel 
by the Apostles. That oral Gospel W<'lS eventually 
written down, and in its written form has been ac
ceptcd as the inspi red Scriptures. The message of 
the minister of the \<Yord has no claim to such in
spiration and infallibility. 

Yet the minister does not come with a message 
which originated in himself - he comes as an am
bassador of Christ. Paul puts it this way: " \Ve are am
bassadors therefore on behalf of Christ, as though 
God were entreating by us: we beseech you on 
behalf of Christ, he ye reconciled to Cod" (Il Cor. 
5:20). An ambassador is an official representative of 
a government. For example, the Canadian ambas
sador to Mexico works here as a representative of the 
Ca nadian government. He lives here to explain the 
policies of his government. The people do not have 
to ask questions from his government in Ottawa, 
Canada; they can go dire<:tly to the ambassador and 
obtain the answers from him. Certainly, the ambas
sador does not have the right to make policies for 
his government. As a representative, he must convey 
the info rmation which he has received from his gov
ern ment in Ottawa. He may never go beyond tl1(> 
decisions of his government. 

Paul uses the word "amhassador" in his leiter to 
the church at Corinth. He saw the office of the min
ister as that of the representative of the King of kings 
and the Lord of lords. Thus the minister of the Word 
may never say that he comes with his own message, 
for then he is no longer an ambassador of Christ. 
The minister must tell the people what Christ told 
him to say. He must preach the Word. Of course 
he may bring the message in his own words, but the 
message as such remains the same. He brings the 
Word, because he is the servant of the Word. 

The minister is commissioned by no one less than 
the King of the Church. The Lord Jesus sends his 
servant into the world according to his word : "as the 

Father has sent Me, so send I you" (J ohn 20:21). The 
minister com missioned by the Lord goes forth preach. 
ing the Word he has received. In obedience to his 
Sender he proclaims the Good News. 

human opinions will not do 
If the minister goes forth proclaiming his own 

ideas, setting forth his own opinions, and expounding 
his own theories, people soon turn a deaf ear. They 
are not inte rested in human opinions fo r they know 
that these are subject to change. However people 
gladly listen to the preacher who faithfu lly proclaims 
the Word of God in all humility. They will return to 
receive the living Word of God, for that Word docs 
not change. They gladly hear the simple truth of 
God's Word; they listen attentively to the minister 
who says: "This is the word of the Lord." 

Human opinions can never take the place of the 
Word of Cod. A minister may try to deliver his ser
mon most pleasingly; he may even seek to persuade 
his audience to act in accordance with his words. 
But human words simply do not have the authority 
of Holy Scripture. Human words do not become 
divine when the minister suddenly raises his voice 
in the midst of his sermon. The words may be 
pleasing, the delivery of the semmn may be perfect, 
but if the min ister fa ils to preach the Word of God, 
his words are powerless. 

Obvious ly, a minister who preaches his own 
theories instead of the Word of God is not only dis
obedient to his Sender, but he cannot expect any 
blessings on his work either. If the preacher proclaims 
his own message, he is no longer a n ambassador of 
the King of the Church. He stands before his audience 
on his own au thority, not on the authority of the Lord 
Jesus Christ. He will fail . 

Yet the faithfu l servant of the Word proclaims the 
Good News of salvation in Jesus; in his work he will 
experience the Lord's richest blessings. The seed 
which he sows - to use the parable of the Sower by 
way of example - falls into good soil and brings fm·th 
an abundant harvest. That seed sown by the fai thful 
minister of the Word effects within the recipients the 
growth in grace and knowledge of the Lord Jesus 
Christ. 

the great commission 

Jesus sends his serva nts into the world with this 
comm ission: "C o ye therefore, and make disciples of 
all nations, baptizing them into the name of the 
Father and of the Son and of the Holy Spirit: teach in /-: 
them to observe all things whatsoever I commanded 
you: and 10, T am with you always, even unto the end 
of the world" (Matt. 28: 19, 20). This familiar text 
has suffered much abuse and has been the cause of 
much misu nderstanding. Perhaps the reason lies in 
the mistra nslation of the original Greek. Too often, 
the first few words of the text are used to stress the 
basic intent of the Creat Commission. These words: 
"Co ye therefore ." No grea ter injustice CJln be done 
to this beau tifu l charge given by Jesus. 

What Jesus told the Apostles ca n be rendered in 
the following paraphrase: "\.yhen you have gone out 
into the world, make disciples of all the nations. Do 



this, first, by baptiz.ing these disciples, and, second , 
by teaching them to keep my Word as I have com· 
manded you." Jesus does not say: "Co ye therefore." 
He expects that his commissioned servants go. It is 
as simple as that. When the minister has entered the 
field, then his duties begin: make disciples. Making 
followers of the Lord Jesus is his task. To put it in 
grammatical terms for the moment, the clause "when 
you have gone," is subordinate to the verb "make 
disciples." And in time the clause "when you have 
gone" logica lly precedes the verb "make disciples." 
First the servant of the Word goes out, and then he 
goes to work. 

How does the minister make disciples? Jesus tells 
him exactly how to do this. Step by step. First, by bap
tizing them, and second, by teaching them. The order 
is not accidental , but purposely so designated. As it 
were, Jesus looks ahead and sees the task of the 
Apostles on the day of Pentecost and thereafter. He 
sees the task of the minister working in the midst of 
a congregation. His servants must baptize followers 
of the Lord in the name of the triune God: Father, 
Son, and Holy Spirit. 111en they must continue th eir 
work by teaching the followers of the Lord every
thing he had commanded them. That is, they must 
instruct believers so that they set their lives in 
harmony with the will of Cod, so that they may truly 
bear the name: children of Cod. Then people from 
every nation, every tongue, and every tribe unitedly 
pay homage to the Lord who has been given all 
authority in heaven and on earth. 

Jesus tells the minister of the Word to make dis
ciples, by bapti ~ing and by teaching them. This is the 
way the minister must go. He may not merely baptize 
people, for then he has performed only the fi rst part 
of his assignment. If he merely baptizes, he has 
neglected to instmct the believers i.n the teachings of 
Jesus. After he has baptized believers in the name of 
the Father, the Son, and the Holy Spirit, he must 
faithfully teach them to undcrstand the teachings of 
the Old and the New Testament. ff he does this faith
fully , he fu lfils Jesus' mandate given in the Creat 
Commission. 

Peter's Pe ntecost sermo n 
Perhaps you have heard the remark that if a min

ister today should deliver a sermon as Peter did on 
the day of Pentecost in Jerusalem, he wOl1ld soon 
hear some complain ts from his consistory or from the 
members of his congregation. The sermon of Peter is 
an address more than a sermon. It is rather brief. One 
can read the sermon in about four minutes. Besidcs, 
the sermon is made up of lengthy quotations from 
the prophecy of Joel and from the Psalms. Even if 
the sermon is presented in the second chapter of Acts 
in abbreviated form, many people find this Pentecost 
sermon of Peter utterly simpli stic. 

This type of reasoning, however, is superficial 
and betrays a lack of lmderstanding and a carelessness 
in reading the account in Acts 2. Because a careful 
reading of this great chapter in the book of Acts shows 
that Peter and the other Apostles did their work in 
.lccordance with the word of Jesus: "Go ye therefore, 
make disciples of all the nations, baptizing them into 

the name of the Father and the Son and the Holy 
Spirit, teaching them to observe all things whatsoever 
I commanded YOll." 

The first part of Acts 2 after the account of the 
outpouring of the Holy Spirit consists of a list of 
names mentioning every nation under heaven where 
Jewish people in dispersion lived. These devout Jews 
had come from the east and from the west, from the 
north and from the sou th. In Jerusalem on the day 
of Pentecost, these people became Peter's audience. 
All these people listened to the sermon of Peter, as 
well as the preaching of the other Apostles. In a 
sense, all the nations stood before Peter and his fellow 
Apostles. 

Even in abbreviated fonn, the sermon of Peter 
delivered on Pentecost shows that it is well-con
structed. The sermon is divided into three parts. Each 
part begins with a personal address. For the in
troduct ory part Peter uses this address: "You men of 
Judea and all who dwell at Jerusalem." In the second 
part he addresses his audience as follows: "You men 
of Israel." And in the third part he draws his listeners 
close to himself by means of a common spirihlaJ 
bond; he calls them: "Brethren." Furthermore, every 
part of the sermon ends with a quotation from the 
Old Testament: (he first part with a lengthy citation 
from the prophecy of Joel, the second with a quote 
from Psalm 16, and the third with the first verse of 
Psalm 110. The sennon ends with a most powerful 
appeal to the whole house of Israel. These words: 
"Know that God has made Jesus both Lord and Christ 
- this Jeslls whom you crucified." 

To begin with, Peter uses the circumstance and 
setting of the very Pentecost morning as an excellent 
introduction to his sermon . He rejects as totally un
founded the accusation that the Apostles are filled 
with new wine. After all, he says, look at the time 
of day: it is only nine o'clock in the morning and at 
this hour people do not drink wine. Then how do we 
explain our behavior which you mistakenly attribute 
to drunkenness? Simply this, the prophecy of Joel is 
fulfi lled today. Joel prophesied that in the last days 
God would pour out his Spirit upon his servants and 
handmaidens. That, says Peter, is fulfilled before 
your eyes today. The people whom you see are not 
fi lled with wine but with the Holy Spirit. 

After quoting the prophecy of Joel in explanation 
of what happened to the Apostles that Pentecost 
morning, Peter is read v to preach the resurrection of 
Jesu .~. He addresse.~ his audience with the words: 
" YOLI men of Israel." Only Jews werc interested in 
hearing the Old Testament prophecies explained; they 
who belonged to the house of Israel are called to pay 
attention to Peler's words. He refers to Jesus of 
Nazareth, a man approved of Cod, who had per
formed mighty works in their midst. Many of the 
listeners had witnessed the miracles performed by 
Jesus. Perhaps many of them had shouted in chorus: 
"Crucify Him." Now, says Peter, this Jesus whom 
YOIl have killed God has raised from the dead . The 
grave cou ld nol hold him. His body was raised up 
by Cod. Jesus is alive. Again Peter cites the Old 
Testament. He takes a few verses of Psalm 16, a 
psalm often sung in the synagogues, and he applies 



the words to j eslls of Nazareth . David in Psalm 16 
prophesied of jesus' resurrect ion. Obviollsly then, 
God had made known to Jeslls the ways of e ternal 
life and he conside red Jeslls as the H oly One of God. 

Peter antici pates that at this point the people will 
ask ques tions concerning the Old Testament proph
ecies. He is just as much interested in the fulfilment 
of prophecy as they are, and on that common ground 
he calls his listeners "Brethren." He points ou t to 
them that David cOllld not have applied the psalm to 
himself, (01' the evidence of h is grave is ri ght there. 
But seei ng that David was a prophet, he prophesied 
abou t another person, namely Christ. It is Christ 
whom God has nlised from the dead , a nd of this fact 
we are witnesses. Not David was raised, but Christ. 
Not David ascended, hut Christ. Peter emphasizes 
th is last point by quoting the well-known psalm of 
David, Psalm 110:1: "The Lord said unto my Lord : 
Sit Thou on my right hand , till I make thine enemies 
the footstool of thy fcct:' Then with a direct appeal 
to all people helonging to the house of Israel to come 
to know this j esus as Lord nnd Christ, Peter con
cludes his sermon. 

The resu lt of Petcr's sermon is overwhelming: the 
people come to him in great numbers and ask what 
they should do. The answer which Peter gives them 
is (;'ntirely in harmony with the command of the Lord: 
make disciples of nIl nat ions hy haptizing them. Petl'l" 
answers: "Repe nt and be baptized everyone of you 
in the name of Jes us un to the rem i.~sion o( your sins; 
and you shall receive the gjft of thc Holy Spirit." Peter 
mwed the seed of the 'Vord on Pentecost and the 
harvest proved to be a thousand -fold. \-Ve read , "and 
th ere were added unto them in that day about thrce 
thousand souls." 

]>eter and the othcr Apostles did not forget the 
second step in making followe rs of the Lord Jesus. 
The very next verse in thc wonderful Pentecost ac
count of Acts 2 revcn ls the work of the Apostles. 
Three thousand people came to the Apostles. "And 
thcy continued steadfastly in the a postlcs' teaching 
and fellowship, in the breaking of bread and the 
praycrs" (v. 42). Here is the st.>(;ond step. The Apostles 
undoubted ly divided the wot'k, bu t that means that 
each one was responsihle fo r teaching some th ree 
hundred believers. This work of teaching we nt on 
<.'ont inuomly. The people dic\ not merely hear what 
th<.' Apostles tall ght; they also applied the apostolic 
teach ing to their da il y life. 

observations and implication s 
When Jesus uttered the words known as the Grca t 

Commission, he d id not mere ly speak them to the 
clevcn Apostles. Jesus spoke these words wi th the 
implica tion that ev{'ry s('rva nt of the 'Vord must abide 
hy them. No one may take them lightl y by saying 
that they appl y only to missionaries. Evcry scrvant 
of the Word must abide hy the word of the so-called 
Great Commission. 

The implication of Jesl1s' mandat e is to make fol
It)wer.~ of Jeslls hy haptizing ;) 11<.1 hy teaching the 
people. No one may reverse this order hy sayi n~ tha t 
teaching prc(;cdcs haptism. No one may reconstruct 
the mandate by saying: make disciples, first by teach
ing them, and .~t.'(:ond , hy haptizing them. Ch ris t 

has set the order, Christ has given the method, Christ 
has shown the manner. Make disciples by baptizing 
them and by teaching the m. 

Of course this does not mean that the very first 
th ing a minister does is to baptize people. Let us 
look at Acts 2 once more. Peter and the other Apostles 
preach the Word in all the languages of the people 
present in j erusalem; every one heard about the 
mighty works of God . Moreover, the audience on that 
day of Pentecost was made up of devout men, Jews 
from every nation under heaven. These Jews knew 
the Old Testament so that ]>eter was much to the 
point in quoting to them prophecies which were 
familiar to them. Peter instructed them by proclaim
ing the resu rrection of Jesus in the light of Old Testa
ment prophecy. Then when they came to a knowledge 
of the truth and asked wha t they should do, Peter 
informed them to repent and to be baptized. After 
they were baptized, the actual work of continuous 
instl'uctioll faithfu lly pe rformed by the Apostles be
ga n. Teaching, then, refers to the work of the servant 
of the ''''ord who is in the process of making disciples 
by leading them constantly along the path of truth . 
Teaching means to make disciples by building them 
up in the grace and knowledge of the Lord Jesus 
Christ. 

The Lord commissions his servants to preach the 
Word fa ithfu lly. When people are gripped by that 
Word and acknowledge Jesus as their personal Savior, 
nothing prevents them from being baptized : they and 
their child ren. After baptism the work of instruction 
eommences for the perfecti ng of the saints and the 
buildi ng up of the bod y of Christ. 

At times the mistake has been made to read the 
Great Commission mandate as consisting of four 
steps: go, make discjples, baptize, teach. '~'e have 
already seen that the first step is subordinate to the 
second. To bc precise, the verbal form "go" is a 
participle in the past tense and is subord inate to the 
imperative verb form "make disciples." The reading 
is: "When you have gone, make disciples." But the 
thi rd and fourth steps are also subordinate to the 
sccond. That is, the :;teps of haptizing and teaching 
eons titute the wny of making disciples. Christ tells 
his servants to make disciples by haptizing and 
teaching them. 

Perhaps il' is somewhat sim plistic to say that in 
the work of making disciples the emphasis fa lls on 
the second step. Of course, no one wishes to mi n
imi ze the importance of baptism as well as the work 
whit'h leads up to it , hilt the work of teaching 
believers who have becn haptiz<.--d takes time, calls 
fo r patience, and demand.~ enduran<.:e on the part 
of the ministcr of the Word. Thc task of the 
minister of the \\ 'ord is to perfect that whieh is 
lal'king in the faith of the believer. It is the min
ister's duty "to feed the church of the Lord, which 
l ie purchased with His own blood" (Acts 20:28). To 
qllote the words Palll wrot e to Timothy in his first 
letter, "Rc thou an cxample to them that bclievc, in 
word. in man ner of life, in love, in faith , in purity... . 
Give heed to reading, to exhortation, to tcaching ... . 
Continue in these things; in doi ng this thol1 shalt save 
both th yself and thcm that hear thee" (4:12, 13, 16). 
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Confusion about quotas - F rom time to time 
q uestions and discussions arise among us about our 
ch urches' "quota" system of givi ng. In some areas the 
failure of a church or c1assis to meet its "quotas" 
seems to be regarded as a kind of delinquency. I was 
surprised and a li ttle amused at the apparent con
sternation that recently greeted a classical treasurer's 
announcement that the churches were 6% in arrears 
on their quotas, for in other areas of the denomina
lion, notably in some of our Canadian classes there 
is a tendency to regard raising 50 or 60% of the 
quotas as about all one could reasonably expect from 
the poorer, immigrant churches, whose incomes arc 
on the average somewhat lower and whose livi ng 
costs arc generall y higher than those in the more 
afFluent "States." 

In observing these discussions one soon hecomes 
aware that this traditional system of per-family quotas 
determined by classes and synods is coming to be 
rather widely regarded as a kind of tax which every 
local church member or family is, if a t a ll possible, 
morall y obligated to pay. If these quotas were reall }' 
such a tax they wou ld be one of the most un fair and 
indefensible methods of raising money that cou ld be 
devised. 1s it not perfectly ob vious that the incomes 
of our members and families differ w idely, and that 
such fi xed amounts, which for some are very easily 
given, wou ld be fo r others burdens or even impos
sibili ties? W hat civil government would consider 
SU d l a method of rais ing money? Should the ch urches 
be less considerate of the ind ividual needs and cir
cumstances of their members than the civil authori ties 
are? 

What does God's Word leach? - Nowhere in 
Cod's ,"Vord is there any command or encou ragemen t 
for such a "flat-rate" mcthod of "giving." In the Old 
Testament, although there were nomina l assessmen ts 
which were the same for all sllch as the half-shekel 
poll tax (Ex. 30:11-16; Matt. 17:24-27), even the offer
ings prescribed fo r a mother were less for the poor 
than fo r the rich (Lev. 12:8) and the regular require
ment for the worship of the Lord was a t ithe or ten th 
of one's income. 

Rev. Peter De JOIlf!, Is Ilflstor of the Christ.ian Refannef/ 
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When we tum to the New Testament , where d o 
we find any indication that such a law as (hat given 
for the temple still applies to the support of the 
church? One can only argue with a measure of plau
sibility th at if in the Old Testament <\ tenth of one's 
income was to be expected from Cod's people for 
the suppor t of the temple, in the New Testament, an 
era of far more abundant revela tion and greater 
responsibility, including that to bri ng the gospel to 
the whole world, the C hristian should not be ex
pected to d o less . 

This giving of the Christian, however, is never 
put on the level of taxation , much less laid down as 
a "flat-rate." TIle New Testament teaches us to give 
"as we may prosper" (I Cor. 16:2) and each "as he 
hath purposed in hi s heart: not grudgingly, or of 
necessity : for God loveth a ch eerful giver" (ll Cor. 
9:7). It always places the emphasis on the relationship 
to and concern for Christ and his people which must 
prompt the giving. 

Quotas are not "Assessments" but averages 
In the earlier years of om church's history, the classes 
and synods spoke of "'assessment s," b ut in 1939 the 
Synod observed that this term had no place in the 
churches' giving and should be d roPl>ed and that 
"with respect to all the work in God's kingd om, for 
which we as a Christian Reformed Chu rch are jointl y 
responsible, we use the term 'quota' to indicate the 
amoun t pel' family recommended by Synod to the 
congregations" ( Acts 1939, p . 72 ). 

1t is to be feared that although the term "assess
ments" has been droPI>ed for th irty years, the idea 
it expresses still lingers or is returning. The only way 
in which our q uota system can be justified is by rec
ognizing it as what it was intended to he, a statistica l 
average to inform each member of the average 
amoun t which must be contributed through out the 
denomination if the churches' common educational, 
missionary, and other labors are to be carried out at 
the level planned by the Synods. If that average is 
to be met, obviously some will have to give more, 
much more, because other.~, less affl ucnt or in smaller, 
morc heavily b urdened churches can only be ex
pected to givc less. Any effort to make of it a flat 
rate, taxati on scheme is to degrade it into an abusc 
ullwOlthy of the church of Chris t and its worship of 
its Lord . 

The abuse of quotas - If we try to look a t th is 
m:t tter of giving in its proper, biblical, spir itual per
spective we must observe that the motivation tha t 
prompts us to give fo r "quota" causes must always 
be our consciousness that they are actually serving 
the cause of Christ and his gospel in such a measure 
that oUl' love for him dema nds that we give them 
our support. The motive for giving must neve r be 
allowed to degenerate in to the idea: "Synod has 
com manded! yOll mllst pay up'" 

There are indications that the latter is what is 
happening; and , when it docs, Christian givi ng may 
be perverted into the kind of abomi nnlion Cod 's 
prophets taugh t us he ha tes. W hen the Synod or a 
classis a llots a quota for matters wbi('h (':l IIll.lt ...",,' 
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mand the support of the churches or their members 
because they a re not plainly promoting the cause of 
the gospel (or for causes which may even be inter
fering with the progress of tho gospel), no one has 
a right to try to press a church or a member into 
paying them. 

Someone might say: "But our synods and classes 
would never do such things l" H ave you read the 
Acts of Synod or the mi nutes of your classes la tely? 
Just consider a few recent decisions. Our 1970 Synod 
placed a $73,000 item for a "Race Committee" under 
the Home Missions Budget for which our families are 
asked to contribute a $40.50 quota. in the Apri l issue 
of TOIlCH AND l'RuuPET I pointed out at greater length 
the impropriety of calling such projects as studying 
racial inequalities a nd trying to improve housing i l l 

slum areas, regardless of how desirable such projects 
might be, "home missions." 

Under Foreign Missions the work in Nigeria is by 
far the largest we are carrying on. Not only does our 
medical and educational work there now far exceed 
our evangelism, but in that fi eld we are also now 
committed to fully supporting a union seminary which 
does not and cannot teach exclusively Reformed doc
trine, and our last Synod again denied the request of 
the Tiv Church for help to establish a truly Reformed 
seminary. 

In connection with Calvin College our last Synod 
has approved the development of a graduate-study 
program which is not to be under church control, but 
at least at the beginning is to be partially fin anced 
by church quotas. 

The Synod's dealing with a request from the 
United Calvinist Youth organization is of particular 
in~erest. Two years ago that organization appealed 
to Oll r young people's organizations and our churches 
fo r money to build an extensive administration build
ing but could not arouse enough enthusiasm for the 
project to carry it out. Last year it requested the 
Synod to be placed on the list of accredited causes, 
but this effort too did not arouse sufficient support. 
Nnw it has requested th at the Synod levy a "quota" 
of $1.00 per fa mily per year for three ycars for this 
purpose. T his request the Synod obligingly gra nted 
and now the building is going up. H ow can one 
justify the Synod resorting to quotas to support a 
project over which it exercises no control when it 
has been demonstrated for two years that that project 
could not gain the support of the young people and 
the chu rches on the basis of its own merits? Is thi s 
not a perversion of the whole princi ple of Christian 
stewardship? 

To take one more example from the decisions of 
a classis, Classis Grand Rapids East at a recent meet
ing decided to loan .u5,000 of classical building funds 
to a Pentecostal church for its building just because 
that church happened to be made up of black people. 
Objections to sl1ch misllse of funds for churches teach
ing non-Reformed doctrines while denying them to 
need y churches within· the classis were ignored. 

Responsible giving needed - ' Vhen such actions 
are being taken by Synod and classes does it not be
come the duty of each consistory and church member 
to face the q uestion whether or to what degree each 
can and should out of loyalty to Christ continlle to 
contribute to such causes? Someone may object that 
these eases r have mentioned are exceptions, that 
many activit ies are continuing which merit our full 
support. That may be true, and we want to continue 
supporting them. 

But does not the existence of an increasing number 
of questionab le or objectionable decisions make it 
necessary that we begin to give responsibly, where 
loya lty to Christ demands it and not just give blindly 
where the Synod or Classis may allot a quota? 
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