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IS THIS THE IIBRIDEII CHRIST BOUGHT? 

LAURIE VANDEN HEUVEL 

A IlEPORT AND REACTION TO 
PROFESSOR HUC H KOOP'S LECTURE, 

"The Church Goes Underground'" 

O N MONDAY EVENING, March 9, 1970. the 
Reverend Hugh A. Kopps, an ordained Ch ristian 

Reformed minister servi ng as a teacher in Western 
Theological Seminary, Holland, Mich" spoke to a 
public meeting held in the Calvi n Theological Sem
inary building, Grand Rapids, under auspices of the 
Woodlawn Christian Reformed Church. His topic was, 
"The Church Goes Underground." 

In his lecture Prof. Koops contended that the mis
sion societies and Sunday Schools started as under
ground move ments which were later incorporated into 
the life of the Ch urch itself. Using this fact as 
justification for the current existence of an under
ground church among us, he the n went on 10 show 
that this large underground church movement is a 
rcaction to the failure of the organized church as we 
know it to worship and witness effectively. He 
poi nted ou t that the organ ized church today is in real 
trouble. Membership rolls are decreasing. Church 
attendance is declining. Ministers are leaving the 
min istry. Seminarians show a strong aversion for the 
regular parish ministry and are seeking other kinds 
of service. 

Koops pointed out that most of the criticism of the 
church is coming from with in rather than from with
out. Some Christian Reformed young people and their 
sympathetic leaders are asking, Why do we have to 
observe set times for worship? Why have a sct place 
for worship such as we usually flnd in the structured 
organized church? Why must we dress up for church 
worship? (Read Exodus 19:9-25) Why do we have to 
abide by ru les and regulati ons laid down by ecclesias
tical assemblies? \Vh y must we sit on pews rather 
than on the Soar? \Vhy must we have ordained min
isters and duly installed e lders and deacons? Why 
must we sing only some old songs imposed upon us 
by the instituti onal church? Why can't we sing our 
own songs? 

Here are a few examples of the songs whieh some 
Christian Reformed young people (not all) are using 
in various types of gatherings. 

Laurie Vaude" lleuvel, 0 8rocluote of Calvin College, i9 Mrs. 
T/lOmas C. Vanden Heuvel, u;ife of the ,>astor of Central 
A venue Christiau Re/onned Church, Holumd, Michigan. 

LORD OF THE DANCE 
I danced in the monling when the world tI)(lS begun 
And I danced in the moon and the stars and the sun 
And I came do wn from heaven and I danced on the 

earth 
At Bethlehem I had my birth. 

I dancecl for the scribe and tile Pharisee 
But they would not ciance and they wouldn't follow 

me. 
I dallced for the fIShermen, and James and John 
They came with me and the dance went on. 

I danced on the Sabbath alld I cured the lame 
The holy 1Jeople said it was (l shame 
They whipped ane/. they stripped and al ey hung me 

0 " high 
Alul they left me there OIl a. cross to die. 

T danced on a Frida y when lfle sky Itlmed black 
Tt's harel to dance with the devil on your back 
They buried m y body and they thought I'd gone 
But I am tIle dance and I still go on . 

They Cllt me down and I leaped tlP high 
I am the life that'll never, never die 
I'll live itl you if you'll live in me 
I am the I..ord of th e Dance, said he. 

Chorus: 
Dance, tJum, wherever you may be; 
[ OIn the Lord of the Dance, said he. 
And I'll lead you all wherever you may be 
Alld I'll lead you (lit in the dance, said he. 

Another "new song" is: 

NOAH'S ARK 

Verse one: 
The Lord said to Noah 

You better build an arci-arcie 

.Hake it out of hickory barkie, barkie 

Children of the Lord. 


Verse t wo: 
The Lord said to Noaci 

Th ere's going to be a flnody -floodie 

Get them children out of the muddie-muddie 

Children of the Lord. 


Verse three: 
The animals Owy came ill, they came in by twosies, 

twosies 

Elefants alld Knngorosie-rosies 

Children of the Lord. 




Verse four: 
It rained and it rained for forty nights and daysies

daysies 
Almost drove the animals crazy-crazy 
Children of Ol e Lord. 

Verse five: 
The sun came the slIn ca me and dries UI1 the f(lll(iie, 

fundie 
Everything looked. fille and dallciy, dandy 
Children of the Lord. 

Verse six: 
The animals they came out they came a li t by 

threesies-tIireesies 
Chimpansees and bl/mble beesies-beesies 
Chiklren of the Lord. 

There were many other songs in the booklet which 
was given to me. Almost all are very poor with regard 
to poetic structure and grammar. None are really 
confessions of sin in the deeper Biblica l sense. Almost 
all continually emphasize ideas of the hope for uni
versal brotherhood, "freedom," the abolition of racial 
prejudice, loving the neighbor, and the like. Theyare, 
for the most part, songs wh ich one could sing if only 
he is a loyal American or a merely decent human 
being. Of the need for the spiritual re-birth through 
the Spirit of Cod there seems to be little awareness. 
Theological discernment is almost totally lacking. 

Some you ng people feel that "the tradjtionalists" 
are maintaining tradition just for its own sake. I·lave 
these young people ever seriously examined the ev
idence in Scriptllre upon the basis of which the church 
creeds - the Belgic Confession , Heidelherg Catechism 
and Canons of Dort for the Christian Reformed and 
other churches - say what they do? 1·lave they ever 
really given historical and traditiona l Christ ianity "a 
fa ir shake?" Are today's youth perhaps blindly fo l
lowing some misguided leaders? 

It may be that some of those who are involved in 
or are promoting the underground church do not 
rea lize the fu ll implications of what they are doi ng. 
But this is serious business - dead serioust It is all 
part of a movement on a national and international 
scale to get rid of the church. Even the Roman Cath
olic Church feels the threat of a rebellious "under
ground church" movement. Life magazine of March 
20, 1970 says: "P aul has said that he is open to any 
change in the Church-except where fundamenta l dog
ma is concerned .... Paul is bedeviled not only by the 
erosion of traditional theology, but by the breakdown 
of convent discipline, the creeping aceeptance of 
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divorce, the rebell iOus demonstrations by priests and 
seminarians and the growth of an 'underground 
church' defying ecclesiastical laws." 

Not long ago Life magazine carried a lengthy 
illustrated feature on the remodeled church buildings 
across our land. My blood froze in my veins as 1 
read it. It vividly portrayed churches remodeled into 
restaurants, dance halls, homes, art galleries and mu
seums. Is this what we want in the Christian Re
formed Church? 

Not long ago Time magazine predicted that in ten 
years denominations will no longer exist. will that 
be true of the Christian Heformed Church? I pray 
earnestly that it will not. But if the underground 
movement continues to grow, the Christian Reformed 
Church will most certainly fa ll. Make no mistake 
about it. 

Satan works so subtl". If he would come to our 
young people and say, ''You must quit this habit of 
going to church," a few might obey but most would 
resist him. So he comes in different garb, a wolf in 
sheep's clothing. He tells them that the institutional 
church is dead, irrelevant, unable to communicate to 
their neoos. He appeals to their pride and convinces 
them that they cannot function in the organized 
church anymore. He makes them dissatisfied with 
rules, regulations, office-bearers, ordained ministers, 
true preaching of the Word. He produces through 
them a spiritual anarchy which could result in SPIR
ITUAL DEATH. 

In 1969, staff members of Ladies Home Journal 
conducted a survey in which they interviewed one 
thousand women from various climes of life. Almost 
all, while still holding membershi p in some church, 
admitted that they never attended churcll. When 
asked what the church should do to regain their in
terest, the amazing reply of marly was this: "If 
preachers would preach the way they did when I was 
a little girl, then I would go to church." 

Liberalism has descended on a lmost every existing 
denomination and it is upon us too. It is because I 
am convinced that the Christian Reformed Chu rch is 
in jeopardy that I take great personal risk to sound 
the alert and urge action. We are dealing in this 
article with the area of worship but an article equally 
disturbing and intimately related could well be writ
ten on the attacks which Satan is making on the 
historical character and verbal inspiration of the Word 
of God within our own denomination. 

The Professor Likes It 
Prof. Koops offered an enthusiastic description of 

the ''beautiful freedom, tremendous ecumenicity, and 
sweet fellowship and sense of community" which ex
ists between the participants of the underground 
church. He said that many "underground churches" 
are serving their own communion, baptizing their own 
children and performing thei r own marriages. "Very 
soon the Christian Reformed Church too, will pass 
through other stages. There will be group commu
nion in homes and even baptism and marriage cere
monies within this more intimate context, without an 
ordained minister." 

The speaker made it abundantly clear that the real 

hope for the survival of a dynamic Christianity lay in 
the pursuit of the goals set by the unstructured under
ground church. This is the group that really knows 
how to worship. It crosses al1 denominational lines 
(these are, after all, man-made, Prof. Koops asserted), 
and brings together people of all varieties of "faith" 
into one grand communion. Thus a closeness is 
achieved in which people can discuss their work, their 
problems, and their religious experiences. 

T hese are the people who are really doing the wit
nessing of the church. They are witnessing with 
respect to the problem of air pollution. They call for 
the easing of racial tensions. They expose the presence 
of poultry monopolies in certain counties, and so forth. 
Significantly. no mention was made of the worship of 
God as the purpose of church worship. The emphasis 
appeared to be predominantly horizontal, of man to 
man rather than of man to God. This is not to say 
that the man to God relationship is altogether missing 
in the "new worship" of the underground people, but 
it is obviously not of overwhelming importance. 

What About Preaching? 
A question and answer period followed which 

proved to be as revealing as the lecture itself. In the 
process of answering questions from the audience, 
Prof. Koops expressed his views on preaching. If there 
is to be prcaching, he said the sermon ought not to 
last longer than thirteen minutes. It must not be in
structive but merely inspirational. A dramatic pres
entation of Christ's intervention in history or some 
such theme is perhaps most appropriate. 

This writer understands that classes for religiolls 
instruction are being held under sponsorship of this 
underground church movement. There are no rules 
and no binding authodty as to the content of what is 
being taught. This must result in a form of spiritual 
anarchy in which each one teaches and believes what 
is ri ght in his own eyes. It is not at all imposs ible 
tha t such a "church" cou ld deteriorate into the mys
tical spiritualism experienced in many hippie com
munes. There must be law and order in a nation or 
she will fall . There must be law and order in the 
church too, or she will most certainly fal l. 

One person asked if the proclamation of sin, re
pentance, and faith in Christ as Savior from sin com
prised a significant part of the underground ch urch's 
explained further by saying that the fact of sin and 
witness to the world. Prof. Koops said it d id not. He 
salvation is simply assumed and this church is out to 
show the world how to live with respect to such 
things as anti-pollution, racial integration, exposure 
of monopolies, and the like. He said that these people 
seek to express Christ's sacrifice in terms of their 
sacrifice to the community. One person asked if Prof. 
Koops envisions any merging of the underground 
church and the institu tional church in the foreseeable 
fu ture. Professor Koops replied by saying that he did 
not envision such a merger. He felt that the under
ground church would grow so fast and so large and 
wOll1d affect the organized church so greatly that 
eventually the organized church would cease to exist 
and would be replaced by the movement of the under
ground church. He admitted that small vestiges 



(remnants) of the organized church might remain in 
various localit ies, but wauld be ineffective for alJ 
practical purposes, He said, "Why have denominations 
anyway? They arc only man-made, a product of the 
development of American history. Other countries do 
not have denominations. \Vhy should we?" 
No Authority in the Underground Church 

Another observer asked what part confessions, 
creeds and catechism should play in the functioning of 
this new church. Prof. Koops replied that these arc 
beautiful documents and the young people shou ld 
know abou t them. Their binding force as now 
acknowledged by the Christian Reformed Chmch was 
not mentioned. 

A question was raised with regard to discipline in 
the underground church, to which Prof. Koops replied 
that there was no discipline for two reasons; First, 
there were no membership rolls, and second, the con
fessing of sin to one another in the confines of worship 
provided its own discipline. 

Another observer asked about the necessity of 
maintaining the offices of minister, elder and deacon 
in this new kind of church. Prof. Koops answered by 
saying that the New Testament saw a need for min
isters, elders, deacons, evangelists and teachers, so 
they ordained them. But this act was not binding for 
all future ch urches. Times change and needs change. 
If there is a need for these offices, let's have them. 
If there is no need, let's not. 
Two Dangers 

The only two dangers which Prof. Koops sees with 
regard to the underground church are that it might 
become too exclusivistic and also organized to the 
point where it too becomes an institution . It is 
signincant to note here that he did not mention the 
greatest danger of all , the eventual annihilation of the 
Reformed faith itself in such an uncontrolled, inter
faith setup. 

In hi.~ book, The Protest of a TrolllJfed Protestallt, 
Harold O. J. Brown says: 

"If twentieth century Christian worshi p is syn
cretistic, it is not fulfilling its purpose. As syn
cretism it can neither ple.lse God, nor help man. 
I t is not a question of religious purism or 
Puri tanism. It is simply •• matter of fact. If the 
God of the Bible is really God, we cannot serve 
him each in his own wa\': we have to serve him 
each in His way. The -.~pread of unrecognized 
syncretism is attacking the vi tals of the church. 
Intellectually, it is a problem in the theological 
seminaries . it is a tremendous and growing 
problem in worsh ip .. 

"The only way to bring the different Christian 
traditions together in worship is to tone down 
doctrine and emphasize ceremony and ritual. 
This is precisely what is taking pl ace. . 
Religious ritual without doctrine ultimately 
becomes self-mystification, and points in the 
same direction as the "religious' use of L.S.D . 
toward feeling and 'experience' which cannot he 
interpreted or communicated." 

Author Brown demonstrates even further the grave 
errors of the ecumenical worship and social activism 
when he says: 

"Instead of talking and preaching about it 
(ecumenical unity), which might involve them in 

a discussion of their doctrinal differences, they 
prefer to worship together. But in so dOing, both 
sides imply that their doctrinal commitments 
mean nothing important. As soon as th is kind of 
thing is established , it means ultimately that both 
sides are cutting themselves off from Christ, and 
will have only each other, in a kind tof Christian 
togetherness - without Christ. 

"There is a major difference between ccumen
ism within Christianity and inter-faith contacts 
which embrace other great religions. But to the 
extent that ecumenis1l1 minimizes the importance 
of doctrine and the content of religions cere
monies, as is currently being done in e<:umenical 
worship, it is laying the necessary groundwork 
for inter-faith worship, which is religion wi thou t 
doctiine, without meaning, and ultimately with
out Cod. The so-called 'radica l theologians' who 
want to dispense with God in their theology, are 
only the intellectual expression of someth ing 
which is very widespread on the level of every
day Christian life and worship." 

Author Harold Brown conti nues: 
"The current activism of large segments of the 

major churches is in part a responsible and nec
essary recognition of the fact that the church 
lives in the world with the rest of mankind and 
has obligations to the world. Tn large pa rt, how
ever, it is a Sllbslitflle for the church's p rimary 
commitment, which is to God and to his truth ." 

It is difficult for this writer to suppress the desire 
to expose and explain the weaknesses and errors of 
many of the ideas expressed hy Prof. Koops. In view 
of the fact howevcr, that lllany of the readers of these 
pages are thoroughly acquainted with the teaching 
of Reformed doctrine concerning the true nature of 
the church, I will he content at this time si mply to 
lay this matter hefore you, providing a few guidelines 
for discussion and throwing out a chall enge for action. 
The younger generation has coined an excellent and 
popular phrase, "tell it li ke it is," and that is what T 
am attempting to do. 

Prof. Koops has heen given an appointment to 
lecture at Ca lvin Seminary for the next year by the 
Board of Trustees. Knowing that he has signed the 
Form of Suhscription requi red of all ministers in the 
Christian Heformed Chl1l'<:h and that his mi nisterial 
credentials now reside in a Christian Reformed 
Church, it is d ifficult to understand how he can give 
impetus so freely in public assembl y to a movement 
whose goals are so clearly a violation of the Belgic 
Confession and the Church Order and the Form of 
Suhscripti on which he signed. (Subsequent to the 
writing of the first draft of this article, it was learned 
that Prof. Koops has turned down the invitation to 
teach at Calvin Seminary.) 

A Confession and Some Questions 
It must be confessed before we proceed any 

fu rther, that it is probably true that the institutiona l 
church and too many of its pastors have indeed 
reneged on their duties in the area of pastoral con
cern, ei ther consciously or unconsciously so. It is 
likewise true that the institutional church has neg
lected to uti lize its young people in the best way 
possible. H owever, much has been done to remedy 
this situation in the recent past. 



But, having conceded that the institutional church 
has certainly had its faili ngs, we must now ask in all 
fairness to our precious parents and grandparents, in 
all fairness to the faithful pastors and the beloved 
denomination that nurtured us , has the segment of the 
younger generation which is now rebelling, and their 
d isgruntled leaders ever seriously sat down with 
those in power to talk over their problems? It seems 
rather, that these dissatisfied leaders have taken mat· 
ters into their own hands and have organized and 
urged worship for the Ch ristian Reformed young 
people which conflicts directly with the confessional 
stand of the Church in wh ich they claim membership. 

Much of the criticism of these people is indis
criminate and misleading, very unfair to the history of 
the Church, extremely dangerous to immature minds, 
and a grave d istortion of the institutional church. 
Have these unhappy young people who are now 
rebelling given unstintingly of themselves in their 
own loca l Young People's Societies, in their visits to 
the poor and ill in their own congregations? l'erhaps 
they should consider thi s statement: ",Vhat's wrong 
with the Church today may be ME." 

The Unde rground Church a nd the Be lgic Confession 
The question may well be askcd at this point, how 

do the ideas of the underground church to which 
Prof. Koops has given impetus, conAict with the Belgic 
Confession? For an nmwer I would refer you to 
Articles 29-35, found in the back of the Psalter Hymnal. 
These art icles deal with the marks of the true church, 
nnd wherein it d iffers from the fa lse church, the 
government of the church and its offices, the ministers, 
elders and deacons, the order nnd discipline of the 
church, the sacraments, holy baptism and the holy 
supper of our Lord Jeslls Christ. 

To show how these sa me idens conflict with the 
Christi an Reformed Church Order, permit me to 
point out just a few perti nent articles. 

Article 51 - The congregation shall assemble 
for worship at least twice on the 
Lord 's day to hear Cod 's Word, to 
receive the sacraments, to engage 
in pra ise and prayer, and to presen t 
gi fts of gra titude. 

Article 52 - The consistory shall regu late the 
worship services. The consistory 
shall see to it thnt the synodically
approved Bible versions, li turgical 
fo rms, and songs are used, and that 
the principles and elements of the 
order of worship approved by 
Synod are observed. 

Article 53 - The min isters of the Word shall 
. conduct the worship services . 

Article 54 - In the worshi p services the minister 
of the Word shall officially explnin 
and apply Holy Scripture. 

Article 63 - Each church shall instm ct its youth 
- and others who are interested in 
the teaching of the Scriptures as 
formu lated in the creeds of the 
church, in order to prepare them to 
profess their fai th publicly and to 
assume their Christian responsibil 
ities in the church and in the world. 

Article 64 - Catechetical instruction shall be 

supervised by the consistory. The 
Heidelberg Catechism and its Com· 
pendium shall be the basis of in
struction .... 

(See also articles 2, 5, II, 20, 24, 85, 86, 87) 
It is obviolls from the foregoing description of the 

underground church and its thinking, that we in the 
CRC are obliged to maintain our position as a strictly 
CONFESSIONAL CHURCH. 

Sig nificant State me nts 
The Ch ristian Reformed denomination would be 

well served if, in the very near future, its members 
would undertake a study of Calvin's Institutes, Vol. 
II , Book IV, entitled "Of the Holy Catholic Church ," 
and also of the valuable books written by Dr. Peter 
Y. De Jong, Taking Heed to the Flock, The CllUrch's 
Witness to tile World, and The Ministry of Mercy 
For Today. These Iny out most clearly what was 
through the ages and what is now the task of the 
elders and deacons and the task of the church in its 
witnessing to the world. 

There nre also n number of shorter treatises which 
would be most helpful at th is time: a sermon preached 
by Dr. Joel Nederhood on the Back to God Hour and 
reprinted by the Back to God Hour office in its Radio 
Pulpit pamphlet of October, 1969. The sermon is 
en titled, "Wlmt's Worship?" Other art icles include: 
a letter to the edi tor by Rev. Edward Heerema 
describing an underground church service in the 
November issue of TOIICH ANI) TIIUMPET, 1969, an 
article by Hev. J. T uininga in the Jnnllary, 1970 issue 
of TOIICH ANI) TnUMPET, an article by Professor John 
Zinkand in the December, 1969 is....lIe of TOllO! AND 

TRUMPET, an article by Dr. Edwin Pa lmer in the 
November, 1969 issue of TOIICH AND TRUMPET, a lucid 
article by Rev. John H. Piersma in the August, 1969 
issue of TOIICH ANI) TIIUl\!I'I:.., and an article entitled 
"Come .. . Let Us Worshi p" in the September 5, 1969 
issue of Th e Banner. 

Articles like those which have been listed and the 
one which YOll are now reading would be considered 
in flammntory, too controversial, if not schismatic by 
some people. But may J suggest that those who are 
upholding the Reformed fai th as expressed in the <.'On
fessions are not the ones who are raising controversy 
or appearing to be schismatic. It is rather those who 
are undermining and devaluating the confessions who 
are tearing the "bride" of Christ apart. 

To the BaHl e! 
The Christian Reformed Church has fa llen upon 

d ifficult days. Its very existence as a denomination is 
being threatened in a vcry real way. Let no one 
think that it cannot fall. It is falling. Some may doubt 
this, but if they do. it is perhaps because they Inck 
an intimate knowledge of what is going on and I or 
they are insufficiently grounded in the Scripture and 
the refore are unable to d iscern truth from error. 
Whether or not the Christinn Reformed Church capit
ulntes completely to a social gospel sell-out and to 
views of Scripture which are a complete denial of 
the historical character of divine revelation will de
pend solely on what you, the believing laymen, do to 
prevent it. 

There is an urgent need for all consistories to 



examine if this underground church typifies that kind 
of church they want for their children and grand
children. They must ask if this kind of church is one 
which is obedient to all that Christ demands of his 
church in the Word, explained and enforced by the 
confessions and Church Order to which we subscribe. 
Is this undergrou nd church the "bride" which Christ 
bought? Consistories must also face squarely this 
question: Do we want our future leaders to be 
trained or influenced by men who lead or support an 
underground church of this type? It is a provable 
fact that Dr. Nicholas \ VolterstodI, Chairman of the 
Department of Philosophy at Ca lvin College, and Rev. 
Eugene Rubingh , Recruitment Secrctary for the Board 
of Foreign Missions, are examples of such leaders. 
(See Refomled Journal, Feb., 1970) Paradoxically, 
PI'Of. Wolterstorff serves on the Liturgical Committee 
of our denomination. Could this possibly be one of 
the reasons for the inadequacy of the new proposed 
baptismal form? 

A debate was held between Dr. Carl Kromminga, 
Professor of Pract ical Theology in Calvin Seminary, 
Hnd Dr. WolterstorfL The Calvin College Chimes 
reported on it. Dr. Wolterstorff, in his speech, sub
stantiated much of what has been said regarding the 
"new worship" people . Dr. Kromminga, however, 
while acknowledging righ tly that there are definitely 
improvemen ts and changes which could profitably be 
made in the worship service, made a very nohle de
fense of the necessity of confessional commitments, 
the need fo r discipline, and the irreplaceable function 
of the sermon. 0 1'. Wolterstorff said that although 
proclamation was necess,n y, he was not convinced that 
it needed to be done by one man preaching. He 
thought it cou ld take place through fi lm or d rama , or 
merely admonishing one another. Dr. Kromminga 
maintained that proclamation could not be separa ted 
from the sermon. \Ve are grate ful to Dr. Kromminga 
for his position and the courage and willingness with 
which he defends it. 

Rev. Donald Postema, Christian Reformed pastor 
of the Campus Chapel in Ann Arbnr, Michigan wrote 
an article in the Reformed Journal of March, 1969. 
In the judgment of this writer Rev. Pos.tema presented 
a grave distortion of the institutional church and a 
gross misrepresentation of the task and the mot ivcs 
of the ordained pastor. He S\lgges!'s changes whi ch 
he feels are necessary if the c1l\1 rch is to remain at
tractive to young people. Ladies' and ~len's Societies, 
catechism and Sunday School classes ough t to write 
the liturgy. The congregation should participate in 
the preaching and the serving of communion. Choral 
reading, poetry, drama, dance, fllm , dialog can be 
used as a means of proclamation instead of preaching. 

" Experimenta l Ve nture" 
In the section of Tile Ballllcr. "Our Churches Re

port," Feb. 6, 1970, the Rev. William Lenters, pastor 
of the Maple Heights Christian Reformed Church of 
Ohio, reports the following : "Our evening worshi p 
service has been an experimental venture. "Ve oc
casionall y have a short service of prayer and pra ise 
after which we either invite neighbors to our homes 
or visit the homes of friends in the com munity. We 

believe that we can share Christ more effectively in 
the context of being real friends to our neighbors. 
Another variation of the eveni ng service is the discus
sion service. Exchanging various interpretations of 
Scripture and giving expression to our commitment to 
Christ can be a refreshing experience." 

Prof. John Worst, instructor of music at Calvin 
College, has expressed his views regard ing our 
church's music in The Youllg CaiCillist, Feb., 1970. In 
his article entitled "Youth and Church Music" he statcs 
the following: 

Man, that Psalter H ymnal is bad news. Thosc 
waddayacallem - "Dutch Psalms" - are a real 
drag. Those crummy, square hymns really turn 
me off . And that choir definitely hurts; it 's a 
fright and a bore at the same time. I mea n, the 
music in this church doesn't swing, it doesn't 
groove; it just doesn't move me! How about a 
guitar and bass on the platform some Sunday 
doing some religiolls folk stuff? Or maybe some 
Ray Charles type soul jazz? l\'lan, that's outta 
sight! I would even settle for a little fi nger 
snapping by the preacher! 

Maybe this attitude is a bit extreme; yet I 
think all of us have had at least some misgivings 
abottt our dmfch's music. Let's look closely at 
thi s area of church ml1sic. Perhaps the atti tude 
expressed above has a point. ... 

... In the concept of worship there are two 
pa rties involved, the object of worship and the 
worshipper - Cod and you. 'VllO is more im
porta nt? Is worship time a t ime of hestowing 
great honor and duc respcct to Cod om Fathcr, 
or is it an opportunity to give vent our personal 
emot ions, to let Him know wha t we think of 
Him? (Aga in , a horizontal emphasis.) ... Do 
you think that a formal, dignified worship service 
is important? Do you think that it is more im
portant that religion :lnd worship be a high ly 
pcrsonal experience and that each pcrson he 
allowed to communicate with and worship Cod 
in his own way? 

i\h s. Connie Van Dyke, editor of the Young 
People's Page of The Ball ner, expresses her views on 
worship in The Young Calcillist of October 1969. They 
too do not differ substal'tially from those of Dr. Wol
terstorff and the "new worship" people. In the same 
issue of the YOlm~ Calvinist, Dr. Bcrnard Veenstra 
S,lyS: 

Young Calvinist, I submit to you that your 
label is i\ poor one: in fact it is a IOllsy one. For 
it speaks of followi ng a mere man; of adherence 
to a tradition often jllst for tradition's sake, and 
one at that which is poorly understood by both 
you and your parents; of doctrines that are not 
central to being a Christian but that fl heyl .. 
arc rather those doctrines peculiar to Calvin ism 
as a theological system. It doesn' t say anythi ng 
about the Book you hclieve is Cod's message to 
man. 

The }'Ollllg Cillcinist magazine, its annual conven
tion, and the Federation itself attempt to exert a 
great deal of influence on our young people. It de
mands much of the denominat ion's time, resources, 
and money. But the sign ificant thing abou t it is that 
there is no ecclesiastical control over this organiza
tion. If any consistory has objections to the influence 
exerted, it is powerless to change the organization be



cause of the complete lack of denominational control. 
Certai nl y overtmes to Synod requesting control arc 
very mu ch in order at this time, especially in view 
of some of the ideas which have been propounded 
through it. 

[n my research on this subject of "new worship" 
I have continua lly run across terms sneh as these: the 
underground church is a "community of life," a "com
mUllity of joy," a "new society." There is no recogni
tion given to the fact that th e church always has been 
a community of life and joy. There is no reference 
made to its being a "body of believers." There is little 
evidence of doctrinal d iscernment . These "community" 
phrases are becoming as trite as the " tradit ion" 
phrase which they ridicule. 

What to Do? 
A discernin g reader will discover that all the 

people mentioned above occupy strategic positions of 
leadership in our denomination. All, with the possible 
exception of ~·I rs. Van Dyke and Dr. Veenstra, have 
signed the Form of Subscription. All speak very 
free ly and authoritatively about their views, a nd yet, 
none have fol lowed the procedure of Consistory, 
Classis and Synod, as outlined by the Form of Sub
scription which statcs : 

And if hcreaftcr any difficu lties or different 
sentiments respecting the a foresaid doctrines 
should arise in ou r minds, we promise that we 
will ncithcr publicly nor privately proposc, 
teach, or defend the same, ei ther bYJreaching or 
writing, until we have fi rst reveale such senti 
ments to the Consistory, Classis, or Synod, that 
the same may there be examined, being ready 
al ways cheerrully to submit to the judgment of 
the ConSistory, Classis, or Synod , under the 
penalty, in case of refusal, of bei ng by that very 
fact suspended from our office. 

I t is ironic, isn't it, that thc very denom ination 
which th ese people are devaluating is the same one 
which pays the ir salaries. One wonders if it has ever 
occulTed to the advocates of the "new worship" (which 
is so clearly a violation of 0\11' con fessional standards) 
that the words and actions which they use to in
fluence Christian Reformed youth against the official 
stand of the Church place a real "bind" on the con
sciences of those who sl1pport w ith their gifts, the 
denominational projects. Circl1mstances s\lch ;\s th ose 
described in the foregoing lines make "giving" less 
than cheerful , if not impossi ble fol' many. 

There was a man named Tobiah who opposed 
Nehemiah at every turn. He was an enemy of the 
church. And can you believe it? When Nehem iah 
left the cou ntry for a t ime, Tobiah was given an apart
ment in the temple! Ri ght in thc temple which he 
had opposed! But Cod's people we re angry about it 
and they refused to bring in their tithes and offerings. 
The Levites, the religious leaders, had to go out into 
the fields and work fo r a living. \ >\Then Nehemiah 
came back he was FURIOUS! He demanded that 
Tobiah be thrown out of the temple and that is what 
happened. What did th e people do then? They 
brought in their tithes and offerings. And, mind you, 
Nehemiah appointed a consistory, so to speak, to take 
care of the funds! Things are not well in the Zion of 

our beloved denomination either. There a re many 
with heavy hearts. Is the withholding of money the 
only means left for the laymen, the institutional 
church , to show their disapproval of much that is 
going on? 

This underground church is 80urishing now among 
the intellectuals. But be assured that it will soon 
permeate the outlying arcas of our denomination too, 
if it has not already done so, when these leaders, 
teachers, and preachers filt er into your schools and 
your pulpits. It is perfectly obvious that the Reformed 
faith can never be p reserved or propagated in such a 
church. Only you, the laymen, by the power of the 
Holy Spirit, can stop it by employing, with haste, all 
the ecclesiastical machinery which is in your power. 
With all due respect to the faithful ministers of the 
Gospel in our denomination, do not depend on them 
to fi ght all the battles. 

Many articles have appeared on the subject of the 
underground church. To date, there has been no 
substantial action on the part of the constituency to 
stem the tide of one of the largest threats to the 
preservation and propagation of the Reformed faith in 
the future. Every person who by word or deed sup
ports tile goals of the underground church, could be 
requested by consistories to submit to their respective 
Boards or responsible consistories, a complete state
ment of their views with rcgard to all articles of thc 
Belgic Confcssion and Church Order specified above. 
It could be accompanied by a statement from the 
persons involved that the ir conduct corresponds to 
these articles. The Boards could send this on to each 
consistory which reques ts it. Any consistory which 
sends its quotas each year for the support of these 
Boards, may expect cooperation in this regard. If the 
statements or the practice of the people involved con
Aicts in any way with the above mentioned articles, 
measures must be taken to insure confo nnity to the 
official stand of the Christian Reformed Chmch. Our 
stand as a CONFESSIONA L CHURC H mllst either 
be enforced on the part of its leaders or we may 
as well abandon it and cease to be called Clirist iml 
Reformed. 

Whatever YOli think of the Association of Christian 
Heformed Laymen (ACRL), they are a group in the 
Christian Reformed Church that is concerned and 
doing something in the way of providing information 
on the state of the church to the constituency of the 
Christian Reformed Church. The Bible exhorts us, 
docs it not, to «test the sp irits" whether they be of 
God. 

There is a great deal of agitat ion these days among 
many of the you th and misguided leaders to abolish 
the preaching service and usher in the goa ls of the 
"underground chllfch." Most minis ters in and around 
the Michigan area (and perhaps others too) are be
ginning to feel its impact. This p ressure will continue 
to mou nt around the country if something is not done 
speedily to counteract it. Men and women of 
COURAGE are the pressin g need of the hour, men 
and women who count it nothing to be called "reac
tionary," "heresy-hunters," "radical right-wingers," for 
the sake of Christ and the "Bride" he loves! May 
Cod equip you to be such a man, such a woman! 



IIORE ON CHURCH BUILDINGS 

JEllE TUININGA 

O F LATE, more and more leaders in the Chris. 
tinn community are raising questions concerning 

the practice, in that community. of putting up beauti
ful, expensive church buildings which are generally 
used only a couple of hours a week, and for the 
remainder of the time sta nd empty. Specifically, the 
question is: Can the Christian community still afford 
that kind of "luxury"? Is it a responsible use of the 
Lord's money, particu larly in a day when millions in 
the world are starving and living without the 
gospel, and when many of the Lord's causes go beg
ging for funds (th ink e.g. of the rising cost of Chris
tian education and the large deficits in many of our 
schools)? 

I hear someone say: We are financia lly better off 
today than we ever were. If our parents could afford 
it, surely we can too. Pe:haps. On the other hand, 
don't fo rget th at there are many more causes needing 
support today than there were even 50 years ago. 
World development and the church's expanding wit
ness in that world account for much of this. More
over, it's not just a matter of financ ial ability'. The 
question is: Can we afford it in another way: Is it 
morally responsible? In other words, is this an effec
tive use of the Lord's money for the coming of his 
kingdom? That's the crucial question. Is the church's 
witness in the world, her impact on society, pro
portionate to the amount of "real estate" she owns? 
The church owns li terally billions of dollars worth of 
"real estate," a lot of it in buildings. Does this en
hance her witness in the world, make it more effec
tive? Or is the opposite true? Ts it a symptom of the 
church's complacency, her isolation from and indiffer
ence to, the nceds of the world in which she Jives? 
Judging by the church's impotency on a large scale 
today and her lack of cultural impact, these are dis
turbing questions. Are we spending too much money 
on "real estate" and not enough on furthering God's 
kingdom by means of a dynamic, reformational wit
ness? One writer expressed his view frank ly by say
ing that "the construction of an expensive chureh 
building in a congregation which allows many King
dom causes to suffer in 'poverty' is reminiscent of 
golden-calf-worship" ( H. Hart, The Challenge of our 
Age. p. 140 ). If this is putting it too strongly, it 
defin itely is not too lIluch to say that it is a maiter of 
priorities. William White put it this way in the Feb., 
1970 issue of the Christian Vanguard: 

of daily life. Less in buildings and grounds and 
the repetitious spending for numbers of officials 
all replicating each other's duties. 

believe Mr. White makes a valid point. We ought 
to move more in the direction of multi-purpose build
ings - buildings in which Cod's people can worship 
on Sunday, bu t which can also be used to the fu ll 
extent for other purposes during the week. This 
should be done especially in places where other king
dom ca uses suffer, e.g., a Christian school, or where 
the erection of a chu rch building would put a heavy 
fi nancial burden on the congregation. God's people 
just cannot alford to "throw around" money in lhat 
way. Too much is at stake in our increasingly secular 
society. 

I want to conclude by quoting from a recent 
article in Christianity Today by Wayne Grant, en
titled : "Rich Churches and Poor People." This article 
reminded me of the proverb: In the past when the 
churches were of wood , the people were of gold ; today 
when the churches are of gold, the people are of 
wood. Mr. Grant worked for two weeks as a pedi
atrician in a mission clinic in Nicaragua, CentTal 
America. There, he writcs, he "was overwhelmed by 
the needs of the people - pressing needs for food, 
shclter, soap." Then, taking note of the church in 
Diriamba, and comparing it with the churches back 
home, Grant writes: 

My own church, for example, is constructing a 
new educa tional building, a facility that is 
deflnitely needed. But included in the plans is a 
luxurious multi-thousand-dollar chapel. A thing 
of beauty? Yes. Of usefulness? Questionable. 
Oh, it might be just the place for an occasional 
wedding. But will such a chapel bring the mes
sage of Christ's love and forgiveness to the 
people of that corroding slum that lies within a 
few blocks of the church? l think not. They 
would feel out of place in it. 

Is God I'leased with the narcissistic building 
programs t lat have become so popular with 
many of ou r churches? Pale, sad faces of hungry 
children ran across my memory. Could wine
red carpets and crystal chandeliers fi ll the ir 
atrophied muscles, or tell them of God's love? 
r gazed at the lengthening shadow of the Diri
amba church and doubted it. 

The stark contrast of huge, beautifully ap
pointed ch urches in the midst of poverty and 
hopelessness is typical of Central and South 

\ 'Ve must consider our priorities with great and 
loving care. Tf churches are to be built, let 
them be constructed for worship and to serve 
the Christian comm un ity in other ways. It is a 
disuse of the Lord's money to build magnificent 
edillces uscd but two-and-a-half hours per week 
while other effort s go a begging .... More of 
our efforts must go to involverpcnt in the areas 
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America. I witnessed this contrast in large cities 
and sma ll pueblos, and l asked myself if the 
same sin was not infecting my own church. In 
the twilight of Diriamba, some of the arguments 
we frequently use to justify our extravagan t 
buildings looked painfully weak. 

I planned a sta ined glass window fo r our 
beautiful Sanctuary, 

but a pastor in a far land murmured 
without rebuke, 

"My church has no walls." 



IS IT STILL 

WORTHWHILE 

TO BE REFORMED 

TODAY? 
KLAAS RUN IA 

I 

An important question 

T HERE CAN BE LITTLE doubt that the question 
stated in the title of this article is a very important 

? nc for all who claim to be Reformed. Particularly 
In Oll]" time the question is of ex treme importance. 

( 1 ) In recent years we h,lve witnessed all kinds of 
I!~W theological deceloJlmeuts, which are so totally 
different from our traditional Reformed theology th at 
the old term "Reformed" seems to be completely out
dated. On all sides we hear that we have to bring 
the Gospel in new ways, so thai it will appen l to 
modern man. The message as we find it in the Bible 
is completely unintelligible to modern man. The Bible 
is fn ll of mythological stories which modern man, who 
consciollsly or subconsciollsly has accep ted the mod
ern, scientific world view can no longer understand . 
It is therefore our task to de-mythologize the Bible. 
" 'e have to take the old mythological stories and 
"unwrap" them in order to find the real message 
and then th is message has to be translated into th e 
language and thought categories of our time. Rudolf 
Buitmann, the man who started the new liberalism, 

Dr. K/l/aS Rlwia is' Professor of Th eology at the Heforlll cl/ 
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believes that the message has to be translated into 
the categories of modern existentialism , Others try to 
translate it into some other -ism. Many American 
theologians, for instance, try to translate it into the 
thought patterns of the social process philosophy of 
A, N. W hitehead . In his bestseller Honest to Cod, the 
former bishop of Woolwich, Dr. J. A .• T. Robinson, 
following the example of Paul Tillich, advocated a 
"translation" of the ell tire biblical message. Not only 
such doctrines of the pre-existence and virgin birth of 
Christ, his resurrection, ascension and second comi ng, 
have to be re-interpreted into modern language and 
ideas, but the whole biblical idea of God must change. 
We should no longer think of Cod as the transcendent 
One, the One who is far exalted above the creation, 
the One who does not need the creation but who in 
full divine freedom created this universe, but we 
should think of God as the One who is in the universe 
as the Ground of all Being (whatever that may mean!). 
Others have gone even further and have spoken of 
the "death of God,"' but this fad seems to have been 
short-lived . One hears very little of it nowadays, 
which is not surprising, for a theologian who speaks 
of the "death of Cod" is digging his own theological 
grave, A theologian, b y definition, i.~ one who "speaks 
of God," but what remains to be said by the theolo
gian, when God is dead? 

It is obvious that a ll these modern theological 
developments mean a great challenge for Reformed 
theology. What is more, they raise the question of 
this article: Is it still possihle and wor thwhile to be 
Heformed, to be just Reformed, in such a time? Are 
we not getting out of touch with the spirit of our age, 
if we still cling to our traditional Reformed positions? 
\ \l ill people not regard us as museum pieces, as ob
scurantists, as old-fashioned, antiquated fumlamen
talists? 

(2) There is the ECllmell;C(ll M ovement of our 
day, which wants to make an end to all old divisions. 
It is not denied that to somc exten t these divisions 
were mea ningfu l in the past, but in our modern age 
they have lost all relevance and they have become 
the great obstacle to preaching the Gospel. Every
where throughout the whole world union discussions 
are h eing carried on. Here in Australia they have 
heen going for some years bctween the Presbyterian, 
the ~ Iethodist and the Congregationalist Church and 
it is expected that in the near future the union will 
actually take place. But there are discllssions not only 
between the so-ca lled "free churches," but also be
tween the "free dllm: hes" and episcopal churches. In 
New Zealand, for instanee, the t1lre~ above-ment ioned 
ehnrches a re joined in the discllssions by the Churehes 
of Christ and the Church of E ngland. The usual result 
of e piscopal participat ion is tha l rhe uniting church 
adopts an episcopal structure, which means that the 
old Reformed (or Presbyterian) structure, in which the 
presbyter or the elder is the linchpin, is abandoned. 
In fac t, the elder usually disappcars completely. Three 
orders are aecepted: bishop, mi nister and deacon. The 
minister is ca ll ed the "presbyter" (which as such is 
correct, for he is also a presbyter), b ut the so-called 
lay-presbyter, our present elder, disappears from the 
offices of the church. Usually the advocates of this 



system assert that he now functions as a deacon, but 
what is overlooked is the fact that the deacon tradi
tionally (both in the Heformed and in the Episcopalian 
organization) has quite a different position. He is not 
a ruling elder, but at best an assistant of the minister. 
In other words, the governing power of the church is 
put into the hands of the minister, either locally (the 
local minister) or supra-locally (the bishop). 

As fa r as we can see, all recent attempts 10 bridge 
the chasm between the Protestant and the Catholic 
view of the church have resulted or are resulting in 
the aba ndonmen t of the Protestant heritage on this 
point. And again the question arises: Is it still mean
ingful to be just Reformed in this time? Are we not 
isolating ourselves from the main stream developments 
in Christianity? Should we really try to maintain our 
Reformed witness in this situation? 

No tradition alism I 
Before trying to an.~wer these vital question.~, wc 

want fi rst to statc one thing cmphaticall y, namcly, that 
we may not remain l~eformed fo r purely traditional 
reasons. 

(a) Traditionalism is steri le and barren, and in the 
long run it is obnoxious and harmful. Traditionalism is 
like a stagnant pool. At firs t it may look nice, but 
there is no life in it. Even worse, a fter a while it he
comes poisonous and begins to smell. 

(b) We may never forget that there is always de
velopment in history. No two periods of history are 
alike, but each time has its own problems and each 
ti me has to fi nd an answer to its problems. The old 
answers, however true in themselves, often do not fit 
the problems of the new situation. John Calvin, for 
instance, did not' speak the last word . He was a 
great man, one of the greatest men of his time. D r. 
J. r. Packer writes that "Calvin was in effect the 
producer, not merely of Protestantism in its most 
virile and thoroughgoing form, but of some of the 
most fundamental ingredients of post-Renaissance 
\ ,yestern civi lization. It is doubtfu l whether any other 
theologian has ever played so signi Rcant a part in 
world history" (International Reformed Bulletin, Oct. 
1959, p. 15). Yet he was not infa ll ible. Just as a ll grea t 
men he too was a child of his time. He had to wrestle 
with the problems of that day. For example, he had to 
deal with the Homan Catholicism of the 16th century, 
the Roman Catholicism of the Counter-Refonnation, 
following the Council of Trent. Today the situation is 
quite d ifferent. The Roman Catholicism we have to 
dea l with is that of and fo llowing after the Second 
Vatica n Counci l. This does not mea n that Calvin no 
longer has a message fo r us. On the contrary, we can 
still learn much from him and we are still proud of be
longing to the tradition which he set into motion, but 
we cannot sim ply copy his answerS. \Ve shall have to 
do our homework. Another example is that of the fa · 
mollS Synod of Dort, 1618-19. This Synod has been one 
of the most important church gatherings in Reformed 
Protes tantism. Its decisions are still of the greatest 
importance for our day. But again we must add that 
it d id not speak the last word. We arc living in a 
different t ime with different problems. The new 
Ch~lrch Order, which in recent years has been ac

cepted by several Reformed churches (The Gerefor
llleerde Kerken of the Netherlands, the Christian 
Reformed Chmch of America, the Reformed Churches 
of Aust ralia and of l\'ew Zealand) is not simply a re
vised copy of the old Church Order of Dort , but quite 
a few new articles have been added because so many 
matters had changed since the 17th century. 

Reform ed Today 
It is therefore not enough to be Reformed for 

merely t raditional reasons. If we want to be Reformed, 
we must be Reformed in om own day, Anno 1970. 

How necessary this is became qu ite evident at the 
1a.~t meeting of the Heformed Ecumenical Synod, at 
Luntercn, 1968. This Synod is a meeting of churches 
frOIll a ll over the world , all holding the Reformed con
fessions. The last Synod had to deal with some very 
concrete and very contemporary problems. There 
were the ecumenical questions: Can we join the \Vorld 
Council of Churches? Wh at shall be our atti tude to
ward the International Council of Christian Churches? 
There was the racial issue: How must raeial groups, 
living together in the same country, solve their illter
raeial problems? To what extent may they inten
tionally differentiate and insist on separate develop
ment? There was the problem of the office of the 
church: May women be admitted to all thrce tradi 
tional offices (ministcr, elder and deacon)? Does the 
Pauline injunction that women musl he silent in thc 
church still apply to our 20th century, in which 
wOlllcn generally have quite a d ifferent pl ace in so
eiety, com pared with the lst century in which Paul 
lived? 

Another striking aspect of th is Synod wa.~ that the 
differences between the delegates were to quite a 
large exten t con nected with the local or nationa l situa
tion of the churches concerned. Th is ca me to the fore 
in particular with regard to the racial and ecumenical 
questions. Delegates from countries that do not have 
a racia l problem we re most vocal in their condemna
tion of all racial discrimination and even of all d if
fe rentiation, while delegates from countries that are 
burdcned wi th these problems were much more 
cautious in their approach to the problems. This ap
plied not only to the delegates from South Africa, but 
also to those who represented various Reformed and 
Presbyterian denominations in the U.s.A. With regard 
to the ecu menical problem something similar could be 
noticed. Churches that in the ir own country are in
volved in ecumenical discussion and d ialogue (the 
Gercformcerde Kerken of the Netherlands; several of 
the Indonesian Churches) were in favour of a positive 
attitude toward the W.C.C., while churches from 
countries where neo·orthodoxy and neo-liberalism is 
dominating the National Councils were strongly op
posed to any rapprochement to the W.C.G Of course, 
this is only one aspect of the problem. There are also 
importan t theological issues involved . But it cannot 
be denied that the particular historical situation in 
which a church fi nds itself plays a great part in its 
decisions. And again it proves that we cannot but be 
Heformed in our time, Anno 1970. 

But wha t is Reformed? This important question 
we intend to answer in the next article in this series. 



Dear Jim: 

Your last letter made me happy and sad at the same 
time . I'm happy that you're willing to write about your 

• 

experiences and about what you're thinking . But it makes 
me sad, a bit angry, and sick at heart to hear about some 
of your friends who have started to smoke "pot". 

I gather that you were shocked to learn that not all 
the kids who smoke marijuana can be classified as the 
campus "bums". Well, you're not alone in that feeling, 
Jim. There are also many parents who associate the use 
of drugs with long hair, bare feet, and hippie dress. 
And, because they have provided their children with good 
homes, trained their children to be neat and clean, edu
cated their children in Christian schools, and heard 
their children make public profession of faith, they ~ust 
cannot imagine their sons or daughters smoking "grass 
or using any other kind of drug. 

It's been demonstrated again and again, however, that 

the use of drugs is not limited to one particular social 

class, but is to be found in every part of our society . 

This unavoidable fact has raised the question as to why 

increasing numbers of young people are turning to drugs . 

All kinds of reasons are being given, such as the example 

of pill-taking parents, experimentation , anxiety , desire 

to identify with the group, longing for greater percep

tion, etc. It seems to me, however, that there is only 

one word which describes why kids are looking for "kicks" 

·in drugs t and that is the word "alienation" . They feel 

alienated and cut-off from their parents, their school, 

their government, their church, their society, their 

peers, and, in many cases, they feel alienated from them

selves . And, feeling alienated, they seek to escape into 

the supposedly wonderful world which is brought about by 

the use of drugs. 


The usual reaction to the "drug problem" is to look 

upon it from a psychological point of view . And I cer

tainly would be the last to deny that there is a psycho

logical aspect to the need or desire for drugs . But, 

more than that, the "drug problem" is a deeply religious 

problem which is caused by alienation from God. Now I 

know that I may be accused of being simplistic when I 

write this. After all, what problem isn't due to aliena

tion from God? But it seems to me that this is especially 






THE BERKHOF WE DON'T REMEMBER 

(1) 

HENRY A. VENEMA 

SOrvIE THvlE AGO, I came upon a book in my 
library entitled Sllhiects alld Olltlines, by L. 

Bcrkhof. It is an old book, published in 1918. But in 
the form of short theses, it gives statement to biblical 
principles of Bfe which arc ever new and which most 
of our Reformed people have forgo tten. Amid much 
debunking of Berkhof as a dogmatician (as if he con
sidered his theology Glemal tradition!) , we arc glad 
to reprint parts of this volume and call ourselves back 
to our Christian fask in creation. The first of these 
reprints concerns TH E CH ARACTER AND VALUE 
OF EDUCATION. 

1. The character of Education 
H. Education is a process by which one part of 

mankind imparts to another those intellectual, moral 
and religiolls ideas that constitutc thc accumulated 
treasures of past generations. 

b. \Ve may distingui~h between consciOllS and un
conscious education. A child's environment in the 
family and in society, in church and state, the sccnes 
that p resent themse lves to his view and the words he 
hears, these all have a fo rmative influence. But in a 
more restrictcd and propcr sense education is thc 
conscious effort of certain persons to enrich, to in
fluence and to direct the lives of others by means of 
instl'l1ction and discipline. 

c. Thc work of education should be based on a 
true conception of its object, the child. It should bear 
in mind that th e child is crented in the image of God, 
that he is endowed with faculties and powers that are 
hig with promise, that he lies under the blighting in
fluence of sin and that (if he be a child of the cov
enant) he i.~ sanctified in Jeslls Christ. 

d. The aim of education is to d!'velop those facul
ties and powers and enrich the child with whatsoever 
may serve to make him answer to the purpose of his 
existence, a life of true IIsefllllless and i0l) in the 
service of his Cod. 

2. Th e va lu e of Education 
a. The great value of education is often found in 

the fact that it increases the earning capacity of man. 
Now, it certainly does this as a rule, and we need not 
despise, but rather appreciate this boon of education . 
Yet its chief value can /l ever be found in the material 
rewards it brings. 

b. A greater benefit of education lies in the in
creased influence and usefulness of man. And to the 
man that has any ambition it certainly seems desirable 
to occupy an influentia l position. But even this is Hot 

the highest value of ed ucation. Great influence may 
be a curse rather than a bleSSing. 

c. The greatest vallie of ed ucation lies in the f<lct 
that, if it is really what it should be, it develops in man 
the latent powers and faculties with which God en
dowed him, fiUs him with noble ideals, inspires him to 
move in a God-ward direction and fits him for a life of 
Christian leadership. 

Ret;. Henry A. Venema is Pustor of Rogers Heights Christian 
Reformed Church. W[loming, Michigan. 

Our Commentary : 
L The italics are added for emphasis. The thought 

that the school is a sphere of life which has for its 
purpose the bringing to "development" (opening-up, 
unfolding ) all of the functions of the child is tremen
dous. In this day when Christian education has be· 
come a burden to many, it is well that we compare 
education to the warm sunlight which causes the buds 
to open in bloom. 

2. But that we trul y work at wonderful education, 
let's heed Berkhofs emphasis on "direction"! It is true 
that God's Word comes to us in creation and scripture 
and through the incarnate Christ. At the same time 
however, we must constantly come to grips with the 
fundamental problems of life in a manner which is 
controlled by Biblical revelation. May God help us to 
educate out of truly prophetic insight into the meaning 
of God's Word-revelation, spiritually sensing its thrust 
for all of life! 

3. Let education therefore be kingdom-cuIll/re
activity! Let's take Berkhof's words about "life of true 
usefulness and joy in the service of Cod" and being 
"moved in a God-ward direction" and a "life of Chris
tian leadership"' to equip men ancl women to bring the 
Word in all its power to bear upon the whole of life! 
The two-fold "direction" of the whole of life is awfully 
obvious today. Let's work and pray that education 
"unfolds" life in this worlel to serve the one true God! 
That way we truly "seek first His kingdom and His 
righteousness." And that way education is a '"blessing."' 

• 

PHOOEY ON THE SERMON 

AND THE CHURCH ORDER 
EDWIN H. PALMER 

BEFORE I WROTE the following, 1 hesitated for 
some time. If I should say what I th ink, then 

maybe some of my fe llow ministers wou ld become 
angry. And who wants to be the object of anyone's 
anger, and especially of that of p reachers? The study 
is too peaceful and pleasant to get all hot and 
bothered. 

Yet, J think the Christian Reformed Ch urch is in 
for some very rough sleddillg unless we stop the 
dangerous trend that is in the thinking and actions of 
some ministers . At a conference of about forty min
isters in the East, I spoke briefly on church worship 
as one of a panel of three, and considerable discussion 
ensued. Before I spoke, I prayed earnestly that the 
Holy Spirit would enable me to speak kindly and in 
love and at the same time to say what I believed . Too 
often I speak sharply and unk indly, and that is not 
good. \Ve must always try to "speak the truth in love," 
as Paul wrote in Ephesians 4:15. \Ve must be inof
fensively offenSive; that is, we should speak the truth 
(the offense of the gospel), but do it in a pleasant, 

Dr. Edwin H. Palmer is ExeclIfive Secretan} of tile Committee 
of Bible Translation of the New York Bible Societ[l. 



inoffensive way. This is my goal now: to say plainly 
what I think needs to be said, but to say it in a loving 
way without any trace of bitterness to those with 
whom I disagree. And some of these ministers with 
whom I d isagree I consider to be my friends. 

The conference was called by those interested in 
home missions in order to stimulate ministers to have 
a more effective outreach . In the Christian Reformed 
Church , to go no further, there is a decline in church 
attendance, especially (but not only) in Canada among 
our new Dutch immigrants, and especially in the 
f!vening services. It is tme that the Christian Re
formed Church has never dramatically reached out 
to attract people in the community the same way 
some other denominations have done. In reaction to 
this lack of outward Sllccess, many were justly con
cerned about new ways in the seventies to win men 
to Christ. So, it should be emphasized at the start 
that the purpose of all at this conference was very 
good: it was how to be a better church. 
Wrong Method s to Stimulate Grow th 

Bu t 1 believe that even though the motives are 
good, the methods sugge~ted by some are wrong. F or 
example, some churches dispense with a formal official 
worship service in the evening. There is no formal 
salutation and benediction, nor even a sermon. Rather, 
the people get together and have a song fest. They 
love to sing, bu t not out of the Psalter-hymnal, which 
is required of every church by our synod. Then there 
is prayer and a discussion, which may be followed by 
the people d rifting off into the foyer and having re
freshments. Possibly a fi lm may be shown with an 
ensui ng d iscuss ion arou nd the fi lm. In this way, the 
needs of the local community are met, they say. In
stead of fifteen or twenty people, maybe eighty or 
ni nety will come out - people who would never have 
been reached otherwise. Other churches, instead of 
having sermons, are experimenting with d ramas , 
poetry, choral reading, cantatas and the like. 

In my estimation, this is a grave mistake. I believe 
that many of these methods are permissible and 
desirable as young, informal groups try to establish a 
church. ' Ve do this sort of thing all the time with 
young people's groups, young adults, Mr. and Mrs. 
clubs and at church suppers. There is plenty of room 
for hymn sings, poetry reading, film, dramas, chalk
artists and cantatas. But only as a supplement to the 
ofJicial gatherings of the church of God, and not as 
a substitu te for them. There ought not to be a cutting 
alit of the official proclamation of the ' Vord of God, 
but a bettering of it. 
The Solution: Preach the Word 

The solution to the decline in church attendance 
is not to be found in the late~t gimmicks, sHch as, high 
schoolers with guitars singing ··~'I ichae l , row your 
boat." (I asked one group of college students in Inter
Varsity that had just sling that \\·hal the words meant, 
and they had no idea. But this is the in thing, so 
they thought it was good in order to be appealing to 
the non-Christian.) The church will not long attract 
people when i t tries to compete with the far superior 
entertainment on TV. The strength of the church is 
not in the latest fads , but in "doing its thing." And 
"its thing" is the preaching of the Word. As Leonard 

Verduin pointed out in his excellen t article in The 
Ballner ( D l.'C. 19, 1969), the pre-Christian world d id 
not know the sermon. They had the ritual, the action, 
whether it be dancing or liturgy or chanting or pan
tomime or the sacramental act. But Christianity's thing 
was the preaching of the Word. John the Baptist came 
preaching. Jesus began his ministry with preaching. 
Repeatedly in Acts the apostles went preaching. Paul 
tells T imothy: "Preach the Word" (11 Tim. 4::2). 

The strength of the chmch is not in fewer sermons 
but in better ones. One main problem today is tha t 
some preachers are not studying enough. They are 
doing too much visiting of the physicall y sick to the 
neglect of the spiritually dying. They find it more 
rcwarding to be at meetings and with people than to 
be in the study. They prefer counselling to expound
ing the \Vord. And let's face it: sermon preparation 
is hard, tough and often times no fun. 

It is tough to do the fo ll owing in preparing ser
mons: 

1. 	 To know the Bible well, including the Greek 
and Hebrew. 

2. 	 To make a logical outline so that there is no 
rambling. 

3. 	 To make the deep teachings so plain that chil
dren can understand. 

4. 	 To know the problems and nature of the seven
ties. 

5. 	 To speak up on relevant, currcnt issues. 
6. 	 To be enthusiastic about the subject instead of 

droning on in a mcchanical fashion. 

A Twofold Principle 
But success (in Cod's sight) will come jf we follow 

the twofold Biblical pri nciple: 1. Preach the Word of 
God (intelligcntly, clearly and with conviction); 2. 
Pray for the working of the Holy Spiri t in the preacher 
and thc listeners. '~Ihen we follow those two prin
ciples, there will be results. Goers Word will not 
return void. It will accomplish that for which it was 
sent. God's Word and God's Spirit: an unbeatable 
combination. There is no blessing apart from the 
'Vord that the Holy Spirit inspired . Nor are there any 
results if the Author of the Word does not open up 
the hearts of the hearers. All the liturgical gim micks 
in the world will not save a single soul if there is not 
that twofold presence of the Word and the Spirit. 
, OYhenever a revival has come in the church, whether 
at the Reformation, or in the last century or today, it 
is always without exception through the proclamation 
of the Word of God. 

It seems to me that one of the hang-ups of some 
preachers who want to substitute the latest fad for 
the sermon is their denominational inferiority com
plex. They look at ch urches of other denominations 
that grmv phenomenally fast, and then concl ude that 
the answer must be in the ir methods . 

Bu t we mllst not sell the Christi an Reformed 
Church short. It is often like a turt le, getti ng there 
so slowly. But God has blessed it greatly. Too often, 
churches are a flash in the pan: big crowds, evangel
isti c messages every Sunday night, meteoric growth . 
But there has been no solid matu ring. They often 
become doctrinally weak and that then affects their 
outward visible actions. 



To be sure, the Christian Reformed Church has 
been much too slow; and yet, see its steady growth. 
It has lasted for over a hundred years. Every church 
without exception still proclaims the deity of Christ, 
salvation by faith alone, the substitutionary a tone
ment, Christ's resurrection, his kingship and his 
return. Our mission programs at home and abroad 
have multiplied. Our chaplaincy quotas are con
tinuallyoversubscribed. Its impact is felt not on ly on 
Sunday, but also every day of the week in the Chris
tian schools and the several institutions of higher 
learning. Where else in an A merica will you find a 
denomination of our size where every Sunday in every 
church you can Snd Jesus Christ exalted? Too many 
people, because they have been brought up in the 
Christian Reformed Church all their lives and because 
they have a ttendcd Christian schools, Calvin College 
and Calvin Seminary. do not really know how bad off 
many other American churches are. It is so easy to 
criticize ourselves and to despise the blessings of Cod 
right in our midst. 

Yet, on the other hand, we must not become fat 
and complacent. Dead orthodoxy can set in : formal 
doctrinal correctness and yet no life of the Spirit. We 
must not relax because there has been good preaching 
of the Word and sound doctrine. We must revitalize 
ollJselves - not with the latest fads - but by the Holy 
Spirit as the Word of Cod is proclaimed. 

A Disturbing Development 

The fact that disturbed me most at the ministers' 
conference was the open disregard for the Church 
Order by some. In my short presentation tJlere I 
stated tha t I felt that some ministers and consistories 
were dishonest in violating the Church Order. Article 
51 says that "the congregation shall assemble for wor
ship at least twice on the Lord's Day." Article 54 says: 
"In the worship services the minister of the Word shall 
officially cxplain and apply Holy Scripture." When 
ministers substitu te drama, movies and discussion fo], 
the sermons, regardless of how good their motives 
are, they arc violating the Church Order and should 
stop doing so. I think that the Church Order should 
be changed at various places. And I have written 
articles to that effect. But as long as J am a minister 
in the Christian Heformed Church, I solemnly agree 
to abide by its ru les until by the legal process agreed 
upon I proceed through normal church channels and 
the church changes them. This is the policy of honesty. 
But to do what is right in one's own eyes, and to 
obey th is article but not tha t one, is wrong and con
trary to what every minister agrees to do. 

At that point several ministers fe lt that we arc 
not bound to obey everything in the Church Order. 
How this can be said is beyond me. One suggested 
that the Church Order is only a bruideline that docs 
not have to be followed at every tu m . The word 
"ordinarily" should be understood as being in front of 
each article. The problem with such an interpretation 
is that the word "ordinarily" was specifically inserted 
in several articles because it was fe lt that the Church 
Order was binding in all parts and they wanted to 
make some exceptions to that universally binding 
character. 

F or example, the 1965 Synod changed the old 
Church Order by inserting the word "ordinarily" in 
order that thcre might be occasional exceptions to the 
following of the Heidelberg Catechism each Sunday, 
such as at Christmas or Easter. It now reads: "At one 
of the services each Lord's Day, the minister shall 
ordinarily preach the Word as summarized in the 
Heidelberg Catechism, following its sequence." ]n 
Article 51 it states, "Worship services shall be held . .. 
ordinarily on Old and New Year's Day, and annual 
days of prayer and thanksgiving." 

Another minister suggested that the only way you 
can change the Church Order is to break it contin
ually!! Then Synod will see a real need for a change. 
But without such a need, na change will come about. 

]t is clear, however, that the Synod of 1965, which 
adopted the Church Order, expected a faithfu l adher
ence to it. Article 42 says that "the church visitors 
shall ascertain whether the office-bearers faithfully 
perform their duties, adhere to sound doctrine. ob
serve the provisions of the Church Order ...." And 
tJle last article concludes with these words: "This 
Church Order, having been adopted by common con
sent, shall be faithfully observed, and any revision 
thereof shall be made only by synod." 

Presbyterian or Congregational? 
The feeling was expressed by one minister that he 

did not want any other church to lord it over him or 
his church. He felt repressed by the Church Order. 
''''ell, this is the issue: Is the Christian Reformed 
Church going to remain Presbyterian in its form of 
church government, or is it going to be Congrega
tional, Independent? 

Onc of the strengths of tJle Christian Reformed 
Church has been that we do not have a Baptistic, 
Congregational kind of church government. Rather, 
when some minister or consistory, however sincere 
and well meaning they may be, deny certain truths in 
our Forms of Unity, the other churches have an obli
gation lovingly to rebuke them. The deviating party 
must then show that the creeds or Church Order are 
unbiblical. If he fails to do so to the satisfaction of 
the other churches, he must then not speak ou t against 
them, or he must leave the church. Instead of such a 
rule being stifling, it is a great blessing. For without 
this inter-church discipline, Armi nianism and Modern
ism will creep into local churches, as it al ready has 
done in the Presbyterian Church of the U.S.A. and the 
Reformed Church of America. We must decide, then: 
Do we want to remain in the Biblical tradition of our 
fathers, having a Reformed-Presbyterian form of 
church government; or do we want to follow inde
pendentism, allowing every church to do what is right 
in its awn eyes? 

If you want what our church has always stood for, 
then when violations come, speak up and call them to 
the a ttention of the proper authorities. But do it in 
love. If you sit back as one of the silent majority, 
then you are voting for independentism, and any 
decl ine in our church's faithfulness to Cod's Word is 
partially your fau lt. 

May Cod be gracious to the Christian Reformed 
Church so that the Word of C od will always be vig
orously proclaimed. 



~·rarch 6, 1970 

Editors, TORCH AND TRUMPET 

Grand Rapids, Michigan 


Dear Brethren: 
A hearty "thank you" to Dr. 

~<faatman for his excellent article in 
the February iSSlle of TORCH AND 

TRU~·lPET, "Can the Bible Contain 
Scientific Facts?" I-lis development 
of the absence of any peripheral 
matters in the Bible is very help
ful. 

There is however, one statement 
which does not, it seems to this 
housewife, support the general 
weight of the rest of his article. 
That is the assertion that Dr. 
:\ Iaatman, having compared Scrip
ture with Scripture, has con
cluded that '" day s" in Gene
SlS 1 were long periods of time. 
Is this not also an example of the 
"human" fallible judgment which 
he disparages in ' the rest of the ar
ticle? Abundant Biblical evidence 
should accompany the making of 
such a judgment because the ob
vious meaning of the fourth COm
mandment "For in six days God 
created the heavens and the earth" 
and a text such as "By the word of 
the Lord were the heavens made 
and the host of them by the breath 
of His mouth" and other similar 
passages would indicate clearly to 
the common people for which this 
Bible was written, that creation 
was instantaneous and its products 
were mature with the appearance
0'£ age. ,;Ve do acknowledge crea
tion as a miracle, do we not? This 
is a presupposition that the secular 
scientist does not take with him 
into his lab when he attempts to 
establish the fact of a very, ,·ery 
old earth. 

The New Testament accounts of 
the creative miracles of Jesus shed 
light upon the character of creation 
as it came forth from the hand of 

the Creator. The wine which was 
created at the wedding in Cam, 
and the fishes and bread which 
were created at the feeding of the 
thousands, were also created with 
the appearance of age. 

To assert that "days" in Genesis 
1 do not mean "days" in the normal 
sense of the term, even with the 
qualifications that the Lord himself 
gives when he specifies that it was 
"evening and morning" the first, 
second, third, fourth, fifth and sixth 
day, we must have incontrovertible, 
Biblical proof, do we not, lest we 
cause any of God's "little ones" to 
stumble? If these "li ttle ones" can
not believe the days were normal 
days, there is a real possibility they 
will not believe it was a real snake 
that came to Eve in the garden, 
that perhaps Genesis 1-11 are not 
historical after all but simply sym
bolical. And perhaps, even the 
miracles of the New Testament, 
and the Virgin Birth itself is only 
symbolical in character. If we as 
Reformed Christians are going to 
insist on the h istoricity of Genesis 
1-11, then we are going to have a 
difficult time maintaining that 
"days" in Genesis 1 are long periods 
of time (Bavinck's explanation not
withstanding). 

Permit me too, to thank Dr. 
Maatman for the challenge which 
he throws out in his concluding 
paragraph. It is high time that we 
accept the fact that the Bible de
nies evolutionary theory (for that 
is all it is) and get on with a 
Christian answer to the scientifi c 
problems of today in the fi eld of 
genetics and other areas. We shall 
look forward with interest to what 
Dr. Maatman as a Christian and 
scientist will have to say to us on 
these matters in the future. 

LAURIE VANDEN HEUVEL 

Holland, Michigan 

Dordt College 
Sioux Center, Iowa 51250 

(In response to the letter of 
Mrs. Lauric Vanden Heuvel) 

Editors, TOllCH AND TRUMPl--l 
P.O. Box 7383 
4855 Starr St. , S. E. 
Grand Rapids, Michigan 49506 
Dear Mrs . Vanden Hcuvel: 

YOLI and I agree on the basic 
issue. That is, we believe that the 
Bible can teach us something 

meaningful concerning our modern 
scientific work. Furthermore, we 
both believe that the Bible does 
indeed teach us some crucial scien
tific facts. We both believe that the 
matter of Biblical authority is ex
tremely important. j 

You suggested that I might have 
said more in my article concerning 
the length of the creation days. You 
felt that it was not enough for me 
to give simply my conclusion. 
There just was not ·the space to 
develop this matter. J do, however, 
discuss this subject, and also evolu
tion, in some detail in another 
place. ( This discussion appears in 
a book, to be published by the Re
formed Fellowship, in which I 
attempt to put the questions of the 
age of the earth and evolution in 
the largcr context of the attitude 
the Christian should have towards 
natural science.) 1 think that I 
ought to explain some of the rea
soning behind my "day" conclusion 
here. Many questions are continu
ally being asked about the length 
of the creation days, and therefore 
I shall take the liberty to bring up 
a few matters not discussed in your 
letter. Even so, many matters of 
obvious interest must be left out. 

What little I did say concerning 
evolution and the length of creation 
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purpose. Some people who accept 
general evolutionary theory claim 
that the Bible does not contradict 
this theory. They say that the"scien
tific" in the Bible is actually periph
eral, and not for our scientific in
struction. I wanted to show that 
they are wrong by showing that 
th e Bible cannot contain peripheral 
matter. I believe that thcir basic 
enor is their willingness to impose 
their own ideas on the Bible. You 
will be surprised to learn, 1 am 
stll"e, that I fear that those who in
sist on creation days of 24 hours 
are also guilty of imposing their 
own ideas on the Bible. I say this 
because I think that the Bible itself 
suggests, or at least leaves open the 
possibility, that the creation days 
were long periods. 1 think that one 
might make th is conclusion if he 
compares Scripture with Scripture. 
Some examples of this comparison 
will indicate what I mean. 

The H ebrew word for "day" in 
Genesis 1 is yom. 1£ we note thc 
uses of yom in other parts of the 
Bible (i.e. ; cOmparing Scripture 
with Scriptllre) we note that it can 
mean a day of 24 hours, but that 
it can also mean a long period. It 
can even refer to an eternal period, 
as in "This day have I begotten 
thee" (Ps. 2:7 ). In man y places 
!Jam refers to an indefinite and long 
period when it means the day of 
the Lord, or the day of judgment. 
In genenll, when time is associated 
with a long-period work of the 
Lord , the Bible uses yom for that 
period. If we do not wish to com
mit ourselves on the meaning of 
yom in Gcnesis 1 until we study 
its use in other parts of the Bible, 
we will probably conclude after 
such a study that the creation days 
were indefinite, long periods. 

Furthermore, it seems that we 
have a hopel ess difficulty if we 
maintain that all sei;en days of the 
creation week were as short as 24 
homs. The seventh day, a clay of 
God's rest, is defined (Gen. 2:2-3) 
as a cessation from creation. The 
Bible indicates that this seventh 
day, this rest, this cessation, con
tinues until now. It seems that God 
tells us that he worked for six of 
his days and rested on his seventh 
day. If the seventh day is lon g, is 
it not likely that the others were 
also long? When we are told in the 
Law that God worked six days and 

rested the seventh, we miss ( it 
seems to me) the point if we think 
that man's days of work and rest 
are like God.'s days of work and 
rest. Man's time, his day, is puny 
compared with God's time, or his 
day. Man was created in the image 
of Cod, but that does not mean tha t 
he is Cod. Man's habitation, work, 
rest, and time are infinitely small 
compared to Cod's habitation (if 
we can speak of such), work, rest, 
and time. 

Since the length of God's days is 
not the length of man's days, it is 
not surprising that God's six-one 
work-rest pattern is the pattern for 
man not only in terms of days, but 
also (as in Levitical law ) in terms 
of years (six years of work and one 
year of rest) and longer periods. 
Here also it is comparing Scripture 
with Scripture which is hclpflll . 

1 agree with you when you say 
that the Bible's message is for the 
common people. But is it not nec
essary for the common people to 
compare Scripture with Scripture? 
I believe that that is just what the 
Bereans did as they searched the 
Scriptures ( Acts 17:11 ). For ex
ampfe, is the "evening" of Genesis 
1 of necessity associated with days 
of 24 hours? In Zechariah 14:7 
..e.... ening" (given by the same He
brew word as that used in Genesis 
1) is associated with a day which 
obviously is not a d,lY of .24 hours. 
Apparently "evening" (and, by im
plication , "morning" ) in Genesis 1 

. ,·dQes not necessa rily indicate that 
the creation days were days of 24 
hours. (Sometimes it is objected 
that numbered days in the Bible, 
sllch as those given in Cenesis I, 
are always days of 24 hours. But 
long-period days outside of Genesis 
1 nre never in groups, where chron
ological numbering is required. 
The duonological days of Genesis 
1, whether short or long, require 
numbering. ) 

You suggest that the Bible indi
cates that the creation days were 
short when it says, for example, "By 
the word of the Lord were the 
heavens made and the host of them 
by the breath of his mouth." First, 
it does not scem that instantaneous 
creation and days of long periods 
are mutually exclusive concepts. 
Long periods of time could have 
ela psed between the various cre
ative acts. Second, acts of the Lord 
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which do consume time are also 
performed "by the word of the 
Lord" and "by the breath of his 
mOllth." I agree that some acts, 
such as making wine from water, 
are miraculous mostly because they 
were completed in a short period of 
ti me. But in other instances the es
sence of the miracle called for slow
ness, not rapidity. For example, 
we probably agree that it was nec
essary for nine months to elapse 
between the time of jesus' concep
tion and his birth. Was not his 
concept ion, growth, and bi rth a 
tremendous miracle? Can we say 
a priori that the creation of the lllli
verse fwd to be a fast process, or 
that it " at/. to be a slow process? 1 
doubt it. 

Is it necessary to give so much 
attention to the question of crea
tion days? r think that it is because 
a failure to do so almost always 
mea ns that we impropedy aceept 
one of two ideas. We might accept 
a creation day of 24 hours after a 
too-superficial examination of the 
Biblica l data. Or, we might believe 
that the Dible teaches short' crea
tion days and a young earth, but 
that the earth is actually very old 
because ccrtain scien tists say it is. 
\ Vith this view, we would be as
cribing error to the Bible. Both of 
these views do great injustice to the 
Bible, and are therefore worth re
fu ting. 

Again, 1 am very happy that we 
agree on the basic matters concern
ing the nature of the Bible. I hope 
that my remarks have done some
thing to explain the very brief 
comment I madc in the earlier ar
ticle. 

Sincerely, 
R USSELL :MAAn rA1\" 

RELEVANCY 

Let's get with it. No more ftlddy
duddy sermons on such abstract 
things as divine election , sanctifica
tion, prayer, heaven-hell, salvation, 
di vine adoption, and the like. Let's 

be relevant. Let's have sermons on 
the Blacks, dope addiction, Viet
nam, civil disobedience, m ail 
strikes, pollution, abortion and 
revolution. So cry some non-rel
evant critics. 

Yes, let the church preach on 
these subjects. It ought to. If it 
doesn't, it neglects its duty. The 
Bible does speak on these issues 
and we need fu ll sermons on these 
important subjects. 

But if anyone thinks that preach
ing about the old-fashioned doc
trines of heaven-hell, fa ith and 
prayer is non-relevant, 1 would like 
to hear what their opinion will be 
when they wake up in hell . They 
will then find ou t what real rel
evancy is as they sweat it out in 
the pit of hell, where the fire is 
never put out and the worm never 
dies and the blackness of night 
e ternally surrounds them, alone, 
with no loving companionship. 

Yes, let's get wi th it. Let's be 
relevant. Let's preach hell , fire and 
damnation. And faith in Christ. 
And prayer. And Cod's eternal love 
to those who trust in Christ Jesus . 
That's real relevancy that will out
shine all the problems of race, 
abortion, violence and addiction. 

EDWLN H. P ALl'-'(ffi 

CEF AND ABORTION 

Strange bedfellows: CEFers and 
anti-abortionists. But it is a fact : 
those who are for government aid 
to all children in all schools are 
usually the same ones who are for 
the re.~pect of life in II/era. 

Who is interested in CEF? Not 
the Modell1ist Protestant or the 
humanistic secu larist, but the or
thodox, Bible-believing Protestant 
- the one who believes that jeslls 
Christ is God, Savior and Lord 
the one who wa nts to acknowledge 
him in all his ways, even in educa
tion. 

Neither are all Jews int erested 
in CEF. The Reform and Con
servative Jews, who are really the 
liberal, left-wing of judaism, op
pose CEF. But the Orthodox 
branch - thc onc who does not 
demythologize all the Old Testa
ment - is in CEF. 

In Catholicism there is a split, 
today, too. The theologicall y libera l 
Catholics do not by and large join 
CEF, but the orthodox Catholics 
do, those who hold the great teach

ings of the church in its past. 
Thus there is a common bond 

between the CEFers of different 
denominations: belief in the his
torical teachings of their churches, 
a desire to have a God-centered 
education. And in each case this 
represents the more conserva ti ve 
wing of their church. 

Similarly, it is the same group, 
generally speaking, that appreciates 
the sanctity of life. The Reform 
Jew is for ki.l ling babies in utero. 
His Judaism is more of form than 
substance. He is the Modernist of 
the Protestant church, who no 
longer holds to what he thinks are 
ancient, silly teachings of the 
denom ination in a scientific age. 
Likewise, it is the Protestant the
ological liberal, who is not bound 
by external authority of the Word 
of Cod who is the pro-ahortionist. 
To him the convenience of his life 
is more important than the sanctity 
of another's life. So he advocates 
abortion as well as euthanasia . 
Within Catholic circles, it is the 
avant-garde rebeJlers aga inst both 
papa l and Biblical authority that 
promote abortion. 

·Thus there is often a common 
bond between CEFers and anti
abortionists. 

EOWlN H . P Al.MER 

PLANNED ABORTION 
ASSOCIATION 

r used to give to the Planned 
Parenthood Association because I 
believe it is Biblical and desirable 
to spread birth control informat ion 
- especia lly among the poor. Too 
many poor people have children 
that they do not wa nt and ca nnot 
raisc, ei ther financially or with love 
and discipline. And that is not Bib
lical. 

But I no longer give becausc the 
national executive di rector, Dr. 
Ala n C uttmacher, is now pushing 
for abortion. One reason? To plan 
p,arenthood! This is the way to keep 
the population in control. 

Such a policy is horriblc and \111 

biblical. The child if, IItero is not 
part of the mother's body: from the 
moment of conception it is a hu man 
being, even though not fully devel
oped. From conception the ba.~i<: 
characteristics of the child arc de
tennined: it.~ sex, color of eyes, etc. 
On the tenth day veins develop; 



the fourteenth, a mouth , on the 
twenty-first day the heart beats; on 
the fifty-sixth day, all the organs 
are present. 

To take the life of a child before 
birth is not essentially different 
from taking the life after birth . The 
cutting of the umbilical cord does 
not make the child in the image of 
God: that image is there from con

ception. And to destroy it, is to do 
despite to Cod who made the un
born child in his image. James says 
that we ought not to cvcn curse 
someone, let alone kill him, be
cause he is made in Cod's image 
(James 3:9). 

To take the innocent life of the 
unborn is not planning parenthood. 
Human life is already fo rmed in the 

womb. The people are already 
parents. The use of contraceptives 
is to plan parenthood: the lise of 
abortion is to abolish parenthood 
by destroying innocent" Inunan life. 

Th is is why I can no longer sup
port the Planned Pdrenthood As
sociation, whose national head is an 
ardent proponent of abortion. 

EDWIN H . PALMER 

THE CHRISTIAn mission 

JOHN H, PIERSMA 

OUTLINE NO.3, 	QUESTIONS IMPLIED IN TIlE 
CHRISTIAN MISSIONARY 
EFFOIlT 

1. 	 The Commissioner and the Commissioned: 
a. 	 God is tlie Great Commissioner: 

Cod is the Great Com missioner in that the 
Christian Mission has its origin in his determi
nation to save "a Church chosen to everlasting 
life," and in his sending of his Son, Jesus 
Christ, into the world . He as the One sent by 
the Father called, qualified and sent out hi s 
apostles to preach the Gospel, by which the 
Holy Spirit movcs churches and people to un
dertake the missionary mandate, Matt. 28: 19, 
20. (There is a "science of missions," which is 
a part of that l<"Irger study called T1Je%{!,y, in 
which the nature, history and methods of this 
great work are studied.) 

b. 	 Who are commissioned? 
First of all, the apostles, who labored diligently, 
but whose work could cover just a part of the 
world. Upon whom has the task come to rest? 
The Roman Catholic Church says, It is now 
the task of the pope <"IS supported by a college 
of assistants. The Dominicans and Jesuits, fOl' 
example. are miss ionary m·ders in the Romanist 
church. Luther seems to have felt that a part ic
ular, definite missionary effort was not required 
by the Scriptures since the apostles had in prin
ciple fulfilled this mandate. Personal testimony 
by Christians was to serve as the means for the 
extension of Gospel knowledge. Calvin simil arl }' 
gives evidence of something less than a clear 
vision with respect to the missionary task of the 
church. Perhaps this was too much to expect 
of the Great Reformers in view of the enormous 
work they had to do within their own areas. 
The heathen world was indeed far removed 
from them. In fact, it is quite certain thaI" 
actual foreign missionary work was not practic
able in their day, 

e, 	 Tlie Church is Commissioned by Christ! 
The Christian Mission docs stand related to the 

colon iali ;r..ation efforts of such countries as Eng
land, The lel herlands, etc. Slowly this thought 
broke through: the unfinished Great Commis
sion is the responsibili ty of the Ch ristian be
liever, and thal in terms of his membership in 
Christ's Ch\1l"ch. It came to be seen that the 
Word in Acts 13 means to indicate the Cod
ordained pattern for such things when it tells 
of the sending out of Barnabas and Saul by the 
church at Ant ioch. In Acts 15:6 we see that not 
only the apostles but the entire congregation is 
involved in the problems which have to do with 
the missionary witness. It came to be seen that 
the work of the preaching of the Gospel, 
whether at home or ahroad. must have a large 
place in the hearts of all the members of the 
Christian congregati on. 

d. 	 ,VllO must sllpervise tIle !Cork of Christian 
missions? 
Some have thought that this work JIl llSt be 
encouraged and supervised by Christian gov
ernmental authorities. On the other hand, es
peciaUy in Pietist circles it was held that 
missionary work properly proceeds from groups 
of believers, particularly those who fee l a 
special interest in this work. Out of this con· 
viction many "missionary societies" came to be 
born. Actu ally neither of these positions is 
correct: (1) The Christian mission lies outs icl ~' 
the sphere of the state; and (2) the Church as 
a whole is called to this service, not just certain 
groups. Societies or associations may not ad
minister the sacraments, for example, and in 
the Christian mission too Word and sacrament 
belong together. The entire church must stand 
behi nd this work! 

c. 	 Denom in(lliollCllly or locrllly? 
How must the entire Church acquit itself of its 
calling to preach the Gospel in all the world ? 
Should it be clone denominationall y ( that is, 
by the federation of chmches of one nation 
or continent)? Or should it proceed from the 
local congregation? It is not satisfactory to ap



peal to the pattern followed by St. Paul, since 
his office was different from that of OUf mis
sionaries. These might serve as guidelines: (1) 
The administration of Word and sacraments is 
entrusted to the local church, which would re
quire the existence of a very real and intimate 
relationship between the missionary and the 
local congregation; (2) the work of the mission
ary tends to lose the interest and prayer support 
of the local church if its sale impetus and 
responsibility is that of some centralized agency. 

f. 	 The Office of the Missionary: 
Is the missionary a Minister of the , .yard, or 
is he perhaps something of an "evangelist" (say, 
like Timothy or Titus in the New Testament)? 
Or is he a preacher with a different but spe
ci6cally spell ed-out task? The difficulties for us 
come about because we call missionaries to be 
ministers of Word and sacraments, requiring of 
them a level of training and examination equal 
to that asked of "an ordinary minister." In ad
dition : the difficulty is compounded by these 
facts: (I ) the fie ld of service for a missionary 
is totally different from a parish minister; (2) 
"evangelists" in the New Testament are rea lly 
helpers of or assistants to the apostles. The 
Refonned churches have adopted the position 
tha t the missionary is a full-nedged Minister 
of the Word, but one who is given a different 
mandate. Although there are real differences 
in the practise of the office, the missionary 
holds essentially the same office as a Minister 
of the Word in the churches of the homeland. 
Note: Mission authorities tell us that it is a great 
temptation for missionaries to busy themselves wilh 
all kinds of side effort which prevents or hinders the 
carrying out or their principal task Especially if the 
field is very di fficult and unresponsive does the tempta
tiOl~ present itsel.f to get involved in s?me project by 
whIch one can he up a number of na tives to himself. 
making them dependent upon the mission in orde; 
that they might be evangelb:ed. A veteran missIonary 
writes, "A missionary must 1I0t be a coffee planter, 
must not mn a business, or buy a rice field in order 
to employ natives therein, etc. \Vhenever the actual 
preaching of the Gospel meets with great diffiC\l lty 
does the danger arise in which the missionary take5 
refuge in all kinds of activi ties which give caU5e for 
rejoicing only to the demons. who always rejoice when 
the missionary is diverted from the task of preaching 
the Gospel. r learned that lesson at the beginning of 
my work. It did not take long and a Javanese from a 
village in which we held r~gular meetings came to ask 
if I wanted to buy a rice fie ld. According to my native 
heJper, whom I consulted. it was good soil, the price 
was reasonable and this would be its advantage: I 
could give empioyment to those Javanese who attended 
our meetings, and this according to the established 
practise, namely, half of the proceeds would be for 
the workers and half for the mission. What grief did 
I gain [rom this move! The harvest was usunlly 
meager. First this sickm.'ss amictcd the rice, then an
other, with the usual result that my share of the PIO
ceeds was very litt le. .." This is related by A. 
Mefkeli jn in his Dutch work, Twent!l-str Ycar.s 0 11 the 
Mistion Field. 

2. 	 The Purpose of all Missionary Work: 
3. 	 The Translation of the Bible: 

The highest purpose of the Christian mission is, 
of course, the exaltation of Cod's Namel This 
purpose is always reached by worthy missionary 
effort, even if it bears little or no fruit in terms 

of conversion and church establishment. The 
principal activities through which the purpose 
of the Christian mission is realized are : (1) The 
preaching of the Gospel; (2) the planting of the 
Church. Various kinds of specialized service 
enter into these basic forms, a most important 
of which is Bible translation. We do not regard 
any particular language as especially holy. 
God's Word must break through into all 
languages. This demands much hard, profound 
language study. The large Bible societics are 
busy in this area, often sending la nguage ex
perts into various fi elds. The Scriptures have 
now been translated, aU or in part, into more 
than a thousand languages. Many, many dif
ficulties attend the task of bringing the contents 
of the Bible's teaching to a people of a different 
culturel 

b. 	 The Distribution of Christian Literature: 
The more developed peoples of the world are 
being inundated with all kinds of unbelieving, 
anti·Christian literature. A dam must be thrown 
up against this Bood of corruption, and this task 
relates to the over-all task of the Christian 
mission. To overcome the influence of all this 
hostile propaganda good Christian periodicals 
and newspapers are needed, as well as the· 
ologicalliterature, Bible commentaries, edifying 
devotional material, even Christian novels and 
stories. These books ought to be published 
within the country being evangelized, and must 
be adapted to the customs, circumstances and 
thought-patterns of that country. There is a 
real hunger for reading materials in many of 
th~ non-Christian areas of the world, and the 
d issemination of such writing is important to 
the mission of the Church. 

c. 	 What is the Scope of Gospel Influence? 
The Christian mission must demonstrate that 
faith in Christ affects human life in its totality, 
in all of its aspects. All of human conduct is 
d ifferent for a Christian. Marriage, family, 
education and rearing, one's view of nature, 
ethics, customs, social and political li fe, rela
tionships in society - all of these are re-defined 
by Christianity and all are deeply influenced 
by the Christian faith . It is just here that the 
conflicts arise, for here we expose the differe nce 
between Christianity and the local customs an d 
traditions. The "cultural conBict" which ex ists 
almost invariably between the missionary and 
the people among whom he labors makes for 
much trouble. Not only the differences as such, 
but also the fact that people of differing cul
tures tend to regard someone else as inferior 
or foolish renders the Christian mission very 
difficult. Especially in our world with its in
tensified awareness of the evil called racism 
makes t.he life and work of the sincere Christian 
missionary one of much hardship. The mission
ary schools are of great help in this area since 
by them a nu mber of people are trained who 
can more easily cope with the particular char
acteristics of the native culture. 



d. 	 Group or InclivicltUll? 
Must Gospel preaching direct itseU 6rst of all 
to the individual person or to the people as a 
whole? The usual answer is that the individual 
must be sought and add ressed, but that this 
must be done in terms of his relationship to 
the people of which he is a part. The Christian 
mission in its address to a certain people turns 
that people in their group or national conscious
ness around. Here, too, the Christian mission
ary faces enormous difficulties. Especiall y 
among the primitive peoples is the tribal con
nection much stronger tha n anything we ca n 
imagine. For such a person it is practically 
impossible to believe that he can so much as 
exist apart from that connection. The power of 
tribal customs is very great. And the in
dividual person is altogether enmeshed and 
even absorbed in the customs of his primitive, 
tribal society. For that reason Gospel preach
ing must reckon with and address itself to the 
need for a total re-direction of the convert's 
total life. 

e. 	 Preaching through Deed as well as lVord: 
The Christian mission is not possible by word 
of mouth alone. It requires the concrete Chris
tian witness by deed as well. Only when word 
and deed complement each other can the mis
sionary work effectively. He must demonstrate 
in his life the spirit of compassion and help
fulness which the Gospe l proclaims. This is all 
the more necessary when dealing with people 
who have no concept of the love of God . Out
standing Ch ristian missionaries have been 
characterized by a deep respect for and 
genuine knowledge of the love of Christ. Too 
much emphasis can be laid upon this, however. 
The result is then a diminishing of emphasis 
upon the need for salvation through Christ and 
an over-emphasis upon the social and charit
able beneflt s of Christianity. We need both 
Word and deed! 

f. 	 What Kirlll of Deeds? 
The Christi an mission has found a very obvious 
need for the medical service in its work. Thc 
health of the heathen peoples is a most pathetic 
thing, and its understandi ng of illness and 
disease is completely "religious," that is, related 
to its tradition of idolatry and veneration of the 
spirits. Illness is regarded as an activity of the 
evil spirits. Disease is evidence of demon
possession. In addition to medical missions the 
Church has always engaged in relief of poverty 
and in the development of Christian schools. 
Gospel preaching brings abou t the establish
ment of the Church. At its outset the Chris
tian mission has a very p..uticular task. It is 
there to erect a congregation endowed with 
elders and deacons, a preacher or pastor - a 
functioning church . As these come into ex
istence the work of the Christian mission ex
pands from out of that newly-planted Church 
into the entire area or nation or tribe, and then 
even to the regions beyond. 

THE CHURCH 
AND THE 
INNER CITY 

JOHN B. HULST 

T HE CONCERN of thi s brief article is a report 
entitled "The Grand Rapids Inner City And The 

Christian Reformed Church." This report, as we un
derstand, has been addressed and sent to the con
sistories of the Grand Rapids Christian Refonned 
churches. It seeh to alert these churches to the 
problems existing in the inner city, and also to suggest 
solutions to some of these problems . 

The report itself is divided into three parts. The 
first part - A Summary Statement - presents seven 
conclusions, each of which is followed by an elabora
tion. These seven conclusions sct fo rth the nature 
of the Grand Rapids inner city problem, and con
centrate upon the Christian Beformed churches' in
volvement in the problem's cause as weJl as the 
churches' duty to seek a remedy. The second part 
of the report contains a "documentation" of the 6rst 
part. And the third part offers "implications" for the 
churches and their stance b..'\sed upon the parts one 
and two. 

A Word of Appreciation 
It is good that the churches in the Grand Hapids 

area, and hopefully throughout the Christian Re
formed denomination, are being challenged to con
front the problems of the inner city. Too long we 
have failed to face this issue. Too long we have failed 
to admit our part in the creation of this problem. But 
the si tuation in which we find ourselves and our com
mitment to Christ and h is Word will allow us to 
"fail" no longer. 

It is good also that the churches of our denomina
tion are being moved to seek answers to the social 
problems of our day. We have erred in being content 
merely to seck the salvation of men's souls without 
bringing the light of God's Word to bear upon the 
social, political and economic aspects of man's life. 
Oll!" confession of Christ's universal kingship stands 
opposed to such "pietism." 

Therefore, we arc grateful for the report "The 
Grand Rapids Inner City And The Christian Reformed 
Church," the authors of which we do not kllOw. 

But, having sa id this, there are questions that must 
be asked concerning this report. We raise these 
questions, not because we wis h to attack the legitimate 
concern which the report expresses, but because we 
must be certain that what we say about the matter of 
race and the way in which we approach the problem 
of race arc truly in harmony with and proceed from 
the Word of God. 

Institute and Organism 
The first question concerns the task of the Church 

Rev. J. B. /lu bt i.t College Postor and Profusof of Bible ot 
Dortlt College. Sioux Center, lou;(]. 



as an instituti on. The report faces this issue. It rec
ognizes that "both the church as an institution and 
all of us as individual Christians are required to en
gage in evangelism" (p. 32). But it goes on to state 
that "both the church and all of its members must 
today engage in programs of social and individual 
renewal in the contemporary urban crisis" (p. 33). 
Thus the report takes the posit ion that the Church as 
an institution not only may but must "become in
volved in a massive commitment to and program of 
total rehabilitation of the inner city" (13. 31). 

Is this true? May the Church as an institution in
volve itself in a p rogram of total rehabilitation of the 
inner ci ty? Is it not the task of the Church as an in
stituti on to preach the Word of God? Indeed, the 
Church must minister to the needs of the poor through 
its diaconate, but is not this ministration to be carried 
on in connection with the preaching and teaching of 
the Church? D oes this ministration to the poor mean 
that the institutional Church is to become involved in 
"programs of total rehabilitation"? And, if the Church 
becomes involved in such programs is it not in danger 
of a sinful neglect of its preaching responsibility and 
an equally si nfu l assumption of tasks which do not 
rightfully belong to the Church as an institution? 

Individual and Communal 
The second ques tion relates to the individual and 

collective responsibility of Christians in the social
political sphere. The report recognizes the collective 
and individual responslbility of the Christian, and 
strongly urges ful fillment of that responsibility. It also 
recognizes a distinction between the Church as in
stitute and organism: 

Both as institute and organism, both in word and 
in deed , both for its own spiritual health and for 
effective communication of the Gospel to the in 
creasingly "disillusioned dea f" of our inner cities, 
both in rehabilitating inner city persons already 
defeated, and in changing the urbanization pro
cesses which defeat and dehumanize inner city 
residents more rapidly than they can be re
habilitated , the Christian Church must in obe
dience to its Lord develop immediately a 
many-faceted approach which will includc both 
a broad scale program of its own, and mobiliza
tion of all of its members for intensive and sus
tained individual corporate action on all fronts 
to overcome the urban crisis of our times. (p. 5) 

H owever, as the quotation above indicates, the 
report fails to distinguish between the task of the 
"institute" and the "organism." In fact, addressed as 
it is to the instituted Church and faili ng as it does to 
outline a program of communua l Christian action 
apart from the ins ti tuted Church, the report seems to 
be saying that both the collective and individual 
responsibilities of the Chris tian are to be fulfilled 
within the context of the Church as an institution. 

Is this a correct position? Indeed , through the 
preaching of the Word, the Church as an institution 
must preach the whole counsel of God. Doing so, the 
Ch urch must not only call sinners to redemption in 
Christ , but must also make clear to the redeemed 
that they arc to live under Christ and according to 
His Word in all spheres of life. At the same time, the 

Church as an institution must proclaim the Scriptural 
principles which are to guide the redeemed in the 
other spheres of life. As we indicated above, we 
would not deny that there are aspects of the inner
city problem which directly concern the Church as 
an institu te. But this issue cuts across ev.cry sphere of 
life - education, labor, business, politics, etc. H ow 
are the redeemed going to confront inner-city, racial 
problems i.n these spheres? Are they to do so within 
the confines and as representatives of th e instituted 
Church? Or are they, recognizing the limits of sphere 
of the instituted Church, to confront this problem in 
all spheres of life by way of communal Christian 
thought and action? As we have already indicated, 
the report seems to say that the Christian is to fulfill 
his social-political responsibilities within and through 
the agency or agencies of the Church as institute . We 
question the correctness of this position. 

Church and Community 
The third question concerns the relati onship of the 

Church as institution to various community organiza
tions and agencies. The report calls upon the Church 
to form a "coalition" with the Black Power movement 
and to build "cooperative relationships with existing 
social agencies" such as the United Community 
Services. Admittedly, there are other and acceptable 
suggestions made. But we are interested in the sug
gestions specifi cally cited, hecause we are not con
fident that the recommended "coalition" would be to 
the benefit of the Chu rch or the black community. 

If the suggested "coalition" is adopted will this 
not mean that the Church (either as institute or organ
ism, it doesn't matter at this point) will be joining 
with secular organizations in addressing itself to the 
inner city problem? ""ould this not mean, further, 
that the Church would be giving secular answers and 
solutions, in the name of Christ, to the questions and 
problems of the inner city or, at best, attempting an 
impossible synthesis of Christian and secular positions? 

These quest ions shou ld concern all of us very 
much, for we have suffered too long from cooperation 
and coalition with secular (cut-ofF- from-God) move
ments. There is, there must be a Christian, biblical 
answer to the racial and inner-city problems. Instead 
of adopting or endeavoring to "christianize" a secu lar 
approach - which is easy - we must find , give, and 
live in terms of that Christian, biblical solution 
which will be most difficult. 

A Confession 
There will be those reading this article who will 

accuse us of q uest ioning, criticizing, and negatin g one 
thing withou t asserting and positing another position. 
\·Ve are willing to admit that there is a measure of 
tr.uth in this accusation. In addition, we are willin~ 
to hang our head in shame along with others who are 
castigated by this report. But at the same time we in
sist upon raising these questions so that, instead of 
walking the road with a secular, humanistic social
political perspective, we may unite with one another 
in humbly listening to the Word and courageously 
speaking and living according to what that Word says 
concerni ng all the socia l-poli tical problems which 
confront us. 
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