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Introduction: 

ACH YEAH Synod spends considerable time on 
educational matters pertain ing to the College of 

the Church. Most of the decisions arc considered 
routine and recommendations are accepted without 
serious deliberation. This and next year Synod may 
have to make fundamental decisions regarding the 
acceptance of non-Christian Reformed students and 
faculty at Calvin, the proposal for a graduate school 
and , indirectly, the issue of church control . The long
awaited Graduate Studies Committee recommenda
tions may finally be brought to Synod for action. Un
fortunately, this writer was not successful in his at
tempt to obtain a copy of their report from the 
Secretary of the Board of Trustees, and could , there
fore, only use those ideas which have become public 
indirectly through various articles. \Vith respect to 
the issue of a Christian university, the editor of 
GlI/vinist Cantllef, Mr. D. F'ahrenhorst, recently wrote: 

We could distanti ate from the problem, awaiting 
the further development, were it not that the 
matter is coming to a head. It seems to us that 
the reformed community is forced to take a 
stand, to make a decision. We dare say also that 
whatever decision will be made, it will leave the 
people with an unsatisfied feeling as to whether 
they have done the right thing. Obviously the 
foundation of a university is something that re
quires all our energy and financia l resources, if 
that is enough. It is clear as daylight that two 
similar institutions are beyond the poss ibility of 
the reformed com munity.' 

However, the problem is much broader than the 
ahove statement. This article exami nes a few of the 
releva nt issues in the light of Calvin's philosophy of 
Christian liberal arts education. 

Distinctive Christian Education? 
A large segment of the Christian Reformed Church 

is worried that their College is losing its distinctive
ness and wonder if the ir financia l sacrifice is worth
while. Behind th is legitimate concern lies a hidden 
assumption which goes to the central issue. The 

problem was well-stated many years ago by the late 
Professor L. Berkhof, when he said : "The question 
was once asked , 'Is Calvin College losing its distinc
tiveness?' To this query someone replied that there 
was a prior question, the question, namely, whether 
the College has ever been distinctive...• The answer 
to the question is both "Yes" and "No." 

The school was conceived to be a Christian liberal 
arts col lege. This g.>al s:ated long ago has recently 
been updated in the CUlTiculum Study Rcport en
titled Ghristilln Liberal Arts Education." The ideal 
education envisioned is a ph ilosophy of liberal arts 
within the context of a Christian Reformed theology. 
Theology is understood to be at the ccnter, providing 
possible integration. The Chairman of the Curriculum 
Committee, D r. N. Woli.erstorff, at the beginning of 
the study wrote: "... Christian theology will always 
occupy the centr,,\ place in the curriculum of a 
Christian college:" It is not without significance that 
a professor of theology represented the college faculty
at-large on the above committee. In a series of articles 
in the spring and summer of 1961, several faculty 
members wrote on "Integrated Education at Calvin 
College," showing how they integrate their reformed 
theology in their respective disciplines. By fa r the 
best article was written by Dr. John Vandenberg, 
then professor of Economics and an ex officio mcmber 
of the Curriculum Committee. He wrote: 

... we seek to develop economic understand
ing in the context of the Reformed faith and 
wit h the hope that it will be a means of im
plementing and making faith relevant. 

I take this to mean that the positions taken 
over against matters economic should not be 
inconsistent with the doctrines of the Reformed 
faith . Posi ti vely, this means that in the areas of 
judgment and attitudes in economics one's posi
tion is fashioned by his commitmen t to the He· 
formed faith .' 

To the Reformed fa ith inherited from the Reformation 
the authors of the Curriculu m Heport have added the 
humanistic faith inherent in the liberal arts tradition : 
diSCiplinary, classical, or pragmatic. Within this con
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gious traditions, which Jegitimatizes and makes pos
sible, in principle and practice, secular education in 
a reformed context,- What the famous historian R. H. 
Gabriel has written about Yale is equally applicable 
to Calvin College in this context. He said: 

The long record of religion and learning at Yale 
is the story of the unfolding of two distinct yet 
related credos . The chapel [and theology] has 
taught faith in God. A humanistic faith has sup
ported and inspired the protagonists of the lib
eral arts - the faith that the cultivation of the 
disciplines in that area of learning enlarges and 
enriches the life of the individual.' 

Calvin strives to be a Christian liberal arts college. 
However, th is ideal cuts off at its very roots the pos
sibility for truly integrated Christian education, be
cause the Christialt (Reformed) fa ith can never be 
integrated with the humanistic faith embodied in the 
concept liberal arts. Therefore. the education at Cal
vin is identical to that of hundreds of other Church 
colleges committed to a liberal arts education, such 
as Bob Jones University,' except that its "Christian" 
emphasis is a Reformed theology rather than some 
other theology. 

H owever, a few institutions such as Dordt and 
Trinity (although accepting the common name of 
Christian liberal arts college) have at least in principle 
broken with the synthesis between "Christia n" and 
"liberal ar ts." These institutions can be free from 
church control became theology is not thc heart of 
their curriculum, and they have accepted Kuyper's 
idea of Christian philosophy and science as well as 
h is concept of sphere sovereignty. 

In all fa irness it mus t be added tha t Calvin does 
give an excellent liheral arts education and most 
facu lty members are fi ne Christians. Calvin College 
is an excellent liberal arts insti tution (IIl(1 a theolog
ically Reformed community, but is it an intcgrated 
Christian academic center of higher learning and 
research? 

Precisely because Calvin's d istinctiveness is pri
marily in its Reformed theology, the issue of church 
control is crucial. Without (required) Reformed Bible 
courses, chapel, and church ;-ffiliation, the college 
would rapidly lose its distinctiveness . Another ques
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tion could be asked: Can church control keep the 
school's theology "pure" or will the instruction to our 
youth gradually change Ihe theology of the church? 

Non-Christian Refo rmed Stude nts and Faculty? 
According to Tile Grand Rapids Press ( February 

19, 1970) the Faculty recently recommended that the 
College actively recruit non-Christian Reformed stu 
dents. The Board of Trustees will act upon it during 
it s l-.'I ay meeting. "Certain te rminology may have to 
be changed, but the Administration seems confident 
that the policy will be approved." If so, Synod could 
be asked to approve the new direction. This step is 
in itself commendable. 

The reason advanced for this new direction is thai 
Calvin claims to have a different approach to educa
tion. But as shown above, Calvin's only distinctiveness 
is its Reformed theology. Why should evangelical 
stude nts wa nt to come, when they can receive a sim
ilar liberal arts training within the context of their own 
theological traditi on elsewhere? Perhaps active re
cruitmen t is related to a declining enrollment. This is 
empha tically denied by the Administration. There is 
said to be no cause and effect , only an unfortunate 
coi ncidence. Others claim that there is no new policy 
at all ; that Calvin has had an open admissions po licy 
for some time. What is new may be none other than 
the policy of active recruitment, because students do 
not come automatically. If so, why then involve the 
Board at all? 

The "new policy" does coincide. however, with 
the des ire to have 1Jeffllllnent non-Christian Reformed 
faculty members also." Again, the same reasons are 
advanced; it is not so much that Calvin needs them, 
hut they can benefit from Calvin's "distinctiveness." 
However, Calvin by its defi nition radically reduces 
the possibility for distinctive Christian scholarship. 

Given the established understanding of Christian 
liberal arts education and the Christian Reformed 
Church 's role in higher education, the active recruit
ment of non-Christian Heformcd students and /or 
faculty. threa tens to open the Rood-gates of Ca lvin's 
theological and ecclesiastical distinctiveness. Add to 
this, the desire for a graduate school under non
Christian Reformed control, and one realizes that 
these developments urgently require searching anal
ysis. 

A Ca lvin Graduate School: 
The Curriculum and Graduate Studies Com mit

tees, although separate, are intimately related, organ
ica lly and philosophically. The chairman of the former 
was secretary of the latter Committee. The first Com
mittee was concerned about the ideal of u Christian 
liberal arts cell/clition, "not a certain sort of COllege." 
11 was the mandate for the Graduate Stud ies Com
mittee to concern itself with Ihe sort of college Calvin 
should develop into. The choice was whether to 
remai n an undergraduate college or to add a graduate 
school. The issue is confused when people write as 
if Calvin is developing into a university. Ca lvin has 
offered undergraduate universi ty training throughout 
its history. 

The "university ideal" has a long history, but the 
movement itself was dead until the Association for 

Reformed Scientific Studies in Canada was organized 
to establish an Insti tute for graduate university in
struction in 1956. That same year the Calvin Board 
of Trustees quickl y appointed a committee, but not 
much came of it. Then in 1962 the Board appointed 
the present Graduate Studies Committee. Its mandate 
is bas ically the same as the ideal written about during 
the semi-centennial celebration. "The second ideal 
toward which Calvin College should resolutely sct its 
face is its expansion into a fu ll-fledged university."'· 
Dr. Volbeda gives both theoretical and practical 
reasons, reasons which are very similar to the argu
ments put forth by the present Committee. There is, 
however, one fundamental difference. While Dr. 
Volbeda and others looked upon the university ideal 
as a "venture of faith," the proposed graduate school 
is better described as a venture of expediency. The 
proposed extension of Ca lvin CoUege is a quest for 
survival. Hofstra College was one of the first institu
tions to add a graduate school to the undergraduate 
college. Commenting on this development, Jacques 
Barzun in his commencement address at Hofstra, 
celebrating its first year as a university said: 

... the natu re of that change, one does not 
quite know what to call it; one does not want 
to say the "transformation" of Hofstra Coll ege 
into Hofstra Un iversity,. .. "elevation," .... 
"graduation" of the college - that metaphor is 
obviously the worst of all. Let liS then simply 
say that Hofstra, following the natural course of 
things in American higher education, ...." 

Recently, the historian, H. S. Commager, said 
that onc way for a college "to become less parochial 
is to grow in size and in scope until it ceases to be a 
college and becomes a university: Tha t is what is 
happening throughout the country."" 

Calvin seeks to remai n a Christian awl a con tem
porary American college. Not revival or faith, but 
survival and practical necessity seem to be the main 
concern of the Committee. This is eviden t from the 
initial program. Most urgent is said to be the educa
tion program. "Legislation pending in Mich igan would 
make mandatory thirty hours of shldy beyond the 
A.B. degree fo r all pe rsons who want a pe rmanent 
teaching certificate..... A second step would be a 
"school of religion," proposed as a joint endeavor of 
the Seminary and the Psychological Institute. The 
advanced studies would be in the areas of pastoral 
psychology, counseling, and chapla incies. The pro
gram is necessary for the Seminary to olIer the Th. 
degree and be recognized by the American Associa
tion of Theological Semina ries. A proposed "advanced 
stud ies institute" is envisioned as "the fi nal step to
wards a union of the a rts and sciences." 

One reason for the long delay of the Graduate 
Study Committee Report is the possible c.:onOict of 
in"erest between the Semi nary faculty and the Com
mittee members. The Comm ittee may have envisioned 
the seminary to become part of the theology depart
ment within the "universi ty," while the Seminary 
faculty would want to maintain their autonomy. This 
is an old issue and goes back to the early histol'y of 
the College and Seminary. Some saw the theological 
school as the highest school within the university 



idea, and others wanted an independent seminary. 
The relation between the two is confusing and must 
be clarified before basic decisions arc made. There 
appears to be no valid reason why a Th,).·!. degree 
should not be offered instead of the B.D., regardless 
of the status of the seminary. 

Church Control: 
Another reason for the possible delay is the matter 

of church control over the school, undergraduate and 
graduate leveL I t is a controversial issue with a long 
history in the church. The most recent decisions have 
been made by the Synods of 1957 and 1967. The 
Committee tries to circumvent the issue b y ignoring 
the issue at the undergraduate level and concentrating 
on a case for a free graduate school. After societal 
control for graduate studies is obtained, the issue of 
church control over undergraduate studies can be 
raised again . This is a strategic decision, but amounts 
to double-talk and confuses the problem. In an inter
view, for example, the President of the College was 
asked : "What are the issues involved in maintaining 
a direct church relationship on the graduate level in 
comparison to the college level?" Dr. W. Spoelhof 
replied: 

There are two approaches to the matter of main
tenance and support by a denomination and its 
relation to graduate stud y. One is the approach 
that we hear particularly from our Canadian 
brethren: that any kind of education is an area 
which should operate independent of the church. 
Owing to sphere sovereignty, it is not the duty 
of the church to maintain and control an educa
tional establishment. This would particularly 
apply to a graduate school .... it is at least 
practically appropriate for the maintenance of 
a baccalaureate program because of the close 
connection between Christian education and the 
preparation for positions in the church. But 
when it comes to the h ighly specialized bits of 
research and matters of training for the profes
sions, they would resist church control. ... 

The official stand of the Christian Reformed 
Church is that a graduate school would eventu
ally be separate from the church. 

Secondly, there are others who would want 
to separate the college or university from the 
church because they believe that this would 
create a greater amount of academic freedom 
and liberty fo r both the teachers and the stu
dents." 

VVhere can one begin and end with this rather con
fusing statement? First of all , to the best knowledge 
of several trustees a nd ministers, the Church has 
taken no official stand for a free graduate school. 

Greater academic freedom is not a second reason 
for separation of church and college. Academic free
dom and authority is an essen tial element within 
sphere sovereignty. It is true that many faculty 
members are more motivated by a liberal version of 
academic freedom than a reformed principle of sphere 
sovereignty. But practically speaking, they should 
know that, on the whole, ecclesiastical control has 
served them well. In addition, the principle of sphere 
sovereignty is just as applicable to the undergraduate 
level or any level of education. With respect to the 
question of a free graduate school, it is said that the 

Committee took special notice of A. Kuyper's concept 
of a "university controlled neither by state nor hy 
church." One would wish the Committee had taken 
special note of Kuyper's view of Christian scholarship, 
science and philosophy. 

Principial reasons have been advance~ for separa
tion and pragmatic reasons have been advanced 
against separation of church and college, both at the 
graduate and undergraduate level. The Committee 
walks a tight rope because it wants to have the best 
of two possible worlds: secure financial support from 
the constituency without strings attached (church 
control). 

There may he a way out of lhis dilemma. There 
is a third and most pressing reason for separation of 
church and school. Church colleges like Calvin are 
receiving large federal grants, but crucial court cases 
involving church collezes are pending in Maryland 
and Connecticut. In the fear that the Supreme Court 
may rule : "no federa l funds for church-controlled 
schools," several colleges, Catholic and Protestant, 
have already disassociated themselves from the 
churches. Others are waiting to make the step de
pending upon the Supreme Court ruling. "The 'dis
establishing' of the Church institution would then 
eliminate any possible religious bar to state or federa l 
funds.... Ignoring it [problem of church control] 
will mean an option for disaster by default."" 

Church control of Calvin may, therefore, be a 
financial asset or liability. It is an asset if no federal 
funds are forthcoming. It is a liability, if the condi
tion for government grants is separation of church 
and college. Apart from the issue of government aid 
and d isassociation , the question will continue to be 
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pressed within the Christian Reformed community. 
As soon as the Development and Centennial Cam~ 
paign Committees have collected their millions and 
the united Calvin schools are financially stable the 
need for church control (and finances) over the schools 
is no longer needed. 

But the plea for separation is a two-way street: the 
College may want separation from the Church, but 
the church may also want separation from the Col. 
lege. The controversy is not between the Canadian 
versus the American ministers, but between the lib
eTal and conservative wing within the Christian Re
formed Church. In the '50's the "liberals" wanted 
separation from the church, the "conservatives" 
wanted to continue church control. Dissatisfied now 
with the direction of Calvin as a Christian college, the 
"conservatives" want separation and the "liberals" 
want to hold on for a few more years and finances. 

There is a hidden tension. On the one hand, Re
formed theology is harmonized with a particular 
science. On the other hand, theology itself is con
sidered first and highest among the liberal arts. Con
sequently, there is also this liberal spirit operative 
within reformed theology, which is often passed on 
to students in the other sciences by the "lay-theo
logian" teachers. It is not surprising, therefore, that 
historica lly church colleges were responsible for the 
liberalization of the protestant churches. A liberal 
character is given to the church by virtue of its at
tachment to its college. Has 

the church brought fo rth a monster that would 
devour its parent? . . . But college constituencies 
had to be kept reassured that there was no con
fli ct and that all was well . This was the task of 
the presidents, in their public statements .... 
We want faith aoo reason and science, they said, 
for we are educating the whole man. And that 
is so simple that it scarcely needs saying, but 
could be assumed as self-evident. Yet it must 
be said, for the peace of mind of students, 
professors, paren ts and posterity"

However, the issue of church control over the Col
lege is more than an issue over finances. 1 t goes 
deeper than iudicial control by the church over higher 
education. It is deeper than the running and ma'in
taining of academic institutions by Trustees who are 
churchmen. They are not off icers of "another Chris
tian organization." In principle it is the ir church
organization. In practice, trustees act as trouble 
shooters for the Administration. This is often evident 
from their manne r at c1assis, and the Board's propa
ganda-page-report published biennially in the ec
clesiastical journals, but void of any significant 
information . They have to safeguard the distinctive
ness of the college. They have to maintain the 
ecclesiast ical and theological purity of doctrine of 
Christian liberal arts education. Given the central 
position theology has in Calvin's Christian liberal 
arts education, the trustees are bound to continue to 
be a Board of ecclesiastical educators. Pres ident 
Spoelhof understands well the distinctiveness the 
Church has given the College. Jn answer to the ques
tion: "What are the advantages of remaining a church
related college?" he said: 

... a character is given to the college - a spe
cific and unique character - by virtue of our 
attachment with the church. And Calvin's 
character is also indicated in the denomination. 
Calvin College's academic program is oriented 
around philosophical and theological concepts 
. .. which are part of our Reformed and Chris
tian commitment. Therefore, the orientation of 
all the courses is theological and philosophical. 
This is the strength of Calvin's liberal arts pro
gram. This liberal arts program is cast into this 
kind of matrix. Philosophy and theology are big 
and solid subjects, and undergird the whole 
curriculum at Calvin. This, I think, has been 
the result of close union with the church. This 
is the kind of thinking the church has brought 
about in its college." 

The distinctive character of "Our School" is un
dermined if the Church approves a policy of active 
recruitment of more non-reformed students and fac
ulty, and gives the go-ahead to a graduate school 
free from church control, but at the same time an 
integral part of the undergraduate Church school. 
The next logical step would be a free separation of 
the latter also. As long as the basic philosophy of 
Christian education at Calvin remains the same, the 
Church has the duty to protect its investments by 
controlling the quali ty and con tent of the Reformed 
theology used by professors in therr courses. With
out church control, the school may become just an
other liberal university. 

To separate or not to se parate: this is the awesome 
dilemma in which the Church nnds itself. It is in 
the minds and hearts of many Christian Reformed 
people. Sooner or later, their delegates to Synod will 
have to make a decision . Whatever decision will be 
made, it will leave many people with the uncertain 
feeling whether or not they judged wisely. 

Fortunately, there are other Christian institutions 
(undergraduate and graduate) which have been more 
successful in coming to grips with the idea l of Chris
tian scholarship. Thus, the constituency does rwt 
have to choose between two seemingly similar gradu
ate schools, because the various institutions embody 
a radically different philosophy of education. 

The quota system mllst now also be re-examined 
as part of the total issue. At present there is great 
inequality (or our schools. Our leaders profess to 
be committed to the principles of CEF yet fail to 
apply them to their own institutions. Regardless of 
whether or not the church controls Calvin College 
and/or University, the other institutions of higher 
education (Trinity, Dordt, AACS Institute) should 
receive a still greater percentage of the quota, and 
share in other finances and development drives. Nat
urally, the seminary should continue to receive fu ll 
support as long as church-controlled. In education we 
need diversity because the constituency has developed 
a d iversity of philosophies of education . Let each 
instituti on develop its particular philosophy of educa
tion, divide the support according to attendance, and 
allow students the full and equal freedom to attend 
the school of their choice. The funds could be d istrib
uted by a financial board . 



Conclusion 
Calvin's dilemma is not between a pre-professional 

verSUS professional training, not between college or 
university education. Calvin's ultimate problem is 
of two spirits at work within the same institution: the 
spirit of antithesis and synthesis. Calvin has a dis
tinctive future as a Christian university only if the 
"spfrit of '76'" is not the spirit of synthesis, but antith
esis . Calvin does not lack a sense of cultural 
mandate. I t is betwixt two ideals of cultural respon
sibility : Scriptural and humanist, the spirit of Christ 
and the "liberating" arts. Calvin is not directionless, 
but wants to change in two opposite directions. It has 
within its walls the seeds of its own destruction and 
construction. The school is going through its second 
great transformation without an inner refornwtion of 
Christian education. Its unfinished business is not 
only a graduate school. Its greatest task ahead is to 
develop into a full-Aedged Christian university. 
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CHRISTIANITY AND PATRIOTISM 


H. TAYLOR 

entirely subordinate position. Almost all those ex· 
amples of heroic self-sacrifice, of passionate devotion 
to an unselfish aim which antiquity affords, were 
produced by the spirit of patriotism. Decius and 
Regulus, Leonidas and Hermodius are the pagan 
parallels to the Christian martyrs. The fi rst develop· 
ment of sculpture in Rome appears to have been 
patriotic rather than religious - the objects of repre
sentation being not the gods, but the true national 
ideals - the heroes of Rome. Nor was it only in the 
great crises of national history that this spirit was 
evoked. The pride of patriotism, the sense of dignity 
which it inspires, the close bond of sympathy pro
duced by a common aim, the energy and courage of 
character which are the parents of great enterprises, 
were manifested habitually in the leading nations 
of the ancient world. The spirit of patriotism pervaded 
all classes. It formed a distinct type of character and 
was the origin of both many virtues and many vices. 

Some Virt ues of Patrioti sm 
On the one hand pagan patriotism encollfaged 

fortitude in the face of adversity. It produced habits 
of seU-reliance which enabled men to confront danger 
with a calm intrepidity. Patriotism provided a capa
ci ty for united action, for self-sacrifice, a sense of 
honor, and a stern simplicity of habits. In the best 
days of the Roman Republic the passions of men were 
as habitually under contr('I, national tastes were as 
simple and chastened, and acts of heroism were as 
frequent and as grand, as in the noblest periods of 
subsequent history. All this was produced among 
nations that were notoriously de6cient in religious 
feeli ng, and had indeed degraded their religion into a 
mere function of the State. As Rushdoony points out 
in The Christian Idea of the State, "The state was the 
religious ordering of society, and as a result, each 
state was one church, holding a common faith , and no 
religious cults could flollfish in a state without the 
pe rmission of the state and without recognizing the 
state or its ruler as the mediator and divine lord . . . . 
Legge was right in sta ting that the Ch ristian's refusal 
to recognize the sovereign and mediatorial role of the 
emperor and the Citv of Rome was looked upon as 
'a political offense.' To deny the religiOUS priority of 
the state was an act of treason. To have other gods 
meant to be in conspiracy for the overthrow of the 
body politic, of the visible god of that area, the state 
and its ruler" (p. viii). In other words patriotism 
functioned as the pagan religion of Rome and pro
vided Romans with "the unifying bond of their cx
istence.'· If pagan Home exhibited to a very high 
degree the sterner virtues, it was pre-emincntly den. 
cient in the gentler oncs. Rarely has a nation shown 

A STUDY OF HISTORY reveals that religion and 
patriotism have been the chief moral influences 

which have subjected men. The separate modifica
tions a nd mutual interaction of these two agents may 
almost be said to constitute the moral history of 
mankind . For some centuries before the introduction 
of Christianity, patriotism was in most countries the 
presiding moral principle, and religion occupied an 
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such cruelty towards the slave, the capti ve, the sick, 
the helpless who were all treated with cold indiffer
ence or merciless ferocity. An almost absolute destruc
tien of the finer sensibilities was the consequence of 
the universal worship of force. Ancient Home knew 
not thc love of Christ and therefore demanded the 
sacrifice of the individual to the commun ity. 

Christian Response to Pagan Patriotism 
\\'hen Christians withdrew openly from participa· 

tion in the rites of the official religion of Home, as 
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they were bound to do, they ceased to be members 
of the pagan community in any real sense, and the old 
ties of political and social relationships were broken. 
As Dr. F. W. Beare points a lit in hi s Commentary on 
First Peter: "Negatively, those who became Chris
tians had no more part in the race or nation of their 
birth; and positively, they formed new ties, and were 
united in a new community which was less a private 
brotherhood like those of the mystery religions, than 
the unifying bond of all existence which we fi nd in 
the nation or state"" (page 103). No wonder the early 
Christians were looked upon as members of a "'third 
race," distinct alike from both Jews and Homans. 

1t is quite obvious that the blessed apostles Pete r 
and Paul who died for their faith in the sovereignty 
of the Holy Trinity rather than bow down to worship 
the pagan Homan emperor wou ld find great difficulty 
in discovering any members of the "Third Race" in 
America or Britain today. Most Christians today think 
of themselves first as Americans or Britons or Cana
dians, then only secondl y as Christians. For them thc 
Blessed Cos pel of Christ crucified and risen is no 
longer "the unifying bond of all exi..,tence" but me rely 
an optional religiOUS frill to the more serious business 
and political affairs of life. Such Christians regard 
the God of the Bible as having been made for Amer
ica rather than America, or Canada or Holland for 
God. When the chi ps are down such ~pieti s ls" seem 
quite prepared to bow down before the new pagan 
gods and idols of the twentieth ccntury, the worship 
of the almighty doUar or of the Leviathan Welfare 
state, of big business, big labor and big government . 
What a terrible betrayal of both the New Testamen t 
and of Reformation Christianity. For such Christians 
God is dead as fa r as politics are concerned. 

Christianity Hostile to Pagan Patriotism 
The Calvinist idea of the state limit<..>d, by Cod's 

sovereignty was from the beginning hostile to the 
pagan Roman idea of sovereignty both in church and 
state. Calvinism affirmed the doctrine of limited 
power to the civil order. God alone is sovereign in this 
universe. He alone has delegated sufficient authority 
to each sphere of life, including that of the state, for 
it to carry out its own work. This meant a division of 
powers which implied and achieved a multiplicity 
of powers in the course of the English and American 
Revolutions. The first Refo rmed thinker to pu t for
ward such a pluralist conception of society was the 
Dutch jurist J. Althusius who hu ilt up a rounded 
poli~ical system uniting popular sovereignty with the 
Christian principles of the inherent and inalienable 
natural rights of the various com munities within the 
state. 

In terms of this Reformed political philosophy the 
claim of the earthl y state to men's complete allegiance 
was an alien concept in the American colonies. "The 
Americans," according to A. F. Pollar in FactOTS in 
American History "may be defined as that part of the 
English speaking world which has instinctively re
volted against the doctrine of the sovereignty of the 
State.... It is this denial of all sovereignty which 
gives its profound and pennanent interest to the 
American Revolution . The Pilgrim Fathers crossed the 

Atlantic to escape from sovereign power: Washington 
caUed it a 'monster'" (page 3l1F). 

The Secularization of America 
With the secularization of the American Republic 

it is not surprising to find the State in America be· 
coming once more the religious order of society, We 
fi nd the Federal Government claiming the total aile· 
giance of its citizens and denying to Cllristians their 
historic right to put God first in their li ves, The 
Federal Government and the Supreme Court have so 
far broken away from the Constitution that they are 
now claim ing for themselves to be both the total 
order of society (the whole of which all other as
sociations and communities are only the parts) and 
the ultimate sovereign over all Americans. Such a 
claim no Christian worth "his salt" can accept, since 
a state which claims to be sovereign is a state that is 
really claiming to be god. For the Justices of the 
Supreme Court the poli tical-legal order in America 
has become the ultimate and defining order of man. 
As Rushdoony points out "The modern state, by its 
emphatic re-assertion of the 'pagan totality-idea,' is 
making clear its claim to sovereignty and total juris
d iction. The modern state therefore seeks total con
trol: its goal is to replace the predestination of man, 
to substitute for Cod's eternal decree the state's tem
poral decree .... The secular state is that state which 
denies any transcendental claim upon itself. The 
secular state insists on the priority of the temporal as 
against the eternal .. . . The secular state is thus of 
necessity the absolute and total state, and it is the 
religious order because it has explicitly or implicitly 
denied transcendence. If God is acknowledged it is 
only as an impotent God, no longer capable of deter· 
mination .. ' . Because of these things, the conflict of 
the modern state with Biblical Christianity is in
escapable." 

The Christian Response 
No Christian who takes his stand on the Word of 

God as the ordering principle of all his activities can 
compromise with such :l godless, apostate secular 
state. With Peter he will answer the claim of the 
Federal bureaucrats to exercise a totalitarian claim 
over his life, ·'\ Ve must obey God rather than men" 
(Acts 5:30). His love of Amcrica will always be 
qualified by his grea ter love of his Sovereign God. He 
will strive with might and main to bring his country 
back to the principles upon which America was 
founded. He wmshow his true Christian patriotism 
by outspoken criticism of all those evil forces in the 
land which are seeking to make America the servant 
of Salan, especially the military·industrial complex 
of which President Eisenhower warned in his fare
well address to the nati on. The true patriot will not 
engage in revolu tionary activities to overthrow these 
Uniled States but he will pray, work and witness for 
the reformation of the land of his birth or adoption. 
He will stand up fo r Cod's standards of justice in the 
law courts, in industrial and labor relations, in the 
nation's mass media as well as in its family and 
married life. 

The true Christian patriot will not keep his mouth 
shut when he sees evil men trying to destroy what· 



soever is good, true and beautiful in America's life. 
He will rise up in wrath against the present campaign 
being waged to corrupt the nation's youth by means 
of pornography and drugs. He will demand that 
criminals be justly punished for their offences, 
especially for their resort to violence and mayhem. 
He will make his objections known to the appalling 
fraud of the fractional reserve banking system and the 
Government's use of federal bonds to bolster up its 
nefarious financial system whose only result is to in
flate the nation's currency and drive us all into debt 
slavery. As Junius said in the Spectator "The subject 
who is truly loyal to the Chief Magistrate will neither 
advise nor submit to arbitrary measures." Above all 
he will object loud and long to the present campaign 
to drive God out of the nation's courts, schools, busi
nesses, cinemas, book trade and military services. In 
standing up for Cod's best such a Christian patriot 
knows he is also standing up for what is best for 
America. In thus witnessing for God's r ighteousness 
and glory he will remind his fe llow patriots of tIle 
radical distinction between the American and Jacobin 
traditions of government. 

The United States has had, and still has, its share 
of agnostics and unbelievers. But it has never been 
an organized militant atheism until the end of the 
second World War. Up till now most Americans 
have rightly rejected parties and theories which erect 
atheism into a political principle. President Lincoln 
on May 30th, 1863 echoed the Creat Tradition of 
American Calvinist Democracy when he proclaimed: 

Whereas the Senate of the United States, 
devoutly recognizing the supreme authority and 
just government of Almigh ty God in all the 
affairs of men and nations, has by a resolution 
requesting the President to designate and set 
apart a day for national prayer and humiliation; 
And whereas it is the duty of nations as well as 
men to own their dependence upon the overrul
ing power of God, to confess their sins and 
trespasses in humble sorrow, yet with the assured 
hope that genuine repentance will lead to mercy 
and pardon. 

The authentic Christian voice of America speaks 
in these great words of one of the grandest statesmen 
who ever graced th is globe with his statesmanship. 
And it is a testimony to the enduring vitality of this. 
basic principle of American governmen t - the sov
ereignty of God and the sinfulness of men - that 
President Eisenhower in June, 1952 quoted these 
words in a proclamation of similar intent. Let all 
Christians who love America begin a great campaign 
of national repentance for our nation's sins and work 
for her reformation. Only those who truly love these 
United States will weep for America, pray fo r America 
to be saved from the terrible judgments of the Lord 
now descending upon her, and above all work for 
America's reformation and renewal. May God bless 
and save America in her grea t hour of need! May God 
cleanse us all of our sins and heal all our infirmities 
and weaknesses! Only then can we honestly pray 
"God bless America" and use her mightily in the ex
tens"ion of Christ's Kingdom upon earth. Let America 
fi rst serve the cause of God's Kingdom and all other 
things will be added unto her. 

IS IT STILL 
WORTHWHILE 
TO BE REFORMED 
TODAY? 

KLAAS RUNIA 


II 


O
What is Reformed? 

RIGINALLY THIS WORD characterised the 
whole Reformation. All the cburches of the 

Reformation called themselves "Reformed," namely, 
reformed from Roman popery "according to the Word 
of God." In this broad sense the term is used of 
Lutheran, Calvinist and Anglican churches. The 
Church of England , for example, was sometimes 
called the "reformed" Church of England. There had 
been a Christian church in England l ong before the 
Reformation, but during the Middle Ages this church 
had become riddled with errors and abuses, and in 
the 16th century it was "reformed according to the 
Word of God." In this same broad sense the term 
was applicable to all the churches of the Reformation, 
for they all had only one aim: to live by the Word of 
God, both in the wider sphere of the life of the church 
and in the private sphere of the life of the individual 
believer. 

H we first take the term "Reformed" in this broad 
sense, then the answer to the question in the title of 
this article can only be in the affirmative. 

Discussion with Rome 
Undoubtedly much has changed in the Church of 

Rome in recent years, especially during and after the 
Second Vatican Council. One can speak of a new 
spiritual climate in large sections of this church. One 
of the most p rominent and most promising changes is 
the new openness to the Word of God. 1t is quite com
mon nowadays to find Bible study groups in R C. 
parishes . Among RC. theologians there is a great 
interest in the study of the Bible and many books 
on biblical theology are produced. Although some of 
them show Bultmannian tendencies and most of them 
seem to accept the critica l methods in their study of 
Scripture, many publications are very good and show 
a deep understanding of what Scripture teaches. 
Hecently 1 had to review a new RC. Dictionary of 
the Bible and I was astonished by the mass of sou nd 
biblical material in it. Take, for instance, what the 
ar ticle on Justification says. "In scriptural language 
God is just when he does the very opposite of what 
human justice would demand - he loves the unlov
able and justifies not the 'just' man bu t the sinner" 
(Hubert Richards, ABC of the Bible, 124/5). Of course 
we may not overlook that the same article also con
tains a typically R.C . statement: "God justifies the 
man who holds himself open for God to do his work 
in him (see FAITH)." H ere we have the idea of co-
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operation again. There are also typically K C. articles 
such as the one on Mary and Peter, yet on many 
pOints there is a much deeper understanding of 
Scripture and at times one almost thinks he is reading 
a Protesta nt commentator. 

Also in the practical life of the church there are 
many changes. Virtually the whole li turgy of the mass 
is now in the vernacular, the language of the land 
concerned. The laity have been given a much more 
meaningful and active part in the church. Much more 
emphasis is placed on the authority of the local 
bishops. For a few years the Pope has had a synod 
of bishops whom he consults on important ma tters. 
In the Netherlands they have a Pastoral Council, in 
which the bishops meet not only with their clergy but 
also with representatives of the laity, while Protestant 
theologians have been invited and have a seat on the 
various committees . The latter fact is typical of the 
great changes that have taken place in the relations 
with Protestants. Up to the Second Vatican Council 
there was hardly any official recogni tion of other 
churches. Protestants were often regarded as rebels 
and apostates. When John XX] II became pope, all 
this changed. He loved to speak of the "separated 
brethren" and he invited representatives of Protestant 
churches to attend the Council as official guests and 
observers. At a later stage even the name "church" 
was g iven to non-Catholic communities. In our day it 
is quite common for Roman Ca tho]jcs to attend Prot
estant services, to meet with Protestants in Bible study 
groups, etc. 

We cannot but be grateful for most of these 
changes. And yet the question cannot be avoided, 
whether all this means a real reformation. Unfortu
nately the answer must be No. So far the changes 
have not been in the nature of a second Refonnation, 
but they are little more than "'reforms" of certain anti
quated customs and long-standing attitudes. There is 
not a fu ll return to the Word of God. Rome still main 
tains all its dogmas of the past. The primacy and 
infa llibil ity of the pope, first formulated at the First 
Vatican Council of 1870, has been empha tically re
peated by the last council. The Mariological dogmas 
are still fu ll y accepted. Pope Paul VI even added a 
new mariological title in the "Constitution of the 
Church," one of the documents of the last council. 
He proclaimed Mary as "Mater Ecclesiae," "Mother of 
the Church, that is, of the whole Christian people, both 
of the faithful and of pastors." The same pope issued 
an encyclical in which he stated that the doctrine of 
transubstantiati on belongs to the very essence of the 
Christian faith . Likewise the idea that the mass is, in 
some way, a repetition and representation of the 
sacrifice of Christ on the cross is strongly defended. 
Indulgences, prayers for the dead, invocation of saints, 
etc. are all still part and parcel of the doctrine and 
practice of the R.C. Church. 

In this situation the term "'Reformed" in its broad 
sense is still very meaningful. As Christians individu
a lly and also as Christian chu rches we may regulate 
our faith and life only by the Word of God. 

Mode rn Theology 
Also over against modem theology the term 

"Reformed" is still meaningful. Nearly all modem 
theologies are to some extent (sometimes even to a 
large extent) based on one or another philosophical 
system. Although they proclaim that the Bible gives 
the answer to our deepest human questions, these 
theologies often do not let the Bible speak for itself. 
It is squeezed into the straightjacket of preconceived 
opinions and ideas. We cannot simply aecept what 
the Bible says, but we first have to check its statement 
against the insights of our scientific world view and 
have to t ranslate it into our modern, scientific cate
gories. The result of this method is devastating. In 
the case of RudoU Bultmann, the "father" of 'the new 
liberal theology, it means that we can no longer speak 
of Jesus as the real Son of God . There is no place for 
his pre-existence, there never was a real Incarnation, 
on the cross he did not alone for our sins, he never 
arose from the grave, he never ascended into heaven 
and he will never come again. All that is left of the 
Gospel is that in some miraculous way his disciples 
discovered after his death that the cross of their 
Master had a liberating influence upon their lives. 

Over against all this we can only say: we want to 
be "Reformed," that is, we want to build ollr faith on 
the Word of Cod as we find this in the Bible. It is not 
in our freedom to do with this Bible what pleases us. 
We may not lord it over the Bible, but the Bible is 
lord of our life and thinking. We must not tell Paul 
and John, Peter and James, Matthew and Luke what 
the real message is, but we must be willing to be 
taught by them. Yes, here too we can only be "re
formed," for this term means nothing else than that 
Cod's Word, Cod's Word alone, is the absolute and 
final authority in mallers of faith and conduct. As 
Luther sa id : "Das "Vort sollen sic stehen lassen." 

Ecclesia reformata semper reformanda 
The term "Reformed," however, is meaningful not 

only over against R')me and Modern Theology, hut 
also with regard to ourselves1 1t is always a tempta
tion to take it for granted that we Mve the Word of 
Cod. But this is a very dangerous temptation and it is 
a very serious mistake. As soon as we think that we 
have the Word of God, we have reall y lost it and 
all that is left to us is our human opinions about the 
Word of God. Cod's Word is not just a collecti on of 
static dogmas which one has to accept inte llectually, 
hut it is always dynamic. In this word "dynamic'" we 
have the same root as in the word "dynamite." \Vell, 
that's what God's \Vord is: it is dynamite, because it is 
the Word of the Living God. The Letter to the He
brews says that "the word of God is living and active 
(the Greek word literally mcans: full of energy), sharper 
than any two-edged sword, piercing to the division 
of sou l and spirit, of joints and marrow, and discerning 
the thoughts and intentions of the heart" (4:12) There
fore we must continually submit to it. We must ask 
ourselves again and again: What does the Lord say 
to me today, in the circumstances of my life? 

If the term "Reformed" in its original sense means: 
"reformed according to the Word of God," then this 
is a permanent task for liS all. It is a task for the 
church as a whole, as our fathers used to say in a 
Latin sentence: "ecclesia reformata semper reforman



da," that is, a church that is Reformed must contin
ually be reformed. It is also a task for the individual 
Christian. A Reformed Christian must continually be 
reformed. To put it in the words of the apostle Paul : 
"Do not be conformed to this world (the negative 
side), but be transformed by the renewal of your mind 
(the positive side), that you may prove what is the 
wiIJ of God, what is good and acceptable and perfect." 

Prof. John T. McNeill rightly says: "The Reforma
tion was not completed in the 16th century; it is never 
completed. We may for the sake of comfort try to 
transform Protestantism into a closed system; but it 
breaks out again. It has no 'infa llible' voice to silence 
other voices in decrees that are 'irreformable: Prot
estantism cannot be static." Another Protestant 
scholar, the Frenchman Jacques Ellul writes: "The 
whole history of the Church is the history of the ref
ormation of the Church by the Spirit. That work must 
not cease, for Satan who attacks the Church from 
without does not stop, and the Spirit of Cod which 
gives life to the Church by reforming it, does not stop 
either. The permanent reformation of the Church is 
therefore the obedience of the Church to the Spirit; 
it means accepting that Cod leads his Church forward 
and changes it, that the Church does not settle 
down in a revelation which it treats as if it were its 
own property, but ratIler that it is constantly on the 
lookout to receive the new order which the Spirit 
brings." 

But all this is possible only when we do not violate 
the Word of God through which the Spirit speaks to 
us. In our day there is much discussion on the Bible, 
also in Reformed circles. It is a well known fact that 
in the Reformed Churches of the Netherlands the de
cision of Assen, 1926, has been rescinded. The inter
pretation of the early chapters of Genesis is not an 
easy matter and there has always been difference of 
opinion on this point among Bible-believing scholars. 
But freedom of interpretation may not mean that 
every interpretation is acceptable. Our human inter
pretations can be of such a nature that they rob Scrip
ture of its message. When nowadays it is said that 
Scripture does not teach an historical fa ll, that we 
cannot speak of an historical order of creation, fa ll 
and redemption, that there is no such thing as original 
sin, etc., we can only say that human interpretations 
begin to lord it over God's Word. But as soon as this 
happens the Word of God becomes "fettered" and we 

are in danger of closing the "mouth of the Spirit." For 
Word and Spirit cannot be separated. We cannot ap
peal to the Spirit apart from the written Word of God. 

In a discussion of the unity of Word and Spirit 
Calvin quotes the following statement from the church 
father Chrysostom: "Man y boast of the 'Holy Spirit, 
but those who speak their own thoughts claim him 
falsely. As Christ testified that he spoke not from 
himself Oohn 12:49; 14:10), because he spoke from the 
Law and the Prophets Oohn 12:50), so let us not 
believe anything that is thrust in under the title of 
the Spirit apart from the gospel. For just as Christ is 
the fulfilment of the Law (Rom. 10:4) and the 
Prophets, so is the Spi rit the fu lfilment of the gospel" 
(Institutes, IV, viii , 13). Calvin quotes these words in 
his opposition to Rome's claim that it has the promise 
of the Holy Spirit and therefore cannot err in the 
doctrines it proclaims. He continues: "Now it is easy 
to conclude how wrongly our opponents act when they 
boast of the Holy Spirit solely to commend with his 
name strange doctrines foreign to God's Word - while 
the Spiri t wills to be conjoined with God's Word by 
an indissoluble bond." 

This issue is today just as much alive as it was in 
the days of the Reformation. Rome still claims to 
have the Spirit of Cod as the infallible guide. Modern 
theologians claim to speak Cod's Word for our time. 
The Ecumenical Movemen t claims to be the move
ment of the Spirit. Pentecostal groups claim to have 
a special baptism of the Spirit and to receive special 
revelations through the charismatic gifts of prophecy 
and tongue speaking. In a ll this "Babel" of voices 
there is only one fi rm footing: the Word of God as we 
find it in the Bible. In his conflict with Rome on the 
one hand and the "enthusiasts" on the other, Luther 
wrote: "We must firmly hold to the conviction that 
Cod gives no one his Spirit or grace except through 
or with the external ,.yord which comes before." This 
is BefOlmed in the right sense of the word. This is 
Reformed "according to the Word of Cod." 

But the word ··Reformed» is also used in a more 
restricted sense. Here it indicates one particular sec
tion of the Reformation, namely, those churches which 
were deeply influenced by the theology of John 
Calvin . \-Yilat does "Reformed" mean in th is connec
tion? \Ve shall try to answer this question in our next 
article. 

FOR 
PETER DE JONG 

Yet the view of baptism that will be presented to the WHAT SHALL WE DO ABOUT THE 
chmches every time a child is baptized is a matter of 

BAPTISM FORM? considerable importance. If we fail to give any atten 
T AST YEAR'S SYNOD asked that our consistories tion to Synod's request now, we shall have only our
L discuss the proposed new fo rm for infant bap selves to blame if a form is eventually prescribed 
tism and express their reactions to it. That request is that is less than satisfactory. It seems to me that this 
likely being overlooked by many busy consistories. matter deserves attention, critical attention, now. 



Some of the weaknesses of our old form are well 
known; The heavy, sometimes awkward phrasing, the 
improperl y scholastic introduction of our obligations: 
"Whereas in all covenants thcre are contained two 
parts, there fore are we . . . ," the prayer "that they ... 
may leave this life, which is nothing but a constant 
death," the suggestion of presumptive regeneration 
that appears in the concluding prayer - these and 
more peculiari ties have been repeatedly cited as 
calling for improvement. 

Does the proposed new form offer us something 
better? A critical discussion of it provokes the follow
ing obselVations: 

(1) I t is generally characterized by a shift of 
cmphasis from the objective tcaching of thc Scrip
tures, which, though sometimes awkwardly, is ex
pressed in the old, to a subjective preoccupation with 
the emotions of the worshipper. At times, as in the 
"Prayer of Preparation" this is carried so far that it 
becomes an affectation bordering on the theatrical 
a fault to be especially avoided in prayer. What would 
prompt one to use such florid language as "a faith that 
can stand the light of day and endure the dark of 
night"? Or what is meant by "drink deepl y of the 
well of living water"? 

(2) There is in the new form, as the committee 
secretary has informed the churches (The Banner, 
Jan. 23, 1970, p. 4) a deliberate eHort to minimize the 
teaching element in the sacrament, which the biblical 
characterization of the sacrament as a "sign" indicates 
shou ld be stressed. (Romans 4;11; cf. Matt. 28:20, 
"teaching them.. .) 

(3) The doctrine of sin is minimized and that of 
judgment d isappears from the form. 

(4) Titling the largest part of the fonn "Promises" 
fails to do justice to other esse ntial elements of the 
sacrament such as its implied command, "Repent and 
be baptized." (Cf. "the baptism of repentance for the 
remission of sins." Acts 2:38; Luke 3:3.) 

(5) The new form makes a needless and unwar
ranted concession to the notion that Christ was im
mersed. (Prayer of Preparation; compare the commit
tee secretary's report in the Jan. 30 Banner, p. 19.) 

(6) There is no explanation of the reasons for in
fant baptism as there is in the old form, a deficiency 
the more serious because of the general lack of ac
quaintance in North American Christianity with the 
reasons for practicing it. 

(7) Parents are no longer asked to acknowledge 
that their child ren are included in the Lord's covenant 
and church. 

(8) The new form is more vague and less defin ite 
than the old, specifically in the vow in which it rc
places "acknowledge the doctrine which is contained 
in the Old and New Testament, and in the articles of 
the Christian faith, and which is taught here in this 
Christian church, to be the true and complete doctrine 
of salvation" with the relatively undefi ned and weaker 
"affirm the truth of the Christian faith which is 
proclaimed in the Cospel and confessed in this 
Church of Christ." 

(9) The covenant responsibility of Christian par
ents to instruct their children and cause them to be 
instructed in the Christian fai th does not get the clear 

recognition that both the Scriptures and the needs of 
OUT time demand, as thcy do in the old form. 

A comparison of the two forms would appear to 
indicate that the old form despite its weaknesses, 
which should be remedied, is on the whole better 
than the new. The churches would therefore be better 
served by improving the old than by adopting the 
new either as a substitute or as an alternative to it. 
The common use of one good form at such crucial 
points in the churches' worship as the administration 
of the sacraments would better promote the spiritual 
unity and health of the churches than the use of two 
or more d iverse and inferior ones. 

W 
DENOMINATIONAL PERJURY 

E ARE NOT accustomed to thinking of the 
church which is our spiritual home a nd which 

we love as guilty of something criminal. Bu t before 
we d ismiss the charge implied in the title as pre
posterous let us just look at a few facts. 
Our Office Holders' Promise 

Whenever anyone assumes the office of minister, 
elder or deacon in our churches he signs the "Form 
of Subscription" to our Confess ions of Faith (which 
is found in the back of our Hymnals). In doing so he 
binds himself saying: 

"We ... promise diligently to teach and faith
full y to defend the aforesaid doctrine ...." 
'We declare, moreover, that we not only reject 
all errors that militate against this doctrine and 
particularly those which were condemned by the 
above mentioned Synod (of Dordt), but that we 
are disposed to refu te and contradict these and 
to exert ourselves in keeping the church free 
from such errors." 

Our Curre nt Missionary Practice 
W hat are our churches, all of whose office holders 

have made this solemn commitment doing about 
keeping that promise? On our largest and fas test 
growing foreign mission field we are today officially 
fu ll partne rs in and giving complete support to (the 
"T .C.N.N.") a school that Our missionaries led in setting 
up to teach prospective mi nisters Baptist, Anglican, 
Brethren, Lutheran and Methodist doctrines as well 
as what "Heformed" doctrines can in the opinion of 
thc head of the school be harmonized with such an 
ecumenical program! And some of these doctrines 
which this school was established to teach are the 
very doctrines condemned as he resy in the Canons of 
Dordt which we have promised especially to try to 
keep ou t of the churches! Can one honestly call that 
kind of policy anything else but "voluntary violation 
of an oath" or "perjury"? 
How Did It Happen? 

A li tt le review of the tortuous history that pre
ceded this decision helps us to understand how we 
came to make it but does not excuse it. Ou r churches 
originall y took over responsibility for a mission field 
in Africa from an interdenominational mission (The 
Sudan United Mission) with the understanding that 
we would both cooperate with that body and main
tain the Heformed character of our work. Our mis
sionary leadership on the field, however, has over the 



years shown itself considerabh- more concerned about 
ecumenical cooperation than about maintaining faith
full y the biblical doctrines of the Reformed fa ith, and 
Synods from time to time had to resist and warn 
against this tendency. \ \ -hen this missionary leader
ship had to train pastors for the church which was 
developing on the fie ld it established a seminary 
which was not committed to the Reformed faith but 
which was dedicated to teaching all of the diverse 
beliefs held by the cooperating groups. Our Synod 
in 1959 after very thorough study of the whole matter 
decided that "In response to the invitation to be a 
member of the TCNN Synod c:\-presses its apprecia
tion, but regrets that in view of its total commitmen t 
to the Reformed faith it cannot see its way clear to 
be co-responsible for the college which may present 
many diHerent doctrines." It instructed its Board 
and missionaries to work toward "establishing a Re
formed Theological Seminary." (Acts 1959, pp. 46, 47. ) 
And so that and subsequent synods, although con
tinuing to loan a missionary professor to the TCNN 
and even to pay most of the costs of students from 
our mission who were studying there, continued to 
regard this as a temporary expedient and to maintain 
that what our commitment to the Reformed faith de
manded was a seminary that should teach it without 
compromise. In spite of these decisions of our synods 
our missionary leadership on the field continued to 
work for the united school and to oppose the develop
ment of one that wou ld be committed to the Reformed 
faith . 

Some years ago our churches, in addition to the 
fie ld in which we had previously been working in 
Nigeria, took over from the Dutch Reformed Church 
Mission of South Africa the responsibility for work 
among the Tiv tribe in which they had been engaged 
for 40 years. These South African Reformed mission
aries had been more exclusive in their commitmen t 
to the Reformed faith than our more ecumenically 
oriented workers. The Tiv Church, the "fastest grow
ing church in the world" facing a desperate need for 
ministers (it had only 30 pastors for over 160,000 
church attendants!) about three years ago began 
asking our church for help to get a Reformed Sem
inary to train pastors. The TCNN was too small to 
meet a need of such proportions and, even more 
serious, as the letter of the Tiv churches to our Synod 
of 1968 stated was this consideration: 

"We desire a positive Reformed training for our 
youth, something which cannot bc done in 
TCNN because of its very character. This, in 
fact is our greatest concern and the first reason 
why we want our own Heformed Seminary." 
( Acts 1968, p. 96.) 

The missionary leadership on the fi eld, in effort to 
head off any movement toward a Reformed Seminary, 
rushed a proposal to our Synod to gets its full support 
for an enlarged TCNN. The majority of Synod, now 
plainly less concerned about maintaining the Biblical 
doctrines of .the Reformed faith than previous synods 
had been, gave its endorsement to full participation 
in the union school and continued delaying tactics in 
dealing with the legitimate request of the Tiv church. 
And so the majority of the 1968 Synod finally per

mitted itself to be pressured into accepting a course 
that betrays its own confessions of faith. 

A Challenge to the Evangelical Character of tile TCNN 
Before the Synod of 1968 made its decision aban

doning the position of previous Synods- which had 
insisted on "total commitmen t to the Hefbrmed faith" 
in this maUer, one of our missionaries, Rev. T. Mons
rna, in a tenn of teaching at the comparatively small 
TCNN had become aware that some of the instruction 
being given there could not be harmonized with an 
orthodox view of the Bible but reflected liberal 
"higher exegetical" theories. He wrote "in hi s semi
annual report to the Board of Foreign Missions, dated 
March 4, 1969: 

"The problem of divergent teachings at the 
Theological College of Northern Nigeria first 
came to my attention during December, 1967, 
and January, 1963, while I was serving on the 
staff there. The extent of the problem became 
more apparent as the months passed by. There 
is in much of the teaching at TCNN a willing
ness to accept uncritically much of what the 
higher critics have said regarding the authorship, 
unity, and authority of the Scriptures. There 
are also divergencies from the evangelical posi
tion in other doctrinal matters, b llt I feel that the 
attitude toward higher criticism is the root 
problem. I could not reconcile these teachings 
with the statement that the TCNN is an evan
gelical schoo\." (Acts, 1969, pp. 514, 515. ) 

When he fe lt compelled to object to this kind of 
teaching he was first persuaded to leave the matter 
to the TCNN administration to handle. His objections 
were kept "bottled up" by that school administration 
until after our 1968 Synod , assured of the fi ne evan
gelical character of the school, had decided to give it 
unqualified support. When it became apparent that 
the TCNN administration would not do anything 
about the complaint, Rev. T. Monsma felt that he 
must in good conscience bring the case to the atten
tion of our missiona ry administrati on on the field. The 
Nigeria General Confe rence appointed a committee of 
missionaries to investigate the series of charges . That 
committee was assured by the TCNN staff that their 
personal views and classroom teaching were more 
orthodox than the higher critical views expressed in 
the textbooks and other printed materials which Rev. 
T. Monsma had cited as grounds for objections. On 
one of the criticisms, although the committee observed 
tha t "terminology used in reference to Scripture in 
The Christian Faith by M. Thomasen (a long-time 
teacher at TCN N) diHers from the usual evangelical 
terminology" and it noted "with concern the lack of a 
study of inspiration and of the Scripture's wi tness to 
itself which one might expect to find in a course of 
introduction to theology," the committee judged that 
the notes were evangelical. The committee was satis
fied with the explanations given by the TCNN staH 
and reached two conclusions: The first was a recom
mendation to the TCNN administ ration "that in pres
entation of material in printed form, the evangelical 
position be clearly set forth in opposition to other 
positions." The second was an apology for the suspi
cions regarding the TCNN. ( Agenda 1970, p. 245.) 

Another more telling verdict had been reached a 



year earlier by the Executive Committee of the Tiv 
church which has had to rely on the TCNN to train 
its more highly educated candidates for the ministry. 
In May 1969 that committee recorded its dissatisfac· 
tion regarding the teachings at TCNN: 

"It is not the desire of the NKST (Ti v Church) to 
separate from the TCNN or the Tarfaya (fellowship of 
churches to whom the TCNN belongs). But this 
separation is coming of its own accord because the 
teaching at TCNN is no longer the true teaching of 
the Bible. If this erroneous teaching will continue, 
NKST will not agree. This is the reason for separation . 

'the NKST Synod of 1968 examined TCNN stu
dents. They said that not all the Bible is the Word 
of Cod. And they also said that Moses did not write 
the Pentateuch." 

I t should surprise no one that this school, not tied 
to any specifi cally Reformed (or any other church) 
confession should be equall y difficult to hold to any 
less clearly defined "evangelical" position. 

The Issue of Our Reformed Commitment Raised 
and Dismissed 

It should he observed that even if there were no 
question about the generally evangelical character 
of the TCNN, unqualified participation in and support 
of such a school which must by its very nature as an 
eCllmenical institution teach the Arminian doctrines 
held by some of the churches it represents, would 
still betray our Confess ions and contradict the 
promises we have made before God to keep these 
false doctrines out of the churches . 

Last year the attention of the Synod was called 
to these facts in two protests against the 1968 decision. 
(Acts 1969, pp. 525, 526, 531, 532). The protests 
pointed out that 9ur fun participation in and support 
of TCNN "contrad icts the promises every office holder 
in our churches and every delegate to the synod, in 
particular, makes in signing our Form of Subscrip
tion to our Confessions." 

The protests further recalled that this contradic
tion had been recognized by previous synods, espe
cially that of 1959, and had restrained those synods 
from taking any such action, and that this issue of 
principle had been completely ignored by the 1968 
Synod in the grounds it gave for its decision. 

Now that the issue of principle was raised what 
would the Synod do about it? The protests were 
rejected on three grounds: The first was 

"a. The synod of 1968 exercised its prerogative 
to change the decision of the synod of 1959 on 
the basis of its own reflection of the issue and 
in the light of historical developments since the 
synod of 1959." 

Notice how completely this evades the point at issue. 
The fact that one synod can, of course, change the 
decision of another says exactly nothing about the 
rightness of the decision. And a loose reference to 
"historical developments" is equally irrelevant to the 
point at issue unless those "historical developments" 
are that our churches no longer believe what we still 
say we believe! This consideration of "historical devel
opments" is only to the pOint if lying has become legi
timate in the decade since 1959. 

In the second ground the Synod attempts to ad

vance something a bit more substantial. It states: 
"b. The nature of our participation in TCNN is 
not in conBict with our commitments in the 
Form of Subscription as evidenced by the doc
trinal basis of the Constitu tion of the TCNN." 

Let us take a closer look at that "doctrinal basis of 
the TeNN." It is available to us in the Agenda for 
Synod 1970, p. 244. The first thing that one observes 
is its extreme brevity. There are 8 short allusions to 
such doctrines as the Trinity, the incarnation, atone
ment and return of Christ, total depravity of men, 
justification by faith, the work of the Holy Spirit, the 
future, the inspiration, authority and sufficiency of 
the Scriptures, the Christian ministry and sacraments. 
A little closer reading reveals something very odd 
about two of the items. 

"2. The incarnation of the Son of God, His 
atoning blood, and reign, and His personal re
turn." 

Why is there no reference in this article on Christ to 
his all-important resurrection? 

We read on to item 6 and find this remarkable 
sequence: 

"6. The immortality of the soul, the resurrection 
of Christ, with the eternal bliss of the righteous 
and the eternal punishment of the wicked." 

Notice that where this item deals with men and we 
would expect to find some reference to the resurrec
tion of the dead we find instead "the resurrection of 
Christ"! How does one account for this anomaly? 

A comparison of this "Doctrinal Basis" with the 
version submitted to our mission Board a decade ago 
makes it apparent that these oddities of Articles 2 
and 6 are the results of some rather remarkable dele
tions. The earlier version of these 1;""0 articles read: 

"ii) The incarnation of the Son of God, His aton
ing b lood , His bodily resurrection, His media
torial intercession and reign, and His personal 
return." 
"vi) The immortality of the soul, the resurrection 
of the body, the judgment of the world by our 
Lord Jesus Christ, with the eternal bliss of the 
righteous and the eternal punishment of the 
wicked." 

In the later versions of the Basis, cited at least 
since 1963, the phrases "His bodily resurrection, His 
mediatorial intercession" and "the body, the judgment 
of the world by our Lord Jesus" have simply been 
cut out! And the result is this mutilated and illogical 
jumble that seems to have been good enough to serve 
the TCNN as a confession in so far as they needed 
one for at least the last seven years! One wonders 
why reference to the boclil!J resurrection of Christ and 
his mediatorial intercession and the believers' resur
rection of the body and the judgment of the world 
by Christ have been deleted from this already frag
mentary confession. Certainly these are not matters 
of indifference to any evangelical Christian! 

But even more significant for us than the curios
ities of this "basis" is the fact that last year's Synod 
appealed to this fragmentary and mangled confession 
as a proof that in identifying ourselves with it we 
are keeping our promises to "exert ourselves" in keep
ing Anninianism out of the church! Could anything 
be more obviously ridiculous? 

The third ground given by the synod for rejecting 



the protest is: 
"c. Within the cooperative framework of the 
TCNN full freedom is aIJowed to our represent
ative on the staff to provide a reformed training 
to the students of our churches in Nigeria." 

This consideration is just as little to the point as the 
others. The fact that Reformed teaching is tolerated 
at the TCNN along side of teachings that may at 
various pOints contradict it by no means proves that 
we are keeping the promises we made in our form 
of subscription by joining it. 1n that Form we did 
not promise merely to tolerate true doctrines! We 
promised to oppose fa13e ones and to try to keep the 
church free from them! Instead of proving its faithful
ness to its subscription by this argument, when the 
Synod was ready to water down the demands of that 
form from opposing false doctrines to merely tolerat
ing those that are true, was it not showing rather 
clearly the degree of its own apostasy? It seems 
to me that it said rather loudly that it would no 
longer oppose fa lse teachings. As far as it was con
cerned it would now settle for tolerati ng truth along 
side of falsehood in the churchl 

If any further proof were needed that our 
Churches in officially identifying themselves with the 
TCNN in 1968 were guilty of perjury to their prom

ises regarding their own confessions, the Synod of 
1969 by the irresponsible way in which it answered 
the protests has given it. 

And so we are officially committed to being part 
of an institution that compromises the fa ith that we 
confess and we continue officially to hold back from 
giving the help being asked by our Tiv sister church 
to get the adeqllate seminary it needs to t rai n its 
leadership in that faith. 

One hears of muc.:h discussion from time to time 
about our churches' relative ineffectiveness in evan
gclistic outreach - we lose mcmbers faster than we 
gain them. To anyone who considers the kind of 
course we are steering in such missionary matters as 
the TCNN there is little room for being mystified by 
our evangelistic failures. When we increasingly in 
principle and ill practice contradict the faith we claim 
to hold we can hardly expect either the respect of 
men or the favor of God. That faith is the faith of 
aggressive and uncompromising commitment to the 
full gospel. The Lord has blessed and will continue 
to bless that kind of faith . But unless we heartily re
turn to it, the future of our churches will be as bleak 
as the history of others who preceded us first in com
promising and then in denying the gospe l. 

TESTIMONY BEFORE THE JUDICIARY CO~nllrrEE 


OF TilE N. J. LEGISLATURE 

EDWIN 

I AJ\·I Edwin H. Palmer, the Executive SecretdrY of 
an international Bible translation, sponsored by 

the New York Bible Society. I testify in behalf of the 
New Jersey Right to Life Committee, being the 
chairman of its Executive Committee. I also testify in 
behalf of the New Jersey Christian Action Founda
tion, a Protestant interdenominational organization. 

I have three points to make concerning the Crane 
liberalized abortion bill : 
1. 	 The state has a moral duty to legisulte co,teeming 

abortion. 
It has been suggested that abortion is a private, 

moral affair between a mother and her doctor; and 
that the state has no more business in dealing with 
abortion than it does in the regulation of birth control 
practices. 

Such an assertion of privacy can be made only if 
it is true that the fetus is a thing and not a person. 
If it is a thing, an organ of the mother, or a non 
human object, then the New Jersey legislature has 
no right to make any restrictions on abortion at all . 
Then the Crane bill, in proposing a 90-day limit, 
would infringc upon the sovereign rights of the 
mother. 

If, however, the fetus is a pcrson , thcn the New 
Jersey legislature has not only a right, but also a duty 
to legislate concerning abortion. For the task of the 
state is to protect and foster the rights of people, and 
in this case it would mean the rights of an unborn 
child. 

Sinccre doubts in many people's minds about the 
humanity of the fetus does not mean that the 
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legislature should leave the matter to the individual 
conscience. 

Because of the New Morality one college student, 
after killi ng a gi rl, said, "1 loved her so much 1 had to 
kill her." The fact that he was sincere and moved by 
moral convictions does not mean that this killing was 
a private matter. The state has an obligation tq 
legislate against sllch killing, even if the murderer 
thinks he is religiously right. Murder is never a 
private matter. 

In the same way, sincere doubts on the pnrt of 
many citizens that a 9O-day old fetus is a person does 
not permit a legisiatme to take n hands-off attitude, 
leaving abortion to the conscicnce of every individual. 

If a legislator believes that the fetus is a person, 
then, regardless of the si ncerity of the views of others 
who may disagree, he has a solemn responsibility to 
vote for Icgislation that will protect the life of that 
person. 

This is, of course, the g round for the New Jersey 
Su preme Court decision causing a mother to have a 
blood transfusion against her rel igiOUS convictions. It 
was judged that the unborn child was not a thing but 
a human person; and that it is the duty of the state 
to protect the right to lifc of all people, born or un
born. 

If, however, a legislator is convinced that the un
born child is an impersonal thing, then he must reckon 
with the following principle. 
2. 	 If there is any reasonable possibility tlwt the fetus 

is in fact human life, then it is morally wrong to 
abolish tlwt life. 



It would be immoral to take the life of an alleged 
murderer if there was a reasonable possibility tha t 
he was innocent. It would be wrong to shoot in target 
practice if you were not absolutely sure that the re 
was no human in back of the target. So also it is 
morally unjustifiable to take the life of the fetus when 
there is not absolute certainty that it is just an im
personal object. 

And that many do believe that the unborn fetus 
is not just a thing bu t is human life is evidenced from: 

a. 	 The anti-abortion legislation of the past 
b. 	 The many court decisions on abortion 
c. 	 The many church pronouncements 
d. 	 The views of many theologians of all faiths, 

fetologists, physicians and legislators of your 
own Assembly and Senate. 

3. 	 The right-to-life philosophy of abortion is (tn 
ecumenical one. 
We must once and for all rid ourselves of the 

myth that abortion is a Catholic issue. The following, 
which is only a sample, suggests the wide, ecumenical 
background of the right-to-life philosophy: 

a. 	 The time-honored Hippocratic Oath, which can 
hardly be called Catholic or Christia n, since it 
was formulated by the Greeks in a pre-Chris
tian era. The physician who takes this oath 
swears, " I will not aid a woman to procure 
abortion." 

b. 	 The pronouncements of several Protestant 
denominations. 

c. 	 The views of 20th century Protestant theo
logians of international stature, such as Karl 
Barth, Dietrich Bonhoeffer, Paul Ramsey and 
Helmut Thielicke. 

d. 	 The opinions of American Protestant theolo
gians in innumerable seminaries of many dif
ferent denominations. 

e. 	 The stand of the New Jersey and national 
Right-To-Life Committees, which arc com
posed of Jews, Lutherans, Presbyterians, Re
formed, Baptists, Episcopalians, etc. 

f. 	 The position of the New Jersey and national 
Christian Action Foundation, a Protestan t 
organization concerned with social problems. 

• 

THE CHURCH 
AND ITS 
WORK OF V ISITATION 

GEOFFREY THOMAS 

THERE CAN BE NO QUESTION but that the 
work of visitation is an integral part of the Chris

tian Church. At the Last Judgment our Lord will 
commend his people with these words, "I was sick and 
ye visited me, I was in prison and ye came to me" 
( Matt. 25:36 ). The only definition of religion found 
in the New Testament is coined in these terms, "Pure 
religion and undefil ed before Cod and the Father is 
th is, To visit the fatherless and widows in their afflic
tion and to keep himself unspotted from the world" 

Reprinted from TIII~ B ANNEn OF T lIlTTH. 

(James 1:27). Also, in the work of evangelism as well 
as in this endorsement of the ministry of mercy we 
find encouragement to visitation in the Scriptures. "Co 
ye therefore into the highways," the king tens his 
servants in our Lord's parable, "and as many as ye 
shall find , bid to the marriage" ( Matt. ·22:9 ). Also in 
Luke 15 the Pharisees, carping at out Lord for "re
ceiving sinners and eating with them," are answered 
in three parables in which the shepherd and the 
woman who each search for that which they have 
lost until they find it are contrasted with the com
placent older son who neglects to search for his prod
igal brother, even complaining at the joy which greets 
his home-coming. 

It is sad that today so much visitation work is con
sidered to be the duty of the pastor alone. Members 
consider themselves neglected if they are visited by 
deacons or elders and not by the minister, and how 
little evangelistic visitation is done by the church 
members. The whole church must be mobilized in this 
work if Christians are to be used most effectively in 
the growth and strengthening of the local assembly. 
The minister must continue to resist pressures to de
tract him from his calling to study, write, preach and 
pray, visi tin g those with special needs. This latter 
work, though, must be shared and delegated in the 
economy of grace and gifts within the church. Sunday 
school teachers will visit members of their class ab
sent for two consecutive Sundays without reason. 
Other branches of the church like the women's and 
young people's meetings will similarly make arrange
ments to visit their sick and careless members. Yet in 
these articles I simply want to draw the attention of 
the church to certain organized and official expressions 
of its responsibility as the body of Christ in the work 
of visitation , namely, Elders' Visitation, Diaconal 
Visitation and Evangelistic Visitation. 
1 Elders' Visitation 

This work is especia lly emphasized by the Re
formed Churches of Holland and North America and 
it has been one of the strengths of these associated 
denominations. Family visitation on a yearly basis is 
a responsibility of the elders. They are asked annually 
if they "faithfully visit the members of the congrega· 
tion in regular family visitation?'"' This tradition is 
very old: Augustine is said to have lamented that he 
did not spend more time in specifically pastoral rela
tionships with members of the church, and durin g the 
Dark Ages of medieva l Romanism the confessional 
box became the regulative method of pastoral control 
and involvement. At the Reformation this was all 
changed in Protestant Churches. In Calvin's Geneva 
the members of the church were visited by the elders 
before each quarterly celebration of the Lord's Supper. 

Today one finds echoes of this practice, for ex
ample, in an announcement in the Canadian religious 
journal Church and Nation, "The consistory of the 
First Christian Reformed Church in Edmonton, Alta., 
decided that family viSiting will be carried out four 
times a year. Catechism classes will be suspended 
and all societies will be asked to suspend their meet
ings during the weeks preceding the celebrations of 
the Lord's Supper so that nothing will interfere with 
carrying out the visiting of approximately one-fourth 



of the congregation during each of the four weeks. 
In this way the family visiting wiII be carried out 
systematically." (May 1967.) 

The value of such an announcement is the recogni
tion it gives to this work as a definite and important 
part of the ministry of the elders. In this way all the 
members are made aware that this work is under way 
and are encouraged also to pray for its success. ''To 
simply assign certain fami lies to a team of elders with 
the vague directive that they should be visited somc 
t ime within the year is hardly living up to the mandate 
that all things should be done decently and in order." 
(What's an Elder to do? by Jay Wesseling, TORCH AND 

TRUMPET, October 1968. ) 
For a definition of this family visi tation of the 

elders one can hardly better WcsseHng's in the same 
article, "Family Visitation is the exercise of the pas
toral office of the elders carried on systematically in 
such a way as to encourage the members in sanctified 
living, to strengthen weaknesses in their lives, to ad
monish members regarding shortcomi ngs in their 
Christian wal k, and to seek to strengthen the church 
by these means." 

It is Christ who in the office of the elder feeds the 
flock and guides the sheep: it is pastoral activity and 
so it is also pastoral supervision. In the elder ( to 
change the Biblical metaphors) God as husbandman 
looks over the branches of the vine in search of the 
fruits of fa ith. H ome visitation means too that God 
in this way uses his pruning knife to "purge" the 
branches that they may bring fo rth more fruit. All 
members need such disciplinary activity, elders and 
ministers included. Church d iscipline is not only 
needed for delinquent members. 

The Approach to Family Visitation 
In his book Guidelines for Elders the Rev. R. Hey

nen discusses varions approaches to home visitation, 
but some of his conclusions are questionable. He nnds 
that ( 1) warning and advising is often ineffective, that 
(2) intellectual reasoning and argui ng are to be dis
couraged since it is more important "how people feel 
about a thing than how they think about it," and that 
(3) the atlthoritarum approach is wrong too, for it im
plies that the counsellor assumes the "father role" and 
decides for the members of the church. What then 
should characterize fnmily visitat ion? The author 
advocates counselling as the right method. Now it 
must be pointed ou t that Mr. Heynen is a chaplain 
in a Christian hospital and so dealing largely with 
disturbed persons. Also that he is an American living 
in an ecclesiastical atmosphere where a mystique still 
surrounds the word "counselling." Reemkes Kooistm 
is one of several who have pOinted ou t the weakness 
of this approach. He writes, "} admit that the first 
th ree methods are prone to certain dangers which 
should be avoided. I also submit, however, that 
'counseling' is not such a magic concept as to solve 
all prob lems. As a matter of fact I believe that in 
specific counselling of the elders and home visit,Hions 
there is room for 'warni ng' (,warn them that are un
ruly,' I Thess. 5:14), for 'reasoning' (even the Lord 
says, 'Come now and let us reason together,' Isaiah 
1:18), and for an approach with 'authori ty' (Paul 

writes to Timothy, 'I charge thee before God and the 
Lord Jesus Christ, and the elect angels, that thou ob
serve these things,' I Tim. 5:21 )." (Church llnd Nlltion, 
p. 96, September 1966.) 

Elders in their visitation are expected to give coun
sci, encouragement and admonition v.;nere needed. 
Also they will be receptive to any matters the members 
wish to b ring to their attention. Some of this will be 
received simply for information and discussed at the 
next elders' meeting, with the conclusion commu
nicated to the family. It may also be that problems 
of larger dimensions arise, when elders w ill consider 
returning to give fur ther time to this specific matter. 

Preparation and the Actual Visit 
Preparation for the visit starts at home and with 

prayer. This is an essential part of an elder's respon
sibility in this matter. He will know the family to be 
visited and will have discussed the visit at the elders' 
meeting beforehand. Thi s enahles the men to share 
their counsels and to know something of the strength 
and weakness of the individual families. This prepar
atory work will make the elder's own p raying more 
detailed and pointed before his visit. Also he will 
study the Word of God, especially that portion of 
Scripture to be read and commented upon in the 
household. 

It is good to select certain times for the visits and 
for these to be on display that the whole church may 
know that this work is being continued and taken 
seriously by the elders. 

When the elders arrive at the ho~e it is best to 
begin their visit with a Scripture reading. This will 
bring the family dircctly to the point, for the Word of 
Cod is the ultimate stanclard for Christian doctrine 
and life. A few words of application and interpreta
tion concerning this passage is also helpful and fre
quently a common subject is chosen and announced 
for the annual visitation. Then following these re
ma rks, discussion should begin, arising from the 
Scriptures. If the children of the home are presen t, 
which is desirable, it may be wise to begin spcaking 
with them. Then, when such words of exhortation , 
instruction and encouragement have been given, the 
time should close wit h prayer, commending the family 
to Cod's care . This au tomatically terminates the visit 
and enables the men to be on time for their next call. 

Family visita tion in its very nature should not en
courage pride or an authoritarian approach. It should 
rathcr be characterized by tl'l1e hu mility at all times. 
The elders do not come in their own name or with 
any claim to perfection, but in obedience to their 
Saviour and Lord of the Church to manifest His con
cern for His people. Th is work has an honourable 
history and it promises blessing fo r the present and 
future. The re-emphasis on the place of the eldership 
in Britain today in all denominations is an encourag
ing development. \Ve trust that with this emphasis 
will be found a place fo r family visitation, that in 
some churches the new offi ce will not be "old deacon 
dressed up with a new name" with all its accompany
ing frustrations, but that a principal channel of the 
work of elder will be directed in a pastoral way, ex
pressing itself in household visitation. (to be continued) 



THE BERK HOF WE DON'T REMEMBER 
(2) 

HENRY A. VENEMA 

I N OUR May issue, we started a series under this 
same title. Our readers may remember that we 

quoted from an old volume Subjects and Outlines by 
Louis Berkhof who wrote in outline-form for young 
people. Some of these theses of this spiritual stalwart 
aTC not above criticism. At the same time, they are 
reminders that we who profess the Reformed religion 
have largely forgotten much which is basic to real 
Christian life, largely because our leaders have not 
been Refonnationally busy, have not truly continued 
to theorize for practice in the power of Cod, That 
we and this world may profit, we fe-publish and com
mcnt on another outline entitled THE RISE OF 
STATE ( puhlk) SCHOOLS. 
1. Conditions Preceding Their Establishment 

a. In the Middle Ages the Church ( 1) was the 
foster mother of the schools. She not only established 
and maintained them, but also con trolled the instruc
tion that was given. The privileges of education were 
limited to the children of the higher classes and the 
instruction was almost exclusively religious (2). 

b. The Reformation brought about some important 
changes. It emphasized the necessity of free (2) 
schools, i.e., schools for the people in general, and the 
obligation of parents to have their children educated. 
It en listed both the Church and the civil government 
in the WOrk of education and gave secular (2) studies 
a larger place in the curriculum. 

c. During the eighteenth century the work of 
education in Europe was at a low ebb. The parents 
were generally negligent of their duties, and little 
schooling was provided for the mass of the people. 
2. 	 The Change Wrought at the End of the Eightee nth 

Century 
a. A great change was brought about by the 

French Revolution, which was to a great extent a 
reaction against the exactions of the rich and the op
pression of the poor by the privileged classes. 

b. A new idea of the State was placed prominently 
in the foreground, viz. , that the State is an organiza
tion composed of free citizens that have equal rights 
and are subject to no higher authority. The nation, 
organized into a State, now becomes the measure of 
all things (3). 

c. This conception of the State naturally led to a 
general education by the State and for the State, an 
education from which the religiOUS (2) element was 
gradually excluded by force of necessity (3). 
3. 	 The Principl es on w hich the State Proceed s in the 

Work of Edu cation 
a. The State is supreme and an end in itself (3), 

and its preservation demands that its cit1zem, who 
are the real rulers (3), be well educated. 

b. The right of the State to self-preservation car
ries with it the right to establish schools an~ to de
mand a certain kind and degree of education. 

c. 	 If there is no general voluntary attendance at 
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the schools, the State naturally has the added right 
to make attendance compulsory. 

d. And this again makes it necessary that educa
tion be offered gratuitously. This only would make it 
possible for children of all classes to obtain the re
quired instruction. Moreover, it also necessitates the 
exclusion of all religion (3). 

Our Commentary: 
A very Bible-believing Baptist minister and his 

wife who sent their children to OUT Christian Schools 
in Edmonton once made the remark that the State 
has no right to be in the education business. If we 
read Berkhof carefully, one cannot help but note that 
once the State entered into public education as it 
d id, it began to destroy ed ucation and to use it as a 
tool to absolutize that State and nation. Now, there
fore, the so-called American way of life is largely 
become a way of dellth. Notice the following in con
nection with the arabic insertions above: 

(1 ) The Church-institute is authorized to deter
mine the faith-life of God's people. She should solely 
concentrate on that. Besides, we should see the need 
of educational creeds for all Christian schools. History 
has pretty well demonstrated that the Church-institute 
creeds are largely inadequate for the educational task. 

Such an educational confession is on ly just and 
fair. Children of a variety of truly evangelical Church
institutes ought to be brought together in one kind 
of Christian school. It will not do to call such Chris
tian schools "inter-denominational." They should not 
be considered ecclesiastical at all. The Church-in
stitute simply does not have the mandate to develop 
human functions by formative education (cf. May 
issue, p. 14 ). Christian schools should always be a 
Reformational deliverance from domination by clergy 
and be given opportunity to exercise the Christian 
general prophetic office in Christ. 

To be sure, believers arc always members of the 
Chu rch-institute. But for that very reason they should 
always be allowed to respect the creation order. We 
ought always avoid a Church-school which would make 
a continuous catechism class of all of life. In such a 
truly evangelical Christian school, teachers, it is true, 
would have to exercise self-control as to Church
institute convictions. However, self-con trol need not 
mean concealment. Most of all, this world needs a 
truly ecumenical educational enterprise which with
out more leads to true recognition of Christ as King! 

(2) We in Mich igan have a parochiaid bill which 
uses the distinction of religiou.s and secular subjects. 
By now, however, we know that there is no education 
in any area of study which is neutral in confession. 
Neutrality is only a theoretic concept. Whoever is 
silent about Jesus denies Him. And that is not being 
neutral at all . This applies strongly in education, 
public or otherwise. One may never prevent youth 
from coming to Christ. In that sense, the religious 
and secular subject distinction stands condemned. All 
of life, also learning, is religion. 

To put it another way, a school is an educational 
or instructional community of teachers and pupils or 
students established to prepare the latter for mean
ingful participation in society. The Christian school, 
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in its own uniqu e way, must be an expression of the 
coming Ki ngdom of Cod through which the Lord 
Jesus Christ restores the direction of creation in all 
its fulness through history. The Word of Cod, as it 
comes to man in the order of creation, in the Scrip
tures (controlling), and in Jesus Christ (John 1 ), 
gives the foundational direction to the life of Christ
followers in its entirety, and thus also to education. 

(3) Berkhof prophetically exposes the French 
Revolution notion of the State. They say that the 
"nation is the measure of all things" and that the 
State is "supreme and an end in itself' and that "the 
citizens are the real rulers." It is true of course that 
the State is an achievement of culture and a result 
of human form-giving. And it is also true that the 
government docs not bear the sword in vain. But the 
government, says Romans 13: 1-7, is instituted by God 
to put fear into the hearts of the wicked and to 
protect the just for the good of its subjects. Being 
Cod's servant, it is to express and apply the sover
cignty of Cod in the life of the State acrording to 
the Divine ordinance. 

However, the government may not transgress the 
limits of the sphere of competency assigned to it by 
God. It is to regulate for public interest so that all 
individuals and societal relationships can Bourish. 
Thus, historically understandable as it is, it should not 
play the schoolmaster. It has not been appointed 
to be an ed ucator. To be instructionally involved as 
it is in the State (public) school, it over-extends itself. 
Besides, to be of "necessity" busy as it is, it ought to 
be "neutral" (which it cannot be) amidst actual 
religious diversity in national life. Thus, the State 
( public) school should be highly exceptional. It is 
true of course that government has an interest in 
ed ucation. It should subsidize all instruction so that 
our nation keep up in the race of nations. It ought 
to make demands about educational standards. But 
it may never enslave "free" education, nor be intensely 
involved in inculcating the wrong "religion." This is 
a matter of li fe itself. 

• 

THE 


ELDERS' 

RULE 


PETER DE JONG 

I N CHINA our mission was called "Presbyterian." 
Literally translated the name was "Jesus Teaching 

- Rule Elders Organization. " The name was a legacy 
our missionaries retained when they took over respon
sibility from the (Southern) Presbyterians for a part 
of their "field" of labor. They saw no need to change 
the name, for the old one was still correct. The his-
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torical accident that churches which in Europe were 
caned "Reformed" came in England and Scotland to 
be called "Presbyterian" because of their principle of 
the rule of elders need not make a difference in our 
mission field. We, like the rest of the churches which 
still hold the Reformed faith, believe that Cod's Word 
teaches that he will rule His church through the au
thority which he has entrusted to elders. 

Elders' Rule is Biblical 
A little survey of the Bible's teaching regarding 

elders seems to show that such older, more mature 
men, from early times were recognized as leaders to 
be regarded with respect and authority in social and 
religious life. The "elders of the people" or the 
"elders of Israel" were frequently associated with 
Moses in his dealings with the people, in bringing 
the word of God to the people and in representing 
the people before Cod. Such men later administered 
local government and had a hand in national affair s, 
even after the institution of a monarchy. They gained 
more prominence during the exile and afte r the return 
were associated with the governor and with local ad
ministration. Elders were not found exclusively in 
Israel. Think of the Saxon "aldermen" and the Roman 
"senators." 

After the establishjng of the New Testament 
church local congregations were led by elders just as 
the synagogues had ea rlier bet::n so led. Provision 
was made for appointing elders in new churches (Acts 
14:23; Titus 1:5). The kind of qualifications that were 
needed if men were to assume the responsibilities of 
this office were listed ( Titus 1:6-9; 1 Tim. 3:1-7). And 
elders were charged to be diligent in facing these 
God-given responsibilities (Acts 20:I7fJ. , especially 28): 
"Take heed unto yourselves, and to all the flock, in 
which the Holy Spirit hath made YOll bishops, to feed 
the church of the Lord which he purchased with his 
own blood." The A no.~t le Peter exhorted the elders 
to faithfu lness in l)astoral care and warned them 
against the common abuses that may all too readily 
be made of such authority: "The elders . . among 
yOll I exhort, who am a fe llow-elder, and a witness 
of the sufferings of Christ, who am also a partaker of 
the glory that shall be revealed: Tend the flock of 
Cod which is among you, exercising the oversight, not 
of constraint (laziness), but willingly, according to the 
will of God; nor yet for filthy lucre (self-seeking), but 
of a ready mind; neither as lording it over the charge 
allotted unto you r domineeringJ, but making your
selves exam ples (RSV) to the flock. And when the 
chief Shepherd shall be manifested, ye shall receive 
the crown of glory that fadeth not away." Accordingly 
others were also called to recognize and submit to 
this Cod-given authority of the elders: "Likewise, ye 
younger, be subject unto the elder. Yea, all of you 
gird yourselves with humility, to serve one another 
..." (5:5). "Obey them that have the rule over you, 
and submit to them: for they watch in behalf of your 
souls, as they that shall give account; that they may 
do this with joy, and not with grief : for this were un
profitable for you" ( Heb. 13:17 ). 

It is Significant that in this biblical pattern of or
ganization the ruling authority in the church is that of 



the elder. The apostle Peter speaks of himseH as a 
"fellow elder." The role of "pastor and teacher" (Eph. 
4: 11) is evidently that of an elder with certain special 
functions which call for special recognition but do 
not enta il a superior level of authority: "Let the elders 
that rule well be coun ted worthy of double honor, 
especially those who labor in the word and in teach
ing. For the Scripture saith, Thou shalt not muzzle 
the ox when he treadeth out the corn. Arid the laborer 
is worthy of his hire" (I Tim. 5:17, 18). The com
parison with oxen and laborers hardly leaves room 
for any notions of superiorityl 
The Eclipse of the El ders 

Despite this plain pattern of Bible teachi ng and 
early church practice and the warnings agai nst the 
misuse of office, it was not long before the si mple prin
ciple of elders' rule was lost from sight. The preachers 
began to ru le the church. This did not necessarily 
come about because of deliberate or evil intention. 
A group of men did not just set out to take over the 
church in the way a cabal of gangsters may seize 
control of a city government. The movement was 
often led by men of the highest character and with 
the sincerest of motives. For example, in the time of 
about no to 117 A.D. the old church father and later 
martyr, Ignatius, was deeply concerned about the in
roads of fa lse teachings and divisions in the churches. 
He felt that the most effective way to counteract them 
was to urge the people to obey their ministers or 
"bishops." This he did in a series of letters. To the 
Ephesians he wrote, "... the bishops too, appointed 
the world over, reflect the mi nd of Jesus Christ. Hence 
you should act in accord with the bishop's mind, as you 
surely do" (3:2-4:1). "Let us then, heartily avoid re
sisting the bishop so that we may be subject to God" 
(5:3). "It is clear, then, that we should regard the 
bishop as the Lord himself" (6:1). He wa rned the 
Smyrnaeans, "Nobody must do anything that has to 
do with the Church without the bishop's approval." 
"... But he who acts without the bishop's knowledge 
is in the devil's service" (8:1-9: 1). Although he still 
called for respect for presbyters (or elders) and 
deacons, it is clear that he saw the authority of the 
bishop as far above that of an ordinary elder. Calvin 
quoted the scholarly church father, Jerome, who lived 
from about 360 to 420 A.D. as writing, "A presbyter 
is the same as a bishop. And before dissensions in 
religion were produced by the instigation of the devil 
.. the churches were governed by a common council 

of presbyters. Afterwards, in order to destroy the 
seeds of dissensions, the whole charge was committed 
to one." And so he cautioned the church leadership, 
"Therefore, as the presbyters know that according to 
the custom of the Church they are subject to the 
bishop who presides over them, so let the bishops 
know that the ir superiority to the presbyters is more 
from custom than from the appointment of the Lord, 
and they ought to unite together in the government of 
the church" (Institutes IV, 4, 2). Such warnings ap
parently did little good. They merely reveal what 
was happening. The authority of elders was being 
lost from Sight for the next 1000 years as the ch urches, 
influenced by pagan notions of priestly power and 
imitat ing the political structure of the Roman Empire, 

came to be ruled by the growing pyramid of hierarchy 
which reached its apex in the Pope. 

As the Reformation brought a return to the teach
ings of the Word of God, in the Reformed churches 
it led to a renewed recognition of and establishi ng of 
church government by elders, the p,rinciple that is 
supposed to characterize Reformed and Presbyterian 
churches to the presen t day. 
The Elders' Rule Tod ay 

One does not have to be very familiar with the 
church condi tions in our time to recognize that the 
principle of elder's rule is getting very little apprecia
tion even in churches like our own, whose order is 
supposed to be based upon it. 

A very prominent characteristic of our time is the 
lack of respect for either age or office. In an age 
of protest, especially by many younger people against 
all kinds of authority, the elders have two strikes 
against them. All kinds of authorities are being chal
lenged as part of the wicked "establishmen t" which 
must be eliminated. And those who hold offices are 
often too unsure of their own position or course to 
be able to face the situation firmly and calmly. As 
a resuit we see all kinds of institutions cmmbling into 
anarchy. The Christian observer can see in this proc
ess more and more clearly God's judgments upon a 
society that has rejected God and His authority and 
has therefore lost the only really legitimate founda
tions upon which man's relative and derived author
ities can be properly grounded. 

Such developments as these are not as new or 
extraordinary as they might appear to be. Remember 
Rehoboam? He was not the first or the last to lose a 
kingdom because he felt more attracted to the drama
tic suggestions of his spoiled court companions than 
to the less colorful counsel of elders who could more 
accurately gauge the state of the nation and temper 
of the people. And that too was part of the judgment 
of God upon a prospered lan d whose once humble, 
godly and wise leadership had fallen fo r the tempta
tions of prosperity and fame and become too sophisti
cated for the "narrow" and "old-fashioned" guidance 
of God's laws. 

It is not only the spirit of revolt that threatens 
the authority of elders in our churches. Just as 
threatening to it is a ki nd of unconscious assumption 
and acceptance of a clericalism that resembles far 
more closely the Roman Catholic system than the 
pattern of government which we have observed in 
the Bible and which is reRected in our Refonned 
church orders. 

Citing a few examples may suggest many others: 
A commonly used introductory catechism book pub
lished by our chu rches' Committee on Educa tion de
votes a chapter to the offices in the church. First al
most 2Jt pages including 4 illustrations are used to 
dc::;cribe in considerable detail the various duties of 
the pastor. Then less tlian 9 lines are devoted to the 
duties of elders, a litt le more to those of the deacons 
and fin ally even less to the dulies of members to the 
officers! (The most important "office of believers" is 
not even recognized! ) Is it surprising that with such 
an introduction children grow up with the notion that 
the preacher is supposed to run the church? How 



could people so trained be expected to know that the 
elders are called to rule the church and that in mat
ters of government the pastor is one of them and may 
be outvoted 10 or 20 to I? Even in many consistories 
one gets the impression that elders themselves often 
fail to appreciate the fact that it is they who are 
supposed to govern the church and that although they 
may not always be able to out-talk the pastor, they 
can and may have the duty to outvote him! After all 
they promised to supervise him and his work. 

In the operation of our larger church assemblies, 
the classes and synods, thcre aTe also indications of 
th is unhealthy clericalism. Those assemblies are 
usually composed of an approximately equal number 
of ministers and ciders. It is a fairly common com
plaint, however, that ministers, being more fami li ar 
with procedure than the elders who take part in them 
much less frequently, naturally tend to dominate 
them. A serious consideration of the principle that 
elders are supposed to rule the church suggests that 
a larger representation of elders in these assemblies 
might be desirable. 

When we begin to think about the Boards of the 
church which have been growing rapidly in size and 
power (as I pointed out in another recent article) the 
si tuation is much worse. With a few exceptions the 
members of those boards arc almost all ministers and 
to an increasing extent it is not even the boards but 
their even less representative "exccutive committees" 
that rule in dcnominationa l activities. With such a 
"power structure" developing, much faster than it ever 
d id in the history of Roman Catholicism, incidentally, 
is it surprising that our missionary and educational ac
tivities are getting farthe r and farther away from lhc' 
churches they are supposed to represent and that 
abuses readily creep in? 

A few years ago the proposal was made to re
organize our home mission board administration along 
the lines of a business corporation in ordcr to achieve 
greater efficiency. Considerable objection arose to 
this proposal because it violated the church order's 
principle of equali ty of office. It was e;\:plained that 
in the new system one man was not really "ovcr" the 
other, but that this was merely a matter of "admin
istration." And so the proposal carried. The wholc 
procedure however reminds one a little of Ceorge 
Orwell's Animal F(lrm . There too the principle of 
equn lity was to be m.tintain(.>(l. Bllt there too the 
pri nciple came to be qualified by the amendment that 
although "all are equal" "some are more equal than 
others"! One begins to wonder whether something 
li ke this is not happening in our churches, as it has 
happened in others, to the Cod-given principle of the 
rule of elders. 

Just as in the turmoil of our time the churches 
need to cling to or return to the Cod-givcn gospel 
of salvation if we are to have something worth be
lieving and sharing, it is evident that they also need 
to return to tIle Cod-appointcd pattern of operation 
in the way in which they serve that gospe\. In that 
pattern an im portant motif is the rule of the elders. 
We may hope that a return to its practice will con
tribute to a healthier church life and a more effective 
gospel witness. 
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A series of Discussion Outlines designed to 
help those interested in studying the 
Fundamental Characteristics and HistVTYTHE CHRISTIAn mission of that glorious work known M 

JOHN H, PIERSMA 

OUTLINE NO.4, PRINCIPLES OF MISSIONS 

L The Structure of Mission Work: 


n. 	 Specialization of services: 
At the begin ning the missionary himself often 
represen ts all aspects of missionary service : 
preacher, doctor, teacher, counsellor, etc. As 
the work develops these services come to be 
distinguished, and are assigned to those who 
specialize in them. A doctor comes to the field , 
teachers are employed , and the missionary him
self is enabled to concentrate more specifically 
on the work of evangelization and preaching. 
On a miston fie ld it is unavoidable that in ad
dition to the preaching a medical service, edu
ca tional program, diaconal assistance, nursing 
aid, literature publication and d istribution, 
and even missionary equipment stores are 
needed . 

b. 	 Esselllial and auxiliary services: 
All missionary services are designed to serve 
the 	task of the preaching of Jesus Christ both 
in 	word and deed. Regular conferences are 
important to the work in order that this one
ness of purpose not be set aside. The distinc
tion between essential and auxiliary services 
can be misunderstood. The medical service, for 
exam ple, can be reduced to something which 
merely opens the door for the p rincipal task of 
Gospel preaching, while it must actually be in 
all 	 its parts one great proclamation of the 
matchless mercy of God. It is important to 
understand that the essential service in the 
Christian mission is th e preaching of the Word 
and the administration of the sacraments. All 
else is "auxiliary," which does not mean in
ferior, but that every other missionary service 
must recognize that the Gospel is the chief 
purpose of the Christian Mission. We are told 
that on the field these services are apt to 
operate in very close relationship to each other. 
They are to be distinguished, however, even if 
they cannot be separated. 

c. 	 The Ministry of the Word: 
All missionary service has its problems. In 
connection with the preach ing of the Gospel 
these three are recognized: 
(1) Finding 	a pOint of contact. Schools and 

hospitals offer possibilities for reach ing 
people. Where strong tribal , family and/or 
village relationships exist the approach mllst 
deal with and throu gh these. Native mis
sionary helpers ca n be employed to good 
advantage at this stage. Group meetings in 
private homes are arranged. People of the 
higher ranks must be seen personally, how
ever, with appointments arranged often by 
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a native intermediary. Women are often 
more ready to listen than men. 

(2) 	 Developing a Campaign of Attack. 
Often the strategy is to go from the central 
cities to the interior. Sometimes it is best 
to use a colporteur to distribute tracts and 
announcements of the coming of the mis
sionary. Some missionaries have been very 
skillful in the arranging of large village 
gatherings which they then address in the 
Name of the Lord. 

(3) 	 MaImer of preaching. 
The preaching ought not to sOllnd strange 
or foreign in the ears of the listeners, which 
is no mean feat! It ough t to arrest attention, 
and be understandable by all. Again, the 
native worker is often most helpful at this 
point. These helpers must be well trained, 
and this calls for the native worker training 
school. 

d. 	 The Medical Service: 
Patients in hospitals or medical facilities on the 
mission field must see that back of this service 
lies 	 the infinite mercy and kindness of Jesus 
Christ. This is its sole purpose! 
Here various dangers threaten: 
(1) 	The danger of allowing the business of car

ing for the sick and injured be dominated 
by considerations of efficiency and prac
ticality rather than of faithfulness to the 
Gospel mandate. The medical service can 
only prosper in a sphere of Christian love 
and consecration. 

(2) 	The danger of secularization. It is then 
sugges ted that people are healed by tIle 
skill of modern medical practise rather than 
by the wonder of God's power and good
ness. It is one thing to say that God alone 
is our help, and another thing to rid oneself 
of the modern unbelief in which our world 
is immersed! 

(3) 	 The required large staH of helpers can 
pre.~ent another danger. The spiritual one
ness of all missionary personnel is very im
portant to the work Getting and keeping 
such oneness is not easy. It can come 
about and remain only if all agree that only 
the \Vorcl and its proclamation may govern, 
even in the deeds of mercy performed on 
the mission fi eld. 

e. 	 Tile Educational Program: 
Does a mission have the right to establish 
Christian schools in a non-Christian environ
ment? Doesn't this estrange children from 
their parents? Also, should not parents deter
mine the spirit ana character of a school, 
rather than a foreign missionary? An educa



tional institution will not go in defiance of the 
laws of the community or the wishes of the 
parents, of course. Mission schools can be very 
desirable for students and their parents because 
of the scarcity of opportunity for learning in 
many parts of the world. It is not wrong to 
seize upon the opportunity which such a strong 
desire for education presents. Especially on the 
mission field education must be truly Christian, 
that is, every branch of lcarning must be 
taught and learned in self-conscious submission 
to the Word and Cause of the Lord. The 
teaching must not be neutral in many areas 
with a little Bible history and "religion" thrown 
in for good measure. In the mission school the 
total Christian nurtu re must often be fu rnished, 
including that reserved among us more specifi
cally for the Christian home. 
The records show that the educational program 
of Christian mission enterprises has often been 
richly blessed, bearing much fruit for the 
Chureh and Kingdom. 

£. 	 C071clu$ions: 
(1) The several mission services are really one 

single program of Gospel service. 
(2) The heart and core of all missionary serv

ices is the officia l ministry of the Word and 
sacraments. 

(3) 	Each phase of missionary service has its 
particular character, purpose, and contri
bution. 

(4) All 	 the services must constantly remind 
themselves of their own rea l place and ta..<;k 
in relationship to the core-task, the preach
ing of the Word and the administration of 
the sacraments. 

2. 	 Missionary Methodology: 
a. 	 The antithetical method: How can we make an 

Oriental f(."CI, for exam ple. that the message 
which we bring is not onl y for \Vestcrners such 
as we, but also for them ? The antithetical 
method recommends that we attack the prob
lem at the point of the heathen's faith, showing 
the vanity of his belief. and then going on to 
move him to faith in Christ. 
Advantages of this method are often its direct
ness, boldness, obvious relevance, and impres
siveness. Its disadvantage as a method might 
be that it often aronses antipathy at the outset. 
It is not usually recommended or followed to
day, we are told . 

b. 	 The sympathetic method: This method intends 
to arouse in terest and a favorable attitude on 
the part" of the listener by bringing to the fore
ground the good elements in the old heathen 
religion. The principle is that we can lead such 
people along the route of these elements of 
truth to Jcsus Christ". This method is unaccept
able to liS becausc we know that the heathen 
must come to radical conversion before the liv
ing God. 

c. 	 The thctical method: 

This method limits itseU to a quiet. positive 
Gospel proclamation. The missionary does not 
accuse or attack, and refuses every form of 
debate. The lheory is that if the heathen hears 
Christ preached he will naturally see the faults 
and sins of his former faith . This method has 
certain invaluable advantages, obviously. But 
it has certain objectionable features as well: it 
can become too "objective," it can create the 
impression that the missionary is standing aloof 
from the plight of those to whom he is called 
to preach, etc. 

d. 	Wlwt docs the Bible say? 
Guidelines found in Scripture: 
(1) 	Heathendom is a falling away from God . 

Thc idols of the hea·then are useless and 
vain. 

(2) This vanity of the heathen idols is more 
than just a lack of substance and reality. 

That which the heathen sacrifices is offered 
to devils. Hea thenism is shot through with 
demonic influences. 

(3) God has not left Himself without witness to 
the heathen world as is evident from their 
conceptions of creation, their views of 
morality, etc. 

(4) 	What attitude must the missionary take 
over 	against the religions of lhe heathen 
peoples? The best example is that of Paul 
on Mars Hill in Acts 17. He does not 
preach a strange God, but attaches himself 
to words and deeds spoken and wrought by 
God himself. Al ong this route he comes to 
the Christ and the subject of eternal pun
ishment. 

(5) 	The apostles accommoda ted themselves 
very deliberately to thc mode of expression 
found amOJl~ the heathen, taking words 
ou t of thcir rcligiolls writings, but giving 
them an al togetIler new conten t and mean
ing. 

c. 	 Th e Practice of Missioll (lry Work: 
(1) Onc must get as elose to the people he is 

attempting to evangelize as is possible and 
practicable. The manners anti customs of 
this people must be known, understood and 
respectcd by the missionary. The native 
must be able to sense that he is not being 
ridiculed for his cult urc, but understood . 

(2) 	 Missionary work has often been and in 
some instances still is very difficult and 
very dangerous work. Especially the prob
lem of communication is most difficult. To 
bring people to recognize that their old 
religion is not a prepa ration for the Gospel, 
and that they must break with a religion 
deeply enmeshed in their total existence is 
very hard . One can only labor in fa ith , plac
ing over agai nst th e total religion of the 
heathen the even more pervasive and alI
encompassing true religion of Christianity. 
Th is means that continual prayer for the 
missionary is surely indicatedl 
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THE PRESENTATION OF THE WORD 

ROBERT L V IVIANO 

DECENTLY I WAS SHOWN a copy of the work 
.1.\... done by the Christian Reformed Liturgical 
Com mittee for Worship Reform. In pamphlet form, 
three suggested methods for the change of our wor
ship service were presented. I am sure that much 
though t and physical observation of other denomina
tions' services were Pllt in before the final draft was 
published, but it seems to me that one part of the 
service has been forgotten. That part being the 
proclamation of the Word of God. 

All three suggested outlines give line after line of 
ritualistic formalities and repetitious responses but al
low only abou t 15 minutes time for a sermon. There 
is a Chinese proverb that says, "It is with words as 
with sllnbeams; the more they are condensed , the 
deeper they burn." But 15 minutes for an exposition 
of the \Vord of God can only be favored by two 
groups: ministers who do not like to preach and 
parishioners who do not like to be told that they arc 
not living in accordance with the laws of God. It was 
John Calvin who said that people should "go to 
sermon." He never said that people should go to a 
formal service and listen to a q uickie sermon. The 
office of the Church is to preach the \ ,Vord and to ad
minister the Sacraments, not to go through a long list 
of formalities and end with a short exposition of the 
Word of God. '"We have said that the symhols by 
which the Church is discerned are the preaching of 
the \Vord and the observance of the Sacraments, for 
these cannot anywhere ex ist without producing fru it 
and prospering by the blessing of God." (Institutes of 
the Christian Religion, Book Four, Chapter 1, se<.:tion 
9.) 

People learn to he Christians by listening to ser
mons and hea ring the Word of the Living Cod, not 
by going through long dialogues and saying a set of 
preprogrammed responses. The Pharisees uttered long 
prepared prayers, but our Lord said that this is all 
the reward that they wou ld receive in this world or 
the next. \:Vhen will we mortals ever learn that we 
must worship God and proclaim and listen to the 
proclamation of His Word and not go through a series 
of man made services that seek to glorify the people 
who lise them and not God in Heaven? Again Calvi n 
said, "Wherefore, if fai th declines in the least degree 
from the mark at which it ought to aim, it does not 
retain its nature, but becomes uncertain credulity and 
vague wandering of mind. " By removing the Word 

from our services, or by considerably reducing it, we 
are removing the source of our faith, the Word. For 
surely by addi ng all these ri tualistic trappings and 
responses we are only filling up time and removing 
the source of our fa ith. The only result of this can 
be a reduction of fait h by those people whose homes 
;llready rest on sand and to t'~ose people who have 
not heard the Word yet, far they surely will not hear 
it during the proposed modern worship services. 

And why do we need a new set of worship serv
ices? To make the Word more palatable or to make 
Sunday worship more meaningful to the young adults 
in our congregations? The Word does not have to be 
made more palatable, for it comes from God and needs 
nothing added to it or subtracted from it. If you will 
pardon the expression, "it tells it like it is." And that 
is exactly what we as a Fcople of G'.)d need , a forth
right, honest and soul-searching presentation of the 
\Vord. When you have a good thing you do not wal"er 
it down and search for something better, but you 
shout it from the rooftops anel let everyone know 
about it. I suggest that the worship services not be 
changed but that people let their li ves be changed . 
Let Jeslls Ch ri st come into your life and watch how 
life becomes more meaningful and hawaII things can 
be related to Christ. If all we want to be is Sunday 
Ch ristians and have a beautiful service of responses 
and di;lloglles then we might as well hang the whole 
thing up and go Ollt and sin it up because we will 
have chosen our own judgment. But if we want to he 
365 day Christians then we had better get down to 
the task of proclaiming and listening to the Gospel of 
Jesus Christ for in that amI only that is there salvation. 

As for the matter of making the service more 
meaningful to our young adults, I submit that they 
will receive the preaching of the Gospel wit h open 
arms as opposed to the second class Christianity a nd 
fo rmalism as offered by the proposed changes of Olll" 

Liturgical Committee. 

If preaching is not the focal pOint of our worship 
service then we had better throw out our three con
fessional sta ndards hecause they are ·based on the 
preaching of the Word of God. And should anyone 
think otherwise then I suggest that they reread them, 
unless of course they propose to change the confes
sional standards also. Granted that more participation 
is needed by our you th, only it should come in the 
area of works and not group responses. To go "to 
sermon" twice then on Sunday won't be a chore, but a 
real chance to hear what life is really all about. In 
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