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STEWARDSHIP IN DEATH 

C. RALPH VERNO 

I F WE HAVE a truly Christian philosopl~y .w~cb 
is rooted in Scripture, then we have a distinctive 

view, which is different from that of the world, on 
every subject. Obviously this pertains to the matter 
of death. Our view of death, its significance and what 
it introduces is rad ically different from that of unbe
lief. 

When we come to the actual fact of death, does 
the behavior of Christians in general differ from that 
of the world? No doubt in several respects it does. 
For example it is probably true that at many Chris
tian funerals there are significant messages which set 
forth the t ruths of the W ord of Cod, rather than the 
lIsual pious-sounding platitudes of a eulogy. Further
morc in recent years it has become customary for 
many Christians to request that in lieu of flowers gifts 
be made to some worthy Christian organization. This 
la Uer custom reduces, to some extent, tllC great 
amount of sheer waste which occurs in conjunction 
with most funerals. 

Is there a Difference? 
By and large. however, the general Christian 

practice with regard to funerals and disposal of body 
does not basically differ from that of the world of 
unbelief. We find. in general. the same type of very 
expensive funeral and burial which has been the 
custom in our Amerk:an society. (I t is refreshing to 
find some people concerned about this. even from a 
non-Christian viewpoint. when they write about the 
high cost of dying.) We find , as part of these funeral s. 
the same type of "viewing" which is, in my judgment, 
cruel and almost sadistic. We find in the funeral and 
burial the same effort to make the body such that "it 
looks just like him," to place it (often in new clothes) 
under satin or velvet in a lovely casket, and bury it 
in a pleasant green cemetery or memorial park as 
they are now euphemistically called . 

Should Chri stian practice, however. be d ifferent? 
After all, there a re many aspects of life where our 
outward practice is very much like that of the world 
and properly so, even though we have a different 
philosophical understanding thereof. Is there anything 
wrong with the type of practice described above? Is 
burial required by Scripture? If not, is it to be pre
ferred? Is cremati on or some other use of the body 
forbidden by Scripture? If not, are there rcasons for 
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favoring them? In brief, are there Scriptural prin
ciples which should bear upon Christian practice in 
the matter of death? 

Does Scripture Require Burial? 
111 his very fine book, Immortality, Loraine Boett

ner sets forth a view which is probably favored by 
many Chr\.stians and particularly by many Reformed 
readers of this journal. In deali ng with the question 
of burial 0 1' cremation, he says, "In the fi nal analysis 
it is no doubt correct to say that the manner of 
disposal is not a matter of vital importance.'" Then, 
however, he argues in favor of burial. "Certainly Ull

der normal conditions we show much more respect 
for the bodies of our loved oncs if they are tenderly 
laid away in the earth , under the coverlet of green, 
in the posture of rest or sleep, and in as good a statc 
of preservation as possible.'" He CQnc1l1des that the 
practice of cremation "is anti-Christian and should 
have no place in the practice of the believer ...• Surely 
Boettner is contradicting himself, for if a matter is 
anti-Christian then it is a matter of vital importance. 

The reasons submitted by Boettner in favor of 
burial are that cremation is symbolic of violence and 
destruction, the condemnation due for sin, that Cod 
himself buried Moses and that it was the practice of 
the saints of Cod in Old and New Testaments, as well 
as Christ's own example. 

Now T submit that these are not adequate reasons 
in favor of burial. If we want to follow Scriptural 
exampl e, why do we not have longer periods of 
mourning with the hiring of professional mourners? 
Why do we not place bodies in caves or sepulchres 
above ground as much as this was done in those days 
(often a common sepu lchre for more than one body)? 
Why do we lise coffins when they did not? W hy do 
we not embalm as they did? The H ebrew and early 
Christian custom is not necessarily the p referable onc 
for us. Even Jesus' example in burial does not make 
it preferable. If so, why not execute the way Jesus 
was executed? Wh y not eat the food he ate? Why 
not dress as he did ? The matter of burial was simply 
the social custom of that age in that part of the world. 
It is no more preferable for us than is their diet, their 
manner of dress, the way they wore their hair, the 
way they moumed with sackcloth and ashes, the way 
thev washed feet, the way they greeted each other, 
the' way they dined, the way they travelled, or any 
other non-principial custom of the society. 



As for Boettner's argument regarding the signif
icance of fi re, we mllst remember that fire in Scrip
ture also symbolizes God's glory, Cod's protective 
presence, and refinement. So it is utterly arbitrary to 
single out the destructive aspect of fire to argue 
against cremation. 

Does Scripture Condemn Cre mation? 

What, then, should determine the Christian at
titude and practice in death? Is it simply a matter of 
personal taste? Should we conform to the generally 
prevalent social custom of our society? Are there any 
Scriptural principles which we must consider which 
bear on this matter? 

My answer is that just as the basic Scriptural prin
ciple of stewardship has bearing on all of life (in the 
use of money, time, talents, material possessions, etc.), 
so a lso it has bearing in death as well. To some ex
tent Boettner recognizes this when he says that 
"Christians should avoid the ostentatious show so 
often seen in modern funerals, and should spend onl y 
a modest amount that will in nowise impoverish 
those who remain behind .'" In our present society, 
liowever, even a so·called modest funeral ($1000
$1500?) would consume a significant amount of money 
badly needed by a great many Christian fami lies (or 
the church or other part of the Kingdom of Cod if 
there are no needy survivors). It is highly question
able, to say the least, that thi s is good stewardship. 
Boettner's recommenda tion of modesty is commend
able, but it may be virtually impossible in our society. 

For the sake of stewardship, then, I submit that 
cremation would be far less expensive and would free 
a very substan tial amount of money for either sur
vivors or the work of God's Kingdom. This monetary 
aspect is important, just as it is in life a signi6cant 
part of stewardship in caring for our own, especially 
in view of the fact that almost nobody is so well 
insured in the Christian community that there is no 
need of 6nancial aid. It is obvious when the main 
wage-earner d ies, but even whcn the wife prc(:e<ies 
the husband in death there is often considerable cost 
involved in hiring housekeeper, babysitter, etc. If the 
manner of disposal of the body is not a matter of im
portance in terms of Scripture, then the Christian 
should seriously consider the economic consequences 
of his manner of d isposal in relation to his responsibil
ity as a faithful steward. (11lere are other re lated 
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considerations as well, in view of the believer's cor
porate responsibilities as a member of society, espe
cially in relation to his environment. For example, 
is the setting aside of large t racts of land in or around 
urban areas for cemeteries socially desirable in view 
of increasing population and increasing land needs 
for the living? 

A Better Way 
There is an idea which, [ submit, is better than 

mere cremation and which more fai thfully applies the 
principle of stewardship. It is that which we have 
done in our family, namely, will our bodies to medical 
science. I realize that squeamish people tend to re
act emotionally Hnd strongly to the thought of some
one working on or with a cadaver, but do these 
people eve r think about how pleasant it would be to 
open a casket? There is absolutely nothing degrading 
about such intended use of the body. Boettner's view 
is not the Scriptu ra l view when he is so concerned 
about showing respect fo r the bodies of loved ones 
through burial. I suggest that there is no more respect 
in the thought of a decaying body or a skeleton than 
in the thoughtful and pmposeful use of the body to 
advance medical science and contribute to the p res
ervation of life in others. Willing the body to medical 
science is of benefit to mankind and the cause of life 
in general. It is evident to me that this shows more 
respect thtln fhlshing many of the major organs down 
a drai n and leaving the rest to decay. 

Of course, with respect to monetary stewardship, 
this is the most faithful use of the body in its disposi
tion, for there will be no cost to the family what
soever. In my case, for example, the Anatomical 
Board of Pennsylvania is to be contacted at my death, 
and they will handle ma tters. I am sure sim ilar 
agencies exis t in most states if ot hers are interested . 

Su rvivors will not only have no expenditures at 
all, but will also he spa red the burdens of funeral 
arrangements, agony of viewing, and burial. They 
cou ld then have a fitting memorial service of some 
type in the church, possibly requesting that in lieu of 
flowers gifts be made to church or Christian school 
or some ot her Christian work. (Maybe the chu rch 
should request that gi ft s be made to the needy family 
that survives.) 

Rather than being preferred , then, burial as 
practiced in modern America is not to he preferred 
by the Christi an (ext-ocrt, perhaps, unusually affluent 
ones). Cremation (or some other inexpensive manner 
of disposal) would for most Christians be an applica
tion of the Bihlical principle of stewardship. The most 
faithfu l applica tion of th is principle would be to will 
the body to science, he nefiti ng not only the famil y 
and the Kingdom of Cod, but also mankind and life 
in ~enera l . As stewards. we should faithfully use our 
bodies in death as well as li fe. 

I. Lor;l inc Boettner, Im mor/(llity, Grand Rapids, 1956, p. 50. 
2. I/)id, pp. 50-51. 
3. /l)id, I). 54. 
4. //; id, I). 55. 

(For a reaction to this a rticle see page 23) 

"00 THE SIX DAYS 
OF CREATION IN GENESIS 
CORRESPOND TO 
THE GEOLOGICAL AGES?" 

HENRY M. MOR RIS 

A. CCORDINC to the established system of historical 
£l.. geology, the history of the earth is divided into 
a number of geological ages. The earth is supposed 
to have evolved into its present basic structure about 
five billi on years ago. Certain increasingly complex 
chemica ls in the primeval ocean, acted upon b y elec
trical forces in the atmosphere, acquired the ab ility 
to replica te themselves perhaps about three billion 
years ago. For a long time only singJe-celied life 
forms existed , hut about one or two billion years ago 
metazoan organisms began to evolve. 

Evol utionary Theory 
Since the begin ning of the Cambrian period, al

most a billion years ago, the developing variety of 
life on the earth is supposedly recognized by the 
fossils of orga nisms which have been buried and 
preserved in the sedimentary rocks of the earth's crust. 
The earliest vertebrates appeared in the Ordovician, 
fishes began to thrive in the Si lurian and Devonian, 
and am phibians arose in the Permo-Carboniferous. 
Then, beginning about two hundred mi llion years 
ago, we have the Mesozoic Era, the age of the great 
dinosaurs. This terminated with their sudden and un· 
explained ext inction towards the end of the Creta· 
ceo us pe riod abou t one hundred million years ago. 
Next, the Tertiary period is the age of mammals and 
birds. The hypothetical common ancestor of man and 
monkey appea red perhaps seventy mill ion years ago. 
Finally man, equivalent to modern man in all essentia l 
aspects, is believed to have emerged about one or two 
million years ago. 

In contrast to the above quite remarkable con 
struct of the human imaginati on (remarkable in view 
of the fact that reliable written historical records ex 
tend back only four or five thousand years!), the Bib
lical revelation tells us that God created the entire 
universe in six days only a few thousand years ago. 
Consequently many Christian scholars have labored 
d iligently, especially for the past century and a half, 
to fi nd some way of reinterpreting Genesis to fit the 
framework of earth history prescribed by the geol
ogists, not wishing to incur the easi ly-provoked rid 
icnle of the in tellectual establishment and yet wishing 
somehow to re ta in faith in the integrity of the Serip
hues. 

The "Day-Age" Theory 
The most popular of these devices has heen the 

"d ay-age" theory, by which the "days" of creati on 
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were interpreted figuratively as the "ages" of geology. 
However, there are so many d ifficulties with th is 
theory that, for most people who have held it , it has 
been only an cscape-hatch and, quite often, only a 
temporary stopping-point on the road to outright re
jection of the historical records in Genesis (and, 
eventually and inevitably, of the historical accuracy 
of the rest of the Bible too). 

Difficulties with the "Day-Age" Theory 
The Hebrew word for "day" is "yom" and this word 

can occasionally be used to mean an indefinite period 
of time, if the context warrants. In the overwhelming 
preponderance of its occurrences in the Old Testa
ment, however, it means a literal day - that is, either 
an entire solar day or the daylight portion of a solar 
day. It was, in fact, defi ned by God himself the very 
first time it was used, in Genesis 1:5, where we are 
told that "God called the light, Day." It thus means, 
in the context, the "day" in the succession of "day and 
night," or "light and darkness." 

Furthermore, the word is never used to mean a 
definite period of time, in a succession of similar 
periods (that is, "the first day," "the second day," etc.) 
or with definite terminal points (that is, as noted by 
"evening and morning," etc.) unless that period is a 
literal solar day. And there are hundreds of instances 
of this sort in the Bible. 

Still further, the plural form of the word (Hebrew 
"yamin") is used over 700 times in the Old Testament 
and always, without exception, refers to literal "days ." 
A statement in the Ten Commandments, written on a 
tablet of stone directly by God himself, is very 
significant in this connection, where he uses this word 
and says plainly: "In six days, the Lord made heaven 
and earth, the sea, and all that in them is" (Exodus 
20,11). 

Not only is the day-age theory unacceptable Scrip
turally, but it also is grossly in confli ct with the geo
logical position with which it attempts to compromise. 
There are more than twenty serious contradictions 
between the Biblical order and events of the creative 
days and the standard geologic history of the earth 
and its development, even if it were permissible to 
interpret the "days" as "ages." For example the Bible 
teaches that the earth existed before the stars, that it 
was initially covered by watcr, that fruit trees ap
peared before fishes , that plant life preceded the sun, 
that the 6rst animals created were the whales, that 
birds were made before insects, that man was made 
before woman, and many other such things, all of 
which are explicitly contradicted by historical geol
ogists and paleontologists. 

Theological FalJacy of "Day-Age" Theory 
But the most serious fallacy in the day-age theory 

is theological. It charges God (the God of love, of 
mercy, of order, of wisdom and purpose) with the 
d irect responsibility for five billion years of history of 
purposeless variation, accidental changes, evolutionary 
blind aUeys, numerous misfi ts and extinctions, a cruel 
struggle for existence, with preservation of the strong 
and extermination of the weak, of natural disasters of 
all kinds, rampan t disease, disorder and decay and, 
above all, with Death. The Bible teaches that, at the 

end of the creation period, God pronounced his whole 
creation to be "very good," in spite of all this. It also 
teaches plainly that this present type of world, "groan
ing and travailing in pain" (Romans 8:22) only resulted 
from man's sin and Cod's curse thereon. "By one man 
sin entered into the world, and death by sin" (Romans 
5: 12). "God is not the author of confusi6n" (I Corin
thians 14:33). 

If God's purpose in creation was the creation and 
redemption of man, as those who advocate this theory 
believe, what purpose could there have been, for 
example, in the age-long reign of the dinosaurs and 
their extermination millions of years before man ap
peared? Christian ethics (healing the sick, unselfish 
sharing, turning the other cheek, self-sacrifi ce) are 
diametrically opposed to evolutionary ethics (destruc
tion of the unfit, aggressiveness, self-preservation). 

The above are only a few of the dozens of Biblical, 
scientific and theological fa llacies in the day-age 
theory and, indeed, in any theory which seeks to ac
commodate the Christian faith to evolutionary faith . •

IS IT STILL 
WORTHWHILE 
TO BE REFORMED 
TODAY? 

KLAAS RUNIA 

III. 

I N THE PREVIOUS ARTICLE we used the tenn 
"Reformed" in its broad sense of "Reformed ac

cording to the Word of God." In this sense it includes 
all the churches of the Reformation: Lutheran, Cal
vinistic and also Anglican Churches. Usually, how
ever, the term is used in a more restricted sense and 
serves to ind icate one particular section of the Ref
ormation, namely, those churches which have been 
deeply influenced by the theology of Calvin. What 
is the content of the term "Reformed" in this connec
tion? The best way to answer this question is to note 
the differences between the theology of Luther and 
that of Calvin. 
Luther and Calvin 

In older hook~ the difference between these two 
great theologians is often formulated in this way: 
Luther was more anthropocentric in his theology; 
that is, he took his starting point in the existential 
question of man as a sinner: "How do J find a gracious 
God?"; Calvin was more theocentric in his theology; 
that is, he made Cod the cen tre of his theology and 
for him the primary question was: "How can I prO
mote the glory of Cod?" In our day this formulation 
is generall y rejected as an pver-simplification. Al
though it may be true that Luther started wi th this 
existential q uestion of man, nevertheless at the heart 
of his theology was not man but God: God as he has 
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revealed himself in Jesus Christ. On the other hand, 
although it is perfectly true that the glory of Cod 
played a major part in Calvi n's theology, to him man's 
existential question was no less im portant than it was 
to Luther. His Institutes 0/ tile Christian Religion 
start with the statement : "Nearly all the wisdom we 
possess, that is to say, true and sound wisdom, consist 
of two parts: the knowledge of Cod and of ourselves." 

It is therefore better to approach the difference 
between Luther and Calvin from a different angle. 
Perhaps we could put it this way: Calvin was more 
consistent and more comprehensive in his reformation 
of the church. For Luther the justification of the sin
ner by faith ill Jeslls Christ was the great discovery 
of his life, and it always remained the central doctrine 
of his theology. Without doing him any injustice one 
could call Luther "the man of the onc dogma." From 
this central point he fought his battle with Home. 
Because we are justified by faith alone, there is no 
place for a doctrine of indulgences. according to which 
man can obtai n forgiveness on the ground of his own 
good works, yes even by paying a sum of money. 
Because the death of the Saviour on the cross is the 
most perfect sacri fi ce for sin, there is no place for the 
doctrine of the mass, in which the priest sacrifices 
Christ aga in . Because Jeslls Christ is the only Medi
ator betwccn Cod and ma n, there is no place for the 
veneration and intercession of the saints. Because 
Christ is the only Lord of the Church , there is no 
place for a pope and for othcr prelates to lord it over 
thc church. Bccall.~e the Cos pe l of God's grace is 
fully contained in Scripture, Cod's own 'Nord spoken 
through prophe ts and apostles, there is no place for 
huma n tradi tions as on a par with this Word. In all 
these matters Luther fought one and the same battle: 
the battle for free and sovereign grace, the battle for 
the Gospel of forgiveness, the hattIe for justification 
by faith in Christ alone. 

Calvin, who came after Luther and, so to speak, 
stood on his shoulders, fully agreed with him in this 
central dogma of the Christian fa ith . At the same 
time he went further. On the one hand , he went 
"backwards" to the root of jllstiflcation, namely, Cod's 
election; on the other hand , he went "forward" to the 
fruit of justifi cation, namel y, sa nctification. Th is does 
not mean that the~e two aspeds were denied by 
Luther. On the contrary, Luther also firmly be lieved 
in di vine election and in the need for sanctification, 
but these doctrines received much less emphasis than 
in Calvin's theology. All his life Luther was so busy 
with the centra l controversy abOllt justification, that 
the other aspccts receded into the background . It was 
the great merit of Calvin that he gave his full atten
tion to the othcr aspect.~ and thlls achieved a much 
more consistent and much more comprehensive ref
ormation of church and life. Especially by his em
phasis on sanctification and the so-called third usc of 
the law (that is, the law as a mle of life and grati
tude) the entire Christian li fe was seen as service to 
God. This service was not limited to th e personal 
sphere onl y, but the whole of society has to be per
meated by Christian principles. Politics, economics, 
education, etc., must all be brought under thc Lord
ship of Christ. 

By this comprehensive world view Calvin has be
come one of the most influential men of his day. Dr. 
J. 1. Packer writes: "Calvin's theology produced the 
Puritans in England, the Huguenots in France, the 
'Beggars' (Geuzen!) in Holland, the Covenanters in 
Scot1and, and the Pilgrim Fathers in New E ngland, 
and was more or less directly responsible for the Scot
tish uprising, the revolt of the Netherlands, the French 
wars of religion, and the English Civil War. Also, 
it was Calvin's doctrine of the State as a servant of 
God that established the ideal of constitutional gov
ernment and led to the explicit acknowledgment of 
the rights and liberties of subjects, and in due COllTse 
to toleration - though, admittedly, Calvin and his 
flrst followers failed to see that toleration was log
ically demanded by their principles. These facts reveal 
Calvin as in effect the producer, not merely of Prot
estantism in its most virile and thoroughgoing form, 
but of some of the most fundamental ingredients in 
post-Renaissance Western civilization. It is doubtful 
whether any other theologian has ever played so sig
nificant n part in world history." 
The Five Points of Ca lvi nism 

The above picture shows a much wide r conception 
of "Heformed" than people (even Reformed people 
themselvesl) often have. Too often "Reformed" is 
identified with the so-cal1ed Five Points of Calvinism. 
It cannot be denied of <-'Ourse that these "points'" are 
of tremendous signifl cance. They were formulated by 
the fmnollS Synod of Dorl, which was held just over 
350 years ago (1618-1619). This Synod had to deal 
with one of the most crucial issues in the history of 
Hcformed Protestantism. In fac t, it was nothing less 
than a struggle of life and death concerning the doc
trine or graec. THE qucstion that had to be answered 
by the Synod was: What is final in man's salvation, 
God's grace or man's fnith? The Arminians, though 
maintaining the atoning death of Christ on the cross, 
nevertheless assertcd that a man was chosen, not unto 
faith, but on the basis of foreseen faith . From all 
eternity Cod has forescen which people are going to 
accept Cod's offer of ~racc in Jesus Christ and these 
people are elected by him. This menns of course that 
in the fi nal analysis man's act of faith is determinative. 
It also means that Illan still has the power to accept 
this gracc. As to the atoning death of Christ, it means 
that he did not effectually die for the clect, bllt he 
on ly created the possibility of salvation. 

The answer of the Synod of Dort was that God's 
g race is one and all . This is cvidcnt in all fl ve "points" 
of Dort: unconditional election; total depravity; ir
resistiblc grace; limited atonement ; and pe rseverance 
of the saints. (This is the actual order of the five 
points in the Canons of DOI"t. If you rearrange them 
and take the first letter of each point, you gel the 
famous "TULIP.l All these poi nts nrc characteristic 
of Reformed Protes tantism and if we wa nt to remain 
true to the Hefonned faith , we may never give them 
up. They show us the very heart of the Cospel of 
free grace. 
Christia n O rga niza tions 

But we should not stop at these nve points. To be 
Hefonned is a much broadcr conception. I t means 
not only that we are saved by grace alone and that 



from beginning to end OUI' Christian life is the work 
of God's grace, but it also means that we should bring 
everything in life under the control of Christ. It is 
therefore not surprising that precisely in Reformed 
Protestantism we see the development of so-called 
Christian organizations: Christian schools and Chris
tian universities, Christian political parties and Chris
tian trade unions, etc. This development took place 
especially in the Netherlands, under the vigorous 
leadership of Dr. Abraham Ku yper. It was his answer 
to the increasing secularization of public life at the 
end of the 19th century. In other countries Reformcd 
people have done the same. They may not have gone 
to the same length as the Reformed people in the 
Netherlands, but still they have followed the same 
line of action. In the U.S.A., for instance, Reformed 
people have established their Christian schools and 
Christian Liberal Arts Colleges. In Canada Heformed 
people are supporting the Association for the Ad
vancement of Christian Scholarship. whieh has its 
Insti tute in Toronto. The professors of the Institute 
(Drs. Hart, Zylstra and Olthuis) travel through Cana
da, teaching and training university students in a 
comprehensive Christian world view. In Canada there 
are also the beginnings of a Christian Trade Union 
~..,Iovement, battling against all the odds of a secular 
society, but also gaining some significant victories in 
this battle. In South Africa Heformed people have 
established their own Christian Un iversities (e.g., Pot
chefstroom). 

J believe that all these activities are of tremendous 
importance. not only for ourselves and for our chil
dren, but for the whole life of the nation. Through 
this concentration of Christian activi ty Reformed 
people can make a significan t contribution to the 
nation. For this reason we are so grateful that in 
Australia too we have ou r first Christian day schools. 
They are not first of all meant as "hothouses" to keep 
our children away from the evil world (they are living 
in this world and have to be in it all the time after 
they leave school), but the great aim is to train chil
dren in such a way that they arc well prepared for 
their life a nd work in the world, that they are com
plete men and women of God, equipped for evcry 
good work (II Tim. 3:17). Tn order to train the chil
dren for this high go.a l it is not enough for the 
teachers to tell them the stories from the Bible. but 
they should have a complete and comprehensive 
Christian world view which they communicate to the 
children. The same grand vision was, and still is. 
behind the es tablishment of the Refonned Theolog
ical College in Geelong. Although admittedly the 
training of ministers was the first purpose, from the 
beginning the College was seen in a much wider 
setting. In a vision of faith it was seen as the fi rst 
faculty of a Christian University! At this moment this 
may still be a matter of the future, perhaps even of 
the far futu re (although in its recent meetings both 
Board and Faculty have tried to work out plans to
ward the realization of this vision), yet the fact that 
the "founding fathers" put this into the constituti on 
shows that this was a truly "Beformed" enterprise. 
The same Refonned vision is also evident from the 
fact that Article 3 of the Hegulations of the College 

states the "particular purposes of the College" as fol
lows: (1) to teach, defend and propagate the He
formed faith; (2) to train students for the Holy 
Ministry. The order of these two purposes is very 
Significant indeed. It shows the same comprehensive 
and missionary vision that has been char~cteristic for 
Reformed Protestantism through the centuries. The 
Reformed faith. if it is truly alive, is not introvert but 
extrovert. It wants to comprehend and permeate life 
in its totality. 
15 it sti ll worthwhile to be Reformed today? 

After aJl that has been said before there is only 
one answer: YESt The things which are implied in 
the word "Reformed," both in its broader and in its 
more resbicted sense, are so vitally important. (1) We 
must always submit ourselves to the ,Vord of God. 
Our Bfe must be a continuous process of "refor
mation." (2) We mllst influence all spheres of life and 
claim them for Christ. our Lord and Master. 

Undoubtedly we are aU aware of the fact that this 
task will become increasingly more difficult. Not only 
is the process of general secularization accelerating at 
a high speed. but we ourselves. personally and as 
fam ilies, are also continuall y threa tened by it. This is 
particularly true in our time of increasing affluence. 
No. it is not easy. it means a constant battle. But 
did not Christ himself tell us this beforehand? Did he 
not say in the Sermon on the Mount: "Enter by the 
narrow gate; for the gate is wide and the way is easy 
that leads to destruction and those who e nter by it 
are many. For the gate is narrow and the way is 
hard that leads to life and those who find it are few" 
(Matt. 7:13. 14)? Did he not say, at some later time, 
to his disciples: "Tn the world yOll have tribulation; 
but be of good chee r, I have overcome the world" 
(John 16:33)? Did not Paul say that we have to "fight 
the good fight" (II Tim. 4:7)? 

But we have a lso the promise that the Lord will 
never leave us alone. Our Lord is King, also in these 
days of confusion, of wars and rumours of wars, of 
violence and revolution. He is the Lord of history 
and leads history to the goal set by Cod himself: the 
Kingdom. This expectation is also essentiall y Re
fo rmed. Calvin. the man who always called to an 
active life for the Lord here on earth, was also the 
theologian with the eschatological perspective. He 
knew too well that we cannot build the Kingdom; it 
belongs to God; it is his possibility, and his alone. 
In his commentary on Matt. 24:43 Calvin combines 
the two elements of activity and expectati on in thesc 
words: "Two things are commended to the believer: 
to run with zest . and to keep the end firmly in 
view." This end is certain , for the Lord has given 
his promise. That's why the Christian pilgrim can be 
of good courage. He is not fighting a losing battle, 
but the victory is secure. 

Jeslls will come again and he will bring the King
dom of his Father in all its perfection. That King
dom we are waiting for and in ollr heart is the prayer 
which the apostle John has tallght us. a prayer that 
is not limited to Reformed people but which we share 
with the church of all ages and all places: 

"A~IEN. VEN I. DOMI NE JESU]" 
(Amen. Come, Lord Jesus) 
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Grande Prairie, Alberta 
May 13, 1970 

Editors, TORCH AND THUMPET 

Grand Rapids, Mich. 

A salute to Mrs. Vanden HeuveJ 
for her well-wri tten article re the 
"underground church" in the May 
issue of your magazine. She de
serves tribute for her courage and 
forthrightness. 

I must confess, I can't under
stand how the faculty of Calvin 
Seminary and the Board of Trus
tees can even consider a man like 
Prof. Koops for an appointment to 
the Seminary. It beats me. Prof. 
Koops has been showing his colors 
fo r a long time already ( d . e.g. 
Reformed Journal, Nov. '68), and 
when a man so clearly violates 
the creeds and Church Order of 
the Chr. HeL Church, he surely 

has no pl ace in the Seminary, of 
all places. 

One more thing: The Committee 
for closer relations w ith the O.P. 
Church reports in the Agenda of 
synod that the similar Committee 
of the O.P. church "received from 
thc member churches many state
ments reflecting serious misgivings 
concerning the theological and ec
clesiastical positions being taken 
by pastors and teachers in the Chr. 
Ref. fold." This seems to be the 
main stumblingblock now on the 
road to further progress. I have 
just one question: Can you blame 
the O.P. churches for feeling as 
they do when men like Prof. Koops 
teach and write as they do? Let's 
forget about closer relations with 
the O.P. Church (and the Canadian 
Reformed for that matter) until we 
clean our own house first . 

J. T UINlNGA 

~OOK 
lbOKS 


Rousas J. Rushdoony: THE 
FOUNDATIONS OF THE SO
CIAL ORDEll, 232 p. Presbyterian 
and Reformed Publishing Co. 

Today we are told that the 
historic Christian fa ith as formu
lated by the councils in the official 
creeds is irrelevant to the needs of 
modern man. Because of the 
change in man's circumstances and 
understanding a new approach is 
demanded. On the levcl of the 
man-in-the-street this shows itself 
in the indifference to truth, to the 
facts and mysteries of the Christian 
faith . Not doctrine but action is 
what peoplc want. 

In the volume which should be 
requi rcd reading for every Re
fo rmed believer Dr. Rushdoony 
demonstrates that this "vaunted 
crcedlcssncss is in practice a hard 
and intolerant dogmatism, savagely 
hosti le to Christian creedalism in 
the name of humanistic creedal
ism." These two - and no man lives 

without some creed - stand in rad
ical contradiction to each other. 
Thus today those claiming to be 
Christian must examine the foun
dations of their faith. This is the 
more necessary because here lie 
the foundations also for a social 
order which has room for truth, 
goodness, and liberty. The human
istic creed in its several forms 
destroys all the precious gifts 
which in a measure are still ours. 
The validity of these convictions is 
demonstrated by this volume 
which studies the creeds and coun
cils of the early Christian church . 
It demonstrates convincingly that 
when, for example, the truths of 
the Apostles' Creed are ignored , 
muted and rejected man's freedoms 
in the social and political order 
perish. An example is given here, 

Unless the ascension and ses
sion of J csus Christ be confessed , 
men will seek their own ascen
sion into omnipotence and their 
own session of absolu te power 
over man.. . . The essence of the 
humanistic and socialist state is 
that it is the enthronement of 
man into the government of 
heaven and earth. The conse
quence is warfare against God 
and Christ. There is no victory 
possible for men, who, in the 
direct line of fire, fail to see that 
a war is on." 

PETER Y. D E JONe 

John Richard De Witt: J US DI
VINUM, 261 p. J. H Kok, 1969 
(copies available for $5.00 from E. 
J. Koehler, 119 Lewis Street, Pater
SOil , N.J.) 

Church order seems to hold little 
interest fo r many .ecclesiastical 
leaders in these days, when all 
order is challenged and the or
gani 7 ..a t"ion of Christ's church is 
reduced to a matter of purely 
practical concern . On every side 
\ve hear voices urging not merely 
the reconstru ction but the very dis
solution of the church in its in
stituted form. Much of this can be 
traced to the notion that the New 
Testament contains no abiding 
principles for the right government 
of the church. And where the au
th ority of the Scriptures, also for 
this area of man's life and ex
perience, is denied , we begin to 
understand the prevailing distaste 
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for a subject such as the one 
treated in this excellent volume. 

This work deals with the justly 
famous Westminster Assembly and 
the manner in which it dealt with 
the burning issue of those years, 
that of "the divine right of church 
government." Presbyterians and Pu
ritans with groups of Independen ts, 
long dissatisfied with the half
way reformation of the Anglican 
church and disturbed by the "Ro
manizing" tendencies of the king 
and his favorite, Archbishop Laud, 
recognized the vital significance of 
a sound ordering of ecclesiastical 
life. In the turmoil which pro
duced civil war and the Common
wealth men of various cOllvictions 
acknowledged that the church, 
rightly organi7..cd and ordered, was 
one of the chief safeguards of true 
freedom. And since the source of 
the church's life was in Cod, the 
issue of "divine right" of a specific 
form of church polity could not be 
lightly dismissed. 

Here we have a piece of ex
cellent scholarship. Careful re
search, thorough-going discussion 
of the social and political influences 
which led repeatedly to impasse, 
and balanced eval uation mark the 
volume. It is regrettable that a 
detailed review cannot be given in 
the magazine. We congratulatc the 
au thor on his academic achieve
ments, of which this volume affords 
a measure of evidence. All who 
hold to the normativi ty of Scripture 
also for questions of chureh gov
ernment would do well to acquaint 
themselves with the course and 
consequences of the stirring evcnts 
discussed here. 

PI;:T£ll Y. DE J ONG 

"lEW
POINT 

WE NEED EACH OTHER 
Two dangcrs that have afflictcd 

God's people in the past and that 
are still with us today are what 
niay be called "intellectualism" nnd 
"anti-intellectualism." (Note the 
"ism's:l Both have done and do 
untold harm to the body of Christ. 
A form of ( rationalistic) intellec

tualism was ver}' much present in 
the church in the 17th and 18th 
centuries. There was a tendency to 
reduce the heart of the Christian 
religion to an intellectual assent to 
dogma. A cold, abstract creedal
ism took over large segments of the 
church. As long as one knew the 
correct formal definition of certain 
doctrines, he was considered el
igible for church membership (an 
ever-present danger today when 
examining young people who de
sire to make profession of their 
faith). The warmth of personal 
faith as described so beautifully in 
L. D. 1 of the Heidelberg Cate
chism was missing to a large de
gree. 

As a reaction to this one-sided
ness, we see the rise of another 
"extreme" - 19th century Pietism 
and Schleiennacher's "reli gion of 
feeling." The Christian religion wns 
again reduced - this time to an 
"inner e.\:pe rience ." Creeds were 
frowned upon. The "no creed but 
Christ" slogan which we still hear 
today had its beginning there. A 
shallow emotionalism invaded the 
precincts of the church. If one 
could give a "testimony" of his "con
version expcricnce," he was "in ." 

Any onc at aU acquainted with 
the present church-situation will 
have no difficulty recognizing both 
of these evils today. One has but 
to look at much of presen t-day 
Luthera nism and Pentecostal ism 
for evidence. We can find evidence 
of both extremes in the Reformed 
churches too, including the Chr. 
.Ref. C hurch. Examples are not 
hard to come by. 

However, there is a certain form 
of this two-fold J anger that I wish 
to pin-point now. It is the tension 
between "scholarship" and (for 
want of a better word) "non-schol
arship." 

On the one hand we still find 
people in the Chr. Ref. Church 
who are afraid of scholarship. 
(Perhaps our "Afseheiding" back
ground has something to do with 
this.) These people seem to have 
an inner fea r of too much stlldy or 
of a university education . One fi nds 
i t expressed in the desire fo r 
"simple" sermons, "experien tial" 
("Bevindelijkc'l preaching. Cate
chism and (much) O.T. preaching 
is frowned upon. This tendency is 
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expressed well in the question of a 
well-meaning elderly sister: "Is dnt 
noodig, al dat studeren?" This is 
a disease, and it's not good. 

There is, however, also the op
posite tendeJ)cy, and it is no less 
detrimental to God's people. It is 
also a dangerous disease. I refer 
to a certain sense of pride and 
superiority on the part of some of 
the scholarly leaders in the Chris
tian community ~ here and across 
the ocean. There is a tendency to 
look down condescendingly upon 
the "common people," the multi
tude that knows not the law. ""hen 
it comes, e.g., to questions of bib
lical interpretation, the scholars 
must be called in. They are the 
ones who know because it takes 
education to be able to handle 
these questions. 

I submit that this is a very dan
gerous and unhealthy tendency. It 
is also dead wrong. For example, 
when it comes to the matter of 
determining the extent of the re
liability of the Scriptures, one does 
not need an advanced education 
or formal scholarship to settle that 
question. Any "simple" uneducated 
believer can do that For this is a 
matter of faith, not of scholarship. 
It was a simple believing woman 
who straightened out the educated 
Abraham Kuyper, and in the his
tory of the church it was often the 
common people of God who re
mained loyal to God's Word. Sim
ilarly, today it doesn't take people 
with a lot of theology and lechnical 
know-how to determine whether 
Kuitert is right or wrong. Any of 
God's "common people" have the 
right and the authority to say to 
Kuitert without hesitation : You are 
wrong, dead wrong! One doesn't 
need scientific or theological argu
ments to say that. That does not 
mean that thereby all the "prob
lems" are solved, but the problem 
is taken care of. For we may not 
consider any writings of men of 
equal value with the divine Scrip
tures, and it is by faith that "we 
believe without ally doubt all 
things contained in them." No 
matter how popular or "scholarl y" 
it may be to go along with the 
crowd, or how "old-fashioned" or 
"simplistic" it may sound, the be
liever says: "Das Wort sollen Sic 
stchen lassen." And that's that. 

The intellectual (seholarly) lead
ers must never put themselves 
above or isolate themselves from, 
God's people. That is bad ~ bad 
for God's people, but even worse 
for the leaders. The latter need the 
restraining and leavening influence 
of the former to prevent them from 
going out on a limb or off on a 
tangent. (This is also one of the 
reasons I frown upon all kinds of 
"special worship services" - for 
youth, students or anyone else. 
God's people are one and they be
long together.) 

To slim lip, we need scholarship. 
Lots of it and the best of it. We 
need men with university training. 
It is essential for the task of Cod's 
people in the world. But the schol
ars also need God's ordinary 
people; that is also essential. The 
former are there to serve the latter, 
not to lord it over them - "that 
there should be no schism in the 
body, but that the members should 
have the same care one for another" 
( I Cor. 12:25). 

J. TUIl'.'lNCA 

Rev. }. Tuininga is Pastar of the La Glace 
ChristWn Reform.ed Church, Gronde 
Prairie, Alta., Canada. 

CHRISTY 
For over a year Catherine Mar

shall 's novel, Christy, has been ap
pearing on paperback book shelves 
and it is evidently being read 
throughout the country. Christum
ity Today hailed its achievement 
of popularity with a special edi to
rial, "Cheers for Christy," observing 
that this, for a change, was a 
wholesome Christian novel which 
had become a best-seller. The book 
deserves such recognition. But it 
seems to me that a further observa
tion may properly be made regard
ing it. It portrays rathcr effectivelv 
a kind of cross-section of much ~f 
present-day Christianity. 

One recalls the main characters 
and the varieties of "Christianity" 
which they represent: In Christy's 
home background there is a doc
trinally, formally correct, but ap
parently rather cold religious life 
that left her untouched. Then there 
is thc humanistic concern wi th 
social uplift exhibited in the activ
ities of David, the young preacher 
who has behind him a liberal sem
inary training. And , finally, there 
is the dedicated, personal, mystical 

religion of Alice Henderson, the 
Quaker lady who started the work 
in Cutter Gap. The latter is most 
sympathetically portrayed and the 
evident movement of the story is 
toward a faith such as hers. But 
which of these three really ex
emplifies a genuinely evangelical 
Christianity? To one's regret, it 
seems to me, the reader must ob
serve that none of them does! 
Although the book shows a deep 
respect for the Bible there is li ttle 
reference if any to Christ as Savior. 
And does not this series of portraits 
~ a dead orthodoxy, a confused 
Hberalism, and the vague, inartic
ulate faith of the mystic ~ reflect 
the inadequacy of much of present
day Christendom? Where in the 
churches, even in the evangelical 
churches of our time does one find 
the ringing, enthusiastic proclama
tion of the gospel which not only 
"makes wise unto salvation through 
faith which is in Christ Jesus," but 
also goes on, systematically and 
fu ll y, to declare his inspired word 
which "is profitable for doctrine, 
for reproof, for correction, for in
struction in righteousness, that the 
man of Cod may be perfect, thor
oughly furnished unto all good 
works"? Where is the preaching 
and teaching that, like Paul's, not 
only calls to "repentance toward 
God and faith toward our Lord 
Jesus Christ," but also does not 
"shrink from" declaring "the whole 
COll nsel of Cod" including every
thing that is profitable to men? 
(Acts 20:20, 21, 7.) Of course, a 
novel is not a sermon and explicit 
preaching is likely to be detri
mental to its eHectiveness as a 
novel. But it seems to me that 
Christy whether deliberately or un· 
consciously, exhibits rather effec
tively the weakness of much cur
rent Christianity, even in so far as 
it attempts to suggest answers to 
men's q uestions and problems. 

PETER DE JONG 

ReI). Peter De long is Pastor of Dutton, 
Mich. Cilris/i(lf! Reformed Church. 

ADMINISTRATION AND THE 
CHRISTIAN STUDENT 

One walks about the Christian 
college campus today and observes 
Christian students in constant de
bate with each other; debates about 
philosophy, doctrine, and, most im
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portant, life on the Christian col
lege campus. The emphasis at this 
point should be about the way in 
which the philosophy and doctrine 
of Christianity affect the way a 
Christian should live and be an 
example of Jesus Christ on the col
lege campus. 

One of the big questions facing 
Christian students today is whether 
or not they are going to submit to 
the authority of the administration 
of the Christian campus. One can
not help but observe that Christians 
arc exercising an attitude of rebel
lion. Rebellion is not a Christian 
characteristic. What is the rebel
lion upon the Christian college 
campus? Is the rebellion Biblical? 

The rebellion of the Christian 
student on the Christian campus is 
a rebellion of his own selfish de
sires. A person sees the Christian 
student "cutting down" the ad
ministration of his school because 
the administra tion will not give 
him what he wants. He says, "the 
members of the administration are 
not my parents; they can't tell me 
what to do." But it is increasingly 
evident that the Christian student, 
like many other college students of 
our day, wants his own way and 
is in open rebellion against his 
campus administration. He seems 
to always say, "I want this," or "I 
think this"; yet he never seems to 
support his desires or his thoughts 
by Scripture. Vo/hat, in fact, does 
Scripture teach about human au
thority? 

The thirteenth chapter of Ro
mans declares the Christian's re
sponsibility to the civil authority.' 
This implies that any duly consti
tuted authority is to be obeyed in 
Christ. ' The first two verses of 
Romans Thirteen read , "Let every 
person be subject to the governing 
authorities. For there is no author
ity except from God, and those th at 
exist have been instituted by God. 
Therefore he who resists the au
thorities resists what God has ap
pointed , and those who resist will 
incur judgment." The main em
phasis of this passage is that God is 
sovereign. It is God who has placed 
the governing authorities in ad
ministration over us. Notice, the 
supreme authority is God and no 
authority exists unless instituted by 
God. God is the sovereign ruler. 

If people do not subject themselves 
to these God-ordained rulers, then 
they resist God and incur judg
ment. One must not deceive him
self and try to rationalize his acts. 
We are commanded to listen to 
what God says and has done. God 
is sovereign, and he reigns; he is 
King and Lord over everything and 
works everything out according to 
h is will. And if people resist his 
will, they resist Cod! Romans Thir
teen teaches that the administration 
is in the form of a parent to us : 

Perhaps you are asking, "What if 
the rulers who are set up are not 
Christian?" The answer should be, 
"Can you prove that the admin
istration is not Christian from 
Scrip ture?" If you are able, by the 
infallible Word of Cod, to prove 
that the rulers, whether civil or 
campus, are not Christian, it is the 
duty of all Christians to come to
gether and see what is un-Christian 
about the authori ty. The authority 
in questi on should then be urged 
to become Christian. This should 
be done prayerfully and by a 
gracious witness. However, in the 
schools observed by this writer, it 
is the wants and desires of the stu
dents which are considered before 
the Scriptural teaching. I have not 
witnessed, on the part of the stu
dents, any attempt to examine the 
administration's authority fully in 
the light of Scripture. 

Scripture teaches that those who 
do not follow God are in rebellion 
against him (Nehemiah 9:26). It 
means that these persons are say
ing, " \Ve do not want this man 
(Christ) to reign over us" (Luke 
19:14). They still want their own 
way. "All we like sheep have gone 
astray; we have turned everyone to 
his oum way; and the Lord hath 
laid on him the iniquity of us all" 
(Isaiah 53:6). We have all turned 
to our own way and rejected the 
sovereign rule of Christ over our 
lives. Yet, that is the description 
of the natural man. To reject the 
rule of Christ is to manifest a love 
of the works of darkness. Ch ris
tians are supposed to be trans
formed ind ividuals. Therefore, they 
should be turning to God's way 
instead of their own way. 

Some Christian students seem to 
think they are mature - mature 
enough to go their own way and 

do what they want. But true matu
ri ty begins only in Christ and when 
one accepts Christ, he surrenders 
bought with a price. So glorify 
God in your body" (I Corinthians 
K19-20). 

We are God's and ; ince we be
long to God, we must stri ve to 
follow him. This is true maturity, 
when we strive to fo llow Christ 
putting him first in everything and 
seeking (0 keep his commandments 
(I John 2:3, 5:3). This process is 
commonly c a II e d sanctification, 
which is the essence of the Chris
tian life. One of the things that 
God requires of us is that we be 
subject to our authorities. There
fore, we must be subject to the 
higher powers. This is the mark of 
the truly mature Christian because 
he is following Christ and not his 
own selfish desires which seem to 
he keeping him oul of the glory of 
God. "If the L ord be God, follow 
him; if Baal, then follow him" 
(I Kings 18:21). 

'VILLlAM D . DE.,\,NISON 

1. Cf. Titus 3:1-7. 
2. Cf. Exodus 20:12, Titus 1:6, 2:3-8. 
3. Cf. 1 Timothy 5:1, 2. 
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task 

the 

I am under the impression that many feel it is the task of the 
church to become involved in all kinds of social-political ac
tivities; and that if the church does not do so it fails to show 
the love and concern which Christ has and the Christian should 
have for our world . But such activity is not the task or function 
of the instituted church . Christian social-political activity is 
the Communal responsibility of Christians as members of the body 
of Christ . This responsibility should indeed be made clear through 
the preaching of the Word by the instituted church , but it is not 
to be fulfilled by the instituted church . 

A second Possible reason for the confusion and frustrations 
of Christian youth tOday may be that the instituted church is 
not f ulfilling its purpose. Too often , as the church becomes in
volved in social-political activity - which it should not do, 
but in many instances has - it fails in its responsibility to 
preach the Gospel of the Kingdom - which it should do, but in 
many instances has not . GOd's people _ and this includes GOd's 
youth - have a right to expect that the preaching of the Word 
will not only call them to and strengthen them in a personal 
relationship with Christ, but will also make clear to them their 
responsibility to live now, in all spheres of life , in humble and 
loving obedience before Jesus Christ their Savior and Lord . 

If youth gain a correct understanding of the nature and 

of the instituted church, and if the instituted church reflects 

that nature and performs that task, I can see no reason for 
Christian youth being torn between being Christian on the one
hand and churchmen on the other . 

On the other hand, Jim, the more I reflec t on this matter, 
the more I wonder if there isn't another reason why youth claim 

that they must choose between Christ and the church . Is it per

hap s because they don ' t want the Christ the church proclaims, 

the Christ of the Bible, the Christ who demands confession of sin, 
humb le faith, and grateful obedience? Is it Possible that the 
Chris tianity they ' re talking about isn't Christianity at all, but 
Simply a matter of doing their Own thing and calling it Christian_ 
ity? Is this perhaps the reason why they're not sure they want 
church? rid like to write more about this in the next letter . 

Meanwhile think about it, Jim, and let me know what you think 

Sincerely , 



ECCLESIASTICAL 
ZOOLOGY 

A Three-part Definition of the Three Kinds of 

People Found in TodruJs Church: the "Con.
servative," the "Midlile-of-the-Roader," arul the 
"Liberal.'" 

G. A IKEN TAYLOR 

I. 	 The Liberal 

A S "CONCERNED" groups of one kind and another 
.fl.. have begun to multip ly within the Church, a 
rather severe problem of definition has been created . 

What do you mean by "conservative," "middle-of
the-roader" and "liberal"? Can the various species 
within these genera be recognized by certain char
acteristics? 

From our voluminous notebook we offer the fol
lowing suggestions - perhaps not to be taken too 
literally; 

LIBERAL - This genus comes in two species: 
Genuine and So-Called. The Genuine liberal is a rare 
bird, but he does exist and the species seems to be 
mu ltiplying, especially among the frankly radical. 

In surprising profusion, ministers (this study is 
mainly concerned with ministers) who cheerfully ad
mit they reject Christianity's historic beliefs and who 
plug hardest for revolution, have also been found 
among those most willing to permit Concerned Pres
byterians to live unmolested and have voted for 
ac..'Ceptance of a graduate from Reformed Theological 
Seminary. 

Generally young, the Genuine liberal consistently 
practices "freedom" - recognizing no restraints him
self, he is charitably unwilling to force others into 
prescribed molds, of any sort. 

The So-Called liberal, on the other hand, may be 
found in much greater profusion, but is not nearly so 
domesticated. Cenerally inhabiting ecclesiastical of
fices and control centers, this species is crafty, cun
ning, deceptive, intolerant, unmerciful, ruthless. 
"Liberal" only towards his own kind and charitable 
only when he is haVing his way, he will plead for 
tolerance when he is at a disadvantage and never 
yield an inch when he's in the driver's seat. Never, 
but never expect a fair shake from him. 

Both species may be recognized by the way their 
ears perk up when you call out, "War!." "Poorl," 
"Black!." "Vote!," "Freedom!;' and the like; but im
mediately droop when you call out, "Saved!," "Gracel," 
"Sin!," "Heaven!," ''Bible!,'' and the like. 

You ~an distinguish the species quite simply. Just 

C. Aiken Taylor, editor of tlU3 Presbyterian Journal, is au 
ordained minister in the Southern PresbyteriilU Church and a 
recognized leader of the confessional, Bible-believing forces 
within that denom~nation. This nusteriol appeared first in the 
Presbyterian Journal, and is re-printed with penni.ssion. 

ask what they think of non-officia1 literature. Or of 
designated giving. Or of ministerial candidates from 
non-denominational seminaries. 

Or if they read the Presbyterian Journal. 
Neither will be in favor of such things. But one 

will reply charitably. The other will bristle, some
times to the point of alarm. . 

II. The Middle-of·the-Roader 
This genus, like the Liberal, also comes in two 

species: Genuine and SeU-Designated. Unlike the 
Liberal, the Genuine Middle-Of-The-Roader is some
what less desirable as a house guest than the Self
Designated. At least the latter's interest in wearing 
the label often is a good sign that he is breathing. 

Genuine M iddle-Of-The-Roaders often must be 
pinched in some fashion (as by a congregational 
sq ueeze, of some sort) in order to determine whether 
they are really alive . 

Ordinarily this species shows signs of life in much 
the way a cork merrily bouncing downstream shows 
signs of life. He doesn't buck the current, he doesn't 
run ahead of the current, he simply bounces with the 
current. 

In his sermons he accentuates the obvious; in 
presbytery he moves to refer to a committee for study. 
His greatest desire is to get along with everyone. His 
greatest fear is that he will be constrained to take a 
stand. 

The effect of his presence is to reinforce the 
majori ty opinion. Tn the company of liberals he is as
sumed to be liberal ; in the company of conservatives 
he is assumed to be conservative. Nobody really 
knows, but his voti ng record is impeccably with the 
majori ty. 

The Self-Designated species of this genus bears a 
striking resemblance to the other, with this exception: 
he bestirs himself from time to time. H e has an 
objective that he actively works for and which he 
ca lls the Middle-Of-The-Road objective. 

Unfortunately, his objective always represents a 
compromise, so it seldom is warmly received e ither 
by conservatives or liberals. The conservative notes 
that he is willing to change the fundamenta ls under 
pressure and the liberal observes that he is unwilling 
to really kick over the old traces where the liberal 
deems it necessary. 

Actually, Sel f-DeSignated Middle-Of~The· Roaders 
do not stand in the middle at all . While their public 
image is that of a heroic fl gure standing grandly erect, 
with lofty disdai n holding palms outstretched against 
both extremes of right and left, in actual practice 
they defini te ly lean to the left. 

Th is is because their steady willingness to com
promise - their unwillingness to stand fast - always 
p lays into the hands of those working for change. 

Give us a committed Liberal any day in prefe r
ence to a Middle-Of·The-Hoader. The committed 
Liberal is committed to something and if he can be 
shown the error of his ways (or if thc Lord gets hold 
of him) he becomes an equally committed conser· 
vative. We've seen it happen. 

But the Middle-Of-The·Roader never changes. If 
you build a fire under him , he may rouse himself and 



look around . But the chances are he will move over 
just enough to get out of thc fire, then subside again. 

II I. The Conservative 
Again, as in the case of the others, this genus 

comes in two species, Genuinc and So-Called. Like 
the Liberal but unlike the Middle-Of-The-Roader, the 
Genuine is the most valuable. 

So-Called conservatives occur in a wide variety. 
They differ from the Genuine by a characteristic that 
is often quite hard to detcct: the truc reason for their 
conservatism is not exactly the announced and public 
reason. Sometimes they, themselves, do not realize 
this. 

Sometimes this species will defend his nest, not 
because it is the best nest possible but simply because 
he doesn't want to move. Or the cost of building a 
new nest is more than he wants to spend. 

Sometimes his voice is raucous and the song sounds 
more like a crow than a canary. When urged to pipe 
down in order that the melody of the canary may be 
heard he will double the decibels simply because his 
pride has been wounded. 

He has long frequented the same haunts and 
pulled his worms from the same plot of soi l. Should 
richer plots of soil with fatter worms be discovered, 
he will firmly maintain his former habits because he 
simply does not wish to change. 

The Genuine conservative, on the other hand, is a 
rare and valuable species. He derives his name from 
his habit of recognizing a good thing when he sees it 
and accepting it as given, without being distracted 
by every new thing that comes along. 

Like the canary he develops a beautiful song and 
sings it, instead of becoming a poor mimic of every
one else, like the mockingbird. 

He is willing to foragc for his own food, hatch his 
own eggs, feed his own young. If the best possible 
nest is built of twigs, he will not try to build one out 
of straw. If it is the better part of wisdom to lay lip 
in store for the winter, he wi ll not try to get by with
out adequate provision. He will take good care of his 
own plumage without becoming consumed with cov
etousness over the more brilliant plumage of his 
neighbor. 

To abandon the figure: a Genuine conservative 
knows how to distinguish bctween those things that 
do not change and thosc that do. He can make neces
sary adjustments in understanding and practice with
out concluding that the 'Word of God no longer lives 
and abides forever. 

In particular he knows that Jesus Christ is the 
samc yesterday, today and forever, and that the basics 
of faith have not altered with the knowledge explo
sion of our day. 

Man is still a sinner, desperately needing a Saviour, 
for without him he is eternally lost. Jesus Christ is 
the only Saviour of sinners and all must be born again 
by faith in him in order to see thc kingdom of heaven. 
The Gospel is still the power of God unto salvation 
and it still is ordained that by the "foolishness of 
preaching" men's hearts shall be reached. 

These things the wise man is conservative about. 

VOICES FROM 

SOUTH - AFRICA 


LOUIS PRAAMSMA 

I T IS HIGHLY REGRETTABLE that the theolog
ical contact between the Reformed Churches of 

South-Africa and the other member-churches of the 
Reformed Ecumenical Synod is only fragmentary and 
scarce. The first word which rises before the mind of 
many in connection with South-Africa is the word 
"apartheid," and often it is also the last word, a fact 
which is as much understandable as it is deplorable. 

We should be aware of the fact that in that country 
some very able Reformed theologians are living and 
working. I mention only the names of the professors 
Verhoef, Kroeze, Potgieter, Croenewald and Stoker. 
Recently I was struck by the appearance of an article 
and a book, which are so relevant to discussions in 
our circles in this time, that I would like to announce 
them here. 

1. Potgieter's article. 
In the September issue of the Ned. Geref. T eo

logiese Tydskrif ( 1968) Prof. Dr. F. J. M. Potgieter 
published an article on The Doctrine of Reprobation 
(Die Leer van die Verwerping). This article was 
written in the context of the remembrance of the 
Synod of Dordt, and all the articles in this issue were 
related to that Synod. It was also occasioned by the 
bct that the doctrine of rcprobation has been under 
attack in recent Reformed theology. Prof. Potgieter 
quotes an article of Prof. BerkOllwer entitled "Ques
tions about the Confession" (Vragen random de Be
Jijdenis) in which the formulation of the Canons of 
Dordt is criticized. According to Berkouwer, although 
these Canons evidently den y that God is the Author 
of sin, it is rather hard to see that the fact that some 
do not receive the faith should not be identified with 
God-being-the-cause-of.sin. He is afraid of an "elec
tion and reprobation a priori," a kind of determinism, 
and speaks of a shift in the exegesis of Rom. 9-11. His 
sources are Prof. Herman Ridderbos and H. de Lubac, 
one of the spokesmen of the new theology in the 
Roman Catholic church. Prof. A. D. R. Polman has 
written in the same vein. In the Symposium Ex 
Audilu Verbi he referred to "the authoritative ( magis
traal) exposition of Karl Barth regarding predestina
tion" and he raised objections against "an absolute 
decree abstracted from Jesus Christ." 

Prof. Potgieter writes that "he is amazed by the 
impression which Barth has made on Reformed the
ologians with his totally unfounded contention that thc 
Calvinist doctrine of predestination, and therefore also 
the Canons of Dordt, contain an absolute, merciless 
decree, abstracted from Christ; nothing can be more 
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removed from the truth." He points to the fact that it 
was Barth who wrote in the second volume of his 
Dogmatics that he would have p referred to stay closc 
to Calvin, but that he had moved far from him be
cause of his doctrine of an absolute decree, a doctrine 
which was also defended in Dordt. 

It is the merit of Potgieter's article that he quotes 
Calvin extensively; he shows that both in the Institutes 
and in his Commenfllry Gil the Epistle to the Ronwlls, 
Calvin taught that "God's secret plan is the cause of 
hardening" ( l nst. Ill, 23, 1). But Calvin taught in 
the same breath that the cause of perdition is to be 
found in man himself: "Their perdition depends upon 
the predestination of God in such a way that the 
cause and occasion of it are found in themselves" 
(Inst. TIl, 23, 8). The Canons of Dordt express them
selves in the same vein (1,5,6) , and it is most clear 
that both Calvin and Dordt are speaking of a very 
special causality: there is an essential difference be
tween the first cause (c(lt/sa remota) in God, and the 
second cause (causa propinqua) in man. Our human 
logic does not apply here, and if anyone would object 
that Calvinism is moving here in the sphere of human 
a priori's the answer of Prof. Potgieter is that this is 
not true: these so called a priori's are taken from 
Scripture. 

Potgieter admits that there is an "asymmetry" of 
election and reprobation. But he adds that this does not 
alter the fact that the Counsel of God is one, a totality 
of all the thoughts of God. Neither Calvin nor the 
Canons have taught that this Counsel is "an absolute 
decree abstracted from Jeslls Christ." On the con
trary, both agree in the doctrine that God "appointed 
from eternity Christ to be the Mediator and Head of 
the elect and the foundation of salvation" (Canons 
I, 7). 

The artiele of Prof. Potgieter was written in 1968; 
its relevance in 1970 is most clear, considering the 
fact that the Synod of the Reformed Churches in the 
Netherlands pronounced on March 6, 1970 that ''some 
passages in the Canons of D ordt concerning the doc
trine of eternal reprobation are not based on plain 
passages of Holy Scripture." 

II . Buytendach's thesis. 
In January 1969 Dr. F . W. Buytendach took his 

theological doctor's degree at the University of Pot
chefstroom with a thesis on the following subject: 
"Aspects of the form-contents-problematics in connec
tion with the organic inspiration of Scripture in the 
new reformed theology in the Netherlands" (Aspekte 
van die vorm/ inhoud-problematiek met betrekking tot 
die organiese Skriftinspirasie in die nuwere gerefor
meerde teologie in Nederland). An excellent survey 
of th is book (2 vis. 560 pp.) is to be found in the 
Dutch weekly De Reformatie, written by Prof. Dr. 
e. Trimp, and from that article f take the following 
information. 

The main part of D r. Bllytendach's thesis consists 
in a critical review of the new ideas on Scripture and 
its authority of Dr. N. H . Ridderbos, Rev. T. Delle
man, Drs. H. A. L. van der Linden, Dr. J. L. Koole, 
Dr. H . M. Kuitert, Dr. H. N. Ridderbos, Dr. G. C. 

Berkouwer and Dr. G. P. Hartvelt. At the background 
of these new ideas he flnd two main influences: those 
of the theology of Barth and Bultmann, and of the 
evolutionary conceptions of the first chapters of Gen
esis set forth by Dr. J. Lever. 

The big problem, according to Dr. Buytcndach, is 
that of form-contents: has the Bible authority in all its 
parts as the inspired Word of God? or has the Bible 
authority as far as its message of salvation is con
cerned? In other words: is the believer who accepts 
all Biblical data in their inerrancy a formnlist, or is he 
obedient to the prime Author of Scripture, the Holy 
Spirit? 

Dr. Trimp formulates this question in the follow
ing way: "Is it possible for us to isolate the message 
(kerugma) of Scripture from Scripture-as-a-book, and 
to contrast that message with the book; or should we, 
in order to understand the message, accept all that 
is written without any reservation, because in all that 
is written (by men) God is permanently addressing 
us?" 

The answer of Dr. Buytendach to this problem is 
very clear : ill his view "message" and "book" cannot 
be separated. Anyone who proposes that the book is 
only a human witness to the divine salvation opens 
the way to criticism of Scripture and undermines the 
certainty of faith. 

As far as the ideas of Dr. Lever are concerned, Dr. 
Buytendach qualifies them as "scientific fundamen tal
ism," because he reduces the Biblical message of Gen
esis 1 to its kerugrnatic intention. He points to the 
dangerous consequences of his theories, occasioning 
the denial of the historicity of Adam and Eve, and 
bringing about an undermining of the essential 
fo undations of our faith. Dr. Kuitert has been in
fluenced very deeply by these ideas. Dr. Bllytendach 
offers an extensive analysis of his opinions in more 
than a hundred pages, showing his conflicts with 
Scripture, Confession and the Form of subscription. 
He calls him the "leading inaugurator of the form
contents-problema tics in the new reformed theology 
in the Netherlands" and concludes that his theology 
says farewell to the Bible as the God-given, Spirit 
inspired Scripture. 

The author also discusses the ideas of Dr. Herman 
Ridderbos and of Dr. G. C. Berkollwer concerning 
Scripture. He finds in the views of Ridderbos a 
gradual equalization of the idea of the "organic" with 
that of the "human'" and therefore "relative." Berkou
wer (according to Dr. Buytendach) changed very 
much since 1938. H e was fascinated too much by 
Roman Catholic Bible studies and was too less critical 
of the position of form-criticism. The book ends with 
a chapter on the past and the future. 

Dr. Buytendach has rendered a very valuable 
service to the international Reformed community, by 
presenting a very detailed inventory of present opin
ions on Scripture in the Reformed churches in the 
Netherlands as well as h is staunch defense of the 
classic Reformed positi on. 

In the crisis of Reformed theology of our time the 
voices of South-Africa should certainly get a well
deserved hearing. 



EDITORIAL NOTE CONCERNING 
"REPLY TO MY FRIEND" 

In recent years the editors of TORCH AND TRUMPET 
have made clear their desire to awaken and promote 
a truly reformational concern in the hearts and lives 
of our readers. We have done so in the conviction 
that we must defend the Reformed faith and, at the 
same time, hold before our readers a positive direc
tion for the expression of a biblical, reformational 
commitment concerned to meet the varied challenge 
of our age. Vile trust that this desire has reflected 
itself in the pages of our magazine. 

In endeavoring to realize our desire we have taken 
gratefu l note of the significant reformational thought 
and writing of men connected with the Association 
for the Advancement of Christian Scholarship, and 
have included the articles of some of these men in our 
magazine. We have done so in full awareness that 
there are questions in the minds of some as to the 

positions and attitudes of many who are leaders of 
the A.A..C.S. These questions have been raised also 
in our meetings and have been the subject of an on
going di~cussion in our fe llowship and editorial board. 

Many of the issues we havc discussed are con
sidered in the following article by Dr. P; Y. De Jong. 
His "friend" asks questions which others are asking. 
And, while it must be clear that the answers given are 
those of Dr. D e Jong, we have decided to place this 
article because we appreciate the honest and loving 
spirit in which Dr. De Jong writes and his obvious 
eagerness to promote unity and understanding. -vye 
earnestly desire to have all those who are concerned 
to promote the cause of biblical reformation, includ
ing representatives of the A.A.C.s., to enter into an 
open discussion and consideration of the issues raised. 
We open our pages to such discussion, with the prayer 
that the Kingdom of our Lord Jesus Christ will thus 
be promoted and advanced . THE EDITORS 

REPLY TO MY FRIEND 
Some questions concerning the relatWn between AACS 
positions and the "old" Calvinistic life- and world-view. 

PETER Y. DE JONG 

Y E STERDAY I received a letter from au old 
friend in Canada. 

She is a veteran teacher in our Christian schools. 
\Vhen Christian Edllcation was far from popular in 
that country she expended time and talent in this 
cause of the Lord. In several places she spearheaded 
the establishment and development of such schools in 
such a competent way that these have become 
flourishing, repu table ed ucational institutions. 

Well, why did she write? 
Her heart is burdened . She and others are being 

told with vehemence by some leaders in the AACS 
(Association for the Advancement of Christian Studies) 
that her understanding and application of Cod's will 
to life is hopelessly erroneOllS. According to them she 
hasn't fo und the key to meaning, namely, that "all 
life is religion." And this d isturbs her deeply. As 
someone with a vital, d ynamic fa ith in the gospel as 
Cod's power unto salvation for all of life, she is con
fused . With these proponents of the "new" way she 
has been engaged in frequent discussion. But ap
parently none of them has been able to clarify where 
the difference lies between their posi tion and hers. 
Since this has troubled not only her but also several 
of the churches and schools especiall y in Ontario, she 
wonders if I as her friend and former minister can 
assist in clarifying the si tuation . In fact, she requests 
not simply a persona l letter but "an article in TORCH 

AND TRU}'lPET," since many committed believers have 
become "as confused on th is matter" as she. 

Now this is a big order. Still more, it promises to 
be a difficu lt and even somewhat distastefu l task. For 
here we fi nd two "groups" belonging largely to the 
same confessional church and profess ing the same Re
formed faith pitted against each other. To discuss 
the issues involved, even in a simple and somewhat 
superficial manner, requires raising the rug and un-
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covering matters which seem to have been swept 
under it for a season. Apparently we are confronted 
with additional evidence that by no means all is well 
within the Christian Reformed churchcs; that increas
ing polarizations are undermining the believing fel 
lowship to produce alienation, misunderstanding and 
what to all practical purposes looks like schism. 

Yet we make no progress by ignoring situations 
such as these. Here sins of omission can only con
tribute to increasing estrangement and frustration. 
Since some of the matters have been d iscussed in the 
public press and exist in the form of pressures where 
seemingly like-minded believers are called upon to 
cooperate, the issues should be brought into the open. 
This we will attempt to do in a cursory way but in the 
spirit of deep appreciation for the ideals professed by 
the leaders of AACS. Questions will be raised, in the 
hope that these will be answered in a simple, clear-cut 
way so that also "the common man" can understand 
what is being said. Any possible misrepresentation of 
these men and their movement we earnestly attempt 
to avoid. And if in some way misrepresentation does 
creep in, th is will be cheerfull y acknowledged upon 
proper demonstration. ........ 


Much confusion seems to arise from the challenges 
and charges which some AACS proponents have been 
raising repeatedly. Often this is done in such general 
terms, that adequate response and rebuttal has been 
difficult to make. 

They insist that th ose who cling to the historic 
Reformed .confessions and champion what has been 
ca lled "the old Calvinistic Iife- and world-view," are 
simply mouthing old cliches. Such people are caught 
in the trap of ou tmoded and indefensible scholas tic 
d istinctions. They are proclaiming and hearing from 
the pulpits a gospel which has no relevance for life 
in today's world . They are guilty of producing a 
clergy-dominated and theology-riddled congregation 
which listens smugly to a flow of pious language but 
has become so secul arized in daily life that it does 
nothing to demonstrate the Lordship of the Savior 
whom it professes. T hey have fa iled to come to grips 



with the challenge of modern existential thought. 
They are hopelessly "conservatistic" in approach, mes
sage and methodology. Some of the men making such 
charges have not hesitated in quasi-private discussions 
to brand her, myself and others who urge Christian 
action on all fronts as people who haven't had a "new 
idea" in fifty years. 

No wonder my friend is confused and burdened. 
Such wounds in the house of our friends occasion 
deep and perplexing pain . Yet this, comparatively 
speaking, is the least of the consequences of such 
charges. Wounded personal feelings can heal quickl y 
by the grace of our Lord Jesus Christ. What is fa r 
worse is division which threatens our oneness in the 
faith. This is bad. All of us, without awareness, can 
fall into the devil 's clever trap of "Divide and con
quer." Few trends among Reformed believers on this 
continent are more threatening to our joyful service 
of the Lord in all things than this growing estrange
ment. Jt feeds on misunderstandings which spring 
from criticisms and charges levelled in quite general
ized terms but scattered here and there and every
where. 

The question which my friend asks is relatively 
simple: "Can you tell me some of the differences be
tween the 'old' Calvinistic life- and world-view and 
what the AACS leaders mean by 'life is religion?' I 
can't see the difference, and they have been unable 
to make it clear to me." 

Fra nkly, I have trouble with this question too. Yet 
for the sake of our common loyalty to Christ and his 
cause J will try. Hopefully J shall be as carefu l and 
charitable as possible . It is far from my aim to drive 
an even deeper wedge between the two "groups" who 
should be striving with nne mind and one heart for 
the faith of the gospe l. Much less will I level charges, 
even though my words may perhaps create this im
pression among some of the readers. All 1 seek is 
greater clarity, and that not only for myself but for 
all those who love our Savior-King and would honor 
him in all things. .. .. .. .. 

At the outset we should be clear what is meant 
by the "old" Calvinistic life- and world-view. This 
has been set forth convincingly and effectively by 
Croen van Prinsterer, Abraham Kuyper, Herman 
Bavinck, and many of their disciples in both thc 
Netherlands and the lands on this side of the ocean. 
Always it stresses that all Cod's children, enli ghtened 
by his Spirit and Word, arc called to read and under
stand and apply the teachings of Holy Scripture to 
all of Hfe as created and redeemed by Cod through 
Jesus Christ our Lord . Now the AACS leaders seem 
to us to be saying basically the same things, yet . .. 
they insist that there are profound differences. 
Whether or not this is so they should make plain to 
us. In an attempt to open this up these lines are 
written. 
The role of philosophy in miln's life 

Without exception these men claim to be cham
pions of the Philosophy of the Law-idea, set forth so 
competently by Vollenhoven, Dooyeweerd and some 
of their disciples. And from their sta tements it would 
seem that, unless one adopts the principles for critica l 

theoretical thought as so formulated, one cannot 
rightly discern and act upon Cod's will for all of life. 

Now much of this philosophical construction is by 
no means bad. In fact, in many respects it is exceed
ingly profi table, since its basic "motives" are consis
tently Biblical. No believer would wa!!t to deny that 
we shall not understand life and its meaning, unless 
we recognize man in his relationship to Cod as cre
ated , fallen into sin, and redeemed by grace in Christ. 
However, in championing these biblical "motives," 
they seem to be urging the necessity of adopting this 
"philosophy" in its detailed argumentation and with 
all of its terminology in order to ascertain Cod's will. 
rvluch of this insistence seems to be by way of reac
tion to what they condemn as the bondage of the 
believing congregation to an antiquated and scholas
tic set of "theological" statements. Thus they would 
deliver liS! Yet in their polemic against one kind of 
bondage, they seem to be delivering the believing 
church into another prison-house. Instead of being 
enslaved to theologizing, must we now be chained to 
the millstone of philosophizing before we can really 
serve our Lord knowingly and joyfully? Is it true that 
we can only thus read and understand and apply 
aright Cod's "dynamic" word for all of life? 

They are correct in deploring any kind of enslave
ment of the believers to some theoretical theological 
construction . But to exchange one set of fetters for 
another ofFcrs little hope. Both philosophy and theol
ogy - the fruits of critical theoretical reflection - are 
human enterprises and as such legitimate . In fact, 
each in its own way can be helpful either directly or 
indirectly for the believing congregation, when ca rried 
on in faith which honors our God who has clearly 
and sufficiently revealed himself and his mighty works 
in his inscripturated Word. But neither the one nor 
the other may "lord" it over the believer's life. 

This prohibition is as binding upon our philosoph
ical as it is upon our theological endeavors. F or un
less both remain "helps," "servants," "ministers," the 
living church of the Lord will be brought under the 
burdensome yoke of either the theological or the 
philosophical "experts." And this would flagrantly 
conflict with our common confession (which, by the 
way, is not a "theological construct" as some so un
thinkingly have affirmed): 

We believe that these Holy Scriptures fully 
contain the will of Cod, and that whatsoever 
man ought to believe unto salvation is suffi
Ciently taught therein .... 

and again, 
Neither may we consider any writings of men, 

however holy these men may have been, of equal 
value with those divine Scriptures, nor ought 
we consider custom, or the great multitude, or 
antiquity , or succession of time and persons, or 
councils, decrees or statu tes, as of equal worth 
with the truth of God, since the truth is above 
all . .. . ( Belgic Confession, art. vii, italics mine, 
D.] .) 

Full well I realize that these brethren will repudi 
ate as misleading a lly warning that they may be, 
without full awareness, delivering us into philosoph
ical chains. All they want is to insist on the Word 
and "its direction-giving power for life." But as many 



of tiS listen to the~, heartily saying "Amen" to that 
emphasis, we find it difficult to rid ourselves of the 
impression that for them this is compressed into a 
philosophical construct. Woe to anyone who does not 
day by day lise the terminology which for many of 
them has become "the true language of Canaan." It 
is this, I believe, which has contributed, at least to 
some extent, to an estrangement among fellow be
lievers. 

Where is the "dynamic" Word of God? 
More fundamental to the difference which they 

claim exists, however, seems to be their understanding 
of what constitutes for the believer the ' Vord of Cod. 

Here I am not making any charges. All I would 
do is complain publicly that I, and many together 
with me, simply cannot corne to clarity from their 
speaking and writing what some AACS leaders mean 
by the Word and its life-directing power. To them, 
perhaps, we appear more than a little thick- and 
muddle-headed , unable to think straight and compre
hend what to them seems so completely obvious. To 
us, and I say this in all charity, they seem unable to 
tell us wi thout ambiguity and hedging what they 
believe on this score. 

Let me cite just a few examples. One of these 
consists of the few articles written by Dr. P. C. Scluo
tenboer, for whose person and work I cherish h igh 
regard, in International Reform ed Bulletin. The read
ers will remember that his first article elicited some 
adverse comments from one of the professors of West
minster Theological Seminary. Possibly this discussion 
is not yet concll\ded, since some pertinen t questions 
remain unanswered. Another may be found in some 
significant statements made by Dr. Arnold De CraafI 
in what was in many respects a helpful booklet , 
Ullders/(lllding the Scriptures. Quest ions were raised 
and cri ticisms offered by the Rev. Peter De Jong in 
Caloillist Contact without <l response which could 
have helped to resolve some of the difficult ies which 
seem to have been plagu ing the discussions. And as 
early as 1959, when the "infallibility" controversy dis
turbed the Christi;ln Reformed Church one of the 
AACS leaders took in private and quasi-public discus
sions what seemed to many a very weak and vacillat
in g position on whether th e Bible as given by Cod to 
his ch urch is Goel's 'vVord in the sense confessed con
sistently in the Reformed creeds. Among some of the 
men there seems to be such a strong aversion to 
"propositional truth" when discussing the nature and 
message of the Scriptures, that the concern cannot be 
suppressed that their trumpet is not sounding forth 
clearly. At ti mes their words seem strangely similar 
to those uttered hy the champions of neo-orthodox 
positions, where the con tent of Scriptnre is relati vized 
hy a hermeneutical approach which regards the Bible 
as a human record rather than as the very \\'0I"d(5) of 
the Lord. In their effort to strcss the dynamic (life
giving and li fc-d irecting) efficacy of the Word, they 
seem to do at least somc injustice to the tcaching of 
Scripture concerning itself; namely, that it is living 
to be sure but also that it abidelll foreoer; that in all 
its parts as well as in il:; total impact it call1lot be 
brokell. Thus we hear disparaging remarks about the 

method which appeals to specific passages of the Bible 
to establish precisely what we must believe and how 
we should behave also in the twentieth century. If we 
have heard and read them aright, some hold a view 
of Scripture as God's special revelation which leaves 
the door open to the same errors which are being 
freely propagated within the Reformed Churches in 
the .1'\etherlands. I-Iere positions may be producing 
strange bed-fell ows indeed . It is especially on this 
issue that all of us urgently seek clarity from them. 
We trust that when this is forthcoming, many of the 
concerns and misunderstandings from both sides will 
disappear. 

"Life is religion" 
Misunderstanding seems to have been created also 

in connection with the insistence of the AACS leaders 
that "life is religion." 

Now this statement can he understood in a very 
positive, helpful, Biblical sensc. No one less than 
Calvin - a keen Biblical scholar yet withal one who 
wrote in terms which the "common man" of his day 
could easily understand - taught from God's Word 
that all men have an ineradicable sense or awareness 
of God. Because man is created in God's image, he 
is always even in his sinful self-manifestations con
fronted in one way or another wi th the inescapable 
God. This holds tme also when the most radical 
atheist 8pou ts his views. In this sense every expres
sion of our human existence is saturated wi th an in
eradicable religious dimension. In maintaining this 
Reformed believers have attem pted to stress the in
timate relation between Cod's work in creation and 
his work in redemption. 

All this, however, we know only by grace as Cod's 
redeemed people who have been instructed by his 
written ' ·Vord. Thus we cannot speak meaningfully 
about ollr salvation in Christ apart from a recognition 
of what the Bible teaches about the created order. 
Already the first article of the Apostles' Creed reminds 
us of th is. But is it here that, perhaps, additional mis
understandings have sprung up? Some AACS leaders 
seem to leave the impression that we need not con
cern ourselves so precisely with what the Bible 
teaches abou t creation, especially in the opening chap
ter8 of Genesis. This has created division of convic
tion even among followers of the Philosophy of the 
Law-idea in the Netherlands as much as twelve years 
ago. I·lere we refer to the analysis and criticism of 
the views of Prof. J. Lever offered by no one lcss than 
the Rev. J. ?...I. Spier in an article translated by Dr. 
Bernard Zylstra fo r The BOllller of July 18, 1958. 
SomctllllCs it seems that the distinction between crea
tion and redemption is so mu ted , that the two bEt,gin 
to merge. Then the radical distinction between sin 
and grace (which , I'm sure all AACS leaders want 
fully to maintain) may be I"elalivized, and the church's 
call to repentance towards Cod and faith in our Lord 
Jesus Christ will be muted. 

Is it possible that some of our friends in the AACS 
have left the im pression that speaking about the 
necessity of regeneration, repentance and personal 
faith which issues into godliness is "pietistic leaven" 
contrary to the Reformed faith? Must our concern 



for the reformational power of God's Word in the 
societal structures be so stressed, that preaching which 
(lIso calls for personal covenantal communion with 
God may be regarded as expendable? Indeed , we 
hear them speaking with great conviction about the 
radical antithesis between "true" and "apostate" reli 
gion . And with all this we find ourselves in whole
hearted agreement. But what is the relationship of 
these antithetical forms to the authoritative Scrip
tures? And, can there be any reformational action 
upon and within the societal structures apart from a 
personal and daily "growing in the knowledge and 
grace of our Lord Jesus Christ?" 
And now, what about the church? 

Finally we would call attention to some very 
practical consequences which certain champions seem 
to have drawn from their positions. Please read care
full y: we write "some" and "certain" ad visedly, since 
wide varieties of approach and application of prin
ciple to practice are existent. But we do feel duty
bound in responding to the request of our friend to 
mention what has disturbed her and many others, an 
apparent deprecation of the church as gathered to
gether in obed ience to Christ to make use of "the 
means of grace." 

With all the issues, both theoretical and practical, 
which are involved this article cannot deal. With 
these both they and we who are called champions 
of the "old" Calvinistic life- and world-view are and 
should be engaged day after day. So much is being 
written about what the church is and where it can be 
found and what it should do, that no one can keep up 
with the flood of litera ture on the subject which flows 
from the printing presses . But surely among those 
who confess the Christ of the Scriptures according to 
the same Reformed declarations of faith a meeting 
of minds and hearts ought to be as possib le as it is 
urgent. 

Om friends in the AACS apparently fear (and not 
without a large mcasl\l'c of justification!) that many 
Reformed pcople make the church as defined above 
the end-all of man's religious rcsponsibilities . They 
see many who apparently confine their "religion" to 
Sunday public worsh ip, psalm-singing and the devo
ti onal reading of God's Word accompanied with a 
few prayers. What our friends want is all of life in 
control of and under the direction of "religion," that 
is, of the self-reveali ng God in Jesus Christ who claims 
all of created life for his praise. And this, precisely, 
is what the advocates of the so-called "old" Ca lvinisti c 
Iife- and world-view also want. 

Yet our friends insist that Heformed believers are 
entirely too much church-as" institute centered. (Bear 
in mind, these friends of ours by and la rge don't like 
the distinction which I am here making for the sake 
of clarity; in fact, some of them with whom I have 
had long discussions don't want any of the terms 
which have long been lIsed in such discllssions, while 
not prescnting us with more suitable terms. Perhaps 
much of the misunderstanding may be fou nd right 
here.) Often they argue that a Christian school society, 
a Chri stian labor organization, a Christian political 
group, etc., are not only just as necessary and signif
icant as church-as-institute-gathered-around-the-Word

with-ils-Christ-appointed-officiary; some of their posi
tions and practices seem to place a much higher 
value on the former than on the latter. 

H ence we find among them not a few who are 
exceedingly critical of and indifferent to the public 
worship services of the believing congregation. They 
speak in disparaging tones about preachers and 
elders. Possibly because some of them are reacting 
so violently to what indeed are weaknesses and im
perfections on this score, they as the more radical 
(reformational?) are ready to dispense with the 
church in this sense altogether or at least for a season. 

Is there confusion here, which may perhaps be 
rather readily cleared up? All of us, I'm sure, arc 
agreed basically on what it means to be a Christian 
believer, responding to God's Word unto salvation 
and therefore called to be prophets, priests and kings 
in his service ( Heidelberg C(liechism, Lord's D ay XII , 
32). But does the fact of such calling to office rule 
out a legitimate place fo r "special offices" within the 
church as defined earlier, and that according to the 
New Testament by Christ's own appOintment throu gh 
his a pos tles? And do these "special offices" not only 
have their unique warrant but also their unique 
authority, or are they in these respects to be p laced 
on the same level wi th the secretary of the Christian 
school society or the president of a chess club organ
ized by beli evers? D oes Christ's church in its in
stitutional form belong to the "created" order in the 
same sense as does the fami ly, the state, the voluntary 
societal groupings, or not? 

None of the champions of the "old" Calvinistic 
Jife- and world-view, I'm sure, wants the life of be
lievers dominated by church-as-institute. But neither 
do we believe it Biblically defensible to disparage the 
church-as-institute and its assigned place in our lives 
as Chri~ ti ans. vVith all the clamor for "underground 
church" with a select clientele, for sacraments admin
istered without the proper supervision of the elders 
of the congregation as found in the New Testament, 
for a Christianity without a structured church or
ganization, our brothers would clear the air by speak
ing on th is issuc unambiguously. Readily we admit 
that many of the theoretical distinctions made with 
respect to the doctrine of the church, also here, can 
be misinterpreted and are at times grossly misapplied. 
But rightly used, they can be exceedingly helpful in 
coming to a mutual understanding. 

This is my response to my good friend . 
These lines are written not to stir up controversy, 

much less to widen the gap which secms to exist 
among those who in sincerity and truth confess the 
same God and Savior. \ ·Vhat we seek is clarification 
of what some clai m to be profot/rld differences. Many 
perhaps with an incxcdsable naivete have regarded 
these differences as largely "terminological" ones. 
Fervently we still hope th is is true. If this is so, let 
our friends say so in language which cannot be mis
construed. If this is not so, we trust they will make 
this clear to one and all. Then and only then wil! 
fur ther discussion become profitable as all of us seek 
by God's grace to understand his will and live obe
diently to his praise. 



A series of Discussion Outlines designed to 
help those interested in studying the 
Fwula1llental Characteristics and History 
of that glorious work known as 
"Foreign Missions" 

THE CHRISTIAn mission 

JOHN H. PIERSMA 

OUTLINE NO.5: A BRIEF SURVEY OF THE 
HISTORY OF MISSIONS 
(UP TO T HE REFOHMATION) 

1. 	 The Post-apostolic Period: 
a. 	 Messengers of the Gospel: 

By nature the Church is a center for missionary 
activity. Its conviction that salvation is only 
through C hrist compels the missionary witness. 
There is, therefore, a recognizable stream of 
missions effort going through all of church 
h istory, although it is not equally pronounced 
in every age. T he fint period after the 
apostles is the time of much spontaneous 
Gospel expansion. The Gospel went from 
person to person b y means of church members, 
soldiers, traveli ng merchants, refugees, the 
persecuted. Th is is evident in the Acts of the 
Apostles and in other New Testament epistles. 
Apart from the apostolic authority and testi
mony this would have been impossible, of 
cou rse. By this means the entire Roman world 
was evangelized and, in a real sense, won for 
Ch rist. 

b. 	 How could this 1Jreaching lmd witnessing 
achieve slIch far-re(jching restllts? 
There are at least three reasons: 
(1) T he 	 fi rmness of conviction found in the 

ea rly Christians. This gave them "the cer
tain knowledge," for which they were ready 
to sacrifice goods and blood . T he blood of 
these Christians became the seed of the 
Church . 

(2) 	 Their high mora l and spiritual manner of 
life . They shone as lights in the world. The 
Christian life was a perpetual testimony 
against the sins of the ir time as they upheld 
the Christian view of marriage, the C hristian 
ideal of merC}', including love for slaves, 
etc. 

(3) 	They studied the writings of heathen au
th ors in order to be able to ga in influence 
in the circles of the rich and the educated. 

nco. J. H. Pie1"Snili is Pastor of tlle Betluml), Soullz HoI/find, 
Ill. Chr. Ref. Church. 

Paul's letters give abundan t evidence of this 
fact. 

c. 	 The expansion of the Church in the first 
centuries: 
I n the first century the Gospel penetrated all 
the then-known world, even to southern France 
and Spain. By the end of the second century 
it had reached out to the Far East , to Egypt 
and North Africa, to all of F rance, Germany 
and E ngland. In the third century the number 
of Christians grows rapidly. It is said that Asia
l'dinor then saw 50% of its popu lation baptized, 
Southern India is evangelized, Egypt is largely 
won for the Gospel, and there is increasing 
Gospel in fl uence in Eu rope. 

d. The end results of the first three centuries: 
T hese are perhaps the most fruitful years of all 
in New Testament mi.~sions history. Not to be 
forgotten is: (1) Christianity often became a 
city or urban religion, and (2) that it took three 
centuries to ;lchieve the results here signa lized. 
vVe say this because in ou r day there is often 
much pessimism when missions results are not 
reached as quick ly or easily as we would desire. 

2. 	 T he Period of the Crcnt Missionary Heroes: 
a. 	 Ulphilas. 

\ Ve are ta lking about the period which extends 
from Constantine the Creat to the monastic 
orders (about 300-1100 A.D .). Th is is a pe riod 
of expansion irucord, from the principal cities to 
the villages, for cxample. It is a lso a period of 
theological development. And it is a time when 
God raised up men of unusual significance for 
the missionary task of the Church. One of these 
was Ulphi/ns (a bout 311-383 A.D. ), who is 
called the "apost le to the Goths." The Goths 
were the Cermanic tribes beyond the Hhine 
and Danube rivers. T hey were a constant 
military threat to the Roman Empire. Ulphilas 
is an example of the fact that in this period 
Cod called men of remarkable talen t and 
dedication to this work. Regrettably, Ulphilas 
was Arian in his theology (Christ was neither 
fully God nor fully man, but something else 
between). H is greatest contribution was the 



translation of the Bible into the Gothic tongue 
(with the exception, it is rumored, of the Books 
of Samuel and Kings, because these would 
have a bad influence upon the war-like Goths). 

h. 	 Patrick. 
The great missionary to Ireland, universally 
known as St. Patrick. As a boy of fifteen 
Patrick was pirated to Ireland, and for the next 
six years served as a slave swine tender. Es
caping, he spent several years in a monastery 
located in southern France, was ordained a 
missionary bishop in 432 A.D. Baptized thou
sands in spite of great obstacles to his work 
Zealous, good organizer, monastic, missions 
minded - these seem to have been the charac
teristics of Patrick's person and work. 

c. 	 WillibroTd. 
The founder of the missionary work which 
evangelizes the northern lowlands (original 
home of many of the readers of th is journal). 
Trained in monasteries in England and Ireland, 
he was sent to West Friesland, of which ter
ritory he was made archbishop. Labored with 
self-sacrificing zeal until his death in 739 A.D. 

d. 	 Boniface (or Winifred). 
A practical man who gave direction and per
manence to missionary efforts and who could 
organize Christian institutions. In him was 
combined a great loyalty to the church, a deep 
piety, and a morality so strict that he did not 
shrink back from censuring the vices and 
superstitions found in Home itself. Famous for 
the boldness which led him to cut down an oak 
tree in Hesse, Germany which had long been 
regarded by the people there as a sacred ob
ject. Spent the greater part of his life doing 
very successful work in behalf of the pope in 
what we know as Cermany and France. In his 
later years desired to return to the F risians, 
who murdered him in 754. 

e. 	 Clwracteristics of this period: 
(1) 	Dreams and visions often marked the ex

perience of its missionary heroes, influenc
ing them deeply. The church was little 
aware of its missionary calling. Groups of 
Christians existed rather independently in 
many places. Missions was often the carry
ing out of a rather spontaneous urge for 
gospel expansion. The work was concen
trated to a large degree in the work of a 
few great men . 

(2) 	 Missionaries relied upon help from political 
leaders. The Frankish kings used missions 
as a means to enhance their political power. 
The Franks practised little cocrcion, unlike 
the Saxons who did engage in bloody wars 
to further their (holy?) purposes. In this 
period the confusion of political and evan
gelical purposes becomes evident. 

(3) 	As to methods of working we might say 
that it saw the conversion of entire tribes. 
This could scarcely avoid some adaptation 
to existing heathen ideas, an emphasis upon 

missions as the bringing of a higher culture, 
and upon the kind of asceticism which was 
practised by the missionaries as members of 
monastic orders. 

f. 	 Missions in the Far East. 
It is during this period that Islam (Moham
medanism) spreads rapidly over 'large parts of 
the Roman Empire. It conflicts with Christian
ity, of course, and the result is that large areas 
are lost to Islam. In the century following 
Mohammed's death (632) the forces of Islam 
made tremendous progress, threatening to over
run every Christian nation. It was the decisive 
and crucial victory of Charles Martel at Tours 
in 732 which drove the Mohammedans out of 
Europe. 

Note: A Christian missionary, Rev. A. Mer
kelijn, relates that many expressions used 
in his preaching were objectionable to his 
Mohammedan translator and language in
structor. They were objectionable because 
they indicated a relationship to Cod which 
went dead against the Mohammedan doc
trine of Cod. God, says Islam, is almighty. 
This is the dombumt attribute of God. God 
is so great that every idea we have of him 
is far short of his actual power. In fact, it 
is quite impossible to form an accurate 
idea of the Almighty. This power is limit
less, boundless, free, and incomprehensible. 
What we do know about God is that he 
is capable of being capricious or arbitrary. 
No one can be sure of his salvation, there
fore . For even if a man has been a good 
and faithfu l Mohammedan, it cou ld yet 
occur that God might reject him, for he is 
almighty. And the oppositc: cven if a 
given person has never concerned himself 
with Cod and with his prophet, it is pos
sible that Cod may give him a place in 
heaven. After all, who is to stop him from 
doing so? From this we see that the Cov
enant Cod of the Scriptures and the god of 
the Mohammedans is not the same! 

3. 	 The Age of the Spiritual Orders. 
a. 	 The Mendicant Orders. 

All the great men in this time of the missionary 
heroes came from the monastic orders. These 
bravely took the mission task in hand. Out of 
their work came churches and universities in 
West Europe. They battled with Islam, and 
many lost their lives doing so. The Crusades 
aroused a new interest in missions. The two 
great mendicant (begging) orders were the 
Franciscans and the Dominicans. The mis
sions campaigns of representatives of these 
orders belong to the most interesting pages of 
missionary history. 

b. 	 Raimon LuU. 
Lull made a noble effort to reach the Moham
medans. His was the conviction that careful 
and thorough preparation was the key to 
effective work among the followers of Islam. 
Although his work seems to have had little 
effect (he was stoned to death in Tunis in 1314), 



his vision of a very well-trained missionary was 
of lasting significance for the history of this 
work 

c. 	 The W ork of the Religious Orders in the Far 
East. 
Mention must be made of the Mongolian em
pires led by such greats as Ghcngis Khan and 
his successors. The Mongols attacked the old 
Chinese Empire, conquered it, and then went 
westward even to Germany. The whole Chris
tian world was threatened by this Mongolian 
onslaught. About 1260 two Venetian mer
chants, Nicolo and Maffeo Polo, made the long 
trip by land to Peking, where they were well 
received by the Mongol ruler, Kublai Khan. 
Returning to Venice in 1269, in 1271 they re
turned to Peking with Nicolo's famous son, 
Marco Polo, who entered the Khan's service. 
Under John of Monte Corvino, an Italian 
Franciscan, who went to Peking about 1291, 
an encouraging response was realized and 
Christianity flourished for a time. The work 
was ended, however, when all foreigners were 
banished from China by the conquerors of the 
Mongols, the Ming dynasty, in 1368. 

d. 	The Mission W ork of the Jesuits. 
After the Reformation both Francis Xavier and 
John Calvin studied at the University of Paris. 
Under the influence of Ignatius Loyola, Francis 
Xavier joined the j esuit order and became a 
great missionary. The Jesuit order was a bril
liant combination of individualism (each man 
assigned to and trained fo r his particular work) 
with sacrifice of will and total obedience to the 
goals of the group. Francis Xavier served in 
India where he fo rmed a missionary college in 
Goa, preached throughout sou thern India, after 
which he went to japan in 1549. There he be
gan a work wh ich reached large dimensions, 
although it too was snuffed out by native rulers 
in 1612. 

e. 	 W eaknesses in ROm(Hlist l\l issions. 
\ Ve must stand amazed at the missionary zeal 
of the Franciscans and Jesuits! And yet most 
of it ended in disappointment. The causes 
given for this are: (1) Too many of the mis
sionari es were inadequately prepared. (2) Adap
tation to tribal customs went so far as to com
promise the Gospel. (3) Too much confidence 
was placed in worldly powers and authorities. 
(4) The sowing of the Gospel seed was often 
done too superficially. 
These things expose not so much difference of 
technique but of principle. Too quickly the 
missionaries allowed "converts" to be baptized, 
slighting the hard and seemingly endless task 
of indoctrination. Sim ple Gospel preaching 
was obscured and even nullified by the rote 
learning of prayers and formulas, which were 
regarded by the heathen as magical sayings. 
The indispensable oneness with the living Lord 
jesus was not 'kept in mind as the only valid 
purpose of true missionary labor. 

A reaction to "Stewardship in Death" by Ralph Verno 

ADEFENSE 
OF THE 
CHRISTIAN FUNERAL 

ADRIAN GEENEN 

W lLLIAM GLA DSTONE, the astute English 
statesman, once sa id, "Show me the manner 

in which a nation or a community cares for its dead, 
and I will measure with mathematical exactness the 
character of its people, their respect for laws of the 
land, and their loyalty to high ideals." 

The changes that arc taking place in our society 
today have an impact on social behavior and customs, 
particularly the funera l and burial of the dead. These 
changes affect both the believer and the unbeliever. 

The Influence of Science 
Social patterns are influenced by higher education 

as students leave home and attend colleges in all parts 
of the country, qualifying themselves for positions 
throughout our land. The mobility of our society 
tends to separate families, and consequently home 
relati onships are not as sacred as they have been 
traditionally. Welfare and medical types of govern
ment support have left their mark on funeral customs. 
That influence will be greater as time goes on. 

Scientific advances in the use of the parts of the 
human body for medical research is beginning to 
change the value regarding the remains. Scientific 
progress in embalming techniques has had its in
fluence on our present customs too. 

Scriptural Examples of Burial 
As Christians we have a philosophy of life which 

is directed by Scripture. Tf there is an answer in the 
Bible that could direct us to the proper disposal of the 
dead, we should by all means be guided by that ex
ample. Allow me to cite several examples of burial 
from Scripture: 

Sarah. Genesis 23: 19-20. "And after this, Abraham 
buried Sarah, his wife, in the cave of the field of 
Machpelah, and the fie ld and the cave that is there in, 
were made sure unto Abraham for a possession for 
a burying place." 

Abraham. Genesis 25:7. "And his sons, Isaac and 
Ishmael, bllfied him in the cave of Machpelah, in the 
fi eld of Ephron." Abraham looked to the future and 
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provided a burial place for his family and descendants. 
At his passing the fam ilies of Isaac and Ishmael came 
together to show their love and afJection for their 
father. They buried him in the place that he had 
provided. 

Isaac. Genesis 35:28, 29. "And Isaac gave up 
the ghost, and died, and was gathered unto his people, 
being old and full of days; and his sons Esau and 
Jacob buried hi m." The family atmosphere had often 
been turbulent. Jacob and Esau had hated each other 
to the extent that Esau had determined to kill his 
brother. At the lime of their father's death, they were 
reconciled as they came together for the burial. 

Rachel. Genesis 35: 19. "And Rachel died and 
was buried in the way of Eprath, which is Bethle
hem. And Jacob set a pillar upon her grave; that is 
the pillar of Hachel's grave unto this day." 

Jacob. GeneSis 50:7-9. "And Joseph went up to 
bury his father , and with him went up all the servants 
of })haraoh, the elders of his house, and all the elders 
of the land of Egypt, and all the house of Joseph, and 
his breth ren, and his father's house." Tllirty-six 
hundred years ago this funera l procession went two 
hundred miles and carried the embalmed body of 
Jacob to the famil y burying place in the cave of 
Machpelah. Jacob had left instructions for his burial. 

Joseph. Cenesis 50:24-26. "And Joseph took an 
oath of the child ren of Israel saying, God will surely 
visit you, and ye shall carry lip my boncs from hence. 
So Joseph died, bei ng a hundred and ten years old, 
and they em balmed him and he was put in a coffin 
in Egypt." Here is a reference made to embalming, 
the use of a coffin, and instructions for burial with 
his family to await the fi nal resurrection of the body. 

Moses. Deu teronomy 34:5, 6. "So Moses the 
servant of the Lord, died there in the land of Moab, 
according to the word of the Lord, and He buried 
him in a valley in the land of Moab, over against 
Be th.Peor; but no ma n knoweth of his sepulchre to 
this day." The Uible also tells us how the archangel 
Michael contended with the devil over the body of 
Moses Oude 9). The bodies of the people of the Lord 
are important in his sight. 

Many more examples of burial could be cited 
from Scripture. The burial of our Lord Jesus Himself 
is strong indica tion of the place and emphasis of 
burial in Scriptu re. Indeed , in the account of the 
anointing: of the body of Jesus by Mary in Matthew 
26, we fi nd that Jesus rebuked the disciples who 
claimed that this anointing was a waste. But Jesus 
said, "For in that she hath poured this ointment on 
my body, she did it for my buria!." Many of the 

customs used in Christian funerals today are patterned 
after the examples shown by the people of God as 
recorded in Scripture. Is it then a failure to exercise 
stewardshi p in death if we simply ignore all these 
examples of the burial of the dead in Scripture? 

Scriptural Tea ching on Cremation 
Docs Scripture teach anything about cremation? 

Listen to the prophet Amos. In Chapter 2:1-3 he 
writes, "Thus saith Jehovah, for three transgressions 
of Moab, yea for four, J will not turn away the punish
ment thereof; bccause he burned the bones of the 
king of Edam into li me. But I will send a fi re upon 
Moab and it shal l devour the palaces of Kerioth ; and 
Moab shall d ie with hnnuit, with shouting, and with 
the sound of trumpet." This passage clearly shows 
God's displeasure with cremation. Cod poured out 
his wrath on those who cremated the bones of the 
king of Edom. Again in 11 Kings 23: 16-18 we are told 
that King Josiah was about to burn the bones of a 
body which he found in a sepulchre. However, when 
he was info rmed that they were the bones of a 
prophet of God, he spared them from the disgrace 
of cremati on. 

I submit that Scripture does have many illustra
tions of the burial of God's people to indicate that 
buri al is the preferred method of caring for the 
deceased. It seems to me that those famili es who 
prefer immediate cremation with no visitation of 
friends or religious services are doing so in an effort 
to escape reality. Aside from the spiritual comfort 
which Christians may enjoy, they also deny them
selves the grief therapy that a funeral experience 
affords. 

Stewa rdship in Life 
Stewardship in death should be consistent with 

stewardship in life. The cost of funeral services 
should be an optiona l matter. An ethical funeral 
director will permit a family to exercise its own 
wishes entirely in the manner of the service can· 
ducted. Because of his expe rience and training, the 
funeral director is able to give advice and suggestions. 
But his first concern is to follow the preference of 
the bereaved. 

Thus the Christi an must be consistent with the 
principles which are found in Scripture respecting 
life as well as death. And those principles point to 
a conception of the body as well as the soul as the 
image of Cod. Since the body is part of that image 
of God, it must be cared for in li fe as well as in death. 
And that fac t emphasizes the place of the Christian 
buria l practice. 


