
devoted to the exposition and defense of the Rcfonlleci faith 



NEW 

TIV 


SEMINARY 

ABOUT 


TO 

OPEN 


ARTHUR BESTEMAN 

The 1970 Synod of the Christian Reformed Church 
was confronted with a unique opportunity to assist a 
young church in her desire to preserve and propagate 
the Reformed faith . The Church of Christ in the 
Sudan among the Tiv (N.K.S.T.) requested help in the 
establishment of a Reformed Seminary. The urgency 
of accepting thi.~ challenge was demonstrated by the 
man ller in which it was presented . 

The Tiv request was not new. The Christian 
Reformed Board of Foreign Missions and an earli er 
Synod of the Christian Re formed Church had dealt 
with the request. Their response had been one of 
disfavor and delay. The Tiv Church knew this and 
therefore when she met in Synod on April 22, 1970 
she decided to send a delegation to the Synod of the 
Christian Reformed Church. To fncilitate this deci
sion N.K. S.T. proceeded to adopt the following min
ute : "Synod (N.K.S.T .) establishes May 17, 1970 as the 
day to collect all the money for this purpose. It is 
to be sent to the Treasurer quickly. D o not wait." 
The open plate offering was taken in the Tiv Church 
on Pentecost Sunday and Pastor J. K. Manyam, Chair
man of the Tiv Synod , came to America to presen t 
per.~onally the request of his church fo r help in 
estahlishing a Reformed Seminary in Nigeria. 

Pastor Manyam confro nted our Synod with a n 
urgent appea l for help. He said the desire for a 
Reformed Seminary arose oul of their nurture in and 
love for the Heformed faith . To realize their desire 
the Tiv Church asked for two men to teach in the 
Seminary for a period of four years and fo r 25,000 
pounds to comtruct a building. 

The Christian Reformed Church in both 1959 and 

1961 had expressed herself strongly in favor of :l 

Hefonned Seminary in Nigeria. Now the Christian 
Reformed Church was confronted with the challenge 
of giving immediate help to effectuate the establish
ment of sllch a seminary. H er negative response to 
this sincere request was disappointing. She answered 
by sending a letter to the Tiv Church. -That letter 
said: «\Ve know you want th is help because you love 
the Reformed faith and want your leaders to be in
structed in it. We are happy when we see your love 
for the Heformed faith. We do not believe that 
it is right for us to give you the 25,000 pounds for 
a new building now." 

Pastor Manyam and the Tiv Church were sorely 
disappointed by the decision of the Christian Re
formed Synod. Their desire for a Reformed Seminary 
was too strong however to be thwarted by the denial 
of help from the Christian Reformed Church . N.K.S.T . 
held a church.wide conference on July 28, 1970. At 
this con ference Pastor Manyam gave a report of his 
experiences at the Synod of the Christian Refonned 
Church. The answer of the Chri stian Reformed 
Church was also presented . The Conference in 
response adopted the following minute: 

«Conference decides to go ahead with founding a 
Reformed Seminary. We will not turn back; God 
will help us. 

"Conference chooses fi ve men as a committee to 
arrange for the Reformed Seminary. 

'"'The assignment of th is committee is to look after 
those things which are necessary for the establish
ment of the school, as for example, finances and 
ways to seck help from others in meeting all the 
needs. 

R.:..'V. Arthur Bc~1cmatl is Ill/star of tile Messiah Chri$titm "As the committee completes its work, it willRefamw(l Church in HU r/SVIIViUe, Michiga n. 



make recommendations to the Synodical Com
mittee which will pass fina l judgment on these 
matters." 

This committee has completed its work and pre
sented its report to the Synod of N.K.S.T. which met 
d uring the second week of November. The Synod 
of N.K.S.T. has established a Board of Governors and 
adopted the name "Reformed Theological College of 
Nigeria." T wo teachers, the Reverend P. Agba and 
Mr. J. Achinaku have been appointed. Plans call for 
the school to open in February, 1971 with an enroll
ment of twenty-five students. Some difficulty has 
been experienced in securing temporary building 
facili ties. The search is continuing and it is hoped 
that a solution can soon be found. Pastor i\h nyam 
wrote in a recent letter: "\Ve will never give up." 

The T iv Church has demonstrated her faith by 
making the decision to establish her own Reformed 
Seminary. That faith has been put to work as plans 
have been made to open the Reformed Theological 
College of Niger ia early in 1971. Help mllst be re
ceived if her need for a permanent location is to be 
fu lfi lled. A treasurer has been appointed to receive 
gifts fo r this cause. Gifts made out to the Church of 
Christ in the Sudan among the T iv may be sent by 
check drawn on any bank in America or by interna
tional money order or international certified check to : 

Mr. Peter Ayaka 
Mkar P.A. via Gboko 
Benue-Plateau, Nigeria 

N.K.S.T. has demonstrated her love for the Re
formed faith and her desire to preserve and p ropagate 
that faith . Now there is an opportunity for us to rise 
up to the challenge of supporting her in this desire. 
Mr..y many do so! 
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CRISIS IN DOCTR E 

The three articles on 


THE CRISIS IN DOCTRINE, 

THE CRISIS IN MORALS, and 

THE CRISIS IN EDUCATION 


were given as addresses in a panel discussion 
at the recent annual meeting of the Reformed 
Fellowship. Part icipating in the panel were: 
Rev. John H. Piersma, pastor of the Bethany 
Christian Reformed Church of South Holland, 
Illinois; Dr. leonard Greenway, pastor of 
Riverside Christian Reformed Church of Grand 
Rapids, Michigan; and Rev. Bernard J. Haan, 
president of Dordt College in Sioux Center, 
Iowa. 

CRISIS IN DOCTRINE 
JOHN H. PIERSMA 

I THI NK that I must say at the beginning: Our 
emphasis is positive and constructive. \Ve stand 

before you as men who are for something. 
We are for "orthodoxy." 
As a word by itsetf, orthodoxy has no implicit 

me::tning. Its meaning here th is evening is determined 
by the context and the circumstances. The context 
is the "faith of our fathers," the historic, Reformed , 
Christian Faith in which we have been reared, and 
to which we are committed. The circumstances are 
those which mark the life of the church today. For 
us these circumstances indicate that it is a time of 
crisis. In other words, we arC alarmed. And we think 
you ought to be. 

Now there is a d istasteful word in the English 
language, it is orthodoxy. 

Obscured by "the new light," despised by the 
people of the radical, new life-style, declared ou t
moded by the users of "the new hermeneutic"
orthodoxy as a position is really on the run. You'd 
better "have a nerve" if yOIl are going to stand up in 
public and declare yourself as one who means to be 
traditionally orthodox instead of progressive, liberal , 
up-to-date, enlightened, liberated. (Please note that 
the opposites in this word series are not flattering!) 

Surely it is a time for those of us who have no 
intention of abandoning the Faith to rall y our forces, 
to encourage one another, to strengthen each other's 
hearts. May that happen here tonight ! 

The focus of our attention now is upon doctrine. 
Our doctrine is that which we as Christians be

lieve. More precisely, we are dealing with that which 
we as members of a Reformed church know to be 
Truth. 

We speak of doctrine in the churchly, creedal 

sense (there is more to our Faith as subjects of 
Christ's kingdom than our ecclesiastically established 
dogma, indeed). We stand with all those who believe 
that church and its teaching is of greatest importance 
for all of our Christian life. 

And we operate upon the assumption that doc
trinal matters are very important. In fact, we main
tain that faith and the content of faith are quite 
inseparable. We recognize that this doctrine which 
we believe must be known, professed, and defended 
by Cod's people if His church on earth is to do well. 
We do not know how to avoid taking a stand in the 
great arena of doctrinal dispute and controversy. 

If you regard purity of doctrine as irrelevant or 
impossible, our appeal will go unheeded and unap
preciated. 

Christian doctrine has always been, will always 
be under attack. Early in the history of the New 
Testament church, heretics appeared, trying to sub
vert the convictions of the sai nts. Their number has 
not decreased. 

No church is ever free from the infh .• ence of the 
heretical spirit. As surely as we are "inclined to all 
evil," so we are attracted by nature to the novelty 
(each generation seems to think that its ideas rep
resent a brand new development and discovery), to 
the pride (surely we know more than those old fogies 
of past generations!), and to the ease ("Once upon a 
time our people thought that churchgoers ought to 
attcnd three services each Lord's Day!") of false doc
trine. 

There is a real crisis today so far as church doc
trine is concerned, a crisis which is in part brought 
about by the attitudes and spirit of modern man. 

But there is not only a heretical spirit abroad, there 
are also specific doctrinal errors in evidence. I think 
that they can be fairly represented by four observa
tions, which I will consider consecutively. 

Scriptural Authority - My first observation con
cerns the all-important area of Scriptural authority. 
I propose that the orthodox view of Scripture as the 
inf,,/libfe and inerrant Word of God is being cfwl
lenged by a (for us) relatively new, unorthodox 
deooluation of Scripture. 

Some of us have experienced the influence of an 
older and also devastating modernism. It arose and 
flourished about the time of World War I (1914-1919), 
so far as we are concerned. Applying modern, higher 
critical methods of interpretation in Bible study, 
modernism rejected the unique, absolute authority of 
Scripture as the infallible revelation of God. The old 
orthodox view was ridiculed by it as hopelessly im
possible in the light of modern science, especially 
when conservative believers insisted on taking literally 
the miracles and supernatural events reported in the 
Bible. 



Out of the conRict and controversy provoked by 
modernism came a counter movement called funda
mentalism. Fundamentalists pride themselves 011 being 
"Bible-believing Christians." More particularly, they 
seek to uphold one another in the conviction that the 
Virgin Birth of Christ, the physical resurrection of 
Christ and all men, the inerrancy of Scripture in every 
respect, the substitutionary atonement, and the im
minent, physical Second Coming of Jesus Christ are 
necessary, biblical features of a truly Christian profes
sion of fai th. 

Christian Reformed pcople have never fe lt com
pletely comfortable with fundamentalism and that for 
various reasons. And yet our stance was one of 
ide ntification with them in the battle against modern
ism and for the unique authority of the inspired Word 
of God. In common parlance, our church is often 
listed with the fundamentalist wing. 

I think that our most significant contribution to 
this struggle in its earlier years came by way of 
support for Dr. J. Gresham Machen, the scholarl y, 
genial founder of Westminster Theological Seminary 
in Philadelphia. Professor Machen was a welcome 
voice in Christian Reformed pulpits and gatherings, 
where we took grateful note of his unswerving devo
tion to the cause of the Reformed Faith and a con
fessionally-honest Christianity. His precious book, 
Christianity ami l.... iberalism ( 1924 ), was read widely 
in our circles, and was regarded as a sample of good, 
sou nd teaching. In this book Machen urged us to 
recogni ....e modcrnism or liberalism as 

a totally diverse type of religious belief, which is 
only the morc destructive of the Christian faith 
becausc it" makes lise of traditional Christian 
terminology. 

But this is not 1924. Today's crisis does take on a 
different appearance. Not that there are no basic 
similarities. An older preacher remarked in my 
presence recently that things he was seeing and read· 
ing reminded him of the issues raised in connection 
with the alleged higher critical views of Professor R. 
Janssen way back in 1922. J. I. Packer puts it this 
way in an essay about John Calvin : 

Thus, the dispute ovcr biblical authOrity rcmains 
approximately where it was. None of the modern 
developments in biblical study, important as 
they are in other ways, have altered the funda
mental issucs. All affirm that Holy Scri pture 
is in some sense the inspired \Vord of God; so 
they did in Calvin's day. But still, now as then, 
the Church of Rome tells us that the only way 
to be surc what Scripture means is to let her 
interpret it to us by the light of her own tradi 
tion. And still the principle of the ancien t Ana
baptists is main tained by modern liberal and 
post-liberal Protestants. These moderns all hold 
in some form the position that the divine truth 
by which we must live consists of those convic
tions which we reach, or which reach us, when 
wc go to the Bible asking whether its various 
teachings are right and true, and refusing to 
commit ourselves to them fu rther than inde
pendent experience or reflection has led us to 
feel that they are valid. This formulation, 
dynamicall y interpreted, covers the diverse ap

proaches of Barth, Brunner, Niebuhr, Tillich, 
and ''honest John" Robinson, no less than the 
more old-fashioned liberalism of such men as 
Weatherhead, Soper, and Fosdick. But such ap
proaches do not seem to dHfer in principle from 
the Anabaptist doctrine of the "internal word," 
the word of God revealed in the heart and the 
conscience, which (it was claimed) is the God
given truth whereby we must judge the external 
word of Scripture; for, on the Anabaptist view, 
the external word was no fu rther authoritative 
than the internal word confinned it. Thus it 
appears that the basic terms of the three
cornered debate between what we may call 
"evangelical," "traditionalist," and "subjectivist" 
views of biblical authority have hardly changed 
at all. ... ("Calvin: A Servant of the Word," in 
Able Ministers of the New Testament, pp. 39, 39, 
1964. ) 

But what is a more specifi c description of the 
newer liberalism, the one boring in on the church 
today? 

Well, tOOay's liberalism, we arc told, is very 
critical of the older form as developed and defended 
in the twenties and thirties by Harry Emerson Fos
dick, for example. The newer liberalism fee ls that the 
older was too destructive. It eliminated those Chri s
t ian teachings it regarded as unacceptable to modern 
man in a way which obliterates the Christian "mes
sage." The Christian "Gospel of Grace" is both valid 
and helpful, they say, even though to gct it ou t of 
Scripture we may fi nd it necessary to strip away the 
wrappings within which it is packaged. 

These wrappings represent the concession made 
by the Bible to the ideas preva lcnt in the t ime when 
the Book was written. After aU, there is a vast dif
ference between our world and the world of John the 
Baptist or St. Paul! Scientific advances have changed 
our entire world-view. How different we are and 
life is today from that of a time when people thought 
that our earth was Rat. 

The Bible, it is argued, was written in terms of 
that ancient world. For that reason it presents the 
Christian message in terms of idcas people of that 
ti me could understand. People thought in terms of 
the miracu lous, in mythological fonns. And so it is 
that the Scriptures describe the bi rth of our Lord as 
a supernatu ral, miraculous incarnation. 

This is not acceptable to us now, of course, and 
so we must not ask the question: "Did the birth of 
Christ really take place as described?"; but: "What 
does the Bible mean , what is the biblical message 
which is presented in the story of the Nativi ty?" And 
when we so "de-mythologize" the Bible we find that 
it s "message" is believable and comforting for us. It 
adds up to this: Jesus Christ was free from the terrible 
power and effect of sin and fear. If we follow Him 
we, too, shall know that freedom, the freedom echoed 
by St. Paul when he writes to the Corinthians (I, 7:22): 
"For he that was called in the Lord being a bondman , 
is the Lord's freedman: likewise he that was called 
being free, is Christ's bondscrvant" (ASV). 

Please take careful note of the nature of this kind 
of Bible int erpretation. Notice how that it can be 



used with a show of highest esteem for Scripture. And 
notice its principle: the form of Scripture is distin
guished, even played off against the content. The in
tent of Scripture is to be elicited from the words by 
W:ly of elimination rather than exegesis. The eternal 
verities found in the Christian fa ith are to be dis
covered by understanding that there is a real differ
ence between the historical form of the lanb'Uage 
and that truth. 

But does this ever happcn among us? I think that 
it does. 

The following is part of a statement made by a 
person of some importance among us, whose name I 
shall leave unmentioned: 

The church and all Christians mu.~t be careflll 
not to allow the Gospel to become confused 
with other matters which really aren't the Gospel 
at all.... Tn our tradition Christ's claims were 
sometimes coupled to a certain stance on three 
worldly amusements. In earlier history the 
church once commanded commitment to an 
earth-centered universe as one of the terms of 
commitment to Christ. I am persuaded that such 
is a most disastrous trend - if not even a 
diabolical trick to keep men from confronting 
Christ in all His power. I find people now
adays (particularly young people in the academic 
atmosphere) much in confusion over whether 
commitment to Christ also commits them to cer
tain scientific views on how old the earth is, 
how the earth came into being, what the earliest 
days of man were like, and such questions. My 
opinion is that these are extraneous questions 
when linked to the offer of God's grace in Jesus 
Christ . . .. 
The writers of the Bihle were not just recording 
objective facts. They are reciting their faith. 
They are teaching religious lessons . .. the ac
counts they give may be more like paintings 
than like photographs. The writers were at
tempting to make real the acts and words of God 
in men's behalf to the people of their day. 
They chose the langllage, ways of viewing 
things, and the symbols known to them ami 
their readers (italics insertcd, J.H .P. ). My 
warning is that we mllst be sure that we know 
what we are doing before we insist on drawing 
conclusions on scientific matters or insist that we 
have data for establishing when and exactly how 
most ancient man lived on the basis of these 
Genesis materials. T am not confident in using 
the b iblical material for these ends.... 

\Vith much of the abovc one can agree. The 
church has made mistakes over the years in its 
cfforts to interpret Scripture. No doubt of it, one must" 
hear in mind the nature of the times in which it was 
wri tten, and all good Bihle students do just that. 

But please note that more than that is recom
mended in the citation above. The "offer of God's 
grace in Jesus Christ" is something to which the 
doctrine of ereation, "how the earth came into being," 
is ex traneous - that is, not essential or intrinsic, even 
fore ign! 

In other words, the "message" is one thing, the 
details of the revelation as they appear in Scripture 
are another. And you can have the one without the 

other. I cannot see but that this is evidence of the 
influence of the newer modernism. 

In the second paragraph of the quotation above 
we see that the author emphasizes exactly the same 
th ings as do other "modern" Bible interpreters . One 
of the more favorite devices nowadays is to suggest 
that the Bible is "faith-language" or poetry, or some 
other kind of speech. The net effect is always the 
same. We are now liberated from the old, traditional 
interpretations of Scripture. We can now comfortably 
believe in an evolutionary rather than a creational 
explanation of the origin of the universe. We now 
have the "message" and the "religion" and the "com
fort" without the embarrassing baggage of an infal
lible, unscientific Bible. 

A very specific question was placed before the 
person quoted above. It was: 

In the account of the Fall we read that Satan 
camc to Eve in the form of a serpent; does this 
mean a literal serpent? 

The answer given might have been anticipated, 

Technically, I don't read about Satan in this 
account of the Fall. All I read about is the most 
subtle of beasts. Here it seems that it is helpful 
to note how ancient near-eastern literature was 
repeatedly using the serpent symbol to personify 
the forces of evil. In Genesis 3 we once again 
have a picture most exquisitely drawn. It is a 
picture of a fact, man's Fall. But I do not think 
we must press for a literal serpent speaking 
man's language. Rather I would propose the 
serpent can be recognized by all of us who have 
had strange, sinister, shocking thoughts arising 
within us from nowhere - thoughts that have a 
pull to them; we toy with them, tease ourselves 
with them, and sometimes even make rash 
qllick actions on the basis of them. It strikes me 
that puzzling over the literalness of the snake is 
not a helpful w.ay to placing oneself open to 
the poweiOful Word of God at work in this ac
cou'nt. It's an eye-opener on what man is - and 
on what I am. It is a painting of the Fall that 
once happened and affected us all. But it also 
keeps on happening over again in each one of us. 

I submit that this is not a comforting answer to 
the man who wants to be a Christian in the Re
formed sense of the world! All of the exegesis of thc 
past is summarily dismissed. By the speaking serpent 
we are to understand that Eve entertained evil 
thoughts (Satanically inspired? Not necessarily; we 
don't read about Satan in this account of the Fall), 
the kind all men experience over and over again. 

Note that, as J. I. Packer told us with respect to 
many modern scholars, this author recognizes the 
Bible as in some sense the Word of God. It is not 
that literally, of course, for serpents simply do not 
speak man's language. The message of the Cenesis 
passage is not that of a Satan speaking through Cod's 
most marvellous of all representatives of the animal 
kingdom, the serpent, by which man's fall into sin 
was instigated. On the contrary, the author of the 
lines quoted above sees no evidence of Satan's 
presence at all. The whole business is just a picture 
of the fact that weak and wicked men fall prey to 
evil thoughts which arise within us "from nowhere:' 



Strangely enough, the Belgic Confession, an 
authoritative creed in the Christian Reformed Church, 
does read about Satan in the account under discus
sion. It decl ares: 

We believe that God created man out of the 
dust of the earth, and made and formed him 
after His own image and likeness, good, right
eous, and holy, capable in all things to will 
agreeably to the will of God. But being in honor, 
he understood it not, neither knew his excellency, 
but willfu lly subjected himself to sin and con
sequently to death and the curse, giving ear to 
the words of the deviJ (Art. XIV). 

In a confessional church, such as the Christian 
Reformed Chu rch has always claimed to be, such 
statements as quoted above are indicative of at least 
a substantial beginning in doctrinal alteration. And 
when the simple, traditional view of Scripture as the 
insilired, inerrant ,.yord of Cod is exchanged for onc 
which makes interpretation dependent upon an 
elaborate method of interpretation quite impossible 
for all but the so-called experts, all kinds of doctrinal 
moorings are sure to slip. And that is crucial! 

• • • 0 • 

A New Emphasis - A second symptom of the doc
trinal crisis is the discarding of an emphasis upon the 
majesty and sovereignty of Goel in favor of a religion 
more releoont to and conccmed with human needs 
lIn,l problems. 

To mention a few "straws in the wind" which give 
me the im press ion that this second proposition has 
substance: 

Some preaching among liS is so preoccupied with 
certain types of social problems as to make listenc rs 
say that the orthodox, evangelical instruction and 
admonition are almost completely lacking .... 

The style of prayer now in vogue goes far beyond 
the replacement of "thee" and "thou" with "you" and 
"your," becoming almost blasphemous in its casua l, 
chummy, vu lgar expression. 

'Vords of praise for Anninian or even nco
orthodox leaders go without the slightest murmur of 
resistance, wh ile similar words of commendation or 
appreciation fo r most any of the "greats" in the rich 
history of Reformed theology meet with polite yawns 
at best, with nothing less than hostility at worst. ... 

Preaching has fallen upon evil days in our time 
as sermon themes like "Mutt and Jeff" (this is not 
fictional!) replace anything like "The Lord 's Jealousy 
Against Backsliders Consistent with His Unchanging 
Lo"e" (Ceorge Smeaton, 1814-1889, a sermon based 
on Psalm 89:30-33).... 

Such ill ustrations cou ld he multiplied. But is 
there any evidence of an actua l doctrinal alteration 
in Ihis area? The answer is Yes. 

One can fi nd more than a trace of dissatisfaction 
with the doctrine of divine reprobation r That some 
receive the gift of faith from Cod, and others do not 
receive it, proceeds from God's eternal decree .... 
According to which decree He graciollsly softens the 
hearts of the elect, however obstinate, and inclines 
them to believe; while He leaves the non-elect in His 
judgment to their own wickedness and obduracy"

Canons of Dort, I, 6) in certain writings appearing 
within our Heformed community. 

I have reason to believe that the time is not far 
distant when some will dare to press Synod for a 
decision which would seriously weaken if not actually 
erase the very idea of divine reprobation from our 
creeds. In my opinion, this might well be the next 
doctrinal con troversy to plague the Christian He· 
formed Church. 

What is at stake? 
Not just an obscure detail of the systematic theol

ogy of the Refonned tradition! What is really at stake, 
among other things, is the doctrine of tile provid~nce 
of Cod. In the Heidelberg Catechism's precious 
treatment of this biblical trulh we 6nd these words: 

What do you mean by the providence of God? 

The a lmighty and everywhere present power of 
Cod, whereby, as it were by His hand, He still 
upholds heaven, earth, and all creatures, and so 
governs them that herbs and grass, rain and 
drought, frUitful and barren years, food and 
drink, health and sickness, riches and poverty, 
yea, all things, (italics inserted, J.H .P.) come 
not by chance but by His fatherly hand (Lord's 
Day X, 27). 

If the damnation of the wicked and unbelieving is 
outside Cod's decree, is not predestined by God, then 
how do we account for it in tenns of the majesty and 
sovereignty of God? By chance? No, says the Cate
chism, for it is only by the incomparably powerful 
hand of tllC Father that all things come about. 

I know, and everyone knows, that there is a 
mystery here which is pcrplexingly insoluble for us. 
Nevertheless, to resolve a dilliculty by way of elimina
tion of the full sovereignty of God is to create prob
lems and bring about consequences which are far 
worse. 

Prepare to stand up and be counted on this issue. 
The price of loyalty will be high, no doubt, as all the 
old insults hurled at Calvinists for centuries are re
issued. The only attitude to take is the one of true 
faith as rellected in the Canons: 

To those who munnur at the free grace of elec
tion and the just severity of reprobation we 
answer with the apostle: Nay but, 0 1/1(/11, who 
art thou that repliest against God? ( Rom. 9:20 ), 
and quote the language of our Savior: I s it 1I0t 
lawful fO I" me to do what J will with mille own? 
( Matt. 20:l5). And therefore, with holy adora
tion of these mysteries, we exclaim in the words 
of the apost le: 0 the dept11s of the riches of tile 
wisdom and tile knowledge of Cod! 11010 lin
searchable arc his ;udgmell ls, aud his ways Pl,st 
tracing out! For who hath known the mind of 
the Lord. or who hath been his cOfHlsellor? or 
who hath first given to him, and it shall be rec
ompensed U11to him again? For of him, and 
through hi"l, and unt.o hi"l are all things. To 
him be the glory for ever. Amen. (Rom. 11 :33-36) 

o 0 0 • • 

A New Universalism - There is a third feature: 
a weakened em1JMSis upon the particular character 
of Christ's atoning work in faoor of an almost ex
clusive al)peal to tile fact of tile infinite worth ll1ul 
oolu.e of the death of the Son of Goel. 



There are two things which many seem to know 
these days (to the almost total ignorance of all else): 
that there are textual problems in the Bible, and that 
there are some texts in Scripture which, superficially 
considered, seem to teach a kind of universalism (the 
false teaching that God wills and will secure the sal
vation of all men ultimately). 

Orthodox, biblical interpreters have worked with 
such pa..<;sages th roughout the centuries, and their 
efforts have not gone without blessing under the 
Spirit's guidance. It simply is not true that strong 
predestinarians like John Calvin have no adequate 
explanation for the so-ca lled "universalistic texts." 

But we choose to ignore this. And like all pati ents 
wlj() willfully ignore important information that would 
enable them to ward off many complications, we tend 
nowadays to multiply problems and provoke doctrinal 
disaster by making believe that our insights are really 
d ifferent in principle from anything in the past. 

People have been around for a long time who did 
not want to hear of the truth of the limited atone
ment. They have always ohjected that this doctrine 
makes men careless, that it is cruel and heartless to
ward the lost, tha t it discourages the mission enter
prise, etc. 

Over against these our fathers took a stand. A 
stand for the Reformed Faith and its sure knowledge 
that "the quickening and saving efficacy of the most 
precious death of His Son should extend to all the 
elect, for bestowing upon them alone the gift of 
justifying faith . ." (Canons, IT, 8). 

And we must take this stand today lest we lose the 
Gospel altogether. 

There is a new univcrsalism today. It is involved 
in the thing that Klaas Runia recently labelled 
1)(1I1 ·en-theism, the doctrine that God is to be sought ill 
this world. Cod is not tra nscendent, far above us, 
but only immanent, within this universe. All the 
fundamental Christian doctrines fall into discard on 
this basis. And any kind of distinction between be
liever and unbeliever, between elect and reprobate, 
is virtually eliminated. 

Is it because of this trend that it is almost im
possible to develop much understanding and aware
ness of the biblical (mtithesis among us nowadays? 

Is our current mania fo r some kind of acceptance 
among and influence upon people outside our com
munity reall y a true mission spirit, or is it a com
pulsion born out of an unwilli ngness to preach the 
"if-ness" of the biblical Gospel, the message which 
proclaims the promise that whosoever believes in 
Christ crucified shall not perish, but have eternal life? 

It is already very unpopular to suggest that very 
many people migh t not be saved. To the extent that 
th is springs from a real concern for the everlasting 
welfare of our fellowmen, we concur, of course. 

But to the extent that it rests upon a self-made 
and self-willed noti on that God just wouldn't leave 
any to perish, it is pure error. 

o 0 0 0 0 

My last observation is that there is {/ stubborn Wl

willingness to believe unreservedly that the Holy 

Spirit works faith in our hearts by the preaching of 
the holy gospel, and confirms it by the use of the 
holy sacraments. 

We have been "church people." Our services were 
well-attended, both at first and second services. These 
services were primarily preaching services. So much 
so that the bad habit developed among us of calling 
all e lse in worship "the preliminaries." This was not 
so much an expression intended to downgrade the 
other features of our liturgy as to indicate just hm'" 
much value we placed upon the sermon. 

This emphasis did not stem from the selfish desires 
of egotistical dominies who wanted a lot of time to 
show off in front of their patient, captive audiences. 
It came from the conviction that the apostolic ministry 
was the primary mcans of grace. 

In the carrying out of that ministry everything 
W :1S geared to the principle of liturgical responsibility. 

Some of us can remember the Prince Albert coat, 
Inter replaced by the cut-away with striped trousers . 
This was intended to say that the man in the pulpit 
was an ambassador of Jesus Christ, one who spoke 
for Him. He was often escorted into the sanctuary 
by an elder, who shook his hand at the base of the 
pulpit. Before mounting the steps he paused to pray, 
invoking the Lord's blessing upon him as he per
fo rmed the awesome task of representing the Lord of 
heaven and earth in his ministry. With hands upli fted 
he pronounced a greeting in Cod's Name, by his every 
intonation indicating that he was certain that Cod 
did confer His grace, mercy, and peace upon His 
waiting people. After the service he shook hands 
with each elder individually, by which agreement 
W:lS expressed with his sermon so far as its fidelity 
to Scripture and the creeds was concerned. 

Today, alas, the self-consciousness so evident in 
these older forms and practices has given way to 
Iitmgical chaos. No wonder that now even very in
tell igen t mem bers ca n see no reason why just any 
member of the congregation should not be allowed 
to preach in the congregation. Even people who 
would not welcome the practice of such professions 
as medicine or dentistry or law unlicensed now plead 
for a wide-open policy liturgically. 

Underneath it all is an unawareness or a rejection 
of the very principle of an official ministry, of a 
speciGc, definite means of grace. 

The great concern now is for communication. The 
important thing now is effect. 

,"Vhatever means of communication you might de
vise wh ich could possibly move me is considered good 
and pe rmissible in the House of Cod. 

I need not tell you about the underground 
churches (so-ca lled) and other bizarre and irregular 
attempts to communicate the Christian faith . Nor am 
l ou t to condemn out of hand all who are taken up 
with these things. 

I am here to say that the orthodox view of the 
ministry and the im portance of the means of grace is 
being challenged. 

For that reason, and for the others that I have 
tricd to describe, [ believe that we live in a time of 
doctrinal crisis. 



THE CRISIS IN MORALS 
LEONARD GREENWAY

"yau MUST REALIZE in the last days the times 
will be fu ll of danger. Men will become utterly 

self-centered, greedy for money, full of big words. 
They will be proud and contemptuous, without any 
regard for what their parents taught them. They will 
be utterly lacking in gratitude, purity and nonnal 
human affections. They will be men of unscrupulous 
speech and have no control of themselves. They will 
be passionate and unprincipled, treacherous, 5el£
willed and conceited, loving all the time what gives 
them pleasure instead of loving Cod. They will main
tain a facade of 'religion,' but their conduct will deny 
its validity. You must keep clear of people like this" 
(II Timothy 3:1-5, J. B. Phillips' Translation). 

TIlcse conditions were present when Paul wrote 
this letter to Timothy. That is why he could say, 
"You must keep clear of people like this." Let us, 
however, be reminded here that history moves spirally 
and that the conditions about which Paul warned 
Timothy have continued and have developed from 
generation to generation . There have been remissions, 
sometimes brought in by religious revivals, and the 
Church has been grateful for them. But the over-all, 
increasing trend has persisted into what now appears 
to he the terminal stage of the end-time of history. Our 
Lord said, "iniquity shall be multiplied" (Matthew 
24:12). He warned us that there would be an increase 
of lawlessness which will eventually climax, not in a 
millennial golden age, but in the final consolidation 
of wickedness nnder the "lawless one" about whom 
Paul writes in II Thessalonians, chapter 2. 

A New Reign of Terror? - How blind we are if 
we do not see these signs of the times! 'Vhat more 
ha.. to be told liS, what more has to be seen in cur
rcn! events before we recognize the ripcning of the 
tares? 

America today occupies the unenviable position of 
promoting law and order in other nations while we 
barely are able to preserve law and order within our 
own horders . A nation that tolerates terror anel 
violence at home can hardly serve as an examplc a nd 
inspiration in trying to put an end to international 
piracies and disorders . 

Can anything be morc indicative of the near
return of our Lord than the fact that apostasy, rebel
lion against eonstihltcd authority, and lawles~ness no 
longer threaten the precincts of the Church from the 
outside, but have actually entered these precincts and 
ha,·e cormpted high religiolls echelons? What shame 
that church leaders, clcrgymen, professors of theology 
publicly identify with protestants and dissidents 
among whom are mobsters carrying a brick in one 
hand and a firebomb in the other! What double shame 
.that a clergyman of this group should be invited a nd 
allowed to deliver an address on the campus of a 
church-owned, church-operated college1 

Pornography - I have hcfore me thc news story 
of the report of the Presidential Commission on 
Pornography (Grand RC/IJitis Press, September 30, 
1970). The Commission has called for rcpeals of 

most U.S. adult censorship laws. It proposes no ban 
on written erotica; and this, mark you, in the face of 
statistics which show an increase in rape arrests since 
the increase in erotica in the United States. Three 
dissen ting commissioners accused the commission 
majority of manipulating evidence and proposing 
moral anarchy. Paul L. Adams, writing in the New 
York Times, October 3, calls the report "a blueprint 
for disaster." He goes on to say: "To tear down the 
few remaining barriers left against the flood of smut 
glutting the nation would be to lay open the vitals 
of America to a tidal wave of filth and depravity 
whose inevitable and only result can be to destroy 
the moral fiber of the country." 

Many of us, I fear, remain complacent.ly ignorant 
respecting the full extent of the evil of obscenity and 
pornography. We do not take the trouble to look into 
the matter. We give it a passing glance in much the 
same casual manner in which we look at the obvious 
evidences of doctrinal defection in the Church. Mean
while a great tide of filth , printed 61th, pictorial fi lth, 
continues to Row across our land. Smut is paradcd 
before the eyes of our youth . The smutty novel all 
too often becomes the best seller providing Holly
wood with another opportunity to produce a money
making sex fi lm. This is the filth that stimulates sex 
offenders, they feed on it, and the majority of the 
Presidential Commission would guarantee that they 
have their 6ll . It is indeed an amazing thing t/wt so 
many people in 0111' "enlightened" society are wiUing 
to get down and wallow in the slime that exudes 
from the rotten soul of a conscienceless reprobate 
who has sold himself to the deviU 

Movies - Between commercialized pornography 
and Hollywood there is two-way traffic. Pornog
raphy feeds into Hollywood and Hollywood feeds 
pornography. Meanwhile film reviews havc become 
increasingly common in periodicals that originate in 
our Christian Reformed circles . Not long ago one 
of them (The Reformed Joumol, May-June, 1970) went 
to L'Onsiderable length in assessing a fil m that had an 
extended hooking in Grand Rapids. The reviewer 
describes it as "'fine comedy" ... "two of the funniest 
homs ever put on film," a film that has "q ualities that 
insure it a long reputation as one of the finest film 
comedies ever made" ... "vigorously healthy." But 
the rcview that appearcd in the liberal magazine. 
The Christian Century, June 24, 1970, describes it as 
"vulgar" ... "pretty barren" .. . "a lot of Christians 
would flnd this mm quite disgusting." It contains 
"vile language" and one of its "finest moments of bad 
taste is its hilariously gross parody of the Last Sup
per." One of the characters, Hot Lips O'Hooligan 
(SaUy Kellennan) is described as a "voluptuous" 
partner in an act of adultery with a surgeon (played 
by Robert Duvall ). A microphone p lanted under 
Sally's bed records the "pantings and love chatter." 
Th e rcview in The Reformed Joumal appears to 
describe this adulterous liaison as fo llows : "Sally 
Kellerman . . . gets with it only after a series of 
traumatic, humanizing experiences" (page 18). 

I have onc question here: By what standards is a 
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film judged to be so fu nny and so healthy, w hen it 
is so obviously sexy and profane and when it contains 
a parody of the Last Supper? 

What Are We Coming To? - Perhaps the question 
is more accurately stated : What have we come to? 
I am inclined to believe th at Dr. Will Herberg has 
the answer. W riting in Tlte Intercollegiate Review, 
January-March, 1968, he says: "The moral crisis of 
Our time cannot, it seems to me, be identified merely 
with the widespread violation of accepted moral 
standards for which our time is held to be notorious. 
There has never been any lack of that at any time. 
No, the moral crisis of our time goes deeper, and is 
much more difficult to define and account for. Briefly, 
I should say that the moral crisis of our time consists 
primarily not in the widespread violation of accepted 
moral standards - again 1 ask, when has any age 
been free of that? - but in the repudiation of those 
very moral standard .~ themselves. And this, indeed, 
is our t ime's challenge to morality; not so much the 
all-too-frequent breakdown of a moral code, but the 
fact that today thcre seems to be no moral code to 
break down. It is my belief that the really serious 
threat to morality in our time consists not in the 
multiplying violations of an accepted moral code, but 
in Ihe fact that the very notion of morality or moral 
code seems to be itself losing its meaning for increas
ing numbers of men and women in our society. It 
is here that we find a breakdown of morality in a 
radical sense, in a sense almost without precedent 
in Ollr western history. To violate moral standards 
while at the same time acknowledging their authority 
is one thing; to lose all sense of the moral claim, to 
repudiate all moral aulhority and every moral stand
ard as such, is something far more serious." 

The Lights are Going Outl - On the eve of the out
break of World War II a British statesman is reported 
to have said late one ni ght, after an exhausti ng ses
sion with his colleagues at Number Ten Downing 
Street, London: "Centlemen, the lights are going out 
all over Europe, and 1 fear we shall not see them lit 
again in our generation." I should like to take these 
dramatic words and apply them to our present situa
tion in the Church. 

My immediate concern , of course, is with our 
own Christian Reformed Church, but I cannot limit 
myself to one denominational horizon. I am alarmed 
by what r see, by what T hear, by what I read. It 
scems to be getting darker. Lights are going out, 
particularly the lights of witness to the infa llibility 
of the Bible and the unimpeachable authority of Cod 
as Lawgiver. In Ollr Ileformed circles we have editors 
and journalists who are serious-minded and who are 
gifted, competent and alert. We thank Cod for them 
and we appeal to them to join us in the Reformed 
Fell owship as we endeavor to stand up against the 
tid~ of infidelity, unbelief and indecency, and forth. 
rightly declare the whole counsel of Cod as it applies 
to every menacing si tu ation confronting us today. 

I repeat - Lights are going outl Will we see them 
re-li t in our generation, or is thiS, more likely, the fiool 
a]'>ostasy? 

THE CRISIS IN EDUCATION 

I 
BERNARD J . HAAN 

WAS SOMEWHAT PUZZLED when the topics 
for thi'> panel were announced; and when, what 

was expected from me, was explained. Being as
sociated for fifteen years with a higher educational 
institution (during which pe riod fantastic changes 
have taken place, affecting doctrine and morals), I 
am asked to discuss trends in education which ev
idence a departure from orthodoxy, and which have 
placed orthodoxy in serious jeopardy. 

Placing the Blame - Now I hope it is not the un
derstanding that the educational institutions are 
mainly to blame for the breakdown, the crisis in doc
trine and morality, and that this is primarily due to 
the fact that educational institutiom have under
mined orthodoxy. J believe that education has played 
a large role in the decline in doctrine (orthodoxy) and 
morality. However, there arc others, namely the in
stituted church and the home, which obviously have 
their share of guilt in this matter. All are guilty and 
it is very diHicult to determine where the . guilt of 
the one begins and the other ends. 

Neither should we forget that all of us are more or 
less responsibly involved in all three - church, home, 
school. Look for example at the situation in the circles 
of the Christian Reformed Church. Higher education, 
including theological educa ti on, has been rightly or 
wrongly under the direct control of the instituted 
church. All the teachers are members of the Christ ian 
Reformed Church. And, of course, practically all of 
them are heads of families who send their children 
to Christian schools. Further, several of these educa
tors serve on Christian school boards. 

Now, if we are good Calvinists, we maintain that 
each of these spheres in God's Kingdom has its own 
peculiar task, and, that these three spheres are bas ic 
in the Kingdom, claiming, therefore , a position of 
priority in the Kingdom life. Furthermore, we hold 
that the,Y should work in concert with each other, 
buttressing each other in the execution of their specific 
responsibilities, appreciating what each is to do so 
that all of us may truly fu lfil our Kingdom calling as 
subjects of Jeslls Christ. 

Anyone sphere is not to take over the distinct 
task of the other. Nor may the one usurp the other 
in the fulfi lling of its task, thereby drawing the atten
tion of that sphere away from its own duty fi nd 
causing it to become remiss in its task For example, 
if it is the officially delegated responsibility of the 
instituted church to promulgate and preserve pure 
doctrine, to mainta in adherence to the historic creeds 
of Christendom, or, in other words, to insure ortho
doxy; then the instituted church may not call upon 
education to minimize its peculiar task by improperly 
concerning itself with orthodoxy. I have a feeling 
that mucll of this has been reflected in our thinking 
concerning education in our circles. 

Our higher educational institutions and Christian 
day schools are not to be theological, or Bible, or 
catechism classes. On the other hand Christian edu
cators may never undermine orthodoxy; rather it is 
their duty to enhance orthodoxy by the biblical or 



orthodox perspective out of which they execute their 
distinct caDing and teach their subjects, and also by 
the godly, obedient spirit with which they approach 
their task. 

The Real Problem - Precisely here we come to 
focus upon what I consider to be the real problem; a 
problem which cuts across the whole terrain of 
church, home, and school. It is a deeply spiritual , 
deeply personal matter relative to the individual and 
collective relationship of all of us to Jesus Christ. We 
arc not attached to Him personally and consciously 
as we should be. Too many in the church today 
have not been gripped by and are not driven by His 
Spirit, through His Word, to serve Him obediently in 
a fu ll-orbed Kingdom life. A this-worldly, secular
istic, individualistic, humanistic philosophy, outlook, 
and spirit have eaten their way into the very fiber of 
our pe rsonal lives and threaten to dominate the life 
within the three basic Kingdom organizations 
cllllrch, home, and school. We fail to see tllat for 
which Christ laid hold of us. We have in large part 
lost the vision of the Kingdom. What is desperately 
needed is a basic refonnation of our life-style. And 
unless the church, home, and school engage in and 
give leadership to reformation the future is indeed 
horribly dismal. 

What is happening as a result of our spiritual 
dereliction? Our prayer life has lost its glow and 
fervency. We are too self-sufficient. The Scriptures 
are not approached as Cod's love letter to His children 
in their need, shedding authoritative. reliable light in 
our darkness, offering an infallible, a sure guide in 
our problems. holding before us our calling and chal
lenging us with its marching orders. 

The vibrancy, urgency, and relevancy of that Word 
are not sensed in our preaching. That preaching 
does not confront liS with the living Cod and His 
claims upon our Jives. vVe think we can "go it alone." 
We call in Cod's help at our cOJlvenient time and only 
when it seems to us that He might be useful. Because 
we take a low view of His Word and a high view of 
man's thinking, we get into all kinds of difficulty. We 
adopt the wrong policies, the wrong approaches, the 
wrong methods. We are wide open to the influence 
of strange ideas which harmonize with our own lusts 
and justify us in our unfaithfulness. There is no king 
in Israel, everyone does as is right in his own eyes . 

Frightening Results in Education - In educati on we 
witness the frightening results of this spirit. We are 
losing our footing and sliding along with or being 
dragged along with the prevailing philosophy of sec
ular universities. Charles H. Malik, speaking of the 
secular university in a lecture entitled "Education in 
Upheaval : The Christian's Responsibility" defines this 
philosophy: "Tt is a community of scholars, teaching 
and learning, a center for creative research. In it an 
atmosphere of freedom must reign. It provides op
portunities for free debate and free exchange of ideas. 
The search for truth must be unshackled, and ade
quate means for the articulation and transmission of 
tru th must be furnished. 1 search in vain .. . for any 
reference to the fact that character, personal integrity, 
spiritual depth, the highest moral standards, the 

wonderful living values of the great tradition, have 
anything to do with the business of the university or 
with the world of learning. 

. . . "The soul of the learned these days is quite 
empty - empty to the bare bOlles . Tile students will 
rebe l, not knowing why they are rebelling or what 
they are rebelling against, although they ' think they 
do. For they have come to the great banquet of 
being, seeking food and fulness, and are turned away 
empty ... 

"Christ must come back to higher learning if 
higher learning, and therewith mao aDd culture, is to 
be saved." 

Orthodoxy - a Bad Word - In most church-related 
colleges today, as a result of the spirit which prevails, 
orthodoxy is a bad word, representing a stumbling 
block to bona fide academic activity. There is no feel
ing for the idea that they are to enhance orthodoxy. 
Rather, the distinct service of the faculties of these in
stitutions is to be found in questioning, testing, hope
fully to fi nd weakness and irrelevancy in the confes
sions of the church. There seems to be a sinister de
light in shaking and shocking God's people by shooting 
holes into the foundations of their faith . Everything is 
"up for grabs" - aU that was ever held precious and 
foundational to the faith . This is the one big trend that 
explains so mllch that is going on among liS in educa
tion. 

Tn this same vein Harold O. J. Brown addresses 
himself to what is happening in the theological 
schools. In an article "Post- and Pre-Christianity" 
appearing in the latest issue of Christianity Toda y 
(September, 1970) he writes: "The Church of Christ, 
in the outgoing third of the twentieth century. has 
arrived at a situation in which the majority of can 
didates for the ministry arc being trained at institu
tions and by individuals who represent at least the 
'post-Christian' mentality, in the sense that they have 
defi nitely closed the door on any kind of straight
forward biblical faith as fa r as they themselves are 
concerned, and would like to do it for others. In 
many places a certain aura - perhaps one should say 
pretense - of objective scholarship surrounds this 
post-Christian position, but often enough modem 
theologians see no need to preserve even a semblance 
of courtesy toward those whose theology is more 
conservative." 

What is to be done about the prevailing condi
ti ons? Somehow we must promote a calling apart, a 
coming out from among, a new beginning. It is not 
secession nor schism that will provide the answer as I 
see it (not as long as our confessions are still main
tained). We need to form a body of concerned be
lie\'ers from all walks of life - parents, young people, 
ministers, educators, employers, employees - to find a 
new unity, a new strength, a new direction. We must 
seek a body through which the Holy Spirit will breathe 
again - a body upon which He will blow again, which 
He will rekindlc, and which He will drive to carry on 
the program of sanctification in all of life. It must be 
a body gripped by His mighty Word and thereby 
made effective for the task which confronts all His 
people in our day. 
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THE CRC IN 1970

QUO VADIS? 

JOHN VANDER PLOEG 

Hendryk Sienkiewicz, Polish author of Quo Vadis? 
( Latin for Whither Goest Thou? ) says in Chapter 19 
of that well-known book: "The greater philosopher 
a man is, the more difficult it is for him to answer 
the foolish questions of common people." 

Maybe so. But whether that might be a greater 
reflection on the renowned philosophers than it is on 
the common people would be an interesting question 
someday to pursue. Fact is that Jesus - the Teacher 
and, as such, second to none - had no trouble on that 
score at all: "the common people heard him gladly" 
( Mark 12:37) . Somehow, when here on earth, our 
Lord b ridged the gap between His omniscience and 
the limited knowledge of the common people; and, 
from heaven, He has also been doing so ever sincc. 

Vvhoever gets arou nd a bit must know that at 
present many of the common people in the Christian 
Reformed Church (not to mention other denomina
tions) are asking a lot of questions. Disturbing ques
tions, but by no means always foolish questions. And 
certainly it will not do to sidestep or ignore these 
questions on the ground that the common people 
will not be able to understand anyhow. One docs not 
necessarily have to be theologically trained to discern 
trends that lead a church in the wrong direction. 

Let's face it; disenchantment with our denomina
tion and its leadership can only be expected to grow 

unless certain disturbing trends are dealt with in a 
forthright manner and in no uncertain terms. 

Now we could end the year 1970 by putting on 
rose-colored glasses, indulge in wishful thinking, and 
pretend that all is well. But to do so would be, at its 
best, irresponsible naivete, or, at its worst, downright 
treason. Taking a long, hard look at the CRC in 
1970, we can serve our mother church best if we ask: 
Whither goest thou? 

A "modest proposal" (1) - Redbook, as I recently 
learned when somewhere the November 1970 issue 
happened to come to my attention, is "The Magazine 
for Young Women." What caught my cye in that par
ticular number was an article on "The Church Must 
Change or Die," by a Mrs. Floyd Marker, the wife of a 
minister who recently decided to go back to college 
and become "a worker-priest." Deploring the lack of 
social involvement and unconcern on the part of the 
churches lhey have served, the writer ends her article 
with an appeal for meeting "our Black brothers more 
than halfway on the basis of brotherhood ," and then 
with this nnal paragraph: 

"But if we are not willing to do this, if we are 
not willing to be a part of these changes, then we'd 
better get out of the way. Because through my ex
perience with Black militants I believe they mean it 



wnen they say that the best thing to do is 'tear it 
down, baby - tear it all down. We'd do better to 
build over; what you have is not wortn building on" 
(p. 	116). 

It is not my intention at this time to argue the 
merits or demerits of the Redbook plea for social in
volvement, but rather to pOint up that the church of 
today is under fi re and that its survival is being sorely 
tested. The so-called "underground church" is also 
being spotted here and there, and it too has given 
rise to the question whether it poses a threat to the 
rightful plaee of the church as an institute. 

However, a statement that comes much closer 
home is one by Dr. Calvin C. Seerveld, professor al 
Trinity Christian College in Palos Heights, Illinois. 
This statement is an excerpt from a new hook of five 
essays, Out of Concern for the Church. While waiting 
for a copy of the book that I have ordered, the excerpt 
must be taken from an ad announcing its publication. 
Dr. Seerveld, reputedly an inRuential teacher and 
speaker, says the following about the CRC: 

"My modest proposal for reforming the Christian 
Refonned Church in North America is this: Close 
Calvin Seminary. Disband all denominational boards 
and standing committees. Strip yourselves of ministe
rial status; and let the ruling elders in the congrega
tions designate as instructors in the Word whoever 
can bring the Word of life from the Scriptures and is 
practising a daily walk of prayers and fas ting in the 
spirit of the Gospels." 

Talk about throwing the child away with the 
bath water! If this excerpt that the ad holds out as 
a come-on for the sale of the book is to be taken at 
face value, is it any wonder that we should be asking: 
eRC in 1970, Whither goest thou? 

Secession is serious business - Last month I made 
my editorial debut in TORCH AND ThUMPET by writing 
on: "Secession Is Serious Business." Reactions re
ceived were gratifying in giving assurance that the 
piece was read, but they were also sharply divided, 
as one might well expect. To avoid misunderstand
ing it may be well to add at this time that the 
seriousness of secession sho\lld be considered not only 
by those who secede but also by the church from 
which the seceders have seen fit to disaffiliate them
selves . 

The recent secession under the leadership of one 
of our ministers is a reminder of the exodus of a 
substantial number of members at the time of the 
common~grace controversy almost half a century ago. 
Now I know - as well as those who may be quick to 
remind me of it - that the circumstances are diHerent. 
Indeed, it was a blessed and gratifying occasion when, 
about a decade ago, a large clement of those who 
had left once again affiliated themselves wi th the 
CRC. But now i t should give pause to know that a 
break has once again occurred. this time smaller in 
number, to be sure, but probably larger than many 
kid expected it would prove to be. 

Regardless of whether those seceding have or have 
not dutifully followed all the proper channels, the 
fact is they have tenninatcd their affiliation with us. 

Is there no reason whatsoever for believing that this 
is the price we as a CRe must pay if we seek to 
preserve the peace by compromise instead of cour
ageously and unambiguously hewing to the line of 
positively Reformed convictions. 

Once again, as I tried to point out last month, it 
is my honest conviction before God that this present 
secession movement is premature, and that we are 
called of the Lord to work fi rst from within to help 
our mother church, to whom we owe so much, find 
her way back to where she needs to be. However, 
if we simply choose to ignore what may be the hand
writing on the wall, then we may well ask: eRe in 
1970, whither goest thou? 

The infamous "Bananer" - At the close of the Cal
vin College school year 1969·70, Chimes, Calvin Col
lege student newspaper, had the audacity and the gall 
to lampoon The Banner by publishing a mock issue 
("The Bananer') in which the perpetrators of it shame
lessly made a mockery of the Christian Refonned 
Church (calling it throughout "'the Philistine Re
warmed Crutch',), our church paper's use of Scripture, 
morality, Dordt College, as well as other objects of 
their scorn. The whole thing was deplorable, and at 
times nothing less than blasphemy. 

As the editor of The Bcmner at the time, I wrote; 
"Chimes is a suh.~idized publication . Our sons and 
daughters who go to Calvin have no choice about 
paying for Chimes. The money fo r Chimes is exacted 
from all the students when they pay their tuition. 
This godless mock issue (The Bananer) has been paid 
for from a fund to which all the students are eompelled 
to pay. It has been estimated that this issue with its 
blasphemy, may have cost twenty-Bve hundred dollars 
or more." 

I wrote President Spoelhof to ask if the perpetrators 
of this thing would graduate in the clear (one as an 
honor student). The answer that came, after com
mencement, was that Dr. Spoclhof had read my letter 
to the Board of Trustees and that the offenders had 
been reprimanded by letter but were allowed to 
graduate in the clear. 

The consistory of the Pine Creek Church of Hol
land, Michigan, addressed a request to the Synod of 
1970 as follows; "In view of the vindication of our 
Covenant God, His infallible Word, and the Church 
purc11ased by His blood, we feel that permanent ex
pulsion of the students responsible for this publica
tion is not too severe a penalty." And what did Synod 
do? It declared that the communication from Pine 
Creek was out of order on the ground that the proper 
procedure had not been followed. 

A frustrating outcome? Not ollly that, but hard to 
believe this can go on in con nection with what we 
were formerly taught to call "onze school." From the 
350 or more letters J received, mnning five to one in 
favor of what I had written about this deplorable 
"Bananer" business, it seems obvious enough that 
there are those through the denomination who are 
becoming increasingly disturbed. The question then 
is one that ought to be taken seriously; CRe in 1970, 
whither goest thou? 



Decisions of Dutch Synod - Although the Christian 
Reformed Church and the Gereformeerde Kerken in 
The Netherlands are distinct denominations, our rela
tionship to each other as sister churches has until now 
been so close that the course followed by either of us 
is bound to have a bearing also on the other, either 
for better Or for worse. Members from the Dutch 
churches are accepted without question into our de
nomination, our pulpits are open to their ministers, 
amI our fu ture leaders pursue graduate study at Am· 
sterdam, so that what is taught there may be expected 
to be imported here also. 

An accou nt of the liberties Dr. H. M . Kuitert and 
others in The Netherlands have been taking in their 
interpretation of Scripture need not be repeated here. 
The reader is referred to the articles by Drs. Simon 
Kistemaker and Marten H. Woudstra that appeal' 
elsewhere in this iss\le. That the disturbance in The 
Netherlands about the "new hermeneutics" is not to 
be minimized is evident from the Rood of overtures 
and protests with wh ich the Dutch Synod has just 
recently tried to cope. 

Rcading and rereading the decisions of the Dutch 
Synod as these have been translated for us in the 
articles by Kistemaker and Woudstra, one soon d is
covers that there has not been an either-or, clear-cut 
conclusion, and therefore the tension and the differ· 
ences have not been resolved. About the confession 
to which all the members did subscribe at the Synod 
of Sneek and for which gratitude was expressed, Dr. 
Kistemaker states: "But Synod no longer refers to 
Scripture and to the articles of our confessions. The 
confession (of Sneek) is very general and leaves am ple 
room for everyone. In fact, the door is open for every 
wind of doctrine." 

Considering the effect this action (or lack of action) 
of our mother church in The Nethe rlands thus far, 
with good reason we ask again: enc in 1970, whither 
goest thou? 

Reappointment of Dr. Willis P. De Boer- Dr. W il 
lis P. De Boer, Professor of Religion and Theology at 
Calvin College, was reappointed with permanent 
tenure by Synod 1970. Now there would be no point 
in call ing attention to this except for the fact that at 
the time of this reappOintmen t, Synod was informed 
that Dr. De Boer's view of Scripture was being called 
into question by the Central A venue Consistory of 
Holland, Michigan. And the matter to which Central 
Avenue called attention did not arise from hearsay, 
rumor, or suspicion, but rather the Consistory con
fronted Synod with a document written by Dr. De 
Boer entitled: "A Statement about my Views on th~ 
Historica l Character of Divine Hevelation." Central 
Avenu e addressed Synod as foll ows: 

"We have exami ned the document prepared by 
Dr. De Boer and find that it appears to depart from 
the historical position of the Ch ristian Reformed 
Church regarding the historicity of Genesis l -I L Dr. 
De Boer writes: 

"'All of it (the Bible) is the Word of God, the fi rst 
chapters of Genesis just as much as the rest of the 
book. I believe that these writings are inspired by 

God's Holy Spirit, and as the word of God to man, 
they are infallible' " (p. 1). 

" 'Does th is mean that we have a literal and factual 
account of the original situation and of just how it 
happened? Here I begin to wonder'" (p. 3). 

"'My judgment is that Genesis 1·11 does not 
furnish us materials for modern scientific and his
torical purposes'" (p. 4). 

To this Central Avenue replles: 
"In our humble judgment there seems to be a 

problem. How can D r. De Boer affinn the infallibility 
of the Bible, including the acts and the words of God 
in man's behalf, and still wonder about the literal and 
factual aspect of Cenesis 1-11, and say further that 
these same chapters do not furn ish materials for 
modern scientifi c and historical purposes? It seems to 
us that if Genesis 1-11 is infa llibly recorded, it is 
historical in every detail and scientifi cally accurate. 
As we understand it, this has been and still is the 
position of the Christian Reformed Church (Acts of 
Synocl1959, pp. 63, 64; Belgic Confession, Articles 3, 
5, 7). 

"Because the reply of the Board and the statement 
of Dr. De Boer arri ved so late Oune 3, 1970), it is 
impossible for us to pursue this matter further before 
Synod convenes. 

''Therefore, the consistory of the Central Avenue 
Christian Reformed Church of Holland, Michigan, 
hereby humbly appeals to Synod to withhold action 
on the permanent tenure of Dr. Willis Dc Boer as 
professor of Religion and Theology until this matter 
has been clarified and satisfactorily concl uded." 

What did Synod 1970 do? Since the delegates were 
in possession of Dr. De Boer's document and the letter 
from the Central Avenue Consistory, one would cer
tainly expect that Synod would have at least delayed 
the permanent tenure reappointment for Dr. De Boer 
until this matter could be thoroughly investigated. 
Bllt not so. ln~ telld, according to my informant, by a 
vote of 81 to 66 the permanent tenure reappOintment 
wns granted. With respect to the Central A venue 
letter, Synod adopted the fo llowing: 

"1. Synod declares that permanent tenure does 
not preclude investigation and study of vicws held by 
mcmbers of the teaching staff and action on them by 
Synod." [Can you imagine that! First give a per
manent tenure reappointment and then investigate 
and study the appointee's views on Scripture! JVP] 

"2. Synod encourages the Central Avenue Con· 
sistory to continue their study of the matter raised 
in their communication." 

"3. Synod also refers the documents on this maHer 
to the Committee on Nature and Extent of Biblical 
Au thority ( Acts of Synod, 1969, p. 113, Hcm 9) for 
thcir consideration in making their rcport." 

The issue raised by Central A venue in connection 
with Dr. De Boer's views and reappointment is es
pecially significant because of the so-called new 
hermeneutics being propagated by D r. Kuitert and 
others in The Netherlands. In view of this, Synod's 
hasty and ill-advised action in Dr. De Boer's case is 
definitely not reassuring. Once again we ask: CRC in 
1970, whither goest thou? 



LEST 

WE 


FORGET 

lOUIS PRAAM$MA 

I T IS WELL that we mark the 350th anniversary of 
the landing of the Pilgrims on Dec..'Cmber 21, 1620, 

W e praise Thee, 0 God, lor Thy guiding lumd, 
In leading Thy church to freedom's fair land; 
Through sore persecution our fathers here came, 
Where free ant! unfettered they worshipped Thy 

Name. 

Sore Persecution - We often sing this hymn with 
all our heart, not realizing however the epical way in 
which "our fathers" came here, neither the trouble
some situation of their "sore persecution." 

The story of the Pilgrims is really a small epic, a 
kind of odyssey. It has been told many times, it all 
started in "merry old England" which was not ~o 
llleTry after all , it continu t:d through strict old Holland 
which was not so strict after all, and it ended on 
Plymouth Rock in the New World. 

It is a remarkable thi ng that one of the main 
figures in this drama was not a min ister or a noble. 
man, but a common citizen of England. His name 
was 'WiUiam Brewster, who became the organizer of 
the Pilgrim Church and its ruling elder in Plymouth, 
Massachusetts. In 1607, when Brewster was about 
fort y, he lost his job as postmaster in Scrooby (Eng· 

Dr. Lcuis Proam.rma is JXlStor of tf,e Christilm Reformed 
Church of Fru/tlol1d, Ol/tario. 

land), because "Separatist" meetings were held in his 
house. During the reign of James I (1603·1625), whose 
name still lives on in the famous King James version 
of the Bible, these Separatists began to organize 
themselves in separate meetings in protest against the 
bishops, the ceremonies, and the laxity of the Church 
of England. It was then that they really experienced 
"sore persecution." 

William Bradford, the first governor of Plymouth 
colony, writes the following about it: "'After these 
things they could not long continue in any peaceable 
condition, but were hunted and persecuted on every 
side, so as their former affli ctions were but as flea. 
bitings in comparison to these which now came upon 
them. For some were taken and c1apt up in prison, 
others had their houses besett and watcht night and 
day, and hardly escaped their (the bishop's officers) 
hands; and the most were faine to fl ie and leave their 
homes and habitations. Yet seeing themselves thus 
molested, and that there was no hope of their con· 
tinuance there, by a joynte consente they resolved to 
goc into the Low·Countries, wher they heard was 
freedome of Religion for all men." 

Strangers and Pilg rims in The Netherlands - The 
beginning of the enterprise was a big tragedy. The 
captain of the ship betrayed them to the authorities, 



and the whole party was put into jail. Also a second 
attempt was only partly successful. But after many 
adventures finally the last of the Scrooby Separatists 
had arrived in Amsterdam, in August 1608. 

The next year they went from Amsterdam to 
Leyden, in order to find a more quiet place to live, 
and John Robinson who had studied in Cambridge, 
became their minister. But even there they did not 
fee l at home; they felt themselves to be strangers and 
pilgrims in the hospitable Netherlands, and there 
were several reasons for it. 

One of the most obvious was, that even here they 
were not absolutely safe. Brewster had started a 
small printing business in 1617 in order to spread the 
truth in the old country, and pamphlets containing 
violent attacks Oil the Church of England arrived in 
that country. King James was vcry angry and the 
Dutch did not want to irritate him. Therefore 
Brewster's house was raided, Brewster went into 
hiding, and an international manhunt for him started. 

There were other reasons of a more general and 
lasting character, however, which have been aptly 
summed by Nathan Morton in 1669 in his ; The Pil
grimfathers New England's Memorial . Morton men
tions five objecti ons of the English refugees against 
their stay in The Netherlands: 1. The neglect of the 
ob~ervation of the Sabbath; 2. the impoverishment of 
the refugees; 3. the future of their children (Holland 
was called a "place of great licentiousness and liberty 
to children"); 4. the loss of their English identity; 
5. (and now I quote Morton's words in full) : "fifthly 
and lastly, and which was not the least; a great hope 
and inward zeal they had of Jaying some good 
foundations, or at least to make some way there unto 
for the prop<"tgating and advancement of the gospel 
of the kingdom of Christ in those remote parts of the 
world, yea, although they should be but as stepping
stones unto others for the performance of so great a 
work." Thus these refugees were a small group of 
hunted Christians with manifold cares and sorrows 
on the one hand, but mighty ideals and perspedivcs 
on the other! 

A Dramatic Story - Also the story of their depar
ture from Holland via England, and of their crossing 
the oc-ean, is a nramatic story, above which the words 
"persevcrance of the saints" may be written in golden 
letters. 

The journey on the overcrowded Mayflower, a ship 
of ISO tons, was far from a pleasure-trip, the ship was 
leaky in its superstructures, and one of the leader~ 
who stayed hehind for the time heing, Deacon Cush
man, said: "If we ever make a plantation, God works 
a mirakle; especially cons idering how scante we shall 
be of victualls, and most of all ummited amonst 
ourselves and devoyd of good tutors and regimentc. 
Violence will break all." 

The Mayflower Compact - There was danger of 
violence indeed . 

The Pilgrims wcre not the only passengers aboard 
thc Mayflower. Another group had joined them in 
England consisting of members of the Church of 
England. That other group was called ''The Strang

ers," and the most weU·known among them was 
Captain Miles Standish. 

Pilgrims and Strangers! - when the Mayflower, 
due to a miscalculation of the captain, did not arrive 
at the coast of Virginia as had been planned, but at 
the barren shores of Cape Cod, disagreement arose 
among them; in view of the danger of mutiny the 
Pilgrims then drew up the famous Mayflower Com
pact which was signed by all. I t was worded as 
fonows : 

"In ye name of Cod, Amen. We whose names 
are underwritten, the loyall subjects of our dread 
soveraigne Lord King James, having undertaken 
for ye glorie of Cod, and advancement of ye 
Christian faith , and ye honour of our King and 
eountrie, a voyage to plant ye first colonie in ye 
northern parts of Virginia, doe by these presents 
solemnly & mutualy in ye presence of God, 
and one of another, covenant & combine our
selves together into a civil body politick . . . and 
by vertue hereof to enaete, constitute, and frame 
such just and equalJ lawes, ordinances, acts, con
stitutions & offices, from time to time, as shall 
be thought most meete & convenient for ye 
generall good of ye Colonic, unto which we 
promise all due submission and obedience," 

'With th is Compact the Pilgrims and Strangers entered 
the new country. It marked the end of their odyssey, 
but by no means the end of their heroism. In the 
first winter nearly half of the settlers died, and their 
hardships were matched only by their perseverance. 
They were real pioneers. 

Signiflcance of the Pilgrims - 'Vhat is now the 
significance of the arrival of the Pilgrims in America 
350 years ago? Although the importance of it has 
often been exaggerated, it should not be underrated 
either, 

TIle Dutch Professor A. A. Van Schelven in his 
exccllent hook ; Het Calvinisme in Ziin Bloeitiid,' has 
strf:ssed the danger 'Of overestimation . He points to 
th'J fact that the influence of the Plymouth colony, 
compared with that of l\'lassachusetts, was only small; 
that their separatism was premature; and that their 
famous Compact has unjustly heen called "the birth 
of popular constitutional liberty," because it bore so 
milch the character of an emergency measllfe of a 
provisional character. 

Van Schelven writes in the same vein about the 
famous speech of Pastor John Robinson delivered 
whe'n the Pilgrims left Holland in which he urged to 
progress on the way of tnlth: "Let us be certain. 
hrethren, that the Lord hath more truth and light 
yet to hreak forth out of his holy 'Mord .... 1£ Luther 
and Calvin were living, they would be as ready and 
willing to embrace further light, as they had re
ceived." 

Van Schelvcll points to the fact that these words 
nm parallel to the slogan much in use by some French 
Huguenot's in the same age: "Ecelesia, quia reformata, 
reformanda" (because the Church is Reformed it 
should go on reforming), and that Hohinson, therefore, 
was not a complete innovator.' Most interestingly he 
points also to the fact that this well-known slogan was 
abused in this lime by some inllovators who covered 



their doctrinal deviations under this pretext; therefore 
genuine Calvinists such as D u Moulin and Simon 
warned against this abuse. Rev. Simon wrote: "The 
ministers don't hesitate to sign the confession for polit
ical reasons, in actual fact being convinced that Calvin 
and the first reformers brought about only a halfway 
reformation of the church." The significance of the 
landing of the Pilgrims in connection with futu re 
developments can be exaggerated, and their opinion 
on theological (conservative or progressive Calvinists?) 
and poli tical (democracy or theocracy?) matters is de
batable . 

Undebatable, however, are two points: the heroism 
of their fai th, and their belief that they were pilgrims. 

These men were heroes of faith . 
They had made a covenant with Cod; and be

cause they believed the Word of God unconditionally 
and wanted to serve H im uncorruptedly, they really 
confirmed the word of Luther: "Let goods and kindred 
go, this mortal life also," Yes, they also confirmed the 
word of Pau l: "For His sake I have suffered the loss 
of all things, and count them as refuse, in order that 
I may gain Christ." 

Heritage and Example - In our age of blatant 
materialism these heroes of faith remind America of a 
heritage it should appreciate very highly; not only by 
building the tombs of the prophets but by following 
their example. 

They were heroes over against the conditions of 
their age; they also expected a better age. Therefore 
they were pilgrims. 

The term "Pilgrim Fathers" is comparatively mod
ern; the term "Pilgrims" was llsed by Governor Brad
ford already in 1630. Writing about their departure 
from Holland in 1620 he said : "They knew they were 
p ilgrims, & looked not much on those th ings (of 
saying farewell to their beloved ones), but they lifted 
up their eyes to ye heavens, their dearest country, and 
quieted their spirits." 

These men were no quietists, no p ietists, no mys
ticists; often they were very grim realists . 

They wanted to realize the kingdom of God, the 
theocracy, as much as they could; but they were aware 
of the fac t that "their commonwealth was in heaven" 
(Phil. 3:20); therefore they looked forward to "the city 
which has foundations, whose Builder and Maker is 
God" (Heb. I U O). 

Reading their story, hearing about their manners 
and customs, one i.~ inclined to say: "They were a very 
conservative people." 

Reading it again, hearing more about it, one is in
clined to say: "They were a very progressive people; 
they belonged to the most progressive ones of the 
world." 

1. 	 CU[l)inism in I ts Floracence. The book of Van Sehclven 
appeared in two volumes; the second part of the second 
volume (pp. 3ll·416) describes Calvinism in the United 
States of America. 

2. 	 "John Rol>i lw)!I, the Leyden Pilgrimfather, was estim:lted 
highly by Voetitls, especially beca\lse he had shown himself 
an ardent opponent of the Anninian heresy and a defcnder 
of the doctrinal position of tile Synod of Dordt." Dr. M. 
Bouwman. Voetiu$ o~er het Gezag der Synoden, 1937 (p. 
53), 

ear.

mar e 

Shall a free man choose slavery? The law of 
Moses provided lor the possibility. A Hebrew 
bondman. released in his sabbatical year, 
could choose his master's house. In that 
case his owner pierced his ear wilh an awl. 
He was earmarked as a slave for life. 

Every Ch ristian has some understanding of 
that. Redeemed from bondage, he wants only 
to serve his Redeemer. 

But Paul shows the special earmark of 
the gospel ministry. "Slave of Jesus Chlist" 
became the title of his apostleship. He had 
to preach-"woe is unto me if I preach not 
the gospel." 

Did he lament those chains? No, he sought 
fuller bondage. Christ's slave became men's 
slave. He would refuse a satary at Corinth, 
shaming his cri tics. He would bind himself 
with the scruples of the wea~. bear the law's 
yoke with the Jew, endure the vanities of 
the Gentiles. 

"Free from all men. I brought myself under 
bondage to all. that I might gain the more." 

To be a minister is 10 be everybody's 
servant. You don" have to bear thai ear· 
mark for Christ. Do you? !You don' t have to 
write for our booklet, "Called 10 Ihe Min· 
isl ry. " Just read I Corinthians 9.) 
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POINTED PARAGRAPHS 


ON 


CHRISTMAS 

LEONARD GREENWAY 

A Time of Surprises - For many people, and espe
cially for children, Christmas is a time of surprises. 
Often they receive gifts they did not expect. Most of 
us enjoy being surprised that way. It can be a very 
pleasant experience. But we seldom consider that 
being taken by surprise should also be a humbling 
experience. 1t is a sign of the basic limitations that 
belong to us as creatures. The facl that we can be 
taken by surprise is proof that we don't know eoery
thing. 

Cod never can be surprised. He never can be 
caught unawares. Wha t a comfort that is in OUf 

prayer life! We need never pray with the fear that 
Cod H imself is not sure what may happen. He is 
sure! He makes things slIre! \ 'Ve creatures never can 
make a thing certain fo r Cod. Were that possible, 
God would not be God. 

Who can mcasure the comfort this gives liS in the 
all -important matter of salvation? "The Lord knoweth 
them that are His" (II Timothy 2:19). He knows them 
because He chose them. He chose them before cre
ation. This !'ives great encouragement to Ch ristian 
Missions. It is a guarantee of the SL1ccess of Chris
tian Missions. To be sure, God's eternal pla n does 
not nullify our personal responsibility. His pla n in
cludes our hearing and our 1welling. It is we, not 
God, who do the hearing and the heeding. And when 
we do it, it is a self-conscious experience. 

Vvhat an amazingly gracious provision has been 
made for us in God's sovereign choice! He thought of 
me before I knew Himl 

Ere suns alld moons could wax or wane, 
Ere stars were thullliergirt or JJiled the heavens, 
Coel tMug!lt on me, His child, 
Ordained a life for me. 
The love of Gael for me began 
J...ong before 1 became a mall, 

Before my lips could speak His name, 
Before from out the dark 1 came, 
Within His mansions 1 was known 
Before 11e made a cross H is throne. 

Answe r to the Skeptic's Cry - L. P. Jacks tells of 
an agnostic who said to another agnostic on his 
death-bed, "Stick to it, Tom." "Yes" gasped Tom, 
"hut there's nothing to stick tal" How different with 
the Christian! He has so much "to stick to." Against 
what one writer calls, "the heartache and the thou
sand natural shocks that flesh is heir to," the Christian 
fortifies himself with the revelation of God in Christ. 
The Lord who gave us the miracle of Bethlehem and 
all the redemptive events that followed it will one 
day set all things right and bring H is people to that 
city of unending day "where life's long shadows 
break in cloud1pss love." The personal integrity of 
Christ Himself is involved here, for He said: " I f it 
were not so, I would have told you" (John 14:2). 

Many have cried the skeptic's cry, "Who will show 
liS <l ny good?" (Psal m 4:6). They see nothing but the 
grim rea lity of humankind's bankruptcy. The saint 
sees that, too. But he sees more. He sees God who 
can put gladness in the heart of a bankrupt sinner 
who calls unto Him. He sees God who can turn 
sinners into saints. Such re-madc people know what 
Christmas is all about, and they h ow how Christmas 
should be celebratcd. 

Emerson's Blunder - One of the aff irmations by 
which alIT Lord made exclusive claims for H imself is 
found in John 14:6: "No man cometh unto the Father, 
but by me." Note, that as Savior He refuses to go 
shares with anyone. He is not satisfied with be ing 
designated a way, but says emphatically: "I am the 

Dr. Leonard Greenway is ,lastor of the Ritlt'f"rillc Christian way."Reformed Church of Grand Hopids, Michigan. 



Emerson blu ndered badly when in those lines 
about great men i.n history he wrote, 

One was born in a manger, 
And one by Avon's stream, 

One grew up by the bonk of Nile, 
Atul one in the Academe. 

That is like a blow in the face of our Lord. To put 
Him in a line with Shakespeare, Moses, Plato or any 
others among the world's illustrious, is hardly less 
offensive to the believer than the act of those who 
crucified Him in company with malefactors. 

\¥hat a terrible commen tary is given the Bethle
hem story when it is hinted that other religions can 
in some measure do for us what Christ came to do. 
Where else but in Christianity is there provision for 
removing the sinner's guilt? What else but the 
Christian Cospel gives the word of reconciliation to 
the alienated sinner? What philosopher has ever 
been qualified and authorized to give assurance of 
pardon in his own name? ·Where but at Calvary has 
there been an atoning deed? 

If Christ is not the only Savior, He is no Savior at 
all, and all that He suffered from His birth to His 
de3th was a strange superfluity. Let it be said very 
emphatical1y here, and let it be remembered when 
Christmas day dawns, thal the One who was born at 
Bethlehem and resolutely went to His dereliction at 
Colgotha is out of all comparison with the one by 
Avon's stream. Let's make sure we do not repeat 
Emerson's blunder. Christ is the way! He is the all
sufficing Savior! 

Fram fullest bliss tlwt earth imparts 
We tum unfilled to H im again. 

v • v v v 

A Catalog Christmas - Ceorge Macdonald's poem 
of the little ch ild 's expression of religious faith has 
relevance for modern men, however much we may 
smile at its simplicity. 

1 am a little child, and 1 

Am ignorant and weak; 

1 gaze into the sta/,,.y sky, 

And then I canllot speak. 

For aU behilld the ~1arry sky, 

Behind the world so broad, 

Behind men's Iwarts and souls dotll lie 

The good almight!l God. 


Very e lementary, you say. True, hut a good begin ning 
of theological sense! 

Not all people have made such a good beginning. 
We may think we have advanced far beyond the 
ancient world with its "gods many and lords many" 
(I Corinthians 8:5), hut the truth is that Ollr modern 
world reeks with idolatries. One of them is aSSOCiated 
with man's excessive confidence in science . The 
"sacred cow" of the twentieth century is science. All 
are expected to nod assen t when someone declares: 
"Science says ...." ,.ye modern Lnodil:eans feci we 
are wealthy in science and have need of nothing 
more. 

Proud man today prophesies still greater wonders 
for tomorrow's world. How blind he is to the utmost 
wonder of the universe : God's Son l!ling in a manger! 

What could be more amazing than that! With sinful 
man ever aspiring to be God, the Son of Cod became 
flesh and dwelt among us. He stooped low to em· 
brace us with His redeeming arms, Indeed, so low 
that it is even written He was made "to be sin for us" 
(II Corinthians 5:21). Only Cod could work a wonder 
like that. 

I t is this sense of wonder, and again, the sense of 
tltis wonder, that needs to be restored to our modern 
Christmas. A catalog from a New York merchandising 
firm advertises: '"Full of Hard to Find, Luxurious, 
Impressive, Unique Hems," It lists everything from 
Electrically- Heated Clothing to Bubble Cum by the 
Calion. What an assortment of items from which to 
select Christmas gifts! This is the kind of Christmas 
many people plan on enjoying. A Catalog Christmasl 
But where is Christ? It is H is birthday, after all. 

v v v v • 

A Note of Astonishment - The word "Behold" oc
cupies a prominent place in the Bible. One of the 
fami liar texts in which it is found is I John 3: 1; "Be
hold, what manncr of love the Father hath bestowed 
on us, that we should be called the sons of Cod." 
The word "Behold" here carries a note of astonish
ment. We are summoned to con template the fact of 
Cod's adopting love in a spirit of amazement. 

Many people fail to see t.he elements of amaze
ment in the Christian religion. They regard orthodox 
Christianity as dull . The Christian view of Cod and 
the world, as expressed in our creeds and doctrines, 
is said to be narrow and uninteresting - a religion 
that bleaches the rosy cheeks of life. Unfortunately, 
there are orthodox believers who by their tempera
ment and man ners encourage that sentiment. They are 
unpleasant people, They live in rigid grooves and 
manifest no sweetness at all. These representations 
of the Christian li fe certainly leave much to be de· 
sircd. But you cannot charge that to Christianity. 

How can a revelation be described as dull when 
it discloses the God who made all things, creating 
them out of nothing; the Cod who can tnke up the 
isles as a very little thing, to whom the nations are 
as small dust in the balance; the Cod whose will 
governs the movement of heavenly bodies in stellar 
spaces as well as the flight of a little sparrow and the 
fa ll of a human hair? 

What is dull about the revelation of His grace? 
Though His majesty is insulted by our sin, He yet 
"delighteth in mercy" (Micah 7:18). He thrust His 
nrm of redemption into our weakness, shame and sin, 
Ill"king dramatic clltry into history by humble doors 
at Bethlehem. What is prosaic about that? 

What is commonplace about the Seven Words 
from the Cross? What kind of mind is it thnt fi nds 
the story of the first Easter unexciting? What is 
trite about the Ascension nnd Pen tecost? Who finds 
it tedious to read the signs of the times which tell 
us that "the coming of the Lord draweth nigh"? 

Let those who say we need n new reli gion take 
another look nt the old. Let them listen to 

The Voice Ihat roll,; tlte stars 
And spellks the Promise, 



Dr. Simon Kistemaker, Professor of Bible at 
Dordt College in Sioux Center, Iowa, was re
quested to supply infonnatiotl, as soon as possible 
about the decision of the Synod of the Gerefor
meerde Kerken in The Netherlands concerning 
the well-known Kuitert controversy. Before this 
issue W611t to press, ToneH AND TnUMPET received 
also another article on this matter from Dr. 
Marten l-I. Woudstra, Professor of Old Testament 
Theology at Calvin Seminary in Grand Rapids, 
Michigan. Because of the importance of this 
matter alul the interest in it, both articles are 
herewith mcule available for our readers. 

DUTCH SYNOD SPEAKS 

SIMON KISTEMAKER 

Overture and Protests - The Synod of Sneek 1970 
of the Gereformeerde Kerken in the Netherlands had 
to consider some two hundred overtures and protests 
concerning the historicity of Adam and related doc
trines rei nterpreted by theologians within the Gerefor
meerde Kerkcn. Among others, Dr. Harry M. Kuilert, 
professor of ethics at Amsterdam's Free University, 
ha, reinterpreted the teachings in a numher of his 
hooks. For example, in his popular book Do You 
Understmul What You Read? Kuitcrt explains how 
Paul used his knowledge of Genesis 1-3 when he 
wrote Homans 5: 12H': "Therefore, as through one man 
sin entered the world, and death through si n, and 
so death passed unto all men, for that all have 
si nned. . . Nevertheless death reigned from Adam 
until Moses." Says Kuitert: "Paul uses the figure of 
Adam in this chapter not as an anchor for Christ 
and H is work, but as a way of illuminating the 
meaning and scope of Jesus Christ and His saving 
work. Adam serves Pau l by helping the apostle 
p reach Jesus . As a pedagogical example or, if you 
will , a teaching model, Adam does not have to be 
an historical fi gure" (p. 40). 

Tn th is new approach to interpreting Scripture a 
distinction is made between content and form of the 
message . As long as the content of the message is 
understood, the form (teaching model) is not im
portant. The form is merely the vehicle which con

veys the content. This approach teaches that it is 
not so important that the Christian believes in a 
historical Adam, as 10ng as he understands the con
tent of, the Scriptural account. 

Bl1t who is going to determine the difference 
bctween content and form? Does this not lead to 
sl1bjectivism? If a distinction is made between the 
content of Cenesis 2 and 3 and the form of these 
chapters, the door is then open to every wind of 
doctrine. If a distinction can he made between the 
form and content of the account concerning Adam, 
then this distinction can also be made concerning 
the second Adam. I-low long will it be before the 
historicity of Jesus Christ is subjected to the distinc
tion between form and content? How long will it be 
hefore we hear concerni ng the virgi n birth and the 
resurrection of JCSllS that we are only interested in 
the content of the hihlical account, not in the form ? 

Against the teaching of the new theology, many 
people protested by sending their objections to the 
synod of the Cereformeerde Kerken, in session dur
ing the first week of November 1970 to deal with 
this particular item on the agenda. 

Dutch Synod Speaks - During the first week of 
November 1970 the Synod of Sneek spoke. Following 
is the text of the decision: 



"1. The overtures were fragmentary in nature 
and as such provided little evidence. 

"2. Synod nevertheless states that the denial of 
Dr. Kuitert is not in hannony with the decision of 
the Synod of Amsterdam 1967-1968. Dr. Kuitert de
nies the historicity of the fall into sin as the turning 
away of man from Cod at the dawn of human history. 

"3. Meanwhile it has become evident also on the 
Hoor of Synod that Dr. Kuitert is not the only one 
who expresses these sentiments. 

"4. Although this situation is unsatisfactory with 
respect to mutual unity, yet Synod gratefully takes 
note of the following confession to which all the 
members of Synod subscribe: 'Cod has created man 
good in a relationship of love and communion with 
Him, but man in willful disobedience has refused 
and continues to refuse to live in this relationship; 
all humanity has become estranged from Cod and 
has lapsed into slavery; hum.anity can only be saved 
through Cod's gracious intervention.' 

"5. Synod is of the opinion that the unity of the 
church's confession may not be considered such a 
controversy that at present further decisions must be 
made. 

"6. Synod appoints a committee to continue the 
discussion in this situation and to strive earnestly for 
mutual unity also in those matters in which a di£l"er
ence of opinion was clearly manifest." 

Evaluation - The Synod of Amsterdam 1967-1968 
had declared that "that which is articulated in the 
Confession of the church concerning the origin of sin 
and the e£l"ects of the fall into sin (Heidelberg Cate
chism, Lord's Day 3 and 4, and the Belgic Confes
sion, Articles 14 and 15) clearly expressed the ftmda 
mental meaning tchich the Scriptures of the Old and 
New Testaments, tliat is, Romans 5 attribute to this 
hisfory and therefore should be maintained by the 
church as being of essential imporlance for the proc
lamation of the gospel." 

The Synod of Amsterdam still referred to Scrip
ture (Romans 5) and to the articles of our confessions. 
That Synod even incorporated the word history in its 
formulation to underline the truth that the origin of 
sin as described and recorded in Scripture is an event 
that happened. 

And what docs the Synod of Sneek 1970 say? 
Synod looking back to the decision of 1967-1968 says 
that "the denial of Dr. Kuitert is not in harmony with 
the decision of the Synod of Amsterdam." And looking 
at the present, Synod expresses happiness about the 
confession of the delegates: "God has created man 
good in a relationship of love and communion with 
Him, but man in willful disobedience has refused 
and continues to refuse to li ve in this relationshi p; all 
humanity has become estranged from Cod and has 
lapsed into slavery; humanity ca n be saved only 
through God's gracious intervention." But Synod no 
longer refers to Scri pture and to the articles of om 
confessions. The confession is very general and leaves 
ample room fO I" everyone. In fact, the door is open 
for every wind of doctrine . 

DUTell SYNOD SPEAKS(2) 

MARTEN H. WOUDSTRA 

The Synod of the Gerefonneerde Kerken in The 
Netherlands (there are two denominations by this 
name in The Netherlands. The one here referred to 
is the church of which Professors Berkouwer, Kuitert, 
Hidderbos et al. are members ) was faced with a 
crtlcial decision. The question was: VVhat to do with 
the teachings of one of the professors of the Free 
University, Dr. Harry M. Kuitert, concerning the 
historicity of Adam and Eve and of their fall into 
sin? From speaking to some of the delegates of that 
Synod during the earlier sessions, the present writer 
knows with what trepidation the discussion of this 
question was anticipated by some of the synodical 
delegates. This crucial matter has now been brought 
to its provisional conclusion. In order to understand 
the fu ll import of the decision which the Dutch Synod 
made regarding Dr. Kuitert's teaching it is necessary 
to refer brie fly to the background of the current 
dispute. 

Earlier Decisions Re Paradise and Fall - Since the 
year 1926 the Dutch churches had a decision which 
stated that: the tree of knowledge of good and evil, 
the serpent and its speaking, and the tree of life, 
according to the obvious intention of Genesis 2 and 
3, were to be understood in a real and literal sense 
and thus were sensuously perceptible realities. This 
decision was set aside by the Synod of Amsterdam 
1967-1968, which, after stating that it shared the con
cern of the Synod of 1926 that the authority of Holy 
Scripture must be respected by the church, went on 
to declare that "it d id not consider itself competent to 
form a judgment concerning the specific nature of the 
scriptural story in Cenesis 2 and 3 that would be suf
ficiently well established to continue to follow the 
exclusive way in which the Synod of Assen expressed 
itself on the obvious meaning of specific details of 
this story." 

TIle same Synod went on to declare, however, that 
"at the same time, that which is articulated verbally 
in the Confession of the church concerning the origin 
of sin and the effects of the fa ll into sin (Heidelberg 
Catechism, Lord's Day 3 and 4; and Belgic Confession, 
Articles 14 and 15) clearly expresses the fundamental 
meaning wh ich the Old and New Testaments (e .g., 
Romans 5) a ttl"ibute to this history, and therefore 
should be main tained by the church as being of es
sential importance for the proclamation of the 
gospel .. . " 



Between Amsterdam and Sneek - In spite of the 
fact that the Amsterdam Synod had made explicit 
reference to certain confeSS ional statements concerning 
the "sin and disobedience of our first parents, Adam 
and Eve, in Paradise" (Heidelberg Catechism, 1....D. 
III), the opinions of those who, like Professor Kuiter!, 
denied the historicity of Adam and Eve and hence of 
the fall in the traditional sense continued to be 
voiced within the church. This caused great anxiety 
to many in the Cereformeerde Kerken as well as 
elsewhere. No less than two hu ndred overtures per
taining to this matter were sent to the Synod of Sneek, 
which began its sessions in the spring of 1969 and 
concluded them in November of this year. 

Some of those who overtured Synod wanted to 
repeal the entire decision of Amsterdam by which 
the 1926 decision concerning the trees, the serpent, 
etc. had been set aside. Others were at least desirous 
of having the decision of Amsterdam with its clear-cut 
reference to the confessional teachings on a historical 
fall into sin duly honored by all the theologians of 
the church who subscribe to these confessions. 

A committee was called into being to deal with 
these and other causes of umest in the church. This 
committee was made up of a number of theological 
professors and ministers plus one cider. The professors 
who participated were; ). T. Bakker (Systematics), J. 
L . Koole (O.T .), H. N. Ridderbos (New Testament)
all of Kampen; and J. Van Den Berg (Church Polity 
and History of Missions) of the Free University. Some 
of the ministers who were members of the committee 
were: F. L. Bas, A. Kruyswijk, J. Overduin, E. C . Van 
Teylingen. 

A "both-and" Report - As was stated earlier, the 
report of the committee dealt not only with the ques
tion of th e historicity of the fall , it also entered into 
other causes for conccrn within the church. Among 
the latter was the question of the so-called horizontal
ism with its corresponding lack of concern for the 
coming of the kingdom in an eschatological sense. In 
this connection the committee's report assumed a 
"both_and" position. It pOinted out that it would be 
wrong to condemn one-sidedly the concern for the 
Christian's duly to be the salt of the earth and the 
light of the world. The zeal, the hope, and the cour
age which are shown in the atlcmpts to make the 
gospel's blessed power more evident in the world 
of today should be duly appreciated. On the other 
hand, that for which we hope and pray may not be 
restricted to this life and to the present world. The 
committee urged that no lack of understanding or un
certainty conccrning these mntters should exist in the 
church. 

The committee also addressed itself to the question 
of the function of the confessions. It turned against 
those who with an appeal to the confessions think 
they can too easily prove the unassailability of their 
own opinions. But it also rejected the opinions of 
those who, in their zeal to make the gospel accessible 
to modern man, believe that the confessions have had 
the ir time, and who hold that every binding to a con

fession is a threat to the necessary room which one 
needs within the church, and hence is in conflict with 
the liberty wherewith Christ has made us free. 

The committee also condemned the attitude of 
those who would have nothing of any attempt to shed 
a favorable light on that which is considered by them 
to be nothing but a sign of apostasy and retrogression . 
It argued that the differences in actual fact were not 
as great as they might seem. Newer opinions, after 
some patient explanation, appear to be not only not 
subject to censure, but even positively commendable. 

The CommiHee on the Confessions - The commit
tee pointed out that the confessions express the con
tents of the Word of God as this was understood by 
the framers of these confessions. As time progresses, 
a growing gap may develop between the understand
ing of the Word then and now. The church's con
fession concerning the fall , if formulated today, would 
be statcd by many in a manner diHerent from that 
followed in the past, yet there might be cordi al agree
ment concerning the essence of the matter as pre
sented to liS in Scripture. 

On the other hand , there must not be a lack of 
clarity or a diHe rence of opinion concerning the mat
ter itself. The Synod of Amsterdam, when it referred 
to the confessions, wanted to prevent having the fun
damental significance which Scripture attributcs to 
the origin and the consequences of sin be called into 
qucstion. It wanted also to prcvcnt all sorts of opinions 
and explanations of Genesis 2 and 3 which would 
minimize this significance. 

Some Synodical Decisions - A lengthy debate con
cerning this report, carried on in part in executive ses
sion, foll owed. 

There wns nn amendment proposed by Rev. C . Van 
Halsema who wished to include other churches in the 
discussion concerning these vital matters. This amend
ment with sixteen votes in favor, failed to carry. An
other amendment, proposed by Rev. P. Van Til, was 
supported by some ministers and eldcrs. It asked 
Synod to make a clenr pronouncement concerning the 
fact that Scripture derives its authority from the 
fact that men spoke on God's behalf so that Scripture 
should be received not as a word of man but as Cod's 
"Vord . The same amendment dealt with the norms 
for a truly scriptural exegesis, and it stated also that 
thus far no acceptable exegesis had been presented 
which would leave room for the opinion that the 
historicity of our first parents may be denied. This 
amendmcnt was subsequently withdrawn after a con
sultation with the members of the study committee. 

Voting on the first part of the committee's recom
mendations, the Synod, by an overwhelming majority, 
expressed its concern about the increasing influence 
of a mode of life and thinking that is secular and 
alienatetl from Scripture. This mode of life and 
thought threatens the church, its outward-directed 
activities, its theology, and its preaching. Synod ex
pressed special apprehension concerning the attempts 



to relate the significance of the person of Christ, of 
the Kingdom which He proclaimed and of His resur
rection from the dead, to the modern mind in such 
a way that what Paul called the offense of the cross 
would be eliminated from it. 

Synod stated that today the churches must find 
their strength and unity in the proclamation of the 
unabridged gospel of Jesus Christ and in their sub
mission to the confession of the Christ of Scripture, 
of justi6cation by faith alone, of election and the 
atonement, of the infi nite value of the sacrifice of the 
Lord for the world's life - as this is expressed so 
powerfully and so unambiguously in the confessions 
of the Reformation, 

Synod urged the churches to see to it that there 
be no building on any other foundation than that of 
the apostles and the prophets, as this is given us in 
the Scriptures. 

The Synod stated further that within the churches 
a fairer judgment is needed of one another, and that 
one should speak with greater balance and greater 
differentiation about each other. Letters which have 
reached Synod and publications in the church have 
violated this rule. 

The Synod, by a strong majority, rejected the 
overtures which requested complete repeal of the 
decisions of Amsterdam 1967-68 concerning paradise, 
the trees, the serpent, etc. In that same context, 
Synod decided to issue a pastoral letter to the 
churches. In the letter the nature of Scripture's au
thority as the norm for doctrine and life will be 
elucidated in connection with the unrest and the con
cern present in the church. This lctter will speak in 
two directions. It will honor the task of the church 
to make the gospel intelligible for modern man, but 
it will caution against the danger that the concern to 
make the gos pe l intelligi ble becomes the norm for 
what can be accepted as revelation and hence de
mands obedience. 

The pastoral letter will speak also of the phenom
enon of horizontal ism, It will seek to safeguard the 
Christian expectation of the future both for this life 
and for the life to come. Also in this area, one-sided
ness will be avoided . On the one hand the fu ll em
phasis will be placed on the Christian's ca ll ing to 
strive in this world for the rcnewal of life and of the 
world, in the reliance 0 11 Christ's prom ise that He 
makes all things new. On the other hand the pastoral 
letter will reject the idea that Cod's kingdom is to be 
expected solely as the resu lt of human acti vities within 
our present dispensation. 

Concerning the confessions the Synod wi ll state 
that it rejects any formalistic handling of the confes
sion, but i t will also warn against tendencies to 
relativize the confessions so that the door would be 
opened for doctrinal license. 

Decisions re Professor Kuitert - The committee re
port had not recommended in so many words that the 
Synod make a pronouncement with respect to the 

teachings of Professor Kuitert re the historicity of 
Adam and Eve, the fall into sin, etc. However, Synod's 
final decision definitely refers to this matter. 

The Synod adopted the following six points which 
are here presented in a free translation: 

1. The objections adduced against Prof. Kuitert's 
position bear a fragmentary character and as such 
possess little power of proof. 

2. Synod nevertheless states that the denial by Dr . 
Kuitert of the historicity of the fall into sin as man's 
turning away from Cod at the beginning of huroon 
history, is not in accord with that which the Synod of 
Amste rdam 1967-1968 in its pronouncement under 
point 3 indicated; 

3. In the meanwhile it has become evident that 
Dr. Kuitert, also at Synod, does not stand alone in 
his opinion. 

4. In this situation, however unsatisfactory it may 
be with respect to the question of internal unity, it 
ma}, nevertheless be observed with joy that all mem
bers of Synod adhere to the confession that Cod has 
created man good and for a fellowship of love with 
Him, but that man in wilful disobedience has refused 
and refuses to live in this fellowship, that all of 
humanity is estranged from Cod, has fa llen prey to 
the slavery of sin and can be saved onl y through 
Cod's graciolls intervention. 

5. Synod is therefore of the opinion that the unity 
of ecclesiastical confession must not be deemed to be 
in jeopardy to such extent (Of] em zodanige wi jze) 
that fur ther decisions concerning this matter would 
have to be made at the present moment. 

6. Synod is to appoint a committee to carry on the 
discussion in this situation in an earnest search for 
mutua l unity, also in those matters in which clear 
d ifference of opinion has become evident. 

Summary - The above are the decisions of the 
Synod of Sneek, reached on November 5, 1970. It is 
cierlr that Synod drew certain lines and rejected cer
tain positions. It referred to the confessions, be it 
indirectly, by referring to the decision of Amsterdam 
1968-} 969. And it said that to deny the historicity of 
the fall into sin at the beginning of human history, is 
not in accord with the Amsterdam decision. If Synod 
is also willing to stand by that decision and to en
force it, then it would seem, olle of two things will 
happen. Professor Kuiter! will have to reconsider his 
position and retract some of his statements, or his place 
within the Cercfonneerde Kerken will have become 
untenable. However, it is clear from Synod's own 
words that others besides Dr. Kuitert are involved in 
this dilemma. 

At this time we can only hope and pray that the 
committee appointed for the pu rpose of further dis
cussion will be successful in persuading many in the 
church that Synod's position is the biblical one and 
hence should be accepted without gainsaying. 
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Subscription 


(12 Issues, Regularly $5.00) 


and 


INTERPRETING GOD'S WORD TODAY 

Edited by Dr. Simon Kistemaker, 3 13 pages, 

Baker Book House 

(Regular price $6.95) 

Subscription and book for $7.00 
or 

BUILDING THE FAMILY ALTAR 

• 	 by Rev, Tenis C. Van Kooten, 144 pages, 

Baker Book House
•••• 

(Regular price $1.95)•••••• Subscription and book for $4.50 


