
devoted to the exposition and defense of the Reformed fa ith 



• 

• • • 

CHANGE AND DECAY
ABIDE AND GROW 


R. B. KUIPER 

President Krolllfllinga, Board of Trustees, 

Faculty at Calvin Seminary. Represen

tatives of other institutions, Whatever other 

dignitaries may be present, Friends of 

Calvin Seminan): 

I W ISH to thank the Board of Trustees of Calvin 
College and Seminary for inviting me to speak on 

this happy occasion. Perhaps some of you think the 
board could have done better, and in so thinking you 
may well be right. However, from a historical view
point the board's action would appear to be pardon
able. 

I had a part, albeit a small one, in the dedication 
of the Theological School OJ} the corner of Madison 
and Franklin, at that time Fi fth Avenue. That was in 
1893. I was 7 years old. But my father was a curator, 
if you know what J mean. He took an active part in 
the dedicatory exercises. I was deeply im pressed . I 
regarded that dedication an earth-shaking event. To 
the present day I feel that I was right. In fact. I am 

not sure that the gates of hell were left entirely un
shaken. 

In the early thirties the seminary building on the 
corner of Franklin and Benjamin was dedicated. It 
was a generous gift of the Hekman family. As pres
ident of Calvi n College I conveyed the colJege's 
fe licitations to the seminary. 

And now I am privileged to participate in the 
dedication of the recently completed Centennial 
Memorial Building at Knollcrest. I count it an honor. 
and for that honor I wish to thank the Board of 
Trustees. 

My theme is Change and Decay - Abide and 
Grow. 

r erhaps the words change and decay remind you 
of a line of a well-known hymn. "Change and decay 
in all around I see." In that case I hasten to inform 
you that, while in the hymn those words occur as 
nouns, in my theme they are verbs. We are dealing, 
then, with two sets or pairs of verbs. The first pair 
is Change and Decay, the second, Abide and Grow. 

I 

Four Unchangeables 

RepTillted from THE B.4NNER, June 16, 1961, with perm.i.tsion. U I were to say that we are living in a world of 



great and rapid change, you would, of course, agree; 
but likely you would ca ll that statement a platitude. 
That is what it would be. In fact , I find it difficult 
to think of a more plati tudinous platitude. 

Not being given to platitudes, J want to say some
thing quite different. It is that in this world of change 
there arc a number of unchangeables. Let me name 
just four and concentrate on these throughout this 
address. 

Cod is unchangeable. With h im is "no variation, 
neither shadow that is cast by turning" (James 1:17). 

This dedicatory address was delivered by Prof. 
R. B. Kuiper at the Scrvice of Dedication for 
the Centennial Memorial Seminary Building on 
May 23, 1961, at the Calvin Christian Refomled 
Church, Grand Rapids, ~Iichigan. We feci that 
this address is very timel y in our situation today. 

He has declared: "I , Jehovah, change not; therefore 
ye, 0 sons of Jacob, are not (;onsumed" (Malach i 3:6). 

Jesus Christ does not change. He is "the same 
yesterday and today, yea and for ever" (Hebrews 13:8). 
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The written Word of Cod does not change. Said 
Jesus: "The Scripture cannot be broken" Uohn 10:35), 
and "Till heaven and earth pass away, one jot or one 
tittle shall in no wise pass away from the law, till all 
things be accomplished" (Matthew 5:18). "All flesh is 
grass, and all the goodliness thereof as the Bower of 
the field. . . The grass withereth, the flower fadeth ; 
but the word of our Cod shall stand forever" (Isaiah 
40,S). 

The way of salvation does not change. From the 
fa ll of man to the end of time there is but one way 
of salvation - by the grace of the Triune Cod. New 
Testament believers are saved by grace. So were the 
Old Testament saints. And here let me say that it is 
the glory of the Reformed faith , to which Calvin Scm
inary is committed, to uphold that truth with complete 
consistency. The so-called five points of Calvinism do 
precisely that. 

The Importance of Uncha ngea bles 

Unchangeables are more important than change
abIes. 

The supreme importance of the four unchange
abIes just named is self-evident. But let me illustrate 
the point at issue with a few simple examples. 

We are dedicating a building. This building is 
useful and valuable. It behooves us to be gratefu l to 
Cod for it. Yet, being changeable, it is not very im
portant. On the other hand, the theology taught in this 
building, being unchangeable, is truly important. 

The purpose of a seminary is to prepare men for 
the Christian ministry; that is to say, for the preach
ing of the gospel. ?-.Hnisters are changeable. They 
arc also unimportant. When saying that, I am not 
fo rgetting that we ministers - I am one of them 
have a way of acting important. But that is onc of 
our besetting sins. May Cod deliver us from it. How
ever, the gospel which we preach is unchangeable 
and important. The message is incomparably more 
important than the messenger. 

Here let me call attention to the great glory of an 
orthodox theological school. It is not just another 
sellOol. As a school it is in a class by itself. Whether 
or not one is willing to term theology the queen of 
the sciences, it cannot be denied that an orthodox 
seminary has the distinction of declaring such su
premely important unchangeables as the unchangeable 
Cod, the unchangeable Christ, the unchangeable 
Bible, and the unchangeable truth of salvation by 
grace. And in the measure in which it upholds those 
unchangeables, in that measure it is Christian. In the 
same measure it is Reformed, for to be Reformed is 
nothing else than to be consistently Christian. 

A Disturbing Phe nomenon 

But now it becomes our duty to face a disturbing 
fact. There are theological schools round about us, 
many of them, which presume to change these un
changeables. A few examples may be cited. 

Henry Nelson Wieman, formerly of the University 
of Chicago Divinity School, has defined Cod as "a 
process." 

Paul TiJlich, formerly of Union Theological Sem

inary of New York and now of Harvard, has 
described Jesus as a man who became Cod. 

Rudolf Bultmann, long connected with Marburg, 
insists that the Bible, notably the New Testament, is 
in great need of being demythologized. 

And perhaps as many Protestant as Roman Cath
olic seminaries blatantly deny salvation by grace 
alone. They teach that salvation, either in part or in 
its entirety, is by human effort. 

Strange to say, such changes are recommended in 
the name of progress. J nstead of progress they spell 
retrogression. Instead of growth they evince decay. 

Somebody defi nes God as"a process." What is new 
about that? The French philosopher Henri Bergson 
spoke of "a growing Cod," and he was born more than 
a century ago. 

Somebody denies the essential and eternal deity of 
Christ. What is new about that? Arius did that in the 
fourth century. 

Somebody says that the Bible is indeed an infal
lible rule for faith and practice but that it contains a 
peripheral area which has little or no bearing on the 
Ch ristian fa ith or Christian living, and in that area 
the Bible is fallible. What is new about that? Heretic 
Faustus Socinus took that position in the 16th century. 

Somebody denies salvation by grace alone. What 
is new abOl1t that? Pelagius made that denial in the 
fi fth century. 

Some years ago T heard Henry Dosker of the 
Louisville Presbyterian Seminary lecture on the ques
tion "Is Modernism Modern?" His answer was an 
unequivocal No. He demonstrated convincingly that 
both its denials and its affirmations were already of 
old. 

When is Protestantism going to grasp the simple 
tmth that, in order to progress, one must go forward, 
not backward, and that the way to build is to con
struct, not to destroy? 

"It Ca n Happen Here" 

Let no one say: " It can't happen here." What has 
happened to otller seminaries, some of them founded 
on just as solid a foundation as that afforded by our 
Forms of Unity, can happen to Calvin Seminary. 

If we assume an attitude of complacency, it likely 
will happen. 

If the chu rch which owns and controls Calvin 
Seminary, the Christian Reformed Church, forgets to 
be militant and adopts a policy of pacifism, it is bound 
to happen. 

If we are allured by the siren song of neo-ortho
doxy, it will be in process of happening. 

If we, in the interest of a reputation for scholar
ship, make common cause with the higher criticism of 
this and a previous century, it will have happened. 

May Cod forbid! 

II 
Conditiona l Growth 

Calvin Seminary mu st abide by the unchangeables. 
It must also abide in them. 

Jesus said: "He that abideth in me ... the same 
bringeth forth much fruit" (John 15:5 ). 

What does it mean to abide in Christ? 
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A distinction is often made between Scriptural 
propositions concerning Christ and the person of 
Christ, and sometimes it is intimated that one need 
not abide in, or even by, those propositions if only 
one abides in Christ's person. 

Now that is sheer nonsense. He who rejects the 
teaching of Scripture concerning Christ rejects the 
Christ of Scripture and consequently has no Christ 
in whose person to abide. 

On the other hand, one may conceivably abide by 
the Scriptural propositions concerning the Christ with~ 
out abiding in his person. Then one has only spec
ulative or historical faith. 

Abiding in Christ, then, is vital. Abiding in the 
unchangcables of which we have spoken is also vital. 

In other words, we must have that knowledge of 
which Jesus spoke when he said; "This is life eternal, 
that they might know thee, the only true God, and 
Jesus Christ, whom thou hast sent" (John 17;3), and 
again: "Ye shall know the truth, and the truth shall 
make you free" (John 8:32). To put it popularly, we 
need heart knowledge of the truth as well as head 
knowledge. 

I hear somebody ask: "Are you forgetting that 
we are dedicating a school, and is it not self-evident 
that in a school all the emphasis must needs fall on 
the intellectual?" My answer is that a Christian school 
exists not only for the imparting of learning but also 
for the inculcating of piety. 

Let me remind you of the rule laid down by the 
founders of Harvard University more than 300 years 
ago: "Let every student be plainly instructed, and 
earnestly pressed to consider well, the maine end of 
his life and studies is, to know God and Jesus Christ 
which is eternalilife, John 17:3, and therefore to lay 
Christ in the bottome, as the only foundation of all 
sound knowledge and learning." 

How beautiful and how right! Poor Harvard! How 
far it has wandered from th at position! 

Earlier in this address it was pointed out that to 
attempt to change the unchangeables results inevitably 
in decay. Now J am pleased to point out that abiding 
in the unchangeables is certain to result in growth. 
Jesus gave that assurance when he said: "He that 
abideth in me ... the same bringeth forth much 
fruit." Bringing forth fruit spells growth. 

Required Growth 
Let no one think we know all about the unchange

able God, the unchangeable Christ, the unchangeable 
Bible, the unchangeable way of salvation. 'We know 
in part. We have only a beginning, a small beginning, 
of knowledge. Much light is still to break forth from 
Scriphlre. And it is the function of a seminary, under 
the guidance of the Spirit of truth, to bring forth that 
light. Out of the treasure of the Word of God it must 
bring forth new things as well as old. 

That is a general statement, easily made. To be
come speci6c is somewhat more difficult. But let me 
make a few suggestions. 

Rome has long taught that the state must be sub
ject to the church. The Greek Catholic Church has 
long taught that the church is subject to the state. 
By way of reaction from Rome, early Protestantism 

took a similar position, known as Erastianism. It was 
wrong. Partly through the influence of Roger Wil
liams, American Protestants, by and large, have 
adopted the position of the separation of church and 
state. Let no one think the last word has been said 
on that subject. The President of these United States 
has said repeatedly that he believes in tne "absolute" 
separation of church and state. I am sure he does not. 
No person does who has given this matter serious 
thought. According to our constitution the state may 
not favor one denomination above another; but that 
does not mean that it must hold itself aloof from all 
ecclesiastical affairs. Certainly the state has something 
to say about the property rights of a church. When 
the state confronts a moral problem, as it often does, 
it becomes the church's duty to enli ghten the state 
from the Word of God. To interpret the separation of 
church and state as the separation of politics and 
religion is a serious American fallacy. Among us who 
are met here tonight there is a difference of opinion 
as to whether it is proper to accept financial aid from 
the government for Christian schools. 

We Calvinists have long insisted on the universal 
kingship of Christ, by which we mean, among other 
things, his kingship over every domain of human life. 
And so we demand Christian education, Christian 
politics, both national and international, Christian 
relations between labor and industry, etc. Do we 
also want a Christian state? As soon as that question 
is raised, you realize that the last word has not been 
spoken on this subject either. There is a war on 
a war not merely between east and west, but between 
communism and Christianity. What have we done to 
press the claims of the totalitarian Christ over against 
the claims of the totalitarian state? Sometimes r fear 
that we Calvinists are applying the doctrine of com
mon grace so as to detract from the universality of 
Christ's kingship. Here, too, is a field of which we 
have hardly scratched the surface. 

Shall we recognize as a Christian church every 
group that calls itself by that name? Is Rome a true 
church or a false? The Reformers denounced it as a 
false church, but it can hardly be said that they held 
consistently to that position, for they recognized bap
tism administered by Home. Just where do you draw 
the line between a church and a sect? If a church 
tolerates in its ministry known deniers of the deity of 
Christ - and more than one denomination does -, has 
not that church forfeited every just claim to the name 
of a Christian church? Let us have the courage to say 
so. That has a direct bearing on the matter of ecu
menism. 

There is room for growth. There is need for 
growth. If we abide in the truth, there is sure to be 
growth. 

May the Spirit of truth cause CaJvin Seminary to 
abide in the truth lest it surely decay! 

May the Spirit of truth cause Calvin Seminary to 
abide in the truth in order tlwt it may surely grow! 

And let us dedicate this Centennial Memorial 
Building to the eternal truth of God and h is Word. 
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EXCERPTS FROM LETTERS 
OF A 
CHRISTIAN SERVIUE~IAN 

n IGHT NOW I am faced with a type of problem 
.L'- typical of what many Christians face . In our unit 
the combined Federal Campaign, a kind of United 
Fund , is being collected. It gives money to such 
organizations as YMCA, Cancer Society, Catholic 
Charities, Jewish Charities, Red Cross, Salvation 
Army, Legal Aid Bureau, and scores of others. There 
is strong emphasis to get 100% participation in each 
unit, so if I don't contribute, I'll probably have to talk 
to the Colonel as well as face a I:)t of other pressure. 

If you can nnd time to write back, I'd like to know 
what you think about that. So far, I haven't given, 
and have begun to explain why. although it 's very 
d ifficult to explain in a few minutes one's reasons for 
that when those reasons are based upon a radically 
different world and life view totally alien and incom· 
prehensible to those who do not hold to this belief. 

When I look at the situation, I cannot help but see 
at root, a manifestation of the antithesis here. It's as 
if I see two shi ps - the one representing the Kingdom 
of Cod and the other the Kingdom of Satan. Now 
certainly the secular ship may be staffed with excellent 
sailors from whom we as Christians may learn a lot. So 
may we learn a lot from these generally secular char
ities. We have been neglecting those areas as Chris
tians. I can see too that the incompetency and clumsi
ness of the sailors on the Christian ship are sometimes 
atrocious. So, as Dr. Seerveld said (C hristian Camel 
Drivers Unite), the sins and incompetence of Christian 
organizations may cry out to heaven (p. 7). But one 
all important difference should never be blurred: the 
ships are going in opposite directions, the one obe
diently trying to be led by the Lord, the other rebel
liously and proudly sailing the other way. And just 
because the "best" sailors seem to be on the other 
ship which is sailing so smoothly does not mean that 
we should join them or keep one foot on each ship. 

ow, I don't believe either that it is our primary 
task to try to sink the worldly ship right now. But in 
view of the way the Kingdom ship seems to be strug
gling and foundering, I just can't see that our policy 
should be to contribute our efforts to helping the 
secular shi p (or non-christian organizations). Rather. 
it seems to me, that our efforts (and money) should 
be used to foster distinctively Christian action and 
witness . And I suppose that there are some so-called 
"neutral'" organizat ions which we can belong to or 
support, e.g., a chess club, or perhaps some of the 

United Fund organizations, but, as Dr. Seerveld points 
out, that certainly should not become the norm ( Ibid., 
p. 10 ). 

Incidentally, I have discussed this kind of thing 
with several people including Christians and people 
who claimed to be Christian. They almost all dis
agreed , of course. However, what disturbs me is not 
the fac t that they disagree. Rather, what appalls me 
is the fact that the reason they disagree is that they 
absolutely cannot see anything antithetical in such 
matters - if, indeed there is anything antithetical at 
all. 

There is a passage in Matthew 7 that seems to be 
pertinen t here. Many come to the Lord asking, 
Haven't we done all kinds of good works in your 
name? And H e gives that awful reply, "'1 never knew 
you; depart from me ye that work iniquity." "Iniquity," 
mind you. H ow does Christ have the brazen audacity 
to call their good works "iniquity"? But He does. 

This kind of situation is also interesting from the 
point of view of Dr. Hart's pamphlet, The Denwcratic 
Way of Death. There is a very real sense in which J 
am excommunicated from the community in the unit 
for believi ng as I do. especially if I carry out my 
beliefs in action. Now this kind of community often 
proclaims its belief in tolerance ~ they can tolerate 
and accommodate all beliefs, partly because the com
munity is based Oil neutral or at least common beliefs. 
But why is it that they cannot tolerate it when I 
prefer to give (for whatever reasons - Christian or 
otherwise) to some other organizations? Suddenly, 
that cannot be tolerated. What is more, I am then 
the one to be labeled intolerant - because the com· 
munity cannot tolerate my beliefs. 

That is the view of my roommate - an articulate, 
though not a traditional Roman Catholic. He declares 
not only that my view is d ifferent from his, but that 
my view is definitely the most anti-Christian one he 
has ever heard - and he stales that strongly. He's so 
glad that Catholic charities now go in with the United 
Fund instead of independently. His thinking behind 
this is not that such charitable institutions are neutral, 
but that they are an express ion of Christian ity at its 
truest. He also believes that all those "good" people 
in foreign lands who may not even have been con
fronted with Christianity, will nevertheless be saved , 
especially if they believe in a concept of god . That is, 
of course. a logical extension of tradit ional Roman 
Catholic doctrine with the two-story approach. 

You are aware, I'm sure, of what difficulties I have 
in discussing th ings with him. In addition to the 
radi~a l differences between our religious starting 
paints he has a lot of advantages. His is the view that 
is supported by centuries of respectable thinking, by 
almost everything in his upbringing; in short, his is 
by far the predominant viewpoint. But what makes 
it worse is that for most of my life, I have been 
brought up to think almost the same synthesizing way. 
And so I've had only a few years contact with ref
ormational thought, while he has a lifetime of re
inforcement of his view which is much more con
sistently and thoroughly worked out than my beliefs. 

This whole problem brings to my mind one more 



analogy. It sometimes seems that the world is behind 
a dike that helps keep back the raging storm that 
threatens to destroy us. The dike is leaky and totter
ing, and certain to break completely. The only ques
tion is how long it will continue to stand. The reason 
for this is that the dike is constructed completely 
wrong - it violates the principles of physics and 
hydraulics. 

What should be done? Some say that the obvious 
answer is to put your thumb into a hole. In fact, 
some dedicated people may be seen with each thumb 
and each big toe in a hole and plugging a gaping hole 
with their heads at the same time. Others say a new 
dike should be built - one which conforms to the laws 
of physics and hydraulics. 

A great many people, Christians and unbelievers, 
agree that the storm threatens our world and that the 
dike is leaky. But many refuse to see that it is certain 
to come crashing down. And so they are busy plugging 
holes and urging others to help them do so. They 
contribute to non-christian charities; they join secular 
unions, political parties, and organizations to promote 
some "good" thing or other to fight corruption. They 
volunteer for the Peace Corps and VISTA. They get 
involoed. They arc p iously and pathetically plugging 
holes and p raying to the Lord for more thumbs. 

What will you say to them? They will tell you 
that they are doing noble work and can often point 
to very impressive results. Furthermore, if all Chris
tians would suddenly withdraw their. thumbs from the 
dike to begin work on a new dike, the world would 
be inundated. Unfortunately, there seems to be a lot 
of "truth" in their contention. But only because for 
hundreds of years Christians have not been obediently 
busy building the dikes of government, labor, scholar
ship, etc., according to God's laws, adopting instead 
the thumb-in-the-dike mentality. 

Dr. Seerveld makes a very perceptive statement 
on the issue at stake here when he says (Christian 
Camel Drivers Unite), 

The question that must be faced is this: with 
what spirit is the Christ follower to meet his 
given culture? With the spirit of re-forming its 
patterns of life ti ll they be conformed intrin
sically to the way of the Lord? or with the spirit 
of accepting what is good in existing institutions, 
Christianizing points where necessary, inRuenc
ing established ways as much as possible by 
personal example and wisdom? 

In the balance is the Reformed faith . The 
neformational Christian fa ith is quite distinct 
from the Roman Catholic, Anglo-catholic, Fun
damentahstic. Neo-orthodox Christian faith. 
What diHerentiates other Chris tian faith from 
the Heformational Christian faith is the make
shift reservations, human blind constructions 
and divisions, unhappy mixtures it seems to a 
Reformation believer the other's grounding, 
driving religious motives tries, for whatever good 
reasons, to insert confusingly into the b iblical 
dynamite. Nothing less than everything brought 
subject to Christ's footstool satisfies the Reformed 
faith. 

Although in some ways I'm out of touch with 
Dordt, I still feel very close. I recall going to Dordt 

merely for convenience. I recall that I didn't at first 
catch the vision of the biblical direction for which 
Dordt stands (perhaps partly because Dordt has 
changed too). And I recall nearly deciding after two 
years, not to come back. [t is obvious now that this 
was a critical juncture. I can't be thankful enough 
that I went back to Dordt. The last two years there 
were a real b lessing to me. I hope that many others 
will have that experience too, and by the direction 
the college seems to be moving in, I believe that will 
happen. 

• 

KRONECKER, CREATION 


and CHRISTIANITY 

C. RALPH VERNO 

"GOD CREATED the natural numbers; all else 
is the work of man," This remark, one of the 

more famous quotations in the history of mathematics, 
is attributed to Leopold Kronecker, brilliant 19th cen
tury German mathematician. Since it seems to min
imize Cod and exalt man, this quotation is likely to 
alienate the Christian, at least when he first hears it. 
Indeed, that was my reaction, and as a matter of fact 
I still do not like the sound of it out of context be
cause the impression it leaves seems contrary to the 
emphasis of Scripture. Not knowing the full intent or 
motives of the author, I believe we shou ld be careful 
not to be critical of Kronecker by reading into this 
statement all kinds of anti-Christian thoughts or bias. 
Tn fact it appears that he had the opposite of anti
Christian bias, according to E. T. Bell, noted mathe
matics historia n. "Among other things Kronecker im
bibed from Werner was a liberal d raught of Christian 
theology, for which he acquired a lifelong enthusiasm. 
With what looks like his usual caution, Kronecker did 
not embrace the Christian fai th till practically on his 
deathbed when, ..., he permitted himself to be con
verted from Judaism to evangelical Christianity in his 
sixty-eighth year.'" 

Kro.necker in effect said that there is creation by 
the mind of man in the world of mathematics. Now 
there are some Christians, even in Christian education, 
who feel that we should not use that terminology in 
reference to man. They are jealous for the glory of 
God, emphasizing the Creator-creature relationship 
against various forms of heresy. Thus they say that 
creation is a uniquely divine activity, and conse
quently we should not speak of such activity by man 
the creature. Now is this a sound Christian position? 

Mr. Verno, (] graduate of Westminster Seminary, is Prof=r 
of Afathematicl at Westcliester College, Penna. 



Surely we would agree that only God creates ex 
nihilo, i.e_, in the original, primary sense; but is this 
the only sense in which Cod creates? Is there no sense 
in which we may properly speak of creation by man? 
Is it contrary to Scripture and must we therefore re
frain from saying that man creates? 

Biblical Usage 
It is helpful to consider Biblical usage in this 

connection. The Hebrew word bara', which is usually 
translated by some fonn of the verb "create," means 
to shape and is used in many places in addition to 
Cenesis 1:1, always of divine activity. However it is 
very clear that it does not always refer to what is 
usually thought of as the original ex nmilo creation . 
Cenesis 1:27 uses the word in reference to woman in 
whose creation material was used. Many times in
dividuals are referred to as created by Cod, obviously 
referring to their conception, formation or birth 
( Ezckiel 21:30; 28: 13, 15; Malachi 2: 10; Ecclesiastes 
12: 1 ). This word bara' is applied not only to what 
we might ca ll secondary creation ( in which material 
is used ), but also to a product of God's activity which 
came via human agency in a natural way. either 
the meaning of the word nor its contextual usage 
restricts it to original ex nihilo creation. 

The Hebrew word yatsar is usually t ranslated 
"form," and is used of activity by man as well as God. 
It too is used of God's activity which is not ex mhilo 
cr'ea t i~n , and furthermore has the same meaning as 
bara' in the parallelism of Isaiah 43:1, 7. It is used of 
the human activity of the potter with clay, the carver 
of wood, and quite significantly of the forming of 
thought (even though evil) in Psalm 94:20. The signif
icance of this is that the results of such action need 
not be physical objects, but can be ideas in the mind. 

Another Hebrew word, 'asah, has many meanings 
but is often translated "make," and is used of both 
Cod and men many times. In Cenesis 1:7, 16, 25, 26 
it is clearly used as a synonym for bara' . Moreover, 
in Isaiah 45:7 it is used in parallelism with bam' 
as is also the verb yatsar. In Cenesis 5: 1 it occurs 
in parallelism as a synonym of bata'. Heferring to men 
it is used of making the cherubim, a candlestick, 
images, a coat, and many other things. 

Thcre is nothing sacrosanct about the English 
word «create" and there is no reason to restrict it to 
translate only the verb bara'. In view of the incom
plete evidence above, other verbs could just as 
properly be tTanslated by "create." Furthennore there 
is no Scriptural reason not to use the word "create" 
of the similar activity of men. Yes, there is a real and 
proper sense in which we can refer to creation by 
man. He brings into existence things which did not 
previously exist as such. He brings to the knowledge 
of mankind new thoughts. He forms ideas and prod
ucts not previously known to men. (We must remem
ber that Cod is said to create that which actually 
came into being through human activity in a very 
natural way.) 

Ma n's Creative Activity 
Man's creative activity often involves the discovery 

of things built into the nature of the universe by Cod. 

Can we also refer to the products of man's creation as 
the creation of Cod, or is Cod's role minimized or 
neglected when we speak of creation by man, as is 
suggested by Kronecker's statement out of context? 
Ultimately in a broad and general sense we can speak 
of the products of man's creation as Pte creation of 
God. We speak, after aU, of the world as it now is as 
being created by Cod when as. a matter of fact i~ 
many respects its present form IS the result of man s 
work. Cod has made man, his mind and his faculties, 
with all their potential. Cod is absolutely sovereign 
and omniscient as the Creator and controller of the 
universe. He does not learn from man. For example, 
God did not learn nor become aware of new mathe
matics when man created it. In the broadest sense, 
Cod is the author of all and can be said to be the 
Creator of mathematics (and other things) without 
denying man's creativity directly. Men should be 
properly commended for creative activi.ty, and .Cod 
should be praised thereby. We can gIve credIt to 
creative men and still say to Cod, "How great thou 
art!" 

There is, then, a good and proper sense in which 
we speak of human creative activity in a way which 
is quite consistent with the Scriptural view of the 
Triune Cod. As for Kronecker's statement, we ned not 
and in fact should not discard it, even though it may 
have a crass sound to the Christian who believes "soli 
Deo gloria." Many people involved in mathematics 
interpret his statement to mean that the mind of man 
is naturally endowed with the abili ty to comprehe nd 
the concept of what we often call the counting num
bers (namely, [I , 2, 3, 4, 5, 6, 7 , ...1), while other 
number systems are the result of the creativity of man. 
Mathematically speaking there is a basically important 
truth set forth in the Kronecker statement. It is that 
begi nning with these counting number~ ~or natural 
numbers) it is possible for the mathematICIan to con
struct other number systems; from the naturals the 
mathematician can construct the integers (namely, 
[ . . . -4, -3, - 2, - 1, 0, 1, 2,3,4, .. .), what the layman 
usually thinks of as positive whole numbers, negative 
whole numbers and zero}; from the integers he can go 
to the rationals (what the layman usually thinks of as 
all possible fractions, i.e., with numerator being an 
integer and denomi nator a non-zero i nteg~r); ~rom the 
rationals he goes to the real numbers (w-blch mcludes 
the rationals and irrationals such as v ,1f etc.); 
from the reals he can move to the complex numbers 
and beyond . Tn the rigorous construction of these 
other number systems beginning with the naturals, 
there is genuine human creativity. Obviou~ ly cre
ativity by man pervades not only mathematics, but 
science, literature, music, art, indeed all of culture. 
It is not insignifi cant that Bell says of Kronecker, 
"'Music he declared when he was an old man, is the 
finest ~f all the fine arts, with the possible exception 
of mathematics, which he likened to poetry ...• 

Christian Education is Creative 
We should not speak of human creativity reluc

tantly; we shou ld not simply be willing to use the 
language. Rather we should stn;mgly encourage it and 
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do all in our power to develop it in ourselves and 
others. This should be an integral part of good educa
tion. In fact it must be such an integral part. for if 
it is lacking then the education by my defini tion is 
not good, at least not good enough. Certainly, if any
one should promote and encourage man's creative 
activity, it should be the Christian. Especially this 
should be the case in Christian education, for such 
education must be good education; indeed it must 
strive to be the best education, and it cannot approach 
this goal without a good emphasis upon creativity in 
the students. 

It is a tragic shame and disgrace that so much of 
what has been called Christian education has not been 
like this, but rather has overemphasized a unidirec
tional communication of a body of knowledge from 
teacher to studen t. The teacher gives, the student 
receives. Sadly it has been too often the case that 
such so-called Christian education has (like much of 
the church) failed to distinguish between true con

servativism and dead traditionalism, and has con
tinued to teach "like the good old days" with the 
authori tarian schoolmaster-type pedagogue commu
nicating a vast collection of facts to quiet and (hope
full y) receptive students. No doubt this has been a 
consequence (but not a necessary one) of Ii he Christi an 
view of Scripture and a body of absolute truth to be 
proclaimed and received. This type of stilted and 
boring education need not be, and should not be in 
C hristian education. A proper emphasis upon human 
creativity (student creativity, to be specifi c) is perfectly 
consistent wi th the Christian view of God and truth. 
rn fact it is not only consistent; something is wrong 
if it is missing. If we have a sound view of Chris
tianity and man's creative activity in relation to it, then 
this should permeate our entire Christian educational 
process and methodolob'Y. 

1. E. T. Bell, Men of Mathematics, New York, ]937, p. 467. 
2. Ibid, p. 468. 

WHAT SHOULD COME FIRST? 

GERARD VAN GRONINGEN 

W HAT SHOULD COME FIRST in thc Chris
tian's life and work? Anyone wou ld quickly 

answer; the necessary things in Iifel Though food, 
clothing, shelter are necessities in life, but not the 
absolute flrst things to strive for, these material as
pects are not to be included in this discussion of 
"first things." 

So what are the necessary flrst things for a Chris
tian? One can distinguish by asking; what is most 
necessary? and what is least necessary? To find the 
answers to these questions has raised much discussion 
in times past and prescnt. It is not my intention to 
give YOll a list of items in the order they should come. 
Frankly, the longer I live, work and try to do my part 
in Cod"s work on earth, the more I realize that the 
making. of "lists of priorities" has done more damage 
than good, This I do know, that those who took Jesus' 
words seriously "Seek ye flrst the Kingdom of God" 
found that they didn't need a list of necessary things 
in the order they were to be realized. God constantly 
gave surprises and providentially led men in the 
working out of the various aspects of God's pro
gramme for men on earth. 

I suppose it would be helpfu l if [ stated what [ 
consider not only wrong but damaging in this whole 
business of "priorities" and! or talk about "the most 
important things to work for" or "the fi rst things to 
stress are ..." 

As I wrote these words J heard a Melbourne 
University Professor of Sociology say (via transistor) 
that in the future political parties would be more in
fluential and of greater service to the masses than the 
Church. In other words, here is a man who sees 

Rev. Van Gt-oll ingen is profesSOf" of T heology at Ceelou/< 
l'heological Seminary, Victoria, Australia. 

political parties and action as the most important 
avenues of service and influence and therefore polit
ical organizations and programmes require our 
in terest, support and partici pation more than the 
Church and its activities. Others have stated the case 
more comprehensively: " It is time for Christians to 
stress and work for social programmes, i.e., in labour, 
politics. welfare, rather than to spend so much time 
and energy on evangelism. Again others say the 
necessary way to do evangelism is by way of social 
action rather than witnessing or teaching. And havc 
you not heard again and again the arguments pro 
and con as to whether or not the home comes first, 
before the church and school, or that the church is 
more important than the Christian school? or Chris
tian education is more important than missions? or 
primary Christian education is more necessary than a 
Christian high school or university education? 

From another area we hear some folk insist that 
in the situation of today it is more necessary to stress 
the doctrine of sanctification in preaching than jus
tification. Others, if not by word, then by deed, insist 
that it is most important to preach repentance, fo r
giveness and justiflcation. They assume sanctification 
and Christian service will quite naturally follow. 

Cod's Kingdom is the only and all-important 
factor in our life. Recall that John the Baptist 
and Jesus primarily preached the Kingdom of Cod. 
The Kingdom brings to our attention the King, 
the Lord, our Saviour and His poured out Spirit. 
It places before us His revealed will and plan 
of redemption and action; the Infallible Word , the 
Scriptures. The Kingdom places us immediately in the 
whole domain of Christ the King. Our Saviour is not 
just the "Saviour of souls," he is the Saviour, Redeemer, 



Restorer of every part of his domain, indeed, over all 
things he has made and over which he continues to 
rule! And, if I , or anyone else, say that a part of the 
truth of the King, his Word andlor his domain is 
more important than another, then I may well be 
setting myself up as wiser than God. I do this in word 
and deed if I select certain aspects out of God's 
Word and out of life. But, if 1 take the whole of 
God's Word and the totality of life as God has given 
it, then and only then are all aspects in proper per
spective. Then I see hawaII things are related and 
I won't fall into the danger of stressing one thing at 
the expense of another. Then I won't make a list of 
priorities to suit my particular interests, concerns or 
pet projects. To make a personal list of priorities is 
to create imbalance in the Christian life and work. To 
do this can result in a caricature of God's programme 
for men on earth. To do this can result in working 
for one's own specillc purposes. Thus an aspect of 
God's work can become a self-centered activity. 

The practical consequences of establishing prior
ities and of being controlled by these can be un
wholesome if not disastrous. Consider thc following: 

The Church can be considered the most important 
aspect of the Christian life. That the Church, with 
Christ as Head and believers as the body is important 
no Christian believer would deny. But a concentra
tion on the Church can, as it actually has happened, 
result in an emphasis on the institution as such. 
Offices and officers, formal worship and ritual, or
ganization and planned activities receive the emphasis. 
The Church becomes an '"establishment," not a living, 
worshipping serving body of the Lord Jesus its Head. 

The Church can be considered the most important 
agency in the Christian life for Christian service and 
action. The ministers, in this context, stress social 
concern and compassion, social action in areas of wel
fare, social relationships, government, labour and 
industry. When the Church becomes a social organiza
tion by making an aspect of the Christians' calling the 
prime factor for the Church, God's plan and purpose 
for the Church are altered. The Church is caricatured. 
Is it a wonder many people turn from the Church 
which has lost its main characteristics and does not 
carry out all its duties? 

Again and again one hears and reads: "Evangelize 
or perish." Now it certainly is true that the Church's 
task is to bring the gospel to all men. Every church 
member has this duty. However, to stress this at 
the expense of the ministry of teaching, mercy and 
fellowship has serious consequences for the cause of 
Christ. By means of evangelism men hear the Word 
of Cod and by Cod's Spirit are born again. Thus babes 
in the faith become part of God's family. But by a 
strong predominant emphasis on evangelism, the 
babes are either constantly re-evangelized or they are 
left to starve. An evangelizing ministry which does 
not have a coordinating teaching ministry, has had, 
and does have deeply and pervasive unfortunate con
sequences. In like manner, an emphasis on Christian 
education in the church and school can lead to dis
astrous consequences. If men are not 6rst of all in
troduced to Christ, what are they to be taught? In

deed, a dominant emphasis on education at the ex
pense of evangelism and Christian service can result 
in few people to teach and no specific goal for 
teaching. 

Of late there is much emphasis on Christian social 
concern and a ministry of Christian compassion. But 
is it possible to carry out such a "Chr'is tian ministry" 
if Christ is not presented, i.e., if Biblical evangelistic 
work is neglected? Is it possible to carry out such 
work if men and women do not know Christ per
sonally and have been instructed in the truths con
cerning him as Saviour and Lord of all? 

I wish to point out that a stress on one aspect of 
our total Christian life calling and task can and does 
lead to disastrous consequences. The causes of Chris
tian missions, Christian education, the Church, Chris
tian social concern and activity do not have the en
thusiastic support they require and deserve. I have 
been trying to point out that a main reason for this 
lies with the Christians themselves. They have be
come single eyed, concentrating on what they have 
set up as a prion-ty. At the expense of other equally 
necessary factors , one thing has been singled out. 
Christ commanded his followers to "go out,"evangelize. 
But he also commanded them to teach and to carry 
out his work of Christian mercy. The early church 
workers, e.g., the Apostle Paul was as concerned to 
teach men, train them for service, to have the church 
show concern for the poor and persecuted as he was 
to preach the gospel to every man. James strongly 
emphasized the "total character" of the Christian life 
by his stress on works as the expression of a living 
faith. Social concern, caring for widows and the 
fatherless were equally important as presenting Christ 
the Saviour of the widows and the fatherless. 

The fact is that there is a tragic fragmentation of 
the cause of Christ. Too many Christians have taken 
a fragment of the whole and gave it the place of the 
whole. This means they took a fragment of the Scrip
tures instead of the whole. Does this not also readily 
lead to having only a little part, if any part at all, 
in Christ, his Church and Kingdom? 

The call that mllst go out to all Christians - yes 
evangelicals - is: take the whole of Scripture! Obey 
Christ in all things. Open your eyes and your heart 
to the Sovereign Christ of the Scriptures Who is all: 
Creator, Redeemer, Teacher, Lord and Friend. Don't 
be satisfied with your personal limited view of him. 
Become interested, a supporter and involved in the 
entire, full orbed programme of Christ's cause on 
earth . Evangelize, teach, train, be active in Christian 
social activities. Live and work in the fu ll sphere of 
Christ Jesus' domain. Don't sct up priorities and thus 
fragment Christ's work for his people on earth. This 
does not mean a given person should not specialize in 
a given field. Men certainly should and will do that. 
But their specialization should not be separated from 
the whole and thus become an isolated fragmentary 
endeavour. 

The crying need of the day is not a new direction, 
a new road or a relaid highway. The need is to enter 
upon, walk and work in the entire, well marked way 
of life that Christ has placed. before us. 



BELIEVE IT OR NOT: 


Judge That You May Not Be Judged 


EDWIN H. PALMER 

J ESUS SAYS: "Judge not that you be not judged" 
(Matt. 7:1). But I now write to you: Judge that 

you be not judged; for if any man does not judge, he 
will be in danger of hell fire or of a lesser reward 
in heaven. 

Jesus' statement is one of the most misunderstood 
passages in the Bible. It is commonly supposed that 
Christ forbids us to judge. Nothing could be further 
from the ttuth . 

Christ wants all people to judge - to judge things, 
institutions and people. He who does not judge is 
not worth his salt. He is not even a Christian. Chris
tians - and especially good ones - will judge. 

A matured Christian will judge the paperbacks he 
reads, the TV shows he watches, the games he plays 
and the music he sings. He will not read pornographic 
literature, nor waste time on inane TV programs nor 
sing about Christ in a rollicking, jazzed up manner, 
as thoughtless Christians do today. He will judge. 

But, somebody demurs, of course a person must 
judge in that sense. But Christ meant you ought 
not to judge people, either in institutions or indi
vidually. 

Yet, that is not true either. 
He must judge a school that practices racial dis

crimination . 
He must judge college students who do not like 

the rule of the majority and therefore, like spoiled 
children, riot and rampage. 

He must judge hippies, who are self-centered and 
immature. 

He must judge a person's character and Chris
tianity. Paul says: "Bad companions ruin good char
acter" (I Cor. 15:33). To obey this implied command, 
a Christian has to judge who is a bad companion. 

He is obliged to judge whether or not a church is 
Christian, even though it has an 11 o'clock Sunday 
morning worship and siugs the Doxology after the 
offering. He must realize that many churches have 
a form of godliness but deny the power thereof (II 
Tim. 3:5). 

H e must be ready to judge if certain missionaries 
are Christian or not and then refuse to support those 
who are modernistic - that is, who deny Christ as 
God. For no Christian may promote a false gospel 
which is not a gospel at all. 

He must judge preachers, for even "Satan disguises 
himself as an angel of light" (II Cor. 11 :14), and John 
commands his readers to "test the spirits whether they 
are of God" (I John 4: 1). He must judge theologians 
who deny the inerrancy of the Word of Cod or the 
historicity of Adam and Eve or the factualness of the 
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Infancy narratives, the resurrection and ascension a la 
Bishop J. A. T. Robinson. 

Paul instructs the church at Rome to judge those 
who are causing splits contrary to sound teaching 
and to turn away from them (Rom. 16:17). And the 
Corinthian church is admonished to judge incestuous 
persons and excommunicate them (I Cor. (5). 

Paul ordered the Corinthians not to be unequally 
yoked together with unbelievers, but to separate 
themselves from them (II Cor. 6:14-18). If a young 
man is to obey this command , then he must judge 
the girl he dates as to whether or not she is a Chris
tian. A young Christian couple who does not judge 
the church they join to see whether or not they would 
he fellowshipping with iniquity, darkness, Belial or 
unbelievers, as Paul describes the situation in II 
Corinthians, is derelict in their Christian duty. A per
son has to judge in order to keep the Biblical in
junctions. 

The very context of Matthew 7;1, where Jesus 
says, "Judge not," repeatedly presupposes that his 
listeners would judge - and would judge people. 

Onl y five verses after 7:1, Jesus says that we ough t 
not to give holy things to dogs nor pearls to swine. 
In order to fulfill this command, it is necessary first 
of all to judge whether someone is a dog or a pig, 
or not. Some people are. 

Later on, he commands his followers to beware of 
false prophets who come dressed up like sheep but 
really are ravenous wolves (7;15). It is obvious that 
in order to be on our guard against evil prophets, 
we must judge people. It is even necessary to judge 
if they are true or false, that is, if they are Christians 
or not. And Jesus even goes on to give a standard 
to llse in judging. He says that a person should look 
at their fruits and then he will know (7:16). 

In other words, the Bible does not forbid us to 
judge - neither things nor institutions nor people. On 
the contrary, its attitude is : Use yOUi' head; don't fol
low the crowd ; judge what is right and wrong in 
your own actions and in the actions of others; and 
do not join in with or assist those who have evil goals. 
Judge! 

But - and this is what Jesus was driving at in 
Matthew 7: 1 - don't be a hypocrite in your judgment. 
When he says, "Judge not," he does not mean "judge 
not." That is clear from the context, as we have 
pointed out. 

\Vhat Jesus does mean, however, is th is: Don't 
judge hypocritically. Don:t start pointing your finger 
at your neighbor, when you are not sorry for your 
own lustful heart. Don't criticize the non-churchman 
and then go out of church and bite someonc's head 
off. You hypocrite, first take the log out of your own 
eye, and then you will be able to see to take the fly
speck out of your neighbor's eye (Matt. 7:5). 

And be sure you get the facts before you judge. 
Don't judge hastily. Don't jump to unwarranted con
clusions. Listen and judge your own motives before 
you judge others. 

But, with all this in mind : judge, judge, judge. 
Judge as if your eternal life depended upon it. 
Judge that you be not judged. 



Dear Jim: 

I read your l ast letter ·,;ith a great deal of interest o 
You' re becoming i nvolved in quite a fe w things, aren't you?
Remember (you knew this was coming) , your first responsibi
li ty i s t o your studieso 

Yesterday I was reading Calvin's Insti tutes o In Book 
IV, Chapter 1, I came upon something in which you should be 
interestedo Calvin i s writing about the fact that li the 
preaching of the heavenly doctrine is assi gned to pastorso ll 
He goes on to state : 

Let us not therefore , on our parts , be reluctant t o 
receive and obey the doctrine of sal vation proposed 
to us at hi s expressed command; for though the power
of God i s not confined t o external means , ye t he has 
confined us to the ordinary manner of teaching , the 
fanatical rejecters of which necessarily invol ve them
selves in many fat al snares . Many are urged by pri de , 
or d i sdain, or envy, to persuade themselves that they 
can profit sufficiently by reading and medi tating i n 
pri vate , and s o to despise public assemblies, and con
s ider preaching unnece ssary. But since they do all 
in their power to dissolve and break asunder the bond 
of unity , which ought to be preserved i nviol able , not 
one of them escapes the just puni shment of thi s impious 
breach , but they all involve themselves in pestilent 
errors and perni cious reveries. Wherefore , in order 
that the pure simplicity of fa i th may flouri sh among 
us , let us not be reluctant to use this exercise of 
piety , which the Divi ne i nsti tution has shown to be 
necessary, and which God so repeatedly commends to uSo 

I wanted to share these statements with you because of n
the invi tation you received to attend an IIUnderground Church
service . I' m not sur e what is meant by an II Underground 
Church. II But, because I' m sceptical about anything which 
goes underground and can 't stand the light of day , I want 
to warn you about becoming involved in this kind of activi t yo 

Please don ' t misunderstando I agree 'With you \vhen you say 
that , in the past , wetve made a mistake by limi t ing our 
Christian fel lowship to t he public worship services on Sun
day. Therefore , I think it' s great t hat you and your fri ends 
want to get together t o read and di scuss the Bible , pray , 
and s ing . (By the way , I don ' t have a big "hang up" about 
gui tars either}o I t seems to me that the IIday by day ll fellow
ship described in Acts 2 i s an encouraging exampl e for this 
kind of spiritual gathering . 

However, and this i s the point that Calvin makes , such 
"get- t ogethers" may never be promoted as a substitute for 
or in opposi tion to public worship and the official preachi l 



Sincerely- , 

/(.e.,; /J.~.<--(-



"SO IT IS!" 

W. W. Gasque has made a very 
valid point. Writing in "The Evan
gelical Quarterly" Vol. XLI, No.2, 
he has presented an excellent re
view of what cri tical students of 
the book of Acts have written. He 
points out that: 1) the opinions re
garding the historical character of 
Acts are very much divided; 2) the 
scholarly efforts and conclusions 
of the more orthodox students have 
been ignored and! or lightly dis
counted; and 3) the result of critical 
scholarship is "much darkness on 

the subject" now, and it could be 
..that we shall soon know nothing 
at all." 

Why does critical scholarship on 
the book of Acts lead to darkness 
and possibly to total ignorance? 
Gasque has very correctly pointed 
out that the "recent views" (which 
cause increasing darkness) "have 
been used much more on a tradi
tion of criticism than on a careful 
study of the text of Acts itself in 
the context of the historical setting 
of the Graeco-Roman world." He 
then made the valid point: "It is a 
well known fact" that those who 
studied the book of Acts itself in jts 
Biblically indicated perspective, 
have "almost to a man, been con
vinced of the essential reliability of 
Acts as a source of early Christian 
history." 

"So it is!" 
And my pOint of view is that jf 

Biblical scholars, preachers and 
professors, teachers and leaders, 
yes, every reader, would spend 
more time reading Cenesis itself 
in its Biblical setting, rather than 
what the hosts of writers have writ
ten and arc writing about Genesis, 
there would be more light on, more 
certainty about and positive teach
ing concerning God the Creator 
and his work of creation. 

Let us get back to the Book it
self. It is high time the Lord speaks 
to all of us directly again . 

GERARD VAN G RONINGEN 

Rev. Van GrOOiJlgcn i$ J1rQfessor at 
T heology at GecloJlS Theological Sem~ 
iJl(lry, Victaria, Australia. 

IS JESUS CHRIST TRULY KING? 

That Jesus Christ is presented in 
the Scriptures as the Saviour and 
Redeemer of sinful men who re
pent of and confess their sins and 
who accept and trust Christ, is a 
fact known to Bible readers and 
accepted by many of them. But 
the Biblical tcaching that Jesus 
Christ is Creator of all things, that 
as well as Redeeming the fallen 
world, He rules over it as Sovereign 
Lord, is not acknowledged by many 
so called Bible believing Chris
tians. The "Fundamentalists" are 
usually regarded as stressing the 
fact th at Christ saves the individual 
sinner. Of late, due to the influ 
ences of the scientifiC studies, the 
intent and authority of the Scrip

tures have been increasingly lim
ited to the personal saving work of 
Christ. It is said that the intent 
of Scri pture is to present Christ as 
Redeemer-Saviour and then it is 
sometimes added that this has im
plications for all of life. However, 
the Scriptures reveal and obviously 
intend to present, that Christ the 
Redeemer is also Creator and Lord 
of all. In addition. the Scriptures 
clearly intend to and do reveal 
Christ as our great teacher. It is 
only through Christ's Word and 
Spirit that we receive true knowl
edge and wisdom concerning salva
tion and also concerning Christ as 
Creator, Sovereign Lord of this 
world and as the only reli able 
Teacher. 

The message preached by the 
Church, as a rule. emphasizes 
Christ as Saviour. The Cross, re
pentance and forgivencss and Cod's 
justifying acts are proclaimed. The 
Lordship of Christ over the cosmos, 
hislOlY and individual lives does 
not receive the attention that it 
should. If it did, the doctrines of 
sanctification and good w 0 r k s 
would be preached more con
sistently and in proper perspective. 
Too often sanctification is preached 
by those Christians who are in
clined to be sectarian. Thcy sep
arate the doctrine of sanctification 
from the Lordship of Christ. But 
if Christ is not properly recognized 
as Sovereign Creator and Lord, is 
it a wonder that the doctrine of 
sanctillca tion and the Holy Spirit's 
presence in the lives of believers is 
not seen and preached in its proper 
Biblical setting and perspective? 

Others, selecting only the theme 
of Christ as Saviour-Redeemer as 
the main intent of Scripture, stress 
Christian duty. But they limit 
Christian duty to evangelistic ac
tivities. Great stress is laid on 
making a decision for Christ, dedi
cating one's life to Christ and per
sonal witnessing. These are real 
aspects of the gospel, but they are 
only a part of it. And if these parts 
are taken and separated from the 
Biblical teachings that Christ is 
also Creator and Sovereign Lord, 
these doctrines so intimately re
latcd to evangelism, are not placed 
in prope r context. Instead of being 
oriented to Christ and his Spirit, as 
the Bible teaches, they are placed 



in a humanistic setting in which 
Christ is also somehow involved. 

Still others, sensing that evan
gelistic preaching and the limiting 
of the intent of Scripture to Christ's 
saving work is not really proper, 
have placed much stress on Chris
tian action. Some people do this 
according to the Biblical teaching 
of Christ as Saviour, Lord and 
Teacher. However, others do not 
properly relate Christian action to 
the Sovereign Christ. Some ignore 
or deny that Christ is the Saviour 
of lost sinners. Those who do this 
really proclaim Christ as Lord but 
VVho has unsaved servants working 
for (or is it against?) him. Jesus 
Christ is not really recognized as 
the Sovereign JGng over man by 
these people, who, though they say 
they are Christians, are neverthe· 
less not saved by Christ. [n them 
sin still reigns as the dominant 
force in their lives. 

Well, is Christ Jesus truly Sov
ereign King? Indeed he is. His 
Kingship as such is not dependent 
on man's acknowledgment or de
nial of it. However, man's welfare 
and blessedness are certainly in
volved in the acknowledgement 
and acceptance of Christ as Sov· 
ereign King. Man cannot and will 
not be able to dethrone Christ as 
the Sovereign Lord of individuals, 
history and the cosmos. He is in 
actual fact the Sovereign reigning 
Lord . We know this is so. The 
Bible tells us this clearly and 
pointedly. 

The question is: are we acknowl
edging the Scriptural teachings 
concerning Christ as Sovereign 
Lord? We are not if we limit our 
preaching to certain aspects of the 
gospel. We are not if we consider 
the task of evangelism to be of 
lesser importance than other Chris· 
t ian duties. But we are if we truly 
accept all that the Scriptures re
veal, and intend to reveal concern
ing Christ as Creator, Redeemer, 
Sovereign Lord and Teacherl 

In this context I'd like to call at
tention to the endeavours of some 
Christians to place proper stress on 
the Lordship of Christ over all of 
life. In Canada, two organizations 
are doing this: The Christian La
bour Association of Canada and 
the Association for Christian Scien· 
tific Studies . In the U.S. there are 

also two such organ izations: The 
Christian Labour Association and 
Christian Action Foundation. One 
need not go to North America to 
become involved in a Shldy of is· 
sues directly related to the Biblical 
doctrine of Christ's Lordship over 
all of life. A young, small organiza
tion is striving to mee t this man· 
date in Australia. It is the Associa
tion for Christian Scientific Studies, 
A.C.S.S. It has branches in various 
Australian states. If you want more 
information, the Secretary of the 
Victorian Branch will send you in
formation. You can subscribe to 
the Newsletter, $1.00 per year. 
Write to Mr. B. Ham, 199 Cash
mere St., Ascot Vale, Vict. 3032. 

May 1 commend these organiza
tions to you for your attention, 
support and participation? It may 
prove to be the Lord's means to 
introduce you to a fuller, richer 
sphere of Christian truth and serv
ice . But, if you do become an 
enthusiastic member of it, do not 
neglect, or push to the side other 
equally important aspects of the 
Gospel and Christian life. 

GERAIlD VAN G RONINGEN 

BOARD MEMBERS REPRESENT 
THE CHURCHES 

One of our Reformed brethren 
recently observed that our churches 
are becoming hierarchical. That 
criticism cannot be just brushed 
aside (though it might be wise to 
prompt the cou nt e r -q uest io n 
whether theirs are not becoming 
congregational). It is a fact that the 
fundamental and, we believe, bib
lical assumption upon which our 
whole system of church government 
is based, that Cod's Word has en
trusted authority in the church to 
elders and that all such authority 
is consistoria l, is rapidly being lost 
from sight. This trend has gone so 
far that when one occasionally calls 
attention to it he is sometimes 
regarded with amazement as almost 
suggesting a heresy! 

Fourteen years ago Hev. R. De 
Ridder wrote a thesis on the "devel
opment of the mission order" of 
ou r churches. In it he traced among 
other items the shift of authority 
over our mission work from the 
local churches ('10-'20) to the Synod 
(by 1939), to the Boa,d (by 1944), to 
the Executive Committee (by 1952). 

That movement toward centralized 
control of various activities is ob
viously continuing. (One who 
watches this process over the rela
tively few years in our churches' 
history, can the more readily un· 
derstand the development of the 
Homan Catholic hierarchy over 
many centuries.) 

This undeniable movement to
ward central control makes it the 
more urgent that the principle of 
the Cod-given authority of elders 
and consistories be emphasized 
throughout our church life. 

One observes a tendency within 
our denominational boards and on 
the part of board members to reo 
gard many matters as the proper 
domain of the boards and as not 
properly to be passed on to the 
classes as information. Although 
there may occasionally be matters 
wh ich are wisely handled with as 
little publicity as possible (just as 
such things arise in families or 
churches), it ought to be observed 
that these should always be the 
exceptions rather than the rule. The 
trend of thought that regards board 
members as owing their first loyalty 
and responsibility to the boards is 
an outright contradiction of the 
basic principle of our churches' 
government. Board members are 
not responsible first to their boards 
but to the churches which elected 
them and which they represent. It 
is their duty to help the churches 
serve Christ in the activities which 
they share in common, not to per· 
suade the churches to serve and 
support the boards! To accept the 
latter idea is nothing but a return to 
the kind of hierarchy which the Ref
ormation rejected as a usurpation 
of the authority of Christ. Board 
members represent the churches 
and the more fu lly they can keep 
the churches informed of what is 
taking place in the areas of their 
com mon activities - both the good 
news and the bad - the more faith
fully they are performing their 
duty. If this principle is forgotten 
our whole board system may 
readjly become an instrument of 
tyranny or a cover-up of iniquity 
instead of the means of helping the 
churches serve their Lord which 
it was intended to be. 

PETER D E JONG 

Dutton, Mich. 
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Spur -geon, Charles H. CO MMENT
ING AND COMMENTARIES. 224 
pages. London, Banner of Truth 
Trust, 1969. ISs ($3.50) 

Book lists arc nonnally d ryas 
dust and terribly uninteresting. Not 
so this one which has now been 
republished. The listing of com· 
mentaries on individual books of 
the Bible and the listing of sets of 
commentaries £lashes with the wit 
of a man who could hold the atten
tion of thousands as he would ex
pound the unsearchable riches of 
the Word of God and it hums with 
the knowledge of a man who was 
thoroughly at home in the study. 

The volume is divided into three 
parts. First, there are several lec
tures which are meant to be added 
to his Lectures to My Students. 
Next comes that lengthy book list. 
F inally, there is an up-ta-date in
dex o( all the texts treated in the 
New Park Street Pulpit and the 
Metropolitan Tabernacle Pulpit, 
both of which are being repub
lished. today. The only other index 
of these works was published after 
volume forty-nine. With this new 
textual index all sixty-two volumes 
of Spurgeon's published sermons 
are at our fingertips. 

The lectures in the first part of 
this volume are worth our reading 
time. The first of these introduces 
us to some of the old writers on the 
Scriptures. Names such as Henry, 
Calvin, Gill, Clarke and Doddridge 
are commented upon and their rel
ative merits are extolled. In intTo
clucing these old writers, Spurgeon 
points out to his students and his 
readers of today that ministers of 
the Word cannot be "wiseacres" 
who think that they do not need 
to know what other mcn before 
them have fo und as they labored. 
with God's Word. In the second Icc

ture he makes a p lea for preachers 
to be careful in their explanation 
of the Word and not to £Linch from 
bringing the Word in its fu lness in 
the pulpit. One cannot help but 
wish that many would listen to 
these words in the 1970's since 
much so-called preaching is any
thing but the exposition of the 
Word. H e says at one point, ". 
more expoSi tory preaching is great
ly needed, and ... preachers would 
be better if they were more able 
expounders of the inspired Word.'" 

The book list which makes up the 
largest part of this volume lists 
nearl y 1400 different titles on every 
book in the Bible, on Bible char
acters and on specific portions of 
the Bible. A wide variety of books 
is given. The critical and homile
tical commentaries find their place. 
The good and the bad are also 
listed , though there are more of the 
formcr and less of the latter. Each 
work is appraised according to 
what Spurgeon considered. its value 
to be. Comments like: A book ofU 

no importance," "Paper, spoiled,'" 
"Words, and only words" ean be 
found. On the other hand , com
ments like ".. . His work can 
scarcely be superceded or sur
passed," "Occupies a first place 
among expositors ..." are in abund
ance. Once in awhile it is apparent 
that Spurgeon lost patience with 
what he read: "Rubbish." 

Of course, this work is dated. It 
was first published in 1876 and 
therefore the works listed are all 
before that time. This means that 
many of the notable commentators 
and expositors of today arc not 
found here. Names such as Hen
d riksen, Young, Murray, Leupold, 
Pink and others are obviously ab
sent. Yet, this does not make this 
book less valuable. It gives a good 
listing of the old writers - wri ters 
which we ought to consult from 
time to ti me. Perhaps they could 
help us to see what the con tent of 
p reaching ought to be. 

Long a volume which has been 
hunted like a needle in a haystack 
by some but to no avail, this repub
lication is a very worthy addition 
to an a lready fi ne list of reprints. 
The availability of this will aid the 
minister and the Bible student in 
knowing and finding books of great 
value. J. ·J ULIEN 

Should You Give for a 
Gift Annuity . .. 
4 Points to Check Before 

anyone else) 

o Compare the many institutions and or~n· 
lutions that offer gift annuities. Remem· 
ber that rates and reliability vary.

D Consider the natufe of an annuity. It's 
more gill than investment (though it is 
bo th to some extent ). Get full inlorma· 
tlon on how it helps you give and also 
provides lifetime security.o Consult your professional advisors-your 
aU arney, your Ille underwriter, your 
stockbroker. your banker. They are the 
best sources of independent guidance.o Check the institution you plan to help
its history, its activit ies, Its convlclions. 
(Westminster is a graduate theological 
seminary dedicated to training young men 
In the Bible as the inspired and infallible 
Word of God. Established in 1929 as a 
witness to the historiC Christian faith . 
Westminster prepares men as ministers 
Ilf the unchanging Chris t. We believe YIlU 
will find no institution anywhere more 
deserving or more appreCia tive of your 
support.) 
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THE SUPREME COURT DECISION 

HENRY VANDEN HEUVEl 

The decision of the Supreme Court regarding 

property rights is of vital interest to the Christinn 

Reformed denomination. The fac t that a Synod

ical Committee has been appointed on this very 

matter to report to the Synod this year indicates 

the interest in this question. 

I N THE YEA H 1966, hvo churches of the Presbyte
rian Church U.S. (Southern) withdrew from the 

Presbyterian denomination. They were the H ull 
Memorial P resbyterian Church and the Eastern 
Heights Presbyterian Church, both located in Savan
nah, Georgia. Th is decision was made because the 
denomination had departed substantially from its orig
inal constitution as set forth in the Westminster Con
fess ion of Faith. Since these churches wished to 
remain true to this original confession as the constitu
tion of their church, they felt that they were enti tled 
to withdraw from the denomination and yet retain 
their properties. 

However the particular p resbytery (cIassis) in 
which these two churches belonged took the matter 
of property to cou rt, claiming that the denomination 
owned the property on the basis of what was called 
an "'implied trust." In this "implied trust" the con
gregations supposed ly gave the ir properties to the 
denomination. The local court found that the con
gregations had the right to keep their properties be
cause it appeared to the jury that the Presbyterian 
Ch urch U.S. had indeed left its original constitution 
as fou nd in the Westminster Confession of Faith . 
W hen the presbytery (classis) appealed to the Georgia 
Supreme Court, that body upheld the decision of the 
lower court. It then appealed the case to the United 
States Supreme Court. There the Supreme Court 

ruled that the decision as to church property may not 
be made on the basis of doctrinal questions, that is, on 
the basis of who remained true to the original consti
tution. Rather the decision mllst be made on the basis 
of the laws that apply to property. With that decision, 
the U.S. Supreme Court instructed the Georgia 
Supreme Court to re-open the case and to settle it on 
the new grounds. Doctrinal questions could not be 
used as the basis for the decision. 

"Implied Trust" Does Not Apply 

Well, the Georgia Supreme Court did open the 
case, and its decision was that if doctrinal questions 
cannot be taken into accoun t in such a decision, then 
the idea of "implied trust" cannot exist either. No 
denomination can then say that because a chllrch is 
part of th is denomination, its property is owned by 
that denomination. The Georgia Supreme Court ruled 
that the property belongs therefore to the two Pres
byterian Churches that had withdrawn from the 
Southern Presbyterian Church. 

\Vilen this decision was again appealed to the U.S. 
Supreme Court, by the presbytery of Savannah, the 
high court ruled that it would not interfere with the 
decision made by the Georgia Supreme Court. Tn 
effect the U.S. Supreme Court ruled that the two 
Savannah churches have the right to retain their 
p roperties on the basis of the law which applies to 
property hold ings. 

This decision of the U.S. Supreme Court is indeed 
historic. As far as we in the Christian Refonned 
Church are concerned, it is especially noteworthy. For 
the church government under which we live is pre
cisely the same as that of the Presbyterian Church. 
Indeed, our clmrcll government is called the "Pres
byterian" fonn of church government. Thus the deci
sion of the Supreme Court respecting the Presbyterian 
Church obviously also aHects any church existing 
under a sim ilar government. 

This Decision and Our Situation 

However this question is not simply an abstractRev. Herin; Vanden. lleuvel is Past.or of ehe Princeton Chr. Ref. 
Church, Crand Rapids, Mich. conccrn for us in the Christian Reformed Church be
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cause we happen to have the same form of church 
government. There are indications that within our 
denomination there is an alarming amount of defection 
evident just as the two churches in Savannah found 
within their denomination. When for example, the 
historicity of Genesis and the infall ibility and authority 
of Scripture is openly denied; when the mission of 
the Ch urch is reduced to social involvement instead 
of the necessity of preaching repentance toward God 
and faith in the Lord Jesus Christ; when honesty in 
confessional commitment is something tragically miss
ing in many who have signed the Form of Subscrip
tion; when the liturgical trend in the Christian 
Reformed Church is away from sermons toward 
dialogue, drama, or other means of presenting the 
Word of God; when continuing efforts are made to 
get the Christian Reformed Church into the World 
Council of Churches; when agitation is made to have 
the Christian Reformed Church reconsider its stand 
on the lodge; when the Synod of the Christian Re
formed Church fai ls to uphold warranted protests 
with firm and clearcut decisions as in the case of 
Professor Dekker and the protest against the sermon 
of Hev. Sweetman, and thus compromise rather than 
conviction appears to be the dominant mood; when 
the training of our future leaders continues to be at 
the F ree University of Amsterdam where the Kuitert 
teaching bodes no good for the future of the Church; 
when the Christian Heformed Church gives unquali
fied support for the Theological College of Northern 
Nigeria (TCNN) where the church supports an un
reformed ecumenism in the training of the ministers 
in the Nigerian Church especially when the Tiv 
Church has begged for our support for a distinctively 
Reformed Seminary: when these things become ev
ident, who can deny that there is significant defection 
within the Christian Reformed Church? 

In view of all these areas of concern, it may be 
that individual congregations that continue to protest 
the direction of the Christian Reformed Church in 
these areas will be forced to leave the denomination. 
In th at event, the decision of the Supreme Court 
would all ow that congregation to hold its property 
title and thus retain ownership. As Dr. C. Aiken 
Taylor, editor of The Presbyterian JOtlrnal writes, "The 
decision therefore gives hope to congregations and 
classes that the plans of the ecumenists will not 
swallow them up with no hope of escape. At the same 
time, this decision of the court gives greater security 
to the individual congregations that are alarmed about 
the direction in which many of the denominations in 
America are going." He feels that these congregations 
can stay within their respective denominations and 
continue to bear their testimony together with others 
who are working hard to awaken and inform and co
ordinate and unite the conservatives of the church in 
preparation for the general restructuring which is 
coming, knowing that if they are forced out of their 
denominations, they will not suffer the loss of their 
p roperties. With this security, these congregations 
and individuals within our churches may work to
gether and plan together for what the Lord surely 
intends to bring to pass in our time. 

THE 
UNDERLYING 
REASON 
FOR 
RACISM 

RUSSEll MAATMAN 

I N TH E FALL OF 1962 a riot attended the entrance 
of James Meredith, a Negro, into the University 

of Mississippi, where I taught from 1958 to 1963. 
This climaxed a long period of bitter feeling con
cerning whether or not the University would remain 
all-white. The riot, the events preced ing and follow
ing it, and the attitudes of those who lived with these 
events, have aided me in making some conclusions 
about the "race problem." 

Over a period of a few years Meredith attempted 
by court action to gain entrance to the University. 
There was a slow buildup of tension in the com
munity. Those who were opposed to his entrance 
were not opposed merely because such an event 
would represent change, but they were opposed to 
this pal"tictlwr chan ge. The buildup of tension was a 
symptom of an underlying atti tude toward all Negroes. 
This attitude could be discerned in casual conversa
tion, in the discriminating policies of businesses and 
other semi-public and public institutions. There 
seemed to be no end to the number of ways this 
attitude could manifest itself. 

The announced reasons for adopting a discrimina
tory policy seemed to many of us to be nothing more 
than rationalization. For example, it was frequently 
stated that a reason for discriminating against the 
Negro more in the South than in other parts of the 
United States is the high Negro-to-White ratio in the 
South. It was also suggested that the history of the 
Neg:o warranted discriminatory treatment, that the 
practice lent stability to the culture, and that the 
Negro is demonstrably "low class." The actual reason 
for discriminatory policies seemed to be the belief 
that the Negro is different - different in a basic way, 
in a way which never can change. It was assumed 
that this difference means that the Negro is inferior to 
the white man. 

The unreasonable opposition to the protection 

Dr. Maatman is professor of ChemistnJ at Donit CoUege, Sioux 
Center, Iowa. 



Meredith received from federa l marshals indica ted 
that the much·discussed issue of states' rights was only 
a superficial issue. That there was an underlying, 
little·discussed issue was also evident as a restless 
crowd of hundreds of people gathered on the Uni· 
versity campus the afternoon of September 30, 1962, 
when the marshals brought Meredith to the campus. 
It was more than states' rights which was at issue 
when the racists then rioted, killed two persons, in
jured hundreds, and destroyed property. The same 
attitude existed when some of the community aided 
fleeing, armed rioters who had fought against U.S. 
troops brought in to end the riot ; when it was later 
impossible to convict any suspects by jury trial; and 
when students and many of the community harassed 
the student Meredith beyond belief, extending this 
harassment to any who befriended him. After the riot, 
some of the local churches called upon the community 
to repent, and many people openly refused to do so. 
Without doubt, the underlying idea in all these acts 
and attitudes was that the Negro is basically inferior 
to the white man . 

Are There Levels Within Mankind'? 
Members of ethnic and other homogeneous groups 

tend to believe that those outside the group are 
infe rior. This is the beginning of the idea that there 
are levels within human society. \Vhat is the nature 
of these levels? Do these levels disappear when there 
is general education and cultural, but not genetic, 
mixing? Or is this stratification of groups inherent, 
not removable by education and environmental 
change? 

Racists believe in strati£lcation, and that it is in
herent. In fact, it is the idea that differenc..'Cs are 
inhe rent which defines the racist position. For, if 
racists did not believe differences are inherent, they 
would favor educational and other efforts to bring 
"them" up to "our" level. These are the very efforts 
which racists oppose. 

How are the differences between groups of men 
supposed to have arisen? Most racists do not probe 
deeply into this question, but when they do they give 
one of two answers. (1) Some racists believe that 
man has descended from animals, and that racial dif
ferences among mcn exist because certain groups arc 
farther along the evolutionary path than others. (2) 
Others believe that Adam and Eve were the parents 
of all living persons, but that there has been devolu
tion, a deterioration of part of the human race, pre
sumably through mutation, giving rise to the various 
races. 

All over the world, the idea of human evolution 
is becoming more accepted. Consequently, as racists 
seek the reason for the supposed inherent differences, 
they are likely to accept an evolutionary, not a devolu
tionary, basis fo r the existence of race. They reason 
that if man has indeed descended from animals, some 
groups of men must surely be closer to the animal 
state than others. Racists seek some evidence that 
men "just naturally" exist on d ifferent levels, and the 
evolutionary idea purports to provide that evidence. 
An evolutionist is not necessarily a racist. Neither 

has the evolutionist been able to combat the basic 
idea of racism, the idea that men exist on different 
levels. 

There was an undercurrent of evolutionist thought 
in the racist attitude in Mississippi during the years I 
li ved there. In 1959 a popular gubernatorial candi
date incorporated into some of his campaign speeches 
remarks indicating he believed the Negro's facia l 
characteris tics prove he is related to apes. In 1961 
Carleton Putnam wrote Race and Reason; A Yankee 
View', in which he attempted to prove Negro in· 
feriority. He believed that racial differences arc 
evolutionary,' and he wus widely acclaimed in Missis
sippi following the publication of his book." After the 
1962 riot, the University student newspaper quoted 
an anthropologist who said that the Negro evolved 
200,000 years after the white man. Without doubt, the 
idea that man has evolved bolstered the basic racist 
idea in Mississippi in the 1962 racial crisis. 

The idea that the Negro is sub-human has been 
widely held for many years. Martin Gardner has listed 
some of the more ridiculous books (which were, how. 
ever, taken seriously) advancing this idea that have 
appeared in the last century.' In 1867 B. H. Payne in 
The Negro: What Is His Ethnological Status held that 
the Negro is an animal without 1I soul. Chades Carroll, 
who published Tile Negro a Beast in 1900 and The 
Tempter of Eve in 1902, said that the Negro was cre· 
ated a higher ape, without a soul, and that no one who 
is even part Negro possesses a soul. In 1920 Lothrop 
Stoddard said in The Rising Tide of Color, referring 
to an increasing number of interracial marriages ( as 
quoted by Gardner ), 

If the present drift be not changed we whites are 
all ultimately doomed ... . And that would mean 
that the race obviously endowed with the great. 
est creative ability, the race which had achieved 
most in the past and which gave the riche r 
promise for the future, had passed away, carry
ing with it to the grave those potencies upon 
which the realization of man's highest hopes 
depend. A million years of liuman evolution 
might go uncrowned, and earth's supreme life
product, man, might never fulfill his potential 
destiny.' (My italics.) 

Cardner accepts the idea of human evolution, and 
he rejects racism. Yet he adm its one of the main 
points T wish to make when he says that there is a 

. widespread folk belief among ignorant 
white." that colored people are anatomically 
closer to the monkey than other races ....• 

A recent Time survey of present attitudes on race 
indicated the existence of a sCientific minority which 
maintains that there may be evolutionary differences 
between races.~ In this minority is Carlton Coon, who 
in The Origin of Races claimed that man evolved fi ve 
times, with the Negro evolving last and therefore not 
the equal of the white man. The survey cites a Uni
versity of Chicago physiologist, Dwight l ngle, who 
said, 

America is trying to build the Creat Society by 
applying only palliative methods for the correc
tion of cultura l handicaps and ignoring possible 
biological bases of incompetence, indolence. and 
irresponsibility. ' 



In addition, it was indicated that there is some agita
tion for a more open attitude towards the entire ques
tion: 

Nobel Laureate William Shockley, a solid-state 
physicist, drew outraged reaction from the scien
tific community when he charged that "invcrted 
liberalism" raises taboos against research into 
man's genetic intellectual diHerences and "para
lyzes the ability to doubt."' 

A similar statement was made by T. Dobzhansky, a 
well-known geneticist, in Mankind Evolving, in a dis
cussion of the possible origin of races: 

... The idea that human races differ in adap
tively signiflcant traits is emotionally repugnant 
to some people . Any inquiry into this matter is 
felt to be dangerous, lest it vindicate race prej
udice." 

Dobzhansky's comment applies both to those who con
sider different groups of men evolved separately, and 
to those who believe man, once a single "race," has 
evolved races as he has adapted to his environment. 

These examples indicate that belief in human 
evolution implies for some people the idea that man 
presently exists on diHerent levels. It may be that only 
inconsistency prevents the majority of those who ac
cept evolution from also accepting racism. One who 
accepts evolution is thus in danger of becoming a 
racist in theory - since he has such difficulty in escap
ing the different-level idea - even though "practical" 
racism may be abhorrent to him. Similarly, a racist 
is in danger of believing the equivalent of evolution, 
although he may think that he is very much opposed 
to the idea of evolution. 

\%at about the position of the racists who believe 
that man has devolved, not evolved? One Christian 
objection to the idea of devolution is the absence of 
any Biblical recognition of an important change in 
man. (The idea that certain of Ham's descendants 
devolved has been adequately disproved.) The exist
ing d ifferences between men are small enough so 
that the .BibJe can assume mankind to be a unit. The 
Bible teaches that all men are responsible before God. 
The Bible instructs man concerning many aspects of 
his life, instructing him as the citi7.en who is governed 
a)id ,who governs; as a member of a family; as a mem
.ber of the Church; and as one who functions in the 
busi,ness world. In spite of all the instructions con
cerning marriage and fam ily life, the Bible docs not 
prohibit racial intermarriage. In all this instruction 
the Bible provides both principles and some details. 
Yet the Bible never assumes that the differences be
tween groups are large enough to make it necessary 
for these instructions to change from group to group. 
It is not fair to imply that there are differences among 
men great enough to warrant the conclusion that they 
are the consequence of a process described by the 
word "devolution." 

The Present Problem 

Why do we have the racial problem? The Chris
tian answers that racism exists because of the sin in 
the heart of man. What means has God provided for 
the removal of this sinful attitude of man? He has 
presented us his Son in his W ord . What Christians can 

forget is that the cleansing action of Christ's sacrifice 
is not to be separated from the details of Biblical 
instruction. Thus, the belief in and the acceptance of 
Christ's sacrifice do not absolve one from giving at
tention to the "details" of the Ten Commandments. 
I should like to emphasize that the sinlof racism arises 
from a low view of the Bible, and that a reverence 
for the infallibility and inerrancy of the Bible provides 
us with the only effective weapon against racism. 

It was shown above that racism rests either on the 
evolutionary or the devolutionary idea. If we insist 
that our ideas cannot limit the Bible in the kind of 
fact it communicates to man and that it is possible fo r 
the Bible to teach scientific fact, then we will not be 
able to label as "symbolic" a Biblical passage because 
it contradicts the conclusions of some modem scien
tists. With such an insistence, we realize that the ac
count of the creation of man given in Genesis and 
referred to in the New Testament teaches that Adam 
and Eve were two specific people who were the 
parents of all men. If we understand that the Bible is 
free to teach science if it so chooses, and that we have 
no means of ruling out this possibi lity, then we cannot 
formulate an evolutionary basis for racism. Admitting 
that Adam and Eve were the parents of all men is 
admitting that races did not evolve at d iffe rent times. 

If one accepts the Bible as infallible, inerran t, and 
inspired , he cannot escape the force of the argument 
that the Bible does not recognize the diHerences 
among men devolution is supposed to have caused. 
The person who reveres the Bible must conclude that 
there are no important differences among men. If we 
wish to know the nature of man, and if we wish to 
form ulate a Christian anthropology, we must turn to 
the Bible. A high view of the Bible demands that we 
a ll ow the Bible to teach us of the unity of man; and 
then we can never hold to devolution . 

Withou t evolu tion and devolution, there is no 
remaining basis for racism. To the extent that the 
Christian insists upon reverence for the Bible, he aids 
in destroying the ultimate source of racism, the idea 
that there are basically different levels among men. 
In contrast, the evolutionist and the devolutionist have 
no sure defence against racism. Regardless of how 
much they may protest racism, it is a virtual certainty 
that ei ther of their premises leads logically to the 
idea of a natural stratification among men. If there is 
such a stratifica tion, it ought to be accepted by all; 
and then we would all be racists. 

As with so many of the fundamental problems of 
human ·life, the Christian has not only an answer. He 
has the only answer: the truthfulness of God's Word. 
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THE CHRISTIAn mission 

JOHN H. PIERSMA 

OUTLINE NO.2, 	THE APOSTLE PAUL, THE 
MODEL MISSIONARY 

1. 	 Paul, apostle to the Gentiles. 

a, 	 Called directly by Christ himself: 
Paul has a unique place among the early mis
sionaries because he is in a very unique man
ner called by Christ to be the apostle to the 
Gentiles. This qualified his office in a very 
special way. Paul did not have to be "put into 
ofFice" by way of preparation, calling (by the 
Church), etc. 

h . 	 Christ himself leads Paul in his missionary 
work: 
Christ revealed himself to Paul on the Damas
cus road, and spoke to him through Ananias 
(Acts 9). Oftener throughout his ministry Paul 
was led in a special way by Cod's Spirit. This 
guidance is of a different character than that 
which we enjoy in our missionary work. Paul 
was inspired by the Holy Spirit: he is a writer 
of the sacred Scriptures, we are readers. And 
his works bear a peculiar character. 
This is not to deny that the guidance of Cod is 
absent or dispensable in our missionary effort. 
The history of missions gives abundant and 
wonderful evidence of this. Tn this history the 
Church rejoices! 

c. 	 Paul's miracles: 
Also hcre we Snd something special. Paul's 
miracles are very evident signs of the power 
and authority of the ascended, exalted SavioI'. 
These wonders during the apostolic age con
stituted an underscoring of the preaching. They 
are a part of the history of revelation. There 
are wonderful happenings 0 11 mission fie lds 
until th is very day, but they are of a different 
character. They demonst rate the fact of deliver
ance rather than confirm the validity of thc 
message. 

d. 	 Paul's calling: 
The calling of Paul was different than ours. He 
was commissioned to go into all the world. He 
remained just a short time in most place.<; that 
he visited. Our mission field is just a small part 
of the world. Each church or group of Chris
tialls today has a calling with respect to a 

Rco. J. H. PiersnI(I is 	P(l8tor of tile BetlwlIY, Soutll HollantJ, 
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specific part of the 	larger mission fie ld. Even 
in a day of such a 	great aid as the radio we 
we have a limited 	calling. The Christian Re
formed Church, for example, has an impressive 
missionary program, but it reaches out to only 
a small part of certain fields. 

e. 	 Paul's oflice: 
The apostolic offi ce is an extraordinary offi ce, 
instituted directly by Christ, not to be placed 
on a line with the office of min ister of Word 
and sacraments in today's church. The apostles 
do not come forth out of the church, but the 
church comes forth out of the apostles. Paul 
himself chose elders for local congregations, 
and dispatched emissaries charged with a par
ticular authority to different churches. 
As we shall see later, there is a distinction also 
between the office of a missionary p reacher or 
pastor and that of an ordinary pastor in a local 
congregation. 

f. 	 Paul's world: 
The mission of the Church is directly affected 
by the fact that the world into which the 
workers go with the Gospel changes and 
varies. There is a difference between OUl' world 
and Paul's, obviously. There was perhaps less 
distance between Pau l and his listeners than 
tllere is in many instances behveen a missionary 
and his listeners today. Paul had been reared 
in a world quite similar to that in which his 
listeners had been fonned. Missionaries today 
stand before people of a different race and 
cu lture, with di fferent languages and customs. 
The world of Paul's time had been prepared in 
a specia l way by Cod fo r the missionary cam
paign of the early N.T . church. It was "the 
fulness of the times." Today there is much 
suspicion and disbelief, due in no small part to 
the apostate inRllence of "Christian lands." 
Paul's work as missionary was performed under 
great hardship and in mllch danger, but it 
would not be correct to say that today's mis
sionary has an easier time of it - even though 
sometimes the physica l fea tures of his life seem 
much more secure and pleasant. 

g. 	 Paul's life-style: 
Paul lived and labored in a different way than 
we do. For· example, he earned his own living 
with the labor of his hands as a tentmaker. This 



was not unusual in his day. Paul, however, 
had a special reason for doing this. He wanted 
to demonstrate that there was a different spirit 
in his work compared to that of the greedy, 
self-seeking Pharisees. But he d id not care to 
make this pattern mandatory for all mission
aries (I Cor. 9:1-11). Paul's life-style is in all 
its details not normative for all times (nor is 
ours). Some have tried to follow even this 
feature of Paul's way of doing things, but with 
varying success. 
One thing must be noted: our life-style is to be 
governed by the best interests of the Gospel! 

2. 	 Lessons to he learned from Paul: 
il.. 	 H is sense of calling: 

The work and method of Pau I is not to be 
imitated slavishly or blindly, which does not 
imply that we cannot learn much from his ex
ample. Paul knew himself to be a servant and 
messenger of Christ . He understood the high 
privilege and dignity as well as the humili ty 
which inheres in the Biblical idea of office. He 
viewed his work as something which he was 
compelled to do by virtue of his Lord's demand 
upon him. He recogn ized the need for self
denial (Gal. 2:20 and 1 Cor. 15:10). A great 
missionary has rightly expressed the true spirit 
of the Christian mission when he said that the 
Spiri t of God gave him to know a humility 
which could make him see that he was by 
nature lower than the lowliest native. Think of 
the fact that a missionary today must go 
through the humiliating experience of learning 
a foreign language word for word , like a child 
(and with less facility), and you will see that it 
is a task in which self-denial is unavoidable. 

b. 	 H is sense of lJUYpose: 
Mission work is always marked by a high sense 
of purpose and a desire for a clearly-understood 
program and method. Paul felt that he was 
called to establish congregations, and to b ring 
them to the stage in which they could exist and 
function independent of his presence. He 
sought the salvation of individual persons, but 
not as something apart from that body whose 
Head is the Lord. The care and burden of 
these congregations rested heavily upon him 
day and night (II Cor. 11:28). His highest 
purpose was to bring glory, honor and gratitude 
to God forever. 
Pietistic missions have always revealed a strong 
emphasis upon the conversion of individuals as 
a primary purpose. Reformed missions em
phasize that mission is an expansion of the 
Church of Christ. It sees the converted as a 
member of the Body of Christ. 

c. 	 H is program and method: 
(1) 	 Paul followed a fixed plan, a definite sys

tem in his work. He would begin at the 
synagogue, and then go to the heathen. He 
preferred to begin in the larger ci ties or 
metropoli tan centers, from which further 
expansion could be achieved. 

(2) 	 Paul's approach to the religious ideas and 
practices of the heathen is marked by great 
care without being compromising or con
cessive. It is obvious that he seeks to find 
his strength in the positive pronouncement 
of the Gospel, although with?ut withdrawal 
from the possibili ty of corillict with op
ponents (Acts 19:21ff.). 

(3) 	He does not attempt to build a bridge from 
heathen faith to the Gospel. His opening 
words are usually a recital of the great 
works of God in creation and providence. 
The God whom he preaches is the One who 
has been concerned with the heathen 
peoples from the beginning. 

(4) He adapts himself as much as possible to the 
customs and usages of the people to whom 
he preaches (I Cor. 9:19-23). This is of great 
significance for his approach to them. His 
purpose to win men for Christ. His will
ingness to ada pt is a demonstration of his 
loving approach to and interest in them. The 
image of the missionary as he appears be· 
fore men is of great importance for the 
work 

(5) 	 He does not prefer to work alone, nor does 
he try to do everything by himself. He 
looks for helpers from among the various 
peoples, and give them both theoretical and 
practical instructiOIl. Paul is a one-man 
theological training school for Gospel work
ers. After all, he knew that a host of 
people was needed for the task of Gospel 
propagation. Standing as he does at the very 
beginning of the N.T. mission, Paul is of 
defi nitive significance for our understanding 
of its nature and history. We ought to know 
him betterl 

• 

PARKINSON'S LAW 


IN THE CHURCH 

PET ER DE JONG 

I HAVE REPEATEDLY CHUCKLED over reading 
C. Northcote Parkinson's book, Parkinson's Law. 

In it he describes the almost automatic growth in the 
number of personnel in various kinds of admin istrative 
structures of government at an average rate of 5.75% 
per year regard les.~ of whether the actual work load 
is increasing, decreasing or totally non-existentl I have 
often wished that someone with a similar touch of 
genius would write an ecclesiastical version of Porkin
son's Law. It could be at least as hilarious as the 
original - if its subject matter weren't so serious. 
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Inevitably, in a growing denomination the over
worked servants of the church who must handle de
tails of the common missionary and educational activ
ities need extra help, and requests for such help must 
be regarded sympathetically. At the same time we 
need to regard each such request critically - with 
something of the eye of a woman who is dress
shopping on a limited budget. If we do not, we shall 
find ourselves in various ways enmeshed in a growing 
web of institutions which, although they result from 
excellent intentions, are just not worth the expense 
and eHort that they cost. 

A striking example of such an administrative devel
opment that demands critical scrutiny before it is 
adopted by the church is that of the "Race Commis
sion" which is being recommended by the Home Mis
sion Board. For this matter, referred to this Board 
by the Synod of 1968, the Board has now according 
to the Grand. Rapids Press, formcd a Race Commission 
with a 1970 budget of $29,600 to De expanded to 
$72,400 next year." 

That in all areas of our Christian and church life 
we must seek to conform to the principle of the gospel 
that "Therc is neither Jew nor Greek, there is neither 
bond nor free ... for we are all one in Christ Jesus" 
(Gal. 3:28) is so obvious that no one should question it. 
But that we need or can profitably use such a special 
Race Commission of the propOItions being proposed 
to study or tell us what we must do about race rela
tions has by no means been demonstrated. 

The more one reflects on this proposal the more 
questions arise concerning it. Its hudget of $29,600 
for this year and $72,400 for next year is no pidd ling 
Parkinson's 5.75% expansion; it is 146% expansion in 
one yearl What is this phenomenally growing infant 
to do? Its mandate, according to its secretary, the 
Grand Rapids Press informs us, is "a call to use all 
available resolll'ces to eliminate racism, both causes 
and effects, within the church and throughout the 
world." Isn't this a rather ambitious project even on 
a $72,400 budget? If the committee is go ing to attempt 
so grandiose a project as this, $72,000 can only be a 
beginning; its resources and power will have to be 
fantastically increased. No matter how big that budget 
becomes, however, can anyone be blamed for having 
some misgivings about the capacity of this committee 
to remove racism "throughout the world?" Did the 
synod actually expect the board of home missions to 
take on such an extra obligation ns this? A look into 
the 1968 A cts of Synod ( p. 18 ) Teveals that someone 
is slightly misread ing the mandate of the Synod. That 
mandate to the board was "to deSign, organize, and 
implement progra ms through which the denomilUlt.iolJ., 
individual churches, and members cnn effectively use 
all available resources to eliminate racism, both causes 
and eHects, within the body of believers and through
out the world in which we live." ( Italics are mine. ) 
In other words what the synod stated the "denomina
tion, individ.ual churches and members" should at
tempt to do in the places "in which we live" - the 
only places where we can do much concretely - the 
comm ittee is taking as its province and extend ing to 
the whole world (if we can rely on its press release). 

How does the commission propose to accomplish what 
it considers its fantastic mandate? By writing letters 
to our churches? We already get plenty of those 
telling us what we already know, to 611 our overflow
ing waste baskets. Does it intend to organize meet
ings? We already have enough to crowd our church 
calendars. We understand that it proposes to study 
the problems of our cities? The government has al
ready done that and published its conclusions in eheap 
500 page paperbacks which can be purchased from 
the newsstands. Our Christian colleges also have their 
sociology deparbnents concerned with the study of 
such problems. Why should we spend tens of thou
sands of dollars to duplicate what is already being 
done? What prompts our mission board to set up a 
permanent committee for this purpose? Is it the 
thought that everybody else is talking about the cur
rent anti-racist fad and that we must "get in on the 
act" in order to be up-to-date? If this commission 
intends to come into the congregations and investigate 
and correct the thinking and practice of our church 
members is it not usurping the pastoral responsibil
ities of consistories? By what authority does any com
mittee of synod assume such a right within all of 
our churches? How can setting up a committee to deal 
with such primarily social and economic problems as 
unequal housing, for example, which is certainly in
volved in the mandate it is assuming, be harmonized 
with the basic principle of our church govern ment ex
pressed in Article 28 of our Church Order: "These 
assemblies shall transact ecclesiastical matters only, 
and shall deal with them in an ecclesiastical manner"? 
And by what kind of logic is the removal of racial 
inequalities and prejudices within the local churches 
being considered as properly the work of denomina
tional home missions? That liberal churches who no 
longer believe the gospel substitute social projects 
such as this for bringing it should not surprise us. 
They have to find something to do to justify their con
tinued existence - like the Unitarian navy chaplain 
who made one of his big concerns selling government 
life insurance. We hope that our churches have not 
drifted so far from Christ's mandate to preach the 
gospel to the world. Is not using money our people 
have given to bring the gospel, for such projects as 
studying racial inequalities or eliminating discrimina
tion in hOUSing, a misappropriation of funds? (The 
business world uses blunter terms for it.) Must not 
the mission board's embarking on such ventures as 
these inevitably further weaken the already shaken 
confidence of our churches in the integrity of our 
denominat ional enterprises? Will not such decisions 
accelerate the trend am ong our people to say that 
if our denomination no longer knows what Christ's 
command to preach the gospel to the world means 
they wijl have to give their support to other mission
ary agencies who do? 

It is to be hoped that our next synod will give this 
proposal the careful scrutiny each such administrative 
expansion deserves and, unless it can be justified with 
far bette r reasons than have so far been adduced, will 
refuse to buy this project as part of our missionary 
program. 
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