
OReH volume ro number 3 / nwrch 1970 


D RU PE 

devoted to the exposition and defense of the Reformed faith 



THE REFORMATIONAL 

UNDERSTANDING 


OF RACE RELATIONS 

E. L HEBDEN TAYLOR 

(II) 

T 
Th e Scriptural Basis for Cultural and Ethnic Pluralism 

HE CHURCH OF JESUS CHRIST both as an 
institution and as an organism functions in the 

social modality of God's creation. Inherent in the life 
of faith is communion with Cod and with our fellow 
believers. This fellowshi p is of a spiritual nature and 
it must not be reduced to social intercourse in the 
ordi nary sense, in which it is subjected to the peculiar 
norms of chiva lry, conviviality, lact, and fashion. It 
does, however, point back to the modal moment of 
the social aspect and binds the faith aspect to it. 

In the social sphere the church as the Body of 
Christ is qualified by its fa ith in Jesus Christ as the 
Lord and Savior of human life in its entirety and not 
by any rationalistic doctrine of '1iberty, equali ty, and 
fraternity," apart from Him. It is at this poin t that 
Christians who accept the Word of Cod as the ordcr
ing principle of their lives will part compa ny with 
mnny "liberal" and modernist Christians as well as 
ecumenists. Beguiled by Harnack's reduction of Chris
tianity to the universal fatherhood of Cod and the 
brotherhood of man, these persons seem to th ink that 
the Kingdom of Cod is pretty much equivalent to the 
moral, legal, and poli1ical unification of the whole 
human race. For them religion has become only a 
new aspect of moral activity with the result that the 
Kingdom of God has become stripped of the eschato

logical transcendence that helongs to it in the Gospels, 
a purely present and mundane commonwealth. 

" Unification by Compulsion is Anti-Christian" 
It is not, therefore, surprising to find such liberals, 

ecumenists, and modernists ardent supporters of the 
present attempt now being made in certain quarters 
to bring about full assimilation of races within the 
states of the English-speaking world. Such an attempt 
is no doubt motivated by the best intentions. Un
fO I"tunately. the road to hell has been paved with good 
intentions and the present campaign to bring about 
togetherness wi thout Cod is no exception. It is not 
only impossible bllt anti-Christinn to tn) to bring com
munity between races by compulsion. 

In The Basic Ideas of Calvinism H . Henry Meeter 
says in this regard : 

Although all na tions fonn a racial unity. there 
is also, according to Scripture, a definite place for 
sllch natural group formations as distinct nations. 
This important fact must not be overlooked. H ad 
the human race remained sinless, there would 
have arisen in the organic life of men largcr and 
lesser groups. each with its own cultural task and 
sovcrcignty in its own sphcre commensurate with 
the task assigned to it. Sin, which has disrupted 
human life generally. has also worked havoc with 
the cultural demand of Cod to each of these 
groups, that they subdue the earth and accomplish 
the special task assigned to each of them. Instead 
of the un ity which God had intended that organic 
groups shou ld attain through diversity, each 
dcvelopi ng its own distinctive task, there a·rose anE. L. Hebden Taylor is Assistant Pro{e&ror of ECQ1lOfIlicl allel attempt at uniformity without distinctioeness. TheSociology ot DOTdt CoUege, Sioux Center, Iowa. 



classical biblical example of such godless unifor
mity is given to us in the story of the erection of 
the tower of Babel on the plains of Shinar. Had 
this project been executed, there would have 
arisen a godless world-empire, in which the sub
jugation of the earth and the development of the 
di versi fied talents of men and cultural tasks gen
emily would have been retarded greatly, not to 
say defeated . . . . 

There are two basic fac tors inherent in the very 
nature of things which affect the way in which 
the several peoples of the earth should live to
gether. . .. T he unity of the human race obliges 
them to live together as members of one family, 
but the distinct characteristics, the tastes and 
cul tural tasks of the several nations and peoples 
call for a corresponding independence and sov
ereignty in their own spheres. Thi s their Cod
given cultural d uties demand.' 

If Americans now accept religions pluralism as th e 
condition of peaceful relations between different 
churches and sects, why can they not accept cultural 
and ethnic p luralism as well, as the only workable 
solution to the problem of race relation.~. ,.vhy be 
ashamed of being born white or black? Why not ac
cep t the fact gladly and then work to build u p pride 
in one's own race so that each race can make its 
own distinctive contribution to one 's own country and 
then to mankind as a whole. As C. H. Dodd said in 
his lecture, Christi(lnity and the ReCOllcilialiOll of tlw 
N atio1ls: 

The New Testament ends with a glowing picture 
of the destination of huma n history. There is a 
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vast concourse before the throne of Cod, from 
every nation, tribe, people and language, and 
there is the Holy City, with all the nations bring
ing their glory and honour into it, and wal king 
in the light of the city where night never fa lls.... 

From th is passage at least we may safely deduce 
that Christ iani ty recognizes the grouping of man
kind according to nationali ty, race and language 
as a fact of h istory falling within the divine 
purpose, b ut not as an ult imate fac t about man, 
since it is to be transcended as history reaches its 
goal." 
Although all nations form a basic unity in terms 

of a common descent from Adam and E ve, there is 
also, according to Scri pture, a definite p lace fo r stich 
natural group ings as distinct nations and races. This 
important fact must never be overlooked. In the poem 
of Deute ronomy 32 we read: 

When the Most High gave to the nations their 
inheritance 

When he separated the sons of men, 
He fixed the borders of the peoples 
According to the number of the sons of Cod. 

For Yahweh's porti on is hi s people; 

Jacob is his allotted inheritance. (Dellt. 32:8-9.) 


Commenting on this passage in Principalities and 
Potcers, C. B. Caird says: 

Each nation, that is to say, has its own angelic 
ruler and guardia n, except Israel , which comes 
under the direct sov~re ignty of Cod. The Deu
teronomist does not seem to have been disturbed 
by the knowledge th at the pagan nations wor
shipped their angelic rulers in the place of Cod. 
These rulers had been aUotted to them by Cod 
alone and, provided that Israel was not seduced 
by their worship, the order of Cod's providence 
was not disturbed." 

The Scriptures suggest that before the Flood man
ki nd was not divided up into races, but was one race 
with a unity of speech (Cen. 11:1). It was also united 
in its purpose of defying Cod's command to fi ll the 
whole earth. Instead , manki nd resolved "to build a 
city, and a tower, whose top may reach into heaven" 
(Cen. 11:4). The Lord's verdict upon this a ttempt to 
achieve world peace and unity apart from him by 
domination and exploitation (Cen. 10:9), was to "go 
down, and there confound their language that they 
may not understand one another's speech," and to 
scatter them "abroad thence upon the face of all the 
earth" (Cen. 11:7-9). In the Table of Nations we are 
told that this division of mankind into different 
language groups took place in the days of the patriarch 
Pcleg (Gen. 10:25). 

Racial Diffe rences Arose from Babe l 

In the course of time this linguistic diffe rence be
tween the descendants of Noah was reinforced by 
ethniC diffe rences. The Scri ptures do not explain how 
and when these ethnic differences appeared. What 
Cod did was to change mankind's habits and tastes, 
as well as speech, so that these people no longer de· 
sired to live together. They were now livi ng in d ist inct 
worlds of thought. Hence one wen t out in one direc
tion, another in a different direction. This fact is 

clearly indicated by the genealogies of Cenesis 10 and 
11. ]n a fascinating article, "Racial Dispersion," n. 
Laird Harris points out that: "race is a physical term. 
The A.S.A . Symposium quotes Boas's defin ition that 
race is the 'assembly of genetic lines represented in a 
population.''' In terms of this genetic defin ition Harris 
then writes: 

We need not adopt the view that has sometimes 
been expressed that the three sons of Noah were 
hlack, yellow, and white. If they were so, what 
were their wives? Rather we would say that in 
these six people were all the genes which have 
separated out into the modern ra(."Cs. . . . Shem 
may have had the genes fo r kinky hair and yellow 
skin, Ham for white skin and Mongoloid eyes, etc. 
But the genes we wou ld have to say were all there 
whether in evidence in the body characteristics or 
not: 

The racial d ifferences that exist today, according to 
W. Smalley, were probably brought about by muta+ 
tions that "occurred in small, isolated groups which, 
because of their small size and isolation at rather 
extreme positions in the Europe, Asia-Africa land area, 
inbred the new factor. Both cultura l and environ
mental selection could have operated.'" Negroes are 
considered by ant hropologists to have migrated from 
Southern Asia into Africa in comparatively recent 
times. According to Cenesis 10, descendants of all the 
three sons of Noah were living in Western Asia after 
the Tower of Babel. Therefore it is impossible to say 
from which son or sons of Noah the Negroid and 
Mongoloid peoples have descended. In his work, Man
kind So Far, Professor William Howells says that the 
Australian aborigines probably reached their island 
conti nent "at roughly the time that the Indians were 
going to America, perhaps 10,000 B.C.'" In discussing 
the problem of the original distribution of Negroes 
and Nigritoes, Howells has this to say: 

They are doubtless "newer" races than the Aus
tralian, beca usc they specialized, particularly in 
hair. ... Their fina l outward spread, however. 
would have been recent, because the Negritoes 
would have needed true boats to arrive in the An
damans or the Philippines. The Negroes would 
have made their Asiatic exit still later, with a 
higher (Neolithic) culture, and probably also with 
boats. A relatively recent arrival of Negroes in 
Africa should not shock anthropologists. And 
there are no archaeologica l signs of pre-Neolithic 
people in the Congo at all , and it might have been 
empty when the Negritoes and the Negroes came: 

After emphasizing the "stupendous growth of the 
last 10,000 years," and "the recent spread of man," 
Howells states: "If we look, first of all, for that part 
of the world which was the hothouse of the races, we 
can make only one choice. All the visible footsteps 
lead away from Asia.'" Similar testimony to the 
historici ty of the Genesis account is borne out by 
William A. Smalley in his essay, "A Christian View of 
Anthropology," in Mo</em Science and Christian 
Faith. He says: 

The Scriptural record is of the spread of peoples 
from their origin in the approximate center of the 
great Europe, Asia-Africa land mass. The Biblical 
picture is so close to the best an lhropologicaJ re



constructions of the original dispersion and diver
gences of races that it is used as the allegorical 
picture of scientific findings by Dr. Buth Bcnedict 
and Miss Cene Weltfish in their population book
lets combatting race prejudice, and is basic; in 
their map." 

Reversal of God's Judgment 
In the efforts of the integrationists to unite the 

various races of mankind upon a purely "secular" basis 
we may see an attempt lo reverse the consequences 
of God's judgment upon mankind which he made at 
the Towel' of Babel. Once more we are witnessing an 
attempt upon man's part "to make a name" for himself 
(Gen. 11:4), that is, trying to set himself up in opposi
tion to God's Name, to which alone praise and glory 
properly belong. 

At the United Nations and elsewhere godless men 
are seeking to erect a secular "City" or civilization 
that reckons little of God's grace and therefore of his 
law. The Word of God makes clear that all such at
tempts are doomed to end in catastrophe and con
fusion. Throughout the Bible we read first of one city, 
now another becomin g the typ ::: of man's reckless 
defiance of God's purpose and law for humanity
Sodom and Gomorrah (Gen . 18:19); Tyre (Ezek. 26-28); 
and above all Babylon. Indeed, Babylon is depicted 
in the Bible as the great prototype of all the cities and 
empires of the world that despise God's grace and law. 
Thus at the beginni ng of the Bible Babylon is raised 
in pride and brought down in confusion, and also at 
the end of the Bible it is Babylon whose hour of judg
ment is come. The author of the Apocalypse clearly 
has the judgment of God lIpon the men of Babel in 
his mind when he wries: "Thus with a mighty fall 
shall Babylon, the great city, be cast down, and shall 
be found no more at all" (Rev. 18:21). 

Unlike integrationists, the Bible teaches that the 
d isunity of mankind is not caused by race, but by sin. 
It is men's Sinfulness rather than their different colored 
skins which divide them. The Tower of Babel em
phasi zes that it is man's exaltation of h imself as over 
against God which is the prime cause of divisions and 
rivalries, of which the different lan guages are sym
bolic. ~'ren cannot speak to one another in a common 
tongue because they have no common interest or 
mutual regard. 

Cod has appointed his own method of creating 
real community between men and that is by incor
porating lhem into his own one great family, the uni
versal Church, uniting them in one covenant of love 
in the blood of the Lord Jesus Christ, and speakin~ 
one common language of the Holy Spirit of Cod. 
Upon the great Day of Pentecost God's power was 
revea led as great enough to reverse the Babel confu
sion of the languages so that men became bound to
gether in love for God and for each other in the New 
Covenant of grace (Acts 2:5-11). The story of the gift 
of tongues at Pentecost is nothing more than the Babel 
story in reverse. 

Integrating people by the brute force of the state 
is therefore a violation of God's free sovereign grace 
in Jesus Christ - the saving grace of the shed hlood of 
the Lamb of God by which alone men, races, and 

classes can be saved from the dreadful consequences 
of sin, including the sin of pride in one's own race 
and prejudice against other races. The integrationists 
now declare that God's appointed method of reconcil
ing races at the foot of Christ's Cross is not sufficient 
or adequate. Instead of being saved by Christ alone, 
something more is needed, namely, misc'egenation of 
races. Men are not to be made spiritually one in Jesus 
Christ, but they arc to be united biologically and 
psychologically by the brute power of the eugenic 
expert and the psychiatrist assisted by the police (Col. 
HO-13). 

Ads 15 - Th e Christian An swer 
The true Christian answer to the problem of racial 

and cultural conflict was provided for all Christians 
at the fi rst great Council of the whole Church, held in 
Jerusalem and described for us in Acts, chapter 15. 
Under the guidance of God the Holy Ghost, the 
Apostles ruled that it would be an infringement upon 
thc Christian's newly found freedom in Christ to en
force cultural and social and racial integration be
tween Jewish and Gentile Christians by requiring 
circumcision of the latter as a condition of member
ship of the Church. Therefore it was laid down that 
the Gentile Christians should continue to live accord 
ing to their own historic traditions and customs, and in 
the conditions of the flesh in which they had been 
born. The Jewish Christians, with equal fervor , were 
to hold fast to their own Jewish laws, customs, and 
ceremonies, especially circumcision. Just as Jewish 
Christians were not saved from the power and guilt 
of sin by obedience to the accretions which had grown 
lip arollnd the Law of Moses (The Torah), but on ly by 
God's sovereign grace in Christ, so the Gentile Ch ris
tians were not to be saved from sin by coming under 
the discipline of the Jewish ceremonial law. 

In his profound study of the primitive church, Jew 
(llld Greek, Gregory Dix writes of the Council's deci
sion as follows: 

The Jewish Christians at the Council of Jemsa
lem in A.D. 49 finally accepted the fact that the 
Old Israel as such had lost its Covenant and in the 
pathetic phrase of the Epistle to the Hebrews, 
"They went forth unto Jesus without the camp, 
bearing H is reproach." The same historical situa
tion which had forced Jesus hi mself to choose be
tween the Cross and the bet rayal of the truth of 
the Old Covenant had speedil y brought the 
Jewi.~h-Christian Church to the same choice be
twecn ensuring its own rejection by Israel and a 
betrayal of the truth of the New Covenant. It 
chose his solution. .. The Jewish Christian 
Church chose to be rejected and to die that this 
"gospel" might continue, once it was sure that 
"the Cospel preached among the Gentiles" was 
idcntical with "the Gospel of the circumcision." 
The end was swift. Jewish Christianity vanishes 
into obscu rity with a startling suddenness in the 
sixties, and thereafter dies obscurel y in the shad-
O\vs."' · 

It was St. Pall I, the great Jewish Apostle to the 
Gentiles , who had forced the issue. The Council. 
without publicly endorsing the Pauline principle, had 
the courage and wisdom to allow Gentile converts 



to be received on equal terms without imposing on 
them ei ther circumcis ion or the Law. Gentile Chris
tians would henceforth be accepted as full partners 
in the Christian Covenant without Judaizing. The 
Gospel of the revelation of God in Jesus Christ, cut 
off from its Jewish roots by the Jewish revolt, stood 
fo rth on its own mcrits as a thi rd and catholic culture, 
to be henceforward the target alike of unconverted 
Jews and unconverted Gentiles, who hated it with 
equal intensity. Within the holy catholic and apostolic 
Church all races could now find their own proper 
place and make thei r own distinctive contribution in 
the bu ilding up of the Body of Christ. 

Until the fulness of the mystery of Christ has been 
filled out by all peoples and races in tenns of their 
own traditions and languages we shall not be in a 
position to comprehend the full glory and greatness of 
the Ch rist (Rom. 11 :1-25; Eph . 3: 1-10; Col. 1:24-29). 
But th is religious tlnity of the human race in Christ 
does not mean that one race should try to dominate 
all other races. 1t means that all races and nations 
must be allowed full freedom to work out their own 
des tiny in fear and trembling before the Lord. If 
the religious unity of the entire human race means 
at the same time the destruction of all the separate 
sphe res of life, then marriage, the family, the school, 
the state, and the Church would disappear as com
munities of a peculi ar character. Then it wou ld be 
enough as the god less French revolutionaries sup
posed, to celebrate the "Feast of Fraternization" upon 
the ruins of all these spheres. 

God's Grace Is above Racial Diffe re nces 

If a person can not corne to Christ just as he is 
without one plea , if he must II rst become integrated 
before he can become a Christian, then we deny that 
Christ alone of his own sovereign grace is able to 
save us. By claiming that we have 6rst to be inte
grated before we can be saved the humanists and the 
ecumenists have perverted and destroyed the g lorious 
Cospel of God. 1f we can not be saved even as we 
now are, black, white, red, 01" yellow, but must 6rst 
lose our racial, national, and cultural and psycholog
ica l identities, then Christ has been dethroned and 
Cod's grace mocked (Eph. 2:8-22; 11 Cor. 4:16-18). 

To argue that Christian love and brotherhood re
quires the destruction of all racial and cu ltural dif
ferences between people is to deny the essence of 
Christ like love. Nowhere in the Gospels does Christ 
teach that one's neighbor must become as we are 
before we call love him. If we cannot love our 
neighbor without fi rst demanding that he becomes as 
we are and without fi rst demanding that he commit 
racial and cu ltural su icide, then we do not really un
derstand the meaning of Christ like love which in
volves accepting people as they are and not as we 
would like them to be (Rom. 5:6-11). After all, that is 
how God has accepted us. 

The most dangerous fallacy to which the Anglo
Saxon democracies, under the levelling infl uence of 
apostate "Iibera ]"' and rationalist standards of justice, 
have succumbed since 1945, is that peace hetween 
nations and races can be forcibly brought about by 

internationalism and integration ; that is to say, by 
destroying all local and national ties of loyal ty to one's 
own family, locality, and nation. Yet a person is not 
more likely to live at peace with his foreign neighbors 
because he is devoid of natural ties of affection for 
his own family and nation. On the contrary, the good 
brother, the devoted father, and the loyal patriot 
are more likely to make friends with people of other 
lands than the person who hates his own family and 
fatherland. 

Writing in the Church Times on Fcbnmry 28, 1966, 
Denis Shaw asked the question, '·What do we mean 
by 'in tegration'?" He replied: 

It needs a lot of thought. Too often we mean 
that, with any luck, the strangers in our midst will 
in time become indistinguishable from ourselves 
- apart from the colour. 

We overlook centurics of a strange, wild history; 
miles of unruly rivers; an age-long war against 
nature; shadows of a lost mythology; the still
echoing thunder of the Prophet's wrath. 

1ntegration must not mean the gradual imposi
tion of anonymity. A country which, by implica
tion, indifference or social pressure, requires her 
adopted children to become paltry parodies of her 
own true born is impoverishing the whole fam ily. 
Likewise, the Roman Catholic Archbishop William 

\\Thelan of Bloemfontein , South Africa, points out in 
his statement on race relations in his cou ntry that 
"The Chu rch regards as immoral any policy aimed at 
levelling ethnic groups in to an amorphous cosmo
politan mass. The Bishops of the United States have 
even gone so far as to say that these heterogeneous 
racial and cultural groups have an innate right to 
exist" (Times, February 20, 1964 ). 

The Scriptures teach that pennanent and lasting 
peace between races and nations will never be re
alized until the Prince of Peace retu rns to rule the 
nati ons of the world. In the New Testament we are 
given no pictme of peace on earth among the nations. 
On the contrary, prophecies abound of the most ter
rible wars among the peoples of the world before the 
end of history and the final consummation which 
transcends history. The hope of peace outside of faith 
and trust in the Lord Jesus Christ is alien to the New 
Testamen t. The hope of an earth in which dwells 
righteousness and peace is bound up with the ex
pectation of a new heaven and a new earth. The 
reig;n of absolute peace belongs to cschatology, the 
realm of eternal life. 

The State's Responsibility 

In the mea ntime, all that the state can hope to 
achieve is a relative measure of justice behveen its 
various cultural and racia l groupings. As far as rela
tions within the same nation behveen differing racial 
groups are concerned, the experience of Sou th Africa 
and the Southern States of the U.S.A. shows that the 
government is unable to bri ng an absolute and total 
integration wi thin the same national territory. We 
also learn from these examples how essential is the 
dependence of the political integrati ng activity of the 
state on the leading function of justice. All that the 
state can be expected to do is to maintain the public 



legal interest and justice between the d iffering races 
within its borders. 

Christian justice requires that the various racial 
groups within a given society and their often mutually 
con fl icting interests should he carefully balanced 
against each other accordi ng to the criterion of the 
legal public interest. Any exploitation or discrimina
tion against one section of the community must be 
considered as a tyrannical exercise of power. This 
implies that the d ifferent cultural positions of the 
ethnical groups within the body politic should also be 
conSidered, though at the same time the cultural level 
of underdeveloped groups should be elevated as much 
as possible. As Whelan says, "The public authorities 
have an obligation to ass ist the cultural and racial 
groups in a pluralistic state in their distillct ive devel
opment. "" From thi.~ trul y Christi an standpoint the 
state must protect the freedom of cultural or racial 
minorities to develop in accordance with their own 
spiritual aspirations and values but not at the expense 
of the majority. 

The State and Sphere Sovereignty 

Fundamentally the q uestion of the so-called "inte
gration" or "segregation" of races or cultural minor
ities within the same nation involves the deeper 
question of the nature and purpose of the variom 
structures of human society and of their relation to 
each other and to the Kingdom of Cod. It also in
volves the relationship of the individual to the state. 
Does the individual obtain his right to exist from the 
state as Communists suppose, or does he obtain his 
right to live from God as the Bible teaches? God's 
Word teaches that the individual's right to live comes 
as a gift from God, and that the various spheres of 
society such as the family, business, church, e tc. , do 
not owe their origin, existence, or structural principle 
to the state. They have an inner principle and 
cultural task all their own entrusted to them by C od. 
Upon this sphere sovereignty given to them by God 
the state may not infringe. For this reason it is pre
sumptuous and immoral for the state to d ictate to its 
citizens how or where they sha ll work, eat, or play. 
The social basis of all law implies the competence of 
the legislator, but this competence must be limited 
by the proper correlation of a ll the othcr institutions 
and associations of hu ma n society which may not be 
infringed by the supposed absol ute competence of the 
state. The individual does not enjoy an absolute legal 
competence or absolute rights, but neither does thc 
sta te enjoy absolute sovereign rights in deCiding, for 
example, on behalf of parents wh ich school their chil
dren shall attend and which they shall not. 

Integrationists are inrringing upon the God-given 
responsibility of parents to decide which school they 
shall attend. The state as such has no business to in
terfere in the ed ucation of one's children, since 
children are born by reason of the natural powers of 
reprod uction and not because of permission to pro
create by the state. For this reason parents have the 
right to decide the kind of cducation theu- children 
shall receive (Dent. 6:4-9; Eph. 6:1ff.). I t is contrary 
to Cod's cultural mandate to bring up their own chil 

dren in accordance with their own values and custom, 
for the state to use schools for the political purpose of 
integration. 

The true Christian gladly accepts all the diversities 
and differences which abound in the creation and in 
society, realizing that all these have been created after 
their own kind (Cen. 1:24-31) and yet thcy a ll fi nd 
their ultimate unity in the sovereign wi ll of the 
Creator. Rationalists Rnd collectivists in both church 
and state, on the other hand, fi nd such diversities 
between races, churches, and other human associations 
in tolerable, since they arc forced by their own apos
tasy from the Living Cod to find the meaning and 
pu rpose of life within the narrowed down horizons of 
the material universe. Since it is only wi thin the 
phenomenal world that perfection can be attained, 
then unity too must be achieved within the terms of 
this world at any cost, regardless of peoples' cherished 
fee lings. Hence their apostate religious drive to 
achieve assimilation of races, churches. schools, etc. , 
and to abolish all differences between men and 
women. As Robert T . Ingram well writes in Essays on 
Segregation: 

Integration is not an end in itself, hut a sup
posed step toward the end of achieving heaven 
on earth. Integrationists, therefore, like all Uto
pians . are widely determined to remove from 
their path , all who obstruct their progress toward 
ultimate unity and heaven on earth." 

In short, they arc determi ned to achieve unity at 
the exp~nse of all human freedom and human di
versity and difference. Integrationists and ecumenists 
have mistakenly identified the Kingdom of Cod with 
man's biological, psychologica l, politica l, Rnd legal 
functions because they have absolutized these aspects 
of human existence, since they lack a tm e ordcri ng 
principle in the Word of God. 

The real road to peaceful relations betwcen and 
within nations lies in an ind ividual reli gious awaken
ing on the part of ord inary people all over the world 
to the problem of getting on with other people - of 
forgiving and being forgiven; of being patient enough 
to try to understand others when we cannot like them; 
and above all of seeking Cod's grace and light when
ever we fee l only prejudice and malice. It docs not 
lie along the road of fo rcible integration, or forCib le 
segregation which an African colored bishop has well 
said will only land uS all in Hell . 

Instead of trying to rcduce the raccs and nations 
of mankind to a squa lid level of equality of mass cos
mopolitan misery. Christia ns must stri ve to achieve 
the greatest possible variety in unity and differentia
tion of achievement, between men, races, and peoples. 

As a missionary amongst the Red Indians in the 
Yukon the writer observed with great sorrow that the 
younger gene ration of Indians werc tending to depart 
more and more from the ir own Indian customs, cul
ture, and language. He heard old Ind ian grand
mothcrs shake their heads ruefully when they ad
mitted tha t many of their grandchildren eould harcly 
speak or understand their mother tongue. He was 
reminded of sim ilar observati ons of African grand
mothers living in the former Belgian Congo, made to 



his own parents who worked there as missionaries just 
before the Second World War. Where is this awful 
process of the industrialization of the world going to 
finish? Can we expect a world of mass men all think
ing the same torpid thoughts and doing the same 
dingy things and eating and dressing alike?" I hardly 
think that was the Creator's intention when he made 
us of different colors, races, and languages under 
heaven. 

[n his vision of heaven the apostle St. John did not 
report that he sawall differences between men and 
races abolished. Instead he says: "I be held , and, la, a 
great multitude, which no man could number, of all 
nations, anel kindreds and peoples and tongues stood 
before the throne, and before the Lamb .. and 
cried with a loud voice saying: Salvation to our God 
which sitteth upon the throne and unto the Lamb" 
(Rev. 7:9-10). It is sa lvation the races and peoples 
of mankind so desperately need today and not integra
tion by the hwte force of governments and by the 
brainwashing techniques of the scientific elite. 
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longer provide an adequate solu tion ... this very solidarity 
in sin provides at the same time the common possibility of 
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THE GOSPEL/S WAY 
OF DEALING 
WITH 
SOCIAL PROBLEMS 

PETER DE JONG 

T o SPEAK AND PREACH against racism has 
become a fad in our society and in much of the 

Christian church. In some cases this seems to have 
been carried to such an extreme that it has pushed 
concern for the reconciliation of men to God into a 
second or all but forgotten place. 

That inexcusable injustices have been and are 
bein g experienced by many of our fellow-citizens no 
one can deny. And that the correction of such in
justices is long overdue and that the Christian church 
has often failed to speak ou t against them when it 
ought to have done so is also plainly evident. I·laving 
lived in the South for extended periods of time we 
have observed such ridiculous things as separate 
drinking fountains, buses, etc. , enough to be able to 
appreciate the evils of such discrimination and the 
need for their correction. 

At the same time, what impresses one as he tries 
to look at such problems in the light of God's Word 
is that the policies and methods often being pursued 
by Christians and churches with respect to them are 
almost exactl y opposite to those God's Word by pre
cept and example teaches us. The current fad seems 
to be to play these matters up as supremely important. 
The New Testament preachers did exactly the op
posite! Let no one say that they lived in dilIerent 
times and that therefore thei r methods are not ap
propriate to ours. The differences between Jew and 
Greek or master and slave were differences fully as 
great as any which exist in ollr society. Instead of 
saying that first we must erase these differences and 
only then can we begin to consider men's relationship 
to God, the Bible exactly reverses the order. Man's 
relationship to God is revealed as of such transcendent 
importance that all other relationships fall into com
parat ive insignificance beside it. 

David had certainly committed a crime against a 
loyal soldier whom he had had murdered , against his 
wife whom he had seduced, and against his family 
and people before whom he had east a stumbling 
block that all but wrecked both. These things the 
Bible nowhere minimizes. Yet in his prayer of pen
itence he confessed, "Against thee, thee only, have I 
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sinned, and done th is evil in thy sight" ( Ps. 51:4 ). 
This sin against God must tirst be set right if anything 
else were ever to be so. 

Similarly Paul, the great missionary, d id not set 
out to organize an anti-slavery cHlsade or an anti
discrimination campaign as a preliminary to the gos
pel. If he and his fel low-missionaries had done that 
their efforts would likely have been fo rgotten long ago 
with most of such other temporary reform movemen ts. 
Pau l always preached to all kinds of people, "to the 
Jews and also to the Creeks" "repentance toward 
Cod, and faith toward our Lord Jesus Christ" (Acts 
20:21). Before that gospel, "There is neither Jew nor 
Greek, there is neither bond nor free, there is neither 
male nor female." By it all become "one in Christ 
Jesus" (Gal . 3:28). He showed how relatively in
sign ificant those apparently hi g diffcrences between 
people were when they saw and experienced the in
finitely bigger reconciliation to Cod through Christ. 
And so he could address these various types and 
classes of Christians in I Corinthians 7: "Art thou 
called being a servant (sla ve)? care not for it: but if 
thOll mayest be made free. use it rather. For he that 
is called in the Lord, being a SClvant. is the Lord's 
freeman: likewise also he that is called, bei ng free, 
is Christ's servant. Ye are bought with a price; be 
not yc the servants of men. Brethren, let every man , 
wherein he is called, therein abide with God" (vss. 
21-24 ). 

He even found it necessary to warn slaves who as 
Christians now found themselves on the same level 
with their masters not to lose their heads in their 
new status: "Let as many serva nts as are under the 
yoke count their own masters worthy of all honour, 

that the name of God and his doctrine be not blas
phemed. And they that have believing masters, let 
them not despise them, because they are brethren; 
but rather do them service. because they are faithful 
and beloved partakers of the benefit. These th ing~ 
teach and exhort. If any mnn teach otl;Jerwise. and 
consent not to wholesome words, even the words of 
our Lord Jesus Christ, and to the doctrine which is 
according to godliness; He is proud, knowing noth
ing ... . " ( I Timothy 6: 1-4 ). 

\lVe see the same prinCiple at work as Paul wrote 
his letter to his friend Philemon. That letter was writ
ten as the apostle sent the at onc time irresponsible, 
but now converted slave, Onesimus, back to his 
master and his service, to be received, "not now as a 
servant, but above a serva nt, a brother beloved , 
specially to me, but bow much more unto thee, both 
in the flesh and in the Lord" (vs. 16 ). 

Under this power of the gospel reconciling all kinds 
of people together unto Cod the abuse of slavery 
eventua1ly simply disintegrated . Centuries later we 
see something similar happen when slavery was out
lawed from the British empire under the infl uence 
especially of leaders in the evangelical revival. It 
seems to me that as the church of today faces the 
fad of anti-d iscrim ination and anti-racism it urgently 
needs to relearn the old lesson of the gospel. Men 
born again and reconciled to Cod by his word ( I 
Peter 1:23) are indispensable to a rea l reconciliation 
of social and racial an tagonisms and differences. Only 
as salvation came to the house of Zacchaeus in the 
person and labor of Ch rist did the traditionally greedy 
and self-seeking publican begin to love his neighbors 
and mend his relationships with them ( Luke 19:2-8). 

-
,\\\ 
-MISGUIDED EVANGELISM 

Last September's issue of Clwrch 
History contained a very signifi cant 
article by James E. Johnson on 
"Charles C. Finney and a Theo logy 
of Hevivalism." Finney became the 
leader in the reviva lism which has 
been an outstanding fea ture in the 

development of most of American 
Protestantism. Bruce Shelley trac
ing the history of EtlOogel icll lism in 
America went so far as to sav "In 
the nineteenth century, rev i v~l li sm 
was not a typc of Ch ristianity in 
America; it was Christianity in 
America" (p. 46). Consequently 
the Church Hist ory article which 
tells us of how his concern about 
and "successes in attaining conver
sions led him to adopt a pragmatic 
approach to the problems of the
ology and thus to be quite impa
tient with the Calvinistic theolog
ical system," has something pecu
liarly fascinating to say to us, who 
as a Calvinistic church arc becom
ing increasingly concerned about 
how we may become more effective 
in an evangelist ic witness in Amer
ica. Against a Presbyterian back
ground in which men sometimes 

tended to stress the sovereign ty of 
Cod without a correspondingly bib
lica l emphasis on the gospel call to 
conversion and men's responsibility 
for responding to it, Finney reacted 
in a way that carried him furthcr 
and further away from the biblical 
doctrines we call Reformed . The 
belief in a limi ted atonement had 
to go, to make way for onc that 
was universal ; and total depravity 
had to make way for a stress on the 
abi lity of men . "He felt that the 
Calvinist doctrines were stumbling 
blocks to revivals." He had little 
patiencc with the churches' doc
trincs and although at first a Pres
byterian preacher, "when he was 
licensed to preach he st ill had not 
read the Westminster Confession of 
Faith of the Presbyterian Church. 
When he fina lly did so he said, '1 
was absolutely ashamed of it.' '' 



--

Fantastically successful in obtain
ing conversions, his work was crit
icized because those converts were 
"in most cases, like the morning 
cloud and the early dew. In some 
places not .. even a tenth part 
of them remain ." 

"When he left the task of pre
venting backsliding was left to the 
local pastor." In the course of time 
he even 'began to ask himself about 
the permanent value of his work 
and to ponder the problem as to 
why so many Christians lost their 
enthusiasm after the rev ivals were 
over." 

" 'The more experience I have in 
preaching the gospel: said he, 'the 
more ripe are my convictions, that 
ministers take it for granted that 
their hearers are much better in
structed on religious subjects than 
most of them really are.''' With his 
emphasis on human action his doc
trine became little more than a kind 
of moralism. "Warfield wriling in 
a critical vein said, 'It is quite clear 
that Finney gives us less a theology 
than a system of morals. Cod might 
be eliminatcd from it entirely with
out essentially changing its char
acter." ""Clinging to some of the 
terminology of Calvinist theology 
while at the same time discarding 
the meaning of the terms, he 
preached a general atonement but 
still held 	 to the doctrine of elec
tion ." But that election was merely 
Cod'.~ foreseei ng what men would 
dl.'Cide to do. Concerned about suc
cess in wi nning converts, "He was 
attempting ... to fashion a theology 
that would suit the masses." 

In all of this one can hardl y help 
but be impre...sed by the similarity 
between Finney's idea.~ and the 
t rends of thought and practice 
which increasingly prevail within 
our own ch urches. Concerned as 
we are, ;md properly so abou t a lii" 
evangelistic outreach to people 
around us, are we not also under 
pressures to modify our doctrines 
and practice in ways th at some 
think will be more effective in .\t
!aining those ends? Haven't we 
also been told that such doctrines 
as particular atonement and total 
depravity mllst he dropped if we 
are goi ng to win modern Americans 
and Canadi;ms? Arc we not being 
told that people today are tired of 

sermons and that we must give 
them methods of appeal and wor
ship more to their taste? If they 
like comic strips let's give them 
missionary literature tailored to that 
form. There is, of course, some 
validity to th is demand that we 
consider the people to whom the 
Lord sends us. Paul did. He was 
ready to "become all things to all 
men if by any means he might win 
some" ( I Cor. 9:23 ). But what 
seems to be all too readily over
looked , as it was too largely also by 
Finney and hi s fellows is that the 
word of Cod may never be modi
fied so as to suit popular tastes. ' As 
soon as that is done one has lost the 
word of Cod. The same inspired 
apostle who was ready to go to 
such lengths to meet the people to 
whom he was commissioned was 
every bit as much concerned that 
the word of Cod he taught must 
not be in any way altered to appeal 
to the unregenerate tastes of his 
hearers . He must preach Christ "not 
wit h wisdom of words, lest the 
cross of Christ should be made of 
none effect" (I Cor. 1:17 ). "He 
must preach Christ crucifi ed, unto 
the Jews a stumbling block, and 
unto the Creeks foolishness; but un
to them which are called, both 
Jews and Creeks, Christ the power 
of Cod and the wisdom of Cod" 
(vs. 24). That gospel must he so 
brought thM men's faith "should 
not stand in the wisdom of men, 
but in the power of God" (2:5 ). 
And the church had to be warned 
in the stronge.~t of terms against 
giving in to the temptation, in the 
interests of popularity, expedience 
or any other considerations to 
"pervert the gospel of Christ." "As 
we sa id before, so say I now aga in, 
If any man preach any other gospel 
unto you than that ye have re
ceived, let him be accursed" ( Cal. 
1: 7-9). That lesson we, concerned 
about f.l ithful Christian life and wit
ness to ;l part of the world whose 
religious hi story so largely fostered 
and reveals the weaknesses of 
Charles Finney and his disciples, 
most urgently need to learn. Cod's 
word assures us that OLlr futures 
and the future of our churches de
pend upon our learning it. 

PETER DE J ONC 

Dutton, Mich . 

... 	 o ordt College 
Sioux Center, Iowa 
January 31, 1970 

T Ofl(;1I AND TRUMPET 

Box 7383 

Crand Rapids, ~'lich . 


Dear Editor : 

Aft er my article en titled ·'Existen

tia l Living'" appeared, I had some 
response from lay readers sug
gestin g that some of my meanings 
W{!fC not entirely clear. I had no 
intention to speak in ton gues, that 
is, to use philosophic jargon which 
is foreign to the average reader, so 
T would like to use this means to 
clear up my meanings a b it. 



First, let me elaborate a bit on 
Jean Paul Sartre's slogan which 
sums up his atheistic Existential
ism, "Existence precedes essence." 
This slogan of Sartre stands in con
trast to the older notions of Plato 
that there is eternal Form which 
gives to man his essential nature or 
that is the pattern of his life. This 
notion of Sartre is also directly con
trary to the Christian belief that 
man was created according to the 
image of Cod. 

For Sartre the fact of man's ex
istence stands in isolation and is 
unencumbered by any explanatory 
antecedents. The mere fact of man's 
existence also has as yet no im
plied or essential consequences 
other than the fac t that man must 
act in complete freedom. Man for 
himself and man alone will decide 
what kind of essential nature, that 
is, what kind of essence he will 
have. 

I t is Sartre's clear intention to 
free himself completely from the 
sovereignty of Cod and all the 
implications of that sovereignty. 
If one is inclined to be sympathetic 
towards Sartre, say, on the basis 
of his ethics, yet, one cannot 
avoid the clearly implied apostasy 
which flows from Sartre's bas ic 
approach to being. It is the 
apostasy of a Cod-defying, free
dom-demand ing autonomous man. 

Crowing out of Sart re's slogan 
there is not only the implication 
that the present action of man will 
decide what kind of attributes man 
is supposed to have, that man is un· 
related to the past. Also man's own 
inner being is always the direct 
decision maker for his actions. This 
ex istentialist subjective frame of 
mind repudiates established law, 
trad ilion and objective points of 
reference in decid ing matters of 
truth. Truth has to be relative to 
man's decision making ;lctivily of 
the moment. We must live by the 
moment, by feeling, by inw:lrdness. 
Even the objectivity of the other 
man as object is a threat to our 
complete freedom. 

With that kind of existentialist 
emphasis, influences begin to radi
ate outward which feel impatience 
with thc dogmas, the laws, and the 
tmditions of the past. Existentially, 
man wants to be free to decide each 

day what he will be. Living in the 
complete freedom of one's own 
personal choice is living authen
tically. Livin g according to tradi
tion and conventional morals is Jiv
ing inauthentically according to the 
gurus of Existentialism. 

The paint I wanted to make was 
that Christians should not fall into 
Existentialistic traps. In our co~ 
cern for "getting with it," being 
relevant and ~howing concern, we 
should not beguile ourselves into 
leaving the solid foundations of our 
faith. Wc should not stray from the 
foundations of aliI' faith to passing 
feelings and fads which arise out of 
boredom with uadition. Feelings 
cannot be free-floating. Subjectivity 
leads to meaninglcss relativity and 
meaninglessness as it has in the 
nihilism of atheistic Existentialism. 

We must present the Way win
somely but we cannot deviate from 
the direction set by the Way, the 
Tmth, and the Life. Man was not 
"thrown" into being by chance with 
the option to chance his own ex
istence according to his chance 
notions. Changes in the form, 
changes in the methods, or changes 
in the style of Christian life may 
not succumb to the temptation to 
change the general direction of 
man's life aW:ly from simple child
like obedience and accommodation 
to the freedom of the \vorld. 

Living existentially in a Christian 
way, I would suggest, should mean 
living for Cod's Kingdom today ac
cording to the Word. Such a life 
need not be tradition-bound, legal
istic, or run by the prescriptions of 
neatly bound moralisms. At the 
same time there can he no assertion 
or assumption of freedom which 
discredits the life of freedom in 
Christ. Li ving existcntially, 1 was 
at pains to say, cannot mean letting 
down the bars which have been 
erected to maintain the pmity of 
life and doctrine in the church. 
'\Then we have given up all preten
sions to human autonomy and any 
kind of Cod-denying freedom then 
we will not feel fenced in by the 
demands of the Christian life. Then 
we will feel free indeed. We may 
thank Cod for freeing us from our 
'"freedom." 

Sincerely, 
NICK R. VAN TIL 

When you write 
your Will 

WATCH OUT! 
The very act of wriling your last will and 

testament will save your survivors from many 
worries. 

But be careful not to infl ict upon them 
aoother set of wo rries and probfems ... the 
kind caused by poorly.written wills. 

Do you know what to wa tch oul for in nam· 
ing beneficiaries? In selecting an executor? 
In taking advantage of tax laws? In antici· 
pating probate expenses? In considering what 
and how \0 give to the wo rk of the lord? 

There are li terally dozens 01 pitfalls you 
should distilss with your attorney. 

Send for our free folder. You'll find it help· 
ful whether or not you wish to remember 
Westminster in your will. And we 'll be glad 10 
send it with no obligation whatever. 
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Si.ncerely, 

With this issue we begin a 
new feature in TORCH AND 
TRUMPET. We have long felt the 
need for Reformational leader· 
ship and guidance for the young 
people of our churches. We have 
therefore asked Rev. John Hulst, 
college pastor at Dordt Coll ege. 
Sioux Center, Iowa , to write a 
"Pastoral letter" to the youth of 
today. Beginning in th e current 
issue of TORCH AND TRUMPET, 
this letter will be a regular fea· 
ture in the magazine ea ch month. 

The Editors 



IIAVE WE WRITrEN 
EACII OTIIER OFF~ PETER Y DE JONG 

THROUCHQUT THE WORLD mankind expe· 
riences tension and trouble in these times. Daily 

this seems aggravated by the undeniably rapid and 
revolutionary changes operative in a society character
ized by sllspicion, misunderstanding and avowed 
hostility . 

In this situation the church of our Lord Jesus 
Christ does not walk unscathed . It is constituted of 
sinners who profess to be saved by God's grace while 
at the same time experiencing still something of the 
fearful power of sin within their lives. It comes, then, 
as no surprise that today we read of sharp cleavages 
among those who confess that they arc onc in Christ. 
Even a common confessional commi tment - formerly 
such a compelling rally-point among Reformed be
lievers in their endeavors to grow together in truth and 
love and unity - offers no immunity. Many such 
churches (denominations) throughout the world are 
rent asunder by divis iveness and division, and that in 
consequence of differences which are by no means 
peripheral or incidental to the gospel of our Lord and 
Savior. Most of ollr readers are so well acquainted 
with these tragic facts, that detailing them by way of 
specific example is unnecessary. 

Something like this seems to be occurring also 
within the Christian Heformcd Church. 

Indeed it has not affected all sectors of this chl11'ch 
community equally. Nor arc all its members acquainted 
with what is going on. Undoubtedly some who read 
these lines will deem it ill-advised and even deliber
ately provocative to make mention of this situation in 
which, despite all disinclination thereto. one is com
pelled to speak of "sides" or parties to the growin!! 
disagreement. They, like the proverbial ostrich , would 
rather hide their heads in the sand . Yet the situation, 
unless radically changed and that without undue de
lay, can only produce increased estrangement from 
each other and in time (perhaps sooner than we dare 
to think) a divided church which hides its disagree
ments under the disguisc of a specious external unity. 
Nor will the si tuation change by itself, much as we 
might like this in order to escape any direct and 
personal involvement. Everyone who is a membe r of 
the Christian Reformed Church has some degree of 
responsibility to promote (and restore, in so b r as this 
may be wanting) the unity of the church in the tm tb 
accord ing to the law of love. There is no better way 
to begin, besides that of fervent prayer to and depend
ence upon the Cod of all grace. than to speak with one 
another. As soon as in ou r hearts we have written 
each other off, all our speaking together will be so 
many wasted words . rt is because the writer believes 
slTongly and sincerely that we haven't really written 
each other off, much as at ti mes this may seem to 
be the case, that these few lines are penned. But it 
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may be, as a few have without hesitation said to him, 
that he is hopelessly wrong. 

At this point it does no good to continue with gen
eralizations. There ma y well be a time for such 
language; the situation which presently confronts us 
no longer allows it. 

Many throughout the church ate being deeply 
disturbed by disagreements and divisions of judgment 
between the Association of Christian Reformed Lay
men and its supporters on the one hand and Calvin 
College and Seminary leaders with their supporters 
on the other. The lines are being drawn with growing 
sharpness. Charges and counter-charges are being 
spread, some of them in print and more of them in 
private discussions with small groups. As these multi
ply, opinions begin to harden into irrevocable judg
ments. When this happe ns, all efforts to resolve the 
conflict and restore a brotherly fellowship which can 
in truth worship and walk and work together for 
Christ's cause seem doomed to failure . \ .ye can then 
no longer reach each other with either what we 
regard as the facts in the case or our arguments sup
posedly resting on these facts, because we have in ou r 
hearts written each other off as members of the same 
household of faith. 

The time, so the writer is convinced, grows late 
although as of now not too late for that heali ng by the 
Word and Spirit of the Lord of the church promised 
to all who seek it in the way appointed by him. 

Permit us to speak with openness. 
Among those who belong to the Association to

gether with its friends we find many who have nothing 
good to say about Calvin College and Seminary - its 
professors, students, boa rd members, and ardent sup
porters. Conversely, within this last-named group (and 
f havc spoken on this to morc than a mere handful) 
there are those who ca n say no good aboul the As
sociation and anyone who rallies to it s cause. All who 
belong in any sense to one "side" are branded as 
"liberals," modernists, careless about or indifferent to 
their pledges, compromisers, or people interested only 
in a comfortable position while they either openly or 
subtly lead the church and its membership away from 
the true faith professed by the churches. And the 
others are equally vehement in their insistence that 
the Association is di visive. an organ ization of trouble
makers who with utter disregard for the law of love 
speak half-tru ths and untruths without blush ing even 
whe n their errors are exposed . Yet all gather every 
Lord's day, many we believe with heavily burdened 
hearts, around the \Vorcl and sacraments in churches 
which would honor the Christ of the Scriptures by 
their common confession and worship. 

Brethren and sisters, these things may not so con
tinue. 

Here our concern is not to weigh the charges and 
counter-charges, necessa ry as this may be because of 
their growing influence and intensity. It ill becomes 
anyone as an individua l to engage in a task of such 
great and grave proportion. Nor ca n this be done 
alone or even by some group requested by either or 
both of the "parties" to the dissension, unless much 
time and fu ll cooperation by everyone involved were 
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allotted. \.vhat the writer is concerned about, and that 
most deeply, is the effect of this upon the spiritual 
lives of all . This affects us not only personally; it 
aHects also our children, every member of the Chris
tian Reformed Chu rch, fe llow-believers in other de
nominations, our relation to the world at large, even 
to the angels and above all to the Cod and Father of 
our Lord Jesl1s Christ whose grace alone is our hope 
in thi s life and in the life to come. As the tensions 
increase, our faith is attacked, our love grows cold, 
and our hope which should sustain us in a ll the 
troubles of this life is d immed. Few of those with 
whom I spoke see much hope of any true understand
ing of and reconciliation to each other on the issues 
involved. This is the greatest disappointment of all. 
But possibly I've been talking to the wrong people. 

Yet in the hope that these lines will be read by 
some and that seriously and prayerfully, the question 
is put as pointedly as possible: Have we really written 
each other off as fellow-believers ;oinecl to the Lord 
by our common confession (lnll commitment? 

The temptation is ever with us to speak too 
quickly and too lovelessly. It seems so much easier to 
talk than to listen with a sympathetic ear and an 
understanding heart. Often wi thout full awareness we 
hurt each other deeply. And when this is somehow 
brought to our attention, we find it so d ifficult to seck 
and to give forgiveness even though we claim to live 
only by the fo rgiveness of our Savior. 

These lines are not written in order to minimize 
the issues which have been and are being raised. The 
temptation to sweep criticisms under the rug is by no 
means imaginary. Often we find it extremely difficult 
both to speak the truth and to speak the truth in love, 
when we or our dearest friends are challenged . \Ve 
want so much to be right at all costs, that we quickl y 
lose patience with those from whom we differ and 
write them off as undeserving of any further consid
eration. Are we applying a ru le fo r Christian perfec
tion in truth and love to others which we would not 
da re apply to ourselves? Do we speak about the per
sons, positions and practices of others, in private con
versation fully as much as in public, wi th fu ll aware
ness that what we say is being heard and judged by 
ou r Lord? Are we daily praying for those who we 
believe have despitefully used LIS? Is om deepest 
concern that the truth of Cod as set forth in his gospel 
shall prevail among us? Are we eager to grow in that 
exercise of Christian love which "benreth all things, 
believeth all things, hopcth all things, endureth all 
things?" 

To these and similar questions everyone who loves 
C hrist with an unfeigned faith and hope must and 
will be compelled to give an answer - to himself in
deed, perhaps also to those with whom he differs 
radically, but always and above all to the Christ who 
has by his blood redeemed us to himself. Only then 
can the present tensions be increasingly eased and 
the pertinent issues be properl y resolved. Bllt if in 
our hearts we are busy writing each other oH, the end 
of the Christian Reformed Church as an authentically 
confessional and confessing church wiII be upon us 
sooner than we now suppose. 

EXCERPTS FRO~t LETTERS 
OF A 
CIIRISTIAN SERVIUE~I!\N 

I T'S LATE Sunday evening and J just ca me back a 
little while ago from church .... This letter is 

prompted partly by . the church and experiences 
I've had with the people. Incidentally, I'm writing 
this rapidly, not trying to make it a masterpiece of 
literary art, nor do I expect such a reply. 

Well, the church is in many ways a lively one. 
It is easier to talk with a lot of these people about 
serious problems in Christian living than it is to some 
people back home. 

... I met a very interesti ng person in the con
gregation. Unlike most of the members, he's not 
highly educated or salaried. He's not suave and re
fi ned and cultured by American standards - in fact, 
he's rather loud and lacks tact. He's not afraid to say 
what he believes without hedging .... 

Now I don't believe that I have ever met a "com
mon ordinary layman" (realizing the implicit error in 
the term) whose distincti vely biblical vision, insight, 
and judgment are more dependable than his. As far 
as I know, he's the only man with whom I can rea lly 
feel at ease in discussing various problems from a 
radically Chris tian viewpoint. 

Not that he and r always agree on details. But I 
knew from the first time I mel him that our hearts 
were gripped with the same vision, that we were 
going in the same direction. So when I need depend
able Christian advice, he's the man ] normally talk to. 

The reason he impresses me so much is that most 
of my contact with trul y refo rmed Christians has been 
with those involved in the academic pursuit, pastors, 
or other well-educated people. So I didn't really know 
what the effcct wou ld be when the Lord really 
gripped the heart of such people and also gave them 
a burning desire to think and act reformationall y as 
well as to read such materiaL 

He is the exception, thou gh. Most of the people 
are less consistently reformed, though gene raUy quite 
pious - and that not in a bad sense - no less so than 
the people back home and more willing to talk about 
it. 

I say this as a background to a serious problem. 
rt's a problem throughout our church (and others), 
but it is perhaps a bit more dramatically evident here 
and it is also faced a bit more honestly. The problem 
is with you ng people and their relation to the church 
- more specifl cally, mOl'e relevantl y, though closely 
related, their whole religious outlook and relationship 
to Christ. 



The problem was brought vividly to my attention 
when I went for the afternoon to the home of one of 
the members - Rne Christian parents (speaking now 
in the trad itional sense), well-to-do, well-educated, 
mother and father both Christian college graduates, 
consistory member, etc. On the way home the wife , 
... , said that I should know a few things about 
their I 6-year-old daughter (I didn't know they had a 
daughter). She refuses to go to church. Fortunately, 
in this case, the parents are wise enough not to force 
her. 

So I met her. Now I have never met a I 6-year-old 
girl anywhere ncar as mature as she was - incredibly 
so. Furthermore, she is astoundingly brillia nt. 

Of course, the fact that she won't go to church is 
only a symptom. In general she is graciously and 
disarmingly cynical in her ou tlook on many traditional 
values - not bitterly cynical, but thoughtfully so. 

Because of the fact that there were a lot of people 
around, I didn't talk with her about serious problems, 
abou t' her basic beliefs, etc. Yet the whole thing 
really set me thinking. What would 1 say if she 
asked me why she should go to church? Give her the 
traditional reasons? Now don' t be naive. She's un
doubtedly heard thC5e and they don't mean anything 
to her. Should I tell her what the church is, what it 
shou ld do, how it should guide people so that they 
can perform their jobs and live their lives Christianly? 
I can imagine her reply: regardless of what it should 
be or do, the church is almost totally irrelevant. What 
am I to say to that? Permit me to be a bit cynical, 
too. Should I say "Yes, be it irrelevant as it may, it 
is st ill through the church that your immortal sOlll, 
the spiritual aspect of YOLl, the real you when YO\lr 
sinfu l body is worm-eaten, is saved"? 

Seriously, with a bit of hyperbole, I can agree with 
what she might say, that in so far as the preaching 
she hears (with exceptions ) is Christian, it is irrele
vant. And to the exten t that it tries to be relevan t, it 
is usually not uncompromised Christianity. 

Another experience impressed this irrelevance lIpon 
me too. As we were eating one evening, a life
insurance sa lesman came to talk to us. My roommate 
left. At the end of his presentation, the man, a lmost 
furtively, left a Iract on the table with a brief vague 
commen t. Now undoubted ly he had done this 
hundreds of times (he also told me p roud ly that he 
puts them under windshield wipers on his way to 
work ). But he was still very uneasy about it. ( I would 
be too. It 's not a very natural way of witnessing. 
Imagine Christ sneaking a little scroll to the Samaritan 
woman at the well! ) He was almost out of the door 
before I could ca ll him back to talk with him. He 
belonged to a small ch urch of the Presbyterian family. 

Now if I may again be a hit cynical, let me have 
a dialogue with that tract. On the front is an in
nocuous picture of mountains - traditionally illstined, 
T suppose, as a witness to the majesty of Cod. But to 
me, totally separated from my li fe - so rcal , merely 
photographically real that it's unreal. The title: 
Good News. (This is as I recall it - not verbatim, of 
course. ) 

"Good news, hmmm. Let's see. (opening it) 
"God loves you!" (with "proof texts") 
"Well, thnt's nice. But of course, he docs. God is 

love. Love is god. Cod loves me. I'm glad. It doesn't 
really turn me on." 

"You have sinned." (more proof texts) 
"Oh, yeah? Well, I guess I have done a few things 

wrong." 
"You can be saved!" (more proof texts) 
"So? Yeah, love is the only thing that can save us." 
"Repent I" 
"Now!" 
From the traditional church viewpoint, I suppose 

that was an orthodox tract. In view of the love of God 
controversy a few people might question the first state
ment ("God loves youl'), but other than that, pretty 
reformed. Good proof texts. The tract is mostly scrip
ture. How can that be anything but good? 

Imagine receiving it, though, as an unbeliever. Will 
it impress you? Now I know that it takes God's Spirit 
in the man's heart anyway, but it seems to me that 
this tract sure tries its best to preven t that. (I'm exag
gerating, of course.) The vacuum-packed, canned, and 
frozen gospel like that will, of course, seem com
pletely irrelevant to his problems and divorced from 
the concrete situation, the reality in which he lives. 

Now I don't want to give you the impress ion that 
what I've written so far really represents my attitudes. 
In a way, you might say that I have forsaken the faith 
of the fathers if you assume that this indicates my 
atlitude. (Of course, it makes a lot of difference 
which faith lind which fathers you mean.) 

Actually, my own convicti ons have been im
mensely strengthened. I am more thoroughly than 
ever gripped WitJl the necessity of listening to Cod's 
Word in all of life. 

• 

"A MISSIONARY WROTE HOME" 


G. VAN GRONINGEN 

112 Prospect Hd., Newtown, Gcclong 

D EAR C HRISTIAN FHI ENDS, 
"Be thou an example of the believers, in word, 

manner of li fe , in love, in spi rit, in fa ith, in purity." 
TTim. 4: I 2b. 

These words of Palll were repeatedly in my mind 
the last number of weeks. Paul simply told Timothy 
that he had 1.0 be an example of believers in various 
ways. And that command which Paul gave by the 
authority of the Holy Spi rit is for us today. 

Yes, at various times and occasions these words 
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really echoed in my mind. One stich occasion \\·as 
this past week when Vice President Spiro Agnew 
visited the Australian Prime i\'i inister in Parliament 
House in Canberra. We, as a family on a holiday trip, 
were there to hear approximately 200 demonstrators, 
carrying Viet Cong Rags, chanting "Ho Chi " Iinh," 
shouting abuse at the police and screaming hateful 
slogans against the United States. We heard bearded 
young men pra ise the efforts of those who worked for 
"the parties of the working men" and of those who 
led revolutions in countries now under Communist 
dictatorshi ps. These young, and not so young people, 
certainly were trying to be examples and leaders for 
the "cause of revolution." But hundreds of people, 
undoubtedly some were confessing Christians stood 
by silently - all one could hear from the silent major~ 
ity was the clicking of cameras. And at that time, and 
later, the words of Paul echoed in my mind . Did I 
have an opportunity to be an example in various ways 
- and did I fail? I did try to speak to one young lady 
pass ing out pamphlets. She uttered an obscene curse 
and told me to "get lost." I spoke to some people 
about supporting the police and they agreed with me. 
Was that enough? 

"Be thou an example in ..." came to mi nd as I 
wal ked through the tra iler parks in which we were 
cam ping. As a family, the five youngest children were 
with us, we had our morning prayers, we had our 
devotions around our picnic table each meal. \-Ve 
engaged in conversation wi th those who were camping 
beside US; we spoke with proprietors and '"'kiosk at
tendants." We tried to live, buy, pay, converse as 
Christians. Was this enough to fu l611 the command 
to be an example? 

"Be thou an example in . . . " repeatedly was pressed 
upon my conscience as T spend my days in our more 
permanent vacation spot. We have a lovely summer 
home for two months in the Dandenong Ranges, 80 
miles from Ceelong. The boys are able to walk down 
a lane to a fruit farmer. So far they have picked 
various types of berries, cherries and peaches. This 
gives them something to do during thc summer. And 
they have to mix with other workers. 

These other workers are a varied lot. There was 
50 year old Mick. (He refused to tell anyone what his 
last name was.) A Hungarian migran t, living away 
from his wife and children, he spoke of his problems 
at times. T spoke to him of the gospe l of Jesus Christ. 
He agreed Christ was the answer to his problems. Did 
he see this also in our lives? Then there was Alison, 
a daughter of a well-to-do doctor in Melbourne. 
Dressed in her furs, she came to the farm and lived in 
a picker's hut. She picked little fruit . She spent much 
time in her hut with her boyfriend who suddenly ap
peared from nowhere. She told fanciful stories. The 
fa rmer asked me to speak to her about her behaviour. 
Alison indicated she was well educated, but what a 
rebel! And she lost no time in telling me to mind my 
own business. To which J prompll y replied that that 
was just what T was doing. It was my "business" to 
speak to people, all people, concerning thcir needs and 
their grea test need - Jesus Christ. She was not im

pressed at all. in fact, she became angry and clea rly 
showed her resentment the next day and then she dis
appeared. And the question remains : was 1 an ex~ 
ample? 

We had Peter with us for fi ve weeks. Pe ter is a 
classmate of one of ollr sons. Peter's father died of 
cancer in March '69. This was very d ifficult for Pe ter 
to accept. He was certa in Cod violated His own 
commandment "Thou shalt not kill," by ll sing cancer 
to take his father away. I talked to Peter about his 
problem. For five weeks he joined us in family devo~ 
lions; he went a long to the worship services. He joined 
us in our way of life in many respects. His widowed 
mothe r and youngest brother also spen t some days 
with us. She seems prepared to continue to have some 
contact with tis. And the questi on remains: because 
we were examples? Did the widow and fatherless 16 
and 9 yea r old boys see evidence of true religion in 
us? (d . James 1:27) 

In ou r summer holiday expe ricnces we attempted 
to be Christian witnesses. \ Ve also sought and found 
much relaxation and rest. \Ve also sought to be just 
everyday Christian people among the working and 
holidaying people of Australia. It was good for me 
personally, as a minister and professor in a Seminary 
to be among the people. I'm sllre I'm more ready than 
ever to teach yOl mg men to be preachers, evangelists, 
pastors, teachers and counsellors than ever before. 

ll1ere is one factor that really stands out in my 
mind after Ollr summer experiences. It is this: much 
as Cod requires exemplary living from us, He also 
requires the actua l word of the gospel to be pe rsonally 
spoken or publicly proclaimed . Christian action and 
living arc so necessary. But the spoken Word of the 
Cospel is all important! And this Word of the Gospel 
must be the Word as it is given in the Scriptures. It 
must not be cleverl y reworked into the terms and 
systems of modern theological interpretations. I mean 
simply this: the word I speak must be Cod's Word, not 
the theologians' interpretations of the Word. 1 must go 
d irectly to Cod's Word; I should not go to C od's Word 
via some favoured theologians' path of interpreta tion. 
I write this because it became very evident to me that 
the people living in the decade of 1970 do not need 
any more human opinions and in terpretations and de
vices. They need, yes, sorely require the truth of 
Cod as revealed in his only begotten Son, our Lord 
and Saviollf Jesus Christ. 

We wish to thank all of you who sent us Christmas 
and New Year greetings. We were very happy to take 
note that at the time of our twelfth Christmas in 
Australia we had as many letters, greetings and other 
expressions of friendship, support for the Lord's work, 
and assurances of being co~laborers and prayer part
ners with us as at any other t ime. This is a real 
cause for joy, courage and hope for the future. 

In our next letter we'll try to let you know a bit 
about our 1970 endeavours in Kingdom work. 

And in closing may I press upon your hearts the 
words of Paul "Be thou an example of believers 
in every way. 

May Cod's Spirit fu lly enable you. 



NO ROOM - NOT EVEN 

AT NEW MOUNT SINAI? 


A young Christian wrote this first-rate article. For a variet y of reasons, but 
primarily because she does net UX/nt to get into anymore difficulties with certain 
members of her Christi(ln Heform ed Church, she did not UXlnt to sign it. Quite 
a few people were upset about Agnes Hamstra taking such a positive stand and 
one local eRe minister even Iwel the audacity to blast Agnes from the pulpit . 

Such is the state of the CRG/ 

T UESDAY, DECEMBEH 23, 1969. Our brea th ing 
takes visible shape as it is re leased into the bitter 

frosti ness of the winter air. The lights of the plaza 
disturb the velvet curtain of the evening. Last -minute 
Christmas shoppers, clad in an over-abundance of 
nervous impatience, e lbow their way from store to 
store. T he time-worn strains of "'Silent Night" vie 
with the medley of voices, the crunch of tire aga inst 
snow-frozen pavement and the strident honking of car 
horns. The night is cold and it is unbeautiful here. 

Sitting across from IS-year-old Agnes Hamstra in 
the restaurant, I fi nd myself asking her to tell me 
what has been happening lately. And so, over a mug 
of steaming hot coffee she begins to talk. 

At that time, Agnes was employed as an aide at 
the New Mount Sinai Hospital. Her job was to clean, 
sterilize and prepare trays of surgical instruments. 
Paid a little over 60 doll ars a week, she had been 
working there since September 2. Tomorrow, the day 
before Chris tma.~, is to be her last workday in the 
New ~'I ount Sinai Hospital. 

There is no room for her there. She has refused 
to join or pay dues to the Building Service Employees' 
International Union as is allegedly required under a 
collective agreement between the Union and the Hos
pital. 

Several weeks ago, along with other recent em
ployees, she had been summoned to a room in the 
hospital. One by one each person was called over to 
the union official, sitting at a little table. The uni on 
man sa id li tt le . Each employee signed some papers 
and left ; each one, that is, but Agnes. When her tum 
came, she asked what the name of the union was. 
Startled, somewha t, the agent muttered the name. 
When she asked him to repeat it a little more dis
tinctly, his voice rose in volume and he seemed of
fended. "Sign here," he growled, and pointed to a 
line. Agnes was nervous but there was no uncertainty 
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as she said, "I'd like to see some information about 
the union before 1 pledge my support." 

The man told her that if she'd just sign on the 
dotted line, a constitution would be mailed to her 
within a few weeks. She was adamant in her refusal 
to sign anything without first being able to judge 
whether or not she could do so, as a Christian. The 
union man was angry and he told her to ask the per
sonnel office about it. As she walked through the 
doorway, he threatened : ';111 take this as a refusal and 
you know what tbat means!" Agnes hesitated in the 
doonvay and answered "No ... it's not a refusal to 
sign - it's merely a request to know what I'll be 
getting into if I sign." 

"All the rest of th em follow like sheep." 
The personne l officer was also surprised at her 

hesitation to go along with standard procedure. "Ever 
since the union has been here ... you're the first 
person who has stopped long enough to ask any ques
tions about it. All the rest of them follow like sheep. 
Everyone else jus t signs because it's less trouble that 
way." 

However, even the personnel officer wouldn't give 
her much information. All he gave her \yas the name 
of the union and the advice that she sign because, 
said he, it's not a bad lillion; it's never given us any 
trouble; it'll help you get more money. Magnani
mously, he offered her two weeks time in which to 
think it over. "If you don't sign then, we'll have no 
choice but to fire you." 

A troupe of painted clowns are entering the res
taura nt and they begin to play a tune . I see 6ve men 
with faces painted to disguise them. The drum begins 
its rat-a-tat-a-tat , the rhythm is lively, and the jokes 
are funny. "Good king Wenceslaus last looked out ...." 

Too many people today wear painted faces. 
The brief interlude gives me a chance to look at 

Agnes. She's kind of a different person. She stands 
apart. The clowns arc men, only they have painted 



their faces white and red. Too many people today 
wear painted faces. It's difficult, sometimes, to tell 
what lies beneath the complicated disguises people 
rig up. Agnes stands apart because the only face she 
wears is her own. She's one of the few totally genuine 
people I know. 

Her shoulder length brown hair seems perpetually 
wind blown. Her freckled face creases, often, into 
lines of laughing enjoyment. For one so young, her 
eyes have seen deeply into people. She dislikes phoni
ness; her response is, as a rule, genuine. She's a 
relatively uncomplicated young girl who finds many 
of life's needless complexities bewildering and sad. 
She cares about others. She doesn't just say she cares 
- she acts out her caring. 

What ean I tell you to make you understand? H ow 
can one catch the rarity of a special personality in a 
paragraph of only words and let others fee l? It's im
possible. ·Words are elusive things; all that I want to 
convey, the wind has taken on a whisper of laught.er. 

The clowns leave the restaurant and our coffee is 
getting cold. Agnes talks to me about herself. She's 
not afraid, as some people are, lo reveal her self, ·What 
makes Agnes so distinct. I guess, is her sense of 
responding to Cod. She doesn't think of her religion 
as a burden; she knows better. She's the kind of per
son who lives religion joyfully because she knows 
Jesus, 

I asked her if she was afraid or worried. After aJl, 
getting fired is not a pleasant experience. She looked 
at me in askance and then she sm iled. Fear and 
worry hadn't even crossed her mind. ""Vhat was the 
matter with me, anyway?" her eyes seemed to ask. 

I started to think, as she was talking. Here we 
have one young girl, fresh out of Christian H igh 
school, read y to face life. She goes to work in a Jewish 
Hospita l and works hard. She's a happy person and 
conscientious. \-Vhen it is time to stand up and face 
an issue which is important to her, she stands. She 
refuses to sign a BSEIU Local 204 union dues deduc
tion card without at least receiving information about 
that union so that she can make a responsible choice. 
The fact that she wants to examine and decide, the 
very fact that she evidences a certain responsibility is 
treated first with angry impatience by the union rep
resentative, then with startled respect by the hospitalr 	 representative and, finally, with a complete lack of 
underslanding by both. The union threatens, the em
ployer threatens, and Agnes keeps asking only for 
information. She gets very little of that. 

Probably, both officials represent the opinion of 
the vast majority. "We'll acknowledge that she's 
different, we'll even display a grudging respect for her 
courage - and then, once we've explained to her that 
refusal means loss of income, whereas hlind obedience 
promises nothing but the 'good things' of life - money, 
time ofT, peace - then, she'll sign. Youth has its 
foibles; it feels a nccd to rebel a little; we know about 
that and we can 'understand' that need; we'll just give 
her time to think it over." Agnes refused to sign. 
Her time-to-th ink was extended beyond the allotted 
two weeks. 

Sure of her stand, but unsure of how to go about 
it legally, shc phoned the Committee for Justice and 
Liberty to see if they could help. "They're trying to 
force me to support the union or be fired, l\>lr. Vande
zande. I've decided not to support it if it doesn't rest 
upon the strong foundation of the "Jord of God. What 
must I do to get my point across?" , 

"You've made the decision; write your thoughts 
down and mail the letter to the Union." 

The CJL Foundation loaned her an old copy of the 
BSETU Constitution and she read it. Agnes then wrote 
a letter to the union - a statement of faith. 

I asked Cod to help me write this letter clearly 
so that you can understand. I ask Him daily to 
show me how H e wants me to live in this, His 
world, how H e wants me to work in it for Him. 
And in the Bible, Cod makes it plain that He has 
created me, just as H e has created all mankind , 
to praise Him. first of all, to praise H im, sir, in 
every moment of living, including at my job. 

But as I was reading the constitution of the 
union, it struck me that it is based on the false 
belief that mlln, not Cod, is the only one to serve. 
This spirit permeates the constitution through the 
way it blindly prostitutes work to the narrow goal 
of earning wages. I cannot worship this "god" you 
have made of man. Therefore 1 could not possibly 
become a member or even support such an Of

ganization. I feel that if I were to support it, J 
would be lying to myself, to others and to Cod. 

Sir, I hope you can see how important this is 
to me. I am willing to pay the equivalent of union 
dues to a recognized charity. I am sadd ened and 
have lost a great deal of trust and respect for the 
so-called "democratic system" because yOll (/enwnd 
that I hypocritically scorn Cod by supporting the 
Building Service Employees' International Union, 
Local No. 204, or be fired. In putting this dilemma 
before me, you are showing a complcte disregard 
for The Canadian Bill of Rights which says so 
clearly th at freedom of associat ion and freedom 
of religion are the guaranteed civil rights of every 
Canadian. Laws that come out merely in the form 
of empty words wi th no action for a backbone, do 
little good, fo r they lead to a lack of freedom. 
1 have turned to the Committee of Justice and 
Liberty to help and they have promised to do 
whatever they can. 

Things began to move rapidly. People began to sit 
up sharply and take notice. This kid was for real. She 
wasn't just pretending to take a stand ; she was defi
nitely strmdin!!.. 

At work, the people around her didn't understand. 
They felt sorry for her and tried to drive home the 
point that she'd certainly lose her job if she didn't 
knuckle under in response to the all-powerful system. 
"Why fight for stich a stupid reason? The way you're 
acting now, it's not worth it - all you can do is lose!" 
Some of them, liking her, offered to pay her union 
dues for her. She refused this. 

Th ere is seldom room for those w ho stand. 
Today, Tuesday, December 2.3, the hospital had 

sen t someone to reason with her. H e had been very 
kindly tolerant and h'ld listened sympathetically. She 
wondered whether he had really understood. She 
wondered why he'd listcned. 
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He seemed to be under the impression that some
how, someone was pushing her ... was fceding her a 
line. "Are you Sllre th is is yOtl r idea? Are you sure 
this is what yOIl want?" 

He pressed her to phone the Ontario Human Rights 
Commission. ''They'll tell you that your stand is un
reasonable .." And he waited while she phoned. 
Agnes d id not back down from her posi tion. 

Everyone at the Hospital was feeling a little un
comfortable, I suppose. But, did they really want to 
help her as much as they claimed they d id? Or, was 
it perhaps a desperate wish to avoid unpleasantness 
. . . ? Especially at Christmas, "the season to be jolly," 
a little bit of conscience prick is the most unwelcome 
thing in the world. After all, nobody wants to d is
criminate against her, nobody wants to be unfair . 
If only she'll sign1 

We got up and paid our bill. Outside the air was 
crisp and clean. Stars hvin kled in the blackness of the 
heavens. The snow was white and made a crunching 
noise under Olll" boots. We sang a little and we 
laughed a lot. Agnes was happy. At the bus stop we 
said good-bye and Shalom. 

"This kid was for reaL" 

The follOWing day, Agnes was quietly dismissed. 
There was no room for her in the Hospital. There is 
seldom room for those who stand. 

"GIRL FIRED CHRI STMAS EVE OVER UNION 
DUES." "HOSPITAL SUPPLY AIDE FIRED 
CHRISTMAS EVE OVER UN ION CHECK-OFF." 
The newspapers picked up the story and exploited it 
to the fullest. The Globe and Mail reported on Christ
mas Dny: 

Miss Hamstra, a member of the Christian Re
fo rmed Church, lost her job because she refused to 
pay dues to the Building Service Employees' Inter
national Union as required under the collective 
agreement between the union and the hospi tal. 

She is one of a number of members of the Chris
tian Reformed Church who have lost their jobs 
in Ontario because they refused to pay dues to 
unions that they believe to be materialistic or
ganizations that do not have fealty to God as the 
principle under which they function. 

Along with many others, I read the reports in the 
Globe, the Star and the Telegram. I guess, because 
I know Agnes, I read them diffe rently. The whole 
thing makes me fee l humbly thankful to the Lord. 
I Corin th ians 12 talks about the gifts which God has 
given to his people - to his Church. 

Now J want to give you some further informa
tion in some spiritua l matters. You have not for
gotten that you were gentiles, following dumb 
idols just as you r impulses led you. Now I want 
you to understand, as Christians, that no one 
speaking by the Spirit of God could call Jesll s 
accursed and no one cou ld say that he is the Lord, 
except by the Holy Spirit. 

Men have differcnt gifts, but it is the same Spirit 
who gives them. There arc d ifferent ways of serv
ing God, but it is the sa me Lord who is served. 
Cod works through different men in d ifferent 
ways, but it is the same God who achieves his 
purposes through them all . Each man is given his 

gift by the Spi.rit that he may usc it for the com
mon good. 

One man's gift by the Spirit is to speak with 
wisdom, another's to speak with knowledge. The 
same Spi.ri t gives to another mall faith, to another 
the ability to heal, to another the power to do 
great deeds. The same Spirit gives to another 
man the gift of preaching the Word of Cod, to 
another the abi lity to d iscriminate in spiritual mat
ters, to another speech in different tongues and to 
yet another the power to interpret the tongues. 
Behind all these g ifts is the operation of the same 
Spirit, who distributes to each individual man, as 
he will s . 

As the human body, which has many parts, is 
a un ity, and those parts, despite their multiplicity, 
constitute one single body, so it is with Christ. 

Bu t Cod has harmonized the whole body by 
giving importance of function to the parts which 
lack apparent importance, that the body should 
work together as a whole with all the members in 
sympathetic relationship with one another. So it 
happens that if one member suffers all the other 
members suffer with it, and if one member is 
honored all the members share a common joy. 

Now you are together the body of Christ, and 
indjvidually you are memhers of him. 

The people in my local church were talking about 
Agnes. Most of their comments were very disturbing 
to me. If anyone should have understood, it would 
be the ind ividual who is a palt of that living whole
ness which makes lip the One Body. 

Many people were angry. «Imagine a little punk 
kid like that standing up and giving the Christian He
formed Church a 'bad' namel It's ridiculous. She was 
only working for a year anyway, to save money for 
college; why did she have to make such a fuss? And, 
she knew about the union being there - it says so in 
the papersl She wouldn't listen to all the good advice 
which people on all sides were giving her; she should 
have paid the union dues quietl y and not have caused 
all this embarrassing publicity. It might have been 
different if it had been a grown man with a family. 
... But this? Somebody probably told her to do 
it. ... It has nothing to do with the Christian Re
formed Church but everyone will get the wrong idea 
now ...." 

All you people out there, all of you who may be 
reading this in anger, don't you feel any shame? While 
you worry about preservi ng the image of the Christian 
Reformed Chmch in your comm unity aren't you over
looking the tremendously signHlcant fact that IB-year
old Agnes Hamstra, member of the Christian Re
formed Church, was stand ing up, as a part of that One 
Body of believers, and confessing, not the name of her 
local church first of all but of God Almighty! Be care
ful what you dol The Bible tells of many active wit
nesses for the Lord who werc cast into prison for 
thei r stand; who were beatcn and mocked and scorned. 
I wonder how many people thought they were over
doing the Ch ristianity bit? T wonder how many t imes 
they were told they were being unreasonable? 
wonder. 

1 wonder .... 
Shalom. • 

I 



WHERE IS THE GOD OF ELIJAH~ 

EDWARD D. GRIFFIN 

AT THE T IME when E lisha smote the waters of 
Jordan and cried, "Where is the Lord Cod of 

Elijah?" he looked back on a season which had been 
marked with divine wonders - the season of Elijah's 
ministry. That ministry was cJcsed . E lijah had taken 
his flight to heave n, and Elisha was le ft to brood over 
the recollection of scenes which could never return. 
Such a period lies before nur eyes as they a TC turned 
to review the past. The middle of last centu ry was a 
d istinguished period in the Christian Church. Many 
with whom we have taken counsel could well re
membe r . that glorious day when both continents ex
perienced a remarkab le visit from the Holy Spirit; 
when evangelical ministers, like angels Hying through 
the midst of heaven, t ravelled from city to city, from 
state to state, and often rode the Atlantic wave, to 
proclaim the glad tidings of salvation; when those 
servants of Cod bore valiant testimony against the 
worldling and the formalist arrayed in clerical habits, 
and p revailed to establish a new epoch in the progress 
of evangelical piety and preaching. That was a blessed 
day, never to be forgotten on earth, and which will 
be joyfully remembered to eterni ty by thousands who 
then first began to see the light and live. Christ ians 
then were alive; their spirits were tender; religious 
conversation chiefl y occupied their social hours; their 
hearts were sweetly uni ted in brotherly love; and 
with the utmost freedom they could communicate 
to each other their joys and trials. In those days 
Christians were not ashamed of the Gospe l of Christ; 
they were not conformed to the world; they came 
boldly out and were a separate people. They were 
not then d riving furiously after wealth and disti nc
tion: it was enough to fill their desires to see the 
kingdom of Christ advance. In those days parents 
with transport received their dead children to life, and 
Christians wept for joy at hearing songs of thanks
giving poured from a thousand tongues just recovered 
from death . 0 give us more such days! Alas! those 

Edwo rd D. Griffin (1 770.1837) {I. dminguished American 
preachL,.,. who studied thrology under /onatll(ln "~(/we/rds We/.' 
instru menWI in revival fit several 1Jlaces where Ilc ministeret/ 
including W iUiams CoUege 0/ which he was president from 
182 1 to 1836. 

days are fled . The world triumphs now and holds the 
Church in bondage. 0 for the return of those glorious 
scenes! Where is the Lord God of Whitefie ld, Ten
nent, D avies, Brainerd, and Edwards? Where is the 
Lord C od of our fathers? 

In our times also it has pleased the divine Spirit 
to sprend his extensive influences upon earth . The 
whole of this century, with eight or ten years of the 
last , has been d istinguished by very remarkable events 
in favour of Zion. During every part of this period 
we have seen or heard of unusual revivals of religion 
in d ifferent parts of the American Church. Many 
thousands have been raised from the dead and begun 
an endless life. A spirit of com pass ion fo r the heathen 
has been poured out, and exertions, greater than have 
appea red since the days of the apostles, have been 
made to cheer the abodes of pagan darkness with the 
light of life. But alas among us returning stupid
ity has damped the general joy; and the people of 
God, who have not themselves fallen asleep, have 
hung their harps upon the willows and weep as they 
remember Zion. Now and then a fuller tear breaks 
from their eye as they exclaim, Where is the Lord 
God of Oll r former revivals? 

Time has been (I would not dismiss the pleasing 
remembrance though it is frau ght with pain) when 
the voice of Jesus of Nazare th was heard in these 
streets, when his majesty sat enthroned in our as
semblies, when the in terests of the sOlll were more 
regarded than paltry pelf, when Christians lived, 
when sinners trembled, when the new-born delighted 
to lisp the name of Jesus. As we cast our eyes over 
this assembly we ca n desery those who will not soon 
forget the scene. Yes, we have seen the day when 
some of you were trembling in near view of the eter
nal judgment, when you verily thought there was but 
a step between you and death. \Ve have seen the 
blessed hour when heavenly light broke in upon your 
despair, when your eyes opened upon eternal day, 
when your transported souls dropped the calcu lation 
of endless sorrows and hugged the hope of immortal 
joy. I live, I live, you cried, as your grave clothes 
dropped at your feet. We have seen a pa rent's eye 
glisten with a trembling tear as his child looked up 
to thank his Deliverer. We have seen the solemn 
hour when, with palpitations before unknown, youReprinted from Tin.: B ANNEII 0 1' T1UJ1:1I. 



stood in companies before the Lord to enter into 
covenant with him. Vie have seen the dear youth 
delighting to speak to each other of a Saviour's love, 
when tenderness melted in every eye, and their so
cieties were full of the presence of Jesus and of love. 
Let me cleave to the fond remembrance. Tear me not 
from a scene to which my soul clings as to life itself. 
But ah it is gone, and what do these distressed eyes 
now behold? One general waste of stupidity and death. 
No child is revived ; no parent's heart leaps for joy; 
none are conscious of their guilt and danger; none 
experience the joys of their espousals. Their divine 
Deliverer, whose love. in that hour. they thought they 
never could forget, is forgotten and neglected. The 
world has rivalled him. The world has carried away 
the Christian, the convert, and the sinner. The worlel, 
the world, the world : this is the object which en
grosses every care; this is the supreme deity that is 
adored. "Buy and sell and get gain: out with the 
thoughts of death ; away wi th judgment and heaven ; 
name not a Saviour's love: my farms and my mer
chandise 1 \viU have, though the earth trembles under 
my feet and heaven weeps blood upon my head." 
And is it thus? Yes, and it is an evil beyond our 
power to cure. We have done and said all we can 
do, and it alters not the case. Where then is the 
Lord Cod of Elijah? Where is the Lord Cod of alii' 
former sabbaths and sacraments? \¥here, 0 where is 
he? "Look down from heaven, and behold from the 
habitation of thy holiness and of thy glory; where is 
thy zeal and thy strength, the sounding of thy bowels 
and of thy mercies? Are they restrained?" T do know 
that it depends solely on the sovereign pleasure of 
Cod whether there shall ever be another revival of 
religion in this place, or whether they who Me dead 
shall remain dead to eternity. One look from him and 
Our sleeping friends shall revive; one frown from him 
and every unregenerate soul in th is congregation shall 
die in his sins. Men and angels cannot change the 
decree. Ministers may preach, Christians may pray, 
parents may weep, and a thousand pious hearts may 
break; but if the Lord Cod of Elijah do not revive us 
the dead will not revive. This sentiment. though it 
has dwelt upon our tongues, I fear has never sunk 
deep enough into our hearts. In clays of revival we 
have ascribed too much of the praise to men and 
means; and now perhaps we look too much to men 
and means for the relief desired. We never shall be 
revived until we realizingly feel our absolute and 
entire dependence on Cod, until we can heartily and 
without reserve say, "My soul , wait thou only lIpon 
God, for my expectation is from him." 0 for this 
dependence, that we may go forth in a body and lift 
ou r eyes to heaven as the eyes of one man, and cry, 
as though the salvation of a world hung lIpon our 
prayer, 'Where is the Lord Cod of Elijah? 0 that I 
knew where I might find him, that I might come even 
to his seat." Alas, can he not be found? While thou
sands lie dead around us, can we not find the only 
being who can raise them to life? Where is he? Can 
we not find him? May we not find him? "\¥here is 
the Lord God of Elijah?" 

But such dependence and such a united cry will 
never be until caused by him. Ah then our last hope 
from ourselves has vanished. And now, reduced to 
the last extremity, we cry with greater distress, Where 
is the Lord Cod of all our revivals? 0 that I knew 
where I might find him, that I might c,ome even to 
his scat. Can he not be found? While thousands lie 
dead around us, can we not fi nd the only bc ing who 
can raise them to life? Where is he? Can we not find 
him? May we not find him? Why is his power re
strained? Is his ''hand shortened that it cannot save," 
or ''his ear heavy that it cannot hear?" No, but our 
"iniquities have separated between" him and us, and 
''hid his face from" us "that he will not hear." His 
power and grace arc as abundant as when they were 
so abundantly displayed before our eyes: and if we 
would seek him he is to be found on the some merClJ 
seat where we found him before. His mercy is not 
"clean gone forever." Methinks I see him stretching 
out his hands to this church and saying, Why weep 
yeP Have ye dead children in your hOllses? Here is 
my power and grace at your service. If ye are 
straitened, ye arc not straitened in me but in your
selves. Yes, Lord, the reproof is just. Christians do 
not call upon the Cod of Elijah with that reverence, 
humility, and agonizing desire which a re needful to 
obtain a glorious display of his grace. We might wit
ness more blessed days than any before granted, if 
they were sufficiently sought. And will they never 
return? Yes, they shall return. It was said in the in
troduction that the days of Elisha were distinguished 
with more glory than those of Eli jah. It was not in 
vain that he inquired for the Lord Cod of his master. 
Blessed thought! It shall not be in vain that here 
and there a solitary Christian is asking for the Lord 
Cod of Elijah. The time will come when every sinner 
then living in this congregation shaD open his eyes 
and behold the Cod whom perhaps his fathers re
jected, when these streets shall be full of prayer and 
of the conquests of Jesus, when this house, if it be 
standing. shall be crowded with tender and devout 
hearers, when the happy man whose voicc shall be 
heard from this pulpit, will have less grief of heart 
than your minister now has. Ye sacred walls, if ye 
be then standing, tell not the tale to our posterity: 
disturb not that joyful asscmbly with the recital of 
what ye witness now. Say not to them, Your fathers 
who once assembled he re were besought with tears, 
but some of them mocked and others soon forgot. 
Before that day arrives this voice shall be silent in 
death, and 1 hope this hea rt will cease to ache. 
Those seats shall be emptied of their present in
cumbents, and you wiII all be gathered to the as
sembly of your fathers. But let that day come when 
it may - whether I am in this world or that - I think 
it will give me joy to see the kingdom of Christ prevail 
in the place where l ance laboured, and among the 
descendants of those I once loved. 0 the delightful, 
glorious prospect1 I could dwell upon it with rapture 
till Tdied. Hasten that transporting day. Come, Lord 
Jesus, come quickly. Amen. 



THE CHRISTIAn mission 

• 

JOHN 	H. PIERSMA 

OUTLINE NO. L 	TIlE BASIS OF CHRISTIAN 
MISSION AS TASK OF TIlE 
CHURCH 

1. 	 Why "Mission',? 
a. 	 What is Mission? 

By mission we understand the calling of the 
Church to testify in word nnd deed of the 
redemption of the world through the saving 
work of Christ. 
Mission is not a human institution but a Divine 
caUing. The task of the Christian mission to 
the world does not rest upon human, arbitrary 
decision or preference, but upon Cod's com
mand . This command is given to the whole 
church, and to every member as an inseparable 
part of that Bod y. It is God's cause, and om 
interest is therefore required, not optional. 

b . 	 Upon what ought mission work be based? 
Some have thought that mission work is born 
out of pity and com passion. According to this 
view the Christian mission arises spontaneously 
out of the believing heart. 
In other times the emphasis is laid more vigor
ously on the com mand of Chrisl. Mission effort 
is then regarded simply as obed ience to the will 
of the Master. 
These are not mutuall y exclusive. We must nl 
ways reach back to the express command of the 
Lord Jesus Christ ( Matt. 28: 18-20; Mark 16:16, 
17; Luke 24: 45-47; Acts 1:8). bu t this command 
can be obeyed properly by them only who love 
the Lord and know compassion for the world. 

c. 	 God's Word Tevea~ this basis: 
John 3: 16 reveals that God's compassionate love 
lies back of the sending of His Son to our world. 
Comparison of Matt. 28: 19 with John 3: 16 
would indicate that this love also lies back of 
the commissioning of the apost les. The corner
stone of our miss ion work is therefore the merci
ful obed ience of the Christian church. Even 
though the peoples of the world deny any nced 
for such mercy, it remains, for it is grounded in 
God himself. And when the qunlity of mercy in 
us is diminished, then the command of Christ 
ought to bring us back to obed ience. 

· T.tJ i.s will be a series of eight outlines d(.'$ igned to help in
d,y,duals and groups interested in studying something of thc 
f.und~menta.l .cha ~~cterist i(.'l'i of tha t wh ich we usually call 
forcl.gn lllL\S10ns. \\lc lcull hcavily 011 ] . H. Bavinck, Ons 

Zertd~lIg$llOek, for our information. All responsibility, however, 
remams ours. 

Rev. J. fl . Piersma is PI/slor of ale Betlwny, South Holland, 
lIl. Chr. lie f. Church. 

d. 	 Mission is a two-fold task. 
First of aU, it is a prophetic ealling. The Chris
tian mission is to testify in behalf of God's 
Name and honor in everyone of life's territories. 
It testifies against all movements and trends 
which m ilitate against him, against all that is 
sin and error. I t is to preach the Gospel of 
grace. 
Then there is tile priestly calling, full of com
passion, seeking to raise up Jesus Christ every
where that sinners may he drawn to him. 

Note: 	Those who know say that a thorough 
study of the religion and customs of 
the animistic, "nature people" shows 
clearly that the heathen are not the 
happy children of nature some have 
represented .them to be. They live in 
a world of great fear and of anxious 
subjection to the sou ls of the dead 
and to spirits. All their life they are 
buffeted by things that seem to 
threaten them on every side. The 
Gospel is the only power which can 
break the power of heathendom and 
give freedom to those enslaved by it. 

The task is indeed two-fold : it is a battle against 
that which is not of Christ, and it is a deliberate 
attempt to serve as merciful emissaries of the 
Savior to win sinncrs for him. This two-fold 
task has a third effect : it frees those who all 
their lifetime suffer because of subjection to 
bondage so that they may discover the kingly 
dignity of C od's children. 

2. 	 The Old Tcshlment and Mission: 

a. 	 l ahweh (J ehovah ) is God l 
It is not true that the Old Testament lacks the 
mission idea, even though priestly conccrn and 
compassion for the plight of other peoples 
seems altogether lacking. Throughout the O .T. 
we find strong indications of the missionary 
calling of the Church. There is a consistent 
emphasis upon the oneness of the human rncc. 
Over against the gods of the other nations 
stands the God of Israel as the one only Cod. 
H e is the Cod of all the ea rth. Every knee must 
bow before him. 

b . 	 Israel is a separate people. 
Israel is separated by God from aU other 
peoples. Abraham, the father of the people of 
Cod, is ca lled out of Ur of the Chaldees. This 
separation is only temporary, however. In and 
through this time of separation p reparation is 
taking p lace for the later, holy calling. For the 
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wall of partit ion between the Israelites and the 
heathen will be broken. This God promises to 
Abraham. This promise is given on three oc
casions: Gen . 12:3; 18: 18; 22:18. In Gen. 26:4 
it is repeated to Isaac. 

c. 	 Old Testament mission mindedlless : 
There seems to be no positive mission manda te 
in the O.T. And yet there was a miss ion aware
ness, as can be seen from the story of the Jewish 
slave-girl in the house of Naaman, in the proph
ccy of Dan iel with respcct to Nehuchadnezzar, 
in the sending of Jonah to Nineveh ( althou gh 
this last instance is not to be equ~ted w ith till" 
sending of the apostles into the world ). 
After the great captivity the separate character 
of the Jewish people dim inishes. There is the 
translation of the QT. into Greek. Also, a wide
spread interest in the Israelitish religion is 
evidenced. This is strengthened by Israel's in
clusion in the Roman Empire. We sec a cen
tu rion with the non-Jewish name of Cornelius. 
There is the rise of Jewish colonies as groups 
of God-fearing witnesses in many places of the 
then-known world . There is a certain mission
ary drive among the Jews ( Matt. 23:15), al 
though wrongly-motivated . The separat ion is 
finally ended in Christ. 

3. 	 Mission and the Gospel. 
<1. 	 The Lord Jesus and the heathen : 

At the outset of h i .~ mini~tTy Christ does not 
engage in a mission to thosc outside the Cov
enant people, except occasionally: in Samaria 
on a journey from Judea to C alilee; a brief 
stay in Syehar and Decapolis; the story of the 
Canaanitish WOman ; the sending of the twelve 
apostles ( but only to the lost sheep of the 
HOllse of Israel ). The wall of partition was not' 
yet broken down . 

b. 	 When did tlte separation end? 
Paul's epistles give the answer ( Eph . 2:11-22 ). 
The significance of the ceremonial or shadowy 
laws of the 0 .1'. is that we Gentiles were 
"without Christ; being ali ens from the com
monwea lth of Israel, and strangers from the 
covenants of p romise, having no hope, and 
without God in the world." In Christ this is 
changed , for he "nbolis hed in his fl esh the en
mity, even the law of colllmandments contained 
in ordinances." "In his flesh" means that he did 
this by his dea th on the Cross. 

See also Romans ll :llff., where we read of the 
natural and ingrafted branches of the olive tree. 
This was said earlier by the Lord in Matthew 
21:33-43 ( the parable of the wicked husband
men ) and in Luke 14:15·24 ( the Great Supper, 
"compel them to come in, that my house may 
be filled"). The wall of separation has been 
aboli shed by the Cross. 

c. 	 Paul's clarification in the Galatians: 
The Bible says that the heathen world is not 
blessed on account of l srael, but throu gh tile 
falling (Iway of Isrnel. What happened then to 
the Promise to Abraham? 
The answer is in Gal. 3:8-16. This St."Ction con
tains that very significant explanation from 
which we learn that the seed of Abraham is 
Christ, not the entire people of Israel. The ful 
mlment of the Promise to Abraham is quite 
d ifferent from that imagined by the Jews. That 
Promise is one of snlvat ion for all who put their 
trust in Abraham's one seed , namely Christ. 
Thus the unbelief of his O.T. people is used by 
God to fulfill his Promise, and this is the amaz
ing wisdom of the Cod of the election, Rom. 
lL33. 

d. 	 The three instances of the mission mandate to 
the apostles: 
Three times om Lord gives the mission man
date to his apostles, telling them to go out to 
the hea then. These are: 
( 1 ) John 	20:21: Here we see that the deepest 

foundation of Illission work li es in the 
Father who sent the Son. He is the Triune 
Cod, and his sovereign good pleasure is 
the deepest reason for the mission mandate. 

(2) 	Luke 24:47; Here we see that both O .T. 
and N.T . miss ion work relat es to Cod's 
promises. The extension of the miss ionary 
task to the other peoples does not mcan a 
repudiation of the Covenant pattern an 
nounced in the O.T. 

(3) 	 Ma,.k 16:15-18; Matt . 28:18, 19: Here we 
are assured that Christ has all power, which 
means that he mily rightfu lly demand obe
dience in and from the whole world. 

To summarize: our mission is rooled in the 
work of the Triune God , rests upon his prom
ises, and is guaranteed by the power of the 
Mediator, now seated at the right hand of the 
Father in heaven. 


