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CIVIL DISOBEDIENCE AND 

THE RIGHT TO RESIST TYRANNY 


E. L. HEBDEN TAYLOR 

U NWILLING TO WORK for refonnation of the 
present deformed social order, many people, 

especially students, are resorting to civil disobedience 
and violence. The prescnt wave of demonstrations 
and street riots sweeping the Western world is justi
fied by those taking part in them on the grounds that 
an individual or a group is entitled to disobey the 
laws of the land if he believes them to be unjust. In 
support of their argument they quote with approval 
Henry Thoreau's essay On the Duty of Civil Disobe
dience. Thoreau had written his essay after being 
imprisoned in Concord jail for refusal to pay h is taxes 
because he objected to the Mexican War. The war, 
to Thoreau, was a hateful thing - stupid and unjust, 
waged for the extension of the obscene system of 
Negro slavery. Under the stress of his experience in 
prison Thoreau was driven to examine the whole 
theory of the rela tion of the individual to the state. 
As a man who would not com promise with his con
science, he reacted to the government's resort to coer
cion over him by applying the counter principle of 
passive resistance and civil d isobedience. In the event 
of a clash between political ex pediency and the higher 
moral law, Thoreau argued that it is the d uty of the 
indi vidual cit izen to obey h is conscience rather than 
the state. He wen t even further, and asserted the doc
trine of the individual contract, which in turn implied 
the doctrine of individual nullification: "No govern
ment," he said , "can have any pure right over my 
person or property but what I concede to it. ... The 
only ob ligation which I have a right to assume, is to 
do at any time what I think right." According to 
Thoreau, the individual is the source of all moral, 
legal, and poli tical obligation in society, from which 
all civil power and authority are derived.' 

For Martin Luther King, civil disobedience meant 
the same thing. Tn his "Letter from Birmingham Jail," 
published in his book, Wily We Can't W ait, King 
wrote: "One may well ask, 'How can you ad voca te 
breaking some of the laws and obeying others?' I 
would be the first to advocate obeying just laws. One 
has not onl y a legal but a moral responsibility to obey 
just laws. Conversely, one has a moral responsibility 
to disobey unjust laws ... . A just law is a man-made 
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code that squares with the moral law or law of Cod. 
An unjust law is a code that is out of harmony with 
the moral law.»S 

For King a good end may justify the resort to evil 
means. "It is right to break laws if we think that they 
are unfair and ca n get publicity for a good cause by 
doing so." Upon this basis King advocated disobe
dience of the segregation ordinances of various Amer
ican states. Because they are morally wrong they 
should not be obeyed. In pursuit of this policy King 
met his tragic death, thereby proving that civil dis
obedience invites a counter appeal to force, and if 
indulged in by everyone will soon reduce society to 
anarchy. \Vhile approving of King's great personal 
courage and his Christian stand for justice, we must 
reject his appeal to violcnce. The means one adopts 
to achieve a given end will always determine the 
nature of the end achieved. King allowed himself to 
be used by groups in society who exploited him for 
their own evil ends. Let his terrible fate be a warning 
from the Lord not to follow his exa mple of playing 
with fire from hell . At the same time, let us continue 
the struggle for justice in race relations for which he 
,gave his life, using more Christlike methods to attain 
the same end for which he struggled . It is for reforma
tion of society that we must work, not for revolution. 

Power and Authority 
Ever since the French Hevolution proclaimed the 

revolutionary doctrine of popular sovereignty instead 
of Cod's sovereignty summed lip in the confession "no 
God no master," the crucial dist inction between power 
and authority has been blurred or lost. Frightful ten
sions and rifts in society are bound to develop when
ever the state or the general will of the majority or 
the party claims to he sovereign, that is, the source 
of both authority and power in society. Authority 
over men can be vested only in Almighty Cod, who 
allocates to the va rious separate spheres of society 
their own respective functions of power. All gov
ernmental authority has a divine and not a human 
origin which alone can keep it within bounds. What 
is true of governmental authority is also true of all 
other kinds of authority. 

The police do not have authority because they 
carry weapons of self-defense, but because they exist 
to uphold the majesty of the law and maintain peace 
and order in society. The father does not have author
ity because he is bigger than his child , but because 



Cod has appointed him to that office in creation. Nor 
does the teacher exercise authority over his pupils be
cause he is stronger than they, but because he acts in 
the place of the parents when they are at school. The 
authority of the government over its ci tizens, of par
ents over their children, of employers over their 
workers, is directly derived in each case from Cod 
alone. As the Lord told Moses from the midst of the 
bush that burned but was not consumed, "I AM THAT 
rAM" (Exod. 3:14), the source of all that exists outside 
himself. Apart from hilT! nothing could exist. 

As sovereign Lord of his own creation the Lord 
Cod has only delegated to each sphere of society the 
authority necessary for it to carry out its own proper 
function. Thus Cod has delegated some of his author
ity to husbands and commanded that wives must obey 
them (Eph. 5:22). He has also delegated some of his 
authority to parents and commanded children to obey 
them (Exod. 20:12; Eph. 6:1). 

Civil Authority Originates w ith God 
Likewise, Cod has delegated to the state the power 

of the sword of justice so that it may restrain the evil 
doer. For this reason Paul teaches in the Epistle to 
the Romans, "Let every soul be subject unto the 
higher powers. For there is no power bu t of God" 
(Rom. 13:1). In other words, all civil authority has its 
origin in Cod, whether it realizes the fact or not. Of 
the state Dooyeweerd writes: 

In the divine structural principle of this so
cietal relationship the power of the sword is un
breakably bound up with the typical end-func
tion of the state, that is, the maintenance of a 
public jural community of rulers and subjects. 
All the intrinsic matters of state ought to be 
directed by this juridical function.. . A sta te 
where the power of the sword becomes an end 
in itself degenerates into an organized band of 
h ighwaymen, as Augustine and Calvin remarked. 

A public community of law which, as end 
function, qualifies the state, is utterly different 
from the internal jural community of other 
societal relationships, such as fami ly, school or 
church. In all of these the internal jural com
munity is directed by the peculiar end function 
of tne relationship concerned. 

Only in the case of the state does the jural 
community function as the end function, but al
ways founded upon the territorial organiza tion 
of the power of the sword. The internal com-
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munity of law of the stale is a community of 
jural government, where the government, as 
servant of Cod, does not carry the sword in vain. 
The government may, in accordance with the 
slale's inner law of life, never allow ilself 10 be 
led by any other point of reference than that of 
justice. But here is no talk of a private com
munity of law, as in other societal relationships, 
but a public one, subject to the jural principle 
of the common good. And exactly here, in the 
understanding of the principle of the common 
good the difference between Christian and pagan 
or huma nistic ideas of the stale becomes clearly 
evident." 

Dooyewccrd Ihen explains in The Christian Idea of 
the State that this difference between the Christian 
and the apostale humanist idea of the state lies in 
the fact that the former Christian idea "has principially 
broken with Rny absolutization of either state or in
dividual. It alone can grasp the principle of the com
mon good as a truly jural principle of public law 
because it is grounded in the confession of a supra
temporal root-community of humanity in the kingdom 
of Jesus Christ, and because it accepts therefore the 
principle of sphere-sovereignty for the temporal 
societal bonds.'" 

Tt is the state as limited by God's absolute sov
ereignty and not to the totalitaria n state of modern 
society that the Christian is to be obedient. Since the 
authority of such a limited state is derived from Cod 
and not from the will of the majority or the will of 
the party, Cod demands that we respect and obey its 
officers. 

In this matter of obedience to governments, Peter 
says: "Be subject to every ordinance of man for the 
Lord's sake, whether to the king as supreme or unto 
governors, as sent by him" (I Peter 2:13-14). Civil 
obedience to the limited state under God is thus a 
fundamenta l moral obligation laid upon every citizen 
of the land, and to disobey the civil authority is to 
disobey Cod. The civil authorities are "holy servants" 
of Cod whether they believe in Cod or not, since they 
have been instituted to hold in check man's sinful 
tendencies. In terms of this plain teaching of Scri p
ture, civil disobedience is revea led as a poLcy of the 
anti-Christ. Without obedience to the law-enforci ng 
functions of government, society must inevitably col 
lapse. For Cod's Word that which defines the anti
Christ, the ma n of sin, the godless man is precisely 
his will to live without any law at all (II Thess. 2:3-8). 

A Time to Disobey 
Yet the Bible itself also teaches that there is a 

time to d isobey the government. The divine ri ght of 
kings and rule rs is always qualifled by that divine 
right to the obedience of men's hearts which is un
limited, 6nal, and absolute. In the last analysis we 
must always obey Cod rathe r than the government. 
pa~ental , or economic authority when it commands us 
to sin. As Pete r says, '''We ought to obey God rather 
than men" (Acts 5:29). 

For example, if a drunken father tried to force his 
son to sin, the n it would be the child's duty to dis
obey. Or if the government commands the Christ ian 
to sin, he must refuse to obey. 

When Shadrach, Meshach, and Abed-nego were 
commanded by King Nebuchadnezzar to fall down and 
worship the golden image they rightly refused. With 
marvell ous courage they told the king, "Be it known 
unto thee that we will not serve thy gods, nor worship 
the golden image which thou hast set" (Dan. 3:18). 
As a result they were cast into the £lery furnace, from 
which Cod miraculously deli vered them. 

How terrifying is such power to the mere in
dividual. rt is usually arrayed in terrifying conformity, 
as in Babylon of old. All have to think the same 
thoughts and to act in the same way most favorab le 
to the d ictator of the day. Thus in the days of King 
Nebuchadnezzar, all the princes, the governors, the 
captains, the judges, the treasurers, and the counsellors 
had to confo rm; all except three young men who 
refused to fa ll down and worship the golden image. 

In lhis clash between lhe powers of heaven and 
earth it is obvious that the earthly king had no idea of 
power exc..'Cpt that of brute force. He, knowing his 
strength in this direction, found it most disturbing 
that there should be anyone who would attempt to 
res ist him. This was a new experience fo r King 
Nebuchadnez.-:ar. He cou ld not believe his ears when 
it was reported to him. When fi nally he d id under
stand he could not com.'Cal the rage that welled up 
within him. Such opposition could not be tolerated. 
It must be crushed, burnt ou t, and destroyed. 

Even so have the mighty spoken throughout all 
history. In a fit of rage the emperor Nero burnt 
thousands of Christians in the gardens of his palace. 
Ivan the Terrible murdered whole families to gratify 
his rage. 

An Ob ligation to Resist 
John Calvin made resistance to unjust princes not 

only pennissible but an absolute obHgation, but only 
when undertaken by duly constituted represen tatives 
of the people. While deprecating in the strongest 
terms the right of resistance on the part of "private 
persons," he exhorted municipal au thori ties, estates
general, and parliaments to call rulers to account as 
part of their vocation as Cod's magistrates. In some 
countries or states, he taught, there have existed 
magistrates specially instituted to restrain the doings 
of the chief magistrate. Such were certain officials of 
Athens, Sparta, and Rome. and sllch, he declared, "are 
possibly, nowadays, in each kingdom the three estates 
assembled...• 1t would , by hypothesis, be lawful for 
such magistrates to resist tyrannical action and, there
fore, it would be their duty to do so. Failing to do 
so they would betray the liberty of their people. 

In a letter to the French Huguenot leader, Coligny, 
written in 1561, Calvin applied this principle of the 
duty of resistance on the part of "minor magistrates" 
such as members of Estates-Ceneral. He had, he sa id, 
been ·asked beforehand, whether in view of the op
pression of the "children of Cod" in France, active 
resistance would not be justi fi ed. He had answered, 
he declared, that it were be tter that all the sa id chil
dren of Cod should perish rather than that the Gospel 
should be dishonored by bloodshed. But he had added 
that if the Princes of the blood took action to main



tain their legal rights lind if the Parl ements of France 
joined with them, then indeed all good subjects might 
lawfully aid them in arms, in defense of their legal 
rights, even against the legitimate sovereign.' 111is 
doctrine was suited to the special needs of the Hu
guenots. Though they were only a minority in France 
and could not hope to control the Estates-Ceneral, 
many of them were noblemen or wealthy merchants, 
who held the chief magistracies and controlled the 
highest courts of their own provinces . Calvin's doc
trine of active resistance by lesser magistrates to the 
sovereign or sup reme magistrate justified their using 
their local privileges in defense of their faith. John 
Plamenatz in Man and Society comments on this doc
trine as follows: 

Calvin's doctrine, slightly altered to meet the 
needs of the Huguenots, was at bottom only the 
medieval theory of resistance, as we find it in 
Aquinas, whieh asserts, not a r ight of indi vidual 
or even popular resistance, but a r ight of official 
or privileged resistance. According to this the
ory, only those who already have authori ty have 
the .·ight to resist authority. The mere citizen or 
subject has no such righ t.' 

John Knox vs. Bloody Mary 

The first important group of political Christians 
to oppose absolutism were the British refugees from 
the persecution of Blood y Mary in the 1550's. John 
Knox, Bishop Ponet, and Goodman, in particular, fled 
to the Continent and from there urged resistance 
and the deposition of England's queen. They justified 
Wyatt's Hebellion against Mary on both biblical and 
constitutional grounds, appealing to the compact be
tween ruler and people in natural law. The Geneva 
Bible, with its annotations, was to disseminate these 
ideas widely in England. Calvin himself rather guard
edly followed the current, t rying to moderate the 
more turbulent. Good man reported that Calvin had 
censured h is How Superior Powers Ought to Be 
Obeyed as "somewhat harsh"' to ru lers, but neverthe
less essentially true. And in the year in which Knox 
left to take part in the revolution in Scotland, Calvin 
brought out the last edit ion of the Institutes with the 
famous paragraph inculcating the d uty of resistance 
on the part of "minor magistrates." The decade closcd 
with declarations of constitutional rights against 
tyrants by the Scots Assembly and a group of the 
French Hcformed. In the First Blast of the Trumpet 
against the Monstrous Regiment of W omen, John 
Knox declared it was the duty of the English people 
to depose Mary Tudor, who was persecuting the true 
faith. Though her title to the throne might be good 
by English law, that law stood for nothing against the 
authority of Scripture. 

In terms of this Reformed doctrine of the right to 
resist tyranny the lesser magistrates of the Netherlands 
in 1581 deposed Phi lip of Spain on the grounds of a 
broken contract in natural law and justice. Philip's 
attempt, through Card inal Granvelle and the Duke of 
Alba, to reduce the Low Countries to the status of a 
Spanish p rovince met with determined opposition 
among a ll classes of SOCiety, Roman Catholics and 
Protestants alike. And no wonder. The number of 

those who were put to death for their Reformed faith 
in the Netherlands alone, during the reign of Charles 
V, has been estimated by Sarpi in his History of the 
Council of Trent as 50,000, while Grotius put it at 
100,000. At least haU as many perished under Kin g 
Philip II. Motley point~ out in The Rise of the Dutch 
RepubUc: 

Upon the 16th of Feb. 1568, a sentence of the 
Holy O ffice oondemned all the inhabitan ts of the 
Netherlands to death as heretics . F rom this uni
versal doom only a few persons especially named 
were excepted . A proclamation of the king dated 
ten days later, confirmed this decree of the In
quisition and ordered it to be carried into instant 
execution. Three millions of people, men, women 
and children, were sentenced to death in three 
lines," 

Calvinism the Model in Europe 
The Calvinist federalism or pluralism of the oon

sequent United Provinces became the working model 
of free institu tions to seventeenth century Europe. 
Neville Figgis points out in From Gerson to Grotius 
the Dutch republic became the pioneer of liber ty in 
modern as distinct from med ieva l Europe. Tn the age 
of the Homan and Anglican absolutists, Hichelieu, 
Bousset, and Laud , the Dutch jurist Althusius stood 
out as the great representative Reformed political the
orist, who built a rounded political system uniting 
popular sovereignty with the medicval Christian prin
ciples of the inherent and ina lienab le natural rights of 
com munities within the state. The social community, 
as it existed in the thought of Althusius, is a com
mu nity of communities, an assemblage of morally in
tegrated lesser associations and groups. Its unity does 
not result from being permeated with sovereign law, 
extend ing from the top through all individ ual oom
ponents of the structure. Of the profound signifi cance 
of Althusius' contribution to political and social theory 
Dooyeweerd writes: 

It is no accident that it was a Calvinistic 
thinker who broke with the universalistic con
ception of the State in a period in which Bodin's 
ooncept of sovereignty had introduced a new 
version of this universalistic view. In opposition 
to the entire medieval-Aristotelian trad it ion 
Al thusius gave evidence of taking account of the 
internal structural principles of society in his 
theory of human symbiosis. 

I t was the famous jurist, Johannes Althusius, 
in his Polit ico, who made the following remark: 
"J do not call 'members of the State,' or of the 
universal symbiotic oommunity, the separate 
single human beings, or the families, nor even 
the colleges according to their being constituted 
in a particular privatc and public association, but 
a number of provinces and districts agreeing to 
form one whole by mutua l conjunction and com
munication." 

The fo undat ion of this view, which clearly 
contradicted the Aristotelian teleological ooncep
tion of the Stale's parts, is to be found in the 
fi rst chapter of his work. Here he summarized 
his anti-u niversalistic standpoint with respect to 
the inter-structura l rela tion behveen the different 
types of social relationships as follows: "Every 
type of social relationshi ps has its proper laws 



peculiar to it, whereby it is ruled. And these 
Jaws are different and divergent in each kind of 
social relationship. according to the requirement 
of the inner nature of each of them." This utter. 
ance may be considered the first modern form u
lation of the principle of internal sphere-sover
eignty in the societal relationships." 

Reformation, not Revolution 

Sum ming up, we may claim that legal wrongs m~lst 
be redressed by legal means. In an "open society" 
resort must always be made to reasoned discussion of 
grievances. Such legal processes may be slow, but 
they arc still available, and any attempt to by-pass 
them only creates contempt for law, and, if pushed to 
excess, can bring about the collapse of society itself 
when all rights would go by the board. The present 
type of civil disobedience is a far cry from the right 
to resist tyranny of the lesser magistrates taught by 
our great Reformed forebears. 

The real answer to the terrible problems now fac
ing America is not revolution by an appeal to the 
guns of men but reformation by the Word of Cod. 
Let Christians work to elect men into the lesser and 
higher offi ces of government who will abide by Cod's 
great ordinances for human SOCiety, especially the 
great principle of sphere sovereignty. The answer to 
the growing bureaucratization and centralization of 
power in all Western states is not civil disobedience 
bu t associative pluralism which will restore to Ule 
various spheres of society their divinely given power 
and authority to carry out the tasks for which they 
were created by Cod himself. 

Unless the nations return to obedience to Cod's 
structural principles and norms for society in all 
spheres they too will undergo his judgment just as the 
Roman; Babylonian, and Egyptian empires d id in the 
past. It is by obedience to Cod's laws, not by civil 
disobedience to "the powers that be," that we shall be 
saved from the dreadfu l consequences of human sin. 
fulness of which racial prejudice and discrimination 
are only the symptoms. To get rid of the evils which 
afflict our lands it is not sufficicnt to combat its out
ward symptoms. but to remove the genn . That germ 
is the modern belief that man's reason and will rather 
tha n Cod's, are supreme in the universe. The only 
lasting antidote to man's inhumanity to man is belief 
in God as man's Creator and in the Lord Jesus Christ 
as his Savior. 
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SOME THINGS 
HAPPEN ONLY ONCE 
ELTON J. PIERSMA 

SOME OF T HE HAPPIEST experiences in a pas· 
tor's life occur when he shares with his people

God's people! - their joy in Christ at weddings, bap· 
tisms, or professions of faith . The saddest and most 
difficult experiences occur when he must stand at the 
side of the grave and bring comfor t to his people 
God's people! - at a time of loss and sorrow. Both 
the happy and sad experiences force him back into 
the Word of God for explanations and support. 

I was recently forced in an unusual way to stand 
at 	the grave. While seeking words of comfort and 
encouragement in the Scripture the words of Hebrews 
9:27·28 were indelibly impressed on my mind. I was 
reminded in a very forcefu l manner that some things 
happen only once! In these unique, once·on ly oc
currences there shines forth in all of its glory the 
sufficiency of Christ alone to meet our needs. Permit 
me to share with you three reminders - fo rceful re· 
minders - of the uniqueness of our Christ and of our 
dependence upon him. 

The author writes, "Inasmuch as it is appOinted 
unto men once to die, and after this judgment; so 
Christ also, having been once offered to bear the sins 
of many, shall appear n second time, apart from sin, 
to them that wait for him, unto salvation." These 
words point to Jesus Christ, the only perfect and 
complete sacrifice fo r the sins of his people. The 
warning given rem inds of the necessity of Christ's 
death. The encouragement expressed reminds of the 
nature of Christ's death. 'Lne direction implied 
describes the required response to Christ's death . 

The Warning Given 

Can anyone miss the note of warning? Cod has 
made an appointment for men: an appointment with 
death. It is an unavoidable appOin tment which has 
as its issue the validity of the Law of God. For re· 
jecting that Law or in any way tampering with it a 
penalty is pronounced in the words of Genesis 2:17
" In the day you eat thereof, you sha ll surely die." 
God's appointment for the violation of his word of 
command is death . But that appointment of Cod goes 
beyond the pronouncement of a penalty; it issues in 
a sente nce passed. For we read in Genes is 3:19 that 
"Dust thou art and unto dust thou shalt return." The 
pcnal ty pronounced takes effect in the sentence passed. 

We arc all familiar with the historical occasion 
for the passing of the sentence. "Bu t are we as fami liar 
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with the issues involved? It was much more than the 
picking of the fruit. The issue involved the validity 
of God's wisdom. " 'ould man live by the wisdom 
of God which insisted that man should live under a 
Word of prohibition? Or would man place h is own 
wisdom over against the w isdom of Cod and test, on 
the basis of his own presuppositions, the validity of 
the spoken Word? The issue involved more than the 
picking of the fruit. At stake was the goodness of 
God . Did God really have the good of man, his 
eternal welfare and blessedness, at heart? Did Cod 
desire that which was best for mao? Or should man 
discover the "good" for himself, divorced from , or 
in opposition to, the spoken Word? Could man him
self "be as God" and th us determine his own destiny? 
There was more involved than the picking of the fruit. 
It was a matter of sovereign authority. Did God have 
the right to lay down the rules by which man and 
Cod could live in fellowship? Or did man have some 
inherent right to determine his own destiny apart from 
the authori ty of his crea tor? It was over these issues 
that Cod pronounced the penalty and passed sentence 
of death upon rebellious man. 

"1 was recently forced in an un usual way to 
stand at the gra(;e. W/lile seeking words of 
comfort and encouragement in the Scripture, the 
word;.,· of Hebrews 9:27-28 tverc indelibly im
pressed on my mind. J was reminded in a very 
forceful J/lalHwr that some things happell ouly 
ollce! In Ihese IIII ;qlle, once-Dnllj occurrences 
th ere shines fOl1h in (Ill of its glory tile suf
ficiency of Christ alone to meet ollr needs." 

When one stands at the grave he is reminded that 
the issues have not changed. May one - or can one 
pl ace hi.~ Own wisdom over against the wisdom re
vealed in thc (now inscripturated) Word? Can one 
determine apart from the revela tion of the inscript
urated Word whether God intends his good or not? 
Is it possible for man to assert his own sovereignty 
over against the authority revealed in the inscript
urated \ .yord? At the grave man finds the answer. 
For it is appointed unto me n to die - the penalty 
pronounced issues in th e sentence passed - and man 
re tums to dust. 

God has made his appointment : man is to d ie 
ONCE. \Vhat solemn words of warning! Only once. 
No second chance. No probation. The wages of sin 
is death - once! This life determines our destiny. We 
live and die once. And as we leave this life we shall 
be received into judgment. It is an awe-ful adverb
ONCE! 

To die once - and then judgmentl The reference, 
I believe, is to the next great act in redemptive 
his tory in which we shall stand before the judgment 
seat of Christ IN OUH RESU HRECTlON BODIES. 
Jeslls said, "The hour comes in which all that a re in 
the tombs shall hear his (i.e., the son of Man's) voice, 
and shall come forth ; they that have done good, unto 
the resurrection of life; and they that have done evil, 

unto the resurrection of judgment." Can any of 
us avoid the words of Paul who said, "We shall all 
stand before the judgment-seat of God"? Were not 
even the pagans reminded that God "has appointed a 
day in which he will judge the world by the man 
whom he has ordained; whereof he has given assur
ance unto all men, in that he has raised him from 
the dead"? 

The grave leads to judgment. And what a judg
ment! It will be a righteous judgment in which no 
mistrials are possible. No errors there! It win be the 
"revelation of a righteous judgment of Cocl who will 
render to every man according to his works: to them 
that by patience in well-doing seek for glory and 
honor and incorruption, eternal life; but unto them 
that are factions, and obey not the truth, but obey 
unrighteousness, shall be wrath and indignation ...." 
Each man will receive exactly what he deserves: no 
more - but also no Jess. And the standard will be 
what man has done with the ·Word of God. None can 
escape . Does his life give evidence that he believes 
Cod's wisdom rather than his own? Does his life give 
evidence that he trusts in the good ness of God rather 
than his own? Does his life give evidence that he 
bows before the sovereign authority of God rather 
than his own? 

It is appointed unto men once to die and then 
the judgment. \:Vhat will you say in that day? Can 
you - can J - face the judgment? Can we take what 
we deserve? No more - but also no less? And when 
your pastor must be called to bring a word of com
fort because YOU arc at the grave; because Cod's 
appointment with YOU has been kept, what may your 
pastor say about you? 

The Encouragement Expressed 

" It is appointed unto men once to d ie!" A word 
of warn ing which points to thc necessity of someone 
to bear Ollr sins, to face judgment in our place. But 
with the word of warning comes the word of en
couragement. For "so Christ also, haVing been once 
offered to bear the sins of many, shall appear a 
second time, apart from sin, to them that wait for 
him, unto salvat ion." Yes, there is a word of en
couragement. Jesus sa id , "He that hears my word 
and believes in him that sent me has eternal life and 
comes not into judgment but has passed ou t of death 
into life," The truth of those wonderful words rests 
upon the fact that Jeslls "having been once offered to 
bear the sins of man, shall <.."ome a second time." 

What a marvelous Savior! The great high priest 
presented to us in the book of Hebrews must offer the 
perfect sacrifice which will take away sins. And so he 
does; not as the Old Testament priests who come 
repeatedly with the blood of animals. So he does, by 
offering himself! Was a penalty pronounced? Was a 
demand made? Must man live in perfect obedience 
to have eternal life? This man did! There was no 
deviation from the Word of God fOt·nd in h im. Even 
in that moment when he was most fo rsaken of God , 
he held onto his God in perfect obedience. Would 
man q uestion the wisdom of God and his Word? Not 
th is man! Even when he had to cry out from the 



depths of his anguish with that unfathomable "WHY?" 
it was still "MY Cod, My God" to whom he cried . 
When the unfa thomable question regarding the good
ness of God passed his li ps seeking to know why 
God had fo rsaken him it was still "My Cod, My God" 
from whom he sought his anwer. Would man ques
tion the authority of God? Not this man. For we 
learn of his submission and obedience to his God 
even in that hour in which the fulness of the wrath of 
God was poured out upon him for sins not his own. 
He alone among men fu lfi lled the commands of Cod 
set out in the Word of Genesis. Upon him alone no 
sentence of death was deserved. 

Yet he died . Why? Because as men are appointed 
once to die he also was once offered. His death was 
not for his own sins; the penalty pronounced was not 
for his own rebellion; the sentence passed was not 
because of his own transgressions. No. He was 
offered; he was the sacrifice which need be, and 
could be, offered only once. His offering was suf
ficient substitute for the sins of many. 

What a Savior! He bore the sins of many in his 
own body on the tree. He took upon himself the guilt 
of many even though personally guiltless. Genesis 
2:17 led the great high priest to lay himself upon the 
altar. He bore the punishment which justly belonged 
to the many. Genesis 3: 19 led the great high priest to 
lay himself upon the altar. All the wrath of God was 
poured out upon him ONCE so that those covered by 
his sacrifice need not come into judgment bu t enter 
into life eternal. And now, as I stand at the grave, the 
death of that dear one is suddenly transformed. Death 
is no longer the penalty for the blood-washed one; 
it has been made an entrance into eternal glory. The 
grave is no longer the harbinger of judgment; it has 
been transformed into the vestibu le of life. "There is 
therefore now no condemnation to those who are in 
Christ Jesus." Hallelujahl What a Savior! 

As it is appointed unto men ONCE to die, so also 
Christ ONCE has been offered . For many? Yes, for 
many! For me? How can I know? Is this a word 
of encouragement and comfort for ME? 

The judgment of Cod, dear reader, is a just judg
ment. He who bore the sins of many bore not one 
bit too much - or tao little. The question is whether 
he bore YOUR guilt - and MY guilt; whether he 
received YOUR judgment - and MY judgment. Was 
what he suffered more than you deserved? Are your 
sins, your rebell ion, your rejection of Cod's wisdom 
and goodness and authority so terrible that they de
served what he suffered? God's judgment is just; if 
your sins are not that bad, God never laid thcm upon 
the Christ. Suddenly it becomes clear that without 
conviction of sin, without Bih lical repentance and 
faith, there is no assurance that my guil t and my judg
!llent were laid upon him. Suddenly, that "ONCE 
having been offered" becomes my only hope. 

The word of encouragement is found not only in 
the "having been ONCE offered" substitute of Christ; 
it is found as well in the ONCE appearing a second 
time. Man has once to die and oncc to be judged ; 
the Savior has once to be offered and once to come 
again. But this coming will be apart from sin. He 

appears now not to bear our sins but to bring to 
fi nality the whole of our salvation. He is to appear 
this time not as an offering but as the Lord 
of glory. Men are raised to enter into judgment; 
Christ comes again to pass judgment. And therein is 
the test of our faith. Adam was tried by the test of 
obedience. Adam failed. We are to be tried by the 
test of faith; faith in the coming Lord of glory. Shall 
we fail? 

H ow quickly our hearts condemn us. Of course, 
we'll fail if we must stand in our own strength. But 
the strength of faith is not our own. The strength of 
faith is a gift of Goo through Jesus Christ. The Lord 
of glory gives his almighty Word. It is the power of 
God unto salvation. It is the gift of faith. The Lord 
of glory sends forth his Spirit. It is the Spirit of re
generation and sanctification. It is the Comfo rter 
who leads into the truth, that truth which makes us 
free. It is the gift of faith . The Lord of glory shows 
forth his power in the lives of men, reborn, trans
fo rmed, made into new creatures. It is the power of 
Cod which works with in liS. That is the gift of faith. 
And so we shall be able to stand when we are t ried. 
The test of faith will not fail for it is the gift of God. 

The Direction Implied 

To all such this text brings a Word of direction 
and assurance as well as of warninq; and encourage
ment. It calls for a response to the death of Christ as 
the only Mediator. For those who stand by faith the 
Lord of glory will come the second time apart from 
sin. He comes to those "who wait for him." This 
is the crux of the issue. Assurance, hope, confidence 
is reserved for those who wait for him. D o you? 

To wait for him involves and demands a fi rm belief 
that he will indeed come again. His own word to us 
is that when he goes away he will prepare a place 
for us. And if he prepares a place for us he will come 
again and receive us unto himself that where he is, 
there we might be also. So I discover my faith stands 
or falls with my belief in, and confidence in, the 
physical return of my Lord . 

James tells us in his epistle that we are to wait 
patiently for his coming. We are to wait as the 
husbandman waits fo r the growth of his crop. And 
while waiting, we are to establish our hearts. Patience 
has no use fo r idleness. Patience demands application 
of the heart to be firmly grounded in the truth; to 
bow before the Word; to be bu ilt up in the faith . 
Patience demands involvement in the program and 
processes of the kingdom of Cod. Patience demands 
establishment. 

The Lord tells us in Matthew 25: 10 that those 
who wait fo r the coming of the Lord will also be busy 
in preparation. Only those who a"e ready for the 
comi ng of the bridegroom will enter into the wedding 
feast. An eager expectation of the coming of the Lord 
demands an active preparation of heart and life for 
his glorious appearance. 

He shall appear a second time, apart from sin, to 
those that wait for him. And that, my dear friends, 
lays an awful bu rdcn on the hcart of a godly pastor. 
As a pastor, I shall be called upon again to stand at 



the grave. And I wish to bring words of comfort and 
encouragement. But what shall I say? What MAY r 
say? What is the only message I am authorized to 
bring by the Lord of glory? 

If it were your grave, dear friend, could , speak 
of the evidence in youI' life that you were busy pre
paring for eternity? Would there be the evidence of 
a life reborn, transformed by the power of Cod? 
Would there be the evidence not only of a confession 
with the lips but of a life brought under the will of 
Cod? I remember that the Lord said, "Not everyone 
who SAYS unto me, Lord, Lord, shall enter into the 
kingdom of heaven but he that DOES T HE WILL of 
my Father who is in heaven." Would your life as hus
band or wife, parent or child, citizen and churchman 

give evidence that your guilt and judgment had been 
brought to the cross and that the life that you now 
live you live by the power of the Spirit of Cod? 

Some things happen only once. Such things as the 
death and judgment of all men. Some things happen 
only once. Such things as the offering of the Lord 
Jesus as a substitute for sin and his gloriOUS second 
coming. Some things happen only once. Let us heed 
the warning, embrace the encouragement, and follow 
the directions indicated by these things that happen 
once. And thus may we be led to say wi th Paul, 
"Henceforth is laid up fo r me the crown of righteous
ness, which the Lord, the righteous judge, shall give 
to me at that day, and not to me only, but also to all 
them that have loved his appearing." 

THE ABORTION DEBATE 

KLAAS RUNIA 

II. 

I N THE PREVIOUS ARTICLE we looked a t some 
of the arguments used by those who advocate 

liberalization of our present legislation on abortion. 
We also saw that these arguments are not as con
vincing as they look at a nrst glance. As Christians, 
however, we are primarily interested in the Christian 
paint of view, and in this article we will try to do this . 
We begin with some historical observations, It is 
interes ting to see how the church of the past has dealt 
with this matter. 

Attitudes toward Abortion in th e Christia n Church 

To understand the attitude of the Early Church 
we must see it against the background of its environ
ment, i.e., the Creek and Homan world of those days. 
The Creek philosopher Plato approved of the practice 
of abortion. In his book "The Hepublic" he states that 
if conception takes place past the limits of the state
controlled procreation, it constitut ed "an offense 
against re ligion and justice, ina~much as he is raising 
up a child fo r the state." Since procreation was for
bidden without state sanction, abortion in other cases 
was mandatory. The second leading Creek philos
ophe r, Aristotle, advocated a similar vicw. He de
fended it on the basis that the rational soul entere:1 
the embryo at a rather late date. In his opinion, thc 
future child was endowed at conception with the prin
ciple of vegetative life only, which was exchanged 
after a few days for an animal soul , and was suc
ceeded by a rational soul at a mn ch later stage. 
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Roman law went much fur ther. It stated that the 
embryo is still a part of the body of the mother. The 
human person begins to exist with birth! This nat
urally made abortion a rather easy matter and it was a 
rather common practi<:e in the Roman world (although 
it was not approved by all ; some Stoic philosophers 
opposed it as a sin against nature). 

It is against this background that the attitude of 
the Early Church must be seen. From the beginning 
it rejects all abortion. In one of the earliest writings, 
immediately after the apostolic period, the soc. 
l eaching of the Twelve Aoostles" (the "Didache") we 
read that abortion is murder and the way of death, 
and thus contrary to the love of Cod and the way of 
life. Tertullian (c. lOO-c. 220) writes: 10 hinder a 
birth is merely a speedie r man-killing (homocidium); 
nor does it matter whether you take way a life that is 
born, or destroy one that is coming t ::J the birth. That 
is a man which is goinq to be one; you have the 
fruit already in the seed." In the "A'lostolic Constitu
tion," a Christian document from tl{e 4th century, it 
is stated: "Thou shalt not slay the child by causing 
abortion, nor kill that wh ich is begotten; for every
thing that is shaped, and has received a soul from 
Cod, if it be slain, shall be avenged as being unjustly 
destroyed, Ex. 21:23." 

The Church Father Augustine, in the early fifth 
century, introduced some distincti::ms. He distin
guished between a "formed" and a "non-formed" fetus, 
and between a "living" and a "no-yet-living" fetus. Tn 
the Middle Ages this approach was continued, espe
cially when the view of Aristotle was accepted, 
namely, that the ra tional soul is infused into the body 



at some later stage. It is very remarkable to read that 
they distinguished on this point between male and 
female children. In a male child the soul would be 
infused on the fortieth day, in a female on the 
eightieth d ay. I call this remarkable, because no one 
knew how fe tal sex cou ld be predetermined! For a 
long time the discussion about when the soul was in
fused into the body continued. In the thirteenth 
century Thomas Aquinas defi ned motion as the prin
ciple of life. Thus in England after the fi fteenth 
century, when common law declared that life began 
at the moment of quickening, abortion was a criminal 
offense only after the fetus was quick. This position 
has influenced present laws, which require a b irth 
cer tificate only after the fetus is twenty weeks old. 

In 1588 Pope Sixtus V tried to change the position 
of the R. C. Church by stating that the soul entered 
the embryo at the mome nt of conception. Conse
quently a ll abortions, at any period of fetal develop
ment, were regarded as murder, punishable by excom
munication. In the year after his death (1591), how
ever, his successor, Gregory XIV, returned to the 
former position and stated that excommunication was 
necessary only when abor tion was performed after a 
fetus was forty days old. It was not before the 19th 
century (1869) that Pius IX reverted the R C. Church 
to the position of Sixtus. 

This is still the official position of the n, C. Church . 
Ensoulment begins at conception and therefore every 
form of abortion, including the soc. therapeutic abor
tion, is sinful. The R. C. position is often stated in 
these words: If it is a matter of choosing between the 
life of the mother or the life of the child , the new 
life has precedence. In recent times thi s formulation 
has been vigorously dcnied hy Roman Catholics them
selves. Pope Pius XII , for instance, has said : "Nevcr 
and in no case has the Church taught that the life 
of the child must be preferred to that of the mother. 
It is erroneous to put the question wi th this alter
native: either the life of the child or that of the 
mother. No, nei ther the life of the mother nor that 
of the child can be subjected to an act of direct sup-
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pression. On purpose we have always used the 
expression 'direct attempt on the life of an innocent 
person,' 'direct killing: Because if, for example, the 
saving of the life of the future mother, independently 
of her pregnant state, should urgently require a 
surgical act or other therapeutic treatment which 
would have as an accessory consequerlce, in no way 
desired nor intended but inevitable, the death of the 
fetus, such an act could no longer be called a direc t 
attempt on an innocent life." In other words, if a 
hysterectomy is necessary for the purpose of removing 
a cancerous growth and abortion is the unintended 
resul t, it is permitted. But it is not permissible to kill 
the fetus in order to save the mother in any other 
circumstances. 

Most Protestant Churches do not take this rigid 
view . Although few of them have made official state
ments in the matter, they generally would a llow for 
TH ERAPEUTIC abortion, i.e., if it becomes impera
tive to save the mother's life, such an operation is not 
a violation of Cod's law. 

Some central issues 

From this short h istorical survey it is quite evident 
that abortion is a very complex matter. The Christian 
Church itself has not always followed a consistent 
line of approach, and even today Roman Catholics 
and Protestants d o not fully agree. 

There are some rather difficu lt questions in this 
whole problem, questions which must be faced, if one 
is to find a satisfactory answer to the problem. Some 
of them are the following. 

What is a fctus? Is it a human being or not? Th is 
immediately raises some other questions. When does 
life begin? When does one hecome an individual 
human being with full huma n rights? W hat are the 
rights of the non-viable fetus (i.e ., th e fetus that is not 
capable of maintaining life, e.g., in a miscarriage) and 
of the viable fetus (which is capable of mai ntaining 
life)? Next, there are some questions concerning the 
mother. What are the rights of the mother? What 
happens when the rights of the mother a re in conflict 
with those of the fetlls? 

A much more general question is: Is it ever right 
to destroy human life deliberately in any stage of its 
dcvelopment, or should a decision as to who is to d ie. 
in the latter case the mother or the ch ild, which has 
no voice in the matter, be left to an act of Cod? Is it, 
as some say, a lways a matter of "murder"? Or is this 
term incorrect? Is not murder the maliCious, pre
medi tated killing of one human heing by anothcr , 
prompted by hostility, hatred, perhaps a desire for 
vengea nce, and a complete absence of love? 

A basic question with regard to legislation is: W ho 
has the control of the powe r over life and dcath in 
society? Can this he given to one parlicular individual, 
e.g., the mother, as is virt uall y suggested hy the ad
vocates of change in the present legislation? Can it 
be pu t into the hands of a doctor or a com mittee of 
doctors? 

Tt is, of course, impossible to deal with all these 
questions within the li mits of a few articles. It would 
require a complete book We shall discuss only a 



few of the most important issues and try to answer 
some of the more practical problems. 

By the way, you may have noticed that we did 
not ask the question: What does the Bible say an this 
matter? The rcason for this omission is that thc Bible 
does not dircctly deal with it. I know, some appeal 
to the story of Esau and Jacob who struggled together 
in the womb of their mother (Gen. 25:22) or to what 
the Lord says to Jeremiah (ch. 1:5 - "before you were 
born I consecrated you") 01' to John the Baptist who 
leaped in the womb of his mother Elizabeth, when 
she heard the greeting of Mary (Luke 1:41), but 1 do 
not think these texts are conclusive. Undoubtedly they 
clearly state that the fe tus in the mother's womb is a 
living person, but they do not explicitly state WH EN 
it becomes a li ving person. Yet this is the central 
question. 

What is a fetus'? 

According to many modern abortionists, in the 
early stages of pregnancy it is just an "insensible blob 
of tissue." They usually wri te about it, as if this is a 
most obvious fact. Mr. John Be nnett of the Victorian 
Council for Civil Liberties says: "The fetus is only 
1-3 inches long after six weeks when most abortions 
take place and cannot realistically be called a human 
being." Yet, as we have seen, in history there have 
been three different positions. (a) The Roman law: 
only after birth one can speak of a human being. (b) 
Aristotle and the Medieval Church: it is a human 
being after the rational soul has been infused or at 
the moment of quickening. (c) The view of the Early 
Church and the H. C. Church today: life begins with 
the conception. I repeat these views to show that ML 
Bennett's view is an oversimplification of the problem. 
For him it is a matter of size and weight, but actually 
there is much more involved. 

It is interesting to note that many members of the 
medical profession reject iHr. Bennett's view. Dr. J. 
S. Scott, Professor of Obstetrics and Gynaecology 
at Leeds University, writes: "The most importan t fact 
that gynaecologists know, and the one most under
standably suppressed , is that performing an abortion 
at the time they are usually Galled u pon to do so 
involves destmction of a CLEARLY RECOCNIS
ABLE I·IUMAN BEING"! The Ethics Set:tion of the 
Harvard Divinity School - Kennedy Foundation's In
ternational ConferenGe on Abortion (1967) declared: 
"From the present availahle data, we can only con
clude that human life begins at conception, or no 
later than 'blastoclyst' (eight days after conception). 
The fetus, therefore, at least from blastoclyst, deserves 
respect as human fetal life." 

This is, as we have seen, also the pos ition of the 
H. C. Church. In 1951 Pius XII declared that "in
nocent human life ... is from the first moment of 
its existence, to be preserved from any direct vol
untary attack." Fr. John A. Philips, S.J., writes: "The 
!lnborn child is a human being, and it comes into 
existence at the time of conception. This is thc finding 
of modern science." 

1 believe I am not saying too much, if I state that 
th is is also the general opinion among Protestants. 

Yet I must add that some Protestant scholars speak 
in this connection about "human life" with ccrtain 
qualifications. H. Thielicke, for instance, says that 
"the fetus has its Own autonomous life, which, despite 
all its reciprocal relationship to the maternal organ
ism, is more than a mere part of this organism and 
possesses a certain independence." Others 'speak of the 
fetus as "a potential child" or "potential adult." Tn 
other words, they suggest that there is a certain d if
ference between the unborn and lhe born child, and 
that there is a certai n margin of uncertainty as to 
what the fetus precisely is before it is viable, that is, 
before it is capable of maintaining life outside the 
womb. In "Christianity Today" a Reformed doctor 
points to the fact that in the case of a spontaneous 
abortion the fetus, after proper medical examination, 
is disposed of as such. Likewise, the non-viable fetus 
is not baptized or given a burial. But after the fetus 
has attained viability, it is usually treated different. 
It may be baptized, and the parents have the choice 
of a burial or scientific disposal of the fetus, whether 
it is born dead 01' alive. In other words, there is a 
certain ambiguity in the whole matter. Yet he em
phatically adds that all this should not obscure the 
fact that the embryo IS A HUMAN LIFE and there
fo re IS SACRED. 

Personally I agree with this last statement. ,"Vhat
ever the difficulties involved may be, at any rate the 
fetus is the beginning of a human life and therefore 
it is sacred. It must be carefully preserved and given 
every opportunity to come to birth and to full human 
development. This also fu lly agrees with Scripture. 
The Bible may not deal specificall y with our problem 
(abort ion), but it clearly states that children are a gift 
of the Lord and it is he who opens and closes the 
womb. In our soc. scientific age many unbelievers 
may smile at this view, which they most likely would 
call old-fashioned and primitive. But as Christians we 
shall always maintain that the conception of a child 
is not just a natural, biological affair. In fact, this is 
confirmed by our modern knowledge of the whole 
process. "It is not up to the male to choose any of 
the BOO 01' 900 eggs the female carries within her 
female organs nor is it up to the female to choose 
any of the millions of mature male sex cells in the 
sperm. Each time a child is born this chi ld em
bodies one particular CHOICE out of 2,400,000,000 
possibilities." No, this is not a merely biological 
process, but Psalm 139 i ~ still flllly true and relevant: 
"Thou didst form my inward parts, thou diclst knit me 
together in my mother's womb. r praise thee, for thou 
art fearful and wonderful. YVonderful are thy works. 
Thou knowest me right well ; my frame was not 
hidden from thce, whcn T was bein :~ made in secret , 
intricately wrought in the depths of the earth (the 
womb). Thy eyes behold my unformed substance; in 
thy book were written, everyone of them, the days that 
were formed for me, when as yet there was none of 
them" (Psalm 139:13-16). Indeed, we are wonderfully 
made! 

In the next article we shall go into some practical 
issues. 



-

H. C. Leupold: EXPOSITION 
OF ISAIAH, Vol. r, 598 pp. Grand 
Rapids: Baker Book House. 1968. 

All the commentaries of Leupold, 
well-known professor and authority 
on the Old Testament are familiar 
to pastors, teachers and Bible study 
groups in this country. Now in ad
dition to materials on Genesis, t.he 
Psalms and a few of the prophets, 
we are presented with this large 
volume which deals with the fi rst 
section of Isaiah (eh. 1 through 39). 
Although evidencing careful schol
arship, this book according to the 
writer's own testimony is "a prac
tical commen tary that stresses the 

ab iding values of this rich pro

phetic work" 


The positions taken arc con
servative throughout. The In
tl'Oduclion helps us to focus on 
the turbulent period of Biblical 
and world history in which Isa iah, 
the son of Amoz, delivered h is mes
sages from God to his people. 
Helpful, indeed, is the section on 
"the theology of Isaiah" as reflected 
in these chapters, since it prepares 
the student for several of the ou t
standing themes which are dealt 
with. The materials are carefully 
outlined , and the relationships of 
the several distinct parts to each 
other arc set fo rth clearly. For a 
verse-by-verse com mentary this 
book can be highly rccommended . 
The student who uses it will find 
his understanding and a pprecia tion 
of this Old Te.<; tamen t book im
measurably enriched. We eagerly 
look forward to the second volume 
which will deal with the last chap
lers (40 through 66) of Isaiah who 
has been recognized by the chmch 
throughout the ages as "the evan
gelist of the Old Testament." 

PETER Y. D E JONG 

Herman Hoeksema: BEHOLD, 
HE COM ETH! 726 pp. Grand 
Rapids: Reformed Free Publishing 
Association, 1969. 

In our day when the very foun
dations of the social, ecclesiastical 
and political orders are being 
shaken, Cod's people should turn 
time and again to the book of 
Revelation. H ere the Lord Jesus 
Christ has provided inexhaustible 
insight and strength for those who 
love h im and look for his appearing 
in the cataclysmic events of our 
time. And no one has the right to 
say that he can't grasp its message, 
when so many helpful commen
taries are easily available. This last 
work by the late Rev. H. Hoekse
ma is one of these which deserves 

careful reading and reflection by all 

who seek a deeper understanding 

of the Scripture. 


-This volume is a verse-by-verse 
commentary on the entire book. 
With painstaking care and in 
simple, lucid language the author 
- a preacher and teacher of hi gh 
repute - explains the message of 
the glorious and victorious coming 
of our Lord Jesus Christ. Th is 
theme underlies and unites all the 
visions received by John on the isle 
of Patmos. The method followed is 
best explained by the writer him
self, 

As to the prope r method of 
interpretation, we would rathe r 
let the text speak for itself and 
let it become apparent from 
our interpretation which meth
od we prefer, instead of an
nouncing such a method be
forehand. S eve r a I methods 
have been applied ; and the 
weakness of them all is exactly 
that they are methods, and that 
they often have been applied 
too stringently, so that the con
tents of the Book of Revelation 
were forced into their scheme. 
.... \ Vhat must be considered 
the correct me thod of inter
pretation must be determined 
by the contents of the book it
self, however; ... 

And with this approach to all of 
Scripture as well as to the last book 
which it contains we can only 
wholeheartedly agree. 

Since the writer carefu lly holds 
himself to his method, his work can 
be heartily recommended. Judi
ciOlLSly, and yet wi th llllllsunJ c1nr
ity of argumentation and expres
sion, he states his interpretation. 
Since this material was first pre

sen ted in a series of sermons and 
thereafter in articles, its appeal is 
to the general church public. Time 
a nd again there are appropriate 
homiletical applications which re
veal that the writer thought of him
self as 6rst and foremost a pastor 
of the people of Cod. Thus the 
message is frequently related to 
trends in world history which are 
becoming increasingly manifest in 
the years wherein we are now liv
ing. A11 this and much clse makes 
this book a "-must" for those who 
desire to taste the rich and reward
ing consolations which our Savior
King has provided for \ IS in the 
book of Revelation. And for those 
who are cost-conscious in these 
days of spiraling inflation which 
has also sent the price of books 
soaring, a pleasant surprise is in 
store. The cost is less than ten 
dolla.rs, barely a penny and a third 
for each page fill ed with so much 
spiritual instruction and inspiration. 

P ETER Y . D E J ONG 

C . Th. Rothuizen : LANDSCHAP 
(een bundcl gedachten over de 
Psalmen) Kampen; J. H. Kok, 1968. 

This is the third volume on the 
Psalms written by one of the Dutch 
professors. As indicated on the title 
page it presents his reflections on 
Psalms 101 through ISO. The reader 
should not expect to find here a 
verse-by-verse commentary; rather, 
a series of meditation s or 
"thoughts" on the central message 
of these inspired songs which have 
been preserved for our instTllction, 
encouragement and correction in 
the fa ith which is accordin g to god
liness. Carefully the author inter
prets the message for the days in 
which the psalm was first sung as 
well as for our times, not hesitating 
to differ from rccognized scholars 
when he believes they have not 
done fu ll justice to living faith 
herein expressed. 

For all who can use the Dutch 
language this volume can be heart
ily recommended. One does not al
ways have to agree with what is 
here written, in order to be spirit
ually enriched . Here is devolional 
materi al of a high order. 

PET ER y. D£ J ONG 

http:dolla.rs


THE FORM IS SECONDARY 
The traditional Sunday worship 

service as we have known it and 
still know it today, is coming under 
increasing attack. The most vocal 
of these attacks come from inside 
the church itself, particularly from 
the side of certain leaders and 
(some) young people. There is a 
call for more "involvement" in the 
worship service, more dialogue (less 
monologue), greater congregational 
participation in the liturgy. But 
that is not all. From the more "ex
treme wing" comes a call for far 
more radical innovations - a dras
t ic revamping of the entire worship 
service. In this view drama, choral 
reading, film and dance would be 
legitimate forms of "proclamation," 
particularly in that "sickening, 
sagging second service." Catechism 
preaching has come to be looked 
upon as a "punishment" for the 
people, and should be replaced by 
something less punitive and more 
"exciting." In short, the way the 
services are set up now causes an
tagonism, embitterment and em
barrassment 

The outlook is rather dismal if you 
believe what these critics are tell
ing us. And perhaps it is. But as 
I see it, the picture would become 
considerably more dismal and 
gloomy if we would follow the road 
outli ned for us above. Not that 
our worship services are perfect as 
they are or could not stand some 
liturgical improvement, or more 
audience participation. But the 
form is not the real problem, and 
any change in form is only inch/ell
tal to the real problem. No amount 
of liturgical change, I am con
vinced, is going to make the wor
ship service attractive to those who 
find it boring or embarrassing now. 
The form, as I see it, is secondary. 
That explains, I suppose, why I 
cannot get all hot and bothered 
about liturgy. It has its place, to he 
sure. But that place is definitely 
secondary. 

The real heart of the worship 

service lies elsewhere: In the peni
tent, reverent, believing heart of the 
worshiper as he comes to worship 
God «in spirit and truth ," and in 
the proclamation of the living 
Word of God. There is the core of 
real worship - God's people com
ing joyfully and expectantly before 
God's face to worship ·and hear his 
Word. That explains why in the 
Reformed tradition Word-procla
mation is always central in the 
worship service. The Heidelberg 
Catechism is instructive here. It 
tells us in A. 65 that the Holy 
Spirit works faith in our hearts "by 
the preaching of the holy gospel 
and confirms it by the use of the 
sacraments." Faith doesn't just 
"happen," doesn't just fall "out of 
the blue," but it comes th rough the 
means of grace. Answer 98 says in 
connection with the second com
mandment that "we must not be 
wiser than God who will not have 
his people taught by dumb images 
but by the living preaching of his 
Word:" And L.D. 38 says that on 
Sunday I "diligently attend the 
church of God to learn God's 
Word .. . " 

Right here lies the crux of the 
whole matter. On Sunday there is 
to be the lively preaching of God's 
Word. There mllst be schrift-ver
ku/ring, the official administration 
of the Word. I come to be taught 
and to learn - to learn about God's 
redemptive Word in Jesus Christ 
contained in the Scriptures. That is 
the Word by which the church 
Jives. Seen that way, the church 
stands or falls with the Sunday 
worship service. Without the proc
lamation and application of that 
Word, the chureh dies. Film, dra
ma, poetry, etc. can never replace 
that Word-proclamation. These 
other media have thei r place in the 
Christian's total cultural mandate. 
They must be exploited for the 
Kingdom of Christ. But on Sunday 
the church has a r ight to hear Cod
centered preach ing of the Bible 
which is the record of Cod's mighty 
nets of redemption in J e.~ ll s Christ. 
Nothing can Or may replace that. 
If our worship services need im
provement, th en the improvement 
must begin there. 

Vcldkamp says in his work 011 

the Catechism, L.D. 35: "Not th e 
hymnody, the choir, the liturgy, the 

Have you frequently heard the 
words "Gilt Annuities"? 

Have you heard that Westmin· 
ster Theological Seminary reo 
cently announced a new Gift 
Annuity Program? 

HAVE YOU WONDERED? 
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what gift annulttes are? 
Have you been a little uncer· 

tain as to whether those ads were 
inviting people to invest or ask
ing them to give? 
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Have you wished you had more 
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organ, but the preaching is the 
ornament of the church. A rose 
does not need to be painted, nor a 
lily powdered. So also the gospel 
nceds no embellishment or orna
mentation of liturgy beca use - if 
at least a fa the admonition of the 
catechism it is not a dry, dead, 
scholastic but rather living proc
lmnation of the Word - it is in 
itself beautiful enough." 

J. TUU.' INCA 

Ret;. }. 1'!linin~a is Partor DillIe Lo Glace 
Christiall RelonJlC(/ CiJurciJ, Grarufc 
Prairie, Alta., Canada. 

DEAR EDITOR: 

1 wish to express my comments 
on the article by Edwin H. Palmer 
entitled The Underground CllIIrch. 
To say that Mr. Palmer hit the 
proverbial nail on the head wonld 
be a gross understatement in my 
opinion. His consistent theme of 
emphasi;dng the Word of Cod is 
extremely refreshing in view of 
the constant chant nowadays of, 
"Change. change!" Many of our 
churches are devoid of life ancl 
mea ning, but that is the direct re
sult of their services having been 
watered down by preachers who 
consider themselves consolers and 
not conveyors of the Word of Cod. 

For centuries the Roman Cath
o lic church has had all SOrts of 
ritualis tic trappings and mys tical 
movements, not to mention candles. 
statucs and Gregorian chants. The 
only resultant effect of th is has not 
bcen more "meaningful worship," 
but instead an uprising by the laitv 
for, "more meaningful worship" and 
a greater amount of preachi ng by 
the priests. Also, the removal of 
the mysticism, the candles and the 
Gregorian chants has almost been 
completely effected in the United 
States. And the United States is 
considered the last conservative 

holdout in the world by most Cath
olic theologians! Now these same 
priests, who previously filled in the 
gaps in their services by reading 
the bishop's latest letter verbally, 
must learn to preach to their people 
and preach meaningfuly. But the 
Reformed Faith with its Calvins 
and Kuypers has an endless treas
ure of knowledge and experience 
from which to draw, not to men
tion centuries of li ving and hearing 
the Word of Cod. Let us learn 
from the experience of others that 
the only thi ng that survives the test 
of men and time is the Word of 
Cod. 

People will get out of church 
exactly what they put into it and 
nothing more. If they wan t to be 
entertained or razzle-dazzled let 
them seek that form of religious 
showbusiness elsewhere, not in the 
Christian Reformed church. One 
area where the wi ndow could be 
opened for some fresh air is the 
mi nistry of music. You might want 
to use some songs that are in line 
with model'll day Christian songs, 
but they should not be used unless 
they vocally give praise to the 
Clory of Cod. Implied meanings in 
music are not acceptable, a song 
must come right out and say what 
it means with words. 

Our church does not need to go 
through a state of change to make 
worship services meaningful. What 
can be more meani ngful and 
thought provoking than a well 
prepared sermon in Light of the 
Word of Cod? We need sermons 
that tell liS of Cod's law and how 
to keep that law in ou r hearts 
everyday of the week, not just 
Sundays. \\le need sermons that 
describe Cod 's wrath but also his 
endless grace. We need sermons 
that show that the way to salvation 
is narrow but paint out what faith 
is and how to keep it. Ministers 
who believe more can be accom
plished by having group readi ngs, 
Rashing lights or folk singers had 
be tter go back to the Scriptures 
and recall the fact that the only 
enduring thing in this fast moving 
world is the Word of Cod and its 
proclamation . We do not need 
formalism , hu t we do need and 
must keep alive the formal worship 
of the Living Cod and the preach
ing of his endless Word. 

R OBERT L. V IVIANO 

10523 S. Lafayette 
Chicago, Illinois 60628 

P.S. I know whereof I speak hav
ing been a Roman Catholic for 
23 years before 90ming to the 
Reformed faith two years ago. 
Believe me, the Reformed side 
of the coin is the best side. 

E STEEMED EOITOR: 

It is several months ago now that 
Hev. John Gritter had an article in 
the T ORCH ANO TRUMPET, admon
ishing our laymen not to fight and 
cause dissension. Although I am 
not authorized to speak for Our 
Ch ristian Reformed Laymen, as a 
responsible member of that body 
I shou ld like to answer Rev. Critter 
in public, because an attitude of 
"peace at all costs" is prevalent to
day. 

Such admonition is certainly 
timely in the face of widespread 
dissension in and outside of the 
church, and the Bible is em phatic 
in its warn ing against unnecessary 
dissension in the church. As a c.le
parti ng father, bidding farewell to 
his loved ones, Paul admonishes 
the Ephesian church against griev
OllS wolves, who would e nter the 
fold after he was no longer present. 
This warning is valid, since we 
hear of many who deny the pla in 
teaching of Scriphne, especially 
those who arc equipped and ap
pointed as leaders in the church of 
Christ. 

On another occasion l>aul de
clared "I have fought the good 
fight, and am expecting the crown." 
Although Paul suffered much at the 
hands of the Romans, it was largely 
the bitter antagonism of the Jewish 
leaders that aroused Pau l to fight 
wi/ Mn the establishcd church of 
Christ those who departed from 
the truth , which he affirmed had 
been delivered unto him. And Paul 
was vc ry emphatic in defense of 
the truth as he pronounced a curse 
upon such as preach "anothe r gos
pel," and he would be equally 
forceful in his denunciation of 
those who presen t a false gospel 
today. 

In this connection 1 sometimcs 
wonder whether our leaders in 
gatherings at dassis and synod arc 
aware of the possibility that they 



may suddenly be called to appear 
before the Chief Shepherd . Our 
Lord, with eyes of flaming fire , who 
will the n judge them, was also very 
severe in his denunciation of the 
leaders who twisted the truth , and 
he pronounced them to be children 
of the devil. In the light of and 
continuing the solemn warning of 
verse 33 of Matthew 10, our Lord 
specifics his position in the world 
as a directive for his followers. 
This is not a contradiction of 
Romans 12, verse 18, but a restric
ti on to "as much as in you Be th, be 
at peace with all men," and the 
reason is not self-defense but de
fense of the Truth with which he is 
identified. 

I am astounded to hear that 
many trained men, called as under
shepherds in the church, were silent 

and even applauded when the 
veracity of Cod's revelation was 
undermined . Church history has 
recorded for us many heroes of 
faith, such as Martin Lu ther and 
others, besides those listed in the 
Bible. But I am certain that if we 
should examine their acceptance by 
contemporaries, we would find that 
many were rejected , as we realize 
in Paul's defense of his apostleship. 
Jesus himself warned that "the dis
ciple is no more exempt from scorn 
than His Master." So T would re
mind myself and others who might 
be seeking praise of men to con
sider Jesus' warning that "they have 
their reward." 

The direction our church is going 
reveals that many or liS are willing 
to pay any p rice for peace, and 
who finally will be ashamed before 

our Lord's appearing with scars of 
thorns on his forehead . So, as long 
as we are with the militant church, 
we must be willing to endure con
tempt and shame for our Lord in 
exposing evil. 

"Ve appreciate the articles that 
appeared in the last issuc or the 
T ORO I A N I) TRUMPET, especially 
when they speak out plainly on the 
issues. 

Sincerely, 
A N DREW POSTHUMA 

P.S. No, we as laymen do not 
ignore the admonition of ])aul 
in I Timothy 5 verse 7, but 
when our leaders, like Nicode
mus, do not understand basic 
truths, how dare we as proph
ets be silent - but still we are 
listen ing for those who speak 
out. 
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A SERIES OF BIBLE DISCUSSION OUTLINES BASED ON THE PROPHECY OF DANIEL 

JOHN H. PIERSMA 

LESSON IX: "THE HEAVENLY PERSPECTTVE capadty in Chapter 8, and who appears in 
W1TH RESPECT TO THE COMING Luke 1:26 as the herald of the birth of our 
OF CHRIST" Savior to the Virgi n Mary. In this chapter 
(Lesson Material: Daniel 9) Daniel's prayer is answered by Cod with a 

prophetic description of the time betweenA. Daniel's Prayer (9: 1-21): 
Daniel and the coming of our Lord at BethL Daniel's faithfulness in prayer is something we 
lehem, and the fall of Jerusa lem (70 A.D .).have noted before (Chap. 6). This ninth chapter 

gives us a wonderful imi~ht into the importance 3. Chapters 8, 9 arc closely related , although the ir 
and nature of believing pmyer, a lesson we can messages are quite opposite in character. Both 
afford to learn and re-lcam! Daniel's unusually deal wi th the post-exilic pe ri od , the time after 
great significance does not stem from his dip the Captivity IInt ii the birth of Christ. In 
lomatic wisdom so much as the faet that he is Chapter 8 we see th is as a time of wrath and 
an inten:essor for his people. It is to such judgme nt, a kind of end-time in which we see 
intercessors (most prominently, Jesus Christ. the filling up of the remains of Israel's sufrer
the intercessor at God's right haml! ) that thc ings as type of Christ. In Chapter 9 we see the 
Church owes so much. \Ve shall not experience sunshi ne of God's redeeming love in Christ 
the revival and reformation we so desperately Jesus. These chapters complement each other, 
need if such "prayer wa rriors" can not be en revealing to us that history moves bc tween the 
listed in this great service. poles of God"s wrath and Cod's reconciliat ion, 

between divinc rejection and acceptance.2. It is of key importance to our interpretation of 
th is chapter to note that the angelic messenger 4. The most prominent features of Daniel's prayer 
is Gabriel, who a lso appea rs in a similar might be: 



a. 	 His identification of himself with God's 
Cause. H e is not primarily concerned wi th 
his own affairs, but with the fact that the 
Name of God is being blasphemed because 
of the rejection and the captivity of Israel. 

b. 	 His deep humiliation in which he sees that 
the shameful situation of Cod's people is not 
to be sought in the cruelty of Babylon but 
in the sins of himself and his people and 
their leaders. 

c. 	 His appeal to Cod as the Covenant Cod 
who has identified himself with his Church 
as it came to expression in his city, his holy 
hill, his sanctuary, his people called by his 
Name, all of which is a direct result of his 
sovereign mercy. 

B. 	Gabriel's Answer from C od (9:22-27): 
1. 	 Daniel's prayer was prompted by something 

which he read in the Scriptures, more spe
Cifically in Jer. 25: 11, 12 and 29: 10, to this effect : 
"the number of years which ... must pass 
before the end of the desolations of Jerusalem, 
namely, seventy years." Please remember that 
Jerusalem for D aniel never lost its importance 
or his deepest affection. Daniel understood 
that the way in which God dispenses his grace 
is the way of his tabernacle, the place where 
Immanuel ("Cod with us") dwells, where his 
atonement is recognized as the only basis for 
our redemption. The destruction of Jerusalem 
and the interruption of its temple-service was 
of crucial significance for Daniel, therefore. 

2. 	 The 70 years which Daniel found in Jcremiah's 
prophecy must be taken literally. From the 
Fall of Assyria (609 B.C.) to the Fall of Babylon 
(539 B.C.) is seven ty years, very likely the 
period to which Jeremiah refers. Jeremiah does 
not say that Judah would be in captivity for 
seventy years, but rather that the nations would 
be in subjection to Babylon for that length 
of time, after which Israel would retmn. Is
rael's actual captivity was something like 58 
years. 

3. 	 Although the historical reference here is to be 
taken literally, there is a symbolic significance 
in the use of the number seventy. Seventy is 
10 times 7, and the numbcr seven is the basic 
figure. It is the total of 3 plus 4, or, of God 
( the Triune Cod) and the world ("the four 
corners of the earth"). Seven has been called 
"the Immanuel number," the number which 
symbolically represents the presence of God 
with us. Multiplied by ten we sce the fu llness 
and the perfection of Cod's victorious grace in 
Jesus Christ. The number seventy was for 
D an iel a ray of sunshine in the darkness of the 
world's night, by which he could see that the 
joyful sou nd of the Gospel did penetrate 
through all the noise of a wicked, imperial 
dic:tatorship. 

4. 	 Gabriel gives a direct response from Cod to 

Daniel's prayer, in fact, Daniel stresses that 
the answer camc cven while he was praying 
from God's messenger who came to him "in 
swift £light at the time of the evening sacrifice." 
Vs. 24 tells us that Daniel must know that a 
period of "seventy weeks of years" will take 
place after which the Messianic, official service 
will be accomplished. We understand this verse 
to mean that after a time whose length and 
whose purpose is governed by God's decree the 
Lord Jesus will appear, in and through whom 
the Church and Kingdom will be established in 
the way of atonement for sin. 

5. 	 Vs. 25 serves to tell Daniel th at Jerusalem shall 
be restored. From the time that C od gave the 
word to restore and build Jerusalem (viz., the 
word in Jer. 25: 11, 12) unt il the edict of Cyrus 
giving the Jews the liberty to restore the 
Temple is "seven weeks." This is a rounded
off, God-decreed period which will end in that 
edict. After that there will be 62 weeks during 
which the reconstruction will be accomplished, 
but it will be a "troubled time." This was 
literally fu lfi lled in Israel's history: the diffi
culties and dangers in the time of rebuilding, in 
the time of Ahasuerus, from the side of the very 
worldly Creek cu lture, in the time of Antiochus 
Epiphanes and the Roman domination - all of 
this indicates that Israel was conti~uously 
threatened by the power and influence of world 
rulers and heathen culture. 

6. 	 Vs. 26 refers to the Lord Jeslls Christ ("an 
anointed one"), who is represented in terms of 
his suffering. Th is suffering is undeserved, for 
there is nothing against him. The city whose 
destruction is predicted is Jerusalem (70 A.D.), 
which will be overcome by the flood of Cod's 
wrath (cf. Nahum 1:8). 

7. 	 Vs . 27 is best interpreted, we fee l, if it is seen 
to refer to the Coming of Christ, the Head of the 
Covenant of Grace. In the week of his coming 
he will by his ministry and sacrifice confirm the 
covenant for many. In the middle of a week, 
that is, abruptly, will the Old Testament sacri
fice and offerings be brought to a finish. The 
last half of the verse refers again to the destruc
tion of Jerusalem. That which Cod has decreed 
shall take place, so that the predicted desolation 
is realized in the way of his judgment. 

8. 	 Reviewing the whole of this chapter, we see 
that it is Cod's answer to Daniel's prayer con
cerning the restoration of Israel and its temple
service. The answer goes far beyond the prayer. 
Cod's thoughts are higher than our thoughts! 
So in the New Testament, th:lIlks to the Spirit 
of Romans 8:26 II., the prayers of the Church 
have a scope far beyond the knowledge of the 
believers. This does not make their prayers less 
urgent, but rather intensifies the need for 
prayer. The essence of this chapter is not ex
hausted in the prophecy of Jerusalem's fall , but 
in the coming of the promised Savior. In and 
through the channel of Israel's history flows 



God's great salvation, and this river reaches to 
all the nations. 

Suggested Questions for Discussion: 
1. 	H ow does the Heidelberg Catechism (Lord's 

D ay 45) describe the need for prayer? 
2. 	 H ow does Bible-reading and prayer relate in 

Daniel 9? 
3. 	 Is it at all necessary to demonstrate our sorrow 

for sin in such an extreme manner as is done 
by Daniel in chapter 9? 

4. 	 D aniel appeals to God's mercy and to Cod's 
self·interest ("thy city and thy people are called 
by thy name" \'s. 19); is this the right thing to 
do in p rayer? 

5. 	 What is the significance of the Covenant for 
prayer? 

6. 	 Is it always true that Cod is so eager to answer 
prayer as Gabriel's swift coming to Daniel in
dicates? 

7. 	 Why does Scripture refer so often to the de
struction of Jerusalem? Is the p resent rise and 
development of hrael something to be viewed 
with special interest and appreciation by Chris
tians? 

8. 	 Should Christians fee l that Israel's role in his
tory is fi nished, 0 1' that it must still fac tor in 
some special way before the return of the 
Savior? 

LE;SSON X, "THE Sm UGGLE FOil JUDAH IN 
TIlE llEAVENLJES" 
(Lesson Material: Daniel 10-11:1) 

A. 	 Introductory Remarks: 
Chapters 10, 11, 12 of Daniel comprise a single 
p rophetic experience. They reveal to Daniel that 
a mighty warfare goes on in heaven, and that the 
struggle between the Kingdom of Cod and the 
kingdoms of this worlel is not isolated from that 
conflict. Especially in chapter 10 do we see some
thing of that which is going on in the (for us) in
visible world of the spirits. Chapter 10 begins by 
referring to "the third year of Cyrus, king of 
Pe rsia." Cyrus is the king who gave permission 
fo r the Jews to return to Palestine. Chapter 10 
takes place a few years after this return, and is 
concerned with the welfare of Jerusalem and of 
them who are there to restore the holy city. Dan iel 
was left behind, not because he preferred it that 
way, but because Cod had a task for him to per
fo rm. 

B. D aniel Sees a Visitor (10:2-9): 
1. 	Chapter 10 takes place in the 6rst month of the 

year (corresponding to our ~'I arch), a time of 
festivity in honor of the god of gods, ?-.'Iarcluk. 
The prophet is "on vacation" during thai time, 
abstains rrom the worship of the fa lse god, anel, 
while everyone else is giving expression to play 
and merriment, retires to fast and pray, not 
merely for devotional reasons, but because of 
his concern for Judah. 

2. 	 The occasion for his mourning is the state of 
affairs among them who have returned to Ju

dah. It is estimated that about 200,000 returned 
(men, women and children). This was but a 
remnant of the number that had been taken 
into captivity, and was not the more successful 
or prominen t of the Jews living away from 
Jerusalem. These were the spiritually-minded 
nucleus, for whom return was very desirable. 
However, the group was not strong, and the 
earlier experiences in Palestine were very dis
couraging. The re was spiritual weakness within 
the group, due to the inRuence of decades of 
residence in a heathen land (many of the wives 
were of heathen origin), and there was resis
tance from without (d. Ezra 3, 4). All of this 
hampered the reformation in Jerusalem, and 
this really troubled Daniel. 

3. 	 There were other avenues of influence open to 
D aniel, for he was a grea t man in one of the 
greatest empires of the world, but he turns to 
the one which is open to every believer, no 
matter how small he might be in the kingdom 
of heaven. That is the avenue of prayer. His 
prayer is not routine, fo rmal or perfunctory, it 
is fervent, J as. 5: 16. Daniel fasts in order that 
he might concentrate upon that task which is 
p rayer, and in oreler that he might plead the 
cause of his people with the Cod of heaven. 

4. 	 We visualize the course of events this way: 
D aniel has fi nished his vacation and is on h is 
way back to the capital ci ty, accompanied by a 
caravan of assistants, soldiers, etc. Suddenly an 
angel appears in dazzling, radiant appearance. 
T hose with Daniel see nothing, but sense the 
awesomeness of the event and fl ee. He is a 
mighty messenger, equipped for battle, holy, 
and fearfu l to behold. Daniel's strength ebbs 
away, and he sinks into a deep comn. By his 
prayers D aniel has moved heaven itself to ac
tion, but contact with the heavenly messenger 
is a terribly disconcerting experience. 

C. 	The Heavenly Messenger's Message (10:10-11:1): 
1. 	 The outstanding fac t in the angel's message is 

that he had left the presence of Cod some three 
weeks earlier, but arrived only then. D uring 
the intervening period it must have seemed to 
Daniel that Cod was no longer mi nded to hear 
his prayers. The agony of th is experience for 
Daniel may be compared to tha t which our 
Lord experienced on the Cross whe n he sur. 
fered the abandonment of the Father (the com
parison must be limited lo the type-antitypc 
relat ionship). But nOw Daniel learns something 
which every praying Christian mllst realize, 
namely, that Cod had heard , had dispatched 
help, but that there were other things that had 
to take p lace before this migh t be seen. It is 
a Biblically established fact that Cod is a hearer 
of prayers, and we must resolutely believe this 
- even if we do not see the evidence in our 
time. 

2. 	 But why d id it take the angel 21 days to reach 
D aniel? The angel explains that «the prince of 



the kingdom of Persia" resisted him for that 
length of time. This is not the king of Persia, 
but an evil angel, a mighty spirit out of hell . 
He intercepted the good angel, possible be
cause angels also are subject to time and space. 
The battle was spiritual in character, a word
battle, in which the antichristian genius which 
infected and motivated the Persian Empire was 
defended over against Danicl's right to be 
heard by God as his "beloved." The issue was 
the righteousness of Cod as he seeks to bless 
his elect, lead them to glory, and render them 
acceptable in his sight upon the basis of the 
promised atonement. 

3. 	 It is the time before the birth and sacriflce of 
the Christ, and so the battle could not be 
brought to easy victory by God's angel. He 
needed help, and so the faithful and powerhll 
Michae l comes to his aid. r...lichael stays on in 
the arena of the spiritual warfare, and his col
league goes to find Daniel. This cooperation 
indicates the oft-repeated Biblical description 
of the angelic world , both good and evil, as 
well -organized. Apparently some among the 
demons are assigned certain specifi c areas of 
concern, in this instance the political empire of 
Persia. 

4. 	 Daniel is told that this struggle continues un
abated throughout history. After Persia's down
fall another antichristian world-power will arise 
in Greece. Fact is, Daniel is told that thi ngs 
will get worse. The influence of Crecce was 
most dangerous for the Church since i t rep
resented a more cullura l and philosophical op
position. Persia was rather limited, being an
other heathen, brutal power. Creece was more 
subtle, offering attractive ideas which did not 
seem to be so seriously incompatible with Cod's 
Word, but wh ich were actually most devastat
ing for God's people. 

5. 	 Please note that when the angel speaks to 
Daniel he recovers his strength and his courage. 
This effect is characteristic of Cod's Word, and 
is an indication of the fact that the Christian 
must not" try to live apart from the ministry of 
the Word. The ·Word is a power, indeed, and 
it gives strength to those who hear it in faith . 

6. 	 The angel says that he is telling Daniel things 
out of "the book of truth" (vs. 21). This is not 
the Bible insofar as it was then available, bllt 
rather the book of God's cou nsel or sovereign 
decree, God's counsel is his plan, the eternally 
established and existing plan of salvation and 
history. Please note that although the angel 
knows of this predestinating plan of God he is 
not fata listic or passive. This is because the 
zeal of the fa ithful is not geared 10 the pos
sibility of triumph or defeat , but to the actual
ity of Cod's will and the deep desire to serve 
its grand purpose, namely, God's glory. 

7. 	 Why does the angel say that only Michael 
helps him in this struggle? Does not jesus say 
that the Father has legions of angels? The an

swer is that their service has very definite 
limits. Its limit is to prevent the demonic 
frustration of God's redemptive plan, which is 
to save his people in the tOOy of suffering. They 
are to keep the measure of that suffering within 
proper bounds, to render the opposition help
less beyond a certain paint, and to serve Cod's 
counsel so that the salvation through the Cross 
of Christ may surely take place . 

B. 	 We ought again to note that Satan has a pe
culiar interest in the Church, and in the poli tics 
of the world. These seem to liS to be quite 
separate from each other, although the mod
ern church shows great interest in current 
matters of international diplom acy and in all 
problems of social inequity. The re is in our 
time a great revival of "the social gospel!" The 
truth is, of course, that Persia and Greece arc 
inspired of the Evil One in order to destroy 
the people of Cod. That is their "real meaning" 
in Daniel's prophecy. It is true that Satan's 
fi rst concern is always the downfall of the god
ly. And it is likewise true that Satan knows 
that the grcat political movements arc very ef
fective as instrumentalities to embarrass and 
harass Cod's children. 

9. 	 The comforting message of the chapter is that 
the good angels will care for us, and that the 
victory of Christ over antich ri stian powers is 
assured . This was the answer to Daniel's prayer, 
and this is the answer to ours as well . Our 
posture before Cod must be the same as 
Daniel's, however. Of us, too, the angels must 
be able to say, "yoll set your mind to under
stand and humbled yourself befo re your God" 
(Vs. 12, RSV). 

Suggested Questions for DisCLIssion: 
1. 	 Why is the angel dressed so luxuriously if they 

are humble servants of God? 
2. 	 Can you 6nd comparisons between Dan. 10 and 

its description of the angel with the description 
of jesus Christ in Rev. L I2-16? Is it possible 
that the angel of Dan. 10 is the Angel of the 
Lord (the Christ of the Old Testament)? 

3. 	 Was it sin for so many of the Jews to stay back 
in the heathen world rather than to return to 
Palestine? 

4. 	 Why did the people of the area wish recogni
tion and participation in the work of the 
temple- and city-restoration in Jerusalem? 

5. 	 How must we conceive of the relationship of 
the angelic world to ours, and what is the in
fl uence of that world upon ours? 

6. 	 Is there a specia l demon in charge of Wash
ington? Moscow? Chicago? Grand Rapids? 

7. 	 Tf there was a demonic influcnce at WOrk with 
respect to Greece, why do so many pri"l..e and 
praise the culture which developed there? 

B. 	 How could it be possible for Daniel to serve 
the Lord better in Persia than in jerusalem? 

9. 	 What comfort did Daniel derive from the 
angel's revelation? 
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D UHINC RECENT YEA RS the physical sciences 
have made great strides. Biblical research has 

advanced in many directions, a nd interest in history 
has been intensified. All of th is has affected religiolls 
thinking, as was also bound to happel}. According to 
the authors of these fo ur paperbacks, these are the 
causes that have given rise to recent changes in the
ological opinions. Thus, for exam ple, leaders in the 
Reformed {"Gereformcerde") Churches of The Nether
lands have fo r some t ime been clamoring for a repeal 

of the decision of their Synod of Assen, 1926, regarding 
the historicity of Genesis 3. As is well known, their 
expression of d issatisfaction with that decision and 
their yearn ing for its annulment met with success. 

It is not surpris ing that the change in the thinki ng 
of the leaders has affected the general membership 
and has caused some concern. It was in order to an
swer the q uestions that were being asked and to re
establish the confidence of the people that these 
"cahiers" were written ( J. L. Koole, Cah ier No. 1, pp. 
5-7). 

Though the fou r writers may not agree on every 
minor point , their general attitude toward Scripture is 
so similar that the four pape rbacks can best be studied 
together. Having read them all very carefully, I ar
rived at the decision to review in some detail Dr. 
Kuitert's booklet (87 pages), and to treat the others in 

D r, W . Hem/rikseu is a retired /JustOI' of the Chr. Ref. Church, a more summary fashion. Reason: this will avoid con
uow lit;iUI-( i ,~ 80ca Rutan, "'Ioriria, The aiJQt;e review Is stant repetition, for the sentiments expressed in the rewinted Imlll the \VI!-!>-r~IlN~;T~R T U EOLoc rCAL J OURNAL , U;1tlr 
IX'1"mlssion. four overlap in many respects. 



KUITERT 

I. Description: 
Kuitert's booklet bears the title ( translated ) Do 

You Understancl What You are Reading? ( taken from 
Acts 8:30). He affirms tha t it is not enough to confess 
that Scripture is the Word of Cod, for such an affinna
tion certainly cannot mean that every command found 
therein must be obeyed. Who, for example, today 
obeys the sabbath command? Nor can it mean that 
everything happened the way the Bible said it oc
curred. In conncction wi th the burial-place of Uzziah 
is there not a contradiction between n Kings 15:7 and 
IT Chronicles 26:23? According to II Chronicles 8:2, 
Hiram gave some cities to Solomon; but according to 
J Kings 9: 10, 11 it was Solomon who gave (these?) 
cities to Hiram. Who killed Goliath? Note the con
tradictory answers in 1 Samuel 17:50; II Samuel 21:19; 
and I Chronicles 20:5 (pp. 7-11). So also the Bible 
tells us something about "our fi rst parents," Adam and 
Eve. As the story is told, these two were living in the 
garden of Eden, in the state of perfection. But today 
the fa rther we go back in history the less evidence we 
fi nd for the existence of such harmoniously integrated 
individuals. What we do discover is evidence that in 
very early t imes men's condition was very primi tive 
(p. 25). In Joshua 10:12, 13 we read, "Sun stand thou 
still upon Gibeon; And thou moon in the valley of 
Aijalon, etc.... T his text has been used to defend the 
theory that the sun revolves around the earth, and not 
vice versa. We know better today (pp. 25, 26). Jt is not 
true (as is often c1aimcd) that Rom. 5:12 lf. ("As through 
one man sin entered into the world ... so through the 
obedience of the one the many were made righteous") 
implies that if Adam were not a historical person, 
then neither was Christ. The truth concerning Jesus 
Christ and his work does not depend on the truth con
cerning Ada m as the first human being. Also, while 
in Romans 5: J2 ff. Adam is presented as the fi rs t 
transgressor, in [ Timothy 2: 14 it was not Adam but 
Eve with whom sin began. We are dealing in such 
passages with a rabbinical method of reasoning. Ac
cording to Kuitert, another example of this type of 
interpretation, a very d rastic example, is Galatians 
4:21-31 (pp. 27, 28). What is important, however, in 
all our attempts to explain the Bible is ever to bear 
in mind that in Jesus Christ, God is his own inter
preter (John 1:18) ( pp. 21, 22 ). 

Ku itert docs not regard his concept ion of Scripture 
as being any cause for alarm. He states: "Is any
thing changed with respect to thc meaning and pu r
pose of the book of Jonah when we call it a midrash 
instead of a story of a real event? Are narratives about 
Elisha worthless when among them we also discover 
legends? Does the story about the floating ax mean 
nothing if it did not really happen? Is not God able 
to make himself understood by means of folklore, or 
is this beneath his dignity?" (pp. 77, 78). The author 
fur ther maintains that with respect to very many of 
the Old Testament narratives, and to a lesser degree 
with respect to those of the New Testament, it was 
never the purpose of the writer accurately to set forth 
historical even ts. He who so reads them reads them 
badly. Of course, this does not hold with respect to 

aU the storics. It does llot apply, for example, to the 
unique events of Christ's resurrection (I Cor. 15:14), 
though even faith in this resurrection is empty unless 
that great event is showing its meaning in our own 
lives (pp. 78, 79). 

The question might very readily -be asked, "Is 
Kuitert's view in harmony with the stand of The 
Belgic Confession regarding Scripture?" According to 
Kuitert the answer is in the affirmative. With approval 
he quotes from the opening words of article 5, "We 
receive all these books as holy and canonical, for the 
regulation, foundation, and confirmation of Ollr faith" 
(p. 11). Moreover, he states, '"'Nothing is to be scrapped 
or expu nged" (p. 78). We must use Scripture for the 
purpose for which it wns originally intended. Hence, 
we do not remove certain chapters from the Bible, 
not even the opening chapters of Genesis. Even 
though they do not give us information regarding the 
origin of man and the universe, they form an in
d ispensable part of Scri p~ure's message of salvation, 
because they proclaim to us Israel's Cod as Creator 
(p. 77). We must ever ask ourselves the question, 
What, according to the Bible, does God expect of us 
today, and what can we expect of him? How does the 
teaching of Scripture apply to the use of atomic 
weapons, apartheid, and the divisions that have arisen 
in the Christian Church? Tn his closing appeal Kuitert 
becomes somewhat dramatic: "Alongside of what Jesus 
means for our personal life we are today permi tted to 
give expression to the broad significance of his ap
pearance for the world in general and for its social 
relationships. We have only begun to do this. Es
pecially is this true with refe rence to orthodox Prot
estantism. . . . It is with hesitancy that we are be.
ginning to associate the coming of Christ with our 
du ty toward the undernourished nations and op
pressed groups and races." According to Kuitert, some 
would call the atti tude of meeting this challenge 
modified humanism. But that is a misconception. One 
who clings to this error shirks the task set before him 
by his Lord. Kuitert's book ends with the appeal to 
let the Bible be iess a source of disunity and more a 
source of an inspired life" (pp. 80-84). 

Lest anyone should think that I have in any way 
misrepresented the author's views, I would strongi!! 
urge the reader to get this paperback and to read it 
for himself. 

KOOlE, BAARDA, HARTVELT 
Koole, in his Story {lnd Fact in the Okl Testament 

(my translation of the title), accepts the historici ty of 
many of the recorded miracles. He rebukes the higher 
critics fo r having been too extreme in their attack 
upon {"hc conservative posit ion. He recogn izes Cod's 
hand in history. Nevcrtheless, his attitude toward 
Scripture is hard to d istinguish from that of Kuitert. 
He says, for example, that Jonah 2: 1-9 is a song of 
gratit ude which, for that very reason, can not truly 
precede Jonah 2:10, fo r how could Jonah thank God 
for deliverance when hc was as yet not deli vered? ( p. 
26 ). He sees a contrad iction between Judges 4:21 
and 5:26 ( the murder of Siscra), and makes a dis
paraging remark about the idea that Siscra's mother 



was still alive ( pp. 21, 28). He sta tes that according 
to Genesis 5 and 10 Adam lived 4000 years before 
Christ, contrary to what we know today (p. 42) . He 
sees a conflict (p. 48 ) between Joshua 8:3 and 12 
(30,000 men versus 5,000). He is sure that the 6rst 
eleven chapters of Genesis are not historical, for tradi
tion, whether oral or written, could not have con
veyed all of this information to Moses.' Oral tradition 
must have been too vague. And as to written sources, 
there were not any (p. SO). As he sees it, Genesis 
2: 19 teaches that the creation of field animals and of 
birds followed that of man, and is therefore in conflict 
with Genesis 1 (p. 51). The Old Testament is very 
defi nitely i11.S1Jired, but we have no right to confuse 
inspiration with infallibility ( pp. 62-65) . 

Baarda, in his booklet on The Tn/stu;ortTtiness (or: 
Reliabilit!/ ) of The Gospels, speaks about "all kinds 
of Gospels" alit of which very gradually four were 
selected ( p. 10 ). He states, "In Mark Jesus goes to 
that region [the one east of Ga lilee] from Galilee, but 
in John he proceeds thither from Jerusalem" ( p. 16). 
In connection with Luke's account of the rejechon at 
Nazareth, he asks: "It is the question whether h i~ 
representation is entirely correct. Is it historica lly 
re liable?" (pp. 17, 18). On one of the last pages of 
his booklet he informs us that the view according to 
which what is written ( in The Gospels) actually hap
pened as written "is absolutely untenable" ( p. 80). 
Yet these Gospels lead us to Christ, the fa ithful wi t
ness, the firstborn of the dead. ''The fact that across 
the pathway of the centuries the Gospels even today 
are able to move us is for those who are willing to 
take note of it the proof (even though not scientific 
proof ) that the Gospels are really reliable" (pp. 80-87). 

L'l.st of all we turn to Hartvelt, who writes Con
cerning Scripture and Illspiratioll. His statement, ''The 
God of Israel is not at all a copy of the gods of the 
nations" is reassuring (p. 30). With reference to 
"science'· (wet enschap) in the sense of the pursuit of 
knowledge, he writes, '"'It stands to reason that science 
is constantly aiming to purge itsel f of every precon
ception." A little later, on the same page, speaking 
about the authors of the books of the Bible, he writes: 
"Has their relation to Jesus Christ, in the li ght of his 
resurrection, anything to do with the manner in which 
they speak about the past, i.e., about the life of Christ? 
Undoubtedly" ( po 34). He attacks the idea that the 
early church was the creator of a theology concerning 
Jesus ( p. 35). He designates as "a mechanical in
spiration view," the idea that the Holy Spirit 
suggested to the writers what themes they should 
write about and what words they should use, and that 
the Spirit then also moved them to write. He says that 
according to this view the human factor, in the 
origination of Scripture, is eliminated ( p. 58 ). He 
endorses '"'the climate of the Heidelberg Catechism" 
( Lord's Day 7 ) and of article 1 of The Belgic Con
fession, to the effect that Holy Scripture is "sufficient 
unto salvation" (1'.74 ). 

A mere review can never do full justice to the (.'on
tents of a book, be it only a small book. I have tried 
hard to represent the views of the authors fairl y. 1 

repeat, "By all means get and study these four paper
backs." 

II. 	Evaluation 
That there is much that is good and true must not 

be denied. Let me mention a few items: 1 ) the con
stant emphasis on the fact that every' passage of 
Scripture must be explained in the light of its own 
historica l and literary context; 2) the fact that Chris
tianity, to bc genuine, must affect not only our per
sonal relation to God but certainly (and for that very 
reason ) also our relation to the needs of humanity, 
needs in which we should involve ourselves; 3) the 
truth that not everything in Scripture is "inspired" in 
the same sense, witness what Scripture itself tells us 
with references to the speeches of the friends of Job 
(Job 42:7 ); 4 ) the fact that God interprets himsclf in 
Christ; 5) the stress with which it is affirmed that 
the C od of Israel is not at all a copy of the gods of the 
natiollS; 6 ) the laudable statement that it simply is 
not true that the post-resurrection church was the 
creator of a theolob'Y concerning Jesus; and 7 ) the fact 
that faith in the Hisen Christ is vain unless the power 
of that living Christ is evident in our lives. For such 
affirmations we arc gen uinely thankful. 

Having said this, I must 110W affirm, and this 
de6nitely, that 1 do not and cannot agree with certain 
positions which the authors have assumed with respect 
to Scripture. In GlIhier No.1 ( po 6) Koole mentions 
Korte verklaring as an example of progress in the 
study of the Bible, the type of progress which , accord
ing to him, made necessary the writing of these ca
hiers. Well, do not the volumcs of Korte verklaring 
and other excellent commentaries, both Dutch and 
English, contain the answers to the puzzles mentioned 
by Knitert and by Koole regarding certain Bible
passages? And, by the way (waiving the question 
with reference to the ori ginal text), although Scrip
ture speaks of more than one Noah, Joshua, Jeroboam, 
James, John, Simon, Judas, Phili p, Herod, etc., are we 
sure that there could have been only one Goliath? 
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Progress in scient ific discovery was also mentioned 
as a reason that brought about the necessary (? ) 
change in theological thinki ng. But, in all candor, 
what c.1 n science possibly tell us about "the way it all 
began"? Moreover, is it really true that the fa rther 
one reaches back into the past the more "primitive" 
man is found to be? Is this a good reason for believing 
that the Adam of the opening chapters of Genesis must 
be discarded? True, when one digs into past history, 
he discovers cavemen. Of course, even some of these 
cavemen have at times drawn pictures on their walls 
that compare favorably with art-pieces shown in a 
modern art mtlSeum! But aside entirely from these 
aborigi nes, 1 also find , when 1 study the past, the 
masterpieces of Huisdacl, I-Iobbema, Rembrandt, Ver
meer, and Leonardo da Vinci. I listen again to the 
musi c of Bach, Handel, Haydn, and t-,IIendelssohn. 
Going back sti ll farther I read I Corinthians 13, and 
even much farther back than that r experience the 
comfort of Psalm 23. Finall y, 1 arrive in Paradise, and 
feel persuaded that if God, perfect in all his attributes 
and works, created man - and he did! - he must have 
made him perfect! 

Frankly, I do not understand the appeal to Joshua 
10: 12, 13. Do we not still talk about the sun "'rising" 
and "setting," "coming llP," and "going down"? When 
on il beautifu l evening, one astronomer talks to an · 
other, does he say, "What a gorgeously colorful effect 
the sun, because of atmospheric conditions, has upon 
the diurnal rotation of the earth and the clouds this 
evening"? Does he not rather say, "What a beautiful 
sunset"? When Joshua said, "And the sun stood still, 
etc.," is he not here record ing a miracle, and is he not 
describing this miracl e in terms such as any normal 
pcrson would usc even today? And is there any man 
of science, worthy of the name, who dares to tell tiS 

that an Almip,hly God, who holds the entire universe 
in his hands, was unable to bring about this miracle 
without causing chaos? 

The average church member's appeal to Romans 
5:12 fL, in order to prove that there was, indeed , one 
man, Adam, through wJlOm sin entered into the world, 
is, as J see it, entirely jtishfled. The attempt to crush 
the validity of the argu ment by contrasting Romans 
5: 12 fL with I T imothy 2:14, as if in one passage Paul 
would be teaching that sin began with Adam but in 
the other that it began wi th Eve, is not justified. Such 
reasoning, as 1 sec it, runs contrary to the vcry lesson 
which the authors of these booklets have so beautiful1v 
stressed , namcly, that passages must be interpreted i~ 
the light of their spedfic contexts. Tn the first passage 
Paul is contrasting two pe rsons considered as repre
sentative heads: Adam and Christ. Eve naturall y is 
not in the picture. In the second passage Paul t:llks 
about Adam's relation not to Christ but to Eve. S11C 
listened directly to Satan; he did not. She sinned be
fore he did. She wa,~ the leader, he the follower. 
There is, accordingly, no confl ict whatsoever between 
the two pnssages when each is in terpreted in the light 
of its own context. And as to that so-called drastic 
example of rabhini cal reasoning, Galatians 4:21-3 1, 
that passage is nothi ng of the kind. The paragraph 

is an obvious lesson based on a comparison derived 
very naturally from the ancient (Genesis ) narrative. 
The apostle's point is, in fact, so natural that in a 
mood of surprise he asks, 1'ell me, you who desire 
to be under law, do you not hear the law?" The de
fense fo r this position can be found in my New Testa
ment Commentary on Galatians, pp. 178-189. 

Who told Kuitert that with respect to "very many" 
("heel veel" ) of the Old Testament narratives, and to 
a lesser degree with respect to those of the New Testa
ment, it was never the purpose of the writer "accurately 
to set forth historical events"? Must we believe this 
simply because he says so? And if so much of that 
which is recorded as having actually happened d id 
not, in fact, take place at all, then how do we know 
that Christ really rose from the dead? 

Kuitert wants uS to believe that his view of Scrip
ture is in harmony with The Belgic Confession, and 
he quotes from the opening words of arlicle 5. We are 
thankful for this statement of fuli accord . But why did 
he not quote the rest of the article, especially the im
mediately fo llOWing clause, "believing without any 
doubt aU things contained in them"? 

With respect to Baarda's remark regarding the 
origination of the Gospels, is it not true that according 
to the oldest reliable witnesses there were never more 
than four Gospels - exactly the well-known four: Mat
thew, Mark, Luke, and John - that were universally 
recognized in the church? See Irenaeus, Against 
Heresies, lII .xi,8; also Tertullian, Against Morcion , 
rV.2. It appears to me that the attempt to show that 
Mark and John contradict each other with respect to 
the journey of Jesus ca nnot succeed, for the simple 
reason that John does not presen t an itinerary of Jesus' 
travels. Similarly, Lukc, in recording the rejection at 
Nazareth (chapt er 4 ), does not contradict the other 
Synoptists, for he does not tell us when this event took 
place. 

Finally, in connection with Hartvelt's attack on a 
certain view of inspiration which he criticizes, and his 
charge that accord ing to that view the books of the 
Bible were written in such a manner that "people had 
hardly anything to do with it," I must confess that it is 
true, indeed, that in the past the human factor has not 
always received its due. To that extent I would agree 
with Hartvelt. However, let us be careful not to 
proceed too far in the opposite direction, Otherwise, 
what becomes of II Peter 1:20, 21? I have as yet 
found no bette r and more balanced presentation of 
this adm ittedly vcry difficult subject than that which 
can be found in the works of Bavinck and BerkhoL 

Here ends my criticism. While I find much that 
is good in these four booklets, I deplore the fact that 
in their view of Scripture they seem, in some respects, 
to have departed from what until now has always 
been believed and confessed in Heformed circles. In 
this respect - and it is, after all, an important and 
basic poin t - their arguments have failed to convi nce 
me, 

I. 2nd cd. published with the title, Coc<l Goor GOlls Woord. 
2. Could not Cod have done so? 



•WHICH WAY 

WILL THE CHURCHES GO? 


PETER Y. DE JONG 

W E STAND FACE TO FACE with a new de
cade. During the sixties radical changes con

fronted and challenged not only mankind in general 
but the Christian churches. A new theology and a 
new morality have swept across the land, leaving not 
even the smallest and most isolated congregation 
completely untouched. And believers, who are called 
to know the signs of the times, must take heed to 
themselves and their stance. Unless they arc equipped 
with that spiritual sobriety and vigilance to which the 
Scriptures call them, they and their children will suc
cumb to the spirit of the age which is like the destruc
tion which Jays life waste at high noon. 

A Widespread Concern 
Everyone apparently knows that there is something 

radically amiss with the Christian churches in our 
western world. 

Week after week periodicals call attention to this 
plight. While millions have been amassed to keep 
the ecclesiastical machinery going in its impressive 
sanctuaries and offices and printing plants, little of the 
impact of true Christianity seems to be felt through~ 
out the land. The past decade has witnessed a veri
table spate of volumes attempting a diagnosis and 
remedy but to little avail. We seem to be vcrv 
religious indeed, but with a religiosity which is chal:
acterized more by form than power. And amid all 
the panaceas prescribed for our ills, we hear too little 
of the au thentic and authoritative \Vord of the Lord. 
Unless as individuals and congregations we pledge 
ourselves to return to tha t gospeL we shall not ex
perience a revivill of the saving strength and sweet
ness of our Lord. 

This is not the first time that the American 
churches have suffered the stubborn realities of 
spiri tual debilitation. disease and deca\'. 

Almost three centuries ago (after the Reforming 
synod of 1679) the l'\ew England churches succumbed 
to a fearful decline. \ Villiam D ean Howells has 
described what went wrong in church and community: 

Religion there had largely ceased to be a fact 
of spiritual experi ence, and the visibl e church 
flourished on condition of providing for the social 

Dr. Peter Y. De joug is Professor of Practical Tlwolog!J at 
Cal!.'itl Seminar!J, Crmul Rapids, Mich. 

needs of the community. It was practically held 
that the salvation of one's soul must not be made 
too depressing, or the young people would have 
nothing to do with it. Professors of the sternest 
creeds temporized with sinners, and did what 
might be done to win them for heaven by 
helping them to have a good time here. The 
church emhraced and then included the world. 

Standards for church membership were lowered. Any 
respectable person, even when acknowledging that he 
was "without grace," received a welcome at the Lord's 
table. Discipline fe ll into almost complete abeyance. 
And although from time to time revivals also swept 
through that part of the country, their fmits were 
largely ephemeral. Never were the losses solidly re
covered. 

Two centuries later a similar situation began to 
prevail throughout much of the rest of the United 
States. From about the turn of the present century 
we can trace the almost inexorable decline which has 
brought liS to the present spiritual crisis with its 
apostasy, indifference, sex-mania , lawlessness, and 
widespread substitution of outward respe~tabi\jty for 
the godliness and sanctification without which no 
man shall see our Lord. A summary is provided by 
Winthrop S. Hudson. In his volume The Grellt Tralli
tion of the Amel'iclIn Churches he writes: 

T he failure of the churches can almost be 
dated. It largely occurred during the fa teful 
decade of the eighteen nineties, when Russell 
Conway was identifying Christi an virtue with 
alertness to economic opportuni ties and sin with 
its opposite ; when Newell Dwight Hills was 
preachi ng on timely topics and proclaiming con
tradictory gospels on successive Sundays; when 
Phillips Brooks was insisting that the church 
mll st be as broad as humanity; when other 
preachers were spending their time demonstrat
ing how one could be b oth a skeptic and a 
believer, or beating the drums for an increasin~ly 
jingoistic nationalism, or re treating with Charles 
Sheldon into the realm of romantic sentimental
ity. In a certain sense, these are caricatures of 
nien who were indeed more than mere prisoners 
of their time, b llt they are car icatures which 
reveal only too clearly the unhappy truth that 
the churches were losing the distinctive note 
of the Ghristian gospel and the distinctive 
quality of the Christian life. 
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How much the descriptions given above sound like 
the situations of today! 

Tl1C very theories and prescriptions which are 
palmed off as so novel, relevan t and necessary fo r the 
recovery of the true life of the churches were 
preached also then. And wherever these were em
braced , the C hristi an li fe and wi tness langu ished to 
the point of extinction, unless the fresh wind of the 
life-I.!;iving and life-sustaining Word onee aga in b lew 
with power to drive away the miasmas of approaching 
deat h. This is the warni ng sounded by the history 
of the churches of Ollr land. 

Four Characteristics of Decline 
In the chapter "The Church emhraces the world" 

Hudson delineates the four major characteristics of 
the spiritual decline wh ich he ha.~ descrihed. The fi rst 
of these is the decl ine of ecdesia .~t ica l discipline, hy 
which the tension between church and world was lit 
Ilrst cased and thereupon erascd. And when instead 
of taking on the world the church is taken in hy that 

, world, it not only loscs its tI'I1C idcntity; it fai ls to 
fh netion as the conscience of society and forfeits a ll 
its in Auence among the sons of men. The second 
characteristic is the loss of evangelistic fervor. How 
ca n the church preach with conviction and urgency, 
if it no longer believcs that there is a radical anti th. 
esis between bein g . "in Christ" and living apart h om 
h im? T hlls also the numher of churches in proportion 
to the burgeoning popu lation has been d rastically 
reduced. Churches, once Il lled but now sparsely a t· 
tended by a few faithfu l, can only try to recou p the 
loss of thcir influence by mcrging with equillly weak 
congregations. Closely allied with this, so Hudson 
opines, is the substitu tion of social fellowship and 
concern for personal conversion and commitment. 
Many churches have he(;ome little other than comfort· 
able middle-class cl ubs where one gathers to sing a 
few hymns w ith people of one's own kind. It need 
surprise no one, therefore, th at the four th character
istic of this decli ne is the church 's fai lure to provide 
intelkx!tual sti mulus and leadership in matters of the 
C hrist ian fa ith . T he doctrine delivered hy God to his 
L>eople in his Word simply (;an't and won't be im
po rtant to a worldly church . T rut h as it is in C hrist 
Jesus is to such people no longer a matter of life or 
death , 

What all th is h as to say to us as evange lica l Re
formed believers and churches ought to be imme
d iately obvious. 

Whither the CRC? 
Here we look into the mirror of the church's past 

and its consequenees, Well may we remember that 
in large measure the ch urches about which this record 
speaks are mainly rooted, like ours, in the Calvinistic 
reformation. And if the examples cited above seem 
somewhat too far removed from us in time or associa· 
ti on, then attention need onl y be called to what is 
happening in these years within the Reformed 
Churches in the Netherlands. So much has been Writ· 
ten in l>eriodica ls written by and for the C hristian 
Heformed constituency on this subject, th at it is un· 
necessary to detail that course of events here. But 
that our churches by and large are deeply perplexed 
and disturbed by the radical changes which are taki ng 
p lace within that fe llowsh ip ought to be taken much 
more seriously by our Dutch brethren and sisters. At 
the same time we d o wcll to guard against com
plaeency, as if the same cannot happen among us. 
Also our churches are caught up in the swirling cross
currents of a deluded and decaden t western culture. 

Can we fi nd also among us evidences of the four 
major characteristics of spiritual decli ne which Hud
son has dted? Dare we look into this mirror of the 
past which has produced the present confusion in so 
many churches around us? And as we look in to that 
mirror, will we look there for living members of the 
ehureh, not first of a ll seeing the face of preachers 
and elders and fe llow church-members but of our
selves? How much does the doctrine which is accord
ing to godliness mean to liS personally? How eager 
are we fo r chu rch reformation and revival, beginning 
with ourselves? How zealous are we to brin'~ the 
saving gospel of our Lord Jesus Christ in word and 
deed to those who do not know his grace? How con· 
cerned are we wilh disciplin ing the lives of ou rselves 
and ou r families accord ing to th e revealed will of our 
Cod? In large measure as we answer these q uestions 
at the threshold of another decade, we will be co
resp onsible for wh ich way also the churches to which 
we belong will go. 

lt d oes little good to wring our hands nnd bemoan 
the course of events in ch urch or world. 

Our sovereign Cod has called us in and fo r su(;h 
a time as this. 

In Jesus Christ, the all-sufficient Savior who is 
Lord over all, his people - the church which he has 
purchased with hi s own b lood - are more than con
querors. But on ly those who are faithful to the 
full gospel of his grace wi ll taste the joy of his victory. 
Thus the question; "Which way will the churches go?" 
becomes an intensely personal one. 'Which way a re 
you and I , each of us ind ividl1ally and all of us to· 
gelher, going in these opening days of the 1970s? 


