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The Enemy Within: 

Secularism In Christian Education 


JOHN VAN DYK 

THE CHRISTIAN COMMUNTTY today is con
fronted by an increasingly critical situation. The 

crisis is re Rected not merely in declining church 
membership, waning interest in Christian education, 
general apathy on the part of the young people, and 
fruitless theological dispute, but comes to the fore 
especially in the apparent failure to recognize the real 
enemy: the steadily waxing power of secularism. An 
effective disguise and subtle diversive tactics make 
the enemy dangerolls indeed. The peril of an un
suspected secularism facing the Christian community 
today demands the kind of decis ive, united action of 
which the church of JeSlIs Christ seems no longer 
capable. Consequently, the future looks very dark. 
One wonders and worries. Perhaps Christianity has 
run its course in the West. Perhaps a dying western 
democratic Christianity will give way to a flourishin g, 
vigorous Christian church in Asia and Africa. 

The greatest threat to the Christian community is 
not communism. Nor is it the appalling immorality in 
our own land. ] t is not the rising d ivorce rate and 
misuse of alcohol and drugs that threaten to undo the 
church. Not even a liberal nco-orthodoxy consti tutes 
the biggest danger. Instead, it is the insidious spirit 
of secularism that spells death for the Christian 
church. And note well: this spirit of secularism is not 
synonymous with immorality and "worldliness"! It is 
not the kind of secularism that is so glibly referred 
to when the topic of conversation shifts to the e thical 
practices of certai n labor leaders and politicians! 
These are merely some of the disguises skillfull y em
ployed by the real enemy. Th is most dangerous foe 
turns out to be a secularism which preaches that 
Christianity is mere morality, that to be 11 Christian 
in the areas of politics, business, learni ng, science and 
technology means simply to behave honestly, to re
frain from profanity and strong drink, to treat the 
neighbor kindly and to in vi te him to church. That 
these areas of politics, learning, science, and so on, 
themselves need to be reformed and brought under 
the Kingship of Jesus Christ is a maller from which 
this kind of secul arism cleverly distracts the Christian 
eye. This is the kind of secularism that took root more 
than 600 years ago and has succeeded in eradicating 
the Christian witness from practically all arcas of li fe. 
The p rocess of secularizat ion has been so successful 
that today the power of the Gospel is eHectively con
fined and relegated to a small area within church
walls. Christiani ty has been compressed 10 a mere 

matter of prioote concern . Meanwhile, practically the 
entire scientific enterprise, the world of politics and 
labor as well as education have fallen prey to the in
creasingly intolerant spirit of secularism, a human
ist ic, neutralistic secularism, a secularism which keeps 
the Christian communi ty's attentiOn diverted to mere 
matters of morality, while it blatantly continues to 
place man on the throne of God. 

The American scientific enterprise has so effec
tively and completely come under the control of 
humanistic secularism that Christians quite un
ashamedly and unwittingly join in the chorus of praise 
to the glory of autonomous man. Only then do Chris
tians become disturbed when an astronaut's profanity 
is heard from the other side of the moon. Hardly 
anywhere is there concern about the fact that Jesus 
Christ is not the King of kings in the world of science 
and technology. As a matter of fac t, the term "Chris
tian technology'" strikes most of us as odd and unreal. 
How can teclmology be Chri.~ti an? The difficulty of 
th is question demonstrates the smashing victory that 
secularism has scored in the scientific arena. 

In politics the situation is not much beUer. Here 
again, the Christian community seems concerned only 
about the moral conduct of individuals. The inner 
course and direction of the political process remains 
untouched by the Gospel. Isolated Christian politi
cians attempt to stem the tide towards an accelerating 
apostasy, but accomplish little more than the introduc
tion of a b rief prayer at breakfast sessions. The pos
sibility of united Christian polit ical action is gencra lly 
regarded as an impractical whi m. Actually, by far the 
majority of Christians in North America have not 
even heard of such a possibi lity. Unquestionably, 
secularism has an exclusive, powerful grip on politics. 
All that Christianity can do at the present is to exert 
some superficial moral influence. 

We do not need to spend much time describing 
the state of American educat ion. The universi ties 
are bastions of humanism. God and his Word have 
been banned from the public schools. And where in 
this great "Christian" nation of ours do we find one 
Single really Christia n university? 

The humanistic secul arism that has gained control 
of all areas of public life and has forced Christianity 
to retreat to a small nrea of private religion is now 
preparing for the final onslaught : the church itself. 
The symptoms are ominous: death-of-God theologians, 
H arvey Cox's SecUfllT City, lack of vigor and relevance 
in the church, and dead orthodoxy. To this list we 
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out and root out secularism in many of our own in· 
stitutions of Christian education. Is the education in 
our Christian schools really Cod·centered education, 
or is it in reality secularistic education with some 
Bible texts attached? Suppose we removed chapel 
exercises, opening and closing prayer, Bible stories 
and Bible courses from our schools, how much dis. 
tinetively Christian education would there be left? Or 
again, is Christian education merely a matter of a 
Christian teacher standing in front of covenant chil
dren - a combination automatically producing Chris
tian instruction? The mere fact that these questions 
can be legitimate ly asked after years and years of 
Christian education on this continent demonstrates the 
extent that we are gripped in the strangle hold of 
secularism. This state of affairs, however, is not 
surprising. For twentieth·century Christian education 
is rooted in the historical development of western 
civilization. That development includes a centuries
long process of secu larization. 

When the Gospel burst upon the scene nearly 2000 
years ago, it faced a hostile, pagan world. Although 
it initially turned that world upside down, Christian. 
ity soon became infected and contaminated by Creek 
ways of thinking. Even Augustine, though we revere 
his valiant battles on behalf of the church of Jesus 
Christ, succumbed to the spirit of Neo·platonism. He 
rec:ognized, however, especially towards the end of his 
life, that pagan ways of thinking are incompatible 
with the radical ' character of the Gospel. Neverthe· 
less, as the Catholic Church grew into a monoli thic 
institution, the pagan philosophy of Plato and Aristotle 
became more and more fi rmly entrenched in Christian 
thought. In other words, Christianity was accom· 
modated to paganism; two mutually exclusive prio· 
ciples were artificially uni ted. 

One of the most ingenious theologians of the 
Middle Ages was Thomas Aquinas (1225-1274). This 
dean of Scholasticism managed to produce such an 
artful synthesis of Christianity and Creek philosophy 
that the effects of his work are still felt in reformed 
theology today. 

Thomas denied that the Fall rendered man totally 
depraved. Instead, he claimed that Fall merely 
weakened man's nature. When man fell, Thomas de· 
elared , he merely lost what might be called a "spirit· 
ual," super·natural part; what remained was a weak. 
ened - not fallen - natural pmt of rational humanity. 
A "natural light of reason" continued to ill uminate 

l. 	Radical: from Latin radix = rool; radical means: going 
to the roots, i.e., the he-1rt of the matter. 

TORCH 
AND 
TRUMPET 
JOUBNAL OF 	RJIIPORYWO FBLLOWIIII1P. INC. 

MEMBER ~ £VAHGELICAl. PRESS ASSOaATION 

EDITORIAL BOARD _ 	 John Hulsl, Rein leestme, Edwin H. Palmer, 
John H. Pieume, Henry Vanden Heuvel. 
P. Y. De Jong, Book Review Edilor. 

BOARD OF tRUSTEES - Rein l<!f!,lm", prctidenl; Henry A. Veneme, 
vice·presidenl; Je.ome Ju lien, secrelary; teonard I(loel, " enurer and 
bUlineu maneger; Pe ler Wobbeme, J r., en', uc.elery·lrea.ure.; 
Gordon Girod, John 8. HulST, William Kok, Mar... in Muller, Joh" H. 
Pier'ma, 8erlon Sevenlme, Henry Va"den Heu...el, Thornn Vanden 
Heu ...el. 

II>. I>&riodicol i, owno-d and pubhdlo-d by Reformed f.llow,hlp. 1M.. 
a r.1 g,OI,>' and striClly fIOrI.proll! a<gonlz,,1 on compo.o-d 01 0 g.oup 01 
Ch.i"lon believers who hold 10 lhe R.fa<.....d Fanh. III purpooe I, 10 glv.
ho.". ...d upr...ion 10.lh" foilh. 10 .I,mulol .. . he docIrlflOi oen.Hivili.. . 

of ,ho, . who profe.. Ih., Fo,lh. 10 p.omOI., lhe .pitlluol welfo •• and I .... 
pu"ly of Refo.med Chu.che • • ve.ywhe re, and 10 furlh.r Ih. Ime.e." of "II 
Ch",lian 1m! lulio". of Reformed collbe •. 

The publl,h... of Ihi. ioY•.-.o1 ••p..... 1....1. odh",,,nc .. 10 lhe Colvlnlsli< CtP""', O. Ia<mulolo-d in I .... 84110" Conl...ion. 'he H" ,delbarg COI<'(hi.m, 
Ih.. Conan. 01 Dotl , ond Ih.. W'Ulmin"e. Conle.. ion and Col...,hi.m•• 

All tanlr.bullon..."",lenl lhe I>&<lonol V ' <"W3 of I"" ....,,1... and do not 
neceno .ily reflee! lhe opin ... " of I ......... mbe.. of R.la< ..... d Fellow,hlp. Inc. 

EDITO_ IAL AND CIKULATION OffiCES 

Torch and Trumpet 


600 Un ion Bank Budding 

200 Ottowa Ave .• N. W. 


Grand Rapid,. Michigan 4950'2 

Telephone 4S8.J683 


Second Cia .. poslage po'd 01 Grand Ropid •. Michigan 
Sub"" p.io" p.;c." 55.00 ~. yeO'. $9.00 Ia< lwo yeo ... 
Pub'i.hed Iwelv .. lim... pc. yeo.. 

September, 1969, Vol. XIX, No. 9 

Contents: 


THE ENEMY WITHIN: SECULARISM IN CHRISTIAN EOUCATION 2 

John V,II Dy\I 

FIRST CHRI STIAN SOCIAL ACtiON CONGRESS 

Hen,), y""",, HeuytLl 

fROM NOW ON NO SHAME ANYMORE 

CaMn S..rv.ld 

5 

, 
REVOLUtiON AND CHAOS, IS THE 

IN ITS TASK 
PUBLIC SCHOOL fAILING 

12 

John Hulli ..k 

VIEWPOINtS 

Spiri ..... 11y Mind.d Peslon 
0.. ...., Radic.1 

" 
lErnR TO THE EDITOR 

Gilbert De.. Dun. " 
A CALL TO CHOIR MEMBERS " David N.y..... 

GOO'S INDEStRUCtiBLE KINGDOM: OUTlINES ON DANiel 19 

Jo.... H. Pie .... 



this weakened humanity in essentially unabated 
fashion. Through the grace dispensed by the Church, 
the spiritual, supernatural part is restored, and man is 
complete again. Since the essence of every man is his 
na tural rationality, said Thomas Aqu inas, echoing the 
Creeks, it is clear that Reason is the common char
acteristic that unites mankind. What separates the 
Christian from the pagan is his supernatural faith. 
With respect to Heason, all men are pretty well 
alike. Sin, fa ith, and grace are not really relevant to 
the "natural light of reason.'" Hence, Thomas con
chided, we simply take the philosophy of Aristotle 
one of the most "reasonable" systems produced by the 
"natural light of reason" - and we use it to describe 
the "natural/ rational man'" in his "natural" life of so
ciety, law, science, and so on. About the "super
natural" part - well, the supernatural revelation in 
the Bible tells us about faith and grace, theology, and 
other such "spiritual" matters. 

Observe carefully what Thomas is dOing. He is 
constructing a two-story man . Sin affects the top 
story only; it removes i t. The bottom story remains 
essen tially intact. Faith is a matter of the super
natural man, reason is Ihe determini ng characteristic 
of the natural man. The top story is a thcological 
product, whereas thc bottom part is simply a pagan 
Greek construction. The Scriptu res - and this is the 
crucial point - are relevant only to the supernatural, 
spiritual component, the so-called life of faith; the 
"natllral light of reason" takes care of the rest. The 
power of the inscripturated Word is thus limited to 
spi ri tual and moral, so-called religious matters only. 

Right here we find the root of modern secularism. 
Right here we find the spawning grounds of endless 
grief for the Christian community. For the Thomistic, 
scholastic view bequeathed to modern history a split
reali ty consisting of (I) a spiritual realm of super
nature and grace, fai th, the Bible, theology, the 
church, and Christian ViJtlles, and (2) a realm of the 
natural light of reason, philosophy, the state and 
society, science, and law. 

A growing humanism was q llick to make use of 
the inherent possibilities. It recognized that, assuming 
the split-world of Thomas, there was no reason to 
believe that the two realms of grace and nature were 
intrinsically connected. WiUiam of Ockham, a late 
medieva l critic of Scholasticism, had already demon
strated that, 10brically speaking, there was no such 
connection at all . As a matter of fact, the two realms 
were artifiCially held together by the edictive power 
of the Church. Once that power was broken, thc area 
of "nature," i.e ., philosophy, science, the stale, and 
so on, could go it alone. 

Ironically, given the distorted medieval situation 
in which the instituted Church ruled everything, the 
initial process of secularization wns a stcp in the right 
direction. Indeed, the Hefonnnt ion itself was in
strumental in breaking the strangle hold of the 
Church. The Church, as the dispcnser of grace and 
thlls of a higher order, hnd assu med the role of sole 
divine power over all "natural things:' Secularization, 
the process of withdrawing from the "sacred·' po ...ver 
of the Church, attempted to correct that faulty state 

of affairs. However, since the Church claimed to have 
copyright 10 the Scriptures - hoth Church and Bible 
belonged to the supernatural realm of grace, remem
ber - the withdrawal from the authori ty of the Church 
implied the withdrawal from the authority of the 
Word of God. Consequently, secularization turned 
into the monster of secularism. Together with the 
Church and the Bible, the other inhabitants of the 
scllOlastic world of supernatural grace were systemat
ically eliminated from an increasingly autonomous 
realm of natural reaSOD. That realm of nature and 
reason eventually grew into a mighty bulwark of 
hum anism and secularism in which Christianity played 
more and more a marginal role. 

The Reformation created some powerful shock
waves throughout the process of secularization. G~'s 
sovereignty over all of life - the "natural" world in
cluded - was dynamically reasserted. The era of an 
all-JXlwerful Roman Catholic Church came to an end. 
Yet, in spite of its vigor, the Reformati on could not 
stem the tide of secularism. The humanistic Rational
ism of the 17th and 18th centuries proved 100 strong. 
Even the scholasticism that tenaciously clung to Ue
formed theology could not be entirely eliminated . 

As the centmies rolled by, human istic secularism 
continued to tighten its grip upon western civi lization. 
More and more the Christian religion - originally the 
Thomistic realm of grace - was forced to take a back 
seat. Christianity, church, religion, the Bible, all these 
were fast becoming individually private ma tters. The 
forces of humanism and secularism consolidated into 
an impregnable fortress of apostasy. One sphere after 
the other fell victim to the relentless powers of unbe
lief. The Gospel ceased to be a directive force in the 
development of the western world. 

Today in our society Christinnity is still tolerated 
- as long as it is kept within church walls or the 
privacy of the individunl home, or as long as it con
ccrns itself with supe rficial matters of morality only. 
Christianity is permitted to preach a gospel of saving 
the individual sou l. Christianity is permitted to bnlsh 
a "religious" color upon society. Even Christian ed u
ca tion is nllowed to flourish, ns long as it continues 
to call itself private education. But a desperately 
needed antithetica l united Christian witness in pol
itics, labor, technology, and the business world the 
secul aristic humanism of our agc will ruthlessly a t
tempt to stam p out. The principal reason for the con
tinued existence of "religious freedom" is that Chris
tianity is content to withdraw from the public arena 
and operate on a private, pe rsonal basis. Should the 
Christian witness really exert itself and touch the 
secular world in its heart, the antithesis would appear 
at once with fire and sword . 

In such a world with such a heritage twentiClh
century Christian education finds itself. The need of 
this late hour is to reflect comm unally; what is the 
state of present Ch ristian education in elementary 
school, junior high, high school, and in our colleges 
and seminaries? Why is it that so many of our gradu
ates go out into society and are not heard from 
again? What has happened to so many brilliant stu
dents who cxhibited prime qualities of leadership? 



Why is i t that there exists among our teachers so 
little understanding of the relationship between the 
Bible and learning? How come there is so Iitt1e con
cern among our teachers to teach their courses in an 
integrally Christian manner? Why is the communal 
interaction of faculty members so often limited to a 
purely social lcvel? 

These difficult questions arc urgently calli ng for 
answers. The enemy is within our ranks. A deceptive 
secularism has us by the throat and threatens to undo 
us. The antithesis between Cod-centered learning and 
the apostate mind is becoming increasingly blurred. 
A complacent Christian community continues to be 
easily deluded into thinking that education is Chris
tian as long as the teacher is Christian and as long as 
Bible courses are taught. Meanwhile the majority of 
the courses that prepare the student to assume his 
responsibility in the world remains thorough ly secu lar. 
The result is that our institutions graduate split
pe rsonalities: young men and women who have 
lea rned to be honest and good and virtuous - but 
whose thought patterns arc secular. These gradu ates 
are Christians, yes, but in the Thomistic, scholastic 
sense. They maintain a high level of ""spirituar life, 
but have not understood that the Word of God de
mands a radical reformation of all areas of human 
endeavor. The individualistic secularism in our 
education prevents these graduates from understand

ing that Christianity is a communal affair outside the 
church walls as well as within. Thanks to the effects 
of a mggcd American pragmatic individualism our in
stitutions fail to produce young men and women who 
have seen that t11e battle is against spirits, movements, 
and against the community of unbelief. 

The hour indeed is late. Our church membership 
is declining. Interest in Christian education is waning. 
There is general apathy on the part of our young 
people. Apparently fruit less theological debate con
tinues. Most ser iOliS of all , the enemy is wit11in our 
ranks, within our own Christian schools. Shall we 
continue to pamper him? 

Few will dispute th at the education of our chil
dren and yOllng people will be instrumental in deter
mining the future of the Christian community. The 
magnitude of our responsibility is incalculable. Un
less, with the grace of Cod, we succeed in producing 
strong leaders and men who, like Abraham Kuyper, 
have begun to understand the sweep and majesty of 
the Kingdom of Jcsus Christ, unless we succecd in 
tra ining men who have begun to understand the 
power of an apostate secu larism and who dare to 
attack boldly, we shall wither and die. Slowly but 
sllfely, and insidiously, the spirit of secularism nibbles 
away at the foundations of a moralistic Christianity 
until the decaying pietistic structure collapses. 

(To be continued) 

FIRST CHRISTIAN SOCIAL ACTION CONGRESS 

HENRY VANDEN HEUVEl 

T H E CHRISTIAN Action Foundation (CAF) has 
been in existence fo r about five years. Just re

centl y an attempt was made to make it a national 
and in ternational force in the lives of believers. This 
attempt took the form of the First Christian Social 
Action Congress. The Congress was held in Sioux 
Center, Iowa at the campus of Dordt College on July 
8-10. The main purpose of the congress was to present 
position papers on the need for Christian Social Ac
tion, and to inspire Christians to see the great em
phasis that Scripture places upon this important prin
ciple. 

On Tuesday evening, July 8, Professor E. L. Hcb
de n Taylor, Professor of Economics at Dort College, 
presented an address c ntitled "Let My People Co," in 
which he set forth the basic need for Christian Action . 
He pointed out that America is filled with the 
"Pharaoh's" of hig business, labor, big government, 
and education. The Christia n is called upon by God 
in his Word to say to these "Pharaoh's," "Let my 
people go that they may serve the Lord." Taylor 
pointed out how each of these "Pharaoh's" has indeed 
cnslaved us. Education hns not brought the utopia 
that it has promised; television has enslaved mankind 
into the materialism that was fos tered by a fa lse ideal 

lIemry Vtlnclen Heuvel, P/l~~or of Prillcejoll Chr. Ref. Cllurcll, 
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of capitalism; and labor only thinks of man as a 
functional being devoid of a heart and sou l that must 
seek after God. Thus the Christian must return to the 
Word of Cod WitJl its emphasis upon the love of Cod, 
and its call to man to be a peculiar people, obedient 
to God's commands. This can be done onl y by Chris
tian Social Action. 

The 'Wednesday meetings were devoted to a pres
entation of the various relationships that Christian 
Action must take toward the spheres of life. Rev. John 
Hulst, college chaplain and Professor of Bible at Dort 
College, hegan the series of lectlll'es with a paper en
titled, "Christian Action - Pro Hege" in wh ich he 
answered three basic questions: vVlmt is Christi an 
Action? Why Christian Action ? and H ow Christian 
Action? The emphasis was upon the Lordship of Jesus 
Christ, and his absolute authority in all of life. 

Following the paper by Rev. Hulst, a lecture was 
presented by Rev. B. J. Han n, president of Dart Col
lege, entitled , "Christian Action and the Church" in 
which he pointed out that the Belgic Confession pre
sents a most beautiful anel clear description of the 
church as the body of believers and the church as an 
institute. Christian Acti on, said Haan, must be the 
task of the church as a body of believers. Thus the 
institutional church must not usurp the task of the 
church as organism, in the sense that the institutional 



church no longer remains true to its Cod-appointed 
task of preaching the Word. This becomes the case 
when die institut ional church becomes involved with 
social problems and programs, goals to which the 
church as organism is called by God. Thus following 
the Belgic Confession, Rev. Haan pointed out that we 
must retai n the Biblic distinction that is so beautifully 
laid out in this Confession between the Church as 
orga nism and the church as institute; and that each 
of these must carry out its task to the glory of Cod. 

The afternoon session On \\Tednesday was taken up 
first of all by a paper read by Hev. John C. Vander 
Stelt, Instructor of Bible and Philosophy at Dort 
College, in which he defined the relationshi p between 
"Christian Action and Sphere Sovereignty." In many 
ways, this paper was the heart of the Congress, for 
it states in concise terms the Biblical basis for Chris
tian Social Action. The principle of sphere sover
eignty is tha t each societal sphere, e.g., the home, the 
church, the state, entertainment, the school, etc., is 
sovereign in the sense that its auth ority is not derived 
from any other sphere, nor from itself. It has been 
divi nely delegated to it by God so that, when man 
lives in obedience to it, this sphere will come to its 
own more and more and the free development of the 
other zones of li fe will not be thwarted. The law of 
Cod is central in life, and it alone must be the basis 
for our action. So working in these various spheres, 
Christians can provide a new direction for the social, 
ind ustrial, political, educational , and ecclesiastical 
areas of life. 

The final paper was presented by Rev. Louis Tam
minga, pastor of the Bethel Christian Reformed 
Church of Sioux Center, Iowa, and president of CAF. 
His paper presented "Christian ACtiOll- Our Pro

gram" in which he recommended four proposals which 
were subsequently adopted at the business session of 
the First Christian Social Congress. These proposals 
recommended first a broader base from which to draw 
fi nancial support. Un less we maintain adequate fi
nances, we cannot hope to continue our program of 
study. action, and expansion. The second recom
mendation dealt with membership growth. It urged 
the board to conduct a national drive for members so 
that all Evangelical Christians can catch the vision of 
Biblical Christian Action in all of life. The third rec
ommendation concem ed itself with communication, 
calling for a monthly paper to disseminate the ideals 
and progress of CAF. And the fourth pleaded for the 
immediate appointment of a full-time qualified direc
tor to organize and be in charge of the growlng 
program of CAF. 

The evening meetings were inspirational in nature. 
At the banquet attended by nearly 400 enthusiastic 
supporters of CA F, Rev. Henry Vanden Heuvel, pastor 
of the Princeton Christian Reformed Church of Grand 
Rapids, Mich., pointed out on the basis of Mark 13:34 
the command to Christian Action in the interi.m be
tween the first and second coming of Christ. Following 
the banquet, Dr. Joel Nederhood, radio min ister of 
the Christian Reformed Church, presented a stirring 
appeal to back the program of CA F in a speech 
"Christian Action - Is it Practical?" Thus ended the 
first Christian Social Action Congress. It was a small 
beginning, but it was a bold beginning just the same. 
Hopefully this first Christian Action Congress will be 
followed by one next year in the Chicago area. Cod 
has blessed the eHorts of CAF abundantly, and we 
appea l to all Evangelical Christ ians to join forces with 
us in carrying out the commands of Cod's \ 'Vord. 

CALVIN SEERVElD 

I SA IAH TAUGHT PHILOSOPHY. He was also a 
prophet of God who spoke to Judah, Cod's people, 

once upon a time. In chapter 29 Isaiah is speaking 
to Judah about fifteen years or so after their brothers, 
the tcn tribes of Israel, have been wiped off the ma p. 

This now is the Word of God: 


Too bad for you, "people of God ," 

"city of Cod," (I said) - choice location, David

slept-here (and all that) 
Go ahead! keep on counting 


last year, this year, next ycar, another year be
ginning ... 

Let your convocations, feast days, holidays go on 
and on, round and round -

Dr. Colvin Seerveld is Professor of PhiloJophy at Trinity Col
lege, Palos Ilcig/zu, JlIillOis. He is a mamber of tlze Boord of 
Directors of tile Instill/ta for Christian Art. 

{then the Word of God is direc!ly quotedl 
I am going to put the squeeze on the "city of 

God" 
so that there come weepi ng and deep grief 
till it I1nally shapes up for me like a "God

center" 
for once.. .. 

I have nlready surrounded you and laid siege, 
tightened the net of infiltrator posts closing in 

on you, 
thrown up fortified trenches against you r 

C'God-city')' 

Knocked down yOll will have to speak up from 
the ground; 

Your talk will sound smothered through the 
dust; 



Your voice (will quirk) like a ghost's stuck in 
the earth ; 

Your stream of words will be a whispery chirp 
in the dirt. 

But then all of a sudden it happens: 

The tumultuous horde of those threatening you 

will be dispersed like a cloud of fine dust, 


and the mass of violent men crowding you in will 

be like chaff (blowing in the wind) . 

With thunder and cracking earthquake, over
powering noise, 

\Vith whirlwind and hurricane, an advancing wave 
of glutting fire 

direct from Yahweh, Lord God of the angels, 
you get . what is coming to you! 

like a dream 
the horde of all those armed people advancing 
against the "city of God," 
all those warring against God's people, fighting 
its strongest points, the antagonists out to get 
the "people of Cod" 

it will all have been like a nightmare. 

That's the way it will be for the noisy horde too, 

all those antagonistic people who are set to storm 

the mountain called Zion: 


like somebody dreaming, somebody who is h un
gry, and there he is, eating, licking his chops! 
but waking up - he has eaten nothing, fam
ished 

the enemies of Cod's people too will be 
like someone d ying of thirst who dreams, yes! 
he is d rinking! hut roused from sleep - oh no! 
e·xhausted, consternatedly parched! 

Boggle your goggle-eyes! 

Blink your eyes shut and be blind! 

Act drunk, but not from wine! 

Stagger and shake, but not from hard liquor! 


Yahweh, the Lord Cod, has poured out over yOIl 
the sp irit of a kind of narcotic sleep! 

The prophets, who were to be your eyes, 
He has closed tight! 
The visionmy seers, who were to be your 

leaders, He has put under wraps! 
The whole striking vision (J have just proclaimed) 

will be for you 
like words of something written that is sealed 

which, 
when you give it to a man who knows how to 

read 
and say "Read it out loud, will you, please?" 
he has to say, "I can't do that, because the 

writing is sealed" 

like when yOIl have given the scri pt 
to a man who does not know how to read 
and say, "Head it out loud, please, won't YOIl?" 
and he has to say, "1 don't know how to 

read" 
My Cod says this (to you all): 

Beca use this people sidled up (to me) really 
only with its mouth, 

paid me honor only with its lips, 

and kept its heart far away from me

Because their fear of me is only put on, 

simply learned according to the prescription 


of people 
Look out! 
1 am going to handle further this people (of 

mine ) extraordinarily, 
do terriblc, incredible things! 

so that the wisdom of its wisemen 
disintegrates, 

and the insight of its intuitively 
sensible ones also gets obscured 

Too bad for those who try so thoroughly to con
ceal their carefully laid pl ans from the Lord 
God Yahweh, 

who do their deeds in the dark and say, 
"Who sees us? "\lhn knows what we arc 

doing?" 
- you and your perverted stupidity! 

as if you can regard the potter like (his) clay 
so that what's made dare say to its maker 
" He didn't make me!" 
and art work say to its artistic former, 
"What does he know?" 

But wait a minute, 
is it not only a very little while before 
(even) the mountain ranges of Lebanon shall he 

turned again 
into such luscious gardens that a regular 

orchard will be 
considered just a wild thicket? 

\~'hy, on that day 
the stone deaf shall hear words of Scripture! 
and freed out of gloomy sockets and darkness, 

eyes, blind eyes shall see! - they shall see! 
and buckled over people shall start having that 

laughing cheerfulness in Yahweh again! 
amI the poor, the wasting needy of mankind 

shall smile, even dance, jubilant about the 
H oly One of Israel! 

Because gone! 
finished ! are those \yho force men with brutal

ity! 
Wiped out are loose-talking scoffers! 
Cone are all those on the lookou t for sins, who 

brand a man "sin fu l" by talk, 
who set tricky traps for the one offering 

just counsel in the city gate, 
who mislead someone on the right track 

by a trifle - they are utterly 
exterminated! 

That is why this is what the Lord God Yahweh has 
said to the house of Jacob, He who saved, set 
Abraham free once upon a time: 

From now on 
Jacob shall not be shamed anymore. 
No more shall the face of my people b lush and 

pale; 
for when they and their ch ildren see 
the doings of my hands righ t among themselves, 
they shall surely keep my name holy: 



Holy! holy! they shall declare the Holy One of 
JacobI 

and tremble in genuine awe before the God in 
Israel! 

Those who are mixed up and troubled in their 
minds 

shall come to their senses; 
those who fi nd fault and always agitate 

shall grow up to understanding. 

History-Making Context 

Assyria was the political bear of the Near East 
during Isaiah's day when good ki ng Hezekiah ruled at 
Jerusalem. It was the Assyrian Sa rgon the Great who 
had taken Sa maria captive in 722 B.C. who continued 
to range far and wide with pun itive expedi tions to 
keep tribute paying kingdoms in line. In 720 he de
feated Egypt in the Caza stri p, that was always coax
ing insurrections against Assyria. In 711 he plundered 
Philistia, on (he Med iterranean coast next to Judah, 
and deported them wholesale. In 710-709 he squelched 
Merodach-Baladan's Babylon that was continually re
be ll ing, and kept his Persian Gulf seaports. 

Just before his subjection Merodach-Baladan had 
sent envoys to Judah with a get-well gift fo r Hezeki ah. 
He heard , says the Bihle sllccinctly, ki ng H ezekiah 
had been rather sick. While the envoys were there, 
of eomse, they ta lked politics; and king Hezekiah , 
who now had fifteen more yea rs to live. grand ly 
showed the Babylonian ambassadors everyth ing: the 
treasury was full of gold , si lver and gems; the armories 
were stockpi led with the latest and best weapons; the 
spring waters of Gihon had been di verted through an 
underground aqueduct inside the city wall so Jerusa
lem wou ld have a source of fresh water - we arc a ll 
set if Assyri a comes OIlT way, said Hezekiah; and his 
advisers winked, let's YOH and we and Moab and 
Edam and Philistia and Egypt keep in touch. 

YOll are a good man, Hezeldah , said the p rophet 
lsaiah, but God promises to punish the nat ional pride 
and trust in poli ticking yOll have showed at this 
critical juncture. What Assyria may not do to stock
piled Jerusalem in yoll!" lifetime, your fr iendl y good
will ambassadors from Babylon, who have jllst seen 
every secret of the city of God, they will do: you r 
sons shall be castrated elllllichs in the heathe n palace 
of a Babylonian Nehuchaclnel'J.ar (II King.~ 20:12-20; 
I I Chronicles 32:27-31). 

This little Babylonian visit took place only a couple 
years before Assyria overra n nex t door Philistia and 
then Bahylon itsel f, amI it characterizes the court in 
trigue of the day, also fasci nating Judah, and shows 
the overriding concern of the govern ment - Assyria 
stalks th e land and exacts tribute; is there any help 
to be gotten from Egypt! or some all iance? - althopgh 
Hezek iah had officially come out earlier for Yahweh 
- repaired and restored temple worsh ip, keeping the 
passover again, hacking down idols in unholy groves. 
smashing the bronze serpen t Mo~es had constructed 
once for healing in the wilderness, that had been 
turned into a relic and was being worshipped with 
incense, smashed it to bits (IT Chronicles 29-31; 11 

Kings 18:4). Hezekiah himself was trying to obey the 
Lord and show leadership. But the people of the land? 

What got Isaiah so angry was that the people of 
Judah and Jerusalem went right on living as if there 
wasn't a war on. And they saw nothing wrong in 
combini.ng tem ple worship, pass?ver observance, 
sacr ifices to Yahweh, and a Ii Ule pagan cult life on the 
side they had learned from Hezekiah's father, king 
Ahaz. The men of Judah lived by camou flage, con
spiring with Egyptians as fr iends; they were hard 
d rinkers, issued crooked judgments, threw out mis
leading ideas, pampered themselves with luxuries. 
Everything that had ru ined Samaria and the ten tribes 
of Israel, which Amos prophesied against, is p resent 
r ight here now in Jel"llsalem, said Isaiah (28:7, 14-22). 
And you don't care! 

The celebrations go on and on: new years. thanks
g ivi ng days, convocations and feasts at the beginning 
of things, blast after hlast - Is this the "city of God',? 
the place where God drops in? tabernacles? Gossip, 
preening self-righteous deeds cloaked in the muted 
tones of civic service, the official headquarters for 
·· religious activity"! - But your daily deeds, beloved 
soul music and bed time reading do not square with 
th is being a "God-cen ter," you fakes! So the Lord 
Yahweh is going to choke YOll to within an inch of 
yOllr life. Assyria, as an agent of Godl is going to 
knock YOIl to the ground so hard your b reath will be 
gone; prone in the dust, your talk-talk-talk will sound 
like beeps and t:heeps of a disembod ied spook. You 
are going to be hurt , not so that YOll jllst cry, but hurt 
till you weep in deep grief, till you call out fo r me, 
your God, and maybe learn that 1 want to be in the 
thick of whatever you are doing, whether it be happy 
or sad . 

And with that Isaiah brillian tly sketches the com
ing invasion of the invincible Sennacherib , son of the 
grea t Sargon, who utterly ruined Babylon in 703 and 
then came southwest in 701 t :l mop up Phoenecia, 
Philistia, and Judah. Sennaeherib took forty-seven 
forti fled cities and J\ldea n towns around Jerusalem, 
deported more than 200.000 people captive, spoiled 
the countryside; for the promise to leave extracted a 
mint of silver and gold from Hezekiah (he had to 
chisel the temple doors and pillars to get enough) 
on ly to double cross and say, capitulate anyhow. But 
when Hezekiah , backed by Isaiah, let Yahweh read 
Sennacherib's letter in the temple saying, "'s Yahweh 
any bett er than the cit y-gods 1 have already mas
sacred?": that very night the Angel of the Lord mas
sacred 185,000 Assyrian sold iers. send ing Sennnch erib 
back to Nineveh where he stayed put (II Kings 18: 13
16ss., 19:10-19,35-37). 

Isaiah smashes this forete ll ing upon the start led 
Jerusalem people enjoying their official state-religious 
ba nquet - H ordes of enemy soldiers closing in! Ligh t
ning strike by Yahweh - poor! all gone - They were 
stupifiedl This crazy Isaiah prophet! who walked 
around Jcrllsalem fo r th ree years with no sandals on, 
barefoot, no clothes on, on ly a loi n cloth in the 
blistering heat and gray cold (ls:tiah 20) - aU(lip-visual 
aid , so to speak, dramatizing his preaching what the 
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captivity that is coming means for those who forsake 
the Cod of Abraham, Moses and David (the miniskirts 
go up above the privy parts and YOll are bare to the 
buttocks, men are stark naked, and it's not so much 
fun anymore, cha ined in the streets, like naked Jewish 
women beate n in Nazi compounds ...). They couldn't 
imagine what they were hearing! It is like my telling 
you dressed lip people the North Vietnamese or 
Chinese Communists are an agent of God to nm 
proud, materialistic, in-god-we-trust U.S.A. into the 
ground: the communists are an agent of God to ruin 
us wh o do not repent, and they are coming! - yOll 
couldn't believe that, could you? 

Isaiah 's listeners were blank, and he mocks their 
stupefaction: Boggle your goggle·eyes! blink them shut 
and be blind, go ahead! W11at's the matter, are you 
doped? can't you understand wh at r have been saying? 

You honor me only with your yakkety-yak lips, 
for the show, 

but t he heart of you is closed to me like steel. 
1 am going to make YOll stupid, unable \ 0 

handl e what comes 
your way, till your great society disintegrates. 

Plainer than that Cod cannot be, says Isaiah . 

Prophetic Reach of the Word 
You wonder why, if it i.~ so plain, why God's 

people always seem to go to pot. 
The New Testament church gets ideali7..ed if you 

think Ananius and Sapphira were an exception for 
long; Cori nth, Ephesus and other early "churches of 
God" in Asia Minor went bad, soon had elements as 
rotten <"IS the origiQal, Plmrisee-ridden "city of Cod," 
Jerusa lem. Gradually the "God-ccnter" of Rome took 
as accomplice a pseudo-holy Roman empire; not till 
the Reformation drove people baek to God in Westen; 
Europe did the brilliant degeneracy of the Renais
sance papacy get shook up. Later on industrious 
Christians conceived the Ind ustrial Revoluti on and 
brutalized the poor with a secular work-righ teousness 
tha t was a shame! until Marx and communizing revo
lutions called the bluff of their monied hypocrisy and 
broke God's people into powerles.~ pieces. Today the 
church is largely allied with the established status 
quo, fleeing to the suburbs of nea tl y trimmed yarcl~, 
taking refuge in rural areas where public godlessness 
is confined to TV sets and sin goes on behind closed 
doors; they talk to themselves on Sunday and are in
distinguishable from my fcllow Americans timi ng the 
week, utterl y devoid of the world shaking power Pau l 
and Silas knew how to bring to bear upon their age. 
Again and aga in in history Cod's peoplc have gotten 
soft in the bellies, gone soft in the head, paunchy, a 
little too comfortable ancl apparent ly righteous, with 
affected manners, impotent. 

Whenever Cod's people hnve not realized there 
was a war on in the world or did not know historically 
who the enemy is, they have slowly forfe ited the ir 
right of existence. When the people of God have un 
helievahly forgotten they belong in their daily life to 
the jealous God of Abraham, Moses, David, Amos, 
Isaiah and John: when Cod's collected people have 
not responded wholly to their call ing of living singly 

out of the biblically revealed a priori but have made 
deals with their surrounding unbelieving cultures, they 
have gone under. God knocked them to the ground 
and cursed them with Pharisee and Sadducee leaders, 
em pty of prophetic insight. 

Pharisees always try to fortify God's people in 
wallcd cities against blatant luwlessnes; outside and 
seck to keep God at bay by an unimpeachable concern 
for morality, propriety and devotional exercises. The 
Pharisaic orthodox mentality always tends to tu rn the 
city of Cod into a city of piouS people, secured by 
doctrine and rituals, which C od then has to wreak 
havoc on! because they cast him in the heavy role of 
repressive Kill -joy and frustrate his believing little 
ones with these constant exhort ations to be good that 
have only the prick of an ingrown toenail, never the 
horizons and lifel of God's mov ing Word that makes 
a man pick lip his sins, throw them away, and walk 
gladl y before the face of the Lord. 

The Sadducee pose of honest, liberal fresh leader
ship on the scene has always bccn just as fake. They 
encourage believers in Cod to practice wh at is literal
isticaJly prescribed but think God is not so clear on 
many, many of OLLr problems - there yOll are at liberty 
to decide yourself what you may and may not do, 
think or may not think. And Sadducaic leaders know 
the soft spots in Christ's body and finger, mock the 
blemishes of Cod's people ever so deftly. A permis
siveness for private decision and critique wit hout bib
lica lly driving leadership : it kills beginners in the faith, 
breaks down what obedience builds up, balances 
tweddle-de-dum off against tweedle-durn-dec, and 
leaves God's people at loose ends, without foclls and 
the committed direction of bein g a holy pcople in 
every thing. 

That is why the city of Cod crumbles, why 
churches become whitencd sepulchres beh ind their 
brick facade, why Christian colleges become a farce, 
"Christian" only in their promotional literature: be
cause God 's people do not have the guts to tfllSt 
orl ly His Word, give themselves only to the radical 
formation of Scripturally d irected living, act out only 
a witness to his jealous, holy lordship. Cod wa nts 
everything! Otherwise you can keep it and go to hell. 
- That's not me talking: that is what the Lord says 
through the prophet Isaiah. The people of Cod will 
be struck down to the ground , lose their senses, be 
without understanding, walk around in ci rcles behind 
fa lse, blind leaders, if their communal he(lIt is not 
solidly, entire ly open to seeking out the Lord 's will 
in creational revelation with the key of Scripture, 
expecting his Word to enlighten our minds, lead us 
into all truth (John 16:13-15). H you prefer to have 
your God and skip him too at times, supplemcnt him 
with your own historically conditioned "common 
sense," then yOIl have missed what the true war is, 
miside ntified the enemy and lost the source of peace. 

The war in the world, as a ma tter of fact, is Cod's 
people against the powers of darkness; and the enemy 
is not some just Judge or a sepa ratistic people but the 
fon.'cs, human and devilish, which tempt us, who 
profess Christ, to hed ge on living us a holy people, 
set·apart by God, pecu liar for him, enacting his 



divisive Hule in the world (Matthew 10:32-34). All of 
us covertly ache to be one of the boys. But if God's 
children come to act like all-American boys and girls 
they will be ruined. Plainer than that God cannot be, 
says Isaiah. He forg ives sin, but the Lord will not bless 
with fruit the deeds of those who follow him with 
restrictions, use his Name opportunistically (in vain!). 
\¥hether well-meant or sham, Cod cannot stand such 
double-mindedness and punishes a community char
acterized by it with stupidity, an inabil ity to handle 
its problems, till it becomes indistinguishable from its 
surroundings, virtually extinct. 

There is unutterable comfort given, though, in the 
fina l judgment Isaiah pronounces, for those who have 
been kept as a faithful remnant, a little body of obe
dient fools for Christ's sake, those people of God who 
wcre dispossessed, out-maneuvered, shamed by the 
su bterfuge and darls of evil ones yet clung to their 
positive calling: YOUR SHAM E SHALL BE NO 
MORE! Those who tormented you will be gone! 
Those who misled others shall themselves be con
founded, who succeeded by hook and crook shall fail ; 
those who hindered your building sacrifices in the 
name of the Lord, caviling with but's and why's, shall 
be rid of forever! What is false will be ou t! What is 
fake, indecisive, coming out of both sides of a mouth 
wiII not last - you can count on it! 

Good Cod! what a great Day it will be, says 
Isaiah , when your own sins will not be there to get 
in the way. Those who were sleepy among thc saints 
shall be prophesying even out in the streets, like at 
Pentecost! People who could not read the Bible shall 
be doing it like kids rapt in a book! Those who were 
crushed by malignant disease, incessant pain or emo
tional brokenness and loneliness shall be laughing 
happily. - The Holy One of Israel is glad to have his 
adopted kids among the children of men smile, laugh, 
even dance for joy at the gifts of his Crace. 

And the promise of that great Day can he partly 
claimed even now, says the Lord Cod Yahweh. The 
condition is that you open your eyes to see my Great 
Deeds being done right among yourselves ... how I 
forgive sin ... bring abandon to life through the law 
of holiness.. rest your troubles with patience and 
hope - Creat Dceds! to the eye of faith , and sound 
relief to the men of faith who see the Almighty Holy 
One doing such work in their lives . Then begins the 
contentment in men that reaches out happil y and pa
tiently for the jubilant completion coming when no
body's life shall be mixed up anymore ... 

God's Proclamation 

What does that mean for a college freshman? 
You mean Trinity is supposed to be a city of God!? 
And the question is one of whether it goes the way of 
all human flesh , to impersonal, godless pieces? 0 1' 

whether there shall be no shame anymore? where 
Trin ity becomes a comm unal rallying for genuine re
formation of human life that will make people else
where jealous? 

The fact that Judah was taken captive like Israel, 
that "Christian" Rome fell to the Visigoths, that Prot
estant and Roman catholic Europe was occupied by 

barbaric, mythologizing Nazism all seems so far away 

from entering a college of three hundred students. 

So distant from being Canadian and born in the U.S.A. 


What happened in history will never touch us. 

Our land will never be occupiedl Cod bless 

America, we almost always win the Olympics .... 


But why should the Lord of heaven and earth not 
scatter us all to the winds? We begin our national 
political conven ti ons with prayer and close them wish
ing "may the good Lord bless liS all," but there is not 
a hair of him in the Nationa l Security Council meet
ings or our foreign policy, is there? 

The fact that God has always rtlined or blessed 
those who confess his Name according to their his
torical response to his loving \Vord, does that register 
with us in our nylon stockings and whi te shirts? Can 
you think about your daily life, your job, your local 
church - wou ld you say there is a famine there? the 
judgment Amos prophesied would come - "not a 
hunger for bread, not a thirst for water, but starvation 
from not hearing Words of the Lord" (Amos 8: 11). 
How ca n we chtll'ch people put on our Silent Night 
recordings and listen calmly to the Seven o'clock 
news? What do you have coming to you as "people 
of Cod" when that is your response to the Lord? 

The catharsis of cri tique is cheap, I know, if it is 
only picking fleas out of Christ's body. Reform and 
a hand to the plow that costs t ime and your life 
blood: only this is what he blesses. One may only 
criticize the people of Cod when you are cryi ng; 
otherwise it is pure hypocrisy. 

But what do you think we arc doing here this 
evening? a group of high school graduates and some 
college teachers, who have been around sinning some
what longer than the rest of you? 

It is bigger than going to a college. 
We are facing the living Word of Cod, making our 

vows together. 
To teach and study, recruit and administer affairs 

at Trinity Christilm College is to declare with the 
mouth that we want to a fTer Christ our study and 
sport, offer it only to Christ - who enjoys bull sessions 
and moonlighted kisses between his creatures as much 
as a read ing report - give Mill whatever gets done on 
T dnity grounds. 

To enroll, to teach, to retreat at this college is to 
profess with the mouth that it is not "our" college, 
but a college for God, a college of Cod; and we want 
to be long to that body: so much we mouth simply by 
being here tonight. Whether you c.'une from out of 
state for reformational studies, just to get away from 
home, or whether you were sent here like drafted to 
the army ~ by being here tonight we have started 
to become a part of what makes Trinity special : facing 
God as an academic community. 

But the shame of it all is that our heart and hands 
do not consistently back up our mouth. 

If you look through all the high school records in 
the college fli es, or were to scrutini ze the lives of us 
faculty members, it is not a pretty picture. It is a 
mess Cod's people are in. 

No wonder those who feci threatened by the' ex
istence of liS as a Christian college: no wonder such 



enemies find it easy to coo-coo-cachoo what goes on 
in the dormitories, ridicule the jargon of philosophy 
reports that want so hard to be Christian, and pick 
apart our pretenses. Our sins and troubles will always 
find us out. Even if we have cried like Psalm 51, wept 
bitterly at examples of our foolish pride, or even been 
changed like Zacchaeus so that Christ's forgiveness is 
sure and the guilt of our sin is gone; still , the evil 
a student or teacher does runs its course, like the 
ripples of a pebble dropped in a pool, and the shame 
can be made public and uncontrolled . 

Lord God, take away our shame .. 
nut thanks be to the Cod of Isaiah! We do not 

have to fight the enemies of Cod (or wrestle with 
those provoked by Trinity) if we repent and act like 
his body. ( Repentance means a new kind of deed.) 
For then the Lord is at han d! He will do the judging. 
Our relief and protection is the blessing of Cod. 

It is not so that we have to build up a little ci ty
of-Cod in Palos Heights or declare Trinity to be one. 
We must just I"ea lize that that is the calling laid lIpon 
us tonight by the Word of Cod found in Isaiah. 

The real war, worse than Vietnam and Biafra , 
which will be fought on campus beginning Monday 
is the one to be faithfu l to this calling: to not put 
God first and yourself second, but to keep Cod first, 

God second, God third, fourth , fifth and last, so that 
Trinity be thoroughly and genuinely blessed as a city 
of God. Then comes his peace (Shalom) and our 
freedom from shame, because the LOl"d God looks 
after what belongs to him. And Trinity deeply needs 
looking after, curricularly, devotionally, financially, all 
kinds of ways. j 

At few places in Cod's world will you 6nd a faculty 
as close as the one here toni ght, and a student body 
as few as you are here tonight, with the Word of Cod 
in front of us all, saying: 

from now on, youl" shame shall be no more. 
From now on? You mean tonight is not just an

other night in the wund of annual retreats, before the 
usual series of d isillusioning, humdrum, uphill ex
pel"iences? 

From now on, those who arc mixed up by their 
family background, by their history of sins and 
troubled in their minds, from now on they shall come 
to their senses? Those who 6nd fault and always 
agitate because they do not know how to love some
body, from now on they shall grow up to under
standing? 

That is the pwmise of the Lord through Isaiah 29 
to all those with ears that can hear. All we need to 
do is take hold of Cod with this Word and pull hard . 

ANNUAL MEETING 

OF 

REFORMED FELLOWSHIP, INC. 

ON FRIDAY, OCTOBER 24, 1969 

Theme: THE REFORMATION OF PREACHING 

I. 	Morni.ng Biblical Exposition: 

"111e Need for a Reformation of Preaching" 

II. Aftem oon Biblical Exposition: 
uThe Character of Reformational Preaching" 

III. Evening Biblical Exposition: 

"An Example of Biblical Preaching" 
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REVOLUTION AND CHAOS: IS THE 

PUBLIC SCHOOL FAILING IN ITS TASK? 

JOHN HULTINK 

p •.en •• w' -
I s THE PUBLIC Set-IOOL failing in its task? 

Before we can meaningfully deal with this question 
we must address ourselves to another morc basic and 
fundamen ta l question: namely, 'What is commonly 
understood to be the task of public school education?" 

According to the Department of Education (in tllis 
specifi c instance from the province of Alberta) "the 
prime aim of the school is to assist each youth in his 
growth towards maximum self, realization. Each 
youth must learn to appreciate the unique and in
dispensable place in society played by the home and 
fami ly - and especially the influence of the family 
unit upon right thinki ng in connection with morals, 
institutions and the current issues of democratic living. 
Each youth must be brought" gradually to a realization 
of his position and responsibilities in the school, com
munity, province, nation and flnally in the community 
of nations." The D epartment of Education enlarges \IP

on this basic theme by stating, among other things, 
that "democratic attitudes and behavior (emphasis 
mi ne, J.H.) must be developed and loyalty (emphasis 
mine, J.H. ) to the ideals of democracy must be estab
lished ." This, in principle, is the task of the ( non
christian ) public school as understood by public 
educators. 

The defenders of ( non-christian) public school 
education are oftcn hea rd, saying, "Public schools arc 
acceptable to all pcoplc; public schools do not in 
doctrinate." If that is actually the case a number of 
troublesome questions immed iately rear their ugly 
head: 

- how does one grow towards maximum self
real ization? 

- what is the influencc of the family unit upon 
right thinking? 

- what is right thinkin g in connection with morals, 
institutions and the current issues of democratic 
living? 

- what are democratic attitudes and behavior? 
- what are the ideals of dcmocracy? 
- what is democracy? 

Troublesome questions! The Protestant, Catholic, 
Jewish and Athcist teachcrs may wish to give varyi ng 
answers to these qucstions - if they remain true to 
their principles. 

Democracy - not as a way to govel1l a nation but" 
as a Wlly of life - plays a leading role in the ( non
christian ) pllblic school system. Again - for this is 
important - I quote th e D epartmen t of Education: 

}lJ/tn Ilt, /tiuk is Director of Deoc/o,"l1cnt, Association for tl'e 
Atiooncement qf Cizristian ScllOiarsllip. 

"democratic attitudes a nd behavior in all social situa
tions must be developed and loyalty to the ideals of 
democracy must be established." This is the task of 
every public school teacher. 

I am calling your altention to the democratk; way 
of life for it is the democratic way of life which lies, 
at the basis of (non-christian ) public school educa
tion . If the (non-christian ) public school system
on the elementary, se(.'ondary, college and university 
levels - is failing in its task it is the democratic way of 
life which is failing. 

What is the democrlltic way of life? I t is, first of 
all , a way of life , a lotal heart commitment which 
places its demands upon the whole lifc. Especially in 
education, any deviation from the Democratic· stand
ard is abhorred. All creeds must ultimately be reduced 
to the Democratic creed of life. This spirit is clearly 
d iscernible in the words of Dr. Conant, former prcs
ident of Harvard, when he states with moving con
viction "that OU f schools should serve all creeds. The 
greater the proportion of our youth who attend in
dependent schools [such as the Christian schools in 
Canada], the greater the threat to our democratic 
unity." Where Democracy becomes god there is no 
room for meaningful divcrsity of conviction. Principle 
mu.~t be sacrificed fo r unity; unity must prevai l at all. 
cost. 

And how do we anive at" this unity? The answcr 
is given by the Ed ucational Policies Commission in a 
book entitled, Til e Purpose of Edt/catiol! in AmeriClIll 
Democracy. The leaders of educational policy un· 
ashamed ly proclaim: '"'Only from methods of instruc
tion which not only teach but which actually are 
democracy and co-operation will the appc.....d to reason 
be heard and heeded." The spirit of Democratic edu
cation must be one which is prepared to "enthrone 
peace and reason." And the admonition to all teachers 
ancl administmt"ol"s is that "they must regard the study 
of democracy as their first professional responsibility." 
Unity is founded in reason and in a Democratic pro
cess of education rellson must be enthroned (\s man's 
final court of appeal. 

Who am I? 
Where did r comc from? 

What am J doing hcre? 
What is it all about, really - this world? 

Where am I going? 

Supposcdly man's ,'e(Json can an.~wer these funda 
menIal questions dealing with the mean ing of life. 
The homage which the ( non -christian) public school 
system pays to reoson is exprcssed in John Dewey's 
book, A Common Faith . Writes Dewey: "There is hut 
one sure road of access to trulh - the ro.."ld of patient 
co-operative inquiry operaling by means of observa
tion, e}..-pcriment, re<.:ord and controlled reflection." 

From these quotations it is painfully evident that 
hy '"'the enthroning of peace and reason" and the 

*In the remainder of this article T will capitalize Democrncy 
when it refers to a way of life in contrast to . [I IXllitica! 
system. As a way of lifo DCllloc1'a('y has tlu: 11l~1 were thus it 
becomes a god. 



desire for unity, men who have committed their hearts 
to the Democratic way of life have something very 
specific in mind. They believe that one's religious 
commitment is of a sectarian nature - and we must 
have none of that ( this i .~ their religious commitment ). 
Religion is all right as long as you keep it personal, 
relegate it to one small , insignificant (so they say) 
compartment of life - the church. Religion is not 
reasonable; it may not exert any influence upon the 
fl ux of life. Keep religion out of education, welfare, 
commerce, industry, morality, science and the press . 
Then peace and reason will be enthroned. Any talk 
about "ideological" di£Ierence~ or a spiri tual antith
esis must be suppressed. Man's fall in to sin is ir
relevant; man's redemption through Jeslls Christ is of 
no consequence. The Bible as the Word of Cod has 
nothin g to say for public life. The sovereignty of 
God and the dependence of man is a nasty theological 
problem which is best left to the monastic scrutiny of 
a rivaling clergy. The D emocnltic SI)irit alone must 
reign uncha llenged in all vital areas of life. The safe
guard to Democratic unity can only he assured when 
Democracy separates itself from any mooring except 
that of reason. And the public schools? 'n le non
christian ) public schools become the vehicle for in
doctrinating this way of life. To quote the Depart
ment of Education again : "democratic attitudes and 
behavior in all social situations must be developed 
and loyalty to the ideals of democracy must be 
established." This is the task of educators in (non
christian) public schools. What the advocators of the 
Dcm.ocratic way of life often fail to realize is this 
the Democratic way of life is a religion to which ad
herents must com mit thcmselves with body, heart , 
soul and mind . 

The public school proclaims that its instruction is 
democratic and neutral. It is said to bc acceptable to 
all people - regard less of their creedal stand ; regard
less of what the people believe. The communists 
ma ke an almost identical claim. They also say that 
thcir schools arc acceptable to all people - regardlcss 
of what the people believe. The main difference be
tween Communist Russia and Democratic America is 
this: if parents in Communist Hussia attcmpt to 
establish a non -state school because of theil- religio ns 
convictions they go to Siberia ; if parent.~ in D emocratic 
America attempt to estahlish a non-state school they 
have to pay thc cost th emsclves - and then on top of 
that pa y the full shot fo r ( non-christian ) public educa
tion. I agree thal th e latter state is to be preferred 
ahove the fonner, but I seriously question whether 
our democratic government in America is more just 
ill this respect than Soviet Hussia. I n my mind's eye 
this situation is reflective of the hypo<.. risy and double 
.~tandard .~ that today's youth <He rchelling against. 
Not everyone is willing to adhere to the same view of 
li fe. And everyone shou ld he given thc conslitntional 
freedom to live his life ac<..'Ortii ng to his deepest beliefs. 

Knowing what the (non-christian) publie school in 
principle is all about we can now meaningfully ask t11e 
q uestion: "Is the public school failing in its task?" The 
ilnSWer is yes. its failure is finding daily express ion 

in newspapers, magazines, on the radio, television and 
eampuses. Yes, the public school is failing; failing to 
instill its ideas and ideals in many of today's youth. 

Why? Why is the ( non -christian ) public school 
failing? The answer is a disconcerting one. The (non
christian) public school carries within itself the germ 
of its own destruction. I t has become necessary, for 
the sake of Democracy, to fru strate all ways of life 
which will not bow the knee before the goddess of 
reason and false unity. Anyone who is not willing, 
because of his religious conviction, to accept the value
laden frame of reference taught in (non-christian ) 
public schools is degraded to a position of second-rate 
citizensh ip (especially in the eyes of the government). 
Democracy has turned against its own ( high ) prin
ciples for the sake of Democracy. Such a position of 
intolerance cannot endure. Students - especially at 
the college and university levels - arc beginning to 
ques tion and reject this value system. 

The (non-christian) public school has failed. I t 
carries within itself the germ of its own destruction. 
In a brief to the provincial govern ment of Ontario 
Mr. John A. Olthui s, executive director of the A.A.GS., 
put his finger on the heart of the problem when he 
said : "The notion that one public school system can 
be acceptable to all citizens in a democratic society 
is utter nonscnse. The public school system has be
come a grotesque monster. It cannot be all things to 
all people so it attempts to he nothing (that is, neu
tral). In trying to be nothing it finds it mu st be some
thing; it must have some charactcr or it will disappear. 
And any character it assumes will be unacceptable to 
some." This is the Achilles' heel of the (non-christian ) 
public school system. In attempting to please all 
students it actually p leases nonc. The ( non-christian ) 
public school in its stri ving to offend no one has 
watered down the meaning of life to such a point 
that few can stomach its taste. Student chaos and 
student revolution arc an incontestable manifestation 
of their dissatisfaction. It is the students' way of 
saying: "What has happened to the meaning in our 
lives? What is this human race all about, really?" 
You cannot cram facts and sti ll more facts into stu
dents' heads in the name of Democracy and expect 
them to be satisfied. Students are trying to say they 
have had enough. The hippies and the flower people; 
those high on LSD and mari juana are trying to re
captiva te the meaning of life. They have established 
their own value system. And others? They find the 
meaning of their existcnce in revolt - and still more 
revolt. 

The (non-christian) public school system has 
failed . vVe must now recogn ize the dive1'sity of re
ligious convictions. Our governments must recognize 
the plurality of world-and-life views . They should 
Cease - through financial pressure - to coerce stu
dents to be indoctrinated in a value system whicb is 
ali en to their basic commitment. The time has come 
to rccognize a plurality of religious convictions and a 
plurality of schools ~ for the Protestant, Catholic, Jew 
and Atheist - each accord ing to his heart's desire. 



SPIRITUAllY MINDED PASTORS 

I once heard the late Dr. Barn
house say words to this effect: "U 
you as pastors are to feed your 
flocks, you must be fed yourself. A 
three inch water intake is necessary 
to provide high pressure in two 
inch water lines. You as pastors 
must have a 'three inch intake' of 
the Word of Cod if you are to be 
eHective with high pressure out
put.'" 

As we prepare for a new season 
of spiritual activity, T feel the 
urgency of maintaining my own 
spiritua l life as a pastor. How can 
we pastors provide the leadership 
needed, how can we feed the flock 
of God, how can we instruct the 
lambs of the Rock, how can we ex
tend the Church of Christ if we 
are not taking in more than we are 
giving out? 

As a pastor, I sense the need for 
constant spiritual growth. I must 
spcnd time with the Word of God. 
That Word is the soil of spiritual 
fru it. That Word provides the 
nutrien ts which not on ly keep me 
alive but keep me hea lthy spiritu
ally. 

But for healthy spiritual growth, 
I need a bala nced diet. l need to 
sec the Word of Cod from many 
perspectives. I need the inter
change of ideas and inSights which 
my brethren can provide. And I 
.~eldom, if ever, have the opportu
nity to hear another man preach. 
How then, can T maintain my 
balance? 

I've found it difficult to grow 
without the fcllowship provided by 
God's people. T thank Cod that my 
congregations have been a sourcc 

of fellowship as well as a flock to 
tend. But I find that I also need 
fellowship where I can "talk shop" 
- where I can share with others 
who face the same problems and 
frustrations and joys I face. J nced 
to see these areas of my life. too, 
through the eyes of others undcr 
God's Word. Now where can I find 
inspiration and encouragement and 
understanding of my task? Can it 
not be found by sitting under 
master expositors of the Word of 
God? I'm convinced 1 need this 
if I am to be well balanced , prop
erly enthusiastic, and Biblically 
centered in my ministry. 

I'm thankful my consistory rec
ognizes the need for such growth 
for pastors; not only its own pastor 
but olhers as well. For that reason 
it has approved a suggestion to 
sponsor a "spiritual refresher" for 
pastors (and their wives) at the be
ginning of a new season. Invitations 
have been extended to all the 
Protestant pastors of Western 
Michigan (and further afield if they 
care to come) to attend a two and 
one half day retreat aimed at en
riching the sp iritua l life of the 
pastors. Beginning at 1:00 p. m. on 
Tuesday, September 9 and ending 
on Thursday evening, September 
11. this spiritual retreat will focus 
on the need of pastors to spend 
time with the Word, to exchange 
ideas and experiences, to hear from 
each other what Cod has done, and 
will do, for their soul. 

Well qualified speakers hnve 
been engaged. A pastor will 
lead us in an exegetical study 
of one of the great men of Cod and 
his ministry. Rev. Albert Martin, 
inte rnati onally recognized "minister 
to ministers," will leael three ses
sions on Paurs admonition to "take 
heed to thyself and thy doctrine." 
Dr. Jerome De Jong will speak to 
pastors about encouraging a pas
sion for outreach. And Mr. Ernest 
Reisenger, prominent Baptist lay
man from Pennsylvania, will touch 
on the theme, "The Pew Speaks to 
the Pulpit." Each evening the 
meetings will be open to the public 
when Rev. Martin speaks on "The 
Bible Doctrine of ncpcntance." 
(Cf. Rev. Martin's articles on 
"What's Wrong With Prcaching 
Today?" in TOHOI ....ND TRUMPET of 
February, 1969.) The emphasis will 

be on inspiration and encourage
ment more than on theological defi
nitions and developments. 

I wish to commend my consistory 
for its vision - and its provision. I 
hope its example will be followed 
by others. And I invite you, my 
readers, to share this pastor's re
treat at Spring Lake, Michigan, on 
Scptember 9, 10, and 11. If you 
are a pastor or missionary Oay or 
ordained) please join us all day. 
(Wives are also welcomed.) If you 
are one of the flock, join liS each 
evening at 8:00 p. m. for a new 
appreciation of the repentance de
manded by the Bible. 

ELTON J. PlERSM .... 

Reo. Elton ]. Piersma is pastor of the 
Spring LAke, Mich., CIJr. Ref. CIJurcli. 

ON BEING RADICAL 

In the 1964 presidential cam
paign, Barry Goldwater cricd , "Let 
me remind you that extremism in 
the defense of liberty is no vice. 
And let me remind you also that 
moderation in the pursuit of justice 
is no virtue." This statement from 
the conservative Goldwater seemed 
so radical to the philosopher Hcnry 
D. Aiken that he went scurrying to 
his library. There he whipped out 
Thomas Paine's The Rights of Man, 
sure that Goldwater had cribbed 
from that Hevolutionary radical. 
Fail ing to find the statement in 
Paine, Aiken made a sort of mental 
apology to Goldwater for consider
ing him incapable of "so splendid 
and exhilarating a statement." 

To onc of opposite views an op
ponent often seems radical if not 
extreme. Some of Goldwater's state
ments about the Vietnam war 
seemed extreme to the American 
middle-of-the-roader. As it turned 
out Goldwater recommended little 
more than Johnson presently en
acted. One difference lay in the fact 
that Goldwater did not feci com
pelled to escalate the war gradually 
and give the enemy advance notice 
each time the pressure was to in
crease. 

The middle-of-the-road position 
fit s well into the American way of 
life. Some cannot tolerate radicals 
because they for the most part dis
play some enthusiasm. Some people 
find enthusiasm most unsettling. 
They don't want to exchangc their 



pragmatism for anything that 
smacks of idealism. Says Henry 
Aiken, "From this standpoint, 
America is the happy home of the 
logTaller and the lobbyist, the com
promiser and the dealsman, the 
man of ad justment and accommo
dation, for whom, not right and 
wrong, but success, achievement, 
and expediency are the common 
terms of practical deliberation and 
appraisal. Not justice or freedom, 
but the self-mainte nance of the 
system is - I was about to say
the 'good' to be aimed at." For 
many the perpetuation of the "sys
tem" seems to be the end of po
litical and economic manipulation. 
Aiken goes on to say, "But really to 
believe, and hence to act with all 
onc's might upon, one's belief, that 
something is wrong in Denmark, 
(America) really to live, or try to 
live, lip to one's principles as a free 
moral agent is at best rather to 
make a nuisance of oneself, and at 
worst to put oneself beyond the 
pale of our pragmatic, realistic, 
compromising - and compromised, 
American system." (,Morality and 
Ideology" in Ethics and Society. 
New York. 1966, p. 154.) 

r 

If we take Aiken's characteriza
tion as apt, then we must join 
those idealistic you th who are com
pletely "turned off" by the system 
and we must help them oppose it. 
Our revu lsion may tempt LIS to con
clude that change cannot be 
brought about by anything short of 
violence. It may seem that thc only 
solution is to clear the slate com
pletely. Or to use another figure , 
we may feel that it is time to de
molish the present structure com
pletely and to build over from 
scratch. Some arc so filled with 
loathing that they cont end the time 
for surgery is past. 1t is time for 
extermination. 

Throughout h istory some have 
found the job of revolutionizing( society an exciting and heady one. 
The French revolution ist found the 
job to be decapilatingly heady. 
They would quickly build a new 
society out of their liberating the
ories and the perfcctionability of 
man. Both Edmund Burke and the 
historian, Jacob Burckhardt have 
wri tten interesting commentaries 
on this abortive effort. 

Older people in places of re

sponsibility sometimes try to span 
the generation gap by telling youth 
that they are right and that the 
establishment is all wrong. They 
go on to lump the American System 
and Russian Communism together 
in the same pot. They are both 
reprehensible Materialisms with a 
capital M. So saying, one may be 
presumed to have said something 
relevant and to have established 
communication with our idealistic 
youth. 

No attempt ough t to be made to 
round the sharp edges of the Chris
tian commihnent. The covenant
keeping religious commitment as a 
style of life stands in diametric op
position to the covenant-breaking, 
materialistic, pragmatic style of the 
average American . However, when 
we contemplate change this does 
not mean that we ought begin to 
act as if we do not stand in the 
context of history. Progress, of 
course, must be judged by some 
standard of ultimate value. Even 
so, the Christian student of history 
must acknowledge progress in some 
areas of human li fe. For example, 
the American System has achieved 
a tolerable pluriformity which al
lows people with different religious, 
political and economic doctrines to 
live together peaceably. It is true 
that even under the American Sys
tem educational pluriformity is 
placed under galling financia l dis
abilities but it will not do to cat
egorically place Russian Commu
nism and the American System to
gether as unmitigated evils and 
then declare all systems "No." 

Beyond that, at the risk of sound
ing "scholastically theological" or 
"rationalistic" (both arc terms of op
probrium these clays), one must in 
sist that man's depravity is total 
but not nece.~sarily at the same in
stance absolute as long as he is 
joined to the unfolding process in 
history. The antithesis is (.'Omplete 
but it has not completed its course 
in history. Onl y if the latter were 
the case wOllld the Christian be 
justified in insisting that every 
change requires the complete aban
donment of the old with complete 
innovation in the new. 

To demand di~ruption to the 
pOint of chaos, as many of our cur
rent radicals wOli ld have it, in 
order to then bu ild their utopias, 

is to be historically retrogressive. 
Such radicalism has no biblical 
warrant though it may faJl as a 
punishment on those who refuse to 
move against a corrupted system. 
1t is not our business to call down 
fire from heaven but to be a savor
ing salt. Remember, Sodom would 
have been spared had there been 
ten righteous witnessing against tJle 
corruption of its day. 

NICK VAN TlL 

Nick Van Til is Profenor of Philorophy 
ot Dorl College, Siow: Center, Iowa. 

Dear brethren, 

Under "Voices" in The Ba.nner of 
May 2, 1969 the following sentence 
is found, "I am sure that (the 
statement) is made without any 
proof or knowledge on the part of 
the vvriter." I was reminded of this 
statement when I read in the ar
ticle. "Vork, Workers and Missions" 
by Richard Forbes in TORO I AND 

TIIUMPET of April, 1969, p. 20, 
Indeed the most dynamic front 
in labor organization today is 
among the underpaid, under
clothed, undereducated, over
worked people who go, often 
whole families at a time, into 
the harvest ripened tomato 
fields of New Jersey and vine
yards of California. 

I will not go into much of the 
article beyond this, al though it does 
contain some strangely worded 
statemen ts and some very unclear 
theological implications. I do, how
ever, want to comment on the 
above mentioned senlenee. I have 



never been in the tomato fields of 
New Jersey, hence I could not com
ment on that, but I doubt strongly 
if Mr. Forbes has ever been in the 
vineyards of California, more par
ticularly in the San Joaquin Valley, 
in which the "under- .. , under
... , and over- . . . " conditions are 
a lleged to exist. If Mr. Forbes had 
taken the trouble to see for himse lf 
the conditions there and inter
viewed the workers, growers, busi
ness people and clergy of Delano, 
the center of these supposed evil 
conditions, I think he would have 
written in an entirely d ifferent 
vein, if at all. In my 48 years of 
residence in California I have never 
witnessed the things he describes. 

The citation above cou ld have 
been taken out of any of the 
speeches and writings of the Marx
ists Chavez, Valdez, Betty Ap
theker, and Tom Kushner (confessed 
Communists), Carmichael, vValter 
Heuther and the Communist paper, 
Daily News, and the World Coun
cil of Churches also. I am sure that 
Mr. Forbes does not belong in th is 
kind of company, especially not if 
hc, according to a footnote in 
TORCH AND TRUMPET, is a contrib
uting editor of The Guide, organ 
of the Christian Labour Association 
of Canada. Therefore he must have 
gained his info rmati on from certai n 
press accOunts which , as he and the 
CLAC well know, too often prefer 
to report "events" from a left-wing 
point of view and often print the 
"sensational," even if this is not 
factual , rather than the true facts 
which are too tame to make "good 
news." 

Now what are the facts behind 
the news of these "terrible condi
tions" which have aroused Mr. 
Chavez (trained for six years in the 
Alinsky school of Marxism in Chi 
cago) and his lieutenants to become 
so "concerned" for these "poor 
workers" described in Mr. Forbes' 
article, and why did a boycott of 
California grapes become neces
sary? 

The facts are: 
(1) Fann workers in California 

are paid the highest farm wages in 
the continental United Sta tes (ac
cording to sta tistics ob tained from 
U.5. Department of Agriculture 
records). 

(2) Fann workers in California 

vineyards receive higher wages 
than the State average. 

(3) Farm workers in California 
are covered by more protective 
laws than those of any other State. 

(4) Housing and working condi
tions for table grape-workers are 
among the very best for farm 
workers anywhere. 

(5) The boycott of California 
grapes became necessary because 
the workers in vineyards of Cali 
fo rnia were not willing to join Mr. 
Chavez' union, since they were 
well paid and well-treated, and 
could not possibly benefit by it. Mr. 
Chavez had worked for the or
ganization of his union (called the 
United Farm Workers of California) 
for four years, and had completely 
failed . He then began to work on 
the employers, and t ried to make 
them force their em ployees to join. 
In this they were not interested 
since they felt that the employees 
shou ld have the right for them
selves to join or not to join a union. 
As I understand union rules, the 
workers organize and the employer 
is not supposed to interfere in any 
way (NLRB rul es). Strangely, in 
the case of the grape workers, 
Chavez is trying to force the em
ployers to in tLirn force the em
ployees to join a union they do not 
want. It is easy to see that there is 
something radica ll y wrong in this 
situation. 

The workers, in turn , espccially 
after being threatened and abused 
by Chavez' goon squads, decided 
to form their own organization, 
headed by ("fr. Jose Mendoza, and 
called The Agricultural Workers 
Freedom to \ \lork Association 
(AWFWA). !vir. Mendoza made the 
following statement for publica
tion : 

\\1e, the farm workers, have 
never walked out of our jobs. 
Chavez does not represent us 
and we are one long way from 
starving. vVe are content with 
the progress we have made ill 
the past without the Chavez 
organ izing committee, which 
has only caused us anguish 
durin g our working hours and 
at home. We feel it is our con
stitutional right to be able to 
work for whom we choose 
without harassment and in
timidation from the church, 

the government, and self-ap
pointed Caesars. 

Thus far I have discussed the 
situation in the Delano, F resno, 
Bakersfield area. Jn my own area 
T have checked and found that 
farm workers' wages (for those 
working all year) are $1.60-$2.00 
per hour, to which in most cases is 
added health coverage for the 
worker and fami ly, social security 
and housing, and in some instances 
also all the cost of utili ties. This 
adds up to around $2.50 per hour 
or more for year-around workers. 

Then what is Chavez' purpose in 
all this? There is li terature avail
able (see close of this contribution) 
which I would strongly urge any
one interested in th is problem to 
ob tain . In it you can fi nd the true 
aims of Chavez and his cohorts, 
and they are the same as the pur
poses of those who foment many 
of the riots in the colleges. It may 
be described in the words, revolll
fiOJ~ and power. And this move
ment intends not only to destroy 
the grape growers. The citrus fruit 
growers have already been notified 
t hat they are next on the list , then 
others until all food growers and 
workers and store outlets will he 
controlled by olle giant organiz..
tion headed by Marxists and Com
munists. Th is reminds one of the 
biblical warning abOllt the saints of 
Cod not being able to buy or sell 
without the sign of the beast on 
their foreheads. 

After reading Mr. Forbes' article 
I discussed it with one of the 
Ch ristian Reformed mi nisters in the 
central U.S.A. and he was rather 
surprised at what I told him since 
the lIsually liberal press has ap
parently given the Chavez side 
only. It is, of course, more sensa
tional, even if it is at the expense 
or the truth. I realized that pos
sibly most people in the U.S. who 
have read about this have a simi lar 
impression. I thank Mr. Forbes 
therefore for having given me the 
eXCllse to write about th is in TORCH 

ANI} Tlm:r..ofPET , ancl thus furnish the 
other side of the picture. 

For the migrant farm worker 
who follows the crops, the pay for 
those who work eight hours per 
day is easily $30-$40 per day ($10 
per tOll of wine grapes), and more 
if they are willing to work 10nger 

http:1.60-$2.00


hours. Therefore these people arc 
far from being underpaid and over
worked. If they aTC underclothed 
and underfed it must be because 
they have used their earnings for 
purposes other than family needs. 
If they arc undereducated they 
have not made use of the available 
ed ucational opportunities in Cali
fornia, often geared to their special 
needs at considerable cost to the 
State. 

As to "whole families at a time" 
- as Mr. Forbes mentions - this 
does not seem unusual to us, nor 
is it to be condemned as such. If 
it is, many of the Christian He
formed Church dairy people would 
have to be condemned, for as long 
as I have lived in Ca lifornia I have 
seen the children on the [arms go 
to work with their fathers at the 
ages of tcn years or a little above. 

As to the merits of this, I believe 
many of America's most outstand
ing men started at the bottom in 
their earlier years, and the families 
T have seen raised thus have been 
blessed and held together better 
than families where the young 
people grew up amidst luxuries 
without chores to be done. 

Very simply, I believe that Mr. 
Forbes has gone along with propa
ganda rather than fact, and T do 
not think this to be helpful for 
anyone. I am not in any sense op
posed to justice or fairness in the 
treatment of farm workers, be they 
ever so humble and ever so needy. 
On the contrary, I want to see them 
evangelized, helped, and treated 
decently and fairly. But I think that 
the story ought to be told accurate
ly and objectively, not as it is told 
by someone like Mr. Chavez, whose 

conduct, speeches and purposes are 
not in the good interest of either 
employee or employer, not to men
tion the Cause of Jesus Christ. 

GILHJ';HT DEN D ULl(, M.D. 
Ripon, California 
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3. 	 Clergy Views of Delano and the 
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Murray Morris, LLB. ( HudelJ Pub\. 
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5. 	 Fourteent/! Report Un-American Ac
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A CALL TO CHOIR MEMBERS 

DAVID NAYLOR 

A S THE CHOIR season again approaches, I would 
.£l. bid church choir masters to join wi th me in 
establishing a new sense of purpose, or to reconsecrate 
an old-well-established one. 

\Vithin the past few years music has takcn a per
manent res ide n c e in our Christian Reformed 
Churches, b ut has been greeted with rather mixed 
emotions by our people. Many have expressed con
cern at the intrusion of the choir into the worship 
service, whil e others have welcomed the choral pro
gram as a fine addition to worship and edification. 

Many have asked, "Why do we need a choir at 
all ?" Some have said that thcy feel that choir practice 
is one hour a week wasted. T helieve that the choir 
has two basic functions in the worship service. The 
first is to lead the congregation in the praise of Cod; 
and its second purpose is to join with the presentation 
of the \Vord for a further eclincat ion of hoth congre, gation and choir. 

The choir members as a rule have a greater ap
titude for singing tha n the average person in the pew; 
and because of his ability he meets with others of \ike 
interest and ability to practice for the church service. 
He practices so that he might better serve in the 
leading of p raise and worsh ip. His ohject is to use his 
talent and to increase it so that he may better serve. 
A good choir member knows his purpose and keeps it 
foremost in his mind. 

nll l> hi N llyior is tlu~ Choir Direetor of the Ymmg People ill 
Central At;e. Cllr. Ref. Church, Holland, Mi(;h. 

Choir members who do nol possess such a sense 
of purpose soon lose interest and the choir practice 
begins to be a very "hum drum" affair. Unfortunately 
a bad attitude is very contagious. I remember pre
paring one cantata with sllch a member in my choir. 
Rehearsals were not going well and her attitude be
gan to undermine the morale of the entire group. 
Fortunately for the cantata, she took a month's vaca
tion out of town and by the time she returned, spirits 
were up and the evening of presentation was success
ful. The success of that program was due to that 
month's vacation. 

Music in the worship should both praise Cod and 
edify. It should be codward and manward. It should 
be the very best we have to offer to our Cod, while 
still possessing the highest degree of edification to 
the worshipper. The choir offering to Cod is no dif
ferent than the offerings made to Cod in Old Testa
ment days. vVe should remember that Cod requ ired 
the best that man had in those days. Cod still re
quires our musical offering to be the best that we 
have. The choral program should be Codward. It 
should be an attempt to lead in the praise of God in 
a way in which the ordinary commu nicant is incap
ab le to doing. Consequently there is the necessity of 
the choral rehearsal. 

An old fr iend once gave me a good piece of 
advice. He said, "Always remember that we serve a 
congregation with varied interests and tastes and that 

I 



we should remember each group in planning our 
year's p rogram. We should never neglcct any of the 
elements of our churches." This simply means that 
our program should include the Psalm in Dutch as 
well as the Messiah Chorus or the service of Gregorian 
Chant. The choir director should remember that he 
is trying to lead a congregation in worship. The con
gregation should remember that the choir has the 
right to raise its voice in praise in a medium that the 
average man may not quite fli lly grasp. Every person 
of the congrega tion needs the opportunity to praise 
Cod in a way that best meets his needs. 

Most directors fi nd that their most d ifficult task is 
finding a varied program for their choir. I have al
ways found that this is my most time-consuming task. 
I believe that music chosen should be chosen 6rst of 
all to meet the need of the individual service. My 
present minister provides a list of h is sermon topiCS 
about three months in ad vance. This is a great asset 
to the choosing of a program and is pe rhaps the ideal 
way for a good program to be run. In the choosing 
of a program several things should be remembered. 
The choice of anthem should bolster the presenta tion 
of the Word. It should be doctrinally sound and 
should never represent a threat to the integrity of the 
Word. The closer the mi nister of the Word and the 
minister of music work together in preparing the 
serv ice, the more successful the service will be. 

I would like to offer a few suggestions of things 
we have used sllccessfully with my high school age 
choir at Central Ave. Chr. Ref. Church. Perhaps the 
one servic:e which we enjoyed most of all, and which 
drew a great deal of comment from our congregation, 
was a communion servic::e which included the fi ve 
propers of the ancient chu.fch mass. This very beauti
ful ancient text has bee n put in to severa l very good 
translations. ,.ye used the servi(:c of George Oldrayd. 
Many of these short services have been composed and 
make an excellent addition to the worship service. 

Another communion service which brough t con
siderable comment was a service based on the hymns 
of Charpentier (Three Hymns - Concordia). These 
hymns, based on an old Gregorian Chant, lend a sta te
ly solemnity to the interplay of the Word and prayers. 
\,ye have used the old chants during the passing of the 

bread and the cup. This keeps a unity within the 
service and provides a musical beauty unparalleled. 

I would also like to suggest several seasonal things 
which we have found useful and the choirs have en
joyed. For the lenten season, I like to use the "Callia" 
by Charles Gounod, scored for Soprano soloist and 
four part choir. This is a beautiful work based on the 
Lamentation of Jeremiah. If a string quartet can be 
added to the organ accompaniment, it greatly adds 
to tlle success of the work. For the advent season 
may I suggest the anthem "Springs in the Desert," by 
A. n. Jennings. This very lyrical anthem is based on 
Isaiah 35 and is agai n very adaptable to a flute ac
compani ment. 

The Mendelssohn anthem, "There Shall a Star 
Come out of Jacob" has also been a great favorite 
with choirs. Most directors fi nd that seasonal mu sic is 
no problem but the general anthem is the most dif
ficult to find. The music of Healy Willan, H aydn 
Morgan, Gordon Young, Stanley C larum, and Ralph 
Vaughn Wil liams will provide a goodly selection of 
anthems to choose from . The i'liloravian churches have 
provided a good many anthems of high ca liber to the 
churches' lileratme. The best anthems in my opinion 
are the ones that present a choral setting of a Scrip
ture p..'lssage. Haydn Morgan's "Bow Down Thine 
Ear, 0 Lord" is an excellent example of this type of 
music. An anthem based directly on the Word of God 
brings very little objection from the congregation. 
Another thing which greatly aids in the choral num
ber is the printi ng of the anthem text in the bulletin . 

The director shou ld always remember that each 
service is an opportunity to witness or to "minister" 
through music, and that his stlldy and planning be
hind this ministry are his greatest obliga tion. This 
obligation is threefold . His first obligation is to God. 
H is second obligation is to his choir. His third obliga
tion is to the congregation. 

When the ministry of music finds its rightful place 
in the service, our choral program will be vi tal and 
alive. May I suggest that we begin our programs this 
year by calling our pastors and saying, "Can we work 
out a service together next Sunday evening that will 
be a means whereby this congregation can give glory 
to Cod?" 

"It seems to be nearly impossible for the 
defenders of neutrali ty, even for those who 
are Christians defending the neutrality of :1 
certain fie ld , to understand that they are in 
fact defending humanism and opposing the 
scriptural principle of the ahsolute sover
eignty of Christ." 

From Th e Uni versit y and lis Basis 
- H. Van Riessen 

--0-

'OA t present the university is the main 
producer of atheism and nihilism, and is, at 
the same time, their victim." 

from The Ulliversity and Its Basis 
- H. Van Riessen 

The only basis of the Christian or any 
university is ,oOle \Vonl 0/ God, the Bible." 

From The University {/lui Its Basis 
- H . Van Hiessen 

- - 0-

"'It must ncver be forgotten, that thc 
Christian university can ex ist only in the 
sphere of redemption, as a university built 
on grace. It is a fruit of the cross of Christ. 
. . . 'Without me ye can do nothin g' " 
(john 15,5). 

From The University (Inti Its Basis 
- H. Van Hiessen 



"GOO'S inDESTRUCTIBlE KinGDOm" 

A SERIES OF BIBLE DISCUSSION OUTLINES BASED ON THE PROPHECY OF DANIEL 


JOHN 

OUTLINE I - Discussion Material: Daniel 1. 

A. 	 Introductory Remarks: 
1. 	 Tn the previou .~ issue you will find a brief 

article introducing the Book of Daniel. It is 
intended to give an over-all impression of this 
Bible book. 

2. 	 Our plan is to cover Daniel in a series of 
twelve outlines. These will be published over 
a six-month period ( two lessons per issue). 
Those who require more than twelve lessons 
will lind it profitable, perhaps, to devote two 
discussion periods to each chapter. 

3. 	 The general title, "Cod's Indestructible King
dom," is intended to say that the Kingdom of 
Cod is shown in this Book to be able to SUT

vive and triumph even though the most im
pressive of the world's kingdoms always de
c.'1y and fall. They that have a tme faith in 
the King of that indestructible Kingdom pos
sess "the victory that overcometh the world" 
1 John 5:4b ), even today! 

4. 	 No possible substitute could be urged for 
anything but a careful, repeated reading of 
the Book of Daniel itself! For that, neither 
these outlines nor any other book are a re
placement, but may be seen as mere aids. For 
an English commentary of sterling, con~erva
live quality we recommend Edward J. Young, 
The Prophecy of Daniel (Wm. B. Eerdmans 
Publishing Co., Crand Rapids, Mich. ). 

B. 	 Jerusalem vs. Babylon, chap. I: 

1. 	 Jerusalem and Babylon are mentioned in the 
very first sentence of this Book (1:1). These 
cities represent the Kingdom of Cod and the 
kingdoms of this world Or the kingdom of 
Satan, respectively. These are in Cod-or
dained (Cen. 3: 15 ) opposition to one an
other. This opposition is often called tile 
antithesis. This antithesis is due to an irrecon
cilable conflict between two different spiritual 
principles. This conAict penetrates to the 
depths of every human heart, and extends to 
every manifestation of temporal life : science, 
culture, politics, economics. The Book of 
Daniel indicates plainly that the deepest 
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source of our attitude and viewpoint with re
spect to life's most basic questions is not some 
SCientific theory but the actual religious pos
ture and motive of our lives. 

2. 	 Please note that Babylon seems to be in con
trol here. I t was the great city in the great 
kingdom bujlt by the brilliant young Nebu
ehadnezzar upon the ruins of Assyria and its 
capital city, Nineveh. Babylon is the first of 
the great monsters which Daniel sees emerg
ing from the turbulent waters of the history 
of that time. Spiritually Babylon stands in the 
traditioll of Nimrod ( Cen. 10:8 ), is the center 
of unbelief, the proponent of salvation by its 
own power and in its own way. Babylon 
reaches out to sei7..c Jerusalem and the People 
of Cod. Although at first concessive, in about 
fifteen years both city and temple are de
stroyed, throne and altar are removed, and 
the flower of thc nation deported. This is 
God's judgment upon the sin of David's 
house, the infidelity of the Aaronic priest
hood, the idolatry of a covenant-breaking peo
ple. 

3. 	 Domination by the world is not nonnal for 
the Ci ty of Cod! Jerusalem is the cen ter of 
faith , the city of David, "Cod is in the midst 
of her" (Ps. 46:5), the city of sure protection 
and wondrous deliverance by God through 
grace. It is not beca use Jerusalem cannot sur
vive or conquer in this world that she is de
feated and destroyed, but because she does 
not care to utilize in Covenant obedience and 
love the resources found only in the Word 
and grace of God. 

4. 	 Jt is not, however, the intent of this Book to 
fOCliS attention upon the citizens of Judah 
and Israel. Cod is not indifferent to their 
plight (as can be seen from the fact that He 
raised up three great prophets in the time of 
l srael's Captivity: Jeremiah , whose task is to 
preach to those who remained behind in 
Judah; Ezechiel, who worked among the 
exiled people of Cod; and Daniel, whose 
"parish" is the Babylonian palace ). The Book 
of Daniel reveals that the Cod of the Scrip



tures is the King of the kings of the earth, 
and that the Kingdom of God is indestructible 
and therefore everlastingly victorious. This is 
the same Kingdom which is to be fulfilled in 
Jesus Christ, the Head of the Church ( Matt. 
28: 18; L.D. 19:50, Heid . Catechism ) . This 
emphasis can be seen from the fact that the 
Book of Daniel seldom uses the covenantal 
name for God (Jahweh ), and uses repeatedly 
those names whieh reveal Him to be the Most 
High, the God of heaven, the King of the 
kingdoms of this earth, the God who is the 
ruler of history. 

5. 	 The nature of the Captivity can be com pared 
to a temporal excommunication. His scrvice 
was cut off, His people were cast ou t of their 
inheritance, the covenant blessing was dis
placed by God's curse until the end of H is 
wrath should be accomplished. The sacrmces 
of a tonement and reconciliation ceased , the 
Mosaic temple service was terminated, the 
Davidic kingdom of peace was lost, God's 
kingship over JUs people seemed entirely ab
sent. There was ne ither throne nor altar for 
Israel and the loss of these is fatal! 

6. 	 It is just then that the world powers arise. As 
bulwarks of Satan they emerge in forms more 
powerful, more fearful than ever before. They 
are indeed shadowy precursors of the vcry 
Antichrist himself. In them the con tours of 
the man of si n (2 Thess. 2:3 ff. ) are more 
sharply druwn than cver before. But here is a 
principle which wc must see to understand 
the work of the God of history : When the 
light is extinguished in ] erllS(llem, then the 
(lark depths of hell come into view. We see 
such hell ish depths in our own time, and the 
Biblica l perspective by which we can under
stand the reason for their appearance de
mands that wc look at the world from the 
van tage point of a recognition of the ever
gaining apostasy. The church has doused its 
light, and the fl ickering flame... of hell 's un
godliness and lawlessness is a miserahle sub
stitute. 

7. 	 It is just then that God pre...ents H imself as 
the One who has not abandoned I-lis people. 
He has, on thc contrary, accomp<lnied them 
into Babylon, and established Himself in the 
very palace of Nebuchadnezzar. There He 
will demon stratc H is roya l power, that power 
which is redemptive for His own, at the same 
time a terror for His enemies. Cod does this 
not on ly in tcrms of a spiritual comfort for 
His children, but also as the actual King in 
the very political life of this monstrous Baby
lonian dictatorship. Political life belongs to 

Him, and H e will not allow it to be taken 
away from out of His control. Temporarily 
He has given His own over to the Babylonian 
beast, but this is not because He has capitu
lated , but because His people have preferred 
to be like the world rather tl}an to live as the 
peculiar, antithesis-conscious people of Cod. 

8. 	 A very important part of this antithetica l 
struggle concerns the youth of the church. 
Daniell pictures this in a very deliberate and 
striking manner. In addition to the holy ves
sels taken out of the Temple, several holy 
young people (1 Cor. 7:14 ) are brought to 
Babylon. The intention was to "Babylonize" 
God's own pecu liar and holy people, to emsc 
their spiritual distinction by dealing with 
them as if they were just another of the sev
eral kinds of people, of no essential difference 
from the heathen. We would say today: these 
representatives of God's heavenly people 
were to be made worldly so that they could 
adjust well to their new environmen t. A pri
mary intention, of course, was to break their 
will to resist as a captive people. 

9. 	 Why d id Babylon's powerful rulers fasten 
their attention upan such young fe llows 
(about fourteen yea rs of age)? And why did 
they choose this representation from Israel's 
royal family and nobility? There arc several 
obvious reasons : (a) the world rarely takes 
lightly the importance of the younger genera
tion ; (b ) the world understands that youth 
are indeed impressionahle, and that they can 
of all groups be most readily influenced and 
changed; (c ) the world unders tands that par
ti cular attention should be directed toward 
the more gifted , since they will soon occupy 
positions of leadership in life. 

10. Dan. 1 mentions three ways in which the ef
fort is made to drench Israel's elite youth in 
the spirit of l!eatlientlOIll ( meaning: the world 
of the non-Christian religions as fallen away 
from and opposed to the one, true God, and 
as addicted to the idolatrous pursuit of ~ecu
rity and happiness by finding a oneness with 
the forces of the cosmos ) . These three ways 
are: 
(a) EdllC(ltion : Vs. 4 indicates thal these lads 
arc to be trained so that their Biblical, Jewish 
religiolls ideas will he replaccd by the 
thought-patterns of the Babylonian world; 
(h ) Identi{iwfioll: Vs. 7 shows that every
thing, even their names, which might rem ind 
them of the Cod of Israel ( the name D aniel 
means, "God is my judge") had to be effaced; 
(c) Religio,,; (by l"eligion we mean the prac
ti cal system of faith and worship ). "nleir 



daily menu (cf. vss. 5, 8fl.) was so des igned 
as to make them forget the Jewish laws re
garding d iet. All of the features of the life
style of their forefathers must be rejected. 
From all of this it is easy to see that a well
designed system had been devised to bring 
about a break with all things that would re
mind them of and keep alive the old religion, 
"the faith of the fathers." 

11. 	 The faith and wisdom of Daniel and his three 
friends appear in the fact that they saw 
through the satanic objective, namely, the 
gradual weaning away of Cod's childrcn from 
Him and H is service. It is tragic that this is 
to be found in these fOllr only. The large ma
jority of their class in Babylon's court seems 
to have capitulated right from the start. It 
may be supposed that they found the atti
tudes of Daniel and his fri ends to be highly 
exaggerated and unnecessa rily rigid. Still 
more, it is noteworthy that especially Daniel 
not only "stopped the mouths of lions" ( J-Ieb. 
11:33) when he was cast into the lions' den, 
but that he was also alerr to the presence and 
threat of the satanic forces as he moved 
among the privileged i.n the luxurious sa lons 
of the kings pa lace. The danger at the kings 
table was just as much as that in the lions' 
den. 

One could say it this way as well : the practice 
o ~ godliness comcs up for decision and appli
cation in the most ordinary things of every
day living. 

12. It is crucial to the understanding of Daniel 
1 to recognize that the issue at stake in the 
mattcr of the food and drink prescribed by 
Nebuchadnezzar was indeed important. Noth
ing appeared on the- table of the kin g which 
had not fi rst been consecrated to the gods of 
Babylon. When Nebuchadne;r..zar deposits in 
his temple the sacred vessels stolen from 
Jerusalem, and when he urges upDn Dan
iel and hi.~ friends the roynl diet, he is in 
both instances denying the true God, and in
volving these young men in this denia1. For 
the warfare between Jernsa!em and Bahylon 
was raging across the enliJ't;: range of human 
life. ex tending right down to the very food 
rC<]uired for the sustenance of life. It is amaz
ing and encouraging that Cod's Holy Spirit 
was able to make the king's sel'vant willing to 
try Danicl's suggestion. This was not only 
contrary to his religion, but also extremely 
dangerous for his persona! life and well-be
ing! Imperialistic despots do not usually show 
much tolerance for acts of disobedience. But 
Cod triumphs in Babylon's tcmple by making 

one of Nebuchadnezzar's diSciples perform 
this act of disloyalty. 

13. Daniel's faithfu lness is rewarded by Cod with 
long life, vs. 21. Daniel continued to the first 
year of Cyrus, which is the year of liberation 
for Israel. Daniel survives evcn the removal 
of the kings and the nations. H e is typical of 
the Church which , although violently at
tacked, remains un til the return of Christ. 
This kind of security is for all who, Uke Dan
iel, stay with and stand upon the Word of 
God. The victory of Christ over Antichrist is 
certain, as can be seen from this chapter, in 
which we see that Cod really maintains Him
self and H is own right in the presence of and 
in opposition to the king of the golden em
pire, Nebuchadnezzar. 

Suggested questions for disCtl$sion: 
1. 	 Are there any obvious parallels between the 

features of modem life and those of the life 
which Daniel and his fr icnds were drawn into 
in Babylon? For example: Does the world 
today try to erase from our consciousness the 
awareness of our distinctiveness as people of 
Cod? Do tOOay's Christians really dare to 
assert that they are something special and 
different as Cod's people? 

2. 	 Is there any relationship between the ordi
nary things of earning a living today and our 
Christian testimony? Can a Christian really 
obscure his position without actually com
promising that position in today's SOCiety? 

3. 	 Is is required that we raise the issue, like 
Daniel, at the seemingly indifferent point of 
Olll' daily diet ? Isn't Daniel really too serious 
and too religious? Shou ld we train our chil
dren to be that careful about things? 

4. 	 Dan. 1 reveals th at the believer is to be found 
right in the very arena of the world with its 
antithetical, spiritual slruggle. Why is the 
word antithesis all but lost among us? Do we 
rea lly desire to show our true colors in this 
struggle by, say, building Christian schools, 
or are merely in the grip of a pious tradition 
which is in danger of heing replaced by a 
desire for schools "of su perior academic and 
moral quality?" 

OUTLINE IT ~ Discussion Material: Daniel 2 

A. 	 Introductory Remarks: 
1. 	 Dan. 2 might be called the overture to the 

drama of world history as described by the 
prophet. In it the Creat Maker of History 
gives us in a Single, qllick projection taken 
from His secret counsel a brief but neverthe
less comprehens ive look at the course of his
tory with respect to its scope, meaning and 



purpose. This is done very simply in a dream! 
Only Cod could give us such a short, a ll
comprehensive, true and easy-to-understand 
vision. 

2. 	 In Dan. 2 we 6nd, therefore, an introduction 
to the fest of the Book, and a revelation 
which is necessary to the understanding of 
history as interpreted by this Book. Although 
we have no qunrrel with th e interpretation 
which identifies the four principal sections of 
this dream with Babylon, Medo-Persia, C reece 
and Rome, our viewpoint is that in this chap
ter we have a description of the true nature 
of all imperialistic kingdoms based on world
ly considerations rather than thc Word of 
Cod. This viewpoint we would work out in 
this lesson, drawing lines, tJlerefore, which 
reach into our own time and circumstances, 
and which speak to us concerning ou r calling 
as believing Church members in today's 
world. 

n. 	The Dream and It. .. Interpretation (Dan. 2): 
L 	 Unrest and panic in Babylon! 

a. 	 Dan. 2 tells us of things which probably 
took place in the twelfth year of Nebu
chadnezzar's reign. His star was still as
cending even though a great portion of 
the Ncar East was already under his dom
ination. Daniel and his friends arc now 
about twenty-one years of age. 

b. 	 We go along with authorities such as Aal
ders that the rcference to "the second year 
of the reign of Nebuchadnezzar" is at fau lt 
since it obviously conflicts with the state
ment in chap. 1 that Daniel and his 
friends were to undergo a three-yc.·u pe
riod of training. There are other possible 
ways to explain such things, of course, but 
it would appea r that we c..'Ulnot go out 
from the idea that Dan. 1 represents the 
first year and Dan. 2 the second year of 
Nebuchadnezzar's reign. 

c. 	 The dream of Nebuchadnezzar of the 
great image which is destroyed is not an 
ordinary but a J'cvewtiollal dream . Cod 
gives this monarch to see how transitory 
his kingdom is. Apparently Nebuchadnez
zar fell that this was the case carly in his 
rcign. And this awareness makes him rest
less and uneasy. It seems as if he had not 
reti red restfully, bll t that he was bothered 
with "thought s of what would be here
after" (see vs. 29 ). This was not a consid
eration of life after dea th , but of the fu
ture of his kingdom. Apparently he di d 
not regard the political prospects of Baby
lon to be a ltogcther favo rable. The dream 
attached itself to these dark and disturbcd 

thoughts. Kings are always sensitive to 
harbingers of danger, and so the dream 
and its interpretation became a matter of 
utmost importance. 

d. 	 In his anxiety, perplexity and insecurity 
Ncbuchadnezzar seeks help tfrom the sour
ces of human w~dom. The king's uneasi
ness is reflected in the haste with which 
he summons his advisers before him in 
the royal chamber. The soft light of hun
dreds of lamps glowed in the darkness of 
a night not yet spcnt as row upon row of 
"magicians, astrologers, sorcerers and Chal
deans" stand before the great (and capri
cious ) king. These were the men who 
claimed to possess the holy art of di vining 
the secrets of the gods. Nebuchadnez:l,.a r 
shocks them by demanding not only the 
interpretation of the drcam, but the tell
ing of the dream itself wi thout infonna

e. 	 The request of the king is not altogether 
unreasonable, nor unfair, even though it 
tion from the dreamer. 
might seem that way at 6rst glance. There 
is d ictatorial arrogance in this request, of 
course, but despots are always marked by 
such conduct. Nebuchadnezzar has not 
fo rgotten the dream, but he is uncer
tain as to whether he can really trust his 
wise men. The whole situation is one of 
frightening anxiety, and these sly, clever 
men know that their very existence de
pends upon the whim of the king. Don't 
forget, these men main tained as their boast 
th at they owned a special relationship to 
the gods, and so thc dream itself as well 
as the interpretation should be available 
to them. It would seem as if Nebuchad
nczzar had been disappoin ted by his wise 
men before, but this time he senses that 
the significance of his dream is so great 
that he cannot risk dcception. 

f. 	 The wise men cannot furn ish the text of 
the dream, and their acknowledgement of 
this fact cau ses the king to order their 
mass execution. TI1C unrest and confusion 
in the capital city of the great Babyloninn 
empire intensifies . \ Ve see a repetition of 
this kind of disturhance nnd anxicty in 
our own time. Today, for example, modem 
man is very upset about the poss ibili ties 
for destruction and calamity residcnt in 
his own inventions. Vainly he looks for 
the world of wisdom, as did Nebuchad
nezzar. A straight line can he drawn from 
the unrest an d panic of Dan. 2 to that of 
our own day. We also see that prosperity 
and strength do not bring peace and 
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security, but fear and distrust and dis between the different effects of faith and 
quiet. unbelief. 

2. The restf1llness of faith: 3. Goel's revelation to Daniel: 
a. 	 We do not know why Daniel and his three 

friends were not present in the palace 
when the king had his unsuccessful con
ference with the wise men. Perhaps they 
were not members of a particular religious 
order in Babylon, perhaps they were not 
available when the hasty summons was 
issued. At any rate, they a re among those 
ticketed fo r death by the king's decree 
(people like Nebuchadnczza r have little 
concern for such details as the presence or 
absence of a particular victim of mass ex
ecution). 

b. 	 Daniel's reaction is notable fo r its wisdom, 
sobriety, and restfulness. He gains audi
ence with the captain of the king's guard , 
and with prudence and discretion dis
cusses with him the nature and the reason 
for the king's severe decree. At this point 
Daniel requested formally of the king an 
appointment for an interview in which 
he might show the king the interpretation 
of his dream. l' lease note that this appoint
ment is sought before he has the revela
tion from his Cod! This is faith. 

c. 	 The first constructive thing that Daniel did 
when he learned of the desperate sitllation 
he and his friends and his colleagues (sup
posedly! ) were in was to pf(l!J. He and his 
friends did that which is quite character
istic of the Church when they brought 
their need to the Lord ( Phil. 4:6,7) and 
pleaded with Him for mercy. Their motive 
is not simply preservation of life, but the 
desire not to pe rish with a group which 
had been exposed as untrustworthy ami 
deceptive. God's people do not belong in 
that kind of company. 

d. 	 When it comes to the welfare of the·King
dom of Cod and His Church no prayer is 
ever too much! Humanly speaking, they 
asked an im possiblc thing, namely, the 
revelation of that which was known only 
to the mind of the king. Even after it wa.~ 
given them by the Lord they would have 
to trust C{)(l to so work in Nebllchad
nez"..nr's heart thnt he wou ld acknowledge 
the truth of the revelation as well as 
agrce to its interpretat ion. After praying 
they go to sleep (Cod's answer ca me to 
Daniel wh ile he was asleep). The right
COliS can sleep even when the sword of a 
cruel and arbitrary despot hangs over their 
heads. Note the contrast between Nehll
chadnezzar's unrest and Daniel's quietness, 

a. 	 Daniel's prayer is answered by God with 
clear and unmistakable revelation of both 
the dream itself and its infallible, divine 
interpretation. His first reaction is praise 
to God (vss. 20-23). This does come first, 
even ahead of saving one's life! 1n this 
doxology Daniel shows us that this dream 
and this Book have to do with "the times 
and the seasons" in which Cod "removes 
kings and sets up kings." In true prayer 
Cod's glory is always the first considera
tion. 

b. 	 After thanks and praise to God Daniel 
goes to the captain of the guard to ask 
him to tell the king that he has the knowl
edge that the king desires. Here another 
Christian principle is revealed : when we 
have that which God has told us as revela
tion of His will, then our making known of 
that will is for the preservation of others. 
For it is not to impress Arioch that Daniel 
says, "Do not slay the wise men of Baby
lon," but to indica te that he is the one 
who alone can save them from impending 
disaster. The pattern of true prophecy al
ways reveals the activities of the Ch rist, 
Ollr chief prophet, whose prophecy is the 
only Slire word of salvation . 

c. 	 Note that Daniel is introduced by a liar. 
The captain of the guard says that he has 
found someone who can make known the 
interpretation the king desires. This is in
dicative of the lying atmosphere in whi ch 
Daniel labored as a prophet of truth, and 
of the fact that tmth is always opposed by 
the counter claims of him who is a liar 
from the beginning, even the devil . 

d . 	 It is important to notice how Daniel be
gins his address to the king. I Ie declares 
that only God in heaven could possibly 
reveal and explain the dream, that the 
drcam was indeed a revelation of God to 
Nebuchadnezzar, and that he is merely 
th e instrument of Cod in this instance. 
This is the necessary prophetic humility 
and self-denial, vss. 27-30. 

c. 	 The perspective of the dream's interpreta
tion reaches all the way to the end of 
time. As wc have said, the identiGcation of 
the golden head with Babylon is obviotls, 
of the breast and arms of silver with 
Medo-Persia, the belly a nd t hi g h s of 
bronze with Greece and the legs of iron 
with Rome is likely. The difficulty comes, 
however, when we consider the feet of 
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iron and clay. Withou t detailed explana
tion, we suggest that the dream means to 
say that there is a real difference between 
the first four kingdoms and those repre
sen ted by the fect and toes with their iron 
and clay composition. The difference lies 
in the fact that after the Roman Empire 
the kingdoms of the world are marked by 
a morc pronounced attempt at synthesis of 
all thc different elements of race, ideology, 
social and political institutions, religion, 
etc. TIle reference is to the New Testa
ment Age in which monolithic empires 
such as the firs t fOllr is not the dream, but 
rather the composite, truly world-wide 
empire of social and spiritual amalgama
tion in the way of synthesis. 

£. It would appear that tbe Bible is telling us 
that these attempts at world organization 
will be marked by hardness (cruelty, ruth
lessness, especially with respect to God's 
people, the people of the antithesis ) and 
weakness ( the attempt to synthesize all 
these d ifferent backgrou nds, races, ideas, 
religions docs not ever really succeed). 
The hardncss is represen ted by the iron, 
the weakness by t he clay, of cou r se. 
(Please take note of the reference to mixed 
marriage, vs. 43.) 

g. 	 There is on ly one rea l union of all the 
peoples of the world, and it is in Christ, 
the King of the everlasting Kingdom, pic
tured as "a stone ... cut out by no human 
hand ." It smites the whole image, and re~ 
duces it to powder which blows away as 
the chaff of the threshing floors. Please 
note that every last vestige of the world's 
kingdoms will be destroyed. One might 
wondcr if this does not do violence to the 
suggestion that the "' tfilC, the good, and 
the beautiful" found in the world will be 
preserved and ultimately brought in to the 
Kingdom of Heaven. "Ve must not forget 
that whatever these kingdoms possessed of 
such lru th , goodness, and beauty was thcre 
on ly because of and th rough Jesus Christ. 
It never was indigenous to the heathen 
mind or culture as such. 

h. 	 The amazing thing in this chapter is the 
reaction of Nebuchadnezzar to Daniel's 
account of the dream and its interpreta
tion. How would you like to tell such a 
king such a story? Daniel knew what he 
was dOing, and he did it, not to gain pres
tige with the king, surely, but because he 
was ordered by his God! Disregarding self 
he gains everything in Cod's service: the 
recogi tion of his Cod as supreme (Neb
uchadnezzar kneels before him! ), eleva
tion to high office. p romo tion for his 
brothers, wealth, personal honor, etc. This 
is evidence of the power of the Word, 
which overcomes every antichr istian bul
wark. and accomplishes that which God 
intends it to do. 

Questions for Discussioll: 
1. 	 Is it in conflic t with our high view of the in

fall ibility and inerra ncy of Scripture to try to 
solve the kind of difficulty posed in connec
tion with the reference to the second year of 
Nebuchadnezzar's reign ( vs. 1 )? What is the 
difference between "lower" and "higher" crit
icism of Scripture? 

2. 	 What is the true nature of Biblical wisdom? Is 
wisdom a natural endowment? Can wisdom 
be had by all Christians (Jas. 1)? How does 
wisdom rank with other Christian cha racter
istics? ls it really importa[)t to be wise? 

3. 	 Tn chap. 1 we saw the existence of the all
pervasive antithesis between the Cause of 
God and the world. How does the antithesis 
make itself known in chap. 2? Doesn't Daniel 
ignore the antithesis by his concern for his 
fe llow, unbelieVing wise men? 

4. 	 Is there a reflection in today's world of that 
which is said of the kingdoms of clay and 
iron? Is there a difference betwcen the foot 
and the toes in this vision (note that in vs. 41 
the clay is mentioned first, in vs. 42 the iron 
receives first men tion )? Can you see anyth ing 
propheticall y in the fac t that life is reported 
to be dull and gray and monotonous in such 
places as rvloscow? in the revolt recently sup
pressed in Czechoslovakia? 


