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, . 

CRC - RCA MERGER • 
PART I: Gordon H. Girod 

PART II: Peter Y. De Jong 

PART III: John H. Piersma 

°Rev. Cordon H. Girod, well known pastor of the 

Seventh Heforrncd Church of Grand Rapids, Michigan, 
was originally asked to describe and evaluate the fact 

of the failure of the merger proposal involving his 

denomination and the Presbyterian Church U.S. 

(Southern), This led very naturally to mention of and 
reaction to the current conferences with view to rc

union between the RCA and the Christian Refonned 

Church. To these reactions of Rev. Girod, we asked 

Dr. Peter Y. Dc jong, professor of Practical TI1CO)Ogy, 
Calvin Seminary, and Rev. John H. Piersma, pastor of 

Bethany Chr. Rcr. Church, South Holland, m., to 
respond. 

PART I 

T H E PROPOSED MERGER between the Re
formed Church In America (RCA) and the 

Presbyterian Church In The U.S. (PeUS) was de
feated at the c1assis level in the RCA. The constitu
tion of the RCA provides that a merger may be con
summa ted only if two-thirds of the classes approve. 
In this instance the vote was 23 classes for the merger 
and 22 classes against the merger. Every c1assis in 
the Midwest and West disapproved the merger w ith 
the exception of Lake Erie Classis which is com
prised mainly of churches in and about Detroit and 
Cleveland. The pro-merger forces were amazed that 
the entire Midwest and West voted as a bloc, so to 
speak, in defeating the merger. One may add that 
Lake E rie Classis is not a typical Midwestern Classis. 
In the main the churches in Lake Erie Classis have 
resulted from church-extension work. The congrega
t ions are small, struggling and witJlOut a core trained 
in the Reformed Faith. 

Why Did it Pass in the PCUS? 
The PCUS did pass the merger at the presbytery 

level even though three-fourths of the presbyteries 
were necessary to gain approval. The reason is not 
di.fficult to come by, but it is a curious one. The 
PCUS is a divided denomination. Both tbeological 
liberals and conserva tives live together under one 
roof. Interestingly, both liberals and conservatives 
desired the merger, because both hoped to profit by 
it. The conservatives of the PCUS, as represented 
by "The Presbyterian Journal," hoped that their 
strength and numbers would be augmented by the 
conservatives of the HCA. The liberals, on the other 
hand, hoped that their strength would be increased 
by merger with the RCA. 

Both had some reason to think that the RCA 
merger migh t prove helpful to them. The RCA does 
indeed have a sizable body of conservative strength. 
In the Midwest and West and in some individual con
gregations in the East, the RCA continues to be a 
Bible-believing church. In this fact lay the hope 
of the PCUS conservatives. On the other hand, the 
boards and agencies of the RCA are controlled by the 
liberals. This was encouraging to PCUS liberals who 
also control the boards and agencies of that denomi
nation. 

A flaw was present in the reasoning of each how
ever. The conservatives of the RCA have never 
wielded much influence at the denominational level. 
Repeatedly the classes and synods of the Midwest 
have sought to withdraw the RCA from the National 
Council of Churches and from the World Council of 
Churches. They have failed just as repeatedly. Nor 
have the Midwest and West exercised any apprecia
ble inf:luence on the boards and agencies of the 
denomination. There was little reason, consequently, 
to hope that the conservatives would exercise greater 
influence in the merged denominations. 

The peus liberals would also have gained little 
had the merger taken p lace. They already largely 
control the Ceneral Assembly of the PCUS, just as 
thc theological liberals alrcady control the Ge neral 



Synod of the RCA. It wou ld be difficult to imagine 
more liberal control in the merged church than al
ready exists in the separate denominations. Further, 
the PCUS liberals might have discovered that the RCA 
conservatives are not as docile as those in the PCUS. 

Why Did the RCA Defeat the Proposal? 
Why did the RCA defea t the merger at the classis 

level? One reason was suggested at the very beginning 
by one of the elderly giants among Reformed 
preachers. He predicted the merger would fa il, be
cause "when a HoUander doesn't know what move to 
make, he simply does nothing." Another way of stating 
the same fact would be to pOint out that we preferred 
our present situation, unless and until we could be 
certain that our conservative position would be im
proved by the merger. 

Specific considerations were also present. The 
author of this article saw two major reasons for voting 
against the mergcr. First, the government or polity 
of the peus was more rigid than that of the RCA. 
The RCA continucs to place greater emphasis upon 
the consistory of the locnl congregation as the one 
body with prime authority within the ecclesiastical 
structure. One practical end result is that neither 
General Synod nor the boards and agencies of the 
denomination can impress their views upon the local 
congregation. Consequently, we have many Bible
believing, Gospel-preaching congregations in spite of 
any indications to the contrary at the denominational 
level. 

The presbyteries of the PCUS have been known to 
act against the local congregation or its pastor when 
the local congregation fa iled to adopt and implement 
the decisions of the PCUS General Assembly. One 
must quickly add that, almost without exception, the 
authority of the presbyteries is exercised against Bible
believers, while the liberals are aUowed great lati
tude. One might give expression to any form of doc
trinal heresy without much fear of reaction from the 
Presbytery, but let a local congregation refuse to bow 
before the dictates of the ecclesiastical hierarchy. and 
one may expect said congregation to suffer the wrath 
of the hierarchy as they are charged with "disrupting 
the peace of the church." 

Therefore conservatives in the RCA were not about 
to jeopardize their freedom to preach the historic 
Gospel of the atoning death and justifying resurrec
tion of our Lord Jesus Christ. To borrow an old 
phrase, ''The Book, the Blood and the Blessed Hope" 
were the real issues at this point. Bible believing 
pastors and their congregations were not about to put 
themselves in a position where ecclesiastical discipline 
might be used against them, precisely because they 
stand firmly upon that faith which was once for all 
delivered to the saints. 

The cocu 
The second major reason for resisting the merger 

lay in the fact that the PC US has become a full partic
ipant in the Consultation On Church Union (COCU, 
the Blake-Pike Plan). coeu is seeking a merger 
between ten denominations and some thirty million 
church members. COCU has no doctrinal basis. In
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deed, one of the leaders in COCU has said that fifty 
years might pass by subsequent to merger before a 
doctrinal basis could be agreed upon . One wonders 
whether such people do not secretly hope to make all 
doctrine meaningless during that Sfty-year period. 
Meantime, COCU has already agreed upon the ap
ostolic succession of bishops, and this precisely be
cause the Episcopal Church insists upon it as a basis 
for union. Church government, the rule of the hier
archy, is important, but doctrinal agreement can be 
allowed to lie in limbo for fifty years. 

Conservatives in the RCA have repeatedly de
feated eHorts to bring the RCA to participation in 
COCU, and they did not propose to enter COCU by 
the back door through merger with a participant in 
COCU. Since the PCUS outnumbers the RCA by 
about four to one in membership, it was obvious that 
the PCUS possessed the numerical strength to make 
thc merged denomination a participant in COCU. In 
votipg against this merger, the Midwest and Western 
sector of the RCA was voting against the popular and 
prevalent concept of ccumenism. Yes, we should be 
happy to see all true believers united in a single 
denomination, were that possible, but we insist that 
any true ecumenism is limited to those who confess 
Jesus as Savior and Lord, and this Savior and Lord 
can only be known if the Scriptures are fully inspired, 
and therefore. infallible and inerrant. 
New Deve lopment in the RCA 

While the foregoing is history, new and interesting 
developments are taking place in the RCA. The dev
astating defeat the liberals have suffered through the 
defeat of the merger has not been lost upon them. If 
nevcr before, thcy have now come to realize that the 
Bible-believers in the RCA are a force to be reckoned 
with. Thus General Synod passed a proposal calling 
for a committee of eighteen members to be chosen 
from the six Particular Synods. This committee is 
charged with seeking harmony within the RCA but, if 
this is not possible. they are to propose a plan for the 
"orderly dissolution" of the HCA. 

The impetus in this matter arose from among the 
Eastern Liberals. The Eastern Liberal is utterly 
crushed by the dcfeat of the merger. Bear in mind 
that the Eastern sector of the RCA is dying. Many 
Eastern congregations have simply closed their doors . 
The Eastern Liberal believes that he must merge 
with a more "successful" denomination or die. Thus 
I'hey are determined to seek other alliances, even 
though they must secede from the RCA in order to do 
so. 

This movement began a few weeks prior to General 
Synod. All the classes had voted, and it was already 
known that the merger had been defeated. The re
port to General Synod of the merger's defeat would 
be a mere formality. At this point the chairman of 
Genoral Synod's E xecu tive Committee, the Rev. 
Harold Schut, called a meeting in the O'Hare Airport 
Motel. Two men from each of the Particular Synods 
were invited by Mr. Schut. They received their in
vitations vi a long distance telephone. In comparing 
notes the representatives of the Particular Synod of 
Michigan and of the Particular Synod of Chicago 

learncd that Mr. Schut had used the same term in 
speaking with each of them. The term was "divorce." 

"Orderly Dissolution" 
At this meeting some weeks prior to Ge neral Synod 

the idea of an "orderly dissolution" of the RCA was 
first proposed. Also at this meeting the Eastern Lib
erals began to talk about property and pension. This 
rather amused the Midwestern and Western men, 
since all such talk was ruled out by the Eastern Lib
erals when they still had hopes the merger would 
succeed. Now, since the defeat of the merger proposal, 
and assuming that the only answer for liberals is to 
get out of or dissolve the RCA, suddenly the Eastern 
Liberals are most concerned about property and pen
sions. 

At General Synod Mr. Schut proposed the appoint
ment of a committee to effect the "orderly dissolution" 
of the RCA. Many Midwestern and Western delegates 
werc shocked. They had begun to believe that there 
is no greater sin than schism. TIle East has indeed 
promoted the idea that the Midwest must accept all 
manner of indignity and imposition put UpOIl us by 
the East as being preferable to schism. Now, however, 
the Eastern Liberals are proposing precisely that, 
schism. 

Many in the Midwest would be happy to see the 
Eastern Liberals, along with their Midwestern coun
terparts, leave the denomination, bu t we want it to 
be done in that way. We want them to leave, not to 
disrupt or dissolve the denomination. We are satisfied 
with the Standards of Unity of the RCA. We con
tinue to believe that the Heidelberg Catechism, the 
Belgic or Netherlands Confession, and the Canons of 
the Synod of Dordt truly set forth the timeless teach
ings of the Word of God. We find no fault with the 
doctrinal basis of the RCA. If, then, the Eastern Lib
erals cannot and will not live with the doctrinal 
standards of the RCA, let them withdraw from the 
RCA. 

We see no reason to enter into-a conspiracy with 
them that would end in the dissolution of the RCA. 
This would imply that the RCA has no further reason 
to exist as a denomination. In the Midwest we can 
agree to no such thing. True, we want to remold the 
RCA to bring it into grcater conformity with its doc
trinal standards, but this does not mean that we are 
prepared to scuttle the ecclesiastical ship. To the con
trary, we would be happy to take over the rudder and 
controls of thc ecclesiastical ship, if those who are not 
satisfied with the Reformed Faith would simply de
part and take their dissatisfaction with them. 

A Clever Sche me? 
BrieRy, we see the concept of an "orderly dissolu

tion" as a clever scheme whcreby the Eastern Liberals 
hope to retain their own property not only, but the 
institutions and endowments of the denomination as 
well, or at least a major portion of all these. We want 
to give them liberty to leave according to their con
sciences, but we wodd like to score a first for con
servative Christians in America, and perhaps, through
out the world . What sort of first? A study of cc· 
c1esiastical history will demonstrate that, in denomina



tion after denomination, the liberals have outmaneu
vered the conservatives. They have taken over the 
ecclesiastical machinery. Then they have compelled 
the conservatives to accept their rule or to get out 
while leaving all behind them. We would like to see 
the conservatives, those who continue to accept and 
revere the time-honored standards of the Reformed 
Faith, regain control of the heritage which is right
fully theirs. We believe that it is our duty, both to 
our Lord and to our forefathers in the faith, to see 
that we do not sell our birthright for a mess of ec
clesiastical pottage. We must pass on to our children 
that which our fathers and grandfathers gave to us. 
We shall not serve our Lord by pennitting apostates 
to run off with our heritage. 

This does not mean that we would denude the 
Eastern Liberals of their property, as the liberals in 
many denominations have done to the conservatives. 
No one has had a sorrier history on this score than the 
United Presbyterian Church, USA, also known as the 
Northern Presbyterian Church, but we do not propose 
to follow their lead in locking faithful congregations 
out of their own property. It does mean that we 
believe ourselves to be the rightful heirs of the Re
fanned Faith and the institutions and endowments 
given by those who believed as we do. We believe 
ourselves to be the rightful heirs, because we continu e 
to preach and practice the faith of lhose who made 
these institutions and endowments possible. We in
vite all men to share tha t heritage with us, and we 
propose to use the institutions and endowments of our 
forefathers in proclaiming the Gospel they so clearly 
believed. 

The situation can be compared with a dissident 
member of a local congregation. Jf someone in the 
local congregation Gnds himself at odds with the doc
trine and polity of the local church, he may request 
a tran.sfer to another communion which suits him 
better, but he does not expect, nor does he get, a 
division of the property or assets of the local con
gregation when he departs from it. So, if there be 
those who wish to leave the RCA as a denomination, 
let them feel free to go, but they should not get, 
neither should they expect, to take the institutions or 
endowments of the denomination with them. 

Meantime, many of us in the Midwest and ' Vest 
and some even in the East will continue to preach the 
Gospel of the shed blood of our Lord Jesus Christ. 
We will continue to believe and preach that the Bible 
is thoroughly authoritative and without error. We will 
continue to preach our Savior's virgin birth, his sinless 
life, his atoning death, his resurrection in the body on 
the third day, and his return in power and glory at 
the end of the age. We shall also continue to preach 
the sovereignty of God as it is seen in the uncondi
tional election of a covenant people, the total deprav
ity of man, the irresistible grace of God, limited or 
particular atonement, and the perseverance of the 
saints. 

A New Negotiation: RCA and CRC 
Now we are also confronted with another situation. 

A movement is afoot to open merger negotiations with 

the Christian Reformed Church (CRG). Undoubtedly 
the CRC will move with caution, asking many ques
tions, seeking to discern whether our alikeness or our 
diHercnces are such as to encourage further study or 
such as would make further study unnecessary to a 
negative answer. , 

From the poin t of view of conservatives in the 
RCA, we would immediately note that one problem 
we found with the PCUS is also to be found in the 
CRe. Contrary to the teaching of Kuyper, Jansens 
and other recognized Reformed leaders of generations 
past, the CRC gives to its classes and to its Synod a 
kind of authority over the local congregation which 
would make Reformed Church conservatives wary of 
an alliance with the CRC. The Synod of the CRC can 
legislate for the local congregations in a way that the 
General Synod of the RCA cannot. One example: the 
Synod of the CRC could pass an amusement prohibi
tion which all its congregations were expected to fol
low. Or again, just for example, the Synod of the 
CRC can rule and has ruled that no CRC congrega
tion may admit members of secret societies. The 
General Synod of the RCA cannot make such a pro
nouncement for the congrega tions of the RCA. Thus 
many congregations in the RCA have decided, each 
for themselves through their consistories, that no 
Masons shall be admitted to membership, but other 
consistories have acted to accept Masons into their 
membership. 

Still again, the General Synod might ask, suggest, 
or even urge, every congregation to pay, say $10.00 
per family per year, for the support of Hope College. 
If the consistory of a certain local congregation should 
decide that this is an unworthy cause, they can re
fuse to give to Hope College, and they cannot be 
penalized in any way. Precisely because the Synod 
of the CRC exerts greater authority over local con
gregations to fulfi ll their quotas or assessments, many 
in the e RC arc suggesting even today that the rela
tionship between the college and the denomination 
ought to be severed. 

Our fears , as members of the RCA, would be that 
the authority of Synod over the local congregation and 
over its pastor wou ld be exercised to the wrong end. 
After all, discipline is a two-edged sword . It may be 
used against the impenitent, but apostates in the 
church often use it agaimt the faithful. J. Gresham 
Machen was deposed from the ministry of the (United) 
Presbyterian Church, beeause he offered to prove that 
theological liberalism was present on the mission 
Gelds of that denom ination. It seems to people in the 
RCA like myself that J. Kromminga, Harold Dekker 
and Sweetman are allowed to go on untouched, while 
severa l laymen from Classis Zeeland of the CRe are 
placed under censl1reship for questionable reasons (or 
so the laymen involved claim), and the CRC Synod did 
nothing to investigate the validity of their claim. 

On the other side of the same issue, because the 
primary authority of the local consistory is recognized 
in the RCA, we are free to maintain and proclaim the 
faith of our forefathers. Yes, one may pOint to in
dividual RCA congregations which have turned to 



unbiblical procedures. N, unfortunate as this is, it 
points to the truth that other consistories and their 
congregations are free to follow the dictates of the 
Word of God and the Heforrned Standards of Unity 
in all their fullness, just as our forefathers did. Thus, 
because of the primary authority of the local con
sistory, we have congregations which are totally un
affected by the liberalism which may be found in 
the ecclesiastical structure of the RCA. If anyone is 
seeking a congregation which continues to proclaim 
the historic Gospel, you will find RCA congregations 
which continue to preach the Bible as the Word of 
God after the manner of Paul, Augustine, Calvin, 
Bavinck and Kuyper; yes, after the manner of Berkhof 
and other giants of yesteryear in the CRC. 

Clericalism in the CRC 
Another problem, related to but distinct from the 

fo regoing, revolved about the clericalism in the CRC. 
What is clericalism? When the clergy dominate the 
church at the expense of the laity, that is clericalism. 
The Roman Church has long been charged with 
clericalism, because the clergy dominate the laity. 
While we are not suggesting that the situation in the 
CRC is to be compared with the situation in the 
Roman Catholic Church, we do say that a certain 
form of clericalism exists within the CRC. What do 
we mean? We mean that the clergy of the CRC are 
a tight-knit little fraternity who look upon each other 
with rose-colored glasses. Privately they may discuss 
the faults of a brother in the clergy with candor and 
detail. Before the public, that is, on the 800r of cJassis 
or synod, however, the same men wil1 refuse to lift 
a finger toward the discipline of a fellow member of 
the clergy. 

The situation is not different from that which pre
vails in the U.S. Senate. A member of the Senate 
must do something extremely bad, and it must be weJl 
known to the public, before the other senators wiII 
take action. A similar situation prevails within the 
medical fraternity. It is almost impossible to find a 
doctor who will testify against another doctor, no 
matter what he has done. 

This is why a layman or a conservative clergyman 
will find it next to impossible to get a fair hearing. 
The classis and the synod are dominated by the 
clergy. Further, in the CRC as in almost every other 
denomination, the liberal clergy dominate the others. 
Therefore a conservative layman (and almost all lay· 
men in the CRC are conservative) or a conservative 
minister can scarcely hope for an objective adjudica· 
tion of any matter brought before either classis or 
synod. 

Too Conservative for the CRC 
For all these reasons many of us in the RCA would 

need to oppose a suggested merger between the RCA 
and the CRC. As astounding as this wi11 seem to 
members of the CRC, some of us believe that the 
situation in the CRC would make it very dangerous 
for us who are in the RCA to enter into a merger 
with you. Lest anyone misunderstand, let me restate 
the reason. \Ve believe that we are too conservative 
to find a comfortable home in the CRC today. We 

believe that the CRC is clergy dominated. We further 
believe that the clergy are dominated by the liberals 
in their ranks. We do not think, therefore, that the 
most conservative of the RCA clergy would be at 
home in the CRC today. 

Nor would the most conservative among our lay
men be at home in the CRC. RCA laymen are ac
customed to be heard. In our Midwestern Classes the 
elders often determine whether a proposition will win 
or lose. We also have a totally different attitude of 
our laymen toward our clergy. Laymen in the RCA 
do not assume that a minister is necessarily right on 
every question just because he has been ordained to 
the ministry. In recent years we have had a situation 
in North Grand Rapids elassis and another in South 
Grand Rapids Classis where a minister was ousted 
from his charge because his elders could show that 
he was not living up to his vows. 

Further, in the RCA we do not hold the same at
titude of "reverence" (if that is the word) toward our 
institutions that is present in the CRC. Last Spring 
South Grand Rapids refused to ordain a student grad
uated from Western Seminary, because they did not 
feel that he was doctrinally sound. When has any
thing like that happened in the CRC? When was the 
last time that a Calvin graduate was refused ordina
tion? The CRC would need to make some funda
mental changes before the most conservative men in 
the RCA would dare to enter into merger with the 
eRe. 
CRC and the Gereformeerden 

Then, the eRC has another liability, or an en
tangling alliance if you prefer, namely, her relationship 
to the Gereformeerde Kerken of the Netherlands. 
Ecclesiastically the relationship is that of a "sister" 
church. In fact, the CRC has been following the lead 
of the Gerefonneerde Kerken throughout her history. 
In time past this leadership may have been helpful 
Now, however, the Cereformeerde Kerken are leading 
the way into apostasy. As one aspect of this situation, 
the CRC has been sending many of her leaders to the 
Free University at Amsterdam. Apparently no one 
perceived the deterioration of the Free University or, 
if they did, they refused to believe it as fact. How 
much the Free University has contributed to the de· 
cline and deterioration of the eRC cannot be meas
ured, but it was certainly a factor. 

Perhaps someone will reply, but the RCA has en
tangling alliance, namely, the National Council of 
Churches and the World Council of Churches. Very 
true, and many classes from the Midwest and occa· 
sionally one or two of the Particular Synods has ap
pealed for a discontinuation of this relationship but to 
no avail. Bear in mind once more, however, the auton
omy of the local consistory. Though the RCA has 
these relationships at the General Synod level, many 
local congregations have expressly repudiated any re
lationship to the NCC or the WCC. The CRC, on the 
other hand, because of its "power from the top" struc· 
ture, involves all of its congregations in the unwhole
some relationship with the Gerefonneerde Kerken of 
the Netherlands. 



PART II 

PROF. PETER Y. DE JONG RESPONDS TO GORDON H. 

GIROD'S CHARGES OF HIERARCHICALISM 
AND CLERICALISM IN THE CRe 

Here, for the first time in many years, we have an 
article which speaks specifically of that which should 
concern every truly Refonned believer on this side of 
the ocean. I t deals with the ecclesiastical separation 
of two churches who confess the same Lord and 
Savior according to the same Forms of Unity (doc
trinal standards). On the first section of the art icle 
- dealing with the fiasco of recent negotiations be
tween peus and RCA and the possibility of the "dis
solution" of the RCA as a consequence of this fi asco, 
it ill becomes someone of the eRe to speak as if he 
had answers where others only have problems. Yet I, 
for one, want to express thanks and admiration public
ly for brother Girod's forthright stance: 

We believe that it is our duty, both to our Lord and 
to our forefathers in the faith , to see that we do not sell 
our birthright for a mess of ecclesiastical pottage. We 
must p3S5 on to our children that which our fathers and 
grandfathers gavc to us. We shall not servc our Lord 
by permitting apostates to run off with our heritage. 

When it comes to the second part of the article, 
however, there is much that we who cherish the CRC 
as our spiritual mother in the Lord not only may but 
also must say. 

Now brother Girod and I arc friends in the Lord 
for several years. Whenever we have occasion to speak 
with one another, we discover wide areas of agree
ment. These spring from common faith in the God 
of our salvation as nonned by the Scriptures. Thus we 
can discuss profitably even though there is some dis
agreement. This I trust will be true not only of us but 
a lso of the two churches to which we belong "till we 
all attain unto the unity of the fai th, and of the 
knowledge of the Son of God, unto a fullgrown man, 
unto the measure of the stature of the fulness of 
Christ." In the fervent hope that both we and our 
readers may make some progress under the Spirit's 
guidance towards th is goal, these comments are made. 

My intention is not to compare RCA and ene. 
Comparisons usually are odious. Nor is it my aim to 
justify all that the C RC has been doing during the 
past decades. Perhaps I know even better than brother 
Girod some of our serious weaknesses and mistakes. 
Often our response as CRC, both as individuals and 
denomination, fails to reflect clearly that faith and 
obedience to the Savior whom we profess. But these 
weaknesses may not restrain me from pointing out 
some glaring misrepresentations and misconceptions 
stated in especially the first arguments in the second 
half of the article. I can only mention them. If brother 
Girod or the readers desire further elucidation, 1 
suggest that we discuss them in detail (each in turn ) 
in the light of official reports and decisions of enc 
synods. I also tTUSt that the words «misconceptions" 
and "misrepresentations" can be used fruitfull y with
out impugning each other's motives or attempting to 
read each other's hearts. 

Well, then, what's wrong with the picture of the 
CRC presented above? Several things, and that in 

several matters · for which brother Girod fau lts us. 
On the first two some comments will be made by me; 
on the second two by brother J. H. Piersma. 

No Cause for Worry! 
Let me say first of all that I am not too worried 

about "misconceptions" between himself and the RCA 
on the one hand and myself and the e RC on the other. 

Indeed, it is regrettable that these are as prevalent 
as they are. Many of them, however, are the conse
quences of going our separate ways as two professedly 
Refonned churches since 1857. In earlier years we 
often said "nasty" things about each other (some true, 
while others were patently not true); in more recent 
decades we have thrown "bouquets" more frequently 
than brickbats. But neither method has produced 
understanding and fellowship. We looked too much 
at each other; not enough at God's will revealed in 
Scripture for churches officially bound in their fai th 
by the same confessions. Only when both of us begin 
to get at the issues involved, seeking by God's grace 
to speak the truth in love (note both requirements!), 
will these misconceptions gradually but surely be re
moved. 

This article of brother Girod suffers from gross 
weakness by its loose use of the terms '1iberaJ" and 
"conservative." They are bandied about without any 
definition whatever. And the writer knows that they 
mean d ifferent things to different readers. Hence their 
use here confuses rather than clarifies. Are the "liber
als" in the enc, as he calls them, of the same stripe 
as those who deposed Machen in the thirties or those 
who control according to him the ecclesiastical ma
chinery in the RCA? If so, let this be substantiated by 
him. 

Is eRe polity hie rarchical? 
Another misconception springs from his concep

tion of the relation between local consistories and 
broader assemblies. He finds a "hierarchical" govern
ment in the CRC by which a c1assis and l or synod 
can i egislate" for the local congregation what and 
when it will. We in the CRe are supposed to have 
"greater authority" over the churches with respect to 
unfilled quotas ( not "assessments" as he should well 
know ). He speaks of imposing standards of member
ship so as to exclude members of oath-bound secret 
societies and legislating with respect to amusements. 
He even claims we have departed from the t radition 
of Kuyper, Janssen and other eminent champions of 
Reformed church polity and government. But merely 
throwing out these names, as he does, will not satisfy 
the discern ing reader who has done his home-work on 
this question . Unless I am much mistaken, brother 
Girod really argues for an "indcpendentistic" or con
gregationa! - not a Reformed! - form of church gov
ernment. Maybe that's the only way a "conservative" 
(again, I use his word ) consistory can withhold sup
port from "liberal" programs and institutions and thus 
free itself from what might be an intolerable burden 
of conscience. But such division and divisiveness in 

"For reasons of convenience Cirod's objections to RCA-CRC 
merger have been focussed by us on four things: (1) the 
alleged hierarchical ism. (2) clericalism, (3) liber..lism, and 
(4) unfortunate alliances of the CRC. 



practice (isolating sister-congregations from each 
other ) is not truly Reformed. Thus this issue of con
gregation-denomination polarity will require more 
elucidation to clear away the misconceptions stated. 
Misre presentations 

There are, however. also palpable misrepresenta
tions. I do not doubt that brother Girod makes them 
in good faith , deep sincerity and with the welfare of 
the C RC at heart. But in that same spirit J add with 
emphasis, "Brother. your statements are not true; you 
misrepresent the eRC and its official synodical deci
sions!" 

Which are these misrepresentations? Let me men
tion only the most salient and serious ones. If space 
were available, I would be glad to refute his presenta
tion in detail and depth. But he can read many of
ficial reports and documents and decis ions dealing 
with them, Or consult with anyone involved in the 
"eases" which he mentions. The same is true for Our 

readers. And before anyone endorses or propagates 
the charges here made. let him prayerfully read and 
re-read Lord's Day XLlII, H 2. 

L "In the CRC J. Kromminga, Harold Dekker, and 
Sweetman go untouched." Has the writer achlally 
read the synodical reports and decisions in these 
cases? To be sure, none of the three was deposed. 
But is this the only Biblical way of exercising ecclesi
astical supervision and admonition? To be sure, Girod 
may disagree with synod's adjudication of these cases. 
But to say that they go untouched . .. this is beyond 
all belief. And it need hardl y be added that this 
patently misrepresents the cnc. 

2. Much the same may be said about the case of 
"several laymen from Zeeland Classis" concerning 
which "the CRC did nothing to investigate the validity 
of their claims." What about the hours spent by the 
Advisory Committee of Synod, the discussion on the 
synodical floor, the decision to appoint a committ ee 
to resolve these cases which are intricate and of long 
standing and involve several consistories? How could 
synod do all this without looking into the validity of 
their cla ims? Nothing more than a call to the Stated 
Clerk - whom brother Girod can reach C<'lsily - would 
have prevented him from making such a "wild" charge. 

3. Then on "clericalism." ''The clergy of the eRC 
are a tight-knit little fraternity who look upon each 
other with rose-colored glasses." Who, I ask brother 
Girod, were challengers in the cases cited above. when 
they were convinced that statements out of hannony 
with the confessional standards were being made? And 
aga in 1 ask, .doesn't the "discipline" of a fellow mem
ber of the clergy take place also when there is correc
tion and admonition, as well as by the act of deposi
tion and lor excommunication? Thus the charge "the 
same men will refuse to lift a finger toward the dis
cipline" is patently untrue to the facts. 

4. ''This is why a layman or a conservative clergy
man will find it next to impossible to get a fair hear
ing."" In my comparatively limited experience in the 
CRC I can point to a sizeable number of laymen who 
were fully vindicated when charges were levelled by 
them or against them. And one doesn't have to go 
back thirty or forty years for this either. In the nature 

of the case, not all these situations receive public 
announcement in the church papers. But the facts 
can be ascertained by those desirous of getting at 
them. 

5. "Further, in the CRC as in almost every other 
denomination, the liberal clergy dominote the others." 
Again we have here those "sticky" words which made 
clear and frui tful discussion well-nigh impossible. 
Just what does dominate mean in this context? And, 
please brother Girod, when and where and how does 
this take place? Then we can d iscuss this further. 
Unless we get down to specifics, we cannot make any 
headway in the interest of truth and love and peace 
which the Lord of the church requires of us all. 
Other reasons for opposition to merger 

Now it is our brother's contention that for these 
and other reasons he and others "would need to op
pose a suggested merger between the RCA and CRC." 
For altogether d ifferent reasons J also oppose any 
suggested merger between the two churches if this 
means tomorrow or next month or even next year. I 
am convinced that such a mcrger would not be to the 
glory of Cod in obedience to the Scriptures, unless 
serious attempts are made to corfect many misconcep
tions and misrepresentations, also those found on the 
CHC side of the fence. In th is we will have to be as 
open to and with each other as possible, for this be
comes those who profess to be saved by grace. Here 
there should be no room for charges in the fonn of 
broadsides which make loud noises, spread much 
smoke, but fail to zero in on the target. 

Shou ld the RCA and the CRC officially discuss 
the possibility of an eventual merger? Indeed they 
should. We urged this already in 1947, the cen tennial 
of the settling of Holland, Mich., by Van Raalte and 
his fellow colonists. (Cf. Federation Messenger Feb., 
1947; pp. 161-163. ) But the basis of such discussions 
must be unmistakably clear : the Scriptures as ab
solutely normative for the church's life with the Three 
Fonns of Unity as second ary but nonetheless neces
sary and binding standards. 

Will walking on that road together be easy? 
Indeed not. More than one hundred ten years of 

history have passed since the separation of 1857. Many 
questions and issues must be faced. What do we 
mean today by the authority of Scripture? What is 
the nature of creedal subscription and loyalty? Which 
are Biblical standards for church membership? Are 
catechetical preaching and teach ing necessary for all 
Reformed churches today? What kind of relationships 
may a confessionally Heformed church have with 
other denominations, with national and world coun
cils? And we haven't even mentioned supervised cele
brations of the Lord's Supper, lodge membership, 
psalm singing, church visitation, the omission of large 
parts of the Canons of Dorclt in the official creeds of 
the RCA, the relationship of the church offi cially to 
positive Christian schools, etc. And undoubtedly 
brother Girod can add to thi s list wi thout any dif
ficulty. None of these issues may be "swept under the 
rug," if we arc going to take s:::riously this matter of 
official discussions between two churches that claim 
to love God and his Word. 



Even with churches historically in m uch closer 
contact with us - e.g., the Orthodox Presbyterian and 
the Canadian (and American) Reformed - we ex
perience how perplexing, at times painful and long 
this road seems to be. Also the union of a large group 
belonging to the Protestant Reformed Churches was 
not achieved overnight. Yet these discussions were 
and are as beneficial as they are urgent. 

Healing after a rupture in ecclesiastical relation
ships takes time, much time filled with prayer and 
patience and a persevering faith in the Lord of the 
church. But this is time which the Lord himself gives 
us, also to clear away misconceptions and misrep
resentations among brethren who claim to confess 
their faith according to the same confessional stand
ards. Much more is at stake than whether the RCA 
brethren would "be at home" in the CRC today. 
It is rather a question of whether both they and we 
understand and believe and translate into practice 
our common allegiance to what is contained in the 
Belgic Confession of Faith, articles XXVII through 
XXXII, and the Heid.elberg Catechism, Lord's Day 
XXI, on what it means to be true church in the midst 
of so much indifference, apostasy and false ecumenic
ity. And a good place to begin for aU of us is with 
manifesting the communion of the saints, concerning 
which we both profess; 

First, that believers, all and everyone, as members of 
Christ arc partakers of Him and of all His treasures and 
gifts; ~econd, that everyone must know himself bound 
to employ his gifts readily and cheerfully for lhe ad
vlmtage and salvat ion of other members. 

On such a basis we can go a long way together in 
truth and unity and love to the praise of our God. 

PART III 
J. H. PIERSMA'S REACTIO NS TO GOROON GI RO O'S 


REASONS FOR OPPOSING THE IDEA OF 

RCA AND CRC MERGER 


With Dr. De Jong I'd like to express sincere ap
preciation for Pastor Girod's frank and forthright 
statement of his personal objections to the idea of a 
merger of his church and mine. 

As indicated above. we see four points of objection 
on the part of Gordon Girod to the prospect of an RCA
CRC merger: ( I ) the objection to the synodical struc
hire of CRC church government ("hierarchical"); 
(2) the objection to the alleged domination of the 
CRC by its clergy ("clericalism"); (3) the objection 
to the allegedly dominant "liberalism" of the CRC; 
(4) the objection to the relationship of the CRC to 
the Gereformeerde Kerken of The Netherlands. The 
first two of these have been discussed by Dr. Peter 
Y. De Jong. My assignment is to comment with respect 
to objections (3) and (4). 

What is liberalism? 
For Girod liberalism appears to be both a certain 

relationship to traditional Reformed doctrine and a 
spirit. 

There are a pair of references in his article which 
will illustrate the doctrinal or theological aspect of 
this thing. The first indicates a tradition; 

if anyone is seeking a congregation which continues to 
proclaim the historic Gospel, you will find. RCA con
gregations which continue to preach the Bible as the 
Word of God after the manner of Paul, Augustine, Cal
vin Bavinek and Kuyper; yes, after the manner of Berk
hof and other gTeats of yesteryear in the CRC. 

The second citation summarizes very well the 
nature of this doctrinal tradition; I 

Meantime, many of us in the Midwest and West, and 
some even in the East, will continue to preach the 
Gospel of the shed blood of our Lord Jesus Christ. 
Wc will continue to believe and preach that the Bible 
is thoroughly authoritative and without error. We will 
continue to preach our Savior's virgin birth, hL~ sinless 
life, his atoning death, his resurrection in the body on 
the third day, and his return in power and glory at the 
end of the aJ<:e. We shall also continue to preach the 
sovereignty of God as it is seen in the unconditional 
election of a covenant people, the total depraVity of man, 
thc irresistible grace of God, limited or particular atonc
ment and the perseverance of the saints. 

Now to the point : true, Biblical preaching and 
teaching for Girod is evangelically Reformed in 
character. But he senses the presence of another 
doctrine, at least . in spirit, at work in the CRe. And 
he feels that spokesmen for this new point-of-view 
are now "in the saddle" so that they dominate the 
rest of the ministers, and would dominate people 
like Gordon Girod, were he to be taken into a mcrger 
with the CRG 

There are people who might agree with Girod on 
this score right within the CRC. In his editorial in 
the Church Herald Dr. Louis Benes offers as hope 
for success so far as RCA-CRC conversations are con
cerned the fact that the situation in which we were a 
hundred or even fifty years ago has now changed. 
He points to Dr. Harry Boer and a Reformed Journal 
editorial which claims that "there is developing in 
the Christian Reformed Church an openness to other 
than traditional viewpoints which augurs well for 
fruitful dialogue and fellowship, first between the two 
churches and later hopefully within the united 
church." 

Benes might just as well have referred to the jubi
lant comments of Dr. James Daane following the 1966 
Synod of the CRC held in Pella, Iowa. Daane found 
great encouragement (for his kind of thinking ) in the 
very fact that the sessions of synod were held on 
the campus of the Reformed Church-related Central 
College, and in the fact that an older generation 
was dying off and being replaced by, in his opinion, 
obviously more progressive young ministers. Likewise 
Rev. Arnold Brink, secretary of the CRC Committee 
on Inter-church Relations, comments in the August 29, 
1969 issue of The Banner, "through all these years 
there have been overtures of friendship - requests to 
meet with one another, to look one another in the face 
and sec each other as we are today - not dressed in 
the garb of a century ago" ( italics inserted). 

And Rev. Jacob D. Eppinga, pastor of the largest 
congregation in the CRC and regular contributor to 
The Banner, under the heading, "Of Cabbages and 
Kings," breaks a lance for this proposal by saying, '1 
do not presume to know what the Lord always thinks, 
but how could He be anything but pleased if real 
dialogue between two of his communions was to be 
resumed - after one hundred twelve years." He goes 
so far as to say, 



Since that day (when Eppinga thought that the RCA 
was a poor second-best, "n kind of watered-down Chris
tian Reformedism," JHP), I have developed a higher 
regard fo r her. She bas some strengths where we have 
weaknesses. She also has some weaknesses where we 
have srrcngths. We could make beautiful music together. 

Do I have a right to think that these arc indica
tions of a kind of "liberalism?" I would think so, 
since it seems to me that all of these commentators 
arc (in varying degrees, I'm sure) suggesting that the 
old, conservative eRe is showing signs of a new at
titude and a new garb. Surely this could hardly 
be imagined to mean that the eRC is more strictly 
conservative than it was in past generations! Does 
this not mean that today the possibility of merging 
with the RCA is at least not rendered altogether un
likely by the kind of stubbornness and other vicious 
characteristics so often impugned to the leaders and 
constituency of the past? 

Merged or Submerged? 
Anyone can understand that a Bible-believing, en

thusiastically Reformed, honestly confessional Chris
tian pastor can become very discouraged when he 
notices in the church assemblies that his faith, zeal 
and commitment is going unappreciated by some of 
his colleagues, if not many. I doubt if my RCA neigh
bors and friends - including Gordon Girod - will take 
it ill of me if T say that I know that there have been 
many moments in the broader assemblies of the RCA 
when the faithful were made to feel very much un
wanted and unhappy. It is for me not difficult at all 
to understand that the battle-scarred defenders of the 
faith in the RCA should cxpress themselves as hesitant 
to join any new church fellowship unless they can be 
sure that the organization they arc getting into will 
be more congenial than the one they are leaving. 

Still more, we must add that Girod has everything 
that is Biblical and Reformed on his side when he 
raises the matter of fidelity to confessional truth and 
integrity with respect to the historic Christian faith at 
this point. The great danger in much of current inter
church conversation and negotiation is often that unity 
is pursued for its own sake, regardless of doctrinal and 
principial pOints of difference. 

If editor John Vander Ploeg had not stressed so 
well in the August 29, 1969 issue of The Banner the 
principal points at issue between us as churches, I 
would have been tempted to say, You can often tell 
the nature of the dialogue (if I may borrow a word 
which tends to make me fee l sickish! ) between de
nominations by taking note of thc kind of people 
delegated to carry it out. In other words, perhaps 
I ought to be honest enough here to say that I do 
not think it unimportant that the enthusiasm for this 
merger negotiation comes from people with a rather 
recognizable bent of mind. If I'm not completely 
mistaken, the common position of the e RC in the past 
has been that church union comes about by way of 
the pursuit of a certain course of action. In brief, a 
group is put out of a church fellowship by an unbe
lieving majori ty or is compelled to secede from a 
given communion because of conscientious objections 
to some decision or development within that denom
ination. It was really qui te simple: Christians of our 

kind of Reformed persuasion did not philosophize 
about church unity, but assumed the burden of this 
confess ion: 

The marh by which the tme Church is known are 
these: If the pure doctrine of the gospel is preached 
therein; if it maintains the pure administration of the 
sacraments as instituted by Christ; if chprch disciplinc is 
exercised in punishing of sin; in short , if all things are 
managed according to the pure Word of God, all things 
contrary thercto rejected, (lnd Jesus Christ acknowl
edged as lhe only Head of the Church. Hereby the true 
Church may certainly be known, from which no man 
has a right to separate himself (Belgic Confession, Art. 
29). 

I wonder how Girod would react to this opinion: 
I believe that the faithful in both the RCA and CRC 
were and are marked by a genuine interest in this kind 
of confession. I think that the conscientious CRC 
member felt that he could not stay within the RCA 
and live up to this demand. And I think that people 
like Gordon Girod's father stayed within the RCA 
because they felt that their congregation was still 
marked by these basic features of "the true Church," 
that they had no right to abandon that fellowship, 
and that they hoped for a reformation from within 
of the total denominational st ructure. And these kind 
of people never lost contact with each other. I can 
remember with distinct pleasure hearing such men of 
the RCA preach as Professor Nettinga, having been 
taken to his service by my father (who, at the time, 
was a member of the Protestant Reformed Church). 

But this ideal, pursued by the serious-minded in all 
the churches of Reformed persuasion, has undergone 
some considerable attack. Church boundaries by many 
ministers are now ridiculed as examples of old
fashioned lovelessness. Young people come away from 
school (even Christian Schoolsl) with the impression 
that denominational barriers are of no great concern, 
that denominational differences are only to be de
plored, and that each ought to be convinced that the 
number and quality of Christians elsewhere is surely 
greater than in our own church . 

Isn't it out of this spirit that the current desire 
for RCA-CRC merger negotiation arises? I know that 
this cannot be ascertained specifically, and I hope that 
I won't sh ipwreck my whole argument by conceding 
that many more directly involved in this are no doubt 
of good intention and motivation, but. . doesn't the 
writing of Benes, Brink, Eppinga, Daane, Boer, etc. , 
reveal that something else than the former kind of 
attitude if not actual doctrine of the church is at 
work today? Perhaps the kind of attitude which would 
aIlow Harry Boer to say: 

No onc can deny lhat, however great its spiritual and 
doctrinal aberrations may be, the visible unity of the 
Roman Catholic Church has been one of her most 
powerful attractions (or men. Nor can anyone deny 
that however grcat lhe spiritual integrity and doctrinal 
purity of much of Protestantism may be, its well-nigh 
limitless divi~ions have perplexed and even repelled 
men. Can we say that the hard-to-measure spiritual 
unity in the midst of Protestant fragmentation constitutes 
a closer approximation to the unity Christ desired than 
does the outward unity of the Roman Catholic Churdl 
in the midst of her spiritual dcfonnation? Only the 
chauvinistic will give an unhesitating affirmative answer 
to this quest ion. (Pentecost lind Missions, p. 2(4). 

I make bold to say that if the Mid-west and far 
West segments of the RCA (plus the more conserva



tive of other areas) must come into the CRC under 
such considerations then I'm sure that people like 
Gordon Girod will feel very ill at easel And that is 
why I would, in effect, side-step his allegation that 
the CRC is too liberal for the mOTe conservative in 
his church by saying two things: first, the tradition 
which we hold is spelled out in the Belgic Confession, 
for example, and it allows for no such thing as a merger 
for or upon other than Biblical reasons; and, second, 
the negotiations should envision a merger, which I 
see as something different than the submersion of one 
group into the other. 

The Danger of Donatism 
In summary, I am in favor of inter-church negoti

ations if the objective in mind is a church more faith
ful in every way to the doctrine of the full counsel 
of God as revealed in the infallible Word of God, the 
Bible. If this is the objective both parties will begin 
by a humble and contrite acknowledgement of their 
church sins, and will re-dedicate themselves to that 
for which our forefathers gave their all. The result 
would have to be a church in which any serious
minded Christian could find no valid reason for feeling 
uncomfortable. 

But isn't there a warning which ought to be issued 
at this point? 

Girod's complaint is that the CRC is "too liberal" 
for some of the more conservative in the RCA. There 
is no sense, of course, in trying to poke holes in one 
another's statements, but what do we mean when we 
say "too liberal?" Is there an acceptable and an un
acceptable degree of liberalism? 

I was party recently to a lengthy conversation with 
two representatives of another denomination, both of 
whom were well-acquainted with the situation in a 
much-troubled church across the ocean. Which church 
that is makes no difference here, but its difficulties 
are unbelievably great. At a given point I asked one 
of these friends if he would care to venture an ex
planation for this trouble. He replied in one word; 
Donatism. 

Donatism was a heresy in the early Church which 
taught that the validity and efficacy of the administra
tion of the sacrament depended upon the spiritual 
character of the officiating clergyman. Very simply, it 
was an error which sought to know more than that 
which is professed. It was dissatisfied with the results 
of the one test open to the Christian in this age: the 
evalu ation of things in terms of the reveak>rl Word of 
God. Donatism wanted to know the heart as well as 
the profession of a man, and attempted to act upon 
that which it thought to know of the very heart itself. 

This leads to endless conflict and fragmentation. 
Our point in stating this now is that if the RCA and 
the CRC are going to confer and negotiate effectively 
they will have to do so, I feel, upon the avowed basis 
of the Bible and the crecds and the official positions, 
and in a spirit of mutual confidence. Otherwise we 
shall he evaluating one another as people and as 
group rather than testing the spirits whether they he 
of God. 

What About the Gereformeerden? 
I can be brief about Girod's concern for us in Our 

relationship of church correspondence with the Gere
formeerde Kerken in The Netherlands. Let me say 
that the concern is shared by all kinds of people. The 
CRC is concerned as can be seen froro the fact that 
synodical action was taken on an overture requesting 
formal consideration of the situation in the Free Uni
versity and that church last June. Some of the Gere
formeerden are also fearful, and a certain minister in 
that church is said to have warned his people not to 
affiliate with the conservative CRC when they come to 
this country (and others in Holland are fearful that 
such people will he heard, as can be seen in a recent 
letter by A. B. C. Hofland which appeared in the 
CRG's Dutch periodical, De W achter) . 

Again, thank you Brother Girod for your contribu
tion! No doubt this discussion is still in its earlier 
stages. Let's all hope that it will at least give us op
portunity to re-think our positions on the very im
portant matters surrounding the doctrine of the 
Church, with the profit which that - with God's bless
ing - may provide. 

• 


The Enemy 
Secularism In 
Christian Education 

JOHN VAN DYK 

(2) 

CHRISTIAN EDUCATION in the twentieth cen
tury may very well be facing its darkest hour. 

Not only does there appear to be a growing lack of 
interest in Christian instruction - as well as a frighten
ing loss of understanding of what it is all about - hut 
also, more ominously, the spirit of secularism has 
infiltrated our own ranks so successfully that by and 
large we have become incapable of distinguishing 
friend from foe. What passes for sound Christian 
education is more often than not a thoroughly secular
istic affair. Constituencies are content with Bible 
courses and prayer sessions. Meanwhile, an annual 
array of Christian school graduates goes out into the 
world alanningly unaware of the impending danger, 

John Van Dyk is instructor - Department of PlUlosophy, Dordt 
College, Siotu Center. 



confident that the American tradition of "religious 
freedom" will continue for ever. At the same time, 
the steadily growing power of an increas ingly in
tolerant secularism continues to tighten its vise- like 
grip on an unsuspecting Christian remnant. America, 
home of the free and the brave, bulwark of secular
istic humanism, what place is there in your future 
for Christian education? 

As was pointed out in last month's article, the 
present crisis confronting the Christian community 
cannot be understood apart from the historical con
text. A long process of secularization, rooted in a 
faulty Thomistic philosophy, has successfully squeezed 
Christianity into the mold of a personal, private re
ligion. Medieval scholasticism, as we saw, set the 
stage for our present troubles. The devout theologians 
of the Middle Age.~ had divided lifc into two realms: 
a sphere of the Church, "religion," "spiritual" activ
ities, and special grace, and a spherc of common 
natural reason independent of fai th and the Word of 
God. The results were indeed disastrous. Secularism 
and humanism quickly occupied the "realm of reason" 
and proceeded to develop into the leading, directing 
force in western civilization. The Christian religion 
was eHectively con6ned to the instituted church, mis
sions, and morality. As a result, to be a Christian 
in today's society means little more than to attend 
church and to refrain from dishonest practices. 

But Jesus Christ, the risen Lord, is not to be 
relegated to a kingdom of morality and virtue. Nor 
will it do to appeal to "common grace" as an excuse 
to let the powers of unbelief continue on their ram
page. Christ is King, and he alonel That means that 
wherever man sits on the throne, as he does in the 
world of science and technology, education, politics, 

..Jabor, and the news media, there the claims of the 
King of kings are trampled upon, no matter how high 
the standard of moralityl Not fir st of all dishonesty 
and bad e thics, but that the glory of Jesus Christ, the 
Lord of lords, is politely crated and shipped to a 
musty corner of the cellar ought to arouse the Chris
tian community into united action! 

The spirit of secularism has scored an impressive 
triumph in the educational arena. Not that there was 
any rca] contestl As soon as humanism had ga ined 
solid control of western culture, educational processes, 
too, fell victim to the forces of unbelief. Education, 
at 6rst secular, became secularistic, that is, 6rst "free 
from Church control," then "free from the Word of 
God." And what is secular education today but the 
pinnacle of apostasy? There is not an inch of room 
for God and his Word in our public schools and uni
versities. In fact, whatever place there was for the 
Bible has been outlawed b y legislative decree. Official 
state sanction and tax support is given only to human
istic, God-less education in the public school. To top 
it off. Christians are forced to contribute to such 
supposedl y "ncutral" education! Indeed, secularism 
has scored a complete victoryl 

Subtly and insidiously, the enemy creates havoc 
within our own Christian institutions of learning. If 
only the foe would 6ght fairly! If only the spirit of 
secularism would meet us face to face! Instead. the 

enemy within slays his thousands by keeping the 
Christian eye distracted from the real issues. After 
all, do we not have prosperous systems of Christian 
education? Do we not build beautiful facilities? Do 
we not have many dedicated Christian teachers, will
ing to sacri6ce themselves for the cause? Yes, indeed 
we do. Meanwhile, inside those beautiful buildings 
dedicated Christian teachers often unwittingly pro
mote the cause of secularism. They do so because 
they have not been taught to bow before the radical, 
all-encompassing claims of Jesus Christ. Instead, still 
caught up in the scholastic nature and grace philos
ophy, they switch back and forth between Bible texts 
and "secular subjects." At a loss about what it means 
to teach certain subjects in a Christian way, they 
quickly succumb to the routine of textbooks and quiz
zes, hoping to instil "Christian character" into their 
pupils by exemplary behavior. Meanwhile, shldent 
upon student graduates with nothing more than a 
secularistic framework of mind tinged with lofty
or not so lofty - ideals of Christian morality. 

The blame for this unhappy situation must not be 
laid upon the tired shoulders of our overworked 
teachers. The entire Christian community is at fault, 
because it permitted the power of a scholastic tradi
tion to abort the sporadic attempts to come to grips 
with the crippling eHects of secularism. But there is 
no time for reproach . The hour is late, and apostate 
powers are on the march . Dark stormclouds are 
ominously gathering and threaten to unleash destruc
tion upon the Christian church in the westcrn world. 
Already a modern, irrelevant Christianity is in the 
process of capitulating to the secularistic forces. It 
seems only a matter of time before the Christian 
church, indistinguishable from its environment, does 
nothing more than ease the conscience of a Cod-for
saking society. It seems only a matter of time before 
Christianity is as powerful and effective force in the 
world today as a bowling league or a bridge club. 

This critical hour demands communal reflection. 
There is an urgent need for togetherness in the bib
lical sense of the word. Let the body of Christ, 
unitedly, rise to the challenge. or it will perish on 
the North American continent. 

Communal reflection: that means a deliberate re
jection of the paralyzing effccts of individualism. 
Christianity is not a collection of individually saved 
souls, but the new human race in Jesus Christ, 
sprouting forth like branches from one vine. Not just 
so many church members leading blameless lives, but 
men and women united in the Spirit of the Lord, 
dedicating their entire existence to their King, with 
one mouth and with one heart confessing to be a com
munity of saints, joyfully serving and struggling to 
render the entire cosmos a worthy sacrifice to the 
Creator. 

Communal reflection: that means to arrive at a 
Christian understanding of our cultural heritage. It 
means the recognition of Scholasticism as a pernicious, 
pagan distortion of the power of Cod's Word. The 
nature and grace philosophy must be fully unmasked , 
its character and effects thoroughly clarified. for the 
enemy within - secularism - cannot be Rdequately 



evaluated and eradicated unless we have a firm hold 
of its historical roots. 

Communal reflection: that means, most important
ly, to rediscover the Word of Cod as a directing power 
in the life of the Christian church. It seems certain 
that once the true nahlre of Scholasticism is exposed, 
a host of obstaclcs will be in principle removed, so 
that there will be room for biblical, instead of bibli
ci8tic, thought and action. 

1 t is imperative that such communal reflection 
come about at once on both a small and a large scale. 
True, we have ollr teachers' institutes, P.T.A. and 
faculty meetings. The problem, however, is not a 
shortage of meetings, but a preoccupation with 
technical and often irrelevant detail. It is tragic in
deed that the superabundance of meetings has stifled 
enthusiasm for communal Christian reRection. Mean
while, the power of secularism continues to grow un
abatedly. For the sake of the Kingdom of Jesus Christ, 
we must meet to talk about what we are doing. We 
must meet as elementary, junior high, and high school 
faculties and constituencies, for once not to discuss 
grades and bookorders and student behavior, but to 
unitedly face the demon of secularism. We m ust meet 
as college and seminary faculties - Or faculty commit
tees - to study and prayerfully reflect upon the present 
status of the Christian academic enterprise. We must 
meet as representatives of various Christian institu
tions in order to determine the strength of the enemy 
within, and to prepare a program of study and action. 
T(I do so is not merely a question to be considered at 
our leisure and convenience, but a matter of life or 
deathl 

Or are we content with the status quo? Does it 
not bother us that it is so excruciatingly difficult to 
teach in a consistently Christian manner? Are we 
satisfied to mumble something about the glory of Cod 
to our pupils before we delve into our "secular" text
books? Or do we simply shrug 011 the problem since 
no one can concretely demonstrate how to teach, e.g., 
mathematics and French christianly? 

It must become very clear to us that Christian 
education is not a matter of getting a Christian 
teacher and covenant children together in a class
room. This is a delusion perpetrated by an age-old 
tradition. The real character of Christian education is 
not detennined by the physical environment. It is 
relatively easy, for example, to provide clean class
rooms, a chapel, illustrations depicting biblical events 
put up on walls and in hallways, a Bible and hymnal 
in every desk, "Jesus loves liS" signs in strategic loca
tions, and fi ne, uprigh t, dedicated Christian teachers. 
If all these items combined would automaticall y pro
duce Christian education in the true sense of the 
word, we would have no problem at all. Then it 
would be just a matter of putting the right item in 
the right place. All of this misses the mark by a wide 
margin, however. For the education that goes on in 
such a fine environment often remains secular, in spite 
of the Christian trappings. Not the physical environ
ment, but the content determines the nature of educa
tion. Pu t it this way: is the structure and the context 
of the course essentially the same as the one that is 

taught in the secular schools? Does the Christian 
teacher follow studiously a non-Christian textbook, 
bere and there adding some "religious" notes? Is the 
"Christian aspect" of the course limited to a 2O-minute 
introduction at the beginning of the semester? Is the 
subject matter evaluated merely in terms of a Bible 
text here and there? These and similar questions 
urgently demand the attention of the entire Christian 
community. There are other matters as well : what 
about the structure of the curriculum? What effort is 
made to articulate a Christian philosophical context 
for the entire academ ic enterprise as well as for in
dividual courses? ~at demand is placed upon the 
teacher and how much opportunity and encourage
ment is given him to come to grips christianly with 
the problems in his fi eld? Again, the need of the hour 
is Christian communal reflection. 

From all of this it must not be concluded that en
vironment is irrelevant or unimportant. Of course not. 
The danger is, however, that excessive concentration 
on physical environment wiII divert us from facing the 
rea] issues of Christian education. We are so easily 
satisfied with mere periphery and superficiality. We 
are so quickly complacent. 

A similar threat lies in Ollr preoccupation with 
chapel exercises and Bible courses. Although un
doubtedly these playa role, they nevertheless tend to 
obscure the issue. For exa mple, not long ago, after 
a discussion about the possibility to decrease the num
ber of chapel sessions, one staunch supporter of Chris
tian education was heard to say: "Now they want to 
reduce chapel exercises, pretty soon they'll cut out 
Bible courses. Then we might as well send our chil
dren to the public school!" The tenacious notion that 
Bible courses, opening and closing prayer, and chapel 
exercises automatically guarantee true Christian edu
cation is aU too prevalent within the Christian com
munity. It is one of the diversive tactics used by the 
spirit of secularism. As long as we continue to enter
tain this idea, secularism can continue to usurp a 
bigger and bigger place in our Christian schools. 

The truth is that as long as we remain deluded 
into thinking that Christian education is merely a 
matter of creating a "religious" environment, the 
Thomistic-scholastic phi losophy - a pagan distortion! 
- will continue to cri pple our eHorts to render full 
orbed service to Jesus Christ our King. We will con
tinue to think and operate in terms of a two-level li fe: 
a level of academic subjects common to Christian and 
non-Christian alike, where so-called "facts" are "facts" 
and where the Christian commitment plays only a 
marginal - if any - role, and a level of "spiri tual 
activity": prayer, Bible stories. Bible courses, and 
meditations in chapel. As long as we permit this 
situation to exist, we allow the humanistic spirit of 
secularism to occupy and determine all the so-called 
"Factual" and "semi-factual" subjects. More often than 
not, precisely these courses are the ones that prepare 
the student for his profession or vocation. As a result, 
we continue to graduate split-personalities: honest 
and virtuous, church-going young men and women 
who see no other connection between their Christian 
religion and their daily work than to maintain a high 



standard of morality. With every such graduate 
Christianity deteriorates just a little more into moral
ism, wh ile secularism grows just a bit stronger. 

In view of this situation, we do well to reevaluate 
the role of Christian education. Perhaps we ought 
stop talking about our Christian schools in tenns of 
"nurturing covenant youth." Not that there is some
thing basically wrong wi th such tenninology. Con
tinued exclusive emphasis, however, on "training our 
children in the way they should walk" tends in the 
long run to be misleading. It fosters the idea that 
Christianity is basically a set of doctrines to be 
preached in church, and to be taught in Christian 
schools. It limits the Christian witness to an area of 
morality and tJleology. Perhaps we ought to begin to 
stress another side of the coin: Christian education, 
as an expression of the Christian community, is a way 
in which one area of human existence is brought 
under the Kingdom rule of Jesus Christ. It represents 
an attempt to be antithetically busy, that is, to offset 
in a very limited fashion some of the tremendous gains 
secularism has made in the world of education. As 
we have pointed out, practically all of education today 
is under the control of humanistic secularism. Chris
tian education should be regarded as designed to 
check this apostate monopoly. To put it diHerently: 
Jesus Christ has been dethroned in the educational 
realm. Christian education aims to put him baclc on 
the throne. 

If this is so, then Christian education cannot be 
regarded as an isolated attempt, but as one aspect of 
the total, united, communal Christian effort. Christian 
education is just one way in which the body of Christ 
expresses in practicnl terms what it confesses, namely, 
that Jesus Christ is King indeed. But in order to do 
justice to this confession, the vision must be regained 
that all of life is to be reclaimed for the Master. That 
means that the Christian community cannot and may 
not be content with merely three areas of communal 
endcavor: the instituted church, work of mercy, and 
education. Christianity is mOre than the instituted 
church engaged in works of mercy and education. The 
Christian commitment demands nothing less than the 
reformation of all of life. It will not do to merely tone 
up the moral conduct of labor leaders and politicians; 
instead, we must strive for the reformation of labor 
and politics. Labor and politics must acquire a new, 
Ch ristian d irection. If we have somewhat understood 
the awesome power of secularism, then we begin to 
realize that such a renewed direction can most effec
tively come about by means of a Christian labor union 
and a Christian political party. Similarly with respect 
to the mammoth of humanistic science and technology; 
it will not do to merely sign a petition to keep the 
astronauts from using profanity on the moon. Our 
Christian calling demands nothing less than the ref
omwtion of the scientific enterprise itself. This may 
secm an impossible task, and yet it must be attempted. 
Again, the news media of today are solidly controlled 
by secularism. Day after day our nation - and Chris
tians within it - is fed a steady diet of humanistic 
doctrines. To offset this brainwashing a Christian daily 
newspaper is most urgently needed. 

We do well to realize that all these areas of Chris
tian action are expressions of the body of Christ, not 
of the instituted church. The objection, for example. 
that separation of church and state prohibits a Chris
tian political party assumes that Christianity and the 
instituted church are one and the same thing. That 
is the old scholaStic notion popping up again: church 
and "religion" and Christianity belong to the realm of 
grace, politics to the realm of ""nature." Let us erad
icate this pernicious tradition, and act on the prin
ciple that Jesus Christ is King of the entire cosmos, 
and that we are to serve and obey him in the fullness 
of life. As his body we are called to restore his King
dom rule in an apostate, fa llen world. As his body 
we express our unity in our public worship services. 
As his body we express our unity in the work of mis
sions, mercy, and education. As his body we must 
express our unity in all other areas of human concern 
as wel l. Wherever humanism is in charge, there we 
boldly attack, unitedly, communally. 

Wi thin this context we begin to understand the 
tremendously important role of Christian education. 
For in our academic institutions we are called to train 
young men and women for the battle against the 
forces of unbelief. That involves much more than 
merely training our youth to behave properly. At the 
samo time, as long as we fail to come to grips with 
the enemy within, with the secularism within our 
own schools, we defeat our own purpose. Then we 
shall not be able to stand up in the day when the sec
ular world decides to squeeze us out of existence. 

Christian education in the twentieth century may 
well be facing its darkest hour. A militant secularism 
is on the move. Christian schools in many areas are be
ginn ing to feel the pressure : sky-rocketing costs of 
education, lack of understanding on the part of the 
state and government, and unreasonable minimum 
standards laws. Within the Christian community itself 
there is a decline of in terest in Christian education. 
Secularism has a powerful hold on much in our own 
Christian schools. 

Our urgent task is to carry on the Reformation, 
especially in Christian education. TIlis is not a task 
for one or two individuals or for one or two schools. 
1t involves the entire Christian community. 1 t involves 
communal, Christian reflection. The task becomes all 
the more urgent when we observe the apparent break
down of society around us. Western civilization has 
reached a critical point in its history. More than ever 
there is opportunity for a united Christian witness in 
labor, politics, business and industry, and in all the 
other areas of public concern . More than ever our 
nation needs a Christian answer. The time to act is 
now. If we don't, perhaps God will not allow us an
other opportunity. 

To carryon the Reformation, let that be our 
challenge. A secmingly impossible task awaits the 
Christian community. In reality, however, not so im
possible, for we are in the service of the King of kings. 
And do we not whole-heartedly confess, 

Christ shall luwe dominion over land and sea, 
EartWs remotest regioTLS shaU His empire be? 

Let's get on with the job. 
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-STUDENT POWER: A FOOTNOTE 

TO HISTORY 

Several educators have pointed 
out the marked differences between 
students in the 50's and 60's. Ken
neth Keniston, Yale psychologist, 
for example, characterizes the 
change as one from an uncom
mitted to a committed student gen
eration. In the fiftie s, the students 
were politically apathetic, com
petitive in college, and having their 
hearts set au careers which prom
ised material success. In the sixties, 
students participated in civil rights 
marches, political campaigns, and 
student demonstrations. In short, a 
shift from a "silent generation" to 
a generation of student radicals, 
spearheaded by the Students for a 
Democratic Society. 

This generalization has consider
able validity, with onc important 
exception. Long before the S. D.S. 
made headlines, before the Berke
ley-Columbia-Harvard campus tur

moil, a small radical student move
ment was established in a large 
church college . Keniston, D. Bell, 
and D. Riesman may never h ave 
heard about the Groen van Prins
terer Society, but members of this 
student club, formed in the early 
fifties, constituted a nucleus of 
committed students, radically ques
tioning the foundation of the Amer
ican educational and political sys
tem. 

The sponsor of the Groen Club 
was a fore-Runner. Long before 
H. Marcuse and N. Chomsky, the 
heroes of the New Left, expressed 
their moral indignation with the 
prevailing value system, Dr. E. H. 
Runner, the faculty advisor, spoke. 
at public rallies to arouse the right
eous indignation of the Christian 
Refonned community against their 
whi te-middleclass-Dutch-American 
values. It is no surprise that sen
sitive Christian students heard a 
prophetic voice in his classroom. 
Here was a man with a vision and 
integral Christian perspective on 
higher education, the world of 
politics, business, and labor. Many 
students, and some of his col
leagues, thought he was a dreamer, 
an absent-minded, if not nutty pro
fessor. Although the Groen Club 
grew rapidly in purpose, power, 
and percentage of students, the 
men of the College Establishment 
and the Administration for more 
than a decade did not accept the 
movement as a legitimate stud ent 
organization . This student group 
challenged their comfortable syn
thesis mentality, upsetting the 
status quo. H owever, the school 
officials repeatedly underesti mated 
the power of radical, reformational 
thinking. 

These Groen Club students chal
lenged the irrelevancy of the 
courses to their lives as Christians 
in society. They demanded that the 
College serve both the church and 
the world wholeheartedly. They in
sisted on the integration of the 
disciplines from a Christian per
spective. In short, they re-evaluated 
the purpose of a C hristian college. 
In the light of this, they saw the 
credibility gap between principles 
and practice among most of their 
teachers. They witnessed what 
Keniston has called the "insti tution
alization of hypocrisy." Worse, they 

saw that many of their professors 
suffered from religious schizophre
nia; that is, belief in God's Revela
tion and a positivist and behaviorist 
faith in science. 

In addition, these 'students of
fered a radical critique' of American 
society, history, and politics. They 
warned against the worship of 
science and technology, and the 
rationally organized industrial so
ciety. They sought to reinterpret 
puritanism and democracy in Amer
ica long befo re the new revisionist 
historians. They pointed to the dan
gers of corruption and compulsion 
in unionism . They pleaded for the 
civil-economic right of Christians 
and non-Christians to work and or
ganize. 

·They challenged the political 
system, in particular the commit
ment to the two-party system. They 
questioned their people's commit
ment to conservatism and liberal
ism in the name of Christianity. 
They wondered about their p olit
ical education which merely 
sought to make them young Re
publicans or Democrats. Already 
in the fifties, these Groen Club 
students were spokesmen for a 
"new politics" and they searched 
for new forms of political structure, 
a new base for political participa
tion. Long before Christopher 
Lasch, they believed that a radical 
political party is required to solve 
our problems today. Like Lasch, 
they have argued that the object of 
such a party is to introduce new 
positions into the political debate 
of America. Unlike Lasch who calls 
for a life under "socialism," these 
students call for a politics under 
Christ. Prior to Ch arles Ham ilton's 
and Stokely Carmichael's emphasis 
on the politics of confronta tion and 
liberation, these students saw the 
need for a politics of transformation 
and reformation. Americans face a 
crucial choice. Will the third party 
be led by a Wallace, the revolu
tionary New Left, Black Panthers, 
or b y concerned Christians willing 
to organize with a C hristian per
spective of government and so
ciety? 

From a small band of committed 
students the Groen Club has ex
panded into a large international 
student movement on various cam
puses, joined as a federation of 
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predestination, in fan t baptism, Calvinist student clubs. Alumni 
have taken positions of leadership 
in churches, schools, and colleges. 
Many of them are engaged in 
Christian social action. Together 
with many other concerned Chris
tians they have established a Chris
tian Institute in Toronto, an impor
tant step to the first free Christian 
university on the continent, a 
dream fulfi lled long before the 

ew Left started talking about 
"free Universities." 

If only the Administration and 
Trustees of Calvin College had 
been open-hearted rather than 
closed-minded, they would have 
understood that something ref
onnationally significant was taking 
place on the campus. Instead, they 
were preoccupied with making 
Calvin a "contemporary American" 
college in suburban Grand Hapids. 
They were concerned with bigness 
of buildings and student body, but 
in the process Calvin is losing the 
heart of its Christian commitment. 
The priorities were wrong. The 
College has been unwilling or un
able to move toward integral Chris
tian scholarship. In the process it 
has almost sold its birth-right. The 
initiative and leadership in Chris
tian higher education has shifted 
away from Grand Rapids. 

Other Christian educators and 
schools wUl set the exam ple for 
many struggling church colleges 
and for students at the public uni
versities. Members of the Croen 
C lub will play an ever increasing 
role in this wholesome develop
ment. It will be a difficult road 
ahead - shortage of manpower, 
green power, lack of clear vision, 
friction, frustration, and above all, 
the inRuence of sin. But it is a 
road to Reformation in the world 
of politics, labor, and education. 
Here is a perspective of man and 
a theory of society which the world 
lacks and yet so urgently needs, a 
vision that leads to the mountain 
top. 

Contrary to prevailing opinion, it 
is our point of view that the Groen 
van Prinsterer student society was 
the first radical (reformational) 
student movement in North Amer
ica in the second half of this great 
century. PIlI'LI P C. BOM 

Mr. Bom teaches Political Science at the 
UnilJeTsity of Dubuque, Iowa. 

church government, etc., seem to 
divide them so sharply? 

All these are considered. And al
though not aU readers will agree 
with everything found here, thcy 

\\ will be greatly challenged and in

~OO
:U
l1\ spired. Runia proposes the writing 

of a new confess ion for the 
1" churches today, even presenting a 

~~\oo~S tentative "first" article. This is the I kind of book heartily recom

~~~~~=~........... mended, not just for casual reading 
but for hard thinking and vigorous ~I 

Klaas Runia: HEFORMATION 
TODAY, 147 pp. London: Banner 
of Truth Publishing Trust, 1968. 

All who have read Runia's ex
cellent treatise I believe in God ... 
will eagerly welcome this book 
which deals with the challenging 
issue of being living members of a 
living church in our day. In eight 
chapters he discusses the rise of 
heresy which is so rampant even 
in churches with sound confessions, 
the call to true unity in Christ 
which must come also to visible 
manifestation, union discussion as 
they are now being carried on and 
the World Council of Churches. 
But all this is done in such a 
poinled and practical way, on solid 
Biblical ground, that the sensitive 
reader is compelled to face the 
question: What is my responsibility 
in this today? 

Here, then, Lbe way is opened to 
a discussion-in-depth of inescap
able issues. 

May a believer remain in a 
church which doesn't champion the 
teaching which is according to god
liness? On what legitimate bases 
may the World Council be judged? 
How shall we answer those who re
main i.n churches tending towards 
apostasy on the grounds that they 
seek to stem the tide there? Just 
how important is the visible or· 
gani7..ation of the church? Is it per
missible to content ourselves with 
remaining in churches not true to 
God's 'Word while seeking fellow
ship on a personal level across de
nominational boundaries? Is it ever 
warranted to separate from the 
visible church? How can evan
gelical, Bible-believing Christians 
and churches ever come into closer 
fellowship, when sucll matters as 

discussion. \Vhy not use it in at 
least eight after-recess discussions 
in your society? Every member 
would profit from these pages. 

PETER Y. DE J ONG 

SCRIPTURE UNION BIBLE 
STUDY nOOKS. Grand Rapids: 
Eerdmans, 1966, '67, '68. 

These sma ll paper-bound books, 
selling for $1.25, are intended "to 
provide basic study material for the 
Christian who wishes to have a 
mature and organized guide for the 
whole of the Bible . ... Each vol
ume is divided into the right num
ber of sections to make daily use 
possible." We are further informed 
that they have been used by nearly 
one and a half million people 
throughout the world and arc pub
lished in 140 languages. 

The volumes on hand cover 
Joshua-II Samuel; Ezra·Job; the 
Psalms; Mark; Luke; John; and 
Acts. Each is written by a com
petent evangelical scholar who in
troduces the Biblical material with 
brief but helpful notes. The list of 
writers includes H. L. Ellison, J. 
Stafford Wright, E. M. Blaiklock, 
and n. P. Martin, British scholars 
who are not unknown among evan
gelicals in our lands. A careful usc 
of this material will open up new 
perspectives for the believer as he 
turns to God's precious word. Par
ents with children of junior and 
senior high-school age would do 
well to read these comments in 
connection with Scripture reading 
as the family gathers around the 
table for devotions. No one would 
then have cause for compla ining 
that such Bible reading is routine 
and meaningless. 

PETER Y. DE J ONG 



YOUTH AND THE MUSIC OF WORSHIP 

PART I - CHILDREN AND HYMNS 

WILMA VANDER BAAN 

..I \\' ILL SING to the Lord as long as I live; I will 
sing praise to my Cod while I have being" 

(Psalm 104:33). Often the language of praise is the 
language of song. One of the most enjoyable of our 
reverent and loving responses to Cod is praise ex
pressed in music and song; praise to God for the 
abundant life in Christ. 

Praise and prayer in song is such an important part 
of worship that the church has generally provided 
hymns for this purpose. Luther, Calvin, and Wesley 
recognized the emotional, spiri tual, and intellectual 
benefits of church song; so they wrote, or had others 
write, songs by means of which people could express 
feelings they could not otherwise put into words. 
These songs prepared them for religious experiences 
and taught them spiritual truths. The truths sung 
reflected their theology. Many denominations, re
alizing the tremendous influence of song on the spirit
ual life of God's peopIe, followed their example and 
published their own hymnals. 

Why Teach Children Psalms and Hymns? 
Often, however, the teaching of a church's hymns 

to the young is either neglected or conducted in a 
haphazard manner. The church may exercise great 
care in providing graded religious instruction in har
mony with tlle church's teaching but will leave the 
children's singing to the discretion (or indiscretion) of 
the leaders in charge, with no directive other than 
their own personal choice. Consequently too many 
children are brought up on a hodge-podge of gospel 
hymns and choruses, fa r removed from the church's 
hymnaL Professor Ralph Thibodeau is so right when 
he comments, "The 'People of God' have been had.'" 

Such a procedure is educationally unsound, pro
viding no opportunity for growth in the expression of 
praise and in the knowledge of God and of Jesus, our 
Lord. Dr. James Sydnor points out that when such a 
situation exists "we will be training a generation of 

Christians who will always find worship frustrating . 
Their plaint will be lhat of their fathers, 'Why can't 
we sing someth ing we know?' ». And when young 
people remain silent during the congregational singing 
or feel no sense of participation the minister and el
ders wonder wh y. 

When Teach Children Psalms and Hymns? 
The optimum ages for developing musical interests, 

skills, and attitudes of young children are now viewed 
as being three through eleven years. In the home the 
pre-school child can be taught short, easy selections 
from The Children's Hymnbook, published by the 
National Union of Christian Schools. The melodies are 
easy to sing and a polished performance is not neces
sary at this age. As one reviewer of the hymnbook 
pointed out, this is the period of "orientation and ex
ploration" and she was pleased that her three-year-old 
was "on her way toward appreciating a masterpiece 
(,How Lovely Are the Messengers') and had the thrill 
of adding wonderful new words to her vocabulary.'" 
Another reviewer describes the music and words as 
"worshipfu l and dignified, yet simple enough for a 
child . ., all are full of meaning and within the 
comprehension of present-day boys and girls.'" 

When the child 6rst attends Sunday School or 
Bible School he may be too young to learn an entire 
song. However. he can be taught 6rst lines of hymns 
such as "Now Thank We All Our Cod," which uses 
only two different notes. He can sing the last phrase 
of "Jesus, From Thy Throne on H igh ," the 6ve alle
luias in "All Creatures of Our God and King," the 
response to the question in "Who Made Ocean, Earth , 
and Sky?", all of which are found in The Children's 
IJymnbook. In classes where children of widely dif
fering ages sing together, thi s method provides a 
natural way fo r everyone to participate. With a little 
creative imagination many other songs can be ar
ranged in this way. 

In the Christian school and in the educational 
programs of the church the singing is usually a partMrs. VatulGr Baan, a Christian School leacha /rom \Vhitens

ville, Mass .• served as editor of two hymn hoo s for children of the devotions. This period provides a wonderful 
ond yOlmg people. THE: CHILDREN'S Hn.·1NIlOOK, and HnlNs opportunity to teach the "why" and "how" of praising 
FOR YOUTII IJoth ,mblished by the Natiorwl Union of Christian 

God through song. This requires planning in the Schools. 



selection of hymns (no last-minute, random choices). 
thoughtful consideration of the purposes - both im
mediate and long-range - of singing hymns, and the 
quality of the hymns. 

Primary Purpose of Singing Hymns and Psalms: 
Worship 

The primary and immediate purpose of singing 
hymns and psalms is the worship of God through 
musical praise and prayer. When leaders and children 
alike understand this the aim will not be "one long 
shout" intensified by admonitions to "sing it out," or 
a fun-time with foot-tapping and hand motions, but 
a clear, natural, childlike singing - joyous or thought
ful as required by the song - but always musical. 
There will be frequent attention to the words so that 
the meaning is clear, the beauty of the poetry ob
served, and the mood of the hymn determined. 

The hymns of the devotional period should vary 
in topic and mood. Some or all of the following might 
be sung: 

1. 	 A general praise hymn, for example, "All Crea
tures of Our God and King," or "Praise the 
Lord! Ye Heavens Adore Him." 

2. 	 A hymn appropriate to the season. 
3. 	 A hymn appropriate to the Bible lesson. 
4. 	 A prayer hymn or response to the spoken 

prayer, for example, "Father, Bless Our School 
Today," or "Lord Jesus Christ, Be Present 
Now." 

5. 	 A hymn for the permanent repertoire, sung at 
every session of the class until memorized. 

6. 	 In Sunday School, a hymn which will be, or has 
been, sung in the church service. Call atten
tion to its use in the service, as praise, prayer, 
or confession. 

Experienced teachers know that when the music 
is beautiful, children are content to sing only the 
melody. But singing can be enhanced by the addition 
of the descants found in Hymns For Youth, another 
National Union publication. Younger children can 
sing the melody and the older ones the descant. From 
third grade on, children also enjoy singing rounds and 
canons found in both hymnbooks previously men
tioned. 

Teaching Children to "Know" Hymns and Psalms 
The long-range goal of teaching the hymns and 

psalms of the church is to acquaint children with their 
rightful musical heritage which stiU remains relevant 
for the twentieth century Christian. The present em
phasis in music education has shifted from "apprecia
tion" to "knowing" a piece of music, a teaching for 
what Professor Harry Broudy calls "enlightened cher
ishing.'" A Christian will more surely "cherish" Psalm 
68, "God Shall Arise and By His Might,'" if he knows 
that the confident singing of this psalm by his spiritual 
forefathers instilled fear in the hearts of their enemy 
as they met on the battlefield. Singing this song in 
the spirit of confidence and with exuberance, not 
slowly, wiIl make this song live fo r children and adults 
alike. Or consider Martin Luther, not only the stern 
Reformer but also the father, who each year prepared 
an entertainment for his family on Christmas eve. 

For one of these he wrote "From Heaven Above to 
Earth I Come," with one person dressed as an angel, 
singing the first part, the children responding. (In
cidentally, there has been ample proof for some twenty 
years that Martin Luther did not write "Away in a 
Manger." It is probably American in ,origin, having 
been written ''between. . 1880 and Christmas 
1884."' ) In this aHluent age, when the bright Christian 
grace of gratitude is often lacking, children do well 
to cherish the universal hymn "Now Thank We All 
Our God" - thanksgiving, prayer and doxology. They 
should know that this famous hymn was written dur
ing the deep misery of the Thirty Years' War in the 
context of "plague and bereavement and slaughter and 
famine ... as a Grace to be sung before meat at its 
author's table.'" And wouldn't it be wonderful' for 
children to know that the reason for the tune name, 
"Nicaea," used for the hymn "Holy, Holy, Holy" refers 
to the Nicaean Council, held in A.D. 325, which con
fessed the Biblical truth concerning the Triune God? 
(Teachers would welcome the publication of hand
books to accompany the National Union's hymnbooks, 
in which they could find these aids to an "enlightened 
cherishing." ) 

"Knowing" Hymns Through Memorization 
But "knowing" a hymn also requires memorization 

and constant use. In an Atlanta, Georgia, Presbyterian 
church Mr. and Mrs. Haskell Boyter instituted a hymn 
memorization project for the children from seven 
through thirteen years old . The rules were: 

1. 	 Memorize the melody. 
2. 	 Memorize the first stanza. 
3. 	 Sing the song unaccompanied, from memory, 

fdr a listening committee. 
The important feature of the contest was that the 

hymns were taught by the parents, hopefully to revive 
family hymn-singing. The contest was successful 
beyond expectation, and frequent family hymn-sings 
were held for one hour on Sunday afternoons, with 
entire families represented. Later, hymn-playing con
tests were added, and there was great enthusiasm for 
both projects . 

In another Presbyterian church, Dr. James Sydnor 
prepared graded hymn lists to coordinate the teaching 
of hymns in the educational program. The lists begin 
with hymns for first graders and extend through col
lege age. Seventy per cent of these hymns are found 
in The Children's Hymnbook, Hymns for Youth, and 
the Psalter Hymnal. 

Why Good Hymns and Psalms are Not Being Taught 
There are several reasons why these hymns and 

psalms are not being taught to the extent suggested 
above. In churches where Sunday Schools and Bible 
Schools seek out the non-churched children of the 
community, leaders feel it necessary to use music 
which they consider more "evangelistic." In Church 
Music and Theology Erik Routley remarks on "the 
curious fact that zeal for souls goes with debased 
musical taste." He accuses modern day evangelists of 
using music "deliberately contrived in order to express 
... the standards of the world .. . . That is why they 
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intentionally exploit the musical platitude, the clicM sing." A fathe r tells the story of his young son who 
of rhythm and phrase."· returned from Bible School each day, lustily singing 

It would be more charitable to say that many who the choruses he had been taught. Later in the sum
love the Lord and show concern for their fellowman's mer the boy attended a Bible School in a Lutheran 
eternal welfare are influenced in their selection of church and sang, just as lustily, the chorales he 
music by the successful use of the gospel song in the learned there. .

•evangelistic efforts of a century and a half ago. Suc Educators know that children respond to great 
ceeding evangelists have used the songs, characterized music when it is enthusiastically presented. The 
by Dr. Louis Benson as "charged with emotion teacher who has watched thirty-seven sixth graders 
(having) a contagious melody . . . a frequent march listen in complete silence to Vaughan Williams' "Fan
or dance rhythm, and that peculiar thinness of effect tasia on 'Greensleeves,'" or who has heard seventh 
which comes of continuing the harmony unchanged graders react to a Bach Suite for orchestra with "Man, 
through the bar:'· Consequently, the commercial that's cool music!", or who has had a chorus of fifth 
publishing houses continue to engage in the highly and sixth graders beg to continue rehearsing "Dona 
lucrative enterprise of publishing thousands of gospel Nobis Pacem," - that teacher knows that truly great 
song and chorus books. music still appeals to children: normal, modern, tran

In that day, when public school music was in its sistor-toting public school youngsters living in a cul
infancy, when there were few symphony orchestras in turally deficient community - the kind of children who 
the country, and broadcasting and recorded classical will attend Sunday School and Bible School 
music were non-existent, people needed songs that 
were simple and easily caught. Today's elementary Evaluating Hymns 
school children, when properly taught, learn art songs Quoting Professor Broudy once more, he says that 
by Schubert, Schumann, Franz, Wolf, Brahms, Ives, "enlightened cherishing" also means bringing the 
and Hovhanness. They listen to music by Bach, child into contact with the "factual, measurable con
Handel, Mozart, Brahms, Bartok, and Ives. Professor tent" of music so that he can apply some sort of 
Cording might well have included children when he standard to arrive at an evaluation of a work. (Had 
said, "Pity the man, who having developed compli such teaching taken place in our churches and schools 
cated aesthetic sensibilities, hungers for a message of there would not be the confusion of values as we have 
God in praise and finds it clothed in undignified in church music today.) In order to teach children 
musical rags. H e is the forgotten . man in much of how to evaluate a hymn the leader or teacher must 
today's evangelism."'o first examine the songs he chooses. He cannot teach 

If, as Dr. Nederhood suggests, the Sunday School what he does not know, but it is possible to learn from 
can serve "as the vestibule, the entrance way to the books, articles, and forewords to hymnals what makes 
church,"" how misleading - dishonest, in fact - for a good hymn. 
these agencies, while presenting the gospel as the As a basis for evaluation, the following questions 
child w ill hear it in the church, to leave him totally can be asked about the text: 
unprepared for the worship of the church in song. 1. Does the song praise God, or is it ego-centric, 

A second justification for the use of these songs with an abundance of personal pronouns? 
for children is that children like to sing these songs. 2. Do the words contain scriptural truth? 
It would be more correct to say, "Children like to 3. 	 Does the hymn give a worthy concept of re

ligion? 
4. 	 Does the hymn foster reverence and create a 

spirit of worship? 
5. 	 Is the poetry good enough to read without 

benefit of a tune? Discovery One: 
6. 	 Are the words expressed simply and are the

Exploration in Contemporary Living concepts suitable to the age of the child? 
7. Will children tum to this hymn in later years 

Topic: "FAMilY BREAKDOWN" for spiritual help in difficulty? 
8. 	 Will the children recall this song with pride in 

later years, or will they hear it parodied, or 
sung as a "'pop" tune?SPEAKER: SPEAKER: 

DR. ARNOlD DE GRAAFF DR. BERNARD ZYLSTRA D eciding on the worth of a tune, whether it is a 
fitting offering to God in worship, presents more difOct . 13 - Chic. go Oct. 20 - Gu. lph, Onl. 

ad. 14 - Sioux Center ficu lty. The problem of quality in music is an elusive 
OCI. 27 - Winnipeg, Man. 

Ocl. 15 - Gr.nd Rapids concept. The musician spends many years in the 
Ocl. 28 - Lethbridge, Alt•.Od. 	 16 - Chatham, Onl. study of its many aspects and much rests on a refined 
Oct. 29 _ Calgary, Alta.Oct. 17 - St. Cathe rin" ., taste which is often instinctive and difficult to ver

ant. 
Nov. 3 - Seattle . Wash. balize. What the layman must accept is the fact thatOcl. 20 - London, anI. 
Nov. 4 _ Victor •• , 8.C. music has grammar just as literature has. There is a Oct . 21 - Toro nto 

Ocl. 21 - Brockvill" much quoted instance from The Complete Organist 
by the late Dr. H arvey Grace, in which he suggests 
that a congregation would be shocked to sing, "I is 

Nov. S -lakehead, B.C. 



an awful sinner/ The same as what you am," but 
worse musica l grammar is found in thousands of tunes 
coupled with a religious text. 

Mass education in this aspect of music is too much 
to hope for, but, just as in the case of the grammar 
of language, taste can be acquired by experience. 
The Christian school and the church's educational pro
gram can do much to raise the level of taste for good 
sacred music. Thanks to their training in the Christi an 
colleges, many Christian school teachers are doing this 
so successfully that the youngsters' tastes often sur· 
pass that of the ir parents. But attitudes and aesthetic 
appreciation are fostered in the home and until 
parents arc willing to learn, the level of appreciation 
will remain low. All learning requires humility. The 
readers of this article need that Christian virtue to 
accept the judgment of Christian college professors, 
Christian school teachers, and well·qualified church 
musicians. Reading about this subject will help but 
there is no substitute for constant use of the psalms 

and good hymns in church services, church meetings, 
choir rehearsals, group singing, and above aU, in the 
home. 
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"GOO'S inDESTRUCTIBLE KinGDom" 

A SERIES OF BIBLE DISCUSSION OUTLINES BASED ON THE PROPHECY OF DANIEL 

JOHN H. PIERSMA 

LESSO N ill - Discussion Material: Daniel 3, 
"DELIVERED OUT OF THE FIERY FURNACE" 

A. 	 Introduction: Also in this chapter must we see the 
struggle between the Kingdom of God and the 
kingdom of the world. Al though the Kingdom 
of God realizes a singular triumph here, a total 
breakthrough in terms of the true service of the 
one only God amoug the heathen is not achieved . 
Nevertheless we can see the beginnings of that 
which is fulfi lled in the adoration of the newborn 
Christ by the wise men from the East, and of that 
to which Paul refers in Phil . 2:10. 

8. 	The Image in the Plain of Dura: 
1. 	 It is strik ing as well as typical that a man like 

Nebuchadnezzar would erect a colossal image 
in the plain of Dura even though he had said 
earlier that "God is a Cod of gods, and a Lord 
of lords" ( Dan. 2:47 ). This, too, is striking con· 
fi.:mation of the biblical emphasis upon the 
need fo r regeneration rather than mere ref· 
onnation. 

2. 	 Everything would seem to plead for the idea 
that this image was a representation of Marduk, 
Babylon's chief god, rather than, say, a statue 
of Nebuchadnezzar himself. The great con
secration service for this image was a religiOUS 
affair, although in terms of Babylon's false 
"'theology." The Babylonians were astrologers, 

that is, believers in the theory that the gods 
revealed themselves in the stars. Astrology is 
heathenish, and quite contrary to the biblical 
teachings of the providence of Cod when it 
suggests that one can know what is happening 
and will happen by studying the relative posi
tions of the stars. 

3. 	 Very simply, the great religiOUS event of which 
chapter 3 speaks is an ecumenical feast in 
which representatives of all parts of the em
pire are present to declare that Marduk, the 
god of Babylon, is "the lord of the gods." F or 
this reason the colossus is placed in the plain 
of Dura, in the province of Babylon, and all 
the nations of the empire are "invited" to be 
prescnt for its dedication. Its size is impressive: 
about 108 feet in height, 10.8 feet in width. 
Very likely it was based on an elevated founda
tion which one would ascend by climbing many 
steps. This provided a stage on which the king 
and his favorites would be enthroned . 

4. 	 Although the primary character of this great 
consecration service for the image of Marduk 
is religious, its occasion is the fact that under 
Nebuchadnezzar Babylon's military might has 
triumphed everywhere. Please note that the 
base number is six. The image is sixty cubits 
high and six cubits in breadth. This is similar 
to that which we read in Rev. 13:18. The anti
christian movement in history is apparent here. 



and as such demands without hesitation that 
it be given that recognition due only to God. 
In the image built by Nebuchadnezzar the 
power and prestige of man is exalted, and this 
calls for nothing less than public worship. 

5. 	 The praise and worship of man is stimulated 
and maintained only by much drum-beating, 
by intensive and extensive "promotion." Every
body who is somebody is summoned. All the 
devices of worldly propaganda are brought into 
play. Candid reckoning is made with the fact 
that everyone present is not one hundred per 
cent in agreement with the enrne program. 
All who kneel are not doing so voluntarily, and 
Nebuchadnezzar realizes that. Therefore the 
burning oven, the fiery furnace. Its presence is 
a warning to all that the religious demands of 
the king of Babylon are for real. This entire 
project rests upon fear and force. Be sure to 
take note of the contrast: Nebuchadnezzar's 
rule rests upon compulsion and fear, but the 
service of Cod in His Kingdom is a service of 
love, freely, gladly given. 

C. 	TIle Fiery Furnace: 
1. 	Daniel's friends, Shaclrach, Meshach and Abed

nego, for conscience' sa ke refused to pay hom
age to the image. Why Daniel was not present 
we do not know. The drama of that moment 
in which three men dare to defy the emperor's 
order is something anyone can imaginel When 
the signal is given, after careful and explicit 
instruction, everyone kneels, except these faith
ful sons of the Most High Cod. Right in the 
face of an antichrist do they refuse to pay 
divine honor to any but the Cod of Israel. 

2. 	 In every dictatorship one finds a Gestapo-type 
of person and organization, and Babylon is no 
exception. Representatives of this kind of group 
bring the three friends to account before the 
king. In addition to the fact that totalitarian 
governments are always concerned with rebels 
and traitors, we must take note of at least 
a pair of additional factors: 
a. 	 Racism: I n their accusations against these 

three men the Chaldeans place repeated 
emphasis upon the racial identity of these 
men as Jews. This is an early evidence of 
antisemitism. Antisemitism has its spiritual 
roots in the fact that the Jews were God's 
particular people. The New Testament 
church inherits this hatred in its time. 

b. 	 Jealousy: The designation in vs. 12, "There 
are certain Jews whom thou hast set over 
the affairs of the province of Babylon," is 
quite transparent. These Chaldeans could 
not endure the fact that Jews had been 
placed in such high positions of authority. 
They were nationalistic as well as racistic, 
jealously wQrking to keep the glory and the 
power in the hands of "our people." The 
glory of Israel was not racial or national 
but spiritual . It was the glor):: of Cod's grace 

which was intended to radiate from Israel 
over the whole world. 

3. 	 The temptation in this situation arises when 
Nebuchadnezzar reveals his affection for the 
accused. He provides them with an "out" by 
asking if their conduct was intentional or un
intentional. Had they perhaps forgotten, 
or had they been so overwhelmed by the 
grandeur of the occasion that they failed to 
kneel? Nebuchadnezzar offers them a second 
opportunity to demonstrate their loyalty and 
obedience, and if they will go along this time, 
everything will be forgotten. Imagine the pres
sure on these men now as they face this crisis! 
If the king, no less, is so concessive, so fa ir and 
so decent, why not go along "just for once?" 
After all, does our salvation really depend on 
such insignificant things as a quick curtsy before 
a worthy representative of God's ordained 
power? 

4. 	 Take note of their answer, vss. 16-18. It is brief, 
strong and clear. Its message is that they are 
not concerned with personal safety but with 
the honor of their God. Therefore they are not 
afraid to answer, for they are certain that if his 
honor is served by their deliverance from death 
in the fiery furnace, he is able to provide such 
deliverance. And if God is not minded to de
liver them, their allegiance remains unchanged. 
They love Cod, and serve him because they 
know him to be the one, true God, and so they 
are not really influenced by the consequences 
of their faith or by the possibility of miraculous 
deliverance. This is a mighty testimony to the 
real nature of faith in and love for God! 

5. 	 Please notice that the three friends reply in 
such a way as to posit the antithetical opposi
tion of God to the false gods of Nebuchadnez
zar. There were possibly other ways of wit
nessing which might have been more tactful, 
less direct, more diplomatic. These are 'all 
abandoned because the three friends truly un
derstand that the issue is not personal or polit
ical or a matter of professional weUare ( they 
were recognized political figures in Babylon 
with much to lose f) , but a religiOUS issue in 
which the matter of faith in the God o( heaven 
and earth or the false gods of Babylon is at 
stake. 

6. 	 There is little we can add to what the chapter 
says about the miracle of the preservation of 
his Church in the fiery furnace. We would be 
quite superficial, however, if we failed to 
notice that there is a greater miracle in this 
chapter than the fact that these men emerged 
from the furnace unharmed. That is the 
miracle of God's preservation of his own in the 
Babylonish world. The answer of these men 
reveals that they had not been overcome by 
Babylon's culture, philosophy, view of life. This 
is not to be. attributed to their faithfulness and 
steadfastness and devotion to truth but to the 
sovereign grace of God! 



D. The Mysterious Fourth Party: 
1. 	 God speaks to the heathen in his own language 

by placing a heavenly figure in the furnace 
with the three friends of Daniel. It is indeed 
true that help must come from heaven, but not 
from the stars. It must come from God of 
heaven and earth. Note, too, that the revela
tion of God is indeed in terms of Immanuel, 
God with us. Nebuchadnezzar sees these four 
walking about, an expression which means 
that they were not only safe from the fire but 
that they were also enjoying the life of Cov
enant communion with God, even in that place. 

2. 	 There is some question as to whether the 
angelic figure seen is the Angel of Jehovah, or 
the Old Testament revelation of the Son of 
Cod, our Lord Jesus Christ. Certainly it is a 
foreshadowing of him, at least. And he is the 
One who has come to save us from the fire 
that is never quenched, the fire of hell. 

3. 	 We must not forget that deliverance out of 
temporal difficulty depends upon the question 
as to whether such deliverance is for Cod's 
honor. Shadrach, Meshach and Abednego re
mind us that our faith precedes such deliver
ance, and reckons fully and fearlessly with the 
possibility that it might not please Cod to in
tervene miraculously. Still more: the Church 
and the Christian must realize that in the kind 
of day in which antichristian forces such as 
Nebuchadnezzar rise and rule many believers 
will be slaughtered and oppressed. The Book 
of Daniel reminds us to be sober and watchful. 

4. 	 In the apocryphal books one can find a prayer 
supposedly alTered by the three men while in 
the fiery furnace. Noteworthy is the fact that 
they do not make complaint against Babylon 
for placing them in this awful situation, but 
blame themselves and their people for their 
previous practice of idolatry with the followers 
of Baal. 

E. Nebuchadnczzar's Tribute of Praise: 
1. 	 This story ends with a doxology spoken by 

Nebuchadnezzar. It is followed with a royal 
proclamation guaranteeing absolute safety to 
the three men, and threatening death and 
destruction for all who speak anything against 
their God. This is a remarkable reversal! This 
whole thing begins in terms of man's wicked 
desire to glorify man (you have noticed that 
Nebuchadnezzar really identifies himself with 
his gods, asking, "do ye not serve my gods, 
nor worship the golden image which I have set 
up?," vs. 14 ), hut it ends with praise to God. 

2. 	 It would have been better, of course, if Nebu
chadnezzar had cut in pieces the image which 
rose above the plain of Dura instead of threat
ening to do that to any who said anything 
against the God of Shadrach, Meshach, and 
Abednego. That the image remains standing 
indicates that Nebuchadnezzar's "conversion" 
was one which was only in words, and not in 
deeds. 

Questions for Discussion: 
1. 	 Why does it seem impossible for men to leave 

"religion" out of their activities, even while 
they are talking about tolerance, broadminded
ness, and the need for world-wide cooperation? 

2. 	 If one angel could reduce Nebl\chadnezzar to 
such consternation, what will be the effect 
when the Son of God comes in all his glory to 
reveal the full power of the eternal Kingdom? 

3. 	 If the greatest wonder in this chapter is the 
fact that Daniel's three friends did not succumb 
to the spirit of the world in which they lived, 
how can we who are even more seriously 
threatened by worldly culture today escape its 
influence? 

4. 	 Why doesn't the world learn even when it is 
given to see such demonsh-ations of the power 
of God and his Kingdom as is revealed in 
Danie13? 

• 

LESSON IV - Discussion Material: Daniel 4 

A. 	 Nebuchadnczzar's Proclamation: 
1. 	 This chapter is a royal proclamation which be

gins with the salutation of vs. 1, sets its theme 
in the doxology of verses 2, 3 and 37. The 
jubilation of one who has been desperately ill 
and is now restored to health and dignity is 
reflected in these words. The king's joy is so 
great that he does not shrink back from public 
notice "unto all people, nations, and languages, 
that dwell in all the earth." It is not typical 
for despots so to expose themselves! 

2. 	 The story is told in the first person, except for 
the section found in verses 26-33. This does not 
make dubious the fact that Nebuchadnezzar is 
the author of this proclamation for (a) the 
things told in that section took place outside 
of his consciousness, and (b) we have a similar 
use of the third person in a command of David 
(I Kings 1:33) and a letter of Artaxerxes (Ezra 
Hl-26). 

3. 	 The obvious intention of the proclamation is 
to bring rest and confidence to the people. 
Although the element of praise to Daniel's 
God is very striking, Nebuchadnezzar's proc
lamation is very self-centered. His own re
habilitation is its prim:lTy concern, and he 
wishes all people to know that they can have 
the most complete assurance that things are 
well with the world now that he has been 
restored to health and power. 

4. 	 We accept the view that the illness and restora
tion of Nebuchadnezzar took place late in his 
career. After he had succeeded in building up 
his empire and its marvellously impressive cul
tural and political center, Babylon, in something 
of world renown, and jllst when he anticipated 
the satisfactions of a well-earned retirement 
he meets God. It is only in a dream, and yet 
its effect is to make one of the greatest rulers 



the world has ever known to be terribly afraid. 
For God had decided that this representative 
of the world's lust for world empire should 
praise him. The same man who had destroyed 
Jerusalem and its Temple, who had triumphed 
over David's House, who had brought the 
people of God into the shame of captivity 
would sound the praises of Israel's God in the 
ears of the whole world . 

5. 	 The salutation, "Peace be multiplied unto you," 
(vs . 1) is, in the light of the entire prophecy and 
its antithetical nature, to be seen as an example 
of the fact that in history the issues always 
concern Christ and Antichrist, the true and 
indestructible Kingdom versus the kingdoms of 
men - based a lways on false claims and false 
hopes and doomed to destruction . In spitc of 
the outward friendliness of Nebuchadnezzar to 
God and his anointed prophet, Daniel, these 
lines of demarcation remain. 

B. 	The Dream of the Great Tree: 
1. 	 Although Daniel is the titular head of the com

pany of the wise, he is consulted last. If the 
world can make it without help from God it will 
always prefer to do that. Dan iel is, of course, 
extremely busy, since he is not a professional 
wise man but a prophet of Cod whose primary 
concern is God's will and calling for his life. 
He has, therefore, to be summoned from "be
hind his desk" as an in-service, highly-placed 
government official 

2. 	 The problem presented to Daniel is not so 
much the dream as its interruption by a heav
enly emissary with his startling pronounce
ment calling for the hewing down of the great 
tree. Nebuchadnezzar had dreamt of himself 
as thc one under whose rule and protection all 
creation found peace and provision. This was 
a very proud dream. That the dream was to be 
interpreted as something which had to do with 
a particul ar person is evident from the fact 
that the stump of the tree was to be a man 
of besti al mind and habits. 

3. 	 Daniel's in terpretation is clear and direct - as 
Christian prophecy ought always to be. He 
tells Nebuchadnezzar that the great tree is him
self, that because of his pride he is threatened 
with that which the angel announced, and that 
he ought therefore to repent by a deliberate 
return to the practice of justice and a demon
stration of mercy to the oppressed. '"'Justice" 
and "mercy" usually suffer at the hands of the 
world's despots, and the consequences are hard 
for "the people," that is, those who are not 
within the ruler's inner ci.rcle of favorites . 

4. 	 Nebuchadnezzar is given a gracious postpone
ment of divine judgment, but he does not avail 
himself of this opportunity (of course not, for 
he is not wise unto salvation). A year latcr that 
which the angel had annoull(''ed comes to pass. 
Very suddenly he is affl icted with insanity. 
We picture the situation this way: God's agents 

from heaven reach down to bring God's decree 
into execution . Very dramatically, in a moment, 
the great king becomes as a raging animal, and 
all the skill of . Babylon's experts cannot help 
him. He is given over to the wilderness, where 
he seeks the company of the wild beasts, whose 
manners he adopts and whose appearance he 
resembles. This lasts fo r seven years. 

5. 	 A very instructive glimpse of the task and 
character of the angels is given in this chapter. 
Please note in vs. 17 that they are deeply in
volved in the carrying out of God's will . God's 
will is something wh ich they honor and imple
ment with deepest satisfaction. They under
stand the warfare which lies behind the scenes 
in Babylon, and which is the key to its real 
meaning. 

6. 	 The first evidence of the removal of God's judg
ment is indicated. when the Bible says that 
'"'Nebuchadnezzar lifted (his) eyes unto heaven." 
This is prayer, or, at least, the acknowledge
ment of God. Then sound reason returned to 
the king. And then God elici ts from th is humil
iated man a tribute of praise. In that tribute 
Nebuchadnezzar speaks of God's everlasting 
dominion and kingdom. This is what the Book 
of Daniel is all about: the Kingdom of God 
which even Babylon can not destroy. 

7. 	 1t is noteworthy that Nebuchadnezzar's tribute 
makes no mention of God's grace and mercy, 
nor does it give evidence of confession of guilt 
ou t of a smitten heart, broken by that knowl
edge of sin which is learned in the light of 
God's Law. Nebuchadne-.a:ar was and remains 
a heathen who speaks about the most High 
God, but does not use his Covenant Name, nor 
does he desist from speaking of Bel (vs. 8) and 
of "the holy gods." Nebuchadnezzar was not 
a David. Nebuchadnezzar confesses only be
cause God has overcome him. He is not broken 
by God's grace but humiliated by God's power. 
He is not "a nice man" who has respect for the 
religion of other people, but a defeated warrior 
who could no longer hold out against a greater 
opponent. 

8. 	 Then Ncbuchadnezzar receives his kingdom 
back. How this took place we are not told. We 
nnd it most acceptable to imagine that his 
son ruled during his ilIncss with the assistance 
of Daniel, and that when his fa ther was restored 
to health the throne was given back to him. It is 
a remarkable situation in which we see a man 
who fo r seven years was written off as hope
lessly insane restored to a I*sition of highest 
prestige and authori ty in all tHe world. Fact is 
that his position is enhanced and his power 
increased after his restoration. 

9. 	 This, too, was from God. ,"Vas it a reward? 
Not in the least. There was nothing for God 
to reward, since there was not a shred of that 
kind of good work whi ch is out of faith in Cod. 
The reason for aU of this is to be found in the 
emphasis which is made in this chapter on 
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God's sovereignty. God does realize his pur
pO!les, and "he doeth according to his will in 
tht, army of heaven, and among the inhabitants 
of the earth: and none .;an. stay his hand" (vs. 
35) . Thus the restoration of Nebuchadnezzar is 
a part of that divine providence which is not 
only preservation and cooperation but also 
government, that is, l,,~ realization by God of 
that which he decrees. God had determined 
that he would be praised and the remnant of 
his people comforted by the most unusual and 
unexpected tribute of praise by a great world
ruler. That is the explanation for this hap
pening. 

10. 	 Although this chapter is a royal proclamation 
written by an unbeliever, we are convinced 
that it is an integral part of the infallible Word 
of Cod. The fac t that the Spirit of Cod is the 
actual writer of Scripture guarantees for us the 
historical reliability of the Bible . There are 
other people whose words are taken up in 
Scripture whose unbelief we cannot ignore: 
Dalaam, for example, and Caiaphas, and pos
sibly Agur and Lemuel in the Proverbs. It must 
be remembered that the question is not whether 
these were true believers, but rather this, Are 
their words the word of God? It does not de
pend in the Bible upon the inspiration of the 
person but of the words spoken by them, rc
gardless of their faith or unbelief, their personal 
understanding or misunderstanding, or their 
intentions. God has even used the heathen in 
the writing of his Word. And thus in Nebuchad
nezzar's proclamation a word of Cod went ou t 
to the peoples. 

11. We might quickly review the development on 
the theme which this prophecy preaches. This 
theme is the indestructibility or invincibility of 
the eternal Kingdom of Cod. This is an assur
ance we need because all Christians are taken 
up into that Kingdom, and are delivered from 
the kingdom of the world. In the great struggle 
of these kingdoms they are not only compre
hended but are also asked to suffer and endure 
hardship and pain. Three revelations of this 
truth of the indestructible Kingdom we have 
seen so far: 
a. 	 In chapter 2 God reveals to Nebuchadnez

zar that he is the head_of gold, but that 
an everlasting kingdom, the Kingdom of 
God, will triumph. The prophet of this 
Kingdom lives for years among the Baby-
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lonians, and although they are happy to ex
ploit his skill and wisdom, they do not 
believe his preaching. 

b. 	 In chapter 3 Cod reveals to Nebuchadnez
zar that his Kingdom is a kingdom of grace 
and deliverance out of the power of death. 
This, unlike the revelation of chapter 2, 
takes place publicly in col1nection with thc 
miraculous preservation of the three friends 
in the fiery furnace. But again Nebuchad
nezzar does not repent of his sins. 

c. 	 This third revelation in chapter 4 reveals the 
overwhelming power of God's Kingdom as 
it humiliates the king by a direct interven
tion of heaven. Now Nebuchadnezzar pays 
tribute to the Most High because he is com· 
pelled to do so. There is a logical progress 
in all of this. It ought to move us to godly 
fear as well as suggest to us the only true 
comfortI 

Suggested questions for discussion: 
1. 	 What can we learn from the fact that an un

believer such as Nebuchadnezzar can see so 
much of God's great working in history, can 
say so many good things in praise of Cod, can 
show so much appreciation for the people of 
Cod, and still does not yield to tlJe grace of 
God? 

2. 	 Why is Nebuchadnezzar allowed to wander 
about so pitifully among the animals in the wild 
without kind, sympa thetic care as an elderly 
man and an important person? Does this in
dicate that modern concern for the insane is 
something which has its origins in the Christian 
religion and its viewpoint? 

3. 	 Tn ebuchadnezzar human cultural aspiration 
reached one of its greatest heights (re.'ld some
where a description of the glory of Babylon). 
What is God saying as to the end result of 
humanism and its strivings when we are given 
to see the almost too revolting picture of a king 
who turns into a beast? 

4. 	 Does one reall y have to be a citizen of the 
Kingdom of God to be a Christian and to be 
saved? If so, why is there so much preoccupa
tion today wi th the soul and human need rather 
than the Biblica l idea of an all-embracing King
dom of Cod? Is it more important to have 
personal assurance and comfort than to labor 
for the coming of his Kingdom (or: does as
surance come in the way of such effort)? 


