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PREACHERS AND nTHE PAWNBROKER" 
PETER Y . DE JONG 

THE OCCASION for these comments will be 
more than obvious to almost all of the readers 

of this magazine, especially to those who belong to 
the Christian Heformed Church. Lnrge quantities of 
the New Bulletin for September 1969 of the "Associa
tion of Christian Heformed Laymen" have been mailed 
to many homes within recent days. And in large 
measure this news bulletin is devoted to an evaluation 
of showing "The Pawnbroker" at the most recent 
(June 1969) Ministerial Institute attended by many of 
the ministers. 

ACRl - Appreciation 
Publicly 1 wa nt to express my appreciation. This 

docs not necessarily imply that everything done by 
the association or the manner in which it has always 
done its work receives unqualified endorsement. Noth 
ing that we as Christian believers do at any given 
time or in any given situation is free from the taint 
of sio. But what they are doing in the main, also 
evidenced here, is testifying to the Word of grace and 
salvation in Christ Jesus our Lord and its implications 
for life. They are discharging their Cod-given task 
and responsi.bility of "p roving the spirits, whether they 
are of Cod .... They are pleading, warning, urging, in 
so far as they believe wiCh all their heart that some 
of the present activities w ithin the church are contrary 
to Cod's will, detrimental to the welfare of Christ's 
church, and inimical of growth in god liness and sanc
tification without which no man shall see the Lord. 
Thus they are to that extent "reformational" Christians 
seeking to exercise the "office" or priesthood of all 
believers. And for that we praise the Lord who gives 
this grace. 

A word or two about these introd uctory comments 
may not be out of place. 

It is an undeniable fact that among the Christian 
Reformed ministers, elders and membership there are 
some who deeply resent the association and its activ
ities. A few have a ttacked it openly; others more sur
repti tiously. 

Now let us face the fact of its presence among us 
in all candor. D o these members have the right not 
only to their Christian convictions but also to com
municating these convictions? Isn't this, after all, what 
most of us as ministers are continuously exhorting 
them as believers to do? And if in the discharge of 
what both they and we believe on the basis of Cod's 
word to be their responsibility before God and the 
world , then let us evaluate them in love. If they have 
fa iled somehow in their duty to speak the truth, to 
speak the truth in love, to speak that truth in love in 
the right place and at the right time and to the right 
people, then does it not become the task of these con
vinced of their "error" to admonish and exhort them 
in the love which we commonly confess .to have re

ceived from God in Christ Jesus our Lord? But if and 
in so far as they are speaking the truth and seeking 
the advancement of Cod's cause among us, then let us 
both thank God and take heed to our ways. Only in 
this way will we grow up together in all things into 
Christ Jesus who is our mutual Head and Savior. 

"The Pawnbroker" and the Institute 
But now on to "The Pawnbroker" and its viewing 

at a Ministerial Insti tute. 
No detailed rehearsal of the content or artistry of 

the fi lm will be given here. Such shou ld be unneces
sary, since the readers can find ou t about all this in 
a more appropriate and accurate way than by means 
of comments on this page. Our concern isn't simply 
with this particular film; it is rather with the showing 
of a film of this or any other kind at such a gathering. 
Let it be added, that the writer deliberately remained 
absent from th is showi ng as well from other gatherings 
of the Institute. The reasons for his absence arc suf
fi ciently well-known to many of his colleagues in the 
ministry, including a lso some who have served on 
committees of arrangeme nt. Hence he is hardly in a 
position to evaluate whether tIle showing at this past 
summer's gathering was appropri ate and frui tful for 
those in attendance. From the survey of the time 
allotted to this part of the p rogram and from evalua
tions gleaned from a few who took part he would 
opine that the results fe ll qu ite far short of what 
could and should have been accomplished. 

And it is this which brings us to the point. 

No Neutra l Ground 
That stich or another film can be viewed by min

isters and other confessing Christians is not per se 
(in itself) wrong. sinful or spiri tually unfru itful. For 
some readers this may seem an amazing assertion, 
since the film by Christian norms cannot be assessed 
otherwise than as one which depicts that which is 
debasing, at ti mes vu lgar, and worst of all b las
phemous. But as all of us who confess to belong to 
Jesus Christ well know, noth ing exists or is expe
rienced per se (in and by itself). Here there is no 
comfortable "neutrality" of life or art or involvement 
in life behind which anyone may hide. We either sec 
or do not see such a fi lm before the face of the living 
Cod our Savior with whom we have to do. And our 
awareness of this p rofound but precious reali ty - liv
ing in the Lord's presence - makes the facing of at 
least two basic questions imperative . In the fi rst place: 
why (with what intent and purpose) arc we looking at 
the fi lm? In the second place: are we sufficiently 
mature as Christian believers to see such a film with
out being dissuaded in mind or feelings or heart from 
Ollr deep Christi an responsibility before God and our 
fellow-believers? And nobody answers these questions 
after merely a momentary reflection! 
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Need for a Reformational Approach 

Is there a proper time and place and reason for 
Christian ministers to see such a film? It would seem 
that the answer, at least in a general way, would be 
obvious. Here we would refer not primarily to recent 
synodical decisions (1966) with respect to "film arts." 
Fine as much in those decisions seems to sound on 
paper, it may be questioned whether thcir true intent 
and implication are really being taught within the 
church and consistently practiced by its members. In
stead, we would face the undeniable fact that almost 
all Christian Heformcd people look at television with 
its bewildering and often bewitching presentation of 
the products of the "film arts." Whether we approve 
or not, increasingly television is a significant concen
tration point of time, interest and inOuence in our 
families. And who is provid.i ng them with guide-li nes 
for th.is activity? Is this simply to be left to the in
dividual conscience? Or does the leadcrship in the 
church, more specificall y min isters and elders, have a 
high and holy calling hcre? AIe they capable of pro
viding adequate guidelines? Arc they competent to 
criticize and evaluate. and that in the light of Biblical 
norms and a full-orbed and articulate faith-commit
ment to our Lord Jesus Christ? Or do they themselves 
need instrnction in this area of their spiritual (and 
ccclesiastical) responsibility? The evaluation of th is 
and any "art" product (including besides mms, 
dramatic productions and books and magazines and 
painting and sculptu re. etc., e tc.) must be done "Chris
tianly," which is much more than done with what 
most people regard as a Christian feeling of sympathy, 
concern and tenderness. It involves also much morc 
than simply "aesthetic," or "sociological," or "psy
chological," or even utheological" norms on the basis 
of which judgments can and should be made. The 
total man is to be involved and that in his total in
volvement with or commitmen t to the saving will of 
God for our lives. 

And if ministers and others called to responsible 
leadership in the church, school and home feel their 
inadequacy and seek instruction with respect to the 
development of their "critical" faculties, then the 
seeing of such a film may be legitimate; in fact, in 
some instances ( I cannot and dare not say how man y) 
may be necessary. BlIt this will demand much more 
than seeing the fil m and haVing a general discussion 
in the presence of hundreds of church leaders which 
takes little more than an hour or two. Such superfici al 
exposure to and involvement in an activity of this 
sort may well do more harm than good. Had the 
Ministerial Insti tute devoted two and a half or thrce 
entire days to the "problem" of the Christian 's rela
tionship to the products of the "film arts," then we 
are convinced the criticism implied in the recent News 
BuUetin of the "Association of Christian Reformed 
Laymen" would either have been withheld or would 
have taken an altogether different form. In such a 
sched ule it would have been possible to have a 
thorough briefing in what should be considered sound 
Christian principles or guideli nes for evaluating "ar
tistic productions" in general and films or television 
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shows in particular. In such a setting the showing of 
this specific film might, then, have been profitable as 
a demonstration of what also many of our people are 
viewing, especially if and when the showing was fol
lowed by small group-discussions under competent 
guidance. Such a rather large-scale and thorough ex
posure could prepare our ministers to deal more 
adequately and competently with a "problem" of 
growing proportions within our churches - that of oc
cupying large segments of time and personal involve
ment with products of the "Glm arts" which are 
conveying messages (and these by no means "neutral" 
or "ne utrally,) by a most powerfu l and persuasive 
medium. 

This, however, is only the first of the two basic 
questions which must be raised in such situations. 

Need for Christian Maturity 

The second calls with fully as much emphasis and 
urgency for an answer. It addresses itself to our self
knowledge and self-assessment. AIe we sufficiently 
mature as Christian believers to view such a Glm 
without being desensitized in our responsibility to 
God, to ourselves and to the people placed by God 
under our spiritual care? And this may be the bigger, 
the deeper, the more decisive question of the two. 
Everyone who. saw Ihe Pawnbroker" at that time or 
any other time (or any other 6lm, for that matter) is 
compelled by his faith-commitment to take this ques
tion with utmost gravity. Is our allegiance to Jesus 
Christ our only Savior sufficicntly strong, clear and 
uncompromising that - with or without the help of 
others - we can lise that experience to the praise of 
God for his salvation, to our own advancement in 
serving him in our ministry. and to the instruction 
and edification of the church whose safety the Lord 
guards so jealously as his peculiar treasure? 

These are at least some of the issues which all 
who attended (and especially those who arranged for) 
the Ministerial Institute must face openly and honestly 
in the sight of Cod, the more so if this has not been 
already done. Likewise, these are the issues which 
those who, like myself, did not attend must also face, 
if they are to discharge their responsibility before Cod. 

No Christian believer, to be sure, can or may judge 
in depth another on all that is involved. And pa
tently this is not what the"Association of Christian 
Reformed Laymen" has done. They warn against 
"drawing conclusions" and applying these to the per
sons and conduct of the ones who have involved them
selves. 

nut what they have done is warned, even to the 
extent of exhorting and pleading and reminding all of 
us of at least some of the statements of Cod's Word 
which have bearing on this matter. And for this we 
give thanks, not first of all to the men who penned the 
News Bulletin but to Ollr Savior-God who has laid a 
deep love and concern for the church upon their 
hearts in a time such as this. This, it seems to us, is 
attempting to act as responsible refonnational Chris
tians in a day which is far from favorable for living 
in all things according to the living and abiding Word. 

WHAT IS 
IILlBERALISM/I? • 
l OU IS PRAAMSMA 

A LTHOUGH E VERYONE seems to know what "Jib
£'\. eralism" is, a definition which covers all the 
representations and representatives of this kind of 
religious thinking seems to be an imposs ibility. Lib
eralism has been compared, therefore, with the 
proverbial chameleon whose color changes according 
to its environment. 

In an interview with Dr. H. M. Kuitert and Dr. 
D. C. Mulder, both Dutch theological professors at 
the Free Universi ty of Amsterdam ( published in De 
Sp iegel, May 17, 1969 under the title, ''Do you still 
believe in heaven?") the following was asked and 
answered : 
Questioner: If you want to make clear the difference 

between your opinions and liberalism, how do yOll 
answer? 

Dr. Kuiterl: I answer that I belong almost completely 
to the Reformed tradition. And 1 add that people 
who show such great concern often do not know 
how greatly flexible that tradition has always been 
in the past. And what is liberalism? Liberalism 
has chosen for culturc and against holding fast to 
the orthodox formula. But orthodoxy has also made 
a choice .. . people who do not choose are always 
between th e wall and the ship. Probably these 
people have the greatest amount of common sense. 

Dr. Mulder: For me the message of thc Cross and the 
resurrection and the attempt to follow the Lord 
arc decisive. If a liberal says the same we agree. 
And if he speaks in a different way, one asks : 
"Why do you speak in that other way? Don't yOll 
perhaps mean the same thing?" 
As I said above, a definition of liberalism which 

satisfies all is scarcely to be found. In this interview 
we find a sa mple of onc of th e current attempts to 
Teduce the Christian confession. A vcnj brief confes
sion seems to be the ecumenically indicated and re
quired solution for the problem created by the lib
eralism-orthodoxy d istinction. 

That brief confession speaks of the message of the 
Cross and the resurrection and the attempt to follow 
the Lord. Anyone knows that both liberals and the 
orthodox spcak their messages regarding these sub
jects. Up till now, however, some very large ob· 
stacles have made their appear~nce precisely on these 
matters. These obstacles relate to such questions as, 
What is the mean ing of the blood of the Cross? What 
is the meanin g of the bodily resurrection? and, What 
do you mean by regeneration? No one will be sur
prised, then, when Dr. Mulder asks the ben ign ques
tion, "Don't you perhaps mean the same thing?" 

o 0 • 0 0 

Dr. V)uis Proam$l116 /3 pastor of Ille f 'ruitland, Ontario Chr. 
Ret. Church. 



A very interesting news item appeared in the Pres
byterian / ounUJl of July 16, 1969, It began as follows: 

BURLINGTON, N.C. - By a narrow margin 
Orange Presbytery voted here to admit a minister 
who said he believed Adam was a historical 
person. The court thus overruled its examiner in 
theology, the Hev. John Leith, professor of theol
ogy at Union Semina)'Y, Richmond . Under exam
ination, along with three other men t ransferring 
into the presbytery. was the Rev. Crady Love, 
assistant pastor-elect of the Northside Church 
here. Dr. Leith moved that the examination of 
the other three be slistained and that the exam
ination of Mr. Love not be sustained. 
In his lengthy examination of Love, who came 
here from Knoxville Presbytery, Dr. Leith estab
lished that Mr. Love believed the Bible to he 
the infalHble and authoritat ive Word of God. 
After asking about his belief in the historicity of 
Adam, Dr. Leith moved on to qu estions about 
Mr. Love's attitude toward ministers who held 
other views. 
The examiner asked if Mr. Love would use the 
question of Adam's existence in any futu re exam
ination of candidates seeking adm ission to the 
presbytery, and the response was alTirmative. 

From this it wOllld appear that some people stand
ing in the Heformed tradition have their difficulties as 
they try to denne liberalism. The liberals, on the other 
hand, have no difficulty at aU to discover the line of 
demarcation between their position and that of the 
orthodox. They know that the main line has always 
been there to be found at the point of the doctrine 
of the infallibility of Holy Scripture. From this other 
Jines followed: in the previous century that of the 
physical resurrection of Jesus Christ , later that of the 
"irgin Birth of our Lord , and now that of the his
toricity of Adam. 

And they demand freedom, of course, but a free· 
dom after their definition. This lies in their very name: 
they are, after all, "liberals." Their creed is based on 
the idea that anyone is free to hold to his own opin. 
ions. They do not want anyone to stand up, how· 
e\'er, and say, "No other doctrine than the doctrine of 
the infallible Word of God." Against anyone who sug
gests or says that they w ill vote. In spite of their 
\'aun ted tolerance, they wou ld not admit him to the 
sacred ministry. 

So it was in 1834 ( the Secession in The Nether· 
lands ). 

So it was in 1936 ( the beginning of the Orthodox 
Presbyterian Church ). 

So it is now! 
o • 0 0 0 

I return to the same issue of the Dutch pictorial 
weekly, De Spiegel ( May ]7, 1969 ). 

The interviewer asked the followin g q uestion: 
~.-\re there people who, without knowledge of the 
Bible, think of a new earth?" Prof. Kuitert a nswered 
in part, like this : 

I would consider this to be quite a step forward 
compared with the belief in a heaven as we heard 
of it when we were children .... 
If one would say, "Man must do it," he would be 

expressing himself in terms of competition with 
God . In my opinion it is this way: God does il, 
but he uses means. Man is his means. The Great 
Kingdom eomes only if we all become decent sub· 
jccts of God. All the world must be pacified. 
That is one of the problems of the fulufe. Another 
problem is, D oes the new earth come in the way 
of catastrophes or does it exist thousands of years 
in advance (of its final coming, L.P.)? So that it 
comes in the way of gradual progress, the moment 
finall y arriving in which we say, Now it does not 
need to go on anymore. That may be the case, for 
instance, when biological reproducing ceases. 1 
imagine that a moment will come when we will 
say, This is it! 

It is small wonder that Kuitert answered another ques
tion as he did : 
QllesHotler: Has the concept of "hell" receded to the 

background today? 
Dr. Kuitert : Now that we arc able more and more to 

practise Christianity on earth, there is a de
creasing need for the idea that perfect salvation 
(het heil) is to be found somewhere beyond the 
horizon . . . or, for that matter, the complete 
disaster (het onheil). Both are to be found on this 
side of the horizon . 
Reading these words I was reminded of the de· 

scription of liberalism offered by a very competent 
writer, 

It was d ynamic clement in religiOUS life. It was 
a revolt against the otherworldliness which had 
made heaven and hell a reward and a punish
ment. . It was also a loss of the religious 
heritage, ... a weakened sense of the estrange
ment from Cod and a corresponding view of the 
ease with which Jesus the teacher might bring 
about the full development of the spiritual 
capacities of mankind . ( H . R. Niebuhr, The 
Kingdom of Cod ill America, pp. 185-193.) 
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~~CONCEILN AND RESPONSIBILITY" 

R. O. ZORN 

(A review article of the book, Verontrusting 
en Verantwoordelifkheid, by G. C. Berkouwer. 
) . H . Kok N.Y., Kampen, 1969, 189 pp., f 9.75). 

N EVER BEFORE, it seems, have such changes as 
are taking place in our modern world affected 

the life of the ChUICh as they are doing today. The 
advances of science, the explosive gain in knowledge, 
the almost completely secu lar outlook upon life by the 
masses, are some of the forces which are undennining 
the authority of Scripture as the Word of Cod and the 
place of the Church as a unique Divinely ordained 
institution with a Cospel of redemption for an other
wise lost world. 

It might weU be asked, can the Church indeed sti ll 
function today with a revelation that is 2000 years old 
and more, with confessions that date back to the Ref. 
ormation over 400 years ago and longer? Does the 
Church still have rapport with modern man and does 
she still speak to his needs? 

In the book under review in this article, Dr. 
Berkouwer, Professor of Dogmatics at Ule Free Uni
versity of Amsterdam, seeks to point Out why elements 
of change must inevitably be present in the Church 
today as she faces the need for renewal and adjust
ment to the pressures of the modern scene. Berkouwer 
plainly sides with the progressive cleme nt within the 
Church today and seeks to point out why the con
servative element should both show more patience in' 
understanding its aims and manifest a greater sense 
of responsibility in criticism of the movement. 

While the book is obviously oriented to the ec
clesiastical situation in Holla nd (e.g., de Gereformeer
de Kerken), the book clearly deals w ith problems that 
are international in scope ~nd which the Church 
everywhere must also face and deal with. A brief 
analysis and evaluation of Berkouwer's thesis there
fore follows. 

Berkouwer begins by giving an objective presenta
tion of the unrest reflected by the Conservatives in 
the Church today who, in the face of the progressive 
stream of activity, fear «that the Church will not be 
able to resist the threatening dangers, and that a new 
ecclesiastical and theologica l mentality is growing 
from which not much good can be expected for the 
future" ( p. 5). 1 t is felt by the Vemntrusten (the 
Concerned Ones, hereafter referred to in this article 
by the Dutch word which is more descriptive than 
the English) that the Progressives are too concessive 
re: the attacks of higher criticism upon the authority 
of Scripture and that they make too much of the 
human element in the production of Holy Scripture 
while not doing justice to its unique element, namely, 
its inspiration by the H oly Spirit. Moreover, the 

Progressives seem to be busy adjusting the Scriptural 
data to the views of science, some of which (evolution, 
the age of man, etc.) remain theoretical rather than 
proven fact. 

While Bcrkouwer recognizes the validity for this 
concern, he does not feel that it is a feature that be
longs alone to our age. The true Church of all ages 
has ever had the responsibility to be concerned that 
she remain "the pillar and ground of the truth" 
(I Tim. 3:15). Nor is a concern for a maintenance of 
the status quo necessarily the proper thing either. 
"There is a 'security' possible that is a fal se security, 
that does not permit itself to be disturbed and which 
operates with religious 'lying words: 'the temple of 
the Lord is this' (Jer. 7:4)" (p . 22). In this situation 
one might term the prophets the Progressives, Divinely 
commissioned to disturb a nd overthrow the false 
securi ty of the status quo (cf. the prophet Amos' mes
sage to Israel, Amos 7:10-13). In this sense the progres
sive concern is "to make place for a new reception of 
what has been lost. So we see Christ in the New 
Testament concerned , making chaos of the status quo 
in His cleansing of the temple, because the house of 
His Father had been made into a house of merchan
dise" (p . 23). H ence, there is no place at any time 
for an attitude of triumphalism in the Church (i.e., we 
have arrived ; we are right; there is no place for 
fu rther change). Nevertheless it must also he remem 
bered that "all concern in the Church is only legitimate 
as it re Oects something of the prophetic-apostolic con
cern and as it submits itself to their normativity (i .e., 
a responsib le concern for the cause of the Gospel)" 
(p. 27). 

Berkouwer admits that there can be inheren t 
dangers in the progressive movement of the modern 
Church. "It would seem that a t~ndency can be 
pointed out in the movement toward a displacement 
and renewal wherein the apostolic commission is en
dangered" (p. 52). But on the other hand, Berkouwer 
hastens to add, "It is becoming more than plain that 
one can walk upon very old paths without having an 
eye for what Cod is doing by new means which are 
appearing on the historical scene" (p. 66). "What has 
been entrusted (to tbe Church) is, namely, not an ab
stract truth, but that truth which encompasses the 
whole life, which stirs her to action and directs her to 
the future . The people of Cod are called upon to 
contend for the faith once for a ll delivered (Jude 3), 
unto sanctification, unt o preserving of themselves in 
the love of Cod (Jude 21, James 1:27), and unto the 
awaiting of the mercy of Christ" (pp. 67-68). "111ere
fo re, there is for the Church ever the reason for con
cern because of the recu rring question whether she 
has truly preserved the Gospel or whether she has 
buried her entrusted 'talent' in the fi eld and has thusRev. R. O. Zorn is pastor of the Reformed ChUrch of Svdnev, 

Australia. kept it 'intact' ( Matt. 25:25)" (p . 69). In other words, 



contending for the faith can never mean simply keep
ing it as one might keep a treasure by burying it in 
a field. Changing times demand differing applications 
of the changeless Gospel. 

It is at this point, however, that we are never
theless forced to ask, is this indeed all that the Pro
gressives today are doing, namely, seeking ways and 
means by which to make the changeless Gospel rel
evant to our times? The Verontmsten obviously don't 
think so, for they feel that the questioning by the 
Progressives of the historicity of the opening chapters 
of Genesis, the denial of Adam and Eve as actual per
sons, the fall of man through Adam's sin, together 
with the form critical approach to Scripture's investi
gation, a failure to do justice to the transcendent ele
ment in Divine revelation, doubt as to the historical 
reliabili ty of Scripture; in short, the manifestation of 
the influence of a relativism and skepticism that has 
gradually become dominant, go much farther than 
legitimate investigation of the Gospel's meaning for 
today allows. Rather, the Verontrl.lsten feel that such 
things are a direct attack upon the integrity of the 
Gospel itself. ThoHgh BerkOl.lwer makes a fair attempt, 
he does little in this book to actually remove the 
causes for disquietude on the part of the Verontrusten. 
He sets forth in a comprehensive way the reasons for 
the presence of the problems, but he does little to 
analyze in how far the suggested solutions of the 
Progressives are legitimate or illegitimate - using the 
canon of Scripture itself as the standard of measure
ment. In a word , the Veronlrusten would feel that 
in necessarily objecting to the new attitudes of the 
Progressives, they are but following the tried and true 
principle, Principiis obsta ( resist the first principles 
of evil) for which they fee l that the Progressives are 
providing more than adequate grounds, Prof. Berkou
wer's apology notWithstanding. 

Several further examples may serve to underscore 
this evaluation. In a chapter on the authority of Scrip
hire, Berkouwer says, "In spite of all dangers from a 
destructive maintenance of a form criticism scheme 
( of the Bible ), no one can get away from this 'bound 
to their own times' aspect of the Scriptures, and in just 
this manner we learn 'wherein such things as the real 
(eigenliike), the nature, the content of the revelation 
lie, and therewith also the nature and scope of Scrip
ture's authority'" (pp. 119-120). And on page 122 
he says in a somewhat involved sen tence, "No one 
can disassociate himself - not even because of the 
fear of dualism - unless he is concerned that the 
Word of Cod will be lost to us whenever the Scriptures 
lie in the hands of men who do not want to neglect 
the new light but wish to make thankful use of it." 

H owever, it is just Berkouwer's presuppositions 
that "the new light" of form criticism and a recogni
tion that the Bible is a product of its times that the 
Veront1'l.lsten Snd disturbing. For are these things in
deed a new light? Or, at any rate, should they not 
Srst be proved as such before Prof. Berkouwer asks 
the V erontrusten to be willing to accept them as he 
evidently wishes them to do? 

In the chapter on the confessions, Berkouwer makes 
a good case out of the need for critically evaluating 

the work of men ( which is what the confessions are) 
from time to time in the light of the need for relevance 
in ever-changing times. Confessions, after all, are a 
product reflecting the need of the times in which they 
arose. It is possible that our age needs the truth con
fessed in such a way as to distinguish it from modern 
heresies which p lague the Church. But what Ber
kouwcr fail s to make clear for the Verontrusten's 
ben eSt is why some aspects of the truth that were 
confessed as such by the Church in time past no longer 
seem to apply today. Doesn't history show that the 
Church's progress in confessing the truth has been to 
do so with ever-greater precision and detail? Wouldn't 
a return to "a seeking for shortness and succinctness 
(bondigheid) in the Church's express ion of what the 
centrality, the essence of the Cospel is" (p. 152 ) be a 
step backward rather than forward? Especially if it 
meant sacrificing some aspects of the truth in the in
terests of expressing the so-called essence? Obviously 
the Verontrusten fear this and Prof. Berkouwer does 
not properly allay their fears here. 

In the chapter on science, Berkouwer correctly 
formulates the VerOTltrusten's fears when he says, 
"Many times one hears the question whether it is still 
true that we uncon.dition.ally accept the authority of 
Holy Scripture or whether we have rather gradually 
come upon a way whereon we are busy capitulating 
to the 'dictates' of science" (po 155). More and more, 
it seems, science's "hypotheses, presuppositions with 
their uncertain character are placed over against the 
certainty of the revelation God has given to us" (p. 
160). But then Berkouwer gives the Ve1'ontrusten no 
comfort ( and even less rest) when he makes this ob
viously concess ive statement, "Already by hesitating 
(aarzeling) with respect to the trad itional view (of 
creation, etc.), there is reason ... to submerge oneself 
intensively in all of the gripping questions that now 
cluster about the d ilemma: horizontal-vertical, where
in many times all sorts of aspects - just as they pertain 
to the development - play such an important role, 
namely, of the question, what one - evolutionally 
can or may expect within the dimensions of this world" 
(pp. 171-172). But has evolution been proved so that 
it must now be accepted (which Berkouwer in some 
respects at least seems to think )? Or, is it still only 
an unproved theory which, moreover, still remains at 
variance with the data of Scripture? Small wonder 
that the V erontt'tlsten will still be disquieted after 
reading this chapter (and this book). 

Prof. Berkouwer has made a great attempt to allay 
the fears of the Verontrusten. And many things that 
he says are eminently worthwhile and demand 
further reflection and consideration. Nevertheless in 
one major respect at least he falls short. And this is 
the disappointing aspect of the book, namely, that he 
does not pay sufficient attention to the activities of 
the Progressives and evaluate whether their activit ies 
are within the bounds of legitimacy or not. Until he 
does - or someone else with an influence equivalent 
to his does - the fears of the Verontrusten will not be 
taken away. Rather, it would seem that the grounds 
for their concern are strengthened, if anything, by this 
book. 
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THE NOBLE ACLU 
Fight for the rights of the parnog· 

Tapher, and the Communist, and 
the draftcard burner, and the crim
inal. But fight against that citizen 
who, paying for a God-centered 
education fo r his children, objects 
to paying a second educational bill, 
this time for the pagan, Christian
less state education that is against 
his religious convictions. 

Noble American Civil Libertic!o 
Union! 

EDWIN H . PA I .~ER 

EDUCAID 
Tn Michigan, where a legislative 

battle rages around government aid 
for the education of childre n in in
dependent schools, those who wish 
to unfavorably color the discussion 
call it Parochiaid. But tllC more 
precise description is Educaid, for 
it is not aid for Parochial schools 
alone, or for narrow, parochial in
terests, but for bona fide education 
that meets the requirements of the 
s tate's compulsory education laws. 

It is this non-pejorative and more 
accurate title, Educaid, that Dr. 
Michael Ruiter has given to h is 
recent, excellen t lOO-page paper
back. Although the author is pri
marily interested in the Michigan 
situation, the study is much broader 
than Michigan; he gives valuable 
insights into the history of the 
American independent schools; he 
sets forth the rationale for govern
ment aid; and he makes a concre te 
proposal that would satisfy const i
tutional requirements. Since he 
speaks out of the experience of 
years of administrative work in the 
Grand Rapids Christian schools, his 
thoughts are not academica lly im
praetic-'ll, but worthy of serious con
sideration. 

The work is written, naturally, 
from a Biblical perspective. It is 
clear, well organized and not ram
bling. It should be read by all who 
want to be informed on this impor
tant issue. Be tter still, buy it. 

EDWIN H. P ALMER 

PU 
POAU ( Protestants and Other 

Americans United) has dropped the 
P of their title - and for the good. 
This organization was born out of 
a fear of and in opposition to the 
Catholic schools, as the P partiaUy 
indicates. But in the course of time, 
it has found that for its purposes 
the word Protestant is embarrass
ing, and so it has omitted the 
name. The anti-Catholic bias, how
ever, still continues, as can be seen 
from its contin uing biting, sarcastic 
innuendoes, half truths and carica
tures about Catholics. 

Dr. Michael Ruiter is correct, 
when in a recent study he repeated
ly pOints out that histori cally the 
opposition to government aid to 
independent schools has stemmed 
primaril y from an anti-Catholic 
b ias. "This policy of public support 
for public schools only was a policy 
forged by a predominantly Prot
estant society, fea rful of a Catholic 
minority" ( Educaid, 1969, p . 25). 

Regard less of djfferences of opin
ion on government aid for all 
children in all schools, the Christian 
will not want to saddle his argu
ment with animosity, as POAU has 
done. Such emotionalism is not 
only un·Christian, it is also an open 
admission that its logiC-'ll arguments 
are not strong after all. 

EDW IN H . PALMER 

John H. Piersma's timely and 
relevant article on "Youth and Wor
ship" appearing in the July issue of 
Tonell AN D TRUMPET prompts me 
to dispatch this letter. The purpose 
of my letter is not at this time to 
en ter into the discussion of the im
portant matters dealt with in Piers
rna's article. Rather, m y purpose is 
simply to report a worsh ip service 

. held under the direction of one of 

the authors whose views Piersma 
discusses so that the views dis
cussed may be seen very concretely 
as they come to actual expression. 

I report a communion service 
held last March at the Campus 
Chapel at Ann Arbor, Michigan, a 
student worship center maintained 
by the Christian Reformed Church 
and under the directi on of Classis 
Lake Erie. The information here 
given comes from a mature adult 
who participated in the service as 
a visiting communicant. I have 
every con fidence in the accuracy of 
the report. 

The service was held on Sunday 
afternoon at 5:00 o'clock and was 
conductcd by the pastor serving at 
the Chapel, the Rev. Donald H. 
Postema. The Lord's Supper fol
lowed a fellowship supper and 
there was no preaching of the 
Word. The ohserver recognized no 
similarity between the service he 
witnessed and any other commu
nion service he had ever witnessed 
and participated in within the 
Christian Reformed Church. No 
"form" familiar to the Christian Re
formed observer was used . The 
ministcr spoke and sang as he led 
in the service. 

The participants were gathered 
around tables with one goblet of 
wine at each table. Wine and bis
cuits were used in the celebration. 
The spirit was very info rmal. One 
participant at the reporter's table 
took a second drink of the wine. 
As background for the celebra tion 
a tape was played over the public 
address system. The tape contained 
music and newscasts refl ecting 
events and social phenomena of the 
times. One newscast featured the 
tleath of Dr, Martin Luther King. 
One of the songs sung in this back
ground music and commenta ry was 
a popular hit tune entitled "What 
The World Needs Now Is Love ," 
The words of this song are as fol
lows: 

What the world needs now is love, 
sweet love, 

It's the only thing that there's iust 
too little of. 

What the world needs now is love, 
sweet love, 

No, not iust for some, but for 
eV'ryone. 



fj ord, we don't need another 
mountain, 

The1-e are mountains and hillsides 
enough to climb; 

There are oceans and rivers enough 
to cross, 

Enough to last till the end 0/ time. 
W hat the world needs TWW is love, 

S1.l)eet love. . . 

Lord, we don't need anothe1
meadow, 

There are comfields and wheat
fields enough to grow; 


There are sunbeams and moon

beams enough to shine, 


Oh, listen, Lord, if you want to 
know. 

W hat the world needs now is love, 
sweet love . ... 

One of the songs sung by the 
'Participants was from what looked 
like a booklet of fo lksongs to the 
observer. The song that caught his 
attention linked together Calvary 
and Dallas and Selma. (Apparently 
Memphis had not yet occurred 
when the song was written.) The 
audience also participated by way 
of testimonies, which were read 
from slips of paper. These testi
monies given in connection with 
the commemoration of our Savior's 
death for our sins stressed ways 
in which Christ is our friend - at 
times of personal loneliness or 
times of being burdened by a heavy 
study load. 

The observer was informed that 
the service had been prepared by 

one of the students attending the 
chapel. This is quite in line with 
Rev. Postema's views as outlined in 
the article reflected on by Rev. 
Piersma. 

Again let it be said that I am not 
now entering into evaluation. I am 
simply presenting the facts of a 
worship service in the context of 
Rev. Piersma's excellent discussion. 
There is no intention on my part to 
suggest that every detail mentioned 
above is necessarily to be faulted. 
But in the context of the discussion 
the facts in the main speak for 
themselves. 

Sincerely in Christ, 

EDWARD H EEHEMA 

Bradenton, Florida. 

RISE UP! 

THEOLOGIANS AMONG THE PEOPLE 


GERARD VAN GRONINGEN 

D URING THE TI ME and immediately after the 
events which led to the Council of Nicea, there 

were two outstanding men in the Eastern part of the 
Christian world from whom we today can learn much. 
These men are acclaimed by hi!;torians as the men 
used mightily by Cod to state the fu ll truth of God's 
Word, to defend that Word and to preserve and build 
the Church of God. Athanasius, of Alexandria, Egypt, 
was the dominant spokesman for the faith of the 
Church as revealed in the Scripture!; concerning the 
Trinitarian character of the Godhead. John Chrysos
tom, presbyter of Antioch and latcr bishop of Con
stantinople, was the leading workman of God for the 
establishment of that fa ith in the Church. Let us take 
a quick look at these two men. 

Athanasius 
Athanasius is best known as the opponent of Arius 

who propounded the vicw that Christ did not have an 
essentially divine nature. Arius' main doctrine con
cerning Christ has been characterized as the "doctrine 
of createdness.'" Athanasius strongly advocated thc 
incarnation as the decisive event and act of God in the 
process of salva tion. God himself acted, he brought 
himself down and removed the barrier separating 
fallen man and God the Father. Thus Athanasius 
strongly and persistently acclaimed the miracle of 
Christ's coming: 

With Athanasius a new School of Theology orig
inated and developed in Egypt. ' Athanasius was a 

Rev. V(ln Croningen is profc$SOT of Th eology at Geclong 
Theological Seminary, Victoria, AU.l'tralia. 

Creek. born in Egypt and trained in a religious tradi
t ion which was strongly "anti-Origenist."· He was not 
a writing exegete and theologian by preference; the 
pulpit was his place of action and persuasion. Bu t 
Athanasius wrote very much; he was compelled to do 
this to carryon his battle against Arianism.' 

What was the character of the exegesis and thought 
patterns which were basic to Athanasius' preaching and 
writing? First of all, as a man of the pulpit he was a 
man of the Scriptures. He did not appeal to previous 
theologians' and he reflected a mistrust in Hellenistic 
culture, "at any rate, he completely ignores its trea
sures."" If this means anything at all, it means that 
Athanasius was not influenced by Greek philosophy, 
science or patterns of thought.~ Rather, he stood in 
that Judaist-Christian tradition which was based on 
the Scriptures. 

It is difficul t to determine the exact nature of 
Athanasius' exegesis. His main writings wcre of a 
"dogmatic, apologetical and polemical" nature all of 
which were characterized "by a sharp dialectic and 
profound speculation.'" Athanasius delved deeply into 
the relationship between Cod and world, God a nd 
man. If he went beyond the actual Scri ptural givens, 
he remained within the Judaist-Christian framework 
of thought. 

Quite definitely it can be stated that Athanasius 
represented and employed the Judaist-Christian pat
tern of thought and exegesis. All are agreed that he 
rejected the prevai ling C reek influences. This raises a 
question concerning the character of his writings on 



the Psalms. Kurtz spoke of them as "exegetical, alle
gorical'" and Atiya wrote: "In exegesis he wrote a 
Commentary 0Tl the Psalms, with an allegorical touch 
..."'. Schaff stated that Athanasius wrote a com
mentary on the Psalms, "in which he everywhere finds 
types and prophecies of Christ and the church, ac
cording to the extravagant allegorizing method of the 
Alexandrian school." However Schaff added, "the 
genuineness of these unimportant works is by many 
doubted."" 

A number of com ments should be made. Due to the 
fac t that a copy of the text is very difficult to acquire" 
and since its authenticity is doubted, no finn opinion 
concerning Athanas ius' exegesis can be formed on the 
basis of it, Those who have commented regarding it 
have not expressed agreement as to the character and 
extent that the allegorical method was employed. 
There is agreement th at Athanasius, if he is the 
author, was guided by the Jewish-Chris tian Bib
lical principle of Christocentricity. Finally, Newman" 
has pointed out that Athanasins dealt with the Scrip
tures as being "fu ll of mysteries which are mysteries 
of fact, not of words." This means that Newman con
sidered Athanasius to regard the Scriptural account 
as factual, i.e., in the sense of historical as, opposed to 
mysteries of words, i.e., a presentation of materials in 
words which were not to be taken literally in any 
sense. 

It seems quite correct to conclude then that Alhan 
as ius, within the Judaist-C hristian tradition, adhering 
to the principle of the Christocentricity of Scripture, 
cmployed a method of exegesis which may have been 
heavily typological at times, so much so, that he may 
well have crossed over into allegorizing according to 
the Greek method in spite of his rejection of all things 
Creek. The possibility mllst also be allowed for that 
Athanasius, who had learned to preach in the Copt 
language," had adopted the Egyptian mentality to a 
degree and expressed this in his exegesis.' · 

John Chrysostom 

The second leadcr that did so much for the faith 
of the Church is John Chrysostom. He more than any
one else is said to have exhibited the tme character 
and produced the finest results of the Antioch SchooL 
The three major influences in his life are said to have 
been: a) the tender devotion of a piolls Christian 
mother; b) the rhetoric polish acquired in the school 
of Libanius; and c) the "assiduous stndy of the Scrip
tures" in the school of Diodon ls. '" All writers agree 
that John is to be remembered for two specific facts: 
a) he was an eloquent preacher and b) he was a 
profound exegete. It is of interest to note that as was 
the case with Athanasius, so with John of Antioch, the 
combination of the "pulpit" and the "study of Scri p
ture" were the effective means to exert an intensive 
and extensive influence. 

As a pastor, preacher and presbyter, John served in 
Antioch. Later he became the bishop of Constan
tinople. His life was fllled with various difficulties. 
Some of these were due to his early rigid ascetic 
habits, others were due to his relen tless opposi tion to 
the excesses of a worldly clergy in an affluent city and 

of the rich living in luxury. The ignorance and cor
ruption of the poor received his uncom promising at
tention." It can be said with justification that the 
greatest source of his d ifficulties was Theophilus, 
patriarch of Alexandri a, uncle and predecessor of Cyril 
of Alexandria. Zernov posited Theophilus' jealousy of 
John's popularity and the fast rising dominance of 
Constantinople and its eventual "priority of honour" 
as the basic cause. But Theophilus found material 
reasons, "exegetica l and theological," to bring cha rges 
against John and was successful in gaining his deposi
tion.'" John died in exile with the words "Cla ry be to 
Cod for everything" on his li ps. He became a hero, 
example and inspiration to the church and the Chris
tian community. 

The voluminous writings of John bear a clear testi
mony to the fact that he was a student of Scripture." 
Most of the materials extant today are in the Conn of 
homilies, many of which are series of expositions on 
whole books of the Scriptures. H is work on Genesis 
and the Psalms is considered of greater value than 
that on the Prophets, for in the latter "his ignorance 
of Hebrew" which prevented him from "apprehending 
the Spirit of the prophets," is apparent.'" 

Some of the dominant features of John's exegesis 
were: (1) his constant attempt to elucidate the histor
ica l sense of the Scriptural texts;'" (2) his persistent 
adherence to grammatical and logical principles;" 
(3) literal approach which prope rly recognized the 
Biblical metaphors, parables, symbols and types;" 
(4) his spiritual cxperiential approach to Scriptu re 
which particularly enabled hi m to enter "into complete 
sympathy with the psa lmist;" (5) his persiste nt refusal 
to allegorize;" and (6) his persistent attempt to deri ve 
the d ivine spiritua l intent from the text"· In view of 
these features Terry eva luated John as "unquestion
ably the grea test comment ator among the early fathers 
of the church" and as "the greatest ornament and 
noblest representative of the exegetical school of An
tioch." 

Their Points of Power 

These two men were powerful influences in the 
Church of the Lord Jesus. What did they have in 
common? Four specific fac tors stand out. 

a. They were men of personal living faith. They 
were convinced men. Both denied themselves physical 
pleasures for the sake of the Lord, his 'Word lind his 
Church . They were battlers in the arena of pe rsonal 
sanctification. They knew the power of the indwclling 
Spi rit of God. 

h. They were men of the Word . They did not 
appea l to fellow theologians. They did not look to the 
philosophies or sciences of the learned me n of their 
day for illuminating insights and contemporary meth
ods of interpreting the Word of God. They applied 
those principles of Scriptural interpretation which 
Scripture itself taught them. They exegeted the Word 
of Cod in the Light of the Word. 

c. They were men of the pulpit. They did not 
exegete in abstraction from the pulpit. They, with the 
Scriptures in their hands and faith in the ir hearts, 
stood in the midst of the ir congregations. These men 



were concerned with and for people first of all , not such men to arise? It seems to expect them from the 
with academic problems. They dealt with problems ranks of the theologians-professors. But in times past, 
only as they rose in their ministry of the Word of life they arose from the ranks of the theologians-pastors. 
to the people. Concerned for people, they were not 
concerned first of all with theological problems, ec
clesiastical rules, orders or organizations. They loved 
people most of all , not their pet projects. 

d . They were theologians. They formulated the 
truth. They propagated the truth. They boldly de
fended the Truth. But their theologizing was never 
separated from their faith, exegesis or concern for the 
people of Cod. Tn fact, they became renowned theo
logians because they formulated Cod's revealed truths 
in a manner and setting that was very similar to that 
of the Lord Jesus who worked in the midst of dis
Ciples, or the multitudes, except when he wrestled in 
prayer. 

These two men of Eastern Christianity show liS 

the 	more clearly how to be theologians today when 
we consider the chief characteristics of a few other 
men of their times. 

Consider Origen of Alexandria. He was a great 
teacher and theologian. He is known for his exegesis 
also. But, his exegesis and theology caused much con
fusion and division in the Church. Why? Origen lis
tened to the philosophers of the world. He tried to 
unite two voices which spoke absolutely contradictory 
messages. Indeed, Origen introduced much tragedy 
into the Church. 

Consider Cyril of Alexandria. He was a man who 
knew ecclesiastical organization and church polity. He 
knew how to control Synods and Councils. He was a 
sharp theologian too. And as a theologian and politi
cian he is remembered as the theological father of the 
Monophysites who broke away from the Church. 
Within the Monophysile Church Mohammedanism 
spawned. 

Consider Theodore of Mopsuestia. He was a very 
able theologian. He is known as a great exegete. But 
he 	was so logica l! So intellectual. So rati onalistic. 
H ow he did take pride in his indepe ndent spiri t. He 
is known also as the theological forefather of another 
heretical segment of the church - the Nestorians. 

What is missing in the last three which was domi
nant in the case of the two great Church Fathers? 
This is missing; they are not reputed to have been 
men of the pulpit! They were not among the people. 
for the people. The ir strong pOint in the Lord's service 
was not a direct ministry to the people. 'Where this 
direct concern for and involvement with the wor
shipping, daily struggling and nurturing ....hurcn was 
not dominant, there heresy, d istrust, CO"" "$,on and 
schisms were the eventual results. 

Yes, there is much to learn from Athanasius and 
John Chrysostom. He who would be a theologian for 
today, holding forth a theology which is Biblical, true 
to the Lord, a living force in the Church, relevant and 
helpful must take his stand in the midst of the people, 
with an open Bible before him, with a heart BlIed with 
faith and love. 

Well may the Church of today pray for a modern 
Athanasius and John. How sorely such men are needed 
today. And from where should the Church expect 

1. 	 Von Campenhausen, J ., The Fathers of the Greek Church. 
London. 1963. 

2. 	 This is the message of hi~ De lncamatione, written when 
he was still a vel)' young man. Kidd, B. l . A H istory of 
the Church. Oxford. 1922. Vol. n. p. 14. F. L. Cross had 
edited and published the Greek text. AthalU!sius De 
Incarnatione, S.P.C.K., London. reprint, 1957. Cf. also 
the study on Athanasius' works by A. Van Haarlem, In
carrl(ltie en V erlossing Bi; AI/UIflOsius, Veenman, Wage
ningen, 1961. 

3. 	 Professor Kurtz, Cflllrch HistOT!l, London, 1889. Vol. I, p. 
281. Under the headinll; of "Church Fathers of the New 
Alexandrian School." Athanasius is the first to be discussed 
and that as the Pater orthodoxiae. 

4. 	 Cf. various Church Histories for details of lifc. Atiya. 
C.S., A History of the Christian Church. London, 1968. 
su~ges ted that Athanasius may have been a Copt. The 
Discourse A~ainst the Creeks, is his mllin support. FarraT 
has prepared 11 p robable chronology of Athanllsius' life and 
time of wri ting vnrious works. F. W. Farrar. Lives of the 
Fathers, London, 1889. 

5. 	 Ativa remarl.:cd that one wonders how Athanasius was 
ablc to write so many booh in view of his many travel~ 
and repeated exiles. Idem. 

6. 	 H is references to Origen were lIsually in those CQntexts 
where he showed that his opponent quoted Origen er
roneously. Von Campenhauscn, ibid , p. 72. 

7. 	 Ibid, p. 73. Bnt cr. H. M. Croothuis, The Arian Con
troversy, p. 64, who spoke of his liberal cclessation and 
usc of Creck models in his formulations. 

8. 	 But cr. Van Haarlem who said he found some Platonic 
idells in Athanasius' juvenile work. Chap. lII , pp. 209-210. 

9. 	 Kurtz , idem. 
10. Ativa, idem. Kidd. who discussed Athanasius' life, work, 

and writings M lenp:th never referred to the Psalms once, 
or to his lise of the allegorical method of interpreting 
Scripture. 

11. 	 P. Schaff. A Historll of the Christwn Church, Grand 
Rllpids. 1910, Vol. lIt pp. 892-3. B. Aitaner, Patrology, 
trans. hy H. Craef. Nelson, London, 1958 made only a 
slight reference to these also, p. 3 17. 

12. 	 It was unavai lable to the writer. 
13. 	 J. H . C. Newman, Select Treatises, Vol II , Longman_ 

Green. London, 1895, pp. 90-95. 
14. 	 Von Campenhausen. ibid, p. 73. 
15. 	 W. Bright, in Lessons f rom the Lives at Three Great 

1-'athers. Longman, Creen, New York. 1891 included an 
Anpendix ( III) in which he referred to a letter written by 
Athanasius to a certain Marcellinus. Athanasius explained 
that the Psalms, to which he took a special affection durin~ 
an illness, should be so interpreted that. "he cannot help 
identifying himself with the Psalmist, and assimilating the 
contrition or the thankfnlness to what the Psalm before 
h im gives c)(pression." pp. 200ff. 

16. 	 N. S. Terry. Biblical Hemumeutics, Grand Rapids, no 
dllte. p. 648. 

17. 	 Cf. N. Zernov's brief but pointed descript ion of John's life 
and work. Eastem Christiallity, London. 1963. pp. 56-58. 
Bright, with flourish ami devotion. has given an extended 
description, ibid. pp. 48-108. F. W. Farrar, has given a 
full IlcCQunt of his youth, stlly at Antioch and work in 
Constantinople. Ibid, Vol. II . po. 615-706. Cf. also other 
history books listed. all of which devote a varied amount 
of attent ion to John. 

18. 	 Cf. various references to the "Synod of Oak» 403 A.D .• 
e.g., Altaner, ibid, p. 375. 

19. Cf. e.g., the entire twelfth vol. of A.N.F. which contain ~ 
the exposition and homilic.~ on I and II Cor. Altaner, and 
others. have prepared an extensive list of the works of 
John, describing the character. subject material and present 
day availability of these. The most satisfactory edition of 
John's work st ill is Montfaucon's 13 vol. work. Cf. also 
Migne's, Patrology, vol. 47-64. 

20. 	 T erry, ibid. p. 648. 
21. 	 Altaner, ibid, p. 378. 
22. 	 Terry. idem. 
23. 	 A. B. Micl.:clsen. Interpreting the Bible, Crand Rapids. 

1963. 
24. 	 Terry. idem. 
25. 	 R. M. Grant, A Sho rt HistQTy of the Interpretation of the 

Bible, New York, 1966. 
26. 	 Cf. Bright, ibid, p. 57. 



YOUTH AND THE MUSIC OF WORSHIP 

PART IT - YOUTH AND THE MUSIC OF TilE WORSHIP SERVICE 

W ILMA VANDER BAAN 

I N THE PRESENT TREND toward "liturgical 
renewal" much of the traditional worship service 

is being questioned. There is a longing for a better 
grasp of the "joyful essence of Christian worship," and 
a "greater reality, clarity, and sincerity in every act of 
Christian corporate worship.'" Changes being in
stituted in some denominations are the use of bread 
instead of the wafer in the Lord's Supper, a tendency 
away from prayer forms toward a pastoral prayer in 
which specifi c people and their needs are mentioned, 
a rethinking of the role of the choir, and greater 
participation in congregational singing. 

In the Reformed churches there is also a quest for 
greater participation and a more meaningful worship. 
The music of the church has not escaped attention. 
Viewed historically, this is not an unexpected reac~ 
tion, for throughout history, whenever the Church has 
examined its failings and tried to rationalize them, it 
has critjcized 6rst of all the music of the Church. 

This article will attempt to examine ways in which 
young people can be taught to understand and partic
ipate in the musical parts of the liturgy so that their 
worship may glorify God and enrich their lives. 

Participation in Congregational Song 
Part One of this article stressed the importance 

of having young people learn the psalms and hymns 
of the Church so that participation in the congrega
tional singing becomes a natural and joyous response 
to Cod. Everyone prefers that which is familiar, and 
knowing well the Church's song will increase a sense 
of participation. When young people have learned a 
wide variety of hymns there will be less suspicion or 
antagonism toward ncw hymns. Each one learned will 
be regarded as a new means of praising the Lord. 

"Participation" in the Organ Music 
There are other ways in which knowing the psalm 

and chorale tunes can provide a greater participation 
in the music of worship. A great amount of organ 
music suitable for worship is based on the Lutheran 
chorales because most of the great composers who 

Mrs. Vander Baan, a Christian Sohool teaoher from Whitens
ville, Mass., served as editor of two hvmn books for ohildren 
and young people, THE Cn u ..DlUm's I-I YMNUOOK, and H YMNS 
) 'OR Y OUTH both published by the Natwnol UniQfl, of Christian 
Sohools. 

wrote music for Protestant worship were Lutherans: 
Bach, Buxtehudc, Walther, Brahms, and Reger. Con
temporary composers follow this tradition and con
tinue to provide compositions based on tunes familiar 
to Reformed congregations. This music, according to 
D r. H oward Slenk, is "within the grasp of any organist 
... willing to practice and to open his mind to the 
meaning of music in worship." These selections would, 
in his opinion, "improve beyond recognition" the organ 
music heard in our churches. It is well-suited to 
Reformed worship because, "from a theological pOi nt 
of view, ... the Lutheran doctrine is one of the 
closest to ours of any major Protestant belief. The 
textual content of the chorales ... will have very little 
that we cannot accept." As for the melodies, "The 
musical line of the Lutheran chorale melody is a 
sympathetic sister of our Calvinist psalm tune. In fact, 
several of the Lutheran tunes are of Genevan origin. 

One can 6nd countless compositions based on 
tunes familiar to our congregations.'" 

These chorale preludes, as this organ music is 
called, is the music which some worshippers 6nd dis
tasteful and "foreign sounding" because they have 
little or no acquaintance with the hymns and psalms 
of the Protestant tradition upon which the preludes 
are based . When children have learned the sacred 
songs suggested in Part One of this article they will 
have taken a giant step toward an active participation 
in the music of worship. 

Training for Listening 
Close cooperation between the music and educa

tion departments of the church can enrich the worship 
for young people. Where one such happy situation 
exists the Sunday School superintendent calls the 
pupils' attention to the music to be heard in the wor
ship service, and he has the children sing the hymns 
on which it is based. Numerous organ preludes exist 
on: "Lord, Jesus Christ, Be Present Now," "Ah, 
Dearest Jesus," "A Mighty Fortress," as well as on the 
tunes: "Picardy," "Adora Te D evote," "Rhosymedre," 
and a host of others, well-known to children and 
young people who sing from the Childrens Hymnhook 
and Hymns for Youth, 

Usually the hymn tunc, when familiar, can be 
d istinguished fairly easily in the organ music. But 



training in listening to music will add immeasurably 
to the listener's potential for ediflcation. The respon
sibility for lhis training in active listcning lies primarily 
with the school music and classroom teachers but can 
also be carried on in the church. In fact, Carlton R. 
Young, director of graduate studies in church music at 
Southern Methodist University, writes: "It should be 
clear to the church musician and parents of children 
and young people that public school music without 
grounding in either basic music skills or general music 
education will create an 'artistic void' which can be 
flUed only by the music in the church and church 
school. The church Ollght to be sensitive to this 
situation where it exists and work with public educa
tion to insure that this important aspect of a child's 
training in the arts is available for those that desire 
these opportunities.'" When a com munity has Chris
tian schools there exist countless opportunities for 
church and school to work togethe r in this important 
part of children's education. 

Recognizing and remembering a melody is basic to 
all intelligent listening to music. It is generally as
sumed that anyone can do this. But how many people 
can recogruze the melody when it appears in the tenor, 
bass, or alto voice? Placing the melody in these 
voices is frequently done by composcrs of church 
organ and choral music. Again, many people flnd it 
difficult to recogn ize the melody when the familiar 
hymnal harmony is changed. Hopefully, the children 
now singing from the Children's Hymnbook and 
Hymns for Youth should have less d ifficulty in this 
respect because the harmonies of some songs arc less 
traditional. Teachers, Sunday School accompanists, 
and church organists can 6nd still more harmonically 
varied accompaniments to accustom young and old to 
hearing a less traditional, and often superior, harmoni
zation of hymns. Organists will have no difficulty in 
finding preludes on hymn tunes in which the melody 
is clear but the harmonic treatment is quite unlike 
th at of the hymnal. 

The singing of descants by some of the children in 
a class adds beauty to the singing as well as teaching 
them to carry the tune despite distractions. A thrilling 
example of having children lend beauty to a con
gregational hymn sing (not the usual type, to be sure!) 
occurred when the congregation sang "For the Beauty 
of the Earth" with the Sunday School's Junior depart
ment singing the descant. Descants, too, are fairly 
easy tf' 6nd and can be learned by choirs to vary a 
congregational hymn. 

A device frequently H Sed in organ and choir music 
is the imitation of a melody. This perfectly natural 
idea is found in very early, as well as contemporary, 
music. Simple imitation creates the illusion of many
voiced music although one melody is actually sounded. 
Such music requires careful listening, following one 
melody but actually listening to several melodies at 
onoo. 

Canon form is a type of imi tation in which the 
imitation of a melody is carried out logically from the 
beginning of a piece to the end. Children easily un
derstand this music when they have sung rounds and 
canons, both sacred and secular. In the hymn sing 

referred to previously, the children introduced the 
congregation to the beauty of canons by singing "All 
Praise to Thee, My God, This Night," in canon form 
with congregation. They also sang their favorite , "Cod 
Is Working His Purpose Out," singing the last stanza 
as a canon. (Beginning at measure two the accom
panimental bass notes comprise the melody. Thesf' 
notes can be sung an octave higher by young voices.) 

Response to Music: Emotional or Intellectual? 

Perhaps all this emphasis on listcning to the music 
in church strikes the reader as a far too intellectual 
approach. Should the worshipper be expected to work 
so hard in church? Shouldn't music "move" a person? 
Isn't music a matter of the emotions? 

That music evokes an emotional response in lis
teners is unquestioned . However, in their study of 
this response, psychologists report that "the emotional 
experience which our observers reported are to be 
characterized rather as moods than emotions in the 
ord inary sense of the term. As a matter of fact , most 
of the supposed studies of emotion in music are 
actually concerned with mood and association. '" 

Tn church music, as weB as in other areas of life, 
the emotional rcsponse has often been stressed at the 
expense of the intellectual. But Leonard B. Meyer in 
EJ1wtion and Meaning in Music says: "There is no 
diametric opposition, no inseparable gulf, between the 
affective and intellectual responses made to music." 
He maintains that whether a piece of music gives rise 
to an emotional or an intellectual experience "depends 
upon the d isposition and trainin g of the listener. '" 

Dr. Virginia Mollenkott applies a Scriptural insight 
to the problem when she says: "When the King James 
translators chose the word heart, they were using it 
in its Old English sense as 'thc center of vital func
tions, the seat of affections, desires, thoughts.''' She 
speaks of heart as an organic fusion of mind and will 
and emotions, in the center .. of (man's) whole 
being." If mankind had heeded the emphasis of the 
Bible that "ou t of the heart are the issues of life" there 
would have been no such "split between thinking and 
feeling.""' In church music worthy of the name the 
worshipper can flnd both emotional and intellectual 
satisfaction. 

For the person who would participate fu ll y in 
worship, an essential attitude is one of attentiveness 
or concentration on one thing to the exclusion of 
everything else. It implies a focusing of the conscious
ness on the acts of the liturgy as carried out by the 
congregation or the congregation's representatives. If 
the music of the organ or choir is properly valued as 
congregational response, each w:lrshipper must involve 
himself in that music by active listening rather than 
wool-gathering, expecting to be entertained or "in
spired," or reading the church bulletin. This is a dis
cipline, but worship demands discipline even above 
that required for everything worthwhile. The Christian 
knows the arduous mental discipline required for 
meaningful prayer. Traini ng a child in attentiveness 
and ability to concentrate is taken for granted in the 
home and school. Transferring this ability to the act of 



worship for the benefit of his spiritual life is also the 
responsibility of parent and teacher. 

Youth can Participate as Choir Members 
Children and young people can also take part 

actively in the worship of the church by means of 
participation in choirs. "The potential for the children's 
and youth choir as an arm of Christian education in 
the teaching of and eHcctive participation in the 
church's liturgy cannot be overestimated."" The music 
they sing need not be diHicult but must be done well 
and always as an integral part of the service, not as 
"special" music. It may be a call to worship, a prayer 
response, or something appropriate for the season of 
the church year. These chOirs can also be used ef
fectively to acquaint the congregation with many 
psalms and chorales which may not be found in the 
church hymnal. 

Training Youtll for the Church's future Needs 
Changes in worship will no doubt be forthcoming, 

and it is unrealistic to expect music in the church to 
remain in a state of perpetual stability. Cerhard Krapf, 
head of the organ dcpartment a t the University of 
Iowa School of Music, says: "Hymnals and agendas 
alike must be house-cleaned of linguistic and con
ceptual archaisms. Stilted liturgical expression must 
give way to a truly contemporary idiom if our worsh ip 
is to remain meaningful , spontaneous, and honest. 
New hymns, textually and musically, along with cre
atively re-rendered wordings of the best hymns and 
chorales of our heritage must form the core of our 
forthcoming hymnals:" For the Reformed churches, 
the necessity for fresh versifications of the psalm texts, 
set to sturdier tunes, also exists. 

To cope with the new dimensions in music will 
requi.re Christian creative thinking. The schools must 
establish an environment conducive to the many facets 
of creative expression. Creativity as well as musical 
ability can be developed, and to elicit and encourage 
creative response is the task of the teachers . Young 
people who are artistically gifted must be encouraged 
to prepare themselves adequately and to devote years 
of training to work within the church. Dr. Slenk pleads 
for this "training of mind (which) is a long and costly 
process, and our churches must be prepared not only 
to demand it, but a lso to finance it. This is the crucial 
step out of the swamp. Without it there can be no 
real progress.'" 

Another real step would be courses in church music 
for future ministers, who not only choose the hymns, 
but who, by their interest or otherwise, greatly in
fluence the musical climate of a congregation. Leonard 
Ellinwood, in Tile History of American Church t\1tl$ic, 
says the seminaries are at fault in not providing the 
future clergy with an adequate grounding in church 
music. "For how can our clergy guide what they know 
not of?'''· 

Experime nts in Worship the Answer"? 
Attempts to involve youth more fully in the church 

have led to many innovations and experiments in 
worship music. "Pop" music invaded the field of 
church music in 1956 with the appearance in England 

of Ceoffrey Beaumont's 20th Century Folk Mass, a 
setting of the liturgy of the Eucharist in a popular 
style, It was intended to fi nd a common contact be
tween the church and "normal" people. Seven years 
later Erik Routley evaluated the Mass and said : ", . .in 
practical experience, young people 10£ the kind it 
wished to evangelise have sometimes found it unsatis
fying; and those who have manifested the greatest 
interest in it have been intellectual Christians who 
thought it a useful vehicle of evangelism, . .. it has 
shocked and terrified the conservatives ... . It has not 
fill ed the churches with pop-worshippers, or done any
thing to transfer their worship away from the pop
idols."" 

Evaluations of experiments in America are varied. 
The Rev. Canon Don H. Copeland of the World 
Center for Liturgical Studies believes that "experi
ments with various current musical styles such as folk, 
pop, and jazz music have their proper place as part of 
general experimentation.. . Much . . . will be 
ephemeral, but some will undoubtedly be integrated 
into the musical expression of Christian people." He 
believes, however, that liturgical experimentation must 
be "controlled, responsible experimenta tion. It must 
rest on sound theology, psychology, historical knowl
edge, catechesis, and liturgics."" 

Denom inational spokesmen have not always spoken 
so favorably. Roman Catholic Ralph Thibodeau, as
sociate professor of music at Del Mar College, Texas, 
criticizes these masses in no uncertain terms. He says: 
"In both congregati onal hymn singing and 'folk' 
Masses, the rationale of the incompetent authority has 
been to cater to the Lowest Common Denominator, 
to 'give people what they want' ... so we need not 
be surprised that the process has created a . .. cultural 
wasteland in the churches." He continues: 'The idea 
of a good folk Mass seems to be to celebrate the joyful 
news of Redemption with a carnival, with appropriate 
carnival music ... all in the name of a rather nebulous 
dogma that youth must be served, and all the rest of 
the good 'People of Cod' who arc young at heart."'· 

An ordained Episcopalian, Dr. Lowell P. Bever
idge, professor of speech and music at Virginia Theo
logical Seminary, says that the use of new music in the 
latcst popular style "leaves unanswered the vital ques
tion of the relation of music to the liturgical text and 
action . ... This music has been fairly eHective in 
getting you ng people involved in the life of the 
Church, but whether it has led to a deeper under
stand ing of the meaning of worship and the message 
of the Cospel is another malter. .. I question 
whether it is more than a passing fancy."" 

A Lutheran, Cerhard Krapf, says that the church 
must "guard against the kind of musical apologetics 
that would uncritically invite and employ everything 
and anything that promises to serve as a popular 
drawing card, irrespecti ve of its theological, liturgical, 
or musical value, function, or relevance."" In Krapfs 
opinion experimental worship is indicative of a wrong 
approach implying that: 

we want to move 'far out' so as to close the 
'credibility gap' of the space-age generation, or 
we want to appease our uneasy conscience by 
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doing something extraordinary once in a while in 
order to atone for the uninspired, routine con
duct of our musical officc. Frequently such 
'concessions' take the form of patently unfunc
tional, ill-considered, incongruous, even deliber
ately offensive dabbling reflecting all too clearly 
a certain vacuum in vigorous, p rofessional lead
ership." 

The writer of the edi tori al essay, "New Music For 
the People's Song," provides the answer: 

What is needed is not cheap. sentimental, dis
posable music for congregations to grow out of, 
but simple, strong, powerful music for congrega
tions to grow into. Then, and only then, w ill 
liturgical music as the people's song have the 
opportunity to be the living, vibrant, corporate 
act it is intended to be, rooted in the church's 
past, yet speaking with force and strength to 
C hristian congregations today." 
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EXISTENTIAL LIVING 

NICK R. 

D ECENTLY, 1 was talki.ng to a non·Dutch student 
ft who had more than usual difficulty pronouncing 
the Dutch names. Later on, when we got to the sub· 
ject of Existentialism, it was not surprising that she 
didn't quite hit it right ei ther. She began with "E x· 
isten" and then trailed off into something some what 
less or more than the exact term. It struck me that 
this was precisely how imprecisely many people relate 
to the subject of Existcntialism in spite of its im· 
portance. 

Much the same could be said for the idea of ·'ex· 
istentialliving." Many have heard that it is the tiling, 
but don't know quite what it is a ll about. Generally, 
the meaning goes in the direction of "getting with it," 
"doing your thing," or ··getting a piece of the action." 
C hristians wh o en ter ta in the idea of living existentially 
undoubtedly modify the more radica l secular mean· 
ing. In any case, the concept can stand some scrutiny 
and clarification . 

Right aft er World Wa r II it was the fashion among 
those who considered themselves the inteliectual aOOld· 

garde to bandy the word "existentialism" about 
whether they understood it or not. Jean-Paul Sartre 
had created the Existentialist fash ion with his plays 
and novels. By this means, in addition to having the 
status of a philosophy, Existentialism also became a 
way of life . 

Nick Van. Til i.t Professor of PhilosOJll1y at Dart College, Sioux 
Center, Iowa. 

VAN Ti l 

"Existen ce Precedes Essence" 
Sartre's slogan concerning cxistence was stated in 

three words. "Existence precedes essence." That 
sounds like philosophic gobblcdygook. W hat did 
Sartre mean? By this statcment Sartre meant to say 
that man is not predefined but that he must define 
being for himself in complete freedom as he lives by 
his completely free will. To put it another way, the 
role which man is to play has not been detcnnincd in 
advance. Man is his own playwright. He can play it 
Leo the Lion or Mickey Mouse -as he wishcs. 

Sartre reaffirms the Nietzschean dictum , "God is 
dead, all is permitted." The re are no creational nonns. 
T hcre are no revea led truths. There are no objective 
truths propositionall y stated which can be used as 
man 's standard. All is chance. All is meaninglessness. 
All is absurdity. i\'lan lives out of the depth of his 
own subjectivity. He has on ly his e.~senti al freedom 
as a guide. It tells him only that a free act of will is 
his primary duty. 

Surtre worked his basic notion of freedom into his 
e th ics to the assertion that any act is good if it COil · 

stitutes a free act of will. It makes no difference what 
di rection the will may take. Let me use a nOIl.original 
illu stration. Suppose some teen·age boys see an aged 
and infirm man aboul to negotiate some remote in· 
tersection. Boyscou t fash ion, they may decide to give 
him some assistancc. That would be a good dced, 
according to Sartre, if they freely chose to do so. On 
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the other hand, according to Sartre's existential ethics, 
it is equally good if they decide to beat the old man 
to a pulp and relieve him of his wallet so long as they 
chose the act freely. Incidentally, if we look carefully 
at the statistics and the ways of juvenile crime, then 
we could not nor should not conclude that philos
ophies are limited in influence to cloistered and ivory 
tower areas! 

Albert Camus; three reactions 
Albert Camus, the French-Algerian author, sug

gested three appropriate reactions to the absurdity of 
existence. The first reaction to the absurd is the asser
tion of freedom. In the exercise of that freedom we 
must begin by calling into question the com monly ac
cepted goals of life. This, of course, in not new with 
Camus or with existentialism. It is also commonly 
urged in academic circles. Sociology teachers in 
church related colleges have been known to urge their 
newly enrolled students to get rid of all their denomi
nation associated prejudices. But with Camus and 
with Existentialism it is basic to the wilfu l free act. 

Next Camus urges revolt. To quote Camus, "Noth
ing is equal to the spectacle of human pride reaffirm
ing itself in defiance of the world." The same idea 
was recently expressed by a university professor when 
he suggested that above all else he liked to see stu
dents develop a "rebellious spirit." Again, wc do not 
have far to look for the practical application of this 
Existentialist idea. It has come around to plaguc col
lege presidents Pusey and Perkins as well as many 
other university administrators. 

The third entry in Camus' three part guide to life 
in the absurd recommends the life of passion. There 
is no standard for living well so we should live lIIuch. 
Whatever your thing is, do it to the fu ll. Responsibil
ity does not lie in the direction of the "good" as that 
cannot be determined in context of meaninglessness. 
Once more, who can doubt the present impact of this 
kind of thought? It has given impetus to the uneon
ventionalibes and aberrations which have character
ized hippy thinking and behavior. 

The Christian Response 
What direction does the Christian take when he 

is urged to live existentially? Surely, he cannot heed 
the summons of Sartre and Camus can he? Indeed 
not, but then what abou t the call that comes by way 
of Soren Kicrkegaard and his followers? Is it also to 
go completely unheeded? Not necessarily. 

Kierkegaard rightly revolted against the "church
ianity" of his Lutheran contemporaries as they com
posed the state church in Denmark. Christianity had 
been reduced to abstract formulae and propositions 
complemented by meaningless activism. There was a 
need to live into Christianity once more. A need to 
live into one's faith with a subjective vitality in order 
to bring back to life a dead orthodoxy. Changes were 
necessary. The pendulum had to swing in an opposite 
direction. But the devil is a persistent pend ulum 
pusher. He is always on hand to push towards op
posi te extremes. 

With the pendulum swing reaching its zenith, 
existential living into one's fai th now calls for a depth 

of fccling and subjective application so the "abstract" 
and "propositional" statements found in the Scriptures 
are denigrated in favor of the lustre of revelation as a 
now "event." One can hardly live more existentially 
than when one takes account of every situation as it 
is, so the iegalism" of historic orthodoxy swings over 
into a situation ethics where "love" excuses all. 

We can go on with more instances. The Incarna
tion as history must be repudiated so that a sym
bolical significance can come back to me with an as
surance of universal atonement whereby I can com
municate existentially to the drunk and the prostitute 
to teU them that Cod loves them. Existen tial living 
demands relevance to the now situation, so the up
heaval of social change presents a greater challenge 
than the proclamation of the Word. A recent survey 
of many seminarians showed that the last thing they 
wanted was a pastorate in a regular and established 
congregation. 

The new existential emphasis demands that the old 
orders of worship be changed. The proclamation of 
the Word with the sennon as the core of the service 
is too "monological." It is too much the Word coming 
from one direction. The service should be more di
alogical. The worshippers must do more talking and 
Cod must do more listening. Also, in li ne with the 
existential emphasis on subjectivity, some have sug
gcsted that the limits of liturgical innovations need 
only be set by the limits of human imagination. He
cently Catholics as well as Prolestants have been busy 
with new departures. Some will recall the "folk" mass 
celebrated at the grave site of Robert Kennedy on the 
anniversary of his assassination. 

Existential Living and the Bible 

As a caution in the context of all the emphasis on 
existential living, we should say that it cannot be a 
life that moves away from the Scriptures. Christian 
existential living can not preclude livi ng out of the 
Word. Life in the world cannot be life out of the 
depths of man's subjectivity. It cannot be only a life 
according to zeal but must also be a life according to 
knowledge. 

Existential living cannot include going along with 
the worldling in order to become "relevant." It is still 
the life of the antithesis. It means surprising the 
worldling by refusil'g to go with him to his excesses. 
The sharpness of the an tithesis is existentiall y sharp . 
Yt involves steadfastly and unequivocally opposing evil 
where one finds it. For example, the antithesis is so 
existentially sharp that one cannot fail to tell the lodge 
member that halting between two religions cannot 
please the Lord. 

Existential living means putting on the whole ar
mour of God. It docs not require a detailed ex position 
of Ephesians 6:10-18 to conclude that such li ving is 
diametrically opposed to the life recommended by 
Sartre and Camus. Nor ca n the Christian ride the 
extreme of the pendulum swing which was begun by 
Kierkegaard and pushed by his followers. Plumbing 
the depths of our own subjectivity in order to for
mulate strategies for the Christian warfare will be like 



a consultation with a Hushnai that can lead only to 
defeat. 

Currently, there seems to be a general tendency to 
neglect the sword of the Spiri t whi ch is the Word of 
God. This weapon hangs scabbarded while we try to 
engage the enemy with ill-devised forms of psycholog
ical or sociological judo. We want to roll with the 
enemy in the direction of his attack. We at tack with 
the karate chops of social improvement as black belt 
social workers. In that way we can also avoid the 
Blood. 

Most of all, we don't want to be so antithetical that 
our sword thrusts resu lt in the separation of the joints 
and marrow, or as a modern translation has it, the 
penetration of the joints and marrow. We oon't want 
to cut into any of the vitals because then the old man 
will have to die . By the standards of the "now" ex
istentialist that kind of change is irrelG.vant, incom
prehensible and more absurd than absurdity itself. 
But who can say that this is not where existential liv
ing begins or that there can be life without it? 

C. RALPH 

"WHAT WOULD JESUS DO?" This question 
is often askcd by earnest Christians when 

they are endeavoring to decide whether or not they 
should pursue some particular course of action. If the 
Bible does not give any specific precept regarding 
some practical issue in question, many believers then 
use the above question to determine their course of 
action. On the basis of thei r understanding of and 
their impressions regarding Jesus' ethical standards, 
they are certain in their minds what Jesus would or 
would not do; then, of course, they do what their Lord 
would do. 

On the surface this method of solving certain 
ethical questions seems admirable, for what could be 
betler than doing what Jesus would do? Although we 
reject the liberal emphas is on Jesus' example to the 
exclus ion of his atoni ng sacrifice, we nevertheless rec
ogn ize that the Redeemer has left us an example that 
we should fo llow his steps . Surely, then, it would 
seem that answering this question would decisively 
settle certain moral questions. If Jesus would not do 
something, how could we justify doing it? If Jesus 
would do something, how could we excuse our failure 
to do the same thing? Tn spite of the apparent at
tractiveness of this method of making certain e thical 
decisions, this approach is not only very difficult to 
put into practice, but actually improper for the be
liever to use as a rule of life. 

Difficulty in Answering this Question 
When we give careful thought to this question, it 

becomes apparent th at we encounter great difficulty 
in answering it. How can we be sure in every case 
what Jesus would do? Tf we have definite example or 
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exp licit statement in Scripture, it is easy. But what 
about the many situations for which there is no such 
example or statement? 'Vhat about modern circum ~ 

stances in which Jesus was not placed and about 
which he d id not directly speak? 

It is at this point that many Christians make their 
deds ions by answering th is q uestion on the basis of 
their impressions of Jesus. They do what they think 
Jesus would do, and in many cases they do what they 
want to think Jesus would do. They actually let their 
prejudices and their own assumed opinions determine 
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what Jesus would do. In effect they picture a Jesus 
who would do what they would do. and thus the point 
of the original question is reversed. So for some 
Christians it is all a very simple matter; they just 
picture a Jesus who would agree with them and then 
they do what he would do. Such people are sincere 
and would never overtly think of making Jesus follow 
their example. but this is what often happens. 

Moreover. it is clear that there would be a great 
variety of impressions as to what Jesus would do. I 
have met a elergyman (a believer as far as I could 
determine) who felt that Jesus was the type who 
would today frequent the local tavern to ''have one 
with the boys." On the other hand I've known a dear 
old sain tly woman who considers movies sinful ; she 
cannot picture Jesus at his second coming taking some 
of his own out of the theater. for she cannot imagine 
Jesus attending the movie. This wide divergence of 
opinion as to what Jesus would do stems largely from 
the fact that these opinions are based upon conjecture. 
Even when Scripture explicitly speaks to some matters 
there is disagreement among Christians, and it is cer
tain there will be less agreement as to what Jesus 
would do in situations abou t which Scripture does not 
directly speak. It is quite evident that this approach 
to settling certain ethical questions is extremely d if
ficult to put into practice, and if used within the 
church there will be very li ttle uniformity. It will 
resemble the period of the judges: everyone does what 
seems right in his eyes. 

An Improper Question 
The basic reason. however. why saints of Cod 

should not use this approach is not the difficulty of 
consistently applying it. but rather that it is in prin
ciple improper. This is so for the simple reason that 
such an attitude toward moral questions is out of 
accord with the believer's profession of faith with 
respect to Scripture . If we properly bear the name 
"Protestant" then we honestly profess that we believe 
the Bible to be the very Word of Cod written. and 
that we accept it as the only infallible rule of faith and 
practice for our lives. The importance of thcse char
acteristics of Scripture is not adequately apprecia ted 
by many Protestants and even by some believers of 
Reformed persuasion who seek something other than 
or in addition to Scripture by wh ich to make their 
decisions. 

Scripture Is AU Sufficient 
Our view of Scripture is quite basic with respect 

to our faith. not merely with respect to what we should 
believe about Cod but also about what duty Cod 
requires of us. When we profess that Scripture is the 
only infallible rule of faith and li fe we do not mean 
that it is one of severa l or many rules and that it is 
the only one that is infa llible; rather we mean that it 
is the only rule believers should use and that it is 
indeed an infallible rule. We should direct our steps 
by nothing else than that which is the lamp to our 
feet and the light to our path. The Scriptures are 
perfectly adequate and complete as our rule of life. 
Use of anything extra-scriptural as a rule of life denies 
the sufficiency of Scripture. 

The Bible speaks quite explicitly about many things 
and sets forth general principles about other things. 
Where there are no explicit commands we are ex
pected to apply the principles of Scripture with reason 
and good judgment as enligh tened by the Spirit. We 
are not to go off on tangents of conjecture and human 
opinions. When dealing with those things which are 
in trinsically neither good nor evil. we must avoid 
laying down new obligations and laws upon believers 
and thus add to the Word of Cod. There would be 
much less disagreement among Christians than there 
is regarding our practices if only we would honestly 
strive to consistently apply the precepts and principles 
of Scripture to liie. There are, for example, some 
believers who admit that the Reformed doctrine of 
Christian liberty is well grounded in sound exegesis 
of Scripture hut who refuse to apply it to life or teach 
it because "it is dangerous." To have such an attitude 
is to slap Cod in the face and to pretend to be wiser 
than he. We desperately need to appreciate the fu ll 
significance of our doctrine of Scripture in order that 
we may all the more grow in grace and please him in 
our daily walk. 

Our view of Scripture is not a coldly academic 
affair; it is. rather. vitally related to Christian living. 
It is Scripture which is profitable not only for teaching 
but for correction, reproof and instruction un to right
eousness. To use anything else as the rule of life. 
even SUell a pious-sou nding phrase as "doing what 
Jesus would do." is to deny the completeness and suf
ficiency of Scripture. It is to make one's self wiser 
than the Triune God. It is, in the name of piety. to 
do despite to the Word of ou r Cod who has redeemed 
us and thus to d ishonor his name. The question we 
should ask ourselves is not "What would Jesus do?" 
but rather "What would Jesus have me to do as set 
forth by precept or principle in his Word?" 
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THE 

UNDERGROUND· 


CHURCH 

EDWIN H. PALMER 

T ET'S CHANGE the church services. The church is 
L losing its hold on people, especially young ones. 
Evening attendance is off. Let's make church more 
popular, morc palatable. For example, why do we 
need to hear two harangues each Sunday by a 
preacher? Wouldn't it be more meaningful if we 
could all share our experiences with each other? Per
haps tell what Cod meant for me, or discuss some 
relevant problem. Or have a movie. Maybe the non
chufched would be belter reached by the movie The 
Antkeeper, or some religious drama. Let's have some 
more modern music - young people with guitars and 
tambourines, singing religious folk songs, Or read 
poetry or short stories. Or focus attention on paint
ings. Maybe we ough t even to meet apart from the 
organized church, coming as we desire, barefoot, 
sitting on the floor. But let's get away from the 
stifling, formal worship services, where there is little 
participation by the congregation. 

Such is the thinking of some people in both the 
Catlwlic and Protestant churches. 

Feelings like these are understandable. Too often 
church is too dead, academic and abstract. Tn some 
churches the minister has a captive audience (for the 
most part they will come back again and again even 
if he is uninspiring). He doesn't agonize over his ser
mons. He fi nds it easier to counsel people than to 
make a thorough, studious, prayerful preparation for 
worship. He often has very little to say, and often 
when he does have something worthwhile, he doesn't 
know how to say it. It doesn't grab h im. And if he 
can't be turned on, neither can his listeners. 

But the answer is not in the latest gimmicks, in 
posters on walls, flashing lights, movies, dramas, can
tatas, dialogues, readings, folk songs, and dances. 
Pretty soon both the church and the world will tire 
of this too. Its novelty will wear off. And what will 
remain? Nothing except the Word of God. 

And it is here that the church must begin and end: 
at the Word. God's Word is the only thing that will 
really satisfy. When I go to church, I don't want to 
listen to some brilliant student shoot off about his 
latest theory of ecumenicity, I don't want to hear a 
half-baked discussion among three extroverts (and 
they're the chief talkers) about their religious, but 
often mistaken, gripes. 

I want to hear a '"Thus saith the Lord." I want to 
hear an exposition of God's eternal, unchanging, ever
relevant Word by a man who knows what he is talking 
about, who has been properly trained, and who has 
spent time in the Word. 

When people are turned off by sermons on prayer, 
sanctification, the indwelling of the Holy Spirit and 
divine election, when they clamor instead for some
thing that deals with the front page of the New York 
Times, then they reveal their spiritual immaturity. 
Certainly, a live church will deal with the front page 
of the newspaper. And it is especially Dutch Calvin
ism that has seen this. The church should speak 
authoritatively from God's ''Yard on current problems. 
But to say that sermons on prayer, election, sanctifica
tion and the like are not relevant, do not meet the 
needs of the congregation, is plain nonsense. It re~ 
veals the spiritual immaturity of the complainers. 

After all, what can be more relevant than to learn 
about how God Almighty dwells in the believer, sends 
his Holy Spiri t into their hearts to change their lives. 
Now there is relevancy and timeliness - in fact, far 
more than Time magazine ever thought of being 
timely. If the Biblical teaching of divine eJection
God's eternal love towards those who believe - doesn't 
grab a person, then the problem is not in the Bible, 
it is in the immaturity of the griper. Election is not 
an old, stodgy church doctrine that has no life. Man , 
it has more life than Life magazine ever thought of 
having. Life hasn't even begun to live . It's dead to 
God. It doesn't even know where life is. Come to 
the action. Come to the Bread of Life. 

Modernism goes in for excessive ritual and liturgy 
because it has no message. When the sermon has lost 
its meat (l.rul authority, then the pastor need-s candles, 
kneelings, pulpit switchings, offertory prayers with 
the back to the congregation, cantatas that minimize 
sermons - anything to fiU up for the Jm:;k of the Word 
of God. 

The answer to the problem of the restless church 
and declining atterulance is not in shortening the ser
mon and filling the !at.; with liturgical trappings, but 
in the precise opposite: in expounding the eternal 
Word of God. It is only the Word that will sat isfy. 

When a preacher delivers a sermon that is based 
thoroughly on the Bible, one that is well organized, 
clear and practical - when he has done this in the Dr. Edwin H . Palmer is Executive Secretary of the Committee 
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born-again believer will go home. warmed in his heart, 
filled with gratitude, a nd desiring to get into action. 

Granted that we preachers do a very poor job of 
preaching. But the answer to the problem is not to 
do away with a main meal, the preaching of the Word, 
and substitute sawdust, but for ministers to get on the 
stick and improve. 

If, however, after a good worship service, a person 
does not go home warmed and spiritually motivated , 
then he should ask himselr if he is a good Christian, 
and not just a formal one. One of the prime troubles 
of many church goors - but not the only one - is that 
those who seek new Sunday services have never been 
turned on by the Holy Spirit. They have a dead ortho
doxy. Never having made a total commitment to Jesus 
Christ, they are bored with catechism, traditional 
hymns, long sermons a nd an exposi tion of the "Vord 
of God. Frankly, they have not been born again. They 
have not really tried what the church is all about. 
Yes, they are in church, but not of it. They go through 
the ecclesiastical motions, but what the church is 
saying is reall y foreign to them, fo r they have not 
surrendered their Jives to Jesus Christ. When a person 
has had a real e ncounter with God, then he will find 
lots of spontaneous joy and freedom in the church. 

It won't be oppressive, but liberating and exciting. 
After all, the Bible is living and it is active. The living 
God wrote it. When it is faithfully, lively, meaning
fu lly, clearly, sincerely and accurately preached , then 
the living Holy Spirit comes into the lives of listeners, 
and acts like a two-edged sword , piercing into the 
heart of man. The Word so preached never returns 
void . There's always action - plenty of action, because 
Cod Almighty is in the action. And people either ac
cept it or reject it. They are either made a little 
better, or their rebellion makes them a little more 
corrupt. To try to get a more lively worship service 
by turning away from the preaching of the living 
Word to the gimmicks of movies, poetry, tambourines 
and congregational dialogue is the epitome of foolish
ness. 

To those who arc restless in church, I ask: Have 
yOll been where the action is? D o yOll know the ful
ness of the indwelling of the Holy Spirit? 

To us pastors, I say: Preach the Word. Study it. 
Spend more time in preparing for it than in any other 
task. Get excited about it. Make it plain. And pray 
for the demonstration and power of the Holy Spirit 
(I Cm. 204). 

II GOD'S inDESTRUCTIBLE KinGDOm 77 

A SERIES OF BIBLE DISCUSSION OUTLINES BASED ON THE PROPHECY OF DANIEL 

JOHN H. PIERSMA 

LESSON v, "BABYLON'S GLORY DECLINES" 
(Lesson Material: D aniel 5) 

A. 	 Introductory Remarks: 
1. 	 Chapters 5, 6 form the conclusion to the histor. 

ical section of Daniel's book. In these chapters 
{5, 6} the circumstances and the times are quite 
dilJerent than those in chapters 1-4, where we 
read repeatedly about Nebuchadne7J.ar. In 
chapter 5 Belshazzar is in control. Belshazzar 
is not the son but the grandson of Nebuchad
nezzar, who was a son of Nabonedus. The 
queen mentioned here is Belshazzar's mother. 
It is likely that she was a daughter of Nebu
chadnezzar. 

2. 	 Daniel is to be seen here as an elderly man 
whose great accomplishments and contributions 
of the past are all but forgotten . It is about 
30 years after his appearance in the palace 
descri bed in chapter 4. After Nebuchadnezza r's 
death Daniel seems to have been lost in the 
multitude of bureaucratic servants which great 
governments seem always to create. \¥"e must 
remember that Daniel is not primarily a govern
ment official but a believer in God and a 
servant of his Word. This Word is to be spoken 
on behalf of the Cod of the Word, and in this 
instance it meant a long time of patient waiting 

until his faithful servant was once again 
brought before the king and his guests to fulfill 
his prophetic task. They who do the Lord's 
work must often wait long for his time! 

3. 	 The feas t arranged by Belshazzar took place at 
a very late and very dark moment in his reign. 
His enemy, Cyrus, had al ready captured every
thing but a small pa rt of the city of Babylon, 
a section which by virtue of its stout military 
defenses had escaped captnre. It is hard to be
lieve that a king so obviously endangered would 
still find it possible to celebrate, but that is 
what he did. Is this, perhaps, a scene reflective 
of the world's persistent dream of safety and 
success, no matter what? 

4. 	 Although the Chaldean·Babylonian empire is 
replaced by the i\'ledo-Persian, the struggle be
tween the Kingdom of God and the anti·Chris
tian kingdoms of this world continues. The cast 
in this great drama changes, but the spirihwl 
issues under dispute remain the same. In fact, 
we see an actual intensifying of the hostility. Tn 
chapter 1 the eHort is made to destroy the 
Church by way of cu nning and guile (by "Ba
bylonizing" Israel's elite youth), but in chapter 
3 we see the use of raw physical power in the 
case of the fiery furnace. Looking forward to 
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chapter 6 we find the world putting forth its 
most vigorous and dangerous attack by trying 
to take away the Church's greatest and last 
weapon, prayer. Nevertheless, the Lord's king
dom emerges from the fray victorious. His 
Name comes to be known among the heathen, 
and is even lauded in the official documents of 
the imperial government. 

n. 	The Sin of Belshazzar: 
1. 	 The sin of Belshazzar is idolatry (vs. 23). The 

seriousness of his idolatry is to be seen against 
the background of his grandfather's humiliation 
as recorded in chapter 4. As indicated above, 
the time of this idolatrous, wicked feas t is 
marked by war, a war which has seen all but 
total disaster for Belshazzar and his friends. 
Here the world shows itself to be unconcerned 
so far as the warnings of Cod are concerned, an 
unconcern which persists even today when the 
signs of the Lord's return for judgment are very 
plain. 

2. 	 The depth of human depravity is always shock
ing beyond description! This is to he seen on 
this occas ion especially when the golden vessels 
originally taken out of the Temple at Jerusalem 
are used in the service of the Babylonian gods. 
YOll must not forget that the Babylonians were 
very broad-minded, so to speak. They honored 
aU gods of all peoples, even subject nations. 
And they were afraid to desecrate things dedi
cated to the gods, no matter what they thought 
of the people to whom these kind of gods be
longed. Their actions here a re the deliberate 
expressions of contempt for and hatred of the 
Almighty God. Even in the very face of destruc
tion and annihilation the wicked find pleasure 
in pouring out their scorn upon the One, holy 
God. 

3. 	 Daniel's sermon before the king and his as
sembled guests (vss. 17-24) is most courageous, 
as is all t rue prophecy. True prophecy is always 
marked by complete fearlessness so far as its 
apparently inevitable consequences are con
cerned. Who can imagine saying such things to 
an oriental despot, without being killed? Daniel 
knows very well that this isn't the way to save 
one's own li fe, but he is not out to save his own 
life. And so he tells the king such very hard 
things as: (a) Nebuchadnezzar's rule is to be 
understood as something which came from Cod, 
the God of the Jerusalem temple; (b) Nebu
chadnezzar's si n was pride, that is, refusal to 
recognize Cod as the One by whose appoint
ment and in whose strength he might rule; 
(c) Nebuchadnezzar's period of humiliation was 
something brought about by Daniel's God; (d) 
Belshazzar could have known all this, but re
fused to humble his heart, preferring to wor
ship the gods of silver, gold, brass, iron, wood 
and stone; (e) Belshazzar must now expect 
Cod's wrath in judgment. 

4. 	 The severe reaction of the king and his party 

to the sudden appearance of the hand of Cod 
as it writes upon the palace wall is not to be 
attributed to anything but the fact that it is 
God's hand which has appeared. Babylol)ian 
kings were quite used to seeing things which 
were interesting and arresting and even awe
some, but these things do not make them fee l 
so undone as vs. 6 indicates. Once again, how 
terrible wiU be the Day of the Lord, when 
every eye shall see Jesus Christ returning in 
glory to judge the living and the dead! Still 
more: Belshazzar is so troubled by a few words 
written by God. Why aren't we more troubled 
by a whole Bible full of warnings and admoni
tions, all of which are likewise written by Cod's 
hand? 

5. 	 Cod troubles Belshazzar. The pathway to the 
"peace that passes understanding" leads over 
the way of that kind of disturbance which Cod 
works by his Word of waming. God's warnings 
are always merciful, even when they come at 
such a late moment as the one our chapter 
describes. It is, indeed, too late to prevent the 
destructi on of Babylon, hut not too late to urge 
Belshazzar and his company to bow before 
Jerusalem's great Cod. Men must know that 
Cod rules in the kingdom of men, and that he 
establishes and removes whomsoever he 
pleases. He alone is Cod, and his Kingdom is 
the only indestructible kingdom. Everyone will 
know this eventually, of course, but the wise 
will understand now and be saved. 

6. 	 The sign wriHen on the wall is not decipherable 
by the wise men of Belshazzar's kingdom. 
Again, this must be understood spiritually. 
These experts were well-trained, gifted, re
spected men whose accomplishments were by 
all merely human standards outstanding. But 
Cod reveals to his children in their humility 
and simplicity that which is hidden from the 
worldly wise. 

7. 	 The Queen-mother hears of the confusion in 
the banquet hall, and comes to investigate. She 
remembers Daniel, Cod's prophet, and advises 
that he be summoned to interpret the writing 
on the wall . We have mentioned the fact that 
Daniel had apparently gone into obscurity. We 
must bear in mind that Babylon's greatness was 
directl y involved with Daniel's presence in that 
kingdom. For the sake of Daniel, and because 
of his sanctified rule as a chief in Babylon, Cod 
had allowed that antichri stian kingd om to grow 
and exist. But the world always forgets the 
source of its strength and Sllccess, and so now 
Babylon must come to its destined overthrow. 

8. 	 We would miss a great deal if we would not 
see here the fact that the Word of Cod is in
volved in and determinative for everything in 
life, even politics. Political life is not something 
with which spiritual life has nothing to do. 
When politics is treated as if it were something 
from which Christians may keep themselves 



aloof, then it must hecome secular in character, 
that is, concerned only with gold, silver, brass, 
iron, wood, stone - the things which represent 
human advantage apart from Cod's real bless
ing in Jesus Christ. 

9. 	 We think that the sign written by God on the 
wall was actualJy composed of just the first 
letters: M M T P P. To Daniel was revealed 
both the words themselves and the interpreta
tion. The words, mene, tekel and upharsin are 
the names of weights (literally, a pound, a six
tie th of a pound, and two halves of a sixtieth 
of a pound). These stand for numbering or 
counting, weighing and dividing. The "inter
pretation" (the miraculous unfolding of some
thing secret) applies to the destiny of Babylon. 
Cod has counted Belshazzar's kingdom and has 
decided to put an end to it (mene). Cod has 
weighed the kingdom and found it to be de
ficient (tekel). The word 111J/J arsin is the plural 
of peres, which resembles the name Persia. The 
idea is that God is predicting and working 
both the breaking of Babylon's rule and the 
handing over of the kingdom to the I)ersians. 

10. 	 Belshazzar's reaction to Daniel's prophccy is 
not given in much deta il. Evidently the ob
vious truthfulness of that which was revealed 
by the elderly Jew was so overpowering that 
he could not but recognize that it was indeed 
the correct answer to his question. It seems 
that he did what many do when they hear the 
Word preached, that is, applaud the preacher 
but refuse to believe and practise what is said. 
The proper response to God's Word is not to 
say, "What a gifted preacher," but to say, 
"Amen." 

U . 	 \-Ve ought to see a very plain reference to our 
Lord Jesus Christ herc. Daniel is made "the 
third ruler in the kingdom." This means that 
he is the most important man after the king 
and the king's father. This might have been a 
great honor if Belshazzar's kingdom were not 
all bUl defeated . The reference to our Lord 
lies in the mockery which this represents. 
Daniel predict's the downfall of Babylon, and 
as a reward he is given a high title in that 
which he has, from God, revealed and exposed 
as quite worthless. Expired kingdoms are not 
very valuable. So our Lord was mocked when 
He served as our chief prophet whi le on earth. 

12. That very night Belshazzar was killed and the 
new nile of the Medo-Persians is installed un
der Darius. The Fall of Babylon is predictive 
of the fan of the Antichrist (Rev. 18). Like 
Babylon, the kingdoms of this world will come 
to naught because "in her was found the blood 
of prophets, and of sai nts, and of all that were 
slain upon the earth." 

Suggested qucstions for discussion: 
1. 	 Why did Belshazzar make lise of Jerusalem's 

holy vessels, while none had done so before in 
Babylon? 

2. 	 Do you recognize the hand of Satan in thi s 
chapter, especiaUy in the rejoicing of the king 
and his party on the eve of Babylon's destruc
tion? 

3. 	 How do we account for the consternation which 
follows upon the mysterious handwriting on 
the wall, and the unbelief add indifference 
wh ich both precedes the appearance of the 
hand and f01l0ws the interpretation by Daniel? 

4. 	 How do you understand the description of 
Daniel as prophet found in vs. 12? 

5. 	 Was there reall y an opportunity for Belshazzar 
and his followers to be saved from their sin in 
this preaching of Daniel? 

6. 	 How does this chapter make plain the fact of 
the sovereignty of God in history? 

7. 	 Point out the points of conflict between Baby
lon and Jerusalem in this chapter; what do 
these mean? 

8. 	 Why is the antichristian world in Rev. 18 com
pared to Babylon? 

LESSON VI, "BY FAITH DANIEL STOPS TIlE 
MOUTH OF LIONS" 

(Discussion material: Daniel 6) 

A. 	Introduction: 
1. 	 In chapter 6 we flnd the presence of a new 

world empi.re, the Medo-Persian, with Cyrus as 
"ru ler of the world." Althou gh the Babylonian 
Empire has been defea ted, things aren't really 
much different - to the naked eye - in the great 
city of Babylon. Babylon was a great trade 
center, and in spite of Persian conquest re
mainccl a powerful and prosperous 6nandal 
capital for many years of the Persian suprem
acy. It was "business as usual" in Babylon. 

2. 	 Cyrus appoints Darius the Mede as king of 
Babylon, an importan t post because of that 
city's economic inBuence (and "money talks," 
indeed I). Darius is probably the same as the 
one called Gobryas. He served lebuchadnez
zar's regime as a politico-military leader, but 
seems to have gone over to the Persians in the 
time of the inept Nabonedlls, father of Bel
shazzar. He was a capable, serious man, and 
there is reason to believe th at the citizens of 
BabyJon were glad for the change which 
brought him to their beautiful and important 
city as king. He is not a young man, having 
reached the age of sixty-two years (chapter 
5,31). 

3. 	 Appearances were deceiving in Babylon at this 
moment, however, for Cod's prophetic and ·in
comparably powerful eurse had been pro
nounced upon her. In jllst a few years her role 
as a royal city was ended, and within a few 
decades her walls were broken down. Babylon, 
whose pride had made her think of herself as 
the queen of the whole earth was doomed to a 
slow process of decay and decline. Cod had 
determined to bury her grcatness under the 
desert sands in order that his people might 



always know that only his Kingdom is in
destructible! 

B. 	The Attack upon Prayer! 
1. 	 As we have said, Darius is a more compe tent 

and more earnest man than his predecessor, 
Belshazzar. He is an able organizer and ad
ministrat or (cf. vs. 2), dividing his realm into 
120 districts with three presidents, one of whom 
is Daniel. It takes but a little while and Daniel 
comes to the top as the very best of the pres
idents and the other district governors because 
"an excellent spirit was in him." In our opin ion 
we must not be afraid to recognize this as the 
indwelling Spirit of God, by virtue of which 
Daniel is wise, fa ir, and scrupulously honest. 
Since the great task of the governors and 
presidents is to administer the tax program, 
such qualities were both necessary and ap
preciated. We must not forget, of course, that 
integrity and righteousness are not typical of 
bureaucra ts in a worldl y empire. 

2. 	 The charactcr of the opposition to Daniel is the 
famil iar staff jealousy often seen in life. This is 
not its deepest nature, however. It is another 
example of the bitter anti-semitism or hatred 
for the Jew which we see so often in the Book 
of Daniel. This is not simply because "Jews 
are rich" and "Jews are smart," but because 
they were representatives of God's electing 
grace. Sin ful man cannot he reconciled to the 
thought that Cod is sovereign in the dispensa
tion of His grace! 

3. 	 The Bible says that the governors and pres
idents were unanimous in their desire to get 
rid of Daniel, whose skill and excellence they 
could not endure. Their fi rst attempt is to find 
something faulty in his daily work. Surely he 
i~ not perfect, and especially in a position in 
which one has to entrust many things to sub
ordinates there ought to be some evidence of 
incompetence or dishonesty. This attempt fa ils 
miserably, because Daniel was, says the Bible, 
faithful . This means that Daniel did his work 
diligently, obediently, energetically, sincerely. 
He knew that a believer mllst also be faithful 
in the pursuit of his daily calling. 

4. 	 Then his enemies resolved to try something 
else. They would bring Daniel to disgrace and 
death (they knew that their efforts really con
stituted murder) by taking advantage of his 
piety, th at is, his uncompromising devotion to 
his Cod and his faith . They knew that Daniel 
observed the practise of regular prayer. They 
knew that he was especia lly fe rvcnt in this prac
tise beca use of his pass ionate interest in them 
who had re turned to Jerusalem, who were even 
then busy to restore the City of God to its 
rightful position in the world. Daniel had not 
returned with the others because his Cod had 
things for him to do in Babylon, but his heart 
was with them. The plot was simple: Get the 
king to pass a law which would make Daniel's 

religious exercises iUega\, and one could count 
on his stubborn determination to do the things 
of his - in their opinion - ridiculous religion 
anyway. This would mean death for him, since 
law for the Medes and Persians was unchange
able and absolutely compulsory. I 

5. 	 Even though Darius is very fond of Daniel, it 
becomes apparen t that the real situation in 
Babylon has not changed. It is still the battle
ground between Jerusalem as City of God and 
Babylon as City of the World (Gen . 3: 15). 
Dari us seems to have fallen for the suggestion 
of his ru lers without much effort on their part. 
The idea that none might perform an act of 
reli gious devotion fo r thirty days as an expres
sion of loyalty to the crown is fl attering, and he 
translates this evil suggestion into law. T he 
tmp has been set! 

6. 	 Prayer is the heart which pumps life and power 
for and into the Church, and so this attack is 
not a small matter. If the world could really 
close the mouths of be lievers, i t would succeed 
to destroy the Cause of God. It was the inten
tion of Daniel's competi tors to remove Daniel 
from his place of leadership. Behind this desire 
lurks a sly and deceptive Satan, whose purpose 
it is to shut up one of those righteous men 
whose supplications are unbelievably effective 
(Jas. 5: 16 ). If this satanic objective is reached 
God's people would be lost. For Dan iel was in 
the world as one of God's favorites, even as Job 
had been, and Cod blesses these because of their 
pure and uncompromising love for him. Still 
more, the pathway to heaven did lie over Jeru
salcm, the City of Cod, where he had chosen 
to dwell and from where he was pleased to 
dispense his blessings. Satan was t rying to cut 
the tie between Cod and his people. 

7. 	 The greatest miracle of Dani el 6 docs not take 
place in the Hon's den. It is that Daniel per
severes as a praying prophet, and as a praying 
intercessor. He is, therefore, "a type of Christ." 

C. 	Persistence in Prayer! 
1. 	 Vs. 10 te lls us that when Daniel heard of the 

king's decree with its at :endan t threat of pun
ishment he hastened to pray. This is for two 
reasons: (a) He was a believer, or, as we would 
say today, a Christinn. A Christian always 
prays. One can no more compel a believer to 
give lip prayer than one can command the 
thunder to remain quiet. Prayer is natural for 
the believer. (b) Daniel was not of a mind to 
compromise his position before Cod. He does 
not give way to the kind of thinking which 
begins to speculate as to whether we ought to 
do right "when it won't do any good" or, still 
worse, "when we can preserve our future testi
mony by remaining qu iet for a little while" (in 
this case, just thirty dap). Daniel knew that 
his prayers would brin ; about his personal 
downfall, but he offers them anyway because 
he can do nothing else. 
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2. 	 Not only does Daniel find it impossible not to 
pray. even if it should cost him his life, hut he 
is also humble enough to pray. We must not 
forget that throughout his life this man of God 
has heen honored with the highest honors men 
ever get in this life . To illustrate, there is 
little doubt but that Daniel knew a measure 
of authority and power which few in our time 
ever see. Nevertheless, he prays! He prays 
because he knows that he is but a child of 
God, and that he is nothing apart from God, 
and that whatever he might lose in the pursuit 
of God's service is as nothing compared to the 
reward of the faithfu l. 

D . Victory through Prayer! 
1. 	 By his fervent, sincere prayer Daniel over

came the world of his time! It might have 
seemed to be otherwise, for he is spied upon 
by his enemies, found to be in conAict with 
the unalterable law of the Medes and Persians, 
brought before the king, and sentenced to 
death. The horrors of a cold, heartless, unbe
lieving formalism are to be seen here, when 
we see a king compelled to sentence to death 
someone that hc knows is not worthy of such 
punishment. Again: a reminder of Jesus Christ 
and another representative of a worldly empire, 
Judge Pontius Pilate of Rome. Neither Darius 
nor Pilate dare to do what is right. 

2. 	 Daniel's downfa ll is in appearance only. In the 
first place, Daniel is the only one whose mind 
is at rest. His attackers are deeply troubled, 
knowing that they have perpetrated raw in
justice. And his judge, King Darius, is so un
happy with the situation that he lost a night's 
sleep on account of it. This is a primary result 
of true prayer, namely, peace of mind when 
cveryone else, even one's most hostile enemies, 
are upset. 

3. 	 The second fruit of Daniel's prayer is that his 
faith stops the mouths of the lions (Heb. 11:33). 
This is the faith which is "assurance of things 
hoped for, a conviction of things not seen" (Heb. 
11:1). This faith knows Cod as the Creator of 
heaven and earth , and releases the power of 
the only God when it is required for the coming 
of his Kingdom. An angel was dispatched by 
Cod to restrain the lions, because his servant 
Daniel had prayed. In his prayer he had 

pleaded innocency (vs . 22), which means that 
he asked God for help upon the basis of God's 
promise to provide a "great highpriest" (Heb . 
4:14). Cod's answer to Daniel means that he 
recognizes that those who trust in him because 
of the promised salvation in Christ are perfectly 
righteous, indeed. 

4. 	 Things do not necessarily tum out as they did 
with Daniel. God is also honored by the mar
tyrdom of his saints, and we are not to expect 
anything but that he will do that which the 
glory and well -being of his Kingdom requires. 
It was God's desire that the annals of this anti
christian empire should contain a testimony to 
the supremacy of the God of the indestructible 
Kingdom, and therefore the lions cou ld not 
consume Daniel. If we expect that everyone 
and anyone will be delivered according to his 
prayer, we will be expecting more than he has 
promised. 

5. 	 The victory included exposure and destruction 
of God's enemies as well as Daniel's deliverance. 
This is something which reminds us of the 6nal 
judgment. In it, too, the unbeliever will be ex
posed as one who hates God and rejects his Son, 
Jesus Christ, and his treatment will be accord
ingly. Let liS be su re to believe on the Son of 
God, lest we share in such a destruction I 

Suggested Questions for Discussion: 
I . 	 Was Daniel right in his willingness to obey a 

worldly ruler representing an ungodly empire? 
2. 	 Does this chapter teach that we may disobey 

certain laws laid down under certain circum
stances by the government? 

3. 	 Should we also pray with our faces set toward 
Jerusalem? 

4. 	 How must we evaluate Darius' assurance to 
Daniel that Cod would take care of him in the 
lions' den? 

5. 	 How must we account for Darius' keen interest 
in and love for Daniel? 

6. 	 Should not Daniel have interceded with the 
king to spare the li ves of his enemies? Was 
it right to include their families in this punish
ment? 

7. 	 Do you think that any of Darius' subjects came 
to saving faith through the proclamation of the 
king (v,,_ 25-27)1 

I 


