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APPROXI MATELY THREE YEARS ago a small 
.f1. group of men in Iowa came together to talk 
about the possibili ty of forming a Christian Action 
organization in the States. As was often characteristic 
of significant Christian movements in history, there 
flowed out of this little meeting a gradually widening 
river of activity. It is truly amazing that the Christian 
Action Founda tion, which was organized shortly after 
this initial meeting of a few men, has caught on so 
rapidly and in so many pia<."Cs throughout the country. 
One cannot help hut believe that the Spirit of Cod 
has been blowing upon the hearts of his people, 
stirring up the flames of reformation. 

This promising response to the call from the 
"wilderness" for reformational Christian action has 
quickened large hope, a hope which has prompted 
concentration upon serious study, reRection and 
planning. 

It is of utmost importance with any movement that 
one capture its central spirit and basic thrust. Men 
must wrestle together to put this sp irit and thrust into 
words so that they may continue to enliven, mold, 
and direct them in the ir endeavors. 

The Pulse Beat of C.A. F. 
Christian action , properly conceived , is always 

reformational. It confronts an apostate world, under 
the grip of a fa lse world-and-life view and moving in 
the wrong direction, with the call of Christ to reform, 
to be transformed. But it also levels an attack upon 
the regenera te humanity which continues by reason of 
the "old man of sin" to live much of its life in opposi
tion to and indiHerently to the mind of Christ. It, thus, 
speaks to the individual Christian, to the body of be
lievers as an organism and to the organized church, 
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as well as to the unregenerate humanity. The call to 
reform sounds wherever there is a misdirected life or 
activity. 

The summons to repentance and faith , to a life of 
loving obedience to the will, the mind , and the law 
of C od, originates with Jesus Christ. H e is the exalted , 
trillmphant King of the universe. Being Cod's official 
Mediator, he is, through his life of obedience, love, 
fulfilment, and sacrifice, the redeemer and recreator 
of fa llen me n and of the entire creation . He, per
sonally, by his Spirit and Word directs the restoration 
of all things in covenantal fellowship with his spiritual 
body, Lhe believers. His Kingdom - which has its 
origin and life in himself as lhe One sent from heaven, 
and which is universal in scope and operation, he 
being King over all - is acknowledged by believers in 
their redeemed hearts and is p roclaimed and mani
fested in all areas of their lives, individually and com
munally. Believers are ci tizens of Christ's Kingdom. 
Thei r entire life is directed by his Spirit and Word. 
They represent him everY'.... here as his office-bearers. 
Tn this sense, for the beHever to live is Christ. 

Herein lies the basis, foundation, motivation, d y
namic, and inspiration of all Christian acti on. The 
believer's allegiance is not fi rst of all to the Bible as 
such , but to the person of Jesus Christ. True, he is 
made known to his people in his inscripturated Word. 
And tlle H oly Spiri t maintains, feeds, and develops 
the life of believers w ith their personal Redeemer 
through the H oly Scriptures. Yet the very intent and 
idea of the Bible is not only to reveal the Christ and 
confront men with Him, but to unite those chosen of 
the Father into a living relationship with Jesus Christ. 
In fact, only when men come through the Bible to 
receive Christ into their hearts do they experience and 
acknowledge the Bible for what it truly is, namely, 



the Word of the living Cod - not a dead letter. Yes, 
then men hear the voice of their personal Savior and 
King speaking to them. 

However, it is he that believers long to hear. For 
their attachment is to him. Tlleir life flows out of him 
and finds all its desire, meaning, motivation, purpose 
and direction in him, their living Lord. No part or 
aspect of their life lies outside of his rule. In all 
things, thoughts, words and deeds, they are to reflect 
covenantal fellowship with and loving obedience to 
him as their Sovereign. Not only arc they to bring 
homage to hi m in all of life but they arc to call upon 
all men everywhere in all areas of life to honor his 
will. 

This is the core of all Christian action. Springing 
from a redeemed heart, guided by Cll1'ist's Spirit and 
Word, it is and continues to be deeply personal
rooted in, a response to, carried on for, and directed 
by the onc Person, Jesus Christ. 

This constitutes the real pulse beat of the Christian 
Action Foundation - its truly d istinguishing charac
teristic. It aims to be alive unto Jesus Christ on all 
fronts. Jesus Christ is the Alpha and the Omega of 
the CAF. 

The Significance of the Scriptures 
Now this does not make the Holy Scriptures of less 

effect. Rather it brings to the inscripturated Word a 
far more meaningful, personal, vital a ttitude. For here 
is the voice of our Cod and King. All our action finds 
its basis, d.irection and challenge in the Bible. The 
Christian Action Foundation defines the inscripturated 
Word as divinely inspired, unique, reliable, author
itative. It is, thus, the only rule for faith and action. 
Being divinely inspired, the Scriptures obviously are 
unique. They differ from all other books in that the 
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Holy Spirit is the primary author. This establishes the 
reliability, the trustworthiness, of the Bible. All that 
men need to know for their personal salvation and 
for their calling in life is contained therein. There is 
no fundamental issue of life which does not Snd its 
proper resolution in the Bible itself, either directly or 
on the basis of the principles clearly enunciated in it. 
Our interpretation, insigh t, or understanding of the 
Scriptures can be and often is inadequate or faulty. 
But never can our lack of agreement on Scripture's 
meaning, or our failure to grasp its true meaning with 
respect to a particular item of interpretation, be 
ascribed to an inadcquacy of Scripture itself. All that 
God intended to reveal in the Bible is reliably there 
and the failure to understand it lies solely with man, 
not the Scriptures. At times a crucial issue is settled 
by one word in Scripture. But that word is there and 
it speaks for itself with reliability and Snality. 

Those who do not agree with this view of the 
reliability of the Scriptures are not eligible for mem
bership in the Christian Action Foundation. 

The reliability of the Scriptures also establishes 
their authority. Scripture attests to its own author
itative character. When the Bible speaks men must 
bow before this authority. Since the inscripturated 
Word addresses itself to all areas of thought and con
duct, faith and action, Cod's people must study, listen , 
and apply the principles and the teachings of this 
authoritative Book. On all the vital issues we rely 
upon the Scriptures to find and to test the answers. 

The Christian Action Foundation takes its stand 
within the sphere of Scripture and then believingly 
works out its principles deductively. It does not take 
its stand outside of Scripture and then inductively 
seek to derive guiding principles from God's Word. 

The Demand for Communal Action 
Inseparably related to the whole concept of the 

Christian Action Foundation is the demand for com
munal action. The Word of God clearly teaches this. 
There is no support for individualism as such in the 
Scriptures. This does not mean that we as individuals 
are not responsible for our deeds. Paul informs us 
that "everyone of llS shall give account of himself to 
Cod." Romans 14;4. Nor does this imply that we are 
not to witness as individuals. But this is not an argu
ment for individualism. Indeed not! Scripture speaks 
of Jesus Christ as the Head and the believers as his 
spiritual body. Christ is not united to each believer 
separately. Such does not constitute a body. Rather 
we are all members of one body. "For as the body is 
one, and hath many members, and all the members 
of that one body, being many, are one body: so also 
is Christ." I Cor. 12:12. 

[n the exercise of hi s Kingship, Christ speaks to, 
works with and through his spiritual body. His march
ing orders are given to his body, the Church . And his 
people go forth as Christ's body. Think of the song 
"Onward Christian Soldiers," particularly the words, 
"all one body we." Even our individual study of the 
Bible and our individual witnessing are never separate 
from the activity of the body. Through our personal 

Bible study we grow in our understanding, assurance 
and appreciation of our fellowship and calling with 
Christ, not apart from his body, but precisely in his 
wholeness, he the Head and we his body. When the 
individual witnesses, he does so in the name of and for 
the sake of Christ and his body. It is simply not 
Biblical to live apart from the body.' In that sense 
Scripture renounces individualism. 

Obviously, therefore, Scripture emphasizes the 
communal character of the believer's task. Unless we 
stand together, study together, speak together, work 
together there cannot be an expression of the unity of 
that body. Nor can there be an effective carrying out 
of its responsibility. It is simply contrary to the very 
nature of the body not to identify itself wherever it 
functions within Christ's Kingdom and to manifest the 
mind of him who is the H ead. In Romans 15:5, 6 we 
read, "now the Cod of patience and consolation grant 
you to be like-minded one toward another according 
to Christ Jesus: that ye may with one mind and one 
mouth glorify God, even the Father of our Lord Jesus 
Christ." 

That is why our fathers pleaded for communal 
action in the areas of education, scholarship, labor, 
politics, amusements, communications, etc. And truly 
this is the crying need of our day. If we are to hold 
our youth and the coming generations from the de
vastating influence of humanistic secularism and the 
temptation to engage in all sorts of strange projects, 
we must open for them the vision of sound communal 
Christian action in all areas of life . And if we truly 
desire to realize the purpose of our existence, find 
meaning, walk together as young and old by reason 
of a basic tie th at binds, we do well to ponder the 
propriety, potency, and prospects of corporate action. 

The Christian Action Foundation offers a gloriOUS 
opportunity for such a program. 

The Importance of the Instituted Church 
This group of believers affirms that the church as 

organism rather than as institute is to be involved in 
social-political action. Yet it emphasizes the import
ance of the instituted church in challenging believers, 
through the preaching of the gospel of the Kingdom, 
to Kingdom, communal action. The instituted church, 
in fact, holds a position of priority among the 
Kingdom spheres. For God leads men into fellowship 
with himself through the redemption of Jesus Christ 
as Head and King of the instituted church. One may 
say that God returns in his fellowship, restores his cov
enant initially through the instituted church. This can 
best be viewed by looking at the New Testament 
church . When Christ was upon earth, he instituted 
his church through the calling of the disciples. On 
Pentecost he, by his Spirit, took up hi s abode in his 
spiritual body, officially represented by the apostles. 
Christ, then, returning to his spiritual body, takes up 
his program and directs it, as Head and King, through 
the ministry of the instituted ch urch. Through the 
preaching and teaching of the Word entrusted to the 
office of the instituted church, Christ calls men back 
to a covenant relationship with God through fa ith in 
himself. 



Being united by faith to Christ through the preach
ing of the church, a man at the same time becomes 
a member of his Kingdom and subject to his rule. In 
fact, the church proclaims the gospel of the Kingdom. 
God initiates and stimulates his Kingdom program 
through the instrumentality of the church. Being 
restored through the preaching of the Word to God's 
covenant life and fellowship, man becomes again 
God's official, representative prophet, priest, and king 
in the universe, the Kingdom of God. The church not 
only gains the recruits for the Kingdom but continues" 
to nurture and feed the fai th of the Kingdom, cov
enant members, calls them to a life of loving obe
dience to their Lord and brings the principles of the 
gospel of the Kingdom to bear upon their entire ac
tivity. The church constantly challenges them to ful
fi ll their Kingdom obligations. 

The Christian Action Foundation calls upon a11 
believers to love, honor, and uphold the instituted 
church. It does not condone the attitude of many in 
our day who ridicule, deprecate, neglect and even 
revolt against the instituted church. Christ will never 
bless this type of action. Perhaps the instituted church 
has failed in a lesser or greater extent to fulfil its high 
calling. If so, let the believers pray and labor for its 
reformation. Let them call the church back to its 
true glory by restoring to its offices the respect owing 
to them and demanding from them the exercise of 
their Christ appointed responsibilities. But let not 
believers minimize that church or bypass it , as though 
the calling of the Kingdom can be accomplished 
without it. Some might be tempted to elevatc all 
other Kingdom spheres to a posi tion of equality with 
that of the instituted church, each sphere claiming 
equal jurisdiction from Christ over the Word of Cod. 
Such a view is fraught wi th grave danger simply 
because it cannot find support in Scri ptu re. The re
formers never taught this. A. Kuyper led a secession 
from the state church because it was so hopelessly 
derelict in its calHng. But he maintained with utmost 
zeal the high calling of the instituted church and 
never entertained the thought of bypassing or mini
mizing the instituted church. 

Many through our land and in our churches are 
deeply concerned about the future . EspecialJ y are 
they disturbed by what is happening in the instituted 
church. They fear the loss of our faith . They sense a 
departure from sound doctrine. They witness bi7 ..a rre, 
strange, weird th ings among some of the church you th. 
There is bewilderment on all sides. What is going to 
be the outcome? 

T o all the concerned believers the CAF presents 
the call to come together. We believe that there is 
much good that can come out of this effort. If we wanl 
the instituted church to be a vital instrument in 
Christ's hand, if we desire something meaningful and 
beautiful for our youth, if we long to have the mind 
of Christ proclaimed th roughout our land and applied 
to the burning issues of our day, if we really mean 
business concerning the Kingship of our Lord - then, 
come together. Join the CAl". This is a sound, Biblical 
movement. It offers hope. Think about this - pray 
about this. 

"FOR 
SUCH 
A 
TIME 

AS 

THIS" 

JOHN ZINKAND 

THE TOPIC, "For Such a Time As This," may 
seem as difficult to identify as some of the 

succu lent morsels offered us at this Westminster 
Seminary smorgasbord. What "time" are we to be 
thinking about? The theologians - both mature and 
aspiring - and those who are learning to live wi~ 
such - recognize that such an innocent monosyllabIc 
word - TIM E - is fraught with philosoph ical and 
theological complcxities. 

I want simply to direct our attention to a brief 
consideration of the times in which we are living. 
And to facilitate that, let us shift our figure from the 
temporal to the spatial (time and space are indeed 
related concepts). We must know where we arel 

When you take a trip - I mean, when you travel 
by car to some place you have not gone before, you 
may easily make a few wrong turns, and in short order 
fi nd th at though you have the latest road map, a 
powerful car and 20-20 vision to see the highway 
ahead, you still don't know where YOll are. You need 
one of those annotated maps you find at rest stops 
along some of our Tnterstate roads. They have a big 
red arrow pointing to a particular spot on the map. 
It says: YOU ABE HEBE! The map, the road signs, 
and your own vision can combine now to give you 
propcr perception. Now you know where you are 
and where you are going. 

The Christian church, the Christian community 
you and I as Christians - must realize whe re we are 

John M. Zinkand, Ph.D., A$$ociate Prof. of O.T., Westminster 
Theologirul Seminary, PhilodelplliD, Pa. 



if we are going to go anywhere. The obvious imp lica
tion of this statement is that we don't know, or at 
least we act as if we didn't know where we are, or 
at what time we are living. 

Incred ible! Untrue! Ridiculous! We hear sermons 
every Sunday which tell us that we are living in the 
"last days." Our min ister tells us these are terrible 
times, and our tabloids, tax bills and teenagers testify 
the same. These are lawless days. Riots in the streets, 
riots in the universities - here a demonstration, there 
a demonstration. .. These are days of greater gov
ernment control, of burgeoning bureaucracy, yet times 
when crime, inflation and injustice increase at a 
geometric rate. 

There is a lusting for power 
- b y labor leaders 

- not just Meany, Reuther, Hoffa with their 
blue collar legions, 

- but also Shanker's professionals; 
a lusting for power 

- b y the militant racists who betray the people 
they profess to champion. 

These are shocking times 
- when students can riot and wrest control of 

administration - and then call a brief respite 
when the university president dies of a 
coronary! 

- when violence, sex and perversion not only 
are the prime ingredients of best-selling 
novels, 
b ut provide the raw materia l [or "mature
audience" films. 

- when pornography parades as the latest in 
art. 

- when its purveyors are protected b y the 
highest court of the land. 

These arc times of materia lism, of increasing sec
ularism, times of godlessness, of unbridled self-interest. 
times of - - - How can you say that Christians, evan
gelical Christians, don't know what time it is? These 
a're the last days! 

Such a ',\Ve-are-in-the-last-days" exponent , such a 
bewa iler of the present predicament, does not reall y 
know where he is. He is looking at the road map. H e 
sees towns, ci ties, hamlets, state h ighways, country 
roads, mountains, lakes and open spaces, but they are 
out there. \Vhere he stands in relation to them, he 
doesn't really know. 

Evangelical Christians have made a hobby of mak
ing maps, surveying the landscape - or to return to 
our original sphere, "reading the signs of the times." 

Back in Urgeschichte - or to those not initi ated in 
theological terms, two decades ago, when I was earn
ing part of my college expenses, I worked for a Chris
tian book store and publish ing house. In the loft 
where the stock of books was kept, were shelves full 
of a volume wh ich iden tified Hitler and MussoHni as 
anti-Christ and runner up. These weren't selling very 
well in 19481 

One can expect books like "Wha t Russia W ill D o 
in the Next Five Years," - latest word from the book 

of Daniel b y a famous p rophetical scholar. Or (mir
abile dictu) "Israel As the Key to the Near East." A 
fright-peddler from California, whose broad casts list 
tragedies, freak accidents, violent storms and other dis
ruptions, serves to demonstrate the absurd end of this 
perspective. 

At the other end of the spectrum are the "Every
thing's-going-to-be-all-right" group. They, too, exhibit 
a keen interest in current affairs, and a glossy monthly 
exhibits the equally shimmering patina of these Pol
lyannas. You can read the glowing report of Ronald 
Reagan's deep faith, as told by his pastor. For future 
issues I suggest the following: 

- Evangelist Graham pictured holding Richard 
Nixon's coat as they emerge from a fashionable 
Presbyterian church .... 

- Nixon-Eisenhower nuptials perfonned by Amer
ica's most positive-thinking pastor presage hope 
for American youth .... 

- Astronauts' Genesis reading witnesses faith of 
Americans, contrasts sharply with cosmonaut's 
"no-God-in-space." 

Neither the sugar-coating optimists, nor the perdi
tion consigning pessimists know where they are. Both 
have taken sights on the landscape - with binoculars 
- the one with rose-tinted lenses, the other with 
lenses badly scratched . But neitller one will admit 
that he's viewing the distance only, that the ground 
he's on extends from here to there. 

We must stop looking at the world as if we weren't 
in it. Even our astronauts, who have had such a 
distinct opportunity to see the globe, could d o so only 
because they were part of the civilization on earth. 
We can neither close our eyes to what is going on 
around us, nor act as if what we see we photograph, 
to view and com ment on at our leisure, like a tourist 
with a movie camera. 

What the world is like is our concern, because we 
are in it. We have to be aware of what is going on, 
not to catalogue frigh tfu l events for sermon illustra
tions, not to impress our parishioners with our learned 
analysis of philosophical trends, sociological develop
ments and the latest governmental intrusions into 
p rivate domains. We have to see what is goi ng on, 
so we can know how, when, and where to speak Ollt 
and act, as Christians. 

We shall not attempt any further listing of the 
challengin g, frightening or reassuring movements in 
our day. But let me emphasize this: 

If we are d isturbed by apparent threats to our 
freed om by the encroach men t of the govern
ment, 
if we are pained by the crass materialism of 
labor leaders, 
if we are nauseated by the low level of the 
arts, literary productions, modern music, 
graphic arts, theater and television, 
if we fi nd that lights are Hashing all over our 
sensitivity switchboard as these calls come 
through , 

then I hope the message is getting across that we are 
involved in this world we live in! 



We are involved in it, and responsible, too. We 
cannot view these things in a detached way and damn 
those who are disturbing us. 

Whose government is wasting money and threaten
ing our freedom? What Christians have we sent to 
Washington, to Harrisburg? Which of us even attends 
a town meeting? ,"Ve do not discharge our civic duty 
by voting once every couple of years! 

The failure of Christians to be concerned with 
culture is most clearly dramatized in the entertain
men t ficld. For years evangelicals (and many claiming 
to be Reformed) have succumbed to the "touch not, 
taste not, handle not" philosophy Paul condemned 
centuries ago. The movies were an off limits area for 
young people, a favorite whipping post for preachers, 
and a challenge to those thirsting fo r forbidden nectar. 

And now, TV has brought the fli ckers to the family 
room. There, Christians view the same films forbidden 
a generation ago. And in the intervening years picture 
making, the arts in general, and public concepts of 
decency, morality and "the acceptable portrayal" have 
changed for the worse. Christians, by and large, were 
not active in this area of culture, save for those en
gaged in making "Christian movies" - the kind that 
portray the great decision-drawing evangelist at work, 
or preach sermons from secular stones. 

The abdication by Christians, from reigning in any 
area of life - be it the arts, government, labor or 
education, is retreat from battle, dereliction of duty. 
We dare not decry the advance of secularism, the 
decay of public morality, the decadence of art, when 
we, evangelical Christians, yes, even Reformed Chris
tians, have confined our efforts to preaching at people, 
preaching a gospel wh ich does not relate to man in 
all the areas of his living. 

But we are not calling for self-flagellation. It is 
not a healthy person who blamcs himself for a ll the 
difficulties that have come to him. To admit our 
responsibility, and to share in the blame is proper 
only when we counter-balance this with a view of the 
progressive eHect of evil, contaminating man's life. 
Those who have left the knowledge of the true God, 
having suppressed the witness to the truth, have gone 
on to worship sticks, stones and creeping things, and 
have left the natural desires and affections to do that 
which is unseemly. 

As Calvinists we neither throw up our hands, ex
claiming that nothing can be done, nor delude our
selves to think that we can bring about either a utopia 
or a millennium by our own efforts. We reali ze that 
the sovereign God is in control, and that he has placed 
us here for such a time as this. Le t us de-mythologize 
those "good old days" and look with clear, unmisty 
eyes at our own time. This is indeed the day that 
the Lord hath made for us! 

How are we to live as Christians in this last third 
of the twentieth century? What are some guide lines 
that we may go by? 

As Reformed Christians, we have the mcssage 
which the world needs. We have to bring this to the 
people of our world, here and now. Christianity alone 

has the answer. Now this isn't anything new, but we 
don't act as if we really believed it. 

The liberal, whatever his particular denominational 
name tag, doesn't have a message of any real content. 
F or he, like Diogenes, is still with the search party. 
His conversation is full of questions .... 'What do 
you think?" "What aspects of truth have you found?" 
"What is the latest from Altizer or Abernathy?,' ''What 
gems have come from Bonhoeffer or Bultmann?" At 
best he suggests a sharing of the insights that are 
his, and hope springs eternal in his breast that by 
constant dialogue he and those whom he meets in his 
daily encounters wm be able to bring some good news 
to others also searching. His ears are keen, and he's 
trained in the art of communication so that he can 
quickly and meaningfully relate to people, and relate 
the latest fads and fancies of the avant-garde theolo
gians, sociologists and other important people-in-the
know. 

Our fundamentalist brother "preaches Christ." He 
is very busy holding great rallies, calling for decisions 
for Christ. "Just come to Christ, your troubles are 
over. Then go out and witness that Jesus saves, anel 
keeps and satisfies. And may the Lord blest you real 
good. If you have any problems, just send for my 
latest book, 'Evangelist Eddy Answers Your Ques
tions.' It's free to all who send a contribution of two 
dollars or more." 

The Reformed Christian has the message, that men 
are lost without Chri st, completely lost, here and now, 
there and forever, that Christ saves completely those 
who come to Him. He renews their hearts, changes 
their direction, makes them anxious to conquer all of 
life for Him. No part of living is Viewed apart from 
Christ. The Reformed Christian has the world-and
life viewl 

This is our Christian philosophy, or theory. But 
putting it into practice is where the difficul ty comes. 
We have made some beginnings; there have been 
some miserable failures, and lhere is much yet to do. 

We have a message, "a story to tell to the nations," 
as one hymn puts it. \¥hen missionaries are sent to a 
foreign country they learn the language, they become 
acquainted with the customs, they adopt t he dress of 
the people, and live with them. They don't expect 
that they will be very effective if they hardly know 
the tongue of the tribe. They know they won't have 
rapport with the people if they act superior, distant, 
Western. 

Why, then, are we trying to reach modern Amer
icans without speaking their language? Do we really 
expect people to flock to church on Sunday because, 
like the mountains, our churches are just there? Are 
we surprised that much of society is alienated from 
us, when we sit out in the suburbs apart from, and 
above, the cliH dwellers and ghetto prisoners? 

Now I grant you that "com municate" is an over
worked word today. And to say that we must com
municate involves certain philosophic and apologetic 
di fficulties. But if you say that we must preach, be
cause the gospel is to be proclaimed, or heralded, I 
ask, "What did the ancient herald do?" Didn't he 



proclaim the message in the langtuJ.ge the people 
knew? 

I n II ICings, in the eighteenth chapter (see espe
ciaUy v. 26) we have a case in point. When Rabshekah, 
herald of Sennacherib, came to Jerusalem to alienate 
the Jews from their leaders, he spoke in Hebrew, the 
people's tongue, not in Aramaic, which the king's 
officials alone could understand. Let me say to each 
of you aspiring preachers here, 

Verily T certify to thee, indeed such activity 
characterized yon herald. And might I be so 
bold as to bring to thy remembrance that it be
hooveth thee, from this ensample to take heed. 
Thou must to the quick, and not to the departed 
speak. Yea, it is imperative that thou also thy 
compatriots warn, thy kinsmen and even those, 
betimes, of thine own household, of the impend
ing doom, the signal and certain peril a ttendant 
upon inattention to the words of the herald, as 
the very words of the one he doth represent. 

Clarity of speaking is not to be identified with the 
usc of precise theological terminology. At a summer 
Bible camp (or teen-agel's, a fellow alumnus expati
ated on "ethico-religious sonship in Christ," "pre
redemptive special revelation," "'the necessity of af
firming both definitive and progressive sanctification," 
and "the signi ficance of the post·diluvian Noachian 
covenant," and, for good measure, warned against 
"making synthetic judgments a priori." To cover his 
own lack of comprehension, a baffled parishioner 
might have exclaimed that this min ister was "deep." 
But the teen-agers there simply "turned him off." 

Let's stop talking to ourselves and speak to the 
people, where they are, in language that they under
stand! To use theological jargon in preaching is but 
to demonstrate our distance from the idiom and 
language of the people. The person in the pew 
doesn't read Geerhardus Vas for his daily devotions! 
Don't we really believe that the Christian minister 
can "tell it like it is?" Then let's do just thatl Let's 
speak out. If we have had inferiority feelings as a 
minority, sce how minorities are making themselves 
heard and felt today. 

Let us speak, bu t not with an air of superiority, not 
with a take-it-or-leavc-it attitude. Let us speak with 
feeling, with meaning. with compassion. YOll and I 
like to thi nk that someone is interested in tis. We have 
a need to be needed, to be appreciated, to be loved. 
And despite all the sophistication of our times, the 
basic needs of people remain the same. Moderns 
may display a veneer of independence, of mobili ty, of 
indifference to others, but underneath they have the 
same knotty problems their ancestors had: how to 
fi nd meaning for themselves, how to get along with 
their neighbors, how to rclate to their world. 

Compassion must characterize our conversation. 
And here I ask your permission to use this teon in 
the old sense; not just our speech, but our whole 
manner of living. We as Calvinists have not been 
renowned for our warm th. Intellectualism, arrogant 
indifference and remoteness have often been laid to 
our charge, and not without grounds. The spectre of 
professionalism, with high regard for office and dig

nity, and minimal concern for people as persons, 
haunts our clergy. 

If we are to meet the challenge of our times, if 
we arc to relate to our environment, we must red is
cover people. \.ye must take an interest in them not 
as objects, not as parishioners - present or potential 
- but as persons, individuals - each with his own 
problems, with his private cares, with his particular 
abilities. We have set up some distinctions that might 
well stand re-evaluating. We've drawn a line between 
the proper task of the church as an institution and 
that which is the concern of the Christian individual, 
or Christians as members of the kingdom. 11)e church 
is to take care of the poor - its own poor - through 
the d iaconate. "Depart. be ye wanned and clothed," 
we say to the others. Is there room for more extensive 
coverage of the diaconal umbrella? If there is no 
proper ecclesiastical agency, do we then forget about 
the physically impoverished, the economically de
prived, the culturall y famished? 

Automation, computerization and associated ad
vanced techniques are produci ng a twentieth century 
industrial revolution. Routine clerical work is reduced 
to seconds. Factories which were full of men are de
populated as machines run mach ines, and the workers 
are freed from their former drudgery. Fewer work 
hours, more leisure time, but greater boredom both 
with work and leisure. 

Our cities are expanding so much that they are 
crowding one another. Soon three-quarters of the 
population will live in one of three megalopolises
Northellst, Lake Cen tral, or West Coast. Increased 
mobili ty of the population will have compoundcd the 
restlessness-rootlessness-insecurity syndrome which is 
even now a problem. 

Are these challenges which the Christian church 
and community recognize and arc ready to meet 

- with the message of God's truth, of comfort, of 
meaning for life. 

- and with the wann embrace of fellowship? 
Is "'the communion of the saints" a hollow phrase 

today? When churches a re con-gregations, conglomer. 
ates of people thrown together for an hour or two on 
Sunday, the warmth, the concern, the genuine interest 
in one another, which ch aracterized the early church 
is conspicllous by its absence. "Comm union" is then 
prostituted in Corinthian-like cliques, or is hypos· 
tatized and ossified in the professional pastor--coun
sellar who deals with the end result - the pressing 
problems of the lack of true communion among saints. 

For such a time as this, Nehemiahs are needed! 
Men of vision and prayer, 
- of ability and devotion, 
- who will dedicate themselves to rebuilding the 

walls of Zion, 
- who will labor with t rowel, defend with sword. 
- who will inspire others, unafraid of working 

themselves, 
- who are not terrified by the times, but are 

galvanized by them. 
And the walls will be fi nished if the people have 

a mind to work. 

http:langtuJ.ge


WHAT ABOUT 


PAROCHIAIO "? 
• 


HENRY VANDEN HEUVEl 

TH E MATTER of public funds for private and 
parochial schools is one of the most controversial 

issues that face both the legislatures of our nation 
and the people within this nation. Indeed. every 
citizen has taken upon himself the responsibility to 
speak on this subject as is evident from the letters 
to the editor in many of OUT leading newspapers. 
Since this is a topic that is not only currently before 
us, but because it also is one that directly bears upon 
our rela tionship as Christians to the government, it 
is well that we consider something of the nature of 
the proposal and its implications. 

At the present time there is before the House of 
Representatives in the Michigan legislature a "Parochi
aid" bill, House Bill 2424. Since this bill concerns me 
as a citizen of Michigan, as a supporter of our local 
Christian Schools, and as a parent of children attend
ing the Christian Schools, 1 wish to deal briefly with 
this particular bill. Perhaps it is similar to what is 
being proposed in other states throughout the United 
States . At any rate there are many fe llow Christians 
who are in precisely the same position as r, both in 
terms of geographical location and allegiance to Chris
tian Schools. 

The purpose of this bill is stated at the very be
ginning. It goes as follows: "Because the maximum 
development and utilization of the natural talents, 
skills and intellectual resources of our yout h through 
quality educational opportunities in the fields of math
ematics, science, modern foreign languages, English , 
humanities, social sciences, physical education and 
other courses of instruction are vital to lhe con tinuing 
general welfare and security of the people of this state 
a nd the nation, it has been the long established policy 
of this state that all ch ildre n be fu rnished an educa
tion and encouraged in the pursuit of knowledge so 
that as mature and educated citi'l.ens they can under
stand and intelligently act upon the public questions 
awaiting solution by adult citizens and to contribute 
to the safety, civil and economic wellbeing of the 
people of this state. The legislature finds that large 
numbers of children attend nonpublic schools, the 
majority of which are church related and that such 
church related nonpllblic schools pursue the goals of 
religious and secular education. The legislature finds 
that because public good and the general welfare of 
the people of this state and the interest of the state 

Henry Vanden Heuoel, Pastor of prjfleeton Cllr. Ref. Church, 
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in the quality education of all children require that 
state aid to provide opportunities for a quali ty secular 
education be furnished for the benefit of all children 
and as part of a general program to promote knowl
edge, state aid presently being appropriated to school 
districts for the educational bene6t of childre n attend
ing public elementary and secondary schools in this 
state be exte nded for the educational benefit of pupils 
attending nonpublic elementary and secondary ~chool s 
in this state, to provide opportunity for a quality 
education in courses of instruction in subject matter 
and other educational services comparable to those 
being offered in the public schools to children of like 
age and grade." 

This le ngthy quotation explains clearly the purpose 
and the proposal of the curren t bill that faces the 
House of Representatives in the State of Michigan. 
There are several things that stand out in this state
ment. F irst of all, the purpose of education is 
presented. It is "the public good and the general wel
fare of the people of this state." Now this purpose is 
certainly true of the public school system in America. 
The highest good as far as the public school is con
cerned is the general weUare, the general good of all 
men. In fact, the Ureligion" that underlies the public 
school and is daily proclaimed in every subject is 
precisely this. Although this is indeed the philosoph
ical basis of the public school, we have always stead
fastly denied that it is the basis of Christian education. 
Tn fact quite the opposite is the case in our Christian 
Schools. The basis of the Christian education that our 
children receive is the Christian religion . More partic
ularly, it is the Bible as the inspired Word of Cod 
which is the underlying basis for all that is taught 
there. Now these two purposes, that of the public 
school and that of the Christian School, are anti
thetical. They are as differcnt as day is from night. 
The one presents man as the highest good, while the 
other maintains that Cod is the source of our knowl
edge and the direction of our education. Since these 
two are indeed antithetical, it is bound to be the 
death of one system or the other if either of these is 
no longer maintained. If, for example, the public 
school changes its purpose from one of the general 
welfare of all men, to the glory of Cod, then it is 

. obvious that it becomes, at least in principle, a Chri.~-
tian School. And if the Christian School changes its 
purpose from educating the child ren to the glory of 
Cod, to a purpose that reaches only to the general 
welfare of man, then it becomes at least in principle, a 



public school . No one who supports the purpose of 
Christian education would ever actively and know
ingly promote such a change. 

And yet the striking thing about the bill before our 
attention is that it will make that change for us. House 
Bill 2424 stipulates that since all educat ion in the State 
of Michigan has as its purpose the general welfare of 
mankind , then it follows that all education should be 
equally subsidized by the state. The very basis fo r the 
proposal that parochial and private schools ought to 
receive state aid, is that the purpose of these schools is 
precisely the same as that of public schools. Tn other 
words, what we as committed Christian parents would 
never knowingly and actively promote, namely chang
ing the purpose of education from the glory of Cod 
as the highest good to the general welfare of mankind 
as the highcst good, this bill very nicely does (or us. 
And that not as a by-product of the bill, but rather as 
the very essence of it. This sort of change I for onc 
cannot accept. 

A second thing that stands out in the statement of 
purpose and proposal in this bill is the emphasis upon 
those fields of study which will be subsidized. The 
bill provides for funds to be given to parochial and 
private schools fo r the teaching of those "'secular" sub
jects which especially will meet the purpose of the 
education itself. Now these subjects are not only 
defined precisely as to what they arc; they are also 
carefully defined as to what they are not. They are 
precisely the same as that taught in the public schools 
and they are not religiol1s education; they are rather 
secular education. They are, says the bill, exactly the 
same as the education tha t is received in the public 
schools. Thcrefore, the bill argucs, since the same 
courses of stud y are presented in the public schools as 
are being taught in thc private a nd parochial schools, 
it follows that the state ought to pay for both . The 
argument from the negative side, as to what these 
courses of study are not, is equally logical. It states 
that these courses are not religious in nature, but sec
ular, exactly as they are in the public school. There
fore, since the public school receives subsidy for 
teaching secular courses, it follows that the parochial 
and private schools ought also to be subsidized for 
teaching secular courses of study. Now these argu
ments are indeed convincing if we could accept the 
basic premise that is presented. The premise is that 
the courses of study are the same in both the public 
school and the parochial and private schools. The 
problem with this premise is, of course, that we as 
Christian School paren ts and supporters have a lways 
main tai ned that the courses of study are not the same. 
Indeed, if the argument of the bill is true, that these 
are the same, then former Governor Romney was COr
rect when he suggcs ted that everyone should receive 
secular education at the hands of the state in the 
public schools, and a llow the churches to teach the 
religious courses of study. But we all rose up in in~ 
dignation against the Governor's proposal precisely 
because we were convinced that the courses are not 
taught the same way in both systems of education. 
We were convinced that there is no separation be
tween what is secular and what is religious. We be

lieved that everything that is taught in the Christian 
school, whether it be mathematics or science, is 
religious at the very core. If we still maintain that, 
and I certainly do, then we cannot support a bill 
which states in its very premise that the courses of 
study are in fact the same in the public school and in 
the Christian school. For if that were the case, then 
we have been wasting a lot of money by ma intaining 
separate schools. 

However, it may be that this is merely a semantic 
problem. It may be that the word "'secular" is used 
by the bill in an ignorant, naive way. Perhaps the 
authors of this bill had no knowledge of the fact that 
Christian schools, at any rate, do maintain that all 
that is taught is religious, and that nothing is secular. 
Could we perhaps accept the argument of this bill and 
the moncy that it proposed if we give to the authors 
the benefit of the doubt on this point? If this were 
true, there might be something to such a suggestion. 
However, the authors of the bill apparently were more 
knowledgeable about their use of language than we 
give them credit for . For in Section 6 of the House 
Bill, the following stipulation is included: "To deter
mine whether the secular purposes as set fo rth in Sec
tion 2 (the onc quoted above) and secular effect of 
the educational services provided to pupils attending 
nonpublic schools are being achieved, the superin~ 
tendent of the in termediate school district .. shall 
supervise the testing of the level of pupil performance 
in courses of instm ction pu rchased for the educational 
beneSt of non public school pupils under this act." If 
the English language has any meaning at all, this 
stipulation means that the nonpublic school children 
will be tested to determine if what they are being 
taught at state expense i.s indeed secular, or if the 
teacher is perhaps incorporating "religious" emphases 
into the subject matter that he is teaching. This kind 
of stipulation ought to cause our b lood to run cold. 
Can we support such a b ill? Can we ask for aid to 
education with such strings a ttached? I for one cannot! 

The proposed H ouse Bill 2424 tbat is before the 
Michigan House of Representati ves is just one attempt 
to secure equality of education in the United States. 
And there is certainly the need for justice in equality 
of education. However, even more important than 
justice in education is principle in Christian education. 
If through our efforts toward justice we allow the 
principles for which we have long stood to crumble, 
what have we gained? We have lost the very thing 
which we have fought for throughout the years. 
I f the situation comes to a choice between principle 
and justice, let us hope and pray that the con
stituency of Christian schools will not hesi tate to 
choose principle, even though that mcans sufferin g 
injustice because of the policy of the state. The Bible 
is our guide in this matter also, and the Bible makes 
very clear that there does come the day when one 
IOUSt willingly suffer wrong in order to preserve the 
right. Let liS however also work for the introduction 
of b ills in our legislatures that will guarantee the 
maintenance of Biblical principles as well as the equal
ity of educational justice. 



PROFESSOR 	H. M. KUITERT, 
UNDERSTANDEST THOU WHAT THOU READEST? (I) 

G. VISEE 

A Conversation 
Mr. Churchmember: 'We are only simple people, used 

to reading the Bible just as it is written," 
The Pastor: "What do you mean?" 
Mr. Churchmember: "I mean that we take the first 

chapters of Genesis literally, that is, we read 
them just as they are written." 

The Pastor; "Do you mean that you'd like the first 
chapters of Genesis to be understood as a de
scription of events which actually occurred in a 
former age?" 

Mr. Churchmember: 	"Yes, precisely." 
The Pastor: "In Genesis 3:21 we rcad that the Lord 

made ga rments of animal skins for the man and 
his wife. Must we read this literally. under
standing it just as it is written?'" 

Mr. Churchmember: "'Oh, but that is something alto
gether different!" 

o 0 • • • 

This imaginary conversation is taken from a small 
book by Prof. Dr. H . M. Kuitert of the Free University, 
Amsterdam. When we speak of it as "a small book" we 
are not reBecting upon the significance of its content 
but upon its physical size. It is only 84 pages. It was 
published by J. H . Kok as a part of the well-known 
series, Cahiers voor de Gemeente (somethin g like 
"Workbooks for the Congregation" - J.H.P.). The 
title is: Understandest Thou What Thou. Readest?, 
and the purpose of the book is to provide the church 
member with some insight into things now current in 
theology. To that end the author has sought to pop
ularize certain things that he would like to have known 
from out of the area of present-day theological activ
ity. 

He has, in our opinion , succeeded. 
Although this book scarcely quali6es as something 

easily read while, say, taking a train ride, anyone who 

has a genuine concern and will put out some concen
trated effort will gain trustworthy information. Dr. 
Kuitert belongs to what might be called the Reformed 
renovationist group of theologians. And we ought not 
to deny him right to the name Reformed too hastily. 
If we would do that we would deprive ourselves of 
the opportunity to speak to him from out of the 
Reformed confession. 

Kuitert's book opens with the conversation cited 
above. This conversation is much like an opening 
move in a chess match. It has great signi6cance for 
the entire book. In it as an overture we note the 
theme and tempo of the whole piece. I t is worthwhile 
to give this conversat ion close examination all by 
itself, disregarding for the moment later elucidation 
and further correction. . . " " " 

Dr. Kuitert observes that it is "a little conversation, 
one which anyone might experience, for tlle purpose 
of illustration" (p. 7). 

This we doubt. 
In thirty-6ve years of pastoral experience we have 

never participated in such a conversation, nor initiated 
one. Nor is it possible for anyone to share in such a 
conversation. That is possible only when the cond i
tions required for such a discussion are present. It 
can happen only when a church member says to his 
pastor, "we are only simple people, used to reading 
the Bible just as it is written," fo r then the member 
is ei ther attacking or defending against his minister 
whom he knows not to read the Bible "just as it is 
written." He knows that his attitude toward the Bible 
is different from that of his pastor. Wh ich, in fact, 
quickly comes to light! This conversation is very 
"situational." It presupposes tension behveen a dis
turbed church member and his minister. 

The Parties in Th is Conversation 

EdUor's Note: G. Visee is a pastor in the Reformed Churches 
(Art. 3 1) of The Netherlands (lnd a ffl€mber of the Editorial 
Board of QPBOUW, a Dutch weekly. In this pericllical he 
presented a serIe$ of articles in reaction to Prof, H. M. Kuiten's 
recent book, UNJ)J!;RSTANOEST TIIOU WIIAT THOU ReAJ)EST? 

(published. by }. H . Kok N.V., Kampen). Prof. Kuitert 1$ well
known to many of us because of his lectures at the 1968 
Conference of Christian Reformed Ministers, llis writing'S and 
the comments upon these in various publications. In our 
opinion Rev. Visee's reoiew Off6TS many wuwble insights, and 
we will try to make ,he seriu awilable in this ;oumal. Tile 
translator is John H . PierS171a. 

Those sha ring in this conversation are a single 
church member (who also speaks in behalf of others: 
"we...") and his pastor. They are two brothers in 
the communion of faith. So the) are repeatedly iden
t ified by the designations church member and pastor. 
In reali ty, however, these two are not speaking on 
the same plane. Their conversation takes place at a 
distance. The one speaks as a simple person, which, 
according to the context, means an individual without 



formal. advanced education. The othe r allows himself 
to be spoken to as a not-simple person, which means 
here that he is a theologian. a man of some scientifi c 
theological standing. This the pastor does not bother 
to correct. 

The relationship, therefore, is that of a "layman" 
to an "expert." For that reason this conversation has 
little chance to succeed, which is very evident at its 
close. The church member by his pas tor, the layman 
by the expert is admittedly argued into a bind, al
though he remains unconvinced and refuses to con
cede defeat. "Oh, but that is something altogether 
different!" - this is the familiar defense of the defense
less, one who has actually been put out of action. but 
who is not willing therefore to concede defeat. 

Rightly viewed, of course. this conversation is not 
a dialogue. It is a pair of monologues tacked on to 
each other. In them each one sticks tenaciously to his 
point as the partners slicceed to inj ure each other. 
but do not achlally reach a meaningful contact. The 
unrighteousness in this conversation is perpetrated 
mainly by the pastor, whose activity bears some 
resemblance to violence. 

Ill egitimate 

Within the church. the congregation of believers, 
such a conversation as Kuitert sketches is iUegitimate. 

As a rule a pastor has studied theology. Let \I S 

assume that after graduation he continued studying. 
His office as pastor in the church is not therefore a 
scientific. theological office. He occupies the pulpit 
not as a theologian but as a member of the congrega
tion of believers. In the exercise of his ecclesiastical 
service he can and may and must make use of much 
of that which the science of theology has enabled him 
to learn. but that which he says and teaches and does 
in the church may never be said and taught and done 
~lpon the basis of an appeal to his scienti fi c knowledge. 
Nor may he ever use that knowledge as a means by 
which he lakes advantage of his congregation and 
renders it speechless and dumb. 

On the contrary. the minister may defend and 
maintain the rightness of his mi nistry onl y by an ap
peal to the Holy Scriptures. which are entrustcd to 
the members of the congrega tion as well as to him. 
The pastor is but one member of the congregation. 
and it remains to be seen if he is one of its noblest. 
The scientific knowledge which he has gained is not 
a knowledge of a higher order. The real mystery or 
secret of the Scriptures is unlocked not by science but 
by use of the key of faith . 

It would seem that this is qu ite ohvious in a fe llow
shi p which is not founded by or upon science but is 
built upon the foundation, Jesus Christ, as laid by the 
apostles and prophets. Jesus Christ was not a the
ologian, still less the apostles and prophets, "J was no 
prophet. neither was I a prophet's son; but J was a 
herdsman and a gatherer of sycamore fru il; and the 
Lord look me as I fo ll owed the flock. ..." Amos 7:14, 
15, The confusion of faith 's knowledge with that of 
scientific theology, of the pulpit with the academic, 
professorial chair, has often proved fatal for the 

church, And no scientific title. not even a scientifi cally 
theological one. confers upon its bearer the right and 
the competence as such to speak authoritatively in the 
congregation of believers, This qualification comes 
onl y from the Holy Spirit. 

Any church member, therefore. who humbly kneels 
before the theologian is being inHuedced by a mis
placed meekness. and any pastor-theologian who al
lows himself to be addressed in terms of such homage 
is being moved by a misplaced feeling of his own 
signmcance. 

Anyone who breaks into the sheepfold of Christ 
by the gate of scient ific theology - we are not ta lking 
now of intentions and motives! - is one of those who 
"climbeth up some other way." John 10:1, 

The Conversation Itself 
In the conversation it appears that the "layma n" 

and the "expert" read the Bible in different ways. The 
layman says that he (and others) are "only (!) simple 
people," and that they are "used to reading the Bible 
just as it is written." The preacller-expert asks further 
about this customary, familiar way of reading. Such 
an observation on the part of a church member does 
not just fall out of the air. of course. It presupposes 
that an unresolved difference exists between pastor 
and churcll member, a difference, among others, as to 
the meaning of the first chapters of Genesis. What the 
minister already well knows is repeated (redundantly!) 
by the church member: "1 mean that we take the first 
chapters of Genesis literally. that is, we read them 
just as they are written." 

This repeated explanation implies also that M r, 
Church Member knows that his pastor docs not read 
the Bible that way, And he has an explanation for 
this. The difference is traceable to the fact that he is 
"only a simple" person, and the minister is educated. 
Still more: Mr. Church Member believes that in spite 
of his learning the minister ought to read the Bible 
"just as it is written," There is a distinct lrace of 
resistance in that which Mr. Church Member says to 
his pastor. It is resi.s tance against a science that would 
reduce him to a spiritually immature child without the 
right to say anything in the church. Against a science 
which would hinder him from reading the Bible liter
ally. and bind him in his use of Scripture to the Jeash 
of the pastor-expe rt. 

And that church member is for all the world mos t 
right! 

For he is of age ( Dutch: mondig). 
He can read the Bible. 
He belongs to that people to whom Cod a lready 

gave His Word in lhe Old Testament so tha t un
educated Israe li tish fa the rs could teach their children 
diligently that wh ich their Lord had commanded by 
Moses. "when thou sittest in thine house. and whe n 
thou walkest by the way. and when thou liest down, 
and when thou rises t up." Deut. 6:6, 7. And that Word 
was so near, so accessible that no intermediary was 
required to bring it back from beyond the sea 0 1' to 
hring it down from Ollt of heaven. Deut. 30:11-14. Still 
more, the fathers who knew that Word could tell it 
in all simplicity to their children, Ps. 78:5-11. 



This grace is not less in the New Testament, but 
more abundant, Rom. 10:4-15. The entire congregation 
shares in the anointing of Christ, I J ahn 2:20, 27, not 
to mention the promise in Joel 2:28-32 which is fu l
fi lled on Pentecost by the sending of the Spirit, Acts 2. 

Let no one cast against this the objection that the 
church has often erred in its understanding of Scrip
ture. That cannot be denied. But he who maintains 
therefore that the church must depend upon the sup
port of scientific theology is leaning upon a rod which 
is sure to splinter and pierce our hands. The history 
of theologies reveals that they have erred as often in 
their understanding of Scripture. From the days of 
the Jewish scribes to the present moment. 

As to the point at issue: One ought only to read as 
recommended by Mr. Church Member, that is, liter
ally, just as it is written. So alone ought we to read 
the poetry of H omer, the dialogue of Illata, the daily 
paper and our love letters. By that procedure a great 
deal of foolishness and a little bi t of wisdom will 
come into view. 

Such respect for the text, for that which has been 
written is no less proper in our reading of the H oly 
Scriptures. In them the Lord Jesus raised the ques
tion, "What is writte n in the law? how readest thou?" 
Luke 10;26. And then it soon became evident that the 
sense of that which was so read does appear in con
junction with its reading. 

<t <t <t 0 0 

In the meantime it is evident that the pastor wants 
no piece of the expression: "reading just as it is 
written." He asks of his member further clarification: 
"You mean that you'd like the first chapters of Genesis 
to be understood as a description of events which 
actually occurred in a former age?" 

This seemingly very simple question really con
ceals a great deal more than might appear on the 
surface. To illustrate: \Vhat are "the first chapters of 
Genesis?" Genesis 1 and 2? Genesis 1 to 3? Genesis 
1 to 10? or 1 to ll? Why not 12 to 14? And : What 
is meant by the word "events"? Does it mean the cre
ation of heaven and earth as described in Genesis 1, 
by which the very basis for all historic happenings 
was laid? Was this creation itself "an event," a historic 
happening? Isn't the pastor-expert confusing a few 
things, namely, the truthfulness of this or that thing 
with its possible historicity? 

Mr. Church Member replies that he would indeed 
read "the first chapters of Genesis" as "a description 
of events which actuall y occurred in a former age:· 
H aving said this, he is forthwith argued down by his 
pastor with the observation: "In Genesis 3:21 we read 
that the Lord God made garments of animal skins for 
the man and his wife . Must we read this literally, 
understanding it just as it is written?" 

Mr. Church Member is stuck, and can only answer: 
"Oh, but that is something altogether different!" 

We have said earlier that although the non -profes
sional participant in this conversation is hopelessly 
checkmated by the questions of his pastor, rendered 
defenseless, so to speak, hc refuses to concede de
feat. He wields the weaponry of the defenseless by 
replying, "that is altogether different." 

Genesis 3:21 

Rightly viewed both pastor and member have run 
stuck, although not without a difference. They agree 
that Genesis 3:21 cannot be read literally. The differ
ence is that the pastor-expert attaches to this the con
sequence that therefore the first chapters of Genesis in 
their entirety cannot be taken li terally . •The church 
member does not draw this conclusion. The pastor 
says: Genesis 3:21 says something which cannot be 
read just as it is wl;tten, and therefore it and the first 
chapters of the Bible are not descriptive of actual 
historical happenings out of a past age. The church 
member, on the other hand, maintains: I take the first 
chapters of Genesis literally and as a description of 
actual occurrences in spite of Genesis 3:21. 

In any event the chlll"ch member has a distinct 
advantage over his pastor. After all, if a narrative 
contains a passage which is not to be taken literally, 
does it justifi ably follow that therefore the entire 
narrative is not to be read just as it is writ ten? And, 
secondly, if that particular passage is not to be taken 
literally, does it necessarily follow that what it says 
never happened? 

D oes "not literally" mean the same thing as "never 
happened?" 

If something revealed in the Scriptures is not to be 
read literally, does it follow that it never actually 
happened? ·Wh en Stephen in his address before the 
Jewish council says, "But Solomon builded him a 
hOllse," Acts 7:47, one can hardly take this li terally 
to mean that Solomon personally was busy with hod 
and mortar, with hammer and saw. Anyone who would 
take that text literally in such a fashion, justifying his 
interpretation by saying, "But that is the way it is 
written," would be doing violence to the text. It is 
plain from the larger context of the Scriptures that 
Solomon was neither a mason or a carpenter, and that 
the text means that he was the one who took the 
initiative in the building of the temple, organizing, 
financing and supervising its construction. 

Similarly the Bible speaks of God as the One who 
formed us in our mother's womb, Ps. 139. And we 
ought to read Genesis 3:21 in the same way as we 
read such passages. ' '''hen it says that God made 
garments out of animal ski ns for Adam and his wife 
and clothed them, the letter of the text does not at 
all require that we th ink that God himself did the 
work of a furr ier or tailor. That does not really appear 
there. What is said is that the Lord God made gar
ments for Adam and Eve out of anim al hides, and 
that he clothed them therewith, and that all of this 
was done in the very same way in which Psalm 139 
says that he formed our inward parts, and in the same 
manner in which Stephen could say that Solomon 
built for his God a house. 

And that much is expressly, literally said in the 
text! 

As a statement of fact. 
Nor do we have to flee for refuge here w ith the 

late G. Ch. Aalders by taking Genesis 3:21 "as an 
anthropomorphic manner of speaking" (Korte Ver
klaring der Heilige Schrift, Genesis, I , p. 141 ). And 
it is altogether unnecessary with Aalders to bc re



minded of this statement from Calvin : "it is entirely 
in conflict with the spiritual, invisible being of God 
for us to imagine that the Almighty with His own 
hands slaughtered and skinned a few animals, sewing 
the hides together in order to be able to cover our 
first parents with the thereby manufactured garments." 

Nothing like that is said in Genesis 3:21 either. 
How it all took place is not told us. The how of 

this matter is not to be sought in the way indicated 
by Calvin, nor by speaking of "an anthropomorphic 
manner of speaking." 

The Lord took care of our first parents. He made 
for them garments even as Solomon builded for him 
a temple. 

. And that really happened. 
And the information, the knowledge of that historic 

occurrence we can get by reading the text of Genesis 
3:21 literally, just as it is written, in the same way 
that we would read Acts 7:47. 

o 0 0 0 0 

With this we conclude our remarks on the con
versation itself as presented by Prof. Kuitert. We 
must not fail to point out, however, that Prof. Kuitert 
has presented in this book certain things which de
serve further discussion. 'We hope to return to these 
a next time. 

WEDDING MUSIC: 

WHAT IS APPROPRIATE~ 


WENDA BRINK DE VRIES 

AT THIS TIME of the year, there are more than 
.fl. the usual number of brides attempting to make 
the proper arrangements for their wedding. The dress 
must be fitted, the flowers must be ordered, the or
ganist and soloist must be engaged, and music must 
be selected for the "big day." There are books 
wh ich will inform you of the proper e tiquette 
needed in a wedding, the duties of all who 
are involved, and even how to write thank-you 
notes. In selecting a dress, you can see a replica 
of it in bridal magazines or salons, or see it p ictured 
in a pattern book. The florist gives suggestions and 
has pictures of the arrangements that he has to offer. 
Even the photographer has a list of suggested pictures 
to be taken during the festivi ties. But who gives any 
sound advice regarding the music of this occasion? 
What guidelines are there for the prospective bride 
in this area? Usually none! 

In order to set some guidelines, we must first un
derstand what marriage is. There are different views 
of what marriage is, ranging from a sacrament to a 
purely civil ceremony. Obviously this makes quite a 
difference. In a sacrament we are very much con
cerned with the holiness of God, and the glorification 
of his Name. In a civil ceremony, a sacred song would 
be almost out of place. 

The reformed view of marriage is at neither of 
these extremes. We recognize the fact that marriage 
is a civil ceremony. However, we also realize the 
spiritual nature of the marital state: its God-given 

charac~er, its abiding moral responsibili ties, and its 
reflection of the faith-relationsh ip with Christ. The 
vows are not taken to the state, they are taken before 
God. Add to this the fact that marriage is usually 
performed by a minister, and frequently occurs within 
a church; and you will understand that the civil 
service becomes quasi-religious ("in a certain sense" 
religious) . 

Because of this secular-sacred mixture, it becomes 
ratJler difficult to set firm guidelines. This is reflected 
in the usual mixture of secular and sacred music that 
is found in a wedding ceremony. The prelude might 
be a mixture of secular and sacred music ranging from 
"Sheep May Safely Graze" by Bach, to "0 Promise 
Me." The processional concludes with the bride arriv
ing to the strains of Lohengrin's "Wedd ing March," 
an operatic piece filled with pagan orgy; followed by 
the soloist nervously singing the popular song, "Be
cause." This may sound quite extreme, and it is; but 
situations such as this arise in many weddings today. 

The thing being criticized in the previous example 
is not the mixture of secular and sacred music. This 
aspect of the q uestion w ill be dealt with later. The 
objection being raised concerns the varying caliber 
of the music being used . Let me try to explain this 
concept by applying it to a different situation. No one 
wou ld ask tJle florist to decorate the church with palms 
and ferns , have lovely bouquets, orchids for the at
tendants, and a nosegay of dandelions for the bride. 
This kind of mixture grates upon our sense of good 
taste, and outrages common sense; but exactly the 
same thing is evident in the choice of music used in 
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Out of this thinking should come the first guide
line: wedding music shoukl be of a consistent quality. 
Decide upon the level of music that you would like 
to have in your wedding ceremony, have all of the 
music (secular and sacred) on that level, and engage 
your organist and soloist according to that choice. 

The quasi-religious nature of the wedding cere
mony allows for more freedom in the selection of music 
than a worship service would. Article 70 of the 
Church Order states that the Church solemnizes mar
riage. What does this mean? "Solemnize" means "to 
perform with pomp and ceremony." Since marriage is 
a joyful and festive time, then, in keeping with this 
spirit, the music should reflect the rejoicing of the 
event. Many people have the idea that all of the music 
before the wedding ceremony should be soft, mood
setting-music, and all of the music after the ceremony 
should be loud. I can't think of anything more damp
ening to a joyful spirit than such a binding rule as 
this. A listening diet of soft background music ex
clusively is about as joy-inspiring as a person going 
swimming in a five-gallon pail. By the same token, a 
steady diet of loud music is as capable of giving a 
headache as a rhythmic drip of water on one's neck. 
Vary the music! H ave the variance be that of volume, 
character (not caliber), texture (running passages over 
against chordal structure), and registration. 

From this discussion, we come to the second guide
line: the music should ?"effect the joy of the occasion. 
Most brides would not feel qualifled to make these 
choices. The solution to that problem is to engage a 
capable organist. Express your views to him, and let 
him make suggestions which you may be able to con
sider more concretely. It is quite understood that an 
organist engaged for a wedding will assist in the 
choosing of the processional music; but I'm sure that 
if a b ride expressed such an interest in the prelude 
and postlude selections as to listen critically and make 
chOices, any organist would be happy to accommodate. 

There is something about the wedding ceremony 
that suggests nobility and majesty. I t is obvious that 
the music for the wedding must reflect that majesty. 
No matter what level or caliber of music is decided 
upon for your wedding, there will be no majesty or 
nobility if the organ music is rh ythmically hesitant or 
fau lty, if there are mistakes and messy passages; or if 
the soloist is so nervous that one is constantly breath
ing for him, or swallowing for him, or just wishing 
he'd sit down. Remember, you are creating an at
mosphere - an atmosphere of solemnity, majesty, 
beauty and praise to Cod. One of the greatest de
stroyers of this atmosphere is "the fami ly plan." By 
the family plan, I am referring to any relative who can 
play by car, or who has had a few lessons, etc. Why 
must you honor that member of the fami ly and p lace 
him in the position of setting the entire tone for your 
wedding ceremony? Is it because you're using this 
area of the ceremony to cut financial corners? Or 
again, just because Aunt Suzie has a rather pleasant 
voice, do you think she is trained enough to sing 
alone, in front of many people, enunciate words so 
that they are intelligible, have enough breath control 

in spite of her nervousness to sing one complete phrase 
without gasping for air, and in general, enhance this 
festive atmosphere? The role of music at a wedding is 
of utmost importance. There is more music than there 
is speaking, and that music can either elevate or de
grade the entire ceremony. A kiss held embarrassingly 
long will cast a distasteful shadow upon the whole 
occasion, so a solo or organ music, poorly performed 
will defy any aura of majesty. 

Therefore the third guideline: engage competent 
musicians. Ask them for suggestions, heed their advice, 
and pay adequately for their services. 

Processional music seems to be the greatest prob
Jem as to choice for the prospective bride. There are 
still a few people who feel that they aren't really 
married unless they have had Lohengrin's "Wedding 
March." May I suggest that you do a little research 
on the sign ificance of the "Wedding March" as it oc
curs in the opera? However, if that doesn't bother you, 
wouldn't it bother you to know that nearly everyone 
is mentally singing to himself, 

Here comes the bride 
Fair, fal, and wide 

Here comes the groom 
As skinny as a broom 

If anything would destroy the solemnity and majesty 
of the moment, that would! 

A general atmosphere of expectation is what is 
desired in the ceremony from the moment the male 
attendants enter to the moment when the bride ap
pears. One would think that the best way to create 
this atmosphere would be to progress in volume from 
loud to louder to loudest. I-Iave you ever considered 
doing just the opposite? After the mothers have en
tered , when alJ is ready for the ceremony, and before 
any attendants, male or female, enter; playa trumpet 
tune. "Trumpet Tune" or "Trumpet Voluntary" by 
Purcell would be appropriate, or the "Trumpet D i
alogue" by Clerambault is also very effective. Then 
have something very stately, but brilliant in character 
("Hymn of Joy" by Counod) as the music for the men. 
Then as the bride's attendants prepare to enter, 
change to a piece of equal brilliance, but more in
tricate in texture ("Allegro Maestoso" from The 
Water Music Sltite by H andel). After the girls are in 
position, there will be complete silence during which 
the mothers will rise, the attendants w ill turn and 
the company will rise. Now the feeling of expectation 
is complete. At this time, play something soft, solemn, 
and very simple. "God's Time Is Best" by J. S. Bach, 
or "Air" on the G-string by J. S. Bach, or "Andante" 
from The Water Music Suite by Handel will all hold 
this mood beauti full y; but J like the first suggestion 
the best, if the bride is willing to wait to come down 
the aisle until after the introduction. 

These, of course, are only suggestions, and there is 
such a wealth of music avai lable that a listing of 
possibilities would be impossible. If you, as a pro
spective bride, work with the musicians and follow the 
general guidelines listed above, the beauty and solem
nity and majesty that you covet will be yours for your 
Special Day. 



CAMPUS CRUSADE FOR CHRIST 
INTERNATIONAL, INC. 
STUART OlYOH 

CAMPUS CRUSADE is mushrooming, and ~as 
begun to work in Creat Britain. Every active 

Christian student at University is certain to meet up 
with this movement sooner or later, and it is only 
p roper that he should know something about it as 
soon as possible. 

The movement stems from the United States of 
America, and its founder, president and executive 
director is the 46-year-old Dr. William R. Bright. As 
a student leader at Northwestern State College in 
Oklahoma he passed his days of study as an agnostic, 
who was never faced by the claims of Christ. After 
graduating he entered business in Los Angeles, and 
eventually came to Christ by means of the youllg
adult class taught by the late Miss Henrietta 1o.'lea rs 
in H ollywood's First Presbyterian Church; it was here 
that his fiancee, Vonette Zachary, was also converted. 

After marriage, Dr. Bright continued in business, 
but also attended classes at Fu ller Theological Sem
mary. (He had already done some study at Princeton 
Seminary.) But the burden of reaching students for 
Christ lay heavy on h is heart, and he left the classes, 
and spent a great deal of his time contacting local 
students. Luncheon sessions, personal conferences 
and other methods saw a number of these students 
won for Christ; including several prominent sports
men and student body presidents. Campus Crusade is 
the extension and expansion of Dr. Bright's original 
vision. 

Basis and Aims 
In a word, Campus Crusade is an unusually am

bitious effort to evangelize students, both in North 
America and elsewhere. It takes a very conservative 
position with regard to the Scriptures and the Atone
ment, and its staff members sign a conservative 
statement of faith , though it de-emphasises the im
portance of creedal affirmations among students. H ow
ever, because of its great emphasis on getting deci 
sions, it has a rather negative attitude to anything 
other than direct evangelism. The stress is on evan
gelism; and the balance that should exist between 
evangelism and teaching is often upset. They are 
very keen to train their converts in their own methods 
of evangelism, often to the almost total neglect of 
other aspects of the Christia n's life. 

Campus Crusade lays great emphasis on the use of 
certain methods in evangelism, and its staff are trained 
to use them. They believe that "the average person, 
if properly approached, is ready to commit his life to 

Edited extracts /Tom a petsollal letter written by Mr. Olyott 
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Christ." And so the "proper approach" occupies a 
great deal of their thinking. They often talk of having 
"a philosophy and a technique" suitable to the partic
ular needs of students. One often gets the impression 
that they regard method as more of a key to evan
gelistic fruit than the actual message. This impression 
remains even when they refute it by saying "the Spirit
IWed man who had good methods would be more 
fruitful than the Spirit-filled man who had not." 

Rapid Growth 
The movement was founded in 1951, but it was not 

until ten years later that it began the extraordinary 
rate of growth that characterises it at the present 
time. By 1965 it had a full -time staff of 451, and was 
working in twelve countries. Today its full-time staff 
numbers 1,200, working in thirty-seven countries. By 
1976, Dr. Bright envisages that the staff will add up 
to 10,000, and that every country in the globe - in
cluding Communist China - will have Campus Cru
sade working in it. 

Evangelism 
Campus Crusade spends a lot of time in evan

gelism that stresses similarity with the world, and all 
the attractions of the Christian life, rather than the 
necessary repulsions that must also be preached. 
Whatever the world is clamouring for at the moment, 
this is what they seem to offer, with the proviso that 
the Christian product is better. The Gospel is a 
frienJly pal, and its message is so geared to the trendy 
generation . There is a great deal of such talk as
"Come and discover the thrill of Christian fellowship"; 
"Come and make your boast in the Lord"; "abundant 
life" etc. This is all very well, but the essence of the 
Gospel is the holiness of God; the hemous fact of his 
broken law; man's corrupt and sinful nature; Jesus 
Christ as the propitiation for sin; the need for re
pentance and turning from sin to seek God in Ch rist; 
the New Birth, by which a depraved man is brought 
to fa ith through the power of the Holy Spirit; progress 
in sanctification; full assurance; etc., etc., etc. But 
whcre are these in the ordinary message propagated 
by the movement that we are surveying? 

Basic Methodology 
But their basic method or "approach," in which all 

their stall are trained, is a technique of personal 
evangelism using a little booklet called "Have YOli 
Heard of the Four Spiritual Laws?," which is basically 
a plan of salvation, supported by Scripture tex ts. 

The basic idea is this. The worker sits alongside the 
student, and goes through the booklet step by step 
with him, secking h is agreement with each point, until 
he is intellectually convinced of the truth of the Chris
tian faith . He is then urged to make a decision con
cerning this. This may seem most comme ndable, and 
we dare not doubt that considerable numbers of 
people have been converted as a result of these pe r
SOIl-to-person conversations. But it is automatic to the 
point of being alarming. Agreement with the existence 
of God is not enough - one is to believe he is the 
rewarder of all them that diligently seek him. Agree
ment with the fact of sin is insufficient - it is cOnvic



lion of sin that the Holy Spirit brings about. Conver
sion is not brought about because a man decides for 
Christ on the mere whim of his will . It is the resu lt of 
"epe11tance and faith, both of which are created in the 
heart by the will and free Grace of a Sovereign God, 
who sees that man, left to his own will, will surely 
perish. The apparent success of the method does not 
justify it, when such truths are given little prominence. 
There is evidence too that not a few who use the 
method consider it almost automatic in its results. To 
quote a Campus Crusade worker, commenting on this 
method recently - ''While we fi nd it takes an average 
35 minutes to convert a student in the States, over 
here it take 2, or even 3 hours!" 

Another Booklet 
Having such a doctrine of how one enters the 

Christian life, it is not surprising that they have a 
second booldet, called "Have You Made the Wonde r
ful Discovery of the Spirit-Filled Life?" Having as
sumed that the human will is sovereign in getting a 
man saved, this booklet continues to stress the auton
omy of the human will in the process of sanctifica
tion. Its aim is to encourage Christians to bear fruit 
in their lives - this fruit being variously defined as 
Christian graces 0 1' soul-winning success. For both the 
Spirit-Filled Life is needed and Christians are en
couraged to receive the fulness of the Holy Spirit by 
a specific act of faith. But where, in the whole of 
God's writ, is tbere a promise that we can claim such 
a fulness by such an act? There is also a lot of talk 
about "allowing" the Holy Spirit to do this and that 
- most of all to fiU Our life. But where in the Bible 
does it talk, even once, of "allowing" the Holy Spirit ? 
Certainly we are to pray for his filling. But it must 
be a constant prayer as long as we Ii....e, and the 
answer comes by degrees in the course of this life , 
not immediately and all at once. 

The theological undertones that underlie those 

booklets are the old presuppositions of Wesleyanism, 
Keswick, and the Higher Life Movement. The need 
for all is to study the Bible doctrine of Regeneration, 
and the continuing activity of the Spirit in the life 
of the believer, working through the ....arious means of 
Grace - most prominently, the Word. This Bible 
teaching, wonderfully stressed in the Gospel of John 
and the Epistles, is the death-knell to aU tllC "vic
torious lifc" concepts of the above schools. The lack 
of a really comprehensive knowledge of the book of 
Homans is one of the greatest causes of superficiality 
and confusion abounding even among well-meaning 
Evangelicals today. 

Conclusion 
10 my considered opmlOn, Campus Crusade for 

Christ is a well-intentioned effort to reach students for 
Christ, staffed by sincere Christian people. Its zeal is 
commendable, and one must thank God for many who 
have been truly converted through its ministry. 

Neverthe less I regard it as harmful to the Evan
gelical tcstimony amongst students in Britain today, 
and would not wish to help it on its way. Its message 
passes over the most prominen t features of the re
vealed Gospel, and its methods are Scripturally 
questionable. Its teaching on the will of man is 
perverse, and its doctrine of the higher life erroneous. 
It can do nothing but add to the appalling super
ficiality already rampant on the British Christian 
scene, and not the least amongst students; and will 
be the cause of further confusion among us. 

The duty of Christian students is to ascertain from 
the Scri ptures what the essence of the Gospel is; to 
present that Gospel to all men, but only in ways that 
are consistent with its teachings; to commend it al
ways by holy lives, through constant attendance on 
the revealed means of Grace; and at all times, and in 
all things, to seek to bring credit, praise and honour 
to Almighty God, Father, Son and Holy Spirit. 

CONTINUING THEOLOGICAL DISCUSSION 

IN THE NETHERLANDS 


M. H. WQU DSTRA 

PROM TIME TO TIME the readers of this period
ical have been in formed of recent theological 

developments in the Netherlands, a country which in 
the course of time has been used by God for the 
promotion and development of Hcformed theological 
thinking throughout the world. Since many of om' 
readers cannot consu lt the Dutch pcriodicals at first 
hand it may be useful to diges t some of the more 
recent comments dealing with the questions of how 
to read the Bible as they appear in the Dutch church 
press. 

As is well known by now Professor Kuitert, who 
teaches Systematic Theology at the Free Reformed 
University in Amsterdam, beHeves that one can no 
longer hold to an historical Adam and Eve and an 
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historical fall into sin. As recently as January 18, 1969 
Professor Kuitert wrote in the Christian Daily Trouw 
that the newer world view as presented to us by 
natural science makes it impossible to believe any 
longer in the sequence creation-fall-redemption as an 
historical sequence. Professol' Kuitert has also recently 
published a short expositi on of his method of reading 
the Bible . This publicati on has appeared under the 
title: "Understandest Thou What Thou Headest?," a 
title inspired by the question Philip asked of the 
Ethiopian Eunuch. 

In several of the Dutch periodicals which T receive 
one fi nds a discussion of this recent publication of Dr. 
Kuitert's . I shall attempt to present some excerpts from 
these articles at this point. 

An important article, containing critical comments 
with respect to Kuitert's opinions, occurs in Cerefor



meerd Weekblnd of January 17, 1969. It is written 
by Dr. C. GHhuis, minister of one of the Reformed 
churches in the city of The Hague. The periodical in 
which this article occurs is not known for taking ex
treme positions. This should cause us to listen to what 
is being said all the more carefully. 

Gilhuis points out that Kuitert, in his denial of 
the historicity of the sequence creation-faIl-redemp
tion, is no longer in step with what the Synod of his 
own church-communion had to say about this matter. 
For though this Synod rela.'(cd some of rigidity of thc 
exegesis of Genesis 3, concerning the tree, and the 
speaking of the serpent, it at the same time main
tained that in the light of Romans 5 one cannot deny 
that there was a real Adam and a real fall into sin. 

But Kuitert, thus Gilhuis, considers Adam to be 
no more than a teaching model serving to shed light 
on who Christ is. This, of course, can only be done if 
Paul's words in Romans 5 are given an interpretation 
other than what has t raditionally been held. Kuitert, 
and some others with him, have argued that Paul, 
in Romans 5 and elsewhere, is using a Jewish-rab
binical mode of handling the data of Scripture and 
that today we are no longer bound to accept this mode 
as setting forth actual fact. Gilhuis, on the other hand, 
points out that Adam is called a "typc" of Christ. This 
word "type" according to Cilhuis cannot just be given 
the meaning of "teachi ng model." It means a pre
figllrement (voora fb eelding). 

Doth Kuitert and others use as their favorite il
lustration of Paul's alleged method the fact that 
in I Corinthians 10:4 the apostle speaks of a rock 
which the Israelites on their trek through the desert 
"followed." This, then, is supposed to be an indication 
that Paul took over a Jewish legend which stated that 
there was a rock which traveled through the desert 
along with the Israelites . 

Cilhuis, on the other hand, points out that Paul 
does !lot just take over this legend but that he speaks 
of a spiritual rock and then identifies this rock as being 
Christ. 

Equally weak, in Cilhuis' opinion, is Kuitert's appeal 
to I Timothy 2:14. In this passage Pa ul makes a point 
of the fact that Eve was the fi rst sinner. But in 
Romans 5 everything depends on Adam being the 
first sinner, thus Ku itert. However, Cilhuis points ou t 
that the word "first" does not occur in Romans 5 ..\11 
that Romans 5 seeks to do i.~ 10 point out the represen
tative role of Adam in the origi n of si n into the world . 
It is therefore unwarranted to lise 1 Tim. 2:14 in com
bination with Romans 5 to demonstrate, as is done by 
Kuifert, tha t Paul was not really taking the story of 
the faU as historical fact. 

Another d iscussion of Kuilert's li ttle book occurs in 
Centraal Weekblacl. It comes from the Reverend J. 
Overduin, chairman of the editorial council of this 
periodical and a frequent contributor to its pages. 
After a plea fo r mutual understanding and apprecia
tion the writer 6rst sets forth some of the agreements 
between himself and Professor Kuitel't. Among these 
agreements is mentioned the fact that the Holy Scrip
tures have one main message and that message is to 
set forth the Christ. Scripture is not meant to suppl y 

us with all sort of interesting particulars. The Scrip
tures are meant to make us wise unto salvation 
through fa ith in Christ Jesus. Kuitert also appeals to 
article 5 of the Belgic Confession which makes a 
similar emphasis. 

In his second article Overduin again expresses a 
measure of agreement with Kuitert but he also offers 
some criticism. The agreement this time lies in the 
fact that Overduin is of the opinion that failh is ulti
mately a laying hold of the Christ, who is the way, 
the truth and the life. This is what is often called the 
material authority of the Holy Scripture as compared 
to its formal aut1lOrity. The material authority of the 
Bible is that it speaks to us of Christ the Savior. The 
Bible's formal authority consists in the fact that it 
claims to be Cod's inspired Word, fu lly trustworthy in 
all of its utterances . 

However, Overd uin pOints out that one can never 
separate the two. The prophets never did this. T hey 
brought the full message of God but they introduced 
it with the words "Thus saith the Lord." The same is 
true of Jesus hi mself, who constantly appeals to that 
which is "written" although what he says is good and 
true by itself. 

Overduin beHeves that we are today li ving in a 
time of reaction in which a very strong emphasis is 
placed on the human factor in the Bible's composition. 
More specifically he mentions the following pOints in 
critique of Kuitert : I. Kuitert at times allows for con
tradictions in Scripture where a sane harmonization 
such as is found in the Reformed commentaries of 
Noord tzij, Coslinga, and Van Gelderen would have 
been possible. 2. While Ku itert believes that some 
stories in the Bible re present real fact without which 
our faith would be vain (I Cor. 15: 14) he at the same 
time maintains that "very many stories of t11e Old 
Testament (and in lesser degree those of the New) 
have hardly had thc intention to convey historical 
truth accurately to us. He who reads them in this way 
definitely reads them wrongly." Overduin, while ad
mitting that these words could be given a proper 
sense, nevertheless pOints to thc danger of a 100 hasty 
application of this approach. This would happen 
when the stories of t11e miracles were thought to be 
nothing but folk stories or legends used to enhance the 
greatness of Jesus Christ. 

3. OverduID, no more than Gilhuis, is convinced of 
the rightness of Kuitert's exegesis of Romans 5 in con
junction with I Tim. 2: 14. He believes that one lIlust 
not preclude the possibility that Cod at a given 
moment decided to crea tc a man in his image, even 
though there might have been some beings resembling 
men but not thus created in his image. 

In order not to extend this article unduly T shall 
conclude with a few comments offered by Professor 
Herman Ridderbos in Gereformeerd Weekblad of 
February 28, 1969. Commenting on the view that 
Genesis 3 means to do nothing more than to present 
the plight of man in general by means of a teaching 
model, a view held by Professor Lever, biology pro
fessor at the Free University, Ridderbos asks the 
searching question: Suppose for the sake of argument 
that this is indeed such a tcaching model, we must 



still find out what is being taught by this model. At 
that point Professor Ridderbos indicates that he be
longs to those who would no longer be able to "under
stand what they read" if they would have to hold 
that Genesis 3 d id not teach that man in the beginning 
actually fell into sin, and that he would understand 
even less of what Paul does with this in Romans 5. In 
this context he also quoles Professor Berkouwer who 
resolutely rejects the Adam-equals-Everyman ap
proach. This same rejection, thus Ridderbos, can also 
be found in utterances of Professors Gispen and Koole. 

In the same issue of the Gereformeerd Weekblad 
another article occurs, written by Th. Delleman, one 
who certainly cannot be accused of being a "literalist." 
This article is equally critical of Lever's view concern
ing the story of the fall. While subscribing to Lever's 
view concerning the origin of man Delleman wishes to 
hold on to an historical fall into sin. Man, thus Delle
man, came into being when Cod addressed him as 
covenant partner. At that point man's life was turned 
toward a life in God's image. By virtue of that fact 
man begins to know of good and evil, i.e., he gets a 

conscience. He also receives a cultural mandate. But 
man chooses against covenant fidelity. Thus he be
comes a sinner, though God does not sever all relations 
with him. God now addresses man in grace and offers 
him the perspective of the completion of his life and 
of the world in glory. 

The above brief excerpts may have served the 
purpose of letting the readers know something of the 
continuing debate in the Netherlands regarding the 
question of how to understand the Bible in this 20th 
century of ours. The criticisms that have been men
tioned thus far have been mild. Other papers contain 
more trenchant criticisms. But what has been offered 
here may help to form an opinion of the attempts that 
are being made to arrive at a Biblically responsible 
solution of the question of understanding Cod's Word 
for God's world. The ql!estion whether anyone of 
these attempts or all of them together are truly con
tributing toward a solution of the problems raised is 
not within the scope of the present article. The 
present writer will be happy to enter into a fur ther 
discussion of these matters if this is deemed desirable. 

-
-

l 

HONESTlY NOW 
The devil has one tactic which he 

seems to put to regular use; at least, 
it seems to be in current vogue. 
The devil regularly uses a truth as 
a foil or as a kind of backdrop 
against which he perpetrates a 
monstrous lie. At present integrity 
is his "thing." Rccently, he has 
been making integrity his cardinal 
virtue. One would scarcely expect 
this from the father of lies but, 
nevertheless, that seems to be the 
case. Let me elaborate. 

Not so long ago on NBC televi
sion a newsman interviewed the 
D ean of Students at Antioch Col
lege. The reporter asked about the 
very permissive attitude which this 
"far out" college takes towards co
habitation of the sexes in the dor
mitories. The Dean replied that 
their pregnancy rate was no higher 
than it is at less permissive schools. 
Besides, in the stricter schools the 
students have to sneak off to motels 
on weekends to carryon their un
der-cover activities. 

So integrity is Antioch's new twist 
to an old ploy. Two wrongs don't 
make a right but if you eliminate 
one of the wrongs by honestly en
gaging in the other wrong, the 
remaining one ought to receive 
some sanctification from your 
honesty. In other words, in the 
current moral register, honest forni
cation is hardly wrong if compared 
with clandestine fornication. The 
act isn't all that bad if you avoid 
those nagging guilt feelings. 

Not too far from the integrity 
line of defense were those who 
some time ago came to the defense 
of a lewd play which was presented 
in Ann Arbor, Michigan for the 
benefit of the university students. 
According to our hinterland news 
media, a nude couple engaged in 
erotic maneuvers during the course 
of the play. The police closed the 
playas unfit for student viewing. 
Thereupon, the president of the 
university, Robben Wright Fleming, 
Ian Fleming fashion, came to the 
defense of the play by suggesting 
that there is nothing obscene about 
the nude human body. Nudity 
these days is a symbol of integrity 
because presumably one is not try
ing to hide anything by the dis
honest use of clothing. 

If it is possible for the human 
nude to be nothing but a nude form 
then perhaps Robben Wright is 
right. But taking into account the 

fact that the nudes were erotically 
active, Robben Wright was certain
ly wrong. Presumably, the devil 
would argue the same case some
what as follows: People certainly 
do act that way when they become 
sexually involved with one another. 
Integrity demands that we tell it or 
show it like it is. Wright and in
tegrity are on my side. 

Of course, naked bodies are not 
in themselves obscene. They may 
even be entirely pathetic. But as 
long as they are alive they are ani
mated by one kind of spirit or 
another. They can portray various 
moods and meanings through 
posturing and gesticulation. The 
professional mime is well aware of 
the significance of the slightest 
physical gesture. To use the in
nocence of nudity per se as an ex
cuse for nudity on the stage must 
certainly betray gross naivete or 
gross dishonesty. 

Furthermore, if, using the jargon 
of the stage, one wants to contend 
that everything can be brought out 
on the boards (the stage) which is 
permissible in the boudoir, then 
he neither understands moral re
sponsibility in art nor the limita
tions of the stage as an art form. If 
I need a replay of all the byplay 
connected with sexual activity in 
order to understand its impelling 
force; or if I need the same kind 
of portrayal in order to understand 



how two people are tied to one 
another in a liaison or legitimate 
heterosexual relationship, then per
haps I missed some basic biology 
somewhere along the line. 

Recently, Princess Crace of Mon
aco was asked about her opinion 
of the current trend in movie mak
ing. She replied that she was bored 
with the undressing that was con
stantly coming off. Nudity is offered 
as the fare which will tempt TV 
watchers out of their homes and 
away from the, till now, more con
servative tube. On the stage the 
dress rehearsal has become the un
dress rehearsal. One observation 
is to the point here. We should' 
mark this. Once the prurient appe
tite has been whetted the ways of 
ordinary heterosexuality will no 
longer do. T it illation will be sought 
in all manner of perversions, shades 
of decadent Rome. Indeed, the 
body was created good, but who 
can deny that man has sought out 
many inventions. 

The integrity argument is also 
immediately advanced whenever 
someone wants an excuse to use 
obscenities in print. Recently, 
Cheryl Arvidson, editor of the 
Daily Iowan, student newspaper of 
the State University of Iowa, ar· 
gued, "Crime and sex and violence 
and even d irty words are part of 
the world in which we live. With 
an respect to good taste, we have 
occasionally risked upsetting some 
of our readers in order to 'tell it 
like it is.'" 

Honestly now, what does integ
rity demand? Does it demand that 
we repeat every foul word that the 
profane and vulgar may choose to 
use in a given situation? To report 
one of the current student protests, 
do we have to repeat the deliberate 
obscenities which are part of the 
protestor's arsenal. The good taste 
which M iss Arvidson wishes to 
"honor more in the breach than in 
the observance" could easily get by 
with the report that obscenities 
were used without a verbatim rep
etition. 

There are times in the course of 
human events when words that 
carry emotional shock need to be 
used in order to stir men to action. 
But what kind of situation would 
come to mind in which obscenities 

would have a constructive use? 
Speaking the language of the 
people means speaking with d irect
ness and without confusing the 
issues. Clari ty can hardly be served 
by the use of obscenities as punctu
ation marks. 

In much of what goes on in those 
areas where integrity is thc watch
word, the old Kuyperian argument 
for sphere sovereignty has been 
given a satanic twist. Wherever and 
whenever it serves his purposes, 
the modern secular devotee of the 
arts assumes that expression is its 
own excuse for being. Its various 
forms are not subject to mora l law. 
The humanist assumcs that every
thing human is his rightful province 
even when that human expression 
is the expression of the human as 
sinful. Th is does not mean that the 
Christian submerges his head to 
avoid the sight of si n. Of course 
not. But neither does he h ire some
one to recreate it for h is enjoyment. 

So me t i m e swell -intentioned 
Christians assume a great deal of 
latitude in the selection of their 
recreational activity. They assume 
that the fact of their faith places 
them above the law. They develop 
a kind of aesthetic antinomianism. 
Because they arc in the faith they 
presu me to be immune to the 
blandishments of those wiles and 
ways which are not of fa ith . Col
lege students, at times, argue, "If 
we're all Christians, why do we 
still need so many rules?" T hey 
forget that fu ll salvation and fu ll 
sanctification arc not coterminous 
in the chronology of the Christian 
life. 

Again, some Christians assume 
that the ordinary cautions which 
signal the dangers of stu mbling and 
oHense are not directed towards 
them. Those cautions are fo r the 
weake r brother, a characterization 
which does not include them. 
Moreover, they have special per
ceptions and appreciations for the 
aesthetic. A gap exists between 
themselves and the ir non·sensitized 
b rothers. But they often return 
from their arty adventures giving 
more attention "to the technique of 
the art than moral standards, what 
is or shou ld be out of bou nds." 
( Cf. Paul De Koekock, "Gap 
Stretchin g" The Banner, March 28, 
1969. p . 11. ) 

Finally, I would allude to the 
fact that there are some in the 
Christian community who feel that 
they may and must make honest 
use of all art forms whatsoever. As 
a result, they make ·a rather large 
place for the use of Inudes in their 
gallery of visual representation and 
symbolism. This again is not with
out its hazard . I think it was John 
Donald Robb, Dean Emeritus of 
the College of Fine Arts at the 
University of New Mexico who 
tells of his disgust when he first 
viewed some of the nudes of 
Rouault. Then, just as he was 
leaving the gallery he decided to 
join a g u i d e d tour. When he 
learned of the intentions of Rouault 
as to portrayal of the nudes, then 
only did he appreciate their use. 
He then realized that the painter 
was not presenting mere sensuality 
but wanted to protest the exploita
tion of sensuality. 

The experience of Dean Robb 
points up the fact that the in
discriminate hanging of nudes 
serves neither the purposes of art 
nor those of Christian morality. 
Different artists have different 
reasons fo r their use of nudes. 
Those reasons are not always im
mediately obvious to the viewer 
without some information from the 
biography of the artist. 

In art, much of what is seen and 
experienced depends on the sub
jective conditioning of the observer. 
I t is important then for everyone 
to know what he is doing and 
where he stands. Each of us ought 
to ask ourselves, '''Honestly now, 
what can I absorb with benefit 
and w ith integrity?" Blessed is he 
that is not condemned in that 
which he alloweth. 

NICK VAN T lL 

Prof. Nick Van Til is Profeuot' of PhiloJ
01'11" at Dordt College, Sioux Center, 
Iowa. 

"THE CRISIS YEARS" 


"We Shall Be Weighed . . . " 


Christian Education stands on 
the verge of a long term crisis. The 
next fi ve years will measure the 
Christian Community's resolve . Our 
level of commitment will be bared 



and we shall stand exposed before 
the world. 

The impact of a number of fac
tors that have been building for 
years is now becoming apparcnt. 
This impact results in a lower en
rollment and a higher cost. 

Our community built Christian 
schools for a combination of re
ligious, God-honoring reasons, as 
well as protectivist, isolationist 
reasons designed to preserve a cer
tain social order. The founders' fear 
of the new environment caused 
them to draw together to maintain 
schools, language and a closely knit 
group. We have become American
ized over the last three generations 
and those reasons that no longer 
apply, are failing us. Some who 
have not replaced them with a new 
vision of Christian Education can
not be counted among supporters. 

The old negative reasons must be 
replaced by a new dynamic positive 
approach. The goal is to prepare 
students to live out the Christian 
life in all fields of endeavor that 
their God-given talents direct them 
to; not to withdraw, but to enter 
the arenas of business, politics and 
professions with a drive that dem
onstrates the impact the com
mitted, well trained, incisive Chris
tian can make. Not even to imitate 
their parents' application of Christ's 
teaching, but to bring their own 
Biblc-based, Spirit-driven, action to 
bear on the current unrest in our 
country. 

That is the Vision 
Will our teachers be able to 

structure our schools to achieve 
this end and especially to lead our 
students toward this goal? 

Will our community rally around 
our school and teachers and pro
vide the funds? 

Will our homes provide an at
mosphere that motivates the stu
dent to achieve this direction? 

Will our Boards have the fa ith 
to lead courageously and venture 
forth without seeing immed iate 
support? 

The answer will be seen within 
fi ve years. 

HERBERT VAN DI:;NEND 

lIerbert Van Derwnd t8 President of 
Eas/ern Christian School Association, 
NatiOTl{ll President Citizens for Educa. 
ticmal Freedom. 

J. L. Koole, HAGGAI , 105 p. 
Kampen: J. H. Kok, 1967. 

A volume similar in approach 
and format to the exceUent com
mentary of Ridderbos on the pas
toral epistles is this one by Dr. 
Koale. 

Haggai is a short prophecy, but 
not unimportant. Several issues 
concerning its date, composition 
and purpose have been heatedly 
discussed. Koole takes issue with 

Ackroyd who questions the reliabil
ity and value of the dating of the 
four short "sermons" which con
stitute this Bible book. He also 
shows the inherent weaknesses of 
the positions of those who argue 
that this book is only a very small 
remnant of a longer chronological 
account of the temple-rebuilding; 
the rest having been lost. He makes 
stimulating suggestions on how this 
prophetic material was assembled 
and arranged. 

Recognizing that a commentary 
must needs include much more 
than linguistic analysis, Koole elab· 
orates on "the theology of Haggai." 
He opines 

H ij bedoelde cen herleving 
van de theologie van de tempel 
en heeft aan den uitbouw van 
doze theologie meegewerkt (p . 
18). 

Here not only theological teaching 
but also psychological appeal and 
pastoral motivation played their 
role in Haggai's ministry, so that 
the message which he brought ( 1) 
opposed false ideas of God's tran
scendence, (2) became a paint of 
concentration for the Messianic 
expectations, and (3) emphasized 
that the former relation between 
Jahweh and Israel was restored in 
the return to the land and sym
bolized in the rebuilding of the 
temple. Thus much more was in
tended than to get the people 
simply to give for and work on the 
building itself. 

Although encumbered with refer
ences to numerous commentators 
and their theories (undoubtedly 
because the whole O.T. is so 
heatedly discussed and debated) 
and lacking in some of the con
ciscness and clarity of Ridderbos' 
works on the New Testamen t, this 
is a valuable contribution to the 
minister's library. PreachCJ's need 
not contribute to the abysmal ig
norance of most people on the mes
sage of the Old Testament for 
today, when books such as this one 
are available. - PETER Y. DE JONe 

THE AMPLIFIED BIBLE, 1076 
and 409 p. Grand Rapids: Zonder
van; price $9.95. 

This handy volume attempts to 
make the English Bible as readable 
as the original was to those who 
spoke Hebrew, Aramaic and Greek. 



Have you frequently heard the 
words "Gift Annuities"? 

Have you heard that Westmin· 
ster Theological Seminary reo 
cently announced a new Gift 
Annuity Program? 

HAVE YOU WONDERED? 
Have you wondered exactly 

what gift annuities are? 
Have you been a little uncer· 

tain as to whether those ads were 
inviting people to invest or ask· 
ing them to give? 

HAVE YOU WISHED? 
Have you wished you had more 

money to give Westminster? 
Have you wished you had more 

financial security? 

HAVE YOU WORRIED? 
Have you worried a Iillle that 

you might outlive your resources? 

For answers to these questions 
send coupon today tor Free 
Booklet. 

bep~rtlllent of Dntloplllent 
Wntminsler Thnlogical Seminary 
Chntn~t Hill 
Philadelphia, 1';1. U118 

Please und me your free booklet on 
Westminster Gift Annuit ies . 

Date of birth .•••••.•••.••.••• .•• . •• 

Address••••••• ••••••••••••••••••••• • 
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Long has it been recognized that a 
word·for-word translation may ob
scure rather than illumine the 
meaning of a writer. Thus by ex
panding the Scripture text this 
volume sheds light on many pas
sages. Four basic principles arc 
cited, in accordance with which 
the "amplification" has been done. 
The book comes highly commended 
by many outstanding preachers 
who at times find themselves too 
busy for thorough investigation of 
the original. 

As an illustration of the method, 
we cite Ephesians 2:10. 

For we are God's (own) 
handiwork (His workmanship), 
recreated in Christ Jesus (born 
anew ), that we may do those 
good works which God pre
destined (planned beforehand) 
for us, (taking paths which H e 
prepared ahead of time ) that 
we should walk in them 
living the good life which He 
prearranged and mude ready 
for us to live. 

Thus the reader should note that 
the text itself is a kind of commen
tary. In some places additional 
remarks are made by way of foot
notes. With the value of these 
there will be disagreement, as e.g., 
on what is said about Isaiah 66:e. 
For those who find the usual trans
lations rather hard going this may 
be a helpful volume. 

- PETER Y. DE JONG 

Thomas John Carlisle: YOU! 
JONAH!, 64 pp. Wm. B. Eerdmans 
Publishing Co., 1968. 

Can the Bible come alive for the 
modern generation? Can its mes
sage be presented in thought-forms 
which tell it as it is ~ without all 
the contours and colorations to 
which those bred in other times 
have accustomed themselves? 

The reader of this slim volume 
of poetry can find an arresting an
swer here. 

Tn a series of eighty poems, some 
extTemely terse and others longer 
but equally taut in phrase and 
point, Carlisle tries to present the 
Biblical message of Jonah in its rel
evance for us. From first to last 
he holds the reader captive while 
pricking relentlessly at the p ride 

which is so much a part of us. Here 
we don't simply encounter Jonah of 
long ago; we see ourselves as the 
onion-like layers of our rationaliza
tions are skilfully exposed and 
hopefully removed. Jonah not only 
falls under divine judgment; he also 
tastes those mercies by which a 
man alone can live. Hopefully the 
reader will confess with Jonah 

1 am court·martialled by my 
own testimony 

but reprieved by His superior 
grace, 

as the last words haunt him again 
and again, 

And God is still waiting 
for a host of Jonahs 
in their comfortable houses 
to come around 
to His way of loving. 

Thc striking woodcuts add depth 
to the words. Some strictures, liter
ary and otherwise, may be made 
by the fastidious reader. But no 
one who receives a grace-given 
glimpse of himself will escape the 
impact. It hits not between the 
eyes (our skulls seem too hard) but 
somewhere in the tender midriff to 
gasp penitentially. . "0 God, am 
I really like that? I need your 
mercies just as mud) as any modern 
Ninevite." 

- PET1ill Y. DE J ONG 

Gerhard Kittel: THEOLOGICAL 
DICTIONAIW OF THE NEW 
TESTAMENT; volume 5. (Editor: 
Gerhard Friedrich; English trans
lator and editor: G. W. Bromiley), 
1031 pp. Eerdmans Pub!. Co., 1967, 
price $22.50. 

With anticipation every Bible 
student and preacher who has 
made use of the now famous 
Kittel's Dictiollary looks forward to 
another volume in English transla
tion . These books, when rightly 
used, are an invaluable stimulus to 
a thorough understanding of what 
God declares to the church of all 
ages in the books of the New Testa
ment. 

Scholars of note ~ Bultmann, Jer
emias, Oepke, von Had, Riesen
fe ld , to mention only a very few ~ 
have contributed the fruits of their 
study. This is, indeed, a "word 
book," that is, an investigation into 
the words used especially in the 
New Testament. Such a philolog



ical treatment, however, includes 
an investigation into how the words 
were employed and understood in 
classical and post-classical Creek, 
in the Old Testament period and in 
later Judaism. Thus we have here 
far more than merely a "word 
book"; the largely philological 
concern of H. Cremer whose "word 
book" was standard for many de
cades has been broadened by Kittel 
and his editorial successor, Frie
drich. Although intended first of 
all to serve the pastor in teaching 
and preaching, this work in the 
minds of the two editors has been 
fashioned in the hope that it "would 
also contribute to the history of 
religion and to philology." The 
evangelical who uses these vol
umes, therefore, does well to read 
carefully a nd critically the material 
which is presented. Word study is 
by no means a purely neutral in
vestigation when conducted as it is 
here. But saying this in no way 
detracts from the immense erudi
tion here displayed or from the 
unique value which all these vol
umes have especially for those 
called upon to preach and teach 
the holy gospel. 

A survey of the contents of this 
particular volume is impossible and 
q uite unnecessary in a brie f review. 
We list only a few of the significant 
words dealt with: "stranger," "way," 
"house," "confession," "wrath," 
"heaven," "nurture," "son" and 
"chiJd," "presence," and "father." 
And this list constitutes only a brief 
sampling. Even when the student 
feels compelled to disagree with 
certain affirmations, he cannot help 
but feel deeply indebted to the 
scholars who have opened up rich 
and rewarding insights for him in 
the Scriptures. 

Likely many a minister will feel 
that the purchase of this and other 
volumes in the set puts too much 
stress on his budget. Yet these are 
among the most valuable tools 
which he can acqu ire for his re
sponsibili ty of opening up God's 
Word. And the price is really not 
exorbitant - only about two pen
nies a page. While most books 
which he purchases will be out
moded and comparatively useless 
within a few months or years, these 
volumes are likely to remain basic 
reference works for decades to 

come. Investing in these and then 
using them diligently and carefully 
will pay exceedingly high div
idends for himself and the people 
whom he serves in the Lord's name. 

- PETER Y. DE JONG 

William Klassen: COVENANT 
AND COMMUNITY, 211 pp. Wm. 
B. Eerdmans Publishing Co., 1968. 

The title of this book will im
mediately intrigue the Reformed 
believer who is at all aware of the 
discussions current in modern the
ology. Once again the Biblical 
idea of the covenant is receiving 
strong emphasis, largely because of 
a renewed interest in Biblical 
studies. At the same time the idea 
of church as community challenges 
all who are concerned about re
newal as well as about the relation 
of the church to society. 

This book, written with these and 
other present-day issues in mind, 
deals however with the career and 
writings of a south German Ana
baptist of the sixteenth century, a 
contemporary of Luther, Zwingli 
and Bucer. It is an attempt to 
analyze two basic themes in his 
message-that of covenant and that 
of the Christian community. To 
understand these Klassen focusses 
especially on the "henneneutics" of 
Pilgram Marpeck, the basic key or 
keys which he used to interpret the 
Scriptures for men of his day. This 
sheds valuable light on why his 
views were so often rejected not 
on Iy by recognized leaders of the 
Reform ation such as Zwingli and 
Bucer but also by many who be
longed to the Anabaptist camp. 

Klassen finds the regul ating prin
ciples for Marpeck's understanding 
in his insistence on the sole author
ity of the Scriptures for the be
liever, the humanity (sic! ) of Jesus 
as that which is essential to grasp
ing the "newness" of the New Tes
tament in radical contrast to the 
Old, the role of the Holy Spirit in 
interpreting Scripture rightly, and 
the p lace of the church as an in 
strument of the Spirit in the process 
of interpretation. Thus Marpeck 
cannot be easily classified . He re
acted vigorously against many of 
the "spiritualistic" trends found in 

the third wing of the reformatory 
movement which often degener
ated into individualism, subjectiv
ism, and mysticism bordering on 
pantheism. At the same time he 
repudiated the ''biblieism'' and le
galistic tendencies found among 
the Swiss Brethren. Yet he took 
sharp issue with Zwingli and even 
with Bucer on their understanding 
and use of the Old Testament. 

The book is a fascinating re
fresher in the early eventful years 
of the Reformation. More than 
that, however, it reminds us of the 
danger of judging the positions of 
other Christians simply by their 
statements. In what they write 
those who seek to evaluate should 
search for the clue to the way in 
which they approach, understand 
and use the Biblical givens. Only 
in th is way will the radical difFer
ences between, for example, Bucer's 
and Marpeck's use of the same 
Bible be illumined. And this espe
cially needs to be remembered in 
our days of ecumenical discussion 
and debate. 

Klassen's work has the earmarks 
of sound, careful scholarship. He 
seeks to do justice to the opponents 
of Marpeck as weB as to this Ana
baptist leader whose limitations are 
recognized explicitly and with re
spect to some of whose positions 
cri tical questions are raised. That 
the author has in mind his own 
Mennonite tradition is evident from 
the warning which he sounds 
against regarding the Old Testa
ment as unimportant. And for any
one involved in any Baptist-Re
formed discussion, the careful 
perusal of this volume seems to this 
reviewer a prerequisite. On both 
sides of th at fence which seems 
often so insurm ountably high too 
many caricatures have been un
critically accepted and propagated. 
Unless these are exposed, any frujl
ful mee ting of believers from both 
groups will remain highly unlikely. 
The attention given in this book to 
the central issue of the relationship 
of Old and New Testaments hel ps 
to a better understanding by re
minding us how many leaders, pro
fessing complete adherence to the 
Scriptures when facing this issue, 
came up with such divergent an
swers. 

- PETER Y. DE JONG 
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