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AN APPEAL TO CHRISTIANS 
TO SUPPORT 
THE INSTITUTE FOR CHRISTIAN ART 

CALVIN SEERVElD 

H ow CAN WE CHRIS11ANS live openly in this 
world and be silent, whi le the unbelievers revel 

in music and drama, painting, poetry and dance, with 
a riot of color, a deafening sound raised in praise to 
themselves and their false gods? Why arc we satis
fied wi th bedlam for OUf God? Where is our concert 
of freshly composed , holy stringed music? Our jubilant 
dance of praise to the Lord? What penetrating drama 
have our hands made? Why do we not break into a 
new song, not only ones from our slender archives? 
Why don't we anymOre, like the psal m-singer, 

H allelujah Jehovah! 
Hallelujah Jehovah all the way down from heaven 
and all the way back! 

. . . You young fe llows, you young women, 
The older oncs with gray in the hair, 
and any children : 

Let them all hallelujah the name of Jehovah, because 
Only H is name is to be praised! 

- Psalm 148 
That non-christians can make merry under Cod's face 
and curse him with desperately, damnably forceful 
art should hurt us. And it does. 

The Institute for Christian Art has been formed by 
a few Christians - artists, scholars, and plainfolk 
who believe w ith Abraham Kuyper that "art is no 
fringe that is attached to the garment, no amusement 
that is added to life, but a most serious power in our 
present existence." They see all this world as Cod's: 
God's cosmic theatre with a mortal religiolls battle 
going on here-and-now for domination of it. 

Such a vision brings art and literature firml y into 
the presence of God in an earthshaking drama where 
angels peer expectantly over the human shoulders to 
see what is coming out of the palette or typewriter. 
For art, too, is part of our reasonable service and a 
necessary activity of the body of Christ, to show our 
God we love him here - in art - pass ionately. 

We Christians have the wherewithal to praise our 
God in art. But the bedlam will not disappear until 
there is an active, widely shared, single-minded con
sciousness and determ ination about what we are sup
posed to be doing in mt - when it is no longer every 
man counterpunching for himself. 

There must be a common willingness and determi
nation among us to pro:):! ~ogether , simply in childlike 
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obedience to our Lord, trusting that he will bless liS 

on into the third and fourth generations. If there is 
anything the Christian community needs it is leaders, 
scholars, trained artists and writers who, because they 
virtually live out of the hand of our heavenly Father 
daily, stay close to the untrained readers doing the 
same: living out of the Scriptures. Without this com
mon bond operating between leader and follower, all 
movements to develop the arts Christian ly, for our 
Cod, will founder. No vaunting intellectualism by the 
artists; no suspicious, untrusting attitude by the fol
lowers; but all together, listening, na ively, like chil
dren, to the simple Word of Cod for spiritual correc
tion . 

The Rub to Christian Art 
Christian, critically contemporary art will not come 

as a creation out of nothing. You do not get Christian 
art simply by having Christians do it. Nor is art 
Christian mercly because it is CQncerned with a bib
lical subject, or with the church. 

Christian art must first of all be art, but art with 
II certain slant to it, just like non-christian art has a 
certain slant and damns God and man with itself. 

Christian art in this post-christian twentieth cen
tury can only come up out of a Christian community 
where there are at least, say, "seventy-two" scholars 
and gen uine artists who with unbending Rabbinic 
concentration translate their own Christian vision into 
language understandable by the rest of the world
although maybe, like Rembrand t, in a style too fresh 
and new for the status quo church member. Christian 
art must rea hze its task to lead and to be exploring-in
hope ways less traveled by both the mass of secularly 
minded artists and conformity-bou nd believers. 

Genuine art wili not be didactic, teaching little les
sons to the observer; will not be sentimental, recalling 
the good old days; will not be prudish, victorian, and 
a host of other negatives. Christian art will plumb 
especially the mean ing of sin, instead of staying as 
far away from it as possible. It will handle the ugly, 
the cursed. the tragic, not with sympathetic under
standing so much as with awe at the terribleness of 
sin and the soft play of forgiveness when it falls. 

A Christian style will be honest, self-effacing, 
serious in its gaiety; fresh, candid and confident in its 
naive immediacy. Perhaps at times exhilarating. Chris
tian artists can let a certain gentle hope of life show 
through in the troubled ways of men. Some such 
touch of light will that artist bring to human acts as 
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intimate as labor and sorrow, with his painting or 
sculpture or music or writing, who does it in the grip 
of a reforming Christian faith . Such art will not be 
made to entertain or to stupefy. Yet it will have a 
popular, parable level to it because it is necessarily 
diakonia, a ministering. 

That the e.·uth is the Lord's and everything filling 
it is his is a recognition missing in non-christian art, 
an insight twisted in post-christian secular art, and 
a commitment that cannot be satisfactorily appended, 
circumscribed , 0 1" applied like varnish to an object 
conceived without it. It is a regrettable mistake to 
think that, because our gracious Cod's cosmic theatre 
allows all men to act coherently, this absolves the 
Christian community from their special calling to 
p ra ise God themselves, wholly, unreservedly, in the 
bonds-bursting power of the Holy Spiri t. 

Tn short, art tells what lies in a man's heart and 
with what vision he views the world. Art always tell. 
tales in whose service a man stands, because art itself 
is always a consecrated offering, n disconcertingly un· 
dogmatic yet terribly moving atlempt to bring honor 
and glory and power to something. Art is a form of 
worship. 

The In stitute's Program 

Such "septuag int" art and literature will not come 
by talking, neit her shall it thrive by doing ( ! ) unless 
God's people see they can no longer live here openly 
and be silent. The Insti tute for Christian Art is work. 
ing to encourage and develop a body of Christian 
artists who know what it means to sing and paint and 
sculpt and to make merry wi th music and poetry 
under Cod's fatherly hand. 

Our program is to have a master Christian artist 
- painter, sculptor, composer, writer - outstanding 
in his Seld, working at his craft in a locntion 
where select , young Christian artists have the time 
and places in which to practice lhc same artistry 
The Tnstitute centre provides an opportunity for the 
established Christian artist to work with his young 
a ppren tices in uninterrupted intensity. The idea is to 
spark a small group of competent artists, gripped by 
a common Christ ian vision, spark them to communal 
activity that will show up in a rainbow variety of ways. 

In this com mon location they have occasion to 
work and talk, work and think, WOrk and respond to 
the challenge of the artistic work of the others, all 
under the watchful, seasoned eye and encouragi ng 
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word of a master Christian artist. Neither "ind ivid
ualists" nor a "school" of art is the Insti tute's aim. 
Neither academic credit nor exhibitionistic experi
ment drives its fellow artists. The Institute is simply 
a communion of saints practicing art, for our Lord, 
in circumstances that Psalm One says are happy
where craftsmen can ripen at their trade and bear 
fruit pleasing to God. Such is the purpose of the 
Insti tute in concrete action ... 

In addition to apprentice work with master artist 
during the year, the Institute expects to schedule 
month-long summer workshops from time to ti me for 
writers, poets, composers, painters and other artists. 
For these shorter periods the Insti tute would engage 
a master artist in each field who then works with the 
artists at their various levels of competency, encourag
ing interaction between those participating. The In
stitute is also concerned to b uild the Christ ian com
munity through publications, lectures and art exhibits, 
eventually making available Christian art they can own 
and enjoy. 

The Institute for Christian Art is housed in the 
vicinity of Trinity Christian College (Chicago) , al
though it is a separate non-profit organization, man
aged by its own board of directors. As part of the 
Institute's program, its artists interact with the Trinity 
faculty and students through seminars, exposi tions 
and performances. Trinity faculty contribute to the 
Institute's work with special lectures and by making 
its normal courses available to Institute fellows. The 
Institute is specialized in art but realizes it cannot 
flourish in artistic isolation. It wants to have its crafts
manship buoyed by the broader, Christian educating 
community, and have its sense of task reinforced and 
enlarged by Christian studies in history, philosophy, 
theology, li terature and various special sciences. 
Trinity Christian College gladly thrives on such inter
action. 

An Appeal to Christians 
To make this Institute for Christian Art (in

corporated 1968) a living reality and to maintain its 
outlined program will take the whole-hearted kind of 
prayers that lead to deeds. That is why those who 
have formed the Institute invite others who share 
their vision of new art and song, for ChriSt's sake, to 
join together in this communal task. We need to ask 
and we do it without shame - for some of your 
precious time, some of your energy in helping to trans
late this vision to others, or part of your hard-earned 
money, property or other assets - in short, any sub
stantial help you have to give. 

We know that vision is only the first step of any 
reformational work. God's pcople will have to do the 
work, will have to make it be the work of the Chris
tian communi ty. Neither the vision nor the action 
can be the doings of a few artists and scholars. There 
will have to be substantial help, not piecemeal, pre
cisely because we Christians are so far behind! I t may 
be that some will feel peculiarly the awful sting of 
our twentieth century silence before God in our art 

"For more infonnation on study with the artist-in-residence for 
the current year, consult the Institute's Bulletin. 

and will establish a continuing foundation for Chris
tian art which will help to provide the enormous 
financial reserves demanded by artistic work. Size
able grants will be essential, not only at the beginning, 
but also later, should God bless our work and give us 
even more than the "septuagint" art we have dared 
to dream about. 

God said through his prophet Joel: Someday I shall 
pour out my Spirit upon everybody - your sons and 
daughters will prophesy; the old graybeards will 
dream dreams; the full-grown young men will see 
visions (Joel 2:28). Fj.]]ed with the Holy Spirit , the 
apostle Peter told the crowd at Pentecost that God 
was fu lfi lling that Old Testament prophecy "in these 
last days." after Christ's resurrection. 

Our concern now, as board of the Institute for 
Christian Art, is that we all, as a belicving generation, 
be obedient in art to the call of that prophecy_ That 
we assume the challenge of helping young, Christ
believing artists to express, as artists, their prophetic 
mission, priestly service, and royal domination of art 
for Christ's sake, so that our Lord's body be not silent 
but busy, here and now, confronting the secular world 
with a Christian artist ic witness: this is an imperat ivel 

We appeal to you who are older and more atfluent 
to have the mercy to p resent a gift which we may 
take in trust and put to work for making real the task 
of Christian art on earth. H elp us show the joy our 
Lord gives his adopted sons and daughters, as he 
judges and extends mercy upon the doings of the 
world, while he prepares to return in glory. 

Our prayer that molds the whole forming of the 
Insti tute for Christian Art comes from Psalm ll5: 

Not for us, Lord, not for us: 
But do somethi ng glorious for your name! 
Make something solid and shining to show your 

covenanting 
Grace and utterly dependable faithfulness! 

Wh y should the peoples all around say, 
"And where now is their God?" 

Our God is in heaven! 
Everything that p leases him, he completes! 

We pray that H e will complete this work of our 
believing, sinful, forgiven hands because we do it in 
faith. 

Working Board of Directors 
Institute for Christian Art, Box 79 
Chicago Ridge, Illinois 
Willem H art, commercial art ist, H art Graphics, 

Toronto 
Mary Carolyn McI ntire, Chicago 
H enk Melles, painter, student, Grand Rapids 
Calvin Seerveld, professor of philosophy, Trinity 

Christian College, Palos Heights, Illinois 
Mary Steen land, painter, student, Holland, Mich. 
Fred W. Tamminga, writer and poet, Christian 

school teacher. Vancouver, Canada 
News item: The artist in residence to be engaged for 
the academic year 1969-70 at the Institute for Chris
tian Art is European artist H enk Krijger from the 
I'Iague, Netherlands. Applications for competent young 
artists with a reformational Christian sensitivity are 
available from the Institute. 



FOR WHOM CHRIST DIED 

J . GRESHAM MACHEN 

~~THE LOVE OF C HRIST constraineth us," Paul 
says, "because we have thus judged, that one 

died for all, therefore all d ied,'" Those are rather 
strange words, when you come to think of it ~ "One 
d ied for all, therefore all d ied," How does the second 
of these two propositions follow from the former? Why 
should we draw from the fact that one died for all the 
inference that therefore all died? A very different in
fe rence might conceivably be drawn. It might be said 
with more apparent show of reason : "One died for all, 
therefore all d id not die; one d ied for all , therefore 
all lived." When onc man dies for others, the usual 
purpose of his d ying is that those others may not have 
to d ie; he d ies that those others may Jive. 

Y ct here we have it said that one d ied for all and 
then all died. Apparently the death of Christ d id no 
good to those for whom he d ied. Apparently he d id 
not succeed in rescuing them from death. Apparently 
they had to die after all. 

I t might look at least as though Paul ought to have 
recognized the contradiction. I t might look as though 
he ought to have said : "One d ied for all, nevertheless 
all died." But he does not recognize the contradiction 
at all . He puts the death of Christ not as something 
that might conceivably prevent the death of others, 
but as something that actually brought with it the 
death of others. He says not: "One died for all , never
theless all died," but: "One d ied for all, therefore all 
died." 

The thing might seem strange to the unbeliever; 
it migh t seem strange to the man who should come 

Dr. J. Gresham Machen, lounder of Westmimter T he%f{ica/ 
Seminary, Pllilo(lclph/fI, de loored fI sermon on the opcninJ: lUlU 
of tile Secon(l Ceneral Assembly of the OrlllOdox Preshylerian 
Ch IJrcll on fl Cor. 5;14, 15, I' part of which we reproduce 
here becl/use it bears direclly on II sul1;ect st ill lien} much i" 
dispute in IIle Reformeli commtmity. 

to this passage without having read the rest of the 
Bible and in particular the rest of the Epistles of Paul . 
But it does not seem at all strange to the Christian; 
it does not seem at all strange to the man who reads 
it in connection with the great central teaching of the 
Word of God regarding the Cross of Christ. 

Christ died for all, therefore all died - of course, 
that is so because Christ was the representative of all 
when he d ied. The death that he died on the cross 
was in itself the death of all. Sinee Christ was the 
representative of all, therefore all may have been said 
to have died there on the cross outside the walls of 
Jerusalem when Christ died . 

We may imagine a dialogue between the law of 
God and a sinful ma n. 

"Man," says the law of God, "'have you obeyed 
my commands?" 

"No," says the sinner, "I have transgressed them in 
thought, word and deed." 

"Well, then, sinner," says the law, ''have you paid 
the penalty which I have pronounced upon those who 
have d isobeyed? Have you died in the sense that 1 
meant when 1 said, 'The soul that sinneth it shall 
d · . 'r>C. 

"Yes," says the sinner, "I have d ied. That penalty 
that you pronounced upon my sin has been paid." 

"What do you mean," says the law, "by saying that 
you have d ied? You do not look as though you had 
d ied. You look as though you were very much alive." 

''Yes,'' says the sinner, "1 have died. I d ied there on 
the cross outside the walls of Jerusalem; for Jesus died 
there as my representative and my substitute. 1 d ied 
there so fa r as the penalty of the law was concerned." 

"You say Christ is yoUl" representative and substi
tute," says the law. ''Then 1 have indeed no further 
claim of penalty against YOll . The curse which I pro



nounced against your sin has indeed been fulfilled. 
My threatenings are very terrible, but I have nothing 
to say against those for whom Christ died ." 

That, my friends, is what Paul means by the 
tremendous ..therefore," when he says: "One d ied for 
all, therefore all died." On that "therefore" hangs 
all our hope for time and for etemity. 

For Whom Did Christ Die? 

But what does he mean by "alI"? "One died for 
aU," he says, "therefore all died." He seems to lay 
considerable emphasis upon that word "ali." What 
does he mean by it? 

Well, I suppose our Christian brethren in other 
churches, our Christian brethren who are opposed to 
the Reformed Faith, might be tempted to make that 
word "all" mean, in this passage, "all men"; they might 
be tempted to make it refer to the whole human race. 
They might be tempted to interpret the words "Christ 
died for all" to mean "Christ died for all men every
where whether Christians or not." 

But if they arc tempted to make it mean that, they 
ought to resist the temptation, since this passage is 
really a very dangerous passage for them to lay stress 
on in support of their view. 

Tn the first place, the context is dead against it. It 
is rather strongly against the view that "Christ died 
for all" means here "-Christ died fo r aU men." All 
through this passage Paul is spe..'l.king not of the rela
tion of Christ to all men, but of the relation of Christ 
to the Ch urch. 

In the second place, the view that "Christ d ied fo r 
aU" means "Christ died for alI men" proves too much. 
The things that Paul says in this passage about those 
for whom Christ died do not fit those who merely 
have the gospel offered to them; they 6t only those 
who accept the gospel for the salvation of their souls. 
Can it be said of all men, including those who reject 
the gospel or have never heard it, that they died when 
Christ died on the crass; can it be said of them that 
they no longer live unto themselves but unto the Christ 
who died for them? Surely these things cannot be 
said of all men, and thereforc the word "all" does not 
mean all men. 

Perhaps, indeed, it will be said that Paul is speak
ing only of the purpose of Christ in dying for all men, 
without implying that that purpose was accomplished. 
Perhaps, it will be said, he means only that Christ 
died for all men with the purpose that all men might 
live to him who died for them, wi thout at all implying 
how many of those for whom Christ died actually ac
complished that purpose by living in that way. 

Well - quite aside from the difficulty of supposing 
that God's purposes ever fa il - I can only say that 
if that meaning be attributed to the passage the force 
of the passage is, to say the least, seriously impaired. 
Did Christ upon the cross die merely to make possible 
my salvation? Did he die merely for the great mass of 
humanity and then leave it to the decision of in
dividuals in that mass whether they would make any 
use of what Christ purchased for them at such cost? 
Was I, in the thought of the Son of God when he 
died there on Calvary, merely one in the great mass 
of persons who might possibly at some future time 

accept the benefits of his death? 
I tell you, my friends, if I thought that - if, in 

other words, I became a consistent Arminian instead 
of a Calvinist - I should feel almost as though the 
light had forever gone out of my soul. No, indeed, 
my friends, Christ did not die there on Calvary merely 
to make possible Our salvation. He died to save us. 
He died not merely to provide a general benefit for 
the human race from which we might at some future 
time draw, as from some general fund, what is needed 
for the salvation of our souls. No, thank Cod, he died 
there on the cross for us individually. He called us, 
when he d ied for us, by our names. He loved us not 
as infin itesimal particles in the mass of the human 
race, but he loved us everyone. 

Do you ask how that could be? Do you ask how 
Christ when he died could have in his mind and heart 
everyone of the mitJjons of those who had been saved 
under the old dispensation and who were to be saved 
in the long centuries that were to come? I will tell 
you how it could be. It could be because Christ is 
Cod. Being God he knows us everyone, with an in
timacy that is far greater than the intimacy of the 
tenderest mother's love. 

People say that Calvinism is a dour, hard creed. 
How broad and comforting, they say, is the doctrine 
of a universal atonement, the doctrine that Christ 
died equally for all men there upon the cross! How 
narrow and harsh, they say, is this Calvinistic doctrine 
- one of the "fi ve points" of Calvinism - this doctrine 
of the "limited atonement," this doctrine that Christ 
died for the elect of God in a sense in which he did 
not die for the unsaved! 

But do you know, my friends, it is surprising that 
men say that. It is surprising that they regard the 
doctrine of a universal atonement as being a com
forting doctrine. [n reality it is a very gloomy doctrine 
indeed. Ah, if it were only a doctrine of a universal 
salvation, instead of a doctrine of a universal atone
ment, then it would no doubt be a very (.'Omforting 
doctrine; then no doubt it would conform wonderfully 
well to what we in our puny wisdom might have 
thought the course of the world should have been. 
But a universal atonement without a universal salva
tion is a cold, gloomy doctrine indeed. To say that 
Christ d ied for all men alike and that then not all 
men are Sllved, to say that Christ died for human ity 
simply in the mass, and that the choice of those who 
out of that mass are saved depends upon the greater 
receptivity of some as compared with others - that is 
a doctrine that takes .from the gospel much of its 
sweetness and much of its joy. From the cold uni 
versa lism of that Arminian creed we tum ever again 
with a new thankfulness to the warm and tender in
dividualism of our Reformed Faith, which we believe 
to be in accord with Cod's holy Word. Thank Cod 
we can say every one, as we contemplate Christ upon 
the Cross, not ju.~t: 'TIe died for the mass of humanity, 
and how glad T am that 1 am amid that mass," but ; 
"He loved me and gave Himself for me; my name was 
written from all eternity upon His heart, and when 
He hung and suffered there on the Cross He thought 
of me, even me, as one for whom in His grace He 
was willing to die." 



FRANK E. 

O N THE GLORIOUS resu rrection morning Mary 
went to see - to look for - Jesus. She sought 

him in his tomb, but he stood next to her. She thought 
that he was the gardener, but with one word "Mary" 
he revealed himself to her as her Lord, and she turn
ing answered "Rabboni" which is to say Teacher or 
Master. ' 

As we read some passages in the Old Testament, 
how often our eyes are held, and we see only the 
earthly form. For example, we see Aaron the priest, 
or David the shepherd and king, or Solomon the king. 
But if, like Mary, we are really seeking the Lord Jesus, 
we see that he manifests, that is reveals, himself to us 
through the outward type, and we turn in glad sur
prise, and looking up, we say "Rabboni," or "My dear 
Master." 

As we continue to look, we find him even in the 
least expected places of the Old Testament. Through 
this paper, we will seek, and Rnd Him, in the book of 

Frank Pott is a sWdent at Dordt CoUege, Sioux Center, Iowa. 
R e submitted this paper in an English course taught by Prof. 
Merle Meeter. 
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Proverbs, mainly in the writings of Solomon as he 
was guided by the Power of the Holy Spirit. 

In linking himself with wisdom as presented in the 
Old Testament, and particularly of Proverbs, Jesus 
declared that the wisdom that was imperfectly mani
fested in Solomon, one of the authors of Proverbs, 
was only a type of the perfect wisdom to be found 
in David's greater son: "The queen of the south shall 
r ise up on the judgment with this generation and shall 
condemn it: for she came from the uttermost parts of 
the earth to hear the wisdom of Solomon; and , behold, 
a greater than Solomon is here" ( Matthew 13: 42). 

We will study Proverbs looking for Christ by 
taking a few selected verses and comparing them to 
their counterparts in the New Testament. 

"The early Church Fathers considered Proverbs 
8:22-31 as one of the most perfect pictures of the 
Christ in the Old Testament, giving them clearer 
ideas about the Second Person of the Trinity. Indeed 
the wisdom so exalted by the Old Testament book is 
in the New Testament located in the Christ 'Who 
was made unto us wisdom from God' ( I Corinthians 
1:30, American Standard Version ).'" 



Let us now compare Proverbs 8:22:-31 with a few 
passages from the New Testament and see if the 
ChllTch Fathers were right in cons idering this passage 
as they did. 

''The Lord possessed me in the beginning of the 
way, before His works of old" ( Proverbs 8:22 ). The 
question in this verse is the usc of the verb "possessed." 
In the Hebrew the word used is ''Kanah'' which 
means "to erect, set upright, to form, to acquire, to 
possess." vVe can therefore take this word to mean 
"to appoint" and not "to create": thus ''The Father set 
Wisdom over all created things, or made Wisdom to 
be the efficient cause of His creaturcs. 'The faithful 
and true witness, the beginning of the creation of 
Cod' ( Revelation 3: 14 ). May we not say that the 
writer was guided to use a word which would express 
relation in a twofold sense? Wisdom is regarded either 
as the mind of God expressed in operation or the 
Second Person of the Holy Trinity.'" Thus we know 
that Christ had being or ex istence before the world 
was made, before the beginning of time and there
fore from all eternity, for in the New Testament we 
read, "And He is before all things, and by Him all 
things consist" (Colossians 1: 17 ). "1 was set up from 
everlasting, from the beginning or ever the earth 
was" ( Proverbs 8;23) . From the beginning meaning 
here, "before the world was begun to be made.'" 

We should also read, ''''Vhen He prepared the 
heavens, J was there; when He sc t" a (;ompass lIpon 
the face of the depth" (Proverbs 8:27) and "when He 
appointed the foundations of the earth" (Provcrbs 
8:29b). Here the writer tells us the part that Wisdom 
played in the work of creation. "When He prepared 
the heavens, I was there" (Proverbs 8:27a). When Cod 
made the firmament and divided the water from it, 
Wisdom cooperated; now with this we read, "In the 
beginning was the Word, and the Word was with 
Cod, and the Word was Cod. The same was in the 
beginning with Cod. All things were made by Him, 
and without Him was not anything made that was 
made" (John 1:1-3). 

We sec here that "the beauty of the Book of 
Proverbs lies hidden in the mea ning of the word 
Wisdom; clearly, this word, as used here, means more 
than an attribute. We cannot doubt that the Wisdom 
of Proverbs is identical with the Incarnate Word of 
the New Testament, '" especially as we have scen it 
expressed in the Cospel of John the first th ree verses. 

"Then I was by him, as a master workman; and I 
was daily his delight, rejoicing always before him" 
(Proverbs 8:30, American Standard Version). A "maste r 
workman" can he re be understood as "artificer." "It 
will then accord with the expression demiurge or (an 
architect, especially the Divine Architect of the Uni
verse) applied by the Fathers to the Word of Cod, 
by whom a ll things were made,'" as we read "his 
Son ... by whom also he mnde the worlds" ( Hebrcws 
1:2). We see here that Cod created all things through 
Christ, and Cod made the univcrse in wisdom. In 
the ph rase "Rejoicing always before him" wc see that 
Cod rejoices over Christ, as it is written: Ihis is l7Iy 
beloved Son in whom I am well pleased" (Matthew 
3,17). 

"1 love them that love me; and those that seek me 
early shall find me" (Provcrbs 8:17) can bc equated 
with "The Son of Cod who loved me" (Calatians 2:20 ) 
and "Seek and ye shall find" (Matthew 7:7). We can 
know here the blessedness of loving and seeking 
Christ. We love Christ because he firSt loved us. Love 
for Christ must precede a deep knowledge of Christ; 
that is, we love beforc wc seek and find. This love to 
Christ must be based on what is lovable in him. "Wis
dom is beautiful and attractive, and can excite love 
agape. How much more then should the incarnation 
of Wisdom in our brother man do this. The con
templation of the beautiful life of Christ and the 
study of his perfect character urges liS to love Him, 
but surely whal He has done for liS, His sacrifice of 
Himself, His death on Our behalf, must be our chief 
grounds for loving him''"'; therefore, if we are to find 
Christ, we must seek him, and we must seek him 
earnestly and not half heartedly. 

Last ly, we look at Proverbs 30:4: "'Who hath as
cended up into heaven, or descended. , Vho hath 
gathered the wind in His fi sts? Who hath bound the 
watcrs in a garment? VYho hath established all the 
ends of the earth? What is His Name, and what is 
His Son's Name, if thou canst tell ?' This is a most 
marvellous verse. If we ask a Jew the nrst question , 
'What is His Name?' he wou ld at once reply 'Jehovah.' 
But if we go further and say, 'What is His Son's 
Name?' the Jew is silent, or replies: 'Lt is blasphemy 
to say Cod has a Son.' But here is a verse which 
attributes ascension to heaven, and the creation and 
control of the world to Cod and to His Son. 'And we 
know that the Son of Cod is come, and hath given us 
an understanding, that we may know Him that is 
true' ( I John 20).'" 

In conclusion, through this paper I hope and pray 
that we might realize that with the help of the Holy 
Spirit wc can find Christ. Not as 1 have pointed out , 
only in Proverbs, but in all thc books of the Old Testa
ment. If we read the Old Testament, in connection 
with the New Testament as the lnseripturated Word 
of Cod, looking for Christ, our reading will become 
more meaningful to aU of us. 
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THE 
PLACE OF MUSIC 
IN 
CHRISTIAN WORSHIP 

WENDA BRINK DE VRIES 

"In the beginning .. ," 

I T IS A MOST INTEHESTI NG mental exercise to 
try to establish the origins of many of our long ac

cepted habits, desires, beliefs, and traditions. How
ever, an area that will puzzle each one of you is the 
origin of music. We do not know where it began, or 
if it began at all. Perhaps we would find that music 
was born into the soul of Adam. The closest that 
we can come to the beginning of music is the very 
terse statement in Genesis 4:21 concerning Jubal, one 
of the sons of Cain five generations removed. Of him 
it is said, "he was the father of all such who handle 
the harp and pipe" (also translated "Hute" or "organ"}. 
It is interesting to notice that he was a son of the 
boastful and godless Lamech. Music with instrumental 
accompaniment thus arose from the world, and not 
out of the Church. 

It seems that in every person's being, some type 
of music holds a very dear p lace. The reason is ob
vious, Music appeals to and helps to express the 
emotions and feelings that so often elude verbal ex
pression. Music involves the total person, and prompts 
such reactions as ecstasy, comfort, anticipation, and 
inspiration. Since music is so much a part of human 
nature, one would reason that it must not have taken 
long for it to become a part of man's worship-response 
to Cod. And I'm sure that ever since it attained that 
position, there has been conflict of opinion concerning 
the place and prominence of music in the worsh ip of 
Cod. That it was used in the worship of God is 
obvious from the many Psalms of praise. In fact, 
Psalm 150 lists many instruments to be used in praise, 
which if put together, would form a small orchestra. 
A hymn concluded the Passover before our Lord's 
journey to the garden of Gethsemane. Music has had 
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a prominent place in worship, and continues to have 
that place yet today. 

The history of church music shows that the prob
lems connected with this volatile issue have not been 
a source of contention for only the past century. Al
ready in the 4th century, Augustine had serious mis
givings about music. He grants that one is more 
ardently moved by holy words if they are sung rather 
than simply spoken, but he also realizes the danger 
of listening and enjoying the music and not paying 
attention to the message of the text. Then he makes 
this statement: 

"Nevertheless, when it happens that I am more 
moved by the song than the thing which is 
sung, I confess that I sin in a manner deserving 
punishment, and then I would rather not hear 
the singing." Confessions of St. Augustine 

We would do well to examine our own thoughts in 
the same light. If the music is so glorious that it 
transports the worshipper to joyous heights, or so 
perverted that it arouses hostilities (no matter what 
kind of music you like or d islike, one of these is 
true ), how many of us would consider it a sin if our 
minds stopped with the musical sounds, rather than 
cutting through to the words borne by the music? 

Gradually, the music in the church began to move 
away from the people, and into the domain of the 
professional performer, only. This led to a type of 
music whicll could only be sung by trained musicians, 
and probably could be understood by only them, as 
well. This was part of a total movement away from 
"Jay-participation" in worship. 

The Reformation is a period of strong reaction. 
First was a period of over-reaction to the point of 
virtually removing music from the service. This era 
gives us the young Zwingli as probably the outstand
ing example. However, through a period of illness 
with the plague, and a series of very discouraging 
events in his work, his thinking was mellowed to the 
point that he included hymns to be sung by the con
gregation in his service. Later, he even wrote a few 
hymns, himself. Luther is well known for his beauti
ful hymns, and his most familiar "A Mighty Fortress 
Ts Our Cod" is a monument of the Reformation. Cal
vin's Genevan Psalter, while not well known, popular
ly, is an equally great testimony to the presence and 
use of music in the worship of Cod. Calvin, in the 
introduction to the Psalter states, "and in truth we 
know by experience, that song has great force and 
vigor to enflame the hearts of men to invoke and praise 
Cod with a marc vehement zeal." This statement 
clearly indicates that we can have all the "head 
knowledge" about our spiritual convictions that is 
possible, but they are not really Ollr convictions until 
it becomes a part of the heart Music is a primary 
vehicle for accomplishing this goal. Calvin also states, 
"after the acquiring of intelligence (about our faith) 
must follow the heart and affection, which cannot be 
unless we have the hymn imprinted upon our memory 
in order never to cease singing." 

Since the Rcfonnation, music has entered the 
church service in many forms, and not always because 
it had a place in worship. Two glaring examples of 



this are the prelude and postlude to the worship 
service. This custom originated in the sixteenth cen
tury. The calvinistic consistories wanted no solo organ 
music, but because the church was the property 
of the city, they could not remove the organs 
from the premises. Since the city councils realized 
the value of the beautiful organs in these churches, 
they would appoint recitalists to play frequent 
recitals. One of the most convenient recital times 
was Sunday morning, before and after the service. 
During these recitals, the people could come and 
go as they pleased. Tn the seventeenth century, 
sensitive worshippers objected to the secular nature 
of the recitals, and therefore requested psalms and 
hymns: and, as long as the organist was there anyway, 
why not have organ support for the congregational 
singing? The calvinistic consistories grudgingly con
ceded, and began to accept the organ as a fitting 
musical instrument for church use. Isn't it sad to 
realize that the purpose of the prelude and postlude 
has not changed for these many centuries? They still 
serve as music for people to "walk-in-and-walk-out
by." Present studies in liturgy have challenged some 
of these habits, but have not succeeded in overthrow
ing them because of their traditional, and therefore, 
inviolable acceptance. Only when concerned and 
d iscerning members of congregations insist that all 
music in church carry forward and intensify worship, 
will prelude and postlude become events that arc 
liturgically significant. 

Any study into the place of music in the worship 
service must begin with a clear understanding of the 
meaning of "worship." There is no unanimity on this 
matter, even though the study of liturgics has clarified 
the matter greatly. 

There are basically three ways in which to view 
worship. Each of them might be compared to a drama. 
In the first, a worship service is cast as follows: The 
congregation is the audience, the minister, choir, and 
organist are the actors, and Cod is the director. This 
view of the worship service is perhaps the most pop
ular conception among the people, since they feel free 
to complain about the failu re of the ministcr to enter
tain them, or the choi r and organist to comfort them. 

In the second view, the casting is very different. 
Now, the members of the congregation become the 
actors, the min ister, choir and organist arc the direc
tors, and Cod is the audience. This is a much better 
view of worship, for it portrays the offering of praise 
unto the Lord by the people, they being helped and 
supported ·by the directors (minister, choir, and or
ganist). There is a new relationship which is created 
- a vertical feeling from man to Cod. 

There is still an element lacking in the second 
view which is supplied in this fina l one. This view 
can be seen along the lines of the new modern plays 
in which there is not only the directors and actors, 
but also active participation by the audience. The 
word that is used in the theater is "involvement," and 
it is also a key principle in our worship. This picture 
of worship fits the action that should occur in the 
service the be.<;t. The people approach God in giving 
praise and adoration, and at the same time God "in

volves" himself through the Word, both spoken and 
musical, with instruction and edification. In this total 
drama, there is the personal involvement of every 
person in the vertical Cod-man, man-God relationship. 
This is the key, the central fact of worship, and every
thing must serve this purpose or be irrelevant, and 
even detrimental to worship. 

Let it be very clear that we are talking about 
worship, and not the total scope of the Christian life . 
There are parts of our Christian lives that surround 
the experience of worship, which actually are not the 
essence of worship. One of these is the matter of 
fellowship. Fellowship occurs when we gather together 
for worship, and the church may even be defined as 
the "gathered together ones;" but worship take~ place 
in the vertical dimension, not the horizontal. Out of 
the expe rience of the love of God gained in the 
vertical relationship, comes the horizontal love we ex
press in fellowship. Fellowship must surround the 
worship, but it is not the essence of worship. 

A second closely related fac tor is the joy in our 
salvation. Please notice that this has a very definite 
part in the vertical relationship with God and in this 
sense it is most certainly worship, but in the area of 
praise and thanksgiving only. When this joy has as 
its primary objective, a witness of our salvation to 
others, it falls into the category of relating to our 
fellow man (horizontal), and is therefore a type of 
fellowship, not worship. Also those songs which, by 
way of musical accent and text, put the emphasis on 
the lower end of the vertical man-God relationship, 
do not belong in worship (" He Keeps Me Singing," 
"Love Lifted Me,'· "} Am Coming Hom~.:' ''I'm in 
Love with the Lover of My Sou!" ). These thoughts 
smack of the "me-emphasis" that the pharisee had as 
he prayed in the temple. Our worship must emphasize 
the GLORY OF GODI 

It is upon this concept of worship that we can 
build the place of music in worship. We will begin 
with the negative side of the definition. If the center 
of worship is the vertical relationship between God 
and man, then the music in the church should be 
aimed at that purpose, and nothing else. Thus, we 
can say that the music in the church must never be 
simply background music. Tn the average congrega
tion, there is a large amount of music which is used 
in this meaningless way. The last line of the hymn 
is repeated after the congregation has fi nished singing 
to cover up the noise of the people sitting down. There 
is some soft music which is played while the deacons 
come fonvard before the offertory prayer. Each of 
these practices has entered the service because of the 
desire to smooth it out. The music has no purpose 
here, and by its use in this manner, has cast an image 
upon all of the music in the church. The effect has 
been to emasculate music of its positive function in 
worship - to bring people to God. The demand upon 
the organists and choir directors is to produce soothing 
music, not too loud, so that it can be ignored by the 
people as they "meditate." If the truth were known, 
the majority of the people are letting their minds 
wander to thoughts that do not even vaguely resemble 
worshipfu l meditation. Perhaps what is really needed 



is what the people do not want; music that cannot 
be ignored, loud enough to direct their minds to their 
Makerl Early Copes in his essay, "Twentieth Century 
Church Music" states: "Music is not only to comfort 
the afflicted, but to afflict the comforted." Possibly 
the music must serve as a means to jar us out of our 
lethargy. 

The second thing that music must not be is a 
prideful attraction. It is not a place for the organist 
or the choir to give a performance for the people. The 
music is not to be calculated to impress the visitors 
with the caliber of musical taste and ability of the 
musicians. This type of spirit may spread through 
a congregation until the music is the showcase of the 
church. In some communities, this becomes an area 
of competition. Needless to say, this is entirely foreign 
to the worship service, and can serve to be an effective 
"Devil's playground." 

The third negative comment concerning music is 
that it is not a mere emotional release. This is a 
difficult matter because music deals with the emo
tions, even hidden ones. The place of music in the 
church does encounter the emotions, but it goes 
beyond. Worship is an involvement of the wlwle man 
in the vertical relationship. This means not only the 
emotions, but also the mind and the will. The emo
tions a re an unthinking, basically undirected part 
of man. They need the guidance of the mind to cause 
a decision of the will. This is where the quality of 
church music becomes of paramount importance. Not 
only music, but also text must be of the best quality 
possible. Anyone can be stirred by music, but the 
teaching content of the words will determine whether 
the person is brought before his Cod, or left to swim 
in his own pool of self-satisfaction over "enjoying" 
the music. 

From what has been said already, the positive 
picture of the place of music in the worship service 
begins to appear. Positively, the music must be a 
leading force in the worship. Anything less than 
this amounts to entertainment. Elton Trueblood, in 
his book, The Incendiary Fellowship, likens the mod
ern pastor to a player coach. He is there encouraging 
the team, but he is participating as well. If this is 
true of the pastor, how much more true is it of the 
choir and the organist! They are participating with 
the congregation as fe llow members, encouraging one 
another to see the glory of Cod. 

In order to fill such a large task, and such an im
portant task, it i~ necessary that the emphasis must be 
upon the Word. The message of the music is more 
important than the musical score, although quality of 
message and music have a habit of being found 
together. The hymnody of the church must be a 
sound one - one that accomplishes the purpose of 
worship, and teaches the t ruths of Scripture. 'When 
this is present, music is a powerful force in the church. 

This pOints out the importance of not only the 
organist and choir dircctor, but also the pastor in the 
lise of music in the chm ch. A hab it that is quickly 
fonned is one of choosing only a selected few of the 
hymns: those that the congregation sings well . In 
doing this, the testimony of music to the hearts of the 

people is very limited. Most pastors would consider 
it a serious fault if they would preach only from the 
New Testament, and yet, they are doing a comparable 
thing in their choice of hymns. A solution for this 
problem might be to pick a hymn of the month - one 
which is unfamiliar. The organist could use it several 
times, the choir might sing it early in the month, and 
the congregation would be singing it several times in 
that month. If each month a new hymn or psalm tune 
could be added to the singing repertoire of the con
gregation, what an accomplishment that would be! 
Let us not degrade the person in the pew to such an 
extent that we think him unteachable . 

The organist has a very responsible position in the 
worship service. She should be intensely aware of the 
importance of her execution of the hymns for con
gregational singing. If the playing of the hymn for 
singing is uncertain, and filled with mistakes, the focus 
and joy of singing the message is lost. Congregational 
singing is the heart of the music in worship. The 
hymns must be practiced and completely mastered 
before feeling adequately prepared for a service. If 
there must he a prelude and postlude, they should 
be of such a type as to carry forward the theme of 
the message, or the season of the liturgical year; and 
it should be obvious that the pastor be willing to co
operate with the organists in providing sermon topics 
and hymn numbers early enough to provide opportu
nity to unify the Word and music in the service. 

The place of the choir in worship is an ambivalent 
one. On the one hand, it shares the place of the 
congregation, and on the other it can take part in the 
pronouncement of the Word in song. One of the things 
that is seldom done in a choir rehearsal, and yet one 
of the things that is very important, is to practice the 
hymns that will be sung in the service. The choir 
serves a positive function in worship as it provides 
leadership for the other members of the congregation. 
Here it leads the people while singing with them. It 
should be made clear that the choir does not sing 
in the place of the congregation. This would be a 
repetition of the error of Home before the Hefonna
tion. The choir leads the congregation by assisting in 
hymn singing, and by way of a proclamation of the 
Word to the people in a musical form, so that all 
might come to personal praise and adoration of God. 

The choir then serves as a mouthpiece of God, 
singing the words of Scripture. The choir anthem is 
not a "break" for special music, which is merely an
other word for entertainment. The choir anthem must 
be a presentation of the Word unto the people. No 
other reason can justify its intrusion into the worship 
service. Thus, when it does speak the 'Nord, either 
linked with Scripture and the message, or the message 
of the season of the year, it becomes another way in 
which the people are blessed and are led to the God 
whom they serve. 

The music of the church in Worship is a meaning
ful music, and it is a directed music. Its meaning and 
direction come from its allegiance to Cod's Word, and 
when it has this allegiance, it aids and strengthens 
worship. 



THAT TIV CHURCH REQUEST 

EPHRAIM IYORKOSO ADAGI 

A MAN WAS JOURNEYING from Jerusalem to 
Jericho and fell among robbers who knocked 

him down, stripped him of his garments, gave him a 
thorough beating and left him half dead. 

Many people passed by apparently noticing him on 
the ground, sprawling in a pool of blood but not 
coming to his aid. A Samaritan happened to come his 
way and seeing him, had compassion on him. "Poor 
traveller," he muttered to himself, "robbers might 
have beaten him to death. Let me see if he is alive 
and breathing so I can help him. If he is dead, I can 
bury him in a decent way and go my way." F inding 
him still breathing but unconscious, he said, "I had 
better help him q uickly or he will die." He treated his 
wounds gently pouring wine and rubbing him with 
ointment. He then put him on his horse and brought 
h im to an inn. He begged the innkeeper to take good 
care of him until his wounds would be healed, and 
promised to pay h im for the job when he would return 
from his journey. 

Now, Cod has given us much to eat and to help 
others who are in need of it. Jesus told the Apostles 
to have love. He said that Cod shall punish those 
who do not care to help those who are poor and in 
need of help. He said , "And the Son of Man shall 
say to those at His left, go ye into the fire that has 
been prepared for Satan and his allies for T was 
hungry, you gave me no meat; thirsty, you gave me 
no drink; sick and in bed, but you visited me not; a 
stranger, you took me not in ; naked, you clothed me 
not." He went on: "Then shall they say, Lord, when 
did we see You hungry but did not give You meat, or 

...? And the King shall answer and say unto them, 
Verily I say unto you, inasmuch as ye did it not to 
one of the least of these, ye did it not to me." 

Jesus said these things referring to people who are 
without love. H e spoke these words because many of 
us seem contented with ourselves alone and with 
what we possess but we do not carc about others. Thc 
story of the rich man and Lazarus will always serve 
to remind us to love our neighbor as ourselves and 
to give him help as he needs if we are able to do so. 
lt will also always serve to show the folly of those 
who have money but care not to give to the needy 
Church but keep it for themselves. If they loved as 
that good Samaritan, then they would readily and 
willingly help the Church that needs help. The Tiv 
Church today needs help and badly, too. 

I believe it is through the tireless and selfless efforts 
of some eminent Christians with all their prayers that 
the Tiv Church has come to exist; T mean Christians 
who belong to the Christian Reformed Church. It is 
through the unt iring efforts of many of these Chris
tians that most of us who now enjoy the fruit of their 
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work have access to the Word of Cod, the Bible. If 
they were alive today and confronted with the request 
of the Tiv Churches of Nigeria, I am convinced that 
they would certainly have granted it. Right now I 
know many of you in the United States and Canada 
will agree, and have already agreed to this request, 
this timely request ~ others have not agreed, neither 
are they willing to agree. They have been misled by 
teachers who are preaching the false gospel of unity, 
while sowing the seed of discord on the Nigerian field. 
They favor the idea that the Synod should now partic
ipate more fu lly in TCNN rather than grant the 
request of the Tiv Churches for the establishment of 
a Reformed Seminary, reasoning that in a united 
Africa Churches should also be united. Some Mis
sionaries who teach at TCNN are not members of the 
Tiv Church and do not know much about our Church 
and all the d ifficulties she is facing. I do not under
stand why with such biased minds they are speaking 
on behalf of the Tiv Church. 1 wish that those who 
favor the TCNN instead of the Tiv Church's request 
could come to Nigeria to see for themselves why we 
need a Seminary and very urgently too. 

In 1960, Tiv people resident in Kaduna began 
meeting with S. LM. Withi n a short time the SIM 
asked them to leave lheir Church. In 1962, two years 
later, we would meet with other Churches; here again 
we were asked to leave their Churches because they 
did not agree with us. We, too, would not agree with 
them on most of their teachings. Right now in Kaduna 
we are having much difficulty because we do things 
the way we do in the Reformed Churches. Some of 
the Churches I am talking about are represented at 
TCNN. The one of Kaduna has absolute fa ith in 
TEKAS (the fellowship of churches involved in 
TCNN) . The same thing is true of Zaria, Kano, and 
Jos and of course, Lagos where we have just started. 

I wish you to understand that the Tiv Church is big 
illld has many branches affiliated with it. These 
branches are found all over Tivland and elsewhere 
where a Tiv Community is found here in Nigeria. Jos, 
Kaduna, Kano and Zaria (lately Lagos) are such areas. 
Lagos alone has two preaching centres. Tomorrow 
they may become Churches. With the rapid expansion 
of the Tiv Church, the problem of training her Pastors 
is pressing daily. Jos, Kaduna, and Zaria now have 
their own branches independent of other Churches 
but affiliated with the Tiv Church. Faced with such a 
situation must the Tiv Church deny these Churches 
the right to have their own Pastors? Why? Are they 
not Churches within the Tiv Church? Kana shall soon 
be a Church and may need a Pastor. We do no!' 
agree with many other Churches on what they teach; 
their doctrines differ greatly with ours so that we can
not ask them for Pastors. Believe it or not, these are 
the reasons why we want it Seminary. If Tivland 



alone covering an area larger than Gambia co in size 
and Gabon in population, has some other places where 
many people have not yet heard the Word of Cod 
and idols are still being worshipped, the Tiv Church 
has to explore these places (Ugee, Ukwese. Undii, 
Utange and lyon are such areas). Should the Church 
deny them the opportunity of hearing the Word 
through which they may believe and find salvation in 
Jesus? The Church is not at all oblivious of the 
great commission: "go ye into all the world and preach 
the Gospel to all nations." Denying them the op
portunity would be synonymous with flouting the in
junction of our very Head, Jesus Christ. Now the Tiv 
Church is alive to her obligation which is why she 
just must not yield to the pressure others are exerting 
on her to leave the Synod alone. Those who do not 
wish to see her grow and flourish are they that now 
ask her to abandon her timely request. It would appear 
as if they arc her sympathizers while they are not. Our 
Church will not succu mb to their pressure. Never! 

I am sure many of you in the States and Canada 
now have a more vivid picture of what is happening 
here than you may have had at first. Nobody likes 
to live together with his opponent even though they 
both may be Christians. Our association here with 
some of these other Churches is an uninteresting one 
that we never benefit from at all. We are being 
looked upon by other Churches with susp icion. They 
either think that Our teaching is new or that it is 
obsolete in some ways. Kaduna and Kana and 'Z..'lTia 
have always been the sccnes of disagreement between 
other Churches and OUTS. They would always want 
us to believe that one can be baptized but that it 
must be by immersion; one should be baptized with
out his first studying anything like catechism or chil
dren shou ld not be baptized at all. At TCNN, some 
baptize by immersion. These are things that normally 
give way to a schism in the Church. These are but a 
few cases among many others in which we do not 
agree with other Churches although some of these 
Churches are represented at TCNN. We do not say 
baptism by immersion is wrong but the other Churches 
say any other form of baptism is wrong. We can 
separate in this case but we will be united in TEKAS 
and more united in Christ. Had these differences not 
existed long ago, we wou ld not be having Anglican, 
Baptist. Christian Reformed, Methodist or Presbyterian 
Churches today to name a few. 

It often seems to liS that the Tiv Chu rch is much 
in the sa me situation as the man who fell among 
robbers when these other Churches begin "bullying" 
us. And the Churches and individuals that support 
ollr ChUl"ch in this case appear as the good Samaritan. 
We are badly in need of help and they have come to 
our aid - because they have love towards their ncigh
bour. To them we say a big, hcarty '"'Thank you." We 
wish sister Churches would frankl y and openly speak 

Note: 	 All quotations from Bible arc not specific. I write them 
as J remember the words. Sentence.~ have been altered 
and e ither added or ellt short so that the language may 
not f\llly rclk-ct thut of the Bible. 

·Cambia and Cabon a re two independent African nations each 
with a population hardly larger than that of Tiv Division in 
Nigeria. 

their minds. Let them come up fully in support of 
our Ch urch so others may follow suit. Why do the 
missionaries not support us? If missionaries who first 
came to Tivland taught us in the wrong way and 
those now witnessing among us see that the teachings 
we received from them are wrong, let them tell the 
Tiv Church. Their remaining apathetic will not help 
the situation. Nearly all the missionaries are against 
her! Othcrs remain undecided. 1 wish they would 
speak their minds with impunity. Others make deci
sions bu t do not execute them. They only agree with 
whatever the so-called missionary leaders say. As for 
us and our dear Church, we see no other leader but 
Jesus Christ. 

Like the leper who shouted at the top of his voice 
when Jesus was passing and who was asked by the 
diSCiples to keep quiet but who shouted the more: 
"Jesus, Thou Son of David, have mercy 00 me" till 
Jesus heard him and asked him to come, so shall the 
Tiv Chureh do to the Synod. The Church will always 
have to reject the advice of missionaries who are 
advising she depend on TCNN for her Pastors. We 
only hope that our dear Church will not be deterred 
from putting her case before the Synod. 

We greatly appreciate the role the missionaries 
are playing in our country. The Tiv Church feels 
indebted to you people fo r the fine job you have 
done to educate th e youth of the Tiv Community. 
With your take-over from the Dutch Reformed Church 
Mission we have wi tnessed great accomplishments by 
these missionaries. Above all, we must not forget to 
thank our Heavenly Father Who is the Author of all 
things because without the blessing from him you 
would not have ac(:omplished so much within so short 
a time of working. Many of our boys now in higher 
institutions like the University, have had their Pri
mary schooling in a Mission School. You have done 
more than that by establishing a Secondary School, 
an Orphanage, and have enlarged the Leprosarium. 
You have also improved the standard of education 
of our Teachers' College at Mkar. Also your building 
of a new Christian Hospital must not escape praise. 
Taking account of all these, can anyone among the 
Tivs deny that the Christian Reformed Chmch has 
done a lot fo r us? 1 guess 60 per cent of Tiv students 
at Ahmadu Bello University of 'Z..'lria Ilnished their 
Primary and Secondary schooling in Mission schools 
and other institutions. You deserve our praise fOl" 
ever. But if the Mission has done all these thi ngs for 
liS, why can't the Mission crown all these with a 
golden cap? The cap? Build a Seminary for us. Cod 
has blessed and we hope he will continue to bless 
the work you do in this part of the country fo r the 
progress of his Kingdom on this earth. 

We arc strongly convinced that am God in whom 
we trust shall surely help our Church with this timely 
request. We also hope that in the not too far distant 
futme many who are now indecisive will simply en
dorse their support for our Church and may urge 
others to support her too. Let everyone sympathize 
with Ollr Church and help urge the Synod to rescind 
its earlier decision not to grant the request of the 
Tiv Church ( es) of Nigeria. 
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GOLDWATER AND McCARTHY: 
EXTREMISTS? 

One of the ironies of recent his
tory is that many who condemned 
Senator Goldwater in 1964 for his 
statement "Extremism in defence of 
liberty is no vice" four years later 
demanded: Freedom in defence of 
extremism. Many liberals who 
found the ideological tendencies 
of the Goldwater conservatives in
tolerable, were most ideological
minded in the McCarthy move
ment. These democrats who dis
trusted doctrinaire politics four 
years ago, constituted the vanguard 
of the McCarthy-ites. There are 
many interesting parallels that can 
be drawn, in particular similarities 
in their style of politics. Perhaps 
both presidential campaigns were 
a manifestation of the "paranoid 
style" of American politics - of the 
extreme right and left. 

Followers of both candidates 
characterized their leader most fre
quently as: "He can be trusted." 
"He stands up fo r what he be
lieves." "He speaks out on issues 
other politicians like to avoid." 
"Having the guts to lay things on 
the line." 

In both presidential election 
years we witnessed the "privatiza
tion of politics," that is, the in
dividual conscience of the leader 
became his guide, as well as that 
of thcir fo llowers. Both McCarthy 
and Goldwater entered the race to 
face the "deep moral crisis" and 
offer their simplistic solutions. The 
conservatives glorified Goldwater, 
the liberals idolized McCarthy. Stu
dents deified McCarthy and em
barked on a "Children's Crusade" 
in '68. Most followers in both 
camps felt that their leader had 
given them a new sense of pa.rtic
ipation, a new hope of reconcilia
tion in the spirit of America. 

The purists in both movements 
saw their party as an organization 
of true believers. They wanted 
their party to present clear alter
natives to the American people. 

Their leaders lacked the ability to 
compromise on their party's plat
form. McCarthy could not even en
dorse his party's nominee; not until 
the very last moment when it was 
too late and then only half-hearted
Iy. Many doctrinaire liberals could 
not even vote for their party's can
didate whom they called the "drug
store liberal." 

I t is significant that few com
mentators attempted to point out 
these and other similarities. No 
special supplements in reformed or 
other journals appeared on ''Lib
eralism and Political Leftism," 
"Fight for the Left," "The Cospel 
according to McCarthy." Perhaps 
they were too deeply involved to 
reHect objectively on this radical 
swing from right to left. In 1964 
the opinion-makers through the 
mass media engaged in a FEAR 
campaign against Goldwater. Four 
years Iater they built up their own 
doctrinaire hero. It is possible that 
the writers were more concerned 
about the recent rise of conserva
tism in particular than extremism 
in general. If one candidate is con
sidered an extremist then the other 
is equally so. 

It is widely held that the 1964 
election was an exception. It will 
be said that the 1968 election was 
a unique election. Others will be
lieve that both elections challenged 
an accepted theory of American pol
itics; namely. the theory that party 
politics in America is non-ideolog
ical. This latter theory is only a 
perception of reality, not reality it
self. If one does not share this 
·myth, the last two presidential elec
tions are not temporary aberrations, 
but a continuation of the ideolog
ical pattern of our politics. In our 
opinion, the ideological conflict has 
only intensiAed, the gap between 
left and right has widened. The 
future promises more of the same. 

Personally, we admire statesmen 
of "principle" who take a public 
stand for what they believe. We 
do not equally admire the prin
ciples on which they stand. In
terestingly enough, even though 
both McCarthy and Goldwater lost, 
they claimed victory for their cause. 
Both urged their fo llowers not to 
form a third party, but to work 
within their respective parties and 
gain control of the party and mold 

it after their image. It is not in
conceivable, however, that with a 
few more Goldwaters or Mc
Carthys, Americans will be liber
ated from the existing two parties 
and the two-party system. 

There is cause for hope and con
fidence as one reflects on these can
didates and their courage. Both 
showed what an individual without 
massive organization and great 
finances can accomplish. Neither 
based his candidacy on expediency, 
but upon conviction. They again 
illustrated that a leader with a 
message is heard. What message 
can we bring to heal a nation? 

P II. C. BOM 

Ph. C. Bom is Professor of Political 
Science, Dubuque UnilJersitu. Dubuque. 
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To the editors of 
TORCH ANI) TRUMPET 

Dear Sirs: 
The article of Mr. Henry Hoek

sema found in the November '68 
issue of your magazine prompts me 
to write a few words regarding the 
matter of protest. 

Of late, particularly the last 
couple of years, consistories and! or 
ministers of the Chr. Ref. Church 
have been receiving through the 
mail pamphlets and other written 
materia l from indi viduals within 
the church whose concern it is to 
arouse the church to alleged 
dangers within its walls, and to 
urge our leaders to take appropriate 
action to defend "the faith of the 
fathers." I have the idea that by 
and large the initial reaction to 
such material is often a conde
scending smile with some remark to 
the effec t that here is another 
"ultra-conservative" crank who sees 
enemies of the fa ith all around him. 
And with that we dismiss such 



materiaL I would suggest, however, 
that we do not dismiss the matter 
quite so easily. Let's at least try to 
understand the motivation of the 
authors and the predicament in 
which they find themselves. 

I mean this: \Vhat other avenue 
is open to them by which they can 
alert the whole church to the dan
gers which they are certain exist 
within its walls? Oh yes, I know 
very well that the proper avenue of 
protest is always open to them: 
They can present their case to the 
consistory, then to c1assis, and 
finall y to synod if need be. That is 
the proper way of doi ng things and 
we are bound to follow the "kerke
Hjke weg" in such matters. 1 have 
no quarrel with that. None what
soever. 

But now put yourself in the place 
of such a person who is deeply con
cerned about certain matters in the 
chu rcll. He goes to his consistory, 
but the latter fails to sustain him. 
Perhaps he then goes to c1assis, and 
c1assis upholds the action of the 
consistory. What is he supposed to 
do? Co to synod, yes. But what 
chance does he really have there? 
Honestly now. The consistory and 
c1assis have not sustained him. Can 
he expect synod to do so? Hardly. 
Can you blame him if he becomes 
discouraged and looks for other 
avenues by which to make his 
views known? 

In my opinion, this points up a 
real problem in the church, any 
church. What real possibility does 
an ordinary member of the church 
have in such cases? Theoretically, 
yes, he has as great a chance or op
portunity as a minister, consistory 
or classis. But 7,ractically , his 
chances are almost nil. 

The case of Mr. Nick Bierema, 
described by Mr. Hoeksema in his 
article, is another case in pOint. He 
did what he was supposed to do. 
He followed a ll the proper chan
nels of protest. But in the end he 
was not sustained. 

Perhaps you say: He did not 
present adequate grounds fa r his 
protest. H is case was not strong 
enough. 1 would reply: It would 
be impossible to make the case 
strong enough so as to effect a 
different outcome. If Mr. Bierema 
had been a minister, perhaps his 
chances would have im proved 

slight1y. If a whole consistory or 
classis had come with the same 
protest, the outcome very likely 
would have been quite different. 
But being what he is, Mr. Bierema's 
protest was not upheld. There you 
have what Mr. Hoeksema calls the 
"frustration of protest." 

Under such circumstances it is 
easy to criticize people who look 
for other avenues by which to alert 
the church to the dangers they see, 
and to advise them that there are 
"proper channels" for such things 
(Cf. under VII , p. 52 of Acts of 
Synod,l968 ), but it is another mat
ter to suggest something better and 
to ease the consciences of such 
people. 

What is particularly frustrating 
and annoying in the above-men
tioned case is the fact that synod's 
advisory committee stated explicitly 
that "the appellant did have a real 
basis for his criticism," and that 
the sermon of the Rev. Sweetman 
"contains ambiguities, very unfor
tunate expressions, questionable ex
egesis, and is an incomplete presen
tation of the gospel," and yet, 
notWithstanding this, recommends 
"that synod do not sustain the ap
peal of Mr. Bierema." I would like 
to ask: Why not? Why did the 
advisory committee not recommend 
that synod do sustain Mr. Bierema, 
since his criticism of the sermon 
was basically correct, and then 
proceed to inform the Rev. Sweet
man that this pa.rticular sermon 
was indeed un-Reformed and there
fore he ought to make the proper 
amends? That would, 1 am con
vinced, have been the proper and 
honorable execution of the matter. 
Having been personally in Crand 
Rapids at the time the sel'mon was 
preached. and also a member of the 
Fuller Ave. Church at the time, 1 
know that Mr. Bierema was not the 
only one who objected to the ser
mon under consideration. There 
we.re ample grounds for serious 
misgivings. 

Synod decided, in line with the 
recommendation of the advisory 
committee, that "the contents of 
one sermon are an insufficient basis 
for a fair judgment of n minister's 
totnl creeda l com mihnent." Thai 
may be so, but that is not what 
MI". Bieremn was concerned about. 
He was concerned about that one 

particular sermon. Moreover, if I 
am correctly informed, it was on 
the basis of the protest of one ser
mon of Dr. Geelkerken, brought in 
by one wide-awake member of his 
congregation that Ceelkerken was 
ultimately deposed.' But that was in 
the days of a different theological 
climate where the church did not 
speak so readily of "ambiguities" 
and "unsatisfactory expressions." 
Today's theological climate, a lso in 
the Chr. Ref. Church, tends to lull 
people to sleep. All is well and all 
is peace - but that can Snally end 
up in the peace of the graveyard. 

I am at a loss also to understand 
why synod decided to delete the 
above-mentioned observations of 
the advisory committee regarding 
the Rev. Sweetman's sermon . Why 
was this done? Are our ministers 
above and beyond criticism? May 
alii" people not know these things? 
Would it have an adverse effect 
on Calvin College where Mr. 
Sweetman teaches? Whatever the 
reason, such action is totall y un
justifi ed, in my opinion, and does 
not foster confidence among the 
people of the church. 

There is one more item I wish to 
tOllch on in this regard . That con
cern s the matter of appo inting com
mittees to study and advise on all 
sllch matters. I believe there is a 
real danger here, both a t classes 
and at synod . To make clear what 
1 mean I quote from the late J. 
L. Schaver's The Polity of the 
Chllrches, Vol. I, pp. 102-104: 

One of the serious errors of ecclesias
tical assemblies, resllhin~ in the mis
carria~e of justice, originates in the 
procedure of :'lppointing rommittees 
for cases of appeal, instead of dispOs
inst of the matter as an assembly. 
When the committee appointed con
sists of even fewer pcrson.~ than the 
body that appeals or to which there 
is ob}eclion, the appeal in effect Is 
not to a major assembly bllt to a 
minor one. \Vhen such a committee 
has rendered an opinion, thM is for 
all practical pllTposes fi nlll, fo r from 
such committee's (Iecision there is in 
the ecclesiastical procedure of at 
lensl sollle denominations no effective 
appeal. The procedure of appoint ing 
committees is advocated 011 the as
sumption th;) t the cases arc usu;)lly 
too involved for the whole assembly 
to consider. But committees also 
filiI woefully to grasp involved case~. 
Why then intmst It ease of appeal to 
a committc-c of It few persons when 
the Word of God says fo r om 
guidance that it is in the multitude 
of counselors thllt safety resides? 
Why not mther in delicate cases, at 
the t ime the nmjor llsscmbly meets, 
requi re a committee to present to 

I 



the assembly what is the rca l issue? 
Let the committee be careful to say 
as little as jX)SSiblc what would un
necessarily hann the reputation of 
the parties at variance. The ap
pointment of a committee to dispose 
of the case locally should not be the 
invariable role. And when this 
procedure is followed, it should take 
place only on condition that both 
parties at vadance are fully agreed 
to intrust their case to II committee, 
for un appellant has the right to 
require that his case be considered 
by the entire major assembly to 
which appeal is made. .. The 
judicial question before any, eccle
siastical assembly is not 'who is 
right" but "what is righ t." Whether 
the "who" is a committee of any 
major assembly or the vcry assembly 
itself should make no difference. 

Those are wise words from a past 
authority on church order. We do 
well to take note of his warning. 

J. TUlNlNGA 

Grande Prairie, Alta. 

ABOUT CRITICISMS AND 
PROTESTS: SOME REMARKS 

There are always those among 
us who cannot agree with certain 
things which are dbne, or said to 
be done, for instance, at Calvin 
College and Seminary or certain 
consistories or classes or synods. 
Some of these at times in uttering 
their protests use methods which 
are out of line with the usual proce
dure for such things, such as send
ing around letters with accusations 
and general statements which re
Beet on certain people, cause hard 
feelings, and at times sincere sad
ness. Those doing such things have 
often bee n told that for the sake 
of good order and fairness to all 
they must use the official channels 
which are open for such matters. 
Our 1968 synod had its attention 
called to this matter and once 
agai n emphasized the use of these 
official channels. 

The response frequently made is 
that experience indicates that use 
of those channels is ineffcctive, 
gets one nowhere. 

A letter written by Mr. Henry W . 
Hoeksema, an elder in our Prince
ton Church in Crand Rapids, Mich
igan, and appearing in the Novem
ber 1968 issue of TORCH AND 

TRUMPET, is a case in point. The 
brother refers to the decision of 
the 1968 synod referred to above 
and then tells of a brother in one 
of our churches who heard a guest 
minister p reach a sermon, objected 
to parts of it, saw the minister in 

question and got nowhere, brought 
the matter to his consistory, met 
with long delay and received no 
satisfaction , appealed to classis, met 
with more delay and no sa tisfac
tion, appealed to our latest synod 
and saw his protest not sustained! 
You see, it was no use, thc brother 
didn't get anywhere . And when 
this is said the tendency is to gen
eralize and to say, You ncver get 
anywhere. 

This is a sad situation troubling 
many of us. I feel prompted to 
make an effort to say something 
which might help to overcome it 
at least to some extent. 

1. We all are fallible human 
beings. We often err in thinking 
and faillo say what we really mean 
to say. That is one of the most dif
fi cult things to do: to say just what 
you mean so that it cannot be mis
understood. Moreover we are open 
to all kinds of influences, good and 
bad. Conditions in this world are 
confused and confusing, too com
complex for liS to see all in the 
right light. Just now we are faced 
with a new theology, a new moral
ity, what is truth in evolution, 
what is wrong in the presentation 
of it, what about the proper exe
gesis of the first chapters of Cen
esis, etc. it is not easy to sort out 
thc good and the bad . We are 
open to error. This is true of in
d ividauls and groups of individuals 
such as boards of trustees, con
sistories, classes a nd synods. 

2. Hence all through life we 
have controls. In political li fe we 
have checks and balances; in the 
home the parents; in the shop fore
men; in the church elders; these are 
subject to the supervision of the 
classes; all kinds of boards report 
to the synod. We all need to be 
watched . If we are entrusted with 
an important job we have to report 
to those over us. That is necessary 
because we all can go astray. That 
is part of life and we accept it as 
such. 

3. We all as members of fam
ilies and of churches have a right 
and a duty to watch over one an
other and exhort one another, as 
the Scripture says. This so that we 
may be helped in the right way of 
living and Cod's cause may be 
promoted in our lives. With that in 
view church members may a nd 

must watch ministers, elders, dea
cons, mission boards and other 
groups doing a job for the church. 
If they think that these go wrong 
they should make their concern 
known. That is tqeir right and duty. 

4. In exercising this right there 
is one consideration which musl 
stand out above all else: We must 
seek to know and formulate and 
uphold and promote truth . This is 
a big order not easy to carry out. 
Truth is not necessarily what we 
have always been taught and have 
believed . We must allow for the 
possibility of ncw light. The Jewish 
leaders of Jesus' day stuck wi th the 
old ways, refused to listen to Jesus, 
and thereby became encmics of the 
truth. Life does not sland still. We 
cannot stand still. Much that was 
right in worshipping God before 
Jesus came was wrong after he had 
given his life and fulfilled the old 
ceremonial laws. We must try to 
judge intelligently new develop
ments and accept whatever of truth 
they may contain. On the other 
hand the fact that one is up to date 
on all new teaching does not neces
sarily mean that he's got tho 
truth. All this means study, careful 
reflection, prayer for guidance, w il
lingness to let truth guide us. Some 
people have no patience for this, 
jump at conclusions . Yet this is the 
way, and Jesus has promised liS the 
Holy Spirit to lead us into the truth. 

5. If yOll feel constrained to pro
test somc message or article or ac
tion, try to say clearly, de6n itely, 
just what your objection is. Just 
what do yOll think is wrong? Why 
is it wrong? What proof have you 
that it is wrong? Don't come with 
vague accusations. Don't make 
sweeping statements, as "This is 
terrible," or "Where will thi s lead 
us?," and such. They get you no
where. 

6. It is important to bring your 
objections 10 the proper body, the 
Board of Trustees or consistory or 
classis or synod. That is part of 
our rules by which we as church 
members live. That is good order. 
That can save the church from un
necessary disturbance, which is im
portant. That is for your own pro
tection too: if people criticise yOll 
for protesting you can say that you 
are following the procedure which 
the church has agreed upon. Such 
protesting must not be done from 



the pulpit or by stirring up a con
gregation or spreading documents 
through the denomination. 

7. Before protesting consider 
your motives. Are you really seek
ing the truth? Could it be that you 
protest because you don't like thc 
man? Are you critical of church 
We in general? of your consistory? 
The heart is deceitful, you know. 
Make sure that you come with a 
good conscience before God. 

8. When you bring a protest you 
must, of course, expect those to 
whom you bring it to usc their own 
Christian judgment as you try to 
use yours. You must not expect 
them just to agree. If they did you 
could not respect them. If they dis
agree with you, that docs not neces
sarily mean that they are wrong, 
that they have no sense of justice. 

9. Protests, if they have any con
tent at aU, take time to be studied 
and evaluated. Some times too 
much time goes by. That is too 
bad: those receivi.ng them should 
aim to be prompt in answering. But 
consistories meet once a month, 
have heavy agenda. If they feel the 
need of advice by a committce these 
committee members have to do this 
work in addition to an already 
heavy load. It all takes time. Our 
classes generally meet three times 
a year and then usually oruy one 
day. 11" is just not practical to try 
to do justice to a sizable protest in 
addition to the regular program. So 
the classis probably needs a com
mittee, and that takes four months. 
We must be reasonable. One can 
see that q uite a bit of time would 
be needed, even with the best of 
intentions. This does not mean that 
these bodies are not interested in 
doing justice: I believe that ou r 
church bodies as a ru le try earnest
ly, prayerfully, to do what is right. 

10. The Acts of our 1968 synod 
tell how in one case the relation
ship between a protesting brother 
and the consistory and classis be
came such that communication 
practica lly almost ceased. That 
happens quite often. 1 am nol ex
cusing or accusing either side. But 
at times we get so deeply settled 
in a certain way of looking at a 
matter, become emotionally in
volved, get into personal angles, so 
that reasonable discussion is no 
more possible. That should not 
happen. If then we don't get satis

faction we must bear a part of the 
responsibility for it. 

11. We must not, when we don't 
get the answer we want, be too 
ready to say that protesting is use
less . The brother to whom Mr. 
Hoeksema in his letter refers did 
not get the reply he wanted. Yet 
his protest was not in vain. It is 
plain that the consistory and the 
classis and the synod gave a lot of 
attention to his protest. They did 
not give him the brushoff but con
sidered what he brought before 
them. The minister whose sermon 
he eJ"iticised took back some things 
which were onesided. We mayas
sume that this minister learned by 
this experience. He also explained 
how a certain onesidedness was due 
to his method of maki ng sermons. 
That can happen. One must be 
reasonable in such things. That's 
the spirit of love. The minister once 
again expressed complete agree
ment with the Forms of Unity. 
Considering these things, and the 
fact that one cannot judge of man's 
soundness in doctrine by onc such 
sermon, Synod did not sustain the 
brother's protest. And since there 
was no other protest against the 
minister there was no cause for 
action. Honestly, brethren, what 
else could synod do? And the 
protesting brother can be satisfied 
that the helped to bring the matter 
to a proper conc1usion. 

12. No, beloved brethren, we 
must not say that it is useless to 
go to our church bodies with com
plaints. If they are brought in the 
proper manner these bodies will 
listen and try to do what is right. 
This same synod of 1968 heard the 
protest of a borther minister who 
was burdened about certain deci
sions of the synod of 1967. This 
synod went out of its way, made 
its advisory committee work some 
more and more, until at last a 
formulation was found to which all 
could agree. Instances could be 
multiplied. Not that our ch urch 
bodies are without fault; but they 
will try to do right. 

Much more could be said, but I 
must not presume on the hospitality 
of the editors of this publication. 
Thank you, brethren for your kind
ness. May God bless these simple 
remarks toward better understand
ing, harmony, and peace. 
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THE BArrlSl1 OF 

TilE1I0LY SPIRIT 


lVIIAT DOES IT ~IEAN ~ (II) 

VERN POYTHRESS 

II I. The clusica l Protesta nt view 
Now I will explain what I shall call the classical 

Protestant position (though, of course, it is not really 
common to all Protestants). In particular, 1 will con
sider alternative explanations of the passages used to 
support the Pentecostal position . 

A. The me4l ning of Pentecost 
First of all, according to the Protestant view, the 

events of the Day of Pentecost d id not properly con
cern on ly the d isciples, those in the upper room. It 
was rather a matter of the inauguration of a new age, 

Mr. VCTn S. Poythre&$ is tI Ph.D. c~mdidote at Harvard Uni" 
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to the lie/armed faith through reading Calvin's I NSTITUTES. 
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Spirit fi rst from Ihe PentecQsliJl position, Illen from tile 
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brought about by the giving of the H oly Spirit once 
and f(Yf all to the church. God poured out the Spirit 
in fullness upon the church, in contrast to the not·so
full and not-so·universal work of the Spirit in Old 
Testament times. In this sense, under the Old Testa
ment dispensation, the Spirit may be said to be with 
the disciples (John 14:17 ), as we have seen, and even 
to 611 his servants on occasion (Luke 1:15, 41, ffl ). 
But on the Day of Pentecost he was given to 611 
Christians continually. H e has been given to the 
church and to all believers; no second experience is 
necessary. John R. W. Stott has given an ad mirable 
exposition of the distinctiveness of the new age in 
The Baptism and Fullness of the Holy Spirit, pp. 4.11. 

Thus the baptism with the Holy Spirit may not, 
after the D ay of Pentecost, be separated from a man's 
entrance into the church which has received the Spirit 
(Eph. 1:23). There is one baptism (Eph. 4:5), the 
baptism of the believer by Jesus Christ with (or in ) 
the H oly Spirit into Jesus Christ (or the body of 
Christ). It is quite proper to call Jesus Christ the 
baptizer in one place (John 1:33) and the person 
into whom we are baptized in another (Gal. 3 :27 ) 
because it is indeed Jesus Christ who moves us to 
himself, and a single 6gure is not really rich enough 
to contain the mystery. We \\fill return to this point in 
making a 6nal decision between the two positions. 

Speaking in tongues, in particular, is to be regarded 
as a gift of the Spirit, which we should not expect 
everyone to possess (I Cor. 12:30 ). According to the 
Protestant view the distinction between sign and gift 
does not exist, and is an imposition on Scripture to 
extricate Pentecostals from an untenable position. 
Be that as it may, a Protestant may not use this ex
cllse to justify what, to Pentecostal eyes, is a very 
dire lack of spiritual gifts among the churches. I n 
pointing out all the evidences of speaking in tongues 
in Acts, the Pen tecostal is making a very real point, 
that the paucity of spiritual gifts today is cause for 
real soul-searching and re-evaluation. However, the 
dispute at hand is a matter of exegesis, not of the 
spiritual state of the churches. 

B. The e ve nts of Acts 8 and 19 
Briefly, the Protestant interpretation of Acts 8 and 

19 is that in both cases there were special circum
stances. In Acts 19 the disciples were not Christians 
at all : they had still to be baptized in the name of 
the Lord Jesus, a water baptism (Acts 19:5). ApolJos 
knew "the way of the Lord" in the sense that John 
preached it, the announcemen t of n coming Messiah; 
bu t from the text of Acts we cannot tell whether he 
even knew about the crucifixion and the resurrection . 
In Acts 8 the situation was one with Christians. In 
this case a special provision by Cod was necessary so 
that the Samaritans might be received as equals to the 
Jews, and might feel themselves equals in the family 
of Cod (c/. Eph. 2:19). Hence, God, through cir
cumstances, caused the Apostles themselves to con
firm and authOrize the believers. That gave them 
status, so to speak, before the congregation of Jeru· 
salcm. 

John Stott has given a more thorough exposition 
of these matters in The Baptism and Fullness of the 



Holy Spirit, pp. 9·12. His conclusion: "We must insist 
that both the timing and the means of the gift were 
atypical; neither a two-stage experience, nor the 
laying-on of hands is the norm for receiving the Spirit 
today" (p. 12). Here is the conversation that might 
follow between a Pentecostal and a Protestant of the 
classical view: 

"But," says the Pentecostal, "this is not altogether 
satisfactory. How can one be so sure that these things 
in Acts are not indeed 'the norm for receiving the 
Spirit today'?" 

The Protestant might reply, "On the basis of doc· 
trinal passages in the epistles. The doctrinal teaching 
is that one receives the Holy Spirit when one receives 
Christ." 

"Very well. But if experience can depart from the 
norm then, why not indeed all the more now? There 
are special circumstances today, as there were then 
namely, that the doctrine of the Holy Spirit has not 
been clearly and forcefully taught and lived out in 
the churches. Is this special circumstance reason 
enough for departure from the norm? How can we 
teU? Only by looking at what is actually going on 
in the churches. 

"The 'norm' is, indeed, for every Christian to re
ceive the Holy Spirit at conversion, and this took 
place almost universalJy in the New Testament Days, 
which is why there is, in the epistles, no mark of 
controversy over the question of baptism with the 
Holy Spiri t. But we have fallen away from this norm. 
Protestan ts may still argue that the Holy Spirit is 
present in their churches, but they must show, by 
evidence today, that He is present in a way that He 
was not present at Samaria before the Apostles came." 

The Protestant might reply as follows: "The 'ex
traordinary circumstances' in Acts were of a different 
kind than the 'cxtraordinary circumstances' today in the 
churches. In Acts, it was a matter of a first-time event, 
the first conversion of the Samaritans, which called, 
according to God's own plan, for special dealing. But 
now, it is certa inly not in Cod's plan to delay the 
giving of the Holy Spiri t. Can the Spirit really be 
delayed by man's ignorance? In Acts the Holy Spirit 
was certainly given to people who did not know very 
much about Him (e.g., Cornelius and his friends). 
He was given by grace, not because of anything they, 
the believers, had done or learncd. 

"This principle, the principle of the complete 
sovereignty of God in giving the Holy Spirit, is never 
contradicted in the New Testament. And it is be
cause of this principle that 1 take the stand that thc 
Holy Spirit is given today to every believer. In other 
words, it is never the inadequacy of the believers, 
today any more than in Samaria, that detennines 
whether the Holy Spirit is given (though the spiritual 
state of believers may well influence the exercise of 
spiritual gifts) . We can expect that, the extraordinary 
'frrsts' of the New Testament t imes having passed, 
God will now give the Spirit in the normative way, 
i.e., at conversion. Another possible explanation is that 
there occurred a sort of overlap between the New 
Testament and Old Testament dispensations, so that 

we have, in effect, Old Testament-type believers ap
pearing here and there in the first few years after 
Pentecost, but not after, say, 40 A.D." 

Thus each side has its particular way of looking 
at Acts 8 and 19. There is yet another possible posi
tion, one which 1 incline to. It seems to me that, if 
the doctrinal passages are truly normative, a separa· 
tion between conversion and baptism with the Holy 
Spirit simply cannot occur after the inauguration of 
the New Testament Age, and therefore did not occur 
in Acts 8 and 19. The problem is resolved if we con
sider the fact that Luke was not thinking of the events 
at Samaria in tenns of the Pentecostal-Protestant con
troversy, but from an unproblematic viewpoint. And, 
as F. F. Bruce observes in his Commentary of the 
Book of Acts, p. 77, 

We must distinguish the gift of the Spiri t from 
the gifts of the Spirit. The gift of the Spirit is 
the Spirit Himself, bestowed by the Father 
through the Messiah; the gifts of the Spirit are 
those spiritual faculties which the Spirit imparts, 
"dividing to each one severally even as he will'"' 
(I Cor. 12:11 ) . Now it is true, as has frequently 
been rinted out, that Luke thinks of the receiv
ing a the Spirit in particular relation to the 
impressive outward manifestations which so 
commonly accompanied that inward experience 
in the apostolic age; but the free gift which is 
promised in v. 38 [of Acts 2] to those who repent 
and are baptized is the Holy Spirit Himself. 

Therefore, in Acts 8 Luke may well have described 
the receiving of gifts of the Spirit as "receiving the 
Holy Spirit" and have said simply, "It had not yet 
fallen on any of them [before the apostles came]." In 
fact, the believers already possessed the Holy Spirit 
( Rom. 8:9), and had already been baptized with the 
Holy Spirit in the sense of I Cor. 12:13. Still, to the 
external eye, and the eye of Luke, He "had not yet 
fallen on any of them," for they exhibited no mir
aculous signs. When Peter and John came, the 
Samaritans received spiri tual gifts, and were perhaps 
filJed with the Holy Spirit, bllt not baptized with the 
Holy Spirit. So much for Acts 8. 

Generally, according to the Protestant view, a post
conversion experience with the Holy Spirit is a "filling 
with the Holy Spirit.'"' One may be filled with the 
Holy Spirit several times: 

"And they were all fi lled (Gr. epli!stllesan ) with 
the Holy Spirit ..." (Acts 2:4 ) 
"Then Peter, fill ed (phtstheis) with the Holy 
Spirit, ..." (Acts 4:8) 
"And when they [the church] had prayed, the 
place in which they were gathered together was 
shaken; and they were all filled (eplesthCsan) 
with the Holy Spirit ..." (Acts 4:31 ). 

All three are cases where there was, so to speak, a 
spiri tual intensity: in Acts 2:4, Pentecost; in Acts 4:8, 
the crucial situation of Peter's answering to the San
hedrin ; in Acts 4:31, the church at prayer. Looking 
at the work of the Holy Spirit from a different point 
of view, Paul commanded us to be filled constantly: 
". . hut he fi lled (plcrouslhe) with the Holy Spirit" 
( Eph. 5: 18). The present imperative "be fi lled" in
dicates that we are to be fil led not as a once·for.all, 
complete act, but continually. 



With 7• 

ALBERT N. MARTI N 

T ET US NOW CONSIDER what is wrong with 
L preaching today as it relates to the message 
which is being preached in our day. It is perfectly 
possible for a man to be marked by an eminent degree 
of personal piety and practical godliness, and yet to 
be woefully Jacking in a powerful preaching ministry. 
Of course, some of this problem may he due to the 
fact that such men were never furnished by the 
great Head of the church with the requisite gifts for 
a teaching and preaching ministry. In such cases, the 
only answer to the problem is that such a man rec
ogn ize that he is not in the place for which God has 
furnished him, and with no sense of shame, to leave 
an active teaching-preaching ministry and seek em
ployment in the "secular world," or in some other form 
of the work of Christ's church which does not demand 
some measure of God-given gjfts for oral communica
tion. 

However, I am directing my remarks to men who 
have reasonable grollnds to assume that they have 
been given sufficient gifts to stand as preachers of 
the Word of God. In regard to this class of men, 
there are several areasjn whi ch contemporary preach
ing is marked by glaring defects. 

First of all, most preachin g today, even in good 
Hcformed circles, lacks substantial biblical content. 
One of the unique things about the great preachers 
of the past, the thing that makes their written sermons 
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live hundreds of years after they were written, is that 
they are marked by their weightiness of substantial 
biblical content. What is it that gives the sermons of 
these great ambassadors their spiritual power? It is 
this: They are packed full of solid biblical substance, 
so that one feels that standing between rum and the 
preacher who writes the sermon is a wall of divine 
truth; that the issue is not with the reader and the 
preacher, but with the reader and the Word of God 
being conveyed to him by the preacher. That is 
precisely what men ought to sense when they hear us 
preach. Of course, here we sec again the relationship 
between the man and his message. Much of the prob
lem of preaching today in its lack of biblical conten t, 
is due to the fact that men are too busy running the 
ecclesiastical machinery of their churches to soak their 
minds and spirits in the truth of holy Scripture. It is 
only when the preacher"s mind is marinated in holy 
Scripture, that the Holy Spi ri t will bring to remem
brance the truth of God in the context of pre.."1ching, 
and enable the servant of Cod to wield the Sword of 
the Spirit with power and authority. Then, even the 
illustrations and allusions will in great measure be 
drawn from the very words and thought patterns of 
holy Scripture. 

Secondly, much contemporary preaching is defec
tive in that it lacks solid doctrinal substance. We have 
suffered from a mentality that has regarded doctrine 
and theology as some form of a medieval hobgoblin I 
The fact of the matter is, that truth is beautiful in its 
unity and symmetry. Doctrinal preaching is that 
preaching which is always disciplined by the frame
work of the whole counsel of God. It refuses im
balance and lopsidedness, and seeks to set every in
dividual facet and truth into the context of the whole 
spectrum of divine truth. These first two factors must 
be fused together in an ever increasing measure in the 
life of the true servant of Ch rist. Doctrinal preaching 
which is not exegetically founded and textually 
oriented, will lead to a philosophical orthodoxy. On 
the other hand, dealing with texts and the exeges iS of 
those texts without showing the inter-relationship of 
truth, will lead to a disjointed and fragmented con
cept of d ivine truth. 

A third area in which the substance of con
temporary preaching is marked by glaring weakness, 
is iu the matter of practical application. Tn many 
ministries there may be solid biblical content, a great 
measure of doctrinal substance, but very little practica l 
application in which men are made to see the implica
tions of the content and doctrine, so that they may 
know how to adorn I he doctrine of God our Saviour 
in all things. As a subheading of this general principle, 
I would like to suggest three areas in which we are 
most weak in our Reformed circles. What I now say 
applies to those of us who hold , withou t embarrass
ment, to that system of doctrine set forth in the great 
creeds that eame out of the Reformation. 

In the first place our preaching is weak because 
of its failure to spell out the necessi ty and nature of 
evangelical repentance. In our over-reaction against a 
form of "works-salvation" and in our reaction aga inst 
Arminian activism, I think that some of us have fallen 
under the philosophical pinch of thinking "How can 

I preach man's responsibility to repent when I know 
he has no ability to do this?" Apparently this prob· 
lem did not bother the Apostle Paul. No one spoke 
more clearly than he of man's utter inability to do 
anything spiritually good apart from the direct sov
ereign work of God. Yet, he spoke most clearly of 
man's responsibility to repent. When he reviews his 
ministry to the Ephesian elders he says, '1 testified 
to you publicly and from house to house, repentance 
toward God, and faith toward our Lord Jesus Christ" 
(Acts 20:21). In Acts 26:20 he says, ''That at Damas
cus, and Judea, and to all the Gentiles, he preached 
that men should repen t and turn to God and do works 
meet for repentance." I have had the very unhappy 
experience of preaching in churches that include the 
doctrine of repentance in their official creed, in their 
confessions and in their catechisms, but wh ere it was 
obviously not a doctrine preached and believed in the 
rank and 61e of the members of that church. Often, 
at the conclusion of a series of sermons on the subject 
of repentance, I have had people come to me ex
pressing great amazement that they had never heard 
such things, even though they had spent a number of 
years within the framework of a good, solid Reformed 
church. Now, it isn't that they did not hear the word 
"repentance." They had heard it, but because the 
duty, the nature, and fru its of that repentance were 
not clearly spelled out, they were not sufficiently con
vinced of its nature and necessity. All who listen to 
us preach for any measure of time should come to 
the conclusion after sitting under our min istries, that 
unless they repent and bring forth the fruits of 
repentance, they shall perish even though their heads 
may be packed full of objective and correct orthodoxy. 
One of the clear marks of the ministries of the men 
whom God has used in past days is that they all, with
out exception, spelled out the necessity, the nature, 
and the fruits of evangelical repentance. 

A second area where the content of our preaching 
is weak in specific application, is in the matter of 
presenting the whole Christ to the whole man. It is 
to be fe."lI"ed that we have returned to a Bomish con
cept of faith in our day. We must never forget that 
one of the great issues which the reformers brought 
into focus was that faith was something more than an 
"assensus," a mere nodding of the head to the body 
of truth presented by the church as "the faith ." The 
Reformers set forth the biblical concept that faith was 
"feducia." They made plain that saving faith involved 
trust, commitment, a trust and commitment involving 
the whole man with the truth which was believed and 
with the Christ who was the focus of that truth. The 
time has come when we need to spell thi s out clearly 
in categorical statements so that people will realize 
that a mere nodding of assent to the doctrines that 
they are exposed to is not the essence of saving faith . 
They need to be brought to the understanding that 
saving faith involves the commitment of the whole 
man to the whole Christ, as Prophet, Priest and King 
as he is set forth in the gospel. If this is done, we shall 
no longer hear all this talk about "believing" but not 
"surrendering." Our evangelical circles fill ed with ev
idences of unbiblical attempts to d ivide Christ as 
Saviour and as a Lord. Much of the deceptive heresy 



based on this concept of a divided Christ would be 
swept away by the clear preaching or the whole Christ 
to the whole man. 

There is a third area of weakness in con tent. This 
is a very sensitivc area, and yet I am convinced one 
in which we are woefully weak in contemporary Re
formed circles. The area to which I refer, is that of 
the necessity of setting forth the distinguishing traits 
of a trlle believer. Involved in this is clearly stating 
the difference between the grounds of salvation and 
the assurance of salvation. [ have found in my brief 
experience of moving in Reformed circles, that the 
moment a few people begin to do some scriphlral self. 
examination, when they just begin to obey II Corin
thians 13:5, that men look upon this scriptural cxercise 
as second cousin to blasphemy against the Holy Spirit. 
People look upon doubt as the most terrible thing in 
the world. What we fail to realize, is that doubts 
which are produced by honcst self-examination in the 
light of the objective standard of the Word of God, 
may be the best thing that ever happened to some 
people. 1 have often said on other occasions that 
doubts will never damn a man but sinful presumption 
will. As long as the Scripture says again and again, 
"Let no man deceive you .. . let no man deceive him
self ... be not deceived," we dare not presume or 
lead others to presume that all is well . What are 
these exhortations for? If self-deception is not a very 
real possibility, then why is the Bible replete with 
exhortations against self-deception? All of these 
warnings become meanin gless jibberish if they are 
merely talking about a hypothetical possibility. How
ever, if people could come into the circle of the ex
ternal church and be deceived under the ministry of 
the apostles, so that they felt it necessary to say, 
"Brethren, make your calling and election sure," then 
perhaps we ought to face up to the fact that we may 
have some deceived people coming in to the professing 
church under our anemic miniscries. When this convic
tion grips us, then we will cry out to them, exhorting 
them to make their calling and election sure, to ex
amine and prove themselves whether they be in the 
faith. 

In keeping with this concern , we must set before 
them the scriptural distinctions between a true be
liever and a spurious believer, such as are found in 
the parable of the sower. 1 have found that such 
pre-tching never hanns the true child of Cod. The 
searching, applicatory preaching in this area, will serve 
to bring the true child of God to a more solid assur
ance. The only thing that stands to be harmed by a 
close scrutiny is the counterfeit. Suppose I were to go 
to my local bank, to deposit two twenty-dollar bills. 
Suppose the teller were to take them and say to me, 
"Just a minute, Mr. Martin, [ think there might be a 
cou nterfeit here." If those bills are genuine, they stand 
to losc nothing by the close scrutin y w hich the bank 
teller g ives them. In fact , they gain something. If he 
takes them to the back or the bank and places them 
under a magnifying glass, and examines them as to 
their genuineness, and they are genuine, I will never be 
more confident of their genuineness than when they 
come back unscathed by close scrutiny. The only one 

that stands to lose anything is the counterfeit. This 
principle is true in searching applicatory preaching 
which sets forth the distinguishing marks of a true be
liever. The only one who stands to Jose anything under 
a scriptural and balanced. preaching of these things is 
the spurious believer. And he ought to be disturbed 
now while the day of salvation is stilI with us. If we err 
in making unscriptural distinctions, and unnecessarily 
trouble the godly, may the Lord open our eyes and 
bring us back from the error of our wayl However, 
this is not the practical danger in our day. Rather, we 
are lulling people to sleep through our failure to set 
before them in a close experimental way the marks 
of true faith as opposed to lhe faith of the demons 
(see James 2: 19 ). 

Brethren, the Bible gives us many explicit state
ments which we may set before our people. Jesus said, 
"My sheep hear my voice, and I know them, and they 
follow me." Le t liS not fear to teU our people that 
if they arc not hearing and following they have no 
grounds to claim they are his sheep. Let us dare to 
tell them that though they may know all about the 
fact that our Lord has had his sheep upon his great 
heart from eternity in the covenan t of redemption ; 
though they may know all the racts of how he died for 
his sheep wi th a particu lar intent in his death, and 
how the Holy Spirit effectually calls them; the issue 
which we must press before them is this: Are they 
hearing his voice? Are they following? We must not 
back off from pressing such issues. Vie must press 
the issues as set forth in the book of 1 John, where 
the Apostle declares, "These things have I written 
unto you that believe on the name of the Son of God 
that ye may know that ye have eternal life" {T John 
5:13 }. What thing~ did John set before them? Did he 
give them a string of texts upon which to place their 
fingers for assu rance? No. Rather, he gave them a 
series of tests, by wh ich they were to examine their 
li ves. He said, "Hereby do we know that we know 
Him if we keep His commandments." Again, "Hereby 
we know that we have passed from death unto life, 
because we love the brethren." The consciences of 
our hearers need to be wounded in order that they 
might ask the question, "Am I lTuly in the faith in 
the light of the objective standard of the Word of 
God?" 

What's wrong with preaching today? I am con
vinced that in these areas of the content of our 
preaching, there is great need for a return to the 
above mentioned biblical truths, and a warm ap
plicatory preaching of them. 

"Iaving touched on the substance of our message. 
I wish to apply myself very briefl y to the area of the 
manner of the message. The three things that ought 
to characterize the communication of divine cruth are: 
urgency, orderliness, and directness. 

Genuine urgency is the mother of true eloquence. 
A man seeking to arouse people from their sleep be
cause of the imminent danger of firc, will find littlc 
success in his mission if he simply ambles up and 
down the hallways of the burning dwell ing mouthing 
wi th correct English prollunciation some words re
g.'t rding the imminent danger. However, let a man be 



convinced that those lives are truly in danger, and 
that their deliverance hinges on his ability to stir 
them into immediate action, and such a man will not 
fail to rouse people from their sleep and cause them 
to take the necessary action for their safety. The 
urgency of such a man is not primarily born of adept
ness in the arts of elocution, but it spills forth out of 
the womb of genuine concern and urgency. Urgency 
in some, because of personality, temperament, or be
cause of built-in microphones, may express itself in 
volume. In others, it may be expressed in other ways 
in which urgency finds her own overtones. 

Urgency will cause us to labor in the area of 
securing and maintaining vital audience contact in the 
context of preaching. If we have come into the pulpit 
not simply to deliver an oration but to communicate 
urgent truth to needy men and women, we will not 
rest unless we have their attention. Spurgeon con
fessed that whenever he saw a child who was not 
listening to him, it bothered him so much that he 
would tell a special story or anecdote to regain the 
attention of that youngster before proceeding with 
his sermon. Mr. Spurgeon would be the fi rst to con
fess that only God could cause the truth to go home 
to the hearts of men with saving power. However, he 
knew that his job as a preacher was to get that truth 
into their ears, and that unless he had the ears of men 
he was failing in his task. Brethren, that is your job, 
to get the ears of men. God alone can get the truth 
into the heart, hut you must give your~elf to gaining 
their ears. Holy Spirit-wrought urgency will also drive 
us to work cultivating the art of communicating to 
men in a popu lar vocabulary. When we use a given 
word in the context of preaching and receive that 
"long ago and far away" look, we shou ld immediately 
sense that the word we have used has not registered. 
If we are sensitive to this, we will then use a different 
word. One author has said, "Vanity will make a man 
speak and write learnedly; but piety only can prevail 
upon a good scholar to simplify his speech for the 
sake of the vulgar. Such a preacher, though his worth 
may be overlooked by the undiscerning now, will one 
day have a name above every name, whether it be 
philosopher, poet, orator, or whatevcr else is most 
revered among mankind." Another has said, "It is not 
d ifficult to make easy things appear hard; but to 
render hard things easy, is the hardest part of a good 
orator and preacher." Oh, my brethren in the min
istry, let us cry to God for the grace of humility and 
Holy Spirit-urgency that will cause us to discipline 
our vocabularies to the level of our hearers. 

Also, this matter of urgency will drive us to work 
at applicatory p reaching. Perhaps the most difficult 
part of a regular pu lpit ministry is the work of ap
plication. But, just as a competent physician who longs 
for the health of those committed to his care, will not 
be content unless he knows the specific maladies of 
his people, and is able to apply specific remedies, so 
the true servant of God will press beyond the gen
erality of need and of God's ability to meet that need; 
he will labor to know the specific expressions of sinfu l 
need and then to apply the specific remedies set forth 
in the fulness of our Lord Jesus Christ. 

In the next place the manner of our delivery should 
be marked by reasonable orderliness. In preaching 
the truth of God to men, we must never forget that 
they arc men whose minds are so constructed as to 
be able to receive thoughts in a logical structure. The 
mind simpl y cannot receive truth when it comes as 
one big formless glob. We must seek to send our 
people home with a few stakes driven into the mind, 
and certain aspects of the truth of God hung upon 
those stakes. 

Finally. consider with me the necessity of direct
ness in the manner of our preaching. There is a most 
excellent section on preaching the gospel in Charles 
Bridges' book The Christian Ministry. In this section, 
he comments on the matter of directness by saying, 
"For this end, we must show them from first to last, 
that we are not merely saying good things in their 
presence but directing what we say to them personally 
as a matter which concerns them beyond expression ." 
When one reads the sermons from the great preachers 
of the past, he is struck with their holy directness. 
One feels as though these sermons of the old masters 
are boxing him up into a corner where he must do 
something with the tmth with which he is being 
confronted. Joseph Alliene in his Alarm To The Un
converted stands as a classic illustration of this prin
ciple. Again and again he backs the sinner against the 
wall, as it were, with questions which cause the sinner 
to reflect upon his way, upon his own state before 
God. H e will ask him, "Are YOll at peace? Show me 
upon what grounds your peace is maintained. Is it 
scriptural peace? Can you show the distinguishing 
marks of a sound believer? Can YOll evidence some
thing more than any hypocrite in the world ever had? 
If not, fear this peace more than any trouble, and 
know that a carnal peace commonly proves to be the 
most mortal enemy of the soul. Whilst it kisses and 
smiles fairly, it fatally smites, as it were, under the 
fifth rib. Now, conscience, do your work,· speak out." 
From this point Mr. Alliene goes on to press the issue 
in even more directness to his readers. 

With such examples as these from which we may 
learn, may God deliver us from simply saying good 
things in the presence of a gathered people, and en
able us so to preach that men will know that we are 
saying weighty things to them personally. 

What's wrong with preaching today? I'm sure that 
many of the faults are exemplified in my own life 
and ministry as much as in others, but I would sug
gest that together we consider the problem of preach
ing today as a problem of the man. - in the area of 
personal devotional experience, in the realm of 
practical piety, and in the purity of his motivation. 
What's wrong with preaching today? Some of the 
problem is in the message - the substance of what is 
preached, and in the manner in which it is being 
communicated. May God grant that where any of 
these things legitimately apply to us we may suffer 
the word of exhortation, and by the grace of God 
apply ourselves to be more effective communicators 
of the truth of the Word of God to our own need y 
generation. 
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Believe it or not: A CHURCH DAY SCHOOL IS BIBLICAL 

EDWIN H. PALMER 

THE ECCLESIASTICAL CHURCH has no busi
ness to operate day schools. The Roman Cath

olics, Baptists, Lutherans and Seventh Day Adventists 
are wrong in running their weekday schools. The task 
of the ehurch institute is to preach the Word and ad
minister the sacraments: It is not mandated to teach 
molecular activity, Spanish gram mar, Civil ' 'Var 
strategy and the dissection of frogs . Christ defined 
the church's work when he commanded the apostles 
to go into the whole world, to make disciples, to 
baptize them, and to teach them to obey everything 
he commanded ( Matt. 28: 18) . 

A preacher should point out the duties of his 
parishioners to conquer all areas of life for Christ, 
including education. But he has no business to do the 
teaching himself. He ought to rem ind them that they 
as Christians - not as members of an ecclesiastical 
church - should establish and operate schools that 
will be Biblically based. He should point out the 
principles, but they should actually put the principles 
to work. 

The Christian Reformed Church has stated it ad
mirably when it says in its Churcll Order, "The con
sistory shall diligently encourage the members of the 
congregation to establish and maintain good Christian 
schools" (article 71 ). It does not say that consistories 
shall establish and maintain schools but that the 
consistories shall encourage others to do so. This is 
Biblica l: parental and not church schools (Deut. 6:7; 
11:19; Eph. 6:4). Therefore, the Christian Reformed 
Church has not and does not operate Christian day 
schools. But its members do - not as church members 
but as Christian parents. 

The dcnomination is inconsistent, however, on the 
college level, where ministers and elders, reprcsenting 
their churches, supervise Calvin College. Such work 
is the task of educators, not ministers. 

So, we assert round out: A church day school is 
not Biblical. 

But, on the other hand, we want to say the ap
parent opposite by repeating the title of this article: 
A Church Day School Is Biblical. 

We say "apparent opposite" because it is not a rea l 
contradiction. Both statements are true if "chu rch" is 
defi ned properly. In the 6rst statement - "A church 
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day school is not Biblical" - "church" refers to the 
ecclesiastical insti tution. But in the second statement, 
"church" refers 10 the church as a body of believers 
regardless of their affi liation or non-affiliation with a 
particular denomination. In the 6rst instance, we are 
referring to the church as an organizati on; in the 
second, to the church as an organism. In this second 
sense, it is mandatory to say: "A church day school 
is Biblical " 

What is meant is this: All born-again, redeemed 
believers are inseparably united to Jesus Christ and 
one anothcr. They fonn an unbreakable, organic 
whole called the Booy of Christ. Regardless of their 
relationship to an ecclesiastical organi7...'ltion calJed 
the Church-institute - whether they belong to one or 
not, and to which one they belong - they are part 
of the invisible organism of tme believers, called the 
invisible church. 

As the members of this invisible church organism 
have a de facto union and harmony with Jesus Christ 
and with each other, so they should attempt to ex
press that union in the visible realm. 

Unfortunately, most Christians have desired to ex
press this visible unity only in the ecclesiastical area. 
Thus we are all aware of the mooern ecumenical 
movement that attempts to unite denominations. Such 
an effort is commendable when the uni ty is based on 
the Bible and a true Spiritual relationship to Jesus 
Christ. 

But it is exceedingly myopic for Christians to ex
press that unity only in the ecclesiastical area - in 
the church-institute. Ecclesiastical unity is only one 
manifestation of that inward unity in Christ. The in
WArd bond of all believers in Ch rist ought to express 
itself in many visible areas, such as in politics, labor, 
sciences, and, also, education. Christians should 
attempt to rel ate the Bible to all school subjects. Since 
the governmen t will not allow them to do this in the 
government's schools, Christians must then try to do 
it in independent schools. And in the attempt to 
provide a Christ-centered, Bible-oriented school, the 
whole Booy of Christ has an obligation to work to
gether. The invisible Church's oneness in Christ 
should be manifested in all areas of life, not only in 
the ecclesiastical church, but also in the Christian day 
schools. In this sense it is correct to say: "A Church 
Day School Is Biblical." 


