
devoted to the e;qJosition and defellse of the Refonned fllitll 



WHY CHRISTIAN REFORMED YOUTH ARE 

"TURNED OFF" BY PRESENT FORMS OF 

WORSHIP, AND WHAT TO DO ABOUT IT 

JOHN H. PIERSMA 

W HEN THE Reformed Journal zeroes in on some 
problem it rcally b lows up a storm - and of 

this its concentration on the matter of th e church at 
worship is a concrete case! 

And the language employed is hardly an example 
of restraint and moderation: "It is no secret that many 
of the reflecti ve young people who nre members of the 
Reformed churches arc intensely d issatisfied with the 
current form and manner of worship in their churches." 
"I am convinced that they mea n their objections so 
seriously that unless we listen to them and institute 
reforms they will either leave the Reformed churches 
for some church which has, in their judgment, a morc 
soundly Chri stian li turgy, or they will become the 
sullen, custom-ridden church members which we in 
the Reformed churches are so adept at producing." 
"M y conversations indicate that worship in churches of 
the Reformed tradition is not very vital to many 
students, young people, and even older people. In 
fact, some are iXJrcd, antagonized , embittered and 
embarrassed by it." 

This is not weak language, and it adds up to this: 
the Christian Reformed churches had better get with 
it liturgically or find that they are no longer in busi
ness. As one of the Reformed journal articles referrcd 
to states it, even now Stich people "find it difficult to 
accept an insti tutionalized religiOUS organization as a 
viable expression of" the Body of Christ. 

What is the Complaint? 
Tn this article I'm going to consider just two of the 

Reformed journal's attempts" to describe and pre
scribe for the problem of current d isi nterest in 
worship as it is practiced in Christian Reformed con
gregations. These articlcs p resume, I suppose, the 
liturgical set-u p rather commOll in our churches. This 
is not really a completely homogeneous something, as 
anyone who has been around in the churche... well 
knows. Ever since the churches rejected the Order 
of Worship suggested by a committee headed by the 
late Samuel Volbeda, long time professor of liturgics 
at Calvin Theological Seminary, some forty years 

-Ignoring fnr nnw a series of th ree art icles by Rev. Edwin 
W111hollt (Octohe r, November, December of 1968) in which 
basic excel)tion to Prof. Samucl Volbcda's ideas on preaching 
is taken. 

liev. John fT . Piersma is pastor of the Bethany Clir. Ref. 
Church, SOOtll Holland, Il/iIWis. 

ago, uniformity of practice has hardly been the case. 
Many have heard, I suppose, that Prof. H enry 
Schultze, one time professor of New Testament in 
Cal vin Seminary and president of Calvin College, h...1S 

been known to ask as he en tered a consistory room 
prior to conducting services as a guest preacher, "What 
is your disorder of worship?" 

Nevertheless, there are certain principles and cus
toms which are quite commonly e.xpre.'ised in the 
worship services of Heformed churches today. For one 
thing, worship is regarded as something under the 
official regulation of the ciders. For another, certain 
features are regarded as basic: thc reading of the Law 
of Cod in the morning service, use of the Apostles' 
Creed in the sccond service, congregational si nging 
from the prescribed collection of psa lms and hymns, 
the receiving of offerings, opening with an official 
salut"J.t ion and closing with :l similar benediction. 
And last but not least, it is usually presumed that the 
bulk of the time wi ll be spent listening to a serious 
sermon based upon the Scriptures as the infallibly 
inspired Word of God. 

Well, that is "church" for most Reformed pcople, 
I'd guess. 

And what is so bad about that? 

Professor Wolterstorff Agrees with the Critics 
In February of this year Calvin College philosophy 

professor Dr. Nicholas Wolterstorff offers in the Re
formed jOIlTllol "a general characterization" of the 
complo. int s of the rellective young people who are, at 
least for the p resent, members of Reformed churches. 
The title is good and si mple, ''Thc Young Person and 
the Liturgy," the style is clear and unmistakable. That 
vVolterstorff is not an intruder in this discllssioll is 
evident from the fac t that he is a member of the 
Liturgical Committee of the Christian Reformed 
Church, and that he is presented in this periodical as 
onc who has "long been interested in liturgica l re· 
newal." In oth er words: H ere we have some indica
tion as to the way things are going to go liturgically 
in the Christian Heformed Church, if he has his way. 

Current worship practice in Reformed churches is 
criticized , says Wolterstorff, on three counts: (1) Young 
people are sorely dissatisfi ed because this type of war· 
ship renders them inactive, non-participating ob
servers, while they would be active participants; (2) 
the worship services are not relevant, "they do not 



bear on his life and on his concerns"; (3) there is not 
a satisfying experience of community or of fellowship 
in the worship of the church. 

Before we attempt a summarizing of the things this 
writer reports, we must bear in mind that this article 
is ,wt merely a report. The closing paragraph spells 
this out very plainly: 

I have not concealed the fact that my sympathies 
are on the side 	of these young people. 1 have 
not concealed the fact that, in my judgment, the 
points they make arc mainly correct. 

For Wolterstorff it is true that "the fundamental 
structure of a Hcformcd liturgy ... is a d ialogue, a 
d ialogue between Cod and His people." Th is, says the 
writer, is so obvious that it needs no argumentation. 
It is something on which most everyone is generally 
agreed. What does the term di(Jiogflc mean? 

The Reformed 	 liturgy, indeed, the Christi(m 
liturgy, consists in its basic structure of a series 
of acts in which Cod addresses H is people and 
His people address Cod - the people confess 
their sins to God, Cod gives to the people H is 
assurance of pardon, God speaks His Word to 
the people, the people respond with thanks and 
praise to God, and so forth , back and forth in 
dialogue. 

Looking at "the current form and manner of wor
ship" Wolterstorff finds that at every point this "dia
logue structure" fails to be realized or is obscured. 
Congregational singing, recitation of lhe Creed - both 
cxamples of direct participation - "appear to him 
as nothing more than interludes in an essentially 
passive situation, the paint of the interludes 
bei ng that he is thereby given a chance to stretch 
his legs and his lungs so that he can endure the next 
stretch of passivity." The Votum is almost always said 
by the minister alone, the prayers are offered ex
clusively by him, he reads the Scripture lesson, the 
choir or solOist sings to and for the congregation , Hnd 
even the very nrchil'ecture of most churches makes fo r 
a speaker-aud ience situation rather than fo r liturgical 
dialogue. 

Worship is Irreleva nt 
The second charge raised by Prof. Wolterstorff is 

more basic. In fact, if it is true then public worship 
in Heformed churches ;s hopelessly decadent. The 
th ings said in the previous section can be repaired 
even i f we have to tear down most of our church 
buildings and spend the $300,000 to $1,000,000 it 
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would take to get one that is liturgically adequate. 
This very basic charge, however. is that "the wor

ship of the church ... is irrelevant to their Christian 
lives throughout the week." WolterstorH very admir
ably states that "the wholeness of life before the Lord 
is what the Refonncd tradition has always called for." 
This principle, young people tell their professor, is 
being violated in "the current form and manner of 
worship in their churches," 

Here we are dealing with "a gut issue" so far as 
the true nature of worship is concerned. This is 
evident when Wolterstorff reports that 

what one often hears the young people saying 
nowadays is that the day of the sermon is past, 
that sermons simply do not communicate to the 
new generation, that the sermonic mode of ad
dress is irrelevant to our age. From his ex
perience in the world he is vividly aware of the 
fact that films, plays, novels, paintings, music, 
can all be used to make a point, and that in many 
cases the point can be made fa r more vividly 
than by way of d iscourse. 

Please note that WolterstorH is saying that youth 
are not critical of the sermons they hear because, say, 
they are inadequate theologically or exegetically, 
because they are not sufficiently Scriptural, or because 
they are of poor quality rhetorically or oratOrically. 
Youth is saying that it doesn't care about sermons as 
such. It doesn't want to be addressed in that fashion 
seldom if at all. If you wish to speak to me, modern 
youth declares, you'd better marshal all the resources 
of cultural development and electronic equipment be
cause I'm morc impressed with the skillful application 
of such devices in communication than 1 could pos
sibly be when somebody just preaches. 

Now the professor is not ready to go whole-hog at 
this point. Although he agrees "that we in the church 
must attempt new ways of p roclaiming the Word of 
God," he is "not as convinced" that the day of sermons 
is past. For him it is a matter of the kind of sermons 
his younger brothers and sisters hear. Wolterstorff 
concedes that the preaching he hears is also often 
guilty of d ivorcing worship from life, the Lord's Day 
and the week day. At least J presume that Wolter
storff is saying this because his article allows for 
virtually no exception. In his experience preaching is 
seldom marked by "specific, concrete recognition of 
the problems of the world, of the nation, of the com
munity, even of the local chu.rch" ( italics inserted). 
Listen, as he asks 

How many sermons can really be construed as 
giving concrete guidance to the people of God 
for their lives in the coming week? How many 
can really be construed as speaking the Word 
of God lo, and for, our lives today? 

Still more: sermons take up too great a share of 
the t ime in worship, the language of the pulpit is 
archaic and al together unlike the forceful language 
of every day, the music of the church is outmoded 
("folk song and contemporary classical music rarely 
make their appearance"), the church pays li ttle if any 
attention to the aesthetic, and the architecture of the 
church is still often quaintly "Colonial" instead of 
dynamically contemporary. 

In other words, the proclamation of the Gospel is 
stymied by an outmoded lecture style of communica
tion located in a setting completely out of tune with 
the times. How sad! 

No Sense of Fellowship 
It would have to follow from the above that the 

critic who is relating his negative reactions to Prof. 
Wolterstorff could not possibly enjoy himself as part 
of such a worshipping community. The reasons why 
are too obvious: he feels lonesome, as just another in
dividual among individuals engaging in something 
which is "at best dialogue between God and a large 
number of individuals." This individualistic note is 
struck right at the beginning of worship when the 
minister caUs for "a moment of silent prayer," and 
goes on to the individualistic patterns of H oly Com
munion observance from which we have eliminated 
both the common table and the common cup. 

Still worse, there is no sense of fellowship because 
there is no sense of a shared purpose and shared 
concern. in how man y congregations is there a sense 
of jointly doing God's work in the world, each member 
performing a facet of the comprehensive, many-faceted 
task, and of then assembling for worship in order to 
ga in sustenance for the next wcek's work?" This kind 
of a group is cold and closed, of course. It resists 
fellowship, develops hostili ty and secretiveness. ""In 
the church, of all places, he dare not open up. dare 
not be full y honest, dare not really express his longings 
and concerns and doubts . . his distress and com
plaints will not be listened to talk as he may, 
the consistory will continue to tell him what to do 
without ever really bothering to listen ." 

For these kinds of reactions Wolterstorff has sym
pathy. in fact, he judges that they are "mainly correct." 

Further Comment from Ann Arbor 

That which is guarded and qualified in WolterstorU 
is stated without restraint in its sequel, ''The Worship 
of the Church," an article writlen by Rev. Donald H. 
Postema, minister of the Campus Chapel located near 
the UniverSity of Michigan in Ann Arbor. It was pub
lished in the March, 1969 issue of the Reformed 
Journal. Mr. Postema is an ordained Christian Re
formed pastor, and his work is under the auspices of 
that church. 

The flavor of Postema's WTiting can be gained from 
this quotation: 

My conversations indicate that worship in 
churches of the Reformed tradition is not very 
vital to many students, you ng people, and even 
older people. 111 fact, some are bored, antagon
ized, cmbittered and embarrassed by it. The 
authoritative image of the clergy; the lack of 
congregational participation; the impersonal, un
creative, unimaginative and inflexible li turgies, 
sermons and (.-elebrations of the sacramen ts make 
the whole worsh ip experience meaningless and 
unedifyi ng. In many instances, it all seems so 
divorced from the realities of life. Some people 
may go to church because of social pressure or 
gui lt (if they go at all) , but they would never 
ask their friends to share in their worsh ip. 



Postema's Five Presuppositions 
There is a serious effort in Postema's article to give 

expression lo the basic pr inciples of true, biblical 
worship. These are reflected in five key observations 
with their comment. The first of these is 

Worship holds a key to people being excited 
about Christ, about His Body, and about relating 
the Christian faith to H is world. 

The sense of this observation is quile obvious. If 
worship is deficient then there is no "excitement" so 
far as Christ or his Church or his service. In other 
words, Postema recognizes that we can't really ignore 
the importance of worship without doing great danger 
to the Cause of Christ. Agreed! 

Observation number two is brief : In worship we 
should expect something to Iwppen. One can hardly 
object to the idea that there is an expectancy in wor
ship, or that there ought to be. The Word is a power, 
as some of us never weary to say, and its effect is 
d ecisive and inescapable. But I must quickly add that 
Postema's explanation of this reveals to me that 
the vocabulary of some Christian Reformed thinking 
and speaking has changed much from the days when 
we were rather thoroughly steeped in L. Berkhof's 
Refonlled Dogmatics. To avoid all possibility of mis
understanding we cite Postema's full explanation under 
this second observation, 

Public worship is the continuation of God's rev
elation of Himself and man's response in faith. 
God has revealed Himself as our Creator, Father 
and Savior, who invites, forgives and shows us 
how to live. T hat revelation became very real in 
Ch rist - H is whol e life, His death and resurrec
tion declared and accomplished the mighty acts 
of God for our salvation and reconciliation. This 
revela tion and action creates a "new man" in a 
new rclationship, and faith accepts this relation
ship. This self-disclosure of God still continues, 
and we today are caught up in this ongoing event 
of reconciliation. It has never ended. Thc work 
of Christ goes on through the proclamation of 
the Word in preach ing and the sacraments. We 
believe God will continue to disclose H imself. 
Thus, we are not in church only to proclaim 
what God has done (that too, certainIv ), but also 
to experience what God is doing. We bel ieve 
"Cod himself is with us" - to quote a phrase 
from a hymn often sung - and we respond to His 
presence and His mighty acts among us today 
as well as in the past. We are there to interact 
with God and each other in the evellt of revela
tion (ita lics inser ted ) and response, action and 
reaction. vVe arc there to experience the resur
rection again , that is, Christ with H is people 
in Word, sacraments, and in other worshippers. 
There should b e a climate of anticipation . Both 
pastor and congregation should be excited by 
the expecta tion that something will happen as 
Cod meets LIS and as we meet Cod together. 

Candidly, I simpl y do not fully or readily under
stand this kind of talk. It seems to me that cer tain 
elements of the Gospel proclamation as the 
preaching of the Word are lacking not only in empha
sis by Postema but even go unmentioned. Is preach
ing simply a disclosnre of Cod as Creator, Father 
and Savior, the announcement of hi s invitation, for

giveness and instruction as to Christian living? Why 
is "new man" p laced in quotation marks? W hy the 
emphasis upon the on-gOing charact'er of n"" .......1" the 
revelation but also the very work of reconciliation, to 
the point that we arc said to be in church in order 
"to experience the resurrection again?" w ny tnlS K.nd 
of language when the Heidelberg Catech'ism says that 
"the Holy Spirit teaches us in the Gospel and assures 
us by the sacraments that the whole of our salvation 
stands in the one sacrifice of Christ made (please note 
the tensel ) for us on the cross?" 
Celebration, Participation, Creativity 

'1f the above is true, then celebration would seem 
like a proper attitude and atmosphere for our services." 
This is observation thrcc. It simply means that there 
is something festive in worship, a note sometimes 
lacking or obscured. Number four is more explosive; 

Since everyone in the congregation is a (poten
tWl) worshipper, everyone should Mve something 
to say abotd the worship, should be actively 
involved in the preparation and celebration of 
the liturgy. 

D oes Postema really mean what this says? Indeed 
he does! Negatively, he b emoans the fact that in 
Reformed churches one finds that emphasis upon the 
particular office of the ministry ("Worship is 'regulated' 
and 'conducted' by consistory and minister we 
are very clergy-centered in our churches, even at 
worship ... the minister is different from other men, 
Cod's special person.") \'Vorshippers are therefore 
pa~sive, he avers, an audience which just sits and 
stares, looking at and listening to "the dominie." 

Positively, Postema urges 
Are not all Christians "ministers," that is, serv
ants, deacons, waiters who serve up the Word 
of God? Why can't all be equally involved in 
the worship of the church? Each worshipping 
person should have opportunity to answer the 
questions; What vehicles would help you express 
yom worship, adoration, of God best? How 
would you like to say thanks to God in church? 
What makes or would make worship really 
meaningful to you? W hat kind of li turgy would 
edify you and those you know? By each person 
I mean young as well as old, simple and edu
cated, weak in the faith and strong - ALL. 

Since the last hal f of Postema's articlf1 inrlicntes 
just hawaII this might be implemented, we'll let that 
stand for now with the simple observation that this 
cannot mean anything but a radical departure from 
everything we have considered to be authorized, valid 
and proper in worship up till now. 

In addition to festivity and wholesale pmticipa
{ion, Postema's fifth observation has to do with the 
imaginative and the creative. This is formali zed hy 
this sta tement: 

Since God is Creator of all, He expects creative 
use of His universe as our response to Him. 

Only the sinful, argues Postema, is outside the 
proper area of things lIseful for worship. Not only 
everyone, but also everything can be and ought to 
be pressed into liturgical service. "Who are we to limit 
the areas, events, 'creations,' where Cod and man 
can interact, where revelation and response can occur, 
where proclamation and new life can happen?" 



Mr. Postema has no intention of leaving us in the 
dark as to how all of this ought to be applied in the 
concrete situation which is worship by today's church. 
His suggestions are pointed, interesting and . . . 
shocking! 

Revolutionary Liturgical Practice 
In order to set off as clearly as possible Pastor 

Postema's suggestions for worship in terms of Ilis 
principles or observations, 1 think it best that I simply 
list them in the order in which they appear. The 
heading over this section uses the word revolutionary. 
I mean this literally. Whatever one thinks of these 
suggestions, they are not palliatives, they are not 
mildly different nor simply novel. They represent a 
completely different concept of worship than that 
which I believe and practice, and a complete dif
ferent theory than that which I think our current forms 
usually express. Unless I am altogether mistaken, 
they call for a radical turn-about in liturgical practice. 
I dare say that the average church member occupying 
pew space in the Christian Reformed churches scat
tered over the North American continent would 
scarcely recognize Postema's recommended style of 
worship as something Christian Reformed, either 
traditionally or theoretically. Hcre is the list of 
l)ostema's daring suggestions: 

(1) There is no uniform order of worship possible 
for all the churches . Each congregation must have 
the right to do as it pleases in its circumstances, with 
its kind of people, even though this forces for some 
the rather painful question , "how far ahead of the 
main body of Church opinion ought one to go?" 

(2) There are to be no ecclesiastically (in the sense 
of denominationally ) prescribed and requi red formu
laries for baptism, profess ion of faith , the Lord's 
Supper, ordination of elders, deacons, pastors, mis
sionaries, professors of theology, etc., since such com
pulsory usage limits "creativity and imagination." 

(3) All the people of the congregation should be 
encouraged to try their hand at writing liturgies for 
both preaching services and for services at which the 
sacraments are celebrated. This might well 'be a 
project for Ladies' and Men's Societies, catechism and 
Sunday School classes, retreats, and the like." This 
implies that we must face the question "of using 
silence, kneeling, conversation, poetry, drama, gospel 
songs, folk music, jazz, simple or complex liturgies, 
and whatever ways people may use for their celebra
tion." 

(4) There must be actual participation by all in 
all the elemenls of worship as well as preparation of 
them. All members of the congregation ( I presume 
this mcans baptized as well as those who have made 
profession of faith ) are to take part in what is now 
called the pastoral prayer as well as the singing, saying 
of the Lord's Prayer, reciting of the Apostles' Creed, 
the saying of responses, giving of offerings, etc. This 
is not the end of the matter: there ought also to be lay 
participation in Scripture reading and preaching. 

(5) The proclamation of the Gospel ought not to 
be merely mono logical (that means somethi ng spoken 

by one man standing in front of a congregation), but 
can with equal or greater power be conveyed by choral 
reading, poetry, drama, dance, 6hn, dialog, and what
ever form of communication is available. 

(6) Hoekendijk's suggestion in The Church Inside 
Out ought to be given very serious- consideration: 
"What is done in the congregation can be performed 
by every member." This includes, for example, the 
actual administration of baptism and the Lord's Sup
per. It may and ought to be done by any and all in the 
church, and not only by the minister! 

Postema dreams dreams and sees visions in con
nection with his bold rejection of the old and recom
mendation of something radically new! He concludes: 

My point in writing this is that liturgy and wor
ship are closely connected with Christian living, 
evangelism, and a social ministry. Perhaps this 
is seen most clearly at Holy Communion. For 
there we not only partake of Christ's body, but 
we are created into His Body. We are not only 
drawn to Him, but also drawn together in unity 
and harmony. And this is social dynamite. This 
is the community that is to result in a new world! 
. . What kind of church will encourage this 
kind of celebration and ministry? In the light of 
this paper the answer may be, a church that in 
its worship is flexible, creative, spontaneous, joy
ous, honest, God-centered and person-centered; 
a church that will allow new or different "struc
tures" to occur alongside the presen t one. Stu
dents hope and pray for this to happen. Let's 
hope their prayer is answered in our churches 
soon, before they look elsewhere! 

o 0 0 00 

Wolterstorff: the Fateful Concession? 
It is time to comment directly and candidly on the 

positions taken and the suggestions urged by Prof. 
Wolterstorff and Pastor Postema. There is, admittedly, 
a remarkable difference in tone and substance be
tween these two contributors to the Reformed JouT11fll. 
So far as the style and tone is concerned, we have no 
desire to playoff Wolterstorff against Postema. Our 
struggle is with the substance of their writings, not 
the form in which they were cast. In fact, for Poste
ma's candor and consistency we express sincere ad
miration, and that right willingly. 

With many of the concrete suggestions made by 
Prof. Wolterstorff there can be little occasion for 
serious d isagreement. In fact, many of these might 
just be met by a return to the old-fashioned patterns 
in vogue among us decades ago! For it was in that 
time that the services were led by lay voorzingers 
("song leaders") who took care of most everything 
in the service except the official pronouncements, the 
pastoral prayer and the sermon. And it was the time 
of the common table and the common cup, certainly 
badges of congregational participation in worship. 

We ought not to be misled, however, into think
ing that Wolterstorff's article has to do with certain 
less important aspects of the liturgy (if it is possible 
to speak of more and less important in this connec
tion ). If one preaches he cannot help but wince when 
this critic of the current liturgical situation joins the 
youth with whom he speaks to say that preaching 



today is lIot releGant. Let's admit: Preaching that is 
truly irrelevant is not preaching at all1 It may be 
soothing or pleasing or something, but it simply isn't 
Biblical lJreaching. 

I fear, however, that there is here, too, a sad dif
ference of understanding and opinion among us. What 
is preaching? When is an oral address by a preacher 
preaching, and why? 

It is the occasion for many (poor ) jokes, but there 
was once a rather dennite tradition among Christian 
Reformed and Refonned people as to the nature of 
a sermon. All the "three points" gibes have as their 
presupposition the image of a soberly attired, solemn
miened preacher who delivers a very serious, thorough 
address on a Lord's Day of the Catechism or a text 
from Scripture of his choosing. This sermon ic effort 
involved an introduction , the announcement of a 
theme or subject, and the division of that subject into 
three parts ( usually). We might add that somehow 
a Jot of people seem to be available nowadays with 
the ability, intellectual, moral and spiritual , to ridicule 
this highl y stylized, old·fashioned way of sermonizing. 
If we would give way to the temptation to become 
ironical, we might wonder out loud just how these 
people could become so qualified when the preaching 
they heard was so bad. 

All of this is totally bankrupt, reports Prof. Wolter
storff, so far as his youthful critics are concen1ed. It 
is relatively so fo r Wolterstorff. But, at any rate, 
preaching is in disrepute, and "the church must at
tempt new ways of proclaim ing the Word of God." 

In this connection two observations: 
First, I do not think that preaching has been tradi

tionally irrelevant among people of the Reformed 
churches. It was not irrelevant when I was listening 
to people like Herman Hoeksema, Samuel Volbeda, 
Louis Berkhof, Y. P. De Jong, H. J. Kuiper, R. B. 
Kuiper, Henry Schultze, Clarence Bouma, and others. 
Tn fact , such men preached so relevantly that the 
simplest knew well cnough what the domin ie pro
claimed as the will of God for their every-day livin g, 
even though in many cases the full depth and com
plexity of the hour-long (often! ) messages might have 
been beyond them. 

YOli see, relevance is a relative te[m! Its meaning 
depcnds on where yOll are standing. If you are UI1

convinced of the importance of the Church in the 
world, and still less impressed with the claim of 
Reformed churches to Trut h and Scripturalness, then 
a sennon which attempts to say something about a 
doctrinal matter will hardly be relevant. But then, 
isn't it also a possibili ty that you ought to change 
your stance and alter your position? I'm tempted to 
multipl y illustrations of this sort but I feel it to be 
unnecessary. 

I know of many people who find Mr. Bem stein's 
comments on sym phony music highly irrelevant. But 
you know why: they have no taste for nor interest 
in classical music. 

But before I leave this point let me add: If 
Wolterstorff is only one per cent right at this point, 
we who preach had better be warned! If our sermon

izing is sweet rather than prophetic, a palliative rather 
than serious, conversion and repentance-demandin g 
admonition, then we had better get on our knees 
before the Lord. Perhaps this liturgical discussion is 
intended by God to remind us of our task as preachers, 
and to re-kindle within the conviction that God's 
people need the exposition and application of His ever
lasting Word, and they need that, to refer to the 
Catechism, oy the living preaching of His Word" 
(q.98). 

Secondly, as much as Wolterstorffs moderate style 
and great skill impresses us, we must not fail to rec
ognize that he concedes to his youthful advisers so 
much as to make the difference between himself and 
these dissatisfied worshippers rather meaningless. In 
my opinion WolterstorfF makes the fateful concession . 

Both sentimentally and principially the professor 
goes along with thc kind of young people he listens 
to. His sympathies, he says, are on their side. The 
pOints they make, he insists, are mainly correct. 

I must say that 1 am "on the other side." I am 
not sympathctic ( I do feel concern and pity!) to those 
who dare to say that "the sermonic mode of address 
is irrelevant to our age." I am not going along with 
people who dare to say that the Word can be pro
claimed in the Church during worship by 6lm, drama, 
dance, panel discllssion, conversation, or any other 
mode of communication the ingenuity of man can 
invent. 

When a Christian Reformed church member is 
summoned to services by the elders of his congregation 
in the Name of Jesus Christ he has a right to the 
ministry of the Word. That means that he may ex
pect to hear from one of God's anointed "the pure 
doctrine of the gospel" ( Belgic Confession, art. xxix), 
and to hear that doctrine preached, that is, officially 
and responsibl y proclaimed. There may be no sub
sritute fo r this either in form or in content, no matter 
how well-intentioned, no matter how "pious" or stimu
lating or impressive or popular. 

Here is THE issue in this disCL1ssion: 1s it legit
imate to replace the ordinary, time-honored preaching 
of the Word with any other kind of communication, 
and that in official, ecclesiastic'll public worship? 

To this Wollcrstorlf says Yes, even though he says 
many good things about various liturgical features. To 
that question my answer is an unqualified No. J know 
of no biblical reference nor any creedal statcment 
which gives warrant to anything else but that which 
is explicitly stated in the Heidelberg Catechism : 

Since, then, we are made partakers of Christ and 
all His benefits by fa ith only, whence comes this 
faith? 
From the Holy Spirit , who works it in our hearts 
by the preaching of the holy gospel, and con
firms it by the use of the hol y sacraments (ques. 
and ans. 65). 

Poste ma: th e Total Concession I 
To be as forthright as possible, it is my contention 

that to open up the forms of liturgy to most any kind 
of cultural or artistic mode of communication is 
fate/fll, that is, destructive in consequence for the 
cause of the true Church on earth. 

, __ • __ _ J , 



This is very obvious if we pause to consider the 
things to which Rev. Donald Postema is led when 
he follows this principle out to its logical conclusions. 
Try to imagine this kind of situation in the churches 
of the Christian Reformed denomination: 

- Absolutely no similari ty in the practice of wor
ship, every congregation being completely free to 
do whatever its circumstances, kind of people 
(not God's Word!) demands .. 

- Absolutely no obligation to use prescribed for
mularies for the sacraments, ordination, profes
sion of faith, etc., for nothing short of the 
patently sinful may limit creativity and imagina
tion in worship. 

- Absolutely no determination and regulation of 
worship from the consistory or elders in the 
church since every organization and every in
dividual member ought to have a turn to decide 
just where and to what extent "silence, kneeling, 
conversation, poetry, drama, gospel songs, fo lk 
music, jazz, simple or complex liturgies" not to 
mention "choral reading ... dance, film, dialog" 
are to be used . 

- Absolutely no predictability as to which member 
of the church, male or female, ordained or lln
ordained, baptized or communicant member, etc. 
will baptize your child (wouldn't it be "im
pressive" if the older children would baptize the 
youn ger, or if thc whole congregation would di p 
its hands into the water of the baptismal font 
and "administer" the sacrament?), will preach, 
will conduct the Lord's Supper, since what is 
done in the congregation can be performed by 
every member. ... 

Surely this is a total concession to the principle of 
a revolutionary liturgical rcvision. 

This Cannot Go On! 
There are all kinds of troubles, conflicts and dis

agreements in the church today, and many of us have 
grown lIsed to the idea that they are always present 
to do their unhappy work. 

Is this just another difference of opin ion? A matter 
of private emphasis? Is this just another quarrel among 
the theologians, another dispute among those who 
like to argue, hoping, perhaps, that they will come 
out of the arena with the champion's wreath? 

I do not think so. 
It is significant, I believe, that both Wolterstorff 

and Postema stress the importance of this whole 
matter by referring to the deep dissatisfaction and 
disgust of the people wi th whom they talk, and whose 
fee lin gs they report. 

But dissahsfaction and disgust are not limited 
to such people. 

While working on this very article my telephone 
rang. On the other end was a fr iend, Christian Re
formed , now servi ng his church as an elder, a suc
cessful business executive for one of our nation's 
largest corporations, a man who loves the Gospel and 
the Word and the church and the Christian School, 
and wants to be faithful in his Christian walk of life. 

His church has a minister with advanced or pro

gressive or liberal or whatever-you-want-to-call-them 
ideas on church worship. This elder has seen the 
motion picture projector replace the evening sermon, 
he has witne.~sed the presentation of morality plays by 
Calvin College students as an integral feature of divine 
worship. ,

H is reaction? In one word, disgust. 
He, too, is thinking of leavin g the church. After 

all, his town owns a flourishing "Bible church" with 
strong, biblical preaching and an evangelical witness. 

'1 fecl more at home there," he told me. 

The Word is Polarization 
We ought not to forget that this whole dispu te has 

to do with our interpretation of the Second Command
ment of the Decalogue. You know how it reads: 

Thou shalt not make unto thee any graven image, 
nor any likeness of anything that is in heaven 
above, or that is in the earth beneath, or that is 
in the water under the earth ; thou shalt.not bow 
down thyself unto them, nor serve them; for I 
Jehovah thy Cod am a jealous God, visiting the 
iniquity of the fathers upon the children, upon 
the third and fourth generation of them that hate 
me, and shOwing lovingkindness unto thousands 
of them that love me and my commandments . 

When the H eidelberg Catechism offers its inter
pretation of this commandment ( binding, incidentally, 
for Wolterstorff, Postema and Piersma by virtue of 
signatures solemnly inscribed beneath the Formula of 
Subscription ) it says, 

What does Cod require in the second command

ment? 

That we in no wise make any image of God, nor 

worship Him i,l any other way tJwn He has C01n
m(lruled in His W ord.. ( Italics inserted, J.H.P.) 

Similarly, reference is made to the p rinciple that 
worship must be governed both as to form and con
tent by Scripture in the Belgic Confession when it 
states: 

We believe that those Holy Scriptures fu lly con
tain the will of God, and that whatsoever man 
ought to believe unto salvation is sufficiently 
taught therein. For since the whole manner of 
worship which God requires of us is written in 
them at large . . 

But here is where the spirits divide, I fear. Here 
is where the polarization in the church (polarization 
simply means that the two sides of the argument go 
farther and farther apart ) is evident and is being 
magnified. 

Oh, for a rehlrn to the simplicity of traditional 
Christian Reformed worship, with its emphasis upon 
the beauty of the Gospel of salvation through thc 
blood of the Savior, upon the utter reliabili ty of the 
Sovereign God of the Covenant, and upon the joy of 
knowing that where Christ's representatives as elders 
call his disciples to worsh ip, there he is in the very 
midst. 

I'm talking about polarization, 
It can be overcome, and it is wherever two or 

three are honestly gathered in his Name, where the 
question is not, What kind of a new idea or practice 
can we come up with to make worship exciting?, but 
rather. How can we all best serve him in strict obe
dience to his command that we "preach the Gospel"? 
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PROFESSOR H. M. KUlTERTI ,,, 
(II I "UNDERSTANDEST THOU WHAT THOU READEST • 

G. VISEE 

P
The Nature of this Book 

ROF. KUITERT ... invites "the congregation" to 
a conversation on the thematic idea of this book, 

namely. the understanding of Hol y Scripture. AI· 
though this book has its own theological and phil. 
osophical startingpoints, the author has not placed 
these on the docket for discussion, but rather a num
ber of faith-judgments regard ing the Bible. among 
which is THE faith-judgment of the Belgic Confession 
( Art. 5); "We receive all these books, and these only, 
as holy and canonical, for the regul ation, foundat ion, 
and con firma tion of our fa ith," 

Now Prof. Kuitert is not of a mind to reject the 
H oly Scriptures as the on ly rule of fa ith. That may 
serve, therefore, as the fixed startingpoint for our dis
cussion. What we arc talking about concerns that 
confession, of course, which is to say that it really has 
to do with the Scriptures' own testimony about itself. 

What does it mean when we say, The Bible is the 
Word of God? 

Th e Bible is the Word of God ...? 
Prof. Kuitert argues that when we declare that 

the Bible is the Word of Cod we are not by virtue 
of that declaration finished with the matter. We are 
not therefore out of every difficulty. 

Kuitert's observation on this score does not rep
rescn t something new. 0 one, busying himself wi th 
the task of understa nding the Bible from out of the 
prior judgment that it is the very Word of Cod, has 

Em'roll's Non :: This is a tft/mlatinn of the secntul of the ReI). 
Mr. G. Visec's series of articles in reS/loMe to une of Pro f. 
11. Kuitert's recent hooks, UNllI-;IISTANIl ES-r TIiOU WUAT THOU 
Ih :Allt;s-ri' (published by J. H . Kok NV. , KamlJefl, The Net her
[(mds, in tile Dlltell wng llage). Tile Ift/nsla tioll is iJy Rev. Jolm 
If . Pier$1!W, IXlstar of Bethony Christian Reformed Churell, 
Sou th Hollnnd, IU. 

posi ted that thereby all difficulties are eliminated. This 
confession is not a magical formula. Even the Re
formed Bible interpreters "of the old stamp" knew of 
more than one crux itlterpretum, of more than one all
but-insoluble difficulty in connection with the inter
pretation of Scripture. We mention here only men out 
of O UT own immediate circle and of more recent times: 
Aalders, van Gelderen, J. Ridderbos, Crosheide, and 
others. They were not ashamed more than once to 
conclude with a non liquet: "we just aren't going to 
get out of this difficulty. " 

Also the Reformed dogmaticians - we limit our
selves again to the more recent - even though they 
upheld the principle of the perspicuity ("plain to the 
understanding," J.H.P.) of Scripture, never denied 
that certain difficulties remained : Kuyper, Bavinck, 
Honig, Hepp, Schilder. Of the older theologians wc 
mention Calvin. The latter never ventured an inter
pretation of the Book of Revelation, for example. And 
yet these men confessed that the Bible is the Word of 
Cod. 

For that matter the Bible itself does not deny 
that there are sllch d ifficulties. Pcter writes that there 
are in the writings of "OUf beloved brother Paul" some 
things "hard to be understood" ( IT Peter 3: 15, ] 6 ). 
Of the knowledge whieh the Bible gives us the apostle 
asserts that it is "in part" and that we "prophesy in 
part." Things puzzling abound! The confession of the 
sufficiency of Holy Scripture, that it provides a knowl
edge sufficient for salvation and to know how to live 
to Cod's glory ( Belgic Confession, art. 7 ) does not 
exclude that fact that Cod has not revealed everything 
to us. But that, in turn, docs not exclude the fact 
that the Lord Jesus Christ has held the Scriptures up 
before liS as an integral unity which "cannot be 
broken." 



Difficulties . .. the obsole te Commandments 
The first of the "difficulties" which accompanies as 

a kind of a testing the confession that the Bible is the 
Word of God consists - so Prof. Kuitert - herein that 
there are commandments of God in the Bible which 
no Christian any longer obeys. For example: the 
sabbath command, innumerable other Old Testament 
laws, the prescriptions of Acts 15 regarding the as
sociation of Christians of Jewish origin and those from 
a heathen background. He draws therefore the con
clusion that the proposition, The Bible is the Word of 
God, certainly does not mean that '\ve must do alI that 
is contained in the Bible" ( p. 9). 

Thereafter the writer goes a step farther: when we 
confess that the Bible is God's Word this does not 
mean that everything it relates has actually taken 
place. That fact appears, he maintains, a l~o from a 
number of contradictory reports in Scripture: 11 
Chron. 26:33 over aga inst II Kings 15:7; I Kings 
9: 11ff. over against 11 Chron. 8:2; 11 Sam. 21:19 over 
against I Chron. 20:5 and I Sam. 17. "It is difficult, if 
not impossi ble to bring into agreement the Books of 
Samuel and the Kings on the one hand, and the Books 
of 1 and II Chronicles on the other." Similarly with 
the Gospels. These facts "demand a very careful 
Bible read ing, which is most often done for us, vicar
iously, by the exegetes." "These differences have to 
do with that which the Bible writer ( as preacher ) had 
to say." The telling of these things served "only as 
illustrat ive materi al, in order to let it be seen that it 
is not easy to say, The Bible is the Word of Cod." 

Further, the author asserts: "There is apparently 
no one ( I) in Reformed Protestantism who even con
siders (or worse: who intends) to attack the confes
sion with respect to the sacred Scriptures," and he 
reproduces again the opening words of Article 5 of 
the Belgic Confession : "We receive all these books, 
and the~e only, as holy and canonical, for the regula
tion, foundation, and confirmation of our faith." That 
is even starting to penetrate more and more into 
Roman Catholicism. Both in Protestant and Roman 
Catholic Christendom does one find a movement 
which is out "to honor the Holy Scripture, to allow 
it to come in to its own by making it lInder!>tandable 
once again, this time for the world of the 20th century, 
understandable for both the world and the church" 
( p. 11 ). Those people who approach the Bible "in 
the old style" ( that expression : the old style, is not 
Dr. Kuitert's, but mine, C.V.) allow themselves to 
utilize only half of the light and the life which the 
Scriptures with its me...sage of salvation comprehends. 
Those of "the new style" are "rewarded with new 
courage and a highest liberation, for example, a faith 
liberated from all human fear ." This renders it im
possible for them "to exchange their new understand· 
ing for the old" ( p. 12 ) . 

1n this last sentence Prof. Kuitert has given the 
matter sharp formulation: there is no way back for 
the people of the new style. 

The reader has already understood that the author 
is giving liS here considerably more than a mere in 
troduction. He indicates plainly that the writers of 

the "historical books" of the Bible altered those old 
and familiar stories in connection with their task as 
preacher. To the message (kerugma) of the Bible the 
facts are completely subordinate (p. 11 ) . In the Bible 
things have to do with the message of salvation and 
not about historical accuracy ( p. 12). If that which 
is told actually took place at all, or if it took place 
just as the Bible writers relate it, is not of vital im
portance. All that matters is what the authors intend 
to preach : the salvation of Cod. 

15 that 50? 
As evidence for th is position Kuitert point!> to the 

many commandments found in the Scriptures, both in 
the Old and New Testaments, which once were to be 
obeyed by certain people at certain times, but are 
not any more of such validity. That is a fact, of course, 
\Vh ich is not to be denied. The probationary command 
given by God to Adam, transgressed by Adam, is no 
longer in force in that form. Likewise the command 
given by God to Abram ("Cet thee out of thy country 
... unto a land that I will shew thee" ). The same is 
t rue of the entire Law of the Covenant at Horeb. 
Kuitert says, these are commandments "which not a 
single Christian any longer keeps." 

We go still a step farther. We say that no Chris
tian may keep them in the fonn and in the same man
ner which the Lord prescribed for believers before 
Christ. Circumcision was a holy institution of God, 
and the passover as well, and aU of Israel's worship. 
But today anyone who circumcises children not for 
medical but for religious reasons would be violating 
the Lord's Covenant. "If ye be circumcised , Christ 
shall profit you nothing" ( Gal. 5:2). He who keeps 
the Old Testament passover today transgresses the 
command of Christ who gave a new Covenant, not 
secured by the blood of the paschal lamb, but by his 
own. And anyone who today wou ld live by "the 
blood of bulls and goats" denies the one sacrifice of 
Christ on the cross. That is the instruction, the thora 
of the entire letter to the Hebrews. Today anyone 
who would regulate marriage by the marriage laws 
of the Horeb covenant would bring disaster upon the 
New Testament Church. Likewise disaster would be 
brought about by anyone who would attempt to estab
lish a society accord ing to the provisions of the law of 
the Covenant of God with Israel. 

But that has not been taught us by some theology 
which has come to th is by a new understanding of 
Scripture, by a new method of Scripture interpreta
tion. That is taught us by the Bible itself! That is 
taught us by Ch rist and the apostles. Scripture itself 
teaches us that the Lord has led his people from 
Adam to Abraham, from Abraham to Horeb, from 
Horeb to Christ. 

Tmpossible to understand, therefore, is D r. Kuitert's 
attempt to marshal sllch facts to prove that \Ve are 
not yet where we ought to be when we make the 
simple confcssion, The Bible is the Word of God. For 
the Bible itself does not place us before these dif
ficulties. It announces already centuries before Christ, 
in Jer. 3J, for example, that the Horeb Covenant would 



be replaced by a new Covenant, and that already in 
Jeremiah's days the Horeb Covenant "decayeth and 
waxeth old and is ready to vanish away" ( Heb. 8: 13). 
God's Covenant with man undergoes a history. It has 
known a period in which the covenantal congregation 
compared to the New Testament Church was in a 
posit ion of minority, a situation which obtained until it 
gained the position of full 'sonship (Cal. 4: 1-11 ). 

And to the question, Why don't we as Christians 
keep the Horeb Covenant any more? the Bible itself 
provides the answer. It is no longer permissible to do 
so, and that because the Bible forbids us to keep it. 

Further: Kuitert says much too little when he 
asserts that "not a single Christian" keeps these laws 
today. Actually the Law, the whole Law of the Old 
Covenant, does retain for us its real significance. For 
all of the Old Testament is and remains what it was: 
the Word of God. Out of these Scriptures, out of all 
the Scriptures, we still learn today that God is, who 
he is, and what he would be for us, and that revela
tion is in terms of all his virtues. From our Old 
Testament neighbors (and that they are, one by one, 
if we listen as they speak of God!) we come to know 
God and ourselves. Article 25 of the Belgic Confession 
says this well : 

We believe that the ceremonies and symbols of 
the law ceascd at the com i.ng of Christ, and that 
all the shadows are accomplished; so that the 
use of them must be abolished among Christians; 
yet the truth and substance of them remain with 
us in Jesus Christ, in whom they have their com
pletion. rn the meantime we still use the testi
monies taken out of the law and the prophets 
to confirm us in the doctrine of the gospel, and 
to regulate our life in all honorableness to the 
glory of Cod, according to His will. ( Italics in
serted) 

The Scriptures do not place us before great d if
ficulties in connection with our recognition of the Bible 
as the Word of God when we look at those command
ments which as positive in junctions no longer nced 
be kept. The whole of the Bible not only was but is 
the Word of God . It brings along its own interpreta
tion. 
Difficulties regarding factuality 

From the commandmen ts w hich not a single Chris
tian any longer keeps the writer comes to the other 
source of difficulty: that the Bible evidently tells us 
things which very obviously did not really happen. 
In this oook this is presented as an apparently self
evident, logical t-ransition. It is actua lly, however, a 
transition to somethin g of a completely different kind. 
Legislation or lawgiving and the record ing of history 
are two different things. Prof. Kuitert illustrates the 
second kind of thing ( things that did not so happen) 
with a few examples. 

or these we cite a few cases. 
In II Kings 15:7 it is written that Uzziah (or 

Azariah ) was buried with his fathers, while in II 
Chron. 26:23 it is said that Uzziah was just exactly 
not buried with his fathers, being interred in a plot 
alongside. Th is is then "the problem," and proof of 
the fact that we are not through with the matter just 
for the making of the confess ion, "The Bible is the 

Word of Cod." For, after all, these two accounts 
simply do not hannonize. 

But with all the good will in the world we are 
unable to see what is really contradictory here. II 
Kin gs 15:7 says that Uzziah "slept with his fathers; 
and they buried him with his fathers in the city of 
David." IT Chron. 26:23 says, '"'So Uzziah slept with 
his fathers, and they buried him with his fathers." 
Up to this point these accounts harmonize exactly. In 
the Chronicles this is added: "in the field of the 
burial which belonged to the kings" ( in the Dutch 
version this appears: "in the fi eld next to the burial 
place of the kings" - J.H.P.). The meaning of this 
added note simply cannot be that Uzziah was not 
buried with his fathers. After all, this fact is expressly 
stated in the reading found in the Chronicles. 

The addition obviously carries the significance of 
a fur ther amplification or specification: Uzziah was 
indeed buried with his fathers, but then so that he 
was placed just outside the burial place of the kings. 
These two accounts are just as con tradictory as when 
we see two notices of one and the same burial. The 
first says, Mr. A. was buried in the Roman Catholic 
cemetery, while the second says, Mr. A. was buried 
in the Roman Catholic burial place, but in a remote 
corner and in unconsecrated ground because Mr. A. 
was a suicide. Nobody sees here a difficulty. The dif
ference between 11 Kings 15:7 and 11 Chron. 26:23 is 
put forth by Kuitert as a difficulty wi th respect to the 
confession that the Bible is the Word of Cod. 

It is really a very ordinary matter of a sympathetic 
reading. 

A second example, and again a well-known old 
"question": In Il Sam. 24: 1 it is said that God's anger 
"was kindled against Israel" so that he moved David 
to count the people, while in I Chron. 21:1 it says that 
"Satan stood up against Israel, and provoked David 
to number Israel." Once again Prof. Kuitert reads a 
difficulty with respect to the confess ion that the Bible 
is the Word of God . But why? The two accounts 
do not need to be read as contradictory at all. 

In the one it is said that David's instigation unto 
the census-taking was a punishment of God. In the 
other, that Satan played in this an evil role. Is that 
more strange than that which we were taught by 
Christ to pray: Lead us not into temptation, but de
liver us from the evil one?" Than that which we read 
in the Romans when we are told that God gave the 
heathen over to uncleanness, to shameful lusts, to a 
reprobate mind, Rom. 1:24, 26, 28? And that mean
time the Bible teaches in many places that they who 
do such things are driven by the devil? 

Prof. Kuitert men tions other examples also. And 
it is not always possible to say, There is no difficulty 
here, or, It is possible to resolve these difficulties. 
But docs this prove that that which is told us as an 
historical occurrence d id not actually happen? At the 
most we might say that we have two different accounts 
of one incident, and that we cannot find the solution. 
Or: perhaps we have here two separate occurrences. 
Older Reformed interpreters have often found such 
difficulties impossible to resolve, and calmly admitted 



that with a non liquet without going on to the con
clusion that this means that we aren't finished with 
the problems just by saying that the Bible is the very 
Word of God. 

Yet another example. Dr. Kuitert writes (p. 9) : 
"No less noteworthy is the account in II Chron. 21: 12 
about a letter of Elijah to King Jehoram, while ac
cording to the accounts offered about Elijah by the 
Kings, this prophet must have been long dead." 

Indeed , this is a strange situation. But the Catholic 
exegete, D r. A. van den Born, does not find it so 
objectionable. He translates the text as follows: 

Then was presented to h im ( King Jehoram) a 
writing which originated with the prophet Eli jah. 
Therein was written : "Thus says Yahweh, the 
God of your father David, because you have not 
proceeded in the ways of your father Jehoshaphat 
and of your father Asa, the king of Judah, but 
have gone in the ways of the kings of Israel and 
have made Judah and the residents of Jerusalem 
to walk after idols, as the house of Ahab did, and 
because in addition you have murdered your 
brothers, the house of your father, while they 
were better than you, therefore Yahweh will 
strike mightily against your people, your sons, 
your wives, and all your possessions." 

And in his interpretation this Romanist exegete com
ments: "T he punishment for that is announced to him 
in a noteworthy manner by a letter ( I Kings 21:8) of 
the long deceased Elijah, who never concerned him
self with Judah and about whom the Chronicles there
fore speak not a word. We ought to conceive of this 
in this way that a disciple of Eli jah took a dominant 
theme out of Elijah's preaching and applied thi s in the 
name of Elijah to Jehoram in writing ..." (The Books 
of the Old Testament, Chronicles, p. 184 ) . It can also 
be that someone took a writing in which Elijah 
testifi es against the sin of Ahab and addressed it with 
appropriate commentary to Jehoram. 

It is again simply a question of sympathetic read
ing. Even if this account did not appear in the Bible, 
but was found in another book, men would reckon 
that it was proper to proceed in terms of such sym
pathy' because of the fact that the author is a h'\Is t
worthy person, fee ling free therefore to reckon with 
the possibility that the writer tells his story in an ab
breviated, compressed manner. 

But wc fear that Dr. Kuitert is being led about 
by h is pre-judgment whenever he comes up against 
these and similar "difficulties" in Scripture. His prej
udice on this point is expressed in the proposition: 
that which it is all abou t in Scripture is not the history, 
the stories in which the message of salvation is pack
aged, but about the message of salvation itself. Or: 
about "the religiolls element" in the llible. 

There, we think, lies the q uestion. 
But it represents an erroneous contrast. 
The Bible has to do with the coming of salvation 

in history. And both of those : the salvation of God, 
and the coming of that salvation in history, are one. 
With the assured reliabili ty of the history of salvation 
stands or falls salvation itself in and for humanity in 
its history. Our Cod is the Cod of Abraham, isaac 
and Jacob, the Cod of our fathers. 

ABORTION 
AChristian 
Testimony 
by CAF 
Introduction 

T H E CHRISTIAN Action Foundation is a national, 
voluntary organization of citizens who seek to ex

press the redeJllption truth of Jesus Christ and the 
biblically revealed precepts of God in all their societal 
relationships and institutions. Membership chapters 
are found in ten states. Membership is open to all 
Christian believers, regardless of church affiliation, 
who wish to share the blessings of the Christian com· 
mitment with the entire citizenry of the land . 

The present presentation deals with the matter of 
abortion and is submitted to the Legislature in the 
hope that it may constitute a contribution toward the 
solution of a vexing problem, fo r the well-being of 
society as a whole. 

The Task of Government 
It is our conviction that the Government has a 

definite task in the matter of abortion. 
Advocates of liberal abortion legislation maintain 

that it is a woman's personal right and freedom to 
terminate a pregnancy. 

\-Ve submit that this individualistic view of free
dom is humanistically inspired and will, ultimately, 
cause much grief in the land. Citizens have obligations 
toward one another and toward the nation as a whole. 
To terminate or not to terminate a pregnancy affects 
the well-being of all . 

The Government, we fee l, is responsible for the 
protection of every citizen, also the unborn children. 
The Government is the bearer of divine authority and 
justice (Psalm 2; John 19: 11; Homans 13:1), and, there
fo re, must safeguard the rights of the unborn child . 



The Sanctity of Prenatal Life 
The question of when life actually begins is a very 

complex one. Some feel that personality and individ
uality can only be ascribed to a child at birth. Others 
maintain that this can on ly be said of the fetus during 
more advanced stages of pregnancy. Again others in
sis t that the embryo must be thought of as a human 
being upon conception. 

We submit that, regardless of these stages of devel
opment, the growing organism in a mother's womb 
may never be viewed in isolation from the fact that 
it is a potential unique human individual. The Bible 
recognizes the high dignity of the unborn organism. 
The Psalmist testified, "Thou hast covered me in my 
mother's womb" (psalm 139: 13). Concerning the 
prophet Jeremiah, Coo says, "Before I formed thee in 
the belly I knew thee; and before thou camest forth 
out of the womb I sanctified thee, and I ordained thee 
a prophet unto the nations" (Jeremiah 1:5). And John 
the Baptist, be fore he was born, responded to the 
presence of the Lord (see Luke l Al, 44). 

In aceordance with the Biblical directive, Paul 
Ramsey, a theologian of Princeton University, stated 
that the fetal tissue constitutes a unique genetic pack
age which deserves the same moral considerations as 
an infant. Dr. Herbert Hichardson, of H arvard D i
vinity School, speaking at an international conference 
on abortion held in Washington, D.C. in September 
1967, spoke of the "unspoken consensus" among Prot
estant, Catholic, and Jewish theologians that the fe tus 
has a certain dign ity and human right. 

We confess that the unborn ehild is a potential 
human being, an image bearer of God, who must be 
guaranteed the opportunity to respond in faith and 
obedience to Cod's claim upon his life. The problem 
of abortion must, therefore, not be left to private 
decision, but must be gove rned by the laws of a 
society which revere this high evaluation of human 
life. 

The Spiri t of this Age 
I t would seem to us that the drive toward easy 

abortion laws is part of a definite philosophy. Though 
it is a very old phil osophy it has found widespread 
acceptance today. This philosophy emphasizes th~t 
the purpose of life can best be realized by seeking the 
enjoyable and the pleasurable. More and more people 
seem to think that ease and self-gratification are 
worthy goals to be pursued. Hence the notion is 
gaining ground that pregnancy with its inconvenience 
is something to be avoided. 

But this philosophy has never made a nation 
great. The Judeo-Christian tradition has propounded 
nobler ideals from the Holy Scriptures. It has stressed 
that the fu lfi lment of life lies in serving Cod and 
fellowman . Joy and happiness result from entering 
wholeheartedly upon the responsibilities of life. This, 
we feel, also applies to the blessings of parenthood . 

In this connection we must make mention of incest 
and rape. We are fu ll y aware of the deeply tragic 
implications of these crimes in our society. Before 
legislation is accepted which would supposedly solve 
these p roblems swiftly, we plead however for further 
studies of the deeper ills which caused these tragedies, 

and also of the broader implications which abortions 
in these cases will entail ':Ve maintain that a simple 
removal of the painful results of rape and incest does 
not necessarily mean that the underlying causes are 
removed. 

It should also be pointed out that proponents of 
free abortions tend to exaggerate the prevalence of 
incest and rape in order to strengthen their case in 
favor of abortion for every woman who desires it. 
Thus the suggested cure for the abnormal is furtively 
given universal validity. 

Broader Consequences of Abortion 
It is important to note that many authorities who 

have no qualms about the moral implications of free 
abortion arc, nevertheless, reticent to give whole
hearted endorsement of its wider practice. 

It has become apparent that abortion creates more 
problems than it solves. 

Countries with liberal abortion Jaws report some of 
the ill effects of abortion. Sweden, for instance, has 
witnessed an increase in mental anguish among 
women who prematurely ended their p regnancy. 
Moreover it should be clearly understood that freedom 
in abortions will unavoidably bring about repeat 
abortions in the same women. Dr. Gustav Mehlen, of 
Cermany, speaking at the International Council of 
Abortion in Sydney in September 1968 indicated that 
in some countries every seeond pregnancy is aborted. 
In H ungary abortions now exceed births. The Jap
anese Health Ministry recommended that birth con
trol programs replace abortion programs because of 
the undesirable after effects on aborted mothers . Dr. 
:Myer Sims, speaking at the Washington Conference on 
abortion, has spoken of abortion as "a nasty, messy 
business," which he docs not consider one of the great 
ach ievements of the 20th century. Commonweal Mag
azine of June 30, 1967 has documented the emotional 
and physical a il ments which frequently result from 
abortion. 

It must be remembered that the liberalization of 
abortion laws ulti mately involves the state in moving 
along the treacherous road that leads to the legaliza
tion of euthanasia, the practice of mercy killing . It 
is striking to note that the forces in the British Parlia
ment which succeeded in legalizing abortion a few 
years ago have now introduced legislation which 
would make euthanasia legal in England. 

Recommendations 
1. WE RECOMMEND that tile Legislature and 

the Government maintain the existing legal restrictions 
in abort1o,~ practices since liberaliwtion of abortion 
laws reflects the failure of our society to view human 
life as $GCTeel, prepares the tlXly for dehumanization 
of allr culture, and contributes to the ground-swell of 
immorality which alreaciy threatens to engulf us. 

2. WE RECOMMEN D that before legislative 
changes in abortion TIUltters be inaugurated, a COI1lr 

wehensive stlldy be made of all the implications af 
abortion in cases of Tape, incest and the malformed 
fetus, since tllese must be recognized as uniquely ab
normal in tlieiT occurrence, and as such should not be 
allowed to become 71QT7native faT ordinary pregnan
cies. 



22816 Oxnard Street 
Woodland Hills, Cal. 91364 
May 21, 1969 

Editor, TORCH ANO ThUMP£T 

600 Union Bank Building 
200 Ottawa Avenue, N. W. 
Grand Rapids, Michigan 49502 

Dear Sir: 
The article by Richard Forbes, 

"Work, Workers, and Missions," is 
so false a report on the labor scene 
here in California that one can only 
wonder at the intelligence or mo

tives of Mr. Forbes. The article is 
too long for a detailed reply, but a 
couple of central points will indi
cate its errors. 

Forbes says of UFWOC, the 
Chavez group, "Many migrants are 
fearful that union demands for 
higher pay will be so great that 
employers will be bankrupted and 
there will be no jobs." The reality 
is this: Chavez demanded $1.65 an 
hour for grape-pickers and a 40 
hour week. But the California 
grape pickers at the same time 
were making at least $1.40 per box, 
averaging three to six boxes per 
hour, and workers were receiving 
from $21.50 to $29.10 a day, usually 
preferring to work 10 hours. Union 
workers would receive only $13.20 
a day. Can you wonder why the 
workers organized a resistance 
group to UF\VOC? Why did the 
union ask for less pay than the 
workers are already getting? And 
why has Chavez said that he does 
not want his union to be covered 
by the National Labor Relations 
Act? (See Christianity Today, May 
9, 1969, p. 42, for a report of this 
fact.) Is it not because his is not a 
legitimate labor union but a revolu
tionary movement whose purpose is 
disruption? This is the report of 
the "migrant" workers, who resent 
Chavez and his tactics. 

Forbes' idea that the farm worker 
is outside the church and "a sinner, 
at work for false gods, who lives 
out this vital relationship of his life 
on terms dictated, unchallenged by 
institutions at work for false gods," 
and whose life is "in good part 
shaped by his job in the field" is 
nonsense. There is often no less 
church membership among migrant 
workers than among other peoples. 
The idea that the farm worker is 
"the worker for pay and his em
player. . the worker for profit" is 
also nonsense. The farm worker 
works for profit also. Recently, a 
Reformed layman and church of
ficer told me of his start not too 
long ago as a fruit picker. By hard 
work and thrift, with his wife this 
Mexican-American b\lilt up enough 
capital to go into business for him
self. J\ifany Christian Reformed 
farmers and businessmen of Cali
fornia got their start picking fruit. 

A more serious question must be 

raised concerning TORCH AND 

TRUMPET: what possessed the edi
tors to include so much theological 
fog and smoke into a reformed 
periodical? Forbes' talk about "the 
sin-enshrouded job of the migrant 
farm-workers" is an offense against 
sound thinking and good theology. 
Forbes makes clear that for him the 
elimination of that shroud of sin 
means Christ plus some kind of 
labor-union, and then, somehow, 
Chavez' revolutionary movement 
comes out replacing Christ or rep
resenting him best of all1 On top of 
that, Forbes justifies the coercion 
of UFWOC against the grape
pickers because "in the end a 
powerful union will force for Amer
ican workers the greater material 
rewards their labor deserves." But, 
as we have seen, UFWOC wants 
less wages for farm workers but 
more control over the economy, lhe 
revolutionary power to disrupt and 
destroy. Forbes' program, and 
Chavez' program, adds up to loss 
for the worker, the farmer, and the 
country, and a victory for revolu
tionary socialism. 

One final fact: the "migrant" farm 
worker of California is not very 
"migrant": 90% of the 5000 grape
pickers of the Delano area where 
Chavez struck live the year-round 
in the valley. Of this Forbes is un
aware; indeed, the only two facts 
cited in his entire article are the 
names of the UFWOC and the op
posing AWFWA, slim foundations 
for so wordy and emphatic an 
article! 

Sincerely, 
REV. R. J. RUSHDOONY 

-

REPORT OF THE DELEGATE TO THE 
FOREIGN MISSION BOARD 

The report of the delegate to the 
Foreign Mission Board of the 
Christian Reformed Church was 
delivered to the Classis of Chicago 

I 



South on May 21, 1969. Rev, Jobn 
Bylsma, vice-president of the Chris
tian Reformed Board of Foreign 
Missions, included in his report to 
Classis the following concerning 
the work of the church in Nigeria. 
I will quote the whole of the 
Nigeria section of the report be
cause it is very informative and 
presents, I believe, the most elo
quent argument for honori ng the 
request of the Tiv Church for help 
in the fo rmation of a seminary in 
their own region. Here follows the 
report of the vice-president of the 
Chris tian Reformed Board of For
eign Missions to Classis Chicago 
South: 

"In Nigeria there are two denom
inations with nationa l pastors and 
evangelists. Our work there began 
with the H ausa-speaking people, 
and their chu rch is known by the 
initials EKAS. Some years later 
we took over the work among the 
Ti v people. and their church is 
called the NKST. The growth of 
this church has been phenomenal 
and it is now much larger than the 
ch urch in the Hausa section, as the 
fo llowing statistics reveal: 

EKAS NKST Total 
Places of Worship 

203 1,505 1,708 
Ol'ganized congregations 

33 35 68 
Average Sunday a ttendance 

28,247 199,014 227,261 
Classes (districts) 

5 7 12 
Ordained Nigerian pastors 

22 36 58 
Evangelists 94 80 174 
Communicants received 

in 1968 728 2,452 3.180 
Total communicant members 

9,800 14,381 24,181 
Children baptized 

371 1,807 2,178 
Total offerings 

$13,060 $78,604 $91,664 
It is interesting to note that in the 
Bible Institutes, training centers, 
and other educational institutions 
there are 28 missionary teachers, 32 
Nigerian teachers, 869 male stu 
dents and 200 female students. At 
present there arc six doctors serv
ing in Nigeria, 13 registered nurses, 
10 registered midwives, all mis
sionary personnel." 

A cursory consideration of this 

report indicates that there is a 
phenomenal growth in the church 
in Nigeria and in particular in the 
Tiv section of that church. For this 
we can all be thankful for the 
power of the Spirit is in abundant 
evidence. 

A consideration of this report 
makes it very plain, also, that the 
concern of the Tiv church for a 
seminary to provide pastors in their 
own area is well founded. They 
have 1,505 places of worship and 
only 36 ordained Nigerian pastors 
and only 80 evangelists to serve in 
these places. There are over 1400 
"vacancies." Their average atten
dance at Sunday worship of 199,014 
is over 7 times that of the H ausa 
section. In 1968 2,452 commu
nicants were received , and 1,807 
children were baptized. Is it any 
wonder th at the Tiv church is 
looking in our direction and crying 
"H ELP." 

Add to all these things the 
fact that the Tiv church is 
concerned to have a seminary 
which is committed to the He
formed faith in ALL of its teaching 
and there is even more reason to 
quit stalling. Ollr denomination, 
from the very first, entered into 
the work of TCNN w ith reserva
tions. We involved ourselves in the 
Theological College of Northern 
Nigeria to the extent that we 
loaned onc man for teaching in that 
school because no other option was 
available to us. Another option has 
been presented to us which is in 
harmony with ollr determination 
to maintain the creedal commit
ment of Ollr de nomination and its 
work. This is exactly what we have 
been waiting and praying for. It is 
an indigenous movement arisi ng 
out of the Nigerian church and its 
concern to minister to Cod's people 
who have come to faith in Christ 
Jesus. 

It seems to be apparent that 
there is no time for delay, We had 
best be aware of the phenomenal 
growth of the Tiv church, listen to 
their call for help. and get on with 
the business of doing the work of 
the Lord. 

R E IN LEESTMA 

Rev. Rein Lcestma is Pastor of the First 
RO$eland Christian Reformed Church, 
Clli<:ago, lU. 

Should You Give for a 
Gift Annuity .. , 
4 Points to Check Before 

anyone else) 

o Compare Ihe many ins!ittrtians and organ· 
Izations Ibat offer gift annuities. Remem· 
ber thaI rates and reliabili ty vary.o Consider the nature of an annuity. It's 
more gift than Investment Ithough It Is 
both to some extent). Get fult informa· 
tiOn on how it belps you give and also 
provides lifetime security. 

O ConSillt yOllr professional advisors-your 
attorney, your life underwriter , your 
stockbroker, your banker. They are the 
best sources of independent gUidance .o Check tbe institution you plan to help
its history, Hs act ivi ties, its convictions. 
IWeSlminSler is a graduate theological 
seminary dedicated to training young men 
In the Bible as the inspired and infallible 
Word of God. Established In 1929 as a 
witness to the historic Christi8n fai th, 
Westminster prepares men as ministers 
of the unchanging Christ. We believe you 
will find no inslitution anywhere more 
deserving or more appreCiative of your 
5upport.} 

SEND COUPON TODAY FOR FREE BOO KLET 

Department of Dn~lopm ent 
Westminster Th eologica l Seminar, 
Chestnut Kill 
Phliidelphll, PI. '9'" 

Plene send me )'Our Iree booklet on 
Westminster Gill Annu illes. 

• 
'. 

O.te of birth..................... .. 


Addlell .••..•.•••.•..••.••••••.••.•. 
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A WORD TO ORGANISTS 
DICK l. VAN HAlSEMA 

POR SOME T IME I have wanted to share thoughts 
with you loyal "ministers of music." Now that 

the editors of TORCH AND TRUMPET have given me an 
opportunity to do so, I would like to put these 
thoughts on paper. 

Every pastor, organist, choir member, and wor
shiper has his views about church music. These views 
may be mere reactions to the music of a given worship 
service or they may reRect years of study and ex
perience. I do not mean to challenge anyone's ideas 
or convictions, but I would like to give a personal 
statement on the basis of my study and experience. 

The main parts of a Christian public worship 
service are simply the ·Word of God and prayer - the 
Divine instruction and initiative, and the human 
response. Commonly, prayer is expressed in two forms. 
sung and spoken. Tile W ord. also is brought in two 
forms, sung and spoken; ordinarily it is spoken in 
the sermon, but many psalms and hymns "instruct" 
and "admonish" too. Implications for congregational 
song and choirs are immediate, but 1 will not com
ment on these now. 

The Word of Cod and prayer - these are the 
essentials. Organists, we and others must place our
selves under the discipline of this concept. Preludes, 
offertories, anthems, postludes - these and their like 
are not essential to worship. For that matter, we 
would agree that instrumental music itself is not 
essentia l, either. For a moment let us observe that 
instrumental music, when used in the public worship 
servi ce, is for the immediate and proximate accom
paniment of congregational singing. The music of the 
organ and of any other instrument has this HICH and 
SINGLE purpose. 

From the foregoing T infer that in a real sense 
there is no room in Christian public worship for 
music by the organ which directly or indirectly is 
not accompaniment for congregational song. 1 believe 
flrmly that flde li ty to this principle would help organ
ists understand their role, and would help thcm assist 
the Christian assembly in the words of instruction 
sung for the beneflt of each other and in their prayers 
and praise sling to Cod. 

'%at does this mean? Consider a speciflc service 
in which the organist foll ows the principle of 
being an accompanist for congregational song. The 

Dr. Van Hulselllfl, Jlfesident of lte/armed IJible Institu te, Craner 
nall ids, majored in music at Calvin Collct.:e before studyln~ 
theology anel luIS served numerallS cont.:regalltl11$ os orgorUs( 
and choir director. 

prelude will be a preparation for the Srst psahn or 
hymn, brief or extensive, pl ayed from a published 
composition or as an original prelude on the theme 
of the song. As in many Reformed churches in the 
Netherlands, ideally the prelude comes to its climax 
with the congregation, without further announcement, 
actually singing the song whose melody the organist 
has been preparing for them during the last fi ve min
utes. This then is the "prelude" to worship - which 
begins with the greeting from God brought by the 
minister of Christ. 

For each song of the congregation throughout the 
worship service, the organist plays the same SERV
ANT ROLE. His main concern in playing the pre
lude to the hymns is to prepare the worshipers for 
singi ng. His main concern during the songs is to un
dergird their singing - at the tempo and in the spirit 
that the meaning of the poetry, size of the congrega
tion, and other factor~ indicat e. Among our current 
problems are the organists who play too fast or too 
slow. Both of these may be symptoms of an organist 
who forgets his role as servllnt to the congregation. 

The offertory should be considered as an extended 
prelude or postlude for the song associated with the 
collection of t ithes and gifts. This means that the 
organist helps the people either to prepare for or 
recall the text sung in connection with their offerings 
to God . The postlude, again, re-affirms and elaborates 
the theme of the closing song (or one of the other 
songs used during the service), and helps God's people 
to re turn to their work and witness in the world with 
a song in their hearts. 

1 realizc fully that there is a difference between 
an ideal and the actual sitllation. I know, too, that 
some may feel that the principles stated in this article 
are beyond the ability of many organists. They are 
not. The principles stated here have little to do with 
technique, organ lessons, or talent as such. They 
proce<..od rather from this pOint : the people of Cod 
want to sing the Word and to sing many of their 
prayers. This is according to the Scriptures, to the 
glory of Cod, in the Name of Christ, the fruit of the 
Spirit's presence. Now this assembly of Christ ians is 
pleased to engage an instrumentalist ( usually an 
organist ) to help them fulfill this high and holy 
calling. They do not want a performer or a perform
ance. They want a serOOflt and a service. They want 
someone who loves Christ, who is selfless and 
talented, who will devote hours of hard work in week
ly practice. Will you apply for this assignment? 


