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REFORMATION OR REVOLUTION 

STACEY HEBDEN TAYLO R 


THE SILENCING OF GOD'S WORD IN THE MIDDLE 

AGES AND IN AMERICA 

AMERICA TODAY stands at the cross roads of her 
fi destiny. Her situation is remarkably similar to 
the conditions which prevailed in Western Europe 
during the later Middle Ages. There is the same dis
respect for the authority of government, the same 
breakdown of social and family life, the same skepti
cism and uncertainty regard ing the nature and destiny 
of life. In the later Middle Ages it was called 
nominalism; today it is known as positivism, lingual 
analysis. The universities of America like the univer
sities of the later Middle Ages have become "multi
versity" in which values arc held to be relative and 
Cod is unconcerned with the real issues of life. Jn 
both cases th is revolutionary situation is due to the 
breakdown of a unified fi eld of knowledge and ex
perience. In both cases the alternative to an inner 
reformation of culture and so<;ial institutions is not 
stagnation and carrying on in the same old way but 
revolution. At the Refo rmat ion men preferred ref
ormation to revolution and as a result God blessed 
their efforts to rebuild European civilization upon a 
scriptural rather than a humanist basis. 

The only al ternative to revolution has always been 
a ret-til'll to faithful obedience to God's Word and Law. 
The revolutionary spirit of twentieth century unbelief 
as embodied in the so-called "democratic way of life," 
can be attacked effectively only at its roots by return 
ing to utter dependence upon the Sovereign God. 

The present revolutionary ferment and spi.rit grip
ping American society is merely the outworking of 
the philosophy of the Enlightenment. As a result the 
analysis of Groen van Prinsterer in Unbelief and 
Reoolution can be of great help to Christians today 
in diagnosing the sickness unto death of American 
civilization . Groen believed that Europe's apostasy 
from the Cod of the Bible had led directly to the 
breakdown of true community between Western men. 
U such apostasy wel'e allowed to continue it wou ld 
ultimately result in the emergence of the society of 
the Anti-Christ, and a totali tarian enslavement of the 
whole population by a godless scientific and polit ical 
eli te who recognized only their own reason and will 
to power as absolute in this world . 

The antidote to such unbelief and its resulting 
revolutionary out-workings in society was therefore a 
return to belief in God as the true sovereign of man 
in society. Reformation must begin in a return to 
God's Word as the ordering principle of human life 
in its entirety. The central principle of life is the 
Word of God. It is the only sound basis for a rdonna. 
tional way of life since it is the key to knowledge 
and hence the only foundation upon which to build 
a true humanism and personalism. 

At the beginning of the sixteenth century the 
powerfu l cleansing and reforming Word of God had 
been buried and silenced. Its clarion call to live in 
accordance with God's Plan and Law for human life 
and society had been muffled by human conceit, 
ignorance, invention and superstition . A med ieval 
monk called Thomas Aquinas had started the rot 
with his division of human life into the two realms of 
Nature and Grace. By so doing he undermined t-he 
unified 6eld of knowledge and experience revealed 
to man in the Scriptures. In the sphere of grace which 
he called the supernatural, Aquinas placed God in 
Heaven, the angels, the unseen, man's soul and the 
infiuences of the supernatural upon iIl an through the 
seven sacraments of the Roman Catholic Church. This 
realm was the special preselVc of the clergy. In the 
lower rcalm of nature Aquinas placed all created 
beings, ali earthly things including man's animal 
passions, the State and man's political and social life. 
Knowledge of this sphere cou ld be obtained by man's 
natural reason which he taught had been uncorrupted 
by the Fall. Only man's will had fallen bllt not man's 
reason. From th is incomplete view of the biblical fall 
had flowed the most serions consequences. Man's in· 
tellect became autonomous or independent of God. 
This autonomy provided the basis for the seculariza 
tion of European philosophy, law, politics, art, busi
ness and economic life, and above all European 
science and education. 

Upon the basis of this a utonomy European intel
lectual and artistic life became free of Cod's con trol 
and separated from his written revelation in the Scrip
tures. As a result there was no longer felt any need 
fo r a distinctive Christian philosophy of law, politics, 
economics and art. After Aquinas the tendency in

Rev. Slacev Hebden Taylor, M.A. (C(Jntab), Professor of creased to discuss the 6rst principles of human con-t:conollL ics and Sociology at Dordt College, Sioux Cenief', Iotl)(.l. 



duct and government wi thout any reference whatso
ever to the principles laid down by God's Word and 
Law for human society. If man can of his own rational 
faculties and by means of his scientific method build 
a successful social and legal order, why bring religion 
into life? Such a process of secularization of European 
life inevitably developed out of the distinction first 
drawn by Thomas Aquinas between the order of faith 
and the order of the uncorrupted natural reason, be
tween the supernatural and the natural, betwcen 
Crace and Nature. 

Nowhere was this tendency more apparent than 
in the field of European art. The painters began to 
paint the things of nature as nature, to paint the lesser 
things in a picture naturalistically, but to conti nue to 
portray Mary, for example, as a holy symbol. Then we 
notice a tremendous change. Once nature was made 
autonomous, nature began to eat up grace. Through the 
Renaissance, from the time of Dante to Michelangelo, 
nature became more and more autonomous. 1t was 
set apart from Cod as the humanistic philosophers, 
painters and politicians began to operate ever more 
freely. By the time the Renaissance had reached its 
climax around 1500, nature had eaten up grace. 

This can be demonstrated from the paintings of 
the time. Let us begin with a miniature entitled 
Crandes H eures de Rohan, painted about 1415. The 
story it portrays is a miracle slory of the period. Mary 
and Joseph and the baby Jesus, fleeing into Egypt, 
pass by a field where a man is sowing seed, and a 
miracle happens. The grain grows up within an hour 
or so and is ready fo r harvesting. When the man 
goes to harvest it, pursuing soldiers come by and 
ask, "How long ago did they pass by?" He replies 
that they passed by when he was sowing the seed 
and so the soldiers tum back. However it is not the 
story that is important but the way in which the 
miniature is laid out. First of all, there is a great 
difference in the size of the figures of Mary and 
Joseph, the baby, a servant and the donkey which arc 
at the top of the picture and which dominale it by 
their size, and the very small figures of the soldi er 
and the man wielding the sickle at the bottom of the 
picture. Second the message is made clear, not only 
by the size of the upper figures, but also by the fact 
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that the background of the upper part of the miniature 
is covered with gold lines. Here is a total pictorial 
representation of nature and grace. This is the older 
Christian conception, with grace overwhelmingly im
portant, and nature having little place. 

Then a Dutch painter named Van Eyck opened 
the door for nature in a new way. He began to paint 
real nature. In 1410, a very important date in the 
history of art, he produced a tiny miniature contain
ing the first real landscape painting. 1t gave birth 
to every background that came later during the Ren
aissance. The theme is Christ's baptism, but this takes 
up only a small section of the area. There is a river 
in the background, a very real castle, houses, hills 
and so on. Nature for Van Eyck has become mOre 
important than grace. Soon we have the next stage. 
In 1435, Van Eyck painted the Madonna of the 
Chancellor Rolin. The significant thing is that 
Chancellor Rolin, facing Mary, is the same size as 
she is. Mary is no longer remote, the Chancellor no 
longer a small figure, as would have been the case 
with painters at an earlier period. In the paintings 
of Filippo Lippi (1406-1469) the change becomes 
even more dramatic, as nature begi ns to "eat up 
grace." In 1465 he depicts the Virgin Mary not 
symbolically as had always been the Christian custom 
but realisticaJiy. He has depicted a very beautiful 
girl holding a very human looking baby. This Ma
donna is no longer a heavenly symbol of grace, she 
is a pretty girl holding a baby. But there is something 
more we need to know about this painting. The girl 
he painted as Mary was his mistress. And all Florence 
knew it was his mistress. Nobody would have dared 
to do this a few years before. Nature was killing 
grace. 

In France, Fouquet ( 1416-1480) painted, about 
1450, the kings mistress, Agnes Sorel as Mary. Every
one at the king's court knew that this was the kings 
current mistress. Fouquet painted her with one breast 
exposed. Whereas before it would have been Mary 
feed ing the baby Jesus, now it is the king's mistress 
with one breast exposed - and grace is dead. 

The point to be stressed is that, when nature is 
made autonomous, it is destructive. As soon as one 
allows an autonomOllS realm to exist apart from Cod 
one 6nds that the lower element begins to cat up the 
higher. Let uS call these two elements from now on 
"the lower story" and the "upper story." 

The Reformation 
At this point in history Cod the Holy Spirit used 

the Scriptures to bring man back into line with Cod's 
Law. Just as that schoolmaster discovered the tiny 
seed growing in the old wall, so men such as John 
Wyclif of England, Martin Luther of Germany and 
John Calvin of France re-discovered the good seed of 
God's Word. As it began to germinate in their hearts 
it brought forth an abundant and amazing harvest 
which changed the history of the world. Never had 
the Christian Church experienced such a spontaneous 
movement of this type before or since. The Spirit of 
God moved with power and might in those great days. 

By going back to God's Word as the great order
ing principle of their lives the Heformers soon Co.'lme 

to realize that the root of the troubles amicting 
Europe sprang from the old and growing humanism 
in the Roman Catholic Church, and the incomplete 
Fall in the theology of Thomas Aquinas which had 
set loose an autonomous man and paved the way for 
the secularization of European life. The Reformers 
accepted the biblical picture of a total Fall. The 
whole man had been made by God, but now the 
whole man is fallen, includ ing his intellect and reason. 
In contrast to Aquinas, Calvin taught that only God 
is autonomous and sovereign in this universe. Here, 
one might say, is the key to the Reformation. 

Such a point of view meant first of all that the 
reformers accepted without question the view that 
God is uncreated and completely independent of all 
else. The medieval thinkers had talked of the "great 
chain of being," of which God formed the first link. 
They had in many ways tended to make God de
pendent upon, even subject to man, as for example 
in their mariolatry, or in their doctrine concerning 
the saints. In opposition to this the Reformers held 
that God stands apart from and above the universe 
as one who is of a completely different order; "in
finite , eternal, unchangeable in his being." Thus they 
insisted that God is above time and space, having no 
defects and no rival. In taking such a stand they 
ruled out any possibility of dualism between nature 
and grace, between the heavenly and the earthly, the 
temporal and the spiritual. Human life is religion in 
its entirety and there is no sphere of life of which 
Christ does not claim to be Sovereign and Ruler. 
Man either serves the One True God or an idol of his 
own devising. 

This was true in all areas. First of all there was 
nothing autonomous in the area of fi nal authority. For 
the RC£ormers 6nal and sufficient knowledge rested 
in the Bible - that is Scripture Alone, in contrast to 
Scripture plus anything else parallel to the Scriptures, 
whether it be the Pope or the Church or natural 
theology. Second, there could be no idea of man being 
autonomous in the area of sa lvation . In medieval 
Roman Catholic teaching there had been a divided 
work of salvation - Christ died for our salvation, but 
man had to merit the work of Christ by his own 
good works sHch as penances, fasting, etc. Thus there 
was a humanistic element involved. The Reformers 
declared that there is nothing man can do to save 
himself from God's wrath upon man's sin : no auton
omous or humanistic, religious or moral effort of 
man can help. One is saved only on the basis of the 
finished . work of Christ as he d ied upon a cross in 
space and time. Christ alone has achieved the final 
victory through his vicarious punishment for man's 
sin upon the cross, where "he totally blotted out the 
handwriting of ordinances against us" nailing them to 
his cross. The only way to be saved is to ra ise the 
empty hands of fai th, and by God's sovereign grace 
to accept God's free gift by faith alone. When Christ 
saves a person he saves the whole person, of all his 
life. Just as man's fall into sin was radical and total 
so now his redemption by Christ is to be radical, total 
and complete. 

So there is no division in either of these areas. 
There is no division in fina l normative knowledge - on 



the one hand, between what the church or natural 
theology would say and what the Bible would say; 
nor, on the other hand, between what the Bible and 
rationalistic thinkers would say; neither was there 
allY division in the work of salvation. It was Scrip
hue Alone and Faith Alone. IT WAS GO~'S CRACE 
ALONE. 

1t is vitally important to notice, at this point that 
the Reformation said "Scripture Alone," and not the 
''Revelation of Cod in Christ Alone." [f you do not 
have the view of the Scriptures that the Refonners 
had, you really have no content in the word Christ, 
and this is the modern drift in theology. In most 
modern preaching the word Christ has become an 
honorific and emotional term for current socialistic 
idea ls. Modern theology uses the word without any 
real religiOUS content because "Christ" is Cllt away 
from the Scriptures. The Reformation followed the 
teaching of Christ himself in linki ng the revelation 
Christ gave of Cod to the revelation of the written 
Scriptures. 

The Reformers believed that the Scriptures alone 
are not only the power of God un to salvation but also 
unto true knowledge of God, of one's human selfhood 
and of the great Jaw-structures of God's creation. 
Such knowledge can only be worked by the Holy 
Spirit through the operation of God's Word upon the 
human heart, as the religious root and center of human 
existence. As Calvin insisted at the beginning of his 
Institutes of the Christian Heligion, "True knowledge 
of ourselves is dependent on the true knowledge of 
Cod." The Scriptures thus give us knowledge of Cod, 
and the knowledge of men and nature. The great 
Reformation confessions emphasize that God has re
vealed his attributes to man in the Scriptures and 
that this revelation is meani ngful to God as well as 
to man. There would have been no Reformation and 
no Protestant culture in Europe and America without 
this realization that God has spoken to man in the 
Scriptures, and that, therefore, we know something 
truly about Cod, because God has revealed it to man . 
Though the Bible does not give us exhaustive truth 
about reality it gives us "true truth." The Word of 
our hearts and therefore reforms our minds. It is the 
Cod is the divine spiritual power which regenerates 
central ordering principle of human life and the key 
to all true knowJedge of reality and hence the founda
tion of a truly human society and culture. Cod's 
Word alone can provide man with a unified fi eld of 
knowledge upon which to base his theoretical and 
practical life. In this way alone we obtain the truth 
about Cod, the truth about man and the tl1.1 th about 
nature. Thus on the basis of the Scriptures, while we 
do not have exhaustive and complete knowledge, we 
have true and uni fi ed knowledge. As the psalmist 
says: «God'.~ Word is a lam p unto our feet," d irect ing 
us along the true way towards life and blessedness. 

What the Refonnation discovered, therefore is 
that God has spoken in the Scriptures conceming both 
the "upstairs" and the "downstairs." He spoke in a 
true revelation concerning himself - heavenly things 
- and he spoke in a true revelation concerning nature 
- the cosmos and man. Therefore, the Refonners had 
a real unity of knowledge. They si mply did not have 

the Renaissance problem of nature and grace. They 
had a real unity, oot because they were clever, but 
because they had a unity on the basis of what Cod 
had revealed in both areas. In contrast to the Secular 
Humanism which had been set free from God's Word 
by Thomas Aquinas, and the Roman Catholic Form 
of Humanism, there was, for the Reformation, 00 

au tonomous portion. 
This d id not mean that there was no freedom for 

art or business or science. It w<l S quite the opposite; 
true freedom was now possible within the revealed 
framework of Cod's Word. But , though art and 
science and politics and business and education all 
gained a new freedom at the Refonnation, they did 
not become autonomous - the artist, the scientist, 
the magistrate and the business man and the school 
teacher in Reformation lands discovered a new voca
tion to glorify God in his church and to serve him 
in his world. 

The Reformation and Modern Scie nce 
The re-d iscovery of Cod's sovereignty led to a re

discovery of Cod's world. The Protestant laity of 
Europe and early America came to see that God's 
lordship extended far beyond the ecclesiastical church 
institution to include the "whole realm of nature." 
They found themselves obliged to reject the medieval 
Homan Catholic dichotomy of "narnre and grace," 
for if God rules sovereignly over all things, the grace 
of God would extend so far also. Hence you could 
not adopt the attitude that nature and man's so calleel 
natural life remains outside the purview of Cod's sov
ereign rule and redemption. Cod's sovereignty in
cludes all things whatever they may be. Religion 
has to do with life in this world as well as the next. 
Life is religion. 

With this new outlook came the insistence that 
man has responsibility 6rst of exa mining a ll things in 
the world in the light of God's Word and secondly 
of using all things to God's glory and the benefit of 
human need and welfare. 

Ollt of the lirst concern there arose modern science 
and out of the second a new impetus for carrying 
out the great cultural mandate to have dom inion 
over the earth and to subdue it. The Reformation 
thus led d irectly to the gre.,t Intellectual Revolution 
of the 17th century and the Industrial Revolution of 
the 18th century. 

As a matter of historica l fact it was mainly due 
to the Reformers' rejection of the authority of the 
great class ica l Greek thinker Aristotle and their return 
to the biblical doctrine of creation and of nature that 
modern science was born. 

In Calvin's view of nah _Te the biblical doctrine of 
creation holds pride of place. The classical deification 
of nature now gave place in Calvin's thought to the 
biblical secularization of nature. According to Calvin 
the Cod who has revea led himself in the Scriptures is 
no imma nent principle or demiurge as the pagan 
Greeks had supposed, bu t a Personal Ruler, who cre
ated the world out of nothing according to his sov
ereign will. Matter as well as form or design are 
equally God's creatures; neither can exist for one 
moment apart from his will. Calvin insisted that 



temporal reality forms one vast system, not of sub
stantial forms imposed upon a recalcitrant matter as 
Aristotle had supposed but of phenomena and laws. 
The order of nature for Calvin forms one grand 
machine which manifests Cod's wisdom, goodness 
and power. Writing of the tremendous historical 
significance of this Reformed return to the biblical 
conception of nature as the creation of the sovereign 
God of the Bible, Professor R. Hooykaas, The Free 
University, Amsterdam writes: 

Modern science arose when the consequences 
of the biblical conception of reality were fully 
accepted. Tn the 16th and 17th centuries science 
was led out of the blind alley into which it had 
got itself through the philosophy of Antiquity 
and the Middle Ages. New horizons were 
opened . The picture of the world as an organ
ism was replaced by that of the world as an 
mechanism. It is not self-generated but made; 
it is not self-supporting but needs maintenance. 

In his famous essay "Puritanism, Pietism and 
Science," now available in Social Theory and Social 
Structure, Professor R. K. Merton of Columbia Uni
versity points out that both the Puritans of England 
and the Pietists of Europe greatly assisted the devel
opment of modern science not only by their insistence 
upon a rational understanding of the Order of Nature 
but by encouraging men to master their environmen t 
so as to improve man's estate and to testify to the 
glory of God by revealing the wonders of his handi
work. He says, "The deep-rooted religious interests 
of the Puritans demanded in their forceful implica
tions the systematic rational and empirical study of 
Nature for the glorification of God in His works and 
for the control of the corrupt world" ( Pree Press, New 
York, 1967, p. 574). By focussing attention upon the 
world in which men lived, Merton points out in the 
same essay, Puritanism had brought about the fusion 
of rationalism and empiricism, the two values that 
together constitute the essence of the modern scientific 
spirit. He writes: 

The combination of rationalism and empiri
cism which is so pronounced in the Puritan ethic 
forms the essence of the spirit of modern science. 
... Empiricism and rationalism were canonized, 
beatified, so to speak" (ibid, p. 579). 

Merton then shows the great part played both 
by the Pmitans in En gland and America and by the 
Pietists in Western Europe in establishi ng new educa
tional institutions where the new Heformation ap
proach to God's Works in creation could be applied. 
In no institution did the Puritans playa greater role 
than in the Roya l Society. He says, "Among the orig
inal list of members of the Society in 1663, 42 of the 
68 concern ing whom informat ion about their religious 
or ientation is available wcre clearly Puritan ." This 
preponderance of Protestants among scientists has 
been noted in other countries and has conti nued to 
the present. In their book Origins of American 
Scientists, Messrs. R. H . Knapp and H . B. Goodrich 
concluded that «the statistics, taken together with 
other evidence, leave little doubt that scien tists have 
been drawn disproportionatcly from America n Prot
estant stock" ( University of Chicago, 1952, p. 274). 

Both Puritans in England and in America and the 

Pietists in Europe broke with the prevailing Scholastic 
and medieval methods of education and established 
Dissenting Academies or schools as well as new uni
versities in America and Europe which broke with 
the old Scholastic approach to science. Of this devel
opment Merton writes, "The emphasis at the Puritans 
upon utilitarianism and empiricism \..ras likewise 
manifested in the type of education which they in
troduced and fostered. The formal grammar grind of 
the school was criticized by them as much as the 
formal ism of the Church" ( Ibid, p. 585). 

The Doctrine of the Limited State 
The re-discovery of God's sovereignty over every 

aspect of human life also meant the limitation of 
the power of all earthly authorities including that of 
Government. Our Reformation, Calvinist , Puritan and 
Covenanting forefathers reasserted the Crown Rights 
and Prerogatives of Christ the King not only over 
his Church bUl over society. When the Huguenots 
were besieged in St. Quentin by the Spanish represen t
atives of H apsburg absolutism, and arrow was shot 
over the city wall into the market place, carrying a 
scornful demand for surrender; Coligny ordered it to 
be shot back again bearing the words, Hegem habe
mus (we have a King). The Reformers in Europe and 
the Puritans in the Anglo-Saxon world first demanded 
and then obta ined freedom of conscience a nd the 
right to worship God as they saw fit. The principle 
of religious freedom established the principle of the 
limitation of political authority. If the government 
has no right to interfere with the religious life of its 
subjects then there is a department of social life in 
which the political authority has no competence. 
D emocracy, as we have understood the term in Amer
ica and Britain, is the denial of the omnipotence of the 
power of government. The opposite of democracy is, 
therefore, totalitarianism, which rests on the claim of 
the State to have rightful authority in every depart
ment of human life. The recognition of the principle 
of religious freedom from poli tical control also im
plied in principle the freedom of all cultural activities 
from state control. H implied and achieved in the 
course of two centuries freedom of conscience, free
dom of thought, freedom of learning, and of art and 
science, of business and economic life - in short, all 
that is involved in the freedom of the mind. In his 
book Constructive Democracy John Macmurray points 
out, "The implications of religious toleration run 
through all OlIT democratic liberties - freedom of 
speech, freedom of thought, freedom of the press, of 
cultural association, of public criticism and propa
ganda. For it accepts the principle that man is more 
than the citizen, and that the state is mcrely an 
aspect, and not the most important aspect of the 
community." 

T he Reformers believed thal no earthly institution 
should evcr be permitted to dominate the individual 
or society. God alone is the absolute sovereign of the 
consciences of free men. No particular bearer of 
authority on earth can be thought of as the constitu
tive power from which all other forms of social or
ganization are derived. Such a scriptural view of 
society means a respect for the sovereign spheres of 



society. Each community and association of society is 
characterized by its own peculiar relationship of au
thority and obediencc and this authority is always 
limited by its own structural principle or creation 
ordinance. Such a view of society alone can provide 
a balance between the needs, rights and duties of 
both the individual and of the group. For this reason 
the Reformers and the Puritans refused to absolutize 
or deify anyone human community or association, be 
it church or state. Cod 's Word tau ght them that the 
Lord God has entrusted such absolute power to Christ 
alone ( Matt. 28: 18) . Since Christ alone is supreme, 
the authority exercised by men over other men is 
always limited . As the Second Adam only the Lord 
Jesus Christ possesses absolute sovereignty over men. 

Whenever earthly authority and power is divorced 
from its divine origin and placed in a purely secular 
context it provides no safeguard aga inst injustice and 
exploitation . No earthly authority is safe from abuse 
of power unless it recognize~ and is rooted in a nd 
limited by the sovereignty of Christ. It is only the 
presence of the !lisen Christ in the Christian's heart 
which can give him the courage to defend his free
dom against encroachment by the powers of this 
world. By wrenching freedom from its roots in Cod 
we have fallen prey to the fa lse alternatives of in· 
d ividualism or collectivism. Most of the social con
vulsions of our time started in the name of the sec
ular trinity of ideas, liberty, equa li ty and fraternity 
first proclaimed more than a cen tury and a half ago 
in the French Revolution . In that name today flourish 
more unfreedoms than humanity has ever had to bear. 
Everywhere on both sides of the Iron Curtain they 
are imposed by the brute force of the State upon the 
hard pressed citizens composing both capitalistic and 
commun istic societies. Never have frustrations and 
d isloyalties been so widespread. Never on both sides 
of the fron Curtain, have officers an d institutions of 
the State incurred such contempt. Never have law 
and order, authority and discipline come into such 
world-wide disregard . Double standards of conduct 
and dishonesty have leapt into the first pl ace as the 
common denominator of nat ional and internationa l 
life, in societies both eastern and westcrn, developed 
and underdeveloped. It is not a very impressive 
achievement by six generations of so-called liberators, 
nat ionalists, socialists, liberals and scientific human · 
ists: and if it be the chaos of pre-ordination, the 
order it portends looks even less so. 

Nobod y is surely so foolish as to imagine that 
p lants and flowers can live for long after their roots 
have been cut. They soon wilt and die. Yet precisely 
that seems to be the great delusion entertained about 
POLITICAL AND LEGAL FREEDOM by our sec
ularized post-Christi an social scientists, lawyers, poli
ticians and journa lists. The greatest threat to liberal 
democracy today does NOT come from Communism, 
great and delldl y as that threat most certainly is. A 
still greater threat lies in the severance of democracy 
in America today from its spiritual roots in the Gospel 
of Jesus Christ. This is a Western phenomenon as 
well as a Com munist one. Our English speaking world 
has plucked the plant of democratic liberty loose 
from its soil in the belief that man was created in the 

image and li"keness of God and that man was re
deemed from slavery to sin by the death of Christ. 
We have forgotten William Penn's great warning, 
«Men must choose to be governed by God or they 
condemn themselves to be ruled by tyrants." 

Events today in both Eastern and Western lands 
fuJJy and tragically bear out the truth of Penn's 
prophecy. They prove that wherever belief in God 
and his creation of man in his own image is abandoned 
political freedom perishes. The validity of the struggle 
for freedom in which the Anglo-Saxon democracies 
are now engaged against Soviet and Chinese Com
munism rests ul timately upon the Christian evaluation 
of human personality bei ng true. And the pursuit of 
that struggle for freedom by liberal democrats is 
rendered perilously precar iOUS if the Christian valua
tion of human personality is banished from the scene. 
That peril is apparent in many contemporary socia l 
trends. It is apparent in the dilemma of the Welfare 
State. In pursuing the liberation of our poorest cit izens 
from the frustrations of poverty, insecurity and ill
health the Government of the United States now 
finds itself regimenting the lives of Americans to an 
extent which the liberalism of a few decades ago 
would have found intol erable. It is apparen t in cur
rent trends in education, where it is desired to train 
boys and girls, not in the d iscovery of their fu lness 
of personality in Christ but in the discovery of their 
specialized "category" and function for the effiCient 
working of the social and industrial machine. It is 
apparent in current trends in modern methods of mass 
production where our workers are sacrificed on the 
altar of bigger and better p roduction and profits. It 
is apparent in the perversion of industrial and trade 
unions which began in the heroic struggle of the in
dustrial workers during the last century to recover 
their dignity as persons created in God's image but 
which now deny OllT workers their right to join the 
union of their choice. In all these cases we are here 
on the verge of a denial of what the State, education 
and work have meant in liberal society, and the cause 
of this denia l lies in the more fundamental denia l 
that man is created in God's image. 

Most Americans today seem quite unaware of the 
fact that lhe moral dynamic of their democracy is the 
creation of n eformed and Biblical Christianity and 
that without such roots the cut /lowers of democratic 
parliaments, secret ballots, constitutions and the rest 
cannot continue to bloom. The values and moral 
attitudes underl ying our American democracy are 
derived from the Word of God himself recorded in 
the Holy Scriptures, and they will only surviVe as 
long as we remain loyal to God's great blue-print for 
our lives. Our belief in the sacredness of individual 
persona lity is a truth conveyed to LIS only by the Bible, 
without which we could never have realized it. It 
was never realized by Hind uism with its rigid caste 
system, or by Buddhism or by Mohammedanism. 
Wherever Christianity has failed to penetrate or has 
decayed there you find intolerance, prejudice and 
pass ion at work disrupting human society. W ithout 
God human socicty falls apart into lawless violence, 
power with no trace of conscience, the jackboot of 
tyranny and injustice trampling down the weak. 



When Cod is rejected by the majority of a nation, 
all defense aga inst arbitrary power vanishes too at the 
same time. If Americans won't have God for their 
Lord, they too will finish up having tyrants as their 
masters because it is only Cod himself who can sub
ject the power of politicians, judges, police, employers 
and workers, doctors and teachers to conscicnce. 
Without such a reformed conscience, a conscience 
enlightened by Cod's Holy Spirit and Word there 
can be no abiding defence against injustice. Thus the 
alternative to reformation is Dot stagnation and going 
on in the same old way but REVOLUT]ON. That is 
the fateful choice now facing America: Reformation 
or Revolution. 

The Doctrine of the Cililing 
Another contribution of enormous importance to 

the future development of modern science and in
dustry was the Reformation doctrine of the calling. 
The point of view of the Reformation of seeing all 
things "under the category of eternity" not only 
helped in the growth of an inductive and empirical 
method in science, it also provided a new ethical ap
proach to the use of the things of this world. 

Dy endowing common labor with Christian dignity 
and value Luther and Calvin gave the workers of 
Reformed lands a new sense of their dignity and im
portance. As R. H. Tawney pointed out in Religion 
and the Rise of ClIpitalism; "Monasticism was so 
to speak secu larized; all men henceforward stood on 
the same footing before Cod." 

Writing in The Century of Revolulion, Chr istopher 
Hill, a former self-confessed Communist, had this 
comment to make regarding the connection between 
Calvinism and the rise of modern methods of produc
tion in industry. 

Calvinism liberated those who believed them
selves to be the elect from a sense of Sin, of 
helplessness; it encouraged effort, industry, 
study, a sensc of purpose. I t prepared the way 
fo r modern science. . .. The l' uritan preachers 
insisted that the tmiverse was law-abiding .... 
It was man's duty to study the universe and 
fl nd out its laws .... Bacon ca lled men to study 
the wodd abou t them so that they relieve man's 
estate and to "subdue and overcome the neces
sities and miseries of humanity." Acceptance of 
this novel doctrine constitut ed the greatest in
tellectual revolution of the cen tury. 

As an example of what all this meant in those 
great days of Heformation cu lture we may cite Isaac 
Beeckman, who was born at Middelburg in the 
Netherlands from a family of Flemish refu gees. Hi.~ 
fa ther, Abraham Becckman, was a manufacturer of 
candles and water conduits for breweries, aqueducts, 
etc. With his younger brother Jacob, Isaac went to 
the Calvinistic un ivers ity of Leyden to study theology 
in preparation for a career in the sacred ministry. In 
the meantime he also found occasion to go for some 
months to Rotterdam to le..'lm mathematics and nau
tics. He returned to Middelburg in 1601. Instead of 
p;oing out preaching he became an apprentice in his 
fa ther's business and afterwards settled on his own 
account as a chand ler at Zierikzee in 161l. 

In those great Reformation days a university grad

uate can ying on a manual trade was not considered 
to be degrading himself as he would be in these 
degenerate days. The expression of the wedding 
service of the Dutch Reformed Church, admonishing 
every husband to be diligent in his "divine calling" 
was no hollow phrase then ; to be a theologian was 
not thought more godly than to be d chandler or a 
farmer. In the fresh bloom of early Calvinist culture 
manual labor was still held in high esteem and as a 
joyful service of the living Cod with the result that 
scholars such as Beeckman kept a lively interest in 
his ancestral profession. 

From the practical experience of life which such 
men of thought gai ned there grew an increasing num
ber of inventions and practical technical discoveries. 
In his history of technology called Technics and 
Civilization, Lewis Muford points out the importance 
of this connection between practical and theoretical 
life with regard to the invent ion of the telescope and 
the compound microscope. He says: 

I t was a Dutch optician Johann Lippersheim, 
who in 1605 invented the telescope and thus 
suggested. to Calileo the efficient means he 
needed for making astronomical observations. 
In 1590 another Hollander, the optician Zacharias 
Jansen invented the compound microscope, pos
sibly also the telescope. One invention increased 
the scope of the macrocosm, the other revealed 
the microcosm; between them, the naive concep
tions of space that the ordinary man carried 
around were completely upset. 

By uniting the logic and theory of science with 
its experimental practice by their great doctrine of the 
calling the Reformers perhaps rendered their greatest 
contribution to the advancement of modern science, 
technology and industry. The material potentialities 
of the new scientific atti tude towards the world might 
have waited in vain for their fulfilment, as had been 
the case with Creek science, had it not been for 
Luther's recovery of the biblical doctrine that man 
serves Cod just as much at his work bench or on his 
farm or in his office as he does on his knees in church. 

Thanks to this Reformational doctrine of the call
ing the standard of Hving of Reformed lands was 
raised to a level never before reached in the history 
of mankind. A look at the economic position today of 
the leading nations of the world soon shows the de
cisive part played by Protestantism in raising men's 
physical standards of living consequent upon raisin g 
their spiritual standards of living. Protestant nations 
still deciSively head the list, followed by Roman 
Catholic and Crcek Orthodox lands. 

Is it purely a coincidence that the Western world, 
and especiall y the lands of the Hefonnation, inspired 
by Christian ideals and morals, the inheritor of four 
hund red years of biblical preaching and teaching i.~ 
prosperous, whilst the two thi rds which form the 
world's hungry billions are most found where the 
Gospel of Jesus Christ, the Bread of Heaven, has not 
penetrated or taken strong root? Can we divorce 
Christianity in general and Calvinism in particular 
from the prosperity of the Western world, and 
especially of the English speaking democracies? Do 
we not owe the Cod of the Bible something for our 
enormous agricultural surpluses? In stllfving India 



the land is still over run by millions of cattle 
and monkeys because they are considered too sacred 
to kill. No Hindu would dare to kill a cow for fear 
of offending his god, nor can the cattle and the 
monkeys be driven off the crops from which they con
sume the energy supplies so desperately needed by 
India's starving millions of men, women and children 
because the heathen gods would be upset. Here we 
have an obvious example of a false religion based 
upon heathen superstition resulting in bad farming. 

Thanks to the powerful reforming influence of 
God's blessed Scriptures and the saving cleansing 
power of Christ, European and American farmers 
have stopped all sorts of superstitious farming prac
tices and learnt to farm their lands in accordance with 
God's great scientific laws for his "Holy Earth." If 
it had not been for the great Christian monasteries 
and monastic orders of the Middle Ages, e.g., the 
Benedictines and the Cistercians, much of Europe's 
and Britain's land would have remained fores t and 
bushland . Thanks to the liberating power of God's 
Word Western men stopped living in fear and trem 
bling of the evil spirits, sprites and fa iries, whom as 
pagans they had previously supposed to inhabit every 
tree and bush . Thanks to the reforming power of 
God's Word Western men and farmers came to realize 
that the earth is the Lord's and the fulness thereof 
and that it operates according to laws God has laid 
down which men are called upon to unveil by means 
of their science. 

Spiritual Aid Before Economic Aid 
If India, Asia and Africa are ever to raise their 

material standards of living it is imperative that the 
peoples of these lands first raise up their spiritual, 
moral and educational standards. What is the use 
of America sending out modem farm machinery to 
the pagan peasants of Egypt and India and Africa 
gripped by the most heathen and primitive supersti
tions to whom the use of such modern farm equip
ment is contrary to the will of the false gods and 
idols they worship? In his new book in three volumes 
titled Asian Drama, Gunnar Myrdal at last admits the 
truth of what I am saying. For years he has hood
winked the great American people by his advocacy 
of foreign aid. As an advisor to two Presidents he 
persuaded the generous American government to ship 
overseas billions of dollars worth of farm equipment, 
cereals, etc. Now in Asian Drama, Myrdal admits the 
stupidity of this approach. H e tells us that the under
development of the Afro-Asian countries is deeply 
rootcd and intertwined with their social and political 
institutions and with the whole outlook and mentality 
of their peoples. 

To approach them with Western categories and 
propose to make them grow by development planning 
or economic aid, he now tells us, is WOrse than futi le; 
it is a mockery. Nothing less than a revolution, po_ 
litical, social, religious, and philosophical is the pre
condition of Western style economic growth. 

If such a revolution were to occur, he says, it 
would render "aid" manifestly superfluous; unless and 
until it does occur, "aid" implies an arrogant pre
sumption on the part of Western nations. Mr. Myrdal 

does not suggest how such a spiritual revolution can 
take place in Africa (where I was born as the son of 
medical missionary parents) or in Asia. Let me sug
gest that the only way such a revolution can take 
place in Afro-Asian lands is by these lands undergoing 
a Reformation of their own. The best way American 
Christians can help in this great work of reformation 
is to render these great peoples of the world spiritual 
aid on a vast scale. Let us send them spiritual aid 
by sending out Christian missionaries, by offering to 
train native born Africans and Asians in American 
colleges and schools who will carry the Good News 
to their own peoples and by sending billions of Bibles. 
Until such spiritual aid is first provided all technical 
and economic aid is simply a waste of time. Until 
the process of evangelization and Christian education 
of these peoples is undertaken and completed we can
not expect the Afro-Asians to raise their material 
standards of living. England, Holland, Scotland, 
Germany and America had first undergone the spirit
ual revolution of the Reformation and the Great 
Awakening of the 18th century before these lands 
underwent the scientific and then the industrial revo
lution. 

Let liS in offering such spiritual aid not boast of 
any racial superiority upon our part. Whatever great
ness has been achieved by the Protestant democracies 
of America, Britain, Canada, Holland, Switzerland, 
and Australia is due to the Lord God of the Bible 
and to his Christ. It is not due to any innate or inborn 
characteristics or traits of these nations. Indecd it 
took Christ over 500 years to civilize and to tame the 
barbarian peoples of Europe! In his book The Chris
tian in Industrial Society, H. F. R. Catherwood, Eco
nomic Advisor to the present British Government, 
warns us that the great Protestant democracies are 
in grave danger today of themselves coming under the 
judgment of Almi ghty God because of their apostasy 
from his Word and Law. He writes: 

"Humanism, the prevailing faith in many of 
the countries which are st ill nominally Prot
estant, may have taken over many of the ethical 
ideals of Christianity, but it remains to be seen 
whether, having taken away the theology, the 
"why" of religion, the ethic, the "what" of reli
gion will retain its grip. Only now are we en
countering the third generation since the major 
decline of church going. If the Christian faith 
ceased to have any influence in Northern Europe 
or North America but took a firm grip in, say, 
Brazil, which has a growing Protestant minority, 
then the relative patterns of national prosperity 
and growth might change quite decisively over 
a relatively short period. It is, unfortunately, all 
too easy to imagine the deterioration which 
could set in here if management and labor in
creasingly took their tone from their worst ele
ments." 

Yes indeed! Whenever and wherever the Chris
tianity of the New Testament has decayed or failed 
to penetrate there you will nnd ruthless greed, dis
honesty, prejudice, passion, slothfulness and relativism 
at work disrupting human life and society. I shall 
never forget seein g colored women in the former Bel
gian Congo and in the Yukon carrying home water 



and firewood while their menfolk sat idly watching 
them do all the work. 

What a debt we all owe to Jesus Christ. Let us 
today show our thanks to him by making Christ our 
sovereign lord and master in all areas of our lives. Let 
liS establish truly Christian radio and television sta
tions which will honor Christ. Let us establish a 
truly Christ ian political party in America which will 
give Christian leadership to the nation. Let liS de
mand of the government ed\lcational justice and free
dom to educate our childrcn without any financial 
penalty in accordance with our deepest convictions. 

In our clections let all consistent Christians who 
really believe in Christ's sovereignty over all aspects 
of their lives and over their children refuse to cast 
their votes for any candidate for office who is not 
prepared to grant America's forgotten Christian minor
ity full educational freedom and justice. In the 
modern stalc formal recognition of freedom is not 
enough. The Government must provide whatever 
material means are shown to be necessary to imple
ment those freedoms. Iowa's present educational 
system which discriminates in favor of the humanist 
ideology is grossly unjust to the supporters of the 
Christian day schools and colleges since we are there
by reduced to second class citizenship. Justice requires 
that the Christian day schools and colleges of Iowa 
should receive Snancial aid from the State treasury in 
proportion to the number of pupils of the total pop
ulation they now educate . 

Th e Reformation Challe nge to Repentance and Action 
What does the Reformation require of us today? 

It requires that we repent of our sins of omission and 
commission. ·It challenges uS to Ch ristian Action here 
and now. Had the Protestants of America remained 
loyal by deed as well as by speech to Cod's Word 
and to Cod's Son, America would not be in the mess 
she is in today. Too many Protestant Christians in the 
Anglo-Saxon world have behaved like Mr. Pump in 
Milne's novel Two People. '"Mr. Pump," writes Milne, 
"was not a hypocrite. He was a religious man, whose 
re ligion was too sacred a thing to be carried into his 
business. The top-hat that he hung up in his office 
was not the top-hat that he prayed into before placing 
it, thus hallowed, between bis feet, even if the frock 
coat and the aspect of benevo lence were the same. He 
had two top-hats, and one hat box for them. On the 
Monday morning after going to Church on Sunday 
he put Cod reverently away for the week and took out 
Mam mon. On the Sunday morning he came back 
gratefully or hopefully, according to the business done 
- to God. 'After all: he sa id , 'no man can serve two 
masters at onc and the same time.''' It is not hard 
to find millions of Mr. Pumps in America today. They 
pour into America's churches on Sunday and then 
forget all about their Cod during the other six days 
of the week. They have reduced the Bible to Bible 
texts inste.1d of lIsing it as the ordering principle of 
all their week-day activities. They have lost all sense 
of their office as Cod's prophets, priests and kin gs anel 
forgotten the Lord's command "to have dominion over 
the earth and subdue it for God's greater glory and 
the improvement of man's estate." They have for

gotten that it is the Lord who alone can build the 
house, and except he does build it they labor in vain 
who build. The alternative to reformation is not 
stagnation but REVOLUTION. 

If America is ever to be put back on her Scriptural 
feet it will be only by returning to God's Word as the 
ordering principle of all her activities. Not by might 
but by my spirit saith the Lord can America now be 
saved. Let us then pray for the revival and reforma
tion of our beloved land. Let us pray that the living 
God will reform our godless schools and universities 
now becoming animal farms. Let us pray that he will 
humble the professors, teachers and students. Let liS 

pray for the refonnation of the Supreme Court and 
cleanse it of its legal behaviourism, relativism and 
atheism. Let us pray that God will reform the Con
gress and cleanse the politicians of their double talk 
and their double dealing; let us pray that he will 
reform and revive our industries and labor unions 
by means of his Word, cleanSing them of their selSsh
ness and sloth; let us pray that the Lord will reform 
the banking and Snancial system so that it will once 
more charge a just rate of interest and stop exploiting 
the common people by its monopoly of credit; above 
all let us pray that God will reform and revive the 
Churches of America, Protestant, Catholic and Ortho
dox, so that they may become instrumen ts of his sav
ing grace and reforming power in the land. 

Upon being appointed American ambassador to 
Brazil, Mr. Babson tells us in his book Fundamentals 
of ProspeJity, he went to say goodbye to the President 
of the Argentine Republic. After luncheon thc two 
men sat in the sun parlour of the presidential palace 
overlooking the river. The president was very thought
ful . "Mr. Babson, I have been wondering why it is 
that South America with all its great natural resources 
and advantages is so far behind North America." As 
a guest, Mr. Babson relates in his book he did not like 
to suggest any reason so he replied, "Mr. President, 
what do you think is the reason?" The president re
plied, "I have come to this conclusion. South America 
was settled by the Spaniards who came to South 
America in search of gold , but North America was 
originally settled by the Pilgrim Fathers who went 
there in search of Cod." 

Only the Lord of Hosts can now save us from the 
terrible revolution that awai ts America because of her 
apostasy from the faith of her founding fathers. The 
great and beautiful land the Puritans founded three 
hundred years ago has reached spiritual rock bottom 
as the Lord has hidden his face from her in anger. 
May the Lord have mercy lIpon the lands of the 
Reformation he once so richly blessed and pour upon 
the English speaking democracies all the riches of 
his grace and glory. 
o that thou wouldst rencllhe heavens and come dOWfl 
That. the mountains might quake at thy presence 
To make thy name known to thy adversaries 
And that the nations might tremble at thy presence. 

(Isaiah 64 :1-2) 
To that heartfelt prayer of Isa iah in the day of his 

nation's most desperate nccd may every loyal Amer
ican Christian answer amen. So be it. 
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CAN 

IIL1FE BE RELIGIONII 


IN THE WO ' LD TODAY? 

JOHN H. PIERSMA 

POR MA NY Christian Labor Association of Canada 
supporters this is the most com mon as well as 

most-revered of all truisms: "Life is religion." We 
love the very sound of this pithy, punchy saying , and 
we love to see the effect which its implications and 
applications have on life. For we believe that life on 
this North A merican continent will never be the same 
because a few fe-discovered its vision and d ared to 
hold it aloft on its banners. 

It was not a new discovery. 
It has been around "from the beginning" when Cod 

created the heavens and the earth . It was the great 
issue when Adam and Eve faced their initial crisis 
and their undying enemy, the Evil One. It was the 
great re-instatement when God gave a hopeless race 
the assurance of the Mother Promise ( Cen. 3: 15). 
Over and again in the time of the Old Covenant the 
people of the Promise find themselves re-instated into 
God's favour as they rclearn the simple lesson of 
C en. 1:1, that lesson which always adds up to this: 
Creaturely life is religion. 

The great point of departure for us in this program 
of re-discoveries is the Reformation which God 
wrought by way of such as Martin Luther and John 
Calvin in the 16th century. Theirs was the world of 
the Middle Ages. A popular description of its char
acter might be to say that it was a world fashioned 
upon the d istinction between the sacred and the 
secular. Man's work in that world was so distinguished. 
A sacred calling or profession (such as the priest
hood in the church ) was not on ly a high or important 

Rev. John H. PieTlf1Ia i.t pastor 01 111$ First Chr. Ref. Church , 
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work, it was also regarded as indispensable. It rep
resented the true service of Cod, a life of total devo
tion and self-sacrifice, an existence which usually 
demanded something like the regimented program of 
worship, meditation and hard labor found in the 
cloister. 

And then there were t he common people. These 
lacked the faith, the conviction, the strength to pursue 
the self-sacrificing life assigned to the religious. It 
was their Jot, therefore, to butcher the animals, man 
the annies, drive the ox-carts, or, if they were for
tunate, to rule or to play. All such effort was really 
the lot of the weak, and to get such into the Kingdom 
of H eaven the religiOUS or the spiritual took it upon 
themselves to intercede by means of prayer and good 
works. 

The Refonnation challenged this world, and wonl 
Luther cried, 'What you do in your house is worth as 
much as iF you djd it up in heaven for our Lord 
Cod. For what we do in our calling here on earth 
in accordance wi th his Word and command he counts 
as if it were done in heaven for him. Therefore we 
should accustom ourselves to think of our position 
and work as sacred and well-pleasing to God, not on 
account of the position and the work, but on 
account of the Word and Caith from which the obe
dience and work Bow. No Christian should despise 
his position and life if he is living in accordance with 
the Word of God - that is a right and holy life, and 
cannot be made holier even if one fast himself to 
death." 

Calvin, too, pointed out that it was not necessary 
to entcr a monastery to serve Cod, for the whole 



world was God's monastery. God's man could only 
serve his God within the world. This could be an 
ascetic life in the sense that it might involve discipline 
and self-denial, but it was what Ernst Troeltsch called 
"intra-mundane asceticism," that is, a disciplined life 
lived to God's glory in the world. It was not only 
unnecessary, it was in fact impossible to leave the 
world in order to serve God. The place, the only 
place for New Testament believers in this life to serve 
God was precisely in the midst of this world which 
he created and his Son redeemed as a dwellingplace 
for his people. 

Out of this vision came a new world . It was no 
longer the world of the two-story house with an up
stairs full of prayer closets and a downstairs for the 
kitchen, servants' quarters, living room and recreation 
room. It was a ranch house, all on one floor, with the 
whole family of God living and working and wor
shipping together in the service of the King. 

Life in a Secularized World 
The heroism of the Luthers and the Calvins is not 

to be minimized! And yet I wonder if we recognize 
the fact that the situation in today's Western world is 
much more difficult and will require even greater 
courage if the "life is religion" principle is to be hon
ored by faithful application in all spheres of life. What 
is today's situation? 

Unlike the Middle Ages, modern man does not see 
life as related to the God of the Scriptures. The con
test today is not between Romanist and Protestant. 
Harvey Cox in his important book. The Secular City, 
says something which might give us a taste of the 
flavor of today's world: 

Secularization simply by-passes and under-cuts 
religion and goes on to other things. It has rela
tivized religious world -views and thus rendered 
them innocuous. Religion has been privatized. 
It has been accepted as the peculiar prerogative 
and point-of-view of a particular person or group. 
Secularization has accomplished what fire and 
chain could not. It has convinced the believer 
that he could be wrong, and persuaded the de
votee that there are more important things than 
dying for the faith. 

If Cox is saying anything he is saying that we are 
called of Cod to affirm his primary relevance and 
importance in a time when this message is no longer 
considered to be something that really matters. We 
are spinning our wheels on the icy streets of the 
secular city, and although our motor is racing and our 
wheels are whining, we make no progress. For we an~ 
outmoded , old-fashioned, hide-bound traditionalists, 
and ridiculous. Of course it is really unnecessary for 
me to add that this is intolerable for a Protestant 
Christian with any kind of refonnational spirit. He'd 
rather be shot! 

The Temper of the Times 
So it's a hard, cold world in which we live. A 

world which shows in a thousand ways the soul
chilling and soul-killing effect of modern seculariza
tion. A world wi thout much regard or respect for 
the traditional, historic Christian Faith. 

But we won't and can't quit. And so we plunge 
on to ask. "What is the temper, the mood, the at
mosphere of this Age?" A partial answer is all we 
could possibly muster, of course, but maybe something 
will be better than nothing. Here goes : this Age is 
marked by occupational boredom, by occupational 
apprehension, and by moral despair. j 

The occupational boredom of today's worker is 
traceable to the I ndustrial Revolution. ]n the 16th 
Century it was perhaps plausible to suggest that a 
man turn his work bench into an altar, but today this 
is absurd. Instead of a skilled tradesman at a bench 
we find now a workman sitting or standing before 
a moving belt, repeating a certain flick of his wrist 32 
times a minute, 1920 times an hour, 15,360 times in 
an 8-hour day. He never sees the finished product, 
and seldom sees just how his wrist-flicking operation 
is related to all the other tasks involved in creating 
that finished product. To that man we must say, 
"Glorify God in your calling," but we know that these 
words must ring hollow in his ears. 

Occupational boredom is a soul-destroying feature 
of modern life for countless thousands of factory 
employees. The mood of the bored is easily recognized 
in the bitterness of the modern strike, carried out often 
even though the net profit of wage increases and 
other benefits will never catch up with the time lost 
by striking. 

Not only has there been an Industri al Revolut ion 
since the days of the 16th century Reformation, there 
has been an Atomic Revolution as well. Its signif
icance can be demonstrated readily if we think of the 
potential disaster resulting from "the dropping of the 
Bomb." H ow shall we counsel our bright young men 
doing research in physics and related disciplines when 
they are troubled by the possibilities their findings 
create, possibilities so horrible as to beggar descrip
tion? Shall we glibly say, Don't be 'concerned about 
these things since yours is only to glorify Cod in your 
calling? H ardly! 

The deep anguish of occupational boredom and 
occupational apprehension comes today at a time when 
man's moral moorings are all but lost. And the depth 
of this predicament is appreciated only if we see that 
much of its modern expression in the form of riot and 
rebellion is a reaction to a church without a message 
and to Christians without integrity. ]t is despair 
which moves men to make such shocking pronounce
ments as "God is dead" and "the Moral Law is rot." 

But what could we expect of people who see no 
sense in their daily vocations except a pay check? of 
people who can only wonder just when the next Great 
War will erupt wi th atomic fury? of a people whose 
Christian foundations have long been undermined by 
the d isappointments of an optimistic modernism and 
the discouragements of a brilliant but deathly irra
tionalism? 

A Few Suggestions 
The CLAC is evidence that there is a way to live 

that right kind of religious life now. Tf I'm not mis
taken, inherent in the kind of action which the Chris
tians of our CLAC are taking is the answer to the 



problem raised by this article. We sec four things 
here; 

(1) It calls us to be re-dedicated to the truth that 
the Christian must work out his own salvation by 
obedient and responsible involvement in the difficulties 
and tasks found within the world rather than by re
treat from the world. Our world is God's world! It 
is never enough, therefore, simply to attack the in
equities and injustices of this time. Even the enormous 
pressure of modern social ills may not give us excuse 
to deal with them except in terms of God, and in 
recognition of the fact that they are evils in his 
world, and must be anaIYLed and uprooted for his 
sake. 

(2) I t calls upon the church to rethink its message 
and its role in such a time as this. We all know that 
church and CLAC, for example, are not identical. 
But we all know as well that if the one suffers the 
other does too. Communal Christian living in any 
age is almost impossible apart from the fearless testi
mony of a church that dares to prophesy. Easy mem
bership in an easy church is no answer to the cry of 
the hippie and the yippie, no answer to the anguish 
of the age. We need a vision of church membership 
which sees it as the basis of our existence, and a 
vision of Christian calling which sees it as something 
supported by a communion and companionship which 
goes with us everywhere. 

(3) It implies that man's daily work is a very 
serious responsibility, and that the Reformers' assump
tion that God can be served in any kind of job requires 
fresh analysis in our time. We cannot use the sickly 
distinction between "full-time" and "part-time" Chris
tian service, J know. But can we really encourage 
Christians to accept just any kind of work? Ought we 
to be engaged in the manufacture of useless things? of 
dangerous things? Can we lightly dismiss the fact 
that there is a general decline in the number of can
didates for the Gospel ministry in the churches of our 
continent? This is not to suggest that we can despise 
anyone engaged in any worthwhile occupation, but is 
any occupation worthwhile for a Christian? May we 
accept a job for its own sake, and accept the premise 
that work is just to make a (financial ) living? 

(4) In line with the spirit of the Refonners and in 
complete endorsement of "the priesthood of all be
lievers," it says that we ought to seek effective co
operation between believers in all vocations in today's 
world. How we need to restore a high level of 
spiri tual communion in all humility between Christian 
scientists, theologians, sociologists, trade union leaders, 
farmers, department store clerks, etc. What does the 
Bible say about automation, bureaucracy, depersonal
ization, competition, the soil-bank, etc.? Together 
believers could produce many answers. To that end 
the work of the Christian Action Foundation seems 
most promisingl To that end the CLAC stands ready 
with competence and experience to render a very 
valuable service. 

Tn other words, if two or three gather in his Name 
he will be in their midst, and his presence and his 
guidance will make it impossible for the gates of a 
secularizcd world to prevail against theml 



IS 
THE PSALTER 
IIOUT OF DATEII? (I) 

lAURIE VANDEN HEUVEL 

R ELEVA NCE! This is the battle cry of many 
today. "Anything old is bad; anything new is 

good," so they say. Consequently, there is a break
down in morals slIch as the world has never before 
witnessed. "New Morality" is the sophisticated term 
applied to age-old SIN. The Bible has been attacked 
to the point where it has li ttle significance and ab
so lutely no authority for millions of people today. 
In a frantic attempt to he RELEVANT, people "tune 
C od out" and "tune Satan in," 

There aTe some however, who, although they have 
rejected the "faith of the fathers," nonetheless still 
want to exert an influence on the church as institution. 
They are opposed to Biblical preaching and a Bib
lically oriented worship service. As a result, they have 
introduced most bizarre forms into the worship scrvice. 
Modern "'church jazz" is one of the new modes. A 
new hymnody is being urged . One example of such 
hymnody is the following hymn taken from a new 
hymnal published by the World Council of Churches 
entitled "New H ymns for a New Day": 
"It was on a. Friday Morning that they took me from 

the cell, 
And 1 saw they had a carpenter to crucify as well. 
You can blame it on to Pilate, you can blame it on 

the Jews, 
You can blame it on the devil, It's God I accuse. 
You ca.n blame it on to Adam, you can blame it on 

to Eve, 
You can blame it on the apple, but that I can't 

believe. 
It was God that made the devil, and the woman and 

the man. 
And there wouldn't be an apple if it wasn't in the 

plan. 
Now B(U"abas was a. killer, and they let Barabas go, 
But you ore being crucified for nothing here below. 
But God is up in heaven and he doesn't do a thing, 
With a million angels watchin€> and they never move 

a wing. 
To hell with / ehoooh, to the carperner I saul; 
I wish that a carpenter had made this world instead. 
Goodby and good luck to you, our way will soon 

divide. 
Remember me in heaven, the man you hung beside. 
CHOnUS , 
It's God they ought to crucify, instead of you and me, 
I said to the carpenter, a hanging on the tree." 

Laurie Vonden Heu ool i.Y the wife of Reo. Thomas Vonden 
Heu vel, Pastor of tile CentrIJl Ave. Chr. Ref. Church, Hollnnd, 
Mich. 

Where does the Psalter fit into such a scheme? May 
I submit to you that, naive and irrelevant as it may 
sound, the Psalter is the only answer to the cry for 
RELEVANCE today? Professor J. B. Work has de
scribed this Psalter most beautifully: 

The great importance of praise as a means of 
grace is set forth. The singing of Psalms com
bines prayer and instruction with the highest 
form of adoration and devotion. W hat can be 
so acceptable to Cod as the words with which 
the Spirit touched the lips of the Hebrew psalm
ists? In them the soul pants for Cod, cries from 
the depths, looks up to the starry heavens, shouts 
from the hills of Zion. The collection begins with 
the contrasted ways of the righteous and the un
godly in the First Psalm, enthrones Christ in the 
Second, celebrates the Resurrection in Sixteenth, 
opens the two books of Cod in the Nineteenth, 
weeps with Jesus in the Twenty-Second clasps 
His hand in the Twenty-Third, voices the exiles' 
p laint in the Forty-Second , grieves with the 
penitent in the Fifty-First, surveys the widening 
Kingdom of Messiah in the Seventy-Second, calls 
all the earth to worship in the One Hundredth, 
en ters the holy of holies in the One H undred and 
Third, sings with the Saviour in the Hallel, and 
so from height to height till it ends with a burst 
of hallelujahs in the closing doxology. The very 
order is significant. It was not without fitness 
that our fathers sang them in course as they 
gathered morning and evening about their family 
altars. It was a course of instruction. It was 
daily admonition. It was bread from heaven. 
The day of revival shall have dawned when all 
Cod's people shall be found offering wi th true 
hearts the morning and evening sacri.6ce of 
praise p rovided by the Holy Spirit.' 

The Psalms are the answer to today's needs for 
two reasons. First, they are d ivinely authorized, a 
claim which cannot be made for any man-made hymn. 
Second , they are broad in scope so as to be suitable 
for the needs of Cod's children in every age, in every 
experience of life. "There is not a musical requirement 
that it does not meet; there is not a motion of the 
soul that it does not express; and there is not an 
attribute of the Almigh ty as revealed to man that is 
not made the embodiment of adoration, and the basis 
of supplication ...• 

It is the intention of this art icle to show brieRy 
how the Psalms are the only divinely authorized 
manual of praise. In a subsequent article, the wide, 
comprehensive scope of the Psalms will be delineated . 

I t is an undisputed fact that the basic Law of 
Worship for every worship service is this, that every
thing in the worship of Cod must be divinely pre
scribed and anything which does not have th is d ivi ne 
appointment is p rohibited in the worship service. 
Therefore the music of such service must also be 
divinely authorized . The Psalms are Cod's divinely 
authorized vehieles of praise. 

When David became king of Israel, the religion 
of Jehovah was in a deplorable state. David imme
diately began his work to revive and reconstruct the 
religious services of the church. His first task was to 
recover the Ark and establish for it a place of res
idence. His first attempt failed because he neglected 
to obey the directions given by Cod himself for the 



handling of the Ark. Before his second venture, he 
made careful preparations and was then successful 
because he had divine approval. Then we read, "and 
David and all Israel played before God with all their 
might, with singing, and with harps, and with psal
teries. .." This is the firs t service of singing and 
musical accompaniment recorded in the Bible. D avid 
then appointed Levites to "minister before the Ark 
of the Lord, and to record and to thank and praise 
the Lord God of Israel." David proceeded to write 
more than half the psalms and he declared that he 
spoke "by the Spirit of God" and the "Lord's word 
was in h is tongue." This is further verified by Peter 
in Acts 1:16. Jesus himself verifies the fact that the 
Holy Spirit inspired David and Asaph. These psalms 
were used throughout the entire Old Testament period 
and on into the New Testament era. 

I t is disputed by some that the psalms were used 
in the New Testament period. But the Bible refutes 
their position by two methods: 1 ) silence and 2 ) 
verbal testimony. 

The argument from silence is fourfold: 
1. 	 There is no recorded divine command in the 

New Testament to hymn-writers or any prom
ised help of the Spirit in hymn-writing. 

2. 	 Although various gifts were bestowed at the 
outset of the New Testament era, there was no 
special gift bestowed on any to write hymns. 
In the Old Testament this gift was specially 
dispensed. 

3. 	 'there is absolute silence in the New Testament 
about the making of a new hymnody while the 
formation of a new hymnody was a very im
portant occurrence in the Old Testament. 

4. 	 There is not one bit of evidence from archae
ology to indicate that anything but the Old 
Testament psalter was used. This is true also 
throughout the first century of the Christian 
Church. Later on other hymns were introduced 
into the worship by heretics as a subtle 
method of propagating their heretical ideas. As 
a result, the Council of Laodicea met in 360 
A.D. and according to famous historian Philip 
Schaff, this council "prohibited the ecclesiastical 
use of all uninspired or private hymns." 

The New Testament however, is not silent con
cerning the music of the church. Professor W. G. 
Moorehead has said: "In the 6rst Christian sermon 
ever preached, that of Peter (Acts 2), the main doc
trine taught rests on the interpretation of two Psalms, 
the Sixteenth and the One Hundred and Tenth. In 
Paul's first recorded discourse (Acts 13) the effective 
appeal is made likewise to two Psalms, the Second 
and the Sixteenth. H ebrews also is filled with argu
ments drawn largely from the Psalms as to the Per
son and work of the Lord Jesus Christ. In the first 
chapter of that Epistle there are seven quotations 
from the Old Testament, and six of them are taken 
from the Psalms. Obviously, Apostolic teachers had 
no difficulty in finding Jesus as ~"essiah in the Psalter; 
they saw in it not only predictions of H is advent, but 
likewise they saw in it the main features of His mis
sion, His mediatorial offices, His death, resurrection, 
and exaltation, His kingdom and its glory, His people 

and their blessedness." Jesus on the night on which 
he was betrayed sang with his disciples the Hallel 
found in Psalm 113-118. James says: "Is any merry? let 
him sing psalms." Paul enjoins. the Christians at 
Ephesus and Colossa "to speak (or teach) one an
other in psalms and hymns and spiritual songs.'" 
There are those who use this passage to prove that 
it is not necessary to use the Old Testament psalter 
because of the words "hymns" and "spiritual songs," 
It must be pointed out that these two words were 
also used to describe the psalms in the Old Testament 
psalter. Sixty-seven of them have the title, "Psalm," 
six have the word "hymn" and thirty-five have the 
title "song." In certain places there are varied com
binations of these words. So it is obvious that it is this 
collection of psalms, hymns, and songs that Paul re
ferred to, In addition, the term "spiritual song" means 
Spirit-given, or Spirit-led, or Spirit-determined song. 
This rules out the con tention that Paul had in mind 
songs other than those which were divinely author
ized in the Old Testament psalter. 

Early church Fathers such as Basil the Great and 
also Augustine prohibited anything but the psalms 
from divine worship. 

It may appear from the preceding discussion that 
the writer recommends only the use of the Old Testa
ment psalms in the worship of God. Early reformers 
did feel this way. But because this writer is a 
product of her age, she does not hold q uite as rigid 
a position. However, it must be stressed again and 
again that Cod is extremely jealous of the manner 
in which he is worshipped. He has never cancelled 
out the Psalter. He has never commanded new addi
tions. Therefore, we his children must exercise ex
treme caution with regard to the musical praise of
ferings in our church services, Sunday Schools, Chris
tian Schools and other kingdom functions. It is true 
that hymns are included in our Psalter Hymnal but 
they have been carefully screened to include only 
those which adhere closely to the "whole counsel of 
Cod" as it is expressed in his Holy Word. 

And now, reader, can you be challenged to sit 
down some Sunday afternoon with your Psalter and 
another inferior gospel songbook and compare the 
offerings you find in each? It will be an enlightening 
experience and your heart will praise God for the 
wonderful heritage which he has provided for you in 
his psalms! One author has put it this way: "There 
is need that the whole Church get back to the strong 
old songs of divine inspiration. They will pu t iron in 
the blood. They will put strength into the purposes. 
They will make men humble before God, but mighty 
for His truth's sake when they stand before men. 
They will give us far these days character like that of 
the Covenanters and the Hu guenots and the Puritans, 
men who know God and will dare to be true. And 
that is the sort of revival which the Church most 
needs.'" 

1. 	 Me Nal1f,:(her, lohn, editor. The P:wlms in Won/li,l. Pitts
burgh: United Presbyterian Board of Publication, 1907, 
p, 157. 

2. 	 Ibid, p. 96. 
3. 	 Ibid, p. 105. 
4. 	 Ibid, p. 58. 
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A PREDICAMENT WE ALL SHARE 

We may learn from the ex
periences of Ohio Valley College, 
Parkersburg, West Virginia. Here's 
the story. Ohio Valley College, like 
many private colleges in the land, 
received federal assistance in its 
b u i Idin g program, under the 
Higher Education Facilities Act of 
1963. One day, early in 1968, the 
college was visited by auditors of 
the Government General Account
ing Office. It was a routine visit, 
but it had embarrassing results for 
the college. The auditors learned 
that an auditorium, erected in part 
with a $76,000.00 federal grant, 
was being used for chapel exer
cises. Ohio Valley College is allied 
with the Church of Christ, and 
chapel exercises are a required part 
of the students' daily program. 
Federal authorities pointed out that 
this constitutes a violation of the 
provisions of the Higher Education 
Facili ties Act which states, "No 
part of the facility or facilities in
cluded in the project may be used 
for sectarian instruction or religious 
worship." The college was given 
a choice to suspend all devotional 
exercises or to repay the $76,000.00. 

Ohio Valley College's predica
ment is the concern of many. Or, 
at least, it should be. Back of it 
lies the philosophy, expressed in 
Title IV of the Act as it forbids 
"any facility used or to be used for 
sectarian instruction or as a place 
for religious worship." The philos
ophy implied is that learning can be 
transmitted within a neutral frame
work and that only such learning 
is acceptable to the state and quali
fies for governmental benefits. It 
appears that the public authorities 
recognize no other type of basis for 
learning and culture in general. 
Thus education, in order to qualify 
for public recognition, must re
nouncc the Christian faith as a 
basis, and adopt pragmatic human
ism as its philosophic foundation. 

This constitutes the almost un
noticed paganization of North 
American culture. It is the most 
startli ng development of the twen
tieth century. Those who want to 
base education and academic pur
suit on God's revelation forfeit all 
mean ingful public recognition. 
What a pernicious b low to the 
Christian faith! 

From these wider implications 
we return to the immed iate prob
lem of Ohio Valley College, and 
many other private and church
related colleges, which is this: a 
government financed auditorium 
may be used for all sorts of in
spirational exercises - inspirational 
toward an appreciation of hu man
istic secularism, that is - but meet
ings towards an appreciation of 
the Christian faith are forbidden. 

The immediate remed y lies in 
political action. It does not lie in 
a re-interpretation of legislation, 
but in new legislation, legislation 
that respects the existence of a 
number of basic ideologies in the 
land, not just one, namely human
ism. 

And here the vicious circle closes, 
because the p resent two-party sys
tem itself is the outcome of the 
same philosophy, namely that the 
Christian faith is not integrally 
pertinen t to politics and the affairs 
of the state. And where does that 
leave the Christian Kingdom com
munity? 

LoUIS M. T AMMlNGA 

ReI). L<mis Tamminga is Pastor of the 
Bethel Cllr. Ref. Cllurch, Sioux Center, 
Iowa. 
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Dear Sirs: 

Now that the subject of music 
has been b roached in your maga
zine, allow me to say a word or 
two about it also. I don't pretend 
to be any kind of an expert in 
music, but I do like to make a few 
comments regarding the latest edi
tion of the Psalter H ymnal. In 
many ways it is an improvement 
over the old edition. Some beauti
ful new hymns have been added, 
and the "'Statement of PrinCiples" 
found at the beginning of the 
Psalter is also worthy of note. 

However, there are occasions 
when I wonder what motivations 
guided the committee in charge of 
the new edition fo r including cer
tain new hymns and excluding 
others. For example, two bc..'\utiful, 
Scriptural hymns that were added 
in the new edition are: "Creat Is 
Thy Faithfulness," and "1 Know 
Not Why Cod's Wondrous Crace." 
I have often wondered why another 
hymn of the same caliber was not 
added, viz., "How Creat Thou Art." 
The words of this hymn are emi
nently Scriptural, and the tune 
majestic also, as far as I can see. 
Of course, one (:ould say: You can't 
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include everything. A limit has to 
be set somewhere. That is true 
enough, but I can think of several 
hymns that I would rather have 
seen replaced by "How Great Thou 
Art." One such hymn is lake 
Time to Be H oly." Though a favor
ite of many people, this hymn cer
tainly leaves something to be de
sired as to its Reformed character. 
Its words have much more affinity 
with a subjectivistic p ietism than a 
robust Calvinism. It sounds more 
like Thomas a Kempis than Martin 
Luther. A Christian does not divide 
his life into certain periods of holi
ness and others of "unholiness" or 
secularity. He doesn't take time to 
be holy, he is holy in all that he 
does, or at least ought to be. Nor 
ought the Christian to withdraw 
himself from the secular world 
which "rushes on" in order to 
"spend much time in secret" with 
his Lord - "a place where sin can
not molest," according to another 
hymn. This smacks very much of 
a sickly "escapist" notion of Chris
tianity, which surely is not biblical 
or Reformed. And the words as 
well as the music of our hymns 
ought to be "expressive of our Re
formed tradition," as one of the im
plications of the Statement of Prin
ciples has it. Moreover, we are not 
here only to become "Btted for 
service above." We are here to 
serve our Master on this ea.rth, in 
this present world. 

Another hymn about which I 
have my reservations is No. 391, 
"Breathe On Me, Breath of God." 
In my opinion, this is hard ly bib
lical language in speaking of the 
Holy Spirit. We always insist in 
the fact that the H oly Spirit is a 
person, not just a power or in
fluence. This song seems to suggest 
the latter. I t's true that the bib
lical word for spirit (ruach) means 
breath or wind . But 1 don't be
lieve the Bible, when speaking of 
the H oly Spirit, uses the designa
tion "Breath of God." This can 
very easily give the wrong im
pression, and in my opinion ought 
to be avoided. 

In that same category is No. 481, 
"0 Perfect Love." Referring to 
God or Jesus, that certainly is a less 
than felicitous expression. It i.~ true 
that God is love, but that's some
thing else than saying that Love is 
God. 

To come back to the exclusions, 
I don't quite understand why such 
songs as "Most Perfect Is The Law 
Of God" (No. 33 in old Psalter ), 
and "There Is a Fountain Filled 
With Blood" (382 in old Psalter ), 
were not included in the new edi
tion. They are much better songs 
than those mentioned above, as I 
see it. 

Finally, I sometimes become a 
bit frustrated at the replacement 
of a rather familiar tune with a 
very difficu lt one. A good example 
is the song, "Springs And Streams 
No Longer Bless" (No. 216 in new, 
229 in old ). I always had a partic
ular liking for the old tune, and it 
was not too difficult to sin g, while 
the new tune is almost "unsing
able." This may not make a lot 
of difference in a large congrega
tion with an expert organist , but in 
a small church it makes the differ
ence between singing a little and 
not singi ng at all. There are other 
examples of such songs, but this 
will suffice. 

Sincerely, 
R EV. J. T UINlNGA 

A VARIED HARVEST, by Frank 
E. Gaebelein. W. B. Eerdmans 
Publishing Co., Grand Rapids, 
Mich. ; 1967. Cloth. 198 pp. ( Price 
$4.95 ) . 

This book is a collection of essays 
by a well -known author who for 
years was the headmaster of Stony 
Brook School and afterwards be
came co-editor of Christianity To
day. His essays give evidence of a 
rich background in Christian thin k
ing. They clearly reflect his con
viction that "truth is the criterion 
for thought and action." 

The th irty essays deal with "edu
cation and youth, public affairs and 
social concern, culture and taste, 
mountain c lim b in g, and the 
church's task and message." 

Because the author believes 
Christian education to be education 
in captivity to the living God, edu

cation concerned with integrity and 
excellence under the guidance of 
the Holy Spirit, education involving 
the teaching of the "unity of all 
truth under Gocl," and education 
honoring the Scriptures as the 
integrating center - his book is 
good for teachers to read. 

Because the author stresses a 
Christian's "mandatory responsib il
ity for unflagging interest in public 
affairs and informed participation 
in them" and then in the same sec
tion treats such social matters as 
cigarette smoking and abstinence 
the Christian citizen with a proper 
sense of Christian stewardship does 
well to read what Gaebelein has 
to offer. 

Because the author has a section 
on "culture and taste," a section 
conSisting mostly of addresses to 
college students, and dealing with 
the students' intellectual life, with 
the obligation to excellence, with 
the aesthetic problem, with debase
ment of taste in literature, enter
taimnent and sex, with the use of 
leisure, and with the place of music 
in Christian education - the col
lege-bred as well as any intelligent 
Christian will find this stimulating 
reading. 

Because Gaebelein intrigues one 
with his two chapters on mountain 
climbing, he gives one a real in
centive to persevere in any task 
until it is accomplished. "Mountains 
are climbed just by putting one 
foot above another over and over 
again until the summit is reached." 
Mountain climbers see vistas that 
are for him alone - and God. As 
mountain climbers gain victory 
over hardships, so must the Chris
tian gain victory through faith. 

Because the closing section con
tains a commencement address de
livered at Calvin Seminary and at 
Fuller Theological Seminary as well 
as a sermon delivered in the chapel 
of the U.S. Military Academy at 
West POint, with a chapter on 
'·What Is Truth?" and others be
sides, our seminarians, ministers, 
and mi litary men should be inter
ested in reading this book. 

This book is well worth rcading 
by young and old. It will, for the 
most part, stimulate aile to Chris
tian thinking and living. H ow we 
all need to read books written by 
men that witness to the climbing 



of spiritual mountains! How we 
need it in our day when even sem
inaries and ministerial conferences 
invite men as speakers who show 
them how to tumble down the 
spiritual heights, or, if we have 
never been there, to show us how 
to by-pass them so that we can see 
only sights man has to offer rather 
than helping us to see the beauties 
of heaven which God has ordained 
and revealed. 

JOHANNA T rMMER 

THEOLOGY OF THE EN
GLISH REFORMERS, by Philip 
E. Hughes. Wm. B. Eerdmans Publ . 
Co. 1966. 283 pp. $5.95. 

The well-known editor of The 
ChurchmnR has rendered a great 
service to the Reformed community 
all over the world by publishing 
this book on the theology of the 
English Reformers. The names of 
these refonners, perhaps with thl! 
exception of that of Crnnmer, arc 
largely forgotten among liS; and 
their works are buried in the vol
umes of 19th century Parker So
ciety. Now Hughes has t raversed 
these volumes in all directions, and 
the result offered to us in his well
organized survey is a veritable gold 
mine. 

Most striking is the fact that be
cause these reformers ( William 
Tyndale, Thomas Cranmer, Hugh 
Latimer, Nicholas Ridley and John 
Jewcl ) as contemporaries of John 
Calvin were also in almost all 
respects congenial with him, they 
may be really called true Calvinists. 
With many quotations the author 
shows what their insights and con· 
victions were regardi ng the doc
trines of Holy Scripture, Justifica
tion, Sanctification, Preaching and 
Worship, Min istry, the Sacraments, 
and Church and State; the teading 
of his seven chapters is not only 
historically instructive but also 
strengthening and edifying. 

Some parts of the book are ex
tremely meaningful. It has often 
been claimed that the doctrine of 
verbal inspiration was alien to the 
spirit of the early reformers; that it 
was a product of post-reformation 
orthodoxy. But listen to bishop 
Jewel who writes in It Timothy 
3; 16; "Many think the apos
tle's speech is hardly true of the 
whole Scripture, that all and every 

part of the Scripture is profitable. 
Much is spoken of genealogies and 
pedigrees, of lepers, of sacrificing 
goats and oxen, etc. These seem to 
have little profit in them, but to be 
vain and idle. If they show vain 
in thine eyes, yet hath not God set 
them down in vain. There is no 
sentence, no clause, no word, no 
syllable, no letter, but it is written 
for thy instruction; there is not one 
jot but it is sealed and signed with 
the blood of the Lamb" (p. 39 ). 
It is interesting to read that the 
reformers were not unfamiliar with 
the doctrine of common grace ( p. 
60 ) and instructive to find out in 
which way they felt free to speak 
of the English king (or queen ) as 
head of the national church. In the 
middle of the book we nnd a kind 
of Appendix (on the chapter on 
Sanctification ) with abstracts of the 
"Captivity Epistles" of the English 
Reformation; these men had to pay 
the price of their blood for their 
faith, and their courage, even their 
gladness, was marvelous. They 
were, as the author writes, exam
ples to us in their practice as well 
as in their preaching, in their dying 
as well as in their living. 

L. PRAAMSMA 

Gerhard Kittel (editor ), THE 
OLOGICAL DICTIONARY OF 
THE NEW TESTAMENT, trans
lated by Ceoffrey W. Bromiley. 
Crand Hapids ( Mich. ); Eerdmans, 
1967. Vol. IV. $22.50. 

While every volume in this set 
merits high praise, the present Vol. 
rv is almost a "must" for every 
scholarly interpreter of the New 
Testament. The only substitute for 
a dili gent study of this work 
would be to read it in the original 
German. The pccu liar value of the 
volume now under review derives 
from the fact that it contains very 
many articles on important New 
Testament concepts, for it covers 
the words beginning with the lct
ters I, 111, and o. Hence, such ideas 
of centra l significance as logos 
(word ), mythos (myth), mi11le01l1ai 
( imitate), and nomos (law) are 
treated here. Not only are they 
d iscussed but they are explained in 
hTfeat detail. Thus, the article on 
lego ( I collect, say, speak ), logos, 
and other related words, covers no 

less than 124 pages, and is there
fore almost a book all by itseU. 

Much of what is found here is 
excellent. Thus, on p. 342 we are 
informed that the preposition ami, 
as found in Mark lq:45 ("to give 
his life a ransom for many") means 
"in the place of," and not merely 
"to the advantage of." On the basis 
of word-study and grammar the 
substitutionary atonement doctrine 
is fully justi6cd. On p. 49L the 
"cloud of witnesses" is said to con· 
sist "of those who accord ing to 
chapter 11 have received witness 
(acknowledgment) from God be
cause of their faith , and as such 
bear witness by the very fact of 
their existence to the authenticity 
of faith ." The factua l witness has 
become a confessing witness. Fan
ciful ideas, as if, for example, the 
redeemed in heaven actually be
hold what we are doing here be
low, are excluded by this inter
pretation. The fact that synonyms 
often overlap in meaning is nicely 
illustrated in the article on neos 
(new), pp. 896 ff. The lengthy 
and very valuable article on nomos 
( law) is worthy of diligent study. 
If the information which it con
tains is grasped it will keep people 
from uttering the foolishness, ''The 
Christian has nothing whatever to 
do with the law." 

It would be easy to con tinue 
setting forth the virtues of this 
volume of 1126 pages. Is it even 
necessary to remark that there are 
also flaws? Is not the presence of 
imperfections in any human work 
what we should expect? Thus, the 
sta tement on p. 192, "The com
munity as a whole is elected for the 
who le of the human race," docs in
justice to the doctrine of individual 
election, clearly set forth in Holy 
Writ. And the blunt conclusion , 
"The call for an imitation of Christ 
finds no support in the statements 
of Paul" ( p. 672) is clearly contra
dicted by such passages as Eph . 
5; 1, 2 and Phil. 2;5ff. Naturally, 
the work has to be read "with dis
cretion." When this is done, one 
has discovered a true goldminel 

The tremendous energy, as well 
as ability, of the translator deserves 
unstinted praise. And so does the 
publisher for enriching our the
ological libraries with these justly 
famous books! WM. I-I& ...DRlKSEN 
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A TIME TO SAY YES 
TIMOTHY MONSMA 

For everything there is a season, and a time 
for every purpose under heaven . Ecc!. 3: 1 

Backgrou nd 
T AST JUNE the Ch.ri~tia~ n~fol'med Synod cn
L dorscd fu ll partlelpalJOn In the Theological 
College of Northern Nigeria. But this same Synod 
hesitated to make TeNN the sole insti tution for 
training Reformed min isters in Nigeria. She post
poned decis ion on the request of the Tiv Church for 
a Reformed seminary located in the Benue area. This 
means that the Christian Reformed Board of Foreign 
Missions and the Christian Reformed Synod of 1969 
must still give an answer to the Tiv Church request . 

The Christian Heformed Church has been hesitant 
to grant this request because, until now, the op inion 
of the missionaries on the field has appeared to be 
uniformly negative towa rd the idea of an addi tional 
seminary. A poll of the missionaries was never taken 
but at least no one spoke up publicly in favor of th~ 
Tiv. Church request, while some spoke up strongly 
agamst this rcquest. T hcre are valid arguments that 
can be advanced in favor of maintain ing one seminary 
only ( TCNN ) fo r the training of a ll Reformed Shl

dents in Nigcria. But unfortunately those who favor 
the single seminary idea have often overstatcd the 
case, suggesting that the Tiv Church is somehow 
blameworthy for making a stra ightforward request. 
In an article that I wrote for TORCH AND TRUMPET a 
year ago I said, "Some have seen ulterior motives in 
the request for a theological college in Benuej 1 feel, 
however, that the reasons that the T iv Church has 
given fo r this request are sensible and should be 
tak.en at. fac~ value" (T. AND T., Feb. 1968, p . 20). 
ThiS article IS an attempt to expand and explain that 
state~cnt. I hope not only to defend the integrity of 
the TJV Church but also, at this time, to endorse the 
Tiv request for an additional seminary and state the 
reasons for th is endorsement. The discussion of this 
subject revolves around seven important q uestions 
which must be frankly discussed if the issues are to 
be understood. Let us take these questions one by 
one: 

1. Did N.K.S.T. fo llow prope r procedure? 
It has been said that the NOllgo tI Kristu u ken 

Sudan hen Tiv (The Church of Christ in the Sudan 

~el). TI"!olh y MOMma has sereed for tfC() temls fI8 mISsionary 
In Nlgcna. He. has. been a wofcuor at TeNN, and will upon 
retu.rn.lng to Nigeria, be ellga{{ed in teaching at the Pastor's 
Training School at Uaoonde, Nigeria. 

among the Tiv) followed the wrong procedure be· 
cause she failed to consult with three bodies that she 
should have consulted before sending this request 
to the Christian Bcformed Church in America. These 
bodies are the East Benue Church, the TCNN Board 
of Governors, and the Nigeria Conference-of Christian 
Reformed missionaries. We ought to ask therefore 
whether NKST had an obligation to consult these 
bodies and then ask whether th is obligation ( if it was 
there ) was fulfilled. 

The Tiv Church d id not feel that she was obliged 
to consu lt either with the East Bonue Church or the 
TCNN Board of Governors. Consultation with East 
Benne Church would envisage the possibility of a 
cooperative school between the two churches. But 
there is no ru le in Scripture which says we must in. 
vi te our neighbour to join us every time we launch 
out on a project. Some years ago the Presbyterians 
founded Westminster Seminary and , as far as 1 know, 
they did not "consult" the GR.G before they did it. 
Was this also reprehensible? Those who press the 
idea of prior "consul tation" neatly overlook the tre. 
mendous linguistic and cultural differences that exist 
between East Benue Church and the Tiv Church. 
They also overlook the practical difficulties involved 
in running a cooperative Reformed school. ( For ex
ample.. which denomination wou ld really have control 
of such a school?) In addition to the practical prob. 
lems East Benue does not feel the need for anothcr 
theological school at this time. This is beca use the 
need for mOre pastors is not as pressing in the East 
Benue Church as it is in the Tiv Church. Where then 
is the necess ity of prior consultations with the East 
Benue Church? 

A theological college in Benue was also discussed 
when Pastor l sholibo Sai was p resent as the T iv 
Church dclegate at the TCNN Board of Governors. 
Accord ing to Pastor Sa i's account, the Chairman of 
the Board asked him wh y the Tiv Church asked for 
a separate seminary in Benue without first consul ting 
the TCNN Board. His reply was that there is no 
!)~Ovision in the TCNN constitut ion which requires the 
[ IV Church to do th is. It is required in the constitu
t ion that a church give prior notice if it wishes to 
withdraw from participation in TCNN. But NKST 
does not contemplate withdrawing from TCNN. After 
Hev. Sai had given this explanation at the board meet
ing, the mattcr was dropped. 

It has also been suggested that T iv Church leaders 
fa iled to discuss thcse mattcrs thoroughly with the 



missionaries in Nigeria. I do not know how this 
thought could have arisen, for the subject was dis
cussed several times in committee meetings, Evan
gelism Department meetings, and at Nigeria General 
Conference. Missionaries were also present at the Tiv 
Synod which originally passed this request and one 
of our missionaries is a member of the Executive Com
mittee of this Synod. In November, 1967 the Execu
tive Committee of Nigeria General Conference said, 
'W e also recognize the autonomy of our Nigerian 
churches and their right to place any request before 
the Christian Reformed Church that they see fit" 
( N.G.C. Minute 6(89 ) . Here our missionaries on the 
field recogn ized the right of the Tiv Church to ad
dress her request to the c.R.C. in the way that she did. 
Let us therefore not quibble about the procedure 
followed by our sister denomination in Nigeria, but 
rather address our attention to the heart of the matter. 

2 . Is this request a manifestation of tribalism? 
Those of us who serve in Nigeria are impressed 

by the way that tribal animosities have cut into the 
very fab ric of the nation. Many thoughtful Nigerians 
wish to assist their nation in overcoming tribalism. 
Christianity surely commands all of us to work in this 
d irection. As missionaries we would not wish to en
courage the Tiv Church to become isolationist in its 
policy or provincial in its outlook. 

Tribalism exists in Ni geria and the Tiv Church 
has a role to play in overcoming tribalism in the 
country. But it is another thing to suggest, as some 
have done, that the Tiv Church request llrises from 
a tribal spirit. This is a charge that cannot be proved 
and therefore ought to be dropped. Of course the 
Tiv Christians will be happy to have another schoo! 
in their area. Why shouldn't they be? Some years 
ago our people in Northwest Iowa had to choose a 
site for Oordt College. Various towns wanted the 
honor. Was this also tribalism? Do not people the 
world over w'ish to locate schools, hospita ls. post 
offices, etc. in their own area? Is this desire neces
sarily bad? I am happy that the Tiv Church has asked 
for a theologiclll school in her area rather than some 
other school that might have greater prestige in the 
eyes of the world and greater financial gain for her 
graduates. 

In this connection we should not underestimate 
the Reformed character of the Tiv Church as it now 
exists. Some have suggested that the Tiv Chm ch has 
only passing acquaintance with the Reformed faith 
and therefore can hardly be serious in asking for a 
Reformed seminary. Tiv church leaders probably 
would not be able to recite the "fi ve points of Cal
vinism" at the drop of a hat. On the other hand these 
leaders are aware of the fact that their ehurch differs 
from other Nigerian churches both in doctrine and in 
practice. The Heidelberg Catechism is used in many 
Tiv churches as a guide for monthly classes of con
feSSin g church members and sometimes as the basis 
for Sunday afternoon preaching. I once heard a Tiv 
pastor quote from John Calvin - a remarkable feat 
in the light of the fact that Calvin's works have not 
been translated into Hausa or Tiv, and the pastor does 

not read English. We sometimes forget that most Tiv 
church leaders were trained, especially in their 
younger years, by missionaries of the Dutch Reformed 
Church of South Africa, and these missionaries were 
generally thorough in the instruction they gave. When 
this church says she is interested in I}eformed the
ological training, let us take her words at face value 
and not search for ulterior motives lurking behind this 
request. 

3 . Is there a rea l need? 
The nced for an additional seminary in the Senue 

area can be understood only in the light of the present 
growth and tremendous potentia l for growth that 
N.K.S.T. now faces. Although this church has a com
municant membership of 12,000, the attendance at 
her Sunday morning worship services averages about 
150,000 per Sunday. This last figure is a number that 
equals the communicant membership of the Christian 
Reformed Church in United Sta tes and Canada. The 
Tiv Church faces the tremendous challenge therefore 
of bringing all these worshippers to repentance and 
faith , public confession , and baptism. But that is only 
part of the story. According to W est Africa, a weekly 
published in London and Lagos, it is estimated that 
there are now one and a half million Tiv people. 
Even if one says that there arc only one million Tiv, 
the 150,000 worshippers make up only 15% of the 
tribe! In Tiv country today the backbone of paganism 
has been broken. The younger generation is looking 
fO r a new religion. At a time when many people in 
the northern states of Nigeria have turned to Islam 
( Mohammedanism ), the Tiv people are consistently 
rejecting Islam as their religion . And the Christian 
Reformed branch of the Sudan United Mission is the 
only Protestant group that has any substantial work 
among the Tiv people at the present time. We know 
that our work is dependent upon the Holy Spirit's 
blesSing, but when one puls these various facts to
gether, he can see the possibility that within the next 
few years the Tiv Church in Nigeria may grow to be 
as large as, or larger than, the Christian Reformed 
Church in North America. 

This does not mean that we should be compla
cent. The Roman Catholic Church is also working 
hard in Tiv country, not without some success. Re
cently the Southern Baptists opened work in the Tiv 
area and they hope to expand this work. They have 
done this because they hea rd that the Tiv t ribe was 
"white unto harvest." The Sudan Interior Mission 
( not to be confused with the Sudan United Mission 
with which we are affiliated ) has plans to open lx>ok
shops in Tiv country. For over 6fty years Reformed 
miss ionaries from South Africa and U.S.A. have 
planted and watered the seed in Tiv country. I t 
would surely be a pity if now other groups moved 
in to gather the harvest. There is also the possibility 
that the present readiness of the Tiv people to listen 
to the gospel may suddenly change for reasons that 
we cannot now foresee. Cod has given the Tiv Church 
and the Christian Reformed mission the opportun ity 
to go out right now and gather the harvest that is ripe. 

N.K.S.T. already has many harvesters on the front 



lines. If one includes the young men who serve as 
teachers of Classes for Religious Instruction and also 
as preachers (exhorters) on Sunday, N.K. S.T. has over 
1,000 evangelists already in the work. But she has 
only thirty-one ordained ministers. She hopes to add 
seven more pastors this year (1969 ). If one counts 
the number attending church, each one of these thirty
eight pastors will have an average of close to 4,000 
souls under his spiritual care. This figure assumes that 
attendance will be static (which it seldom is) and 
does not take into account the thousands in the area 
of every church who are open to the gospel but have 
not yet begun to attend church regularly. In 1967 
there were two churches in N.K.S.T . with a com
municant membership of over 1,000 each, and several 
churches were in the seven and eigh t hundred mem
ber bracket (these are not families but members). 
The handful of pastors presently working in NKST 
has a staggering load to carry! Recently Rev. E. Smith 
wrote: "Note that only one church-goer in every ten 
in the Tiv church is a communicant. Allowed to re
main so, the nine uncommitted, unconfessing ad
herents must necessarily endanger the church and 
bring about its demise. So a strong teaching force is 
needed" (The Banner, Nov. 1, 1968, p. 15). I believe 
that many attenders have not become members be
cause there are not enough pastors to instruct them 
adequately. Also many churches are too large for 
effective ingathering of the people, but there is little 
inducement for these large churches to break up into 
smaller units so long as there is an acute shortage of 
pastors. If they divided at this time there would be 
just so many more churches without pastors. 

The Tiv Church feels that TCNN has not fully an
swered her need for pastors in the past, and will not 
be able to do so in the fu ture. First let us take a look 
at what has happened in the last few years. When the 
Tiv Synod met in 1966 this Synod was d isappointed 
over the fact that only about half of the Tiv students 
who had been stud ying at Veenstra Junior Seminary 
gained admittance to TCNN. Rightly or wrongly, she 
felt that some of her students wcre not admitted 
because there was not enough room for them. This 
situation prompted one of the delegates at the Chris
tian Reformed Synod of last June to ask Dr. H. Boer, 
"H ow many Tiv men have heen unable to get the
ological training at TCNN?" Dr. Boer's reply was, 
"No studen t who could meet the entrance require
ments has ever been turned down" ( T. AND T., Sept. 
1968, p. 23). It is true that all Tiv students who 
passed the entrance examination to TCNN were ad
mitted . It is also t rue, however, that there were two 
students from other areas who fa iled the exam but 
wcre nonetheless adm itted in the class that entered 
in January, 1967. One of these students was sub
sequently elected to an important office by his fellow 
students. By admitting two students who failed the 
en trance exam, TCNN established the principle that 
those who fail the exam are capable of studying at 
TCNN on the certificate level. One of the Tiv students 
who failed the TCNN exam and was not admitted, 
later passed the entrance exam to the Cindiri Teachers 
College, which is supposed to be a higher level of 

training. These things were fir st brought to my atten
tion by Rev. 1. Sai, who is the Tiv representative on 
the TCNN Board of Governors, and later confirmed 
to me by a TCNN staff member. Tpcy form the basis 
for the Tiv feeling that TCNN has not been meeting 
their needs. 

What of the future? The Christian Reformed 
Church is now supporting TCNN expansion p lans. 
These p lans will enable TCNN to admit more students 
than she has in the past. Will this solve the problem? 
The Church is not satisfied with this solution because 
it does not make TCNN Reformed, and the Church 
is interested in a Reformed training for her future 
ministers. 

Even on the basis of statistics, however, the ex
pansion plan falls short of the need. It is projected 
that under this expanded program TCNN will be able 
to admit forty students on the lower level of stud y 
(certificate level) every other year. These forty stu~ 
dents will be divided into two classes of twenty 
students each. How many of these forty students will 
be Tiv? Certainly no more than twenty and probably 
less. If 50% or more of the studen t body at TCNN 
w,Quld come from one tribe, TCNN will have de
stroyed her own inter-tribal and interdenominational 
character. A large block of Tiv students at TCNN 
would pose serious problems for the school. For ex
ample, would it be right to hold Sunday morning 
worship services in the H ausa language, as is now 
done, if half the students, especially their wives and 
children, do not really understand this language? It 
would be possible, of course, to hold two separate 
services, but this would remove the students from one 
another. Many other practical problems would arise 
if too many students came from a single tribe. 

Let us say, therefore, that the very maximum num
ber of Tiv students that TCNN can admit every other 
year is twenty. When one averages th is off on a yearly 
basis TCNN will be able to provide, at best, ten can
didates per year for the Tiv ministry. In addition to 
this, there might be a sprinkling of men who graduate 
from the higher level diploma course (at present 
there are two such Tiv students at TCNN). Ten men 
per year would be far too few for the Christian 
Reformed Church in America and it will not meet 
thc needs of a rapid ly growing church in Nigeria. 
We are trying to fill the gap somewhat by conducting 
a four year theological course for twenty-four qualified 
men in the Tiv language at our Uavande station. It is 
hoped that most of these will become pastors after 
four years of study. But everyone recognizes that this 
is not a permanen t solution. At its meeting of October 
24, 1968, the Evangelism Department of our mission 
passed this minute : "Evangelism Department recom
mends that the Mission suggest to the Churches that 
in the future instead of training its pastors in a vernac
ular training program they aim toward a theologically 
better educated clergy" (Minute No. 444 ). In a day 
when all educated Nigerians know the English lan
guage, we do well to strive for a more highly educated 
clergy. And if this is to be the last vernacular pastor's 
class, what is to replace it? The most obvious re
p lacement for the vernacular classes would be a 



seminary where theology is taught in English. The 
Tiv Church is to be congratulated for having seen the 
need for many more pastors and for taking steps to 
meet this need. In this respect she has exercised more 
foresight than many of the missionaries who work in 
her midst. 

4 . 	 Could we find the students and teachers? 
It would hardly do to contcmplatc a seminary in 

Benue if sufficient students could not be found to 
stud y at it. I believe, however, that a sufficient num
ber of qualified students can be found . When the 
Veenstra Junior Seminary cntrance examinations were 
given two years ago, there were hundreds of Tiv 
young men who took this exam. Only twenty-<me were 
actually admitted to the school even though there 
were some on the reserve list who would have quali
fied for entrance. This year the Veenstra Jun ior Sem
inary is enlarging to incl ude two classes of twenty
fi ve students each . While I do not have the figures 
before me, it is likely that the majority of these fi fty 
students arc Tiv. If this is so, some of them will ob
viously not gain entrance to TCNN. In addition to 
this there arc other Tiv Christians who arc not at
tending Veenstra, but who would qualify to study 
theology in E nglish. At present there are about 1,000 
young men who are teaching Classes for Rcligious 
Instruction in the Tiv Church. Aside from some farm
ing that they do because their salary is small, they 
are alrcady involved in fu ll time spiritual work. These 
teachers have all had at least four years of primary 
schooling and many of them have had seven years. 
Some of them have had additional training nt the 
Benue Bible Institute. Now many of these young men 
would not qualify for theological study, but among 
such a large number of persons, qualified applicants 
cou ld surely be found. The pastor of the Evangelical 
Church of West Africa, English section, located in Jos 
and also the pastor of the E.C. W.A. Church at Bukuru, 
are Tiv men. There are at least six Tiv students study
ing theology in English at the Kilgoro Bible Insti tute 
of Nigeria. Why have these Tiv left their own denom
ination for another school and church? It is not be
cause they have been attnlcted by the type of Funda
mentalism that these institutions embracc. It is 
because somewhere along the line we have failed to 
present to them either the challenge or the opportunity 
to study at one of am own insti tutions, and thus to 
enter the ministry in N.K.S.T. There is no doubt that 
if our present theologica l program were enlarged to 
include a seminary in Benue, there would be students 
qualified to attend. 

But could we find the staff to teach in such a 
seminary? So long as this seminal·Y would teach stu
dents on the "certiflcate level" ( the lower level at 
TCNN), the findin g of staff members would not bc 
difEicult. The basic requirement for teachers at 
TCNN is that they hold the bachelor degree in the
ology. Almost every ordained missionary in the Chris
tian Reformed Church holds this degree, and a few 
of our Nigerian missionaries have done grad uate work. 
One Tiv student is now in the process of obtaining 
the bachelor's degree at Calvin Seminary and, in the 

future, others may follow him. Other practi ca l prob
lems might be ra ised, but none of them are insur
mountable. 

5. 	 What would this mean for the East Benue Church? 
Our mission in Nigeria is dealing with two 

churches: The Tiv Church and the Ekklesiyar Kristi 
A Sudan-Laulin Benue (The Church of Christ in the 
Sudan-Benne Section ). Would the establishment of a 
seminary in the Tiv area of former Benue Province in
volve favoritism for the Tiv Church? Would not the 
East Benue Church also desire a theological college 
of its own? Would this not encourage further rivalry 
between the churches? 

This type of thinking is bascd on the presupposi
tion that both of the churches with whom we are 
working in Nigeria are identical twins and must be 
treated in exactly the same way . What is done for 
one must be done for the other and vice versa. Both 
churches have noliccd this atti tude on the part of our 
missionaries from time to time, and both feel that 
their individual progress is impedcd by this type of 
thinking. Both churches have asked, therefore, that 
the executive authority of our mission be split into 
two sections, and our missionaries and the Board of 
Foreign Missions are still grappling with this problem. 
It is obvious that East Benue Church and the Tiv 
Church are not identical twins and cannot be treated 
as such. They both have their own history, the ir 
own temperament, their own weaknesses, and their 
own stron g points. If a parent has a child who needs 
glasses he does not refrain from buying him glasses, 
for fear tha t his other children might also want them 
evcn though they don't need them. We must beware 
of the idea that the development of the Tiv Church 
must bc stifled in order that equality may somehow 
be maintained betwecn the n \lo groups. There are 
other times when East Benue has needs that NKST 
does not have. W hcn these needs arise our mission 
docs its best to meet them and will contin ue to do so. 
At the present time, for example, we have three 
linguists learning three languages in the East Benue 
area, but none in Tiv country because there is not the 
need 	in Tiv that there is in East Benue. 

The Tiv Church has requested a school with a 
broad admittance policy. Students from anywhere in 
Nigeria may apply for entram.'c, including studen ts 
from East Benue Church. It would be up to the East 
Benue Church to decide whether she wan ted to send 
students to this school. It might be pointed out in 
this connection that under the latest proposed re
organization plan, Vcemtra Jun ior Seminary is ex
pected to become a school of the East Bell ue Church. 
NKST does not for that reason contemplate with
drawing its students from this school. If Tiv students 
can freely attend a Junior Seminary that is associated 
with the East Benue Church, what would hinder East 
Benue students from attending a Senior Seminary that 
is associated with the Tiv Church? East Benuc 
Church is the proprietor of Wukari Division Com
bined Secondary School and considers Takum Chris
tian Hospital to be its hospital. But this does not 
prevent Tiv people from using these institutions in 
large numbers. Throughout Nigeria, students will 



freely cross over tribal boundaries to SCCUTe an educa
tion. We must not allow the ..theory of equalitarian
ism" Or ~ I?sychology of fear to govern the poHcies 
of our mission. If we do, we wi1l surely stifle devel
opment in both churches. 

6. 	 What would this mean for Christi an unity in 
Northern Nigeria? 
The Tiv Church request has been called a "crisis 

of major proportions" ( Dr. H. Boer, Reformed Journal, 
December 1967, p. 12) because of what the granting 
of this request might do for Christian unity in north. 
ern Nigeria. Dr. Boer and others arc afraid that once 
a theological college (in Commonwealth countries a 
seminary is called a theological college) is est~b
Iished in Benue, NKST may withdraw from T.E.K.A.S. 
(Tarayyar Ekklesiyoyyin Kristi A Sudan, The Fellow
ship of the Churches of Christ in the Sudan ). Al
though there are many churches both in northern 
and in southern Nigeria which are not members of 
TEKAS, TEKAS does bind together in a useful way 
a ll 	 the churches founded by the Sudan United Mis. 
sian, and has the fu ll support of aU our missionaries. 

1f the Tiv Church should withdraw from TEKAS 
or even inject controversy into TEKAS, there would 
be reason for sorrow, especially at a time when Ni
geria is already tragically divided . But this is not the 
intention of NKST. In a letter dated April 17 1968 
she explicitly states: 'We do not outright rej~t th~ 
T.C.N.N. In fact, we will still support it ... This 
does not mean we want to break our fellowship with 
the other chUTches in TEKAS" (Acts of Synod, 1968, 
p. 97). 

. Th~ idea that the ~ounding of a seminary in Benue 
Will disrupt the relations of NKST in the Fellowship 
of Churches is highly imaginative. The founding of 
a second seminary will disrupt relations in TEKAS 
onl~ if the.other ~hurc11es or miss ions begin to agitate 
agamst thiS semmary. The Tiv themselves do not 
~vish to break relations with their fellow Christians 
l~. th~ nort~er~ states of Nigeria. Why should they? 
Nlgenan trlbahsm reached a sort of peak in northern 
Nigeria during 1966. At that time Tiv Christians 
were appalled at the events that took place and some 
of them risked their lives to give help to brothers 
from another tribe who were being hunted down. 
And at a time. when others were wavering, the Chair
man of the TIV Synod rebuked lawlessness in no un
certain terms. Tiv Christians are decply aware of the 
~cars that tribalism has brought to their nation in 
ItS many manifestations, and they are as eager as any 
grou p to remove this evil. 

. The idea that the Tiv do not wish for fellowship 
With other Christians in the S.U.M. area may arise 
from a misunderstanding of the basic character of the 
Ti~. The British anthropologist, Rupert East, has 
written about the Tiv: 

In ~is, ~s in almost everything else, thcy are the 
anhthes~s of the no:thern Muhammadan people. 
... ThiS contrast m temperaments is only one 
of. t~e results of a fu ndamental difference in 
orlgm, culture, and environment. Indeed it 
would ha:dly OCC~1f to anyone even to compare 
such obVIOusly dIsparate races, were it not for 
the fact that, owing to a more or less fortuitous 

circumstance, the British approach to the Tiv 
has been, both culturally and linguisticaUy, 
through the Rausa-speaking peoples of the Mu
hammadan states. 
(Rup~t East~ translator and editor, Alciga's Story, 
by Aklga Sm, Oxford University Press London 
1965, p. 13) 	 " 

1 sometimes find that missionaries fro~ outside the 
Tiv area expect the Tiv to behave just like all the 
other tribal groups in the northern states. They ex
pect them to speak the same language, sing the same 
songs, follow the same customs, etc. 'When the T iv 
fail to follow the usual northern pattern, it is sup
posed that they are schismatics who have rejected 
fellowship with everyone cIse. This is not the case. 
They are simply people of a southern outlook who, 
through historical accident, find themselves living and 
moving in a northern SOciety. (In colonial days they 
were administered by the British as part of Northern 
Nigeria rather than as a part of Southern Nigeria.) 
So 	long as they are accepted for wfiat they are, the 
Tiv Christians will contin ue to support enthusiastically 
every endeavor that seeks to bring unity to all evan
gelical Christians in the northern states and through
out the nation. 

It is unfortunate that two of our leading mission
aries, Dr. H . Boer and Rev. E. Smith, do not under
stand the Tiv language, for this is the only language 
spoken by the majority of the pastors and elders in 
the Tiv Church. It is difficult for our Hausa speaking 
missionaries to assess the true character and aspira
tions of the Tiv, for this is something that one learns 
only through wide reading, long association, and con
tinuous conversation. In the end the only thing that 
I and others who work in the Tiv Church can say to 
other missionaries is this: "We have faith in this 
Church. She will continue to pursue Christian 
brotherhood in the S.U.M. area and throughout 
Nigeria." 

7. 	 Are there any positi ve arg uments fo r the Benue 
Seminary? 
Much of what has been written so far has been 

in the nature of an apology for NKST. The leaders 
of NKST would have been able to say many of these 
things themselves were they confronted with the 
arguments and given a chanCe to reply. In some cases 
I have simply repeated what I originally heard from 
them. There remain a couple of positive argu ments 
which do not answer to any specifi c argument that 
has been used by the other side. 

First thcre is the fact that the Nongo u Kristfl u 
ken Sudan hen Tiv is autonomous. She has reflected on 
her needs and has decided that she needs a theological 
college in Benue at this time. If we missionaries or 
if the Christian Reformed Church stands in her way, 
we will be guilty of paternalism. Indigenous church 
gover~m.ent means nothing if, in the fina l analysis, 
the miSSIonaries hold the veto power. I am told that 
TCNN came into being in response to the desire of 
the churches. Should not the Benue Seminary be 
treated in the same manner? 

It has been suggested that the Tiv Church as a 
whole is not really behind this request. Some have 
noticed that the correspondence carried on with the 
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Christian Reformed Church was done by the Execu
tive Committee of the Tiv Synod, whieh is a commit
tee of only four men. They have asked therefore 
whether th is request comes from four men or from 
the entire church. But when the Executive Commit
tee of NKST first wrote to the Christian Reformed 
Church, this committee did not write on its own; this 
committee was simply implementing the decision taken 
by the Tiv Synod in its meeting of November, 1966. 
The request for a seminary was also thoroughly d is
cussed at the Tiv Synod of 1967. One of my mis
sionary colleagues who was prescnt at both Synods 
tells me that the desire for a seminary in Benue was 
unanimous. That is to say, all who spoke on the sub
ject, spoke for it until a general consensus was reached. 
(This is the way in which the T iv Synod normally 
does its work. ) No doubt there were leaders in NKST 
who were more outspoken than others in promoting 
the idea of a Benue Seminary, but the mission com
munity has its leaders also. We are thus confronted 
with the unanimous decision (on the Synodical level ) 
of an indigenous church which ought not to be lightly 
d ismissed. 

A second positive argument for the Benue Sem
inary lies in the fact that this school, when established, 
could make a real contribution to a nation that is 
bleeding from many open sores. When the Tiv Church 
asked for a Reformed theological college, she d id not 
ask merely for a school that would emphasize such 
things as the doctrine of election or the covenant of 
grace. She asked for a school that would have a 
Calvinistic world and life view. She asked for a school 
that would teach the Christian message for every area 
of life, that would teach that message within the con
text of contemporary Nigerian society. There is in 
Nigeria today a great divorce between Christianity 
and politics, Christianity and business, Christianity 
and law enforcement. Tribalism can Aourish because 
the fabric of society is weak Reformed Christian ity 
has the basic apparatus for examining the variOliS 
diseases of Nigerian society (or any other society) 
and also suggesting the cures. A theological college 
in the Benue area would provide the climate where 
slich studies could flourish. 

Many Tiv Christians have moved to the cities of 
Nigeria and ma ny more wiD follow them in next few 
years. Many others are employed by the army, the 
police force, or the civil service. A man who received 
his early training at our Mkar Christian School, Mr. 
Joseph Tarka, is now the Federal Commissioner of 
Transport (a position of cabinet nmk in Nigeria). I t 
is likely that when civilian govemment returns to 

Nigeria, the United Middle Belt Congress political 
party, which many Tiv Christians support, will have 
a larger role to play in Nigerian politics than it did 
in the past. There is the possibility that these thou 
sands of Tiv who are spreading over (he country and 
gaining various positions, can serve as a leaven in 
Nigeria that spreads the knowledge of Jesus Christ as 
Saviour, and also the knowledge of Christ as Lord 
over every area of life. But then these Christians need 
pastors who understand these things and can teach 
them to others. A R2formed seminary in Benue would 
a im to produce pastors who had that broad under
standing and who could inspire others to be fa ithful 
witnesses for Christ in an walks of life. This seminary 
would not aim at isolation from the world but rather 
at a comprehensive understanding of, and witness to, 
the world. 1t could make a strong contribution to the 
ca use of unity and peace in a tragically divided nation . 

Conclusion 
When I wrote on this subject last year, 1 indicated 

that there were arguments on both sides of the 
question. There still are. But circumstances have led 
me, and others of my fellow missionaries, to feel that 
there is genuine merit in the Tiv Church request. 
I have tried to point out where this merit lies. There 
is a time for everything under the sun. And I believe 
the time has come for the Christian Reformed Church 
to say, Yes, to her sister church in Nigeria. This 
"Yes" should be given withou t equivocation or reserva
tion. A clear affirmative reply from the Christian Re
formed Church will strengthen the spiritual fellowship 
that Christian Reformed miss ionaries and Tiv na
tionals already enjoy. 

If our Board of Foreign Missions could present 
a unanimous report to Synod fa VOring this requcst, 
this would be a wonderful thing. But if the Board 
report is not unanimous, the Christian Rcformed 
Synod will probably debate this question onee more. 
At our last Synod the Principal of TCNN was present 
and defended with eloquence the idea of one the
ological college for all of TEKA S. When Synod meets 
again it is likely that the Chairman of the TCNN 
Board of Governors will be present to defend the 
same idea. But who is to speak for the Tiv Church? 
Would it be ri ght to decide th is important issue with
out giving both sides an equal hearing? Perhaps the 
Tiv Church should send a fraternal delegate to this 
Synod to present its case also. I do not know where 
she would fi nd the money to do this, but at least it 
is wOI·thy of consideration. 


