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THE PROPHET'S CHRISTMAS TREE 

THOMAS VANDEN HEUVEL 

O NE OF THE traditional parts of current Christ
mas celebration is the Christmas tree. Alread y 

four hundred and fifty years before the first Christmas 
we rcad of the Christmas tree. It was presented b y 
the prophet Jeremiah in two places: Jeremiah 23:5 
and 6, and chapter 33:15 and 16. The prophet's 
Chrishnas tree is the Branch of Righteousness who is 
Jesus Christ. That Branch's root is righteousness and 
its fruit is right eousness. 

The Occasion 
It is important to sec the occasion for this proph

ecy. At this time Jeremiah is in prison; the city of 
Jerusalem is surrounded by the greatest military 
might of that day. Nebuchadnezzar and his army has 
conquered all the Jewish territory except jenlsalem, 
the last stronghold of Judah. The army of Babylon 
has already been around the city for a year and a half. 
Truly these am some of the darkest days of the Jews. 

Jeremiah is in prison because he predicted the 
ruin of Judah and urged surrender to the enemy. 
While Jerem iah is in prison he is told by God to 
purchase a little field in the land of Benjamin which 
has already been conquered by the enemy. Jeremiah 
obeys and afterward asks, "Why d id 1 have tq 
purchase that piece of land?" The Lord answers, "The 
purchase of that field is a symbol of the fact that just 
as you own a ficld in the conquered Jund of Benj:lmin, 
so also the people of Judah shall return from captivity 
to possess the land of Canaan." "But," says Jeremiah, 
"how can this be done? How can a people so wicked, 
so decadent, so rebellious be restored?" For forty 
years Jeremiah has prcached the Word in thundcr and 
in weepi ng with no responsc but rebellions and dis
obedience. The people only sink deeper into thc 
depths of darkness and degradation. How ean they 
be restored? 

Cod answcrs by telling Jeremiah that these people 
are the covenant people whose relationship with the 
Lord has been ruptured. It- can only be restored in 
ri ghteousness, by the Branch of Righteousness, Jesus 
Christ, the prophet's Christmas tree. 

A Brea king Down 
Now this restoration of which Cod speaks involves 

first a breaking down . This is not hard to understand. 
In refin ishing wood, one must remove the old varnish 
before applying the new. This is hard labor. A child 
or an adult who has lell rned to play the piano ''by 
ear" and then desires to take lessons from a Qualified 

musician, usually finds that he must "unlearn" many 
bad habits. He must "start from scratch" so to speak. 
This is hard work. In order for Judah to be restored 
to God's favor, there had to be the process of swift 
judgmcnt and destruction. They had to be "crippled to 
be crowned," '"broken to be built." 

The second step in restoration is moral cleansing. 
Cod says he will come to thcm and pardon their 
iniquities. 

A Restoration 
The third step in restoration is that the city will 

be a name of ;oy, for praise and glory, a restored 
people. "All nations shall see this and shall see all the 
good that I do unto them and shall fear and tremble 
for all the good and all the peace that I procure unto 
it" (Jeremiah 33:9 ). Then shall come the material 
prosperity. Shepherds aga in shall lead their flocks . 

Th is is the prescribed path of righteousness. But 
therc arc many who want the material prosperity 
without the breaking down and thc moral cleansing. 
Cod never works that way. Cod's method is always 
the method of righteousness, that is 1 ) breaking down, 
2 ) moral cleansing, 3) restoration. The secular gov
ernment fai ls to recognize th is. It does not follow 
the order of r ighteousness. How then can there be 
ptlf.ce and happiness until the evil is removed? Men 
want peace on earth but peace only comes by one 
method, righteousness. Jesus said, "Blessed (happy) 
are they that hunger and thirst after righteousness." 

Vice-President Spiro T. Agnew said something like 
this in a very significant speech in Harrisburg, Penn
sylvania, Thursday, October 30, 1969. I quote: "It is 
time to stop dignifying thc immature actions of ar
rogant, reckless, inexperienced elements in our society. 
The reason is compelling. It is simply that their 
tantrums are insidiously destroying the fa bric of 
American democracy." 

Solomon sa id , "Hi ghteousness exalts a nation, sin 
is a reproilch to any peoplc" (Prov. 14:34 ). The 
righteousness that exa lts a nation is the righteousness 
of which Jeremiah speaks, one that is a beautiful 
wedding of truth and love. 

Righteousness Is Tfuth 
Righteousness is lruth . All unrighteousness is a lie. 

All iniquity is crookedness. Agnew said of the self
proclaimed "saviors" of the American soul : "Relentless 
in their criticism of intolerance in America, they them
selves are intolerant of those who differ with thcir 
views. In the name of academic freedom they destroy 
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and vandalize buildings of great universities. Fiercely 
expressing their respect for truth, they disavow the 
logic and discipline necessary to pursue truth." Right
eousness is truth in a man. It reveals the rottenness 
underneath. When a man confesses to Cod, " have 
sinned grievously and I am sorry" righteousness is 
operating because truth is being declared. Cod is the 
Cod of righteousness. A man may masquerade before 
others as someth ing other than he is, but God the 
righteous Judge measures him for what he is. He 
breaks down in truth in order to build in love. When 
Cod does his work with you and me, and with a 
church or nation, he does a complete work. There is 
no superficial reconstruction with Cod, which leaves 
the foundation rotten. There is no whitewashing of 
the exterior leaving the walls cracked and peeling 
underneath. Cod first destroys the rotten fou nciation . 
Everything evil he sweeps away. This means that no 
matter how good a life we lead, whatever we are, 
whatever we've done, when we stand before Cod's 
righteousness, his truth will measure us as falling far 
short of the glory of God. '1here is none righteous, 
no not one" ( Rom. 3:10). Cod's standard is absolute. 
He does not want a little superficial goodness. He 
wants this: "Thou shalt love the Lord thy Cod with all 
thy heart, with all thy soul, with all thy mind, with 
all thy strength, and thy neighbor as thyself." 

Righteousness Is love 

But, thanks be to Cod, righteousness is more than 
truth! Righteousness is also love, not a love in com
petition with truth, but in cooperation with truth. 
Righteousness in Cod is that which could not rest, 
even when man deliberately sinned against him. 
Highteousness in Cod drove him to devise a way for 
the banished to rctl.l rn . 

What was that way? What is still that way? A 
Christmas tree. Was it a brilliantly lighted Chrishnas 
tree, lovely to look upon? Oh, no! Listen to lsaiah 
in chapter 53: "For he, (Jesus Christ ) grew lip before 
Him as a tender plant, a root out of a dry gro\md; 
he hath no form nor comeliness and when we see 
Him, there is no beauty that we should desire Him ... 
as one from whom men hide their face." Jeremiah 
describes him as a "branch." What lIgly terms to 
describe Cod's answer to sin! "Rootl " "'Branch!" Yes, 
so it seems to those who refuse to see the potential 
and eternal life flowing from that root and in that 
branch. That "root" and "branch" furnish the only 
answer to the tremendous problem which vexes man 
today, the problem of himself. Cod sent his Son into 
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the world to give his people his own righteousness. 
He made himself responsible for our sins. Cod laid on 
his Son the iniqui ty of all those who are his and 
punished his Son for their sins on the tree. 

When, through the working of the Holy Spirit, 1 
receive this benefit by simple fa ith, his righteousness 
becomes mine. God clothes me with it. I am in
grafted into that Christmas tree, that Branch of 
Righteousness, so that "It is no longer I that live but 
Christ lives within me, and the life I now live in the 
fl esh, I live by faith in the Son of Cod who loved me 
and gave Himself for me" (Cal. 2:20 ). Then and 
only then do I experience the blessedness and peace 
of restoration. 

Th e Church must be Righteous 
What applies to individuals also applies to the 

body of believers called "the Church." They nrc the 
called, the chosen, the fa ithful, the ones bearing the 
frui ts of righteousness in obedience to Chri st as King. 
Any group which is less or other than this has no part 
in Christ's body. Let us not deceive ourselves today 
as we drive across the highways of this great land , 
that all buildings we see which have steeples, stained 
glass windows and even crosses at the top, are monu
ments of righteousness before Cod. Many are the 
forces which are hacking at the church's very founda 
tions. Pilate asked that famous Question : "What is 
trut h?" and no question is more relevant to today's 
world than that. "New morality" ( age-old sin dressed 
up in new garb ) is emba rrassed by the old-fashioned 
ten commandments. The World Council of Churches 
has declared that these commandments were suitable 
in their clay, but our task is to search for a new set of 
principles. The infallihility of the Scriptures is being 
den ied everywhere, sometimes b latantly and other 
t imes subtly. A subtle denial is the kind that is invad
ing most of the remainin g orthodox churches today. 
That type of denial is the one which says: "So you be
lieve in a literal creation story. Well , you certainly are 
ent itled to you r opi nion. But remember this is only 
your interpretation." The sa me demoralizing method is 
applied to virgin birth, miracles, the law, the Sabbath 
day, the resurrection, and so we could go on and on. 
Th is insidious working of Satan in the chu rch, and 
often through the clergy, explains why the chu rches 
are not making an impact on our culh lre. This is not 
a simplistic answer. Tt is the truth. Synods appoint 
committees to study decline in church membership. 
Committees report that even in this day when youth 
are credited with being more educated than in pre
vious years, they do not understand the terminology 
of the church. Worship committees scu rry aruund 
seeking new methods, however cheap, tawdry and 
someti mes blasphemolls to brighten up the worship 
service so it w ill appeal to you ng people. And all the 
whi le, the answer lies close at haml. The Word in 
all its directness and simplicity is not being truly 
preached. And in many places where it is being truly 
p reached, the people in the pew, having been coddled 
in the cradle of ma teria l prosperity, are closing their 
hearts to claims of the King of Ki ngs on the ir lives! 
The powerless pulpit and the comfortable pcw - here 
lies the answer to the ineffective church today. Onl y 

the 13ranch of Highteousness, who is truth and love 
wedded together can restore it. 

The Nation must be Ri g hteous 
But what applies to ind ividuals and to churches, 

also applies to a nation. I t must break with sin ; it 
must be cleansed by the blood of Christ; and it must 
be restored to a right relationship wi th Cod. At this 
very moment millions of Christmas greeting cards are 
being placed in the mail w ith this phrase "Peace on 
earth" prin ted or artistically scrawled across the front. 
Soft carols are being played in stores across the nations 
p roclaiming "Peace on earth." Heads of state are in
cluding this phrase "Peace on earth" in their trad i
tional Christmas messages. But with Jeremiah our 
hearts cry out, "Peace, peace! There is no peace!" Why 
not? Because man has lost his way. He no longer 
operates on principles of righteousncss which arc 
truth and love. He has forsaken Cod the fountain 
of living water and hewed out for himself cisterns, 
broken cisterns which can hold no water. There is 
war goin g on, far more disastrous than the one in 
Vietnam. It is war between light and darl..Tlcss, good 
and evil, the kingdom of Cod and the kingdom of 
Satan , truth and e....ol'. Because of man's sin Cod is 
offended, grieved, fill ed with wrath! His love and 
grace have been spurned ! 

In Ncw York City thcre is a tall, imposing building. 
Within its walls men gather from nations of the world 
to seek for peace. They've been at it many years now 
and still there is no hint of lasting peace in the world. 
The prayer and meditation room of that building, the 
United Nations Building, gives liS the reason why. In 
that room there is a tree st ump symbolizing an altar 
where nil religions from many nat ions ean get to
gether and call to their gods. There was another altar 
one time. I t was built on Mount Carmel. Around it 
gathered hundreds of excited people. There was 
goi ng to be a conlest to determine who wou ld be Cod. 
Elijah said, "Jehovah is God." But the peoplc said, 

'"' Baal is god." A sacrifice was placed on the altar. The 
winning Cod would consume that sacrifice with fire. 
Well , you know the story . The people screamed, beat 
themselves, and nothing happened. Elijah stood quietly 
back and sensing their frustration sa id, "Say, maybe 
yOll r god is on a trip, or maybe he's sleeping and 
needs to be awakened. You'd bel ter call louder." And 
thc people screamed louder and cut themselves until 
the blood gushed out. UBut there was neither voice, 
nor any to answer, nor any that regarded" (I Kings 
18:29 ). When evening drew on Elijah said to the 
people, "Come close ." He repai red the altar of Jeho
vah, poured water around and in a quiet, calm voice 
he said , "0 Jehovah ... let it he known this day that 
thou 3I"t Cod." And FIRE from God descended and 
burned up the saeri!"lce, the wood, and can you believe 
it, cven the stones and the waterl And they (the 
people ) fell on their fa ces . . . and said Jehovah, He 
is Cod." 

Righteousness Ours Through Faith 
Our hope lies not in a stump hut rather in a Branch , 

the Branch of Righteousness, Jesus Christ , the blessed 
Mediator between Cod and man, the on ly hope for 



true and lasting peace. How can we become attached 
to that Branch and then partake in true peace? Only 
by repentance and faith! "Whosoever calls upon the 
name of the Lord shall be saved!" And when we have 
thus been broken, Cod will produce in us a moral 
cleansing, a desire to do the will of our Father. Then 
and only then will we be truly concerned for ou r 
neighbor. All partitions of social status, ed ucation, 
financial success, skin color and race will be removed. 
This is the kind of peace the world wants but cannot 
have bccause it has rejected the Prince of Peace, the 
Branch of Righteousness, the Savior. What the world 
needs is not a diplomat, nor a politician, nor rockets 
and bombs, nor the secular social workers who try to 
solve the race problem, nor naive "do gooders" who 
only say "Love, love" without insisting on truth , but 
the Savior, the Branch of righteousne~s "who shall 
execute justice and righteousness in the land" (Jere
miah 33:15). 

Soon we shall celebrate Christmas. Whose tree 
will adorn your home? Will it be the tree of self
gratification? Or will it be God's tree, the prophet's 
Christmas tree, the Branch of Righteousness standing 
in the centcr of your life adorned not with glittering 
tinsel, but with the fruits of the Holy Spirit? 

• 

BELIEVE IT OR NOT 
It is Biblical to Say "YOU" to GoeL 

EDWIN H. PALMER 

H AVINC BEEN nnOUCI-1T UP always to pray to 
Cod with Thee's and Thou's, and being over 

thirty SO I can not easily change, I intend to contin ue 
to use Thee's and Thou's in my pra yers. 

There is something beautiful in these forms of ad
dress. They are a constan t reminder that Cod is the 
Creator and we are the creatures. Tt is one way of 
expressing our humility. Instead of taking our shoes 
off because it is holy ground, we can acknowledge the 
Cod-man relationship by polite forms of address. 

Too often we hear - even from so-ca lled men of 
Cod, ministers - flippanl praycrs, such as, "Well, God, 
here we go again." There is too much chumminess 
with God, lack of respect, too much pell-mell running 
over holy grou nd, where angels fear to tread. 

There is little understanding of the very start of 
Jesus' mod el prayer: "Om Father who art in heaven , 
hallowed be thy namc." By adding the p lace of Cod's 
residence ( heaven) and hy making the very first 
petition a request that Cod may be revered, jesus is 
teaching us to express honor and respect in our 
praycrs. Of course, j esus docs not mean to say that 
every prayer must inexorahly follow a wooden ~Ittern 
set forth in the model prayer. But by including these 
elements of adoration and by putting them right at 
the start of the prayer, he is instructing us to go to the 
Father wi th a certnin amoun t of reverence, nnd not· 
to go bounding flippantly into his presence. 

Dr. Elltl;in II . Palmer is Execl/tive Secret/lry af the Committee 
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There ought to be a sense of "H oly, holy, holy." 
When a person realizes that in prayer he is in the 
presence of the holy God, he will have some sense of 
Isaiah's awe, when having seen God, he said , "Holy, 
holy, holy .. I am undone ... I am a man of un
clean lips" ( Isaiah 6:3-5). j 

Because the Old and New Testament saints had 
such a great feeling of God's presence in prayer, we 
never read of them nonchalantly sitting during prayer, 
with their legs crossed perhaps, their minds wander
ing, their hear ts yawning and their heads nodding. 
Hather, without exception, as the Biblical saints pray, 
they arc lIat on the ground, kneeling, or standing. 
They want their outward expression to con form to 
their inner sense of awe for the majesty of God. 

Yet, on the other hand , a balance must be kept. 
God must not be so exalted that none dare to go to 
him. So in his exemplary prayer Jesus counteracts the 
exa lted adoration by using the word Fatller. And th is 
is the very Srst word in Creek, and not the second 
one, as it is in English, thus emphas izing its impor
tance. Paul says that we may evcn use a more natu ral 
term than fath er, namely, abba. And abba is the term 
that small children used of thei r fathers, thus, not a 
lofty, awesome term, but a fam iliar one. 

In this spi rit of naturalness, Jesus uses exactly the 
same pronoun fo r God that he does for men. In 
speaking of God, j esus says, "Hallowed be sou [this 
is the Greek] name; sou will be done; sou kingdom 
come" ( Matt. 6:1O-11 ) . 

And in this entire sixth chapter, Jesus uses this 
same Creek word meaning you and your (sou) for 
men. He instructs his followcrs, "When therefore you 
do alms, sound not a trumpet hefore sou [you). . 
Verily T say unto humin [the Greek word for p lural 
youJ, they have received their reward. But when sou 
do alms, le t not sou left hand know what sou right 
hand does that sou alms may he in secret; and SOli 

Father who sees in secret shall recompense soi (the 
sa me Creek word for sou, on ly in a different formf 
( Matt. 6:2-4). Throughout the entire chapter Jeslls 
uses sou for men, just as in the Lord's Prayer he uses 
sou for God. 

The old translations, like the King James, Amer
ican Standard Version and the noman Catholic Con
fraternity, translate sou as thOll , Owe and thy in order 
to show that sou refers to one person; and they trans
late the Greek words Jwmeis or h,/min (6:2), as ye 
or yOIl in order to show that they arc plural. Th us in 
translating sou as 'fh y in the Lord's Prayer, the old 
vers ions do not intend to give greater glory and rev
erencc to Cod. They are si mply lIsing the singular 
form that they also used for mcn. 

Therefore, it is not factual to argue that in ad
dressing God, it is more Biblical to us Thee's and 
Thou's. jesus used the pronouns that were commonly 
lIsed of men. 

If we had no hu man tradit ions, if we could start 
all over again, fresh , it would he perfectly Scriptural 
and desirable to address God as yOIl. It is most un
mltural to use "Thou lovedsf" with tI1l"(.'C hard-to
pronounce consonants in succcs.~ion . It is unnatural 



for a four-year old (and some forty-four year a ids have 
never learned the COlTect English forms ) to learn the 
strange vocabulary of "didst Thou" or -rhou comest" 
or "wouldst Thou work." It ought not to be. He ought 
to stick to the simple everyday verb forms just as the 
Creek New Testament does. 

So, if we could start from scratch, it would be bet
ter if we could avoid these unnatural, archaic forms. 
Yet, the fact is that a large percentage of Christians do 
use them and do love them. I t speaks to them of 
reverence and honor for Cod. 

Each Christian must decid e what form he will use. 
If thou shou ldst opt for the Thee's and Thou's, thou 
wilt have the d isadvantage of unnaturalness (for a 
while ) and lack of com munication to the non-Chris
tian. But thou dost have the advantage of conveying 
a greater respect for Cod. 

If you choose for you, you will be contemporary 
and on solid Biblical ground. 

In both cases, there should be a respect for the 
milieu in which you are praying. Are you praying 
alone, in the family, with friends , in an established 
church or at an evangelistic meeting? It would be 
unloving and unwise to barge into a congregation that 
strongly prefers to retain the endearing adoration 
forms of Thee and Thou , and to turn up your nose at 
these grand saints of Cod. And it would not do to 
look down your nose at those who out of love for 
novice Christians and simplicity choose to use the 
modern forms. 

The ideal would be, avoiding the ostentatiousness 
of some modern ministers, to exhibit great reverence, 
awe and fili al love. and then to use the natural ex
pressions of you and yoW". 

CHRISTIAN LIBERAL EDUCA 

NICK R. VAN TIL 

M ANY WHO D ISCUSS liberal education begin 
with a survey of past ideas going back as far as 

antiquity. They often begin by pointing to the Creeks 
as free men liberally educated. I do not intend to 
give such an overview here. In fact, it is not so much 
my purposc to discuss educational philosophy, as it 
is to point to some of the results which 1 believe 
Christian liberal education should bring about. Even 
so we cannot avoid reference to the philosophic antith
e.<;is between the secular idea of liberal and the 
Ch ristian idea of liberal in education. 

Freedom in Thought 
In our day Existentialism has expressed the ulti

mate in what the secular mind presumes to be: free
dom in thought and in action. Man should be so free 
that he is allowed to comple tely redefine himself by 
the course of his own free actions. Jean-Paul Sartre 
builds his philosophy around the slogan "Existence 
prccedes essence." By th is he means that neither God 
nor neighbor can tell a man what he should be 
because he has to decide the issue for himself by his 
own living. 

Auguste Comte, the father of logical positivism, 
suggested that man went through three stages in his 
search for truth. In the fi rst stage, the theological 
stage, man looked to his gods for answers as to origins 
and basic meanings. Tn the second stage, the meta
physical stage, man concocted rational abstractions 
in an eHort to explain the concre te things and events 
of his experience. In the third and present stage, the 
scientific stage, man uses his senses for inspection and 
his reason for organization and so ga im power over 
his environmcnt and gains freedom for himself. 

Nick Van Til is Profeuor of Ph ilosophy at Dart College, Sioux 
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Bu ild ing on Know ledge 

The emphasis since Comte has been on what is 
sometimes called cumulative knowledge. It is the 
kind of knowledge that builds on itself and can be 
successfully passed on for such cum ul ative results as 
a successful moon shot. This knowledge should not 
be disparaged as such, but the great difficulty with 
this kind of knowledge lies in the fact that it does 
not provide any ready solutions for all the psycholog
ical, moral, and spiritual hang-ups which continue to 
cause a breakdown in human relationships. Cumula
tive knowledge of that sort doesn't seem to help man 
get along better with his neighbor and it does nothing 
to get him right with his Cod. 

Unsuccessful Substitutes 

The secular man has provided himself with various 
surrogates (substitutes) which he uses as a 6ll-in to 
satisfy his basic spiritual need, but without success. 
He has proposed democracy, socialism, trade union
ism, communism, a grossly materialistic preoccupation 
with things, and, more recen tly, psychedelic escapism. 
None of these meet the basic need of his soul. None 
provides forgiveness and freedom from the guilt that 
overwhelms his heart because of his sin. 

Even a secular his'torian such as Crane Brinton 
of Harvard has clearly seen that the surrogates do not 
work. He writcs, "The inadequacy of the impersonal 
faiths in comparison with Christiani ty is especial1 y 
evident in relation to the problems of the indi vidual 
in trouble. The impersonal faiths are weak in the 
cure of souls" ( Ideas and Men, p. 540 ). Brinton con
tinues, "Moreover, there is another psychological 
weakness in modern surrogates ror the older theistic 
faith . These new lay religions find it very hard to 



permit forgiveness" (p. 542). And is it not a fact that 
forgiveness .is the fi rst step for man on his way to 
freedom? 

So it turns out that secularized man's liberalized 
knowledge and substitute religions leave him basically 
bound. He prides himself in his ability to free him
self from the pull of gravity in orde r to set his fee t 
on other planets but he cannot release himself from 
the pull of his own depravity. TIle secular mind 
comes to fu ll expression in the words of P resident 
Nixon as he personifies secular man in apogee. He 
now flilly expects his knotty problems to yield to the 
"spirit of Apollo 11." The modern man is hardly more 
than a return to the sophistic man of the fifth century 
E.G whom he so ardently admires. All the postures 
are the same, only a twentieth century sound track 
has been added. The apostasy of modern man is well 
illustrated in his substitution of the "spirit of Apollo 
11" for the Spirit of Christ. 

Necessity of libe ration 
The Christian educator does not dispute the idea 

that ed ucation should help to create a free man. This 
creation, however, must begin with man's re-creation. 
The Christian does not look to education to support 
man in his bid for untrammeled alltonomy. "F ree" 
fo r the Ch ristian cannot mean the same as it does for 
the secu lar man. The Christian cannot base h is free
dom on a scientistic and rationalistic naturalism. The 
naturalistic idea of man must rema in a phenomcnal
izcd idea of man. It can only study that part of man 
which emerges in to the realm of sense observation 
and measurement. The methods of the positive 
sciences can not free man from the basic enslavemen t 
by which he is in servitude to the sin ful impulses of 
his inner and totally depraved central being, his heart. 

The liberation of this central life, man's heart, is 
the first phase in h is liberation. This idea is scarcely 
meaningful to one who lives on the externals that 
have to do with the merely physical life. For a look 
at man's heart, moral and spiritual insights a re needed. 
Man can only become perspicuous to himself if he is 
able to go beyond the perspectives given him by 
science. He needs God-given insights in order to see 
himsel f as he is. The basic insight needed must yield 
the reali .....ation that on ly if the Son shaU make him 
free can he be free indeed . 

We must note a1: once that spiritual liberation in 
Christ does not bring instant and complete practical 
freedom. The liberated Christian still fi nds himself 
doi ng the things that he would not and not doing the 
things that he would . Even so, the essential principle 
of freedom is operative in his life. TIle new principle 
and spirit of freedom furnishes the motive force for 
his life. 

We must also call attention 10 the fac t that libera 
tion in Christ does not immediately open up all the 
perspectives and vistas which are rightfully those of 
the liberally educated Christian. The Christian must 
learn that nil things ,Ire his because he is Christ's and 
Christ is Cod's. Only a sll:)rtsighled or lazy Christ ian 
can assume that the antithesis between the Christian 
and the world excuses him from act ive work in the 

arts and the sciences. He may not assume that there 
are some commonly secular areas which stand clear 
of the pervasive influence of faith . 

Method and Responsibility 
Christians sometimes become confused as to method 

and also as to responsibility. As to method, some would 
conclude that they can fi nd ready answers in Scripture 
for the nonns in all areas of human activity. For ex
ample, because Solomon said a lot of wise things and 
had perceptive and inspired insights, they want to 
make the book of Proverbs a psychology text. Others 
seem to assume that they can leave the discovery of 
the structural norms of the various aspects of the cre
ated order to the non-Christian while they apply the 
appropriate moral homilies. Let me cite a case in point. 
Some time ago I had occasion to participate in a dis
cuss ion on linguistics. One of the participants mis
takenly came with a list of scriptural exhortations as 
to the use of the tongue, assuming they were ap
propriate to the discussion of lingual laws as they 
constitute the science of linguistics. 

We move on to say that , under the impetus of his 
saving fa ith, the Christian should feel impelled to 
enlarge his perspectives to meet his need for freedom 
in all areas of the created order. He now knows that 
he can know. He knows that scicnee is now possib le 
for h im, th at he must not disparage science by de
mand ing answers from it which it cannot yield. How
ever, the Christian can have the order of creation as 
the basis for the order which he establishes for himself 
in creation. He need not eternally swing on a pen
dulum between a stultifying determinism or an 
equall y frustrating universe of pure chance. 

Misguided AHempls at Proble m Solving 
Some Christians try to solve the p roblems created 

by their cultural responsibi li t ies by making undue 
concessions to secular notions of autonomy and ra
tionality. Others, with misguided fervor and often 
with more heat than light, condemn the aggregate of 
secular though t as categorically and completely un
Christian and therefore without any countervailing 
value. Teachers affecting that kind of head-in-the
sand attit ude seck to have their students avoid max
imum contact with the deposit of secular though t. A 
marked example of that kind of obscuran tism can be 
found in a recent writing on education where the 
author says, "J am thankful that John Dewey's writ
ings are not very readable or approachable by the 
average teacher, si mply because more persons might 
knowingly p romote his anti-Christian pragmatism if 
h is teachings were dear.'" 

It is hardly a wonder that our educational ap
proach is still rife with pre-Reformational Thomism 
when the pulpil coopcrates with the teacher's podium 
to promote it. Du ring the summer, a visiting minister 
preaching on the subject "Eternal Life" pontificated, 
"Et emal life is the opposite of physical life." I do not 
l1.~e the term "pontificate'· face tiously here but ac
curate ly. Such a pronouncemcnt is indeed worthy of 
a pontiff, that is, the Pope. It cannot pass as part of 
a Reformed confession. In fact, we repudiate that 
kind of statement each Sunday when we confess to 
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believe in the resurreclion of the body. Because the 
above wrong emphasis tends to separate soul-saving 
from full -orbed God-serving it wrongly circumscribes 
Christian education as well. 

God's Word OUf Guide 
Though the process of liberal education does not 

presume to create an autonomous man, it should put 
him on h is own, so to speak. So we may say that a 
Christian liberal education should free a man in his 
moral responses. It should teach him to rise above 
mere custom or tradi tion as the source and impetus 
for his moral decisions. The liberally educated man 
should act out of a free conscience usi ng the revela
tion of God in his Word as a guide for his judgments. 
The coercion of custom, traditions, or the pressure~ of 
a surrogate religion, such as democracy deified, should 
not determine a Christian's actions. This does not 
mean that a free man necessarily flouts custom as 
proof of his freedom. It does mean that the free 
Christian man will examine current customs, mores, 
and conventions to judge whether or not they be of 
faith . 

A Christian liberal education should bring one to 
examine the foundations of his political thinking. It 
must give him a lively interest in the meaning of 
justice and the ways in which it can be brought to 
bear on communal life. The free Christian cannot 
allow another man, an institution, or a tradition to 
form his polit ical mind for him so tha t he becomes 
someone else's political proxy. A Christian should 
not need to borrow someone else's political con
science. 

A Christian liberal education should furn ish a man 
with sound principles of economics. It shou ld teach 
him to conserve and to llse the economic resources at 
his disposal in such a way that he will not become 
economically enslaved and so that his resources be
come fully productive. Times and circumstances, for 
the most part, may be such that he would be flouting 
economic and moral laws by selling all that he has 
and giving it to the poor. H is fu ll responsibility may 
well demand that he make all the money he possibly 
can so long as he truly loves Cod and his neighbor. 

A Christi an liberal ed ucation should make it pos
sible for a man to work effectively in the social con
text in which he stands. H e must acquire the tools for 
free and effective social interchange. At the same 
time he must learn that social freedom is not social 
license; that social re lation~h ips impose social respon
sib ilit ies. Tn the interest of effective social interchange, 
the Christi an must acquire the skills of effective com
munication. He must master the language so that he 
ca n be ready with the word fit ly spoken. This is 
doubly importan t for those who have had Jaid upon 
them the task of "rightly dividing the word of truth." 

Logic mu st be Our Serva nt 
Coherent comm unication and expression demand 

coherent thought. The liberally educated Christian 
should be abJe to think in an ordered way. He should 
be schooled in the methods of analysis and synthesis. 
He should be able to distinguish without losing the 
ability to relate . The free Christ ian shoul d use Jogic 

as a servant that will assist him in the fuller under
standing of the truth . He does not use logic as a 
dictator that rules over all questions of truth and 
meaning. The Christian cannot give logic, that is, the 
analytical mode of his existence son;e special kind of 
ontological status which sets it apart from all others 
in order to dominate the rest. 

Strangely, there is a tendency among some evan
gelicals to argue that Christianity can successfu lly 
compete with othe r systems and take the palm as that 
system which is the most reasonable by the canons of 
logic. This approach has characterized the apologetics 
of the late Edward Carnell. Moreover, Carl H enry in 
his d iscussion concerning the need for a Christian 
universi ty' is concerned with taking "seriously the 
ontological nature of reason" and showing the "pos
sibility of a logically consistent view of Cod and the 
world." This, he would urge particularly, in view of 
the wave of irrationalism tha t has engulfed modem 
man. 

One gains the impression that he is being invi ted 
to turn back the new irrationalism with the older 
rationalism. If that is the case, he would be well ad
vised to save his money for a more reformational 
educational effort. Though engaging in critical 
thought, t.he Christia n cannot turn away from obe
dient thought in his efforts to bring all things in sub
jection unto Christ, man's analytical activity not ex
cepted . The law of non-contradiction cannot lord it 
over creation but must bow to the Lord of Creation. 

Science Be longs to the Christian 
The liberally educated Christian should recognize 

science as pre-eminently his p rovince because he alone 
has the possibility of telating his scientifi c activity to 
an ultimately meaningful point of reference. He also 
has the only long range incenti ve which makes science 
completely worth doing. His confession imposes no 
restrictions on the Christian's scientific activity. He is 
free to explore the nucleus of the atom, the depths of 
earth and ocean, and the outer reaches of space so 
long as he does not p resume to erect some new Babels 
in the "spirit of Apollo 11." Man should examine the 
minute and cogitate 0 11 the cosmic in order to nnder
stand both and in order that he may render fi tter 
praise for both. 

Finally, as a culture forming creature, as a history 
making being, the Christian should write history and 
record the resllh~ of his cultural activities fo r the 
benefit of posterity . He must turn over the results of 
his work as a deposit for the benefi t of succeed ing 
generations. So the liberally ed ucated Christian per
sonally or ind irectly becomes an edu cator. I·laving 
made Cod thc center . of his liberating pursu its, the 
educating Christi an fi nds it impossible to leave God 
out of that learning which should in turn, by Cod's 
grace, make free persons out of his children. He be
gins again with the fundamental freedom which is his 
in Christ as he sets the d irection of a free education 
for those children. 

1. 	 NOlTllan De Jong. EciuClItiOfl in ale T ruth, Preshyterian and 
Hefonncd Publishing Co., Nulley, New Jersey. 1009, p. 16. 

2. 	 Christianity Today, F·ebruary 17, 1967. 



641 - 1st Ave., N. W . 
Sioux Center, Iowa 
October 17, 1969 

Editors 
TORCH AN I) TIIUMPET 

Dear Sirs: 
My commendations to T. AN D T. 

for printing Rev. Girod's cogent 
and straightforward article "What 
About CRC-RCA Merger?" ( Oct., 
1.969 ) It is a clcar and charitable 
presentation of the current situ ation 
in the RCA , and it also points 
precisely to several serious Haws 
in the Ch ristian Refo rmed Chu rch. 

Especially interesting is the im
pass ioned reply of my good friend 

Rev. Peter De Jong (of Calvin 
Seminary ), which ironically ( but 
inadvertently) demonstrates the 
truth of Rev. Cirod's observations. 
Notably, also, the reply by Rev. 
Piersma is not a rebuttal, as some 
might expect, but rather, an am
plification and proliferation of the 
evils demanding indictment in the 
Christian Reformcd Church. 

It is surely well known - is it 
not? - that the conservative voice 
of the Christian Reformed Church 
is gradually and effectively being 
stifled. For example, Rev. Vander 
Ploeg wrote me on October 29, 
1968, with no great enthusiasm, 
that the Publication Committee of 
7'lle Banner had ruled that "no 
further articles from you [Merle 
Meeter) are to be placed without 
first submitting them to them for a 
decision with respect to their pub
lication." Some persons have won
dered why I no longer have letters 
or art icles or book reviews pub
lished in The Banner. Perhaps this 
explains it. I am certain that other 
conservative Christians have been 
Similarly suppressed in our denomi
nation. Rev. Vander Ploeg fl ghts 
a lonely and courageous battle 
against the encroachments of lib
eralism in the CRe. The Lord bless 
his testimony. That T. ANO T . still 
has the character to let the ortho
dox viewpoint be heard on these 
issues is a blessing for which we 
thank ollr Sovereign God. 

In the name of Jesus Christ 
our Lord, 

MERLE MF..ETER 

October 17, 1969 
Editor of TonCH AND THuMPET 

Dear Sir : 
In the October issue of T. AN D T. , 

Dr. Peter Y. De Jong, in responding 
to the article of Rev. Cordon Cirod, 
writes, "Brother, your statements 
are not true; you misrepresent the 
CRC and its official synodical deci
sions." As proof Dr. De Jong elab
orates 0 11 (among other things) the 
case of "several laymen from Clas
sis Zeeland." As one of the "several 
laymen" involved, I would also like 
to make some observations and 
comments. 

Dr. De Jong's comments are an 
excellent exhibit of what Rev. 
Girod in his article called looking 

upon each other with "rose-colored 
glasses." De Jong attempts to com
pletely whit e wash synod's han
dling of these cases and does so in 
violation of his own ground rule, 
i.e., "unless we get down to specif
ics, we cannot make any headway 
in the interest of truth and love and 
peace which the Lord of the 
Church requires of us alL" Dr. De 
Jong replies to what he calls Rev. 
Girod's "wild" charges, by simply 
asking a series of questions, but 
without really saying a thing. Fur
ther Dr. De Jong writes, "'In earlier 
years we often said 'nasty' things 
about each other . .." After read
ing Dr. De Jong's article I found 
myself asking, "Is this practice 
being revived?" 

In commenting on the matter of 
the laymen from Classis Zeeland, 
Dr. De Jong asks, "What about the 
hours (how many? ) spent by the 
Advisory Committee of Synod?" It 
would be very interesting to know 
just how these hours were spent. 
I for one was not even allowed to 
appear before this committee de
spite my repeated requests to do 
so. The Stated Clerk of Class is 
Zeeland was the 6rst to meet with 
the committee. I believe his in
fl uence and involvement ( as Pres
ident of the Consistory which l.'on
curred in my suspension) had far 
reaching consequences. My Con
sistory also met at length with the 
committee, but I as appellant was 
not given even a minute of their 
"'hours." 

Dr. De Jong asks, " (What about) 
the discussion on the synodical 
floor?" The discussion on the floor 
of Synod consumed a maximu m of 
20 minutes, and did not at all deal 
with the "validity of their claims," 
but merely wit h the advisory com
mittee's recommendation to appoint 
a com mittee in loco. T HE SUB
STANCE OF THESE CASES 
WAS NOT DTSCUSSED. 

Next Dr. De Jong asks, "( What 
about' ) the decision to appoint a 
committee to resolve these cases 

.r It has now been" months 
since that decision was made, and 
as yet I have heard nothin g from 
the committee. 

Finally De Jong queries, "How 
co\1 ld Synod do all this without 
looking into the validi ty of their 



claims?" Dr. De l ong here im plies 
that Synod did investigate the 
"valid ity of their claims." If this is 
so, what did Synod find? Were 
their claims valid? If so, why didn't 
Synod sustain their protests? If 
their claims were not valid why 
d idn't Synod simply sustain the 
consistory and Classis Zeeland in 
their actions? 

I n conclusion I want to state em
phaticall y that I agree whole
heartedly with Rev. Girod's article. 
My experience in the CRC has 
proven that ministers do look upon 
each other with "rose-colored 
glasses," a nd that they are a "tight
knit little fraternity." The articles 
by D e jong and Piersma should be 
adequate proof fo r anyone that 
Rev. Girod is righ t. 

Yours truly, 
JAMES V AN LAAR 

R. No. 1 
Zeeland, Michigan 49464 

November 6, 1969 
The Editors, 
T Olle" AND TRuhlp~-r 

Dear Brothers: 
Professor P. Y. Dc jong had my 

article before him as he wrote his 
reply. Now, with his remarks be
fore me, T trust that you will ex
tend me the same courtesy. 

By way of introd uction, perhaps 
I will he permitted a personal 
word, especially since I have no in
tention of impugning the integrity 
of Professor De Jong. Nonetheless, 
your readers can scarcely under
stand th is discussion without some 
of the background from which it 
arises. Professor De Jong has talked 
with me as much as half a day in 
my home some months ago. ' Ve 
have talked in his home more than 
once. \'Ve have had in numerable 
d iscussions in the days whell he 
was the editor of T OHCH AN I) TIlUM 

I' I':T and I was a member of the 
Editoria l Board . In the light of all 
these previous d iscussions 1 fou nd 
it almost incredible to associate his 
remarks wi th the Tlla n I thought I 
had come to know ra ther well . 

That Professor De Jong and 
should d isagree at this poi nt or that 
should not he thought unusual. The 
sincerest of men do d iffer over 
(l:l ints of fact and , even more, over 
the interpretation of facts. I do 

confess to rea l sadness, however, 
over the nature of his reply to me. 
Had he taken my propositions and 
said, "" Here is the record. This is 
why Gordon Girod is wrong," 1 
would be compelled to respect his 
position even though I might COIl 

tinue to d isagree with him. But he 
olTered neither citations nor docu
mentation. Instead , as I see it, his 
remarks consti tuted a personal at· 
tack. This attack consisted in two 
allegations. One, he alleged that 1 
failed to defi ne the terms "liberal" 
and "conservative." Two, he im
p lied that I had not read the record 
of the John Kromminga, Harold 
Dekker and Leonard Sweetman 
cases or of the five Zeeland C lassis 
laymen, and therefore, that I spoke 
in ignorance. 

Consider the first, the alleged 
failure to offe r definitions. Though 
I did not use a red pencil in the 
margi n to call attention to my def
inition of a conservative, 1 did offer 
a defin ition. T wrote, "Meantime, 
many of us in the Midwest and 
\ Ves t and some even in the East 
will continue to preach the Gospel 
of the shed blood of our Lord Jesus 
Christ. We will continue to be
lieve and teach that the Bible is 
thoroughly authoritat ive and with
out error. We will continue to 
preach our Savior's virgin birth, his 
sinless life, his atoning death, his 
resurrect ion in the body on the 
third day, and hH return in power 
and glory at the end of the age. 
We will continue to p reach the 
sovereignty of God as it is seen in 
the unconditional election of a cov
enant people, the total depravity of 
man, the irresistible grace of God, 
li mited or particular atonement, 
and the perseverance of the saints" 
(T and T , Oct. 1969, p. 5). 

The above, Professor De j ong, 
defines a conservative in Reformed 
circles. Anyone who preaches 
something other than this, or some
thing less than this, is a "libe ral" or, 
equally to the pOint, a heretic. 

Let us also bear in mind that 
while denniti ons can serve n useful 
purpose, they can also be used to 
evade an issue. In various e<:cle.<;i
aslical battles in the Reformed 
Church in America, some of us 
learned long ago that some men 
will say to us, "Define that term. 
D ocument that statement," when 

they are not realJ y concerned with 
either defi nitions or documenta
tions. Someone has weU said that 
if the world were on fire, there is a 
type of mentality which would say, 
"You must define that tenn for me 
before I will hetp you pu t out the 
b laze." 

Consider the second allegation: 
failing to read the record . Professor 
De Jong asks, "Has the writer 
(Girod) actually read the synodical 
reports and decisions in these 
cases?" The implication is left that 
anyone who has read the record 
would know better than to take my 
position . Yes, Professor De Jong, 
Thave read the record . I have both 
the agendas in which written com
mittee reports appear and the Acts 
of Synod in which the decisions 
and other pertinent materials are 
set forth. I have also talked at 
length with men who sat on these 
committees, as recently as hvo 
weeks ago with a member of the 
committee that dealt with Dr. John 
Kromminga. Precisely because of 
the record, precisely because of the 
manner in which these cases were 
handled , and precisely because of 
the decisions which were handed 
down, I will continue to believe 
that John Kromminga, Harold Dek~ 
ker and Leonard Sweetman went 
vi.rtuall y untouched. 

Fi ve years the D ekker case 
dragged on before i t was fi nally 
adjudicated. Then your synod re
fused to declare ei ther that Harold 
Dekker was right or wrong. When 
the vote was taken and the decision 
announced , Henry Stob was heard 
to exclai m, "11 was a mi.raclel" Since 
D r. Stob did not define his term 
nor amplify his remark, I suppose 
it is open to various interpretations. 
My in terpretation would be, "I t 
was a miracle that Harold Dekker 
got out of that situation unsca thed." 

But enough. My purpose i .~ not 
to deba te the particulars. I simply 
wan l to ca ll attention to the fact 
that Professor De Jong offered no 
substantive rebuttal to my proposi
tions, 11 0 dennitions, no documenta
tion. His remarks open wide the 
door to the same charges which he 
made against me, but we aren't 
going to solve any problems by 
that kind of name calling. 

Sincerely, 
CORDON G rno l) 



THE ABORTION DEBATE 

KLAAS RUNIA 

I N RECENT MONTHS there has been quite some 
debate on the subject of abortion. Newspapers 

discussed it in leading and special articles, while the 
column "Letters to the Editor" time and again car
ried letters by advocates or opponents of change in 
our present legislation on abortion. The debate 
started, when in some Australian States (notably W.A., 
N.5.W. and Vic.) strong voices advocated a change 
in the law. The leading article in the Melbourne 
"Age" of 14 January 1969, for instance, stated that the 
existing legislation on abortion is hopelessly out of 
touch with the needs and moral outlook of the com
munity at large. On the whole the opposing view has 
been stated most vocally by Roman Catholic priests 
and laymen. 

Unfortunately the discussion has often been 
rather heated and emotional. On both sides there has 
been much prejudice and a serious lack of perspective . 
Some advocates of change speak about the fetus as 
«just a piece of tissue» or "'an insensible blob of tissue" 
or "vegetating unborn matter," thereby hurting other 
people's feelings. Some opponents of change brand 
the others as "murderers," wi thout really going into 
the problems involved. In my opinion this kind of 
debate is of little use. We have to face the problems 
honestly and squarely, look at them from all angles, 
and as Christians we have to seek first of all the light 
of Scripture. 

Some definitions 
It may be helpful 6rst to define a few terms. Abor

tion itself can be defined as the expulsion from the 
womb of the mother of a living fetus which cannot 
survive outside it. (Fetus or Foetus is the scientific 
name for the young of an animal or the offspring of 
a human being, before birth, i.e., in the womb. Some
times it is called "embryo," namely, in the first three 
months of pregnancy. ) An abortion can be of two 
kinds. It can be natural and is normally called "mis
carriage." I t can also be artificial, namely, when it is 
induced by artificial means of any kind, whether by 
externa l interference or by taking medicines or drugs 
internally. 

Artificial abortion can take place for different 
reasons and we therefore distinguish different kinds. 
There is therapeutic abortion: the removal of the un
born new life b y a competent physician in order to 
save the life of the pregnant mother. At the present 
this kind of abortion is generally accepted as lawful, 
although officially it is not always covered by the 
letter of the law. Others want to go further and in
duce abortion for psychiatric reasons, namely, when 
the mental or psychological health of the mother is 
endangered by the pregnancy. Others want to go 
further again and allow it for social rcasons: when 
another child mcans too much economical pressure on 
the family or even for the simple reason that the 

Dr. Runia is professor of Theowgy 01 the Geelong Theologic(ll 
College, Victoria, Australia. 

mother does not want another child. Another ground 
often mentioned is the so-called eugenic reason, i.e., 
when there is a possibility that the child to be born 
is defonned or mentally retarded. F inally there are 
the special cases of pregnancy due to rape or incest. 

From this mere enumeration of cases it is quite 
obVious that we are d ealing with a very complex 
matter, which has many angles and is touching on 
many different arcas of family life. 

Present-day legislation 
At the moment all kinds of abortion, apart from 

therapeutic abortion and abortion in the case of rape 
or incest are prohibited by law and in the past it was 
common to refer to them as crimi'1UlI abortion. The 
Victorian Crime Act states that anyone, including the 
woman herself, who unlawfully administers "poison or 
other noxious things" or unlawfully uses any instru
ment 0 1' other means with intent to procure a mis
carriage, is guilty of a felony. In N.S.W. there is a 
similar law. In Victoria the penalty is 15 years im
prisonment, in N.S.W. it is ten years. 

But does this formulation cover "therapel1tic" abor
tion? Technically it does not. But there is some lati
tude in the term "unlawful." It is a crime to "unlaw
fully" terminate a pregnancy. Does this imply that 
there are cases in which it is lawful? Legal experts 
answer this question with Yes. This answer is based 
on the famous 1938 case of the London gynaecologist 
Mr. Alex Bourne, who operated on a 14-year-old girl 
raped by several soldiers. Mr. Bourne did it openly 
in the hospital and reported the matter to the police. 
The matter came up for trial before Mr. Justice Mac
naghten, and the specialist was acquitted. In his 
verdict the Judge laid down the principle that where 
the continuation of thc pregnancy is a threat to the 
life and health of the mother, it is justifiable to choose 
the lesser evil and terminate the pregnancy in order 
to safeguard the life or health of the mother. As far 
as I know this principle has never officially been in
corporated into the Australian law, but it has been 
generally accepted as a workable rule and has been 
applied accordingly. 

Proposed changes 
Many people nowadays believe that the law is still 

far too restricted. Some suggest changes on the model 
of the American Law Institute's Model Penal Code, 
which would permit abortion in three situations: 1. if 
the continued pregnancy is likely to impair gravely 
the mother's physical or mental health ; 2. if there is 
substantial r isk that the child will be born with a 
grave physical or mental defeat; 3. if the pregnancy 
J'e5U Its from rape or incest. Others, however, want to 
go further and follow the En glish Abortion Act of 1967, 
which adds a fourth ground, namely, if there is a 
risk of injury to the physical or mental health of any 
existing children of the mother, account being taken 
of "the pregnant woman's actual or re.'lsonably fore 
seeable environment." This last clause has been called 
the "social» clause of the Act. 

The advocates of change use several arguments. 
A Roman Catholic priest, Father Paul J. D uffy, has 
classed them under five headings. ( 1) The statistical 



argument. It is said that every year a vast number of 
women seek abortions and because the law disallows 
abortion they have to resort to illegal abortionists, 
with all thc risks involved. The ligures vary greatly. 
Some mention a figu re of 70,000 cases a year. Others 
mention even higher ligures. The logic of this argu
ment is that legalized abortion will reduce the number 
of illega l abortions. (2) The horror stories argument. 
Here they poi nt to the fact that the women have to 
go to "back street" operators who are often inexpert 
and unhygienic. resulting in serious illness or even in 
death. They also point to c..'lses of suicide and mental 
disturbance that sometimes follow b.'ldly performed 
operations. (3) The hard case argument. No woman 
should be forced to bear and rear a child conceived 
through rape or incest, nor should she be forced to 
bear a child that is likely to be deformed. (4) The 
woman's rights argument, which asserts that i t should 
be the woman's own decision to continue a pregnancy 
or not. (5) The bad law argument. A law that is 
not generally observed is a bad law. The law on 
abortion is mainly Routed, so it is a bad law and 
therefore must be changed. 

Eva luation of the arguments 

Father Duffy also discusses the value of these argu
ments and we want to pass some of his countcr
arguments on to our readers. It should be noled that 
Fr. Duffy does not argue from Scripture, bu t meets 
his opponcnl.~ on their own level, i.e.• on the level of 
purely practica l grounds. Undoubtedly he does this 
on purpose. in order to show that even on merely 
humanistic grounds their arguments do not hold 
water. Indeed, in a d iscussion with unbelievers one 
sometimes has to do this, because a "Christian" argu
ment would not carry any weight with them. 

What are Fr. Duffy's counter-arguments? 
(1 ) As to thc statistical argument he argues that it 

is beset hy two great weaknesscs. One is the impos
sibility of getti ng any accurate figures about the num
ber of illegal abortions. The other is the assumption 
that the level of illegal abortions will drop with legali
zation. 

As far as I ca n see he is right on hath points. 
Everyone who docs some reading in this fie ld soon 
discovers that the statistics that are being used arc 
mere specu lat ion. Naturall y there are no reliable 
statistics of illegal abortions. They may be as high as 
some advocates clai m, but they may also he much 
lower. As to the second poin t. it is definitely not true 
that the number of illegal abortions is decreasing after 
the lega lization of abortion. It might happen, if abor
tion were left completely in the freedom of the in 
d iv idual, but as long as there are some restrictions 
(which wou ld be the case. even if thc English Law 
of 1967 were accepted ), the illegal abortionists will 
still be very busy. The magazine Time, in an essay 
on abortion, cvcn writes that the new laws "increase 
illegal abortions." For evidence it points to th e situa
tion in Sweden, which as carly as in 1938 adopted a 
more libe ral law. "Sweden puts women th rough a 
mtt lt ilayercd screcning that creates excruciating delays; 
56% of Stockholm-area legal abortions ()(.'Cur after 

the 16th week of pregnancy. Bureaucratic paper shuf
lling often holds legal operations until the 24th week 
- producing live babies that sometimes cry for hours 
be/Of'e dy ing. To avoid all thiS, Swedish women flock 
to Poland for early effi cient $60 abortions." Significant
ly Tillie adds that the Swedish governmen t has con
cluded that the law must be broadened to allow more 
and faster abortions. In other words, one cannot stop 
halfway. Once the door is open a Httle, practical 
problcms will push it wider open. In a later article 
T ime discusses the new situation in California. where 
the law has also been broadened. Again the same 
situation prevails. I t takes far too much time to learn 
when abortions are permitted and how to go about 
appl ying for them. It costs far too much. since spe
cialists have to be called in, an official operation has 
to be performed and the patient has to be hospitalized 
for some time. The total bill can run up to $2,000. 
The result is that those who can pay prefer a quick 
trip to Mexico or Puerto Rico, where abortion, al
though ilIcgal, is easil y arranged, with a competent 
gynaecologist performing the operation. The great 
majority of other women are still forced to go to the 
"back yard" performerl 

(2) The horror stories argument is rather emotional. 
Of course, it is horrible what some women have to go 
through, but this is not the fault of the law. The 
law has been framed to safeguard the life of the un
born child . 1£ a mother docs not want to abide with 
this law. which has been framed for the good of so
ciety and al so for the good of herself and her unborn 
child, one cannot blame thc law if she suffers by her 
own illegal action. 

(3) The hard case argument is very much open to 
qucstioning. F irst, it is almost impossible to frame a 
law Ihat covers all possible "hard cases." Secondly, it 
may be asked whether there really are so many hard 
cases. "The simple facl's appear to be that by fa r the 
majority of women seeking abortions are not moved 
by 'hard case' considerations, nor even by genuine 
medica l or psychiatric ones: they want an abortion 
simply to get rid of an unwanted pregnancy that is 
socia lly inconvenient." Dr. Tietze. of the Population 
Council, said qu ite plainly that "the vast majority of 
illegal abortions performed in the U.S.A. involve a 
health y woman wishing simply to head off an un
desi red pregnall<.:y." Prof. Henry Maye r, who has 
been studying abortion practice in Australia for a num
ber of years, says: "In industrialized societies 
about 80% of these abortions arc performcd on mar
ried women or self-induced hy them. The over
whe lming majority arc und ertaken on women who are 
not in physical danger h om the pregnancy. have not 
been raped, and have no fears about giving birth to 
a deformed child . The women do not uxmt the child." 

(4) The woman's right argument is very onesided. 
It completely ignores the questi on. whether or not the 
unborn child has a right of life. Usually the latter 
point is countered by the argument that one cannot 
yct speak of a human being in the case of a fetus at 
thc time at which ahortions are llsually performed. 
One advocate of change write.~: ''The fe tus is only 
1-3 inches long after six weeks when most abortions 



take place and cannot realistically be called a hu man 
being." We shall come hack to this question later on, 
but at this point we want to state already that this 
whole approach is incorrect. As if size would deter
mine whether one can speak of a human being or not! 

(5) The last argument, the bact law argument, 
does carry some weight. A law that is not enforced, 
because it is unenforceable, is a very bad law. But 
one has to be careful in using this argument. Could 
this not be applied to the law on murder as well? 
Many murders are committed in Australia, which are 
never punished, because the murderer is not found. 
Should we therefore abolish the law against murder? 
Is it not so that the law of the state has to protect 
life, the life of horn and unborn human beings, ir
respective of the question, whether people adhere to 
this law or try to break it? 

As we said before, these arguments deal with the 
matter from the practical angle. The Christi an view 
point is not raised at alL But as Christians we are 
naturally vitally interested in this view point. In the 
next article we intend to study the matter in the light 
of the Bible and of the history of the Christian 
Church. 

• 

MATHEMATICS IN THE CHRISTIAN 


PHILOSOPHY OF LIFE 


I 
c. RALPH VERNO 

T IS UNIVERSALLY agreed that mathematics is 
important, that it is indeed very significant in life. 

This would be admitted even by those who are ig
norant of or who dislike mathematics. There would be 
much less agrecment, however, about why mathcmat
ics is important or significant. Such disagreement 
exists even among mathematicians and mathematics 
educators. Unhappily many of the Christians who 
think about such th ings (and there are not very many 
who think about them at all ) basica lly sharc the 
utili tarian view of many non-Christian thinkers, al
though endeavori ng to place it within a Christian 
context. They think it is wonderful that Coel has 
provided such a beneficial tool as mathematics, or that 
Cod has given ma n the abi lity to develop mathematics 
in order to serve science. The importance of mathe
matics in the Christian ou tlook, as they see it, is in 
the fact that God has provided it as a remarkably 
useful vehicle with wh ich to advance the causes of 
the natural and socia l sciences, in addition to its 
usefulness in everyday life. 

Such a view of the place of mathema tics is, Tsub
mit, a shallow and h·uncatcd view which fa ils to 
appreciate mathematics adequately and which fails to 
give su fficient honor to God. Therc is, rather, a much 
fuller and richer place for mathematics in the Chris
tian philosophy of life. In addition to being sha llow, 
there is something even dishonoring about a strictly 
utilitarian viewpoint even when one tries to put it 
within a Christian framework. It is degrading to SHy 
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to a person, "You are important to me because I can 
use you." Similarly it is degrading to say the same 
to mathematics. It is so much greater to say, ''You 
are important because you are you." 

In another article Uournal of the American Scien
tific Affiliation, June, 1968) I submitted that the 
mathematical way of thinking ( i.e., postulational rea
soning ) is important in sound reformed Christian 
apologetics and theology. Here, however, T refer to 
the con tent of mathematics rather tban its metbod
ology. There is in mathematics an inherent beauty, 
an aesthetic charm. lts enlightened study should 
produce a feeling of intellectual pleasure, delight and 
aesthetic satisfaction. It should yield a reaction not 
unlike that in a person who discriminatingly appreci
ates one of the other arts. If such a response to 
mathematics is lacking, it is because its study is un
enlightened or because it is approached with the 
jaundiced eye of prejudice. 

Examples of this Philosophy 

It is not the purpose of this article to submit 
detailed examples of such beauty, but we can briefly 
mention several illustrations of it. There is an abun
dance of examples of symmetry in mathematics, not 
only in gcometry but also in more abstract areas of 
mathematics. Numerous striking properties are proven 
in geometries other than the Euclidean geometry 
studied in high school. Elegance and bea uty inhere 
in the proofs of various theorems. For example 
Euclid's proof that there is no end to the prime 
numbers is a beautiful but simple proof of a Significant 
fact. Anothcr elegant proof is Cantor's proof that the 
rcal numbers cannot be placcd into a onc-to-one 
conespondence with the natural numbers, a proof 
which shows that the "infinit y" of the naturals is not 
the same as tJle "infinity" of the reals. Number theory 
is rcplete with many simple but amazing conclusions. 
There is the sheer fascination of famous unsolved 
problems such as Goldbach's number theoretic conjec
ture that every even number gre.'l ter than two can be 
expressed as the sum of two primes; no mathematician 
has ever proven that this is so and nobody has ever 
disproven it with a counterexample. Over two thou
sand years ago the Greeks discovered many of the 
great numhcr of ex traordinary properties of the pa
rabola, ellipse and hyperbola (known as conic sections 
because they are obtained by the intersection of a 
plane with a cone in various ways). One of thc most 
,lstounding sequences of numhers in mathematics is 
the Fibonacci sequencc, namely, 1,1,2,3,5,8,13,21,34, 
... This sequence is fo rmed by beginning with one 
as the firs l two numbers and then each number there· 
after is the su m of thc two numbers before it. Th is 
sequence is intimately related to a very special irra
lional number known as the Golden Ralio or Goldcn 
Section. Both the Fibonacci sequence and the Golden 
Section have an almost incredihle number of very re
markable algebraic and geometric properties ; further
more both occur in many amazing ways in biology, 
botany, art, architecture and other areas of life. (In 
an unpublished paper I have written and talk I have 
given, I refer to thesc as "Divine Numbers.', 



The foregoing are but a few of the many aspects 
of mathematics which display a wealth of sheer 
beauty and fascination . Even knowledgeable people 
who are not" Christians should see much of this beauty 
in mathematics. They should see mathematics as an 
art as well as a science. The Christian, however, 
should see in this beauty more reason for praising 
the sovereign God of the Bible. The believer should 
he able to look at mathematics and exclaim to his 
God, "How great thou art!" 

Man in this Christian Philosophy 

To say this is not to deny man's role in the devel
opment of mathematics. Indeed we can properly 
speak of man's creativity in mathematics as we can in 
music, art and other aspects of cul ture. Men have 
inductively di scovered various properties, patterns and 
rela tionships, and then with Cod-given wisdom have 
developed consistent sets of axioms by which they can 
prove these and other conclusions. Man's creativity 
is not purely arbitrary, but rather is related to the 
universe in which he finds himself. Furthermore man 
does not fundamentally create mathematical prop
erties. Man did not create, btl t rather discovered the 
remarkable properties of number theory, for exam ple . 
He may provide a rigorous, ax iomatic development 
of Euclidean geometry, but he did not create the fact 
that the angle bisectors of a triangle are concurrent 
nor the amazing properties of the con ic sections. Tn 
other words, Cod has not been surprised nor has he 
learned anything new when mathematicians have 
created mathematics. Indeed Cod knows now the 
mathematics that has not yet been created by man. 

God in his providence eq uipped men with minds 
capable of logical reasoning and with the desire to 
explore, investigate and discover. By the grace of God 
men have created mathematics with all its beauty, 
mathematics already known to Cod . The Cod of 
order, who does not contradict himself, built into man 
the com:e rn for consistency in the mathematics which 
he explores and creates. So the praise belongs ulti
mately to Cod. Certainly man should be commended . 
Cod hasn't let a body of mathematics down from 
heaven on a sheet. It is sad that the historical and 
cultural signifi cance of mathematics and mathema ti
cians is so little appreciated by well-educated people. 
We need to do more in our educational process to 
bring this out. Surely in Christian education we should 
properly poi nt out man's role in mathematics in his
tory and culture. Ultimately, however, the glory is 
God's. God deserves praise for the very commenda
tion due to men. 

We ought then to advance far beyond a mere 
utilitarian view of the place of mathematics in life 
and in the Christian philosophy of life. We shou ld 
behold and appreciate its beauty and charm. We 
should see revealed in it the greatness, glory and 
wisdom of the God of inscrutable majesty and in
comprehensibility. We should look at mathematics 
not simply as a highly useful tool, but much more 
as a beautifu l creative art, and then we should glorify 
Cod therein. 

IS THE CHURCH 

OUT OF DATE? 

JOHN M. ZINKAND 

I s THE CHURCH old fashioned? Outmoded? 
Passe? Archaic? Antiquated? Not with it? Is the 

church a vestigial organ which apparently con tributes 
nothing to the adequate functioning of the body in 
which it has been placed? Is it best then excised by 
the surgeon's knife to permit the better development, 
the evolution and adaptability of the organism? 

A Bold Qu estion 
Perhaps these questions strike the readers of TORCH 

AN D TRUMPET as bold , daring, wild, and not in con
formity with the conservative, even defensive, stance 
of this journal. Fine! Excellent! We are glad that 
you are shocked! You see, these ques tions ( or similar 
ones) are being asked, ancl not merely by the eternal 
critics of the church, the adherents of the various 
sects - Jehovah's Witnesses and all the California 
cultists, or by the atheistic! agnostic unbeliever who 
boasts no connection with the Christian church. These 
questions come from churchmen, from leaders in 
Christian communions, from theologians, campus min
isters, as well as from the youth (though the youth 
are often made the wh ipping post for critical views 
by their conservative parents). 

Widespread questioning of the relevance, import
ance and even the legitimacy of existence of the 
church is occurring today. It is folly fo r us to act 
as if this were not so, to take the ostrich posture and 
claim everything is fine because, having blinded our
selves in the soft sand , we can see nothing wrong. 
We will only accentuate whatever problems there are 
by failing to listen to criticism, whether that criticism 
is legitimate or not. 

Qu estion Reveal s an Attitude 
There is a subtle, tJO-Christian attitude, even ar

rogance, present in each of us when we will not listen 
to criticism. It betrays the stance of one who believes 
that what he (or his church) has been doing cannot 
possibly stand improvement, revision, or altera tion . 
Some of the questions come from perceptive, sensitive 
youth and concerned Christian ministers and leaders. 
They want the church to express itself in the language 
and idiom of today while retaining the decorum, the 
dignity and the '"'divinity" they have come to expect 
in a trul y reformed church. 

Some questions reveal more about the interrogator 
than the object of his prohe. When, for insta nce, a 
delegation of women demonstrate at the synod of a 
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denomination asking (demanding?) that they no longer 
be "second-class communicants," but be allowed ad
mission to the offices of deacon, elder and minister, 
they show that they have not submitted themselves to 
the clear teaching of the New Testament which sets 
out the requirements for these offices, and provides 
adequate grounds for the restr iction of these offices 
to Christian men. Such questioners show that they 
have been conditioned by the popular ideas of our 
day, in this case the so-called emancipation of women, 
epitomized by the cigarette commercial's "You've 
come a long way, Baby." 

To listen to the questions is to learn - to learn 
about inadequacies, ineptness, on the part of the min
istry, the individual members, the church program as 
a whole - but also to learn from the questioner where 
he is, and perhaps how he got there. And many 
questions being asked reveal that the "spirit of this 
age" has affected the one asking the question. 

Som e Questions are Illegitimate 
The church should not be cowed by the position 

or importance of those whose questions reveal their 
basic animus against the b iblical revelation. It would 
be far better for the ch\lfch to deal firmly, and with 
dispatch, with those whosc questioning of creedal 
matters shows their unwillingness to be under divine 
authority, than to engage in lengthy "studies" and 
other acts of toleration which foster further disregard 
for the standards, and contempt for the authOrity of 
the offices of the church. 

Dr. Cornelius Van Til used to challenge the 
legitimacy of questions undermining the fa ith by 
telling his students they could have no part in an 
expedition whose purpose was to look for the bones 
of Christ. Many quest ions leveled at the mission and 
message of the church today are of this bone-discov
ering variety. Thus under the guise of great theolog
ical insight one may call into question the historicity 
of Genesis, the Virgin Bir th of Christ. the infallibility 
of the Holy Scriptures or the dignity and importa nce 
of the offices the Savior inst ituted in his church. 

A Legitimate Question 
To ask if thc preaching in a particular church is 

relevant to today's needs is a legitimate question that 
we dare not avoid answering. But to ask if preaching 
is relevant to today's needs involves morc than a 
sli gh t variation in the use of worus; the semantic shift 
calls into question thc very foundation on which the 
preacher stanek the ever-relevant vVord of God which 
the preacher must proclaim to the people of his own 
(by. 

But to return to questions, legitimate questions, 
questions conceived in the matrix of concern for the 
church in the space age and born in anguish over the 
disparity between Christian ideals and Christian 
practice. \,ye dare not turn a deaf car to these! "Ve 
do so only at the peril of our own souls, at the im
poverishing of our own communions and the aliena
tion of our youth. Yes, we must admit to the in
adequacy of the church. Reformed Christians have 
been conscious of this for a long time. Part of the 
answer given has been legitimate: the church (as "i11

stitute') is no substitute for the family, for the school 
or for the state. Each has its particular role, and in 
eaeh area the Christian must act as a Christian. He 
does not send his children to the church for their 
instruction five days a week, but establishes Christian 
schools for that purpose. He knows that neither the 
local church nor the Christian school can function for 
( that is, in place of) the family. The Christian father 
does not surrender his ruling in the home to either of 
these institutions. So far, so good. We have rightly 
viewed Christian living as more than belonging to a 
local congregation of believers and worsh ipping there 
a few hours on the Lord's Day. "Church" is sometimes 
(loosely) used to mean Christianity, or in the jargon 
familiar in our circles, it means ''kingdom," kingdom 
activity when used broadly. So the Reformed Chris
tian admits that the church (as an institute) is in
adequate. In fact it is abhorrent to him that the 
church (in this latter sense) intrude in the affairs 
properly belonging to these other spheres. Yet we 
may haven fallen prey to the kind of thinking that 
th inks all is well in Zion when this territory is divided, 
Caul-like, into three segments. And despite cries to 
the contrary, most of our attention, concern, and 
benevolences are directed to the church-instihlte. 

The Place of the Church 
So as an opener, let us ask if somc of the difficulties 

which concerned (young) people feel today do not 
arise from the fact that the church as institute re
ceives a disproportionate amount of atten tion. This is 
nowhere more plainly seen than in the prominence of 
the church building in any local "church." Almost 
without fa il the weekly church bulletin reveals this 
by a picture of "our church." The hundreds of 
thousands of dollars that have been spent for the 
erection, remodeling and beautification of the cubicle 
that encloses the worshippers on the Sabbath demand 
recognition by member and visitor alike. Were these 
buildings to be so prominent in the lives of the Chris
tians we might have expected the New Testament 
writers to emphasize the necessity of ornate, estheti
cally-correct cathed rals for the church-institute's use! 
The inspired penmen, however, speak little of that, 
mentioning the living-stone nature of the church (body 
of believers) and in passing referring to the houses 
(private homes) which shelter the believers as they 
worship. 

We might well reassess oLlr values and see whether 
we have unwittingly heen giving the impression that 
we believe the church building is of greater impor
t;lI1ce than thc hody of believcr.~. Arc not the huildings 
themselves neutral? Could buildings not be so de
signed to be used by morc than one congregation, or 
for a congregation for worship ,md instruction on thc 
Sabhath days and the use of a Christian school, Chris
tian you th grollp, Christian political action group, etc., 
during the week. Thc result would not only be " tre
mendous saving of kingdom resources ( admitt edly the 
fi nancial aspect is too often primary in OllT thinking ) 
but also a restored balance of interest (tme concern, 
not lip-service) in the importance of kingdom activities 
other than the church-institute. 



What Language? 
We ministers are to blame for some of the aliena

tion of our youth by our unwillingness to speak to 
them in their language. This does not mean that we 
are to be in tune with the latest "in" terms, the 
jargon making the scene in the bistros, coffee houses 
and rec-centers. But is it too much of a demand on 
the clergy to read, preach and pray in the language 
we use ninety-eigh t percent of the time? Is God really 
better addrcssed in the quaint thee-thou-thine para
digm? Can we not combine respectful address with 
meaningful everyday idiom in our prayers? 

Our Saviour who chided the Phari saical Jews for 
the long, showy prayers may well reserve similar re
marks for verbose preachers who practice the parallel 
structure of ancient Hebrew poetry in their praying 
and preaching. Brevity and precision should supplant 
the loquacious ineptness which adorns (?) much 
preaching and more praying. 

The late R. B. Kuiper used to warn his aspiring 
preachers not to develop a special tone of voice for 
preaching, a "preacher's whine," but to speak con
versationally. Worse than a "whine" is the stilted, 
artificial language, the hackneyed ecclesiastical lingo 

which cuts us off from the people we must reach with 
the divine message. 

We must try to remove any barrier which blockades 
the way from pulpit to pew, and which in turn isolates 
the pews from one another. People today feel isolated 
in our increasingly impersonalized sqciety. They are 
lonely in the crowd; city dwellers unknown to those 
"neighbors" in the same building, suburbanites with
drawn to their own mini-castles, their problems, their 
anxieties, their fears bottled up within. 

Is the church marshalling its forces to reach the 
alienated? Do we let them turn to "Dear Abby" with 
their problems, or to "D ial-a-Friend"? Does the 
church even contribute to the sense of "apartheid," 
with super-large congregations where the distance 
between men, spiritually-personally, increases as more 
sou ls are jammed together in the same building to 
worship? Loneliness in the crowd can be a dimension 
in the church as well as in the world. 

Is the church out-dated? Or has the church in some 
ways become so "modern," so like this God-alienated, 
spirit-crushing world that it is "far-out ," far out from 
what it was intended to be? 

IS CHURCH HISTORY REPEATING ITSELF? 

JOHANNA TIMMER 

TWICE THE WRITER gave an address on the 
subject, "Is Church H istory Repeating Itself?" 

Acceding to the req uest of the Editorial Board of the 
Reformed Fellowship to reproduce that lecture in the 
form of an article, I do hope that it will help to 
alert us to current issues and that the Lord will use 
it to establish us more deeply in the Reformed faith 
so dear to our hearts - so dear because so tme to the 
Word of God and to the God of the Word. 

The group that originally asked the writer to speak 
on this subject desired a com parison between the 
happeni ngs in the Presbyterian Church in the U.S.A. 
(in Machen's day) and the current happenings in the 
churches represented in the Reformed Fellowship. 

I have tr ied in part to meet this assignment, having 
time merely to trace the events in the Presbyterian 
Church in the U.S.A. As I needed the cooperation of 
my auditors then, so I shall need the cooperation of 
my readers now by having them answer the questions 
scattered throughout this article in the light of current 
condi tions in their ch urch life. May we suggest that 
you study the issue raised with a view to devoting 
one or two after-recess periods in your society to the 
answering of the questions? 

Differences 
We do well, first of all, to remind ourselves of the 

basic differences found within the body of true be
lievers as well as of the basic differences that exist 
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between Christianity and Liberalism. 
Within the body of true believers there are Cal

vin ists and Arminians. vVhereas the Calvinists believe 
in total depravity, uncond itional election, limited 
atonement, irresistible grace, and the perseverance of 
the saints; the Arminians believe in parti al depravity, 
conditional election, uni versal atonement, resistible 
grace, and in the possibility of the falling away of the 
saints. These Arminian views are heretical, but they 
do not, as such, excl ude those Arminians from the 
Christian family who do believe in the Bible as the 
infallible Word of God, in the Virgin birth of Jesus, 
in the substitutionary atonement of Jesus Christ, in 
the miracles of our Lord, and in his bodily resur
rection. As long as they believe in these last named 
doctrines, we may not exclude them from the Chris
tian fold. 

The views of the Arminians are lop-sided but not 
fa!al. The views of the real liberals, however, are 
fatal, are they not? In comparing their views with 
those of Christianity, we find that whereas Christian
ity stands for an infallible Bible, a virgin born Jeslls, a 
substitutionary atonement, a Christ who performed 
miracles, and a bodily resurrection of Jeslls Christ; 
Liberalism stands for a fallible Bible, a Christ not 
horn of a virgin, a Christ who did not die vicariously 
for his people, a Christ whose miracles were no 
miracles, and a Christ whose body still li es "moulding 
in the grave" as does John Brown's. To deny such 
basic teachings of Christianity as the liberals do, is to 
step outside of the truly Christian fold. 



Ecumenism at Expense of Doctrinal Purity 
With the above background you may appreciate 

better what happened in the Presbyterian Church in 
the U.S.A. 

The Rev. ]. Galbraith clearly points out that the 
cleavage that took place in the Presbyterian Church in 
the U.S.A. in 1903 was one between the Calvinists 
and the Arminians, but the cleavage that took place 
in 1924 was one between true Christianity and Lib
eralism. 

Let us trace this a bit. To be able to do this, 
we express special indebtedness to Dr. J. C. Machen's 
Christianity and Liberalism; to the Rev. E. H . Rian's 
The Presbyterian Conflict; to the Rev. J. P. Galbraith's r Why the Orthodox Presbyterian Church; and to Es
quire Murray Forst Thompson's The Auburn Betrayal. 

In the early 1800's a merger took place between 
The Ceneral Association of Connecticut (a Congrega
tional group) and The Presbyterian Church in the 
U.S.A. With this merger the Presbyterians inherited 
a heresy called Hopkinsianism, involving a denial of 
the depravity of man and a denial of man's separa tion 
from God because of his relation to Adam. Such men 
as Dr. A. Barnes and Dr. Lyman Beecher went on 
trial for this heresy. Did the Assembly pursue this 
trial by cutting out this impurity in doctrine? No. 
Why not? Because this view had already so pen
etrated the church that those holding this view could 
at times control the Assembly. 

My 6rst question is: Does your church clean its 
temple when an impurity appears instead of waiting 
until it contaminates the whole? 

In 1837 The Old School (the conservatives) had a 
majority at its Assembly and it got rid of, it abrogated, 
the Plan of Union of 1801. (The doctrinal errors al
ready manifested related to the atonement, to the 
guilt of Adam, to election, and to regcneration.) 

In 1869 The Old School and The New School 
united in spite of having great doctrinal differences. 
Rian calls it one of the tragic events in Presbyterian 
history. The doctrinal differences came to the fo re 
again and again. 

Revision of the Confession 
The most important controversy was the one which 

led to the Revision of the Westm inster Confession of 
Faith in 1903. They modified the Confession by add 
ing a Declaratory Statement dealing with Chapter 
III and wi th Chapter X, section 3, of the Confess ion. 
The DeelaratolY Statement interprets John 3: 16 and 
J John 2:2 in such a way as "to obscure the particu lar
ism of God's redemptive love and to universalize the 
design of Christ's atoning work" (Rian). 

Other chapters were changed while chapters 
XXXI V on the Holy Spirit and XXXV on the Love of 
God and Missions were added. Rian points out how 
"that particularism of the Gospel which is so precious 
to lovers of the Bible and so offensive to enemics of 
the cross is studi ollsly avoided" (p. 2(0). "It is also 
true," says Rian , "that the Confession and the Bible 
do not warrant the teaching that God loves all unto 
salvation" (p. 21). Then he quotes Dr. N. Stonehouse 
to have said in d iscussing this subject, "It is not true, 
however, that the Westminster Confession of Faith 

drops the Biblical doctrine of the love of God. At the 
heart of the Bible, at the heart of Christianity and the 
Gospel, and so at the heart of Calvinism, is the doc
trine of the particular saving love of Cod for His 
people. This doctrine of redeeming love avoids the 
one-sided preaching of the love of Gdd, which is so 
common today, with its consequent passing over the 
righteousness and holiness of God and the radical 
sinfulness of man" (p. 21). 

My second question is: Are we also one-sidedly 
stressing the love of God? 

Rian comments: u a perusal of the discussions con
cerning these amendments in the Presbyterian Church 
in the U.S.A. between 1889 and 1903 will show that 
the Calvinists were on one side of the debate and 
those with Arminian and anti-Scriptural tendencies 
were on the other" (p. 22). 

Further Mergers of Calvinism and Arminianism 
In 1900 a union of the Presbyterian Church in the 

U.S.A. and the Cumberland Presbyterian Church took 
place. There was sa id to be a strange mixture of 
Arminianism and Calvinism in the Cumberland Pres
byterian Church. This union resulted in a weakening 
of the testimony of the Presbyterian Church in the 
U.S.A. to the Bible and to the Confession. 

Note here the t rend toward church union (toward 
ecumenism). Note, especially, that this t rend is not 
on the bas is of doctrinal agreement. It may be help
ful at this point to quote from C. Stanley Lowell's 
book The Ecumenical Mirage. Lowell , who is known 
as himself once haVing been an enthusiastic ecumenist, 
writes: "Protestant ecumenism has not been, will not 
be, and cannot be redemptive of the church. 1l is not 
an authentic manifesta tion of the Holy Spirit but 
me rely the cultural drift among nominal Christians 
who are without real convictions. It is a sickness of 
our lime, or a symptom of it" ( p. 194 ). 

In 1918, tllirty-6ve Presbyteries overtured the 
General Assembly to consider the mcrger of eighteen 
Protestant churches into one evangeHcal church. They 
say that the preamble to the doctrinal part of this 
merger was so vague that one could believe what he 
wanted to. Although this attempt to merge e ighteen 
Protestant churches fa iled, it showed whither the wind 
was blowing. Said Rian, 1 0 those who were awake 
to the true situation, the next step in the process of 
doctrinal defection was no surprise but an expected 
conclusion." 

My third question is: Is the wind blowing in the 
direction of this kind of church llllion among any of 
our leaders, or in any Classis or group of Classes? 

Libera l Preachers Welcomed 
'Vhat was the next step to which Rian referred 

above? Let liS introduce the nex t step by quoti ng 
Esquire Murray Forst Thompson, who said: ',<\'hen a 
chmch begins to invite ministers of a different theo
logical color into the pulpit, you know something has 
happened." 

What had the First Presbyterian Church in New 
York City done? It had invi ted Dr. Harry Emerson 
Fosdick (Baptist, teacher at Union Theological Sem
inary) to be their pastor. On May 21, 1922, Dr. Harry 



E. Fosdick (who recently died at the age of 91 ) 
preached a sermon in the First Presbyterian Church 
in New York, entitled, "Shall the Fundamentalists 
Win?" In it he opposed what he called a "deadline of 
doctrine which the Fundamentalists were marking 
around the church." He said that the Fundamentalists 
had a perfect right to believe in the Virgin Birth, but 
that he knew "equally loyal and revercnt people" 
who do not accept that as a historical fact. He also 
attacked the doctrines of the infallibility of Scripturc, 
of the substitutionary atonement, and of the bodily 
resurrection. No wonder several Presbyteries over
tured the General Assembly to direct the Presbytery 
of New York to take action requiring that the preach
ing in the First Presbyterian Church of New York 
conform to the doctrincs of the church. 

The Aub urn Affirmation 
Th is Assembly met in May, 1923. At this Assembly 

they reaffirmed the basic teachings of Christianity in 
what was called "The Evangelical Pronouncement" or 
''The Five Points." This Pronouncement reaffirmed 
that in order to be a minister in the Presbyterian 
Chmch in the U.S.A. , one must believe in the Infal
libility of Cod's Word, in the Virgin Birth, in the 
Vicarious Atonement of Jesus Christ, in the Miracles, 
and in Bodily Hesurrection of Jesus. This reaffirma
tion of five basic teach ings of Christianity was a 
victory for the Old School. Yes, a victory, but, mark 
you, on May 5, 1924, the Mode rnists published what 
was called "The Auburn Affirmation" and this was 
signed by 1294 ministers of the Presbyterian Church 
in the U.S.A. This was a flat nega tion of "The Eva n
gelical Pronouncemen t" in that it affirmed that a man 
to be a ministe r in the Presbyterian Chu rch in the 
U.S.A. does not have to believe in the Infallibility of 
God's Word , in the Virgi n Birth, in substitutionary 
Atonement, in the Miracles, nor in the Bodily Hesur
rection of Jesus Christ. 

Mind you, it called itse lf an affirmation designed 
to safeguard the unity and the liberty of the Pres
byterian Church in the U.S .A. Liberals have a way of 
always talking about love and unity, a love that 
covers up aU apostasy and a unity that ignores all 
doctrinal differences. Mind you, the A(finnationists 
contended that their views were not at variance with 
the Scriptures and the Presbyterian stand ards, but 
that the views of those who signed "The Evangclical 
Pronouncement" were in errorl How far can one go 
and still make bold to assert that he is Scriptural? 
Certainly such reasoning must be the result of purely 
humanistic thinking or of what the Rev. 1. G. Feenstra 
of Scheveningen would call "inlegkunde en niet uit
legkunde." He has so well said "exegesis is geen in 
legkunde maar uitleg'kunde" (exegesis is not the art 
of reading into the Scriptures what is not there but of 
drawing Ollt of the Script ures what is there). A church 
or a preacher or a teacher has defected seriollsly if he 
twists the Scri ptu res to fit his own apostate ideas, thus 
calling error tmth and truth error. 

The "Mache n Controversy" 
Here, then , you have the background of what may 

be called the Machen controversy. Invol ved in the 

struggle against the liberal signers of the Auburn 
Affi rmation were Dr. J. C . Machen, Dr . Allen MacRae, 
Dr. Carl Mc Intire, Esquire Murray Forst Thompson, 
Dr. Paul Woolley, and others. It was with the 
apostate teachings of the Auburn A(firmationists and,
matters related, that Dr. Machen and the other con
servatives took issue. Dr. Machen's book, Christianity 
anc! Liberalism, clearly high lights the difference be
tween the Christian views of the conservatives and 
the liberal views of the AHirmationists. It is a brilliant 
defense of orthodox Christianity. Let us consider how 
Machen high lights these differences, and observe 
whether any of these basic differences are fading out 
among us. 

The Infa llibility of Scripture 
First, liberals deny the infallibility of God's Word. 

They say the Bible is inspired but not without error; 
the Bible is a rule of faiill and practice but not with
out error. May I ask, How can it be a safe rule of 
faith and practice if it is not without error? If it is 
not inerrant, it is not of God . If it is not of God, it is 
not a safe rule of faith and practice. 

Liberals believe in inspimtion but not in plenary 
inspiration. Liberals reject plenary inspiration, and 
they reject the authority of the Bible, leaving the 
im pression that they are substituting the authority of 
Christ. Machen denies that they accept the authority 
of Christ. The real authority of Liberals is, he says, 
the Christian consciousness and Christian experience. 
Christianity, to the contrary, is based upon the Bible. 
It bases both its thinking and its We upon ille Bible. 
Liberalism, on the other hand, is founded on the 
shifting emotions of sinful man. 

At this point, it must be noted, Machen makes a 
statement that may help us to use the word "liberal" 
accurately. 

·'Thore tire many who believe that the Bible is right nt 
the C(!ntral point, in its account of the redeeming work 
of Christ, and yet believe that it contains many errors. 
Such men are not rertlly Hbernls, but Christ ians, because 
they have aC(.'Cpted as true the message \lpon which 
Christianity depends. A great gulf separates them from 
those who reject the supernatural act of God with which 
Christ ianity stands or falls. 

" It is another qucstion, however, whether the medill!
ing view of the Dible which is thus m:~intained is log
ically tenable, the trouble being that our Lord Himself 
seems to have held the high view of the Bible which is 
here being rejcc\t.><l. Certninly it is another question 
and a question which the present writer would answer 
with an emphatic negative - whether the panic about 
the Bible, which gives rise to sueh concessions, is at all 
justi fied by the facts. If the Christian makes f"ll use of 
his Christian privileges, he finds the scat of authority in 
the whole Bible, which he re~anls as 110 mere wonl of 
man but as the very Word of God." (Christianity and 
UhcralislU, PIl. 75·76, Macmillan.) 

My fourth question is : Have any in our church 
questioned the infallibility of God's Word? 

My fifth question is: Have we at all used the Word 
"liberal" in a wrong sense among us? 

My sixth question is: What is the supernatu ral act 
of God wi th which Christianity stand~ or fa lls? 
The Virg in Birth of Christ 

Secondly, liberals deny the necessity of believing 



in the Virgin Birth. Dr. H. E. Fosdick will admit that 
the historicity of "the Virgin Birth is believed by 
many gracious and beautiful souls," but he believes 
that "side by side with them in evangelical churches 
is a group of equally loyal and reverent people who 
would say that the Virgin Birth is not to be accepted 
as an historical fact." ( Esq. M. F. Thompson, The 
Auburn Betrayal, p. 6.) 

Christi anity, contrariwise, holds that when you 
speak of the Virgin Birth you deal with a miracle in 
history, with a supernatural act of Cod in history, you 
dea l with something that defies proof by observation 
and reason, that defies scientific demonstration. Dr. 
Cornelius Van Til puts it well when he says; ''The 
modern theologian, the modern philosopher, the 
modern scientist makes the universe or reality as a 
whole his final and ultimate subject of predication .... 
He includes his god and himself within that univer~e . 
... With Parmenides of old modern man assumes that 
what man can intelligently say about reality is true, 
and only that is true." What does this mean? 

This means that since conception of the Holy Spirit 
and being born of the Virgin Mary defies intelligence, 
neHher can be true. This means that since substitu
tionary atonement defies intelligence, it is not true. 
This means that because the miracles of the Bible 
defy intelligence, they are not true. This means that 
the bodily resuJ'J'ection defies intelligence, and there
fore is not true. 

Dr. Machen states that the liberal preacher insists 
on the possibility of believing in Christ no matter 
which view be adopted as to the manner of his en
trance into the world (lOS). J submit, people, that if 
one believes in a Christ not virgin born, one does not 
believe in the Christ of the Scriptures. One may be
lieve in a Christ who is just the most outstanding 
human being born of human parents, but such a 
Christ would not be sin less; he would be conceived 
and born in sin, and therefore cannot be our Saviour. 
The Virgin born Jesus came to give his life a ransom 
for many. 

My seventh question is; Do you know of anyone in 
our circles who denies or is ready to forfeit the doc
trine of the Virgin Birth, should he he satisfied that 
science proves it impossible? 

Th e Vicarious Atonement of Chri st 
Thirdly, liberals deny the vicarious atonement of 

Jesus. Machen plainly states that Liberalism finds its 
sa lva tion in man; Ch ristianity finds it in an act of Cod. 
Machen makes a pivotal statement when he says, 
"According to Christian belief, Jesus is our Saviou r, 
nol by virtue of what he said or was, but by virtue 
of what he did" (p. 117). The Liberal will speak of 
Jesus having died, but not vicariol1sly. The death of 
Jesus, they say, had no effect on Cod but only on 
man . Cod didn't demand the shedding of blood; the 
wrath of Cod wasn't upon us. Cod stands rcady and 
willing to forgive. We have to be reconciled to Cod, 
not he to us. This is a fl agrant violation of the truth 
expressed in Romans 1:18, ancl in Romans 5:8-10 (see 
Prof. J. Murray's comments on these verses in his book 
on Romans). 

Modem liberals speak with horror of the doctrine 
of an "alienated" or an "angry" Cod. The N. T . 
clearly speaks of the wrath of Cod and of the wrath 
of Jesus himself. All the teaching of Jesus presupposes 
a divine indignation against sin. Machen makes clear 
that the modern rejection of the doctrine of Cod's 
wrath proceeds from a li ght view of sin which is 
wholly at variance with the teachings of the whole 
N.T. and of Jesus himself. 

Modernists object, says Machen, to the doctrine of 
the atonement because it is contrary to the love of 
Cod. Machen admits that Cod is love, but that he is 
not only love. He reminds his readers that Jesus spoke 
terrible words in condemnation of sin, as you all know 
too. 

My fellow Christians, a lop-sided emphasis on love 
is going to give us an unbalanced concept of Cod. All 
Cod's attributes are infinite. God is just, so just that 
in order to manifest his saving love, he had to satisfy 
his justice. The Cross of Christ is the awful proof of 
this. Listen to Machen: "If Cod will necessarily for
give, no matter what we do, why trouble ourselves 
about Him at all? Such a Cod may deliver us from 
the fear of hell. But His heaven, if He has any, is 
fu ll of sin" (p. 133). [n John 3:36 we read, "He that 
believeth on the Son hath eternal life; but he that 
obeyeth not the Son, shall not see life, but the wrath 
of Cod abideth on him." Note, the wrath of Cod does 
not abide on his sin, but on the person who does the 
sinning. We often hear it said that God hates sin but 
not the sinner. 

What is the wrath of Cod? ]'rof. Murray defines it 
very well when he says; "'Wrath is the holy revulsion 
of Cod's being against that which is the contradiction 
of his holiness" (p. 35). 

Dear readers, the Bible does not say that the love 
of the Lord is the beginning of wisdom, but that the 
fea r of the Lord is the beginning of wisdom. We won't 
come to know what sinners we are, until we gain an 
adequate concept of the holiness of Cod. 

My eighth question is: Is there among us a ten
dency to shun the wrath of Cod in favor of a lop-sided 
emphasis on love? 

My ninth question is; Is our Board of Home Mis
sions (of the C.R.C.) right in advocating the use of the 
four spiritual laws adopted by Campus Crusade, the 
first of which is, "Cod loves you and has a wonderful 
plan for your life"? 

The Bodily Resurrection of Christ 
Fourthly, Modernists deny the bodily resurrection 

of Jesus. The Auburn Affirmation affirms that Jesus 
did not necessarily rise bodily from the grave. To say 
that much, they have to discredit the infallibility of 
Cod's Word that plainly teaches it. The empty tomb
observably empty; the angelic pronouncement, "He is 
risen; he is risen"; the many post resurrection appear
ances of the Jesus whose wounds proved his body to 
be the one that hUllg on the Cross and was buried . 
\Vhat greater proof than these can anyone ask for? 

To deny the bodil y resurrection of JeslIs is clearly 
to deny what the Bible teaches, what the Apostles' 
Creed teaches, what the Westminster Confession 
teaches. 



My tenth question is: Are there any in your circle 
of church leaders who have denied the bodily resur
rection of Jesus or, at least, consider it unim portant? 

The Mi ra d es of Christ 
Fifthly, Modernists deny the miracles of Jesus. 

They speak of "mighty works," not of "miracles." They 
fail to see and admit that our Lord's work '\vas 
superior" to nature. 

Sending Apollo 8 to the moon was a mighty work, 
but not a miracle. It was an awesome demonstration 
of what man can do with the knowledge of the natural 
laws according to which Cod normally operates. 

Modern science can account for mighty works but 
not for miracles. Miracles conflict with man's concept 
of what Rushdoony calls "controlled causation," with 
man's concept of what Van Til calls a one-circle world. 

Says Machen, "The distinction between the natural 
and the supernatural is sim ply the distinction between 
Cod's work of providence and Cod's work of creation; 
a miracle is a work of creation just as truly as the 
mysterious event that produced the world" (Pl'. 99
100). 

Machen further shows how the Deist denies mir
acles because the Cod who made the world left it, 
having nothing more to do with it. This makes miracles 
impossible. The pantheist de nies mi.racles because if 
all is Cod there is no outside power that can influence 
us. The theist, on the othe r hand, believes in Cod as 
personal, almighty creator, with whom all things are 
possible. Admit, says Machen, that Coo crea ted the 
world and you cannot deny that he might engage in 
creation again. 

In his Introduction to Systematic Theology, Dr. C. 
Van Til says, "With Pannenides of old modern man 
assumes that what man can intelligently say about 
reality is true and only that is true" (p. 168). (By 
"modern man" Van Til means the modern theologian, 
the modern ph il osopher, the modern scientist.) To 
what conclusions does the modern ma n come then? To 
such as these: 

a. 	 The Virgin Birth of Jesus defies man's intcl
ligence and is, therefore, untrue. 

b. 	 The miracles of Jesus defy man's inte lligence 
and are, therefore, untrue. For example, Jesus 
changing water into wine defies man's intel
ligence and is, therefore, untrue. Jesus raising 
the dead defies man's intelligence a nd is, there
fore, untrue. Jeslls multiplying the loaves and 
the fishes defie.,> man's intelligence and is, there
fo re, untrue. 

c. 	 The resurrection of Jesus defies man's in tel
li gence and is, therefore, untrue. 

These happe nings are all ou tside of the realm of 
what Rushdoony would ca ll "controlled causation" 
and are, therefore, untrue in the eyes of the liberal. 
( See Mythology of Science, p. 20. ) 

Fellow Christians, eliminate miracles, and you clim
inate the possihility of salvat ion, reconciliation, resur
rection, heaven . 

My eleventh question is: Are there any voices in 
our churches that wan t to take the miracle out of 
crcat ion, that want to take the miracle out of Jesus' 

birth and resurrection, that want to reduce the mir
acles of Jesus to merely "mighty works"? 

Poles Apart 
You have scen that the signers of the "Evangelical 

Pronouoc.'ement" and those of the "Auburn AHinna
tion" are poles apart. Yes, the liberals advocate dwell
ing together in unity - a unity which protects them in 
their apostasy - a unity they favor only until they arc 
in control. When in control they oust the conserva
tives that fight the good fight of faith , as the Pres
byterians did Dr. Machen and others. "Shall two walk 
together except they be agreed?" Can Bible believing 
Christians walk together with those in the apostate 
ChurcJl ? Yes, says the liberal, because doctrinal dif
ferences are triRes. No, says the conservative because 
doctrinal differences arc important. No, says the con
servative because what the liberals call trifles strike at 
the very heart of the Cospel, as, for example, the 
vicarious atonement of Jesus Christ. 

A 	further danger is that the liberals don't even 
necessarily adhere to the belief in a personal Cod 
who created hcaven and earth. Their concept of 
unity is not even necessarily centered in a personal 
Cod. Says Machen, "Cod, at least according to the 
logical trend of modern liberalism is not a person 
separa te from the world but merely the unity that 
pervades the world ." For Dr. Henry Nelson Wieman 
of the Divinity School of the University of Chicago 
Cod is not a person but merely the growth of organic 
unity. 

Anot her factor not to be overlooked is that your 
chlll'ch is a creeda l church. Dr. Machen very im
portantly stresses that jf a man does not accept the 
creeds of a church, he has no right to a place in her 
teaching mi.nistry. 

My twelfth question is: Are there those among our 
leaders that disagree w ith ou r creeds? If so, what 
wOl1ld be the part of honor and of honesty? 

My thirteenth question is: Are there those among 
us that want unity at all cost, those who would rather 
subdue or distort the doctrine than discipline the man 
guilty of heresy? 

My fourteenth quest ion is: Have there been any 
attempts in the direction of m:)difying the creeds of 
the church to pacify any liberalizing element ? 

Finally, are we at all more concerned about p roper 
procedures than about purity of doctrine? If I were 
in imminent danger - mark well, if Twere in imminent 
physical danger, and yOll were near to help, would 
you wan t to make su re of proper procedure? Would 
YOll say, "Oh, my hands are greasy. I shall spoil her 
dress. r must wash before I rescue her." Or, would 
you forget all ahout the greasy hands and what they 
would do to my dress, and rather concen trate on 
rescuing me ere it be too late? Would the dress be 
more precious than the life? Likewise, is procedure 
more precious tha n the mai ntenance of purity of doc
trine? 

Fellow Reformers, may Cod use liS , everyone of 
us, to call people back to the Cod of the Word and 
to the Word of Cod - that Cod concerni ng whom the 
Psalmist said in Psalm 138: "For Thou hast magnified 
Thy Word above aJi Thy Name." 



"GOO'S inDESTRUCTIBLE KinGDOm" 

A SERIES OF BIBLE DISCUSSION OUTLINES BASED ON THE PROPHECY OF DANIEL 


JOHN H. PJERSMA 


LESSON VII - Discussion Material: Daniel 7 
Lesson Topic: "BIRD'S·EYE vmw OF rnSTORY" 

A. 	Introduction: With this chapter we go on to the 
p rophetic section of the Book of D aniel. We do 
not have a chronological arrangement, since we 
arc moved back in chapter 7 to the time of Belshaz
zar. The character of the last six chapters is d if
ferent from that of the fi rs t six. But the theme, the 
subject discussed , is the same. Here, too, we arc 
placed before the ever-shaTPcning antithesis. That 
was revealed to us historically in the fi rs t six 
chapters. In the last six it is described in p rophetic 
telms so that we are given to see the declining 
glory of the world powers and the ever-end uring 
luster of the Kingdom of God. 

n. Daniel's Dream in Chaptel' 7: 
1. 	 Cha pter 7 contains Daniel's dream about the 

successive world empires. This does not mean 
that we are given a lesson in what is called 
general history, si nce Daniel sees the develop
ment of these kingdoms in the light of proph
ecy. By prophecy we mean that he is given to 
see the program and the meaning of their his
tory in terms of their relationship to the in
destructib le, certain-to-come Kingdom of God. 
Of that gloriolls Ki ngdom these kingdoms are 
radical, deadly enemies. The thesis ( that which 
is set forth as Truth ) of God's Kingdom is th e 
profession of faith in him and his redeeming 
grace, while the thesis of the world's kingdoms 
is that of the profess ion of fai th in man and his 
own abili ty to work out hi .~ personal and collec
tive salvation by his own power. These are not 
merely competitors, but unqualifiedly hostile to 
each other! 

2. 	 The sea which Daniel beholds in his dream is 
the sea of nations, th at great sea which is al
ways in turmoil . The Bible asks us to look at 
the restless sea and from it to form our under
standing of the character of his tory as decreed 
by the sovereign God. This tu rmoil we must 
expect! Oll t of that tmbulent sea Daniel sees 
the emergence of four awful beasts or monsters. 
These are represen tative of the successive world 
empires. Tha t nations or empires are repre
sented by beasts or birds is fam il iar (the Rus
sian bear, the American eagle, the British lion, 
etc.) . 

3. 	 It is important to sec that the perspective of 
chapter 7 is not li mited to the actu al kingdoms 
indicated by the four beasts. The Great Judg
ment of the "Ancient of days" (vs. 9) indicates 

that we must see in this chapter something 
which has real meaning for the Christian church 
throughout the current New Testament dis
pensation. In our opi nion, that which is 
sketched here is to be ~een as going through 
a double fulfi llment. The first is that which 
nms through the foul' kingdoms unto the cruci
fi xion of Jesus Christ, the second which runs 
through the fi nal manifestation of Antichrist 
and the glorious return of Jesus Christ as Judge 
in the Jast day. 

4. 	 There is a noticeable difference betwcen Nebu
ehadnezzar's dream (chapter 2) and Daniel's 
dream. Nebuchad nezzar a lso saw the succes
sion of worldly kingdoms in the impressive im
age of gold, sil ver and other metals. That was, 
so to speak, a humanistic dream. Tn it the 
glory of man is exa lted , even though the true 
interpretation exposes the transitoriness of man 
and predicts his certa in downfa ll . Daniel, on 
the other hand, sees the kingdoms of the world 
in a soberly Biblical fashion. and then their 
representation is that of the ravenous beast. At 
bottom the imperialistic accomplishments of 
sinful men are not noble or humane, but bestial, 
cruel, harsh, oppressive. The succeeding king
doms increase in cruelt y and inhumanity as 
ti me marches on. 

5. 	 There is good reason to identify the li on with 
the Babylonian empire, the bear with Medo
Persia, and the leopard with the Creek-Mace
danian kingdom. The fourtll is identifia ble with 
the great Roman Em pire, but it is so unique 
that we discuss it separately under a second 
main head . 11\ese kingdoms represent an ever
increasing imperialism. The empires depicted 
are progressively more aggressive . We mllst 
not delimit the prophecy of chapter 7 to these 
kingdoms, however. Thi s is evident from vs. 12 
which states that the lives of the fi rs t three 
"were prolonged fo r a season and a time." Their 
spiri t goes 0 11 un til the very end of time. 

6. 	 To make Oll r point as clearly as possible, in 
chapter 7 we see the nature of history from 
Daniel's day to the very last day of Christ's 
return in glory for j U(l~ment. The chapter gives 
us "a b ird's-eye view," with all the advan tages 
of such a view, but also with its limitations. 
The great featuJ'C of that history will bc the 
appearance and re-appearance of the imperial 
monster, the incurable desire of man to subdue 
the whole earth accordi ng to hi s own rebellious 
and wicked and godless desires. Of this im· 



perial, beast-like, awful thing the kingdoms of 
Babylonia, Medo-Persia, Greece and Rome are 
representative types. 

C. 	'n,e Fourth Beast: 
1. 	 The appearance of the fourth beast (vss. 7, 19, 

23, 24) is just another part of D aniel's dream, 
but it requires, in our opinion, separate treat
ment. Our reason for doing so is that the chap
ter itself repeatedly distinguishes the fourth 
beast from the other three. We have identified 
the fourth beast with Rome, which, in the light 
of Rev. 17:9 ff. , is quite obvious. However, this 
must not be taken to mean that the Roman 
Empire is the total significance of the fourth 
beast. Let us say again, chapter 7 is not to be 
understood as anything less than a bird's-eye 
view of all history from Daniel through Christ 
to Antichrist and the Creat Judgment of the 
last day. 

2. 	 Terror, dread and awful power are depicted by 
the fourth monster, which is nameless because 
of its unbelievable horror. It devours, crushes, 
tramples to bits all that comes in its way. But 
the remarkable thing about this beast is its 
horns. There are ten, and these are said to be 
kings which rise out of the fourth beast. And 
these are followed by still another, different 
from the rest, whose power is so great that 
three of the others arc eliminated by him. 

3. 	 Our interpretation or this is that the fourth 
beast represents the last of the antichristian 
world empires, and that its spirit and character 
dominates aU history unti l the end of the New 
Dispensation. Thus the number ten is to be 
seen symbolically to mean the fulness, the com
plete number of all imperialist kings in our 
time, and the eleventh king, the one that is 
altogether differcnt (vs. 24) is to be seen as the 
great Antichrist of that time just before the c nd. 

4. 	 The character of the An tichrist is vividly and 
fearsomely described. Tn general he is distin
guished for his avowed opposition to Cod, 
showing no regard for the majesty and holiness 
of the Almighty, and brazenly desecrating and 
blaspheming everything traditionally sacred. 
He shall seek to "wear oul the saints of the 
J\'lost High," which means that terror and 
torture will be used to get them to deny their 
Lord. Modern brainwashing techniques in cur
rent godless cOlll'tries arc at least similar to this 
cfll el attack upon Cod's people. And he will 
"think to change the t imes and the Jaw." This 
means that the Antichrist will put h is own 
stamp upo n his era, and that he will set up 
moral and legal norms consistent with his own 
evil na ture and in opposition to those of the 
Scriptures. He will not merely try to do this, 
but will actually succeed (vs. 25b). 

5. 	 After a comparatively brief reign (vss. 25b-28) 
the regime of the Antichrist will come to an 
abrupt end . D aniel already knew of the throne 
of God and its supremacy (vs . 9). He knew 
that God really directs all things, never losing 

his sovereign and just control over everything, 
including the great forces of unrighteousness. 
'World events are not dependent upon the ac
tions and decrees of beast-like men, no matter 
how monstrous their power, but upon the ulti
mate rule of God, the Almighty One. Before 
his throne the crowned and the uncrowned, 
great and small must appear when the divine 
court opens sessions and the heavenly records 
are opened (vss. 9, 10). Let us fear God! 

6. 	 \Ve might try to summarize the impressions 
created by Daniel's dream in chapter 7. The 
line runs from Nebuchadnezzar to Cyrus to 
Alexander to Rome. These are characterized by 
pride, the lust for power, world-wide TU lorship, 
and world oppression. Chapter 7 differs from 
chapter 2 in that chapter 2 gives us a pictorial 
description of the lust for imperial rule, chapter 
7 gives us a characterization or interpretation 
of it. T he message is pl ain: out of Babel comes 
Satan in all his anger, exercising his influence 
and effec ting his terrible designs by way of ex
panding power unto world dominion and world 
oppression. This is the very structure of apos
tate life, especia lly in the area of the important 
poli tical sphere. Throughout this dispensation 
we must expect to see awful things, and the 
end is not yet. Only after the Antichrist has 
come into power with all the terrible con
sequences that implies can we look for his 
appearing. Come, Lord Jesus! 

Suggested Questions for D iscussion: 
1. 	The Belgic Confession (Art. V) says that "the 

very blind are able to perceive that the things 
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fore told in them are being fu lfilled ." Can you 
illustrate this in connection with Daniel 7? 

2. 	 Does this chapter take a dim view of the au
thority and validity of human government? 

3. 	 Can you see in the revelation of the ten horns 
an explanation for the fact that world-wide 
dominion has not yet been realized in this Age? 

4. 	 Do you think that there is evident in the 
revolutionary student and other movements of 
today any kind of fulfillment of Daniel 7? 

5. 	 Do you believe that the Bible teaches that the 
antichristian movement in history will come to 
expression in the reign of a single world em
peror, the Antichrist? 

6. 	 What does II Thess. 2:8 say about the Anti 
christ? 

7. 	 Does the inevitable appearance of Antichrist 
render impossible or undesirable the pursuit of 
a truly Christian political movement? 

8. 	 ,..vhat does it mean that "the books were 
opened" in connection with the appearance of 
the Great Judge in vss. 9, 10? Should we fear 
that judgment? 

LESSON vm - Discussion J\·faterial: Daniel 8 

Lesson Topic: ''DANIEL'S PERSPEGnVE WITH 
RESPECT TO THE END-TIME 
OF TIlE CAPTIVITY" 

A. 	 Daniel's Vision in Chapter 8: l-17 
1. 	 From our lesson topic you can gather that we 

interpret this chapter to be a revelation from 
Cod to Daniel concerning the nature of the 
time at the close of the period in which Jeru
salem is in captivity. Prophetically this end
time period corresponds to the time of the Anti
christ at the end of 0111' Age. In other words, 
we see in chapter 8 someth ing which ought to 
have great interest for us as we take notc of 
the lateness of the hour on Cod's clock of 
prophecy. 

2. 	 'We assu me that Danie l was actually in Susa, 
perhaps on a political mission. There in a vision 
(distingu ished from the dream by virtue of the 
fact that it took place while the prophet was 
awake), D aniel sees thc awesome attack of 
the ram and the he-goat. The he-goat is 
totally victorious, but his reign lasts but 
a little while and he is replaced by four other 
"horns." Qut of one of these comes a fast
growing horn, who is a mortal enemy of the 
t rue worship of God. His reign, says "a holy 
one," will endure 2300 evenings and mornings 
before the sa nctuary is restored . When Daniel 
sees this he is given to hear the interpretation 
by the angel Gabriel, who assures him that "the 
vision is fOl' the time of the end ." 

B. 	 The Heavenly Interprctation of the Vision: 8:18-27: 
1. 	 The interpretation is not difficult, since we are 

told explicitly that the ram with the two horns 
is Medo-Persia, and the he-goat is Alexander 
the Creat of Greece. Cyrus the Persian united 

the Medes and the Persians into a great empire 
which lasted for a couple of centuries. When 
Alexander (356-323 B.G) died four kingdoms 
came into existence; Macedonia, Thrace, Egypt 
and Syria . 

2. 	 The "little hom " of vs. 9 and the king of the 
"bold countenance" of vs. 23 is the antichrist 
of the Old 'Testament, Antiochus Epi phanes. 
He is represented as very clever, powerfu l, ter
ribly destructive, successful, hostile to all 
people of renown (he hates Cod-ordained dis
tinctions!) and the saints of God, cunning and 
deceitful , obsesscd with his own greatness, 
ruthless, and an enemy of Cod and H is 
anointed . Thus his proud name which literally 
means, "the divine king of Syria." History tclls 
us that he acted as these specifications indicate, 
and that his rule (175-163 B.C.) was marked by 
the unbelievable hypocrisy and decei t predicted 
of this hitherto unequaled enemy of Cod's 
Cause and people. 

3. 	 The climax of the godless rule of this Old 
Testament ant ichrist is reached when he stops 
the daily sacrifice in Jerusalem and, out of un
q ualif1ed hatred for God, offers a sacrifice of 
swine fl esh to Zeus in the Lord's holy temple! 
In this and other ways, says Daniel, truth was 
east down to the ground (vs. 12). The cere
monies of Israel's religion had been given by 
Cod to demonstTate the need for atonement, 
that which could only come by the suffering 
and death of the Son of Cod, the promised 
Messiah. 

4. 	 All of this takes place in connection with a 
great apostasy among the people of God. Under 
the influence of Creek cu lture the Jewish 
people were secularized. To be secular simply 
means that one livcs and works for the things 
that are worldly ancl temporal, rather than for 
the heavenly and the eternal. By experts (for 
example, Harvey Cox in The SecuJar City) we, 
today, on this continent have been labelled as 
uniquely secular! Antiochus Epiphanes fur
thcred the cause of this secularization by giving 
preferential treatment to those Jews who were 
minded to adopt the ideas and ways of the 
Creeks. Those who resisted this abandonment 
of the true religion in favor of the Creeks were 
persecuted. This was done by taking away 
from them that which was most preciolls to 
them, the daily sacrifice. Prophetically this 
points to the last dilYS of our ti me when the 
church will become worl dly and persecution 
will be the lot of the faithful. 

5. 	 This antichristian regime will last but a short 
time (2300 clays). This is a symbolical fi gure, 
which means that this kingdom will endure 
fo r a very specific time. but that it will be cut 
off abruptly. The idea of a dcfinite, completed 
pcriod is to be found in the number thousand, 
its specifi cation in the f.:ct that it is two thou
sand , and the abrnptness of its end in the num
ber, three hundred ( less than one-third of a 
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thousand). Coo's people are always comforted 
to know that the duration of the enemy's rule 
is fi xed by Cod, and will be te rminated by him 
after but a little while . 

6. 	 Daniel is told that Antiochus Epiphanes would 
come to an end which would be brought about 
by Coo himself. "By no human hand, he shall 
be broken" (vs. 25). It is not known just how 
he died. An ancient historian tells us that he 
passed away after a 12-year reign as a com
pletely demented person. Another Jewish 
source says that he died in bed while su£fering 
from an unusually severe torture of conscience. 
Cod himself destroyed him, and plunged him 
into hellish agonies without the aid of anyone. 
This is an end similarl y predicted for the last 
Anticlll"ist. 

7. 	It is noteworthy that the chapter twice men
tions Daniel's reacti on to the things that are 
shown him. In the fir st instance he is over
whelmed by the appearance of the angel 
Gabriel . In fact, he cannot help but fa ll into a 
deep sleep (not out of boredom but out of in
ability to bear up under the burden of coming 
in to contact with a heavenly emissary), and 
Gabriel must arouse him. We must not forget 
that man has fallen so deeply from his origimtl 
state that his nerves cannot stand to commu
nicate with angels. The heavenly climate is 
so heavily laden with holiness that it is too 
much even for a man as saintly as Daniel to 
endure with comfort. 

8. 	 The second instance picturi ng Daniel's reacti on 
is found in the last verse in which we read that 
he "was appalled by the vision and did not 
understand it." By this the prophe t means to 
say that the things he has been given to know 
were enough to make one pale with fr igh t, and 
that they were of such a nature that one coul d 
not reduce them to some simple logical pall ern 
of explanation. This does not mean that they 
were incapable of heing read, but that the 
things revealed were uniquely divine in char
acter, and therefore altogether d ifferent than 
anyth ing we might expect or devise. To il
lustrate : thc end of the an tichristian horror 
perpetrated hy Antiochus Epiphanes is not the 
bi rth of Jesus Ch rist. Between this godless 
ruler and the Prince of Peace is more than 150 
years. And during that time Israel is not re
moved from the storm and tumult of the world 

sea, but left right within it. When the Lord 
Jesus is born he Bnds his people in another, 
even more severe subjugation, this time under 
Rome, the fou rth beast! 

9. 	 There are two thoughts with which we close 
Ihis comment on Daniel 8: 
a. 	 The grace of God in Christ Jesus docs not 

come up out of the history wh ich is pro
phctically portrayed here. It comes in spite 
of it. It is pure graee, that is, the undeserved 
and not expected goodness of the God of 
all mercy. 

b. 	 In the history of the world Cod's people are 
often asked to wait out long pe riods of 
chaos and confusion in which things seem 
to be going very badly for the indestructible 
Kingdom of Cod. The one woe passes, and 
it is followed by another which is even 
worse. No wonder that we are called to 
be patient and believing! And, from this 
chapter we learn that the patierlee of the 
saints does end in triumph. 

Suggested Questions for Discussion: 
1. 	 Why is Alexa ndcr the Great represented as a 

he-goat whose passage is so swi ft that it ap
pears as if he is moving "without touching the 
ground?" 

2. 	 Why is it said that the "little horn" which 
waxes great cast down "some of the host of the 
stars?" 

3. 	 Why would Antiochus Epiphancs make such a 
grea t issue out of the destCllction of the temple
worship? What is the re lationship between the 
daily sacrifice ("t he continual h urnt" offering") 
and the Cross of Christ? and tlle means of 
grace (the preaching of the Word and ad
ministration of the sacraments)? 

4. 	 'Vho is the man who speaks to Gabriel in vs. 
16? 

5. 	 Why is Antiochus Epiphanes called "a man of 
bold countenance?" 

6. 	 Is there any rela tionship between the hatred 
of Antiochus Epiphanes for truth and his prac
tise of dishonesty and the current indifference 
of many in the Church for instruction in sound 
doctrine? 

7. 	 Docs the injunction, "seal up the vision" (vs . 
26), mean that Daniel might not tell anyone 
of this vision? If not, why not? 


