
devoted to the exposition and defense of the Reformed faith 



J . B. HULST 

By MEANS of this article I suppose I am address
ing people who, without exception, profess to be 

redeemed children of God; people who can and oc
casionally do sing: 

Redeemed, how I love to proclaim it, 

Redeemed by the blooel of the Lamb; 

Redeemed by H is infinite mercy, 

His child and forever I am. 


It's wonderful that you can sing this song. I rejoice 
with you in this. 

But have you ever asked about the reason or the 
purpose of your rcdemption? You, no doubt, know 
who your Redeemer is - Cod through Jesus Christ. 
You, no doubt, also know you've been redeemed - by 
the death and resurrection of Jesus Christ. But, again, 
have you ever inquired concerning thc why, the 
reason, the purpose of your redemption? It's essential 
that you make this inquiry. It's essen tial that you ask 
this question because the glory of your God and the 
spiritual well-being of yourselves and your children 
are involved. 

Consider with me then the question: REDEEMED 
FOR WHAT? 

All of you are familia r with the Bible passage 
found in Cenesis 6:1-8: 

And it came to pass, when men began to multiply 
on the face of the ground, and daughters were 
born unto them, that the sons of Cod saw the 
daughters of men that they were fair; and they 
took them wives of all that they chose. And 
Jehovah said, My Spirit shall not strive with man 
forever, for that he also is flesh: yet shall his days 
be a hundred and twenty years. The Nephilim 
were in the earth in those days, and also after 
that, when the sons of Cod came in unto the 
daughters of men, and they bare children to 
them: the same were the mighty men that were 
of old, the men of renown. And Jehovah saw 
that the wickedness of man was great in the 
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earth, and that every imagination of the thoughts 
of his heart was only evil continually. And it 
repented Jehovah that he had made man on the 
earth, and it grieved him at his heart. And 
Jehovah said, I will destroy man whom I have 
created from the face of the ground; both man, 
and beast, and creeping things, and birds of the 
heavens; for it repenleth me that I have made 
them. But Noah found favor in the eyes of 
Jehovah. 

This passage speaks of the sons of God who were the 
Sethites, those in whom Cod had performed and 
carried ou t his work of redemption ; and of the daugh
ters of men who were the Cainitcs, those in whom the 
power of sin was dominant. The passage tells us that 
the Sethites - the sons of Cod - intermarried with 
the Cainites - the daughters of men. Further, this 
commingling resulted in such rapid development of 
sin that Cod visited this earth with the judgment of 
the flood. 

Why did this happen? Why was there this inter
marriage between the people of God and the children 
of the world? Many and varied answers have been 
given to this question. But I am convinced that the 
Bible shows that this intermarriage and rapid develop
ment of sin occurred, in large part, because the people 
of Cod failed to ask the question : REDEEMED FOR 
WHAT? 

Let's go back to the beginning, to the beginning 
when God created the heavens and the earth. In the 
beginning Cod created all things in heaven and on 
earth. He created all things for a purpose - the 
highest purpose possible - his glory and his praise. 
In the beginning Cod also created man, and he cre
a ted man in his image. By creating man in his image, 
Cod established covenant between himself and man. 
In this covenantal relationship man lived as a friend 
of Cod and as a servant, an office-bearer of Cod. 
Man was commanded to have dominion over all cre
ation. He was to exercise this dominion in order that 
he might cultivate the creation, that is, open the 
creation so as to cause to come out of it all the 
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"Each year - urually in the taU - the Reformed 
Fellowship holds its annual meeting. At each annual 
meeting the Editorful Board of TORCH Mo.Tl) ThUMPET 

is called upon to present its report. Last year the 
Editorial Board reported the {oUowing: 

We have put forth every effort to pin-point the 
important issues, problems, and challenges with 
which the church is confronted. Further, we 
have endeavored to write or obtain writers who 
would address themselves to the matters in a 
concrete, forthright and specific manner. We 
have not, knowingly, hesitated to be courageous 
or valiant for the faith in the negation of eHor 
and the promotion of truth. 

But we have also tried to make clear that the 
defense of the faith, while basic and funda
mental, is not an end in itself. And therefore, 
we have included articles which were concerned 
with the promotion of the Kingdom, covenantal, 
Refomlation life among Cod's people. This has 
been in an attempt to give positive leadership 
so that we may avoid the pitfalls of dead ortho
doxy and promote the Calvinistic world-and-life
view. 

In an attempt to promote "the Kingdom, cov
enantal, Reformation life among Cod's people," we 
endeavored to establish a working relationship witl! 
Christian Action Foundation, an organization which 
"seeks to express tile IInity and power which believers 
have in Christ in the broader areas of life awl society 
which are the Kingdofn domaills of our Lord." The 
establishfnC11t of this working relationship was com
paratively easy because our membershi1)S overlap (/lui 
our commitments ,are similar, if not Ulenticol. 

As a result , members and representatives of C. A. F. 
were invited to write in our magazine amI also to 
spellk at ollr annual meeting. At the same time, 
Reformed Fellowship sponsored a series of meetings 
with Rev. B. /. fla~m as speaker. His address appeared 
in the February issue of our magaZine and well ex
presses our desire "to give positive leadership so that 
we may avoid the pitfalls of clead orthodoxy and 
promote the Calvinistic world-and-life-view." 

We have now been infonued tfwt C. A. F. is 
7)lanning a SOCIAL ACTION CONGRESS, July 8, 9, 
and 10 on the campus of Dordt College. Because we 
wish to assist C. A. F. in the promotion of this Congress 
we will be advertiSing it as the plans develop. At tile 
same time we are making avoilable tile pages of ollr 
magazine for articles which will attempt to creote the 
atmosphere and set the tOile for this most important 
event. 

With OUT prayers for God's blessing upon the entire 
cause of Christian Action, we herewith presC11t tile 
first in the series of above-mentioned articles. 

- E DITORIAL BOARD 
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treasures which Cod had stored there for man's use 
in serving Cod. Also man was to preserve the creation 
and protect it against evil and the service of corrup
tion. Finally, man was to bring his work and its fruit 
in worshipful praise to God. 

Thus, it became evident that Cod willed through 
man to bring creation to its fulfi ll ment and goal, 
namely, his glory. This is the way it was in the be· 
ginning. 

But the foll owing chapter of human history is filled 
with tragedy. Man siI1ned against God by eating of 
the fruit of the tree which Cod had forbidden to bim. 
In doing so man showed himself unwilling to be a 
friend and a se~ant of God. As a result, the cov
enantal relationship of God with man was broken, 
and the relationship of God with his creation through 
man was broken as well. 

Thus, questions arise. Will God leave matters thus? 
Will Cod leave his purpose with man and his creation 
unfulfilled and unrealized? 

The answer is no, for immediately God acted. 
And he did so by establishing an antithesis in his 
world. He put enmity between the woman and the 
serpent, between the seed of the woman and the seed 
of the serpent. In the full light of Scripture we know 
that the woman and her seed represent the Christ and 
all those brought by faith into his body. We know 
too that the serpent and his seed are all those who 
live in enmity against Cod and persist in apostasy. 
By putting enmity between the woman and her seed 
and the serpent and his seed, God graciously and 
redemptively restored his covenant with part of fallen 
humanity. 

But why did Cod do this? For what purpose? This 
question is to be answered by returning to that 
initial covenantal relationship between God and man. 
God created man to live in covenant with him so 
that, through man, he might fulfill and bring to ful 
flllment the pu rpose of his creation, namely, his glory. 
God recreated, redeemed part of fa llen humani ty unto 
gracious covenant with hi mself, that through re
deemed humanity he might yet fulfill his purpose. 
Redeemed man was and is to live as a friend of Cod 
and work as a servan t of God. Redeemed man was 
and is to serve God by cultivating, preserving, and 
bringing his work and its fruil in worshipful praise t.o 
Goo. 

This antithesis, to which we referred earlier, comes 
to clear expression in the lines or families of Cain and 
Seth. Consider, first of all, the family of Cain. In this 
family we sec the rapid development of sin. This 
development is evidenced in Cain's murder of his 
brother, Abel. It was a premeditated act, an act in 
which Cain den ied any fault and showed concern 
only for the consequences of getting caught. But 
there was no evident awareness of offending Cod. 

At the same time, by the working of God's com
mon grace, we fi nd the Cainitcs exercising the gifts 
of invention in the advancement of civilization. They 
made and li ved in tents. They raised cattle. They 
handled the harp and the pipe. They forged cutting 
instruments of brass and iron. The Caini tes worked 
with the things of God's creation. They developed a 

culture. Was this in itself bad? Of course not. But 
for what purpose did they do these things? The Song 
of Lamech indica.t.es that this working with God's 
creation was to build man's ego, to feed man's pride, 
to establish man's greatness. In all this man sought 
to establish his own greatness in independence from 
and in antipathy toward God. 

When we - the redeemed of the Lord - read this 
we become sick at heart. Imagine man using Cod's 
world in antipathy toward God! And so we turn with 
eagerness to the family of Seth. This was the family 
of God, the line of redemption. Here we will find 
Cod's people culti vating, preserving, inventing and 
working in the creation and bringing all in praise to 
their Creator and Redeemer. 

But when we actually do turn to the family of 
Seth we are greatly disappointed. We behold a 
keen awareness of sin. We sense a desi re to keep the 
family of God free from the sinful influences of the 
Cainites. We see Enoch walking with God and being 
exempted from death. But, a ll in all, we see nothing 
more than a holding action. There is no evident 
progress in the knowledge and service of God. Noth
ing is said about the Sethites influencing the Ca inites. 
There is no word which indicates that the Scthites 
asked the question: REDEEMED FOR WHAT? Nor 
is the re anything which indicates that they answered 
the question by seeking to serve God in Lhe cultiva
tion of his creation unto his glory. 

And what was the result? This! "And it came to 
pass, when men began to multiply on the face of the 
ground, and daughters were born unto them, that the 
sons of Cod saw the daughters of men that they were 
fair; and they took them wives of all that they chose." 
Cenesis 6: I, 2. Concerning this perioo Gerhardus 
Vas WTites: 

Nothing is said about any influences proceeding 
from the Sethites upon the Cainites. Wh ile the 
power of redemption remained stationary, the 
power of sin waxed strong, and became ready to 
attack the good that still existed. The character 
of the period in this respect finds clearest expres
sion in what is said ... about the commingling 
of the Cainites and the Sethites through in ter
marriage. The latter allowed themselves to be
come assimilated to the wickedness of the 
former. Biblical Theology, p. 59. 

It appears that the youth of the covenant looked 
about themselves. They looked 6rst to their own 
family , the line of the redeemed. They saw them 
drinking in the grace of God and growing fat on that 
grace. They saw them holding on and preserving 
themselves in that grace, lest it slip from them. Mean
wh ile, they saw also that the line of which they were 
a part was doing little or nothing in the power of that 
rcdeeming grace. Evidently the youth of the covenant 
came to the conclusion that the whole thing was in 
significant and meaningless. These young people were 
wrong. They sinned. But can't you understand some
th ing of the reason why they came to this conclusion? 

The YOUtll of the covenant also looked to the 
world, the line of apostasy. DOing so, they saw in
vention and investigation, progress and activity. They 
saw that something was happening. They evidently 
saw things which impressed them as being significant 
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and meaningful. And it was in this setting that the 
sons of God saw the daughters of men, that they 
were fair. Their parents no doubt uttered warnings: 
"You must not do this, for you are redeemed." "'RE
DEEMED FOR WHAT?" There was no satisfying 
answer. And so the sons of God took wives of all 
that they chose. In so doing they sinned. The sin 
cannot be excused. But perhaps it can be understood . 

And now we take a big leap from the far distant 
past to the present. And, having done so, we see 
that the present is not much different than the past 
has been. 

Humanity is yet divided. Our God has graciously 
seen to that. There is the world of apostasy - Cain's 
line - which is yet very busy with and within God's 
creation. They are yet making music, producing art, 
writing books, waging political campaigns, building 
factories and organizing labor unions. But, in all that 
they do, the apostate mind is evident. Every product 
of hand and heart constitutes a malevolent sneer at 
God and a benevolent smile at man. 

There is also the world of belief - Seth's line - the 
redeemed family of God, of which we believe we are 
a part. Purchased by the blood of Jesus Christ, we've 
been made the objects of his grace through faith. 
And, as the redeemed of the Lord, we've preached 
the Word, administered the sacraments, engaged in 
church discipline, and performed the work of evan
gelism and missions. Singing "Faith of Our Fathers" 
we've fought for truth against heresy. We've struggled 
to preserve ourselves from worldliness. \Ve've put 
forth every effort to resist the forces of secularism. 

Do I criticize this? Of course not. I thank God for 
those who fought in the past. T join those who are 
willing to fight now and in the futu re. 

But in all this we have failed to ask the questions: 
"REDEEMED FOR WH)\T/" "DOCTRINAL PUR
ITY FOR WHAT?" "AN ORTHODOX CHURCH 
FOR W HAT?" And, ignoring the fact that we have 
been rcdeemed unto the fulfillment of our cultural 
mandate in the world, with the exception of Christian 
education and a few timid exercises in other areas, we 
have left the creation of our God to the apostate mind 
and the Devil. This is not to say that we have done 
nothing with or in God's creation. But too often we've 
done it in the spirit of the Christian cobbler who was 
asked, "Sir, what is your vocation?" He answered, 
'Tm a sOlll winner." "Why then do you cobble 
shoes?" "Just to pay expenses," was his response. But, 
in spite of the fact that this attitude is often com
mended among us, it is neither sufficient, nor is it 
biblical. It fails to recognize that the fruit of the 
Christian's labor - be it a well cobbled shoe or an 
ear of corn - is to be presented, in itself, as an offering 
of worship to Cod. 

And do you realize what is happening because of 
our fa ilure to ask and answer the question: RE
DEEMED FOR WHAT? 

We are now confronted with a generation which 
takes a different attitude toward what Cain's line is 
doing. They have accepted its art and sung its music. 
They have been driven by its politics and made de
pendent upon its economics. They have been formed 

by its literature and bombarded by its film produc
tions . They have acquiesced to its philosophy of law 
and been absorbed into its labor unions. And, as a 
result, they are not so concerned about the pure 
preaching of the Word, the proper administration 
of the sacraments, and the faithful exercise of Chris
tian discipline. They are not so sure that the Gospel 
of Jeslls Christ is the only answer to the problems 
tearing at men. They are not convinced that sexual 
activity outside the bond of marriage is sin. They 
seriously wonder if God did create this world. And 
they see no reason why everyone should not be 
saved - if there is such a thing as salvation or sin 
to be saved from. 

The sons of God are looking to the daughters of 
men! They think them fair! They see no rcason why 
they should not take them wives of all that they 
choose. Shall we remind them that they are re
deemed? Of course. But do not be swprised if they 
ask, ''REDEEMED FOR WHAT?" 

YES, REDEEMED FOR WHAT? From the Scrip
ture we know the answer and we have known it for 
a long time. Years ago Dr. Abraham Kuyper wrote: 

Man has been created to serve. He was born 
"ebed Jahveh" the servant of the Lord, and only 
in the service of his God is he invested with 
power and dominion. The service of God is the 
whole of his worship. Religion and service co
alesce. The whole of the creation must serve man, 
in order that man might servc his God. Through 
sin man withdrew from this service of his God. 
For this reason Christ has been put in the place 
of Adam so that, as our Head and in our Name, 
he might perform this service, which we had re
fused to undertake .... ThllS, it is Christ who ac
complishes the service of God. He alone is the 
Anointed, the true "ebed Jahveh." The office in 
the midst of the church is His alone. However, 
Christ has been exalted to sit on the Father's 
right hand, and, therefore, can Himself no longer 
perform the service of His God .. . in the flesh; 
He makes use of persons called and appointed 
on earth for this service. 
Quoted in Christian Counseling in the Light of 
Modern Psychology, G. Brillenburg Wurth, pp. 
89,90. 

Who are these persons? The redeemed. And what 
are they to do? As servants of God through Christ 
they are to employ all creation in the service of praise 
unto their Maker and Redeemer. We know this! We 
talk about it all the time. But we have done very 
little with all our knowledge and our talk. 

Consider for example what the Christian Reformed 
Church has said concerning the Christian and the 
F ilm Arts. It has said that our cultural task in the 
area of the film arts is twofold: 

1) The Christian community should "engage in the 
constructive critique of the film arts, being led 
by those who are specialists in art and in Chris
tian ethics." 

2) "There is an urgent need for the production of 
film arts materi als that bear the stamp of the 
regenerate heart and mind." Acts of Synod 1966, 
p.35. 

Now that we have said this, what have we done? 
There has been some critique of the secular film 



arts. But, comparatively speaking, this is not too 
diffi cult to do. All that is required is that the 
Sethites evaluate, in the light of the Word, what 
the Cainites are doing. But what about the production 
of film arts materials that bear the stamp of the 
regenerate heart and mind? This aspect of our task 
is more difficult. It cannot be accomplished by in
dividual film directors seeking positions with M. C. M. 
The production of Christian films will require the 
development of a Christian perspective in the film arts 
and the organization of a Christian film company for 
purpose of production. It will require Christian ac
tion. But, since this charge was placed before us 
three years ago, I have not heard one word or whisper 
which indicates that the Sethites are willing to move 
into the area of the film arts to do to the glory of Cod 
what the Cainites are doing to the glory of man. 

Or consider the political, governmental aspect of 
life. This certainly is an area in which we believers 
can and must serve and glorify Cod. We receive our 
guidance and direction for this service from the Word 
of Cod, which has much to say concerning this matter. 
The Word tells us tha t Cod is sovereign over all 
things, including government (Romans 11:36). The 
Word teaches us that Cod has endowed government 
with divine authority (Romans 13: 1). As ministers or 
servants of Cod "for good" (Romans 13:4) it is the 
duty of those in government to so function as to 
promote justice, order, and decency, and to seek the 
well-being of the nation in its parts and as a whole. 
Taking these and other principles revealed in the 
Word, it is the responsibility of believers to serve and 
glorify Cod in the political sphere by functioning ac
cording to these principles, and by calling upon other 
citizens in the land to do likewise. 

But it cannot be said that we have done this. We 
have left the political sphere to the humanists and 
their antichristian political philosophy. Without pro
test or counter-effort we have sat by qu ietly while 
they established a principle and practice of politics, 
which views government as deriving its authority from 
the people rather than God; government which func
tions of, by and for the people rather than of, by, and 
for the sovereign Cod; government which is directed 
by the will of the majority, rather than by revealed 
principles of truth and righteousness. Naively accept
ing the humanist claim that this concept of govern
ment guarantees national unity and freedom for all, 
we have allowed ourselves to be placed in bondage. 
"We have stood and watched as government has be
come a tool in the hands of individuals and groups of 
individuals to be used for the advantage of some 
rather than the welfare and liberty of all. This use of 
government has resulted in closed-shop legislation 
which has deprived Christians of their freedom in 
labor. It has also resulted in one school system (the 
so-called public school system) receiving tax benefi ts, 
while Christians have had to establish and maintain 
schools which reflect their perspective without these 
benefits. This is freedom with penalty, which in re
ality is not freedom at all . 

And what have we Christians done in the way of 
.protest or positive action in these areas? Very little! 

For the most part, we have acquiesced. We have al
lowed ourselves to be drawn into this humanistic 
political structure. We have participated in and cast 
our votes for the very poJjtical parties which promote 
this humanistic philosophy. We are helping to pull 
the trigger of the gun which is aimed. not only at 
our heads, but at Christ and his Kingdom. 

Is it any wonder that many - especially our youth 
- are coming to the conclusion that we are just 
talking when we speak of doing all things everywhere 
to the praise and glory of our Maker and Redeemer? 
Should we be surprised when there are those who 
conclude that the principles of the redeemed life 
have no meaning or sign ificance for the world and the 
times in which we live? 

It is time that we not only talk about, but also 
demonstrate that we know the answer to the question : 
"REDEEMED F OR WHAT?" 

For this reason I am thankful to Cod for Christian 
Action Foundation. Indeed, it is another organization, 
of which we already have more than enough. And, no 
doubt. it will remain just another organization to 
many. But to those who are deeply concerned about 
an answer to the question, "REDEE MED FOR 
WHAT?" C. A. F. provides an answer and a chal
lenge. It calls us to the propagation of biblical prin
ciples in the various spheres of society, recognizing 
that to do so will require much study, talk, discus
sion, preaching and teaching. But, at the same time, 
C. A. F. challenges us to sponsor and engage in Chris
tian communal action in society. It is fo r this that 
C. A. F. is working. It is to this that C. A. F. is 
calling us by its fi rst Social Action Congress this sum
mer. 

We must respond to this challenge. Only when 
we do so, in the power of Christ's Spirit, will we ful 
fill the purpose of our redemption, truly glorify our 
Maker and Redeemer, and avoid a situation in which 
the sons of Cod will look upon the daughters of men 
and exclaim, "They are fair!" 

"Only when Christ occupies our heart, 
only then can true culture, that is man's 
growth in the image of Cod, develop. And 
only then can true scientific knowledge, 
that is the understandin g of the command 
of the Lord over reality, arise.... The 
university must train wise men of culture, 
capable of a scientific approach. . . . The 
scientific trainin g of the student is the true 
meaning of the university... . The student 
has to 11hilosophize as well as specinlize." 

From The University arid Its Basis 
- H. Van Riessen 



THE BArflSl1 OF 

TilE HOLY SPIRIT 


WBAT DOES IT MEAN~ (III) 

VERN POYTHRESS 

IV . Resolution 
So there are the two positions - the Pentecostal 

and the classical Protestant. Both agree that the Holy 
Spirit is the One who gives believers power and trans
forms them into the image of Christ. Both agree that 
today many believers do quench the Spirit. The ques
tion is, "How may His power be appropriated?" Pente
costals answer, "Be baptized with the Holy Spirit and 
speak in tongues; after the initial experience, exercise 
the gifts of the Spirit that you have been given," 
Protestants answer, "You have been baptized with the 
Holy Spirit into Christ. Now be constantly RUed with 
the Holy Spirit." Or, seeing that the filling of the Holy 
Spirit is the work of Cod, not something we achieve 
by working ourselves into the proper mood, one might 
advise, ''Look on what Cod has done and trust in Him 
to empower you in your work." Each side, as we have 
seen, has reasons for holding the view that it does. 

Is the dispute only over whether to usc the word 
"baptized" or "fill ed" in describing the same exper
ience? Then it would not be very important. But I 
think that the difference in terminology indicates, 
in this case, a diffe rence in attitude toward the ex-
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perience. The theology of sanctification is inevitably 
affccted by one's decision on the issue of "baptism" 
vs. "filling." Is belief in Christ su fficient for our sanc
tification, or is there something more to be done? D oes 
one need a second, post-conversion experience to be a 
first-rate Christian? And arc there two classes of Chris
tians, one inferior to the other? The Pentecostal view 
cannot easily avoid making a church within the church 
by separating Christians into superior and inferior 
classes. 

A. The unity of the church 
Now I will explain my dccision. I think that thc 

classical Protestant view is right. It is necessary, for 
onc thing, to preserve the unity of the church. there 
is one body and one Spirit, just as you were called to 
the one hope that belongs to your call, one Lord, one 
faith , one baptism, onc God and Father of us all ..." 
(Eph. 4:4-6). In particular there is one baptism. One 
might object that Paul's statement is addressed only 
to those believers who are baptized with the Holy 
Spirit. But such argumentation ignores the fact that 
the unity of one Spirit and one baptism is on the same 
level as unity in the "one hope to which we are called." 
And surely all believers have the same hope of salva
tion in Christ. 

B. Sanctification 
Secondly, it seems to me that the Protestant view, 

rather than the Pentecostal, agrees with the Scriptural 
view on sanctification. It is Jeslls Christ who sanctifies 
by his death and resurrection, who is, in fact , our 



sanctiflcation (I Cor. 1:30). Our sanctification is ac
complished by seeing that Christ has accomplished it! 
Having died with Christ (Rom. 6:4), we now Bnd our 
resources in Christ. "For in him the whole fulness of 
deity dwells bodily, and you have come to fulness of 
life in him, who is the head of all rule and authority" 
(Col. 2:9-10). ''You have come to fulness," involving 
a perfect participle, implies that the action is a past 
complete action whose effect extends to the present. 
The argument is that you need no additional esoteric 
teaching from the gnostics (or from whatever false 
teachers there are), because everything necessary for 
salvation, for sanctification, and for fulness of knowl
edge you have already obtained, in principle, when 
you received Christ, "in whom are hid all the treasures 
of wisdom and knowledge" (Col. 2:3). 

It is not a large step, it seems to me, to apply this 
teaching of the Epistle to the Colossians to the Pente
costals. To those who today offer us a second ex
perience, an initiation to the inner ring of Christianity, 
as the gnosties claimed to initiate to an inner ring, we 
reply that in receiving Christ we have already received 
everything; in particular, we have received the Holy 
Spirit. The Pentecostal might reply, "Very true. But 
it is necessary to appropriate Christ's gift of the Holy 
Spirit as it is necessary to appropriate the other prom
ises of the Christian life. The reason for lack of life 
among Christians is lack of appropriation of what truly 
belongs to them in Christ." 

Of course everyone must agree that this is the 
problem with today's Christians. Where, then, is the 
disagreement? It is a question of what one means by 
"appropriation." Do we do something, or do we see, 
acknowledge, and rely on what God has already done 
in Christ? The Pentecostal, with his emphasis on 
prayer, or receptivity, or speaking in tongues, or 
yieldedness, can hardly avoid saying that one must do 
something. The next step is to say, or at least imply, 
that something has objectively, positionally changed 
about the believer when he "appropriates" the gift of 
the Holy Spirit. One progresses from one level to a 
higher level. The picture of Colossians is not a two
level Christianity, where one goes from one level to 
another by some spiritual experience. As a matter 
of fact, one of the purposes of the letter is to combat 
this very idea. 

There remains an objection from the Pentecostal 
side: "Paul did not distinguish two levels, because it 
was understood, in those days, that when people be
came believers, they would have hands laid on them 
to receive the Holy Spirit. Only later does two-level 
Christianity arise." H owever, let it be said that if 
Pentecostals use that argument, there is nothing that 
Paul could say that wou ld dissuade them from their 
own position. He could say b luntly that cvery Chris
tian has the Holy Spirit (Rom. 8:9), and that is no 
argument, because it was in fac t true at the time he 
wrote it, though possibly not true now. They have 
made it impossiblc for Scripture to contradict their 
doctrine, by saying that every contrary Scriphlral 
teaching on the Holy Spirit applies only to New Testa
ment times. 

However, one cannot do this, especially with doc

trina! passages. Let me illustrate this froin Galatians. 
Paul says, "For in Christ Jesus you are all sons of God, 
through faith" (Cal. 3:26). It is not, "You all have 
faith, and, as a matter of fact, you are all sons of God," 
but "you are sons of God by means of, in virtue of 
your faith." If every believer happens to be a son of 
God in Paul's time, and yet need not necessarily be so, 
then Paul's statement "through fai th" is wrong. Again, 
"And because you arc sons, God has sent the Spirit 
of his Son into our hearts, crying, 'Abba! Father!''' 
(Gal. 4:6). Paul says "because." It is not that the 
two things, being sons and having the Spirit sent to 
you, happen to go together for the Galatians, but they 
are causally related. It must therefore be true today, 
no less than then, that if I am a son, God has sent the 
Spirit into my heart. To sum up: when we are dealing 
with a doctrinal passage, when Paul reasons, since 
you are this, you are that, the same reasoning must 
hold today. Paul is not merely observing states of 
affairs, but deducing them. The doctrinal passages are 
therefore applicable to Christians today. 

Let us see where this leads us in the Galatians 
passage. Those who be lieve in Jesus Christ are sons 
of God (Cal. 3:26, John 1:12). They are heirs (Gal. 
4:7). Heirs to what? ·The inheritance they receive, 
according to Gal. 3:18, is the inheritance given to 
Abraham by a promise. What was the promise? The 
promise of blessing to Abraham, including, in the 
New Testament Age, the promise of the Spirit through 
faith (Gal. 3:14). Thus the Spirit is given to those 
who believe in Christ. "He who supplies the Spirit to 
you and works miracles among you" does so because 
of your faith (Gal. 3:5). God must give the Spirit be
cause He has promised to do so in Abraham. In other 
words, it is the miracle-working power of the Spirit, 
among many other blessings, which is available to 
sons of Cod. They have it because they are sons. The 
"because" is wrong if it does not apply to us today. 
We today have the same Spirit, in power, because we 
are sons. 

Thus Galatians 3 proves that the Spirit is given in 
power through faith in Jesus Christ alone, through 
what is called "saving faith." This can be seen in an
other way. There is only one kind of fa ith spoken of 
in Galatians 3, fa ith in Jesus Christ and his work. This 
is the faith which contrasts with works of the law 
(Gal. 3:2), faith in virtue of which God works miracles 
and gives the Spirit (Gal. 3:5), faith that gave Abra
ham righteousness before God (Gal. 3:6-7), faith by 
which we receive the promise of the Spirit (Gal. 3:14), 
faith by which we are justified (Gal. 3:24), fa ith by 
which we are sons of God (Gal. 3:26). By this faith 
we are baptized into Christ (Gal. 3;27) and are one 
with Christ (Gal. 3:28-29). In Galatians 3 Paul so inter
twines the passages on justification and the passages 
on the giving of the Spirit and unity with Christ, 
that it must be apparent that it is the same faith that 
does all. The conclusion is, if we have faith in Christ, 
we have all the resources of Christ , and wc have the 
power of the Holy Spirit. No second experience is 
necessary, then or today. Galatians 3 really leaves no 
other choice for a man who does not deliberately im
pose his 0\'IlTI theology on it. 



On this question of sanctification the Pentecostal
classical Protestant dispute is very like the older dis
pute between Wesleyan and Reformed theologians. 
Is there a second experience of sanctification which 
we ought to pass through? I have argued above that 
such a requirement cannot be found in SCripture. and 
that Cal. 3 and Col. 2 espeeially argue against it. 
Cary N. Weisiger. HI ('1he Reformed Doctrine of 
Sanctification." Christinnity Today. Xl No. 23 ( Sept. 
1, 1967) and C . C. Berkouwer (Faith and Sanctifica
tion) treat the question more thoroughly. Weisiger 
observes, ".. . the fault lies mainly in description, 
and description is powerfully inAuenced by tempera
ment, habit, and type of experience." In particular. 
many have truly had a transforming experience of 
being fi lled with the Holy Spirit suddenly, at a point 
of crisis; it has been a turning point of their lives. 
Others have grown gradualJy and peacefully into a 
fuller spiritual li fe. 11lC fault arises only if we assume 
that others' experiences mllst be like ours, and make 
it a requirement for spiritual maturity that they pass 
through our experience. 

Let us, then. rejoice with our brothers in whom 
Cod has worked a sudden transformation by fi lling 
with the Spirit, acknowledging that it is a real work of 
Cod; let us rejoice no less with those on whom Cod 
has moved quite peacefully. acknowledging that this 
is no less the work of Cod; let us pray that we all 
may be continually filled with the Spirit, by whatever 
ways Cod works in each. 

C. New Testament use of '"'baptism» and "tongue" 
There are some other points where, it seems to 

me. the Pentecostal posHion is weak. First, there is 
the issue of baptism. The Pentecostal usually takes the 
position that there arc two baptisms, one where the 
Holy Spirit baptizes us into the body of Christ at 
conversion (1 Cor. 12:13) and another where Jesus 
baptizes with, or in , the Holy Spirit (Acts 1:5, Mark 
1:8). However. the Creek phrases in these passages are 
very similar. pointing, I think, rather to only one 
baptism, where Jesus Christ baptizes us with the Holy 
Spirit into the body of Christ. The ph rase is always 
"baptize with (en) the Holy Spirit," even in 1 Cor. 
12:13. The only distinction found is between baptism 
with em phasis on the physical act ( baptism in the 
name of the Lord Jesus') and baptism with emphasis 
on the spiritual process which water-baptism sym
bolizes ( baptism with the Holy Spirit"). 

Secondly, there is the issue of speaking in tongues. 
The Pe ntecostal position is that speaking in tongues. 
if not the invariable sign of baptism with the Holy 
Spirit. is at least the usual sign. But T Cor. 12:30 says 
clearly. "Do all speak with tongues?" the implied 
answer being "No" (Creck has me before the question, 
the sign that the answer is "no"). Tongues is one of 
many gifts of the Spirit, and is nowhere singled out 
for particul ar emphasis (though the subject of 
tongues and prophecy is dealt with extensively in 
1 Cor. 14 because of the particular problems of the 
Corinthian church ). Hence we may expect today, as 
then, that many people will have other gifts without 
the gift of tongues. 

The Pentecostal reply is, 'We must distinguish 
between the sign of tongues (e.g., Pentecost ) given 
to all, and the gift of tongues ( I Cor. 12:30) given 
to some." This distinction was explained earlier. 
However, such a distinction is a pure imposition 
on Scripture; the Bible itseU gives no support for it. 
The Creek phrase is "speak with a tongu~ (laloun 
glossc)." when referring to a single occasion, and 
"speak with tongues (laloun glossais),» when referring 
to the gift. or to a number of occasions, or to a number 
of speakers. The gift is also called "kinds of tongues 
(gene glosson)," or simply "tongues (glossai)." This 
holds true in both Acts and I ())rinthians. 

D. Conclusion 
The main argument against the Pentecostal posi

tion is the teaching of books like Calatians and Colos
sians on how we receive the Hol y Spirit. But the 
Pentecostal posi tion is also weak in requiring distinc
tions be tween two kinds of baptism and between two 
kinds of tongue-speaking, distinctions that are not 
supported by any difference in phraseology of the 
Bible. Bather some have invented the distinctions to 
save a position which they had already arrived at 
without a thorough examination of Scripture. 

However, we can sympathize with Pentecostals in 
some things. F irst, from their viewpoint Pentecostal 
doctrine offers a simple, plausible explanation of the 
deadness of many of toda.y's churches, and a simple 
remedy for it - the baptism of the Holy Spirit. If 
untrue, it is still n very attractive. satisfying answer 
to have. Finally. one can only commend Pentecostals' 
concern for recognizing the work of the Holy Spirit, 
for getting belief in miracles back into the church, and 
for heart-level Christianity generally. 
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BELIEVE IT OR NOT: 

A CHRISTIAN SHOULD HONOR A 

BAD GOVERNMENT 

EDWIN H. PALMER 

A CHRISTIAN should oppose evil practices in gov
ernment. When the National Guard needlessly 

holds maneuvers on Sunday in violation of Biblical 
principles and the conscience of its members, citizens 
should vociferously object. If the government should 
allow college students to riot and disrupt the civil 
rights of peaceful studen ts who have paid money for 
an education, then Christian citizens must unite in 
protest. If the government should deprive Christians 
or non-Christians of the right to worship peaceably, 
Christians must actively disobey. 

In other words, there is a time and duty to protest 
to a government. And, stronger still, the government 
should not be honored in its evil deeds. 

But the Christian must still honor the government 
- not for its evil works, but because it is a servant 
of Christ, even though it may not recognize this fact. 
A Christian will distinguish clearly between the office 
of the government and its actions. Just because a 
government perfonns evil deeds, it does not follow 
that it should not be respected because of its office. 

Even non-Christians recognize this principle in a 
certain way. In the Marine Corps, some officers are 
mean, harsh and unfair. Yet, a Marine will salute his 
superior when he meets him. He will do it not simply 
out of fea r, but because he knows he is not saluting 
the man, but the office. By saluting, he is not condon
ing the officer's rcpressive actions, but he is recogniz
ing that that officer has authority over him in virtue 
of his office, and that he will obey that authority in 
all things lawful. By the common grace of Cod, the 
non-Christian hereby adheres to a Biblical principle 
even though he does not recognize it. 

The same is true in the pledge of allegiance to the 
Un ited States of America. The federal government is 
not angelic, perfect or without sin. It practices sins 
of omission and sins of commission. Every American 
can name many grievous ones. VVhen he pledges 
allegiance to his country the American is not con-

Dr. Edwin Pu/mer 1$ Executiue Secretary of the Committee of 
Bible Translation of the New York Bible Society. 

doning everything his government does. If that were 
the case, no one could ever pledge his allegiance, for 
no government is ever one hundred percent pure. 
Rather, by his pledge the citizen acknowledges that 
he loves, honors and respects the governmental au
thority placed over him. 

If he is a Christian, he knows why he respects 
that authority, namely, because Cod commands him 
to do so. He recalls Peter's admonition to "honor 
the emperor" (I Peter 2:17). And Peter's command: 
"Submit yourselves to every human authority for the 
sake of the Lord: to the emperor who is over you, and 
to the governors whom he sent to punish those who 
do evil and to praise those who do good" (I Peter 2:13, 
14). And Paul's ringing word: "Everyone should obey 
the authorities that are over him because there is no 
authority except by an act of God, and the existing 
authorities have been set up by Cod. Therefore, who
ever opposes the authorities opposes what Cod has 
set up" (Rom. 13: 1, 2). 

In giving this divine command to honor and obey 
the emperor, both Peter and Paul realized full well 
that the Roman Empire was a most evil, corrupt, 
totalitarian purveyor of violence. They did not for a 
moment condone the evil practices. Yet in the midst 
of tllis situation where their freedom to preach had 
been jeopardized and where Christians were being 
thrown to lions by the state authorities, these apostles 
under the inspiration of the H oly Spirit commanded 
honor and obedience to the emperor. They made the 
implicit distinction between the acts of the govern
ment and the office ordained by Cod. 

Or, to take another example, suppose that the 
head deacon of many churches embezzled $5,000 a 
year for ten years. The Biblical Christian will con
demn those acts of stealing, but he will still honor the 
office of deacon and the authority of the church. 

If a father is drunk and mean to his wife, his 
children will not honor him for those un-Christian 
actions. But they must still remember that Cod has 
p laced the father over them as the head of the family. 
W hen Cod commands them to honor their father and 
mother, they will respect the official position and 
authority of the father while at the same time they 
will lovingly rebuke him. 

It is this distinction between the works and office 
of an office-bearer whi ch permits the title of this 
article: A Christian Should Honor A Bad Government. 
A Christian will not honor a government, Marine 
officer, deacon or parent because of their evil actions. 
But in spite of their sinful deeds, a Christian will 
honor these bad offiee-bearers because of their offi ce. 

The consequences of obeying Peter's and Paul's 
commands arc temporal as well as spiritual bles.~ings. 
For if disrespect is shown to those in authority because 
they are not completely sanctified, then a spirit of 
disrespect will be instilled in people which will even
tually erupt into rebellion. If people show disrespect 
and I or rebellion every time they think the authorities 
are unfair or sinful, then chaos and anarchy will p re
vai1. To avoid this, God commands all to honor and 
obey bad governments. Thus, in the keeping of God's 
commandments is a great reward. 



TESTIMONY ON EQUITY IN 

EDUCATIONAL AID 

AS A COMMUNITY of Chris~ian ci~izens, we ~~l~e.ve 
fi that God has given certam basIc responsIbilities 
to parents in the education of their children. Parents 
are called by God to sec to it that their children are 
adequately educated. They are also responsible to Cod 
for detennining the religious direction of their chil 
dren's education. 

We believe Cod has placed lIpon government the 
task of recognizing these parental responsibilities. This 
was done when the Supreme Court secured as a basic 
legal right the parental responsibility to determine the 
religious direction of their children's education (Pierce 
vs. Society of Sisters, 1925). Government must also 
see to it that education capable of p rotecting and 
p romoting the general welfare is readily available and 
properly used. Tt has done this by many provisions 
for increasing the availabili ty of quality education, 
and by compulsory education laws requiring minimum 
education for all children. We are thankful for the 
many evidences of our government's increasing sup
port of quality education on a more equitable basis 
for all citizens and thei r children. 

We would remind our government, however, that 
fu ll freedom and equality in education do not yet exist 
in fac t. This problem has been intensifi ed because 
American society today is both complex and reli
giously pluralistic. Social complexity has created the 
need for upgrading and extending compulsory educa
tion laws. At the same time, religious pluralism was 
increasing in both scope and intensity. As a result of 
these and other factors, the orle anel only system of 
education presently supported by government is re
quired by Supreme Court decis ions to aim at complete 
religious neutrality. We question whether education 
can ever be completely and consistently neu tral in its 
religiOUS values and comm ihnents. But it is not our 
purpose to discuss this poin t in this statement. For 
what is absolutely certain is that schools which are 
required by law to attempt complete religious neutral
ity are compatible with the religious fa ith of only 
some bTfOUps of American citizens. Other groups of 
equall y loyal citizens, although they accept and sup
port compulsory education laws as legitimate and 
necessary, nevertheless cannot commit their children 
to such schools without den ying some of the basic 
tenets of their religious faith . Such g roups of citizens, 
be they Buddhist, Moslem, Jewish, Orthodox, Roman 

Catholic, Protestant, or of some other faith, face a 
cruel and inequitable dilemma in education today. 
They must either suffer financial disabili ty in paying 
the full cost of religiously acceptable education for 
their own children, or violate their religion and con
science by sending their children to schools which are 
required by law to aim at complete religious neutral
ity. This arrangemcnt surely constitutes signi6cant 
social injustice, and seems also to infringe upon con
stitutionally guaranteed freedom of religion. 

As a community of Christian citizens, we have 
always and do now believe and confess that all of life, 
whether as parent, neighbor, citizen, or job holder, 
must be related to and lived out of God, who in Jesus 
Christ is the very source, motivation, and meaning of 
our total existence. Within such a perspective, it is 
clear that the very process of becoming educated is 
itself an integral dimension of our Christian view of 
all of life. But in our complex society, it is the school 
which must provide much of the preparation for life 
as parent, neighbor, citizen, and job holder. It would, 
therefore be a direct violation of our religious fa ith 
and of ~ur conscience to accept religiously neutral 
schools as adequate to prepare our children for th iS 
total Christian life in the world. 

We request, therefore, immediate action by gov
ernment to ameliorate the present inequities and in
justices in education. We ask that quality education 
be provided on an equitablc basis for cit izens of all 
races religions and social classes. We reemphasize 
that legislation 'to achieve this goal must provide ma:o
mum freedom of religion in education and equabty 
of educational opportunity for all groups of citizens. 
Care must be taken lest such legislation contribute to 
discrimination against and disadvantage to any partic
ular social class, racial, ethnic, or religious group. 
Those groups desiring for their children education 
committed to religious neutrality must continue to 
receive full and equal support for such education. 
But the same rights and opportunities must be more 
equitably realized and secured for those groups whose 
religious faiths are compromised if they must send 
their children to schools which are required by law 
to aim at complete rel igious neutrality. We are con
vinced that our governmenta l bodies can write and 
enact legislation which will maintain the full religiOUS 
freedoms and educational opportunities now enjoyed 
by ollly some groups of ci tizens, while significan tly 
extending these rights and opportunities to tllose otller 
grO tlps of citizens in our society whose members arc 
now required to suffer religious, financial , and educa
tional inequ ities and disabili ties in the task of educat
ing their children. 

"Ve call upon government at every level, local, 
state, and federal, to enact with all deli berate speed 
the legislation needed to provide greater equity in 
educa tiona l aid for all citizens. 
Christian Action Group of Western Michigan 
1677 Gentian Drive, S. E. 
Grand Hapids, Michigan 49508 

Dr. Gordon J. Spykman, Chairman 
Dr. Paul G. Schrotenboer, Secretary 
Mr. Jack De Vas, Treasurer 
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urc u~ic 

EDIFYING OR OFFENSIVE 

WENDA BRINK 

Praise ye Jehovah! 
Praise God in His sanctuary: 
Praise Him in the {imlament of flis power. 
Praise Him faT His mighty acts: 
Praise Him accordin.g to H is excellent greatness. 
Praise Him with trumpet sound: 
Praise Hi,» with psaltery and harp. 
Praise Him with timbrel and dance: 
Praise Him with stringed instruments and pipe. 
Praise Him with loud cymbals: 
Praise Him with l1igh sounding cymbals. 
Let everything that hath breath, praise JehOOtJh. 
Praise Ye l elwvah! 

- Psalm ISO 

The words of the psalmist are joyful in the praise 
of Jehovah, and he is very free in his use of mllsic for 
this purpose. Yet, how many church members of to
day could put up with the din that he describes, and 
call i t worship? This brings llS to the source of a 
very difficult problem in the church today, the ques
tion whether music in worship causes edification or 
offense. There is more than one congregation in 
which the area of music has been labeled "the war 
department." Why is i t that a vehicle that is so cap-
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able of bringing highest praises to our God should be 
a cause of so much stumbling? 

Let us establish from the beginning that we are 
not questioning the sincerity of either the church 
musician or the church member. Each of them is ex
pressing what he feels is the most fitting way of giving 
praise to Cod. Nor are we interested in judging the 
musician who obviously has not had the training to 
be competent a.~ a church musician. We are beginning 
with the as.sumption that there is an average congre
gation and a capable musician. 

However, our starting paint does not begin with 
the organist playing his music in the church service, 
The conflict has begun long before. A person enters 
church a lready thoroughly conditioned as far as his 
musical tastes are concerned. This conditioning has 
involved an intcresting combination of several dif
ferent sources. There is the music that he has been 
used to hearing in church services since childhood; 
a nd the music that he has learned while attending 
school, as well as the attitude of his parents and peers 
to that music. Each of these sources con tributes its 
bits and pieces to the complex shadings of a person's 
musical taste. 

It is also amazing that music has such a powerful 
unconscious effect upon us. An evidence of this is 
the way a "catchy" beer--eom mercial-tune will pop up 
in your mind in the middle or the day. You were not 
even aware that you were listening, and you certainly 



weren't interested in the product; but, there it is
causing your foot to tap out its rhythm. This is only 
one proof of the unconscious effect that music has had 
upon us. Add to this the saccharin-sweet "mush" that 
is played as interlude and background music on the 
afternoon "soap operas"; and the FM stations that 
feature nebulous - nice - sweet - sounds which ooze 
through your home so that you may work with a 
cloud under your feet and breeze through the day on 
a pillow of ease; and you have an idea of the several 
unconscious influences which contribute to the various 
tastes in church music. 

From this, some feel that the so-called gospel song 
is the most sincere and best vehicle of worship. For 
others, it is very close to blasphemy. Even in thc 
area of those "tuned in" to the morc sophisticated 
forms of music, there is great difference of opinion. 
Some feel that the only fitti ng music for worship is 
the Baroque. Some fee l that this is meaningless, and 
that the sacred music of the Romantic period carries 
a clearer message. Still others feel that this music is 
shallow, and that our contemporary music is the ve
hicle to be used to speak to our generation. 

RealiZing the number of different musical tastes 
in a congregation, you can begin to calculate the 
potential for edification and offense. But an al ready 
complicated problem is compounded by the fact that 
a person's approach to music is generally not a mental 
one, but an emotional one. Musicians have a reputa
tion for being temperamental (as any elder called upon 
to correct an crring organist can testify). However, 
"temperamentalism" is Dot only true of the musici."ln 
it is also true of the listener. We do not approach the 
sound of the organ prelude in church with a cool, 
analytical mind; we approach it with an emotional 
response: "I like it," or "I can't stand to Jjsten to that." 
This is a judgment tllat is not subject to alte ration or 
mod ification easily. Instead it becomes a battle cry. 

Taking all of these various factors into considera
tion, it is not surprising that music should be the "war 
department" in the church; the surprise is that the 
warfare is not greater! It is obvious that the re must 
be a measure of give-and-take between tlle musician 
and the member. The probability that the music 
played will exactly At the musica l taste of a given 
individual is very small . Is it possible for some, then, 
to stoop in order to raise others, and still be able to 
worship? On the other hand, is it possible fo r others 
to stretch in listening to music which is beyond them, 
and at the same time be able to worship sincerely? 

The question is this: "Is peace possible?" Be
cause of the im portance of music in our worship 
service, we shou ld certainly hope so. In attempting 
to fi nd it, we ad mit the d iffi cu lt y in overcoming an 
emotional situation with a mental, analytical approach, 
but it is the only tool at our disposal. 

We might begin by attempting to analyze the 
source of offense in the music of the church. It can he 
found in several factors, once again. When the offense 
is committed, it is usually the musician who is blamed. 
Since we assume in this article that the musician is 
one trained and capable in his field, the complaints 

will generally be that the people do not understand 
the music being performed. This does not mean, how
ever, that the musician is wrong for not stooping to 
the level of the people. W hat is it that has made up 
the level of understanding of the people, and shouldn't 
they understand their need to be raised to a higher 
level in their adoration of the most high Coo? 

The average level of understanding in music comes 
from the collection of sources mentioned at the be
ginning of this article, and it seems that the music of 
the so-called "sacred music" stations on the radio rcp
resents that level of understanding for the average 
person. This is a collection of choruses and hymns 
"with lots of hooplah" (as one avid listener put it), with 
a little roller skating music thrown in for good. measure, 
all under the general title of "sacred." The fact is, that 
the unconscious influences are beginning to show 
themselves. Hearing a rock 'n roll beat to a secular 
song makes us throb to the rhythm. We don't listen 
to the words, but we know that this is worldly. How
ever, if we can slip in a religious ti tle, have the same 
beat, and the words almost as unintel1igible, we can 
console our consciences and call it sacred. Al Richman 
of the Sunshine Boys is entirely unabashed in speaking 
of his worldly goals: 

"Let's face it, we believe that anybody who has 
paid his buck should be entertained. They like 
this kind of (re ligiOUS) music, and we give it to 
them. Some people say we deal in 'com .' Maybe 
we do, but we know what our audience wants." 

Musically, there is no distinction between sacred and 
secular. The origin of such music is clearly that of the 
world, not of the church. It is inspired by a hypnotic 
beat, not the love of Cod. The sentimental "blues
style" of other popular hymns is equally secular in its 
inspiration; and its words arc usually theologically 
pooL 

It can be seriously questioned, therefore, whether 
such a level of understandi ng should be allowed to 
enter the worship service at all! If there is room in an 
individual's life for this type of music, he cannot ex
pect that this will be presented as om highest offering 
to Cod of our worship and praisel 

Another source of offense is the misunderstanding 
of the members of the congregation concern ing the 
purpose of the music in the church. Church music is 
NOT intended to lull the worshipper into a meditative 
stupor, and then serve as pleasa nt background to be 
listened to with half attention while admiring new 
hats and uneven hemlines, or ignoring it altogether. 
Tn the same area, the choir anthem is not a five-minute 
"break" for entertainmcnt. Rather, the music should 
be directed to a specific purpose. There are several 
things which make up the direction that the music 
will take in each scrvice. There is the season of the 
year, and obviously more specific, the subject of the 
message. The presentation of the Word gives a focus 
to the entire service. If the music would definitely 
poin t to that focus, deal with the special emphasis of 
the season, or prompt the proper thoughts that one 
should have at the time of the presentation of our 
offerings, how much more meaningful the worshipping 
could be! 



Up to this time, the offenses have been created by 
the church member. It is only fair to look at the other 
side of the picture. Let us be honest, the musician 
can be just as unwilling to have an open mind as the 
member in the pew. 

Remember, feUow musicians, the worship service 
must reflect the glory of God in all of the activities. 
You may be able to playa very complicated Bach 
chorale-pre lude and be blessed tremendously; where
as, for the member in the pew, it may as well have 
been the Toccata and Fugue in d minor, which we're 
all agreed is not the most suitable church music. The 
service is for mutual edification, not a course with a 
captive audience in music appreciation. Your musi
cianship is not ONLY shown in the technical aspect of 
your organ music, but it is abundantly evident in the 
care and dclicacy with which YOll would pcrform the 
very simplest hymn or hymn-prelude. There is night 
and day difference in the performance of a trained 
musician playing Seth Bingham's Hymn Prelude 
on Toplady ("Rock of Ages" ), and the same composi
tion being played by a person who has barely learned 
the rudiments of organ playing. The fi rst would serve 
to ed ify the simplest soul, and the latter would sound 
as if the notes were totally unrelated to each other. 
Your musicianship makes it music, and the congrega
tion doesn't feel, then, that it is being concertized 
away from i.ntelligent worship. In the same area, give 
in, once in a while, and playa sim ple hymn - not the 
favorites th at don't reflect the words that are ex
pressed, but are enjoyed because of their sentimental 
harmonies; but the truly great hymns that would thrill 
both the simplest and the most sophisticated tastes 
in music, played in a very plain manner. This is what 
the member in the pew wants as something that he 
fee ls is on his level, and it takes a very competent 
musician to playa hymn well . 

How, then, does music serve the church? It serves 
as a vehicle of grace and is anot her way for man to 
talk about God and the wonders He has performed. 
If, as was previously mentioned, we expect that the 
church member is going to have an open attitude con
cerning the music, and is goi ng to try to see that the 
music does carry out a specific directive, how is he 
going to know the sentiments of the piece being per
formed if it is unfamiliar to him? The titles of the 
numbers being used for the prelude and offertory 
MUST be incl uded in the bulletin. (The postlude 
might just as well be eliminated altogether. No one 
listens to it, anyway.) These titles a re very enlighten
ing, and very clearly give the message of the piece 
in a "nutshell." However, there are congregations that 
are concerned enough about the music being played 
that they feel that the title is not sufficient infomla
tion: so an insert for the bulletin is prepared each 
week which presents the verse in full which is most 
appropriate to the oc:casion or the pastor's message. 
Also, this insert has the words of the choir anthem, 
and includes a rat her substanti al outline of the ser
mon. For those in the congregation who are really 
conscientious and concerned about the centering of 
their thoughts during the d ifferent sections of the 

service, this has proved to be a great help. Of course, 
there are those who fee l that it is a total "waste of 
time." But there is so much meaningful music con
tained in organ literature, which has such rich spirit
ual content and is very appropriate to the tone of the 
service as dictated by the sermon topic; must we 
completely ignore it because John Vander Doe never 
has had the opportunity to be exposed to any other 
music but the same hymns sung week after week in 
his dlUrch? 

In conclusion, let me say that there is a foresee
able truce in this previously unsolvable problem. Our 
children are being exposed to truly great hymnody in 
the two song books that the National Union of Chris
tian Schools has published: Tile Children's T-l ymnbook 
and H ymlls for Youth. It is appalling, however, the 
number of parents that criticize these hymnbooks 
because they do not contain the rollicking "choruses" 
that the children used to learn. The example comes 
to mind of a kindergarten teacher whose favo rite song 
was "Zion Founded on the Moun tain," and that was 
the fi rst song that her little cherubs had to learn . You 
can imagine what they did with the words, but the 
tune was shouted from the rafters, e njoyed by the 
children because it was "such a jumpy tune." No 
thought was given to the fact that th is kind of sing
ing (?) ruins the young voicc. How much better a song 
like "Who Made Ocean, Earth, and Sky?" - a song 
that can be used for any age. If the children are too 
young to comprehend the question, thcn let them sing 
the answer - "Cod our loving Fathed" after the 
teacher has sung the question. This type of worship
ful music the children love, and they sing it whole
hearted ly, but it doesn't lend itself to that horrible 
shouting that some teachers and parents call singing! 

Let us rejoice with our children that they are being 
exposed to truly great hymnody, and learning to like 
it. Just because it sounds strange and unfamili ar to 
your ears, don't discount it as no good. Remember 
that in a ll areas of our education, Oll: standards are 
being raised to new heights every year. Children are 
learning in the sixth grade the things that were 
taught in the high schools only a decade ago. The 
same strides are being made in the field of music. 

Don't have the mental atti tude, "I know what J 
like, don't bother me with the facts." You would ac
cept an expert's opinion in any other area where yOIl 
felt a defic:ienc:y in knowledge. Why, in the 6eld of 
music, does everyone feel that he is an authority? Try 
to change a person's mind concerning what he feels 
and what stirs him, and you've got an impossible task 
on youl" hands. The secret is in the a ttitude of the 
ind ividual. If he is willing to see another viewpoint, 
half the victory is won, the goal be ing his own 
edification. 

1£ there is an amount of give and take on the part 
of the church member, and an attitude on the part 
of the musician to try to help the church member, and 
play TO him, not AT him, there should be no reason 
for the distinction between "edifying and offemive" 
in church music. All are working together for the 
mutual praise, adoration, and worship of God with Ollr 
highest offeringsl 



-The Editor: 
TORCH AND 1'RUMI '1:.1 

Crand Rapids, Michigan 

Dear Sirs: 

Tt seems that an explanation is 
required for a lecture of mine pub
lished under the title "Reformation 
Or Revolution" in the January issue 
of TORcn AND TRUMPET. Because 
of misunderstanding and faulty 
communication the article appeared 
in your journal without indication 
in a footnote that it was based on 
notes for a lecture. But the lecture 
was never intended for publ ication 
in the form in which it appeared. 
The version used was a photostatjc 
copy of the original which I still 
possess. 

It certainl y was not up to my own 
standards of scholarship since it did 
not include all the references to 
material T had used and acknowl· 
edged in oral delivery. As a result 
of this unfortunate misunderstand
ing the impression has been gained 
by some of your readers that I 
plagiarized malerial from my good 
friend D r. Francis Schaeffer. Last 
year I had the pleasure of meeting 
hi m in person and then took the 
opportunity of presenting him with 
a copy of my first major work, The 
Christian Ph ilosophy of LflW, Pol
itics and the Slate, as a token of the 
high esteem in which I hold him. 

May I now take this opportunity 
of acknowledging my indebtedness 
to Dr. Schaeffer for materia l used 
in the first purt of the article you 
published , especially on page.s three 
to five, based on his excellent little 
book Escape from Beason. I have 
already gladly acknowledged my 
debt to Dr. SchaeHer, whom I con

sider to be America's greatest living 
evangelist abroad today in my next 
major work Reformation or Revolu
tion which went to my publisher 
long before you published the 
above mentioned lecture. 

Yours truly, 
STACEY HEDDEN TAYLOR 

Herman Ridderbos: PASTORA
LE BRIEVEN, 307 pp. Kampen: 
j . H. Kok, 1967. 

llidderbos is always worthy of 
careful and concentrated reading. 
What 13erkouwer has become in 
these days for Reformed dogmatiCS, 
Ridderbos is for New Testament 
studies. We rCjoice, therefore, that 
the wish expressed last year with 
the appearance of his excellent vol
ume on Paulus has been fulfilled. 
We have here another of his books, 
a commentary on the three pastoral 
letters of the apostle. 

The commentary is excellent in 
its detailed consideration fi rst of 
the introductory questions which 
ask for answer and thereupon of 
the actual text of I Timothy, II 
Timothy and Titus. The professor 
champions the Pauline authorship, 
dealing in thorough and balanced 
fashion with many of the contrary 
views presented. The most recent 
critical scholarship is evaluated 
wherever necessary, so that the 
reader becomes acquain ted with 
the opinions of such men as 
Dibc lius, Conzelmann, Harrison, 
Guthrie, Jercmias, Spicq and others. 
Not only the meaning of the words 
and phrases in their setting is pro
vided, but also much valuable 
doctrinal and even devotional com
ment. This makes the commentary 
stimulating for the preacher who 
seeks to un fold the riches of divine 
truth for God's people. It is a 

veritable treasure-house for every 
serious Bible student. 

These epistles are much in dis
cussion today because of ecumen
ical movements and rencwal within 
the Roman church. Time and again 
questions of church organization 
and order compel attention. For 
these discussions a reliable com
mentary such as this becomes in
valuable. Two examples serve to 
illustrate something of the fl avor of 
the work. In I Timothy 1:20 Paul 
speaks of Hymenaeus and Alex
ander "'whom I delivered unto 
Satan . ..." On this Ridderbos com
ments: 

De prijsgeving aan de satan 
heeft geen doel in zichzelf, is 
niet enke] straf; zij is bedoeld 
als "'paideia": tuchtiging, die 
tot inkeer en betering des le
vens wil leiden, nJ. om niet 
Janger te lastcren... . De satan 
heeft geen mach t verder dan 
hem wordt toegemeten en de 
cluistelijke (kerkelijke) tucht 
blijft op het behoud van de 
zondaar gericht ... (p. 68). 

Attention may also be called to the 
much-discussed Titus 2:11, 12 pas
sage. Emphasizing especially the 
"salvation-history" character of the 
gospel, Ridderbos insists that the 
phrase "to all men" be connected 
with "hath appeared" and not only 
with "salvation" as has so often 
been done in the interests of uni
versal atonement (p . 279). 

Although those not well versed 
in Greek will fi nd the supplemen
tary comments (in smaller print) 
somewhat difficult to follow at 
times, this should not dissuade 
them from using the volume. Much 
of the book will prove profitable 
to any conscientious student of 
God's Word. - P,ETER Y. De JONG 

Bube, Richard , THE ENCOUN
TER BETWEEN C HRISTIANITY 
AND SCIENCE. William B. Eerd
mans Publishing Co., Grand Rapids 
(1968). 

This is a very important book. 
The editor and major contributor 
to it is the retiring President of the 
American Scientific Affiliation, an 
Association of more than 1600 scien
tifica lly traincd Christians. He also 
has just been named Editor of the 
Journal of the A.S.A. Since the 
existing policy of the publication 
board of this organization is to 
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publish only those papers whiCh 
refiect the official views of the 
A.S.A., this book can well be a 
reflection of the theolOgical position 
of this group even though it is 
technically unrelated to the A.S.A. 

This book, which received a 
solid endorsement by the reviewer 
who wrote in such a prestigious 
Christian paper as the Christianity 
Today, is also important because it 
sets forth in one document a rather 
comprehensive statement of the 
theolOgica l position of many of 
those who hold to theories current
ly in vogue relative to long periods 
of time fo r the Genesis days. 

The authors of this well written 
book emphasize that the Bible is 
true and accurate only when it 
speaks to spiritual questions, such 
as those with respect to sin, salva
tion, God and Christ. 111e histor
ical, scientific and other data sup
plied by the Bible is supporting 
data which provides the environ
ment or matrix for the Gospel 
message. The Bible is not to be 
approached with questions relating 
to these other fields of learning be
cause it is not the Bible's purpose 
to provide true and conclusive an
swers in these non-theological dis
ciplines of learning. The writers 
contend, for example, that the Bible 
has nothing to say to the question 
of evolution. Answers to this ques
tion arc to be found only from the 
field of science. 

The au thor appears to set forth 
an atonement that is not based up
on the substitution of Jesus Christ 
as man's sin bearer. While he states 
at two pOints (p. 50 and p. 53) lhat 
Christ bore the burden of the sins 
of men in their behalf, none of his 
argument that follows shows that 
he understands this as substitution. 
He does not take into account the 
justice of God or the fact of Christ's 
death being the penalty that he 
suffered, the equivalent of Hell if 
you will, for man. The writer de
clares instead "sacrifice is not pay
ment for sin" (p. 51). 

The writer's view of the origi n of 
the spirit within man is in accord 
with the character of the book. He 
suggests that the spirit "need not 
be imposed from 'outside' upon the 
material, but may have its origins 
within material interactions them
selves" (p. 81). 

As one reads this book one re
ceives the impression that this 
cou ld well be a primer of a kind 
of scientific neo-orthodoxy. While 
Barth's neo-orthodoxy is developed 
in a philosophical Jramework, this 
is prod uced from a scientific view
point. The conclusions offered do 
show what happens when man 
tampers with one part of God's 
revelation. The Bible is one piece 
and if one part is tampered with 
it is bound to impinge upon and 
adversely affect the rest of the rev
elation. The writers, for example, 
deny the existence of a historical 
Adam and they contend for the 
principle of Uniformitarianism. 
These conclusions are in direct con
tradiction to the Biblical truth. 
Without a historical Adam the idea 
of a need for a historical Christ is 
threatened. No wonder there is 
a lack of understanding concerning 
the nature of Christ's atonement. 

The concept of U niformitarian
ism does not accord with the Bib
lical account of the flood and all the 
truths associated with it. Signif
icantly, this volume, which devotes 
much space to this theory, offers 
but one sentence in the entire dis
cussion in which the flood is men
tioned. 

It would be well for anyone who 
is concerned for the maintenance 
of the purity of our relationship to 
the Bible to read this book and 
ponder carefully the conclusion.~ 
offered. The arguments and the
ories set forth are increasingly 
being accepted and this document 
should show all of us where these 
theories can lead. 
It surely cannot be recommended 

to those who are not well grounded 
in the Word for it could easily 
lead the reader astray from the 
Word. 

The writers offer a quote declar
ing that nearly all reputable re
ligious writers have ac(:eptcd evo
lution as a fact (p. 103). If this 
implies that these same writers ac
cept the conclusions set fo rth ill 
this volume, one surely begins to 
grasp the imp 0 r t of Christ's 
words of Luke 18:8 as we hurry to 
our end time rendezvous with 
Christ. "When the Son 01 man re
tunkY, w ill he find faith in the 
earth ." H AROLD CAMPlNG 



CONGRATULATIONS 

MR. PRESIDENT 


On January 20 the Americans 
witnessed a modern miracle, the 
legal and orderly transfer of party
government, a feat which totaHtar
ian systems cannot equal. On this 
momentous day a partisan politi
cian al~o became the people's pres
ident and a world leader. 

The central theme of President 
Nixon's message was peace at home 
and abroad. To the oath to uphold 
and defend the American Constitu
tion, the President said , "I now add 
this sacred commitment: I shall 
consecrate my office, my energies 
and all the wisdom I can summon 
to the cause of peace among na
tions." "For the first time, because 
the people of the world want peace 
and the leaders of the world are 
afraid of war, the times are on the 
side of peace." It is doubtful that 
our decade is on the side of peace, 
let alone fOI" the first time. World 
leaders before have wanted peace 
and people the world over have 
been afraid of war, but the last two 
decades have been on the side of 
war - wars of independence, lib
eration, and survival. The question 
is what kind of peace does man
kind seek. President Nixon's search 
is positive and purposeful. Let us 
hope that he will find an honorable 
peace. 

At home the President seeks 
domestic tranquility and decent 
order. Despite economic prosper
ity and political progress, we are 
confronted wilh cultural pessimism 
and a crisis of pluralism. \Vhat can 
the people and their government 
do? According to President Nixon, 
"we are approaching the limits of 
what government alone can do. 
What has to be done has to be 
done by government and people 
together or it will not be done at 
all.. . with the people we can 

do everything." Here the Pres
ident expresses his belief in two 
traditional principles, not Christian, 
but conservative: sovereignty of 
the people and limited government. 
Committed citizens ought to be 
concerned about civil disordcr and 
individual race p re judices. "The 
laws have caught up with our 
conscience. What remains is to 
give life to what is in the law: to 
insure at last that as all are born 
equal in dignity before God, all are 
born equal in dignity before man." 
But, is it true that "with the people 
we can do everything"? Is it true 
that we have approached the "lim
its of what government alone can 
do"? If the American people 
would let their government do 
more within its proper, public, and 
legal competence, the promise of 
pluralism would be promoted, 
unity and diversity would be pro
tected, in particular in the area of 
free and equal education. 

"To a crisis of the spirit, we need 
an answer of the spirit." So true, 
but a belief in the "American spirit" 
may be the cause of the crisis of 
confidence. Even though many 
Americans are aware of a crisis, 
they are not sufficiently aware of 
its depth. In Nixon's message, too, 
there is a lack of awareness of the 
sinfulness of the American spirit 
and society. "I know the heart of 
Americans is good," he says . If we 
really look within ourselves and 
our nation, we know that it is not 
true. Some Americans, in partic
ular Black power leaders, say that 
most Americans need a new heart. 
Out of a man's heart are the is
sues of life and politics. Man's 
heart also directs the goals he 
seeks; peace, prosperity, and prog
ress. But as President, Nixon speaks 
from a heart that is primarily 
man-centered; consequently he 
may reach only as high as his 
aspirations, namely, (1) "to make 
the world safe for mankind," (2) 
to embark on a "high adventure 
one as rich as humanity itself," (3) 
"The essence of freedom is that 
each of us shares in the shaping of 
his own destiny," (4) inviting our 
adversaries to peaceful competi tion 
to "enrich the life of man," (5) be
lief that man's "technical triumph" 
makes us see" 'ourselves as riders 
on the earth together:" Technol

ogy is elevated to a new theology 
of humanism. The "new Nixon" 
approaches politics as civil engi
neering. 

"We have endured a long night 
of the American spirit. . Let us 
gather the light." This is merely 
another way of Johnson saying "Let 
us Reason together." We are called 
to gather the Light of man's 
Reason. John Winthrop in 1630 
prophesied that Americans would 
seek to be a "City upon a Hill." 
The question Americans must face 
is: on what kind of hill (rock or 
sand) do we want to build our 
cities? What type of city docs the 
Nixon Administration envision: a 
civitas terrena? Is it true that "our 
destiny lies . . but on earth itself, 
in our own hands, in our own 
hearts"? As Christians we can never 
be satisfi ed with a man-centered 
"model city." There is another 
perspective with which Christians 
should live in and view politics, 
namely, the civitas dei. The rise or 
fall of America as a civilization will 
depend upon the choice between 
these two cities. PH. C. BOM 

EXIT GOVERNOR ROMNEY 
Our Reformed Christian com

munity must have been shocked by 
Governor Romney's blast at Chris
tian education in his "barbed fare
well." Many had high hopes that 
his Dutch kitchen-cabinet would 
persuade the Governor to aid 
Christian-public schools. Some, 
who had an inkling about Romney's 
true political beliefs, were not too 
surprised by his speech. 

1t seems incredible that he 
shou ld dare to suggest "to leave 
secular education to the state," 
with the churches confining their 
efforts to religious and moral in
struction . Were his advisors not 
able to give him a better under
standing of the pl ace of Christian 
schools in society? In the light of 
the Governor's farewell address, the 
language in the biJI for parochiaid, 
sllch as reference to "secular sub
jects," is not so innocent as it 
seems. Dr. C. Dc Boer, President 
of NUCS, has to be given credit 
for forewarning our people not to 
minimize such term inology, be
cause it refl ects a theory of educa
tion ("Cry, My Beloved Schools," 
The Banner, May 17, 1968 ). 



What is so astonishing is that 
Mr. Romney, a conservative, con
siders it desirable to leave educa
tion to the government. What 
does he envision: total state monop
oly in education? His suggestion 
that members of the State Board 
of Education should be appointed 
by the Governor rather than elected 
by the people makes education of 
our children even more politically 
controlled. The recent deadlock 
for the presidency of the State 
Board of Education shows how 
detrimental partisan politics can be 
for public education. 

Mr. Romney considers it the 

"greatest duty of a statesm.an" to 

promote education, but did . n?t 

consider it his greatest responsIbIl

ity to protect the freedom a~d 

equality of education for all CIt

izens. The Governor should re

member the words he quoted from 

Lincoln last March in Birming

ham: '1hose who deny freedom 

to others deserve it not themselves; 

and, under a just God, cannot long 
retain it." The state government of 
Michigan is constitutionally bound 
to promote education. It should 
aid all public schooLs, Christian and 
non-Christian. Only then can our 
government be truly considered a 
constitutional democracy. 

On the other hand, Mr. Romney's 
message contains a word of warn
ing. Christian parents and teachers 
should leave secular education to 
non-Christian schools. Churches 
should leave secular education to 
other colleges. At the present time 
our Christian educational programs, 
in theory and practice, generally 
result in a secular education liber
ally sprinkled w1th a Reformed 
theology. As has been suggested 
before, the parents should re
evaluate our present educational 
philosophy and especially that of 
Ca1vin College, where most of our 
teachers are trained. Is Calvin's 
privileged financial position justi
fied in relation to our other col
leges and the people who wish to 
support them morc fully? 

Mr. Romney's final message 
should not have been a shock or a 
surprise to our Christian citizens. 
I t should be a challenge to re
examine our whole concept of 
Christian education. PH. C. BoM 

Ph. C. Bom ~ Professor of Political 

Science, Dubuque UniveT.ritll, Dubuque, 
Iowa. 

CRISIS 
Crisis is the word! No milder 

term can serve to evaluate the 
results of what Winthrop S. Hud
son, in his American Protestantism, 
calls "theological erosion." Under 
a teaching and preaching that is 
less and less inclined to retain the 
resources of historic Christianity 
one church after another is repu
diating its heritage. F rom one point 
of view it seems that the capitula
tion was long in coming. The 
erosion was a creeping thing, often 
stealthy, concealing itself under 
the terminology of orthodoxy, but 
always moving in the general direc
tion of discontinuity with Biblical 
Christianity. From another point of 
view it seems to have come upon 
us quite suddenly, as recently, per
haps, as the appearance of Bishop 
Uobinson's Honest to God and the 
more profeSSionally theological 
work by Dr. Paul van Buren, The 
Secular Meaning of the Gospel. 
Whichever way you see it, these 
are perilous days for the Christian 
Church. The Reformed Churches 
with their precious Calvinistic 
heritage cannot afIord to minimize 
the extreme peril of the current 
theological situation. They are not 
being by-passed by the radicals 
and the revolutionaries. Indeed, 
there is alanning evidence that the 
walls of the Reformed Churches 
have been breached at a dozen 
points and within sight and hearing 
of complacent church members 
who continue to say, " It can't hap
pen to us." Let us give heed to 
fa ithful monitors who warn us that 
it can happen and, indeed, has 
happened. L . GREENWAY 

R';;'-G';enway is pasWr of the 9th 
Street Christkln Reformed Church o f 
Hollnnd, MichigD.n.. 

DR . LLOYD-JONES AT 

WESTMINSTER 


The Rev. Dr. D . Martyn Lloyd
Jones, until recently pastor of the 
Weshninster Chapel, London, E ng
land, has accepted an invitation to 
be present at Westminstcr Th~
logical Seminary, Chestnu! HIll, 
Philadelphia, Pa. 19118, dunng the 
third quarter of the academic year 
1968-1969, as Special Lecturer in 
Practical Theology. Dr. Lloyd-

Jones will offer an undergradu~te 
elective on the subject of preachmg 
and biblical exposition and will 
present a series of Th~rsday e~e
ning lectures at the Semmary WhICh 
will be open to th~ general pub~c. 

Dr. Lloyd-Jones will also brmg 
the address at the commencement 
exercises on June 11, 1969. These 
exercises will climax the Seminary's 
fortieth year of service in training 
men for the Christian ministry and 
upholding biblical Christianity as 
set forth in the Westminster Con
fession of Faith and Catechisms. 

NEWS RELEASE }<"ROM 

WESTMINSTt':R SE).{(NARY 

OF BUILDINGS AND SALARIES 
Sometime ago Dr. George Stab, 

in an article in the Reformed 
Journal, aired his doubts about our 
financial stewardship in the matter 
of church buildings. He suggested 
that the church in general spends 
too much money on buildings and 
structures, money which could 
better be used for the actual work 
of the church's healing ministry in 
society. 1 believe he made a good 
point. How much money don't we 
spend on erccting new church 
edifices and remodeling old ones? 
Just look at the requests for aid 
in the back of The Banner some
time. And that goes on the whole 
year through. 

Meanwhile millions are dying of 
starvation and disease in Biafra, 
Korea, China, India and elsewhere. 
Most of them die without the gos
pel also. In Palestine more than 
one million Arab refugees live sub
sistence lives. Our C.R-W.R.C. 
does not have enough funds to do 
all the work that needs to be clone. 
Even in Canada and the U.S. there 
are thousands living in abject pov
erty, particularly among the In
dians and Negroes. 

\Vhat is marc (and closer at home 
for most of us), many worthy king
dom causcs are short of money, 
some desperately so. I mention only 
the Back To God Hour, the C.L . 
A.C. and A.A.C.S. You can add to 
the list. Here we have causes 
whose reformational importance for 
God's 1..ingdom is hard to over
estimate, and they go begging for 
lack of funds. Why? Of course, 
many reasons could be cited. But 
perhaps we could save some of 
those thousands spent on elaborate 
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church buildings. I know of in
stances where the cause of Chris
tian education suHers badly from 
lack of funds, sometimes to the ex
tent that a Christian school is 
deemed impossible. Yet the con
gregation can afford to put up a 
large, beautiful church building. Is 
that responsible? I believe a remark 
of Dr. Hart in his The Challenge 
of our Age can bear repeating. He 
writes that "the construction of an 
expensive church building in a 
congregation which allows many 
Kingdom causes to suffer in 'pov
erty' is reminiscent of golden-calf
worship." 

No, don't get me wrong. I'm not 
against having a nice church in 
which to worship. And when we 
build, we must build wisely and for 
the future. But we must seriously 
consider our stewardship in the 
light of loday's needs. In which 
way can we best build God's king
dom? \¥here will our fi nancial in
vestments bring about the greatest 
contribution to Cod's kingdom? 
That is the question we ought to 
ask always, also when planning a 
building program. 

Perhaps this is also the place to 
express an opinion regarding min
isters' salaries in the Chr. Ref. 
Church. As a member of the pro
fession, I believe it is safe for me 
to do this. 

T am, of course, fully aware of 
the fact that 'the laborer is worthy 
of his hire and that ministers are 
entitled to a good salary. But the 
question is, what is a good salary 
or an adequate salary? How does 
one arrive at such a figure? Do we 
assess the average salary of the 
professional man with comparable 
years of education and experience, 
and apply that to ministers of the 
gospel? According to that standard 
the average Chr. Ref. minister 
surely does not earn a big salary. 
But is that the standard by which 
we ought to measure? That seems 
to be the opinion of some. They 
look at men in the medical or law 
profession, and 0 11 the basis of that 
conclude that the minister is poorly 
paid. Not so long ago, in a letter I 
received, someone again wrote 
disparagingly about "ministerial 
wages." I don't quite understand 
such a remark or such an atti tude. 

No, I'm not saying that the av

erage Chr. Ref. minister is getting 
rich. But he doesn't have to either. 
And compared to most other de
nominations, the cm. Ref. church 
pays its ministers well . But the 
point I want to get at is this: As 
far as I can judge (from my ad
mittedly limited experience), the 
average Chr. Ref. minister is mak
ing more money than his average 
parishioner. And judged by that 
standard, which I believe to be the 
right one, ChI'. Ref. ministers have 
a good salary. After all, why should 
the minister live way above his 
people? He is there as minister, as 
servant. And that means living on 
a level with his people as much as 
possible, also in financial status. So 
that if he serves a well-to-do con
gregation, his salary should reflect 
that. Tf he serves a not-so-well-to
do congregation, or perhaps a con
gregation struggJing with many 
debts, his salary should also be 
determined accordingly. For this 
reason I was not happy with rcc
ommendation "B" of the overture 
of Classis Chicago South to the 
1968 synod. Not only is the sug
gested minimum salary with yearly 
increases too high for some 
churches, but J do not like the idea 
of uniformity in this matter. The 
situation is different in every 
church, and local circumstances 
should always be taken into con
sideration. 

In the congregation I serve, I am 
qu ite sure that I have a better in
come than 90% of the members of 
the congregation. Many people 
here and elsewhere would, 1 be
lieve, consider themselves to be 
"sitting pretty" if they had the in
come of the ministcr. (By "income" 
I mean the basic salary plus child 
and car allowance. What the min
ister saves on house payments a nd 
utilities, he needs to buy a house at 
retirement.) And my salary is only 
average. There are many that arc 
a good deal higher. When that is 
the situation, I fa il to see why there 
should be any complaints or d is
satisfaction with respect to min
isters' salaries in the Chr. Ref. 
Church. He that would be greatest 
among you, let him be servant of 
all - also in this regard . 

J. TUiN I NGA 

Rev. Tuining-a is Pastor vI the Gramla 
Prairie Christiall Reformel CiIurcil, Ltl 
Glace, AThena. 
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RICHARD FORBESWORK, WORKERS, AND IIISSIONS 

POOD PRICES will undoubtedly rise in the United 
States in the next five years. Alongside the gen

eral climb in the cost of living, a major factor contrib
uting to the rise will be the organization of migrant 
farm-workers into labor un ions. 

[ndeed, the most dynam ic front in labor organiz
ing today is among the under-paid, under-clothed, 
under-educated. over-worked people who go, often 
whole families at a time, into the harvest-ri pened 
tomato fields of New Jersey and vineyards of Cali
fornia. 

There is a striking religious peculiarity char
acteristic of these migrant farm-workers. Unlike the 
so-called "proletariat" of the industrial cities, they have 
not yet been alienated decisively against the name of 
Jesus Christ nor against lhc community of those who 
confess faith in him. Many of the migrants, through 
historic ties with the Roman Catholic Church, are at 
least nominal Christians. It is no accident, there fore, 
that the effort to organize them is accompanied hy 
processions well-sprinkled with clergymen, Christian 
symbols, and placards which invoke God's blessing. 

The organizing of these people is, to a great extent, 
made possible precisely becausc Christ's name is now 
being named among them in a way which at least 
seeks directly to relate the purposes of God to their 
problems of work. The resulting openness, on the part 
of the migrants, offers a genuine opportunity for the 
e ntrance among them of the Goodnews that Jesus 
Christ saves human lives. New Jersey's tomato fields 
and California's vineyards, in this larger sense, too, 
are halVest-ripened. 

The opportunity among the migrant farm-workers 
is genuine because it is structural. Where the tradi
tional evangelism of our evangelical missions had 
never fathomed the importance of the created struc
tures of human life for reaching unreached persons 
with the Goodnews, structural evangelism does. This 
new evangelism approaches persons as whole men 
created to live in the multitude of structured inter
relationships vital to human existence. For the net
work of these structured inter-relationships alone gives 
aclual form to a person's particular style of life, and 
it gives rise to the actual form of sin through which a 
person chooses to embrace his damnation. 

Consequently, the strategic priorities of structural 
evange lism are determined by its response to the 
question, "What life-relationships most Significantly 
structure the personalities of a people - for instance, 
the migrant farm-workers - and, thus, tend to provoke 
from them the most thorough-going expression of 
their fallen condWon. Structural evangelism senses 
that in the very structures where the pervasive role of 
sin in a person's life becomes most apparent, there 
also the work of the Lord Jesus Christ in redemption 
should come, in its fu llest meaning and appeal, to 

Richard Forbes is a frcewnce writl.... and COfl lri/)uting editor of 
the CUIDE, official publication of tile Gllr. Labor As.rociatiOfl of 
Canada. 

command from them that ultimate decision of saving 
faith. 

Structural evangelism offers the Goodnews which 
turns a whole man whole-heartedly around toward a 
whole life of service to the one true Cod in Christ; 
structural evangelism is able to hold out to each man 
the radical renewal of his specific life as it is really 
lived within his own life- relationships. 

Take the migrant farm-workers, the organizing of 
whom into labor unions draws all of us into new con
cerns of life-rela tionship through the rising price of 
tomatoes and grapes for our tables. Missions com
mitted to structural evangelism would address the 
Goodnews of Jesus Christ to these persons through the 
particular relationship - an economic relationship 
which has come, demonically, to be primary in their 
daily living. For the daily lives of the migrant fa rm
workers arc indeed dominated by a specifi cally 
structured relationship, as workers for pay, to their 
employers and to their fellow workers. Yet, no worker, 
according to the biblical doctrine of work, should ever 
be dominated by work's economic aspect. 

The doctrine of work teaches that mankind, as a 
community, was made to work. Mankind is that one 
lordly creature who is ordained to work out the po
tentials of the whole creation and, in the doing of 
that, to magnify the glory of God. God's glory, to 
various degrees, remains hidden and unblossomed un
til mankind, the worker for God, unfolds, in the course 
of history, creation's potentials according to their 
determined structures. 

Without a continuing rebellious act of sin, man
kind's daily life and daily work would have been one 
great building project of praise to God. The gradual 
flowering of the marvellous structures of mankind's 
life - from which arise, in turn, marriage, family, 
state, worshipping congregation, educational institu
tion, business enterprise, labor organization, modern 
communications media - would have been a universal 
ever-more-beautiful alle luia. 

Sin, however, did obtrude into mankind's work, 
into the insti tutions developed to unfold the created 
structures of mankind'S li fe, into all of mankind's li fe
relationships. Work, institutions, life-relationships are 
now corrupted radically by mankind in his desperate 
attempt to evade service to God. Mankind fashions 
his own gods and seeks to serve them by the distorting 
of work, the eroding of structures through idolatrous 
institutions, the twisting of life-relationships. Mankind 
has become the worker fo r false gods. 

The migrant farm-worker has ~ome the worker 
for pay and his employer has become the worker for 
profit. 

Yet there is light for such a dark world . There is 
Goodnews for such a bad situation. Jesus Christ, God's 
Son, came into the world and lived and died and rose 
again to undo the pervasive effects of sin on the work 
of mankind. Jesus Christ came to mediate an ill egal 
strike agai nst God and to put mankind joyously back 
to work for God. 



Jesus Christ puts mankind back to work for God 
by re-creating out of thosc who believe in him a New 
Mankind, a new worker for God, to unfold the cre
ated structures through new institutions, challenging 
the old idolatrous ones, and to restore the life-relation
ships through which his people may live new lives. 
So it is by fai th in Christ that sinfully isolated men 
may once again become mankind and take up thcir 
communal work for God; and by fa ith in Christ alone 
human lives are saved and all things are reconciled 
back to his lordship. In that Christ overcomes the sin 
of mankind, thwarting the fall and achieving God's 
glory anyway, the fall is turned inside out. The work 
of the new mankind magnifies the glory of Cod, as 
that glory could not otherwise be magnified, precisely 
by coping with the brokenness of each present human 
situation. 

Thus, the biblical doctrine of work has the clearest 
implications for daily work today. For daily work
what we call "a job" - has suffered severely the in
fection of sin; and today's job has become a dynamic 
force for intensifying the power of sin over human 
lives. Almost universally, jobs are the result of reduc
ing the whole work for God to its economic aspect; 
the worker ceases to be a whole man, the image
bearer of God and God's worker; the worker becomes, 
instead, a mere function of an economic system whose 
institutions - both labor unions and business enter
prises - make war on one another for the sake of 
dollars, 

The migrant farm-worker, in good part shaped by 
his job in the fields, is entangled in the affairs of this 
worldly system. He is a sinner, at work for fa lse 
gods, who lives out this vital relationship of his life 
On terms dictated, unchallenged, by institutions at 
work for false gods. 

H ow does Christ's Goodnews come most meaning
full y and life-changingly to h im? How do the bearers 
of the Goodnews reach the migrant farm -workers with 
the message that promises to free them from the sin 
in their hearts and at the heart of the institutions 
which today seek to turn away from service to God 
the work of unfolding creation's structures? 

Missions using the methods of a structural evan
gelism would seek to challenge those satanically
motivated institutions and to reconcile every job back 
to the created structuring, making every job itself an 
invitation to believe in Christ and do God's work. 
Structural evangelism would nourish into life new in
stitutions that will help workers near the actual exist
ing elements of a job - broken though these elements 
of hours, wages, employer-employee negotiations, 
union representation may be - all groaning against 
sin, pleading to scrve Cod, begging to see fu lfilled 
their promised reconciliation to their created purpose 
so that mankind himself may more clearly bear God's 
image and do God's work. 

The decision to believe in Jeslls Christ which 
structural evangelism pursues, then, automatically 
translates itself into a decision (0 take one's place in 
the new community of workers ruled by Christ on the 
job. That decision further translates itself into the 
consequent decisions as to what kind of labor-union 

institution can best work at reconciling the job to its 
created structures, what methods that union will 
utilize in relating its members to employers and other 
workers, what programs finally to advance so that the 
job will afford the believer an increasing opportunity 
to fulfill his calling as God's image-bearer 'and worker. 

Even the sin-enshrouded job of the nHgrant £arm
workers can be transformed by the power of Jesus 
Christ into an opportunity to witness structurally that 
he alone saves lives. Through the communal work at 
reconciling the job itself, each migrant farm-worker, 
would be most meaningfully presented with a radical 
choice: do you or do you not believe in Jesus Christ 
for the forgiveness of all your sins a nd for the rec
onciling, to him, of your life in all its relationships? 

Once the souls of migrant workers are seen in this 
perspective of the biblical doctrine of work, evan
gelical missions have a question of their own to answer: 
how do we enter the labor structure in such a way as 
to begin reconciling it to the glory of God? 

The Roman Catholic Church and, generally, the 
Ecumenical Movement have given one variety of 
response, They have entered the labor structure 
through institutional coalition with the secularistic 
labor unions, throwing their support in California, for 
instance, behind the United Farm Workers Organizing 
Commi ttee (UFWOC). 

Because UFWOC has appealed to the churches for 
aid in the campaign to organize and because many 
of the migrant farm-workers are uniquely open to 
leadership in the name of Christ, some churches
especially the Homan Catholic Church - have entered 
the harvest-ripened fields where we evangelicals fear 
to tread. 

The Roman Catholic Churcll has not simply hitched 
its hierarchy onto a secularistic bandwagon . That body 
has entered the struggle for unionization of the 
migrants in order to fan up the smouldering moments 
of faith there into a total Christian commitment (as, 
of course, the Roman Catholic Church conceives such 
commitment). Through an institutional coalition with 
UFWOC, Roman Catholics hope to evangelize the 
workers. 

The functioning coalition of the Roman Catholic 
church-institution and the UFWOC labor-institution 
which presently exists in the vineyards is inherently 
unstable; it violates the structural way in which life 
has unfolded today. The church-institution, developed 
to fulfill the worship-structure of hu man life, indeed 
properly encourages the development of other institu
tions to fulfi ll the labor-structure of life. Each sllch 
institution, however, must remain explicitly motivated 
by the reconciling Spirit of Christ. Wi th that motiva
tion they can stand, within their structure, in the 
service of God. 

The Roman Catholic Church, not recognizing that 
every human institution has a religious direction which 
bends people toward or away from service to Cod, 
views UFWOC, for instance, as a mere religiously
neutral labor organization. But there is no such thing 
as religious neutrality, 

Not only does the Roman Catholic Church view 
UFWOC as othenvise religiously neutral, but that 



Church further justifies its own institutional presence 
in coalitiOil with the secularistic union in a common 
labor-relations campaign as being sufficient to Chris
tianize the whole undertaking. For the Roman Cath
olic Church, the prcsence of the church-institution, 
with her sacramental and teaching authority, adds to 
a neutral institution the lacking elements of reconcil
ing grace. Christian faith , the result of Cod's reconcil
ing grace, then, becomes, for the Roman Catholic 
Church, an extra-added feature of the UFWOC-domi
nated eHort among the migrant farm-workers. 

Because the Roman Catholic Ch urch in this way 
insists on playing an anti-structural institutional rolc 
in a campaign properly the task of a lahor . union, 
hoping thereby to invest the labor campaign with di
vine grace, it erodes its own structural integrity. It 
exceeds its competence and ends up endorsing sec
ularistic programs that hardly exhibit the Goodnews 
that in Christ God has reconciled all things back to 
himseU. Rather, God does this through the new man
kind in its new institutions motivated by the Spirit of 
Christ. 

Worse than the eroding of its own churchly struc
ture, however, is the neglect, on the part of the Roman 
Catholic Church in its current evangelism in the vine
yards, to nourish into existence a non-churchly Chris
tian institution within the labor structure. Christless 
lahar groups in reality have, uncontested, the harvest 
fields to themselves; and, without Christ, they can 
only further corrupt the labor structure of life as it 
has unfolded today. 

Make no mistake, UFWOC and all secularistic 
unions shape the lives of men on the job in the serviee 
of some false god or other. These groups leave the 
one Lord and Savior, Jesus Christ, out of account; they 
are normed by other norms than the Word of Christ 
in creation and in the Bible. 

Nevertheless, the secularistic unions can, for the 
moment, tolerate the presenee of the Roman Catholic 
Church in the vineyards. Only when the Church be
gins to make Christian demands contrary to the Christ
less purposes of the union will tension arise. At that 
point, the Church will be called lIpon to retire from 
the scene, fo r its continued presence would endanger 
the fulfillment of the union's own secularistic religious 
goals. 

Indeed, the danger point may have been achieved 
already. The United Farm Workcrs Organizing Com
mittee has not found its task to be an easy one. Many 
migrants are fea rful that union demands for higher 
pay will be so great that employers will be bank. 
rupted and there will be no jobs; many workers resent 
the pressure of the unions upon them as much as they 
resented the pressure of employers before the union 
arrived on the scene. A reaction to unvoc has or
ganized. The Agricultural Workers Freedom to \Vork 
Association (AWFWA) is an anti-UFWOC group of 
workers organized on the principle that no worker 
should be compeUed to join a labor union. 

UFWOC is revealing in the crucible of confliet 
with AWFWA what ultimate principles, what religion, 
what god motivates its life . UFWOC, like the over
whelm ing majority of American unions, is demonstrat

iog that in the end it is the principle of class-struggle 
which norms its action. On the basis of this principle, 
compulsory union membership and the coercion of 
dissenters and a national boycott possibly leading to 
the destruction of business enterprises are all made 
legitimate weapons of combat, because in the end a 
powerful union will force for American workers the 
greater material rewards their labor deserves. 

Already, because it was unable to fathom the depth 
of the secularistic UFWOC, the Roman Catholic 
Church has been thwarted in its missionary goal. The 
Roman Catholic Church has unwittingly e ndangered 
the witness to salvation in Jesus Christ. The Homan 
Catholic Church in the vineyards of California runs 
the risk of subverting the Goodnews by lending it out 
to the secularistic UFWOC as a weapon of class war
fare . Class warfare is something which the migrants 
must be saved from just as much as under-pay is. 

AWFWA is no better. It encourages migrant farm· 
workers to avoid the responsibility, which the Roman 
Catholic Church rightly intimates to them, of witness, 
for Jesus Christ and his created labor structure, to 
their em ployers and their fellow workers through an 
institution fully motivated by his Word . A WFWA does 
not struggle against compulsory union membership in 
order to declare that the migrant farm-workers, too, 
are Cod's lord ly creatures who must in Christ fully, 
freely partieipate in the unfolding of his creation 
through their work. AWFWA cannot say that only 
through appropriate union representali on can workers 
communally meet their responsibility to Cod, their 
fe llow workers, their employers, and the whole of 
society in ordcr to improve every aspect of daily living 
for the good of all men as Cod's image· bearers and, 
thus, to glorify the Lord God himself. 

Ironically, it is Christless UFWOC which, using 
the methods, of class warfare, sets the migrant farm· 
workers on the path toward aIDuence and middle· 
class participation in our economy, while Christless 
AWFWA retards this capitalistic development and 
lengthens the socialistic dependence of the migrant 
fa rm-workers on govcrnment welfare. 

The scene is a muddled one. The scene is muddled 
because the whirlpool of conflicting idolatries plays 
through it completely unchallenged by a labor union 
motivated by the Spirit of Ch rist and normed by his 
Word. The Iife·relationships of the migrants on the 
job, expressive of the sin in all our hearts, are re
corrupted every day by every secularistic develop
ment. Is there no Goodnews? 

Jesus saves! He saves persons throughout the en
tirety of their created cxistence in evcry historically 
unfolded structure in its every relationship, activity, 
and detail . 

For us evangelicals, however, that does not seem 
to be true. We have traditionally chosen the easiest 
path w.e could find through such muddles. We have 
declared our independence of one another, denying in 
eHect that we are a religious community except when 
we gather for ehurch. We go one at a time, instead 
of two by two, into the structures of life, tragically 
contenting ourselves with a witness which tacitly de
clares that Christ has no claim on the institutions of 



the labor structure and that he does not demand there 
the development of a labor union normed by his 
Word. We are, in view of Christ's universal lordship, 
guilty of the sin of presumption. 

As a consequence, we witness to theoretical fictions: 
men who are not distorted by the religious motives of 
the institutions through which they live out their 
God-structured lives. We witness to "souls," regard
ing them unbiblically as abstract, unrelated, un
structured things. We neglect the real souls, the real 
persons, the concrete and real and structure-shaped 
human beings who join UFWOC or A WFWA because 
their daily lives depend on it. 

We evangelicals never make the mistake of Roman 
Catholics. Our churches are inviolably unrelated to 
a labor movement. Our churches and our missionary 
undertakings are also inviolably unrelated to real 
people and the real structured way their lives are lived 
under the sun. 

The migrant fa rm-workers? We need to reach 
them, through their work, with the Coodnews that 
Jesus Christ our Lord saves human lives. We must do 
everything necessary to bring that Goodnews savingly 
to bear on the sin-infected structures of their lives . We 
need to challenge in concrete ways the programs of 
the secularistic institutions, functioning, as they do 
out of anti-Christian religious spirit, in those struc
tures. We need to recast our missionary approach so 
that we come to the migrant farm-workers meaning
full y, dealing with their problems of work in such a 
way that the sin in their hearts is exposed as the 
source of every misery and in such a way that the 
grace of God in Jesus Christ is held up as the only 
source of enduring remedy - in labor relations too! 
This entails nothing less than a Christian Jabor move
ment, functioning in the created labor-relations struc
ture through an appropriate non-churchly Christian 
labor union. And a non-churchly Christian union in 
no way militates against the in tegrity of the churches, 
functioning within their own proper worship-structure 
of life and nourishing the development of Christian 
institutions in other structures of life. 

A beautiful dream? 
Of course. A Christian labor union, side by side 

with other Christian institutions, through which the 
Lord may be pleased to carry out what he has already 
finished in principle - the total redeeming of hum an 
li ves - is so naturally and transparently and biblically 
beautiful that it had to be dreamt. And it had to 
come true. There are just such Christian labor unions 
in countries of the world where Christian people have 
undergone the burdens of developing them. The In
ternational Evangelical Workingmen's Association in
cludes the Christian labor unions of at least six 
nations. Most dynamic of these is the Christian Labor 
Association of Canada, now legally certified in three 
of Canada's provinces. This union organizes workers 
who want a radically evangelical approach to all the 
details of their working hours: job-duties, wages, 
methods of consultation, right to work, respect for the 
employer. 

Missions which cooperated in nourishing into ex
istence a Christian Farm Workers Union in the fields 

of California, New Jersey, throughout the land, and 
across the oceans would not dilute their message of 
sa1vation, they would intensify it. They would show 
how Jesus really does save lives and, in showing that, 
they would extend an authentic invitation to men, ap
proached in a directly meaningful way, to believe in 
this Jesus for the forgiveness of sins and the total rec
onciling of life. 

Such a missionary program on the part of evan
gelicals could free us from the impasse we now ex
perience in our dialogue with the Roman Catholic 
Church and the Ecumenica1 Movement. We would 
offer them a form of Christian social action integral 
to evangelism and yet which could free them from 
their entanglements in the affairs of the world ly 
secularistic system. They could, thus, receive back 
what they seem to have lost - the cutting edge of 
the sword of the Spirit - "Believe in the Lord Jesus 
Christ and you will be saved and every relationship 
of your life with you." 

With the impasse broken, even so elusive a group 
of people as the migrant farm-workers might at last 
see the Goodnews coming to them in power, 6rst per
haps, through the institution of a Christian labor union 
and then through a church-institution adapted to their 
needs, moving about with them as they follow the 
harvest, and then perhaps through a mobile Christian 
school. 

Jesus Christ, Savior and Lord, makes the difference 
for life. He really does. 

We evangelicals cannot escape this truth much 
longer. None of us can escape the problems of all 
sorts that drag out into the open the sin still lurking 
in our hearts. These very problems must be faced 
in Christ or they will work in our lives against the 
service to God in Christ. Even the problem of the 
migrant farm-workers will ultimately drag out either 
the sin or the grace in us. We are all related to the 
migrants through our grocery list, the sky-rocketing 
price of food on our tables, our willingness to pay more 
so that fa rm-workers and farmers may reap proper 
rewards, our decision to join or not to join in the 
boycott of California table grapes, our decision to 
break the back or not to break the back of UFWOC, 
the one union - Christ less though it be - doing any
thing to raise the lot of the migrants. 

At present, through neglect, we have no really 
Christian alternative among the possibilities. A Chris
tian Farm Workers Union could work with employers 
to raise wages and prices carefully, gradually, recon
cilingly in Christ's name until workers received a 
decent wage and employers a fair profit and the public 
a period of adjustment to new economic balances. A 
struggle between UFWOC and AWFWA, unleavened 
by Christian action, could be a disaster for farm
workers and farm-owners with far-reaching effects on 
the economy. 

There is no Christian Farm Workers Union, but 
therc ought to be. And missions, because they must 
reach mankind for Jesus Christ, have a responsibili ty 
for the development of such a union based on the 
created structures of human existence. 

The fields are ripe for harvest. 
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WHAT'S 
What dcth it profit a man if he gain the whole 

world and lose his own soul? 
What doth it profit a man if he gain high office 

and lose his integrity? 
What doth it profit a man if he gain p01Juiarity 

and tum against his Christian convictions? 
W hat doth it profit a youth if he cloes as he 

pleases arnl loses sight of divine judgment? 
WIlat doth it profit a Christian selwol if it raises 

teachers' salaries and attracts teachers who 
distort the truth? 

What doth it profit a Christian school if it Iws a 
Bible teacher who is conservative in Ihe 
pulpit but liberal in the classroom? 

What doth it profit a Christian community to 
have a Christian school if some of its parents 
permit and even insist on a non-biblical 
interpretation of the Bible or of science or 
of any other subject? 

What doth it profit a school if it establish an art 
department if the results are merely the 
production of an art that is "a haunting 
commentary on its emptiness"? 

What doth it profit a student to gorge himself 
with literature that forces him to open Ihe 
windows of his soul to filth, profanity, and 
blasphemy? 

What doth it profit a college to broaden its 
scholarship and lose its stewardship of truth? 

THE USE? 
what doth it profd a conservative denomination if 

its seminary gains faculty members who are 
liberal and thus the seminary loses its calling 
to lead the future ministers into the paths 
of truth and righteousness? 

What doth it profit a conservative seminary if its 
faculty invites lecturers of the liberal wing 
and thereby contaminates the hearts and 
minds of future mi'listef'S? 

What doth it profit a church to support a college 
and seminary if some of its teac11ers make 
bold to undermine its doctrinal stance? 

What doth it profit the people of God to support 
Christian schools, colleges, and seminaries if 
such institutions stress a brand of scholarship 
that fails to submit unconditionally to God's 
infallible Word as its basis? 

what doth it profit a community if it gives less 
and less power to the police and thus invites 
more and more crime? 

What doth it profit a nation if it multiplies its 
weapons of defense and departs from the 
God who only can really defend it? 

what (lot h it profit us as a Reformed people to 
despise our heritage anel subscribe instetul 
to every wind of doctrine which in the name 
of culture and progress lmuls us into the 
mire of apostasy upon which Paul pro
nounced his anathema? 
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