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I STOOD UP AND WALKED TO THE 
WINDOW AND PUSHING THE CURTAIN 
ASIDE I SAW IN THE EARLIEST GRAY 
LIGHT OF THE MORNING HOW THE 
NAKED ARMS OF THE TREES WERE 
LIFTED IMPLORINGLY TOWARDS 
HEAVEN ••• 

(!Cbri~tmag ~orning 

by Dominie M. E. VOILA 

A SHRILL, MERCILESS telephone woke me dur
ing the night which bridges Chrisbnas Eve and 

Christmas D ay. Drunk with sleep I staggered to the 
desk in my study, picked up the phone and muttered 
an indifferent greeting. A woman's voice responded. 

"Am I speaking with the pastor?" "Yes, yes, and 
you ...?" "'This is the home of Mr. Karman. I'm his 
private nurse. Would it be possible for you to come 
right over? Mr. Karman has made special request for 
you. I know that it is a very inconvenient time, but 
I'm to ask you anyway." My thinking became clearer. 
Karman, of course, since he was very ill. Earlier in 
the week I had called on him. "Certainly, nurse, I'll 
come immediately.'" 

While dress ing my thoughts were occupied with 
Mr. Karman. H e was an unusual person. He had 
been a widower for many years. An elderly, gray
haired housekeeper took care of him and his home. 
Kannon was very shy and reserved. Earlier in lifc he 
had been a successful manufacturer, but just prior to 
the War he had turned that business over to younger 
men. The larger part of his house had by order of the 
govern ment honsing authority been surrendered for 
use by others, but he had built a private entrance to 
the remainder in which he had now lived for several 
ycars almost like a hermit. During the last while he 
had shown increasing signs of fa iling health. 

A lonesome life, and I now surmised that it would 
be a lonesome death as well. 

Strange, but] knew so little about him. How long 
had he been a widower? Now that I was thinking 

about it I realized lhat I had never heard anyone 
speak of his wife, and apparently there had been no 
children. 

[ knew that he was a man of sound judgment and 
that he possessed abilit ies which would entitle him 
to a place of prominence in life, perhaps also in the 
life of the church. But there were objections: he 
never partook of Holy Communion. During the an
nual home visitation the elders would discuss this 
with him, but in vain. A particular reason was never 
volunteered, and although he accepted the admonition 
with his customary courtesy, his refusal was firm. Afte r 
a while it was no longer discussed and his name was 
seldom mentioned. 

He and I had also discussed this matter privately, 
bu t with the same result. For that matter, whenever 
conversation turned in the direction of his personal, 
inner life he would become very uncommunicative, 
his replies would come with great difficulty, and he 
would stare vacantly out of the window at things far 
removed from his room. 

For the rest Karman was an exemplary person, a 
faithful churchgoer, honest and generous. During the 
last weeks I had visited him occasionally, but they 
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weren't easy visits. His quiet, almost secretive manner 
was more pronounced than usual. 

I t was a few degrees below freezing and the tires 
of my bicycle crunched softly on the asphalt pave· 
ment of the canal-lined street as I rode through the 
silent star-lit night passing house after house with 
windows staring from corpse-like eyes over the water. 
With a strange weird effect the bells of the clock in 
the carillon of the old tower suddenly exploded 
downward, their peals ricochetting recklessly against 
gable and tree. I counted the number : the night was 
almost past, the night of Christmas. In a few hours 
J would be standing in my pulpit and the congregation 
would be singing with joy because of the birth of 
the Christ-child. But in the house to which I was 
going there was another gathering - the gathering of 
the shadows of death. 

My thoughts returned to Karmon and in my mem
ory arose the case of the orphanage. We needed 
money and I visited Karmon to solicit a donation 
from him. He would have to have some time to think 
it over, he said, but the very next day he called to 
say that he would pledge a gift of a thousand gu ilders. 
There was one express stipulation, however, and that 
was that his name should not be mentioned. The 
money had been a real lifesaver for the orphanage. 
And no one but myself had ever so much as guessed 
the identity of the donor. 

Everything about him was, no, mysteriOUS was not 
the right word, but nevertheless very unusual: his be
havior, his seclusion, his church life. And even his 
outward appearance, which was mark.ed by heavy 
black eyebrows and a head of thick gray hair. 

TORCH 
AND 
TRUMPET 

.rOUBNAL OP BBPORIIWIJ) PJIILLOWBBlP. INO. 

MOllER ~ EVAfrtG[UCAL PRESS ASSOCIATION 

EDITOIIAL BOARD - John Hull!, Rein L....lml, Edwin H. P.lme., 
John H. PieurAe, Henry Vlnden H.u".1. 
P. V. 0.. Jong, !look R....1ew Editor_ 

IOARD OF hUSlft$ - R.in l_lrn., pr.llanl; John H. Pi. rlml, 
";(~.elid.nl; Jerome Julien, se<:fllery; leon.rd 1(1011, " ...ure' .nd 
bUI;n", meneger; Them.. Venden Heu"el, III', leCrllery-lreuurer; 
Ron.ld Brown, Gordon Girod, John B. HulST, WiJli.m Kok, Mervin 
Muller, BerTon $e\lenlm., Henry V.nden Heu".I, Pele. Wobbeml, Jr . 

Thil periodical i. ow~ ond publl.hed by fbllormed fellowship, Inc.• 
" relig;ou. "nd ITrierly non.profit orgonl~olion compOO«! 01 " group of 
Chrllhon bel,.v... wllo hold t" lhe Rtformed F"ilh. III purpOw i, to give 
lhorpened up',....;.,., to Ihi,. Foith, to ,tlmulole It.. cIoct.. "",1 " ....ilivitl.. 
of lhose who profess Ihl. Fo ,th, t" promote It.. Ipi.i.",,1 w,lf"'e "nd lhe 
purity of Reformed Chu.eh•• ,....,rywh..e, "nd to lurl..... lhe inlerem of 011 
Chrilti"n In.li,ullon. of R.lonn<td caliber. 

The "",bli,h".. of Ihl. iou.",,1 ,,~pr.... lheir O<I....r_ to t .... Colvlnlllic 
c,eed. OS lorMUk>led In , .... Belgic Conl••"on. t .... Heidelberg Cctechi.m, 
.t.. CD....". 01 Don. ond t .... Westm,nster CDnl''',on ol'd Cc.echilnu. 

All co<>lribu'ion. 'epr....'" the per",,,,,1 viewl of ,he wr,len ond do not 
"",,,orily ,,11K! I .... opin ion. of It.. Mernbe.. 01 Rllorme<:l Fellow,hlp, Inc. 

EDITOIIAL AND CIRCULATION OHICES 

Tordo end r,_~ 


600 Union eonk 8u,lding 

200 Otlowo Ave .• N. W. 


G,o"d Ropid •• Michl;o" 49.s02 

T"I.ph"... "S8~3 


Second Cion PO"~! pOld 01 G<ond R"p,d" Mlchlgon.
Subscr,pt,,,,, pri", $3.00 I)Ir ~r, SS_OO for ',",0 yeo.... 
Publi,hed in t .... monlh, of JQ"""'Y. Febru",..,.. MDrch. April. MDy. July.

Sept.mber. Ocr"be•• Novomber. O,,""mber. 

December, 1968, Vol. XVIII, No. 10 

Contents: 


CHRISTMAS MORNING - A STORY '2 
J" hn H. Pienm. 

THE REFORMED ECUMENICAL SYNOD (0 

C••I I.ihno.o 

PRESBYTERIANISM ANO EPISCOPALIANISM (III) 8 
KI ... Runi. 

KUIlERT IN THE UNITED STATES AND CANADA (S) 10 
S ........ k,,-•• • 

THE ANNUAL MEETING 1'2 
.Ie_ Julien 

THE CHRISTIAN ANO HUMOR 13 
Me.1e Meete. 

lEnERS' TO THE EOnOR 17 
Mark O...ie. 

VIEWPOINT. . 17 
Posf..o.lIMM;I'.tioc Sociotty 

A lOOK AT BOOKS .... 18 

THE CASE FOR OEflNITE ATONEMENT '20 
Roe-r Nicole 

BEliEVE IT OR NOT .... '2. 
Edwin P.I..... 



And now he had to die. It amazed me that he had 
asked for me. Was he afraid of death? I didn't know 
why, but I couldn't easily believe that. Karman looked 
to me like one cut out of dillerent wood, although ... 
but shortly I would know. 

There stood the high silhouette of his house. A 
weak beam of light shone between the curtains of an 
upper window. As softly as possible I rang the door
bell. J heard the muffled creakings of footsteps on the 
staircase. The nurse opened the door very quietly. 

"How is he?", I asked. "Quite well for the moment. 
The doctor says that he could linger for several days, 
but that it might also be all over within a few hours. 
You know, of course, that he is suffering from a 
terminal malignancy?" 

I nodded as we climbed the staircase. In front of 
the door leading to the sickroom stood a Mrs. de Laat, 
Mr. Karmon's sister-in-law. She was much younger 
than her brother-in-law and from conversation with 
her I understood that she had already been staying 
in the Kannon home for a few days in order to assist 
with the housekeeping and the nursing. 

Whisperingly she told me that it had taken some 
doing to get Karmon to approve of her taking her 
little daughter with her, even though she could not 
get away from home without her. She shrugged her 
shoulders and I couldn't resist the impression that she 
bore little affection for her sick relative to whose side 
she had come solely out of a sense of duty. ""He has 
always had a dislike for children, you know," she 
offered. 

I thought for a moment about the orphanage, but 
1 simply nodded and followed the nurse in to the large 
room, where, back of a screen, stood a bed. Ttwas 
immediately noticeable that Karmon had failed rapid
ly, even in the few days since I had last visited him. 
In the soft light of the lamp above his bed it looked 
as if the lines in his face had been carved with a knife 
and when he had turned his head upon the p illow 
his eyes made the slow rotating movement which one 
sees oftener in those who no longer have a will to 
resist death's encroachment. His arms lay straight 
and motionless upon the sheets, the hands powerless. 
Nevertheless he was an impressive figure, and again 1 
was struck with the contrast between the thickly
planted gray hair and the black eyebrows. 

With a weak but audible voice he asked his nurse 
to excuse us since he wished to speak with me alone. 
After the door closed with a soft sigh behind her he 
waited for a few seconds. Then he raised his eyes and 
looked at me as one who had reached a very hard 
decision. 1 began the conversation: 

"You asked if I would come; can 1 help you?" 
With the same rather thin but yet plain voice he an
swered, "Yes, and it is indeed very difficult for you, 
SO late at night, and with such a very busy day to
morrow." I assured him that this was unimportant 
now that I knew that it was his desire to see me. 

" I would not have called for you," he continued, 
"if I did not have to reckon with the possibility that 
it might soon be too late. I will not make it much 
longer, dominie, and before that moment I want to 
tell you something. First of all, about the orphanage: 

I have specified a certain amount in my will, but you 
know, upon the condition that there is as little public
ity as possible." 

I tried to thank him, but it is very difficult under 
such circumstances to find the right word. It's just as 
if one is personally signing the death-sentence of the 
dying. But with a slight movement of his hands he 
checked further talk on my part and said: 

"There is something else. You have not known me 
fully well, not on the inside. I know that you were 
dissatisfied with me: the Lord's Supper and perhaps 
other things, and J am appreciative of the fact that 
you did not harshly condemn me. Because there was 
a reason . .." He paused, during which I gave him 
no encouragement to continue, something which he 
apparently did not expect either. 

And then he told his history. There was not much 
rising or faUing in his voice and yet the telling of his 
story from the very beginning brought with it so much 
tension that I could not help but listen very intently, 
strangely fascinated. 

"[ am," he began, "I am now sixty-three years old, 
actually still young for dying, and yet it is already so 
long ago. I was married and my wife passed away 
when our little girl was three years of age. Dominie," 
he looked at me, "you are married and no doubt yOli 
love your wife very much. I did, too, and when she 
died and they carried her away to be buried it was as 
if they buried my own heart. I was shattered and 
numb. I lived in emptiness and it was cold, day after 
day it was cold. Now you must know this too: in my 
younger years T was very ill-tempered. 1 was com
pletely careless; when I was about eighteen years old 
I no longer went to church. My father was already 
dead and my mother could not control me. I went 
to the university for a year, but let's forget about that. 
I was hot-headed and rude and sometimes dangerous. 
Until J mel" my wife ..." 

He stopped speaking. So involved was I in his 
story that I knew exactly where his thoughts were. An 
expression moved across his face which made him 
look much younger. 

He went on : " It is even now a mystery to me that 
she could possibly get to love me, but she did, and she 
made of me a different - I don't dare to say a better 
- but I do say a different man. She was of a gentle 
character and completely trusting. She trusted me 
too. She taught me to go back to the church and to 
believe in the Gospel that I had wanted to forget. 1 
prayed and I gave thanks to God and still do it, even 
though it is ... but that comes later." 

It was a heavy silence in that spacious sickroom 
... as if the shadows behind had joined to listen 
to the telling of these things out of the dark past. I 
asked if he would like something to drink. He nodded 
and when I put a glass of fruit juice to his lips he very 
carefully swallowed a mouthful and licked his lips
it was evident that all this was costing him a great 
deal of effort. 

His voice was somewhat hoarse after drinking, but 
he went on: 

'We had a ch ild, a daughter. Her name was 
Marijke after my wife, and she resembled her a great 



deal. I have already told you that my wife died when 
Marijke was three. I was inconsolably desperate for 
she was the only one that I ever really loved, and love, 
dom inie, is a fearful thing. ~,[y old nature came back 
to the surface. I stood in my room all by myself and 
cursed God out loud, calling him a brute and a 
murderer. And then that other thing happened ... ," 

Again he waited. I could sense that this man was 
battling furiously within himself in order to get across 
the threshold of silence. that he might reveal the 
secret that he had so anxiously guarded ... and 
hated. He swallowed a few times and stared straight 
ahead into the darkness. 

"Our child was dear and happy. always happy, and• 	 it was just that which I could no longer endure. That 
was a sickness, but it was also an evil. I can hardly 
believe it now, and yet 1" - his voice dropped to a 
whisper - "and yet I struck her just because she 
laughed." Brokenly he continued : '1 struck her with 
the back of my hand flu.l>h in her face. I was wearing 
a ring with a small diamond mounting and her cheek 
bled. I saw that, but I did not take her into my arms 
and 1 did not kiss her and I did not say that 1 was 
sorry. 1 simply walked away. She developed blood 
poisoning and was dead after two days. No one ever 
suspected it, you are the first one that I have told. 1 
stood at her bedside and she smiled at me once more." 
- His voice broke and died away; I saw his lips mov
ing soundlessly; 

"Marijke, Marijke ..." 
We were both silent. I saw it all before me; that 

little girl with her quick smile and happy eyes and that 
huge masculine hand which had struck so ruthlessly. 
Oh yes, it was an awful thing to do; and yet, it was 
not done intentionally and could one continue to lay 
this to the account of a man who had mourned so 
bitterly because of the death of his beloved wife? ] 
wanted to say this to him but I cOllldn't. What good 
would it do if I would present the arguments which 
he himself knew so well? He was not asking for a 
lawyer, he had long ago pronounced himself guilty. 
I looked down upon him as he lay there, his eyes 
closed and deeply sunken under a pale forehead. The 
tension of the silence became unbearable. Something 
had to be said. 

'"'Karman," - neither could I speak with full voice 
- "Kannon, you have surely prayed to God for for
giveness?" 

There was no answer. He lay very quiet and with 
a sudden shock the thought rose within me that he 
might have already died, until I saw the almost im
perceptible rise and fall of his breathing. More ur
gently I repeated my question : ''"Karman, Karmon 

" 

Tt was then that he opened his eyes, eyes so fu JI 
of tcrror that to look at them was more than shocking. 
It was as if I were looking with his eyes through two 
windows into a desolation so deep that no comfort 
could possibly find place. 1 couldn't think of anythin g 
to say but, 

'"'You know, of course, that there is grace with God? 
Even the" - I stumbled over that hard word - "even 

the murderer with Jesus at the Cross received forgive
ness." 

Fixedly he kept his eyes on me, 
"Yes,'" he munnured, '"'murderer, that is the right 

word. But did this murderer of Golgotha murder his 
own child? A dear innocent child?" It seemed as if 
he wanted to torture himself with these last words, 
and he repeated them, "an innocent ch ild? The 
murderer, dominie, he was saved, but not Herod 
who killed the children of Bethlehem." 

HelentIessly he kept his gaze fixed upon me. A 
strange pressure paralyzed my tongue. 

'"'You think that I am afraid of death?" His mouth 
twisted as if in sharp pa in and his words sounded 
rough, "'Dominie, 1 don't dare to meet my wife and 
child up therel" 

It seemed as if everything stiffened all about us. 
Now I understood. Now I understood the despair of 
this man and also that behind this despair lay the 
eager longing of a human heart for final peace. 

I stood up and walked to the window and pushing 
the curtain aside I saw in the earliest gray light of 
the morning how the naked arms of the trees were 
lifted imploringly towards heaven and in my imagina
tion I thought 1 heard the whispering of the dying 
man ; "Marijke, Mari jke. " 

I turned myself about, returned to the bed, back to 
the beseeching eyes which though voiceless pressed me 
for an answer. Then I told him of Jesus Christ, God's 
Son, who came to seek and to save that which was 
lost. He knew that, of course, for he heard and read 
it many, many times. And yet I had no other message 
for him than the simple Gospel. 

J spoke of a love of God which is so great that 
it made a light to rise in Christ which drives away all 
shadows of guilt and remorse, yes, which drives away 
even the shadows which doubt the reality of His 
endless mercy. 

What else could I say to him? To him who lies 
broken on the battlefield and burning with thirst one 
gives a sip of pure water and nothing more. 

Then I prayed with him, and when I had finished 
he looked up at me. I t was as if an angel had touched 
his eyes and cleansed them of all anxiety, of all fear. 

"The curtains," he whispered. 

I pushed. them aside. Morning light stood before 
the windows. Karman looked at the dawn and drank 
of the rising sun. 

Then a clatter could be heard somewhere in the 
house and the sound of tJle opening of a door. A 
clear young voice cried in the hall: '"'Is it Christmas 
now, mother?" 

A woman's voice answered with something which 
I could not understand. The child , however, was not 
to be denied : 

"Yes, mother, but even if Uncle can't get better, it 
is still Christmas, isn't it?" 

1 softly left the sickroom, returned home, and then 
went on to church to bring the glad tidings of him 
who had made it possible for one to find Christmas 
even near and on a deathbed. 



REPORT ON 


THE REFORMED ECUIIENICAL SYNOD 

CARL J . REITSMA 

T HE REFORMED ECUMENICAL SYNOD met 
in Lunteren, the Netherlands from August 12-23. 

The Synod got off to a very slow start taking a whole 
morning to elect a Moderamen. Thereupon the Mo
defamen appointed personnel to the various commit
tees then went to wOrk preparing their reports. Proce. 
dure is always the d ifficulty in international meetings 
of this kind and it takes patience and wisdom to be 
fair to all and still make progress. But the Synod made 
an excellent choice in electing as its Moderator, Prof. 
K. RUDia, who has experience in both the Continental 
and English ways of doing business. Except for oc
casional plenmy sessions the first week was largely 
taken up by committee meetings. 

The issue drawing the greatest interest was the 
race issue. I was so fortunate to be appointed to this 
Committee on Race Helations together with Dr. J. D . 
Vorster, brother of the South African Prime Minister, 
and Prof. J. Verkuyl, leader of the "an ti-apartheid" 
forces in the Netherlands. There were eleven of us 
on the committee all together and from the outset the 
clash was on. The two parties were friendly but 
finn in their opposition and two reports, a majority 
and minori ty report, were eventually scnt to the 
Synod. 

The majority report, wh ich I supported, does not 
mention "apartheid" by namc or "South Africa" by 
name but urges all member-churches to put forth 
renewed eHorts to live wholly in accord with the bib
lical norms of love and righteousness; to reject every 
form of racial discrimination and racism; to reject 
every attempt to maintain racial supremacy by mili
tary, economic, or othcr means; to reject the subtle 
forms of racial discrimination found in many countries 
today with respect to housing, employment, education 
and law enforcement; and to pray for themselves and 
for one another that God may give wisdom and fait h
fulness in every circumstance. 

The minority report, which was defeated, called 
for specific condemnation of specific conditions in 
specifi c (.'Ountries. While the minority report was in 
deed specific this was an argument against it rather 
than in favour of i t. Ours was a church meeting not 
a political one. When a Synod speaks it must say 
"Thus saith the Lord ." And to speak with this author
ity a church gathering must remain within its area of 

competence. In effect the adoption of the minority 
report would have reduced the Synod to the level of 
a political pressure group. I am glad that the Synod 
did not yield to this temptatiqn of being relevant at 
the expense of its ecclesiastical character. 

The discussion of this issue at the Synod attracted 
wide attention in the press and was covered as well 
by radio and tclevision. During much of the debate 
moie visitors than delegates were present. Some 25 
journalists, severa l from foreign countries, reported 
the decisions. 

Unfortunately, howevcr, the race qu estion occu
pied two full days of debate and, in my opinion, this 
issue, which is just one of many politico-social issues 
that might have been d iscussed, took up fa r too large 
a proportion of the Synod's time and energy. As a 
result, such important spiritual matlers as "the Sab
bath" wcre simply referred to an international study 
committee with hardly any discussion at a ll. This is one 
of the things we have to watch very carefull y at the 
present time, it seems to me. The Church does have 
a social responsibility, but Ict it not be absorbed in 
its social concerns. 

The Synod did spend a whole day discussing 
eClimenicity and at the end again advised member 
churches not to join the World Council of Churches. 
The "NO" was softened a bit with the addition of the 
words "in the present situation" which seem to hold 
out some hope that the W .C.e. will change. T am 
happy about this decision, of course, but T must say 
that 1 wus unhappy about the debate. Much of the 
debate turned on whether or not it was wise to join 
the W.c.e. ] informed the Synod that for liS in 
New Zealand it was not a question of wisdom at all, 
but one of obedience ( Romans 16:17). We are sep:u· 
atists by conviction. Whereas the World Counci l 
stands for doctrinal inclusivism, we declare that un
belief has no right to exist alongside the Gospel. The 
delegates from the Gereformeerde Kerken and the 
Reronned Churches in Indonesia stood u p again and 
again to defend the World Council. (The Reformed 
Ch urches of Indonesia are the only churches who are 
members of the RE.S. and the W.e.e. at the p resent 
time). Professor Berkouwer gave an impassiont..>(/ 
plea in favour of the World Council. Dr. Hunia spoke 
out clearly and convincingly against it. When the vote 
came, the World Council was rejected by a large

Rev. Carl Reitsma is J)llJl!or 01 the Relormel/ C/um;h in 
majority. Christchurch, New Zealand. 



With respect to the LC.C.C. the Synod reaffirmed 
the 1953 Edinburgh resolution that reads as follows: 
"While commending many features in the statement 
of .faith constituting the basis of the LC.C.C. the 
Synod recognizes in the constitution and practice of 
this body certain fea tures to ,,·hich exception may be 
taken and therefore does not at this time recommend 
membership in it." The Edinburgh Synod included the 
words "but leavcs such membership to the judgmcnt 
of the several churches." These words were deliber
ately omitted by the Synod this year and this indicates 
the somewhat more critical mood of this Synod toward 
the LC.C.e. A number of delegates objected to rccen t 
LC.C.C. activities in Pakistan and the Cameroons and 
suggested that the RE.S. appoint a committee to look 
into the matter. On substitute motion the R.KS. 
churches affiliated with the LC.C.G were asked to do 
so and report to the next meeting of the RKS. 

In a move that rather surprised everyone, the 
Synod by a narrow margin ( I believe it was 25 to 22) 
swept aside the advice of the study and advisory 
committees and wcnt on to approve a motion from 
the floor made by Scottish delegate Clement Graham. 
His motion was that it is the plain teaching of the 
Word of God that women may not hold the office of 
elder and min ister. The closeness of the votc secmed 
to contradict the words of the motion that the matter 
was "plain." And besides, on the day that this close 
vote was taken , the delegates from Indonesia were ab
sent celebrating their National Day of Independence, 
and it was common knowledge that they favoured 
"women in office." The following morning, therefore, 
there was an attempt made to re-open the matter, but 
this failed. Had the matter been reconsidered, it is 
likely that the presence of the Indonesian delegation 
would have swung the vote in favour of "women in 
office." At this point the delegates from the Gere
formecrde Kerken requested to have their "declaration 
of regret" recorded in the minutes. 

To sum things up one might ask, "What was the 
value of the Synod and was it worth the great ex
penses involved?" 

Well, the answer to this question need not be 
sought in the degree to which we were successful in 
changing the other's mind. As far as I can see, the 
Cereformeerde Kerken arc still just as determined as 
ever to join the World Council of Churches. And, as 
to "women in office," the Cereformeerde Kerk in 
Baarn, for example. is right now in the process of 
ordaining eight women elders and two women 
deacons. 

But, the R.E.S. is important and it is right that 
our denomination was represented there. Not only 
does the RE.S. give member churches the opportunity 
to discharge their spiri tual obligation to each other as 
part of the Body of Christ, but we are "Sister
Ch urches" of many of the denominations that make 
up the Synod. And the fact that we are sister
churches of other denomi nations assumes that we have 
basic confidence in each other to the extent that we 
can exchange ministers and members without examina
tion. As far as trust is concerned, the same relation 
prevails between sister-denominations as that which 

exists between the congregations of one denomination. 
So full and intimate is the mutual endorsement that 
forms the foundation of the sister relationship. 

Obviously, this places a large responsibility upon 
us for our sister churches, for we are involved with 
them in their basic attitudes and actions just as 
though they were our own. What happens now when 
decisions are taken or books are written .that strain and 
even seem to break this confidence? You can either 
ignore these things or make an issue of them. If you 
ignore them you make meaningless nonsense out of the 
sister relationship. So there is only one right thing to 
do. The matter must be brought to an issue, discussed 
and eventually, depending upon the outcome, the 
sister relationship will be continued or else it will be 
reduced and perhaps even ended. One thing is certain, 
churches cannot go on accepting each olher's ministers 
and members without basic confidence in each other. 

This is the situation that I see developing in the 
Netherlands at the present t ime and this is one of the 
reasons why it was important to be at the R.E.S. Our 
sister relationship with the Cereformeerde Kerken is 
at present under very serious strain and I have the 
feeling that instead of growing closer and closer to
gether we are drifti ng farther and farther apart. Tra
ditional viewpoints on important matters like Genesis, 
and the Inspiration of the Bible, are just being cast 
aside by prominent leaders who, with their extreme 
statements, capture the headlines but bewilder the 
people. 

And take the recen t Ascension Day Youth Congress 
in Barneveld. Besides Dr. Verkuyl, a champion of the 
W.GG, the speakers held up to the youth of the 
church were Monsignor Ernst van Breda, a bishop of 
the Roman Catholic church, and Dr. Visser't Hooft, 
past president of the W.C.C. Well, things like this 
make one feel worlds apart from our brothers and 
sisters in the Netherlands. One may ask, "Is there not 
a cause?" What has happened to the militant spiri t 
of De Cock and Kuyper and their love of truth that 
led to the establishment of the Gereformeerde Kerken 
in 1834 and 1886? Why this willingness now to be 
regarded as just another "variety" among the churches 
of the world? 

I will not try to ana lyze the Gereformeerde Kerken 
any further. I just want to point out that now is the 
time to seize every opportunity to speak with and 
to speak to our brethren in the Heformed fam ily of 
churches. The RKS. was just such an opportunity. 
1 hope that as your delegate J succeeded in expressing 
your love toward as well as your concern for all the 
brethren. 

The RES will hold a 7-day South Paci6c Regional 
Conference in May 1970, the Lord will ing, in Seoul, 
Korea with the Prcsbyterian Church of Korea ( Hap 
Dong ) as host. This will be a study-conference on 
the theme "Christian Faith and Life in the Modern 
World." Approximately 15 churches will be invited to 
send 3 to 4 man delegations, one of which must be a 
layman. 

The next Reformed Ecumenical Synod will be 
held, the Lord willing, in Austra lia in ]972. 



PRESBYTERIANISM AND EPISCOPALIANISM 

III. 

KLAAS RUNIA 

SHOULD WE MIX THEM? 

T AST TI ME we had looked at the biblical and 
L the historical side of the problem, as posed by 
Prof. J. Plomp in his inau gural address. Th is time 
we want to look at the more practical side. Prof. 
Plomp also mentions several practical points which 
we shall discuss briefl y. 

1. The ca lling of ministe rs 
As I said before, I am personally not always 

happy with our present system. It cannot be denied 
that there are certain defects in OUT system. As far 
as the ministers are concerned, it is all very in 
dividualistic : the decision is virtually in the hands 
of one man (or should I say: one man and one 
woman?). As far as session and congregation arc 
concerned, it often seems to be matter of guess work, 
not to say, a gamble. It would be nice indeed, if we 
could find a solution . But is the introduction of an 
episcopal element the solution? 

To be honest, 1 cannot see this yet. 
In Our situation here in Australia and New Zealand 

we are immediately faced with some practical d iffi
culties. We would need a synodical-federal bishop 01' 

a kind of archbishop, because a classical bishop would 
not do. Most of our men arc called from the one 
c1assi.~ to the other, or even from Australia to New 
Zealand and vice versa. Further, whether or not this 
is the intention, does one not give too much "power" 
to one man? I use the word upower" on purpose, for 
it is obvious that it is not enough to have a bishop 
who can only give advice. H is word has to be 
authoritative and binding. Otherwise it would be of 
no help. But is it really biblical to give this power 
to one man who, at least at this pOint, has authority 

Dr. KUlas Runi{l is ProfessVI' o f Theology lit tile Geekmg 
Tlwowglcol Seminary, Geelong, Australia. 

over his fellow-ministers and over the congregations? 
Can we so easily throw away the fundamental prin
ciple of the parity of all ministers, which is men
tioned in nearly all confessions and church orders of 
the Reformed Reformation? 

If we do need a change on this point, then I 
personally would be much more in favour of giving 
it into the hands of a synodical com mittee, the mem
bers of which have been selected by Synod with the 
utmost care. ]n other words, I would prefer some
thing along the lines of the system used in the Meth
odist Church in Australia. This system has two great 
advantages. On the one hand, there will be much 
more order in the system, and matters of calling will 
no longer be decided merely on the local level (al
though the local congregation can still make its pref
erence known ). On the other hand , we avoid the 
dangers inherent in the one-man-system and give it 
in to the hands of a committee of wise men, who can 
check each other and kecp the whole matter in the 
proper balance. Of course, such a committee should 
have a binding authori ty. At the same time, the way 
of appeal to the synod shou ld always be open. 

2. A pastor of pastors 
This is undoubtedly an important aspect. The 

pastoral care of the pastors is a matter that has largely 
been neglected in our system. This is to be regretted 
and it would be a great improvcmenl, if we could find 
a solution for this. n ut again we must ask : is a bishop 
really a solution? 

In a personal conversation one of our older min
isters made some good remarks. Suppose our Synod 
would decide to appoint such a "pastor pastorum," 
who can guaran tee that this is the man to whom you 
can really unburden yourself? We are aU d ifferent 
personalities and there is no certainty that a particular 
min ister would be able to accept this particular bishop 



as his "pastor," with whom he can have a confidential, 
heart-ta-heart talk. I think this is really true. Usually 
every minister who wants to talk seeks his own 
"confessor," onc of his colleagues or perhaps one of 
his elders or some other person in or outside the 
congregation, whom he trusts and to whom he can 
open his heart. 

I also wonder whether it would not be possible to 
use our present system of church visitation. Art. 47 
of the Revised Church Order (Australia) says that 
"the classis shall appoint at least one committee com
posed of at least two of the more experienced and 
competent ministers to visit all churches as a rnle 
once a year." According to the second part of the , article they have to "ascertain whether the office
bearers faithfully perform their duties, adhere to sound 
doctrine, observe the provisions of the Church Order 
and the decisions of the major assemblies, and prop
erly promote the edification of the congregation and 
the coming of God's kingdom." Usually they attend 
one of the session meetings, held during the evening. 
But would it not be possible for them to visit the 
minister (and his wife ) during the afternoon to have 
a pastoral talk with them? Of course, the same prob
lems, which I mentioned before, are found here too. 
But at least an attempt is made and at the same time 
there is no need for creating an episcopal office. If 
they are really "experienced and competent," I would 
not be surprised, if they could be a great help fo r 
the ministers, especially for the younger ones. Per
sonally I think it would not be difficult to have a 
good talk about the joys and the hardships of the 
mi nisterial office, and from their own experience they 
would certainly be able to give valuable advice. 

3. The unity of the church 
Prof. Plomp also mentions the lack of unity which 

seems to be one of the characteristics of the pres
byterial system. He even speaks of "presbyterianitis." 

It cannot be deflied, of course, that there is much 
division and disunity within the Presbyterian or Re
formed community at large. But the great question 
is: Is this due to the presbyterial system or is it per
haps due to a wrong view of the church, which is un
fortunately too common among people of a Reformed 
or Presbyterian persuasion? Personally I believe that 
the latter question points to the real cause of disunity 
in our Reformed family. Many Calvinists have never 
studied or have refused to follow Calvin in his "high" 
view of the church. When one reads what Calvin 
writes in his Institutes about the sin of separation 
(Book IV, Ch. I ), one knows that it is not the system 
that has created the disunity, but rather the non
adherence to the system! 

Moreover, is the episcopal system really a solution 
for the problem? Although there may not have been 
as many divisions in the episcopal churches, there 
certainly have been divisions, as every student of 
church history knows. In addition, the reason why 
there have not been so many, does not always follow 
from the system, nor is it always a recommendation 
of the system. As to the R. C. Church, which is also 
episcopal in structure, there is the authoritarian, 
judicial application of the system. If you disagree, 

you are either silenced or thrown out (which is an
other way of silencing a person). The Anglican 
Church has always managed to keep all kinds of 
theologies and modalities together by its "compre
hensiveness." Nearly everyone is allowed to have 
his own views, as long as one does not impose them 
on others. I cannot escape from the ifl:lpression that 
in such a situation the main task of the bishop is to 
keep the various views and groups together. But th~ 
resuh is that the bishop himself has to compromise 
all the time. Very illustrative was the attitude of 
Archbishop Ramsey after the publication of "Honest 
to God" by Bishop Robinson. At first, in an address 
over the wireless, the archbishop took a rather firm 
stand. But a few weeks later he wrote a booklet in 
which he certainly disagreed with Bishop Robinson, 
but at the same time put it all in such general terms 
that no one would accuse Robinson of heresy. In fact, 
Robinson is maintained as a bishop of his church in 
full rights. No one has taken any action against him. 
I wonder whether this would be possible at all. 

Of course, I know that these examples refer to the 
socalled '<hierarchical" bishop. I am sure that Prof. 
Plomp would be the first one to reject such a system. 
His "bishop-in-presbytery" or "synodical bishop" 
would be quite a different figure. Yet the question 
must be asked whether one can really avoid this 
development. It may be possible to avoid the extremes, 
but once one introduces the episcopal element, one 
cannot help moving in a certain direction and the price 
one pays for unity might be rather costly. Furthermore, 
it should also be remembered that there have hardly 
ever been true reformations in episcopal churches. 
The only good example I know of is the Church of 
England itself, in the 16th century. But has it ever 
happened since? Is some form of "compromise" not in
herent in the episcopal system? There seem to be only 
two possibilities: either the authoritarianism of Rome 
or the comprehensiveness of the Church of England. 
At any rate the system seems to tend in either of these 
directions. 

o 0 000 

Yes, I do see the weaknesses of our own system. 
Just as Prof. Plomp I would like to remove them. But 
I am not yet convinced that the remedy he recom
mends is really better than the malady. Indeed, I am 
afraid that it is the other way round. Even though 
one may reject the "hierarchical" b ishop, as Prof. 
Plomp does, and advocate a '"synod ical" bishop, yet 
one undoubtedly introduces an hierarchical element 
into the structure of the church. One particular min
ister is set over his fe llow-ministers and, naturally also 
over the congregations which these fellow-ministers 
serve as ministers. However carefully the task may 
be delineated, this hierarchical element cannot be 
avoided. As an example I mention the description of 
the office of the "bishop-in-presbytery" given in the 
union proposals of the Presbyterian, Methodist and 
Congregational Churches of Australia. The report 
first gives a general description, in which the limita
tions and bounds of the episcopal office are clearly 
mentioned. "The bishops must be 'bishops-in-pres
bytery' so that their personal episcope ( = oversight ) 
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shall be exercised within the corporate episcope of 
( aU ) the presbyters (= ministers). Bishops, like pres
byters, would be set apart to their office, ad v itam 
aut culpam ( thus retaining the name of bishop fo r 
life, except in the case of proven offence ) but this shall 
not preclude bishops from being transferred from OQe 
diocese to another or from serving the Church in any 
sphere and for such terms as the Church shall deter
mine." 

But this is only one side of the matter. Within 
these limi tations and bounds the new bishop receives 
a considerable amount of authority. It is expressed 
in terms of the threefold office of prophet, priest and 
king ... (a) Jn the fulfilment of his prophetic office the 
bishop has the primary responsibility for maintaining 
the true expression of the Christian faith in preachin g, 
teaching and evangelism. Tn particular, therefore, he 
will be required to exercise responsibility in relation 
to the call, tmining and the continuing growth in 
Christian knowledge of the ministers to whom he must 
be a 'father-in-Cod.' ( b ) In the fulfilment of his 
priestly office he has primary responsibility for main
taining and safeguarding the sacramental and litur
gical life of the diocese. He must be responsible to 
see that the sacraments are duly administered, con
firmation faithfully observed, and the ministries of 
oversight continuously maintained. He will intercede 
with Cod for the presbyters, deacons and people com
mitted to his care. (c) In the fulfilment of his kingly 
office, he is the 'pastor pastorum' caring for the 
shepherds, fostering the un ity of the people with each 
other and with the wider Church, and taking initiative 
and responsibility in relation to the discipline neces
sary to the continuing life of the lxxIy." The two 
sides of the offi ce are fi nall y summed up in this 
sentence: "In aU these matters the bishop must have 
freedom and initiative; in all of them he must also be 
responsible to the councils of the Church." 

1 do not deny that such a kind of struchlTe is pos
sible, nor do T deny that it would have certain ad
vantages. I also see the clear limitation that is set 
to the power and authority of this "bishop-in-pres
bytery." He is de6nitely not a little "'pope" in his 
diocese. But at the same time it is evident that the 
"ordinary" power and authority, which otherwise is 
shared by all ministers and ciders, meeting in the 
assemblies of the Church, is being concentrated in one 
single person. All that the assemblies can do is to 
check and limit this power, if it is e.xercised in the 
wrong manner. In other words, the basically horizontal 
structure of the church has been replaced by a 
basically vertical structure. 

Taking all these things into consideration T for one 
answer the question in the heading of this article: 
"Should we mix them?'"' with a clear NO. I believe 
that the d isadvantages definitely outnumber and out
weigh the advantages. I am convinced that the more 
responsibility and authority is given to the office
bearers of the local congregations, the stronger the 
church as a denomination will be spiritually. And I 
also believe that one can make quite a good case for 
this from the history of the church. 

KUITERT IN THE UNITED STATES 

AND CANADA 


(5) 

SIMON KISTEMAKER 

A S A SPEAKER, Dr. Kuitert proves to be an 
.£l. interesting lecturer and the material which he 
presents keeps his audiences spellbound. The words 
come naturaUy without eHort and without elabora
tion. No one in the audience will ever get the fee ling 
that the lectures are beyond his range of under
standing, and no one will ever accuse Dr. Kuitert 
of bcing a stuffy scholar who momentarily has left 
"the ivory tower" to meet the public. As a learned 
theologian he has talent and capabilit y to address 
audiences which arc not theologically schooled but 
which are highly interested in the developments 
which take place in the world of theology. 

Yet this learned scholar, who speaks in terms 
understandabl e to a ll, fail s to clarify some of the most 
important questions. For example, Kuitert maintains 
that in our day we must understand Genesis 1-3 not 
literally and historically but figuratively. However 
when he makes these assertions, he does not mention 
any books, journals, or articles where his ideas may 
be found. References to any theological works used 
to substantiate his views are lacking whil e he speaks. 
Of course, repc..1.ted interruptions of a theological 
d iscourse can be rather annoying, but when there is 
a complete absence of references the aud ience senses 
that something is amiss. 

If his views concerning the first chapters of Genesis 
come forth out of Scripture, Dr. Kuitert would not 
bypass the question : why must I understand Genesis 
1-3 figuratively? Then he would prove from the pages 
of Holy Writ that the book of Genesis te..1ches a figura
tive approach to the beginn ing of this fi rs t book of the 
Bible. But in his leetures, Dr. Kuitert failed to prove 
from Scripture that his new view of Cenesis ought 
to be accepted . Admittedly, he did say that under-
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standing Genesis 1-3 figuratively is not doing violence 
to Scripture, and that he who reads these chapters as 
history does violence to Scripture, because the reader 
must be aware of the literary genres in the first chap
ters of Genesis. 

But, then, does Genesis indicate that we arc read
ing a different type of literature in the first chapters 
of this book? The question must be answered nega
tively when we look at the structure of Genesis and 
consider its division and purpose in detail. 

A scholar who has made some real progress in the 
study of the Old Testament is the late Dr. Edward J. 
Young. who in 1949 published his Introduction to the 
Old Testament in which he presents, to be specific, a 
detailed outline of Genesis. And in one of the last 
article~ written by Dr. Young and published in the 
January-April 1968 issue of the International Reformed 
Bulletin, he gives a concise summary of this detailed 
outline. For the sake of its clarity and simplicity, I 
write it out in full. 

In the first place, therefore, it should be noted 
that the book of Genesis is divided into two main 
divisions, 1. The Creation (1: 1-2:3) and TI . The 
GenerationsJ2:4- 50:26 ). This latter section is 
again divide into ten sub-divisions, each entitled 
"Generations." Thus, to take an example, the 
division which runs from 10:1 to 11:9 bears the 
heading, "These are the generations of the sons 
of Noah." The nature of this large second divi
sion of Genesis, then, is genealogical, and its 
purpose is to trace the history of the chosen race 
from its very beginning in Adam until it becomes 
a people which goes down into Egypt. In that 
Genesis two and three ure an integral part of this 
genealogical section of Genesis, it may be ex
pected that they are to be regarded as presenting 
straightforward history, as do the other chapters 
of this section (pp. 46f.). 

When Dr. Young writes that the purpose of Gene
sis 2:4-50:26 "is to trace the history of the chosen 
race from its very bcgi nning in Adam until it becomes 
a people which goes down into Egypt," he is in good 
company. Also the Old Testament scholar Dr. W. H. 
Gispen, in his book Schepping en ParlUli;s (p. 106 ), 
translates Genesis 2:4 as history. This is his version 
of the text, "Dit is de geschiedenis van de hemel en 
van de aarde, toen zi j geschapen werden op de dag, 
dat Jahwe Cod aarde en hemel maakte." Actually 
the H ebrew word used for history in 2: 4 is the word 
toledoth whkh can be translated 1. history, and 2. 
generation. The context, as a m le, is decisive in deter
mining whether the translation should be history or 
generation. In Genesis 10:1, which reads, "Now these 
are the generations of the sons of Noah," and then 
the names of the descendants of Noah follow, it is 
rather obvious that the translation should be genera
tion. But in Genesis 2:4, where there is no list of 
names, the context indicates that the meaning history 
is intended. 

A study of the ori ginal text of Genesis two and 
three also points irrefutably to the fact that the ac~ 
count in these two chapters is written as history. The 
tone and tenor of the account is that of history. This 
is evident especially from the continual use of a par

ticular verb form used in Hebrew to describe historical 
incidents. Every indication that the two chapters are 
not to be read as a historical account is absent in the 
Biblical text. 

Not only does the section Genesis 2 :4---50:26 
present a historical account of man and his descen
dants; already the first chapter of Genesis provi.des 
every indication of an account which actually hap
pened. The unity of the book of Genesis simply de
mands that the first chapter is historical because it ;s 
closely related to the rest of the book. That is, section 
2:4- 50:26 finds its origin in the creation account of 
Genesis 1:]-2:3, and the information in the first 
chapter of Genesis is an introduction to what follows. 
Genesis one is straightforward, trustworthy history. 

Let us also look at the last verse of chapter three 
and the first verse of the fourth chapter. For if the 
assertion that Genesis two and three are a special type 
of history writing is correct, we certainly must find 
some indication of a change at the beginning of 
chapter four. In other words, chapter four must be 
of an entirely different literary genre; it must be clear 
from the context that this chapter no longer presents 
a special type of historiography. 

Genesis 4:1, however, does not in any way indicate 
that there is a new beginning similar to Genesis 2:4, 
which introduces a new section with the words "This 
is the history ...." Instead, Genesis 4:1 simply has 
the coordinating conjunction and. This simple con
junction connects the account recorded in chapters 
three and four, for chapter four is a continuation of 
the information given in the preceding chapter. There 
is no break; no new beginning. In fact, the same 
repeated use of the particular verb used in Hebrew 
to describe historical events i~ found in chapter four 
and fonns the connecting link in this simple narrative. 
Also the content of this chapter points to and is based 
on the information given in chapter three. Adam is 
mentioned without any introduction, so is Eve. She is 
referred to by the name which she received from 
Adam, "and the man called his w ife's name Eve" 
(3:20). The context shows clearly that chapter four 
is a continuation of the history of man which has its 
beginning in Genesis 2:4. 

The book of Genesis itself is a unit which cannot 
be broken up into different literary genres. The book 
is a historical account of creation and God's covenant 
people. He who does not read the first chapters of 
Genesis as a historical account violates the unity of 
the first book of the Bible. Separating Genesis 1-3, or 
even Genesis 1-11, from the rest of the book and 
calling these chapters a special type of history, goes 
contrary to the testimony of Scripture and the struc
ture of the book called Genesis. 

In conclusion, I want to say that no one wishes to 
stand in the way of progressive, creative theology 
which comes forth from a careful study of the Biblical 
text; but theories foreign to the Scriptures must be 
forcefully rejected. Also, when the believer does not 
place himself above the Bible but listens patiently to 
what its words convey, progress in theology is made 
to the glory of God and the well-being of the Church. 



THE 
ANNUAL 

MEETING 


JEROME JULIEN 

Friday, October 25 is past and another Annual 
Meeting of the Reformed Fellowship has become his
tory. Members and friends who were privileged in 
God's Providence to be in attendance have returned 
to their homes keenly aware that the day was benefi 
cial for those who love the Reformed Faith. Timely 
thoughts on what should be the present aims of the 
Reformational program were planted in our minds in 
the afternoon by the Rev. Louis Tamminga from Sioux 
Center, Iowa, who challenged us to think and act as 
citizens of God's Kingdom. 

The crowd was excellent as we enjoyed fellowship 
and nourishment at the evening banquet. The speaker, 
the Rev. John Hellinga of Grand Rapids, stirred us 
and brought us comfort as he spoke on "Our Reforma
tional Program: Its Assured Victory." 

The morning; was spent in a business session. As 
usual, new members had to be chosen for the Board 
since four seats were being vacated by terms which 
were expiring. Re-elected were the Revs. William 
Kok, Rein Leestma and Henry Vanden H euvel. Also 
elected after an absence of a few years from the Board 
was the Rev. Henry Venema. 

Those who were there to hear the reports of the 
committees learned that there is much for which we 
can be thankful and also much for which we need to 
be in prayer. 

The editors, the Revs. H. Vanden Heuvel and J. 
Hulst, gave an account of their work during the pre
ceding year. This being their first year serving as 
editors, they could look back through the year and 
see that their initial fear and apprehensiveness was 
unfounded and that there were many reasons to praise 
God. Due to a decision of the Board, the contributors 
to our pages now receive payment for their labors. 
The editors feel that this policy has greatly helped 
them to receive material "that is forceful and to the 
point." Also, they have been encouraged by the 
growing awareness of the crucial issues facing the 
Church and the increasing use of the pages of 
TORCH ANO ThUMP.". to speak to them. 

Rev. Jerome Julien is pastor of the Faith Christian Reformed 
Church, Grand Rapids, Mich. 

Those not present to hear the reports will be in
terested to know that though we sent the magazine 
free of charge along with an invitation to subscribe 
at a reduced rate to a sizeable portion of the Christian 
School teachers listed in the directory of the National 
Union of Christian Schools, this mailing had to stop 
due to a lack of funds . In the future we hope to be 
able to do this again with the hope that it will in
crease our readership and generate interest in the 
Reformational program. Further, a free copy of our 
pre-synodical issue was received by every delegate to 
Synod. 

The Rev. John B. Hulst made this observation: 
"We have tried to make clear that the defense of the 
faith, while basic and fundamental , is not an end in 
itself. And therefore, we have included articles which 
were concerned with the promotion of the Kingdom, 
covenantal, Reformation life among God's people. This 
has been in an attempt to give positive leadership so 
that we may avoid the pitfalls of a dead orthodoxy 
and promote the Calvinistic world-and-life-view." 

Very important changes in the publishing of our 
magazine are forth -coming, the Lord willing. Next 
year our plan is to publish twelve'issues, rather than 
ten. The following year (1970 ), our plans call for a 
semi-monthly magazine (twenty-four issues per year) 
with sixteen pages each. This will enable our magazine 
to speak even more currently to the issues at hand. 

Of course, such a program as this will take money 
and our Business Committee, chaired by Wilbur 
Zylstra, made this clear. Projecting into the future, 
the Fellowship will need to come up with about 
$16,000 next year and $21,500 in 1970. At present we 
are working with a budget of approximately $14,500 
a year. It was pointed out that Business-men's 
Luncheons have been instituted in an effort to get 
funds from interested business men. In a recent lunch
eon $1500 was pledged and more was promised. 

Of mnch interest to our readers is the decision 
made at the annual meeting to raise the subscription 
rates as of January, 1969 to $5.00 for one year, $9.00 
for two years and $12.50 for three years. This was 
deemed necessary since the present subscription rates 
do not cover the cost of publishing any longer. Fur
ther, it was decided to raise the membership fee from 
$10 to $15 per year. Even with these increases there 
will not be enough funds to cover the needs of the 
Fellowship's expanding program. In order to meet 
our needs, our Business Committee is busily engaged 
seeking ways to get the necessary funds. 

Truly, God has blessed us, but now we must go 
forward in faith . We pray that our Covenant God 
will grant strength and wisdom according to his will. 
As one report was concluded , so we conclude this 
report to you :"We pray that we are, and will continue 
to be, a focal point around which the concerned may 
rally and in which they hear their concerns expressed. 
But whatever the case, we move forward, holding the 
torch high, sounding the trumpet clearly, looking for
ward to the day when the trumpet shall sound and he 
shall be all in all." 



THE CHRISTIAN AND 


MERLE 

T ITERARY CRITICS TODAY write much about 
L comedy and little about humor, perhaps because 
comedy nowadays is considered a larger concept, a 
comprehensive way of looking at life. Comedy in 
li terature may be defined as an optimistic attitude, an 
interpretation of life that posits a happily-ever-after 
ending, an objectified ( in metaphor, character, scene, 
plot ) approach to temporal existence that affirms 
satisfied desires and nnal well-being. Yet, most the
ories of comedy are fundamentally non-Christian; they 
fi nd their source of joy in some specious ideal- such 
as evolutionism, rationalism, collectivism, romanticism 
- humanism - rather than in Jesus C hrist , who gives 
whole-life salvation to his people. 

But only the Christian view of comedy begins, 
rightly, with the Sovereign Triune God, the Creator 
and Provider, the Alm ighty Jehovah who keeps (.'OV

cnant with his chosen and who works out all things 
for the good of those who love him. The only happy 
person, then, is he whose Cod is the Lord, for "he 
that keepeth the law, happy is he" ( Prov. 29:18). 
Also, Jesus Christ - the Word become flesh in whom 
all things hold together, by whom and for whom all 
things were created - he is the only Source of redemp
tion and, therefore, of comedy. For man the guilty 
sinner must meet the gracious Savior as h is Reconciler 
and King before he can know the fulness of joy that 
only the reborn and justi fi ed-in-Christ find at God's 
right hand ( Ps, 16:11 ). 

Prof. Merle Meder is Professor of English at Dorcll College, 
SiOux Cerner, IQW(l, 
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Freedom from sin, therefore, by the grace-gift of 
faith in Jesus Christ is the basis of comedy. Christ, 
the Way, Truth, and Life, speaks freeing truth to us in 
his infallible Word, so that, (as he says it ): ", , . My 
joy might remain in you and your joy might be full" 
(J ohn 15: 11 ), Now this joy includes true comedy, 
for comedy is the exultation of the happy ones, spirit
ual Israel, "the people saved by the LORD" ( Deut. 
33;29). And the rejoicing profession : "I will sing unto 
the LORD as long as I live.. . 1 will be glad in 
the LORO-' (Ps. 104 :33-34), this assurance and de
light, is the sole justi6cation of comedy - and also, as 
I hope to remind you, of humor. 

Several boob - which I cannot recommend - have 
been written on humor in the Bible, irony in the Old 
Testament, humor in the words of Christ. God's Word 
makes no explicit mention of wit, irony, humor, or 
cven of smiling; furthermore, the few Biblical refer
ences to laughter are restricted to 1 ) the faithless 
laughter of Abraham and Sarah, who doubted God's 
promise of a son; 2 ) the laughter of mockery; "The 
just upright man is laughed to scorn" (Job 12: 4 ) and 
deserved contempt : "He that sitteth in the heavens 
shall laugh : the Lord shall have them in derision" 
( Ps. 2:4); 3) the laughter of the materialist and of 
the fool (Eccl. 2:2; 7:6 ); and 4) the laughter of joy 
(not of humor) , of Christian comedy: "A time to 
laugh" (Eccl. 3:4 ); "Ye that weep now ... shall 
laugh" ( Luke 6;21 ); "... till He fill thy mouth with 
laughing, and thy lips with rejoking" (Job 8:21); and 
'When the LORD turned again the captivity of 



Zion, .. . then was our mouth fi lled with laughter and 
our tongue with singing" (Ps. 126:1-2 ). 

But to assert (with liberal critics of the Bible) 
that tricky Jacob's deception by his cunning uncle 
La.ban is laughable, humorous, that i.!', priml1rily that, 
is to ignore God's providential strengthening of Jacob's 
faith and long-suffering edification of his character. 
Similarly, when Balaam's ass speaks, our risibilities are 
not being titillated, but our knowledge of God's con
trolling power is being increased, and we take warning 
against egocentric blindness and hardness of heart. 
Nor is Elijah's taunting of the Baal priests ("Maybe 
he's sleeping - or out on the hunt" ) meant to be 
merely funny. E lijah, here, is God's spokesman, hav
ing his enemies in derision; and the issue is ultimate: 
Whom will you serve - choose! God or Baal 
Heaven or Hell? 

Moreover, a light and liberal-literary laughter. 
oriented reading of Scripture Snds it amusing that 
God should send a fi sh to swallow Jonah. But the 
Christian sees, instead, that God's plan will not be 
frustrated, that no man can hide from God, that the 
Almighty uses means, the elements and laws of his 
creation, to work out his will - in ways that we often 
too glibly term "miracle." Every day, every birth, 
every breath is a miracle ( we can no more explain 
them finally then we can the Creation, Incarnation, or 
Resurrection ) - if God would for a moment withdraw 
his life-givin g, life-sustaining Holy Spirit from us, we 
would crumble into dust. God is immutable ('" change 
not"), a God of order and law; but because we are 
finite creatures, we cannot know aU of his law; and 
because we are fallen , sinful beings, even our partial 
understanding of his will and law is d istorted. That 
is why God gave us his Word - our senses and re."lson 
and conscience are no longer trustworthy; and we can
not live without the light of his Holy Scriptu res. 

Though our Lord's analogies and metaphors some
times seem humorous, laughable, his teachings are 
all supremely and seriously meaningful. When he says 
graphically, for example, take that block of wood out 
of your own eye before you denounce your brother 
for that speck in his, we are not to laugh heartily at 
the wit, but to squirm repentantly in our hypocrisy. 
When we hear the Jewish leaders rebuked as blind 
leaders who strain out insects and swallow camels, 
we are not to evade, in humor, the life-and-death per
sonal relevance of our Master's admonition by our 
entertaining imagination of a man, anaconda-like, in
gurgitating a hairy, humpy desert beast. 

Nor are the Savior's unanswerable questions laugh
able - though they are ironic; they are meant to ex
pose false values : selfishness, hypocrisy, materialism, 
rebellion . Christ's trenchant and excoriating questions 
convict of sin, call to repentance, render inexcusable 
his rejecters: "The baptism of John, whence was it? 
from heaven or of men?"; "Whose is this image and 
superscription?"; "If David then called Him Lord, how 
is He his son?"; "Is it lawful to do good on the sabbath 
days, or to do evil? to save life or to kill?"; "If 1 by 
Beelzebub cast out devils, by whom do your sons cast 
them out?" 

But I do not wish to imply that God's Word is 
completely humorless and that our Lord is intolerant 

of the laughable. Not without their weight of mean
ingful didactic, yet conveying the message through 
humorous analogy are some of the similes in Proverbs 
- these two, for instance: "As a door turneth upon his 
hinges, so doth the slothful upon his bed" (26:14 ); 
and "He that passeth by, and meddleth with strife 
that belongeth not to him, is like to one that taketh a 
dog by the ears" ( 26:17 ) - an unpl easantly vulner
able posture, you will admit. John Gay, the English 
poet, rephrased this Scriptural truth in the following 
couplet : 

He tho.t would in quarrels interpose 
Must often wipe a bloody nose. 

Three other proverbs that God has given us 
through Solomon present their message in smilingly 
everyday terms. Here arc Ecel. 10:20, Provo 6:6, and 
Provo 17:22, as I have expressed them in this Trio of 
Triolets : 

A little bird Observe the ant, 
Conveys the thing. You. idle lout. 
The cursing word Say not, "I Clln'tl" 
A little bird Observe the l1nt 
(I t is averred) And do not rant 
Will sureLy sing. Or plead your gout. 
A littLe bird. Observe the ant, 
Conveys the thing. Yvu idle lout. 

A merry hel1rt 
Is medicine. 
The goodly art 
A memJ heart 
Will soon impart 
Transforms chagrin. 
A merry heart 
Is medicine. 

A seemingly hannless, but actually irreverent fonn 
of humor, however, is a sin almost peculiar to Bible
reading and even Bible-believing persons, namely. 
quoting Scripture - only a word or a phrase, some
times - out of context to apply to some trivial si tua
tion: "The lines have fallen to me in pleasant places" 
( J caught a big fi sh ); "Can any good thing come out 
of Nazareth?" ( we insert, Sioux Center?, Grand 
Rapids?, Chicago?, Amsterdam?); "Where there is no 
vision, the people perish" (sign on an optometrist's 
shop ); "Physician, heal thyself' ( to a doctor suffering 
from gluttony ); "Touch not; taste not; handle not" 
(on a candy counter ); "Get thee behind me" (in the 
food line). Such 8ippant use of Scripture is demean
ing and irresponsible; it is not humor Christianly 
defi ned, for it misappropriates God's words and treats 
his Revelation carelessly, profanely. 

As for the whispered or guffawed jokes on sexual 
relationships, our consciences immediately condemn 
them as indecent, a violation of God's teachings that 
the body is the temple of the Holy Spirit and that 
even to look with lust is to sin. And many other 
texts give additional instruction and monition on this 
intimate matter of the human love relationship be~ 
tween the sexes. Especially appropriate here is Ephe
sians 5:3-4: "But fornication, and all uncleanness , or 
covetousness, let it not be once named among you, as 
becometh saints; neither filthiness, nOr foolish talking, 
nor jesting, which are not convenient : but rather giv
ing of thanks." 



Good (Godly) humor, the properly laughable, is 
part of our daily lives, however; and the Christian is 
called to use this distinctively human, image-of-God 
blessing as he must employ all things - also his eating 
and drinking - to the glory of God; and that goal will 
include, quite naturally, the edification of his neigh
bor. A type of humor, w it is usually considered to be 
more astutely contrived, more intellectual, more ironic, 
and less genially sympathetic than humor. But 
humor, which deals with the ridiculous, the ludicrous, 
the absurdly incongruous, the simply funn y - with 
what amuses us and makes us laugh, need be neither 
superficial nor farcical. The Christian, of course, will 
not always laugh at what the non-Christian thinks 
funny; and the unbeliever, who serves the lie and lives 
for delusion, wiII be unable to perceive true humor 
as it relates to Christ, the Truth. 

A type of humor based on unexpected relation
ships, on paradoxical juxtapositions, is the puo, some
times called the lowest form of humor, at other times 
defended as the foundation of all humor - not with
out basis. A word or phrase that may be interpreted 
ambiguously - in two or more ways - may convey 
light and usually impersonal satire (the pleasure of 
the pun is often in the retelling) as in these examples: 

"Are you fond of tongue, sir?" 
"Yes, madam, I have always liked it, and I like 
it still ." 
He: ''I've proposed , without avail, to six girls." 
She: "Maybe you should try wearing one next 
time." 

The "Swifties" popularized in Time (May and 
June of 1963) are jokes written into speech tags. My 
wife and 1 wrote a dialogue of these punning retorts 
at the time: 

"Here. This is for you," said Tom engagingly. 

"Darling, how nieel" Tam replied ringingly. 

''You took so lon g about it though," she finished 

winningly.... 

"May 1 have some money for shoppingr' Tam 

asked solicitously. 

"No, we need it for car repairs - the block is 

cracked," said Tom icily; "the carburetor isn't 

working right," he went on haltingly, "and T 

had two blowouts," he continued tirelessly. "Also, 

she needs a new mumer," he concluded exhaus

tively... . 

''You didn't polish my shoes," said Tom rebuf

fingly. 

"I couldn't find the polish," Tam answered un

cannily. "I see you cut yourself shaving," she 

slashed cheekily. 

''Yes, these Ruorescents are burning out," said 

Tom d imly; "and one gets out of focus in this 

mirror," he added reRectively. 

"Jiggle the switch," Tam suggested lightly. 


Another type of humor focuses on the sharp 
riposte, the tuming-of-the-tables, the fitting inversion 
of the situation. For instance, a nobleman asked the 
clergyman sitting at the foot of his table why the 
goose was always placed nearest the parson. "Really," 
replied the cleric, "I can't say; but your question is 
so odd, that 1 shall never see a goose in the future 
without thinking of your Lordship." 

But a more artful frustration - though not at all 
annoying - of the reader's (misguided) expectations 

is this example of meaningful Christian rhetoric by 
Joy H . Witte in the January, 1968 Christian Educators 
Journal. Mrs. Witte concludes her short essay on merit 
rating and teachers' pay as follows: 

Have I avoided the common issue of merit rating 
and pay? 1 confess, a little.. . 1 do believe the 
true reason the subject has aroused so much 
ardor is that money is involved. Money for the 
chosen arouses something base in our natures. 
Rather than base passion, I would rather see the 
base salary raised for all. ... After all, everyone 
has to live with the cost of living . . . . 
Me<'"tnwhile, back at the school building, let's 
strive for the IdeaU Then someday, when better 
salary schedules have tamed the money tiger, 
when as-objective-as-possible measurement de
vices have been established in cooperation with 
teachers themselves, when we are 10ve-oUf-neigh
bor Christians who have worked all that while 
towards the Ideal [a 'Well done, my good and 
faithful servant" from our God], when we then 
approach the topic of merit rating and pay
who will need it? 

Often we take ourselves too seriously; we forget 
that we are Cod's servants (as well as rep resentative 
prophets, priests, and kings), and we incline by our 
carnal nature to arrogate the priorities of God himself. 
And then, inevitably, we have to accept the unmask
ing of our ridiculolls pretensions and learn again 
sorrow for our self-deifying idolatry. Nor may we in 
OUf authority as covenant parents provoke our children 
to wrath, driving them to exasperation and nervous 
inhibition, by over-severity. For example, the children 
in our home are not permitted to play with guns or 
with toys resembling guns: no mock shooting or even 
pointing fingers, pistol-like, at people. 

Therefore, when our two boys, then in kinder
garten and first grade and fascinated with rhymes, 
composed thus: Robin: '1 1's fun to run in the sun" 
and Greg: "It's fun to run in the sun with a gun," I 
objected pontifically: "No guns!" Whereat Robin 
meditated brieRy, then ventured, '11's fun to run in 
the sun - without a gun!" 

Students, too, tormen ted by wordy and technical 
definitions that must be painfully assimilated, some
times - though perhaps inadvertently - even the score, 
as one of my students did with this exemplifying defi
nition of redundancy: "Saying the same thing over 
again twice." Another teacher recently sllstained the 
fo llowing equivocal criticism: "I sincerely believe that 
he puts"too much of the burden of learni ng on the 
student. 

Some manifestations of humor reveal man's knowl
edge, through his conscience (the law of Cod on his 
heart), that he is violating the God-ordained way of 
conduct, that he is b reaking God's moral law, the 
Ten Commandments and Christ's summary thereof, in 
the psychological, rational, historical, aesthetical, 
physiological, or some other aspect of human function
ing - and perhaps, if he is given completely over to 
a reprobate mind, in all these modes of man's being. 

But even those apostate persons who despise the 
Scriptures and blaspheme their Creator are image-of
God beings, and they have a sense of right, of truth, 
of charity, of justice that becomes evident even as 
they aout it in their covenant-breaking anecdotes and 



unregenerate humor. For out of the heart are the 
issues of life; and the jokes that a man tells and enjoys 
indicate his Christward or Satan-ward heart-direction. 

Undeniably, though, there is some humor that wi1J 
be appreciated by both Christian and non-Christian : 
the Christian, to be confirmed and sanctified in his 
Christ-centered faith ; the pagan, to justify his im
penitence and to adulate his own ego by absolutizing 
some aspect of the creation. The Christian will laugh 
restrainedly, soberly, conscious of the ultimate alter
natives in the overtly humorous situation, whereas the 
God-denier will laugh self-centeredly, inordinately, 
rationalizing his own deliberate disobedience to God's 
commands as they affect every motion and mood and 
moment of human life. Reflect, for example, on the 
two profoundly different responses that are possible as 
one considers the follOWing droll account : 

A merchant ship was in peril by storm, and all 
aboard were seen to be upon their knees except 
for one man. When he was requested to join the 
rest of the hands at prayer, he rejoined, "Not I ; it 
is your business to take care of the ship. 1 am 
but a passenger." 

The secular reaction, of course, is laughter at the 
absurdity of the ingenuous passenger's "disengage
ment assumption," but, meanwhile the heart-com
mitted retention of the pagan reader's neutrality 
postulate remains undisturbed. The other, the Chris
tian response, informed by a Holy-Spirited self-con
sciousness, is also laughter - but mOre; this latter 
response is transformed by the Word-enlightened 
awareness that in no human activity can one be a
religious, uncommitted - one must bow either to the 
Cod of Providence or to the specter of fatalism, the 
chimera of chaos. 

Mark Twain (Samuel Clemens ) is celebrated as a 
pre-eminent American humorist and, indeed, there is 
much that is laughable especially in his principal and 
most popular works, T om Sawyer and The Adventures 
of Huckleberry Finn. The reader chuckles. for ex
ample, at Twain's hilariously apt use of the mala
propism in the rapscallion kings funeral oration
"diseased" for "deceased" and "orgies" for "obsequies": 

" " they bein' partickler fri ends 0' the dis
eased . That's why they're invited here this 
evenin' .. . ; he liked everybody, and so it's fitten 
that his funeral orgies sh'd be public." 

But the Christ ian reader should also recognize
the clues are there - that underlying the incidental 
and surface humor is a bitterly tragic and insidiollsly 
Cod-denying view of life. The vicious satire on Chris
tianity that is evident to all readers in The Man Tlwt 
Corrupted Hadleyburg and in The Mysterious 
Stranger, also, though less obtrusively, pervades Huck 
Finn . For Twain tries to convince us that H uck is 
fundamentally innocent, undepraved, and wholly 
justified in his rejection of the Christian religion be
cause ( the old excuse) the "Christians" ( whom Twain 
presents ) are hypocrites. Clever dialectic. is it not? 
F irst compose a caricature of Christianity; then con
demn that way of life on the basis of your parody. 

When Huck decides not to tum in his fr iend Jim 
( a runaway Negro slave) , he renQunces all his old
wives-tale inculturated beliefs - and those "super
stitions" clearly include man as guilty sinner needing 

redemption and Christ as the only Redeemer; for 
Huck Finn, in the anthropocentric tradition of roman
ticism, has a "good heart," and that for Twain - in 
the blind revolt of h is unbelief - is worth more than 
the Father, the Son, and the Holy Spirit. 

Obeying his innately innocent and noble feelings, 
Huck tears up his informer-Jetter to Jim's owner ( Miss 
Watson) and says, "All right, then, 111 go to hell." 
This autonomous, humanistic confesSion of faith is the 
climax of the novel, and it epitomizes Mark Twain's 
anti-christian interpretation of life - a view of destiny 
that stands willfully opposed to the truth of God's 
Word, a modern pagan philosophy of life that is in
tegrally related to all the incidental and textural 
(surface) humor in the unified organic structure that 
consti tutes this novel. 

Joseph Conrad, himself an aesthete (art-worship
per ): "the Supremacy of Art for Art itself' and "Art 
reveals all the truth of life" and a desperate romantic 
(see his Heart of Darkness and Lord Jim ), was never
theless r ight in acknowledging that "Even the most 
artful of writers will give himself (and his morali ty ) 
away in about every third scntence" ( from the Preface 
to Chance ). 

Because the fear of the Lord is the beginning, the 
principal element, of wisdom, and as the knowledgo 
of the holy is understanding, only the Christ ian can 
truly know reality - and 1 do not mean merely a com
mon-grace knowledge, but a living testimony to the 
Lordship of our Christ-King over every iota of God's 
creation. When a tnle and definiti ve work on humor 
is written, therefore, it will necessarily be the work of 
a Christian - a simple child of God, redeemed by the 
blood of Christ, and illuminated by the Holy Spirit 
(Who leads his own into all truth) through the in 
scripturated Word. For only he who is in Christ can 
rightly know any aspect of reality and can joyously 
restore the God-gifts of the created order, including 
humor, as homage to him, "of Whom and through 
Whom and to Whom are all things: to Whom be 
glory for ever" ( Hom. 11 :36 ). For he is Source and 
eternal End of ou r love and our life, of our humor 
and our happiness. 

Humor is a favor from God , and laughter is a 
sweet delight. The Christian can laugh without malice 
and without excess because his Father rules and his 
Savior will forsake him never. The Christian, at home 
in God's world, can laugh : "This is my Father 's 
world!" 11lUS the believer knows by grace the Saving 
Word and, therefore, sees life in its worshipping 
wholeness; already, in principle, the Kingdom is come, 
for Christ has triu mphed . The sin -wracked creation is 
also principially restored ; and his chosen, who in 
sin-sorrow thankfully love him and faithfully replenish 
his world , have humor. They alone can laugh - with 
the eye-rubbing early ri ser who warms himself im
patiently over the unplugged toaster, with the greedily 
dollar-grasping shoppcr on "Candid Camera," with 
the birthday boy who gets back from Uncle Mortimer 
that same, ghastly, lavender, untieable t ie. 

Laughter is, humor is, because God is Cod. And 
because the Messiah has come and dwells within tiS 

(see John 15 ), we Cod-reconciled sinners know humor 
and peace and eternal joy. 



gin to answer them, is a real en
couragement to me, and to others 
here at Westminster seeking to 
prepare ourselves for positions of 
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D ear Sirs, 
Although my schedule as a stu

dent at Westminster Seminary j~ 

a busy one, I want to take ;it few 
mi nutes to express to the editori al 
board of the TonCH ANI) ThuMP~;r 

my deep appreciation for and 
Christian joy in the Christian and 
reform-iog articles which have ap
peared in the lasl few issues of the 
magazine. I wou leI express my own 
deepest appreciation for the three
article series on "Christianity and 
Politics," by Drs. Born, and for the 
incisive article by L. Tamminga, 
"Bigger Vision in Christian Educa
tion ," The fact that the editoria l 
board has had the Christian vision 
to assess what arc critical needs in 
the Christian community today, and 
has had the courage to devote 
covcr-articles to the attempt to be-

leadersh ip in the Christian com
munity. 

May the Lord grant that h is re
forming of his Church will continue 
to find in the T ORCH AND TRUMPET 
a strong and fa ithful instrument, 
reaching into the very hearts of 
God's people at whatevcr post they 
have been given of the Lord. 

Yours sincerely, 
MARK A. DAvIFS 
Westminstt:r Theological 
Seminary, middler. 

The Editorial Committee of 
T ORCH AND TRUMPET 

Dear Brethren : 
Thanks for publishing my letter 

in which I expressed my apprecia
tion for the apology from the per
son responsible for p lacing the 
letter of Mr. William A. De Jonge 
in the October issue of TORCH AND 

ThuMl'ET. 

I trust you will be so kind as to 
publish my reaction to the note 
which you appended to my letter. 
In th is note you seem to suggest 
that I should have entered upon 
the issue raised in the letter of Mr. 
De Jonge. 

As to the issue touched on in that 
letter of Mr. D e Jonge you may 
tell Mr. D e Jonge that if he ad
dresscs himself to the editor of De 
Wachter, as he should have done in 
the first place, and if he does so in 
the proper manner without con
fusing persons with issues, I shall 
be glad to serve him with an an
swer. 

It seems to me that, since you 
grant that I had just cause to be 
displeased about your placing that 
insinuating letter in your periodical, 
you could hardly expect that I 
would enter on the issue in TOllCH 

A.."ffi TRUMPET. I thought it well to 
call your attention to this lest your 
readers should get the impression 
that my not entering upon the issue 
was a rnaHer of evasion. 

Fraternally yours, 
W ILLIAM HAVERKAMP 

-, 


-POST-DEMOCRATIC SOCIETY 

Many Americans look upon our 
democratic liberties as Cod-given 
rights which we enjoy as a favored 
people who live under a "manifest 
destiny'" which is God-ordained. 
Th is gives us the mandate to propa
gate democratic institutions willy
nilly not only as our natural right, 
but as a Christian duty. In fact, 
some so confuse democracy and 
Christianity that if one is not a 
fl ag-waving eulogist of the former 
his claim to the latter may well be 
questioned. 

Writing about government and 
the people in an article for the 
International Refo"ned Bulletin 
entitled, "The Power of the Ref
ormation in Political Life" (April, 
1962) D r. Jan D. D engerink has 
the following to say. "'The so
called 'democratic liberties' concern 
those rights which the citizens may 
exercise in the political arena, in 
the life of the state. They are not 
'absolute,' and have no validity over 
against the state. Their range is 
wholly defined by the form which 
the state has assumed in a specifi c 
period of history. From this per
spective it is impossib le to posit 
democracy in a formal sense as a 
general condition for every type of 
state. For a well-functioning dem
ocracy presupposes a certain fun
damental maturity, a certain feeling 
of responsibility on behalf of the 
citizens before ther can formulate 
responsib le judgments about the 
most fundamental principles which 
they think should guide the gov
ernment in its decisions." 

The Communists are fully aware 
of the importance of an apprentice
ship in the ways of democracy. By 



contrast the Western powers seem 
to assume that instant democracy 
is possible. Foreseeing the results of 
too much liberty too soon, the Com
munists have posed as democrats 
insisting that the emerging nations 
of Africa be given independence. 
As a result, one after another the 
new nations come under a "strong 
man" after a short and unsuccess
ful attempt at democracy. Blame 
fo r the fact that these peoples are 
not ready for self-government may 
be laid at the door of the colonizing 
powers, but this does not mean that 
we can advance the political clock 
undcr pressure of Commun ist pro
paganda . We can not ladle instant 
democracy out of a labeled jar. 

In addition to saying that dem
ocracy may not be the suitable form 
of government at all times and in 
all places, Dr. Dengerink implies 
that democracy is only appropriate 
for those who have prepared for it. 
In the United States we had n 
period of apprenticeship nmning 
from 1619 when the Virginia House 
of Burgesses first met to the Dec
laration of Independence in 1776. 
In that period and subsequently, 
we had the leavening infl uence of 
Christianity in our society which 
brought to us the sense of moral 
restraint and responsibility which 
are the basic ingredients of n suc
cessful democracy. Jefferson to the 
contrary, mere educational enlight
enment is not enough. 

If the above conclusions are cor
rect, and I am fully convinced that 
they are, then a startling question 
faces us as a nation. If the success 
of democracy has been the result of 
Christian influences, what will be 
the course of our American politica l 
institutions when those influences 
are withdrawn in our late twentieth 
century post-Christian era? Must 
we conclude that the post-Christian 
era will lead to a post-democratic 
era as weU? 

We have not far to look for the 
harbingers of change. The Students 
for Democratic Society are dedi
cated to complete unrestrained ac
tion in order to bring about the 
changes they desire. Like other 
disruptive anarchical or totalitarian 
movement s, they parade under the 
banner of democracy. Tn an NBC 
News interview relative to their 
aims on the Columbia University 

campus, the respondent forthrightly 
asscrtcd that their goal was a com
pletely value-free society. That, 
being interpreted, simply means 
that their aim is to live in complete 
lawlessness, i.e., anarchy. 

The only immediately effective 
counteraction to the ideals of the 
S.O.S. is the solution chosen by 
George Wallace. Disruptive force 
must be met by the same kind of 
raw controlling force. More bay
onets along Pennsylvania Avenue, 
however, can only be a temporary 
solution or we wi ll have traded one 
unbearable master for another. 

Isn't it time that those who in 
America arc loosely designated as 
Christians divest themselves of the 
political confusions which they so 
blithely entertain? They assume 
that democracy is theirs by natural 
right or by some divine predisposi
tion towards that form of govern
ment. Is it not rather the case that 
democracy can only be sustained 
under that kind of a sense of re
sponsibility which recognizes God 
as the sovereign ruler of the kings 
of the earth? Balancing pressure 
groups one against the other is only 
a form of Machiavellian power 
politics in disguise. Nor is contract 
government by the consent of the 
governed the Christian way. Under 
it there is never any warrant to give 
more than we take. 

Christians in government, as in 
all other areas of life, must recog
nize the over-ruling sovereignty of 
Cod. Men do not have sovereign 
rights when they are unwilling to 
lise the."e rights as subregents under 
the Ruler of the kings of the earth. 
The rights of the individual and 
the rights of his neighoor are not 
au tonomous rights. They are de
rived . Only whcn this derivation 
is recognized will men act with due 
restrain t towards the person and 
effects of another. With th is re
straint democracy can continue to 
work. Christians confessing a sov
ereign Lord and working in com
munity to regenerate society with 
the leaven of the Word may yet 
foresta ll the alarming advance of 
the post-democratic society. The 
time to begin is now. 

NICK VAN Til. 

Prof. Nick V(l11 Til it Professor of PhilOJ
o1!i!y (It Doult Col/ege, Skmr Center, 
10w(I. 
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Kenneth S. Latourette : BEYOND 
THE RANGES, 161 p. Grand 
Rapids: Eerdmans (1967), price 
$3.95 

Latourette and the history of 
Christian missions have become 
almost identifi ed in American schol
arship. For more than fifty years 
he has stirred up individuals and 
churches to recognize the impact 
of the church through its mission
ary outreach upon the world. For 
a few years he served as missionary 
to China, writing among other 
books his History of Christinn Mis
sions in Chinn. For some decades 
he served as professor of Missions 
and Oriental History at Yale. 
Throughout the world he is best 
l:nown for his seven volume work, 
The Expansion of Christianity 
( 1937 through 1945) and his five 
volume work, Christianity in a 
Revolutionary Age, produced after 
his retirement. 

But who is this man? 
In this book Dr. L'l. tourette re

\;ews something of his life. Look
ing back over the years he acknowl
edges, "God chose me for His 
whisper." Both heredity and en
vironment have shaped him. He 
mentions "the choices which were 
made, often with agony and great 
uncertainty as to the outcome, and 
something of the results which 
followed." But he hides "some of 
the inner struggles" as either too 
intimate or else irrelevant to the 
purpose he has in mind here. 

What amazes the reader is the 
proliferation of detail. Men and 
women of stature in the cause of 
Christian missions crowd the pages. 
Often we regret that they appear 
only to disappear so quickly. Yet 
the intended impression is clearly 
etched on our minds. We see the 
mighty cause of the Lord. Even 
when recording difficulties and dis
appoin tments, Dr. Latourette in
spires the reader with his con
fidence in the gospel to change the 

lives of all who believe. In the face 
of much mission "ennui" which has 
gripped the churches this already 
makes the volumn worth reading. 

Its value lies especially in signal
izing the struggle which has devel
oped in the ~crican churches 
during the lifetime of this mission
ary scholar. He speaks unabashedly 
of the evangelical heritage to which 
he has remained faithful. We are 
reminded how swiftly concern for 
spreading the faith withered under 
the blight liberalism in the twen
ties. We arc introduced to the 
ecumenical movement in its many 
forms . We are informed on some 
of the close relationships sustained 
between miss ionaries and men in 
American diplomatic service. The 
threads are intricate and varie
gated, but the cloth which they 
weave is of one piece - the life of 
one dedicated to exploring "be
yond the ranges" as he opened up 
perspectives in the story of the 
church's expansion throughout the 
world. For this he will be long re
membered. - PETER Y. DE JONG 

• 
Edward J. Young : GENESIS 3. 

The Banner of Truth Trust 1966, 
164 pages. $1.00. 

This book purports to be a devo
tional and expository study of 
Genesis 3. It should satisfy the 
reader, as it did the reviewer, on 
both counts. 

If this book is a fair sample, Dr. 
Young is an exegete par excellence. 
The all-important rule of inter
preting Scripture with Scripture is 
carefully adhered to. What is 
more, he is profound yet practical, 
scholarly yet clear, and painstaking 
yet plain. Reading this book re
veals that it is an in-depth study in 
simple and lucid language. 

The author's faithfulness to the 
Bible as the Word of God warms 
the cockles of one's heart. This 
being true, it is no surprise that he 
puts forth ardent and intense eHort 
to determine the precise meaning of 
the infallible written word and that 
he seems to be free from the in
fluence of foregone conclusions and 
unwarranted presuppositions. 

The cogent defense of the literal 
historical view of the early chapters 
of Cenesis and the decisive refuta
tion and repudiation of parabolic, 
poetic and mythical views are well 
worth reading. Cenesis Three is in

deed a crucial chapter in,Scripture 
introducing the promised "seed," 
the germination, growing and bud
ding of which are found on the 
subsequent pages of the Old Testa
ment and the blooming of which is 
found in the New Testament gospel 
of the humiliation and exaltation of 
Christ. If this introduction to the 
promised "seed" is only a myth, 
parable or poem, then the Cospel 
of Christ, which according to Scrip
ture roots in this seed, can be no 
more than an artificial flower utterly 
unworthy as a basis of our faith in 
forgiveness and our hope of 
heaven. 

The devotional aim of the author 
also hits its mark. This study is a 
stirring discussion on the Chapter 
of Scripture which contains not 
only the account of the fatal fall but 
also the first note of the Gospel 
which in the subsequent pages of 
Scripture becomes louder, clearer 
and more beautifu l until it climaxes 
in the grand finale of Jesus Christ 
our '"'righteousness and sanctifi ca· 
tion and redemption." Again with
out this first note the rest of the 
rendition can be no more than dis
cordant sounds without a soul
stirring, life-renewing and life.
regulating message. The author 
expatiates on the comfort of this 
first chord of the Cospel. 

Many ethical lessons for practical 
every-day living can be gleaned 
from the pages of this book. The 
degrading and depraving effects of 
the fall both for the first pair and 
for aU mankind throughout all ages 
are dealt with, many insights into 
the subtleties, powers and limita
tions of Satan are given, and the 
cause and cure for all man's prob
lems can be found in this book. 

This is not to say that this re
viewer agrees with every detail of 
the book. For example, he is not 
convinced by the author's reasons 
for interpreting "seed of the wom
an" as meaning primarily all of 
humanity and "seed of the serpent" 
as meaning only the devil. 

Nevertheless this is a tremendous 
book on a pivotal chapter of the 
Bible. The author's avowed purpose 
of helping the modern reader to 
"come to a deeper understanding of 
what Cenesis Three teaches," has, 
in this reviewer's judgment, been 
admirably accomplished. 

S. M. VOORTMAN 



the case for definite atonement 


ROGER 

Dr. Roge,- Nicole, professor of Systematic 
Theology at Gordon Divinity School, Wenham, 
Massachusetts, presents Biblical reasoru for 
maintaining the histarical Reformed teaching of 
limited atonement. 

I 
I. Precise Point at Issue 

N ORDER TO DISPEL misunderstand ing fre
quently prevailing in spite of clear and emphatic 

statements (which inexplicably remain unheeded), it 
may be wise at the outset to specify precisely what is 
in view here. 

The doctrine is not concerned with the intrinsic 
value of the sacrifice of Christ. It is freely granted by 
all parties to the controversy. and specifically by the 
Refonned, that the death of our Lord, by virtu~ of 
his divine nature, is of infinite worth and therefore 
amply sufficient to redeem all mankind, all angels and 
the whole world, even a thousand worlds besides. if 
he had so intended. Rather the point at issue here 
concerns the chief purpose of the Father in send ing 
the Son and the chief intention of Christ in laying 
down his life in sacrifice. 

The Refonned as well as others admit, yea are 
eager to acknowledge, that there are certain blessings 
short of salvation, whieh are the fruHs of the work of 
Christ, which may terminate upon any and all men, 
and which do in fact benefit substantially some who 
will never attain unto salvation . The point which is 
here in view, however, is whether salvat ion itself, 
involving all its integral elements, reconciliation, for
giveness, justification, sanctification, glOrification, etc., 
has been actnally secured and pmchased by Christ for 
all men, or for the elect only. 

It should be well understood that among evangeli
cals there is no major contention as to whether all will 
in fact be saved. With deep sorrow at the thought of 
the destiny of the lost, all parties confess that the 
Scripture makes it patently plain that ultimately some 
men will be saved and others will be lost. Thus it is 
importan t to emphasize at the outset that even those 
who assert a universal intent for the death of Christ 
do not go so far as to say that all men will in fact 
att3in unto salvation. 

The point at issue here is simpl y this, whether the 
Father is sending the Son and the Son in offering 
himself d id intend to p rovide salvation for all men and 
every man, or whether they intended to secure the 
salvation of all those and those only who will in fact 
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be redeemed. The Reformed position unapologetically 
asserts the latter. 

This may be an appropriate time to advert briefly 
to the terminology used on th is topic. It has been 
customary, at times even in cireles com mitted to the 
Reformed faith, to speak of "limited" atonement. This, 
it should be urged, is a misnomer, for the paramount 
q uestion is really not one of "limit" or "limitation." It 
has been remarked with truth that all evangelicals 
assert some limit here: 

We are often told that we limit the atonement 
of Christ, because we say that Christ has not 
made a satisfaction for a ll men, or all men would 
be saved. Now, our reply to this is, that, on the 
other hand, our opponents limit it: we do not. 
The Arm inians say, Christ died for all men. Ask 
them what they mean by it. Did Christ die so 
as to secure the salvation of all men? They say, 
"No, certainly not." We ask them the next ques
tion - Did Ch rist die so as to secure the salva
tion of any man in particular? They answer "No." 
They are obliged to admit this, if they are con
sistent. They say "No; Christ has d ied that any 
man may be saved if" - and then follow certain 
conditions of salvation. We say, then, we will 
just go back to the old statement - Christ did 
not d ie so as beyond a doubt to secure the salva
tion of anybody, did he? You must say "No;" you 
are obliged to say so, fo r yOu believe that even 
after a man has been pardoned, he may yet fall 
from grace, and perish. Now, who is it that 
limits the death of Christ? Why, you. You say 
that Christ did not die so as to infallibly secure 
the salvation of anybody; We beg your pardon, 
when you say we limit Christ's death ; we say, 
"'No, my dear sir, it is you that do it. We say 
Christ died that he infallibly secured the salva
tion of a multitude that no man can number, who 
through Christ's death not only may be saved, 
but are saved, must be saved, and cannot by any 
possibili ty fUll the hazard of being anything but 
saved. You are welcome to your atonement; you 
may keep it. We will never renounce OUTS for 
the sake of it. ' 

The terms "deAnite atonement" or "particular re
demption" are much belter su ited, and we should 
discipline ourselves to use them exclUSively. Let uS 
now state some of the arguments which militate in 
favo r of definite atonement and proceed thereafter to 
consider objections frequently raised against it. 

II . Arguments for definite atonement 
) . The Scripture emphasizes the definite relation 



of the mission of Christ, and spee.£caUy of his death 
to those whom he actually redeems. Christ gave 
himself for his people ( ~datt. 1::!l • for his friends 
(John 15: 13 ), for his sheep John 10:15), for his 
church (Eph. 5:23-26, Acts :20:'''- > for many ()\'it. 
20:28; 26:28; Mk. 10:45 ), for US Tit. 2:1-1 ) , for me 
(Gal. 2:20). These expressions need not be construed 
as exclusive of others not e:>..-plicitly mentioned - ( this 
is quite manifest in the case of Gal 2::20 ) - but the 
specific reference in all these passages certainly in
dicates that the relationship of the work of Christ to 
those who are saved is different from that which it 
bears to those who are lost. 

2. The Scripture teaches that the defini te purpose 
of the Father in sending the Son and of the Son in 
coming into this world was to -'gather into one the 
children of God who were scattered." (John 11:52), 
to save those "who were given to H im," (John 6:38, 
39), to redeem "us from every iniquity,"" ( Tit. 2:14). 
These and similar passages make it plain that the 
redemptive purpose is specifically oriented toward 
those who are in fact redeemed. 

3. The Scriptural language conceming the work of 
Jesus Christ does indicate more than a general inten
tion which would await the fulfillment of additional 
conditions before effectuation couid be achieved. 
Specifically the Scripture represents Christ's work as 
redemption (Eph. 1:7; Rom. 3:24; I Pet. 1:18, 19; 
Matt. 20:28, etc.) : this implies that the people in view 
are actually redeemed. The Scripture speaks of 
propitiation (I John 2:2, 4:10; Rom. 3:24, Heb. 2:17): 
this term implies that God is actually appeased and 
that he does not deal any further in terms of his 
righteous anger with those who are under the benefit 
of propitiation. The Scripture speaks of reconciliation 
(Col. 1: 21, 22; Rom. 5:10; II Cor. 5: 18-20, etc. ): this 
term implies that those who were estranged are actu
ally brought back into a relationship of friendship and 
fellowship. What kind of redemption would this be 
where the redeemed are still under the power of the 
enemy? What kind of propitiation, where God still 
deals in wrath? What kind of reconciliation where 
estrangement continues to exist and is even sealed for 
eternity? These three terms, severally and jOintly, bear 
witness to the fac t that the Scripture views the work 
of Christ as bringing about the effectuation of salva
tion. 

4. The q uestion must be raised whether the pur
pose of the work of Christ is to effect divine rec<>n
ciliation and human redemption, or merely to render 
Cod reconcilable and man salvable. If the fo rmer, 
defin ite atonement follows as indicated above under 
3; if the latter, a human ingredient is to be superadded 
to the work of Christ. 1t is this human ingredient 
which determincs the difference between the saved 
and the lost, and the conclusion follows that the work 
of Christ by itself actually saves no one. This would 
appear derogatory to Christ and repugnant to Scrip
ture. A conditional impetrat ion is really no impetra
tion at all . 

5. Saving faith, being the gift of God (Acts 13:48; 
18:27; Phil. 1:29, etc.), is granted to man as a fru it of 
the saving work of Christ. If this work is universal in 
its scope, it is difficult to see why faith is not con

ferred upon all men. Yet it is patently p lain that all 
men do not believe, and the conclusion follows that 
the work of Christ, as well as its fruition in faith, is 
designed for the redeemed. 

6. Particular redemption is an inevitable implicate 
of a recognition of the penal substitutionary nature of 
the atonement. Now this vicarious nature is a com
mon tenet of the evangelical faith. And if we want to 
avoid the shoals of outright universalism, definiteness 
involves that the work of Christ was intended to termi
nate redemptively upon a part only of mankind, vari
ously named H is people, His Church, H is body, His 
sheep, the elect. In this view the remainder of man
kind is related to Christ differently, both as to the 
divine intention and as to .the actual implementation 
of salvation. 

If we do hold that Christ died subst itutionally for 
aU mankind bearing the divine penalty for the sins of 
all men, it would appear that at the day of judgment 
there w ill remain nothing to be punished, and con
seq uently all men should be saved. But in fact all 
men will not be saved, and except for the elect whose 
sin will be forgiven in view of the work of Christ, men 
will have to answer to d ivine justice for their deeds 
(Matt. 16:27; Rom. 2:6; Col. 3:25; Rev. 20:12, etc. ). 
Here the classic formulation of John Owen may well 
be quoted : 

God imposed his wrath due unto, and Christ 
underwent the pains of hell for, either all the sins 
of all men , or all the sins of some men, or some 
sins of all men. If the last, some sins of all men, 
then have all men some sins to answer for, and 
so shall no man be saved . If the second, 
that is it which we affirm, that Christ in their 
stead and room suffered for all the sins of all the 
elect in the world. If the nrst, why then, are not 
all freed from the punishment of all their sins? 
You will say, "Because of their unbelief; they 
will not believe." But this unbelief, is it a sin, or 
not? If not, why should they be punished for it? 
If it be, then Christ underwent the punishment 
due to it, or not. If so, then why must that 
h inder them more than their other sins for which 
he died from partaking of the fruit of his death? 
If he did not, then did he not d ie for all their 
sins. ' 

7. The intercession of Christ appears explicitly re
stricted to the saved in John 17:9, where Christ prays 
"not for the world but for those whom Thou hast 
given me; for they are Thine." As D u Moulin re
marked, 'Would he have refused prayers fQr those for 
whom He shed his b lood?" Consistency demands that 
the priestly work of Christ be viewed as harmonious 
and that oblation and intercession be co-extensive. 
They are in any case frequently conjoined ( Is. 53:12; 
Hom. 8:34; I John 2: 1, 2). 

8. At the time of our Lord's death on the cross, 
the eternal destiny of many reprobates had already 
been sealed in death (for instance that of some sinners 
at the times of the Flood and of the ruin of Sodom 
and Gomorrah, etc.). Can we suppose that our Lord 
d ied with the intent of bearing the sins of those who 
were then and there in H ell? If not, he did not die 
for all . 

If we reflect furthermore, that the knowledge of 
our Lord, as to H is divine nature, is not subject to any 



limitation by virtue of time, the same reasoning would 
apply to all reprobates, past, present, and future. In 
as much as the question in view relates to the eternal 
d e.'>ign both of the Father and of the Son in the death 
of Christ, this argument, grounded in the Divine 
omniscience, appears to have validity and can in no 
wise be called into question in terms of possible limi
tations of the human knowledge of Christ. 

9. One shou ld not be slow in acknowledging that 
the advocates of universal redemption mean to exalt 
the greatness of God's love by viewing its scope as 
inclusive of every member of the race. Yet, in this 
design they appear to fail in two respects. 

First, even in their view, Christ's love is not un
limited, since it does not embrace FaUen angels ( Heb. 
2:16) . Thus all creatures in need of redemption are 
not encompassed in any casco 

Secondly, while appearing to extend the range of 
divine love, these friends by the same token curtail its 
power, depth and effectiveness. We do worthily mag
nify the majesty of God, not if we represent His love 
as frustrated and defeated by the obduracy of the 
creature, but rathcr as 6ndi ng its glorious fulfillment 
in a victorious ovcrcoming of all obstacles, even those 
raised by man himself. As stated above, the choice 
hcre is not between limited and unlimited atonement, 
but between an effective atonement limited in breadth 
to the redcemed, and an uni versal atonement lim ited 
in depth to the point of ineffectuality. 

10. To proffer a blessing conti ngent upon the ful
fillment of an unrealizable condition is altogether 
futil e. On thc hypothetieal-univcrsalists' own showing, 
since no one has faith but those to whom it is effica
ciously given by God, a universal redemption on <..'On
dition of fai th is not a blessing which issues in any 
concrete advantage to the non-elect. In this light the 
vaunted benevolence of God toward all mankind ap
pears as nugatory. 

11. To attempt to combine universal redemption 
with particular salvation is to in troduce an intolerable 
disjunction in the d ivine purpose. This disjunction is 
so serious as to threaten the very un ity of God in the 
Trinitarian relationship: how could Christ intend to 
die for those whom the Father has not given Him, and 
whom the Holy Spirit will not regenerate? Unity and 
harmony in the Trinitarian articulation of the divine 
purpose demand a redemption which is precisely <..'0

extensive wilh election on the one hand and effectual 
application on the other. It would be diHieult to 
exaggerate the importance of this consideration. 

III. 	 Brief considerations of Objections Raised against 
Definite Atone me nt 

Obviously it will not be possible here to deal with 
these at any length but we shall merely sketch the 
lines of approach pursued. 

1. The opponents of definite atonement quote 
biblical passages asserting a universal saving will of 
God (Ezk. 8:23; 33: 11; I Tim. 2: 4; II Pet. 3:9; John 
3: 16, etc.) These passages do not necessarily imply 
that God wills the salvation of each member of the 
race. They do show indeed the general benevolence 
of Cod, who takes special de light in the salvation of 
the sinner, but really prove no more. In 11 Peter 3:9, 

the word " liS" may suggest that the reference is speci
fic to those who, as Peter, are among the redeemed. 
In I Tim. 2: 4 the words "all men" may mean, as 
Augustine and Calvin construed them, "all kinds of 
men," "men of all categories," including even rulers 
who seem to be such unlikely objects of d ivine grace. 
John 3:16 may well be construed to indicate the 
general worldward direction of the love of Cod, rather 
than to imply that every man in the world is uniformly 
the object of saving love. T he passages here quoted 
do not singly or jointly produce conviction in relation 
to a universal design. 

2. The opponents of de6nite atonement quote pas
sages which are construed to teach that some for 
whom Christ died may perish: Rom. 14 :15; I Cor. 
8: 11; Heb. 10:29; 11 Peter 2: 1. In Romans 14 :4 the 
context shows that those in view as "weaker brethren" 
will not in fact ultimately perish, but Paul reproves 
those who would be callous enollgh to be indifferent 
to the serious problems of con·science that their free 
use of Christian liberty would produce for those of 
weaker faith . 

In Hebrews 10:29 and 11 Peter 2: 1 the reference 
seems to be to what the apostates professed to have, 
rather than to what they had in fact: to argue from 
these Scriptures in favor of universal redemption ap
pears out of keeping with the context, for the serious
ness of this apostasy is due to the special relationship 
which these men professed to Christ and the Holy 
Spirit. If it be claimed that the tenns "bought" and 
"sancti fi ed" refer to real benefits conferred rather than 
to exterual profession, great difficulties will arise with 
the doctrine of perseverance as well, which many 
hypothetical universalists are eager to maintain. 

3. The opponents of de6nite atonement quote 
some Scriptures which are thought to imply that the 
work of Christ was designed for all men ( Is. 53:6; 
Rom. 5:18, 8:32; Il Cor. 5:14; ] Tim. 2:6; Titus 2: 11 ); 
for everyone (Heb. 2:9) ; for the world (John 3: 16, 
4:42; I John 2:2) . These terms need to be considered 
carefully in their context, however: each of them has 
a scope which is not necessarily co-extensive with the 
human race but which the context alone can reason
ably determine. If I wri te "Let all keep this issue of 
the Bulletin of E.T.S.," it must be quite apparent that 
the word "all" relates to the members of the Society 
or at most the readers of the Bulletin , not the totality 
of mankind. Now several of the passages quoted 
appear in a context which cmphasize.~ specific particu
larism, and this is bound to qualify the apparently 
universal statements. 

Take Is. 53:6, "The Lord hath laid on Him the 
iniquity of us all ." The ones in view here are those 
who attain unto peace ("the chastisement of our peace 
was upon Him") and who are healed (with His stripes 
we are healed"). We furthermore observe the follow
ing expressions: "The transgression of my l )eO]Jle" (vs. 
8), "He bore the sin of many" (vs. 12 ), he shall justify 
many and he shall bear their iniquities (vs. 11 ). To 
assume that Is. 53 teaches an indiscriminate univcrsal 
redemption is to go countcr to the express statemcn ts 
of the text. 

In Rom. 8:32 ("He delivered him up for us all") a 
similar situation is in view. The "us all" mentioned are 
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those who "also freely receive all things." They are 
God's elect (vs. 33 ) who are justified, (vs. 33) whom 
nothing can separate from the love of Cod ( vss. 35
39) . It would be very difficult in fact to find in all of 
the Bible a more strongly particularistic context than 
Rom. 8:28-39. To interpret Rom. 8:32 as applying to 
mankind at large is to fl y in the face of this Scripture. 

In Il Cor. 5:14 the statement "One died for all" is 
im mediately followed by the clause "therefore aU 
died," which Paul develops by showing that those for 
whom He died do now live regenerate lives unto their 
Savior. Thus this passage cannot but by a strai ned 
application be referred to the generality of mankind, 
but must concern those who are viewed as saved, 
regenerated (vs. 17 ) and entrusted with the ministry 
of reconciliation (vss. 18-19). In this same place we 
encounter the word "world" with a scope restricted by 
the context: indeed, the statement "God was in Christ 
reconciling the world unto himself" is illumined by the 
comment "not reckoni ng unto them their trespasses." 
The world that is reconciled is identical with the 
group to whom trespasses are not imputed: but these 
are only the redeemed, and not mankind at large. 

The construction of Titus 2:11 is in doubt. The 
words "to all men" may indeed indicate to whom sal
vation has been brought: "Grace bringing salvation to 
all men"; but they may just as well indicate to whom 
salvifi c grace "hath appeared." In any case, the refer
ence of the context emphasizes not the world at large 
but the redeemed, as is amply abundant from the 
development in vss. 12-14. It is even specifically stated 
here that Christ gave himself for those who are puri
fied as a special people [or his own possession (14 ). 

In Heb. 2:9 we read that Christ tasted "death for 
everyone. (The King James version and others 
supply here the word "man," whioh is not in the orig
inal ). The context indicates that the "every ones" for 
whom our Lord tasted death are also those who are 
brought as sons into the glory, who are sa nCtified 
(vs. 11 ) who are called His brethren and His children 
(13), who are delivered from their bondage (vs. 15 ), 
who are at the benefit of propitiat ion with respect to 
their sins (vs. 17 ). Once again the context makcs it 
plain that "cvery one" in view here is among thc 
redeemed. 

T John 2:2 however, yet remains. The passages 
previously considered should surely have taught liS to 
be on our guard abou t entertaining the view that the 
words "all," "world," etc. must automatically receive a 
sweeping application to the whole of mankind. Even 
though the thought is made plain both by affirmation 
"those of the whole world," and by negation "not for 
ours on ly," the question may well be raised as to 
whether this implies a complete universality of pro
pitiation. It may be possible to hold that the apostle 
John had in view not on ly a small group, perhaps of 
Jewish Christians, to whom He was addressing his 
letter, but the universa lity of the redeemed elected out 
of every nation and category. Then again he may 
have meant to indicate that the work of Christ is not 
confined to one generation but is perennial in its 
effic.'l.cy. Still further it may be held that John's state
ment was intended to emphasize the exclusiveness of 
Christ's work as a means of salvation ; there is no 

Savior or propitiation in all the world other than 
Christ." We should feel the more inclined to have 
recourse to some such explanation since in the very 
same context John speaks of the intercession of Christ, 
which, as we have seen above 11, 7, is particular. 
Furthermore, the term propitiation, as also noted 
above, is so strong in implying the actual attainment 
of salvation that the choice here does not appear to be 
between definite atonement and hypothetical univer
salism, but rather between definite atonement al}d 
universal salvation. Fortunately from this latter part of 
the alternative even our worthy opponents recoil, but 
they should not be permitted to forget that the uni
versalistic passages they advance, including I John 2:2, 
are so sweeping in their assertions that if it be granted 
that this scope applies indeed to the totality of man
kind, then outright universal salvation ensucs. 1£ the 
texts prove anything at all, they prove too much. 

4. The critics of definite atonement often urge that 
this doctrine inevitably undermines the sincere offer 
of grace to all mcn. How, they ask, can an honest 
invitation to salvation be addressed to people for 
whom no provision has been made by God in Christ? 
This objection is frequently thought to have great 
weight, but it appears to rest on the premise that a 
co-extensive provision is necessary for a sincere offer 
of any kind. This premise is palpably false even at 
the lowly lcvel of many of our offers. For instance, 
most advertisers who offer some objects on the pages 
of a newspaper do not feel that honesty in any way 
demands of them to have a stock co-extensive with 
the circulation figures of the newspaper. If this be true 
even at the humble level of Our finite lives, on what 
bas is shall we presume to say that a co-extensive 
provision is necessary for a divine offer? Really the 
only requisite for a sincere invitation is that if the 
condition stated in the offer be fulfilled that which is 
proferred be actually granted. But this is precisely 
what the supporters of definite atonement are assert
ing. Jesus said "Him that cometh to me I will in no 
wise cast out" (John 6:37 ), yet, "No man can come 
to me except the Father ... draw him" (John 6:44, 
cf. 65). Many strong believers in partic~llar redemp
tion have been enthusiastic and wi nsome proclairners 
of the indiscriminate offer of grace to all men without 
distinction and without exception. Indeed they are 
the ones who have a real and complete salvation to 
offer, not something which must be supplemented by 
the human consent in order to be at all effective. 
Emphatically they should be foremost in missionary 
and evangelistic zeal: gratitude !or salvation received 
in Christ cannot pennit them to become resigned to 
anything less. 

L 	 Chnrles Spurgeon, "PartiC\,]ar Redemption." SCnl)on 181 in 
New Park Street Pulpit. London; Banner of Tmth Trust, 
1964. IV, 135. It is surely worthy of note that this em
phntic endorscmt"nt of defini te lltonement COllies from II 
mlln as notablc in eVllngelistic activi ty as was Spu rgeon. 
This ought to temper the objection frequently raised that 
this view cuts the nerve of evangelisHc and missionary zeal. 

2. 	 John Owen, The Death of Death. London: TIle Banner of 
To,th Trust, 1959. PI'. 61, 62 or Works, ed. Goold, X, 173, 
174. 

3. 	 These suggestkms arc very helpfully presented in more am
ple form in John Murray, Red8r7lption Accomplished and 
A",llied. Grand Bnl)ids: Ecrdmans 1955 Po t-2-64 

http:effic.'l.cy


REFORMEO FEUOWSHIP, INC. 

60() Union Blnk Building 

200 Onawl Ave., N. W. 


GRAND RAP IDS, MICHIGAN <49.502 


Return PO$tege Guerenteed 

SECOND ClASS 
POSTAGE PAID AT 

GRAND RAPIDS, MICH. 

BELIEVE IT 

OR NOT 


ALL THINGS ARE NOT POSSIBLE WITH GOD 

EDWIN 

ALL THINGS are not possible with God. God is 
Il.. restricted, bound and conGned. He cannot do 
everything: it is utterly impossible. 

God is almighty, of course. He can restructure the 
reproductive organs of Sarah at the age of 90 - an 
impossible age to have a baby - so that she can have 
Isaac. He can deliver Shadrach, Meshach and Abed
nego out of a fiery furnace unscathed, with not a hair 
singed. He can save Jonah in the belly of a fish. He 
can cause the blind to see, the deaf to hear and the 
lame to walk. He directs the sun as it makes its 
720,OOO-miles-per-hour journey around the Milky Way, 
taking 200 million years to make one circuit (a cosmic 
year ). 

Yes, God is omnipotent. He can do all things. 
Spiritually as well as physically. Jesus once stated 

that it was easier for a camel to go through the eye 
of a needle than for a rich man to enter heaven. 
When the d isciples exclaimed, "Who then can be 
saved?" Jesus answered: "With man this is impos
sible, but with God all things are possible,'" God can 
save a young rich ruler who loves riches more than 
ChriSt. He can change his heart. God can even turn 
stones into sons of Abraham (Luke 3:8). Daily he 
does the spiritually impossible: he raises the spiritually 
dead, he makes new creatures in Christ and he turns 
hearts of stone into hearts of flesh. 

Yes, God can do a1l things - physically and spirit
ually. 

No, God cannot do all things. He is unable. All 
things nre not possible with God. 

For example. God cannot deny himself ( II Tim. 
2:13). If we deny him, he must deny liS. He cannot 
do otherwise, Tf we are faithless, he remains faithful 
to himself - he remains just and holy, and is bound 
to punish us. He cannot do otherwise. 

Therefore, we should make sure we put our trust 
in Jesus Christ. Otherwise, we can be absolutely sure 
that we will be lost forever. For God cannot deny 
himself. 

H. PALMER 

On the other hand, if we do put our trust in Christ, 
we can be sure that we will have life cternal. For 
God "cannot lie" (Titus 1:2) and hc promised eternal 
life to all who believe. 

Likewise, God cannot be tem pted, nor docs he 
tempt any man (James 1:13). 

Thank Cod that all things are not possible with 
him, that he is unable, that he cannot. Thank God 
that he is the same yesterday, today and forever ( Heb. 
13;8). Praise Cod that he truly said, "I, Jehovah, 
change not" (Mal. 3:7). T hank God that he is holy 
and always will be, that he will not be a sinner, that 
Jesus could not sin, that Cod is love and will never 
turn into a fiend like the Devil, and that he is com
pletely wise and will never make a foo lish mistake. 
Thank God that he cannot. 

God can do anything he wants, but he cannot do 
everything. That sentence sums up this entire Believe 
It Or Not. God can do anything he desires and wills, 
for he is omnipotent . But he does not desire to do all 
things, nor can he desire them. And, stronger still, he 
cannot do thcm. He cannot die, lie, hate in a sinful 
way, act foolishly or be unfair. Otherwise, he would 
cease to be God. And that cannot be - thank Cod. 

It is true that God is restricted, bound and con
fi ned. But the restriction is not imposed from without, 
as if there were another force outside of Cod, holding 
him down. The restriction comes from within, from 
himself. 

The psa lmist graphically expresses th is Believe It 
Or Not when he says that the heathen gods have 
mouths, eyes, ears and noses, bl1t they cannot speak, 
see, hear or smell . But "our God is in the heavens; he 
does whatsoever he pleases" (Ps. 1l5:3 ). Yes, God can 
do anything he pleases, but he cannot do everything. 

Dr. Edwin Palmer 19 EreCl/tive Secretary v/ the Bible Trans
lation of the New Yvrk Bible Society. 


