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"WHAT'S AN ELDER TO DO?" S 
U NLIKE THE MOTHER in a television com

mercial, who can supply all the vitamins and 
minerals her family needs with onc bowlful of break
fast food, there arc no easy ways or shortcuts for 
elders who would be faithful in their tasks. 

In every communion, elders arc called upon to 
exercise oversight of the congregation, to tend and 
feed the church, and to watch for the souls of those 
entrusted to their care as those who shall give account 
to the Lord. The New Testament abounds in such 
clear and solemn statements about the duties of elders. 

For elders in the Christian Reformed Church, the 
Church Order speaks about family visitation as a 
specific part of their duty. Article 65, in the section 
entitled "Pastoral Care," calls upon the elders and 
ministers to conduct annual home visitation. The 
Church Visitors of each Classis, in their annual visit 
to the consistory ask: "Do the members of the con
sistory, as their office demands, regularly visit the 
families, the sick, and the poor?" Concerning the 
minister, the same Church Visitors inquire: "... and 
does he assist the elders in the work of annual family 
visiting?" And once more in the same visit, they in
quire: "Do they (the elders) faithfully visit the mem
bers of the congregation in regular family visiting 
...?" So from the general consideration, to the in
volvement of the minister as assisting the elders, to 
the direct question about the carrying out of the 
elders' duties, the matter of family visiting figures 
qu.ite prominently in the church polity of the Christian 
Reformed Church. 

None of this is strange, since it is part of a rich 
heritage belonging to all churches which seek to re
main loyal to the Word of God. According to repu
table church historians, the aspect of pastoral care 
received a real place in the ministry of the elders and 
pastors in the days of the early church. Something 
akin to present-day family visitation was carried on in 
the time immediately after the apostolic age. Regular 
vis its by officers of the church to the members in their 
homes were a part of church life. Augustine is said 
to have bemoaned the fact that he did not spend more 
time in specifically pastoral relationships with mem
bers of the church. 

When the church san k into the near-oblivion of the 
dark ages, there gradually evolved the concept of the 
confessional as a means of grace. To this day the 
method chiefly used by the Roman Catholic Church 
for pastoral control over her members is the use of the 
confessional . 

As has been shown many times, the offices in the 
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church were restored at the time of the Reformation, 
with the real leadership on this score being provided 
by John Calvin. In Calvin's Geneva, the members of 
the church were visited by the elders before each 
quarterly celebration of the Holy Supper. This means 
that family visitation was conducted four times to 
each family each year. The Churches of Heformed 
persuasion have held, at least on paper, that such 
pastoral care is not only valid but necessary. 

What Is Family Visitation? 
Family Visitation is the exercise of the pastoral 

office of the elders carried on systematically in such 
a way as to encourage the members in sanctified liv
ing, to strengthen weaknesses in their lives, to ad· 
monish members regarding shortcomings in their 
Christian walk, and to seek to strengthen the church 
by these means. 

A benefit which accrues to the elders of the con
gregation is that when they exercise this care, they 
also feel the pulse of the church. In no better way 
are they able to determine the needs of the congrega
tion as far as the application of the Word of God 
from the pulpit is concerned. And for that preaching 
of the Word the elders are responsible. 

When carried out in this spirit, and with such aims 
as mentioned in mind, family visitation ought to be 
viewed as an invaluable practice, part of a long and 
God-given heritage. As such it ought to receive its 
proper atten tion among us, and be honored as vital 
and important. If reports are to be believed, then this 
is not always the case, to say the least. 

Certainly, people sometimes voice objections to 
the practice of family visitation. Some say: It just 
makes liars and hypocrites out of the members, be
cause they know what is expected and can respond 
accordingly, regardless of the true state of affairs. 
Others say: Why should 1 have to answer the same 
questions year after year, when the elders know very 
well that we maintain our family altar , our children 
are in the Christian school and we take The Banner? 
Or again: Who are these men to come into our homes 
and pry into our private life? They have plenty of 
problems of their own, and besides there are others 
who ought to be worked with because they don't 
come to church, or are living such bad lives while 
still members of our church. And sometimes it is said: 
It was only a social call anyway; I could have better 
spen t some time playing with the children, reading a 
book, or watchin g TV. 

Well, it cannot be denied that family visiting does 
not always enjoy such a good reputation among our 
people; nor can we deny that it is not always done 
fai thfully nor done well. But then we must be the 



ones to change this, to make it meaningful as a vital 
and spiritual experience. After all, we do not make 
people liars and hypocrites by coming there on a 
family visitation call. If those ti tles fi t them, it was 
true before the visit was made. Perhaps family visita
tion could help such members to see those faults and 
weaknesses as sins, and help bring repentance and 
change to their lives. It is also true that when con
ducted poorly, fam il y visitation may seem to resemble 
an inquisition, and jf it is done mechanically and 
without imagination, it wili degenerate to asking the 
same stock questions of the same family each year. 
And if elders do not know how, nor dare to go about 
th is great work in a proper way, they will be tempted 
to take the easy way out by spending a brief time 
visiting in a social way, and then satisfy some out
ward requirements wi th a few questions of a general 
nature. 

It can be observed here that if neither elders nor 
members have a Bi blical conception of their respective 
offices and places in the congregation, there is apt to 
be a cynical attitude toward every part of the church's 
ministry toward her people. And we have become so 
secular in Our thin king today, that it is no su rprise 
that many view this work as antiquated and useless. 
However, the understanding or lack of understanding, 
the desire or want of desire for family visitation may 
never be the standard by which we make a judgment 
as to whether or not it shou ld be done. That judg
ment has been made by the church long ago with a 
q uiet and firm affirmahve. it becomes a question of 
how it is best done. And the few suggestions that 
follow are not intended to be the last word, but 
rather just that: suggestions whieh have proved help
ful, and may assist in avoid ing some of the built-in 
problems which we face because of the weaknesses 
and secularization of life mentioned above. 

How Is Family Visiting Best Carried Out? 
First of all, fam ily visiting is best carried out when 

it is recognized and done as the offi cial work of the 
elders in the name of the Lord Jesus Christ. He it is 
who charges the elders with the duties of tending, 
feeding, exercising oversight and watching on behalf 
of the souls of the members. It should always be 
viewed as a very dellni te and important part of the 
ministry of the elders. 

It is important that Ihe congregation realize that 
this is how the elders look upon this part of their 
work. For that reason, the schedule of visits should 
be published. In this way, all the members are aware 
that this work is being done, and can be encouraged 
to pray for its success. To si mply assign certain fam
ilies to a team of ciders with the vague directive that 
these should be visited some time within the year is 
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hardly living up to the mandate that aU things should 
be done decently and in good order. It reveals a basic 
lack of concern, and fosters a low view of the practice • 
of family visiting. 

The elders should plan, prepare and proceed with 
family visiting in the knowledge that some of the most 
important and solid contributions they may make to 
the spiritual care of their members can be made by 
means of family visiting. If it is to be approached 
responsibly, the elders will together go over the list 
of families to be visited each time. This enables them 
to take counsel together, noting the strengths and 
weaknesses of each given family so that truly in
dividual pastoral concerns may be dealt with in the 
visit. This will take time; in the case of the congrega
tion this writer presently serves, at least one hour in 
eight of the twelve yearly elders meetings is devoted 
to either planning for or reviewing the family visits. 
This expenditure of time is worth it, if the work is 
worth anything at all. 

Much can be said in favor of visiting one-fourth of 
the congregation during each preparatory week. It 
connects the concern of self-examination for the Lord's 
Supper with the evaluation of one's spiritual life and 
encouragement to Christian living by the elders. It 
also provides an expected time, which the members 
can count on, during which this WOrk will be carried 
on. In some churches, all activiti es in the evening, 
such as Men's and Women's Societies, Catechism, 
Cadets, and Calvinettes are suspended for that week, 
providing a clear calendar. It also gives all the mem
bers, whether or not they are scheduled to receive a 
family visitation call, the opportunity for a week which 
is somewhat quieter because the busy round of church 
meetings does not demand their t ime, and they can 
spend a bit more of their time with their families. In 
addition, it supports emphasis on the importance of 
this work. 

Is it good to take a topic and plan the visits around 
this topic? There arc those who do not favo r this 
approach for various reasons. Yet I have not he.'l.rd 
of any who have used this approach and then dis
carded it. The elders select a passage of Scripture for 
this purpose, which is then read in each home, with a 
verse or two which key-notes the passage. A few re
marks about the sense of the passage provide a mll
form approach without detracting from individual 
needs in a given fam ily. Again, this reveals to the 
members that there has been planning and effort on 
the part of the elders befo·rehand. And it removes the 
onus that a certain elder or the minister has decided 
that it would be weU for this fam ily to hear these 
particular words of Scripture. There is a healthy uni
formity without a senseless conformi ty to this, I be
lieve. 

The Mechanics of family Visiting 
Our approach says something about our estimate 

of the importance of what we are doing. It has been my 
experience that immediately after everyone has been 
seated, the passage of Scripture to be used should be 
read. This provides an automatic starting-point, and 
at the same time prevents extensive open ing pleas
an tries, and sets the tOile or mood for the visit. 

The Scripture passage having been read, prayer 
should be offered, thanking the Lord for the Word 
we have just heard, and seeking his blessing upon the 
opportunity which is now otus to speak togcther about 
the spiritual life. A reference to the verse or verses 
which key-note the passage will serve to introduce 
the dialogue between the elders and members of the 
congregation. While a certain amount of questions 
will be used to introduce a discussion of various facets 
of spiritual life, such questions do not spell inquisition. 
If younger children are present, it is often the part of 
wisdom to speak with them at first, both to assure 
them of your concern and to deal wi th their needs and 
concerns while their attention is still given to the 
visitors. 

After having spoken together, and the elders hav
ing given counsel, encouragement and admonition 
where needed, the elders will ask whether there are 
any mat1ers which the members wish to bring to their 
attention. It may be that many of these will simply 
be received for informat ion, with the promise of reo 
laying the feelings of the members of the next con· 
sistory meeting. I t may also be that problems of 
larger dimensions arise, and the elders will do weU to 
consider the possibi lity of offering to return and dcal 
just with this specific matter. 

Such a seemingly small thing as trying to maintain 
the courtesy of punctuality also entcrs in. I f problems 
arise which are demanding of careful attention, it is 
bctter to schedule another visit to deal just with this 
problem than to arrive 45 minutes late at the next 
home. 

Whatever the case, the members should be given 
to understand that the elders desire to be of service 
at all times, and that in such a natural situation as now 
exists the opportunity is given to comment, question, 
or raise matters which are on their minds. Though 
some fear this procedurc as a Pandora's box, the way 
such things are handled will determine to a great 
extent the continuing feeling that there is no lack of 
communication between the members and those who 
are over them in the Lord. 

After this opportunity has been given, one of the 
elders should offer a closing prayer commending the 
family to the Lord's care. This also provides an auto
matic termination to the visit, giving the elders a 
better opportunity to attempt to remain on their ap
pointed schedule. 

Conclusion 
Family Visitation has deep roots in the past; as 

important a.s it is, it has great poss ibilities for the 
present and future as far as the well-being of our 
members is concerned . It should be given its just due. 
Where this is done, it is appreciated, and beneficial 
to the church as a whole. While it demands both time 
and the best uses of everyone of our resources, it is 
also greatly rewarding. That we might have expected, 
since everything the Lord bids us to do is only for our 
good. Such is also the case when he bids the elders to 
have a care and a concern for the charge given to 
them. May we, in dependence on our faithful God 
who promises to supply every need, be busy with this 
work with a zeal worthy of it and of our office. 
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GERARD VAN 

T HERE IS MUCH DISCUSSION these days about 
the changes taking place in the Roman Catliolic 

church. One of the changes that is said to be most 
noticeable is the openness of that church toward OOll

Homan Catholics. This is evidenced by an increasing 
number of discussions of various types which are 
taking place between Protestants and Catholics, by 
intercommunion now being practised by student 
groups in E urope and by the W.c.c. appointment of 
nine Roman Catholic theologians to a study commis
sion. Other similar evidences are cited. 

Another noteworthy change is said to be in the 
reorganization of the higher echelons in the clergy 
ranks. An example cited is that the College of bishops 
has been given increased recognition as a deliberative 
and contributive insti tution in the teaching and rul ing 
categories of the church . There is a lso an evident 
openness with in that church to discuss certain prac
tices and customs which were seldom questioned be
fore, e.g., the celibate state of the clergy. 

These factors are undoubtedly true. T he questions 
before us as evangelical Protestants are: What do 
these factors mean to us? How arc we affected by 
these? Are we now obliged to become involved in 
some manner in thc Protestant-Catholic d iscussions 
and possible cooperative endeavours? Are we to be
come ecumenical partners wi th Roman Catholics? 

Before these questions can be answered , evan
gelical Protestants should carefully study the actual 
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situation as it is today. The various changes, schools 
of thought , opposing attitudes of lay members in the 
Roman Catholic church should be anal yzed. W hat 
follows is an attempl to contribute to the analyzation 
of the situation. 

The Second Vatican Council and the events lead 
ing up to it have been major factors in the Roman 
Catholic Church's changing public appearances. The 
worship services are less formal , the Mass is celebrated 
in various ways and languages. Dietary regulations 
(only fi sh on Friday) have been eased. But at heart 
the church remains the same in some very signi6cant 
ways. In its organization the Roman Catholic church's 
structure remains unaltered with its teaching-ruling 
clergy in d istinction from the receiving-ruled laity. 

It remains a power structure in the sphere of teach
ing and morals and in some countries in politics and 
economics also. Officially the Roman Catholic church 
has not disavowed its "authoritative rights" in the 
various social spheres though it does not seek to 
exercise them everywhere. 

The Roman Catholic church has not made any 
hasic alterations in various major areas where Prot
estants eagerly look for a shift. In regard to the source 
of truth the big AN D holds its place between the 
Scriptures arul Tradition. If any change is taking 
place, then it is th at the Scr iptures are being included 
in the category of Tradition. This means that ultimate
ly the Church of all ages, in Old Testament times as 
well as in New Testament times, is considered more 
than ever the final source of Truth . 



In regard to the conception of proper morals and the 
control over these there is no basic change. The latest 
encyclical delivered by the Pope, Ht/.,1JUlnae Vitae, 
( forbidding the use of the Pill as Casti Connubii of 
some years ago forbade all fonns of artificial contra
ception ) though it was not spoken ex cathedra, must 
nevertheless be obeyed. To disobey could make one 
guilty of mortal sins is explicitly stated. 

And what about the actual beliefs of the Roman 
Catholic church? Read "The Credo of the People of 
God" proclaimed by Pope Paul VI on June 30, 1968 
by means of which he marked the close of "the year of 
faith." It is a lengthy credo. In the introduction W e 
(i.e., the pope) is said to be the successor of Peter 
to whom Christ gave the teaching mandate. The 
church, the body of Christ is enabled to study and 
present truth in a manner presentable to successive 
generations because the Holy Spirit is the soul of the 
church. Nineteen specific statements of fa ith are 
presented. These do not alter in any appreciable 
manner from the dictums of the Council of Trent. 

The first three articles speak of the faith in the 
Father, Son and Holy Spirit. Practically all that is 
said in these articles an evangelical Protestant can 
subscribe to freely. But the fourth art icle dea ls with 
"Mary, Mother, Ever Virgin . . . redeemed in a more 
emi nent manner, preserved from aU stain of original 
sin .. . at the end of her earthly life raised body and 
soul to heavenly glory and likened to her risen Son 
in anticipation of the future lot of all the just; and 
we believe that the Blessed Mother of God, the New 
Eve, Mother of the Church, continues in heaven in 
her maternal role with regards to Christ's members, 
cooperating with the birth and growth of divine life 
in the souls of the redeemed." 

The article on The Fall includes a few dubious 
statements but every born again Christian can repeat 
the article on Redemption, "Wc believe that Our Lord 
Jesus Christ, by the sacrifice of the Cross redecmed 
us from original sin and all persona l sins committed 
by each one of us, so that, in accordance with the 
word of the Apostle, where sin abounded, grace did 
marc abound." 

The articles on Baptism and the Church include 
the traditional Roman Catholic teachings. The article 
on Revelation is one of the shortest and mast in
definite, except that the concepts of "what is handed 
down," i.e., tradition; and the church's authority to 
decide what is to be taught is clearly intimated. 
Article eleven states, "We believe in the infallibility 
enjoyed by the successor of Peter when he teaches 
ex cathedra." Article thirteen states that the church 
"is nccessary for salvation ... because Christ renders 
Himself present for us in His Body which is the 
Church." The Mass and Transubstantiation are pro
claimed as unalterable truths which the Roman Cath
olic Church professes. 

We can sum up by say ing that on the whole, the 
doctrines adhered to by that church and proclaimed 
as unalterable truths arc the same as those set fo rth 
by the Council of Trent over four hundred years ago. 
There are some cardina l truths we as evangelical Prot

estants hold in common with them. On the other hand , 
the same basic deep differences are as authoritatively 
fixed as at any other time. Thus, an evangelical Prot
estant finds that though he may be sympathetic to 
some of the church's emphases on morals and though 
he can accept some of the teachings, materially as to 
faith and morals the d ifferences between him and a 
faithful Roman Catholic believer has not changed 
much in recent years. 

It should however be stressed that there is a shift 
in Roman Catholic thinking and teaching in regard 
to the origin of the Scriptures and the origin of the 
cosmos and life. I n regard to the origin of the Scrip
tures there is much sympathy with, and on the part of 
some, a cordial acceptance of the Form Critical ap
proach to the Scriptures. Since Form Crit ical em
phases are on the whole very congruous with the idea 
of a teaching-believing community giving rise to and 
determining religiOUS truth, we should not be sur
prised that the Form Critical approach to the Scri p
tures is found acceptable by many Roman Catholic 
theologians. The papal encyclical on Scripture, re
leased some years ago, allows for much lati tude in the 
Biblica l students' approach to the Scriptures; in fact, 
it calls for a determi ned search for the truth regarding 
Scriptures in keeping with modern discoveries, the
ories and conclusions. 

In regard to the problems of the origin of the 
cosmos and of various forms of life, much freedom 
is now granted to scientists and theologians to explain 
"creation" ideas in such a way that they arc presented 
in tenns of evolutionary concepts and processes. The 
New Catechism is a specific and definite example of 
the presentation of modern conclusions regarding the 
origin of the cosmos and th'e various forms of life in 
it. 

This shift in Roman Catholic study and thought on 
the origin of Scripture and life presents additional 
barriers for Evangelical Christians who may have 
been asking themselves whether or not conditions 
were more favourable for d iscussions and for co
operativc action. Surely, we must appreciate the fact 
that on some levels there is an openness. There is a 
possibility fo r discussion. Howcver the issues which 
are to be discussed and the basic foundations for 
cooperati ve action remain as strongly, or increasingly 
divergent as ever before. 

There is still another problem for evangelical Prot
estants. It is the problem of the diverse streams of 
thought il). the Roman Catholic church. Whenever an 
evangelical Protestant discusses some truth or opinion 
pertaining to the Christian faith and life he must con
stan tly be aware of the fact that if the man is a cleric 
he should be considered as adhering, be it a mattcr of 
degrees, to one of six streams. If the person is not a 
cleric he could be included in one of four general 
categories. 

A European professor, H. Berkhof, has poi nted ou t 
that there are basica lly six streams of thought among 
the Roman Catholic leaders. Some have said there 
are really only two streams, the conservative and the 
liberal elements. However the six d iscern ible streams 
are as follows: 



1. There are those theologians, particularly found 
in southern Europe and in various numbers in other 
countries, who deeply regret that the second Vatican 
Council was even held. They rigidly insist on main
taining the status quo as set out by the Council of 
Trent. These men represent the die-hard conservatives 
who are fiercely loyal to the past in every respect. 

2. There are those theologians who wish to be 
loyal to the second Vatican Council, interpret it as 
precisely (narrowly?) and literally as possible and 
refuse to consider going one step further than their 
precise interpretation of the Council's decrees will 
permit. 

3. There are those theologians who stress that the 
official teachings of the Church must be maintained 
but that on the basis of these, new insights and devel
opments should be produced. 

4. There are those theologians who wish to re
interpret the official faith of the church. They wish 
to do it in such a way that the differences and op
positions between them and those adhering to the 
Reformation may be overcome. Prof. Hans Kung is 
a notable example of this stream. It should not be 
forgotten that presently this brilliant young theologian 
has already been called to the Vatican to explain his 
posi tion, clarify his teachings and possibly to defend 
himself against certain charges. 

5. There are those theologians who, in a sense, 
are the ethical theologians. They wish to put much 
more emphasis on existential and humanitarian prob
lems as experienced by contemporary man. This 
should be done they say without breaking with the 
official teachings of the church. 

6. There are those theologians who can best be 
compared with the naturalistically oriented and liber
ally minded Protestant theologians who are known 
for their leftist emphases in various spheres of life. 

A quick review of the six streams reveals quite 
clearly that there is really only one stream with 
which the evangelical Protestants could hope to have 
some points of contact for fru itful discussions and co
operative religious work; namely stream four. How
ever, there are two major difficulties here. Prof. Kung 
is already under a cloud with the official church. 
Secondly, he represents that group which has been 
quite enamoured by the modern views on the origin 
of the Scriptures and on the origin of the cosmos and 
life in it. Thus it would seem that there is very little 
if any area where the evangelical Protestant theo
logian anu any of the Roman Catholic theologians, 
regardless of the stream he represents, have common 
meeting or working ground. 

Among the lay members there are four streams 
which are discernible, at least so it seems to this 
writer. 

1. There are those who heartily applaud and fol
low the theologians of the first stream mentioned 
above. Letters from these people, published in Cath
olic newspapers and magazines, reflect a strong emo
tionally oriented polemic against any and all who 
represent the "new." 

2. There are those who accept the second Vatican 
Council with varying degrees of enthusiasm. A large 

number of these, vaguely and without the ability to 
formulate thcir thoughts, agree with theologians rep
resenting stream two and to an extent stream three. 

3. There are those who tend to hold the opinion 
that streams four and five are somehow closely related 
(and they may be very correct) and that there is 
something quite laudable about the opinion and en
deavours of these theologians. However, they leave it 
to the theologians to work out the ways and means to 
achieve the desired goals. Until that is done, many 
are content to leave matters as they are. 

4. There are those who are definitely in agreement 
with the. theologians of stream six. Many of these lay 
members are not practising religionists and therefore 
they are probably more consistent than some of the 
more radical theologians who remain active in the 
church. 

From this review of the various groups of Jay 
members, the evangelical Protestant can readily con
clude that there is not much hope for common action 
in education , evangelism and worship by Roman 
Catholic believers and himself. 

Finally, it should be stressed that in spite of the 
fact that the apparent changes within and on the 
periphery of the Roman Catholic church would seem 
to suggest that a rapproachment between Protestant 
and Catholic Christians is now possible, and in spite 
of the fact that in W.C.C. circles certain joint actions 
are being initiated, and in spite of the readiness of 
some R.c. leaders to take a leading and dominant 
role in ecumenical activities, evangelical Protestants 
can find little ground or hope for new and fruitful 
contact with the Roman Catholic church. However, as 
individual witnessing Christians it will always be our 
privilege and responsibility to speak concerning our 
Lord, his proffered salvation and his revealed will for 
life with our Roman Catholic fellowmen. In fact, in 
these days of change and confusion for them, we may 
be of real Christian help to them. Evangelical Prot
estants should do all they can to bring a true Biblical 
unity in faith and morals among all believing Chris
tians. On the personal level much, so much can be 
done in this respect. 

Permit me to make reference to two personal ex
periences which will illustrate my point. When I was 
involved in an extensive research project I found that 
librarians in Roman Catholic seminaries were very 
willing to lend books and to discuss certain aspects 
of the historical and exegetical problems with which 
T was dealing. On this personal level contact was not 
only made, a setting was provided for a wider range 
of discussions. And, when in 1967 I was hospitalized 
for three months in a Roman Catholic hospital, I 
found the staff to be almost entirely Catholic. There 
was a refreshing readiness on the part of many staff 
members to discuss various points of the Christian 
faith. These discussions revealed to me that though 
we have a common faith in the Triune God, our con
ceptions of worship, sacraments, human life and 
responsibilities were often very far apart if not strongly 
antithetical. 

Yes, we can and should speak to and discuss 
truths of Scripture with our Roman Catholic fellow



mcn. We can do this on a personal level. There may 
also be certain instances, such as discussion forums 
or public assemblies which are not in any way church 
related or controlled, in which an evangelical Prot
estant may find an opportunity to witness. The im
plications of such participation must be carefully 
sought out and evaluated. 

I would sum up as follows: Sad to say, there 
seems to be little that can be done on the official 
ch urch level at the present time in regard to common 
worship, intercommunion, coopcrative evangelism and 
teaching ministries. Some common activity in human
itarian projects is possible. But that is a different 
matter. 

• 

22 Normal Avenue 
Montclair, New Jersey 

Editor, TORCH .... ,,"'1) TRUMPET 

Dear Brother in Christ: 

The June 11 issue of D e Wachter 
contains an article written by its 
editor commending the official 
prayer rendered by the World 
Council of Churches at its General 
Assembly meeting in UppsaJa, Swe
den this mon th. Apparently he sees 
nothing wrong with this prayer, 
having been in all likelihood willing 
to participate in it while si tting as 
observer at the World Council 
communion table with communists 
of the iron curtain, ultra left wing 
modernists, social gospelers and the 
rest of the ungodly crowd compris
ing this evil organization, which 
according to its announced theme 
"All Things New" will devote itself 
to social and religiOUS world revoltl 
tion. 

Unfortunately while doing so it 
was as an official representative of 
the Christian Ref. Church, there
by unequally yoking our beloved 
church with this apostate fellow
ship. In the eyes of the entire 
Christian world this could not help 
but be construed as indicating that 
the CRC is now favorably inclined 

towards WCC and that this is a 
6rst step to ultimate union. More
over, by participating in the WCC 
prayer CRC is invoking the blesSing 
of Almighty God upon this action 
in the name of Jesus Christ! 

Consider for a moment the 
frightening implications of the 
various petitions in this prayer fo r 
our church: 

( 1) "We thank Thee that Thou 
hast given us a place to serve Thee 
in Thy plan for the world." What 
other plan does WCC have in mind 
than the ecumenical dream of a one 
world super church? Is it this for 
which we through our authorized 
representative should pray? 

(2) "We confess that we have 
not envisioned or understood what 
Thall art busy doing in the world 
and that we have not been desirous 
to labor with Thee but have only 
been willing to do today what we 
have done yesterday." What is this 
but a slap in the face of those 
whose sole concern is the proclama
tion of the true Bible gospel of sal
vation and are unwilling to swing 
over to the social gospel? Are we 
satisfied to have our representative 
pray such a prayer on our behalf? 
[f so, then we are invok ing upon 
our church the two fold anathema 
of Galatians 1:8 and 9. 

(3) "Show us the true priOrities 
the one thing that COunts ; 

namely, Thy purpose of healing and 
peace for all mankind." Anyone 
with even the slightest acquaint
ance with WCC knows that what 
is meant here is not individual sal
vation through the blood of Christ 
but social salvation through the 
restructuring of society in the pat
tern of world revolution. What a 
prostitution of and defection from 
the very heart of our Ch ristian re
ligion! If this is what our rep

resentative is authorized to pray for 
on our behalf then we have sold 
out to the encmy of souls and have 
invoked upon ourselves the cata
strophic curse. 

(4) "We pray for aU the churches 
within the EcumeniC'I1 Movement." 
Which includes those who have 
repudiated the true gospel and 
those in communist countries who 
are collsenting to the death of our 
martyred brethren behind the iron 
curtain. How can our beloved CRe 
take part in such infamy? 

(5) "Help us while we seek after 
new social and international struc
tures." In other words help us to 
furthcr ways and means of bringing 
about the coming one world church 
of antichrist. If this is what the 
e RC is asking its representative to 
do, it is praying for its own destruc
tion! 

Brethren, this wee prayer is a 
prayer of blasphemy! Participation 
in it is to cast incense before an 
ecumenical Baal! It is spiritual 
fornication with modem Mystery 
Babylon! No blessing can possibly 
rest on any such action. Rather the 
"fearful looking for of judgment 
and fiery indignation which shall 
devour the adversaries." Hebrews 
10,27. 

When things come to such a pass 
there is but one thing left to do. 
Sound the Gideon trumpet alarm, 
"Come out of her my people, that 
ye be not partaker of her sins and 
receive not of her plagues." Revela
tion 18:4. May we as a C RC apply 
this sovereign remedy for defection 
proclaimed by Almighty God 
through all or Scripture and stop 
fiying like senseless moths arou nd 
the deadly flame of World Council 
apostate ecumenisml 

Yours for the great antithesis, 
Wll.LlAM A. DE JONGt: 
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PRESBYTERIANISM AND EPISCOPALIANISM 

KlAAS RU NIA 

SHOULD WE MIX THEM? 

I. 

I N RECENT MONTHS morc than one of our min
isters has said to me jokingly; "I believe we could 

do with a bishop in our churches," They said this 
with a view to our system of calling ministers. My 
usual answer was: "1 don't mind, as long as you make 
me the bishop!" Generally that was the end of the 
discussion! 

But it cannot be denied that there is a problem. 
For the last six months I have been rather closely con
nected with the work of calling and. to be honest, I 
can well understand the reaction of these ministers. 
There is something unsat isfactory in our system. The 
whole congregation has to decide which minister it 
wants to call. but in many cases they do not know 
either of the ministers whose names are proposed by 
the session. What makes things even worse is that 
quite often even the session knows very little about 
the ministers they propose. They go by the informa
tion they have received, either d irectly (from an elder 
in the congregation of the minister) or indirectly 
( from hearsay). Quite often it is little more than a 
sensible guess and at times it looks very much like a 
"gamble," especially if the men who were at the top 
of the list have declined the call. 

Would it not be good, in this situation, to have a 
man, who possesses the necessary wisdom, who knows 
the ecclesiastical "map" and has the authority to 
"send" a certain minister to a certain vacant congrega
tion? Could such a ''bishop'' ( for such would be his 
fu nction ) not be a great advan tage for the whole 
church? . . . 
~ 

Last week I received a copy of the inaugural lec
ture of Professor J. Plomp, the new professor of 
Church Polity in the Seminary at Kampen. I have 
read this lecture with great interest, because it deals 
with this problem. The title of the lecture reads; 
"PRESBYTEHIAL - E PISCOPAL?" The question 
mark does not mean much. Actually it should be an 

1>r. Klao.s Runla if ProfessoT of TheologlJ (It the Ceelong 
TheologicDl Semirulty, Geeiong, AwCrolia. 

exclamation mark, for Prof. Plomp believes that we 
should accept an "element" of episcopacy in our pres
byterial system. 

He deals with three questions. Is it permitted? Is 
it desirable? Is it possible? 

First, is it PERMITTED? Under this heading he 
mentions two separate aspects. May we do it on the 
basis of SCRIPTURE? The answer to this question is 
Yes. Although Prof. Plomp believes that there is a 
considerable amount of agreement between our p res
byterial system and the New Testament, he also be
lieves that the New Testament does not altogether 
exclude an episcopal element. The second aspect is: 
is it in conformity with the teaching of CA.LVIN and 
the other REFORMERS? Again the answer is Yes. 
Prof. Plomp freely admits that the Reformers of the 
16th century were presbyterial-synodical in their or
ganization of the church, but he adds that they were 
not as strictly presbyterial-synodical as some of their 
followers. He poin ts to Calvin's attitude to churches 
with an episcopal structure (notably the Church of 
England of his day), to the First Book of Discipline 
of the Church of Scotland which contained a provi
sion for superintendents, and to some Dutch Synods 
which allowed synodical "i nspectors" or "visitors." The 
strict view we owe to Calvin's successor, Theodore 
Beza, rather than to Calvin himself. In Britain this 
strict view was laid down in The Form of Presbyterial 
Church Government, adopted by the famous West
minster Assembly. Some 17th century Reformed the
ologians spoke of a "divine right" of presbyterial 
church govern ment. They meant that this system is 
not only in conformity with Scriptu re, but also that it 
is the ONLY scriptural system. Yet there always re
mained many Reformed theologians, who had a 
broader view. A.lthough they did believe that the 
presbytcrial system is in agreement with Scripture, 
they also maintained that it cannot simply be copied 
from the New Testament, which shows a rather fluid 
and fluctuating pattern . Because Prof. Plomp shares 
this view, he can also approve the introduction of 
some episcopal elements into the presbyterial system. 
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The second question is: is it DESIRABLE? Again 
the answer of Prof. Plomp is positive. H e mentions 
three main reasons. 

First, there is the matter of LEADERSHIP in the 
church. According to Prof. Plomp there is often a 
shocking lack of care for the well being of the church 
as a whole. As an example he mentions the matter of 
calling. This is entirely in the hands of the local 
congregations and often there is far too much com
petition between them. Each congregation tries to 
"grab" the "best" minister, without asking whether 
it would be better for the church as a whole, if he 
served somewhere else. Prof. Plomp beHeves that 
Reformed Churches should be willing to have their 
liberty curbed by an agency, which has some kind of 
episcopal authority. This also applies to another as
pect. There is also a great lack of effici ency in the 
"management" of the church. One could again point 
to our calling system, but it also appears in the gen
eral procedure. When an important decision has to be 
taken, usually some ten people have to take part in 
the deliberations, wh ich means a great loss of time 
and energy. And it is by no means certain that the 
great number of counsellors always produces the best 
result. 

The second reason why an episcopal clement would 
be desirable is the PASTORAL CARE FOR THE 
OFFICE-BEARERS, especially the ministers. As it is 
now, a minister is usually left all by himself at critica l 
moments in his personal life and ministerial career. 
He has every reason to complain : They always call 
upon me, but T have no one to look after my soul. A 
"PASTOR PASTOR UM," that is, literally, a "shepherd 
of the shepherds," could be a tremendous help. But 
again, this would mean the introduction of an office 
with some kind of episcopa l authority. 

In the third place Prof. Plomp mentions the point 
of DISUNITY amon g the Heformed Christians. Some 
people have even been speaking of "presbyterianitis" 
in this respect. Is this perhaps a result of our dem
ocratic way of church government, stressing the parity 
of the ministers? Could it be that this will be rem
edied by introducing ministers with an episcopal au
thority? Prof. Plomp is inclined to answer the last 
question in the affi rmative. 

Finally, there is the question : is it POSSIBLE? 
Could an episcopal element be introduced in to our 
presbyterial system, without destroying it? Again Prof. 
Plomp answers with Yes. Of course, he rejects the 
hierarchical bishop, who has the full ecclesiastic..'l.1 
authori ty. Such a bishop "can in no way be fitted into 
the presbyterial-synodical church order." But there is 
also another possibility, namely, that of the "SYNOD
ICAL BISHOP" or the "BISHOP-I N-PRESBYTERY." 
Such a bishop would have to be chosen by the church 
itself, he would have to cooperate with the assemblies 
of the church, it should be possible to take his author
ity from him, if th is were better for the church, and 
yet he should have suffi cient episcopal powers to do 
his work properly. In other words, Prof. Plomp wants 
to surround this new office with many safeguards, in 
order to prevent it from becoming hierarchical. 

I N ADD ITlO to the criticism stated in my lirst 
and second articles the following critical remarks 

may be made. 
1. If there were any doubt concerning the un

reformed t rend of Dr. Kuitert 's theology and sug
gested "new" approach to the understanding of Scrip
ture, this doubt would be removed already with the 
tribute hc pays in such glowing terms to the theology 
of bishop Robinson. The fact that D r. Kuitert can 
praisc the bishop's book "Honest to God" for having 
"created such a sense of liberation, particularly for 
numerous Orthodox Protestant Christians" proves 
beyond the shadow of a doubt that Dr. Kuitert's con
ception of Orthodoxy is fundamentally different from 
that of Scripture and the Reformed confessions. For 
the bishop's book is one b latant d istortion of the 
Christian faith, which has fill ed the hearts of all truly 
Orthodox Protestant Christians with a holy indigna
tion . Or. Kuitert's "Orthodox Protestant Christians" 
can not possibly be ORTHODOX, and the liberation 
they have felt must have been a liberation from truly 
orthodox doctrines, which were a burden to their un
orthodox souls. When Dr. Kuitert adds that this sense 
of liberation concerns particularly the way in which 
Dr. Robinson would permit the Christian to use to
day's language, this statement cannot change the 
above criticism a whit. For a theologian of Dr. 
Kuitert's format is qu ite aware of the fact that bishop 
Robi nson does not simply mean that the old truth 
should LI NG UI STICALLY be proclaimed in today's 
language ( no Christian would den y that! ). No, what 
the bishop tried to do, and wants the Church to do, 
is: fashion the truth itself to the taste of modern man, 

D-;J~s-;hep is emerit llS Professor of the Geelollg Theological 
SC7llifJ(lry, Geelong, Victoria, Australia. 



so that the Gospel, which according to Paul is "not 
after man" (Gal. 1:11 ERV) becomes a Gospel after 
man. 

2. It is clear from all Dr. Kuitert's statements that 
he rejects the historical reliability of Scripture. and 
that his suggested "new" approach implies this rejec
tion. Where Dr. Kuitert's method would lead us as 
it has already led himself is evidenced by the fol
lowing facts which Prof. Dr. H. Van Riessen, professor 
of Calvinistic Philosophy at the Free University has 
severely criticised in the "Mededelingen" ( Infonna
tion) of the Association for Calvinistic Philosophy, 
March 1967. from which what follows under a and b 
has been taken. 

a. In an article entitled "De Goede Schepping" 
(The Good Creation), published in 1963 as part of a 
symposium "Gcloof en Wetenschap" (Faith and 
SCience) , Dr. Kuitert states that the Creation Record 
of Genesis finds its source in the (pagan ) myths of 
Israel's Babylonian-Assyrian neighbours. Without 
these myths "the biblical faith in Creation cou ld not 
have come into existence" (is ni et te denken). Israel 
bent and reshaped these myths till finally a story en
sued "'suited to the Cod in Whom Israel believed." 
"This Israelite Creation narrative has nothing to do 
with the description of an original state ("oertoe
stand"). 'Ihe sequcnce of Creation and Fall as given 
in the narrative is of no importance" and the trust
worthy core ( real matter!) of Genesis 1 and 2 is 
roughly that "the Cod of the covenant with Israel is 
the God who created the world." This means that if 
Dr. Kuitert were right we could as well replace nearly 
two chapters of Genesis by the first verse: "In the 
beginning Cod created heaven and earth." The rest is 
for the greater part "wrapping material"! 

b. Tn 1967 an address, given by Dr. Kuitert, was 
published in "Report on the Conference on Evolution 
problems." Here Dr. Kuitert writes that accord ing to 
him the Adam and Eve of Genesis never existed, nor 
has there been a Paradise state. 

All this implies, of course, that other Biblical refer
ences to an historic Adam and Eve and a historical 
Fall including the speaking serpent, must be regarded 
as negligible "wrapping material," such as for in
stance Paul's statements in Rom. 5: 12££., 1 Cor. 11 :8; 
I Cor. 15:22,45; II Cor. 11 :3; J Tim. 2:13, 14 and 
Eph. 5:31. But if Paul was mistaken here by taking 
Cenesis 1-3 literally, how can we be sure that he 
was not mistaken in many other doctrines? 

c. Tn "Cereformeerd Weckblad" (Reformed Week
ly ) of 12 and 19 May, 1967, Prof. d r. H. Ridderbos 
severely criticizes the attacks by Doctorandus Baarda 
on the authenticity of certain sayings of Jesus and on 
the reliability of several historical narratives in the 
Gospels. Accord ing to Prof. Hidderbos Mr. Baarda's 
booklet was publicly praised in the newspaper 
"Trouw" by Or. Kuitert, who expressed his agreement 
with the contents. 

It is clear from Dr. Kuitert's book, also in the li ght 
of a, b and e, that his "new" approach to the under
standin g of Scripture means the practical denial of 
the Bible's inspiration and infallibility, whatever lip 
scrvice he might be prepared to pay to these doctrines. 

3. As regards Dr. Kuitert's suggestion to let scien
tific Theology find out for the Church what is the real 
matter of God's revelation all through Scripture: Woe 
unto the Church if she ever accepts this. If the Church 
stops to believe that the Bible from cover to cover is 
the inspired and therefore in all respects ( the his
torical narratives included) the fully reliable, inerrant 
Word of God , then no Theology, however scientific, 
can be of any help to her to get at the truth of God. 
For Theology is H UMAN work and therefore, like all 
sciences, fa llible. The history of Theology speaks of 
endless controversies even on the basis of an infallible 
Bible and of numerous "new" approaches which after 
a while had to be set aside as obsolete and leading to 
a dead end. 

Take Dr. Kuitert's denial of the historicity of 
Paradise etc., or Mr. Baarda's denials of some im
portant sayings of Jesus and historical events in the 
Gospels. Are these denials based on FACTS, dis
covered by a scientifi c Theology? Not in the least. 
Many other Reformed theologians and philosophers, 
who are not a hair less competent than Dr. Kuitert 
and Mr. Baarda, deny that there is any reason for such 
denials. Even if a majority of Reformed theologians 
would reach similar conclusions, it would say nothing. 
The majority has often been wrong, sometimes the 
whole Church with all her theologians, as the Ref
ormation proves. One man, standing four-square on 
the Scriptures as the inerrant Word of God is right, 
even if all other theologians believe that the Bible is 
not reliable. The yoke of scientific Theology as Dr. 
Kuitert wants to impose it upon us is a hard yoke. 
Those who take it upon them become entangled in 
endless doubts and cause the Church to lose all cer
tainti~s. Only a Theology which in childlike fa ith 
starts from an inspircd and therefore inerrant Bible 
ca n be of help to the Church of God. 

4. We may be thankful that Dr. Kuitert still be
lieves in the Jeslls of Scri pture. It is obvious, however, 
that with hi s "new" approach he is busy sawing off 
the very branch on which as a believer he is sitting. 
If scienti fic Theology may discard certain sayings of 
Jesus as well as Paul's statements which show that he 
accepted Paradise, Adam, Eve, the Fall and the ser
pent as historical realities, then we can never be 
certai n that Jesus really is as the Gospels picture Him, 
nor that Paul's teachings concerning the implications 
of Jesus' death and resurrection are more than just his 
personal opinions, to which we are not bound. His
tory has shown that as soon as the plenary inspirat ion 
of Scripture and its full historical reliability arc de
nied, the one error leads to the other and that in the 
end the Christ of the Scriptures, the true Christ who 
alone can save us, vanishes out of sight. 

May the Lord have mercy on the Reformed 
Churches in the Netherlands, with men like Dr. 
Kllitert and Mr. llaarda among those that instruct the 
greater p..'lrt of th eir fu ture ministers. And may He 
prevent our Churches, beginning with their ministers 
and the professors and students of our College, from 
ever accepting Dr. Kuitert's theories. It would mean 
the end of our Churches as truly REFORMED 
Churches. 



CHRISTIAN ITY AND POLITICS: 

APPRAISAL OF PRACTICE 


(2) 

PHILIP C. 

Christians' Involveme nt at th e State Level 
Throughout his essay Dr. Spoelhof hammered 

home the idea that distinct characteristics of Ameri
can life have made our parties ones of expediency 
rather than programmatic parties based on principles 
and ideologies. On this basis many of our people 
justify their participation in onc of the two major 
parties. This information is simply mythology, with
out factua l foundation in practical party politics in 
Michigan. Political studies, such as J. H. Fenton's 
Midwest Politics have shown that party politics in 
Michigan is issue- and program-oriented rather than 
personality- and job-oriented. Mind you, fonner 
Governor G. M. Williams was nationally known as a 
doctrinaire liberal. In an analysis of the politics of 
public education in Michigan, three political scientists 
observed the following: 

The emergence of the Democratic party as a 
dominant force in state politics has been accom
panied by a realignment of the major parties. 
The forces that have gained control of each have 
succeeded in making the parties more responsible 
in the classic sense of the term: that is, each 
party is programmatic or committed to certain 
specific policies. Thus, in Michigan, the parties 
present alternatives, and their d isparate views 
are reflected in the day to day operations of 
government. 
The party cleavages in Michigan relate, first of 
all, to political ideology and then to implementa
tion. 
Throughout the state, debates between party ad
versaries Rared up whether it was election time 
or not. The debates covered a wide range of 
issues; the principle oncs were, however, the 
representativeness or apportionment of the State 
legislature, the nature of the state's fiscal policies 
and concern that present policies had caused in
dustr ial enterprises to move outside the state, and 
"welfarism ..... 

The politics of public education and apportionment 
of the legislature provides us with another case study. 

Drs. Philip Born is Instructor of Political Science at the Uni

versity of Dubuque in Dubuque, Iowa. 
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Our people pride themselves with the fact that a 
Christian Reformed man has been elected to the State 
Board of Education. This case could prove that it is 
possible to effectively permeate one of the major 
parties. Upon the advice of Dr. Spoelhof the Calvin 
Board of Trustees in their Report to the churches 
made known that; 

Dr. Peter OppewaJ was elected by the voters of 
the state of Michigan to a seat on the Michigan 
State Board of Education .... This ... position 
is especially important and strategic in view of 
the State Board's new role in the thorough recon
struction of the operation of the higher educa
tional system of Michigan provided for by the 
new state constitution." 

The new constitution, however, also provided for 
members to be nominated by partisan conventions and 
partisan election (Art. VIII ). Why and how was Dr. 
Oppewal nominated by the Democratic Party? True, 
he is a Professor of English, but this does not neces~ 
sarily qualify one for this position. (If educational 
qualification was required, the Party should have 
nominated his brother who is a Professor of Education 
at Calvin.) What made him acceptable to the secular 
labor-union dominated Party is that hc was "one of 
the five college professors who began a court suit to 
challenge the 80-20 formula set up in the new constitu
tion for the creation of State Senate districts."" 

Having received the endorsement of the Kent 
County democrats, his supporters at the state con
vention went to the Wayne County party caucus and 
reminded the labor leaders of his liberal position on 
apportionment. They were convinced of his liberal 
philosophy and he was nominated. 

In the ill-fated 1964 presidential election the demo
crats won all eight seats on the new Board of Educa
tion, wh ich has authority over the entire public school 
system. The immediate reaction was well summarized 
in an editorial: 

It is clear from the results . . . that the Con
stitutional Convention made a grave error when 
it provided that members of the new State Board 
of Education should be elected on a partisan 
basis. 
.... there is no escaping the fac t that decisions 



made by a one-party board are likely to en
counter strong resistancc in some part of the 
body politic simply because they represent the 
philosophy of only one party .. 
The overriding importance of education de
mands that the state's program be kept as free 
from politics as possible. " 

The editorial only pleads for constitutional provi
sions for non-partisan election. To keep public educa
tion free from (partisan ) politics will demand greater 
changes, because public schools are government units, 
and teachers are civil servants. "Clearly, then, educa
tion is one of the major functions of state government 
today. In fact, much of state politics is politics con
cerned with public schools."" State school board 
members are government officials. They decide state
wide educational policy. They appoin t a superin
tendent who is responsible for the planning and ad
ministration of educational policy. Via the Department 
of Education, they determine the adoption of text
books and curriculum, too. In short, government con
trol over public education is total and taken for 
granted. While most people condemn state control of 
education in Russia, they accept it as self-evident in 
these United States. Dr. F . McKinnon, a Canadian 
educator, critically observed that the "educational 
system is the largest instrument in the modern state 
for telling people what to do."" 

Dr. Oppewall and many other Christian teachers 
accept these condit ions and circumstances as natural. 
H e and his supporters are a party to government con
trol over public education. Just imagine what this 
means if the state govern ment of Michigan would con
trol the Christian schools as it does the public schools. 
Would it not be equally unacceptable for public 
schools? Dr. Oppewall and many of his colleagues 
may have strong objections to church control over 
Calvin College. Apparently, they have little or no 
reservations about government control over public 
schools. How could he accept his Party's nomination 
for such a strategic position, if he did? One may ask 
himself what kind of effective, Christian witness this 
is. Such a witness is more in line with the character 
of American institutions (state control over public 
education) than with the thrust of Calvinism ( the 
principle of sphere sovereignty) . What does it profit 
to win such a strategic position and be wrong in 
principle? Others may consider it more honorable to 
be right in Christian perspective and lose an important 
election. As the late Adlai Stevenson once said: "'the 
true test of a political party is not whether it can win 
an election, but whether it can govern a nation .' '' (As 
quoted by Z. Fercncy in Chimes, Feb. 9, 1968. ) 

Reformed Men in Executive Branch 
Another Christian Reformed man who is "far up 

the ladder of success" is Dr. W. D e Vries, former 
Professor of political science at Calvin College. For 
the past six years he has been one of the "key ad
visors" to Michigan's Governor, G. Romney,'" In June 
1963 he gave a lecture at the Christian Reformed 
Ministers Conference entitled "The Christian in Pol
itics." Most ministers must have liked what they heard, 
becaose he became a "newly appointed contributor" 

to The Banner, the official organ of the Church. What 
does he understand by Christians in politics? In two 
important articles his central thesis is: 

as a church and as individual members in it, we 
have not made the kind of impact on the political 
process that we can and should. 
We can work in an established political party; 
and if you don't like the way it is run, you 
should try to change it and it can be done . .. 
Our presence and voice should be felt on public 
school-boards as well as in city council halls and 
legislative chambers. E ach church member can 
help to create the climate in which it becomes 
honorable and worthwhile actively to participate 
in politics. Finally, we can encourage the church 
and its leaders to study and comment on the 
great moral issues of our times. In short, we 
should do what the generations before uS have 
left undone.' · 

He, too, d ismisses a Christian party as irrelevant 
and impractical and hopes that Synod after some 
study come to similar conclusions. 

In a second article his argument is: 
that while individual political participation by 
our members in governmental affairs is increas
ing, the Christian Reformed Church (as an or
ganization) is not haVing the impact on our 
society and its government that it should.· ' 

He recommends that the Church and Synod ap
pOint different committees to study political problems 
and, on the basis of cIergy- and laymen's advice m'l.ke 
official pronouncements. His advice did not go un
challenged. Dr. C. Seerveld, Professor of Philosophy 
at Trinity Christian College, wrote a perceptive reply 
which was finally published almost a year later. His 
understanding of Christians involved in politics and 
the kind of impact needed is radically different. He 
writes: 

The need of our people is not to be busy in pol
itics, making a social impact. What our Re
formed communion desperately needs is a sense 
of communal action articulating Christ's rule in 
the face of the American public. Needed is a 
biblical faith movement in labor, social and po
litical areas, not just increasing personal involve
ment. 
So I can understand conscientious objectors to 
Christianly organized social action; but I cannot 
stand for ambivalent guidance which narrows the 
full, b iblically Reformational communal ap
proach to Christian culture down to individual
istic witness supplemented by a mistaken, almost 
Romanist conception of the institutional church's 
role." 

Dr. De Vries expects om people to run for offi ce 
as church members. In a speech at Morehouse Col
lege, Governor Romney said: "As an American citizen, 
I'm not running for public office . as a member of 
any particular religious faith" (Press Report, May 
1967). Was this at the advice of his advisor Dr. De 
Vries? What would De Vries' reaction be if the 
Mormon Church and its leaders did what he advises 
our Church (leaders ) to do? Romney wants to be 
judged on the basis of political convictions, not as a 
member of his Church. There are, then, "two Rom
neys": Romney the Mormon and Romney the Repub



Hcan - an expedient separation of theological faith and 
polit ical belief. "For many Republicans, however, 
Romney's party creed is more important than his 
religious doctrine" ( Time, March 3, 1967, p. 21). 
Among the articles of fai th of Romney's political 
creed are: voluntarism, individualism. morality, and 
America as God's country. The Romney advisors have 
tried to bra inwash the American people that Romney 
is not as conservative as Goldwater. But many have 
de-mythologized this propaganda. The historian, 
Margaret L. Coit, in a recent book review wrotc : 

Even Barry Goldwater would have voted for 
Romney. who is curiously like Goldwater in his 
moral dedication, his determination to restore 
the primary virtues of individual initiative and 
responsibility, of Cod and brotherhood , of order 
and law." 

To the best of our knowledge the "Dutch Mafia" 
and others of Dutch backgrou nd have not changed 
the religious direction of the Republican Party on the 
local and state level. There ex ists no group of Con
cerned Christian Republicans within the Party. They 
can agree with the principles and philosophy of the 
Party, and the way it is £lm. In politics, ollr people 
are not so much of Reformed persuasion as they are 
of conservative commitment. 1n many instances, they 
seek to justify their political conservatism in terms of 
Christianity. 

Reformed Me n in State Legislature 
Among the members of our Church in the State 

Legislature is Senator R. VanderL'\an, a former polit
ical science instructor at Calvin . He, too, was asked 
to write an article on practical politics for 1'he Banner. 
He adds nothing new to the point of vicw of Dr. De 
Vries. It is only less scholarly and more confusing. 
Like Dr. De Vries, Sen. VanderLaan believes that: 

the political involvement of members of the 
Christian Reformed Church has been hampered 
by (1 ) the ethnic background of its members; 
(2 ) the very nature of political activity which 
appears to be in contradiction to the Christian 
teaching and life; (3) the desire on the part of 
some for a separate system of political involve· 
ment; and ( 4) the lack of any guidepost as to 
the relation of the church to the state and the 
Christian to poli tica l activity. 

Tn a letter to The Ballller this writer said that Sen. 
VanderLaan completely misunderstands the history of 
the Dutch Ca lvinists in Amcrica, because the first 
immigrants understood their political responsibilities, 
perhaps even better than the first generation of 
American Calvinists. I'laving elevated tradition to 
pl'ineiple, ou r American background has hampered us 
in our understanding ind ividual nnd concerted Chris
tian action. 

What is morc significant is Sen. Vnnder"Laan's mis
understanding of poli tics. He identifies ethical and 
moral issues with politiCS. Accord ing to Mr. Vander
Laan, "Christ ian involvemen t means that I should 
apply Ch ristian convictions and principles to the 
ethical and moral issues that I face from time to time." 
With reference to this sentence, Rev. H. Lllnshof in 
an important letter asks: 'What about political issues?" 
(The Banner, July 7, 1967). The answer is very simple. 

Sen. VanderLaan (con- )fuses politics and morali ty. 
The problem is as old as political science and the 
teachings of the medieval church. Let us briefl y refer 
to two recent writings within our own Church, for 
such teaching helps expla in the strong reservation 
about Christian organizations among the theologians 
and their misunderstanding of what is wanted of 
Christians in politics. 

Theology of Politi cs 
Dr. L. Smedes, Professor of Theology at Calvin 

College, is not known for his support of organizing a 
Christian party, but he is well known for his stron g 
position on the social concerns of the Church. In two 
important articles he dealt with the difficult "question 
of whether and how the Church ought to speak on 
matters social and political." He hopes to have found 
a balanced, middle way between the "false alterna
tives" of "guilty silence and unwarranted medd ling." 
He writes: 

We can get at that way by making a distinction 
between moral principle and political policy. 
Moral principle is the province of the Church. 
Political policy is the province of governmen t. 
But politics, like all othcr areas of life, has a 
moral dimension, always. " 

Classical political theorists like Aristotle claimed 
moral principle to be within the province of govern
ment. Along came the church theologia ns like Thomas 
Aquinas, who claimed the moral principle in politics 
to be within the sphere of the Church. The Church 
would speak out on moral principles which the princes 
and politicians could apply in policy decisions. To put 
it differently, theologians arc concerned with purpose 
of politics, the public official s with power in politics. 

Dr. Smedes' subtle distinction may be a middle 
way but is si milar to the medieval way and not a way 
out. He is still caught right in the middle of a Chris
tian syn thesis mind. His distinction is dangerous and 
dev,lstating to any integral, Christian witness in 
politics. A proper distinction could read this way: 
political policy is based on 1lOlitical principles, while 
ecclesiastica l policy is based on church principles. Tn 
both spheres, principle and policy should not be based 
on theology and ethics, but the power of the Word 
of God. Furthermore, his distinction is useless in 
coming to grips with the problem of conccrted Chris
tian political action. His distinction is related to his 
conception of the Church, coming close to identifying 
the body of Christ with the ecclc.-.iastically organized 
institution . His problem of whethcr or not the organ
ized church should speak on political issues is self
imposed. A Christian political party in America would 
speak out on what Dr. Smedes believes the Church 
in principle should do. Hence, Ius concern fo r church 
involvement in polit ics rather than a Christian party. 
Church lobbying in the State legislature or the nation's 
capital is, however, a poor substitute for the most 
direct avenue of Christian witness. 

One scholar who is well known for his unctuous 
teaching regarding Christian organizations is Dr. H. 
Stob, Professor of Ethics at G.'I lvin Seminary. Like Dr. 
Spoclhof, he could support such organizations, if the 
cond itions and circumstances warranted. Unlike Dr. 



Spoelhof, who bases his opposition on the American 
tradition, Dr. Stab seeks to ground his objections in 
the Scriptures. This is a more serious problem. His 
position is; 

we dare not, in fidelity to Scripture, be absolu
tistic and simplistic, and advocate in the name of 
Christ , what can be advocated only in terms of 
expediency.'" 

L ike the two major parties, a Christian party 
would also be one of expediency. Dr. Stab , like 
Professor Smedes, makes a peculiar distinction be
tween principle and policy. Ethical principle is con
cerned with "Our Christian duty" and political policy 
is concerned w ith "a way or method by which to im
plement a Christian concern for society and the 
state."" The key to his teaching is the relationship 
between Christian ethics and politics as he sees it. 
He says he uses the term "power structure" to refer to 
a party or union "as a purely descriptive term, .. 
not to judge but to describe a fact; not to assess but 
to disclose a state of affairs." This unqualified term 
does not describe or disclose the full nature and 
purpose of voluntary organizations like political par
ties. What's more, the use and his understanding of 
the concept is not "purely descriptive." It does imply 
a value jud!:,TJrIent of the state of affairs. In principle, 
Dr. Stob is radically opposed to such Christian or
ganizations . To him a Christian party might well be 
a contradiction in terms, because he sees parties as 
"power structures" and Christian ethics as a theology 
of love. In his Christian mind, Christian love and 
power politics are basically opposite principles. As a 
consequence of his absolutistic position on love, he 
can only advocate Christian "power" organizations in 
terms of expediency, strategy, and policy: as a 
"responsible Christian strategy," "at best a policy about 

. which Christians. may have honest and toler
able differences." But, in fidelity to Scripture, he 
cannot advocate Christian organizations as a Scriptural 
mandate. It is precisely at this most crucial point, 
namely their understanding of the meaning and place 
of the Bible in the Christian's life, that Dr. Stab and 
Messrs. Antonides and Vande Zande go in two op
posite directions. 

F urthermore, Dr. Stab writes: 
If ... recOllfse is had to the p rinciple of antith
esis, and if, what is worse, the question at issue 
is argued in terms of simple fidelity to Christ, the 
advocates of separate Christian organizations 
will not get the hearing they would otherwise 
deserve, and they will, 1 fear, do injury to their 
cause." 

The very opposite is true. In their fight for the 
right of legal recogn ition Messrs. Antonidcs and Vande 
Zande unashamedly made recourse to these commit
ments. They did get a hearing before thc Ontario 
Labour Relations Board and the CLAC was certified, 
which advanced their cause of effective witness in the 
Canadian labour world. If they had denied the name 
of Christ or remained silent about their fidelity to the 
Scriptures they would not have deserved a public 
hearing and support of our churches. 

Dr. Stab's false alternatives between love and 
powcr, principle and expediency have prevented him 

from arriving at an integral Christian theory of the 
structure and functions of labor unions. In addition, 
his understanding of political organizations as "neutral, 
i.e., non-ideologically structured," is too simplistic, an 
ivory-tower-man's abstraction - d ivorced from the 
actual states of affairs in his own city and state. At the•most he is able to offer some sound ethical principles 
which individual Christians in politics supposedly ap 
ply to the moral issues of the day. What a moralist , in 
teaching . and in politics, is unable to provide is a 
Christian theory of party and government. It is not 
surprising that so much opposition to Christian or
ganizations has come from Christian Reformed min 
isters. That such teaching takes place at a Reformed 
Seminary is surprising. I t is to be expected that in
creasingly ministers and members of the Church will 
look toward the establishment of separate ecclesiastical 
committees to speak out on social, economic, and 
political issues. This will be a further falling away 
from fu ll-fledged concerted Christian direction and 
action in the world. The decision before the Reformed 
Christians in America is the choice between a "secular 
church" or a Christian party in the world of politics. 

Needed, A New Reformation in Politics 
The theories and practices of the Calvinists we 

have discussed are not necessarily Christian . It is not 
coincidental that the Christian perspective of the men 
we have mentioned are or have been connected with 
Calvin College. They reflect what is so characteristic 
of Calvin as a Christian liberal arts college. In theory 
and practice, integrated Christian education is under
stood to mean integrating Christian Reformed the
ology with a prevailing positivistic or pragmat istic 
science of politics, econom ics or history. This is the 
one outstanding characteristic of a Christian synthesis 
mind. They have reduced the calvinist commitment 
to culture to a participation of Christians as individ
uals or as church members in politics. But, as Dr. 
Seerveld keenly observed: 

A man on the inside, pressure group and lobby
ing for a good cause has nothing to do with 
biblical Christian social action. Just because the 
unelected expert advisor on some public official's 
payroll is a Christian does not alter the fact that 
this complex, dubious, increasing phenomenon in 
American political life of an influential, un
elected bureaucratic ruling elite practically prc
cludes the genuine involvement of God's little 
people in a biblical faith movement in politics .. 
A pragmatic parody of Kuyperian practice in 
America could be worse than negligence: . 
our gain on terms the secular mind understands 
is not seeking God's kingdom first. " 

Christians may have leading positions in local, 
state, and national politics, but where shall Christian 
political leadership be found? We may want more 
Church members in practical politics, but America 
urgently needs Christian politicians, preferably of Re
formed persuasion. Unfortunately, the Reformed 
Christians are committed to the man-centered ide
ologies of conservatism, liberalism, or socialism. These 
ideologies assign redemptive powers to man's Reason, 
to Nature, or to History. To compromise one's Chris
tian commitment with these humanistic movements is 



to discredit Christianity. Christianity not only "out
promises every ideology," but it offers a radically dif
ferent and true promise in matters of "life, liberty, 
happiness, community. and forgiveness." Todays 
"Isms" offer a false promise in mattcrs of life and 
death, peace and war, prosperity and poverty. 

Never before have Americans had such serious 
doubts about their two party system. Is this not a 
time in which learned and practical men who have 
been giving leadership do some serious soul-searching 
as to our calling, task, and commitment in politics? 
Political scientist nene de Visme Williamson has cor
rectly realized, "that where the Christian faith thrives, 
the promises of Christianity arc fulfilled ...•• What the 
political situation in con temporary America and Cana
da needs is nothing less than a new Reformation. 
According to Williamson; 

We need a systematic and sustained reinterpre
tation of political science in Christian terms; we 
need to provide a body of concepts as part of a 
guiding political philosophy which is Christian 
in spirit, conclusions, and techniques. The prom
ises of the Christian fa ith cannot save the world 
unless the world is Christianized, and Christiani
zation demands an intellectual effort to guide 
political eHort."' 

In the realm of practice we need a new style of 
politics which is truly reformational in character. God
centered political action is what we all have to work 
for now and in the future. 0 0 we have the vision? 
"Our faith is our future" ( Williamson, p. 256). 
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72 
leachers 
crossed 
Ihe 
Sl I 
lOUIS M. TAMMINGA 

THE NATIONAL UNION of Christian Schools' 
Teachers Recruitment Committee is struggling 

with a d ifficult problem; how to solve the teacher 
shortage in Our Christian schools. 

Last June 422 teachers left our Christian schools. 
Of these 72 left for other occupations and another 72 
transferred to public schools . ( By comparison; Calvin 
College and Dordt College graduated 329 teachers 
last year.) 

It is well that the Teachers Recruitment Commit
tee expresses concern about this alarming develop
ment. The com mittee has sent out special bulletins to 
the ministers of the Christian Reformed Church, ask
ing their advice. 'vVithout counsel purposes are dis
appointed, but in the multitude of counsellors they 
are established" ( Proverbs 15;22). 

In the meantime it is well to bear in mind that our 
Christian school problems are part of a much bigger 
problem. Seventy-lwo teachers left for the public 
school. Seventy-two teachers, we must presume, felt 
that they could fulfill their Christian obligations in 
the public schools as well as in the Christian school, 
if not better. They look upon the public school, we 
take it, as a neutral common framework of education 
in which they can let their Christian light shine. 

nro. L . 1'ommjngo is pnstor of tIl e Bethel Christian Reformed 
Church, Sioux Center, 1OW/J. 
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Before we start frowning, we must remember that 
actually this view of life prevails widely in the Re· 
formed community. The fact that we have no Chris
tian political party is not because we are too small in 
number, but because we hold, by and large, that the 
present parties are "neutral" frameworks within which 
the individual Christian can quite well discharge his 
Kingdom responsibility. Our church members have 
joined the "neutral" labor unions because they feel that 
such unions are neither Christian nor un-Christian and 
therefore allow sufficient room for the expression of 
the Christian view of life and work. Examples could 
be multiplied in other areas of human relationships. 

The seventy-two who went to the public school 
thus acted in accord with a view of society widely held 
among us - the view that society is a neutral given a 
common theatre in which we take our place as individ
uals, manifesting wlatever Christian truth and grace 
we can. By switching to the public school they did 
what many of us have done in other areas of life. 

We will, then, not overcome om problems now 
signalled by the Recruitment Committee until we ar
rive at a more comprehensive, reformational view of 
society. Trite but true; society is not neutral. Man's 
institutions in society are the product of his religious 
heart. "AU man's Babylons strive but to impart The 
grandeurs of his Babylonian heart" (F. Thompson). 
Man acts from his religious heart commitment when 
he stipulates humanism as the basis of his political, 
educational and economic structures, a creed which he 
subsequently hides under the cloak of neutralism so 
that he can invite Christian believers to jump on his 
bandwagon. 

The Christian school - with all its faults - is a 
testimony to the Christian faith. The public school 
with all its virtues - is the consistent OUfcome of the 
humanistic creed. 

Vntil the N.V.C.S. - and we all - recognize this, 
there is not much to say to teachers who cross the 
street. They will answer us that they act from the 
same noble motives which inspire their brothers in 
other "neutral" institutions. 

Christian schools face hard times. True, the last 
year has brought a 1.7% growth in number of students. 
But a significant segment of Chdstian Reformed 
people remain aloof of the Christian school movement. 
F inancia l pressures follow rising standards and need 
for modern facilities. These obstacles can be over
come when we are gripped by the dynamic of Christ's 
total claim on man's heart, h is ways, his culhlre, and 
his institutions. Among these, Christian education 
occupies a strategic place. Christian education and 
public education draw from radically different root 
princip les. 

The Recruitment Committee deserves our help in 
this painful problem. May more and more of our 
young people prepare themselves for a teaching career 
under the victorious banner of Christ. But unless the 
community of Christ is gripped by this larger King
dom dynamic we may well witness a larger exodus of 
teachers and children to the public school. 

The N.V.C.S. and our Ch ristian Colleges should 
lead the march toward that vision in education in all 
areas of life. 

KUITERT IN THE UNITED STATES 

AND CANADA 


(3 ) 

SIMON KISTEMAKER 

"IF ADAM AND EVE never existed .and thus are 
no historical persons, then, Dr. KUltert, how do 

you explain Romans 5;12, where we read, 'Therefore, 
as through one man sin entered into the world, and 
death through sin ... Nevertheless, death reigned 
from Adam until Moses, even over them that had not 
sinned after the likeness of Adam's transgression, who 
is a figure of him that was lo come'?" 

The question which was asked intended to show 
that Scripture is a lInit and does not contradict itself. 
If Dr. Kuitert of the Free University wishes to teach 
that Adam and Eve never existed, then what does he 
do with the evidence we find in the New Testament? 
Docs not the New Testament make clear that Adam 
and Eve were historica l figures, in fact, did they not 
bring sin into this world? If then the New Testament 
is so explicit in referring to these historical persons, 
how can Dr. Kuitert maintain his pOSition that Adam 
and Eve never existed? 

The answer which professor Kuitert gives to the 
question how he interprets Romans 5 is that Paul 
proclaimed truth from his point of view; Paul was 
educated in Rabbinic theology and therefore he rea
sons like a typical Jewish rabbi of his day. And, says 
Kuitert, the rabbis did not always explain the Old 
Testament as we explain it. Let me give you an ex
ample; if YOll read the Talmud (a compilation of 
Jewish teachings), you will find that the question is 
asked, "What does God do every day?" The answer to 
this question is; "God is busy feeding man and beast; 
He opens His hand and provides for His creatures. 
And he settles disputes among men and ends wars 
between nations. If there is any time left, God plays 
with the leviathan (see Job 41:5)." In this way, con
tinues the professor, Paul explained the Old Testa
men t, for notice that in Romans 5 the person who 
brought sin into this world is Adam. But now turn to 
I Timothy 2;14 and you read, "and Adam was not 
beguiled, but the woman being beguiled hath fallen 
into transgression." This contradicts Paul's earlier 
teachin g that Adam was the transgressor. However, 
Paul does not intend to teach contradictions, for he 
is merely referring to Cenesis 3 as a fi gurative account 
of man and sin. Paul did not understand Genesis 3 
historically but figuratively. Take for example the 
reference to Christ in I Corinthians 10:1-4, "For I 
would not, brethren, have yOll ignorant, that our 

Dr. Simon Ki.lt(mwkl.-'T is Professor of Bible at Dordt Callege, 
Sioux Center, Iowa. 
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fa thers were all under the cloud, and all passed 
through the sea; and were all baptized unto Moses in 
the cloud and in the sea; and d id all eat the same 
spiritual food; and did all drink the same spiritual 
drink: for they drank of a spiritual rock that followed 
them; and the rock was Christ." Certainly no one 
will say that a rock accompanied the children of Is
rael travelling, because everyone understands that the 
text implies sym bolism. So also Paul understood the 
account recorded in the first chapters of Genesis. 

Somehow this answer does not satisfy the ques
tioner. It is not at aU said that Paul or any of the 
other writers of the New Testamen t thought of Adam 
and Eve symbolically. To remain with Paul for a 
momcnt, in I Corin thians 15:45 Paul quotes Genesis 
2:7 and says, "The first man Adam became a living 
soul"; and in verse 47, "The first man is of the earth, 
earthly." Why does Paul stress here the numerical 
adjective first and that in the context of a commentary 
on creation? So likewise in I Timothy 2: 13, Paul 
stresses the word first, "For Adam was first formed, 
then Eve." In these passages there is no indication 
that Paul thought or spoke in symbolical terms; rather 
we arc forced to read the words of Paul li terally and 
seriously. The context compels us to believe that 
Paul refers in his epistles to a historica l Adam and 
Eve. Convincingly he speaks to the Corinthians by 
referring to the historical incident in the Garden of 
Eden, "But, I fear, lest by any means, as the serpent 
beguiled Eve in his craftiness, your minds wou ld be 
corrupted from the si mplicity and the purity that is 
toward Christ" (11 Corinthians 11:3). How could Paul 
teach the Church at Corinth effective ly, when he re
lated Adam and Eve to Christ, by denying thc his· 
toricity of the first man and woman and asserting the 
historical reality of Christ? But the case in poin t is 
that Paul fails to give us any indication that he did 
not take the 6rst chapters of Cenesis as history. 

T he other writers of the New Testament do not 
speak symbolically either when they refer to Adam 
and his descendants. Jude writes in his Epistle about 
Enoch, "thc seventh from Adam" (verse 14 ). And in 
the Gospels as well as in the Epistles the references 
to Abel are rather frcquent. I will only quote the 
familiar verse of Hebrcws 11 where the writer says, 
"By fai th Abel offered unto God a more excellent 
sacrifice than Ca in." These words are found in thc 
list of the believers saved by fai th. If Abel is a his
torica l pcrson, then the question arises: "Whosc son is 
he?" And with tha t remark we turn to the genea logy 
of Christ as recorded in the third chapter of Luke, 
which relates Christ through David, Abraham, Enoch, 
to Adam, the son of God. That is history. 

"Professor Kuitert, .how do you explain original 
sin if yOll deny the historici ty of Adam and Eve?" 
That question was inevitable once the historicity of 
the fi rs t chapter of Genes is was denied. And the 
professor of the Frce University could expect that this 
question would be asked in the course of the discns
sion period. 

Kuitert looks upon the creation and paradise stories 

as teaching models which teach us something about 
the universality of sin. Says Kuiter!, "Sin is a con
trast; it is the negative; it is regreSSion. Sin is a rever
sion to that what it ought not to be. Sin is a power 
which holds all people in its grip. Only in Christ can 
one be redccmed from sin ." 

Such an answer however evoked another question, 
namely, "If sin is regrcssion, then from what pOS ition 
have we progressed?" When terms such as regression 
and progression are bcing used, they have a rin g 
which is foreign to the Biblical creation account. The 
answer to the question was that life is a process of 
development and differentiation. We look at 1968 in 
comparison to the year 1900 and we conclude that 
the evidences of development are all around us. 

The art of answering questions satisfactorily is dif
fi cult and at times frustrating. Dr. Kuitert was very 
frank and candid in his answers, for he was not afra id 
to say to his audience, "r know the traditional answer 
to this question, but I am still searching for a new 
answer." 

However, a wise man does not discard old clothing 
until he is dressed in new garments; otherwise he 
must go naked. Furthermore, whenever he accepts 
something new i t must have come for th out of the 
old ; the old must give birth to the new, and the new 
must find its origin in the old . The Old Testament 
brought forth the New Testament, fo r thc Old is the 
bud and the New the flower. 

In Reformed theology, thc doctrine of original sin 
has always been understood in relation to the first 
man Adam, in whom we find the cause. Says H. 
Bavinck in his third volume of Cerej . Dogmatiek, 
"And this cause is accord ing to Holy Scri pture and 
for the Christian mind it cannot be anythin g else than 
that sin and death came into the world by the first 
transgression of the first man. Thc d isobedience of 
Adam is original sin, for Scripture indicates that 
clearly in Rom. 5:12 and I Cor. 15:22; also experience 
confirms this every moment : all peoplc are conceived 
and born in sin and unrighteousness. It cannot be 
understood d ifferently than that the transgression of 
Adam concerns all of us in some way or othcr. If 
there were no con nection between Adam and liS, it 
would be impossible for us to be born in sin, because 
hc transgressed Cod's commandment. Scripture and 
history together point to the original, communal guilt 
of the human racc" ( page 79 ). 

Somchow we fail to see why this Biblical answer 
is no longer acceptable and why we are forced to 
find a new answer. If a new answer comes forth out 
of Scripture itself, the Christian Church must take note 
and thank the scholar of the Bible for the new insights 
he has given the bcliever. But nowhere do we hear or 
read about an answer to original sin which is better 
than the one given in Reformed theology. 

In the next article, I in tcnd to look at the structure 
of the book of Genesis and deal wi th such questions 
as comparative religious accoun ts of creation. Thc 
question will be asked whether the first chapters of 
Genesis contain some spccial kind of history writing. 



CONTENDIN6 FOR THE IN THE 


GEOFFREY THOMAS 

THE NEDERLANDSE HERVORMDE KERK 
( D utch Reformed Church ) came into existence 

with the refonnation of the Roman Church in the 
16th century . Many of its fi ne buildings date back to 
before the Reformation and are historically and archi
tectura lly of great interest. During the 19th century 
fide lity to the Word of God deteriorated in the 
Netherlands, as it d id also elsewhere. All kinds of 
doctrine were proclaimed from the pulpit - the 18th 
century rat ionalism and moralism, and also the mod
ern theology of that time, called the Groningen the
ology, marked by Arian ism and Pelagianism. 

In 1813 the Prince of Orange returned to Holland 
to become constitu tional King in 1814. He wanted to 
combine as many of his Protestant subjects as possible 
in one church , regard less of their theological opinions, 
for the sake of national unity. So in 1816 the freedom 
of the Nederlandse Hervormde Kerk was taken away 

ReG. Geoffrey Thomas h the minister of A/fred Pwee Baptist 
Church, Aberyswyth, Wales . 

This article first appeared in The Banner of Truth, April, 1968. 
\Vith pennission from the editor, lain Munay, we present it 
to the readers of TORCH ,4.NO TRUMPET as an indica tion of 
widesprcad concern over theological devclopments among our 
hrethren in the Netherlands. 

by the introduction of an enforced church law. The 
King introduced a new statement of faith according 
to which prospective ministers declared that they ac
cepted and believed "the doctrine included in the ac
cepted Fonns of Unity in accordance with the Word 
of God." This ambiguous expression was interpreted 
by most cand idates as allowing any kind of theological 
conviction. 

In the uneasy years that followed 1816 faithfulness 
to the Cospel and a desire for fellowship, which was 
indeed fellowship in the Cospel, led to an alignment 
within the Nederlandse H ervormde Kerk of those who 
held to the Reformed fait h . Inevitably their concern 
for the Gospel and for the fa ith of thousands who d id 
not have the weapons to defend themselves against 
the subtleties of the time resulted in two secessions 
from the original church , one in 1834 and another in 
1886. 

The leader of the 1834 secession was Rev. Hendrik 
de Cock of Ulrum. In h is attempts to reform the 
Nederlandse H ervormde Kerk he add ressed these 
words to the Synod, "Hemember, reverend gentlemen, 
the splendid and unanimous testimony of the Synod of 
Dordt; remember that the sa me Catechism, as much 
as the Confession and the Canons, is trampled down 
and crushed under foot as a result of the abolishment 



of the old form of subscription, and the almost uni
versal interpretation of the new form of 1816; behold 
how sincc that year the majority of the pastors and 
teachers of our church take it for granted that they 
are only bound by the Forms of Unity in as far as 
they suppose them to agree with the Word of Cod; a 
rest riction which might enable them to undersign even 
the Koran." When reformation fa iled the nrst synod 
of the Secession churches was held in Amsterdam in 
1836; and one of its first acts was the signing by all its 
members of the old subscription form of Oordt. 

During the years that followed the 1834 secession, 
debate in the Nederlandse Hervormde Kerk centred 
upon the authority and nature of Confessions of Faith . 
The theology of ] . H. Scholten, the father of Dutch 
Modcrnism, became the dominant force at this time. 
In his attitude to the Belgic Confession he sought to 
distinguish between its principles and letter. He then 
framed the principles so rad ically that the let ter was 
abrogated. This distinction naturally resulted in even 
more blatant Modernism in the pulpits of the Neder
landse Hervormde Kerk. 

In a reaction in the church against this, Dr. J. J. 
Van Toorenbergen came to the forc. He had a great 
reverence for the old ConfesSion and could see that 
Scholten's ideas led to the loss of its very heart. How
ever, he did not want a conservatism that only COIl 

fcssed in the same words and patterns of thought as 
the fa thers had done. H is solution was to distinguish 
between "substance" and ietter" of the Confession. He 
aimed to maintain the substance which he described 
thus: "The Confession shows us the only comfort in 
the acknowledgement of the misery of sin, the perfec
tion of salvation and the thankfulness for its possession 
with all clarity. Therein is to be found what cannot 
be changed in the Confession, because it is according 
to the eternal gospe l." But the letter of the Confes
sion should not bind our conscience. 

This distinction failed to satisfy a great number of 
ministers and elders who desired the church to take 
an unambiguous confessional position. The leader of 
these men was Dr. Abraham Kuyper who had been 
converted after bei ng in the ministry of the Neder
landse Hervormde Kerk for some years. He accused 
Van Toorenbcrgen of subjectivism and asked him, 
"What is the gospel? Everyone comes with his own 
gospel. Thcre is no other way than being fa ithful to 
the letter wit hout any exccption." Kuyper spoke at a 
conference in 1870 and denned his own attitude 1'0 the 
Confessions. He was prepared to make a distinction 
between the substance of the Confession and its out
working or elaboration. He quoted, for example, 
Voetius who a llowed alteration of the Confession in 
three ways, viz. in the improvement of expression, the 
ex tension of the confessed truth and in the rejection 
of new heresies. However, in his opin ion the right 
to change the Confession belonged onl y to the 
churches themselves in their synods, and as long as 
those synods did not change it the officebearers were 
bound to the words and not to a certain substance 
which they chose ror themselves. 

Reformed theologians have always held to some 
such division as Kuyper states here. Dr. Machen 

wrote, "Subscription to the Westminster Standards in 
the Presbyterian Church of America is not to every 
word in those Standards, but only to the system of 
doctrine which those Standards contain.'" 

Charles Hodge, a contemporary of Kuyper's, wrote, 
"To adopt every proposition contained in the West
minster Confession and Catechisms is more than the 
vast majority of our ministers either do or can do. To 
make them profess to do it is a great sin. It hurts their 
consciences. It fosters a spirit of evasion and subter
fuge. It forces them to take creeds in a 'non-natural' 
sense. 1t at once vitiates and degrades. There are few 
greater evils connected with establishments than the 
overwhelming temptations which they offer to make 
men profess what they do not believe. Under such 
strict requirements, men make light of professions, 
and are ready to adopt any creed which opens the 
door to wealth or office. The overstrict the work! over 
(Ire the least fauhftll."· 

What if an offi ce-bearer could not agree to a minor 
detail of the ConfeSSion? Kuyper referred to the 
fathers who allowed such a person the right of discre
tio11. This right meant that the person involved should 
not hide his feelings from the Synod but that they 
should decide whether this personal feeling might be 
tolerated or not. Certainly the fathers distinguished 
between articuli funclnmentales and non~fW1dom e n
tales or articuli necessaria and non-rlecessaria. How
ever, they found the fundamental articles in their 
ConfesSions and not outside of them. 

It is beyond the scope of this article to trace all 
the struggle that followed. It is briefl y chronicled in 
Vanden Berg's biography of Abraham Kuyper." Kuy
per was an amazing man with a magnificent Biblical 
concept of the magnitude of the Kingdom of God. In 
founding the Free University of Amsterdam in 1880 
he and some friends heroically stm ggled against 
seemingly hopeless odds. He led the secession from 
the Nederlandse Hervormde Kerk in 1886 after all 
attempts at reformation had failed. They combined 
with the Gereformeerde Kerken (of 1834 ) in 1892, 
and the uniting synod of these churches declared in 
that year tha t they "accomplished this union on 
the basis of the common profession of the Three 
Forms of Unity." 

This denomination has been a great influence in 
the Netherlands in succeeding years. It totals some 
800,000 members concentrated in a small country with 
some 12 million inhabi tants. Obviously the voice of 
the Reformed population is something to be reckoned 
with in politica l, economic and social affairs, especially 
as it is expressed through a Christian press and radio 
as well as a politica l party which sends members to 
the law-making Second Chamber of the Dutch Par
liament. 

The single facto r chiefl y responsible for the growth 
of the Cereformeerde Kerken, according to Professor 
Norman Shepherd of Westminster Seminary, Phila
delphia , is the birth of covenant children.' Their 
loyalty to the church and the cause of Christ is nur
tured not only at home and by means of the weekly 
catechism classes through the school years, but a lso 
by means of a fully-developed system of parent-con



trolled Christian schools (which factor, alas, is entirely 
absent in our country thus far ). In this kind of ar
rangement the Sunday school functions not so much 
to train the children of church members but to reach 
children who are otherwise wholly outside of the 
church. 

Thus it has been through a vigilant confessional 
stand that this strong position has been reached. The 
last battle over confessional interpretation was in 1926 
in the case of Dr. Geelkerken. He and others attacked 
the historicity of the account of the Fall in Genesis 
2 and 3. At a special general synod held in Assen from 
January 26 to March 17, 1926, the church declared: 

a. 	 That the tree of the knowledge of good and 
evil, the serpent and its speaking and the tree 
of life, according to the obvious intention of 
Genesis 2 and 3, are to be understood in a real 
or literal sense and thus as sensuously per
ceptible realities; and 

b. 	 That therefore the opinion of Dr. Geelkerken, 
that one could render disputable whether these 
matters or facts were sensuously perceptible re
alities without coming in conAict with what is 
confessed in Articles 4 and 5 of the Belgic 
Confession, must be rejected. 

As a result of this decision Dr. Geelkerken was ex
cluded from the Gereformeerde Kerken and a fair 
number of people left the church eventually to join 
the Nederlandse H ervormde Kerk. 

However since that time a new generation has ap
peared and there are indications that the church is 
not in an altogether healthy state. It seems that the 
great responsibility of confessional vigilance is be
coming a burden to church leaders. Dr. Remkes 
Kooistra, a Canadian Christian Reformed minister, 
recently returned to the Netherlands and reported that 
"when you walk around the Netherlands you see some 
worri ed faces, and when you talk with people at the 
grass roots, at the base of the church you often hear 
them saying, 'I don't know whether we are going in 
the right direction. It is different. It is all so strange.'''· 

There are many factors that give rise to this con
cern and uncertainty. There is the situation at the Free 
University of Amsterdam. As a Christian academic 
institution firmly based upon the Word of Cod and 
the Reformed Faith it has won our respect and grati 
tude. Through its example and through the teaching 
and writings of its staff similar institutions have been 
established in North America and Asia and its in
fluence on Reformed and Presbyteri an ch urches in 
Europe and North America has been considerable. 
Yet there are indications that it is departing from its 
unique Reformed position. 

On Oct. 20, 1965, at the 85th anniversary celebra
tion of the Free University an honorary degree was 
awarded to Martin Luther King. In doing so the Free 
University radically departed from its tradition of 
giving honorary degrees only to men who have made 
a definite contribution to the Calvinistic community 
or to internationally-distinguished Reformed scholars. 
Jt is good for Calvinists to recognise the injustice often 
being done to the Negro. However it must be rec
ognised that much of Dr. King's work is connected 

with the unscriptural practice of civil disobedience. 
His philosophy is that at times a good end may justify 
an evil means, "It is right to break laws if ~e think 
that they are unfair and can get publicity for a good 
cause by doing so." For him civil disobedience is the 
violation of unjust laws that are "out of ~armony with 
the moral law of the universe." 

Such an attitude is in direct violation of the Bib
lical teaching of the obligation of men to obey even 
the unjust laws of the State (Rom. 13:1 etc.). Only 
if a man is commanded to sin must he disobey the 
law. The disobedience which Dr. King advocates 
leads to anarchy and to the sort of riots that have 
threatened many American ci ties in the past year. 

Certainly the awarding of such a degree by the 
Free University indicates a decided change of course. 
It might not be very significant if it were an isolated 
event; however it does not stand alone. In the Free 
University Bulletin for October, 1965, is the farewell 
address of Prof. R. Schippers, the retiring rector of 
the institution. In this he said that the people of 
1965 live in a different world from those of 1880 who 
founded the University. Now the Free University and 
also the Roman Catholic University of Nijmegen were 
to be instrumental in the "blessed process of national 
reintegration.'" He went on to say, "As far as our 
Universi ty is concerned it belongs more and more to 
the bridges toward a Christian consensus with others 
for whom the basis of the University, as it was 
formulated and interpreted in 1880, is hardly accept
able, but who wish with liS to set themselves to the 
work of science carried out in faith in the Lord Jesus 
Christ." 

Thus when a man is needed for a given function in 
the University what happens if no one holding the 
Reformed Faith can be found? Prof. Schippers an
swers thus, "Could it not be important and even very 
profitable if on the scientific staff there were men 
who do not sec the functioning of the basis (of Re
formed Principles) or even deny its possibility, but 
who can pose the most pertinent questions regarding 
this matter in discussion with those who proceed from 
the basis?" However, "it will be expected and de
manded of them that they in their bearing in and 
outside of the school show respect for, loyalty towards 
and in general a sense of responsibility to our uni
versity seen in the light of its aim and task." 

Peter De Jong himself then proceeds to ask us, 
"Does all this not reveal that the University is chang
ing course and what direction that change is taking? 
Notice the decided shift , first from a 'Reformed' in
stitution towards one more broadly 'Christian' in 
which errors such as those of Roman Catholicism no 
longer seem to matter. And the trend does not stop 
there. Does it ever? It goes on toward accommodat
ing decent unbelievers in case it seems academically 
expedient to do so, to reckon even with their 'rights' to 
teaching positions without being faced with 'dis
crimination' on the basis of faith, and all this in the 
(naive?) hope that teaching in this institution will 
somehow convert them or cancel the effects of their 
unbelief! Considering that much of the leadership 
of the Gereformeerde Kerken is trained in this institu



hon, do we not begin to understand somewhat more 
readily the indications of change in those churches? 
And does not aU this change conspicuously resemble 
that with which we are so familiar in the history of 
most of the older colleges and universities in the 
United States and the churches which depended on 
them for the training of their leadership?'''' 

The "indications of change" in the Gereformeerde 
Kerken from the committed Reformed position arc as 
follows: it is possible that the church might soon scek 
membership in the World Cou ncil of Churches. The 
World Council was organizcd in Amsterdam in 1948 
and in 1949 the Gereformeerde Kerken determined to 
remain outside for reasons similar to those which con
tinue to keep most of the churches connected with 
the Reformed Ecumenical Synod apart from the 
World Council. Though the Cereformeerde Kerken 
confirmed this position in 1952, 1955, 1957 and 1959 
the Synod of 1963 concluded that the confessional 
basis of the World Council as revised in 1961 in New 
Delhi was an adequate basis for ecumenical contact 
and that the way in which this formula functioned in 
the World Council provided no decisive barrier to 
World Council membership. This decision has caused 
concern among other Reformed bodies, and churches 
like the Orthodox Presbyterian Church have sent 
communications to the Cercformeerde Kerken urgi ng 
the Synod to reject membership in the "Yorld Counci l. 

Again in the autumn of 1967 the General Synod 
meeting at Lunteren decided that the church's dec
laration in 1926 at Assen concernin g the literal his
toricity of Genesis 2 and 3 is no longer binding upon 
the churches. While stating that it shared fully the 
concern of the Synod of Assen ( 1926) that the author
ity of Holy Scripture must be respected by the church 
it did not consider itself competent to form a judg
ment concerning the specific nature of the scriptural 
story in Genesis 2 and 3 that would be suffi ciently 
well-established to continue to follow the exclusive 
way in which the Synod of Assen expressed itself on 
the obvious meaning of speciSc details of this story. 
The Synod re.'lched the decision after two full days 
of discussion by a vote of 64 to 2 with one abstention . 

Now it is proper to allow a certain latitude in thc 
interpretation of aspects of Genesis 1 to 3, but· when 
the action of the Synod is st..>en against the backcloth 
of a much broader discussion of the meaning of these 
chapters now taking place in the Netherlands then 
this action is to be viewed with concern. Dr. H. M. 
Kuitert has recently been appointed Professor of 
Ethics and Theology at the Free University. He is 
a very gifted man; in his doctoral d issertation and 
other publications he has demonstrated great ability. 
But brilliant theologians too can fa ll into error. In the 
Oct. 22nd, 1966 issue of Celltraal W eekblall we learn 
that he openly espouses a view of the first chapters of 
Genesis which leaves no room for accepting the his
toricity of Adam and Eve, thei r fall into sin and their 
eXPlllsion from the garden of Eden . Kuitert is of the 
opinion that what is related there in Genesis should 
not be interpreted as an objective descripticn of 
genui ne facts. The conseqilcnces of this vicw arc 
that the series "creation - fall into sin - redemption" 

is not to be looked upon as a chronological order. 
Also at the convention of the Society of Christian 
Scientists of April 20, 1963, Kuitert explained Genesis 
1 as an account borrowed from Babylonian mythology, 
and that God's creation from the beginning was never 
perfect. And according to Trouw ( May 13, 1966 ) he 
declared at Kampen's School Day that one cannot 
say: "Because it is in the Bible it really took place." 
Therefore he expressed an opinion that, for example, 
at thc time of Joshua, Jericho did not exist. 

Among many other challengers of Biblical author
ity in the Cercformeerde Kerken a certain Dr. J. 
Stellingwerff in one of the booklets in a new serics 
called "Christian Perspective" not only denies the 
truth of creation but also the doctrine of everlasting 
punishment. He accepts the theory of annihilation. 
Also Dr. J. L. Koole, Professor of Old Testament 
Studies at Kampen Seminary, writes in Gereformeerde 
Weekblacl (Sept. 16, 1966 ) that the Bible is ancicnt 
Western historiography in which one may expect cer
tain inexactitudes. In his recent booklet Story and 
Fact in the Old Testament he not only accepts a modi
Sed documentary hypothesis but adopts the so-called 
form-critical method in the study of Scripture, ac
knowledging therein the presence of myths, etc. 

There are many other examples that could be 
cited of church leaders departing from the Word of 
Cod but they make wearisome reading. In every 
century the sa me doctrines of Biblical infa llibility, 
creation, eternal punishment, predestination, reproba
tion, etc., that are an olIence to the natural man are 
always the first to be conceded by orthodox believers. 
It is the rcsponsibility of cach new generation to con
tend for the faith ; we see this significantly in the 
Netherlands in 1834, 1886, 1926 and now 1968. How 
lire concerned Calvinists in the Gereformeerde Ker
ken respondin g to these currents of thought? 

The leading voice amongst the scholars is OJ'. H. 
Van Riessen, Professor of Philosophy at the Free Uni
versity . In two issues of the Mecledelillgen van de 
V ereniging voor Calvinistische Wi;sbegeerte ( Decem
ber, 1966 and March, 1967) he expre.c;ses his dissatis
faction with the views of Dr. H. M. Kuitert. He asks 
Knitert in the Srst articl e how he can substantiate his 
views from the Scriptures. Dr. Sierd Woudstra out
lines the rest of his article thus: "If Genesis 1 is only 
saga, then this has to he clear from the Bible itself. 
Van Riessen unwaveringly declares that this can not 
be proven from the Bible; on the contrary, from the 
Bible it is evident that what is recorded in Genesis 
actually happend . For him this testimony of the Bible 
is the end of an argumentation and doubt. Van Rics
sen shows his awareness that for some this may be no 
more than a rather cheap solution to an enormous 
problem. Very aptly he counters by referring to the 
words of Jesus that unless one becomes like children, 
one will never enter the kingdom of heaven. He con
fesses that his ultimate foundation is not science hut 
the Word of Cod , and he urges Kuitert to accept the 
same stance. As for himself, he desires to live and to 
d ie with the conviction that the Lord God does not 
fool us in His Word. '" 

In the second article in the March, 1967, issue 



Van Riessen points to Kuitert's "happy inconsistency" 
in accepting, for example, the resurrection of Christ 
as an historical fact while also acknowledging the 
"wrapping material" ( the Scriptural storics) in which 
such historical facts come to us. But with such a 
di stinction can Kuitert maintain the essentials of the 
gospel? He continues, "It is not suffi cient to remark 
that in Kuitert's opinion the Bible cannot be called 
any longer the Word of God. We must also look at 
the consequences. Accord ing to th is point of view the 
Christian reads the Bible in the wrong way, he does 
not understand what he is reading, he is not able to 
distinguish between the wrapping material and the 
matter itself. Consequently he loses his confidcnce in 
Cod's Word and he is able no more to apply this 
Word in the practice of his life. After having knocked 
his head once or twice against the presence of a 
scholar in using his tex ts, he is inclined to forget that 
the Bible is a lamp unto his feet and a light unto his 
path. or course he will leave the Bible closed from 
now on and he will degrade himself to the position of 
a layman who only can talk in this area after a 
theologian has told him what to say. The fact that 
the Bible loses its function in the life of the Christian 
is one of the most frightening events of this t ime.'" 

Not only amongst the community of scholars arc 
there voices of concern. Man y ministers are busily 
engaged in a pamphlet war discllssing the situation. 
One of the recent booklets is The Crisis in the Re
formed Churches by M. J. Arntzen, mi nister in 's-Gra
vendeel. Arntzen argues that it is pointless to plead 
for mutual confidence when it is the authority of 
Scripture and the confessional documents that is being 
challenged. 

Finally amongst the lay people a group has 
emerged similar to various groups in other denomina
tions where there is a projected move from the COn
fessions of Faith. In the Cereformeerde Kerken is 
such a group called (literally) "Reformed Alarmed 
Ones in the Netherlands ." It has addressed a lettcr 
to all the consistories of the church. Tn this it quotes 
many of these statements of ministers and professors 
of the Gereformeerde Kerken which give rise to scrious 
unrest and alann concerning the maintenance of the 
authority of Scripture and the Confession. 

The letter concludes, "Professors and ministers 
have solemnly declared at their entrance upon office 
that they belicve that the doctrine contained in our 
Confessions agrees in a ll respects with the Word of 
Cod. They have promised not to teach or to writ e 
anything contrary thereto, that they will bring any 
possible objections against this doctrine to the atten
tion of consistory, c1assis, or synod, that they will keep 
silence until the lattcr have made a pronouncement 
and will submit to their judgment, under the penalty 
of suspension in case they act contrary to this promise. 

"We urgently beseech you, office-bearers, to draw 
yOur conclusion from the above. 

"'The World Council of Churches has in its midst 
office-bearers who deny the Christ. The World Coun
cil takes sides with the communist countries. Tn view 
of these facts we beseech you on the basis of the 
Word of God to oppose joining the World Council . 

We beseech you to do the same, just as much on the 
basis of God's Word, with respect to the ascribing of 
the special offices to women. 

"In view of all the preceding, we beseech you, 
office-bearers of our Cereformeerde Kerken to main
taiu unabridged the authority of Scripture and the 
Confession. Moreover, we would point you yet to the 
admonition of the elders in the Form for Ordination 
to be as watchmen over the house and city of Cod 
and to take heed to the maintenance of purity of doc
trine. Therefore we also beseech you to drop all un
necessary ornamentation in the services for public 
worship and not to allow the prcaching to degenerate 
into a chatty little essay of twenty minutes."'· 

The tone of this letter indicates how far the situa
tion has declined in the Netherlands. Dutch Reformed 
Christianity has never been renowned for its powerful 
evangelistic preaching; if now in its orthodoxy it de
parts from the Word of Cod how barren will its 
formalism become! 

In wri ting to the Philippians Paul not only gives 
thanks to Cod for the fellowship in the gospel which 
he had with them, but he also prayed "that your love 
may abound yet more and more in knowledge and in 
all judgment; that ye may approve things that are 
excellent ; that ye may be si ncere and without offence 
till the day of Christ," Phil 1:9 and 10. It is the sort 
of prayer which we as British Calvinists ought to be 
praying for our brethren in other lands. The reason is 
clear. Paul does not say that we can in our own 
strength bring to a successful conclusion the good 
work Cod has begun in us as individuals and as a 
church. It is Cod who both begins and completes the 
work ( Phil. 1:6). 

Therefore we ought to seck thc same ble.<;si ng of 
steadfastness in progress for the Cereformeerde Ker
ken in the Netherlands by prayer and supplication. 
Fellowship in the gospel is something in which all 
believers are involved - even on an international scale. 
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