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quent preacher, a teacher 
of love and and a friend of the down
trodden, some to Jesus Christ. At his 
funeral, Rabbi Heschel, who obviously does 
not believe that Isaiah 53 refers to Jesus, read this 
chapter with the plain implication that it fitted King! 
"He was wounded for our transgressions, he was 
bruised fo r our iniquities." But King was not a Christ; 
and long after King is forgotten, the prophets, who 
are in a unique class, will endure in men's memories. 

Neither was Martin Luther King a Communist, as 
so many have asserted, largely on the basis of a p ic
ture of him with some Communists. He may have 
been soft on Communism; he may have associated 
with too many Communists and been used by them; 
he may have ridiculously parrotted their line on 
VietnaPl - He said that America is "the greatest 
purveyor of violence in the world today" and that 
"U.S. soldiers may have killed a million South Viet
namese civilians, mostly ch ildren" - but he came 
through loud and clear in his deep-seated opposition 
to the Communistic faith. In his only published book 
of sermons, Strength to Love (N. Y., 1964 ), he wrote: 
"Let me state clearly the basic premise of this sermon : 
Communism and Christianity are fundamentally in
compatible. A true Christian cannot be a true Com
munist, for the two philosophies are antithetical and 
all the dialectics of the logicians cannot reconcile 
them" (p. 114 ). King then moves on to state three 
reasons why they are incompatible. 

Nor was Martin Luther King a Christian. H e 
called himself Christian, but he was not - if he 
believed what he wrote. For he repudiated the 
historic Christian faith . He was brought up in what 
he describes as "a rather strict fundamenta listic tradi
tion" (Strength to Love, p. 165 ), but while in Crozer 
Theological School, he overthrew this faith . In the 
course of his intellectual journey, he rocked first 
toward the optimism of Liberalism and then toward 
the pessimism of neo-orthodoxy, as he characterizes 
them, finalJy settling down to "a synthesis which 
reconciles the truths of both" (p. 167 ). Such a hodge
podge of unbiblical untruths has nothing to do with 
historic Christianity. It is a false gospel that is no 
gospel at all. 

But who was he? Martin Luther Kin g was an 
American Candhi. In his fight for the rights of the 
Negro, he opposed the methods of Rap Brown's and 

Stokely Carmichael's hate, violence and riots. He 
replaced them with love and forgiveness . While ab
horring segregation, he professed love for the segrega
tionist. Being accused by black militants of being 
too impractical, he replied: "My friends, we have 
folJowed the so-called practical way for too long a 
time now, and it has led inexorably to deeper confu
sion and chaos. Time is cluttered with the wreckage 
of communities which surrendered to hatred and 
violence. For the salvation of our nation and the 
salvation of mankind, we must follow another way" 
(p.48) . 

Although he was bitterly opposed by black mili
tants, anti-Communists, and white racists, his message 
of justice for the deprived Negro through love and 
non-violence, coupled with a charismatic eloquence 
and magnetic leadership caused him to be received 
and encouraged by presidents, premiers, Pope Paul 
VI, educators ( including those at the Free University 
of Amsterdam ), politicians, labor leaders and the 
masses among the whites and blacks. 

Because of the assassination of such a man, it is 
natural that there should have been a great ground 
swell of nigh idolatry towards him. But what a shame 
that, during the funeral that lasted so long and was 
watched and heard by so many millions, a Negro 
King was idolized to the complete neglect of the King 
of kingsl What better t ime could the claims of the 
King of kings have been presented! 

At the same time the Christian will not let his 
sympathy, heightened by the tragedy, gloss over the 
unbiblical aspects of King's life and teachings. He 
will be keenly aware that a synthesis of liberalism 
and neo-orthodoxy can never provide an adequate 
basis for justice and liberty for all. Only the Bible 
can. The Christian can be grateful for the insights 
into justice that non-Christians have in virtue of Cod's 
common grace, but he will also be aware that such 
insights lack a firm, solid, enduring foundation, since 
the Christian Cod and his Word are rejected. 

Furthermore, the Christian will deplore King's 
chief thesis of civil disobedience, remembering that 
the Bible never allows, either by example or teaching, 
~itizens to disobey the laws of the government - even 
unjust laws that deprive men of their rights - unless 
obdience to such laws compels a man to sin. 

As a matter of fact, it was exactly Kings insistence 
on lawlessness - being a law to himself, such as 
disobeying the court injunction against his Memphis 
march - that contributed toward a climate of dis
respect for the law which allowed him to be felled by 
a sniper's bullet. 



Having deplored the assassination, having appre
ciated the strengths and weaknesses of King's philoso
phy, the Christian must ask : Where do we go from 
here? Here are some suggestions: 

L The Christian must think through the Biblical 
demands on race relations so that he knows what God 
requires of him. H e must have a better foundation 
than the sloppy sentimentalism of Modernism and the 
vulnerable humanism of the civil rights movements. 
An excellent place to begin is with the superb race 
relations reports of the Christian Reformed Church 
Synod and the Reformed Ecumenical Synod. 

2. The Christian must do something concretely to 
alleviate the moral, economic, educational, psycholog
ical and social plight of the Negro. I·lere are four 
proposals : 

a. 	 Christians who live relatively close to Negroes 
can become personally active in both com
munity and church programs that will alleviate 
his daily, earthy needs. 

h. 	 The diaconate, individ ually or collectively, can 
use their imagination to innovate Christian 
social programs that are rarely tried in church 
circles, such as counseling services. T he di
aconate is too often bogged down with the task 
of giving money to the sick and widows. 

c. 	 C hristians can actively promote a Poverty Bill 
of Rights, patterned aft er the C.l. Bill of Righ ts. 
Such a bill would provide for the economically 
deprived the financial ability to send their chil
dren to any school, public or private, that would 
accept them. Overnight, voluntary integration 
would be accomplished to a great degree and 
the universally lauded objectives of integration 
gained. This is a radical proposal, but radical 
crises such as the U.S. is in demand radical 
solutions. 

d. 	 The Christian can press fo r a greater presenta
tion of the gospel of Christ to the Negro 
through churches in the ghettos, mass evangel
ism and person-to-person contact. In the past, 
orthodox Christians have neglected the socio
economic needs of the poor. Today, however, 
there is a real danger that with the increased 
awareness of the necessity of p roviding social 
services, the Christian will forget that the most 
potent force for good is the simple proclamation 
that Jesus is our Lord, God and Savior. 

Thus, there is plenty for the Christian to do in 
the wake of King's death and he must do it for the 
sake of the King of kings. 
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quent preacher, a teacher 
of love and and a friend of the down
trodden, some to Jesus Christ. At his 
funeral, Rabbi Heschel, who obviously does 
not believe that Isaiah 53 refers to Jesus, read this 
chapter with the plain implication that it fitted King! 
"He was wounded for our transgressions, he was 
bruised fo r our iniquities." But King was not a Christ; 
and long after King is forgotten, the prophets, who 
are in a unique class, will endure in men's memories. 

Neither was Martin Luther King a Communist, as 
so many have asserted, largely on the basis of a p ic
ture of him with some Communists. He may have 
been soft on Communism; he may have associated 
with too many Communists and been used by them; 
he may have ridiculously parrotted their line on 
VietnaPl - He said that America is "the greatest 
purveyor of violence in the world today" and that 
"U.S. soldiers may have killed a million South Viet
namese civilians, mostly ch ildren" - but he came 
through loud and clear in his deep-seated opposition 
to the Communistic faith. In his only published book 
of sermons, Strength to Love (N. Y., 1964 ), he wrote: 
"Let me state clearly the basic premise of this sermon : 
Communism and Christianity are fundamentally in
compatible. A true Christian cannot be a true Com
munist, for the two philosophies are antithetical and 
all the dialectics of the logicians cannot reconcile 
them" (p. 114 ). King then moves on to state three 
reasons why they are incompatible. 

Nor was Martin Luther King a Christian. H e 
called himself Christian, but he was not - if he 
believed what he wrote. For he repudiated the 
historic Christian faith . He was brought up in what 
he describes as "a rather strict fundamenta listic tradi
tion" (Strength to Love, p. 165 ), but while in Crozer 
Theological School, he overthrew this faith . In the 
course of his intellectual journey, he rocked first 
toward the optimism of Liberalism and then toward 
the pessimism of neo-orthodoxy, as he characterizes 
them, finalJy settling down to "a synthesis which 
reconciles the truths of both" (p. 167 ). Such a hodge
podge of unbiblical untruths has nothing to do with 
historic Christianity. It is a false gospel that is no 
gospel at all. 

But who was he? Martin Luther Kin g was an 
American Candhi. In his fight for the rights of the 
Negro, he opposed the methods of Rap Brown's and 

Stokely Carmichael's hate, violence and riots. He 
replaced them with love and forgiveness . While ab
horring segregation, he professed love for the segrega
tionist. Being accused by black militants of being 
too impractical, he replied: "My friends, we have 
folJowed the so-called practical way for too long a 
time now, and it has led inexorably to deeper confu
sion and chaos. Time is cluttered with the wreckage 
of communities which surrendered to hatred and 
violence. For the salvation of our nation and the 
salvation of mankind, we must follow another way" 
(p.48) . 

Although he was bitterly opposed by black mili
tants, anti-Communists, and white racists, his message 
of justice for the deprived Negro through love and 
non-violence, coupled with a charismatic eloquence 
and magnetic leadership caused him to be received 
and encouraged by presidents, premiers, Pope Paul 
VI, educators ( including those at the Free University 
of Amsterdam ), politicians, labor leaders and the 
masses among the whites and blacks. 

Because of the assassination of such a man, it is 
natural that there should have been a great ground 
swell of nigh idolatry towards him. But what a shame 
that, during the funeral that lasted so long and was 
watched and heard by so many millions, a Negro 
King was idolized to the complete neglect of the King 
of kingsl What better t ime could the claims of the 
King of kings have been presented! 

At the same time the Christian will not let his 
sympathy, heightened by the tragedy, gloss over the 
unbiblical aspects of King's life and teachings. He 
will be keenly aware that a synthesis of liberalism 
and neo-orthodoxy can never provide an adequate 
basis for justice and liberty for all. Only the Bible 
can. The Christian can be grateful for the insights 
into justice that non-Christians have in virtue of Cod's 
common grace, but he will also be aware that such 
insights lack a firm, solid, enduring foundation, since 
the Christian Cod and his Word are rejected. 

Furthermore, the Christian will deplore King's 
chief thesis of civil disobedience, remembering that 
the Bible never allows, either by example or teaching, 
~itizens to disobey the laws of the government - even 
unjust laws that deprive men of their rights - unless 
obdience to such laws compels a man to sin. 

As a matter of fact, it was exactly Kings insistence 
on lawlessness - being a law to himself, such as 
disobeying the court injunction against his Memphis 
march - that contributed toward a climate of dis
respect for the law which allowed him to be felled by 
a sniper's bullet. 



THE LITURGICAL COMMITTEE REPORT 
(1968 Agenda , pp. 8·72) 

One of the lengthier reports in this year's Agenda 
is the Liturgical Committee Heport. It covers 64 pages 
in the Agenda for 1968. Historically, the Christian 
Heformcd Church has not accepted a uniform liturgy 
to be fo llowed by alt our churches. The Committee 
relates the previolls efforts that have been made to
ward sllch a liturgy which would be satisfactory to 
all and incumbent on all. "Such a liturgy was decreed 
by the Synod of 1928. But th~ Chu rch could not d igest 
it; it choked on the 'absolution' that had been given 
a place in the liturgy fo llowing the law and confes
sion. In 1930 the new liturgy was dropped - after 
considerable protest and agony" ( Agenda, p. 28). 

The Synod of 1964 appoi nted Ihe present Liturgical 
Committee and gave it the mandate 10 make a 
thorough study of liturgical literature and "to recom
mend such revisions or substitutions as Ihe results of 
this review might recommend." And "to study litur
gical usages and practices in our churches in the light 
of Reformed liturgical principles and past synodical 
decisions, and to advise synod as to the gu idance and 
supervision it ought to provide local congregations in 
all liturgical matters" (Agenda. p. 8 ). 

The Committee, following its mandate, felt that the 
main emphasis in our liturgy must be upon the "di

a logue." That is to say, there must be the opportunity 
for the congregation to respond to the Word of Cod 
addressed to man. The Committee is of the opinion 
that 100 often thc minister has taken over the activity 
of the congregation in this respect. Therefore the 
Liturgical Committee submits its suggestions and rec
ommendations whereby a greater degree of congrega
tional response may be effected. The report deals with 
every part of the worship service in great detail, show
ing where and how the congregation should have a 
participating role. Space does not permit comment 
on each part. However a few comments are in order, 
I believe. 

First of all, the responses that are suggested take 
the form of prescribed phrases or prayers, whatever 
the case may be. Thus the Confession of sin is a 
prayer to be spoken by the people in unison. In this 
prayer. the congregation confesses that they have 
sinned against Cod and their neighbors, and they ask 
fo r God's saving grace and mercy. The minister then 
responds by giving the assurance of pardon fro m the 
Word of Cod. This format of minister - congregation 
- minister is fo llowed through the Order of Worship 
as suggested by the Liturgical Committee. The 
responses of the congregation are always prescribed 
fo r them in the words and prayers suggested by the 
Committee. 



Now it is no doubt correct that the congrega tion 
must have a participating role in the worship service. 
And the Committee freely admits that at the p resent 
time the congregation does indeed have such a role, 
although it is apparently not a large enough role in 
the opinion of the Committee. The question to my 
mind, however, is not how much response the con
gregation ought to enjoy, but rather the nature of 
that response. For: example, how genuine can the 
Confession of sin be when it takes the form of a pre
scribed prayer which is spoken Sunday after Sunday? 
Is there perhaps a danger from this kind of formalism 
that gives a person a fa lse sense of security when the 
minister answers with pardon from the Word of Cod? 
To my mind, this stricture presents very real d ifficu l
ties to the suggested liturgy found in this report. 

A second area that deserves comment is the em
phasis upon the proclamation of the Word . The 
Liturgical Committee is to be commended on its em
phasis in this respect. The report states that the 
"sennon is the core of the Christian liturgy." Agenda, 
p. 49. In addition the Committee wishes to make 
known its desire to emphasizc the reading of Scrip
ture in relation to the sermon. It states that the Word 
and the proclamation of that Word may not be separ
ated in the order of worship that is followed. All of 
this is good and deserves our support. Bu t then the 
committee suggests something that appears to me to 
fl y directly into the face of this principle of the union 
between the reading of Scripture and the sermon. In 
the interest of congregational response, the re(;Otn
mended liturgy separates the Scripture reading from 
the sermon by a song to be sung by the congregation. 
The very thing that the committee is urging, the em
phasis upon the union between Scripture and proC!;l
mation, is here violated by a separation between these 
two. Even though congregational response is necessary 
in th e worship service, it ought not lend support to the 
idea that is alrelldy far too prevalent, namely that the 
preaching of the Word is rea lly not the au thorihltive 
message of the Word of Cod at all. It is to the credi t 
of this committee thilt it recognizes this au thority of 
preaching, but why do something thilt can only 
dim inish that au thority, by sepanlting the sermon from 
the only thin g that gives it authori ty, the Scripture 
itself? 

One last comment regard ing the Liturgical Com
mittee Report. The emphasis that is fou nd throughout 
th is report on the responsc of the congregation a lso 
affects the celebration of the Lord's Supper. The com
mittee suggests that the celebration of the Supper of 
the Lord he held without the reading of the formulary 
of instruction. There are especially two reasons given 
for th is absence of the form. The fl rst con forms to 
the emphasis that we have seen throughout this repo rt. 
The com mittee suggests that the primary conccrn in 
the Lord's Supper is upon the ilction of the congreg.t
tion. The people lire active in the proclamation of the 
Lord's death , and this, suggests the committee, is not 
aided by the read in g of a lengt hy form ulary. The 
second reason is a more pl"ilctical one. The com mit
tee recommends thilt, folloWing the example of John 
Calvi n, the Ch urch ought to (;elebrate the Lord's 
Slipper more freq uently. However, the formularies, 

with their lengthy exhortations, are a d iscouragement 
to a greater frequency of celebration. Hence the 
churches ought to refrain from reading the formulary 
of instruction prior to the celebration of the Lord's 
Supper. 

The Liturgical Committee has done an impressive 
amou nt of work in emphasizing the importance of the 
liturgy in the worship service. However in my opin ion, 
the main emphaSis of th is report, congregational 
response, is given too much due. It appears to me 
that some very important principles are jettisoned in 
the interest of congregational participation. This 
report ought to be carefully studied and evaluated 
in the light of the preceding comments and other 
opinions. HENRY VANDEN H EOVEL 

VIEWPOINT ON THE CONSOLIDATION OF SUNDAY 
SCHOOL, EDUCATION, AND PUBLICATIONS 
COMMITTEES. 

One of the more creative and imaginative reports 
in our Agenda is the report dealing with the con
solidation of the Sunday School, Education and Pub
lication Comm ittees. The Synod recognized the need 
for uni fi cation of these related committees, by its deci
sion in 1967 to endorse the "idea of consolidation." 
The present report addresses itself to the "plan of 
organization." The synod of 1967 instructed the com
mittee on consolidation to "seriously consider" placing 
the entire consolidated organization under the super
vision of a denomin'ltional board. 

It is the composition of the Board wh ich causes 
some quest ion. The consolidation commi ttee recom
mends that the Board of Publicat ions be composed of 
fourteen regional delegates representing the various 
classes and the denomination as a whole. IIs grounds 
are of the practical variety instead of the princip ial 
variety: ''To have a representative from every cJassis 
makes the hoard too unwieldy, costly, and subject to 
large-scale turnover in membership, and makes it dif
ficult for meani ngful involvement of all the members 
in the work of the board." This concept of a "denomi
nationa l board" witlwut representation from every 
c1assis is n departure from precedent and should have 
much more subst<"lntiation than it does. I t must be 
kept in mind thilt the educa tion of the covenan t youth 
and th e evangelization of the community touches the 
very heart of the church itself. Consequen tly every 
cb ssis must have a voice in its supervision. We must 
have much more solid grounds than .lre supplied to fi nd 
warrant for departing from the established policy fol
low(.-'d by all of the other denominational boards 
( Home and Foreign Missions, Board of Trustees ). 
There i.~ strong wa rran t for having the same composi
tion in the Board of Publications, as in the others. 
That is: one member and alternate from cilch c1assis, 
p lus members-.lt -Iarge, who can also serve as resource 
person nel. The pOint ra ised in this viewpoint article 
is the same point made by two of the committee mem
bers in "Note One," page 234 of the Agenda, 1968. The 
concept of one classis-olle vote is a basic position of 
church policy and cannot be set aside without very 
weighty and compelling grounds. This is true, espe
cia lly when one (:onsiders the subject and influence of 



the proposed Board of Publications. Consolidation 
per se is good - but on ly on the ONE CLASSIS-ONE 
VOTE principle. 

THOMAS V ANDEN 1·h:ovEL 

TIV SYNOD REQUEST AND THE THEOLOGICAL 
COLLEGE OF NORTHERN NIGERIA 
(Agenda of 1968, pp. 304-306, 352 and 353, 362, 381 
and 382) 

Before wc can properly evaluate the matcrials 
relating to this issue, we must engage in a brief his
torical review of past synodical decisions. 

In 1959 Synod clearly stated : 
1. 	 That the Christian Reformed Church would 

"participate in TCNN only to the extent of 
loaning Dr. H. Boer as tcacher of Reformed 
Theology in the TCNN." 

2.	 " . that in view of its total commitment to 
the Reformed faith it cannot see its way clear 
to be co-responsible for the college which may 
present many diffcren t doctrines." 

3. 	 That instruction was to be given to "tbe Chris
tian Reformed Board of Missions and the 
Nigerian General Conference to maintain and 
develop the Heformed Pastors' Training pro
gram in Nigeria with a view to hopefully estab
lishing a Reformed Theological Seminary" 
( Acts of Synod, 1959, pp. 46, 47 ). 

In 1961 Synod noted with favo r a decision of the 
Board of Foreign Missions which reads as follows: 

The special goal of Synod, that a Reformed Sem
inary be established, shall be kept in view and 
held before the churches in Nigeria as the desired 
objective; but the autonomy of the national 
churches shall bc respectfully recognized in this 
matter" ( Acts of Synod, 1961, p. 48 ). 

Indeed, many ot her decisions were made concern
ing TCNN. But we ci te the above because, in the 
light of these decisions, we feel that our Board of 
Foreign Missions should have been happy to receive 
a request from the Synod and Trustees of N.K.S.T. 
(T iv Church ) for the establishment of "a Reformed 
Seminary to give us knowledge of the Word of God 
in the true Reformed faith" ( Agenda, 1968, p. 304 ). 
It is thrilling to read this communication from N.K.S.T. 
The letter gives expression to the very thing for which 
we have been working in Nigeria and elsewhere, 
namely, a whole·hearted com mitment to the Reformed 
faith. The request presented is in full harmony with 
previolls synodical decisions. It asks for that which is 
our "desired objective," a Reformed Seminary. And it 
reflects "the autonomy of the nationa l churches," giv
ing no indication of coercion on the part of our synods, 
Board of Foreign Missions, or Nigerian General Con
ference. 

Therefore, as we have already indicated, one would 
expect our Board of Foreign Missions to recommend 
that Synod reply affirma tively. 

However, what one would expect is not for thcom
ing. In fact, the Board has decided, by implication, 
that it will not so much as gi ve a direct answer to this 
autonomOllS, national church. Rather, the Board has 
already taken it upon itself to inform N.K.S.T. that a 
recommendation is being presented to Synod askin g for 

financial support of TCNN. The only decision which 
touches upon the request of N.K. S.T. is the decision 
to "ask N.K.S.T. to reconsider her request for a Re
formed Seminary in the Benue in the light of the fact 
that we have not yet been informed of any consulta
tion with other bodies who are affected b y their re
quest" ( Agenda, 1968, p. 3(6 ). 

We do not believe that our Synod should approve 
of this action of the Board of Foreign Missions. We 
do not delight in saying this. But it must be said, for 
this action d iscourages the very thing our synods have 
officially encouraged, namely, a Reformed Seminary in 
Nigeria. Furthermore, this action ignores thc prin
ciple of autonomy which the Board itself propounded; 
and it ignores this principle to the extent that it sug
gests alteration of this autonomous church's procedure 
and does not even allow the request of N.K.S.T. to 
be considered by our Synod. 

The only requcst which is being presented to 
Synod comes from the Board and it is one which both 
ignores and opposes N.K.S.T. and, at the same time, 
runs contrary to all previous synodical decisions on 
this matter. We quote the decision of the Board : 

It 	was further decided to request Synod to de
clare that we actively participate in TCNN and 
declare it worthy of our full support in its at
tempt to meet the needs of the Nigerian churches 
for theological training. 
Grounds: 
1. 	 Our church in the past has given a measure 

of support to TCNN. 
2. 	 T he good record of achievement and absence 

of criticism warrant this support. 
3. 	 TCNN is an open door to larger opportunity 

in our witness to alI of Nigeria (Agenda, 1968, 
p.306). 

Not only would we question this recommendation 
of the Board , bot we would also point out that the 
grounds for the recommendation are weak at best. 
Concerning ground 1, it is true that we have given a 
measure of support to TCNN. But this measure of 
sllpport has always been precisely limit<..>d, and in no 
way constitutes a ground for "our full support." Nor 
do grounds 2 and 3 support the recommendation. 
They seem to imply that withdrawal of support for 
TCNN is bei ng suggested. This is not the case. As far 
as we know, there is no document before Synod urging 
that we withdraw our "measure of support" from 
TCNN. N.K.S.T. is not asking that we divert support 
from TCNN to a Reformed Seminary. Nor is this the 
desire of the tcn boa rd members who are protesting 
the action of the Board. At the same time, however, 
grounds 2 and 3 do not constitute a basis for ignoring 
thc rIXluest of N. K.S.T. or for giving fu ll support to 
TeNN. 

It wou ld be a sad day in the history of the Chris
tian Reformed Chureh and its fo reign mission program 
if Synod followed the leading of the Board on this 
matter. Therefore we are pleased that ten members 
of the Board have protcsted the Board's decisions. 
We are happy that Classes Chatham and British 
Columbia have overtured Synod to grant the request 
of N. K.S.T. We pray that Synod will take a decision 
contrary to the decisions of its Board and in favor 
of those brethren in Nigeria who fear that, without a 



Refonned Seminary, the teachings of others "will 
swallow us up." 

J. B. H uts I' 

REACTIONS TO 1967 DECISIONS ON DEKKER CASE 

The 1968 Agenda includes two Printed Appeals 
beat'i ng upon the 1967 decisions on what is known 
popularly as "the Dekker Case." For the past five years 
or 	 so the Christian Reformed Church has been 
troubled by controversy arising out of certain writings 
of Prof. Harold Dekker, teacher of missions at Calvi.n 
Theological Seminary. These writings included state
men ts such as: 

"There is one love of God and this love is redemp. 
tive in nature." 

"God loves all men with a redemptive love." 
"The atonement itself is inherently universal . .." 
"There is neither need nor warrant for retaining 

the concept of limited atonement, as it has been tradi
tionally used among us." 

"One may say to any man .. 'Christ died for 
you.''' 

"When I say 'Christ died for you' to any man, J 
mean to say that Christ actually suffered for his sins 
and has in that sense expiated his guilt." 

The 1967 Synod pondered this matter at great 
length (even meeti ng in adjourned session late in 
August to complete its work), and came up with this 
(in 	Our opinion ) rather unimpressive decision: 

'i11at synod admonish Professor Dekker for the 
ambiguous and abstract way in which he has expressed 
himself in his writing on the love of God and the 
atonement" (Acts 1967, Art. 177, 2). 
The Bradenton Appeal / Protest 

The Consistory of the Bradenton, Fla. Christian 
Reformed Church, over the signatures of Rev. Edward 
Hcerema, president, and Richard Zeeff, clerk, charges 
the 1967 Synod with ambiguity! Focussing its appeal 
on "the extent of the atonement of Christ in the 
gracious purpose of God ," Bradenton shows that wri t. 
ten reactions to the 1967 decis ion indicate ambiguity, 
and goes on to show that synod did not specify in 
what way Dekker's statements were "ambiguous" and 
"abstract." Synod's responsibility to all concerned was 
not satisfied , says Bradenton, since the Doctrinal Com
mittee's request for clear and positive enunciation of 
this cardinal point of Reformed doctrine was not met, 
thc requests of a largc share of the overtures and corn . 
munications from classes, consistories and individuals 
were not answered, and the need of the Church for 
clarity and rest goes begging. 

Bradenton then asks the 1968 Synod to do a vcry 
simple thing. In 1957 a Compendium of the Christian 
ReUgion was adopted fo r use in the instruction classes 
of the Church. Included in this series of questions 
and answers was the following: 

Q. 	41. For whom did Christ die? 
A. 	Christ died for all those whom Cod in sovercign 

grace has chosen to be His people. 
Bradenton simply requests that the Synod of 1968 

"refer the churches to the teaching of the Comperulium 
of the Christfun Religion (cl957), Question-Answer 41 
of Lesson 15, as the scripturally and confessionally 

COrrect summary teaching on this important point of 
doctrine, and to call upon the ministers and teachcrs 
of the Church to preach and teach accordingly." 
Bradenton gives no less than seven grounds for this 
appeal, which we include here in their entirety: 

1. Since this cardinal point of doctrine has been 
challenged and the challenge has not been clearly an
swered by synod, and since such unanswered chaUcngc 
must certainly further confusion in the churches on 
this important point, it would appear altogether proper 
that synod hear this appea l according to the terms of 
Articles 28b and 30 of the Church Order. 

2. Synod approved this formula tion of the doctrine 
in 1957. ( See Acts of Synod 1957, pp. 25, 56-58, 422. It 
is worthy of note that in the considerable discussion at 
the synod of 1957 on details of formulation of the 
various questions and answers, Question-Answer 41 
were not challenged. ) 

3. This formulation accords fully with the teach . 
ings of the Canons of Dort I, 7 and 11 , 8 and 9. 

4. This formulation is also given, with one slight 
variation, in Saved From Sin - Compendium Study 
Book ( 1), (cl959), wher~ the answer is rendered as 
follows : "Christ died for all those whom Cod in sover
eign grace had chosen to be His people." 

5. It is of the very essence of the Reformed con· 
ception of the atoning work of Christ that by His 
death He actually saves His people and does not mere
ly make salvation available to mankind. (The word 
1I1)(jilable is Professor Dekker's term in Reformed 
Journal, Dec. 1962, p. 7.) Availability as such means 
nothing to one dead in trespasses and sins. Involved 
in "the sovereign counsel and most gracious wiU and 
purpose of Cod" with respect to Christ's atoning work 
is "that He should confer upon them ( i.e. , the cicci, 
"and those only") faith , which, together with all the 
other saving gifts of the Holy Spirit, He purchased for 
them by His death" (Canons 11 ,8) . 

6. That thcre is confusion in the Church and that 
a clear-cut declaration on this important point of doc
trine is called for is evident from the following render. 
ing of I Timothy 2:5 appea ring in The Way of De
cember 1967, p. 17: "God is on one side and all the 
people on the other side. And Christ Jesus, Himself 
man, is between them to bring them together - by giv
ing His life for all mankind" (Taylor, Living Letters). 

7. It seems obvious that some such action is called 
for if our Church is to continue on the path of con· 
fessional integrity a.~ a truly Reformed church, and is 
to continue to hold before men the glorious teaching 
of salvation by sovereign and irresistible grace alone in 
a definite atonement. Let our beloved Church reject 
most decisively any suggestion of the dreadful teach. 
ing that in the wondrous redeeming purpose and love 
of God Christ shed H is preciOUS blood for those who 
go to everlasting damnation. 
The Telkwa Overture 

The ovcrture presen ted by the Consistory of the 
Telkwa, B.C., Canada, church, Rev. C. W. Tuininga, 
president, and G. Geertsma, secretary, is less specific. 
It asks Synod to declare itself on the ambiguity or 
abstractness of the statements attributed to Prof. 
Dekker (d. above ), and to express itself as to whether 



such statements may "be used by our office bearers 
and members .. . in public preaching, teach ing, writ
ing and evangelism work as truthfully expressing the 
teachin g of Scripture and our Refo rmed confessions." 

Rea ction 10 th ese Reactions 
I am in sympathy with these overtures from the 

deep South and the far Northwest. 
1 hope that Synod will receive them gladly, and 

seize the opportunity they present to offer to the 
churches a ringing testimony to the historic Reformed 
Faith, the faith of our fathers. It seems to me that it 
would be both easy and proper for the 1968 Synod to 
say with Bradenton, "The clear and emphatic under
standing of the Christian Reformed Church is that 
Scripture and creeds are rightly understood to say, 
'Christ died for all those whom Cod in sovereign grace 
has chosen to be His people.''' And I'm certain that 
this would satisfy our Telkwa church, too. 

I pray that Synod will not ava il itself of obvious 
excuses ("Only two consistories are dissatisfied ," "196'7 
labored long, hard and prayerfu lly and who could pos
sibly be dissatisfied with good reason?», "Let's not 
disturb the peace of the church by additional con
sideration," etc.) to avoid these appeals! The con
cerned may seem to be few, but their feelings also 
have rights in the brotherhood of the Christian con
gregation! 

J. H. PII:'Il.sMA 

RELATION OF CALVIN COLLEGE TO THE 

CHRISTIAN REFORMED CHURCH AGAIN RAISED 

The matter of the relation of Calvin College to the 
Christian Reformed Church has aga in been raised by 
Classis British Columbia. Cf. Agenda, p. 374. It wO\lld 
seem that a re-study of this relationship in view of 
radically changed circumstances would be very much 
in order. Obviously the Synod of 1967 did not signi f
icantly deal with the change in circumstances but 
simply maintained the status quo. The last careful 
study of this relationship between the college and the 
denomination was made in 1957. 

The last decade has seen a phenomenal change in 
the formation and growth of institut ions of higher 
education in the Christian Reformed comm unity. 
Oordt College was established in 1954 and since that 
time has grown into a full four year college with an 
enrollment in 1968 of almost 700 students and an an
ticipated enrollmen t in 1969 of over 800. Trinit y 
Christian College was established in 1959 and has an 
enrollment today of 275 and an anticipated enrollment 
for next year of over 300. The Association for Re
formed Scientific Studies has opened its first institute 
for Biblically reformational studies in conjunction with 
a leading university in Canada. Many more such in
stitutes are being planned in various places in Canada. 
Reports indicate that the California community has 
generated considerable interest and has financial sup
port available for the beginning of a college there. 
Obviously the changes of the last decade make a 
restudy of Calvin's relation to the denomination neces
sary. The arguments for continued denomination con
trol formulated in 1957 are no longer valid. 

The fundamental argument in 1957 and before was 
that circumstances demanded denominational control 
and support. Whatever may have been the validity of 
that argument then, the fact of the matter is that the 
picture has changed radica lly. Dordt, Trinity, and 
the A.RS.S. have demonstrated that programs of 
higher educa tion can not only exist but flourish with
out denominational control and quota support. 

It may be argued that Oordt and Trinity and the 
A.ESS. are regional projects . It must be recognized, 
however, that Calvin has also now become in large 
measure also a regional college. Statistics indicate that 
56.33 percent of the total enrollment of Calvin comes 
from Michigan. The next highest percentage is only 
7.68 percent from Illinois. This figure will surely be 
reduced as Trinity phases in its four year progra m in 
the next 2 years. The next hi ghest percentage figure 
is 5.77 from New Jersey and then 5.01 percent for 
California where the plan to begin a college has al
ready gained considerable support. 

The summary of these statistics shows that of the 
3083 students attending Calvin CoUege. 1876 come 
from Michigan. There is little doubt that Ca lvin is, in 
fact, also a regional college. 

The matter of church ownership and control has 
alre..'ldy been recognized by previous Synods as being 
outside the scope of the primary task of the church. 
The argument has always been that no college could 
survive without it. It has been demonstrated now,'" 
howevcr, that colleges can survive not only, but 
flour ish without ecclesiastical control. 

It must be rccognized that all these institutions are 
carrying on the same work for the Christian Reformed 
community. Why then should one have a denomina
tional quota and not the others? You cou ld hardly say 
to the Foreign Missions Board that they would have 
the support of a denom inational quota and then go to 
the Home Missions Board and tell them that they will 
not have the support of the quota. The inequity is im
mediately apparent in both instances. 

A re-study of this matter as suggested by Classis 
Bri tish Columbia is sorely nceded now. 

The following suggestions can be made: 
1. That steps be taken now to separate the fi nan

cial structure and administration of the seminary from 
the collcge. The seminary should be completely scp
arate, under the ownership and control of the church, 
and fully supported by denominational quotas. 

2. That plans be made whereby it will be possible 
to term inate the denominationa l quota for Calvin Col
lege as soon as possible. 

3. That a plan be devised for regional society con
trol of Calvin College which will insure its fidelity to 
the Word of God in the work of providing a Biblica lly 
Reformed program of learning. 

4. That each Classis in the denomination adopt a 
quota for thc support of thc work of higher education 
in its own area and! or urge the churches of the area 
to support sllch work of the Kingdom with liberal 
offerings and contributions. 

5. Urge the members of the church to become di
rectly and vitally involved in this work of the Kingdom 
in their own area. R. L £ESTMA 



Crossroads 


TO BE OR NOT TO BE REFORMED 

PETER DE JONG 

O NE OF THE MOST momentous decisions facing 
Our church this year is the one we must make 

regarding the training of ministers in Africa. The pos
sible consequences of that decision for the future of 
the church in Africa arc beyond our ability to measure 
and its implications for our churches at home are no 
less serious. The decision we must make is rea ll y 
whether we will abandon or continue to teach the 
Reformed faith! 

The question confronts liS in a very concrete way. 
The large and fast-growing Tiv church in AfriCll is 
asking for a Reformed seminary to tTain desperately 
needed ministers. Our missionary leadersh ip refllses 
to support their request, saying they must be satisfied 
with and we must support a united school teaching 
Baptist, Anglican, Brethren, Lutheran and Methodist 
as well as Reformed srudents. The majority of our 
mission board has been persuaded by the missionary 
leadership to support the united school (TCNN) ;lnd 
to refuse the request of the African church, bill" a 
substantial mi nority in our board are protesting thi .~ 
decision, Now the synod must decide what we shall 
do. 

Should there be any question a bout how this will 
be decided? Will our churches hesitate in answering 
whether they will abandon or teach the Reformed 
faith? PreviOUS synods after very extensive study have 
decided this question. In 1959 the synod stated th,lt 
although it would he willing to loan a teacher to a 
united school, "in view of its tota l commitment to the 
Refc rmed faith it cannot see its way clear to he co
responsible for the college which may present many 
different doctrines," and instructed its missionaries to 
work toward "establishing a Reformed Theologica l 
Sem.inary" (Acts 1959, pp. 46, 47 ). And th lls Synod 
laid down a policy to be followed by suhseq ll ent 
sy nods. How does it come ahOllt that such a basic and 
clear que.~tion now arisl."S again? 

OUR MISSIONARIES' VIEW 
The fact is that Ollr missionary leadership in Africa 

has opposed these decisions and in practice defied 
them. Dr. H. Boer wrote in the December Reformed 
j ounllll (p. 14) of the 1959 decision, "It has never been 
observed.. . We do not in fact , and we cannot in 
good conscience and with a sense of missionary re

sponsibility, live any longer by 1959." By-passing the 
question of the morality of such persistent defiance of 
the carefu lly considered and prayerfully made policy 
of their sending churches, let us consider why our 
missionary leadership insists on supporting a union 
school and denying a Reformed church the right to 
have a Reformed school. Do they ~an t to abandon 
the Reformed faith? The answer given ten years ago 
and again today is that they mainta in that the TCNN 
docs not abandon the Reformed faith but provides us 
with a way to spread it more widely. Some of them 
claim that the Tiv request for a Reformed semi nary is 
not motivated by concern for the- Reformed faith but 
by a desire to get something fo r nothin g, a reflection 
of that church's narrow, selfish preoccupation with its 
own tribe. This charge against the Tiv church is 
contradicted by the request of that church, which 
bases its p lea for a Reformed seminary not just on its 
own great need but also on its responsibility toward 
fellow Christians who are misled by fal se doctrines. 
In the February Torch and Trumpet Rev. 1'. Monsma, 
who has been working among the Tiv, in a very in
fonnative art icle also refutes the charge of insincerity 
against the Tiv church. !-I e writes, "I feel ... that the 
reasons that the Tiv church has given for this request 
are sensible and should be taken at face value" (p . 20). 
Despite his sympathetic att itude toward the Tiv 
church he somewhat hesitan tly agrees with others of 
our miss ionaries who say that especially the political 
,lnd socia l conditions in badly divided Nigeri,1 should 
prompt liS to support the TCNN. He ildmits that 
·'it is obvious that instruction at TCNN is not as 
thoroughly Reformed li S it might be at iI denomina
tional institution," but in view of the generally "evan
gelical nature of the school" ,mel the freedom it gives 
to a Hcformed te,leher to "tcach as he sees fit ," he 
allows the practical considerations advanced by other 
missionaries to persuade him to agree to support 
TCN N instead of the Heforml.'<I school asked by the 
Tiv church. 

Docs this claim of Rev. T. Monsma, and of others, 
that the TCNN is an eva ngelical school and that a 
Reformed teacher is free to "teach as he sees fit" justify 
our churches' reversing the decision of our 1959 synod 
that "'in view of its total commitmen t to the Reformed 
faith it cannot see its W.1Y clear to be l."O-responsible 



for the college which may present many different 
doctrines"? Does it justify our denying a Reformed 
church the right to a Reformed seminary which our 
churches have repeatedly said we should seek to 
establish? Does it make such deciSions anything less 
than an abandonment of the Reformed faith? I t does 
nothing of the kind. While it may be possible for a 
Reformed teacher to teach in a union school without 
denying his commitment to the Reformed faith , a 
Heformed church's taking responsibility for and sup
porting a school that is designed to teach doctrines 
contrary to the Reformed faith is a quite different 
matter. That cannot by any st retch of imagination be 
made to harmonize with our form of subscription in 
which we promise to "refute and contradict" and 
"exert ourselves in keeping the Church free from such 
errors." Ten years ago our missionaries were per
suaded to support and to ask us to support a school 
which must teach doctrines which our Biblical, Re
formed faith compels us to oppose. This our church 
refused to do. Now we are asked to do something 
even worse - to oppose II Reformed school and to 
override the convictions of a Reformed church that 
asks for it. 

These arguments of our missionaries reveal in a 
startling way the degree to which miSSionary thinking 
on the field has been shifting from a commitment to 
the Reformed faith of their sending church to support
ing a more broad ly ecumenical way of thinking. Even 
more significant than the necessarily compromising 
character of the TCNN is the kind of missionary 
th inking which puts the maintenance of a common 
front ahead of preaching God's truth. 

The beginnings of this attitude appear far back in 
the history of that mission. As I mentioned in the 
February article, our missionaries in Nigeria first 
worked under the Sudan United Mission and it was 
not until 1939 that our churches wh ich were support
ing them took over the administration of their part of 
the field. Our synod decided this with the understand
ing that we would continue to cooperate with the 
SUM but also with the cond ition that this d id not 
imply "any curtailment whatever of our authority to 
conduct mission work along the Reformed lines which 
we consider essential." L"l. ter synods a lso expressed 
thi s willingness to cooperate, but repeatedly insisted 
that the Reformed character of our work must not be 
compromised. 

On the ReId, however, there were indications of a 
tendency in the miss ion to stress cooperation at the 
expense of our Reformed character. In a very illumi
nati ng survey entitled Church Gl'owt it in Ceni.m/ nnd 
Southern Nigerin, by John B. Grimley and Gordon E. 
Hobinson ( Eerdmans, 19(6 ), author Grimley, cred iting 
our missionary E. H. Smith as his informan t, states 
that - unlike some other missions - "When the Chris
tian Reformed Chu rch later took fulle r responsib ility, 
it insisted upon being a hnlnch of the Sudan United 
Mission without its denominational name" (p. 49). This 
seems the more remarkable when one observes on the 
previous page the statement that the Dutch Reformed 
Church lI.'lission ( the Sou th Afri c.ml pa rent mission of 
the Tiv churches which worked among them for forty 
years before the Tiv field was turned over to us) "after 

its early associations with the Sudan United Mission 
became a completely separate denominational 

mission. In other words, while the neighboring 
Dutch Reformed Mission early determined to be 
independent and uncompromiSingly Heformed, our 
mission, as becomes apparent also from its later de
velopment, tended to stress ecumenical relationships 
at the expense of remaining distinctly Reformed. 

DR. BOER'S LEAD ING ROLE 
One of the most vocal and influential men in pro

moting this point of view has been Dr. H . Boer. 
Loaned first to a Baptist mission to help in pastoral 
training, he developed and promoted the ideal of a 
union school and became its head. Accordingly, the 
school became an embodiment of his ideas. He also, 
as the only Reformed representative on its staH, be
came responsible for the Reformed training of trainees 
from the Reformed churches. In this unique situation 
it should be obvious that it is impossible to under
stand and evaluate either the nature of the school or 
the kind of "Heformed" tra in ing being given to men 
from our fields without givi ng serious attention to his 
point of view. If it be objected that this is injecting a 
personal element into the discussion, our reply must 
he that, though it may be regrettable, this can hardly 
be avoided. When an institution having only a brief, 
broad, confessional statement is so largely the product 
of and so extensively under the influence of its head, 
one can hardly exclude from a d iscussion of it careful 
consideration of what he has said about and in defense 
of it. Dr. Boer, head of the TCNN and Reformed 
representative on its staH, is an outspoken exponent 
of the idea that we must stress church unity and not 
permit our or others' doctrines to endanger it! This 
comes out in a remarkable way in the book just 
mentioned. In it Dr. Boer is quoted: 

'jhe Church in Africa has lying before it the 
great opporhmity of following new paths that 
are unencumbered by the !llltipathies engendered 
by theological debate, religious wars, and eccle
siastica l splits and schisms. That she should 
explore these paths is not only a clear com mand 
of Scripture; it is no less a requirement of her 
present sihlRtion." 
'j ' he big issue in Nigerian Christian ity is not 
whet her the Church wiH be predominantly 
Lutheran or Reformed or Baptist or Anglican, 
but whether it wi ll survive as Christ ian. The fi rst 
duty of missionaries is to found the Church . The 
second duty of missionaries is to nurture the 
Church. This nurture must .llways take into 
consideration the natu rc of the Church's situa
tion . The missionary message should not be a 
colorless, erecdless Christianity. It should come 
in the form of a convinced and convincing pre
sen tat ion of historical Christianity in which the 
miSS ionary and his Church grew up. But th is 
type of presen tat ion must never go off the decp 
end so that the Church's unity in Christ is 
endangered. Any pressing of viewpoints that 
tend to undermine the life of the Church as a 
whole is by that fac t sllspect, is by that fact 
contraband." "Within the one Church there must 
be room for many viewpoints, but these vi ew
points must be held within the one Church" ( pp. 
164, 165, quoted from H. Boer, the Year of the 
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EI~hant," The Reformed Journal, Nov. 1962, pp. 
4,5). 

Apparently such a one-sided emphasis on unity 
aroused some apprehensions in the mind of author 
Grimley for he interjects this observation between the 
quotations: 

"On the commercial, educational, engineering, 
medical and other technical levels there is no 
ind ication that Nigeria desires to start from 
scratch nor to proceed on purely indigenous 
lines. On the spiritual and ecclesiastical level, 
wh ile Nigerians r ightly desire Nigerian ways of 
doing and thinking, yet Nigerian Christians can 
hardly be satis6ed with less than the fullest, 
truest, and most universa l Christianity. Chris
tianity is not provincial or national or bound to 
any culture - West or East - but meets the 
needs of man everywhere. 'Western missionaries, 
because of the universality of the Christian faith , 
need to be aware of the danger of American isms 
or Englishisms, but Nigerians must surely wish 
to assimilate truth regardless of origin into the 
indigenous pattern of church life." 

Tn other words, Baptist Grimley feels that he must 
rcmind the reader that in Nigeria as everywhere else 
we must be concerned not only about unity but about 
the unchanging truth of the gospel, which our mis
sionary in his zeal for unity seems to be losing from 
sightl This is exactly the point that strikes the reader 
of many more of Dr. Boer's writings. The emphasis 
on church unity becomes so strong that truth no longer 
seems to matter. And such an emphas is must threaten 
not only the Reformed faith but just as certainly the 
faith of every evangelical Baptist, or Lutheran or any 
other Chri stian who is concerned about the integrity 
of the gospel. Just consider the implications of such 
statemcnts as these: 

"Any p ressing of viewpoints that tend to under
mjne the life of the Church as a whole is by that 
fact ... contraband." 
"Wi thi n the one Ch urch there must be room fo r 
many viewpoints, bu t these viewpoints must be 
held within the one Cl1mch." 

Are they not a repudiation of cvery controversy, of 
every doctrinal issue that has ever given rise to 
division or separations in the church ? Was Athanllsius 
wrong when he insisted on the deity of Christ in spite 
of the controversy that arose wit h those who denied 
it? Did Augustine err in h is adamant opposit ion to the 
te..'lcilings of Pelagius? \Vere Luther, Calvin, ;lOci the 
rest of the Reformers all mistaken? H as everyone 
who ever in sisted on a truth of the gmpel when the 
consequence of that insistence turned out to be II 

break in the org.lOiz,,'l tional unity of the church hecn 
wrong? Must such a poi nt of view not allow every 
heresy that has ever arisen or will ever arise to remai n 
within the church ? ClIn 1I church committed to .~lIch 

unity at the expense of truth ever conti nue to stan d 
for .md promote the gospel in a world so fu ll of fal se 
teachin gs within and outside of the church as ours is? 
Go<rs Word always tells us to oppose fa lse teachings, 
nevcr to welcome and help spread them! Our Lord 
praycd that his church might be one, but always lind 
only in the truth of his Word (John 17:17,20,21). 
He commanded his church in its missionary outreach 
to teach men "to observe all things whatsoever I have 

commanded you" ( Matt. 28:20), not just as much or 
little as might com mand wide agreemen t or might 
seem suited to the social and political conditions of 
each time or p lace! The Apostle Paul had to warn 
men "not to teach a different doctrine" (1 Tim. 1:3) 
and even made that warning so emphatic as to say, 
"Though we, or an angel from heaven, should preach 
unto you any gospel other than that which we 
preached unto you , let him be anathema" (Gal. 1:8, 
9). He said he "shrank not from declaring. the 
whole counsel of God" and warned church leadership 
to be on guard against all who would appear from 
within the church speaking perverse things ( Acts 
20:27-29 ). The unity he taught the church to seek 
was always a "unity of the faith" - one that opposed 
all kinds of false doctrines - and insisted on "speaking 
truth in love" (Eph. 4: 13-15). How different is this 
unity Christ commanded us to seek from the modern 
type of unity at the expense of truth which our mis
sionary seems to be promoting. 

Is it possible that the statements quoted by Mr. 
Grimley are an un fortunate slip at variancc from D r. 
Boer's usual point of view? A little acqua intance with 
his writings makes it plain that this emphasis is 
characterist ic of most of what he has published in 
recent years. I n fact, these are the settled convictions 
on which his sJ?Onsorship and promotion of the TCNN 
is based. One finds this point of view refl ected in his 
doctoral thesis, Pentecost and til e Missionary Witness 
of the Church ( 1955 ). In it he intimates, for example, 
that the Protestan t Reformation was a mistake: 

"Can we say that the hard to measure spiritual 
un ity in the midst of Protestant fragmentation 
constitutes a closer approximation to the unity 
Christ desired than does the outward unity of the 
Homan Cat holic Church in the midst of her 
spiritual defonnation? Only the chauvin istic will 
g ive an unhesitatingly affirmative answer to this 
question" ( p . 192 ). 

With this att itude toward the Heformation it i.~ not 
surprisi ng to find hi m arguing that the fu ndamental 
issue on which our church ex istence is based was the 
refusal of the Dutch immigrants to Americanize 
( Proposition XIl ), or that he should advocate mem
bcrship in the Wol'id Council of Churches (Proposition 
Xl ). 

In his 1957 book That My HOllse May Be Filled he 
held that our churches erred in asking that converts 
be com mitted to the Reformed faith when they be
come members. 1n the same year he wrote in favo r of 
the TCNN (He/armed Joumai, Nov. 1957) that wc arc 
Reformed beca use of our fou r-hundred-year Reformed 
history. The African ch urches, not having our history, 
cannot be expected to appreciat e or take over the same 
doctrines. I h,\d to reply at that time that following 
this basic argument with any degree of cons istency 
must lead to the (.'o nclusion not only thilt the Africans 
should not be Reformed but that thcy, beca use of their 
Afric.lIl history, should remain pagans! Such historical 
relat ivism must inevitably destroy the Christi,tll faith. 
Everyone knows that our lives are deeply influenced 
by circumstances, but if one regards this as the all
important considera tion ~ as Dr. Boer's arguments 
increasingly do ~ he loses sight of the fact that every 
Christian's faith must rest not on changing circum



stances but on the unchanging Word of God. Our fore
bears saw that clearly and were ready when God's 
Word directed them to do so to break with more than 
one thousand years of historical tradition in the Ref
ormation. To one who loses sight of that, the Reforma
tion loses its meaning. It is startling, even to one ac
quainted with all of the forego ing, to see to what 
lengths Dr. Boer's devaluation of the term ''Reformed'' 
has gone in his recent writing against the request for 
a Reformed seminary ( Reformed Journal, Dec. 1967, 
p . 13) , 

"'There is no uniform and unchanging pattern 
within which the Reformed faith must be ex
pressed. The reason fo r this is that there is no 
uniform and unchanging pattern within which 
the gospel must be expressed. To be tndy Re
formed, in my judgment, means to express our 
witness within the context into which God's 
Providence through the years has led us" (italics, 
mine). 

Notice how "Reformed" has lost its mean ing. It is 
no longer defined by church confessions. These are 
merely historical statements. See the way in which 
doctrines of the Canons of Dordt are subjected to 
criticism on the basis of missionary opinion about their 
utility in Africa ( Reformed Journal, March 1965, pp. 
I 3ff.). The Bible itself is not immune from this histor
ical criticism. Consider the way in which Dr. Boer 
( Reformed Journal, Feb. 1961 ) supported critical 
views of it in the "infallibility debate." Let Dr. Boer 
himself state his views : "To be truly Reformed, in my 
judgment, means to express our witness within the 
context into which Cod's Providence through the years 
has led us." From this point of view the earnest 
request of the Tiv church for a truly Reformed semi
nary to train its ministry, and the convictions of all at 
home who fee l this need, are simply "to put our own 
historically conditioned framework of theologica l edu
cat ion above the interests of the Lord Christ in 
Nigeria ." The thin g Dr. Boer is concerned about is 
church unitYi conccrn for the doctrines the Lord 
taught are dismissed as mere "tribalism"! 

MISSION VERSUS CHURCH 
W hen the only theological seminary ~lVailable is 

one that arises from and is imhued with SHch prin 
ciples one ca n readily understand that the Tiv church, 
taught for forty years by a mission that refused to 
compromise its Reformed convictions, should come to 
us with the plea for help to get a Reformed seminary. 
Is it not speaking simple truth when it says it must 
have sllch a school if it is to be able to help rat her 
than be swept along with errors of other Christians, 
when it says, "If wc do not have this seminary we will 
be lost among them and other teachin gs will swallow 
us UPi we will not have roots to stand firm"? 

It is plain from such writ ing as that of Rev. T. 
Monsma that not ull of our missionaries push their 
ecumenical ideals to the lengths that Dr. Boer does. 
Rev. Monsma expresses his appreciation of Reformed 
teaching as Dr. Boer does not. But the significant 
thing is that Hev. j"ionsma and other of our missionar
ies have been per.~ lIaded by ci rcumstances and mis
sionary arguments to support the TCNN against the 
T iv church, the TCNN being a school headed by Dr. 

Boer and its students taught his views of Reformed 
doctrine. 

Further light is shed on this tragic rift between the 
Tiv church and our mission by author Crimley. Re
Becting the critical comments of one of our missionar
ies, E. R. Rubingh, he says ( p. 166 ): 

"In the Tiv Church we see evidence of this 
evolutionary character of developing relation
ships drawn in exceptionally bold lines because 
of the situation caused by the turnover of one 
mission's work into the care of another. A rather 
unique 'step-parent' relationship has emerged 
that calls for a shifting of loyalties not always 
accomplished smoothly. The opportunity created 
for the emergence of strong independent, indig
enous leadership is very desirable, but the at
tendant tendency t o ignore the 'step-parent,' 
while natural enough, may prove detrimental to 
the Church. 
"Attitudes and procedures learned over a long 
period of time from a conservative and paternal
istic 'parent' cannot be changed in a moment of 
ti me, especially when this conservatism strength
ens the traditionally conservative tribal position." 

Tn other words the "parent" mission, as we have seen, 
insisted on a policy of being independent and uncom
promisingly Reformed. Now the Tiv church reared in 
such a conviction is not showing itself too ready to 
change its views to suit those of our more ecumenic
a lly minded missionaries who are willing to sacrifice 
Reformed teaching to promote church unity. 

"TRIBALISM" 
Our missionaries brand the independent views of 

the Tiv church as "tribalism," an evil they feel they 
must oppose as inimical to Christian unity. Mr. 
Grimley in his book points out that this tribal character 
of the Tiv church also has a favorable side as far as 
its bearing on missions is concerned. 

"The Tiv Church has a tremendous advantage 
here in having one cultural background, one 
language, one 'life-way.' Each person under
stands every other within the context of one 
pattern. The hopes and fea rs, the tem ptations 
and victories - a ll are in similar patterns for all . 
Preaching, Bible songbook, Christian literature 
and study courses, all in the Tiv language, en
hance the Tiv Christian's feeling that the Church 
is his Church. All this is a powerful attraction to 
the Tiv people not yet in the Church" (p. 173). 

His co-author, G. E. Robinson, stresses the same fact 
and answers those who oppose this recogn ition of the 
missionary advantages of working along triba l lines 
"because it seems to ignore the Christian ideal of 
oneness in Christ of aJl nations and tribes and peo
ples." To them he replies that "rem gnition that close 
personal ti es of family, clan and tribe are the most 
fertile avenues for spreading the gospel does not 
imply bigotry or attitudes of superiority toward others. 
Indeed the church doors mllst be open to all who 
would ent er. At the same time the advantage of high 
receptivity within homogeneous units must not be 
ignored. . Their language and forms of expression 
can be employed. The people 'feel at home' in such 
a church" (p. 357). In the light of all this, is it not 
becoming evident that some of our missionaries in 
their und ue preoccupation with organizational unity 



at the expense of everything else are opposing both 
Christ's concern for maintaining his Word and the 
sovereign way in which he has chosen to work through 
this "tribal witness" to make the Tiv church the 
"fastest-growing church in the world"? 

It appears we must come to recognize the differ
ence between a right and wrong kind of "tribalism." 
There is a right or wholesome kind of tribalism which, 
when it is to the advantage of the gospel, works 
within the tribe to extend that gospel witness. Is not 
this the "to the Jew I became as a Jew, that I might 
gain Jews" tactic of the Apostle Paul? ( I Cor. 9 :20). 
A wrong kind of tribalism appears, not in the African 
church wh ich wants to be true to the gospel and reach 
its hundreds of thousands of fellow-tribesmen as ef
fectively and extensively as possible, but in the mis
sionary reaction which says, "We Christian Reformed 
missionaries must stand together against that narrow 
Afri can church (which didn't even come from our 
work ) and support Our decisions for TCNN." That 
kind of "tribalism" also now appeals to us with the 
argument, "Aren't you going to back up yOur own mis
sionaries 'drawn from the whole spectrum of the ChriS
tian Reformed Church?'" ( Reformed Journal, Dec. 

1967, p . 13). Is not letting ourselves be swayed b y 
such considerations the very opposite of the attitude 
tau ght by the Scrip tures? There we see the Apostle 
Paul ready to publicly oppose his fellow-apostle Peter 
and his fellow-missionary Barnabas and side with the 
Galatian Christians in defense of their faith when good•men such as Peter and Barnabas were letting Jewish 
pressures move them to compromise the faith (Gal. 
2 :11 ff. ). In the same spirit must we not be ready to 
support that Tiv church when it begs for help to be 
true to its fa ith, even though personal considerations 
may be advanced to prevent oUl" doing so? 

When the Tiv church with its 163,000 attendants 
and only 30 ministers and 10,000 members asks us for 
help to establish a school to give Reformed training to 
pastors to meet its enormous and increasing need, 
what shall we answer? Shall we let personal attach
ments, arguments about social and political expediency 
and the notion that a united front is more important 
to Christ's Church than sound doctrine move us to 
refuse its request? Or shall we, puttin g God's Word 
and our commitment to that Word ahead of all such 
considerations, help that church train men in the Re
formed fa ith we share? 

INTERPRETING GENESIS 2AND 3(2) 

SIMON KISTEMAKER 

T H URSDAY SEPTEMBER 21, 1967 marked the 
end of a for ty-one-year period in the history of 

the Gereformeerde Kerken in the Netherlands. On 
that day, their General Synod meeting in Lunteren 
declared that the literal interpretation of Genesis 2 
and 3 advocated by the well-known Synod of Assen 
( 1926) is no longer binding and that the members of 
the churches are given the freedom to interpret these 
chapters in accordance with the intention of the 
Wl"iter of Genes is 2 and 3. 

What Synod of Lunteren 1967 did b y terminating 
the validity of the li teral-interpretation statement was 
to remove the yoke which seemed to chafe the neck 
of a number of people within the Gereformeerde 
Kerken. These people, especially in the last decade, 
asked questions such as: "Do we have to understand 
and believe all nanative accounts literally? Did Para
dise exist from the beginning and were there among 
the trees of the Garden of Eden a tree of knowledge 
of good and evil and a tree of life? Do we actually 
have to accept as reality that a serpent who had the 
ability to speak deceived Adam and Eve? Do we 
visualize God coming down from heaven to make 
clothes for Adam and Eve?'" These people came to the 
conclusion that the doctrinal statement of Assen 1926 
- that Genesis 2 and 3 ought to be interpreted liter
ally - obstructed their view of Scripture and placed a 
binding yoke upon their shoulders. 
History 

statement of the Synod of Assen was accepted with
out question in the Gereformeerde Kerken. However, 
when the Lowland s were liberated after the second 
World War and once again breathed the air of free
dom, the people within the Gereformeerde Kerken 
longing for ecclesiastical - if not theological - free
dom began to question the authority of the doctrin al 
statement adopted by the Synod of Assen. 

Some of the q uestions concerning Genesi.~ 2 and 3 
were raised by natuml scientists who as members of 
the Gereformeerde Kerken pursued and conducted 
research at the Free University of Amsterdam. Where
as in the 1920's the faculty of natural science was 
not yet conceived and born, after the World War II 
the Free University expanded and created this faculty. 
Understandably, the creation of this faculty opened 
up new vistas for the academic community within 
Reformed circles, for the Gereformeerde Kerken no 
longer had to be guided by or look askance at the 
research performed by those outside of their own 
circles . In former years, leaders of the church had 
been somewhat skeptical of scientific findings which 
seemed to conBict with the literal interpreta tion of 
Scripture. Now that the faculty of natural science was 
opened, not only theologians but the entire church 
had to take note of what their own scientists dis
covered and concluded. When these scientists looked 
at Scripture and considered the binding doctrinal 
sta tement of Assen 1926, they began to ask questions 

For the first two decades after 1926, the doctI"inal conceming the validity of this statement. 



Lunte re n 1967 
D uring the course of 1961, a chaplain min istering 

to the students M the University of Groningen wrote 
a letter in which he requested the General Synod of 
the Gereformeerde Kerken, in sess ion at Apeldoorn, to 
appoint a committee with the mandate "to investigate 
how far or in what respect the decisions of the Synod 
of Assen 1926 are still bind ing." When the General 
Synod convened two years later in the city of Gronin
gen, the committee advised that the doctrinal state
ment of Assen be revoked. The delegates at this 
Synod were of the opinion, however, that without 
further study of the matter no decision should be 
made. What the Synod of Groningen did observe was 
that the doctrinal statement of Assen no longer func
tioned adequately in the churches and that it would 
not be desirable to take measures to make that state
ment effecti ve once again . Thus Synod appointed a 
committee which was to report two years later ( 1965). 
But when at that t ime the report was received , Synod 
learned that in order to bring the matter to an accep t
able concl usion a new committee should be appointed . 
When this second committee consisti ng of nine mem
bers was appointL'ti, it was given the mandate to give, 
in general terms, an account of the character of au
thority inherent in Scripture. 

This committee publ ished a majority report, sup
ported by eight members, ,md a minori ty repo rt writ
ten by the ninth member of the commi ttee. These 
repo rts were sen t to all consistories of the Gerefor
meerde Kerken during January 1967 with the req uest 
that all office bearcrs use the necessary wisdom when 
givi ng their opinion on the subject discussed. When 
Synod of Lunteren met in the fall of 1967, thc in
terest in this mailer was widespread. M.lnY people 
,lt tended the sessions of Synod which dea lt wi th the 
doctrinal matter; they were well -info rmed and eager 
to know what Synod would decide concerni ng the 
doctrinal stat ement of As.~en 1926. 

And Synod d id speak in the evening session of 
Thursday the 21st of September. The members of the 
com mittee supporting the m,l jority report and the 
synod ical committee agreed in advisi ng Synod thnt the 
doctrinal statement of Assen co uld no longer he con
sidered va lid and th at the churches were no longer 
restricted by th is sliltemcn t. This advice Synod 
adopted. At the same time Synod declared that what
ever the confessions ( L.D. 3 and 4 of the HcidcJherg 
Catechism and Articles 14 and 15 of the Belgic Con
fession ) say about the origin of .~ i n and the fall ought 
to be main tained as authoritative. 

T his dL"Cision of Lu nteren 1967 was not reached 
hast ily, because Synod in session dealt with the isslLe 
for morc th;ln 16 hours, not count ing recesses. During 
these sess ions both the majorit y and the mi nority re
ports wcre discussed in deta il . The .~ tronge.~ t argument 
against the majorit y repo rt was advanced by the 
writer of the minority report, who stated that the 
doctrinal statement of Assen 1926 should be main 
tai ned unl ess on exegetical grounds it could he shown 
that the statement ought to be an nulled , but because 
no scriptural arguments were add uced to ahrogatc the 
doctrinal statement, said he, the decision of the Synod 
of Assen ought to be upheld! Speakers defend ing the 

majority report of the study committee pointed out 
that a revocation of the decision of Assen certain ly 
is not a change in doctrinal direction because many 
people io the Gercformeerde Kerken have d isregarded 
this decision fo r years already; a return to Assen 
would indeed be a change in doctrinal thinking. To 
the delegates at Synod, the revocation or the forty-one
year old doctrinal statement seemed a justi6able and 
wise decision. When the vote to revoke Assen 1926 
was held , 64 delegates voted yes, 2 cast a negative 
ballot, and one abstained . 

New Direction 
In the wake of this revocation, a number of articles 

have appeared in various papers cautioning the people 
not to fall into the error of making an idol out of the 
freedom Synod has provided." Others say that because 
of the decision of Synod the road to liberalism is wide 
open - the gate has been removed. 

It is certain that the churches have adopted a new 
course of theological thinking, fo r the decision of 
Lunteren docs not merely eoncem C enesis 2 and 3. To 
be sure, the interpretation of these chapters had been 
the foca l point of d iscussion for nearly half a century. 
But the interpretation of Genesis 2 and 3 embodies 
the thinki ng that many things in the nrst chapters of 
Genesis do not have to be interpreted li terally; the 
author expresses himself sym bolically much the same 
as the writer of Hevelation who uses imagery and 
signs. 

Though the Synod of Luntcren d id not deal with 
the theological trend now current in the Nethcrlands, 
yl:! t from the various publiciltions circulati ng in the 
Gereformeerde Kerken one may learn that actual re
corded history begins with Genesis 12; the nrst cleven 
chapters of this book may contain some history though 
in the main they are made up of stories which cir
cul ated in Israel and which in earli er t imes had been 
borrowed from the nations surroundin g Israel. When 
the au thor of Genesis gathered these stories, he re
moved those elemen ts in the stories under the guid
a nce of the Holy Spirit which were contrary to God's 
revelation and thus inspired wrote the nrst eleven 
chapters of the fi rst book of the Bible. He d id not 
intend to describe exact history, which ol1ght to he 
undcrstood literally, because he, unlike other writers 
of Scriptu re, could not make use of reports of eye
witnesses and ora l tradition which had been handed 
down from father to son.' Briefl y, the interp retation 
of these chapters of Genesis concerns :l particular type 
of historiography. 

The members of the study comm it tee who signed 
the majority repo rt were of the opinion that chapters 
2 and 3 of Genesis revea l a special type of history
wril"ing. And when the Synod of Lunteren .~poke in 
similar terms, it followed the advice given by this 
study committee. According to Lunteren, Genesis 2 
.1Ild 3 do not have to be understood litera ll y for they 
(.'onta in elements which in symbolical language point 
to sin and its conseq uences. 

Evaluation 
When Lunte ..en decided to revoke the doctrinal 

statement of Assen 19-26, it did not say that a liteml 



interpretation of Genesis 2 and 3 is no longer va lid. 
Also, it d id not say that the new interpretation is the 
one advocated by Synod. It d id say, however, that 
Synod is not qualified to give such sound judgmen t 
on the specified nature of the Scri ptural aCCOllnt of 
Genesis 2 and 3 that it considers the statements con
cerning certain parhcular features ( the two trees and 
the speaking serpent ) as the on ly possible statement s. 

In short, Lunteren said that bes ides the literal in
terpretation of the two trees and the speaking serpent 
in Paradise there are other interpretations. Although 
Lunteren said that it is not qualified to speak on in
terpreting Genesis 2 and 3, by this very statement it 
admitt ed incapability of checking the new trend of 
interpreting Scripture; Synod merely set the new in
terpretation of the first chapters of Genesis alongside 
of the doctrinal statement of Assen. 

Nevertheless, Synod is not an impersonal body but 
an assembly which rcpresent s the people of the 
churches. In adopting the majori ty report instead of 
the minority report, Synod voiced the opinion of the 
people and certainly of the leaders within the Gere
fonneerde Kerken. For these leaders supported the 
majority report, which, as was pointed ou t repeatedl y 
on the floor of Synod, has no exegetica l basis; it does 
not rest on Scripture but on an assumption . Those 
who support the majority report assume the possibil
ity that the writer of Genesis 2 lind 3 did not receive 
an historical trustworthy aecolmt of creation, paradise, 
and the fall, by way of oral tradition from father to 
son, but that he gathered stories whkh he, guided by 
the Holy Spirit, arranged to show that man, created 
good, became bad through disobedience. That, in 
their opinion, is the heart of the matter. 

The long and the short of this interpretation is that 
divine revelation does not necessarily depend upon 
history, but that it can also be given by human beings 
inspired by the Spiri t of God. The writer of Genesis 
may have gathered stories which at th at time were 
part of Israel's folklore, bu t which in former times 
originated in and belonged to nations surrounding 
Israel. These stories divested from undesirable ele
ments served adequa tely to convey the truth of man's 
creation and his fall in sin, and were at the same ti me 
familiar to those who first accepted divine revela tion 
concerning the origin of man and sin. 

This approach to Genesis 2 and 3, however, strikes 
at the root of the authority and content of Scripture 
and robs the Word of God of historica l trustworth i
ness. The max im "Scriptllre is its own interpreter" 
certainly applies to the fi rst chapters of Genesis, for 
al ready in these chapters there is ample evidence that 
the writer does not symbolically convey a theory about 
the creation of man and his fa ll in sin , but that he 
writes history. And the rest of Scripture, especially 
the New Testament, refcrs to the historical ac(.'Oun ts 
which happened at the beginning of cosmic t ime. For 
example, Paul refers to the scrpent which beguiled 
Eve (see II Cor. J 1:3). At times, supporters of the 
new intcrpretation of Genesis 2 and 3 adduce the 
argumcnt that Paul was a child of hi s time, limited in 
understanding because of the cultural environment in 
which he lived.' But if this is the case, Paul's refer
ences to crea tion and the fall are without authority 

and content, because these references do not rest on 
historical trustworthiness. 

Churches true to the Reformation have always be
lieved and taught that revelation is history; they will 
never admit that fac t and faith can be separable. The 
facts revealed in Scripture call for faith , and the be
liever depends on these facts in faith. The accuracy 
of the Scriptural accou nt is accepted in fai th. On the 
other hand, the new trend in Scriptural interpretation 
places the emphasis not on fact and faith but upon 
revelation; revelation may be expressed in a variety of 
forms, yet fonns can never be revelation.

The trend advoca ted by those who have accepted 
the new interpretation of Scripture does not stop at 
doubting the reality of the hvO trees and the speaking 
serpent in Paradise; besides doubting the historicity of 
the first eleven chapters of Genesis, advocates of the 
new interpretation of Scri pture point to accounts such 
as the Nile turned into blood, the speaking donkey of 
Balaam, and the whale that swallowed Jonah; these 
can not be intcrp rcted litera lly. And many incidents 
recorded in the Gospels, according to these advocates, 
do not rest on actual occurrence but upon a proverb or 
talc; for example, the accou nt of Peter catch ing a fi sh 
with a coin in its mout h does not have to be based 
on fac t but may find its origin in a saying of Jesus. ' 
It is not thc setting which gives importance to the 
Scriptural account but the message. The accent falls 
on revelation, not on the historical setting which 
merely serves to embell ish the divine message. 

o 0 0 • 0 

Many questions are raised in view of the decision 
of Lunteren; q uestions concernin g the future of the 
churches lie at the heart of many discussions. There
fo re the question which ought to be considered 
seriously is the one that concerns the effect which 
the new trend of interpreting Scripture has upon the 
life of the churches. It is obvious that adopting a 
new course in thcology must affect established pat
terns in the churches. Al~d these patterns based on 
the Scriptures must be fe-examined and restnlcturcd 
in view of the new interpretation. 

In recent years the Gereformcerde Kerken have 
(.'Onsidered the posit ion of the woman in the Church, 
the evangelical view of Sunday observance, and in 
academic circles the theory of evolution has bec.'Ome 
a working hypothesis. These discussions and changes 
are indicative of the prevai ling theological cl imate 
affirmed by the decis ion of Lllllteren on interpreting 
Genesis 2 and 3. 
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MAY WE BELONG TO THE 
JOHN BIRCH SOCIETY? 

Questions such as this come to n 
pastor often in the course of a 
year's experience. There are an in
creasing number of organizations 
and associations open to Christian 
Reformed people nowadays, and 
our membership. attendance and 
contributions are being solicited. 

Many of us find this a most at
tractive development. It is sure 
proof that we arc appreciated 
(even if we aren't always under
stood ). F lattery is still a medium 
which will get fa r with most people, 

and the invitations to join the 
service clubs ( Rotary, Lions, Ki
wanis, etc.), to be active in civic 
and community affairs, to help with 
this or that good project are ap
pealing. 

It is en joyable to meet people of 
aU walks of life and of all types of 
conviction in an atmosphere of co
operation and mutual appreciation. 
Fact is that many Christian Re
formed people are limited in their 
contacts and experience, and are 
therefore q uite unable to evaluate 
things that happen "outside our 
circles" very accurately. 

Another fact worth stating is 
that the purposes announced by 
many of these groups are more or 
less commendable. The "service" 
clubs do perform decds of kindness 
for the unfortunate, erect parks and 
play facilities for children, contrib
ute to the care of orphan and 
handicapped, maimed and ill . 

And then there are the political 
organizations of our time. Of these 
the John Birch Society is an out
standing example (perhaps better, 
was an outstanding example in view 
of recently reported losses in mem
bership). This Society reaches far 
into the ranks of American people, 
and so I , too, have heard the ques
tion, "Dominie, do you think that 
we may belong to the John Birch 
Socicty?" 

If you think that there is some
thing inherently unsatisfactory with 
this type of question I would agree. 
It is hard for "dom inie" to answer 
such questions without falling into 
the role of the un iversal expert (or 
even something like a pope!). And 
it is easy to encourage the faithflll 
to let the preacher decide most 
everything, wh ich is a lot easier 
than reading the literature of the 
John Birch Society and of respon
sible critics to make one's own 
Christia n eva luation. 

I'd like to make just a point or 
two in this connection. 

First, it seems to me that at best 
all these "neutral" organizations 
( I'm speaking in terms of a forth 
right com mit ment to Jesus Christ as 
understood by reformational Chris
tians) are less than satisfactory. It 
m ight be possib le in this connection 
to po int to the superficiali ty and 
forced camaraderie which charac
terizes many of the service club 

meetings I've attended . There are 
the occasions when iII-chosen 
speakers employ questionable hu
mor, make irreverent comments 
about God and church and religion, 
and betray a complete lack of 
commitment to even the barest 
minimum of Christian prinCip les. 
I have fel t the eyes of many on me 
in such situations, and found my
self tested as to a major tenet in 
the real "religion" of that kind of 
group. That tenet is this, "Will he 
be a good Joe even when we dare 
to say sllch things?" 

Second, in the John Birch Society 
I think we have a marc consistent, 
more self-conscious expression of a 
very recognizable spiritual prin 
ciple. The principle is individual-
ism, to which we are often attracted. 
By "we" I mean all of us who have 
read and believed the Book of Rev
elation with its warnings as to the 
horrible consequences for the be
liever of every fonn of collectivism 
and imperialism! All ungodly social
ism and communism means trouble 
and ultimate death for the Chris
tian witness. 

And yet 1 think that Christian 
Reformed pastors ought to warn 
against membership in such organi
zations, in fact, ought to be wise 
and knowledgeable in their counsel 
with respect to all formal affiliation. 
For there is something worse than 
the evil of wicked collectivism. It 
is that we should be so secularized 
by an equally godless individualism 
that the Ant ichrist has no concern 
to destroy us! 

J OHN H . PIEHSMA 

AN URGENT REQUEST FOR 
CLARIFICATION 

Approximately one year ago the 
Synod of the Christ ian Reformed 
Church admonished Professor Dek
ker "for the ambiguolls and abstract 
way in which he expressed himself 
in his writing on the love of Cod 
and the atonement" ( Acts of Synod, 
1907, p. 736). 

For four and one half yeMs prior 
to this admonition Professor Dekker 
wrote often in articulation and 
defense of his posit ion. But si nce 
Au gust of 1967 we have read noth
ing from his pen. We fee l that this 
is strange, for we expected that he 
would put forth every possible ef
fort to remove the ambiguities and 



abstractions of his position. We 
gave expression to this expectation 
a lready in October of 1967: 

Fourth, by its decision Synod 
has admonished Prof. Dekker. 
We are confident that the ad
monition will be received in all 
seriousness. We are confident, 
further, that Prof. Dekker will 
find in th is admonition a posi
tive charge, a chargc to care
fully and precisely clarify his 
teachings on the love of God 
and the atonemen t. Such a 
statement will be welcomed 
by the Church (TORCH AND 

TRUMPJ:o.'·, October, 1967). 
Not only d id we expect this, but 

we arc convinced that such clari
fication is necessary. 

It must not be fo rgotten that 
Professor Dekker occupies a very 
important office. He is a minister 
of the Word of God, assigned to 
the strategic position of professor 
of theology. Further, Professor 
Dekker's ambiguity and abstract
ness relate to a most important doc
trine, the doctrine of the atonement 
as it relates to the love of Cod . This 
doctrine lies at the heart of the Re
formed faith, and a clear under
standing and articulation of this 
doctrine are obviously essential for 
an effective preaching and teachin g 
ministry. Therefore, for the sake of 
his office we would encourage 
Professor Dekker to put forth every 
effort to remove the ambiguities 
and abstractions from his doctrinal 
position. 

Clarification is also necessary be
cause of continuing confus ion in 
the Church. As a ground for its ad
monition of Professor Dekker, the 
Synod of 1967 stated that "h is 
writings have resulted in consider
able misunderstanding and confu
sion within the churches concerning 
the doctrine of the atonement" 
( Acts of Synod, 1967, p. 736). This 
confusion continues, and there is no 
one who could do more to remove 
it thnn the onc who ca used much 
of the confusion, Professor Dekker 
himself. 

Thus we would repeat what we 
wrote in October, 1901. The Church 
will welcome a word of clarifica
tion from Professor Dekker. But 
we would also add to what we 
wro te. The Church has a right to 
this word of clarification. 

J. B. HULSt' 

WHO PRAYS FOR THIS? 
It seems as though almost every

one feels the need of praying for 
world-peace today. I am under the 
impression that this prayer for 
peace constitutes the major petition 
in the prayers of many people with
in as well as outside of our church. 
I am for peace: peace in Vietnam, 
peace in Korea, peace in the Mid
dle East and everywhere in the 
world . Certainly no one in his 
right mind can desire war, and I 
submit that it is psychologica lly im· 
possi ble for the Christian to pray 
for war. I wonder, however, 
whether the alternative to not pray
ing for war is that one must pray 
for peace. Does the fact that I can
not pray for war demand that I 
pray for peace in the world? I do 
not think so . 

Indeed, like everyone else, I de
sire peace. But does this mean 
that my desire for peace in the 
world is necessarily legitimate? 
Some people seem to think that if 
you desire something and you can 
pray for it, this makes it right. I 
believe that the quest jon of prayi ng 
for peace is first of all a question 
of motivation. Why does one pray 
for peace? Is it because I bate war 
and I am afraid of all its results for 
me and my loved ones? Or do I 
desire peace because 1 love God 's 
kingdom and desire its advance
ment through the unhindered prog
ress of the gospel? In this li ght 1 
must allow that one's prayer fo r 
peace may be the result of a deep, 
spiritua l need. At the same time it 
takes only a min imum knowledge 
of hum an nature to re.llize that we 
easily camouOage our carnal desires 
as spiri tual needs. The Bible re
minds us that our hearts are dead ly 
deceitful. 

In view of this avid desire for 
wOrld-peilce, what becomes of the 
prayer, ·'Thy kingdom come"? 
There is little to indicate that the 
perfection of Christ's kingdom will 
come in the way of a post-millen,tr
ian expectation that will issue in a 
univer.<;a l peace. There is no basis 
in Scripture to believe that (."Ondi
tions in the world will improve as 
time goes on. There is every ev
idence to the contrary. Our Lord 
himself tells us in Matthew 24 that, 
as the end of the world approaches, 
we can expect a progressive deteri
oration in morality and interna

tional relationships in the world, 
and that thi s will culminate in 
tribulation for the believers. And 
the apostle Paul echoes these words 
of Christ when, in II Timothy 3, he 
describes the signs of the last days. 

I wonder, are we ready for these 
things? Are we willing to face up 
to reality? Or could our intense 
desire and almost frantic prayer for 
world -peace be the tell-tale ev
idence of a carnal spiri t of material
ism by wh ich we are wilUully 
blinded to the truth? 

}sn't it high time that we examine 
the motives of our prayers for 
world-peace and pray more ear
nestly the prayer of the Spirit and 
the bride? 

"And the Spirit and the bride 
say, Come. And he that heareth, 
let him say, Come . . .. He who 
testi6eth these things saith, Yea, T 
come quickly. Amen : Come, Lord 
Jesus." Rev. 22: 17, 20. 

Who prays for this today? 
H O BEHT DE WOU" 

DE-EMPHASIZE CLOTHES! 
Mrs. John Hulst's good View

point in the February T ORCH AND 

T RUMP ET seems eminently worthy 
of some follow-up. Looking a t the 
matter of school un iforms we can 
agree, I think, that certain basic 
principles are involved. 

Very likely the defi nite and vig
orous protest of most girls, either 
actual or ant iCipated, counts a lot 
with many parents. But, really, who 
must hold the reins? Do parents 
have the Bible-ta llgh t fi rmness to 
mainblin control as over aga inst im
mature judgment and high feel
ings? 

If it be s.lid that a nice dress 
bolsters ,t girl's morale, warding off 
iln inferiority complex, should it not 
be asked : "Isn't it rather hollow 
morale that depends on nice cloth
in g? And does one girl's nice dress, 
then, cause inferiority fce lings in 
anot her girl, yes, maybe even en
vy.?" 

De-emphasis on nice d othing is 
the message of 1 Peter 3:3f, where, 
speaking of Christian women, the 
word is "whose adorning let it not 
be the outward braiding of the hair, 
... wearing jewels .. . or putting 
on of apparel; ..." So! De-empha
size clothing, hair-do's! 

This speaks to school-girls, yes, 



to us all. QuI' well-dressed, middle
class church folks must heed Peter's 
word, also that of our Lord : ''\Vhy 
are ye anxious concerning raiment? 
Consider the lilies ..." 

Of course, neither our Lord nor 
Peter meant to teach that our cloth
ing is of no consequence; but they 
do stress de-emphasizing it! 

This has also a bearing on our 
evangelism. Many an unprosperous 
person has felt , or would feel, ill at 
ease amid the well-drcsed audi
ences in our (often lao nice?) 
churches. We may say: "Oh, don't 
let tllat bother you." But let's put 
ourselves in their place. How would 
we feel? 

Are we concerned enough to do 
something about it? Then, what's 
to be done? De-emphasize the im
portance of clothing! That's Bible 
teaching, isn't it? Would that not 
be a Christian emphasis in order to 
"bring them in'? "Ye are my wit
nesses 

That would be economical too. 
We could d ivert more money for 
missions that way, if we would! 

It would save time too, in our "so 
busy" days. Our discriminating 
shoppers, secking nice clothes, necd 
and use a lot of time in the stores. 
Some of that time, often much of it' , 
could be saved by a de-emphasis 
on nice clothing; that saved time 
could do much for Bible study and 
kingdom work. 

CORNEAL H OL11\OP 

SHOULD GEOGRAPHY OR HISTORY 
CHANGE CHRISTIAN DOCTRINE? 

Some years ago a foreign mis
sionary askcd whether one ought 
to teach the same doctrines on the 
miss ions fi elds as in our churches at 
home. I replied that in foreign 
mission fields denominational d if
ferences naturally seem less signif
icant than they usuall y do at home. 
l\Hssionarics usually face, not other 
Christian churches with di verse be
liefs, but rank paganism, and when 
they meet with missionaries hold
ing somewhat different beliefs their 
common task of witnessing to Christ 
in a pagan world d raws them to
gether. This does not mean how
ever that the truth of the gospel 
changes when one goes overseas, or 
that the missionary is under any 
less responsibility to preach the 
"whole counsel of God" (Acts 20:27) 

than a pastor at home. The Apostle 
who wrote those words was a 
"foreign missionary" and the com
mand to teach men "to observe all 
things whatsoever I have com
manded you" ( Matt. 28:18 ) was 
part of the Lord's great missionary 
commission. 

Some time ago the same question 
was raised at a meeting concerned 
with missions and I had to make the 
same reply. I observed that this 
question recalled the one our 
Chinese gardener once asked, 
whether we had the same sun and 
moon in the U. S. as there was in 
China! One may smile at the 
gardener'S naIvete, but is there not 
more excuse for his question than 
there is for us as Christians to ask 
whether Cod's truth changes be
cause of historical or geographical 
circumstances? Didn't Jesus say, 
"Heaven and earth shall pass away, 
but my words shall not pass away"? 
The increasing frequency with 
which such questions arise seems 
to reveal our slipping away from 
the finn biblical foundations on 
which the Christian faith here or 
,lllywhere else in the world must 
be founded if it is to endure. 

PETER DEJONG 

A REFORMED SCHOOL WOULD 
ALSO BE CHEAPER 

O ur support of the request of the 
Tiv Church in Africa for a He
formed seminary is based primarily 
on the fact that what they ask is 
right in principle. It is probably 
not generally known, however, that 
there also appear to be economic 
considerations that favor it. One of 
the considerations reported from 
the field to be prominent in the 
mind of the Tiv church in making 
their request is that it would he less 
expensive to support students in a 
school in their own area than to 
send them 200 miles away to the 
TCNN. The latter school has come 
into existence and continues only 
by heavy subsidy from abroad , not 
only for buildings and staff but also 
for the expenses of each student 
who attends it (Acts 1960, p. 81 ). 
Our policy, especially in Africa , has 
been the wholesome one of encour
aging national churches to become 
sell-governing, self-propagating and 
self-supporting as extensively and 
as soon as possible. When the 
church itself asks for such a school 

which meets its need, which is 
right in principle and more feasible 
in practice, should we not listen to 
it? P"::TER DEJONG 

NOVELTY 
Man likes something different. 

Not only did Athenian ears itch for 
something new in Paul's day, but 
everyone - Christian and non
Christian - itches for something 
different. Variety is the spice of 
life. 

Such a desire for novelty is in it
self not wrong. Man was made to 
explore and find satisfaction in dis
covery. The Christian should be 
ever searching God's general rev
elation for new ways to have domin
ion over the world. And he should 
be searching God's special revela
tion, the Bible, to discover new 
truths. Because of this restless 
spirit, man has discovered such 
new insights into the Bible as the 
two natures of Christ, limited atone
ment, miss ion responsibilities, es
chatology and ecumenicity. 

But there is also a danger jn this 
restlessness: the danger of over
throwing the true for the sake of 
novelty. Today, one hears of the 
"freshness" of a certain religiOUS 
journal in a Calvinistic denomina
tion. It must be admitted that it is 
very fresh. In the course of its few 
years of ex istence it has published 
articles attacking such basic teach
ings of the Bible as the inerrancy of 
the Word of God , limited atone
ment, unconditional election , eter
nal reprobation and the necessity of 
Christian organizations outside of 
the ecclesiastical church. Yes, very 
fresh indeed! 

What we desperately need today, 
however, is not this kind of fresh
ness that attacks these great truths 
of the Bible. Some may tire of 
hearing the same old truths aga in 
and again in the home, Sunday 
School, cutechism, Christian School, 
Calvin College and Calvin Sem
inary. But when received spirit
ually, the old, unchanging d ivine 
truths always thrill. The old time 
religion is always new and fresh 
every morning. Instead of seeking 
novelty by d iscardin g the grand 
old truths of the Bible, let us find 
novelty by probing afresh the un
fathomable depths and unsearch
able riches of the Word of Cod. 
In the Word there are springs 



which have never been tapped or 
from which only the surface water 
has been drawn. Let us satisfy our 
thirst for novelty at these springs 
instead of at the broken cisterns of 
unbelief. 

EDWIN H . PALMEn 

NEVER ON SUNDAY 
A church bulletin ought to be 

churchy. It should reflcet the at
mosphere of the worship service. It 
should be liturgically responsible. 

But increas ingly Christian non
church organizations are exploiting 
the softness of churches by using 
Sunday bulletins for advertising 
purposes. rnstead of providing a 
cover with a theme that is worship
ful, these otherwise good organiza
tions em ploy the hard sell method 
for their needs: whether it be fo r 
the debt red uction of the high 
school gym or the expansion of a 
college dorm or the operating ex
penses of a youth home or sanita
rium 01· a subscription for the youth 
federation 's magazine or attendance 
at this summer's Bible conference. 
The covers have pictures of a 
wiener roast or an emotionally d is
traught patient or a prospcctive 
school building for which a finan
cial plea is made on the back cover. 
No attempt i.~ made to create a 
worshipful attitude. The organiza
tional boards view the bulletins as 
a cheap and high ly effective means 
of advertising. Advertising agencies 
wou ld rejOice at having such a 
seleclive audience - and at such 
low cost. 

That these organizations are 
Christian does not alter the unsu it
ableness of their pleas on the Sun
day bulletins. Naturally, Christians 
sympathize wi th and desire to help 
such Christian movements. But the 
method is wrong. The scrvices on 
the Lord's Day are for the worship 
of Cod . Anything that intrudes up
on that purpose should be removed , 
incl uding the shouting, glaring ads 
of non-church organizations. 

Undoubtedl y, few bo;l rds that 
seek thousands of dollars annually 
from church members will listen to 
sllch a pIca to give lip this juicy 
source of mi nd-condition ing. There
fore , a suggested compromise: At 
least make th e front cover as wor
shipful as possiblc and reserve the 
back cover for the hard sell . 

E!)W I N H . P A LMER 

R. Pierce Beaver, Pioneers in 
Mission (Grand Rapids: William 
B. Eerdmans Publishing Compa ny, 
1966 ). $6.95. 

This book is a significant con
tribution to the understand ing of 
the rise of mission interest and ef
forts in America. Jts uniqueness is 
that for the first time it p laces in 
the hands of the reading public a 
co llection of all extant Oliss ionary 
ordination sermons through the 
eighteenth century except one, 
which the editor feels did not merit 
inclusion. Two sermons delivered 
at the ordination and farewell of 
America's first overseas missionaries 
in 1812 are also included. Pub
lished, circulated and widely reild, 
these sermons were important pro
motional literature for the infant 
mission cause. Beaver has also in
cluded several charges to mission
aries being ordained, instructions 
rega rding thcir work and short 
speeches made by ministers ex
tending the right hand of fellow
ship to men just ordained. How
ever, all of these documents are not 
of equal value for understanding 
early American missionary effort s. 
Some of them bulge with inSight . 
Ebenezer Pemberton's sermon ;It 
David Brainerd's ord ination in 1744 
demon strates how a wrong inter
p retation of "compelling sinners to 
come in" has blunted the effective
ness of the church's mission in 
times past. Sixty years before the 
first foreign missionaries were sent 
out, Nathanael Appleton realized 
the importance of sending the gos
pel to all the nations of the ea rth. 
At Stephen Badger's ordination in 

1753 he concludes, "Surely then, 
there is nothing of equal Import
ance with this, to Mankind in gen
eral" ( p. 140 ). Only men of the 
highest quality who savingly know 
the Lord are fit for the Christian 
ministry and for bringing the gos
pel to heathen Indians, asserts Sam
uel Buell at Samson Oecum's 
ordination. The sermon of liberal 
Bostonian scholar Charles Chauncy 
castigates earlier missions to neigh
boring Indians for too closely iden
tifying a change of heart with 
adoption of Puritan cu lture . He 
also honestly admits that they of 
the New England tradition have 
not done all they COlt Iel and should 
have "to propagate the knowledge 
of the one true and living Cod, and 
his only begotten Son, among the 
ignorant and savage people in these 
'regions of the shadow of death'" 
(p. 199 ). The instructions from the 
directors of the New York Mis
sionary Society to their missionaries 
offer a view of the full p roportions 
of the mission as conceived by 
them : organization of churches, 
establishment of schools, learning 
of Indian languages and apprecia
tion of Ind ian customs. Professor 
Leonard Woods' sermon of 1812 
deals with six motives for foreign 
missions. From the early sermons 
in the book to this one one detects 
a shift in basic motivation for mis
sion from thc glory of Cod to com
passion for fe llow man. Beaver in
dicates that even in Woods' ser
mon the glory of Cod has not com
pletely d isappeared as a motivating 
factor , however. 

Other sermons are as disappoint
ingly sparse as sources on American 
missions as the foregoing are re
warding. Appleton's 1735 sermon is 
11 marked contrast to his 1753 ser
mon. It could have been preached 
at any contemporary New England 
ordination if two meager para
graphs of direct application to John 
Sergeant wou ld have been dropped. 
The style of most of the sermons 
makes for rather tedious reading. 

A.~ valuable as this collection of 
documen ts are Beaver's general in
troduction and his intToduetions to 
the specific documents. In the for
mer he characterizes early mission 
efforts in America, paying special 
attention to methods, motives and 
the relation of the miss ion and the 
miss ionary. The latter acquaint the 



reader with the respective mission, 
missionary and leaders participat
ing in the ordination services. Such 
d i v e r s e "pioneers" as Eleazer 
Wheelock and Charles Chauncy 
are sketched and evaluated in 
terms of their contributions to 
American missions. The editor 
shows how seventeenth and eight
eenth century efforts to convert 
neighboring Indians, largely on a 
part-time basis by pastors of white 
congregations, led to the ordination 
of full -time missionaries to the In
dians and culminated in the birth 
of fu ll-lime foreign mission service 
in the early n ineteenth century. 
One mllst not look in this book for 
a treatment of such European
directed mission efforts to the 
Negroes and Indians of colonial 
America as were carried on by the 
Anglicans and Moravians. This 
book is limited to ind igenous Amer· 
ican efforts - largely New Eng. 
land Congregational. Within this 
framework these introductions offer 
more penetrating interpretations 
than given until now. They also 
contain much information not to be 
found in the standard surveys of 
history of missions, acquainting us 
with missionaries like Stephen 
Parker, Ebenezer Hinsdell, j oseph 
Seccombe, joseph Bowman , Charles 
Smith and joseph Bullen. People 
to any degree interested in missions 
and those involved in all phases of 
the church's mission can read this 
book with profit. It is an important 
new "Source Book on the Rise of 
American Missions to the Heathen." 

J AMES 1. DE JONCE 

James Stalker: THE l)REACHER 
AND HIS MODELS, 284 pp. Baker 
Book House, 1967 ( price $2.95 ) 

The nine chapters which com
prise this volume nrc lectures to 
prospective min isters at Yale. They 
were delivered some seventy yenrs 
ago by James Stalker, preacher and 
professor in Scotland. Here are 
unfolded the cal! , the requisites nnd 
the message which the preacher of 
tod ay is to bring in the nnme of 
God. These "practical" questions 
for seminarians are answered in the 
light of what Scriptu re teaches 
concerning the experiences and 
ministries of especially Isaia h and 
Paul . Captivating and convincing 
in its literary style as well as in its 
clear arrangement of material, this 

book deserves to be in the hands of 
all ministers and prospective min
isters not just once but several 
times. It provides many a healthy 
antidote to onesidedness, while 
challenging those who have been 
called to preach the gospel to stir 
up the gift that is in them. 

Pl:.iER Y. DE J ONC 

Gordon R. Lewis: CONFRONT
ING THE CULTS, 198 pp., paper. 
Presbyterian and Reformed Pub
lishing Co., 1966. 

The author is Professor of TIle
ology at Conservative Baptist Sem
inary in Denver, Colorado. 

He defines a cult as "a religious 
group which claims authorization 
by Christ and the Bible but neglects 
or distorts the gospel ...." He men· 
tions convincing reasons for the 
rapid growth of different cults, all 
reminding the church of its own 
urgent need of zeal and dedication. 

The book especially deals with 
Russellism, Mormonism, Christian 
SCience, Adventism, Unity, and 
Spiritualism, stressi ng that we ought 
to confront them rather than merely 
being confronted by them. Along 
with our Professor A. A. Hoekema, 
he pleads for the positive approach 
rather than the defensive stance too 
common among us. 

Professor Lewis names seven 
leading questions for use in con
frontin g cultists: 1. Whether their 
teachings are based solely on the 
Bible; 2. Whether their primary aim 
is preaching the gospel; 3. Whether 
they hold Jesus to be the Christ, the 
eternal God; 4. Whether his shed 
blood is the sole basis for pardon 
from sin; 5. Whether he rose again 
from the dead; 6. Whether they 
trust Jesus as Redeemer and Lord; 
7. Whether their salvation is at all 
based on their own achievements. 

At the end of each of the seven 
chapters are footnotes, a short bib
liography, and a te.'\ching plan for 
class-room use. 

This very readable and soundly 
biblical book challenges us to: 1. 
Have a clearly presentable grasp of 
the basics of our own Christian 
faith ; 2. To be able and ready to 
humbl y and kindly ask such ques
tions of the cultists as will show 
where th,ey differ; 3. In it all to 
earnestly seek to win them, rather 
than to be well rid of them. 

CORNEAL HOLTROP 
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April 3, 1968 
Editorial Committee 
T ORCH AND Tnm1:'pl:.T 

Breton Village 
Grand Rapids, Michigan 49506 
Dear Edjtors: 

I n my article "The Shadow of 
Ambiguity" appearing in the Apri l 
issue of your valued ma gazine is an 
error that I am particu larly eager 
to correct. The text as it appears 
carries undesirable overtones. 

I refer to the sentence which be
gins on line sixteen of column one 
on page thirteen. The sentence ap
pears as follows: "The present 
writer regards <election' as absurd 
in the views we are contesting, an 
irrational element ...." Accord
ing to my carbon copy of the article 
the sentence should read thus: "The 
present writer regards 'elect ion' as 
a surd in the views we are con
testing, an irrational element. ..." 

Permit me also to refer to two 
other less serious CHars. The ex
pression "on the one hand" in line 
seventeen of column two on page 
twelve should begin a new sen
tence. And , finally, the word "war
rants" appearing in line thirty-five 
of column one on page thirteen 
should be in the Singular. 

Thank you for publishing this 
letter. Usually your proof·reading 
is excellent, and were it not for the 
possibility of offense in the use of 
the word "absurd" 1 would not have 
written. 

Sincerely, 
EDwABD HEEREMA 
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Montclair, New Jersey 
April 24, 1968. 

Rev. Henry Vanden Heuvel 
Ed itor, TORCH AND TRUMPET 
Dear Brother in Christ : 

This is in reference to the deci
sion of the 1967 Synod of the Chris
tian Reformed Church to scnd two 
observers to the World Council of 
Churches which meets in Uppsala, 
Sweden in July. Those so officially 
delegated are the president of 1967 
Synod and its first clerk. 

At the time of making this com
mitment Synod mayor may not 
have been aware of the fact that in 
recent years the status of observer 
has been construed as indicating a 
favorable relationship to the coun
cil. As such those churches which 
desired to avoid such implication 
have been careful not to delegate 
observers but have instead had 
their representatives act either as 
visitors or as reporters. 

In addition we are informed on 
page 6 of the April 5, 1968 issue of 
Calvinist Contact in the last para
graph of an article entitled, "World 
Council D iscussed at Reformed 
Synod" that the status of observer 
has become augmented to that of 
"a new figure in the assembly of 
the World Council. He ca n take 
part generally in d iscussion, exCt:!pt 
that he has no vote." 

In view of the forego ing devel
opments it would seem most incon
sistent with the Synod's other pro
nouncements against the World 
Council that the Christian Re
formed Church should get itself in
volved with the Council to this ex
tent. Tn fac t it would put the 
church on record before the entire 
Christian world as not only being 
favorably disposed toward WCC 
but also actually participating in its 
discussions which is in d ircct con
travention to the Scriptural admon i
tion not to be uncqually yoked to
gether with unbelievers. It is also 
contrary to Psalm 1: 1 which warns 
us not to walk in the Council of the 
ungodly, nor stand in the way of 
si nners, nor sit in the seat of the 
scornful. 

For which reason I am firm ly 
convinced that Synod this June 
should review its com mitment" in 
this matter before the church su f
fe rs irreparable damage to its image 
and gets itself tied in far more 

deeply with the evil machinations 
of this ecumenical minded world 
church organization than we have 
any right to be as Christians. 

Yours for the purity 
of the church, 

W ILLIAM A. DE l ONCE 

To the Editor; 
With much appreciation we havc 

read Mrs. L. Vanden Heuvel's con
tribution toward developing proper 
appreciation of music and singing 
in our worship (and in home) in 
the February issue of T o n CH AND 

TRUMPET. The emphasis should be 
on "Glory to God" in all our sing
ing. This is the reminder we all 
constantly require. 

There is however more to wor
ship than the ascription of glory to 
Cod. May we suggest that there 
are three other elemcnts, in which 
music is int imately involved, but 
which have not bcen referred to in 
the article by Mrs. Vanden Heuvel. 
And we consider these po in ts quite 
crucial in our contemporary wor
ship. The clements we refer to are : 

1. Fellowshi p. In worship we 
are not individualistically giving 
glory to God, we are doing it as a 
body of redeemed saints - p lus 
seekers, visitors. This communal 
fellowshipping aspect comes to 
beautiful express ion in si nging. 
Should our actual singing of praises 
to Cod then not only be done com
munally, but also include an actual 
expression of this fellowship? 
Should our songs, while ascribing 
glory to God, not also include senti
ments of love for each other, invita
tions to each ot hcr for greater 
participation in the fe llowship of 
d ivine love? 

2. Wi tnessing. No worshipping 
congregation s h 0 1I I d ever be 
thought of as conSisting only of 
converted people. We must assume, 
yes, actually we should see to it, 
that unbelievers are with us. Should 
our songs not include defi nite ex
pressions of what the Lord does for 
man? Should the believers not ex
press to unbelicvcrs (as well as to 
each other ) what this gloriOUS Cod 
has done for man and what this 
means to us? Surely this can be 
done withou t introduci ng undue 
sentimentalism and subjectivism in 
a romanticistic manner into our 
worship of God? 

3. Personal expression. As men 
and women, youth and children 
come into God's house from a week 
of work and toil, struggles and 
hardships, of joys and b lessings, 
they have hearts fill ed wi th various 
emotions. Worshippers come seek
ing comfort, encouragement, guid 
ance, admonition, love, assurance 
and much more. Should such long
ings not be expressed? And the 
surges of personal joy and gratitude 
because of past and present b less
ings, should these not also be ex
pressed? In prayer they can be and 
are. But are music and song not of 
the choicest means for the heart to 
express itself? Can this subjective 
psychological element not come 
into more active and definite ex
prcssion in the context of giving 
glory to God? 

Of late we have been confron ted 
by the Pentecostal movement as a 
growing phenomenon. Many Re
formed church members have be
come involved in th is movcment. 
Cou ld one reason for thi s be that 
we in Refo rmed fellowshi ps have 
not p roperly included the three 
above mentioned elements in our 
worship both in church and in 
other aspects of life? 

We would very much appreciate 
reading a study ( in depth and 
brcadth ) on these aspects of wor
ship and their inclusion or involve
mcnt in church music and singing. 
Possibly other aspects could be in
cluded. Tn our work and worsh ip 
in recent years the three elements 
referred to above have repeatedly 
come to our attention - as elements 
not receiving proper recogni tion. 
This lack could contribute to the 
poor music we too often actually 
have today. 

O ne more idea we would like to 
air concerns the traini ng of min
isters. We are interested in the 
role of the min ister in the worshi p 
service. Would it be possible to 
have a study on the subject of 
"Student Training in Mus ic" in 
which thc methods and benefits of 
study in church music by seminary 
students is clearly set forth? 

Our hope is that the good be
gin ning you havc made in writing 
on music in church worship will be 
fr uitfully continued. Ma y the Lord 
richly b less you. 

Cordially yours, 
REV. AND MRS. G . VAN GJlONINC.~ 



ON GERA RD VAN GRONINGEN 

THE OLD TESTAMENT TEACHING CONCERNING 
THE SABBATH. 

I T IS NOT MY INTENTION to present a complete, 
much less a detailed, discussion of the Old Testa

ment materials concerning the Sabbath. In the sym
posium referred to in previous articles, T have en
deavoured to present a fuller disclIssion of this mate
ria l. Now I intend to include only a number of th e 
main points discussed in the symposium article. 

Basic unde rlying considerations 
The unity of the Biblical message is a basic and 

necessary considenltion to inSllre a proper understa nd · 
ing of the Scriptural tcaching concerning the Sabbat h. 
This point must be emphasized because of the con
temporary em phasis on the complete and fi nal rcvela
lion of Cod in Jeslls Christ. A corollary of this em
phasis which is added by various scholars, is to rel
egate the Old Testament to an inferior position in 
relation to the New Test;lJnenl. 

A proper Scriptural conception of revelation is 
also fu ndamenta l fo r a clear understanding of the Old 
Testa men t givens concern in g the Sabbath . The form 
critical approach to the Old Testament can be em
ployed to reinterpret the Old Testament passages as 
has been demonstrated by the Rev. J. H . Musters in 
his book "Op Zoek naar de Ooorsprong van de Sab
bat." He has posited the view that the ancient 
religious people gave rise to the idea of keeping a 
special day for religions purposes. 

Important Te rms, Distinctions and Concepts 
Three terms are found , employed in various ways, 

in passages that deal with man's relationsh ip to God 

in the (.'ontext of time and worship . The term sab
bath appears in various forms in 35 passages. The root 
term has a wide range of meanings, e.g., repose, make 
to cease, celebrate, suffer want, make quiet. The verb 
has a wide range of subjects: Cod, man, nation, 
seasons, etc.; ob jects of the verb are even more nu
merous: war, manna , season's work, mirth, land, busi
ness, etc. There is no agreement as to the basic mean
ing of the term. Most scholars are agreed the term 
does not mean to rest; the term nu'aeh conveys that 
idea. The weight of opinion favours the basic meaning 
of sabbath to be the idea of cease, stop. take a break. 
When the term is used in relation to the sab~th day 
it means to keep or celebrate the day on which there 
is a ceasin g. 

The term seven (shibi'i) defi nitely does not mean 
the same as sabbath . As olle of the Biblical numerals 
it morc than any other indicates completeness. whole
ness, inclusive totality. 

We mnst realize that Cod called for man to wor
ship him a t stated intervals - on feast days and the 
sabbath. These were to be st ated times for specific 
acts of worship. It must not be forgo tten that Cod 
required the en tire life of the Old Testament believers, 
as well as of the New Testament people, to be a whole 
life of worship and service. For three appointed feast 
days. determ ined by a system of reckon ing governed 
by the moon's cycles, we find various p rescriptions for 
special sacrifices and other acts of worship. These 
feasts were particularly intended to be times devoted 
to the Lord in which Israelites expressed their rela
tionship to Cod with high notes of gratitude <lnd joy. 
The fact that cessation from labour, the term sabbath, 



and the number seven playa role in these festal wor
ship times point to a certain relationship these had 
to the weekly sabbath , In fact, it must be dearly 
understood that these feasts were also called sabbaths. 
Though the weekly sabbath had certain basic similar
ities with the feast days, the differences arc funda
mcntiil and place the sabbath in a separate and dis
tinct category. E.g., the sabbath was not determined 
by the lunar or solar systems. It was a regularly re
curring day irrespective of any other circumstances. 
It always took precedence over feast days when the 
two coincided. It was not necessarily a day for sacri
fices. Rather it was a day of and for God. It was a 
day for man to worship his God. It was a day for 
joy, gladness, mirth in the setting of spiritual fellow
ship. It was particularly God's sabbath day - Cf. 
"My sabbath." 

This specific sabbath did not have its origin in 
heathen religious settings. G. Mendenhall has said 
that there is long prehistory to the sabbath spoken of 
in the Old Testament. He speaks on the basis of his 
studies of ancient nations and their customs. True 
the sabbath day was present long before the Jewish 
nation existed. But the sabbath days of heathen 
religions, similar in some respects to Israel's festal 
days, differed radically from the sabbath. Hence we 
cannot find a definite relationship bctween heathen 
sabbaths and the Biblical sabbath . If any relationship 
is discernible the fonner were degenerated versions 
of the Biblical sabbath, 1 can agree with Menden
hall's idea of a long prehistory to the sabbath spoken 
of in Exodus. I believe the sabbath goes right back 
to the time of creation. This is what is revealed to us 
in Genesis 2 and referred to in other passages. 

Creation a nd the Sabbath 
The fi rst necessary thing to do is turn to Cen. 2:1-3 

and carefully read the passage in as many translations 
as are available. First of all note particularly (a ) that 
there is an emphasis in thc passages on what God had 
done, i.e., (cf. e.g., RSV) God had finished his work 
of creation, the totali ty of it as well as its parts (2: 1 ); 
(b) that there is strong reference to what was done 
on the seventh day, namely, there was the completion 
of the work, the resting of God, the blessing and hal
lowing of the day; (c) that there is an unusual phrase 
with which verse 3 ends (which is particularly evident 
in the H ebrew Bible). We need not be detained by 
this fo r the thrust of the phrase is to add emphasis to 
the fact that God in creating had done his work and 
had completed it. 

Now there are certain points we will have to stress. 
Detailed exegesis is beyond the scope of this essay. 
We suggest you turn to the commentaries for this. 

As we look to Genesis 2: 1-3, we read that God 
finished his work, he completed it. The Hebrew has a 
rather unusual term which is t ranslated finished; how
ever, this is not an exact translation. Commentaries 
will inform you of the problems involved. Suffice it 
to say that when Speiser (A nchor Bible), pp. 7-8, 
Heidel (work on Babylonian Creation stories), Leu
pold, p. 102 says it is bettcr to read "God declared 
fini shed" on the seventh day they have good reason 
for it. Thus God d id not actually creatc on the 
seventh day, he declared his work finished. Thus 

when we read he rested, we find in the Hebrew that 
God shnbath i.c., he sabbathized, having ceased cre
ating, having declared it finished, God celebrated his 
completion. He took a Holy Day in which he could 
and did enjoy that which was good, perfect, whole, 
We should add here the pOint Keil (p. 62) stresses, 
namely, the actual cessation as such w~s part of the 
creation order and pattern. Cessation is stressed, not 
rest in the sense of idleness. 

The next point we wish to stress is that Cod set 
a pattern in and on time. This is most obviously one 
of the reasons for the inclusion of this passage in the 
Bible. nut now we should not become single eyed and 
stress the number seven as if it were separated from 
the six. The emphasis here is on the pattern set, six 
days - one day. The passage here emphasizes, as 
Buber pointed out, that God is Lord of Time. He set 
a pattern for it. It is regular. It is part of life. It has 
a purpose in this created world, particularly in refer
ence to the relationship between God and man, So 
then, not stressing the number seven literalistically, 
but taking note of its reference to perfection, com
pleteness, wholeness, in this context God tells us his 
work of creation is perfected and the time cycle with
in it is set. 

At this point we can state that it is un aVOidably 
before us that there is a pattern or cycle placed by 
God in and on time for the purpose of regularity and 
control of time. It is a creation ordinance, But, if this 
was all the passage stressed, we cou ld be hard pressed 
to accept a seventh portion of timc as set apart by 
God for worship, during which man is to cease from 
his creative labours to enable h im to worship as he 
ought. The passage informs us that God set this cycle 
of time for a definite purpose. Wc read "so God 
blessed the seven th day and Iwllowed it, because on it 
He rested" (i.e., celebrated his sabbath ). This he did 
in relation to his creative work and created cosmos. 
He ceased the work as such and established a unique 
and lasting relationship between it and himself, This 
seventh day was blessed and sanctified. It was de
clared a channel, a real potential means of d irect COll 

tact between God and man. In the term blessed we 
see the emphasis on what God will do for creation, 
and in particu lar, for man, the crown of and respon
sible agent in creation. Man on his part must realize 
that God also sanctified, that is, set apart for himself 
a seventh part of the constantly recurring cycle of 
time. Man must observe this setting apart. Man is not 
obligated to consider one day ou t of seven as such, 
abstractly, as a holy series of hours. Hather man is 
obligated to considcr time as he, man , has it , as he, 
man, is involved in it, livin g in and by time. As man 
who is a whole personality in the midst of the cosmos 
he is to consider himself in a definite and particular 
relationship to God. In short , this is time for man to 
worship, not in acts of da ily work, which he must do 
six days a week, but now unencumbered even by God 
glorifying daily labour he must do all he can to have 
direct fellowship with God. This was time for man to 
drop his tools and turn away from the garden and 
animals as far as possible and to enter into personal 
communion with God . 

O ne more factor should be referred to here. When 



God finished his creative work, he was finished. The 
cosmos was completely created . God could and did 
enter into his Sabbath. Man however, even before 
his fall" had his mandate to fulfill. Man had not yet 
entered ' into this permanent sabbath with God. He 
had to fulfill his work even as God had done his. Man, 
in loving obedience was to work, develop the face and 
power of this cosmos, not in h is own strength, but 
with the help of and in the power constantly received 
from God. As he worked his six days he drew strength, 
he worked to the glory and honour of his Maker. And 
he was to repeatedly enjoy an entrance into God's 
sabbath - accOl'ding to the pattern of the time cycle. 

Then tragedy struck. Man broke his relationship 
with God. This had tragic effects upon man's daily 
work, the activities of six days. Even more did it 
affect that which was expected of him on the seventh 
day. 

As man turned from God, he attempted to break 
Ollt of the time cycle set for him by God. He tried to 
avoid God's face, direct fellowship, worship. Tht" 
time set for the f.ice to face communion between Cod 
and man was taken by usurping man for himself. 

However, God did not abolish his work He did 
not alter the time cycle. H e did not remove his 
sabbath. He did not close the door to the worship 
intended for his holy day of celebration. Man could 
no longer en ter it; sin was the great barrier. Cod was 
to remove the barrier. Man was to be assured of that. 
Cod 's holy day was to continue. God would restore 
this cosmos, he would recreate m,m so that man could 
enter for all time into fellowship and unbroken wor
ship, in to Cod's eternal rest. As Cod worked out 
his p lan of recreation he reminded man of the time 
cycle, he ca lled man to enter regularly into fellowship 
with him. He invited m,in to repeatedly have a fore 
taste of the eternal rest. Thus, the sabhath day , 
blessed and hallowed, set before man before he 
sinned, was not removed. It remained a real blessed 
means for him to increasingly realize what Cod had 
in store fo r recreated, regenerated, justified, s.lncti
lied man who is to enter into perfect glory with his 
Maker. 

Thus we see that at thc very dawn of history, the 
day of the Lord, established by a creating Cod, made 
an integral aspect of the cosmos as ,1 part of the cycle 
of time, was given a definite purpose for worsh ip, 
fellowship amI joyous communion. 

Before we turn to the law, it may be well to as
sure ourselves that God has indeed revealed the origin 
of the sabbath day. Students of history, of religion , 
of an thropology increasingly agree that a (by for the 
gods was observed from carliest recorded times. They 
cannot find nor point to the origin of that day. We 
who accept the Scriptures as God's revealed infal 
lible record need not search for the origin. It is 
placed before us. 

The Sabbath a nd the Moral Law 
The law is often referred to as the basic re.tson for 

observing the Christian sabbath in the New Testament 
era. This fac t has caused cons iderable confus ion and 
division. The blame for this should not be phiced 
upon the law ,is such; rather the difficulties arise due 

to either a misinterpretation of the law, an isolating of 
the law from the covenants of works and grace and 
limiting it strictly to the Sinaitic (Mosaic) covenant, 
and/ or an absolutizing of the law in its literal Old 
Testament presentation. 

The purpose for the promulgation of the moral 
law at Sinai was not to legalize, strictly regulate, to 
bind and confine the life of the theocratic nation. Its 
very essence, love, which Moses repeatedly stressed in 
the book of Deuteronomy is positive proof for that. 
The law was the gracious aid of God to man. Israel 
was greatly privileged to have the specific assislance 
from Cod. 

The form in which the law was given reflects 
Israel's hi storical situation as well as her moral state. 
A people, having been under tyranny, now suddenly 
free, had to learn to live as privileged people. There
fore the obligations and responsibilities are stressed. 
The negative form of most of the commands is also to 
be explained in part by the historical circumstances as 
well as by the sinful inclinations of all of mankind. 

The commandments were also formulated in terms 
of Israel's times. E.g., in the tenth commandment the 
reference to coveting a wife and house is certainly 
apropos for today. But for how many million city 
dwellers as well as modern farmers who have fleets 
of tractors and trucks, is the reference to the ox and 
ass, beasts of burden and t ravel of any specifi c rel
evance? Yet, the heart, the intent, the reality of the 
law is not altered. God's will remains the same. 

The two major problems which the fourth com
mandment presents to us today are the emphatic 
references to the seventh day and to the strong prohi
bition to do any work. 

The cycle of time was referred to in terms of six 
days work - one day worship, following the pattern 
of the regulation of time as set by God in creation. 
The recrea tive work of God was not yet advanced to 
that stage that the pattern of regulation should set 
forth the resurrection and Pen tecost, the great even ts 
signalling in advance the perfection of the recreative 
work. Israel still had to look forward to the empty 
tomb and the opened heavens of Pentecost. Israel 
had only the original creative pattern to follow when 
going through the cycle of time. 

Of importance is the facl that the emphasis in both 
Exodus 20:8 and Dellt. 5: 12 is on the sabbath day, 
not the seven th. The sabbath is to be remembered 
and to be properly observed according to Cod's will. 
The holy day, Cod's day is to be an intermission in 
the rOlllld of daily activities. 

The positive thrust of the fourth commandment is 
that man must rcmemher and observe that definite 
pattern God set and use the time for the purposes 
God himself set forth . That the emphasis should not 
be on the seventh day .1S such is especi ally made cle;ir 
in the New Testament where we read of men ob
serving the cycle, following the patt ern, keeping.l day, 
one of seven for fellowship with Cod. But they did 
this on the day that ma rked the events of triumph in 
the recrea tive work of God. 

We have yet to refer to the strong negative aspect in 
this commandment. The emphasis is clearly thai m'iJl 
was not to do ally physical labour nor any mana ging 
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of his daily affairs. He was to free himself from his 
actual control of his work as well as the participation 
in it. He was to rest from his labours, frce himself 
from these. They were not to encumber him, be a 
burden, a problem, an involvement for him. God is 
referred to anthropomorphically as resting, nu'acll. 
The term itself does not mean idleness, complete in
activity. It does mean to stop doing something, to 
become free of it. This can be said, humanl y speak
ing, of God in regard to his creative work. 

To what extent was man to rest from his labours? 
He was not to become idle, do absolutely nothing. 
Rather, he was to free himself from the routine of 
his daily labours in all its varied aspects. More, what 
might pertain to aspects of life on the sabbath day, 
if they could be tended to in the six days of work 
they should be. The Lord was emphatic on this point 
in the early history of the theocratic people. Before 
the fourth commandment was formally promulgated , 
the Lord Cod was instructing his freed people to ob
serve the pattern of regulated time. He helped them 
very specifically. He withheld manna on the sabbath 
( Ex. 16). Israel was not to be unduly busy w ith the 
problem of food when they were privileged to be dis
engaged from daily toil and to be busy in their spirit
ual exercises. Thus the Lord graciously instructed his 
people in a most practical manner. 

As we consult the Old Tcstamcnt record we can 
compile an interesting list of duties that were per
formed as well as activities that were forbidden. In
cidentally, we do not read about definite limitation on 
,111 travel or helping the sick. 

Activities or duties that were performed on the 
sabbath day were varied (because they are referred to 
does not necessarily mean they were condoned, but 
there are no objections recorded either ): (a) sacri
fices are brought on the sabbath, this involved trans
port, killing, tending to fire. Num. 28:9, 10; Eze. 
46:1-4; (b ) the showbread was changed. This is 
particularly of interest in view of the prohibition in 
regard to the gathering of manna; (c) the guards of 
the palace were on duty and regularly changed. II 
Kings 11 :5-8; (d) people travelled to hear the Word 
from prophets ( II Kings 4:23 ) and travelled to temple 
to worship. II Kings 11:5-8; Ezekiel 46:6ff. 

A careful study of the applkation of the fourth 
commandment will make clear to anyone that there 
was not a rigid legalistic application of the law. Nor 
was a trifling with the sabbath overlooked . Ezekiel 
reminds Israel that their continued breaking of the 
sabbath while in the wilderness was an act of profana
tion, Ezekiel 20: 13. This sin is set in a category by 
itself in distinction from ot her ord inances. In chapter 
22:8 we read Cod's complaint agai nst exiled Israel: 
you have despised my holy things and profaned my 
sabbaths. By the profaning of Cod's sabbath Israel 
profaned God among the nations, Ezekiel states 
categorically (22:26). 

Isaiah is specific as to how Israel in keeping the 
outward form of the commandment, nevertheless did 
not meet the spiritual demand of it. Listen to Cod's 
rejection of Israel's sabbath keeping, of her sacrifices 
and worship. "When you appear before me, who re

quires of you this trampling of my courts? Bring no 
more vain offerings .. new moon and sabbath 
I cannot endure iniquity and solemn assembly 
my soul hates, they have become a burden to me. 
am weary of bearing them." Isaiah 1:12-14. Israel's 
hands were full of blood. Oppression of the poor, ex
ploitation of the fatherless and widO\J nullified all 
external, formal acts of sabbath keeping, sacrificing 
and assemblies for worship. This passage indicates 
how deeply Cod is offended and repulsed by legalism. 

We find that Cod at all times demanded a deeply 
spiritual approach to the sabbath, the time for worship 
and joyous fellowship. This was the thrust of the law. 
To help Israel gain the bleSSing of this great privilege 
Cod insisted that man should imitate him in regard to 
the cycle of time and the distribution of work. Thus 
man would realize Cod's ideal. 

The Sign of the Covenant 
Normally when we read of the signs of the cov

enant we think of the sacraments. The sabbath never 
was a sacrament. Yet, it has been more closely related 
to the covenant than any other of the elements stressed 
in the decalogue. Furthermore, in Hebrews 3 and 4 
the sabbath is related to the great redemptive WOrk 
of God, particularly the goal and outcome of thi.~ 
work, Cod's sabbath rest. 

We read in Exodus 31:16, 17 that the sabbath is 
to be a perpetual covenant (agreement) throughout 
all generations between Cod and Israel. When it is 
stated that it is a sign forever between Cod and 
Israel, men have applied this as referring to the 
Mosaic structure of the eternal covenant. Ezekiel, 
reviewing Israel's history reminded the exiles in Bab
ylon that Cod had spared Israel in the wilderness 
when she profaned his sabbaths and the hearts of the 
people went after their idols (20:16,17). The prophet 
cont inued the account by refelTing to the pleas of 
Cod that Israel not defile herself, but that she walk 
in his statutes, observe his ordinances and hallow his 
sabbath that they might be a sign between him and 
Israel so "that you may know that I am the Lord your 
God" (20:18-20) . 

Beyond a doubt there is a reference to the specific 
relationship between God and Old Testament Israel. 
The keeping of the sabbaths was of utmost impor
tance for the maintaining of the proper spiritual rela
tionships. But the relationship referred to in both 
instances is a deeper and more inclusive relationship 
than what we would consider the national or even the 
theocratic governmental relationship to be. The deeply 
abiding spirihlal relationship, which is the heart of 
the eternal covenant and basic, fundamental to the 
Mosaic covenant is the dominant element. This is the 
only possible meaning of the emphatic phrase "I am 
the Lord your Cod" (Ezekiel 2.0:20 ). 

In the covenantal setting of the sabbath creat'ion 
ordinance and the incl usion of the sabbath in the 
law, we see the deep and abiding Significance of the 
sabbath, the day of Cod the Lord; the day set by him 
for living fellowship with man. 

Jeremiah's words ( 17:19-27 ) bel.'Ome clear in this 
setting. Jeremiah, upon casual reading, seems to sug
gest work righteousness, specifically, salvation by sab



bath keeping. The prophet speaks in terms common 
to h is historical situation but that does not cover up 
the threat of spiritual destruction amidst national and 
social upheaval and ruination. Salvation - physical, 
national, social, spiritual - is said to be dependent 
upon "keep the sabbath day holy, as I commanded 
your fathers" (vs. 22), "if you listen to me ... keep the 
sabbath day holy" (vs. 24), then assurances of life, 
prosperity, deliverances follow. "If you do not listen 
to me and keep the sabbath day holy .. and do 
work ... then I will kindle a fire" (vs. 27), and utter 
destruction will come. 

Jeremiah here simply takes a part for the whole. 
Jeremiah does not spell out every step that the cov
enan t people must follow to realize the promises of 
the eternal covenant revealed to Abraham. Bu t, one of 
the commandments of the moral law is used to refer 
to the whole covenant way of life. Why does Cod 
through Jeremiah thus use the sabbath? Because it 
is so vitally related to the living bond between God 

and his people. We trust this has been made clear 
before. Suffice it now to emphatically stress that 
Jeremiah could best set forth the positive redeemed 
life of faith and obedience by referring to the keeping 
of the day in which sweet fellowship with God was to 
be rcpeatedly experienced and enjoyeq. 

The Sabbath, a Day fo r Worshi p 

We have st ressed the redemptive significance of 
the sabbath day. In this sctting we can readily see 
why the sabbath was a day of worship. However, we 
must not forget that the sabbath was intended for 
worship right from the very beginni ng of history. It 
was the time of happy, joyous fellowship. Sin de
stroyed the fellowship. But God maintained his day 
for the enjoyment of his created work and as the goal 
set before fallen man. Man was thus also enabled to 
continue to enjoy the sabbath. It spoke of recreation 
as well as creation. I t spoke of life, the life of love 
with God. It spoke of eternal joy and blessed peace. 

CHRISTIAN MISSIONS IN THE DAYS OF DORT 


PETE R Y. DE JONG 

By NOVEMBER 13, 1968, three hundred fifty years 
will have passed since the first "ecumenical" 

Reformed synod was convened. ' Meeting in the vener
able Dutch city of Dordrecht, it aimed at resolving 
the unhappy conflict between Arminians and Calvinists 
which rent the Reformed churches. No one should 
express surprise that the mention of "Dort" brings at 
oncc to the minds of most people "The five points of 
the Reformed faith, commonly called Calvinism." The 
doctrinal deliverances formulated in the Canons of 
Dart have since that time constituted one of the thrce 
reformational creeds which function as Forms of 
Unity in those churches and their ecclesiastical sisters 
throughout the world. 

Yet Dort should be remembered for more than thc 
Canons. 

That synod had a full agenda; one to which it ad
dressed itself with great thoroughness and competence 
even though "unfi nished" business was bequeathed to 
the churches and church leaders of that day. 

On this agenda was one matter dealing directly 
with the spread of the Christian faith in the non
Christian world. By the conSistory of Amsterdam it 
had been presented in the fonn of a "gravamen," a 
weighty matter worthy of synodical discussion and 

decision.' For several reasons this litt le-known action 
of Dort deserves our attention. It set in sharp relief 
the missionary concerns of the churches in those days. 
It dealt in some depth with matters of missionary 
policy and p ractice. It helped to shape the mission 
endeavors of the Dutch churches for the next two 
centuries. It demonstrated that a church genuincly 
interested in sound doctrine can and will ordinarily 
address itself also to the spread of the Christian faith. 
Preservation of the faith which is according to god
liness - always a necessary and legitimate concern 
of Christ's church - by no means excludes zeal for its 
propagation. 

The issue raised at Dort, however, cannot be as
sessed in isolation from the eventful circumstances out 
of which it arose. In a consideration of them we may 
find some guidelines for Christian missions even in 
our vastly different age, as well as evidence that much 
criticism hurled against the doctrines which Dort 
defended is slanderous. 

Dort and missions - an incompatible combination? 
In his Christian History in the Making J. MacLeod 

Campbell uncritically passes on a widely-held mis
representation of the Reformed fa ith. As so many 



before him, he tends to see Calvin only as champion 
of the doctrine of divine predestination. This teaching, 
according to him, not only set its stamp on all that 
the reformer taught but also inAuenced for ill those 
who followed him. Calvin's theology, so it is opined, 
must be seen as "a theology which cuts the nerve of 
evangelistic impulse."a 

This judgment is common coin in many ecclesias
tical and theological market-places. Calvin's predesti
narianism has served as a convenient "whi pping boy" 
for all that is wrong in the Refonned churches. No 
one, so it is argued, can consistently endorse the Re
formed understanding of unconditional election, def
inite atonement, total depravity, efficacious grace and 
the preservation (perseverance) of the saints and at 
the same time enthusiastically engage in world-wide 
evangeli sm. In so far as Reformed individuals and 
churches have preached with some measure of success 
among the heathen, this is a "happy inconsistency" on 
their part. 

Already the Arminians and those sympathizing 
with them raised this objection against the officially
endorsed doctrine of the churches. Before and during 
the days of Dort they urged that these uniquely Cal
vinistic doctrines 
- lead the minds of men away from all piety and 

religion; 
- are an opiate which dulls the conscience; 
- make Cod the author of sin, as well as unjust and 

tyrannical and even hypocritical in sending a go.~pe l 
which he is not pleased to fulfil in their lives; 

- render men carnally secure so that, while believing 
themselves to be elect, they live as they please; 

- maintain that even if the reprobate performed all 
the works of the «saints," they could not be saved; 

- teach that many children of believers are cruelly 
torn from their mothers' breasts to be plunged into 
perdition, so that neither baptism nor the prayers of 
the church on their behalf are of any profit.' 

Such arguments, perha ps not quite so blatantly and 
bluntly in our day of doctrinal indi fferentism, are still 
being heard . All spring from the same root: the con
viction that unless man contributes something to his 
salvation over which God has no dircct, sovcreign and 
decisive con trol, the preaching of the gospel is a sham, 
a futile and frustrating activity . 

Evcn within Reformed churches the question is 
raised whether pcrhaps Dort has done more to stymie 
than to stimulate missionary zeaL And, as such doubts 
arisc, we find men urging that some formula tions of 
its doctrine need revamping. Some, when conSidering 
missions, prefer to avoid all refe rence to this "perspic
uous, simple, and ingenuous declaration of the ortho
dox doctrine ... drawn from the Word of God." Even 
morc frequently others, urging a deep personal con
cern for miSsions, forsake the fellowship of the Re
formed churches to un ite with groups which espouse 
Arminian, Semi-Pelagian and even Pelagian views. To 
all such , be it in differing degrees, to speak of Dort 
and missions in one breath is incongruous. Any gen
uine combination of these two is he ld to be incompat
ible. At best the relat ionshi p shou ld be judged incon
sistent, purely incidental and accidental, and therefore 
unworthy of more than a passing thou ght. 

Dort and miSSions - an undeniable combination 
Facts are stubborn things; somehow they demand 

explanation. And that there was an undeniable con
nection bctween Dart and missions cannot be con
troverted. 

Here the facts in the case should be stated; their 
signi6C'dnce will be alluded to later. 

Shortly before Dort assembled the Amsterdam con
sistory, having received a long letter from the Rev. 
Hulsebos of Batavia in which several questions con
cerning proper mission practice had been presented in 
the hope of a speedy answer, decided to forward two 
questions for synodical consideration. These were to 
be handed in by the two Amsterdam pastors chosen to 
represent the Synod of North Holland, Rolandus and 
Triglandius. The first asked for decision on "Whether 
baptism administered by merchan ts, clerks (assistants), 
or other persons unau thorized by the ch urch may be 
regarded as proper." Holandus in a letter to his con
sistory, dated December 20, J618, stated that he had 
not forwarded this question "as being unworthy ( i.e., 
of synodical consideration ), since it is beyond dispute 
that sl1ch a baptism cannot be considered a baptism." 

To us, heirs of more than a century of far greater 
missionary activity and far deeper missionary insight, 
the issue presented to Dort ma y fi rst seem insignificant. 
Weren't there other questions of a more incisive and 
comprehensive sort to which the synod should have 
addressed itself? Isn't it pressing the point to the ab
surd to lise this as evidence that Dart was genuinely 
involved in spreading the gospel throughout the world 
of its day? 

Instead of dismissing the matter so casually, we do 
well to reAcct on three factors why this specific case 
and not broad mission policy was considered by that 
synod. 

Firstly, and this concerns Reformed church govern
ment, nothing might be deliberated and decided by 
such a synod, except matters which cou ld not be re
solved in the minor assemblies (consistories, classes, 
and provincial synods) or which concerned all the 
churches. Only so could a synodical agenda remain 
manageable, so that justice would be done to issues 
properly presented. Sccondly, by this time several 
minor assemblies were deeply involved in mission ex
pansion yet without suffic ient awareness of the magni 
tude of the task. Christian miss ions had only been 
begun by the Reformed churches in the Netherlands. 
Less than fifty years before these churches had been 
organized in days of persecution, economic distress, 
and war against the mightiest empire of that age. Only 
twen ty years before Dart had the 6rst Dutch ships 
successfully reached the non-Ch ristian world of the 
East Indies. Within such a short span the churches 
could hardly be expected to face in their broadest 
assembl y the deeper issues in missions. Third ly, Dort 
must be evaluated in the light of the relationships of 
the church to both the government and the commercia l 
enterprises which controlled its acccss to foreign land s. 
Only by permission of the States Genera l could a 
synod be convened. And at that t ime the ch ief concern 
of the government was the resolution of the con Aict be
tween Arminians and Calvinists. Meanwhile, no con
tact with any land in which the East Indies Company 



cond ucted business was possible without its express 
approval. The surprising thing is not that Dort d id so 
little in this area of ecclesiastical concern ; rather, that 
amid other pressing business it did anything at a ll . 

Nor should we ignore other dimensions of Dart's 
mission conccrn. Synod took decisions which had far
reaching consequences for the spread of the gospel in 
the Netherlands itself. Large areas of the country were 
still destitute of any real acquaintance with the Chris
tian gospel. Decisions regarding the instruction of 
children and adults by the church, more adequate 
training of candidates for the min istry, and better 
regulations fo r the life of churches alread y established 
helped to permeate the life of the D utch nation with 
the leaven of the faith which is unto godliness. And 
although the CanOns nowhere address themselves ex
plicitly to Christian missions, the clear delineat ion of 
the nature, function and efficacy of gospel proclama
tion has profound missionary implications. 

In spite of criticism which may justly be levelled 
agai nst Dort and what it accomplished , the conclusion 
is inescapable that Dort and missions go together. It 
sought to add ress itself, in accordance with rules 
established earlier by these Reformed churches, to the 
call ing of Christ's church to the world which it knew 
and in which it lived. 

Dort a nd mi ssions - a n ha rmonious combination 
But why, so the reader may ask, should a com

memoration of Dort incl uding the mission work of 
the churches in that time occupy our attention? 

Perhaps the simplest and most straightforward 
answer is the best. Dort was attem pting to manifest 
what it meant to be true church in the situation which 
confronted and challenged it. And th is can he under
stood only when we acqua int ourselvcs somewhat with 
that world of which it was aware. 

To tell the full story of the mi ssion involvement of 
the Hefonned churches at that time would require 
several sizeable volumes. Thus it is regrett,lble, even 
inexcusable, that so li ttle of this is known even by 
many who call themselves Reformed. In his disserta
tion on the relat ion between Church and Mission Dr. 
C. W . T. van Boetzelaer V;\n D ubbelda m rem inds us 
that in the days before ,md after Dort these 

.. Reformed churches stood alone in the 
Protestant world with the fecl ing of calling and 
responsibility for missions. At that time they 
were the only Protestant chu rches which con
cerned themselves with missions.' 

In reflecting on wh;ll they did and why they d id 
what they d id we may not be stirred hy a des ire to 
praise them unduly and , thereupon, to ba.~k vicariously 
in slleh praise by applying it to olll'selves. Too many 
commemOnltions come perilous ly close to committing 
idolatry. As fa r a.~ praise for the churches represented 
nt Dort is concerned , any studen t of them and their 
activities will discover milch fo r which to fault them. 
Those engaged in the work, whether administrati vely 
at home or actively on the foreign field , made grave 
m i .~ t akes and often (.:ame with too li tt le too late. Be
sides, mul tit udes in the churches of that period re
mai ned ignorant of or indifferent to the mission resl)Qn
sibili ty which God in his providence had thrust upon 
thcm. Any investigation into this i.lrea shou ld prom pt 

us to profit from it, so that with clearer insight and 
better methods and greater commitment we may pros
ecute this task in joyfu l obedience to our Lord. And 
this is possible also when we are willing to learn from 
the past experiences of the Heformed churches. 

In his val uable and fascinating study, Constrained 
by j eros' Love, Dr. Johannes vanden Berg makes some 
pointed observations on the need for historical per
spective. While agreeing with such comments made 
also at Willingen ( 1952) that in these crucial years 
of missions 

it will not do to say the same old things in the 
same old way, 

he insists 
At the same time, however, we have to avoid 

the danger of a missionary thinking which is so 
much determined by the present situation that it 
loses the sense of continuity with the work of 
foregoing generations. Some degree of d iscon
tinuity is unavoidable; the Church can only live 
up to the high requirements of its missionary 
calling if it b ravely accepts the challenge of the 
present day. But across the b reach runs the 
bridge of an abiding continuity, wh ich makes 
historical study an essential part of missiology." 

With such bridge-building we would busy ourselves 
here, in the hope that seeing Dart in clearer perspec
tive we may to God's praise rejoice in its heritage and 
fill up in mission commitment that which was lacking 
in it. 

(1) Re formed mission activity prior to Dort 
What had the Dutch churches been doing in mis

sions, so that it cou ld and d id receive a place on Dort's 
agenda? 

By 1571 the Reformed churches had held their first 
synod. The Dutch nation, however, had not finalized 
its break with Phil ip II of Spain until 1581. While war 
still raged in 1585, the fi rst Dutch ships attempted to 
reach the Spice Islands. Not until 1592 did accurate 
navigat ional charts f;.,11 into their hands. Thcse reached 
the ship-owners and captains through the good offices 
of the Hev. Pieter Plancius, pastor in Amsterdam who 
deserves to be remembered as the father of Dutch 
Reformed missions. Of him we read , 

He was not ashamed to descend from the pu l
p it, in order to occupy a teacher's chair in geog
raphy and the art of navigation for steersmen 
and sailors : 

Until his death in 1622 he stirred church and nation 
for the lands touched by D utch commcrce. Tn 1598 
shipmasters urgcd the magistrates of Amsterdam to 
provide two theological studen ts who would accom 
pany the ships ready to sa il for the Orient. Thcse 
men wcrc to bring Cod's Word to the sailors .lOe! 
thereupo n to preach to the in habitants of the East 
Indies. Plancius p resented this request to the consis
tory, in order that it migh t persuade such young men 
to undertake this nrduous journey. Since among the 
ordained clergy none were found wil ling to sail for 
the £..\st Indies, C lassis Amsterdam the next year in
stituted a new eccleshlstical offi ce, that of "exhorter." 
Such mcn were licensed by the churches to preach the 
Word and administcr baptism hu t not the Lord's Sup
per, since Classis judged 

... that it was absolu tely imperative, that 



such a large company of Christians might not 
remain without instruction on their journey, that 
at the time it was impossib le to find anyone who 
would go as preacher, ( and ) that it was hoped 
that he ( i.e., the exhorter) would receive op
portunity to instruct the people still sitting there 
in darkness in the true Christian religion.· 

This decision was taken on November 21, 1599, which 
date is usua lly regarded as the b irthday of Reformed 
foreign missions. At least a year earlier, however, the 
first convert was baptized on the island of Mauritius 
by Philippus Pieterszoon of Delft, a "comforter of the 
sick" who had accompanied the first fleet.· 

In 1602 the Dutch East Indies Company received 
its 6rst charter from the government. Now the wOrk 
of missions became far mOre complicated for the 
churches. Without the approval of both government 
and Company officials no one might live and labor on 
the islands. To be sure, the Compa ny, composed 
largely of people who belonged to the Reformed 
churches, interested themselves also in missions and 
even salaried those sent out to do spiritual work. Yet 
this worked to the disadvantage of both church and 
mission. Repeatedly the Company with full govern
ment approval interfered with what was prope rly 
ecclesiastical work, and the churches were powerless 
to effeet any change. 

It becomes therefore the more surprising that so 
much was accomplished. From the beginning the 
Amsterdam church was deepl y involved in the work, 
as F. L. Rutgers has indicated by lengthy quotations 
from the "Minutes" in his Het Kerkverband der Neder
lalUlsche Gereformeerde Kerken ... in den aarwong 
der 17de Eeuw and Boetzelaer van Dubbeldam has 
supplcmented in his work. ' · 

Meanwhile Amsterdam was not alone in showing 
mission activity. Also the churches of H oorn and 
Enkhuizen, of Delft and Rotterdam, and especia lly of 
Middelburg shared in this. In each of these cities the 
Company maintained offices and frequently asked for 
help in furnishing ministers and others who would ac
company their shi ps and preach to non-Christians on 
the islands. Especially the Middelburg consistory with 
the churches of Zeeland was concerned to send out 
preachers, in ordcr that those who received the gospel 
might be properly instructed, baptized and thereupon 
gathered into congregations. As earl y as 1615 the 
Classis Delft and Delfland proposed in its Considera
tien that all the Dutch churches should share in 
responsibility for and regulation of missions. This was 
the 6rst step towards "centralizing" this task. In that 
same proposal a missions seminary was suggested , 
since those interested in the work realized that a 
specialized traini ng was highl y desirable. Not until 
1623, however, was this school opened to continue in 
a modest way for only ten years at Leiden und er the 
Jeadership of Antonius Walaeus. But even through its 
comparatively few graduates it exercis(.>d a wide and 
wholesome influence. 

Meanwhile many were sent ou t - it in the absence 
of ordained men - as exhorters, comforters of the sick, 
catechists, and candidates for the ministry. From 
among the native population some were also trained 
for this work, since several in the Dutch churches 

realized that the best way to evange]jze the islands 
was through those drawn from its own population. 

D uring this period congregations were organized, 
which in turn were supplied with Christian literature 
in the native tongues, especially Malay which was the 
"lingua franca" of the archipelago. No one less than 
Govemor Houtman prepared translations of the 
Apostles' Creed, the Ten Commandments, the Lord's 
Prayer, and the Compendium of Philip Marnix van St. 
Aldegonde. Caspar Wiltens, who had arrived in 1614 
as one of the few ordained ministers, soon preached 
in Malay and left behind published sermons in that 
language which were used for years. Already before 
1616 AJbertus Corn. Ruyll, a subordinate in the Com
pany, translated the Heidelberg Catechism in another 
Malay dialect used on the island of Amboina. And by 
1618 the Rev. H ulsebos with full cooperation of Gov
ernor Danckaerts prepared a basic Church Order for 
congregations in that part of the world . Thus before 
the synod of Dort much had oc>en accomplished in 
laying foundations for an extensive missionary work. 

(2) Early writings on missions 
Many questions of mission policy and practice 

arose as the Dutch churches undertook the great work 
of spreading the Christian faith in those lands with 
which they had contact. The development of a theory 
of miSSions, however, was not seriously considered 
un til after Dort. Among those who influenced mission
ary thinking in the homeland a few deserve spccial 
mention. 

The first is Adrianus Saravia (1531-1613). Born 
in the southern Netherlands and trained in the Re
formed faith, he shepherded congregations i.n Brussels 
and the Channel Islands until in 1585 he became 
professor of theology at the Universi ty of Leiden. By 
1588, however, he left for England and united with 
the Anglican church. In 1590 he wrote his De Diversis 
Ministrorum EVlIngelii Graclibus, sicut {t Dom ini fue 
rl/nt illstitut1e. . . . One chapter was devoted to the 
necessity of world-wide miSSions, generally recognized 
as the 6rst Protestant plea for thjs task. H is concern 
for miSSions, however, was subordinate to a defense of 
the episcopal system of church govern ment, arguing 
not only that the churches according to Matthew 28: 19 
were mandated by Chr ist to continue this task in every 
age but also that the p roper agents for this work were 
the b ishops who now were clothed wi th apostolic 
authori ty. Beza vigorously attacked the argumentation, 
while agreeing that the church did have a missionary 
calling. Undoubtedly the combination of miss ions 
with episcopacy explains why the Reformed churches, 
among whom Saravia had lived so long, did not appeal 
to him. There is no evidence that he d irectl y in
fluenced such men as Heurnius, Voetius and others 
interested in missions. 

JuShls Heurnius deserves menlion as the author of 
De Legatio1l€ Evangelica all ' 1Ilios capessentln Acl
monilio which appeared in the very year when Dort 
convened . Born in 1587 and trained in medicine, 
H eurnius enrolled in th e stud y of theology with a view 
to becoming a missionary. Although he had com
pleted his course of study, he felt the need of further 
preparation and did not leave for the East Ind ies until 
1623. At the close of his academic preparation, how



ever, he penned the warm and impassioned plea for 
missjons for which he is remembered. In it he urged 
that the gospel be preached in the languages of the 
peoples, that schools be established for the nurture of 
children and young people, and that converts be 
trained as evangelists. 

Without doubt Adriaan Hulsebos, pastor in and 
around Batavia (then still called Jacarta ), should be 
mentioned. His detailed reports provided the churches, 
especially in Amsterdam, with much necessary in
formation. H e also supplied the questions which the 
consistory faced in seeking to guide him in his work, 
including the one discussed at Dort. 

(3) Th e baptism of children of heathen parents 
In this mission climate the synod of Dort met, even 

though not specifically to determine mission principles 
and practices. 

A few comments on the one issue decided should 
be made. 

The official Acta create the impression that this 
question, proposed by Hulsebos and forwarded to 
synod by the Amsterdam consistory, was settled 
quickly and without dissent. Such was not, however, 
the case. The several "delegations" - from the provin
cial synods, the foreign delegates, and the professors 
of theology - presented their opinions in writing. 
What becomes plain from perusing these is that Dort 
recognized at once that mission practice compels the 
churches to face profound theological issues. The 
question concerned the baptism of children born of 
heathen parents but "adopted" (as servants or house
hold slaves) by the Dutch who professed Christianity." 
The Company was eager to have such baptized, since 
this would indicate also a kind of incorporation into 
the Dutch Christian social and political community. 
The churches, however, despite the contrary argu
ments by the English and Bremen delegates, decided 
that this could not be allowed. At stake were such 
issues as the nature of membership in God's covenant 
and church, the significance of baptism, the relation 
between fa ith and baptism, the kind of discipline 
which is proper in Christ's church, and several others. 
To be sure, synod did not officially decide on all these 
issues, yet the convictions of the overwhelming major
ity of delegates are reflected in the brief decision. 
Voetius, who later as professor at the University of 
Utrecht (1634-1676 ), developed a Reformed thcory of 
missions, " prepared for the synod the "advice" ren
dered by the South Holland delegation. Also in this 
way Dort exerted a fo rmative influence on the con
tinuation of Reformed missions during the next two 
centuries. By means of its discussion of a pressing 
practical problem it opened the eyes of the churches 
to the need for a sound Biblical pattern for this work. 

(5) The doctrinal deliverances of Dort and missions 
It would take us too far afield to reflect in depth 

on those sections of the Canons of Dart which bear, 
either directly or indirectly, on the mission calling of 
Christ's church. Yet some comment on the more salient 
statements is in order. 

According to Dart preaching, although performed 
in and by the church, is completely under the sov
ereign direction of Cod who 

· . . mercifully sends the messengers of these 
most joyful tidings to whom He will and at what 
time He pleases; (1,3)," 

supporting this position by an appeal to Romans 10:14, 
15. From several confessional statements it is evident 
that Dort had regard not only for preaching in estab
lished congregations but also among all nations. Thus 
it held that God 

· . . has out of mere grace, . . . chosen from 
the whole hurtUln race, ... a certain number of 
persons to redemption in Christ, ( I , 7), 

adding that these will certainly and infallibly be 
brought to the complete experience and enjoyment of 
salvation by God in Christ Jesus. 

Although divine election "is still to be published 
in due time and place in the Church of God," and 
that always "with reverence, in the spirit of discretion 
and piety" ( I, 14 ), this doctrine according to the 
Canons in no wise casts a threatening shadow across 
the gospel. 

This promise (i.e., of full salvation in Christ ), 
together with the command to repent and be
lieve, ought to be declared and published to aU 
nations, and to all persons promiscuously and 
without distinction,. (11,5). 

Thus the church's mandate to preach must be taken 
seriously and prosecuted vigorously, since 

. it was the will of God that Christ by the 
blood of the cross, whereby H e confirmed the 
new covenant, should effectually redeem out of 
every people, tribe, nation, and language, all 
those, and those only, who were from eternity 
chosen to salvation . .. ( II , 8). 

Indeed, the focus at this point is on the efficacy of the 
Savior's death in sharp contrast to the Arminians who 
held that Christ merely made salvation possible. Yet 
the detailed mention of peoples and tribes should not 
be regarded as empty verbiage. By this time the Re
formed were busily engaged in bringing the gospel 
to many tribes with different languages. 

Much more than the Arminians were the Reformed 
convinced of the indispensability and therefore ur
gency of gospel preaching. None could be saved 
apart from repentance and faith in Christ. The "light 
of nature" was judged insufficient to bring anyone "to 
a saving knowledge of God and to true conversion" 
(Ill -IV, 4 ). Thus they repudiated the notion advanced 
by some 

Who teach: That the corrupt and natural man 
can so well use the common grace ( by which 
they understand the light of nature), or the gifts 
still left him after the fall, that he can gradually 
gain by their good use a greater, that is, the 
evangelical or saving grace, and salvation itself; 
and that in this way God on His part shows Him~ 
self ready to reveal Christ unto all men, since He 
applies to all sufficiently and efficiently the means 
necessary to conversion (III-IV, Rej. of Errors, 
par. 5). 

Faith in Christ is a free gift of God; therefore the 
calise why Cod sends his word to some and not to 
others 

· . . is not to be ascribed to the superior worth 
of onc nation above another, nor 'to their better 
use of the light of nature ... ( III-IV, 7). 

But so far is this confession of salvation by sov
ereign grace from obscuring or minimizing man's 



responsibility, that the Canons in unambiguous terms 
affirm the glory and power of Cod exercised through 
preaching. 

As many as are called by the gospel are un· 
feignedly called. For Cod has most earnestly 
and truly declared in His Word what is accept
able to Him, namely, that those who are called 
should come unto Him O Il -IV, 8}. 

While acknowledging wholeheartedly in obed ience to 
Scripture that Cod "produces both the will to believe 
and the act of believing itself," this creed- with the 
same clear and uncompromising vigor asserted man's 
responsibility in the p reaching situation. 

But as man by the fall did not cease to be a 
creature endowed with understanding and will, 
nor did sin which pervaded the whole human 
race of mankind deprive him of the human 
nature, but brought upon him depravity and 
spiritual death; so also this grace of regeneration 
does not treat men as senseless stocks and blocks, 
nor take away their will and its properties, or do 
violence thereto; .. ( III-IV, 16 ) . 

Dort, perhaps, may be charged with intellectual in
consistency in asserting what men's minds cannot 
blend into a perspicuous and harmonious system of 
thought with respect to both divine sovereignty and 
human responsibility in God's grand work of man's 
salvation. It can never be accused of obscuring the 
responsibility of every man who hears the graciolls 
gospel. Rather than striving for rational consistency, 
it desired above all else to speak Biblically. 

Many other implications of the Canons for Chris
tian missions can be adduced. These, however, may 
be regarded as suffiCient grounds for the evaluation 
of Dr. Vanden Berg on the relation between Calvin's 
and the Calvinistic doctrine of election and the mis
sion enterprise. 

It must quite emphatically be stated that his 
( i.e., Calvin's) doctrine of election is not the 
cu lprit ( i.e., for lack of mission enthusiasm and 
activity). Calvin himself is explicit enough in his 
Institutes. Only a hyper-Calvinism in which 
Christ is not seen as the speculum electicmi.s and 
in which a static doctrine of predestination gets 
a tyrannical power, is anti- or at least non-mis
sionary. " 

And with such "hyper-Calvinism" Dort plainly had no 
patience. 

Dort and missions - a balance-sheet 
We have attempted to show not so much that Dort 

was also interested in Christian missions; rather, that 
this synod naturally and necessarily in its historical 
context faced this ecclesiastical responsibility in 
greater depth and deta il than is com monly acknowl
edged. 

Its d irect contributions, to be sure, were not so 
great and far-reaching as we today would wish. 

While Christian missions in the East Indies, con
ducted under the combined aegis of the Dutch gov
ernment and a Aourishing commercial Company and 
the Reformed churches, were reaping a rich harvest 
and facing new problems and perplexities with every 
passing year, Dort itself did little. Only one "grava
men," despite requests from both the North Holl and 
and the Zeeland Eynods, received official attention. 

Even in the doctrinal deliverances Christian missions 
comes into focus only obliquely and therefore in 
general terms. Yet it is there. 

And it is there, because the delegates represented 
churches which within the space of less than twenty 
years had deeply conccrned themselves with this 
work. Dort by at least recogn izing the work as dis
tinctly ecclesiastical opened the way for the advances 
made shortly after its sessions. 
1. 	 Soon a better method for directing this work was 

effected by the appointment of several "Deputati 
ad Res lndicas." In this way the work received 
systematic attention and reports were prepared for 
the churches at their official assemblies. 

2. 	 In 1623 the "Seminarium Indicum" was established 
under the guidance of the h ighly-esteemed Wa
laeus. Althou gh during its ten years of existence it 
supplied only twelve ordained men for the work, 
the professor might rejoice that his contemporaries 
with one consent acknowled ged that by their learn
ing, piety, and. industry these recruits rendered in
valuable service. 

3. 	 By Voetius, himself a delegate to Dort, a massive 
and respectable theory of missions was presented 
to the Reformed churches. Many issues which still 
agitate the churches in our day - the task of the 
church, the nature and content of the gospel, the 
place of medical and educational facil ities on the 
field, the problem of personal versus mass-conver
sions, etc. - are discussed by him. 

4. 	 Even the revised Church OrdeT adopted by Dort, 
be it indirectly, influenced the work of missions. 
Both in Netherlands and the East Indies those 
interested in spread of the gospel were made in
creaSingly aware of the need for a well-regulated 
ecclesiastical life for those converted to the Chris
tian fa ith. When early in the nineteenth century 
the Dutch churches, after more than a century of 
growing indifference and neglect, again undertook 
missions with zeal, large groups of Christians were 
still found in the East Indies. And without doubt 
one reason for this was the emphasis of the early 
missionaries and their calling churches on the need 
for church organization on the field. 

S. 	 A confess ional statement was adopted by Dort 
which in the next centuries stood as a reminder 
that the Lord of the church was gathering unto 
himself a people out of all peoples and nations and 
languages. Not the official position of the Re
formed churches but the growing unspirituality 
and secularization of the Dutch people who be
longed to the churches must be held largely re
sponsible for the sad history of Reformed missions 
subsequent to Dort. 
We may not obscure the presence of serious, even 

quite fatal, weaknesses in the mission enterprises con
ducted by these Reformed churches. Much of the 
early enthusiasm for the work seemed to wane not only 
among the officials of the Dutch East Indies Com
pany but fully as much within the churches. AI
thoughly nearly two hundred ministers besides in
numerable assistants were sent out within a century 
and a half, the number of those was never even 
minimally adequate for the work. Much of the blame 
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for this must be shouldered by the Dutch ministers 
who were loath to leave the comforts of the home
land for the unpleasantnesses and uncertainties of the 
foreign fields. Nor did the barriers raised by the 
Company from time to time make calling by the 
churches easier. Yet the leaders and their churches 
cannot be exonerated. Golden opportunities to spread 
Christ's gospel were wasted because of indifference, 
indolence and increasing worldliness among the Dutch. 
Repeated cries for help from governors and Company 
officials as well as missionaries fell too frequently on 
deaf ears. What, from the human perspective, could 
have been a most glorious chapter in Heformed mis· 
sion history between 1620 and 1795 lum ed into a tale 
of tears and travail. But this was in spite of Dort; not 
because of it. 

In tbis story are sobering lessons for those who 
would commemorate that synod and its accomplish. 
ments. Today we arc free from the interference of the 
government and the alliance with an economic cartel 
which plagued the Dutch churches in their attempt to 
preach the gospel. Yet too often we still drag our feet, 
while shutting ears and hearts and purses to the spirit· 
ual destitution of those who live and die without 
Christ. We point too much to what we are already 
doing; too little to that which must still be done. 

Perhaps we argue that the political configuration 
of our time is not propitious for the spread of the 
message of salvation in Christ. 

Perhaps with tongue-in-cheek we mouth Reformed 
truths wh ile half-convinced that the Arminian objec
tions to the Reformed faith contain a modicum of 
truth. 

Perhaps we are hyper-Calvin ists who, because we 
don't understand Dorl and its teachings at all, cham
pion a view of election in Christ which is alien to thc 
doctrinal deliverances of that synod . 

Perhaps - and this may well be the deepest cause 
of our sloth - we have become SO gross ly unspiritu al 
and conformed to this agc that, like many a Dutch 
preacher in those times, we want neither ourselves nor 
our children to "go ... and make disciples of all Ihe 
nations." 

CommemOflltion of an even t like Dort should be a 
sobering experience. 

It reminds us of the treasures which the Cod of all 
grace has given. It awakens our mind to the stance 
and struggle of the true church of Christ in every 
age. It urges to an awareness that Cod has not re
lieved us of our calling to proclaim the gospel of grace 
in Christ Jesus to all men everywhere. No Reformcd 
church or individual should commemorate Dort with
out an eagerness to face up to the needs of church and 
world today in the presence of the Lord. Arc we who 

claim to be thankful for and loyal to the voice of Dort 
ready for such a commemoration? 
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