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CIVIL DISOBEDIENCE 

EDWIN 

CIVIL DISOBEDIENCE is' one of the crucial 
problems of America today. In violation of legal 

authority, people lie down on New York City's Tri
borough Bridge during the 5 o'clock rush hour; house
wives mix up groceries in a supermarket; pacilists dis
rupt trains carrying supplies for Vietnam; draftees bum 
their draft cards; policemen go on strike, leaving a 
city defenseless; nurses strike, abandoning their pa
tients; firemen simultaneously report in "sick" after 
an unsatisfactory wage dispute; demonstrators sit in 
the corridors of city hall, d isrupting the normal civil 
affairs; and Negro tenants refuse to pay rent to 
owners. Civil disobedience is both a symptom and 
cause of the spirit of rebellion against civil authority. 
It is leading America to anarchy and chaos. 

WHAT IS CIVil DISOBEDIENCE? 

Civil disobedience is the disobeying of govern
menta l laws that a person believes are morally unjust. 
In his 1849 essay on civil disobedience, Thoreau 
wrote: "The only obligation which I have a right to 
assume is to do at any time what 1 think is right.'" He 
said that if the American Revolution was right be
cause a bad government taxed goods without rep
resentation. then we may revolt against the United 
States government that allows a sixth of its population 
to be enslaved and that wars with Mexico. If some
one would suggest that Thoreau should obey and 
amend the laws, Thoreau's answer was that amend
ments take too long. 

He based his theory of civil disobedience on the 
belief that the government "can have no pure right 
over my person and property but wha t I concede to 
it." According to Thoreau, the individual is a higher 
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and independent power, from which all the civil 
power and authority arc derived. 

For Martin Luther King civil disobedience means 
the same thing. In his "Letter From Birmingham 
Jail" in his book Why We Cant W ait, King WTites: 
"One may weU ask: 'How can you advocate breaking 
some laws and obeying others?' The answer lies in 
the fact that there are two types of laws: just and 
unjust. J would be the first to advocate obeying just 
laws. One has not only a legal but a moral responsibil
ity to obey just laws. Conversely, one has a moral 
responsibility to disobey unjust laws. 1 would agree 
with S1. Augustine that 'an unjust law is no law at all.'" 
"A just law is a man-made code that squares with the 
moral law or the law of God. An unjust law is a code 
that is out of harmony with the moral law." Upon this 
basis King advocates the disobedience of segregation 
ordinances. Because they arc morally wrong they 
should not be obeyed. Good examples of civil dis
obedience, according to King, are Shadrach, Meshach 
and Abednego, the early Christians in the face of the 
lions, Socrates, the colonists at the Boston Tea Party, 
the German resistors to Hiller, the Freedom Fighters 
in Hungary and Christians whose faith is suppressed 
in Communist countries. 

THE SOURCE Of AUTHORITY 

In order to give a Biblical evaluation of civil dis
obedience, it is necessary, first of all, to note that any 
and all governmental authority has a divine and not 
a human origin. \¥hat is true of governmental author
ity is a lso true of all other kinds of authority. 

The policeman does not havc authority because 
he carries a revolver. The Allies' authori ty to conduct 
the Nm emberg trials did not rest in their military 
victory in World War II. The father does not have 
authority because he is bigger than his son. Nor does 
the teacher have authori ty because he is stronger 



than the pupil. In other words, authority is not be
cause of might. 

Nor is authority, whether it be governmental or 
any other kind, based on a person's or an institution's 
wisdom. The politician does not have authority be
cause he is experienced; nor the tcacher because he 
is knowledgeable; nor the church elder because he is 
matured; nor the parcnt because he is wise; nor 
Western civilization because it is more advanced than 
African. 

Neither is color or race the founda tion for author
ity. The Aryans do not have authority over the Jews 
because of their race. Contrary to the National Mus
lims, Black Power has no authority over the whites; 
nor does White Power have authority over the blacks 
because of their pigmentation. 

Authority is not based on one's national origin. 
Americans do not have a right to rule over Indians, 
or Dutch over Bantus, or Spanish over Angolians 
because of their national origin. 

Neither is civil authority based on religion. Being 
Christian did not give the Americans the right to rule 
the Indian. Nor does it give the Christian the right to 
rule the Hottentot. 

Finally, the authority of the government does not 
reside in the people. Thoreau was unbiblical when 
he wrote that the government "can have no pure right 
over my person and property but what I concede to 
it." Likewise, Lincoln's dictum can be interpreted 
wrongly: "Government is of the people, by the people 
and for the people." Many interpret this to mean 
that the authority to govern is given by the voters. 
Such a theory is similar to Rousseau's ideas as set 
forth in his SOcUll Contract . He believed that every 
man by nature has all authority invested in himself. 
Because of the exigencies of an increasingly complex 
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society, he taught, man voluntarily gave up some of 
his rights to groups of men. Thus, government derives 
its authority from the individual. 

If human authority does not reside in man - in his 
might, wisdom, color, national origin, religion, or 
anything else that is human - what is his source of 
authority? In one word: Cod. Never having had a 
beginning and never ceasing to be, Cod is the I Am 
(Ex. 3:14), original Existence itself. All existence out· 
sido of Cod 6nds its source in him. Apart from him, 
nothing would be. Accordingly, Cod has every right 
or authority to command all being: angels, demons, 
saints in heaven, Christians on earth, unbelievers and 
animals. No one else has an iota of original authority. 

When Jesus obeyed his Father by becoming man 
and dying for his people, Cod exalted him (Phil. 2:9) 
by raising him from the dead and giving him as 
Mediator (not as the Second Person of the Trinity) 
authority over all the universe. After his resurrection 
and before his ascension, Jesus climaxed his entire 
ministry with the dramatic statement - the one that 
Matthew ends his Cospel with : "All authority in 
heaven and on earth has been given to me" (M att . 
28,19). 

Although Cod the Father is the source of all author
ity. and although he has made Christ his vicar - his 
substitute, Cod the Father and Cod the Son are 
pleased to delegate some of it to man. Man becomes 
a second vicar - the vicar of the Vicar. He acts in an 
authoritative position for Cod. The Heidelberg Cate
chism correctly interprets the fifth commandment 
(" lIonor thy father and thy mother" ) in this vein: 
"Question. What does Cod require in the 6fth com
mandmcnt? Answer. That I show all honor. love, 
and 6delity to my father and mother, and to all in 
authority over me ... since it pleases God to govern 
us by their hand" (Lord's Day 39). 

God has de legated some of his authority to hus
bands, for example. He ordained the institution of 
marriage and set up its niles. One of the rules is that 
wives should not have dominion over their husbands 
(I Timothy 2:13) but should be in subjection to them 
(Ephesians 5:22). 

Cod also delegated some of his authority to 
mothers and fathers and commanded the children to 
honor them (Sfth commandment) and to obey them 
(Ephesians 6:1). 

The authority of ecclesiastical o£Ficebcarers has its 
source not with man but with Cod. Thus Paul writes 
the Galatians (1:1) that he is "an apostle (not from 
men, neither through man, but through Jesus Christ 
and Cod the Father)." And Paul tells the Ephesian 
elders that the Holy Spirit has given them charge 
over the Ephesian church (Acts 20:28). 

What is true in these three spheres is also true in 
other areas, including the governmental one: God 
delegates his authority to men. Peter writes: "'Be sub
ject to every ordinance of man, for thc Lord's sake," 
i.e., because Cod commanded it (1 Peter 2: 13). He 

adds: "whether to the king as supreme, or unto gov
ernors, as sent by him"; that is, Cod ordained the 
kings and governors, he sent them, they have author
ity. and therefore should be obeyed. So he concludes: 
"Honor the king." 

Romans 13 is especially clear as to the divine dele
gation of authority. "Let everyone be subject to the 
higher authorities, for there is no authority except 
from God." In other words, all ci vil authority has its 
source in God, as Paul goes on to state explicitly: "and 
the existing authorities have been instituted by Cod." 
"Therefore," Paul continues, "he who resists the au
thority resists the ordinance of Cod." The Bible could 
not be clearer about the divine source of civil author
ities. 

HONOR FOR AUTHORITY 

Because human authority resides ultimately with 
Cod, Cod demands honor and obedience to it. To dis
honor and disobey legal human authority is to dis
obey God. To honor human authority is to honor the 
God who is pleased to let man act as his vicar. 

When a child, for example, disobeys his parents, 
he is being basically disobedient to God who put them 
in charge of him. Explaining this to a disobedient 
child can make discipline much more meaningful. 

Because Cod has delegated his authority to hu
mans, wives are conscience-bound to be in submission 
to their husbands in aU things lawful ; church members 
are morally obliged to listen to and obey the church 
elders whom the Holy Spirit has set over them; and 
Peter commands servants to obey their masters. 

I n the matter of obedience to governments, Peter 
is very explicit: "Be subject to every ordinance of man 
for the Lord's sake. whether to the king. as supreme 
or unto governors, as sent by him" (TI Peter 2: 13-14). 
Paul, in addition to commanding everyone to be sub
ject to the higher authorities, states: "For this reason 
you must obey the authorities, not only because of 
wrath, but also as a matter of conscience" (Romans 
13:5). Civil obedience is a fundamental, moral issue, 
and to disobey the civil authorities is to disobey Cod. 
The civil authorities are vicars of Christ. 

They are vicars of Christ - even if they are wicked 
by twentieth century democratic standards. Note the 
government to which Paul says that evcryone must be 
in submission. It was not a lily-white, democratic
loving, peaceful, just government. Rather it was the 
Homan Empire that killed Christians, that restricted 
their religious freedom, that launched wars of con
quest. In regard to both its internal and external 
policies, the Roman Empire resembled more the 
Soviet Union than the United States of America. Em
peror Claudius murdered his wife; Nero, his mother; 
Commodus, his sister and wife; Caracalla, his brother. 
Thirty-seven of the 6rst fifty emperors of the first three 
centuri~ died a violent death. The major thesis of 
Stringfellow Barr's The MMk of Jove (Lippincott, 
1966) is that Roman civilization was built on the use 



of violence as a deliberate policy, until it was so in~ 
grained in the minds of the Romans that violence by 
the state became a reflex action. According to him, 
Roman might was disciplined, organized, and ruth
lessly applied, all in the name of Jupiter, with whom 
they had a special contract. Yet, to this wicked, unjust 
government, in comparison with which America seems 
angelic, Paul says: "I,.et everyone be subject." Not 
some - the whites and not the negroes, the laity and 
not the clergy (as has sometimes been advocated by 
the Roman Catholic Church), the pagans. and not the 
Christians, who werc always in danger of being 
thrown to the lions. Paul demands civil obedience on 
the part of "everyone." 

A TIME TO DISOBEY 
Yet, there is a time to disobey - to disobey the 

authorities ordained by God, to disobey the vicars of 
Christ. That time is when such an authority com
mands someone to sin. 

For example, if parents should command a child 
to sin, it is better to obey God than man. If parents 
should command a child to steal Or to lie or not to go 
to church, then that child has a moral obligation to 
disobey the powers that be. 

If a labor union should command one of its mem
bers to break a contract or to put nails in front of the 
tires of a non-union member or to threaten car drivers 
who cross picket lines or to deface property, then the 
union member should disobey his superiors. 

If a church should command its members to sin by 
giving financial support to modernistic missionaries 
who are no missionaries, then the church member is 
Cod-bound to disobey the God-appointed elders and 
ministers. In the early church the ecclesiastical author
ities commanded Peter and John to sin. In direct 
violation of Cod's revealed will, they forbade them to 
preach. The apostles correctly answered the author
ities: "'Whether it is right in the sight of God to listen 
to you rather than to Cod, you decide" (Acts 4:19). And 
later they told them: "We must obey God rather than 
men." Incidentally, this was not civil disobedience 
but ecclesiastical disobedience. Yet, the principle 
holds true for all spheres of authority: A Christian 
must disobey authorities if they command him to sin. 

Or if the government commands the Christian to 
sin, he must refuse to obey in spite of the strong in
junction of Romans 13. Pharaoh commanded the 
Jewish mothers to kill their babies in the time of 
Moses. But Jochebed righteously defied the law and 
hid Moses. Daniel was forbidden to pray, but he 
correctly went about his customary practice. Shadrach, 
Meshach and Abednego were ordered to worship 
Nebuchadnezzar's image, and they followed the on ly 
morally defensible action: they stood erect. Jeroboam 
commanded Israel to sin by ordering them to worship 
the golden calves in Bethel and Dan; and Israel sinned 
by obeying the powers that be (I Kings 12:30). 

If, today, for example, the United States should 

command a pilot to drop a hydrogen bomb on an in
nocent nation, the pilot may not give Adolf Eich
mann's excuse in exterminating scores of thousands of 
Jews: "I obeyed my superiors." He must disobey a 
command to sin. Or if the government should ask 
children to betray their parents' religious and eco
nomic views, as Russian Communism sometimes re
quires, then the children must obey God rather than 
men and not sin. Or if Hitler commanded women to 
become impregnated by non-husbands in order to 
increase the population and greatness of Germany, 
women should have refused. 

A TIME TO OBEY 
The crucial question in deciding whether or not 

one may disobey the government, or, for that matter, 
any other divinely ordained authority, is: Is a person 
commanded to sin? It is not: Are his rights denied? 
Are the authorities in hannony with a higher law? 
These distinguishing questions are the heart of this 
article. There are no Biblical commands or examples 
of disobedience when a person is deprived of his 
rights. The sale criterion is: Is he commanded to sin? 

For example, a teacher may be excessively repres
sive with one of his pupils. He may punish the child 
out of hate and anger by detaining him after school 
unusually long or by unfairly singling him out for 
ridicule or denying him bodily freedom. The teacher 
may be wrong and unjust, having overstepped and 
abused his authority. But the child may not rebel by 
slapping the teacher or refusing to stay after school 
or refusing to go to school or talking back to the 
teacher. The child is deprived of fundamental human 
rights, but he is not made to sin. That is the difFer
ence. His solution is to attempt to rectify the situation 
in legal ways, but it is not to disobey the God
ordained authority. 

Under the economy of the Roman Empire with its 
master-servant relationship, Peter even commanded 
obedience to unjust masters. He would not allow 
rebellion or disobedience even when the human rights 
of the slaves were abused. "Servants, accept the au
thority of your masters with complete respect, not 
only when they are kind and considerate, but also 
when they are harsh" (I Peter 2:18). Obedience is in 
order even when masters are ''harsh.'' (The Confrater
nity version translates it "severe"; The New English 
Bible, "perverse"; Williams, "crne!"; the Revised 
Standard Version, "overbearing"; and Beck, "unfair".) 
Again, when sin is commanded, disobey; when rights 
are deprived, obey. 

This same distinction applies in the area of the 
government. In 1770 some Bostonians, angered by 
the presence of British troops in their city, attacked 
a British sentinel and caused the riot that developed 
into the Boston Massacre. Granted that the British 
may have deprived the colonists of some of their 
rights, the Bostonians had no Biblical basis for at
tacking the British soldiers. 



The colonists did not like taxation without rep
resentation, and so three years later they threw 342 
chests of tea into Boston Harbor. As Benjamin 
Franklin said, the Boston Tea Party was an unlawful 
display of the mob spirit and was open rebellion 
against the British authority. Parliament had every 
authority to impose taxes on the colonies. Maybe she 
was too severe and unfair at times (although the tea 
tax was very low), but governmental unfairness does 
not give a citil'.-en the right to destroy private property 
and rebel against the government. 

It may even be asked: Was the American Rev~lu
tion justifiable? Were the colonists forced to sin? Or 
were they deprived of their rights? The Declaration 
of Independence listS a 10ng train of abuses and 
usurpations," all having as their direct goal "the 
establishment of an absolute tyranny." The Declara
tion states that the King refused laws that were for 
the public good; he ~dissolved legislative bodies; he 
made judges dependent on his will alone; he placed 
an army in the states without the consent of the 
colonists; he quartered armies among the people; he 
imposed taxes without consent of the governed; "he 
plundered OUf seas, ravaged our coasts, burnt our 
towns, and destroyed the lives of our people." But 
any student of histor_y knows that Britain was as a 
lamb in comparison with the Roman wolf. Yet Paul 
commanded that everyone should be in submission to 
the empirc that has been designated by some Chris
tians as thc. Beast and the Anti-Christ. It seems du
bious, to say the least, that Paul would have approved 
of the American Rebellion. 

Upon this Pauline-Petrine principle of civil obe
dience, it is wrong for government employees to go 
on strike. City employees are human and have rights, 
too. Some just way must be found to solve their 
grievances against their employer, the city. But the 
Biblical answer is not in the direction of strikes. 
Policemen have no right to report in "sick" on the 
same day; public school teachers may not strike; fire
men, city hospital employees and municipal garbage 
collectors may not flout Cod's vicar, the government, 
by going on strike. 

Suppose the government should tax all married 
wage earners but not the single ones or show gross tax 
favor itism to Michiganders and double-tax New 
Yorkers. Such poliCies wou ld be an unfair, immoral 
deprivation of a ~rson's property. Martin Luther 
King would say that such laws are no laws because 
they are not in conformity to the moral law, and he 
would advocate disobedience to such man-made laws. 
But the Bible says that the citizen should pay. It 
gives no authorization for disobedience when our 
rights are mutilated. 

Or, take another example, segregation. Segregation 
in the United States is wrong, immoral and unbiblical . 
No individual and no institution - whether it is a 
school, a church, a restaurant or a hospital - has a 

moral right to discriminate against the image of God 
on the basis of skin pigmentation. Yet, because a 
drug store immorally refuses to serve a milkshake to 
a Negro, does the Negro have the right to disobey 
the laws of the land and disrupt pedestrian and auto 
traHic near the store? Is he forced to sin or is he 
deprived of his rights? Docs a person have a right to 
violate the old American law forbidding demonstra
tions in close prorimity to the courthouse? Does he 
have the right to invade private property and rear
range the groceries on the supermarket shelves? Does 
he have the right in violation of the laws of the land 
to disrupt the course of business at a school, city hall 
or church? In other words: Is a person forced to sin 
when he is given "equal but separate" or even unequal 
and separate treatment? Segregation is indefensible 
on every score, but neither Paul nor Peter nor the rest 
of the Bible gives any hint that the Christian may 
rebel against and violate the laws of the land because 
of inequity. On the contrary, Peter and Paul say in 
the face of an iniquitous and unjust Roman Empire, 
"Let everyone be in subjection to the higher author
ities"; and "Servants, accept the authority of your 
masters with complete respect ... also when they are 
unfair." 

What measures, then, may be taken to rectify in
justices? One is token civil disobedience. To say this 
is not to negate all that we have said so far. There is 
a vast diHerence betwecn token disobedience for the 
purpose of bringing the problem to the courts for a 
test case and massive, continuous disobedience which 
breeds anarchy. Other and highly significant measures 
are legislation, education, demonstration and divine 
petition. To someone suffering injustice now, such 
measures at times seem woefully inadequate, time
consuming and even merciless. Yet, we must not 
underestimate the social revolutions that have been 
accomplished by these measures. The conscience of 
America has not been stirred to the great peaceful 
revolution in race relations primarily by civil disobe
dience but rather by peaceful demonstrations, educa
tion, and legislation, although civil d isobedience has 
prodded the revolution to a faster clip. 

CONCLUSION 

Whether or not to disobey laws should be decided 
solely on the basis of the command of God and not 
on pragmatism. But the remarkable fact is that, al
though man often docs not like Cod's commands, in 
the keeping of them there is a great reward. Man may 
prefer adultery to monogamy, but faithfulness will 
bring a great reward of love, stability and peace to 
him and his family. Man may prefer revenge to 
forgiveness, but love will give more peace and hap
piness. Man may prefer to desecrate the Lord's Day, 
but the proper observance of it will promote his 
physical, emotional and spiritual weU-being. And 
imp&tient man may think that he is wiser than God 
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and that he will enhance his happiness by disobeying 
the vicars of Christ, but he will find out that he will 
reap what he sows. 

In America there is a growing rebellion against all 
kinds of authority. Many people no longer want a 
heteronomy - a law outside of themselves telling them 
what to do. They want to be autonomous - to be a 
law unto themselves. The deepest form of this rebel
lion is against God. God is restricting; so, some shout: 
"God is dead!" They do not want his authority. In 
line with this basic presupposition, others deny that 
truth is absolute and unchanging. From these rebel
lions man then preaches the New Morality, teaching 
that there is no known content to the law of love. He 
rebels against any laws that hamper him, whether 
they be laws of art, labor, parents, educators, church 
or state. 

When man rebels against authority, throws off ex

ternal restraints, does what is right in his own eyes, 
obeys only those laws that he thinks are just, anarchy 
will result. This is precisely what has happened in 
some of the vicious race riots in America. Before one 
riot in Harlem, there was a constant barrage in the 
communication mcdia, discussing, depicting and even 
advocating disobedience to the laws of the land. When 
a spirit of disobedience and rebellion is fostered, the 

rebellion will not be confined only to unjust laws, but, 
unfortunately, it will spread into other areas as welL 
Law and order will break up. Civil disobedience 
fosters "mobocracy" instead of democracy. The result 
will be a tyranny of the mob. As Luther said, "It is 
better to have one tyrant than several tyrants." It is 
better and more Scriptural to suffer injustices and 
obey the law than for each one to take the law into 
his own hands. "In the keeping of God's commands 
is great reward" (Psalm 19:11). 
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Dr. Palmer develops well a thesis which we find 
generally sound. However, we will ask a few ques
tions. First, has he defined his basic principle sharply 
enough? 1£ we are to obey authority except when it 
would compel us to sin what authority is to deter
mine whether this authority is, in fact, compelling us 
to sin? If the individual himself is the authority to 
decide the legitimacy of authority in each instance 
does this make him the ultimate authority? 

If Dr. Palmer means that the Bible is the ultimate 
authority and since it commands us to obey the powers 
that be, we must do so unless the;se penultimate 
authorities transgress the ultimate one from which they 
derive theirs, this should be clearly stated. Instead 
of saying we must obey penultimate authority unless 
it commands us to sin should we not more specifically 
state; unless it commands us to violate the clear dic
tates of Scripture ( the ultimate authority). 

If this precisionizing is in accord with Dr. Palmer's 
thinking should he not go on to be morc thoroughly 
consistent? If within these confines he does acknowl
edge constituted authority and if the American 
colonies had constituted representatives of the people, 
would these representatives not have the authority to 
decide that the colonials' rights were being violated 
and give directions which those whom they repre
sented were obliged to obey? (Calvin's principle). 
When Dr. Palmer questions the legitimacy of the 
American Revolution is he not implicitly denying the 
right of representative government and its authority 
over those it represents? Would the colonists not have 
been disobedient to their immediate authority if they 
had not obeyed its call to rebellion? To put the ques
tion another way; does the Bible cnjoin subjection to 
the powers that be or only certain kinds of powers 
that be? 

We append a few concluding footnotes; 
1. Thoreau's principle - "the only obligation which 

I have a right to assume is to do at any t ime what I 
think is right" - can be accepted, adding, "it is always 
right to obey proper authority, with the one afore
mentioned exception." 2. Since ecclesiastical author
ity includes the ri ght to require support of its program, 
though this should include someone we deem "'mod
ernistic," we must accept this abuse of proper 
authority as Christ did when he paid the temple tax. 
3. If our country requires us to drop a hydrogen 
bomb on an "innocent" country so far as we are con
cerned that country is not innocent unless we have 
absolute, demonstrative, indubitable evidence to that 
effect. 4. By what authority do we restrict legitimate 
authority to government authority and forbid strikes, 
if they are forbidden at all, to those against her? 5. 
Segregation is unfairly discriminated against by de
fining it as discrimination "against the image of God 
on the basis of skin pigmentation." 6. The Jew, Jesus, 
forgave the soldiers for crucifying him, they not 
"knowing" what they did when they obeyed Caesar's 
evil, though authoritative, decree; but followers of 
Jesus cannot forgive Eichmann for something infi nitely 
less heinous? 

JOHN H. GERSTNER 

The fine line between civil disobedience and 
anarchy is obvious to any who look at the American 
scene today. I t is commonplace to witness "peaceful 
demonstrations" degenerate into fighting in the streets 
and fighting to become the occasion of looting and 
burning. In fact, this pattern is noticcaplc in city after 
city and there is no indication of an end. 

In the time of the Judges we are told that the 
people did that which was right in their own eyes
and chaos resulted. Today, under the canopy of civil 
disobedience there are those who take the law into 
their own hands and, when constituted authority at
tempts to restOre order, there are immediate cries of 
"police brutality," as though the police exist to protect 
those who break the law rather than to enforce the 
law. 

The writer witnessed one anti-war demonstration 
a few months ago, a demonstration which was organ
ized, with men carrying walkie-talkies and directing 
every move. 

There is incontrovertable evidence that Communist 
agitators thrive on demonstrations and that some 
honestly wanting to do no more than demonstrate for 
what they feel to be a just cause Snd themselves a part 
of something far more serious - a direct cha Uenge to 
law and order. 

Those who are now advocating a "massive dis
location" of the life of the city of Washington, or any 
other city, are no longer talking about civil disobe
dience as it has been known. Rather it is a challenge 
to the processes of law and order and an open invita
tion to anarchy. 

Even within the context of the Christian's concern 
fo r love and justice for all, it is easy to be caught up 
in an emotional approach which considers desirable 
ends only and loses sight of the consequences of iU
advised means. The very life of a nation demands 
respect for law and order and the overwhelming 
evidence in America tod ay is that "civil disobedience" 
is more and more degenerating into lawlessness. 

There are legal processes whereby wrongs may be 
redressed. They may be slow but they are available 
and any attempt to bypass such processes can create 
contempt for law and, if pushed to excess, bring about 
the break down of the very basis of national security 
itself. 

For some, civil disobedience means coercion and 
the change in laws by duress or legislative panic. That 
which was meant by "civil d isobedience" in a past 
generation is a far cry from the "civil disobedience" 
indulged in today. 

L. NELSON B ELL 

The article of Dr. Palmer concerning civil d isobe
dience sets forth quite clearly and quite well the 
Christian position on this matter. His stress upon all 
authority as ultimately 6nding its source in God is 
something that needs to be re-emphasized strongly in 
our own day. 

There are however, one or two elements of weak
ness in the article. I feel that he has failed to bring 
ou t the full implications of the meaning of "sin," in 



society. He holds that no Christian has the right to 
revolt because he is deprived of some of his rights or 
freedoms, but the question then arises as to what a 
Christian should do if he is involved in depriving other 
people of their rights or freedom. For instance, if 
the owner of a drug store forbids his employees to 
serve Negroes, is he not thereby commanding his 
employees to sin and should they not disobey? If 
the state orders n Christian to oppress his neighbour 
in some way must he not then disobey? This matter 
of sin in society would seem to be much more com
plex and involved than D r. Palmer would imply. 

Furthennore the question of demonstration against 
oppressive laws likewise involves rather complex prob
lems. When does the token demonstration become a 
riot? Furthermore, if the civil authorities use oppres
sive measures and make physical attacks upon demon
strators is it not the duty of Christians to help the 
people who are being unjustly, unfairly and often 
illegally attacked by those who are supposed to en
force law and order? This is not a simple but very 
d iffi cult quest ion to answer. 

I t might have been well also if Dr. Palmer had 
pointed out the practical consequences of the present 
trend towards violence for in society as in physieal 
nature, action brings equal and opposite reactions, so 
that physical violence is met eventually with physical 
violence and the outcome is civil war. The fact that 
extreme rightwing groups are beginning to develope 
on university campuses and the like, indicates clearly 
the direction i.n which we are heading unless some sort 
of rationality regains control. 

Finally I would raise one question that Dr. Palmer 
has not touched upon; What do Christians do in this 
situation today? Setting forth the theology or theory 
of opposition to civil disobedience is not enough. 
What must the Church do and what must individual 
Christians do in this present situation? It is a very 
practical matter but Dr. Palmer has not touched on 
this. What does he thin k is the answer? 

W . STANFORO H ElD 

It is quite clear that Scripture demands general 
obedience to authority. These demands are probably 
best summarized in Romans 13; 1, "Let every soul be 
subject unto the higher powers. For there is no power 
but of God ; the powers that be are ordained of God.'" 

This clarity is lost, however, when we seek to 
apply the general law to speciSc areas or when we 
seek to cite exceptions. Dr. Palmer in his art icle, 
"Civil Disobedicnce," states that there is a time to dis
obey au.thority. "That time is when such an authority 
commands someone to sin. '" From his examples it is 
plnin that each individual is left to choose whether or 
not a specific command or law will lead to sin . The 
individual must choose whether or not a missionary is 
"modernistic" before he provides support; a military 
pi lot must decide a country's guilt or innocence before 
d ropping a hydrogen bomb; and children must deter
mine the guilt or innocence of a parental command 
before they d isobey. O nce these decisions have heen 
allocated to the individual, it becomes extremely dif-

Scult to maintain the application of the general law. 
This difficulty becomes more clear when we cite 

some examples from Scripture. In the Old Testament' 
God's people were time and again ordered to trans
gress the rules and commands .of oppressing nations. 
They were even ordered to be violent. Christ defied 
both ecclesiastical and civil authority when he caused 
chaos in the temple by overthrowing the tables of the 
money changers, and the apostles deliberately dis
obeyed governmental orders not to preach in the 
streets. 

The difficulty in applying God's general rule against 
civil disobedience to specific, individually determined 
cases becomes apparent also when we seek to under
stand Dr. Palmer's acceptance of "token disobedience 
for the purpose of bringing the problem to the courts." 
We thus seem to be in the position of accepting small 
sins of civil disobedience while condemning "massive" 
ones. 

If we allow individual choice in the matter of civil 
disobedience - and I agree that we must - can we 
condemn the modem peace marcher who in good cOn
science has determined that the enemy we are fighting 
is innocent? ( How does this vary from the pilot w ith 
his hydrogen bomb?) Or can we condemn the civil 
rights marcher who has in good conscience determined 
that the state by forcing segregation has fostered 
prejudice and forced men to sin? 

The issue at hand appears to be quite clear. It can 
be compared to Scripture's exposition of the fourth 
commandment which requires respect and honor for 
the Sabbath day but leaves a great deal of specific 
application to the individual. 

It is good for our Christian community to discuss 
the issue of civil disobedience. It is to be hoped, how
ever, that this discussion does not overshadow issues 
and problems that are of far greater significance. The 
timeliness fo this issue also raises some grave questions. 

Civil disobedience has long been tolerated (even 
quietly extolled) in our circles. For years we have 
taught our children to identify posit ively with the 
colonial role in the Revolutionary War ; tax dodging 
has been quietly accepted by many as a legitimate 
way of curta iling a spendthrift government ; outwitting 
the local police over a traffic or parking violation often 
receives open admiration ; in a more somber vein, Ku 
Klux Klans and White Citizen's Councils have long 
advocated drastic forms of civil disobedience whil e 
our "Christian" community has remained strangely 
silent. 

Now civil d isobedience appears to be directed in 
such a way that it negatively affects many of us per
sonally, c.g. the march on the "Christian" slumlord, 
the picketing of a "Christian" bUSinessman because of 
prejudicial hiring practices, and the sit-down strike in 
front of a d iscriminati ng real estate agency. Now we 
become concerned - not with the injustiCes that have 
prevailed for centuries but with the "disorder" that 
affects our lives or our pocketbook. We seem to con
demn this type of misbehavior only when we are 
threatened personally. 

The current predisposition to condemn civil disobe
dience beclouds the real issues of the day. By con
demning civil disobedience, crime, delinquency, vi



olence, etc., it appears that we somehow. perhaps 
subconsciously. hope to justify our inaction to the 
problems that have caused these conditions. 

Clearly the Bible teaches that civil disobedience is 
sinful and that governments are to be obeyed except 
where they make demands that are contrary to Scrip
ture. But we make a serious mistake if we get "hung 
up" on this ' issue. That same Bible teaches that the 
real issue (we will be judged by our works ) is the 
inexorable demand of God to be about the business 
of caring for our fellow man - to feed him, clothe him, 
house him, teach him. help him, love him - and all 
this without judgment. Instead we have judged him, 
criticized him. accused him - frequently without love. 
Our over-reaction to the problem of civil d isobedience 
fosters a continuation of this inattention to the second 
table of the law and it blinds us to the real causes of 
the crisis that faces our land. 

The Christian church does not have time for a 
lengthy dis.cussion of this issue. We must be about 
the more important matters of which civil disobe
dience is only a symptom. 

WENDELL VERDULN 

In his excellent Biblically-based essay "Civil Dis
obedience.... · Dr. Edwin Palmer asserts, rightly, that 
the "time to disobey" is when we are commanded to 
sin, not when our rights are infringed. 

"Our rights" and "justice," however, are frequently 
the battle cry of groups clamoring for their "cut" of 
public tax monies. But such claims to equality as a 
basis for political action seem to me especially (though 
unintentionally) treacherous when, for example. by de
manding federal funds to support Christian education. 
we are implicitly denying the Biblical principle - see 
Deuteronomy and Proverbs - that education is the 
Cod-given prerogative of parents, not of the state. 

That's why it is perilous for a Christian to join any 
pressure group, however reputabl~, that tends to 
follow the liberal secular lead to state subsidy, infl a
tion, exorbitant taxation, socialism, collectivization of 
private enterprise, diminution of personal freedom, 
and the resultant totalitarian state ruled by self
deifying social planners (who are already seriously 
proposing two-child-maximum families for the United 
States - coupon children by government permission 
only). 

If an organization of Christians - members of the 
body of Christ. his church - puts 6rst the Kingdom of 
Cod, then it may well have to forego certain "rights"; 
it may have to tolerate some injustice and personal 
suffering for the sake of obedience to less apparent but 
none the less fundamental Biblical-Christian prin
ciples. If an organization such as Citizens for Educa
tional Freedom. for instance, is working primarily and 
self-consciously to glorify Cod in Jesus Christ and to 
advance the redemptive program of our Savior-King 
in the whole-life freedom wherewith he has made us 
free. that is. if declaring and promoting the Lordship 
of Christ in the sphere of forma l education is its 
purpose, then it will surely be blessed by God. But if 

its aims are based, instead, on a humanistic-human
itarian "equal rights" philosophy, it is antithetical to 
the Christ-centered life and it will inevitably perish in 
anthropocentric idolatry. The same is true, of course, 
of every human organization or system that denies the 
centrality of the Christ, in whom aU things cohere. 
have their Meaning-full, Truth-full interrelatedness. 

Enduring inequity without complaint, therefore, 
may sometimes be the requirement of a faithful. obe
dient Christian witness. "For this is acceptable, if for 
conscience toward God a man endureth griefs, suffer
ing wrongftJlly. For what glory is it. if, when yesin, 
and are buffeted for it, ye shall take it patiently? But 
if, when ye do well, and suffer for it, ye shall take it 
patieflt ly, this is acceptable with God. For hereunto 
were ye called; because Christ also suffered for you, 
leaving you an examplc .. " who did no sin ..., who 
..., when He suffered, threatened not; but committed 
H imself to Him that judgeth righteously" ( I Peter 
2;19-23) - emphasis added. 

MERLE MEETER 

It would be ungenerous to criticize Dr. Palmer's 
article on C lVIL DISOBEDIENCE because the sub
ject is too vast to be adequately treated in a short 
article. May I therefore take the liberty of indicating 
one or two allusions in the article, which could stand 
further study. 

Clearly the Scripture derives the just powers of 
government from Cod. Clearly also Housseau was not 
a Christian. But this does not prove that the just 
powers of government do not come from God through 
the consent of the people. The account of Cain's fear 
of capital punishment seems to imply that God had 
authorized every individual to punish crime. The verse 
on capital punishment at the time of Noah also 
suggests that what are now governmental powers were 
in the hands of individuals. If these powers were not 
in the hands of individuals, who then relinquished 
them to government, it would be necessary to find 
some other way in which God gave these powers to 
governments. 

The article dimly points to one other method. 
Perhaps governments get their just powers simply by 
military forcc. Someone gains control. and the New 
Testament tells us to be subject to the powers that 
be. This idea seems embedded in Dr. Pahner's argu
ment that the American Hevolution was not justified. 
One must then wonder whether military might is an 
evidence of God's approval of a given government. 
Does the Scripture imply that successful seizure of 
power confers rights on the governor? If so, the Amer
ican Revolution was justified because it was successful. 

The Scottish Covenanters, e.g. Samuel Rlitherford 
and Richard Cameron, had quite different ideas of 
what the Scripture teaches; and a full d iscussion of 
civil r ights. since it must include a theory of govern 
ment would necessitate consideration of these Re•
formed Presbyterians. 

GORDON H. CLARK 



I appreciate Dr. Palmer's attempt to speak Bib
lically to one of the pressing social problems of our 
times. It seems to me, however, that the following 
issues remain unresolved in this article: 

Inconsistency Between Principles Enunciated and 
Practices AUowed. 

The major point of the article is summarized thus: 
"Whether Or not to disobey laws should be decided 
solely on the basis of the command of God and not on 
pragmatism" (pp. 6-7). Furthermore, it is categorically 
claimed that "There are no Biblical commands Or 
examples of disobedience when a person is deprived 
of his rights. The sole criterion is: Is he commanded 
to sin?" (p. 5). So absolute arc these Biblical prin
ciples that such unqualified judgments as this can be 
made: "Upon this Pauline-Petrine principle of civil 
obedience, it is wrong for government employees to 
go on strike" (p. 6). Yet after many more applications 
of this kind, it is asked: 'What measures, then, may 
be taken to rectify injustices? One is token disobe
dience. To say this is not to negate all that we have 
said so far" (p. 6). On what basis, other than of 
rejected pragmatism, can this "token disobedience" be 
allowed? Even "token" allowances seem to contradict 
radically the absolute, l1niversally applicable Biblical 
principles delineated as the main point of the article. 

Excessive Absolutism Creates Practical Confusion in 
Delineation of Obedience-Disobedience Principle 

In "A Time to Disobey" and "A Time to Obey" 
(pp. 5-6), this unqualified distinction is made: "When 
sin is commanded, disobey; when rights are deprived, 
obey." This distinction is called "the heart of this 
article" (p. 5). This clear, clean, absolute distinction 
is alluringly attractive in the confusion and chaos of 
our times. The author applies it categorically to all 
sorts of practical situations. He spcaks much of first 
century conditions. Yet historical circumstances and 
practical consequences have almost no effect on the 
fonnalistic, universal application of this distinction 
to all sorts of immensely complex contemporary prob
lems. Largely ignored is the fact that life, and 
Christian socio-cthical choices in life, almost never 
come in formal, a-historical, circumstanceless pack
ages. Thus in certain historical contexts and in view 
of probable results, almost every practical application 
of this distinction in the article could be questioned 
on Christian grounds. I shall cite for analysis only 
one of the many illustrations used : 

" A teacher may be excessively repressive with 
one of his pupils. He may punish the child out 
of hate and anger. . .. The child is deprived of 
fundamental human rights, but he is not made 
to sin. That is the difference. His sol ution is to 
rectify the situation in legal ways, but it is not 
to disobey the God-ordained authority~ (p. 5 ) . 

Without becoming environmental determinists, 
Christian and non-Christian scholars alike agree that 
at some vaguely defined, but real point, an excessively 
repressive environment does form persons who com
pulsively or unknowingly engage in acts and ways of 
life that are sinful in a descriptive sense. In many 

cases the educational or personality damage resulting 
from this repressive environment is so great that a 
person can hardly be held personally responsible for 
his "sinful" way of life. Yet on the absolute principles 
enunciated in this article, under no circumstances may 
civil disobedience be used to change such an environ
ment, no matter how repressive it may be or how com
pletely resistant to change through other means. Thus 
the attractive absolute distinction to guide Christians 
in civil obedience and disobedience creates confusion 
rather than clarity. The confusion may be lack of 
verbal precision. But it may also come from fa ilure to 
recognize that even absolute Biblical principles cannot 
simply be formalistically applied in the same way to 
every situation without regard for historical context or 
social consequences. 

Danger of Making Desirable ContemporanJ Social 
Changes Unattainable through Questionable 
Interpretation of Historical, Sociological, and 
Biblical Evidence 

The author claims that -rhe conscience of America 
has not been stirred to the great peaceful revolution 
in race relations primarily by civil disobedience but 
rather by peaceful demonstrations, education, and 
legislation, although civil disobed ience has prodden 
the revolution to a faster clip" ( p. 6 ). 

Sociological Evidence - The vast majority of soci
ologists who have written on the subject, Christian 
and non-Christian alike, hold that without organ ized 
dissent, generally bordering on and often forced to 
become civil disobedience, neither the "stirred con
science of America" nor "the great peaceful revolution 
in race relations" would have become "realities" in 
our times. In the past 50 years, almost every sign ificant 
breakthrough in this "revolu tion" at federal , state, and 
local levels can be traced directly to organized social 
dissen t and disorder, which often became civil disobe
dience because of repression by local government of
ficials. Furthermore, how deep, really, is the "stirring 
of America's conscience" and the "race relations revolu
tion," when in the week during which this is written 
a few of the events chosen from the news are: The 
State of Mississippi refuses to prosecute in the murder 
of civil rights workers by respected citizens of Missis
sippi , including a county deputy sheriff, in spi te of 
federal court evidence proving the cold-blooded 
murder; Michigan legislators eviscerate and reject a 
fair housing law for fear of their constituents; and 
over 100,000 Detroit residents demand a referendum 
to repeal an open housing ordinance of the City 
Coundl, denouncing those favoring it as "do-gooders, 
churchmen and socialists." In view of th is evidence, I 
submit that just as in the past, civil rights in the future 
will not be extended signiScantly without the means 
this article rejects catcgorically as sin, that is, the use 
of continued org:mized civil disorder and disobed ience. 

Historical Evidence - For centuries by local and 
state ordinances or by common consent, and by "law 
of the land" from 1896 on, "separate but eqllal" 
racially segregated public facil ities were allowed or 
required. Without civil disorder and disobedience 



and without "pragmatic" arguments from sociology, 
psychology, and education, the Supreme Court simply 
would not have radically reversed in 1954 this "law 
of the land," which ushered in "the great peaceful rev
olution in race relations." Furthermore, implementa
tion of this court decision over the past fourteen years 
has depended largely on civil disorder and disobe
dience. Thus while extolling this "revolution" on 
Christian grounds, the author of this article, alleged ly 
on clear Biblical grounds, deprives all those favorin g 
the extension of this revolution of the one effective 
means prirharily responsible for beginning and ex
tending it. 

Biblical Evidence - For Christians, "yes" or "no" 
to civil disobedience depends finally upon what Bib
lical Revelation requires of them. Is an absolute "no" 
required by Scripture, as argued in this article? I 
suggest that further Biblical analysis along these lines 
is required : The Biblical principle of Cod-given 
authority is clear: husbands over wives, parents over 
children, masters over servants, governments over 
citizens. But in applying its prillciples to practice, is 
the Bible as oblivious to historical context and prob
able consequences as Dr. Palmer is, allegedly on Bib 
Heal grounds? [ think not. Space requirements make 
it necessary to clarify this point by analogy and ex
ample rather than by lise of arguments from the 
article itself. For example, note that at one time Paul 
categorically refused to circumcise Titus to "preserve 
the truth of the Gospel" (Gal. 2:3-5); but at another 
time he voluntarily circumcised Timothy simply "be
cause the Jews knew his father was a Greek" ( Acts 
16:3 ). Why? Until a better answer is given, different 
historical contexts and different probable consequences 
seem the best answer. So too. it is impossible to object 
on explicit Biblical grounds to the institution of 
slavery (cf. e.g. I Cor. 7:20-24, Eph. 6:5-9, I Peter 
2: 18-21). But after centuries of the leavening infl uence 
of the Gospel making men aware of the awful in
humanity to man as the consequence of slavery, are 
American Christians today allowed or required to 
continue to support slavery on Biblical grounds? Is 
Dr. Palmer prepared to argue that in Civil War days. 
or under any circumstances today, it would be un
biblical to use any civil d isobedience to abolish the 
institution of slavery, its vestiges or its return? I doubt 
it. Yet many Christian ministers and slave owners, 
facing, as we do today, the threat of awful social 
d isruption, did in pre-Civil War days use exactly the 
same method of BibHcal interpretation that is used in 
this article to provide Biblical support for slavery and 
against any social disruption or civil disobedience to 
abolish it. Today we see their fallacy. They failed to 
see the valid and necessary distinction between the 
abiding Biblical principle of authority of master over 
servant and the culturally and historically conditioned 
practice of slavery as allowed or required in Bible 
times. Precisely similar failure to distinguish ade
quately between Biblical principle and practice is also 
present in the argumentation and conclusions of this 
article. 

Much civil disobedience today is foolish, need
lessly disruptive, non-constructive, selfish . and sinful. 
But we shall have to analyze the Biblical evidence 

much more carefuliy• I believe, before we accept with
out qualification the remedy for it given in this article. 

D ENNlS H OEKS1RA 

1 believe that Dr. Palmer's article is fonnalJy cor
rect. That is to say 1 believe that his line of reasoning 
is generally the one that most evangelical Christians 
would take. The point where I would take issue with 
the article is that the article does not deal with the 
fundamental issue. I can express it in two ways. 
( i ) I believe that a large part of our population feels 
itself estranged from government or the class of people 
who govern. They feel some how that these people 
have done them in or cheated them or hold on to 
special priorities. Civil disobedience is then but a 
symptom of feeling of estrangement. No matter how 
soundly we reason about civil obedience we shall 
never move these people an inch as long as they feel 
estranged. (ii) To put it another way, these people 
who are civilly disobedient do not believe any longer 
in the general righteousness of the democratic proce
dure. The usual ways of changing laws by electing 
certain candidates or by petition or by writing to one's 
congressman are ineffective. If the general methods 
of a democratic method have broken down then the 
only way open is the method of violence. Therefore 
again I must say that a well-reasoned essay on the 
virtues of civil obedience will not impress either a 
black man or a white man who feels that the whole 
political machinery is in the hands of a reactionary 
Establishment. J do not fecI that the people who 
advocate civil disobedience arc anti-God. but they arc 
against the Establishment which seems so indifferent 
or hard in the presence of human suffering, poverty, 
and inequality. The reaJ problem in American life 
today is the problem of estrangement and not a 
technical problem whether civil disobedience is right 
or wrong. 

B ERNARD R AMM 

Dr. Palmer's article on Civil Disobedience is a sound 
attempt to relate the teaching of Scripture to one of 
the crisis areas in American life. He is on solid the
ological ground, deriving all real authority from its 
divine origin . He allows disobedience only when a 
given authority requires violntion of a divine com
mand. He is rightly alarmed at the anarchistic direc
tion such modern trends such as the civil rights 
movement have taken. His stand should be com
mended and supported. 

I think, nonetheless, that the actual context in 
which citizens must decide to obey or disobey is 
not always so simple and so clear. Not only are there 
separate spheres of society life, each with its own sov
ereignty under God, for example. family, school, 
church, and government. There are also various 
dimensions and levels of authority in a particular 



sphere such as government. The problem of con
flicting authorities presents questions which make Dr. 
Palmer's article appear on some points a trifle over
simplified. 

In American governmen t authority is distributed 
between federal, state, and local levels, and over 
various branches of government on each of these 
levels. If governnments violate their own constitutions, 
who is to interpret the citizen's duty? If the.executive 
and judicial branches differ, is there any wonder that 
the private citizen may be confused? Is his obedience 
due to the de jure government or to the de facto gov
ernment? 

Did the American colonists owe ultimate allegiance 
to the British Crown and Parliament or to their own 
colonial legislatures? Was the ultimate civil loyalty 
of the Southerner prior to the conclusion of the Civil 
War due to his state or to the Federal Union? Does 
an individual in occupied territory have to submit to 
the powers that be, or may he resist in the name of a 
government in exile? If the government commits 
murdor, is the citizen bound to submit or to flee? 

Do Rhodesians owe ultimate loyalty to the British 
Crown or to their own independent government? 

By all means, legal methods must be pursued to 
change laws, or respect for all law is threatened and 
anarchy results. Subvers ion of law and order cannot 
be defended. But when authority is distributed and 
checks and balances are built into a given system of 
government, a citizen can hardly be condemned for 
defending one focus of sovereignty Or one level of 
authority against another, until a proper interpretation 
of a specific ordinance can be reached or until the 
problem can be orderly resolved. 

Calvin wou ld have given the Christian prince or 
magistrate the right to interpose between imperial 
sovereignty and the citizen to protect from imperial 
tyranny. 

Governments are also subject to change. And the 
ruler and the ci tizen have mutual responsibilities. In 
a democratic society there are methods for challenging 
laws deemed to be unjust. A man may challenge a 
law, not in the name of autonomy, but in the name 
of a higher law. A citizen has the right to question 
and to work for the improvement of laws. But whether 
he disobeys government out of conscience or decides 
to withhold obedience in order to test the validity of 
a particular law, he must be willing to accept the con
sequences of his choice and action. Law cannot be 
questioned - it is the validity of one law against an
other. ALaERT H. Fru;;UNOT, J R. 

It seems to me that Dr. Palmer has made the issue 
very clear, and J fi nd myself in basic agreement with 
him on the whole subject. 

The only area in which I differed with Dr. Palmer 
was in his very strong statements concerning segrega
tion. I feel that he overstates the case in saying that 
"Segregation in the United States is wrong, immoral 
and unbiblicaI." Also, when he says, "Segregation is 
indefensible on every score ..." I feel that he is 

overstating the case. It seems to me that there is a 
case for segregated culture to be found in the Bible 
itself. I do not think that you want this matter de
bated, however. Other than this, I find myself in 
essential agreement with Dr. Palmer's treatment of 
civil disobedience. MORTON H. SMITH 

There is much in this article with which I heartily 
agree, as a corrective against a lamentable trend to
ward disobedience, sometimes violent disobedience, 
as a means of registering protest against certain al
leged injustices. I heartily agree with the emphasis on 
the Biblical view of obedience to authority as con
stituted by Cod and further on the moral obligation 
of the individual or the group to resist authority when 
it commands what is in direct violation of God's law 
revealed in Scripture. 

I am not sure that Dr. Palmer has sufficiently ex
plored in this piece the propriety of some disobedience 
as a form of protest against the invasion of rights. He 
does delineate, I believe, that some such thing is pos
sible on occasion, but does not appear to have made 
room for it in his main thesis so that we are left in a 
quandary as to the circumstances when the exception 
applies. Here I would, therefore, not essentiaily differ 
but ask for ftuther elucidation. 

I am not sure that I would follow Dr. Palmer in his 
analysis of the Boston Tea Party and other deeds of 
the American Revolution as wrongful acts. It is pos
sible that 1 am swayed in this by certain patriotic 
attitudes which should not be allowed to influence 
one's judgment, and so 1 would be prepared to receive 
further light in tbis area. At present, however, I must 
say that the case of Dr. Palmer in this matter does not 
carry complete conviction for mc. I fear that if con
sistency is maintained here, with the lines that he 
sets forth, we shall be constrained to the judgment 
that scarcely any revolution in t he history of mankind 
was justifiable. This would apply to the Swiss libera
tion, to the Netherlands, to various English revolu
tions, to much Scottish unrest and practically all 
cmancipation movements with which I have some ac
quaintance. 

Finally 1 would add that in a day in which the 
gravity of the injustice perpetrated against certain seg
ments of our society, notably against the Negroes, is 
so grievously apparen t it behooves the Christian to 
express his sense of burning indignation against what 
has been morally wrong. I believe that Dr. ·Palmer 
shares in my view of the matter, as exemplified on 
page 6, but I fear that his article would be in ter
preted by Negro people as simply taking away an 
effective means of protest without providing any 
legitimate kind of replacement. I would be most ex
tremely loath to do anything of the kind and for this 
reason I would like, in connection with this article, to 
register my uncompromising opposition to segregation 
and my deep seated conviction that the injustices of 
the past, and alas frequently also of the present, may 
need to be counteracted in some cases by preferential 
treatment accorded to its victims. ROCER NICOLE 
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THE THEOLOG ICAL COLLEGE of Northern Nigeria has 
been the center of much discussion at the Board 

of Foreign Missions, at Synod, and on the Mission 
field . The issue surrounding the TCNN is much more 
important than many realize. It concerns our mission 
policy on the Nigeria field and others. And i t also 
is a test case as to whether a Reformed Church has the 
vigour of conviction to stand by its rich heritage. The 
issue of TCNN is one that has confronted OUf synods 
since ] 955. In 1955 the question of some kind of 
United Theological training in Nigeria came on the 
Synodical scene, At that time synod decided to lend a 
teacher for native pastor tra ining. But synod was 
careful always to spell ou t that OUf goal on the mission 
fi eld in Nigeria is to establish a Reformed Theological 
School. It warned repeatedly against the dangers 
involved in a union seminary. It therefore charged 
the Board of Foreign Missions to work towards the 
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goal of a Reformed Theological Seminary for our mis
sion 6eld in Nigeria, and warned the missionaries on 
the field against the dangers of a union seminary. 
Synod of 1966 adopted the following recommendation: 
"That Synod instruct the C.R.B.F.M. to review the 
church's policy on the matter of Seminary training in 
Nigeria that \vill maintain the demand for consis
tently .Reformed training of p..'l.s tors and present to the 
Synod of 1967 a statement of policy that will meet the 
needs on the fi eld." Synod of 1967 extended,the man
date of the GR.B.F.M. for one year due to develop
ments on the mission fi eld. One wonders just what 
developments on a mission field have to do with a 
church's mission policy regarding seminary training, 
but so synod decided. 

What happened on the field that changed the 
Board's mind so that it asked for another year's time? 
It was a request from the Tiv Synod that a Refonned 
Seminary be established on the Tiv neld. The request 
reads this way, "However there is another great matter 
which we would desire you to do in the name of the 
Lord; that is a Refonned Seminary to give us knowl
edge of the Word of God in the true Reformed faith. 

. . These are the reasons that this should be done: 

L 	 In these days it is very necessary for the Christians 
of Africa to be united as it is necessary for Africa 
to be united on the things of national concern. And 
we are continuing to be united. Therefore it is so 
necessary that we h~ve teaching in the Reformed 
faith that is both correct and right. Thus when we 
come together with our other brethren and the ir 
teachings, they will not be able to change us by 
their teachings, aod we will be strong in our fa ith . 
Even more we will have something we can give 
them. If we do not have this seminary we will be 
lost amoog them, and other teachings will swallow 
us up. We will not have roots in order to stand 
finn. 

2. 	 Another reason for haVing a Reformed Seminary is 
this, the Theological College of Northern Nigeria 
cannot adequately supply our neeeds. In a short 
time there will not be room for all our men to 
enter that we will need in the future. The TCNN 
is not only for us, but there arc cight churches that 
she must supply. She must therefore allow shl
dents on a q uota basis. But now we need many 
workers, that is pastors for NKST. Our church is 
growing very quickly. Beginning in 1967 to 1971, 
we will need seventy pastors. Because of this fact, 
we need a Reformed Seminary for the Reformed 
churches in this land." 

What wiII the CRBFM and Synod do with this 
request? Surely there is but one answer: A request for 
a Reformed Seminary on a Refonned Mission field will 
be heartily endorsed by a Reformed Mission Board 
and Synodl Being Reformed is not an addendum to 
true fa ith, but it is its very essence and fullness. To 
say less is to declare that being Reformed is less than 
being truly Biblical. To a Reformed person it should 
be clear as crystal that on any mission fi eld only the 
Reformed truth will be proclaimed for it alone agrees 
full y with Scripture. If this is not so it should be 
shown from Scripture. 



At least one, who claims to be truly Reformed, 
questions this. He is convinced that a union seminary 
can serve the needs of a Reformed mission field as 
well, if not better, than a Reformed seminary. Dr. H. 
R. Boer, in the Reformed Journal of December 1967, 
declares, "I can conceive of nothing that is more calcu
lated to mar and shame the Reformed image in 
Nigeria than for us to disown TCN N (a union sem
inary, C.T.) as an adequate training center for the 
future ministry of the churches which we serve." 
(p. 13) Dr. Boer is concerned that if a Reformed 
seminary should be established in Nigeria that it will 
open "the way for a division in Reformed theological 
education" and it would tamper with TCNN which is 
"to tamper with the unity of the Fellowship." (The 
Fellowship of Churches consisting of eight member 
bodies C.T.) 

Dr. Boer's concern is apparently based on his seeing 
the Reformed faith as an addendum to true Chris
t ianity. He writes ( among other things), "If we want 
the noble word Reformed to become synonymous with 
isolationism, aiding and abetting tribalism, forsaking 
the mainstream, breach of faith with the fellowship in 
the Church, then let us by all means bemme unfaithful 
to our own missions principles and put our own 
historically conditioned ( I underline, CT. ) framework 
of theological education above the interests of the 
Lord Christ in Nigeria." (p. 13) As 1 see it, synod has 
warned against precisely this kind of thinking when it 
warned against the dangers of a union seminary. Dr. 
Boer sees the need for a distinctly Reformed seminary 
in America, b ut not in Africa. Why? Because Re
formed. equals teaching historically conditioned truth, 
that is, an addendum to true faith. In Africa we can 
therefore teach something less than what is Reformed, 
and there preaching and teaching the Gospel can be 
done in another way unmnditioned by history, what
ever that may mean. 

The request of our Tiv brethren comes like a re
freshing breeze across the ocean. These brethren are 
undoubtedly convinced that only the Reformed faith 
is the truly Scriptural one, and therefore the only 
answer to the needs of and unity in Africa. They 
contend that if the cause of Chri.<;t is to triumph in 
Nigeria it will triumph only in the Truth. In disagree
ment with Dr. Boer's m ntentions, they assert that to 
tamper with the Reformed truth is to mar the unity 
and spiritual welfare of the churches of Nigeria. Dr. 
Boer ought to stand with these brethren, and declare 
that those who are truly Reformed nave something 
we can give" to those who are not Reformed. D r. 
Boer ought to see it more clearly than anyone else, 
that a union seminary hanns, if not defeat~, the cause 
of Christ in Nigeria. A union seminary can only bring 
the confusion of uncertain sounds where the clear 
unwavering light of the Gospel ought to shine as the 
Reformed teachings alone convey it. 

It is strange that such a self-evident fact should be 
questioned. Dr. Boer is bold to state that ''The 1959 
decision never found an echo in the heart of the Chris
tian Reformed Church. And it has never been ob
served." (p. 14) And also, ''The Christian Reformed 
community, not least the missionaries, has shown a 
deep and abiding interest in TCNN," and "We cannot 

in good conscience and with a sense of miSSiOnary 
responsibility, live any longer by 1959." ( p. 14 ) Are 
these contentions correct? Do the facts bear it out? 

Assuming that our synods are really the "heart" of 
the C.R.c. , what has been the "echo" in the heart of 
our denomination? What have our synods said about 
TCN N? A few quotations will indicate the insistance 
of our synods that 1959 synod's decision be carried 
out, even with haste. Synod of 1959 said that, "The 
Christian Reformed Church par tic i pat e in the 
T.C. N.N. only to the extent of loaning Dr. H. Boar as 
teacher of Reformed Theology in the T.C.N.N.," and 
"that in view of its total commitment to the Reformed 
faith it cannot see its way clear to be co-responsible 
for the college which may present many different 
doctrines," and "Synod instruct the Christian Re
formed Board of Missions and N.G.C. to maintain and 
develop the Reformed Pastor's Training program in 
Nigeria with a view to hopefully establishing a Re
formed. Theological Seminary." Synod of 1960 reiter
ated what synod 19.59 decided but added significant 
words to it, stating, "That Synod refer this matter to 
the full Board of Foreign Missions for consideration 
and action as soon as possible in the light of the de
cision of 1959." (I underline, GT.) Synod 1961 said, 
that ''The special goal of the establishment of a 
Reformed. seminary shall be kept in view and held 
before the native churches as the desired objective," 
and "The Board and N.G.G (be) instructed to main
tain and develop the objective of 1959 'to hopefully 
establishing a Reformed. Theological Seminary," and 
further "that the missionaries must be reminded of 
the dangers of a union seminary." Synod of 1966 spoke 
the same language and called again for the maintain
ing of the demand for a consistently "Reformed train
ing of pastors" on the mission fie ld. 

What then has changed, that the Christian Re
formed Church should now be called to compromise 
its Reformed. heritage in giving full support to a union 
seminary? Are the circumstances on the field different? 
Are the needs of the Nigerians or of the Nigeria 
churches any different? Dr. Boer really does not give 
any real grounds for his contentions. Neither does he 
give an explanation of the problems he sees surround
ing a Reformed seminary in Nigeria. We fail to see 
his problems. Rather, we see the problems that will 
arise should we as a Reformed church deny our faith 
and sell out our heritage by refUSing the request of the 
Tiv Synod and supporting TCNN. 

I am aware that there are problems on the field in 
volving inter-tribal issues. But the question is, how shall 
we face these? The burning issue is not how we will 
keep an outward unity by training all future pastors 
in the same school, but rather, what kind of training 
will assure real unity and win over the obstacles that 
now loom before us? No, no circumstances can change 
the demand to be vigorously true to God's Word. Cir
cumstances can only lend urgency to such a demand. 
And that demand is before us now. Are we as a 
Reformed Church ready to face the issue with the 
Reformed truth? Or arc we going to deny our faith 
by mixing our witness in a confusion of teachings in a 
union seminary? What will our answer be? 
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I N RECENT YEARS the Lord's Day has given rise to 
the "problem of the Sabbath-Sunday in Austra

lasia." Much discussion has evolved in Australia and 
New Zealand on the relationship between the Old 
Testament Sabbath and the New Testament Lord's 
Day. The character of the Lord's Day - is it a day of 
rest and worship or is it basically only a day of wor
ship? - has been an integral subject in the discussions. 
This subject in tum has induced many questions con
cerning the proper observance of Sunday as the Lord's 
Day. 

From various sources queries have come to us 
about the discussion here. It is my intent : 

1. to present the setting of the problem 

II. to survey the events and discussions 

Ill. 	to indicate problems involved in the Evangel
ical viewpoint 

IV. 	to set forth briefl y what I consider to be the 
teaching of the Old Testament on this subject. 

There are various factors which have given specific 
impetus to the discussions. 

L The migrant circumstances in Australasia are a 
basic factor. The first thing that one can refer to is 
the varied attitudes of Christian immigrants to the 
religious, moral and national ideas and customs that 
were adhered to in the homeland. Some immigrants 
held fast to these, even to the poi nt of idealizing and 
absolutizing them. The result was (and is) that the 
"way of life, of church activities back home" was (and 
i .. ) the only correct way in the new country. The 
greater number of Christian immigran ts however, 
maintaining an appreciation for what was left behind, 
adopted/developed an open mind atti tude. They were 
prcpared to make some changes and concessions de
pending on their new environment. A majority of the 
Christian immigrants voluntarily and consciously repu-
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diated the "strict Refonned" ways of life and were 
looking forward to the development of a less restricted 
and "governed" Christian way of life. Not too many 
of this latter type became members of the Refonned 
churches. The first two types fanned the main body of 
the church . Thus there were two attitudes to the 
Christian way of lifc in the new country from the 
beginning. I found that these attitudes were well de
Sned in 1958 when we arrived, six-ten years after the 
first immigrants had settled here. 

Turning now to the AustraHan situation, the immi
grants found a few small church groups which held to 
a "strict view" of the Sabbath. E.g., some Free Pres
byterians maintained that Sunday evening visiting 
(after the second service ) was a violation of the 
fourth commandment. By far the most Australian 
Christians took an "open view" to Sunday observance. 
Though a large percentage of Australians were nom
inal members of the various churches, on a given 
Sunday, only one of eight attended worship services. 
Many of the worshippers. joining the non-worshippers. 
spent the remainder of the Sunday attending to home 
chores, hobbies or on recreational outings in parks, on 
the roads and beaches. The large Roman Catholic 
community espcciaUy took freedom to spend the day 
in personal p leasure once Mass had been attended . 
The sizable Lutheran community, as well as the "evan
gelicals" in various churches ( Baptist, Church of 
Christ, Presbyterian, Methodist, which stressed the 
importance of Sunday as a time for worship ), felt free 
to spend large portions of Sunday tending to chores 
and participating in varied light recreations. 

Before the immigrants arrived there were very few 
organized activit ies on Sunday. Organ ized sport was 
not permitted. K g., J recall the strong reaction when 
the local city council decided , by a small majority 
vote in 1960, to permit a football association to play 
games on Sunday. The decision was: games could be 
played. but no admission fees could be charged . Dona
tions could be accepted . ( The gatekeeper saw to it 
that no one entered the grounds without a certain 
minimum donation. ) 



Businesses were closed. Here and there a service 
station would be open for business a few hours on a 
special pennit from authorities. Likewise small estab
lishments which sold milk, soft drinks, and sweet 
goods were pennitted to trade. On the whole, the 
industrial world shut down for the weekend. 

Many European migrants upon arrival here, found 
the weekends to be ideal times for a part time job with 
builders, pain ters, and other such tradesmen who were 
free to conduct their type of business. Others con
structed their own home or tended their own small 
businesses. Thus the idea of working on the Lord's 
Day was increasingly introduced - an idea to which 
the sports loving Australian does not take too readily. 
The end result is that the mixed Australasian com
munity has a variety of ways in which Sunday is 
utilized for personal pleasure and material gain. 
Beyond a doubt, the European migrants were a main 
factor in developing the "contincntal attitude" to the 
Lord's Day in Australia. 

The migrants often settled in widely dispersed 
areas. This led to much travelling all the Lord's Day 
were the Reformed people to gather for worship. 
Lunches were packed and eaten in homes of friends 
and not infrequently, worshippers stopped a few hours 
in parks or natural reserves for birds and flowers for 
a few hours of relaxation between services. The cli
mate in Australasia is most conducive to such "open 
air" rests on the Lord's Day. Seldom could folk find a 
place which was isolated and not frequented by 
"holidayers" and "picnickers." Thus the worshippers 
found themselves in the midst of "holiday makers." 

Travelling to friends and relatives to spend a day in 
fellowship also tended to the use of the Lord's Day as 
a day of worship combined with t ravelling. visiting, 
discussion of work, and in quite a few instances, look
ing for a new job, another home, etc. Week days were 
required for work. Wage earners found it difficult to 
find free time during the work week for such enquiries 
and searches. Sundays provided excellent opportuni
ties. 

More instances and examples could be given of the 
migrant circumstances which aided the development 
of various approaches to and considerations concerning 
the Lord's Day. 

2. The industrial developments in Australasia have 
given an urgency to the discussion. Most migrants 
have settled in industrial centers. Hence many found 
their first job in factories. Now, many factories close 
down as much as possible fo r the weekend. Unions 
exert much pressure for a free weekend - would that 
they were religiously motivated. But quite a number 
of industrial plants fi nd it impossible or very uneco
nomical to close down partially or totally for two 
days of the week. 

Various experiments led to new working rosters. In 
one large steel processing area a rotating fourteen day 
schedule has been inaugurated. A worker is expected 
to work ten days straight and then is given a four 
day break. This schedule is altered periodically so 
that in the course of a year a given worker is free any 
combination of days in a week. This means he works 
as many Sundays as Mondays per year. This system 

has appeal to industrialists for it removes overtime. I t 
appeals to workers for they have four consecutive days 
every two weeks to tend to small side businesses, hob
bies and short trips. 

There are numerous factories which continue on 
the weekly basis - seven days a week - and expect 
their workers to accept a weekly roster which includes 
many Sundays spent on the job. 

There are also a few instances where we have 
Reformed industrialists for whom the problem of 
Sunday keeping has been accentuated. Some of these 
Refonned industrialists have found it very difficult if 
not "impossible" to continue in manufacturing if they 
did not tum to a seven day week schedule. In short, 
competition led to the introduction of Sunday opera
tions. 

3. A third factor in the discussions on the Lord's 
Day has been the recent developments in Reformed 
thinking in the Netherlands particularly. Since the 
Reformed community in Australasia is so closely re
lated to the churches in The Netherlands, it is most 
natural that the developments there are aired , dis
cussed, evaluated and in some instances accepted here. 
It is quite well known that the Synod of Lunteren, 
held in 1966. made some specific pronouncement con
cerning the Lord's Day. I quote a writer commenting 
on the Synod's work : 

"In all this confusion and primarily in order to 
assist those churches and members who in a highly 
industrialized economy were faced with demands 
for more and more shift work. and thus for Sunday 
labour, the 1966 Synod of the Refonned Churches 
( Gerefonneerde Kerken ) drafted a number of 
conclusions, meant to serve as 'guiding principles 
for a further consideration of the fundamental 
significance of the Sunday, particularly in connec
tion with Sunday labour: For the purpose of 
this present survey I quote the following of these 
conclusions: 1. the fourth commandment has been 
fu lfilled by Christ and needs to be understood in 
the light of this fulfillment; 2. the real sign ificance 
of the Sabbath, as token of the rest that has been 
fulfilled in Christ and is given by Him, continues 
to function in the dispensation of the New Testa
ment and ought to be materialized in a present 
day manner in the observance of the Sunday; 3. 
the Sunday is not a replaced Sabbath; 4. under 
the guidance of the Holy Spirit the Sunday has 
become the day on which we remember in partic
ular the resurrection of the Lord; 5. the Sunday 
is the day for the gathering together of the church, 
which celebrates its encounter with the Lord 
around Word and Sacrament; 6. the Sunday is a 
constant reminder of our being human and cre
ated in the image of God to be His covenant 
partner. This relationship to Him. Who grants us 
to partake of His rest, determines our whole life; 
7. the Sunday is the day in which our whole life is 
placed in the token of our redemption." 

This view of the Gereformeerde Synod is closely 
allied to a view expressed some centuries before by 
the Swiss Reformers (Cf. the Helvetic Confession ), 
and that propagated by Luther ( Cf. his commentary 
on Gen. 2:1-3 ). So, though really no new views were 
expressed, the synod did depart from those views 
which most of the Refonned T heologians including 



Kuyper, Bavinck, and Geesink had propogated as the 
Scriptural and confessiona l teaching ( Lord's Day 38) 
of the Reformed Church. 

This "new reformed approach" set forth in The 
Netherlands was soon appealed to by some Reformed 
industrialists, laborers, session members and ministers. 

The three factors which I have set forth so far are 
not specifically unique to Australasia. They pertain to 
the Canad ian environment, to the U.S. situation as 
well as the South African and South American - in 
varying degrees. But there is a fourth factor which is 
- J am quite certain - unique to 'the Reformed world 
in Australasia. 

4. A fourth, and very crucially influential factor 
is the adoption by the Reformed churches of the West
minster Confession of Faith as a fourth Reformed 
standard. The New Zeaia,nd churches accepted the 
Westminster confession without qualifications. Tlle 
Australian Reformed churches adopted the Westmin
ster confession in so far as it agreed with the other 
three Reformed Standards. 

Now, why should this last factor be of such im
portance? Simply because of what the confess ion 
states in Chapter XXI, section 7, 8: 

'<As it is the law of nature, that, in general, a due 
proportion of time be set apart for the worship of 
God; so, in His Word, by a positive, moral, and 
perpetual com mandment binding all men in all 
ages, He hath particularly appointed one day in 
seven, for a Sabbath, to be kept holy unto Him: 
which from the beginning of the world to the 
resurrection of Christ, was changed into the first 
day of the week, which, in Scripture, is called the 
Lord's Day, and is to be continued to the end 
of the world, as the Christian Sabbath." 
'<This Sabbath is then kept holy unto the Lord, 
when men, after a due preparing of their hearts, 
and ordering of their common affairs beforehand, 
do not only observe an holy rest, all the day, from 
their own works, words, and thoughts about their 
worldly employments and recreations, but also are 
taken up, the whole time, in the public and 
private exercises of His worship, and in the duties 
of necessity and mercy." 

If the reader will now compare the view of the 
Synod of Lunteren to this of the Westm inster confes
sion he will be able to see that either a coll ision COurse 
or some kind of peaceful co-existence plan for two 
contradictory views within the Reformed churches are 
the alternatives before the Australasians. 

What has happened? Some have held to and pro
pagated the view of the Westminster Confession. 
Others have set forth the view adopted in Lunteren. 
Sti ll others have maintained that neither view is truly 
the Reformed position as staled in the Heidelberg 
Catechism ( Lord's Day 38). It is interesting to note 
that all parties accept Lord's Day 38, but each has its 
own interpretation of it. This would seem to suggest 
that the Heidelbergers were either ( 1 ) very vague 
and compromising, or (2) very comprehensive, more 
so than some people can be today, or (3) definite and 
Scriptura lly oriented and thus suggesting that the 
other two views are extremes to be avoided. 

In the next article I will survey the cou rse of events 
as men wrestled with the Sabbath-Sunday problem. 

WHAT IS 

HAPPENING in the 

NETHERLANDS? 
III. 

lOU IS PRAAMSMA 

W E REPEAT THE QUESTION: what is hap
pening to our sister-church in the Netherlands? 

Last year a most-promising theologian, Dr. H. M. 
Kuiter!. was appointed professor of Systematic The
ology at the Free University. This appointment was a 
public testimony. At the end of the former year Dr. 
Kuitert had been accused by Prof. Van Riessen, who 
teaches philosophy at the same university, that his 
teachings were not in harmony with the Scri ptures. 
Prof. Van Riessen wrote these words concerning 
Kuitert's method: ..It is this method which disturbs 
many believers very deeply. They arc convinced that 
in this way the cross of Christ loses its meaning, the 
cross of which Paul says that it is the real point which 
mattcrs; and they are right.'" In spite of this very 
serious accusation Dr. Kuitert was received and, there
fore, I spoke above of a public testimony. The warn
ing of Professor Van Riessen was not heeded. After his 
appointment Dr. Kuitert was attacked by another col
league in the Free University. Prof. C . A. Lindeboom, 
grandson of thc old Kampen pioneer and professor of 
medicine," Lucas Lindeboom. Tn his book Prof. Lince
boom called Prof. Kuitert a "progressive theologian'" 
and, as a matter of fact, he is as progressive as progres
sive can be. In thc judgment of the neo-orthodox 
Prof. Van Niftrik"he makes a desperate effort to com
bine the new theology with the old orthodoxy; but 
the new theology gets the best of it." Then Prof. Van 
Niftrik adds : "He is symptomatic of a future in the 
Gerefarmeerde Kerken in which more will be toler
ated than in the Heroormde Kerk; if Dr. Kuitert be
comes symptomatic of the Gerejormeercle Kerken, 
woe to the members of these churches.'" What do 
these words mean? They mean that an outsider and a 
sharp observer, one of the most eloquent defenders of 
Barthianism in the Netherlands, warns our sister
church against this kind of progressiveness. 

Dr. Louis Pranmsma is pastor of the Fruitland, 
Ontario. Christian Reformed Church. 



How can we characterize Kuitert's theology? In a 
former issue of this magazine I caDed it a Teaction
theology,5 inspired by feelings of aversion to the "or_ 
thodox" or "classic" theology of a fonner period. That 
theology is accused of a "denial of the historical ele
ment in the notions, formulations and conceptions of 
the tradition of the message of salvation, in behalf of 
an unassailable, eternally unchangeable, universal 
validity.'" This sounds rather good in the ears of the 
simple reader, because he might now expect a special 
stress on the historical reality of the message of the 
Bible, but he should be very much aware of what Dr. 
Kuitert means by "historical." To Dr. Kuitert historical 
means that which is conditioned by the situation and 
viewed through the glasses of a certain time. His
torical is not what happened in the past at a certain 
time and place. but what happened then and there 
according to the conviction of the men of that time or 
according to the conviction of the reporter of the 
events of that time. Here you find a striking analogy 
with the opinion of Dr. Baarda mentioned in my 
former article. Therefore Kuitert can say that the 
Biblical tradition has a Jewish character and should 
be subjected to the common laws of historical-critical 
research; "in Scripture we have the revelation of God 
in the form of l sraef s knowledge of it, that means in 
a form which is inseparably connected with a definite 
cultural-historical context ..... We must distinguish be
tween that context and the message, between the 
sound-board and the sound, between the wrapping
material and the contents. Every age has its own ex
pression of the truth, therefore the Christian truth has 
always a provisional character and it should always 
be appropriated anew and passed on. The provisional 
character of that which is historical applies as well 
to the Bible as to the way of truth in later times, so 
that there is no structural difference between the 
canon of the Old and New Testament and the work of 
the Holy Spirit ( in handing down the tradition ) in 
later ages; the structure of the preaching of the min
ister of today is the same as that of the preaching of 
the apostle Paul. ' 

Now much depends on the way in which Dr. 
Kuitert applies these ideas. If it was merely his in
tention to stress the Biblical 'notion that we aU know 
in part and prophecy in part, this would be to the 
benefit of all of us; but his application is of a much 
more radical character. In a report of a speech which 
he gave on the Kampen convocation-day of 1967 I 
read these words; "One cannot say that something 
really happened because it is in the Bible" and also; 
"I can agree with the idea that there was no Jericho 
in Joshua's time.'" Expressions of this kind have noth. 
ing to do with '1rnowing in part," but they mean 
"knowing incorrectly" - which is miles away from 
"knowing in part."'· It is small wonder, therefore. that 
in this time of rethinking concerning the formulations 
of Assen of 1926 Kuitert has criticized the decisions of 
this Synod very bluntly." In an essay written in 1963 
he stated the following regarding Genesis 1: "The 
story of creation has nothing to do with a description 
(either revealed or not revealed ) of an original situa
tion, hut it is, if you will, a statement, or better, a 
confession about the Cod of Israel who is good in His 

acts."" An Israelite confesses that his God is good. 
That is all there is in Genesis L 

Cenesis 3 has the same character. Addressing a 
conference of high school teachers in 1966 Dr. Kuitert 
said : it is impossible for us to understand contents 
and form of the Biblical fai th in creation as historical 
states of affairs which once were there and now are no 
more. We must state this without any hesitation as 
far as Genesis 1 and 2 and also (consequently) Genesis 
3 are concerned. These Biblical stories do not present 
historical data which can be corroborated by scientific 
or extra·scientific data. They cannot serve as a report 
of a creation-event and a fall in sin." And later in the 
same speech he said : "We often not realize what kind 
of landslide the aforesaid must bring about in the dog
matic expression of our Christian faith; no historical 
Adam and EYe, no paradise-situation as historical be
ginning. no death as a functional factor in the midst 
of life." 

What is. then. the meaning of Genesis 1-3? Kuitert 
says; "The presentation of affairs in these chapters will 
not and cannot in the least be exact. I t is, as the 
mythical origin of the stories demonstrate, material of 
interpretation, used by Israel as a "teaching-model" or 
"interpretation-model" for the human reality in the 
view of God. In the past we mistook this model 
quite understandably - for the reality, in more or less 
great naivity," And then he adds that this word 
"model" has two advantages: we can continue to tell 
the creation-story to our children, as long as we keep 
in mind that it is a teaching-model; and we have 
gained the insight that the elements of this model have 
nothing to do with an historical sequence; a model 
does not conSider the quc:stion of historical sequence." 

I started my former article with pointing to the 
consequences to which the method of Koole ;tnd 
Baarda leads. The consequences of Kuitert's method 
are that we can only read our Bible as it should be 
read when first we have borrowed some special glasses 
from some of the special men of science of our time. 

1. 	 Medetielingen van de Vereniging OOQI' Caloinistische Wijs
begeerle, Dec. 1966. 

2. 	 In the book: Van lIet Reeve's tr...elgod in het OOTdeel van 
enige Gere/onneerde theologen. Lindeboom accu.ses Ku~
tert, lind also prof. Rothuizcn of Kampen of shOWing thClr 
appreciation of the homo-sexual writings of the Dutch 
author Van het Reeve, and of "not barking as good watch
dogs when they heard that the name of God was defamed." 
In this connection he speaks of "a national shame." 

3. 	 o.d . p . 60. 
4 . 	 The Dutch expression is; "Je moet je hart vasthouden." 

tn ; II de Gerefonlleerde wereld ueronderd? 1966. p. 375. 
5. 	 Torch and Trumpet, ~'larch 1967. 
6. 	 H . M. Kuitert. De realifeU van het Christeli;k geloo{. 


1966. p . 208. 

7. 	 0.13. p. 174. 
8 . 	 O.c. pp. 166, 185, 188, 189, 196. 
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Comm. on I Car. p . 311 ) 
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wereld ueranderd? 1966, p. 345: "Wc might have been 
saved the whole drama if we had looked around a little 
bi t more." After all, Barth was known already in those 
days .. . 

12. Geloof en W etenschap, 1963, p. 122. 
13. Ver$wg van de Canferemie over Eoolutie-uraag.stukken, 5 

en 6 Oct., 1966, pp. 31, 34-37. 



THE 
CHRISTIAN 

HOME 

C. HOLTROP 

THE HOME urgently needs a high priority in Iif~. 
For the home-makers it is the goal of their 

dreams' the center of their efforts. For society it is 
the basic unit; as go the homes so goes society. With
out good homes there can be no great society. 

The Christian home is outstandingly important. It 
shelters and shapes the Snest and the highest in the 
spouses and in the growing, potential-packed lives 
of the children. The twenty years the young spend 
in the parenta l home largely shape the fifty - hoped 
for - later years in this life, and also the destiny 
beyond. 

H omes, especially Christian homes, need intensi
fied emphasis in OUf fast-changing and complex: 
society, so threatened by decay. Amid all our good 
confe rences we also need Institutes on Family Rela
tions or something like them. O ur homes need much 
more study and effort to make them what they ought 
to be before Cod and man. 

The roots of the Christian horne need careful 
thought! It takes ChristiaM to make Christian homes. 

I Corinthians 7 :39 enjoins marriage "only in the 
Lord." Our Bible does not forbid the marriage of per
sons of d iffering cultural or financial standings, of dif
ferent nations or races, but it does say: "Be not un
equally yoked with unbelievers" ( II Cor. 6:14 ). N~t 
the face or the figure, the mann ers or the wealth, IS 

first but Christian character! This calls for watchful
ness and prayer and warns against headlong "fallin g 
in love." 

A boy called a girl for a date. She agreed but 
before they hung up be asked her : "Which church 
do you go to?" The answer was unsatisfactory and he 
said : "I guess it's no use then." For him unSt to mate 
meant unSt to date. He was using a good test. 

Cod-led conscience must guard and guide youth
maiden relations. Cromwell once said : "Y don't trust 
that man in anything who does not make conscience 
of everything." Surely laying home foundations asks 
conscientiousness. 

I t not only takes Christians to make a Christian 
home; they must be prepared Christians! We know we 
need long, careful preparing for different kinds of life
work. Well, our youth surely need earnest and prayer
ful train ing for the tremendously important role of 
future life-mates, home-makers, and parents. So the 
growing young folks must be carefully taug.h ~ .to re
spect authority, to fear God, to take responslblbty, to 
show self-control and kindness; yes, to develop that 

R;v~ Co~eal Holtrop, now living in Grand Rapids, 
Mich., is emeritus minister of the Christilln Reformed 
Church. 

character muscle so lacking in the many homes falling 
apart all about us. 

The boy-girl relationship should always be treated 
as something very fine and important. To joke about it 
cheapens it and to tease about it makes youth clam up 
where they ought to open up for the infonnation and 
advice they sorely need. 

See the beautiful stages in these relations. Holy 
matrimony is the social holy of holies and engagemel~ t 
is the holy place. Courtship is the temple court. This 
area of life, thrill-packed and joyful, must be kept 
serious and high-souled . 

H ere Christian youth must watch and pray to keep 
their relations and actions clean as in Cod's sight. A 
"party for two" must really be for three; for Cod's 
there and watching closely. 

Let no youn g man use his car, his money, his 
popularity or persuasion to lower a girl's ideals. Us!ng 
bodily force to sully her, he'd be a criminal but usmg 
whatever else he can to compromise her, he's still a 
social thu g. . . 

And let no girl compete in cheapness or vie m 
compromise, as seems suggested by the way some 
snuggle up to their d river-companions. Also the way 
gir ls dress is important. I Tim. 2 :9 bi~s women to 
"adorn themselves in modest apparel. There are 
women around who dress daring1y for evil purposes 
but Christian mothers and maidens must guard care
fully in this. TIleir dress should suggest modesty and 
purity. 

Young men and women, each and together, must 
watch and pray that they may come clean and fine to 
their Christian home in Cod's good time. Some are 
cheaters. And they do not get by, but pay heavily. 
They lose Cod's smile and their own pea~e of ~n 
science. Marriage relations outside of marriage brmg 
guil t and shame; and the loss o~ mutual respe~t and 
trust without which the foundations of home hfe are 
shaky. Youthful romance awakens powerful drives and 
it needs good brakes carefully used . . . 

The Christian home actually comes mto bemg 
when prepared Christian mates are joined in holy wed
lock. . 

Here is the union of tenderest intimncy and intn
cacy; socially, spiritually, and physically; "one flesh" 
for a life-long pull in close double harness. . 

Here is the union of noblest loyalty ; forsakmg 
every other; for better or for wo:se; .a u~ion bu~t u~n 
much more than an impulsive falhng ill love which 
doesn't have what it takes when the going gets hard. 

H ere is the union of highest loving seroice. "By 
love serve one another" (Gal. 5 :13) is the call. Really, 
marriage is not a 50-50 proposit ion but a .100-.100 deal, 
a giving to it his whole seU for a whole life-time. 

As we think of the relatioMhips in the Christian 
home there is one that stands supreme; the relation to 
Codl ' The Christian home is keenly Cod-conscious, 
living in his fear and favor ; in his sight and service. 

That makes Cod the wonderful center, the hub of 
the wheel, making a beautiful togetherness in the 
home. Tn our mobile, distracted society we read and 
talk about better homes but then use our better cars 
on our better roads to get away from home too often, 
too fast, and too far! But Cod gives our homes a 



gracious cohesiveness as there his full rule is held high 
consistently, insistently and persistently. 

The relationship of the spouses in the home needs 
to be well understood, respected, and maintained. 

The husband's place and duty are impressive and 
well stated in Gen. 18:19 where God says of Abraham 
that he should "command his children and his house
hold after him, that they may keep the way of 
Jehovah." 

Here is authority, and this authority means 
security. Where husband and father exercises a wise, 
kind, and firm authority, that brings blessing to the 
home. But here is also responsibility for he must, as 
scripture says, be ruling "well his own 'house, having 
his children in subjection with all gravity" ( I Tim. 
3 :4 ). This does not add up to a petty tyranny but to 
high duty and service. For Ephesians 6:4 says; 
"Fathers, provoke not your children to wrath; but 
nurture them in the chastening and admonition of the 
Lord." Young wayward wills must be trained but not 
broken. Immarure judgment must be enlightened but 
not trampled upon. Youthful feelings must be tem
pered but not embittered. In awe we hear our great 
God say: "Come now and let us reason together" and 
shall we not patiently reason with our children? 

Also in relation to the wife the husband acts as the 
responsible head of the home, but as God directs: 
"Husbands, love your wives even as Christ loved the 
church, ..." dwelling with them "according to knowl
edge, ... as being also joint-heirs of the grace of life" 
(Eph. 5,25, I Pet. 3,7 ) 

The relation and duty of the wife, mother, home
keeper is unsurpassed in importance and beauty. Titus 
2:4, 5 teaches that young women should "love their 
husbands" and be "workers at home." The "awayness" 
of wife and mother brings vast danger and damage to 
the home, with especially sad results to children and 
youth. Proverbs 29:15 says, "A child left to himself 
causeth shame to his mother." Yes, to his father too, 
but to the mother particularly. 

What work and responsibility can surpass that of 
the mother for her children, with their vast potentiali
ties for this life and the hereafter! Truly, mother's 
devotion and sacrifice are great but her reward is 
pre-eminent. Children are a "heritage of Jehovah and 
... his reward" and mother's recompense is foremost. 

When folks so inaccurately ask our mothers; "Do 
you work?," we'd like to say for them all, unless 
special needs prevent such an answer, "Surely, our 
mothers work! They work nobly at home where they 
belong, where their shapin g precious souls counts most 
for time and eternity!'" 

And that's why the relationship of the children in 
the Christian home is so meaningful. God bids parents 
to "train up the child in the way he should go," and 
the child to "honor thy father and thy mother." 

The child must be taught early and consistently to 
obey . .Without right respect for authority he's a prob
lem at home, at school, and in society. A parent too 
permissive and weak in discipline fails his child; a 
"spoiled" child means a guilty parent. Again, the 
child must learn self-denial, that primary requisite in 
follOWing Jesus. Pampering encourages selfishness. 
Also, growing youth must be trained in kindness not 

living in petty hostility toward siblings or parents, but 
with good will making life's adjustments. Further, he 
must learn to face work and responsibility in order to 
later take an honest part in life. 

Home relationship are for togetherness. Greatly 
needed is a warm congeniality, close-knit in kindness 
and service, in work and worship, in r~laxation and 
recreation. Hail to the father who may love golf or 
other "apart" hobbies but changes to those making 
for more fellowship with wife and children! 

The Christian home bears noble fruit in the 
enrichment of the lives in it. Newly-weds find preciOUS 
new joys and fulfillments spiritually, socially and phys
ically, by God's blessing and their own earnest trying. 

Careful adjustments are needed. Yes, life-mates are 
now "one" but still the question comes up, "Which 
one?" Well, really neither one for both undergo 
changes and are blessed by it. Adaptations can come 
hard. Each needs emotional "shock-absorbers," guard
ing against being too sensitive but also trying to be 
"swift to hear, slow to speak, slow to wrath" and 
especially avoiding the little "digs" that bury happi
ness. We must realize that the gracious courtesies 
useful in love making are needed in love maintenance; 
warm words, kindly glances, meaningful tender 
touches. 

The lubrication of appreciation is very necessary 
amid the friction points of active home life. No love 
like home love so needs its daily bread but the sad 
truth is that 

"We have careful thought for the stranger, 
And smiles for the sometime guest; 
But oft for our own the bitter tone, 
Though we love our own the best." 

And when hurts do come, we need those "ouchless 
bandages," lest the wounds be so_ treated that they 
leave festering after-sores. When spouses bear and 
forebear; give, give in, and forgive; go the second 
miles: ah, then they are enriched, each and together, 
unto more abundant living. Then in the home the 
things of God are "caught" more than taught. Then 
the inward values and outward influences of home life 
are beautifully enlarged. 

Bringing up its children for God is outstandingly 
the grand task of the Christian home, enjoined by God 
and richly frui tful for this life and a better. 

For this the family altar is a grand means. The 
time-honored custom of having prayer and Bible read
ing at meal-times brings rich blessing. But we must 
note well that outward formality and inward reality 
are so far apart! Careful, constant watch is needed to 
make our family altars what they ought to be ; 
reverent, as there we draw near to God; regular, for 
lightly omitting or trimming is irreverent; relevant, 
fitted closely to daily life in the home. As mother has 
carefully prepared the meal, shall not father have 
given thought for right soul food? And let the family 
altar be a participating experience. Something good 
happens in a child when he takes as much part as is 
practicable. 

Sunny Sundays, days "of rest and gladness," can 
help much in rearing youth for God. The parents must 
guard against Sunday boredom by making the day as 

(Continued on page 31) 



LETTERS
TO 
IDnoR 
One notices with keen regret that 

the Ceneral Synod of the Reformed 
Churches in the Netherlands has 
decided by an ovenvhelming ma
jority vote (64 to 2) to set aside 
the historic decision of 1926 against 
the views of the Amsterdam domi
nic, Ccelkerken. and others who 
held that the accounts in Cenesis 
1-3 need not be accepted as simple 
history. It may be said that 'this 
decision does not concern the au
thori ty of the Bible but only its in
terpretation. But we must not over
look the fact that the q uestion in 
1926 and again today was and is, 
"Is one free to 'interpret' what the 
Bible says to have happened as not 
having happened?" The Synod in 
1926 sa id, "No!" This Synod (19(57) 
has said, ''Yes!'' 

Although the Synod has, in effect, 
declared that it no longer maintains 
Biblical h istory as authentic, it has 
tried to belittle the consequences of 
this d rastic decision by saying that 
"the authority of Holy Scripture 
must be respected by the church ," 
and that the teachings of the con
fessions should be maintained. The 
decision on the lattcr point (as rc
ported in Calvinist Contact ) was 
"3. that at the same time, that 
which is articulated verbally in the 
Confession of the church concern· 
ing the origin of si n and the effects 
of the fall into sin. . clearly ex
presses the fundamental meaning 
which the Scriptures of the Old and 
New Testament ( i.e., Romans 5) 
attribute to this llistory and there
fore should be maintained by the 

church as being of essential im
portance for the proclamation of 
the gospel." 

When the principle of the trust· 
worthiness of God's Word in mat· 
ters of fact has been abandoned , 
how can one with any consistency 
or conviction continue to tell people 
that its authority must still be 
respected in matters of faith? When 
the church leaves to each individual 
or assumes to itself the right to 
determine what in the Word of God 
is important enough to be taken as 
authoritative and what may be "in
terpreted" as false, is it not obvious 
that the Reformed principle of the 
sovereignty of the Word of God 
has been abandoned and that either 
the Roman Catholic principle of the 
sovereignty of church decrecs or 
the liberal one of the sovereignty of 
human reason has taken its p lace? 
It seems to me that by this decision 
the Reformed Churches are now 
welcoming back the liberalism that 
from their denominational begin
nings they attempted to exclude. 
Their action compels one to raise 
the question whethcr other Rc
fo rmed churches who still want to 
remain uncompromisingly loyal to 
the Word of God may continue to 
maintain relations of mutual con
fidence with them as "sister" 
churches. 

22 Normal A venue 
Montclair, New Jersey 07043 

Editor T O Ro -l AND THUMPh' 

Dear Brother in Christ : 

This refers to the article by Dr. 
Remkcs Kooistra "Now Synod Is 
Over" in the December issue of 
TORCH AND TRUMPET, regarding 
Synod's decision last August on the 
views of Professor Harold Dekker 
of Calvin Seminary relative to the 
doctrine of lim ited atonement. I 
would express hereby d isagreement 
with the thesis that "All Is Over" 
and with certain other statements 
made by Dr. Kooistra. 

Synod by this decision has im-

Rev. Peter De l ong is pastor of the 
1st Christian Reformed Church of 
Sam ia, Ontario, Canada. 

posed upon the Church a facade of 
unity obtained at the expense of 
vital and important truth . The de
ciding vote was a mumed one and 
was not unanimous. At least one 
minister registered protest and there 

. , A were many negatIve votes. mong 
true Calvinists in the Church this 
action has engendered a deep and 
underlying disaHection which will 
not be easily assuaged . Liberals 
and compromisers may hail it as a 
"miracle" but committed Calvinists 
and lovers of the Heformed faith 
recognize this decision as a sur
render to the forces of defection. 
Actually the issues at stake are too 
vital and basic to admit com
promise. Accordingly the Church 
is now split into two opposing 
factions and it is q uestionable 
how long they can continue un
der one roof. The reason for this 
rift must be laid squarely at the 
door of Professor Dekker and his 
supporters, si nce they are the orig
inators and promoters of the doc· 
trinal departure from what the 
Church has p reviously believed . 

Despite Martin Woudstra, the 
Dekker issue involves a lot more 
than just "fixing a leaky roof." The 
heart of Calvinism is affected by 
denying limited atonement. Also 
the moral integrity and d iscipline 
of the Church in upholding and 
enforcing ordination vows. Likewise 
the perenn ial question, what are we 
paying for? For example, what 
ethical right has an ordained min 
Ister, foresworn and appointed to 
teach and preach the Reformed 
faith as generally believed, to use 
Church funds and equipment to 
promulgate doctrines different from 
that which the donors intended? 
Synod by condoning such action 
destroys confl dence in the doctrinal 
and moral integrity of the highest 
body of the Church. This consti· 
tutes spiritual wickedness in high 
places, causing the Lord to with. 
hold his blessing. What is equally 
tragic is that no evidence is forth 
coming of repentance on the part 
of Professor Dekker fOI' violating 
his ord inat ion vows as he continues 
to teach and preach his doctrines 
contrary to the rules and regula
tions of the Church. Real Chris
tians cannot long tolerate such a 
situation regardless of how many 
votes are piled up sanctioning it . 
For without discipline our denom· 



ination will have lost one of the 
main distinguishing marks of a true 
church of the Lord Jesus Christ. 

Consider for a moment the su
preme importance of the doctrine 
of limited atonement. Standing at 
the center of ' the celebrated five 
points of Calvinism, it is the key 
stone of the arch . Deny this and 
the entire structure of sovereign 
grace, election and predestination 
fall s. Professor Dekker asserts pos
itively that "the atonement is in
herently universal" and "when Tsay 
'Christ died for you' to any man, 1 
mean to say that Christ has actually 
suffered for his sin and has in this 
sense expiated his guilt," although 
not effectively. Salvation to his 
mind is not to be ascribed to the 
efficacy of the atonement as such, 
but rather to the operation of the 
Holy Spirit. By maintaining that 
the atonement is applicable but not 
efficacious to the non-elect, Profes
sor Dekker identi ties himself defi
nitely with Arminianism and is guil
ty of the God dishonoring conccpt 
that Christ suffered and died in vain 
for the larger segment of humanity. 
Whatever else this is, it is certainly 
not Calvinism, and must therefore 
be considered as definitely anti
creedal. For Synod to condone 
such teaching in the Seminary 
compromises the Church's poSition 
as being truly Reformed. Christ 
gave his life "a ransom for many" 
(Matthew 20:28) and l1umy is not 
all. For Professor Dekker to teach 
otherwise is to fl y in the face of 
Scripture. Christ died for his own 
and not for others. He died for the 
Cosmos as entity but not for all in
dividuals. God cannot exact the 
same penalty twice. This is the only 
proper way to mediate universalism 
and particularism in the atonement. 

Viewed in this light the results of 
Synod 's decision are anything but 
"meager." Hather they are cat
astrophic! Doctrinal integrity is 
destroyed both for Calvin Seminary 
and the Church. D iscipline is un
dermined and the door opened to 
aU manner of doctrinal defection. 
A basie dishonesty is sanctioned by 
a llowing Professor Dekker to con
tinue to disseminate h is teachings 
without let or hindrance and by im
posing no penalty on his violation 
of ordination vows. Such ru ling 
gives free rein to tendencies toward 
humanism, universalism, Barthian

ism, evolution, Arminianism, World 
Council of Churches, ecumen.ism 
and fa llibility of Scripture, which 
are already too sad ly cvident in our 
midst. By refUSing to make any 
extra~creedal pronouncements on 
this issue, to avoid "hindrance in 
seeking unity with other Reformed 
churches," ecumenism becomes es
tablished Church policy, peaceful 
coexistence the highest objective 
and the voice of conservatism ef
fectively muzzled in the Church. 

The Dekker decision is more than 
a "compromise." It means the 
destruction of our doctrinal distinc
tiveness, which forfeits our basic 
right to exist. It surrenders the 
heart of Calvinism and betrays the 
heritage of our posterity in this 
apostate age. 

It goes without saying that such 
a decision is anything but "satis
factoryD to anyone but liberals and 
compromisers. Where is the man 
to stand in the breach? 

Yours fo r the preservation of 
our Reformed faith , 

Wl.l.l." lAM A. DE J ONCE 

1823 Sunrise Drive 
Anchorage, Alaska 99504 

Letter to the Editor 
TORCH ANO TIlUMI'ET 

Dear Editor : 

1 understand the complaint of 
Mr. A. Tazelaar in his Letter to the 
Editor, November, 1967, and 1 
sympathize with his feeling but not 
with his conclusions. Some of our 
sermons are only expanded outlines, 
prosaic and lifeless. That is re
grettable. But dull sermons should 
not condemn Bible doctrine. 

Who doesn't wish that all our 
preachers could teach by unforget
table stories as Jesus d id, produce 
miracles as E lijah did, and convert 
a continent as Paul did? God could 
make them do that. He could have 
made J ames or Stephen do that. Yet 
some think every Christian is a 
failure if he is not a Paul, and even 
worse, they think Paul d id it all by 
a "method" by preaching the "sim
ple gospel." 

Paul didn't think the gospel was 
simple. He wrote books about it 
and then said it was "unspeakable" 

and "past finding out." Jesus talked 
to some devout Christians who 
didn't understand Bible doctrine 
and called them "Fools and slow of 
heart to believe aU that the proph
ets have spoken." 

Concerning John 3:16, people say, 
"I t's so simple. Just come to Jesus." 
Nicodemus came to Jesus. And he 
didn't find the gospel simple. So 
many who read that chapter don't 
understand any more of it than 
Nicodemus did. He at least listened 
to Jesus' teaching, his doctrine. 
Many get to 3:16 and quit read ing 
right there;' saying, "That's all r 
need." But they need it all. 

David said, "Happy is the man 
that meditates in the law of the 
Lord day and night." 

A. T. desires theology-free Cra
ham-style gospel preaching. I grew 
up among fundamentalists, the 
"Just believe, Come to Christ, Heart 
not head" variety. I love them. But 
they have a contradictory, illogical, 
fragmentary hybrid gospel. 

A. T. says, "The Lord demands 
obedience before understanding." 
That means, "Don't look at your 
road map until you reach your des
tination." David said, "Cive me un 
derstanding and I shall keep thy 
law; yea I shall observe it with my 
whole heart." It is precisely under
standing that God demands. fn 
Martin Luther's phrase, "Cod did 
not make heaven for geese." 

The heart in the Bible usually 
means the ruling purpose directed 
by the understanding and intel
ligence. Rarely does the word 
mean the emotions as it does in 
modem usage. 

The groups who prattle, "No 
book but the Bible" usually publish 
the most books. 

And those who cry, "No creed 
but Christ" may well be asked 
"What Christ?" 

I've tried these other Christian 
philosophies and I for one prefer 
the whole complete everlasti ng gos
pel that took 66 books to write out. 

The Reformed churches are not 
in danger of offering too much 
teaching, but they are in peril of 
teaching too little. Those who cut 
out part of God's message, John 
says, "shall be taken out of the book 
of life." 

Why should we try to ride on 
half a horse? 

HOWARO W. LoNC 



McCLEllAN 
In Bruce Catton's fascinating 

civil war histories (Th is Hallcwed 
Ground and Mr. Lincoln's Army) a 
general who gets an unusual 
amount of attention is George B. 
McClellan. A good administrator 
who knew how to dramatize anny 
service and to inspire loyalty in his 
men, he seemed to have everything 
that was needed to make a good 
commanding officer except the will
ingness to 6ght. In crises he always 
over-estimated the power of his 
opponent and again and again shied 
away from seizing the initiative 
that might have gained decisive 
victories. Accordingly his career is 
a story of missed opportunities; of 
vast reso·urces that were frittered 
away to little purpose and of lost 
battles that threatened the whole 
Union cause with defeat. 

Evangelical Christendom is hand
icapped by the same kind of leader
ship today. It has far too many 
leaders like McClellan who never 
gain victories in the cause of Christ 
because they will not fight. ~Fight 
the good 6ght of faith" was Paul's 
indispensable counsel to an early 
church leader who needed that re
minder. Christians and churches 
who will not fight face certain de
feat. Victory is promised to be
lievers who will 6ght. 

PETER DE JONG 

ENROLLMENT 
Whencver things proceed accord

ing to pIan, little comment is made. 
\'Vhenever the opposite occurs 
everyone looks for reasons, offers 
explanations, and even tries to 
place blame at someone's doorstep. 

This is exactly what has hap
pened regarding September enroll
ment at Calvin College. As is the 
case in most schools, Calvin pre
dicted that a certain number would 
enroll in September 1967. But when 
the actual 6gures were taWed there 
were 170 fewer students than 
predicted. When this fact was 

announced, the search for explana
tions began. 

The administration initiated a 
survey, directing its attention to 
two groups of students: "those who 
were admitted for the 6rst semester 
but did not register, and those who 
were students at Calvin last year 
but did not return" (Calvin College 
Chimes, Jan. 12, 1968, p. 2). The 
result of the survey was "that noth
ing conclusive could be known" 
(Chinu:s, p. 2). 

An editorial in Chimes also gave 
its reaction to the less-than-ex
pected enrollment. In an article 
entitled "A College is Known by 
the Students it Keeps," it was stated 
that contact was made with about 
twelve students who had trans
ferred to other colleges and univer
sities. On the basis of these con
tacts, and other incidents relating 
to administration policy, it was con
cluded that the enrollment drop 
was due to "'the college's exces
sively paternalistic attitudc toward 
its studen tsR (Chimes, Oct. 27, 
1967, p. 2 ). 

Without claiming to have the 
answer, I would like to add my 
opinion, an opinion which is not 
based on a survey but upon a com
ment which I hear with increasing 
frequency. The comment, made 
primarily by par e n t s, is this: 
"What's the difference? What's the 
difference betwccn Calvin and an
other college or university?" 

The obvious implication is that, 
if there is no difference, why not 
send Our children to another college 
at less expense. 

Now I recognize that the "'I hear 
people say" approach is often in
significant and unworthy of con
sideration. And yet it has con
vinced me that we, as Church and 
College, should unite in promoting 
and maintaining the Christian and 
Reformed distinctiveness of Calvin 
College (and all of our institutions 
of Christian education ).. Further, 
we must put forth a greater effort 
in she wing our parents and young 
people precisely what is the differ
ence. 

Admittedly, this is one man's 
Viewpoint. But that's what it was 
intended to be. J OliN B. HULST 

Rev. John B. Hulst is pastor of the 
12th Avenue Christian Refonned 
Church 0/ Jenison, Michigan. 

l ain H. Murray: THE FORGOT
TEN SPURGEON. London: The 
Banner of Truth Trust. 1966, 224 
pp. This review reprinted from the 
Presbyterian Guardian by pennis
sion. 

One of the greatest enemies of 
the church of Jesus Christ is igno
rance. It is a sad thin g when igno
rance is found in the pulpit, and the 
minister does not know the true 
gospel of Christ. It is a sad thing 
also when ignorance is found in the 
pew, and it very often is found 
there. Men come to church Sunday 
after Sunday and seem to have little 
concern about the church and the 
gospel. Ask the average church
goer what the gospel is and the 
answer may very likely be vague 
and uncertain. 

One of the best means of dis
pelling ignorance bolh in the pulpit 
and the pew is through the reading 
of good books. We cannot have a 
discerning ministry unless it is a 
scholarly minisb"y, and we cannot 
have men in the pews who are well 
informed unless they take the 
trouble to read worthwhile books. 
But is there ignorance in the Or
thodox Presbyterian Church? Do 
not we all know what the gospel is 
and why our church came into 
being? Do we? Is there not a very 
real danger that lhe grand partic
ularities of the Beformed faith wiII 
be glossed over as unimportant in 
our desire for fellowship with other, 
less Beformed groups? Are we real
ly as zealous about biblical preach
ing and teaching as we should be? 
Or, is there not the danger that we 
may have lost our first love? Where 
is the crusading zeal that character
ized the founding of our church? 
These are important questions that 
we do well to ponder. 



Spurgeon, Conte nder for the Fa ith 
:\ book has recently appeared 

which should be read by every 
member of our denomination. It 
should not be read once, but several 
times, and in addition, certain pas· 
sages should frequently be mediA 
tated upon. It is not a biography 
of Spurgeon, but it is a study (writ
ten in an interesting and absorbing 
style ) of three of the doctrinal 
controversies through which Spur
geon had to go. l ain Murray, the 
minister of Crave Chapel, Camber
well, England has written a fasci
nating book with the title, The 
Forgotten Spurgeon. One does not 
have to read far before he realizes 
that the life of Spurgeon paralleled 
in many respects that of Dr. j . 
Cresham Machen. Both were de
voted contenders for the fa ith, and 
both walked a lonely road as, in
deed, all must walk who wish to be 
fai thful to the Lord. And those who 
opposed them were middle-of-the
road and compromising Christians. 

There arc always those who 
never see the danger in a wrong 
position until it is too late, and then 
they have no desire to do anything 
about it. On the other hand , they 
are always willing to criticize de
fenders of the faith, such as Spur
geon and Machen. There is no 
doubt about it ; not only was Spur
geon a great preacher; he was also 
a great man who, out of love to his 
Lord, was willing to walk a lonely 
path. And time has shown, just as 
it has shown in the case of Dr. 
Machen, that he was right ; and that 
the majority of easy going moder
ates was (as is always the case ) in 
the wrong. 
Spurgeon the Preacher 

Spurgeon was a great preacher. 
Although this particular book is not 
a study of Spurgeon as a preacher, 
nevertheless enough is said and suf
ficien t quotations are given to show 
that Cod used great preaching to 
bring blessing to England. And 
what is great preaching? It is 
preaching that is b iblical; it seeks 
to expound a text and allow the 
text to speak fo r itself. It is con
ducted by a man who enters the 
pulpit from a secret place of prayer 
and study and whose soul is on fire 
with the solemn truth to be 
preached. 

When Cod removes the preach
ing of his Word from his church, 

it is a tragic day indeed. We may 
well ask whether in our day there 
is any great preaching, or whether 
we have relegated preaching to a 
subordinate position, and allowed 
the trivialities of life to usurp its 
place. Has God given to us today 
a famine of hearing the Word of 
Cod? To read this book will bring 
us face to face with some solemn 
q uestions. Cannot we learn from 
Spurgeon? 

Cannot we abandon some of the 
frivolities in which we engage, and 
pray for a revival of preaching? In 
all the welter of panaceas that are 
today offered to solve the ills of the 
church, what about the preaching 
of the whole counsel of Cod? Do 
we p ray and strive for a revival of 
biblical p reaching? Is it not time 
that we stop being so concerned 
about communicating the gospel 
and become concerned about 
preaching it? The man who has 
the unction of the Holy Spirit and 
can preach is a man who will have 
no difficulty with communication. 
We can learn much from Spurgeon. 
Spurgeon and Calvinism 

Today there is a great deal of 
talk about evangelicalism. Should 
not aU evangelicals unite and fo rget 
their differences? IF they present a 
united front to the world, they can 
amalgamate Calvinism and AI
minianism and find a workable 
synthesis to offer the world . We 
hear this kind of talk tooay, and it 
was present in Spurgeon's day also. 
One thing may be said for it. It 
will not work. The practical syn
thesis for which some strive is 
really but another name for AI
minianism. Calvinism is the gospel, 
and if we ever seek to compromise 
the gospel and give to the sinner 
the idea that there is some hope in 
himself we are unfaithful to the 
Lord. 

On this point Spurgeon was ada
mant. Spurgeon simply preached 
the whole counsel of Cod, and ex
alted Jesus Christ as the Savior. H e 
never gave men the impression that 
Cod had done all that he could to 
save them, but that now it was up 
to them to make the final decision. 
Rather than that he proclaimed a 
p owe r f u I gospel of salvation 
through the blood of j esus Christ. 
How wrong it is to compromise 
the gospel for the sake of winning 
the favor of man! "If there be but 

one stitch," said Spurgeon, "in the 
celestial robe of our righteousness, 
which we ourselves are to put in, 
we are lost." That is the blessed 
truth that needs to be proclaimed 
in our day. 

Read this book, and give it to as 
many of your friends as you can. 
Perhaps Cod may give to us that 
love of t ruth which is so necessary 
if we are to live and proclaim and 
believe, in the poet's words: 
C1"ace taught my soul to pray, 

Grace 1/UJde my eyes 0'erflow, 
'Tis grace tlwt kept me to this day 

And will not let me go. 
o

EDWARD j. YOUNc

This book can be purchased from 
Reformed FeUou;ship, lne. 

Dr. E. J. Young is Professor of Old 
Testament at W estminster Seminary 
in Philadelphia. ( 0 As this issue of 
TORCH AN D TRUMPET went to press 
it (OOS learned that Dr. Young had 
suddenly passed away Wednesday, 
February 14, 1968.) 

William Law: A SERI OUS CALL 
TO A DEVOUT AND HOLY 
LIFE, 313 pp. Wm. B. Eerdmans 
Co., 1966 ( price $1.95) 

Written in 1728, this spiritual 
classic challenges professing Chris
tians to the practice of true goo
liness in accordance with their con
fession. It has been a bleSSing to 
large numbers for two and a half 
centuries. Law was a High-church 
Anglican quite removed in his sym
pathies from the Methodist and 
Evangelical movements. Yet among 
such groups his influence has often 
been the greatest. Written in a 
vigorous and compelling style, de
spite its age, this volume empha
sizes the need of prayer, the cultiva
tion of true humility (especially 
since those who praise this virtue 
most highly are often sadly de6cient 
in it ), and the proper use of this 
world's goods. Especially his evalu
ation of what passed for Christian 
education in the schools of those 
years is pertinent for u S today. Al
though issue can be taken with 
some of statements made, the care
ful reader will profit much from 
these pages . Spiritual life among 
us would be greatly deepened, if 
individuals and families would take 
time to read books such as this. 
_____ PETER Y . DE J ONG 

Dr. Peter Y. De Jong is Professor of 
Practical Theology at Calvin Sem
inan). 



servants of CHRIST 

B. J. HAAN 

N EVER IN THE HISTORY of mankind was the 
urgency of Christian education mOre pro

nounced. Taylor in his book, published last year, The 
Christian Philosophy of Law, Politics and the State 
puts it this way. -rhe battle for the minds of future 
generations of Americans, Britons and Canadians will 
be won or lost in the schools, and it is therefore im
perative that Christian parents should establish Chris
tian day schools without any further delay before 
another generation of Christian children are lost to 
Jesus Christ" (p. 41). 

Yes, indeed, there is a hattie for the mind. And 
the lines are being sharply drawn - antitheticaUy 
drawn. It is either the mind of Christ or the mind of 
rebellious man in opposition to the Christ. 

We recall the prophetic words of the great Hodge 
when he pleaded with the Presbyterian church not to 
accept education under the control of the State. He 
warned: The day will come when the man with the 
most religion will give way to the man with the least 
religion, and the man with the least religion will give 
way to the man with 110 religion at all. Slowly at fi rs t, 
but exceedingly swiftly today, that prophetic utterance 
is fi nding its tragic fulfilment. There is open, blatant, 
fi erce opposition to the mind and will of Jesus Christ 
in modern education. This is having a profound in
fluence upon theology and the church also. Only that 
has meaning which exalts man and serves him in his 
insistence upon autonomous freedom and authority, 
opening the way to the full worship and enjoyment 
of the material world. Flouting the Word of Cod, 
man moves with arrogance and self-assurance down 
the road to moral decay and total ruin . Think of the 
millions whose minds are being permeated, saturated, 
with this diabolical emphasis. We can appreciate the 
few in our secular schools who are struggling against 
insurmountable odds to stem the avalanche of secular
ism and humanism in education. 

But they are waging a losing battle because the 
only, exclusive protecr 'm against the insidious arsenal 
of secularism, and the only reliable standard fo r man's 
thought and life is denied the predominant place 
which it must have, which it demands - The W ord 
of God. 

In sharp contrast to modern secular education, the 
advocates of Christian day schools must humbly )lct 

Rev. B. /. Haan is president of Dordt College, Sioux 
( " 'I'/{" Tnll)(/. 

firmly declare: We are the servants (slaves) of 
Christ. We want no share in the purposes, principles, 
policies, interests and spirit where such reflect and 
advance the phllosophy, the heart commitment of sec
ularism. Not the mind of tile humanist but the mind 
of Christ claims our full allegiance and obedience. 
Without apology we accept the Word of Cod as the 
nann for all education, for all life itself. 

In that basic sense we as teachers must aim not to 
please men, but Jesus Christ. And only in so doing 
wi.li we demonstrate genuine love for our fellow men 
and render them meaningful service. 

Perhaps the greatest danger that faces our Chris
tian schools and us, the teachers, is that of imitating 
the secular schools. It is the old issue of status, con
formity. No doubt, this desire stems from the power
ful urge to gratify the pride aDd materialistic interests 
of our sinful nature, the secu laristic old man. It is so 
easy for us to slip into the pattern and mold of sec
ularism because there are legitimate, necessaty, and 
valuable insights to be gained from the secular 
schools. And there arc legitimate material concerns 
such as good faCilities, good equipment, adequate 
salaries, pension plans, hospit alization, etc. However, 
when these become an end in themselves, when the 
predominant passion is to equal or outstrip the secular 
schools in the things they do and in the manner and 
spirit in which they do them, secularism has gained 
the mastery. Then, the distinctiveness, power, beauty, 
and conscious awareness of living alit of and for Jesus 
Christ as his slaves are shRed . Then education, what
ever else it may offer, is no longer distinctively and 
effectively Christian. The fundamental thrust is 
missing. 

Once we grasp the essential meaning of being 
Christ's slaves our major concern as teachers will be 
clear. For then we see Our King in triumphant glory. 
And we know that this world is Christ's and ours in 
him. The secular man will never accept this. He in
sists that the world is his. He wants to keep Cod out. 
He surrenders not one inch of ground to the Christ 
and his people. When Christ was about to be born of 
the virgin Mary there was no room for him in the inn. 
Christ is not welcome in his own creatiOD. Yet we 
know that he is the Victor and that his power and 
authority stand behind us and operate through us. For 
us to live is Christ and the goal of all our teachiDg is 
the advancement of Christ's Kingdom. We know how 
crucial Christian education is for that Kingdom life. 



For the Kingdom encompasses every terrain, aU areas 
of learning and living. And our task is that of prepar
ing the youth, the coming generation, for total cov
enantal Kingdom service - to be slaves of Christ, to 
seek the things above. 

This is an exciting task - it has depth and scope, 
challenge and reward, struggle and accorqplishment! 
And in its exercise one enjoys the thrilling experience 
of intimacy and partnership with Christ in the most 
earthshaking work - one that builds, through all the 
facets of time, the eternal city. We experience the 
riches and strength of Christ compensating for our 
poverty and weakness in the face of unrelenting op
position. 

The lIIateridl in this article was originally pre
sented as a devotional atklre$S bef01"e the Mid
west Christian. School Teachers' Convention in 
October, 1967. We appreciate Rev. HOlIn's 
willingnes.s to rewoduce the address on these 
pages. 

Then, in a very deep sense, we stand aloof from 
the lesser, earthly, material concerns. We have been 
freed from their dominance over us. We are free to 
give ourselves, from the heart, to the execution of Our 

glorious task. We can seek first the Kingdom of 
heaven and its righteousness, knOWing that Christ will 
add all these other things to us. Then teaching is our 
business, our life. We eat it and drink it for Christ's 
and the Kingdom's sake. Our eye is on the child in 
Christ - to give him our love and guidance, to provide 
him, with the resources available, the best in educa
tion for his Kingdom service. This we talk about, 
study, work at - it is our Christian profession and 
calling. For this we exist. 

One can readily see how this conditions our think
in g and action relative to the program and concerns 
of secular education. Secularism recognizes only a 
world in time - the now. It aims to get everything 
out of the present existence. And it seems to know 
how. It stands ready to reward the teachers, who 
pave the way to the full earthly material life, with 
high material benefits. This philosophy is reflected in 
the standards, curriculum, facilities, objectives, de
mands, attitudes and spirit. It holds the key position 
in motivating the teacher - make teaching financially 

worthwhile or we are not interested. Even the more 
lofty humanist concept of teaching for teaching's sake 
crumbles under the universal pursuit after material 
gain. And, because God is out of their thinking, there 
is no longer the regard for authOrity which restrains 
men from unlawful and disorderly means of securing 
their so-called rights and dues. Teachers organize and 
strike for better wages. 

Lest I be misunderstood, let me state that I believe 
the laborer is worthy oLhis hire. I have worked and 
will continue to work for equitable teacher salaries 
and beneSts. But this problem must never h inder the 
teacher from devoting his heart and soul to his calling 
as Christ's servant. If his privations are sometimes a 
bit galling, let him know that Christ sees all . He will 
never forget the material needs of those who are faith 
ful. And the big reward is waiting to be meted out 
not that Christ's servants lack reward in this life. 
Surely the Christian teacher will not flout Christ's 
authority to secure material gain. 

Finally, what about the so-called excellence of 
secular education - the luxury program, the know
how? Again, in learning from secular education, let 
us not minimize our basic strength and know-how. 
How good really is secular education? Do its pro
ponents truly know? Can they teach as Jesus d id, 
with authority? Time alone will tell the story. We 
ought to be more wary of what they advocate. Don't 
be too easily enamored by their program. 

Let us be open to anything that can better equip us 
for our Kingdom oriented educational task. But let not 
secular man dictate our program. We communally 
are Christ's slaves. In his Word we have the directives. 
Working together communally as Christian teachers, 
let us structure our educational pattern. And, by all 
means, let us not abandon Christian education in any 
p lace because the number is small, the quality of 
education "inferior" and thus resort to secular educa
tion. Rather let us find a curricular program, the 
financial aid and pedagogical equipment to buttress 
and supplement these smaller or "inferior" schools 
where parents understand what obedience to Christ 
means for education. 

Taylor's words, " ... it is therefore imperative that 
Christian parents should establish Christian day 
schools without any further delay before another gen
eration of Christian children are lost to Jesus Christ," 
strike with a compelling force. The slaves of Jesus 
Christ cannot rest the task of education in the hands 
of secular man. 



STUDIES IN THE OF DORDT 
JOHANNA TIMMER 

This completes the Studies on the Caf'l.01lS of Dordt. W e wish to thnnk Miss Timmer fpr her 
efforts to make thi$ beautiful confession of the Church alive with the warmth of the Reformed 
faith. We pray that God will use these studies for a greater appreciation at Scriptural truth 
in our day. 

LESSON THIRTY-TWO 


ART. 10. ASSURANCE OF FAITH SPRINGS FROM: 

1. God's promises 
2. The testimony of the Holy Spirit 
3. Serious and holy desire: 

a. to preserve a good conscience. 
h. to perfonn good works. 

I wish I could diagram this article in TORO! AND 

TrIUMPI:.., but space is too precious for that. ( I d ia. 
gram many an article on the board w hen teaching it. 
That reveals how fogically and beautifully the mate
rial is arranged. The authors were manifestly working 
under the guidance of the Holy Spirit as their faith
fulness to God's Word clearly demonstrates. ) 

False Avenues 
H ow is assurance produced? I t is "not produced 

by any pecuHar revelation contrary to or independent 
of the Word of God." How wrong it was of the Bueh
manites to expect direct guidance from God for the 
day. Some would sit with pencil in hand in the morn
ing to record the guidance they claimed to get. This 
was at times done without relation to the Word of 
God. How wrong it is for Christians to determine the 
exact day of Christ's return on the basis of a vision 
someone claims to have received, when the Bible 
clearly states that no man knows the day nor the hour 
of Christ's return ( Matt. 24:36) . Nor should one find 
his assurance, as Feenstra warns, in spiritualizing the 
Scriptures so the original meaning is gone. 

True Avenues 
How, then, is assurance produced? It springs from 

God's p romises. It is because God's promises don't 
fail that a child of God can have assurance for time 
and for eternity. He can claim the promises to the 
fulfilment of whi ch God has covenanted himself. 
That's real assurance for the saints! Again, assurance 
springs from the testimony of the Holy Spirit, Who 
"bcareth witness with our spirit, that we are children 
of Cod, and if children then heirs of God , and joint 
heirs with Christ" ( Rom. 8:16). Furthermore, as
surance of fai th springs "from a serious and holy desire 
to preserve a good conscience and to perform good 
works." 1ne measure of assurance one has is partially 
dependent on the measure of spiritual effort one puts 
forth to preserve a good conscience, that is, to do 
such things as are judged. good by the sanctified con
science. The more earnestly and p rayerfully one 
searches the Scriptures to know the will of God , the 
more sensitive his conscience becomes. In the measure 
that one acts in harmony with this Biblically-oriented 
conscience, the more assurance he has of the genuine
ness of his faith. A passion for good works certainly 

helps to build assurance. The more one desires and 
strives to do the will of God, the surer he can be that 
he is a child of God. 

How miserable the elect would be if they could 
not have assurance of ultimate victory, and if the 
pledge of eternal glory were fallible. It is because 
God's promises don't fail that God's people can go 
forth in the b lessed assurance that Jesus is theirs for 
time and eternity. 'The more our faith grows the 
greater will be our assurance" (Berkhof ). 

ART. 11. GOD PROVIDES ESCAPE FROM 

TEMPTATIONS THAT ROB BELIEVERS OF ASSURANCE. 

Doubts Assail 
What kind of experiences cause a believer at times 

to doubt whether he is a child of God? Believers are 
known to struggle with carnal doubts and to faU into 
grievous temptations. Such experiences rob one of 
assurance. 

Let no one say that doubt is a virtue. It is sin to 
doubt Cod. Yet there are those who struggle with 
doubt throughout life as if doubt were a virtue. Doub t 
is sin, but, oh, how easily a Christian can suffer from 
it! Doubt that God's doings are good, doubt that God 
loves us, doubt that Cod is just, doubt that God is 
wise ( how can God Who does this or that to me be 
wise?), doubt that God understands, doubt that our 
trusting has paid off . "Yet once my faith faltered, I 
envied the proud, In doubt and disquiet my spirit was 
bowed" (Psalm 73). 

Temptations lure 
Among the temptations that lure the Christian are 

adultery, dishonesty, lapsing into worldly enjoyments 
(now we like to make ourselves believe that "art" and 
"culture" justify these enjoyments) , over-emphasizing 
secondary matters such as devoting too much time to 
sports and recreation. Such indulgences tempt one, in 
turn, to give too little time to prayer, to the study 
of God's Word, to visiting the sick, to having spiritual 
fe llowship with one's chi ldren and friends, to dedicat
ing the Lord's D ay to spiritual interests. AU this is 
evidence of the work of Satan in the lives of God's 
people. Satan is seeking whom he may devour. 

Assurance Rooted in God 
In the midst of all this struggle God's children 

have this assurance: "There hath no temptation taken 
you but such as man can bear; but God is faithful, 
who will not suffer you to be tempted above that ye 
are able; but wiU with the temptation make also the 
way of escape, that ye may be able to end ure it" ( 1 



Cor. 10:13). It is because God is fai thful, "worthy of 
aU reliance" ( Lenski), that he will never allow his 
own to be tempted above their ability to escape, for 
he has promised to make a way of escape with the 
temptation that they may endure it. We may well 
earnestly pray that we may ever make use of the way 
of escape when we are tempted. 

ART. 12. CERTAINTY OF PERSEVERANCE PROMOTES 
NOT LAXITY, BUT DILIGENCE. 

Pride Is Contraband 
Everyone that has the hope of seeing God, puril1eth 

himself. How, then, dare anyone claiming to be saved 
but knowingly living in sin, in impurity, say "1 know 
I am saved"? H ow can anyone manifest a spirit of 
pride if he has "certainly of perseverance," if he knows 
that God saved him, if he knows that God gave him 
the faith to believe, and that God preserves him? A 
true Christian takes no glory to himself and therefore 
is not proud. Pride is most out of p lace in the life of a 
Christian no matter what his position in life, because 
his gifts are gifts of grace. As Feenstra puts it, "One 
who is proud and carefree, is not a believer," and 
"All pride is contraband in the kingdom of God." 

Of What Is Certainty of Perse rvance the Source? 
The authors of this article know from Scriptures 

that the assurance of perseverance is the "real source" 
of "humility, fi lial reverance, true piety, patience in 
every tribulation, fervent prayers, constancy in suf
fering, constancy in confessing the truth, and of solid 
rejoicing in God." 

As Paul realized that he was not worthy to be 
called an apostle, so the person who is born again re
alizes he is not worthy of bei ng chosen of God. 
Real izing this, he adores his Cod and Saviour with 
filial reverance. H is piety is genuine, from the heart, 
affecting every area of his life. Cod is for him all in 
all. In the afflictions of life, however severe, he can 
still revel in the grace and love of God, in the pre
ciousness and nearness of the Saviour. H e patiently 
endures his present afflictions, knowing they are not 
worthy to be compared with the glories that await 

him. This assurance is also the source of fervent 
prayers. How God's child p leads the promisesl H ow 
he leans on Cod who holds him fast and trusts him 
never to leave nor forsake him! Their constancy in 
sufTering is a blessing to behold . Those who suffer 
the most seem to witness the more warmly to the 
gracious care and keeping of their hea-venly Father. 
Perseverance is also the source, the authors say, of 
constancy in confessing the truth - the truth of God's 
Word, of his promises, of his covenantal fait hfu lness, 
of his elect ing grace, of his salvation, of the resurrec
tion, and of future glory in heaven. The certainty of 
perseverance is, furthermore, the source of solid re
jo icing in God. What a source of rejoicing it is that 
Cod preserves the elect, that no one can snatch them 
out of the palms of his hands. They are as secure as 
God is faithful. He abides faithful, for he cannot deny 
himself. Every form of securi ty the natural man talks 
about pales into insign ificance in the light of this 
security which roots in an unchangeable, faithful God. 

Discussion 
1. 	 What is the difference between the faith one can 

lose and the faith that endures? ( See Error 7 ). 
2. 	 Gather Scriptural evidence for the doctrine of the 

perservance of the saints. (The answer to Error 
5 will be helpful, but go beyond that. ) 

3. 	 Discuss I John 3:2, 3, to show that this doctrine 
is not conducive to indolence. 

4. 	 May we lean for real assurance on faith healing 
or on the ability to speak in tongues? 

5. 	 Is assurance produced by opening the Bible at 
random, seing a text, and saying, "God gave me 
that text'? ( I heard of a person who made the 
remark that Cod had given him a text for that day. 
Ah, answered the person to whom he made the re
mark, how poor you are. All the promises in the 
Bible are mine. Yes, all the promises of the Bible 
are for God's people. We need never be limited to 
one promise for any day.) 

6. 	 What is the difference between the trials Cod sends 
and the temptations of the devil? 

LESSON TffiRTY-THREE 

ART, 13. RENEWED CERTAINTY OF PERSEVERANCE 
PROMOTES NOT LAXITY, BUT DILIGENCE. 

Not Againl 
God's children do backslide at times, sometimes 

grievously. When they repent of their sins and have 
"renewed con fidence of persevering," does this re
newed assurance of perseverance have the effect on 
them that release from jail has on a criminal who only 
is glad for another opport un ity to commit crime? 
Indeed not. A Christian will rather say something like 
this: "I never want to do that again. With God's help 
I' ll never do that again. I don't want to experience 
the absence of God's favor. I don' t want to ex
perience again the uncertainty of salvation, that awful 
lack of assurance. I don't want to lose fellowship with 
God again. I don't want again to lose that peace of 
Cod that passes all understand ing. I don't want again 
to miss the light of his countenance. 

Ratherl 
Positively, the backslider who has returned to Cod 

in penitence is far more likely to be doubly diligent 
in walking in God's ways, in dliling God's will, in 
staying in the fold , in seeking first the Kin gdom , in 
living close to the Lord. He is doubly afraid of walk
ing over into Satan's terri tory. Just as a person who 
has been sick for a period of time doubly appreciates 
restored health, so the one who has wandered aWI\y 
from Cod doubly appreciates restored fellowship. How 
wonderful that fellowship is after a season of prayer
lessness due to backsliding during which the disobe
dient Christian finds that Cod covered h imself with 
a cloud so that no prayer cou ld pass through (L"lm. 
3:4/T.). Better than ever can such a restored sa int 
understand Moses when he said to Cod, "If Thy 
presence go not with us, carry us not up hence" 
( Ex. 33: 15 }. The restored Christian is perfectly salis



fled with staying at home, close to Father, Jest he fall 
"into more grievous torments of conscience." 

ART. 14. THE PREACHING OF THE GOSPEL IS THE 

MEANS OF BEGINNING, CONTINUING, AND 


PERFECTING THE WORK OF GRACE. 


The Word a Means 
The means of grace are the Word and the sacra

ments. The Word may be administered without the 
sacraments, but the sacraments may not be admin
istered without the Word. The Word is the primary 
means of grace. 

I t is in the mil ieu of the Word that regeneration 
takes place. While Paul preached to the women in 
Philippi by the river side, the Lord opened Lydia's 
heart to give heed to the Gospel ( Acts 16:14 ). When 
Peter preached on Pentecost many were added to the 
church. 

Jt has also pleased God to preserve, continue, and 
perfect h is work of grace by means of the Word. He 
does this by the hearing of the Word. Therefore it 
is important that children, youth, and adults hear the 
Word of the Lord daily and regularly. They must he.'l.r 
it in a special way at offi cial worship. The church
goer must hear the Word in church, not a lecture Or 
SOCiology talk, or a travelogue. 

Not only must the children of God hear the Word ; 
they must read the Word. Copies of God's Word, and 
of portions of it are so accessible to us today that we 
can have one in our own room at home and we can 
carry it with us when away from home. The Ethiopian 
eunuch read the book of Isaiah on his way home. 

One can have the habit of reading the Word and 
yet fail to meditate on it. The meditation on the 
Word is a means of preserving, continuing, and per
fecting the Word of grace in God's people. "Isaac 
went out to meditate in the field at the eventide" 
(Gen. 24:63). What a peaceful place that must have 
been for medi tation. Do you farmcrs ever meditate 
in the fi eld at eventide or at any other time? Isn't a 
quiet place on the beach most conducive to meditat
ing? Have you a place in your home to which you 
love to steal away to meditate? We must seek to 
dwell on thc Word, to reAect all it, to probe its mean
ing, so that we increasingly evaluate our experiences 
in the light of that Word, thus growing in grace. 
thy Word have I hid in my heart, that I might not 
sin against Thee." The more we meditate upon it the 
more deep-rooted it becomes. "Oh how love I Thy 
law; it is my med itation day and night." 

God also "preserves, continues, and perfects" the 
work of grace in us by the exhortations, threatenings, 
and promiSes of the Word. We are exhorted to avoid 
the way of evil men, to tum from it, and to pass on 
( Prov. 4:15). We are exhorted to exhort one another 
day by day ... lest any of us be hardened by the 
deceitfulncss of sin ( Heb. 3: 13). We are exhorted 
not to forsake our own assembling together but to 
exhort one another ( Reb. 10:25). We are exhorted 
to honor the Lord with our substance (Prov. 3:9), to 
cleave unto the Lord with purpose of heart (Acts 
11 :23), to prove all thin gs, holding fast to that which 
is good and to abstain from all evil (I Thes. ... 5:21, 22) . 
We are exhorted not to be slothful in business but 

fervent in spirit, serving the Lord (Rom. 12: 11 ). 
There are many more exhortations the Lord has given 
us to continue and perfect the work of grace. 

We must not forget the threatenings of God's 
Word. They too are necessary to promote the work of 
grace, Let us mention a few. "When ye transgress 
the covenant of Jehovah, your God, which he com
manded you, and go and serve other gods, and bow 
down yourselves to them, then wiD the anger of 
Jehovah be kindled against you and ye shall perish 
quickly from off the good land which he hath given 
unto you" (Josh. 23:16 ). Also consult Proverbs 1:24ff. 

How many and precious are the promises of God 
wi th which he furthers his work of grace in believers 
- promises of salvation, of eternal life, of protection. 
of spiritual and physical blessings, promises to the 
affiicted, to the tried and tempted, to the poor, to the 
traveller, to the soldier, the humble, thO' penitent etc. 

Our heavenly Father has endless resources for the 
maintenance of his chosen people. He is indeed the 
infinite God. TIlere are no limits to his supplies for 
the saints. 

The Sacrame nts are Means 
Besides all the riches in his Word, the Lord gave 

us two sacraments as means of grace. How rich is the 
meaning expressed. in baptism, and how comforting 
and reassuring is the recurring celebration of the 
Lord's supper. Our gracious Saviour keeps on coming 
b..'l.ck to us wi th visible signs of his redeeming work 
in our behalf. Just as often as we commemorate the 
death of Jesus, we are to proclaim his death until he 
come. 

ART. 15. VARIETY OF RELATIONS TO THE DOCTRINE 
OF THE PERSEVERANCE OF THE SA INTS. 

1. 	 Relation of God to the doctrine. 
God has revealed the doctrine of perseverance in 
his Word. He has graven his own upon the palms 
of his hand (lsa. 49:16 ). Those whom he called 
he also gloriGes ( Rom. 8:30). The chain is an un
breakable chain because God is unchangeable and 
omnipotent. He has revealed this precious doctrine 
for his glory and the consolation of pious sou Is. 
What comfort Christians who can sing the Dutch 
psalms have received from the last two lines of 
Psalm 68 stanza 10. Literally translated these lines 
mean, "He c.'l.n and will and shan in need, even 
when death approaches give complete redemption. 
That was my own mother's resounding witness on 
her dealh bed. 

God indeed impresses the truth of the persever
ance of the saints on the hearts of the believers. 
How forcefully the Holy Spirit teaches us this in 
the first chapter of Ephesians. He has foreordained 
his chosen ones "according to the purpose of him 
who worketh all thin gs after the counsel of His 
will." To what end? That they should be to the 
praise of his glory. The elect arc "sealed with the 
Holy Spirit of promise" (Eph. 1: 11 , 13 ). 

Furthermore, God disposes the bride of Christ 
to persevere to the end. Without this disposition, 
without his having graven them on the palms of 



his hands, without the intercession of their Medi
ator, the elect would not endure to the end. It is 
because God is who he is that the elect are eter
nally secure. 

2. 	 Relation of the carnal mind to the doctrine. 
The carnal mind is unable to comprehend this doc
trine. "The natural man receiveth not the things 
of the Spirit of Cod: for they are foolishness unto 
him; and he cannot know them, because they are 
spiritually discerned" ( I Cor. 2:14). According to 
his unregenerate standard, this doctrine is foolish
ness to the natural man. I suppose he relegates 
such an idca to the realm of wishful thinking. 
Poor man, he not only misjudges this teaching, he 
is not even able to know it because it is spiritually 
discerned. The carnal mind cannot know what 
on ly the Holy Spirit can teach. 

3. 	 Relations of its foes to this doctrine. 
a. 	 Satan is the master foe of this doctrine. He 

abhors it. He is doing all he can to disprove it 
by seeking to snatch the elect out of God's 
hands. He is working over-time these days to 
destroy those who believe this doctrine and find 
their security in this wonderful truth of God. 
How happy Satan must be with the new uni
versalism that wants people to believe that 
every human being is going to get to heaven. 
The appearance of this appealing teaching in 
so-called Christian circles (only so-called ) is 
perhaps the most attractive bait Satan has ever 
used inside the church. 

b. 	 The world ridicules it. It must seem laughable 
to the world that a regenerate soul has the as
surance of salvation, has fai th in the Word of 
God which teaches eternal security. They ob
serve the Christians in all their weaknesses and 
can't understand that such people dare to clai m 
eternal safety. The world fails to see that the 
hope of a Christian and his assurance of salva
tion arc built on the work of Christ. 

c. 	 The ignorant and hypocritical abuse it. How a 
child can abuse a precious dish of mother 
simply because the child is ignorant of its value. 
So it is with those ignorant of spiritual truths 
or those who hypocritically appear to be Chris
tian, but are like unto whited sepulchers which 
are full of dead men's bones and of uncleanness. 

d . 	 Heretics oppose it. Note, it is here designated 
as heretical to disbelieve in the perseverance 
of the saints. I t is heretical to believe that 
Christ "in no place prayed that believers should 
infallibly continue in faith" (See Error 9). The 
authors of the Canons refute this error by re
fe rring to Luke 22:32 and John 17: 11, 15, 20. 
It is heretical to believe that one can have sav
ing fai th for a time and yet be ultimately lost 
(See Error 8). Also consult 1 Peter 1:23. Seed 
that is incorruptible cannot corrupt. This is 
self-evident. If seed is incorruptible then one 
begotten again of incorruptible seed is not 
begotten of seed that can corrupt. 

4. 	 Relation of the Bride to the doctrine. 
How differently the true Bride reacts to this doc

trine. She "has always most tenderly loved it." 
How precious this truth is to the Bride of Christ. 
Saved! Saved not for an uncertain period of time, 
but for eterni ty! She "constantly defends it as an 
inestimable treasure." She knows its real because 
the "gates of hell shall not prevail against her" 
( Matt. 16: 18). She believes and rejoices in the 
promise of Jesus that "no one shall snatch them 
out of His hands" (John 11 :28). They have full 
conGdence in the Saviour who said, "J guarded 
them and not one of them perished" (John 17:12). 
With Paul they are sure that nothing can separate 
them from the love of God which is in Christ Jesus 
therr Lord ( Rom. 8:39). 

Cod js the source of this most comforting doc
trine. T he elect are the object of it, and Satan and 
his followers are its opponents. In the reaction to 
this teaching the antithesis shows up clearly. 

Discussion 

1. 	 How can one who believes in the perseverance of 
the saints lack the assurance thereof? 

2. 	 Should we speak of the preservation of the saints 
rather than of the perseverance of the saints? 

3. 	 Do you think real Christians ever become lax be
cause of this teaching? 

4. 	 Why is it heretical on the part of people who claim 
to be Christians to believe that it is possible for a 
saint to fall away? 

5. 	 How does this fa ilure to believe reHect on their 
concept of God? 

THE CHRISTIAN HOME 
(Continued from page 21) 

pleasant and meaningful as they can. Taking children 
along to church as soon as it is feasible gives them a 
fine "sense of belonging," teaches the spirit of worship, 
and helps them catch more and more of precious Bible 
truth. And if parents will adjust the rest of their 
Sunday program for the spiritUal enrichment of their 
children, time may be used for going over Sunday 
School and catechism lessons, for dipping into good 
reading together, and for good conversation - far too 
scarcel 

Day school stands forth as a great factor in rearing 
youth, with all the time it takes, all its teacher 
influence, all its associations. The Christian parent. 
with his deep resolve and solemn pledge to train his 
child fo r God "to the utmost" of his power, has a com
pelling conviction that he must have, if possible, a 
school system committed to help him in his commit
ment. He cannot in good conscience settle for a non
committed - or worse! - school system. That would 
rob both God and his child! 

There stands the Christian home! Its ideal, its 
practice, and its glory is: "We will serve Jehovah." 

That will rest upon a deep commitment personally. 
Each must say in his heart and life: "As for me!" 

Each must "trust and obey, -for there's no other 
way, To be happy in Jesus, but to trust and obey." 
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