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Quite simply, before I speak, we are going to sing and 
read to you Isaiah 2--5. What you hear now, this is 
the Word of God: 

- PARABLE OF THE VlNEYARD 

the prophet ( in song): 
Let me sing a song of one who loves me, 
a song my lover wrote about his vin eyard. 
My lover had a vineyard on a sunny, fertile moun

tain slope. 

He spaded it over and over with care. 

H e took out all the stones, 


and planted it with vines to grow grapes fit for 
wine. 

My lover built a sturdy watchtower in the middle 
of the garden. 

He even hewed out of the rock a press to thresh 
the grapes there. 

And he waited with hope [ on that mountain 
,/cpe] 

for the choice vines to bear a grape fit for wine. 
But all he got 
was biuer, little pits in rot. 

the Lord ( in song ) : 
What now? 

You who live in Jerusalem, 

You [favored] men of Juda1l, 

Go ahead and ;udge between me and my garden 


of grapes! 

Dr. Calvill Seerveld is Professor of Philosophy at 
Trinity Christian College, Palos Heights, Illinois. 
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What more could Mve been done for my 
vineyard that I did not do? 

Why did I have to hope good grapes be 
grown, 

and alII got 
was bitter, little pits in rot? 

And now?! 

I'll tell you WMt I intend to do to my vineyard: 

Away with its hedge of thorny bushes! 
Let animals graze it to the ground
Break down the protecting wall of stones! 
so beasts can trample it all around. 

No trimming anymore, 

No weeding it out, 

1 turn it into wasteland 

where only thorns and thistles sprout. 


And I shall forbid the clouds to drop 
their rain on its ground. 

the prophet (spoken ): 
The vineyard of Yahweh, Cod of the angels, is 

you, house of Israel! 
And you men of Judah are the crop the Lord 

most delighted in 

He expected from you wMt is good and 
straight. 

What's there? 
Gossip and the und,erhandedly crooked! 

fIe expected from you what is holy and worth 
his trust. 

What's there? 
The cry of those hurt and misled . .. . 

(5,1-7 ) 
the prophet continues, speaking to Cod and to those 
who hear the Word about 

- JUDGMEN T OF THE LoRD AT HAN D 

Yes, You have abandoned your people, [haven't 
you, LordP] 

The house of Jacob is chuck-full of Oriental 
practices - soothsayers like the Philistines 
- and they strike bargains with whipper
snappers who are strangers (to you, 
Yahweh]: 

Their country MS been filling up with 
silver and gold - there's no end to 
what they've been stockpiling; 

Their land is overrun with horses, and 
endless are their vehicles for war. 

"Gods"! too overfiU their land: they wor
ship what their Mnds Mve made! 
what their little fingers have put to
gether . .. 

But everyman will be cut down to size, everyman 
shall be brought low: 

You will not hold them up [much longer, will you, 
Lord]? 

TIP 

Beat it to caves in the rocks, and bun) 
yourself in the dirt 

before the awful majesty of the Lord 
Yahweh and his terrible glory! 

Stuck-up looks of men shall be struck down; 
The 1w.ughty men of society shall be squished 

to the ground: only the Lord God Yahweh 
shall command respect on that Day. 

Yahweh, God of the Angels, has a Day coming 
that shall top every show, every parade perfor
mance; every wouldbe spectacular shall be humil
iated bl} it. 

( The Lord's Day coming] shall dwarf the mighty, 
towering cedars of Lebanon and loom above the 
oaks of Bashan. 

[The Lord's Day coming] shall stand out above 
the tallest mountain ranges and overshadow the 
steepest hills. 

[The Lord is going to hold a Day] to take care 
of every Babel-like lower and every so-called 
impregrwble wall, all the clipperships of Tarsh
ish and the whole slew of costly, showpiece 
"dream houses" 

The people with put-on airs shall be deflated, 
and 

Smugly arrogant men shall be ruined: 
only the Lord God Yahweh sMll be im
posing command respect on that Day, 
and evm) single "nogoa' will be 
vanished . .. . 

Men will try to squeeze into cracks in the 
rocks and cmwl into holes of the ground 

to get away from the awful matesty of 
Yahweh and his terrible glory 

when he stands up again to come 
astound the earth 

On that Day a man wiU fling away his gods 
of shiny silver, the nogods of gold he had 
made for hinuelf to give his life to-
a 1Jum will fling them to the moles and bats 
so he can better scurry deeper into the caves 
and hollows of the rock 

to get away from the awful 1TUliesty of 
Yahweh and his terrible glory 

Why put stock in men? 
What's a man worth! 

Just a little air pUffing through 
his nose . . . 

Good God! Yes, Yahweh, Lord of the Angels, 
is emptying Jerusalem and Judah of what is basic 
to its existence: all the resoW'ces of food and 
water; strong men arui soldiers, {good] ;udges aruZ 
preachers, as well as the "forecaster of the future" 
and sages; [the Lord is making extinct] men able 
to commarul groups of men, giftedly distinguished 



persons, statesmen, deeply perceptive artists, as 
well as the "specialist at incantations"

- 1 slUlll let inexperienced, unripe fellows rule 
them, {that's what the Lord said,] so they get 
subjected to all manner of haphawrd, wanton 
leadership 

All the people are under tension: it's man threat
ening man, every man against his neighbor. The 
young people thumb their noses at the older 
people, and those with nothing to their mime 
mimic and iibe at those with prestige . 

Yes, Jerusalem is ruined and Judah has al
ready fallen, because their actions arid their 
talk repudiate Yahweh, poke fun of his glory 
to his face. 

Their impudent looks betray themselves; 
they propagate their sins as shamelessly 
as Sodom clid. 

- Too bad for them all: they are only bringing 
themselves irrevocable evil. 

{Lookl] Yahweh! is getting set to toke the wit
ness stand - He is stancling there, [oh,J to judge 
peoples. The Lord Yahweh himself is come to 
iULlge [especially] the older ones of his people, 
the leaders: 

You are the ones! 
YQU are the ones who let the vineyard decay 

and decompose! 

W hat's been robbed from the 1)oor, defence
less ones is in your possession. 

flow come? What's it to you! that you grind 
my people to bits? 

What do you get out of it? chopping the 
expectant faces of the tender ones into 
mincemeat! 

- this is what my Lord, Yahweh, God of the 
Angels, has to say. 

... because {the girls,] the daughters of Sian 
are oaill- walking around with chin tilted liP. 
coquetting with their eyes, mincing (Irourut 
pitter-patter with their feet, high heels clicking 
[on the ground- because they are vain], my 
Lord shall make their [proud] helUls a muss of 
scabs and pull down their {fancy] panties in 
public. 

. and the boys, your young men, slwll die 
by the sword; the fellows (InJOng you shall get 
killed in the strength of youth at Wilr. 

Ami there wiU be weeping and gnashing of 
teeth in the suburbs. 

And the Holy City shall lie emptied, f)'os
trate, sunk to the ground. 

(2,6-':),5; 3,8-9, 13-17, 25-26) 

- PROM ISE O F AN UM.»RELLA 

the prophet ( in song); 

- But a day is coming! 
when the offshoot belonging to the Lord 

Yahweh 
shall be a thing of beauty, a glory! 
and fruit the lmul bears shall overwhelm like 

iewels 
those of Israel who eSlXlped . 

Yes, a day is coming 

when those left over in Zion, 
the leftovers! of Jerusalem, 
shall be called "holy ones" 
evenjolle in Jerusalem whose name is written 

down "for Life"l 

When my Lord have bathed away the stinking rot 
[smeared] ocer Zion's daughters, 

When my Lord shall have scrubbed aU the guilty 
blood and washed Jerusalem clean to its core 

by the turbulent force of Judgment 
and the destructive powe,. of /ire, 

Tllen over the wlwle area of Mount Zion. 
over every one of its convocated meetings, 

Th e Lord God Yahweh shall create 
a cloud to hang in daytime, and (It night 
a smoking. flaming fire buming bright. 

Yes, the striking glory [of the Lord] sh(JiI hover 
over all [the "leftovers"] like an umbrella. 

[The presence .of the T...orcl himself} shall be like 
tt cozy grape-arbor giving shade by lI(IY against 
the weltering heat, 

like a retreat, 

a place to run and hide from the thuruler and 
pouring rain. 

... like an Hmbrella, a grape arbor, like a retreat 
. is the striking glory of the Lord! 

But first comes the parable of the vineyard you 
heard. The vineyard keeper expected good grapes fit 
for wine, and all he got was bitter, li ttle pits in rot. 

There you have it again: God always seems to get 
what he did not expect. 

The Lord made Adam good and gave him a naked 
Eve, and man and wife together they stole fruit 
Yahweh had set off limits; so he had to send his angel 
with a sword of fire to separate the first people he 
created from the tree of Life. Adam and Eve got chil
dren, and things grew so corrupt God was sorry, it 
says, he had made men on earth - God was hurting! 
- so he opened the clouds of heaven and drowned the 
world with a Rood; just a few were left over, escaped 
from Death. The Lord made Noah the present of a 
rainbow in the sky, p romising him security for ever; 
but Noah got drunk, and his children's children tried 
to outdo God and hitch their wagons to a star with 
a skyscraper; so God cursed their tongues and dis
persed them throughout the earth like displaced per
sons. 



Then good old God started again with Abraham 
and waited with hope for this choice vine to bear 
grapes fit for a heady wine; but all he got was a batch 
of pigheaded Israelites stumbling around the Arabian 
desert bellyaching for better food on their tented 
tables. Later the Lord anointed handsome Saul king 
of his people, and King Saul ended up visiting a witch 
to get leadership from the mouth of Death. God chose 
David, the savior of Israel, to be Ur-greatgrandfather 
of Jesus Christ, but already David's son Solomon broke 
faith and cavorted with his wives before the sexy 
idols of Baal and Ashtoreth ; so Yahweh, Lord of the 
angels! had to split the body of the elect into pieces 
and try to keep a remnant holy .... 

It looks like God never picks a winner. He always 
gets rotten grapes from good vines. 

This is what the vineyard parable in Isaiah starts 
to say. It is not just a story with the moral to better 

In a speech at the aU-college faculty and stu

dent retreat of Trinity CoUege, Dr. Seerveld cuts 

through the facade of superficial religion and in 

his usual slriking manner OpeM the door to the 

Scriptural description of Christianity. 

mind your p's and Q's. Instead, this parable reveals 
the catch to world history. It tells too those with ears 
to hear what God is really like. It even touches us 
who are retreating before we even take a step forward 
at Trinity Christian College something soberly per
tinent 

You are the vineyard of Yahweh. 
You are the grapes he is counting on. 

And we are not rotting on the vine, are we? Sing
ing hymns in our good clothes, silk ties and stockings, 
fresh from a summer of sunshine, work and church 
attendance? We are good and straight and holy and 
worth his trust, aren't we? 

The people to whom Isaiah's parable of the vine
yard and prophecy was first directed had things well 
off. King Uzziah and Jothan had stopped Philistine 
harassment, put down the Ammonites, chased the 
Edomites away from the gulf of Acadbah, were build
ing up the port of Elath there to do commerce like 
Solomon used to do, fortified Jerusalem; and business 
was better than usual. Isaiah saw Judah stockpiling 
gold, silver, barley and wheat; the big busi ness was in 
horses - you used horses only for war - and military 
chariots and hardware were piling off the Jews' as
sembly lines . On top of that the prophet saw a kind 
of "Great Society" going: costly model homes, a show 
of fine fashion and specialized jewelry; people atc 
very well, indulged in trinkets, and quite literally 
"worshipped," that is, "lived for" the luxuries their 

hands produced. And Isaiah remembered what God 
told Moses to tell the Israelites at Mt. Sinai, "You all 
become for me a holy people" ( Exodus 19:6 ), and 
Isaiah was troubled at the discrepancy. 

Then Ahaz became king of Judah and he had weak 
knees. When the ten tribes of Israel collaborated with 
Damascus in making raids on his land, King Ahaz of 
Judah struck a bargain with the superpower of the 
East, Assyria, for a little protection. I t took a pile of 
money; in fact, it took most of the kings palace 
treasury and all the precious vessels in the temple of 
Yahweh - but it worked. The fearsome Tiglath
Pileser of Nineveh wiped out Damascus, occupied the 
ten tribes' Gilead, Galilee, Napthali, and deported a 
mass of brother Jews; so business, prosperity and pur
suit of happiness continued about as usual in Judah. 
The heavy war surtax Ahaz had to levy on his people 
to keep Assyria happy was unpleasant, but a bargain is 
a bargain. 

Isaiah, however, knew the score. Military security 
and luxury in the hand is not worth more than God 
in the bush. Brilliant Tiglath-Pileser is only a godless 
man with a little air puffing through his nose. You 
are ruined if you live or think you can live without 
the Lord of the Angels at your very right hand. No
body can fool with Yahweh, just because he is patient 
- nobody, not even his chosen people. Because you 
poked fun of God, Isaiah told them, slipped God a 
dime, as it were, and used the rest of your shekels for 
Assyria, industry, public works, knickknacks, clothes 
and parties, stuck up! - "in us we trust" - making 
believe Yahweh was not there: O.K., because of that, 
Yahweh will truly leave, leave you alone, and you 
shall go under as a land and a people, raped by Egypt, 
Assyria and Babylon. 

God is a lover, says Isaiah, don't you know that? 
He rides the clouds and plays with the wind and likes 
to' make the grass grow for cows. He enjoys darkening 
the earth so lions can go out to prowl for prey. He 
made special rocky crags for mountain goats to be 
safe there. He gives the fish their daily food, and 
created bread and wine to make men happy. 

Yahweh became the God specially of Abraham, 
Isaac and Jacob, Joseph, Moses and Aaron, and took 
care of their sons and daughters like a father babying 
a child. He dried up rivers so thc old folks and young
stcrs could walk across on firm ground and not get 
their feet wet. He dropped bread out of heaven like 
rain, and always was there for them, long ago, with a 
mysterious cloud in the daytime to shield against the 
desert sun and with a smoking, flaming fire burning 
bright at night to cheer, protect and show the way. 

All the time the Lord God worked and waited with 
hope - like a girl waits for a man, like a parent waits 
for a son to come through - like a lover this Almighty 
husbandman waited in hope for you to grow into 

(Continued on page 18) 
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CHRISTMAS AND OUR JEWISH NEIGHBORS . .. 

THROUCH THE YEARS editors grow accustomed 
to being scolded. Often they ignore such chidings 

as improper, unjust or even irrelevant. At other times, 
however, they feel the pangs of conscience and at
tempt a response. 

In response to th e fine Viewpoint in the June issue 
on "Israel Returns," onc of my very dear friends - a 
competent Christian school teacher in Canada 
dropped me a hurriedly-written note. She rejoiced in 
what had been written. She did add, however, that 
its message was incomplete and rebuked me for not 
offering editorial commentary. 

She is convinced that the war between Israel and 
the Arab states with its aftermath is above all God's 
message to the churches to get on with the job of 
evangelizing the descendants of Old Testament Israel. 
While all the churches prayed for peace then and 
even today, she was troubled that the challenge to 
preach the gospel is so much soft-pedalled. This, after 
all, is our Lord's command. And here she is in
disputably correct. 

Reformed churches throughout the world have 
generally taken the command to preach Christ to the 
Jew with some seriousness. In the vanguard of those 
who opened missions among these people in Creat 
Britain, the Netherlands, France, Switzerland, Hun
gary and the United States have been the followers 
of John Calvin. Also the Christian Refonned Church 
- to mention no other denomination now - has for 
decades b usied itself with this work. How well we 
remember that on every Christmas day in the con
gregation in which we grew up (Crandville Ave., 
Grand Rapids) special offerings were received for this 
cause. Jewish missions stood out clearly in our minds 
then. Since World War II, however, the church has 
closed its institutional missions among the Jews in 
Paterson and Chicago, emphasizing instead "personal 
witnessing" and the "parish approach." This was d one 
after much reflection and by synodical decision. But, 
and here our sister speaks to the point, it may be 
questioned whether this work still stands out sharply 
in our prayers, concerns and witnessing. Among us 
in recent years the articles on this work have been ex
ceedingly few. So much of the Christian church has 
allowed work among the Jews to go by default. Often 
it has withered on the vine because of a false theology 
of mission. Still more often it has degenerated into 
purely humanitarian service. 

Is it not more than time to arouse ourselves and 
the whole church to this high calling? Let us preach 

Christ of the seed of David to them - the Savior-King 
in whom we may rejoice and whom they so desper
ately need. 

PETER Y. DE JONG 

PAYING THE BUDGET 

W HEN is the Christian Reformed Church going 
to rid itself of the unbiblical term and thought 

of "paying the church budget"? In most cases, the 
use of tbi.. term does not reflect the sacrificial, 
gracious giving of its members. \¥hen we consider 
how many hundreds of dollars most members give for 
Christian education in addition to many other King
dom causes, we can only marvel and rejoice at what 
they contribute to the local church. 

The term "paying the budget" is unbiblical and un
warranted. A Christian does not and cannot pay God 
or the church for anything. The word pay means 
giving something in return for services or products 
received, a just compensation for something received. 
It implies the discharging of an obligation incurred. 

Obviously, the church member can never begin to 
pay for what he has received. God's gifts are infinite 
- the unsearchable riches of Christ. Furthermore, they 
are gifts. They are not to be paid for. God does not 
want any pay. Nor can we give him any. 

But God does want thanks. We may give God 
and his church thanks in the fonn of sacrificial gifts. 

Thus let us refrain from using this unscriptural 
terminology of "paying the church budget" and speak 
instead of gifts to Cod and his church. 

EDWIN H. P ALMER 

CRUCIAL ISSUES 

E RROLL HULSE in his provocative little book on 
BiUy Graham - The Pastor's Dilemma calls our 

attention to the fact that the "crucial issue" of the 
Refonnation was identified by Luther as that which 
came to expression in his famous written debate with 
Erasmus on "The Bondage of the Will." In his book by 
that title Luther said to Erasmus, ''You alone .. . have 
attacked the real thing ... the essential issue ... 
the hinge on which all turns ..." (p. 319). 

What was the fundamental difference between 
Luther and Erasmus? A review of their debate dis
closes especially two points of disagreement. 

(1) Erasmus maintained that matters of doctrine 
were comparatively unimportant and that it was better 
to acquiesce to errors of doctrine than to disturb the 
peace of the church. Luther held that doctrines were 
essential to the Christian religion, for true religion 
was a matter of faith. 

(2) Erasmus said that man had (a little) free will 
by which he could set out to seek salvation, while 
Luther maintained that man's will was bound so that 
he could only be saved by God's sovereign grace. 

Is it not remarkable when issues arise in our 
churches today how many will take the view of Eras
mus rather than of Luther - especially in their relative 
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indifference to truth and concern for peace? Was not 
the resolution of the 1967 Synod of the Christian 
Reformed Church on the "doctrinal problem" a per· 
fect example of that? 

DISCUSSION WITH A BELIEVER 

A FEW DAYS AGO, while attending a convention 
of a newly.formed Canadian labour union that 

is desperately trying to escape from the long tentacles 
of a large international union, [ was seated beside a 
veteran trade unionist. 

Befor-e long I discovered that my neighbour was 
steeped in the class struggle mentality, who self. 
assuredly confessed his admiration for Karl Marx and 
his faith in the righteousness and ultimate triumph of 
the workingman's cause. 

My table companion had nothing but contempt for 
Christianity. "Sure, I believe in the man Christ. He 
was a good man, but what did the Christians do? 
They fought their religious wars and sided with the 
rich. They beat the Negro and told him to work hard, 
read the Bible and say his prayers. No sir, Christian
ity does not have the answer, but Marxism does. What 
can be more just than the rule that each shall give 
according to his ability and shall receive according to 
his need?" 

This man did not mince words. He agreed that 
Marxism was a religion, and he was convinced that it 
would eventually be victorious and foreve r ban in
equali ty and injustice from the earth. 

It was all the more saddening that he was raised 
in the Roman Catholic Church . "Look at those coun
tries where Catholicism ruled! They are generally 
poor, backward and exploited . 1 want nothing to do 
with the church." 

Of course, this man had his history all wrong, and 
he was unfai r in his damning generalizations; his 
Marxist glasses made him see what his ideology dic
tated. He was wrong in rejecting the Cod of heaven 
and in accepting the false promises of a man·made 
theory; and Christians must unequivocally say so to 
those who make this choice. 

But this confrontation again painfully drove home 
to me the Christian community's frequent failure to 
meet the challenge of Marxism head-on. Indeed, 
Marx and his followers point the fi nger at much of 
what is and was wrong in the lives of Christians, and 
we - that is, the entire Christian communi ty - had 
better repent. 

What is more, we had better learn to understand 
the power of ideas, particularly of Marxism, and to 
realize that nothing short of an all-out, concentrated 
that is, unified - eHort to confron t our fellow-men 
with the redeeming message of Jesus Christ and its 
meaning for the totality of human culture will suHice. 
Otherwise, we shall find ourselves completely unable 
to cope with the powerful forces of secularism, be that 

T U ..) r "'," 

Marxism or any other ism. We shall always fi nd our
selves in retreat and on the defensive. 

The hour is late, but it is never too late for those 
who believe. (Faith shall overcome the world.) Civen 
a spirit of humility as well as a deep.rlown desire to 
seek the righ teousness of Christ's kingdom, by the 
grace of Cod and the light of His Word, the people 
of Cod may yet be instruments in the Lord's hand to 
demonstrate the beauty and the joy of walking in the 
way of LIFE. 

But the time for smugness is fast running out. Are 
we discerning the handwriting on the wall? 

H ARRY A NTONIDES 

RELIGIOUS LIBERTY 

T HE IDE AL is religiOUS neutrality. Do not take a 
stand for or against Cod in the public areas of life, 

like politics, labor, newspapers, magazines or schools. 
Since America is a religiously pluralistic nation, a pos
itive stand for a particular fai th would oHend those 
who differ. Therefore, leave Cod out. Practice has 
shown that the teaching about God is not necessary 
for the Democrats or the AFlrClO or The New York 
Times or ute or the state schools. Religious neutrality 
is possible and desirable in the public area. 

So thinks the secularist. 
But the secularist is wrong, unbiblical and blas

phemous. The secularist is very religious. He is not 
religiously neutral. Cod stands in front of man every 
second he breathes. His message comes through loud 
and clear (Rom. 1:18 ff.). To pretend to be religiously 
neutral in the public areas of life is religion itself. To 
ignore Cod while he continually breathes down our 
necks is a religious hardening of the stiHnecked. At 
times silence is more vociferous than a verbal denial 
of Cod. Secularism's so-called religious neutrality is 
religion itself - the reli gion of the anti-Christ. 

Yet, every day Christians in America are need· 
lessly required by law to support this reli gion in the 
name of public school neutrality. To compel a man 
to support a religion against his conscience is jntoler· 
able totalitarianism. Such compulsion is a denial of 
religious liberty and should be abolished. 

Citizens for Educational F reedom is actively work. 
ing toward a remedy whereby this perversion of 
religious liberty would be recti6ed. To date it has 
made many concrete gains. All Americans - and 
especially Christians - should support its eHorts. 

EowfN H. P ALMER 

FIRST CHURCH OF SATAN 

A NEW CULT originating in California has ap
peared on the religious scene. Called Satanism, 

the cult has founded the First Church in San Fran
cisco and aims to build "churches and pleasure domes" 
throughout the nation. 

At present, Mr. Anton Szandor LaVey serves the 
cult as high priest and, understandably, stands in 



sharp contrast to persons who bore this title in Biblical 
times. He dresses in black; that is, he lives in a black 
Victorian house, worships with his followers in a 
black-walled living room, adorns himself with a black 
velvet robe during the services, sports a black goatee, 
and drives a black automobile. 

Borrowing many concepts from Scripture, the Sa
tanist promulgates ideas which are, in effect , the very 
opposite of those taught by the Christian Church. 
From the subtle "Live, which is evil spelled back
wards" to the dogmatic "$atanism is not fo r you if 
you are more concerned with spiritual salvation than 
with worldly pleasure," the Satanic Church advocates 
and teaches indulgence. 

As a Satanist you will learn to indulge in the 
so-called seven deadly sins. They all lead to 
physical or mental gratiflcation, and were only 
invented by the Christian church to insure guilt 
on the part of their followers, as it would be im
possible for anyone to avoid committing these 
sins. As a sop to the parishioner's conscience 
offerings are made to their god through their 
church . 
If you have frustrated your desires too long 
simply because our self-righteous society frowns 
upon these acts; if you would like the power to 
manipulate situations to your best advantage; if 
you have the courage to accept our invitation; 
join usl You might be surprised at the new life 
that will open up for you. Satan welcomes you 
who are alive and glad of itl 

By means of charging an initiation fee of $13.00 
per person and selling amulets, the Satanist tries to 
defray expenses which are incurred by furthering the 
cause of Satanism. The am ulets, which must be worn 
by all members of the Satanic Church, portray the 
head of a goat within a five-point star. At the points 
of this star, Hebrew letters spelling the word Levia
than must be read counterclockwise. The word Levia
than, as is evident from severa l Biblical passages, 
refers to the old dragon, the serpent, Satan. 

Members of the Satanic Church are given the op
portunity to rise from the rank of disciple of Satan 
to the position of Witch or Warlock. The Witch or 
Warlock station is the first step up the ladder of the 
church requirement for Priest and Priestess. Whether 
LaYey's theology is still developing or whether he 
made a slip of the pen is an open question, but at 
one pOint in his explanation of Satanism he claims 
that the servant of Satan becomes the master of 
Satan. Says LaYey, "As sorcerers and sorceresses we 
are strong. With our power and knowledge we now 
command our God, Satan." 

Although the antics of the Satanist do evoke much 
ridicule, the seriousness of LaVey's movement can 
not be minimized with a laugh and snicker. Brazenly 
the cult's high priest seeks to reach a gullible public 
through the use of modern media of communication. 
Already news articles on the First Church of Satan 
have appeared in leading magazines; also the "Tonight 
Show" presented a worship service of this Church 
over the nation-wide NBC television network. 

Satanism definitely is one of the signs of the time 
which point to the coming of Christ. We do well to 
be mindful of the words of Paul spoken to the Thes
salonians during the middle of the first century of our 
Christian era: "Let no man beguile you in any wise: 
for it will not be except the falling away come first, 
and the man of sin be revealed, the son of perdition, 
he that opposeth and exalteth himself against all that 
is called God or that is worshipped; so that he sitteth 
in the tempJe of God, setting himself forth as Cod" 
(II The". 203, 4). 

SIMON K ISTEMAKER 

TRUTH OR PEACE? 

To MOST CHRISTIANS the name Pelagius has 
through 15 centuries come to be regarded as 

synonymous with heresy as it recalls the British monk 
who maintained that man is in effect able to save him
self. Augustine , his famous opponent who taught 
salvation only by God's grace, has come to be re
garded as the great champion of orthodoxy. It is 
worth observing that at the time the controversy was 
in process these conclusions were by no means gen
erally accepted or obvious. Pelagius, the personable, 
broad-shouldered monk with his exemplary life and 
earnest moral preaching created a generally favorable 
impression in church circles in Rome and even, it 
appears, on Augustine in North Africa in his brief 
visit there. When objections arose against his teach
ings, especially against his denial of original sin, and 
these were condemned by the Synods of North Africa, 
Pope Zosimus declared at Rome that Pelagius and his 
associates were orthodox, rebuked the North African 
bishops as trouble-makers and demanded that they 
retract their dGcisions. Instead of complying with the 
Pope's order, the North African synod at Carthage in 
418 again most emphatically condemned the teach
ings of Pelagius. Only after this persistent activity of 
the Africans was the Pope fina lly moved to reverse 
his policy and acquiesce to their condemnation of 
Pelagianism. And Augustine was kept busy for the 
rest of his life defending his teachings about grace 
against those who, following Pelagius, opposed them. 
What the later church has come to recognize as 
Augustine's great fight for the Christian faith against 
those who threatened to destroy it was in his own 
time regarded by many as unpleasant and useless 
trouble-maki ng. 

Ours is not the first age in which the effort to 
maintain the truth of the gospel is more often viewed 
with annoyance than received with appreciation. We 
must, of course, remember that not all controversy is 
warranted and that we must seek the peace of Christ's 
church, but we must especially beware of putting 
peace ahead of God's truth. And we must, like 
Augustine and most others who have faithfully served 
the gospel, be willing to face unpopularity and criti
cism for the sake of it. 

PETER DE J ONG 



TABERnACLE Ann TEmPLE 

IS CHRISTIANITY A HEAVEN-BOUND PILGRIMAGE 


or 

MUST CHRISTIAN CRUSADERS CLAIM THIS WORLD? 


lO UIS M. TAMMINGA 

A Tent in the Desert 

Abraham Kuyper once compared the Christian's 
earthly li fe to Israel's desert-borne Tabernacle. Eter
nal life itself, he said, is symboli zed in the grandeur 
of Solomon's Temple in Jerusalem: 

There is something beautiful about this compar
ison, which is, in fact, quite biblical Paul refers to 
the same symbolism in II Corinthians 5: 1: "For we 
know that, if our earthly house of this tabernacle were 
dissolved, we have a building of Cod, a house not 
made with hands, eternal in the heavens,'" Paul is 
speaking in these chapters of the believers' earthly 
existence. The frailty of that existence reminds Paul 
of Israel's portable place of worship. Indeed , there 
was nothing abiding about the Tabernacle. It served 
the traveling pilgrims. It was erected to be taken 
down . It was a tent. 

Our earthly existence, Ollr bodies, our labors, our 
holdings and our hopes are all transitory. Believers 
are on their way. Their vision extends beyond present 
horizons. Their hope lies in the im perishable Temple 
of the here-nfter. 

Havi ng confessed all this, we hasten to add, how
ever, thnt the Tabernacle signified more than the 
brevity and frailty of life. Hs symbolism wns far 
richer. 

Signific.anc.e for this life 

Cod t reasured the Tnbernacle more than such a 
temporary structure would seem to warrant. He saw 
to it that Moses selected the finest craftsmen to 
fashion it . Every detail of the Tabernacle responded 
to Cod's own blueprint. Its artistic beauty su rpassed 
everything the nation had ever witnessed . To be sure, 
the Tabernacle was a tent, mobi le and fragile, but in 
its design and workmanship Cod wra pped up meaning 
and purpose. Thus the Tabernacle displayed Cod's 
inte nse interest in man's every-day life; He treasures 
it as He treasured the Tabernacle. 

But there is more. 

Cod specifically stipulated that a basic unity was 
to exist between Tabernacle and Temple. The same 

Rev. Louis M. Tammin~a is pastor of the Bethel Chris
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plan prevailed in both: the Court , the Holy Place and 
the Holy of Holies. The same lofty lines, the same 
motifs, the same mea ning, the sa me reverence, the 
same blessed use. Tabernacle and Temple symbolized 
the same exalted theme of all existence: "for of him, 
and through him and to him, are all things: to whom 
be glory for ever. Amen" (Romans 11:.36). 

It may, furthermore, be said that the Tabernacle 
paved the way for the Temple. Without the Taber
nacle the Temple could not have been. The Taber
nacle blossomed into the Temple as a bulb into a 
tulip. In fact, the swift passage of the Tabernacle 
was its glory fo r thus the great Temple was supplied 
and completed. 

This biblical perspective gives us the proper 
evaluation of the believer's life and task in the world . 
Life here below is a tremendous challenge. Every 
minute counts. Every deed is heavy with mean ing. 
But not as an end in itselL For our expectation is not 
of this earth as such. \lVe love ollr life, Ollr task and 
Ollr concerns in as much as what we cla im for ChriSl 
here will full y blossom and take st,ltme in eternal life. 
The Christian is at once pilgrim in the desert (l nd 
1Jrince in the royal (/OIl1(1in . 

Cultural Optimism; One Extreme 

Biblical Christianity will, therefore, reject the un
scriptural d ilemma of what may be called "cultural 
olJtimism" versus "cu/turalpessimism." 

CU/lural optimism I;\kes a grip on p resent life, 
paying little attention to the here-after. Its Christian 
concern exhausts itself in changing and improving th is 
world. Rather than discuss theology it would clear 
slu ms. Rather ~ha n exegete the Word it would reform 
the social structu res of the day. Rather than proselyt
ize it would educate the underdeveloped nations. 
Rather than draw people into congregations it would 
rehabilitate addicts. The cultural optimist cherishes 
the certainty of a better tomorrow. 

There is nothi ng new about this type of think ing. 
Millions read Charles M. Sheldon's "In His Steps" 
(1896) in which he reduced Christian service to nets 
of concern in the name of a human Jesus. Rallschen
busch gave th is direction scholarly respectab ility when 

.,;.." 



__ 

he published his "Theology for the Social Gospel" in 
1917. 

Two world wars shattered the dreams of the social 
gospelers. For a brief time it seemed that old mod
ernism had been silenced by the spokesmen of neo
orthodoxy who dialectically stressed that God is the 
Wholly Othe r who cannot be discovered in this 
created order. Many third generation nco-orthodox 
theologians, consequently, went a step further and 
tended to lose Sight of the personality of God, and 
ironically, made man again the startingpoint of their 
theorizing. And so, in spi te of Barth's influence, voices 
multiplied these last few years clamoring for total in
volvemcnt. Hoekcndijk wantcd to "tum the church 
inside out." William Neil, in "Modern Man Looks at 
the Biblc," proclaimed: "Men cannot attain to their 
full status as sons of God unless they are decently 
clad, properly housed, and adequately fed. Housing, 
health, malnutrition, and child-welfare are therefore 
from a biblical point of view of primary importance. 
All these matters are bound to be the concern of the 
church because they are not the accompaniments of 
the gospel or the sequel of the gospel, but they are 
the gospel, the will of Cod for man- as ·revealed in 
the Bible." 

These thinkers seemed to suggest that the believE:r 
meets Christ in his suffering neighbor. Rather than 
emphasizing vicarious atonement they stressed that 
Christ saved by being involved·. The believer's mis
sion consists then mainly in identifying himseU with 
the world in all its distress. 

Neo-orthodoxy and old modernism joined each 
other, /iTUllly, in the same dead-end alley. Forgetting 
about the Temple in the promised land they attempted 
to make the desert bloom and perpetuate the Taber
nacle. 

Cultural Pessimism; Another Extreme 

Quite the opposite may be observed in Christians 
who would fasten their hopes on the future of eternal 
life. For them the present world was like a sinking 
ship from which they would if possible save every
body, but which in itself prcscnted no challenge. They 
saw, therefore, no integral Christian task in culture 
broadly com.'eived -: society, politics, weUare, ec0

nomics, ind ustrial relationships, education, science, 
and art. For them the Tabernacle in the desert of this 
life had no charm in itseU. They would rather hasten 
to the great Jerusalem with its majestic Temple. 

Fundame ntalist Christians have sometimes been 
guilty of this extreme. This may also account for their 
preoccupation with the Millennium. Biblical references 
to Christ's royal reign then tend to be transposed to 
the future of the thousand years. It has led to a de
gree of escapism, isolationism, individualism and 
pietism. Much emphasis was laid on the reconciliation 
of a soul to Christ, and beyond that only an increasing 
longing for heaven. 

In that respect fundamentalist Christianity failed 
to catch the fu ll meaning of desert life centered 
around the Tabernacle and, consequently, its great 
significance for life beyond Jordan. 

Scripture makes it clear that the fulness of creation 
is involved in man's relationship to God. At the fall in 
Paradise the earth was cursed for man's sake. At the 
crucifixion and resurrection the earth trembled, af
fected as it was by the Lord's redemption. The new 
/ef"Walem, coming down from heaven, is a center of 
Cod-directed culture. 

Reformational Christianity 

Tn its earlier manifestations tbe sixteenth century 
Reformation caught the biblical harmony of this life 
and the life to come. The days of the early Reforma
tion period were marked by considerable evangelistic 
zeal. ·The urgency of that mission, however, did not 
stem from the vision of a burning ship, but rather 
from the Lord's own assurance: "All authority is given 
me in heaven and in earth" (Matthew 28: 18). Rather 

Is Christianity a heaven-bound pilgrimage or 

must Christians claim this world? In this article, 

Rev. Louis Tam':lIinga shows that the position. of 

the Christian can be described as both living in 

the "'Tabernacle" and longing for the "Temple." 

than making converts the Refonners understood the 
.deeper mandate: "Make disciples of all nations 
teaching them to observe all that I have commanded 
you" ( MattheW29:19 ). Thus they confronted peoplc, 
personally, with the Christ unto salvation, but in him 
they sought to direct the fuloess of life to Cod's glory. 

Life around us, cultural and social life. is intensely 
human and because it is human it is religious in its 
core. Man dedicates his works of heart and hand to 
the living Cod or to an idol. Our Western culture will 
therefore bear the marks of apostate secularism or of 
Christian obedience. 

Christians must sense the urgency of this God
given cultural mandate. The liberating redemption of 
Christ must be applied to all man's cultural expres
sions. The believer's Christian commitment must per
meate his whole existence. It may leave no area of 
life untouched. Such Christian cultural concern will 
unleash the blessings of Christ's redemption for the 
good of the nation as a whole. Evangelical Christianity 
has all too long abandoned the political, economic, 
industrial, and educational areas to idolatrous human
ism. Christian concern in these and other areas of 
life must grow out of the only true source of 
life, the love and righteousness of Cod revealed to 
man in the cross of Jesus Christ. Members of the 
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Body of Christ drawing strength from their Head can
not but live a style of life all its own. It is one of our 
Western democracies' fatal illusions to imagine that 
life can continue severed from its religiOus rootage in 
Christ. 

Traversing the desert Israel discerned the exactness 
of God's demands in the intricacies of the Tabernacle. 
The riches of Christ's redemption must so guide us in 
the fulness of life's journey. And as Israel had to learn 
that all of desert life was grounded in the Tabernacle, 
so we must learn that all life is only possible in God's 
Son, our Savior. 

But at the same time, in all his cultural and socia] 
involvement, the believer must scan wider horizons. 
The pilgrim must long for the great and pennanent 
Temple. He knows that only in eternity will his works 

of love come to full Hower. In this life all his efforts 
for the Lord have a provisional character. Even the 
holiest of God's children have only a beginning of true 
obedience. "For now we see in a glass darkly.. " 
Nervous strain should thus be foreign to the Lord's 
own. They know that desert life has its limitations. 
But, nevertheless, Christ's men and women may not 
withdraw from the world; they must enter upon a 
broad cultural pursuit knowing that as sons of the 
Master of the House they are the rightful occupants 
of the territory. The secret of their zeal for the here 
and now lies in the eager anticipation of the life to 
come. Their good works here form the building blocks 
of the Temple in the here-after. The rewards which 
they will receive in the Kingdom of the Father are 
tributes to the magnificence of the Redeemer's victory 
on Good Friday and Easter Sunday. 

BELIEVE IT OR NOT ... 

EDWIN H. 

EVERYBODY SHOULD WORK on the Lord's 
Day. He who does not work sins and disobeys 

God. Sunday work is a moral "must." 

Superficially, the Fourth Commandment seems to 
forbid work. Not so. It forbids one kind of work and 
commands another kind. 

«Remember the sabbath day to keep it holy" is the 
eternal, unchanging law of God. "Six days shalt thou 
labor, and do all thy work; but the seventh day is a 
sabbath unto Jehovah thy God. In it thou shalt not 
do any work .. . " (Ex. 20:8-10). 

It is true that God commands man to cease from 
his daily work. The creature must imitate the Cre
ator. God labored six days and rested the seventh . 
So man is to work six days and rest the seventh. But 
God's rest was not a period of inactivity. "My Father 
works up to now; and I work" (John 5:17). After God 
completed his creative work in the six days, he rested 
from that kind of work; but he has worked in another 
way since then, upholding the universe by his prov
idence. So also ma,n is commanded to cease from his 
normal weekday work in order that he may engage in 
another kind of work, such as corporate worship, 
prayer and Bible reading. 

Rev. Edwin H. Palmer is pastor of the GrandviUe Ave. 
Christian Reformed Church of Grarul Rapids, Mich. 

PALMER 

If on Sunday man continues to work for his living, 
he will have no time to keep the day holy. Likewise, 
if children do their homework on Sunday, the goal of 
the commandment will suffer. The Fourth Command
ment even forbids the Christian to cause others to 
work - the manservant and the maidservant. He may 
not induce others to do what he is forbidden to do. 
Thus the Christian refrains from shopping, attending 
sports or dramas, or patronizing gas stations. For such 
actions entice others to violate God's law. Thus God's 
will is that on Sunday there be a cessation of man's 
daily work. 

But, the Sabbath is not a day of inactivity. It is 
not simply a day of rest and doing nothing. In imita
tion of God's rest - a working rest - man is also to 
rest, but it is to be a working rest. The heart of the 
commandment is activity - not idleness. Its purpose 
is not a cessation of all work, but a cessation of daily 
work so that man can engage in Sunday work. If man 
is idle - if he sleeps and plays the day away - he has 
not kept the Fourth Commandment. God said : "Re
member the sabbath day to keep it Jwly." This pur
pose demands energy, effort, activity, work. Mean
ingful prayer can be exhausting. Intelligent, spiritual 
wrestling with the Bible is tiring. Self abandonment 
in corporate worship is strenuous. 

Yes, Sunday should be a day of work. 

T , 



WOtlEN IN 


ECCLESIASTICAL OFFICE 

PETER Y. DE JONG 

ONE OF THE ISSUES which the Christian Re
formed Church will be facing shortly is that of 

the propriety of "women in ecclesiastical office." 

For decades this question has plagued churches 
throughout the world. After some initial resistance 
by those who dared to stand lip and be counted in 
the church courts, one denomination after another has 
been softened to the point of succumbing to the argu
ments offered in its favor. Today those who raise their 
voice in protest against this new trend are quickly 
labelled old-fashioned, reactionary and completely un
realistic in the face of changing ci rcumstances. They 
are esteemed out of touch with the "newest" and the 
"best" in the field of Biblical studies and very unfair 
to the fairer sex. Even our sister church, the Gere
formeerde Kerken in the Netherlands, seems bent on 
opening this door so long closed. 

It comes as no surprise therefore that this subject 
was recently discussed in The Banner. The articles 
were, of course,only preliminary and tentative. Much , 
much more will be argued and debated in the coming 
years, as one response found in "The Reader Writes" 
already indicates. Here was someone who wasn't 
completely happy with either the "pro" argumentation 
by the Rev. John Van Harmelen and the "con" argu
mentation of the Rev. Dr. Louis Praamsma. Since 
these articles are accessible to nearly all of our 
readers, further comment on them is unnecessary. 

Much has been written on the subject. We men
tion on ly a few of the works wh ich have exerted their 
in fluence on the discussions: 1... Zacharnack: Der 
Dienst der Frau in den ers/en Jahrhunderten der 
christl. Kirche (1902 ); P. Tischleder : Wesen und Slel
Lung der Frau nach deT Lehre des fJ eiligen Paulus 
(1923); Zerbst and Merkens: The Office of Women in 
the Church ( trans!. .\ 955 ); M. E. Thrall : The OrdituJ
l'ion of Women to the Priesthood (1958). Dibelius has 
opined that while Paul had to restrain the forward
ness of women in his day, the situation has measur
ably changed since then. He bases h is argumentation 
on the conviction that in Christ the order of creation 
to which the apostle appealed has been suspended. 
Oepke in the well-known TWNT speaks in a similar 
vein by suggesting that Paul fou nd himself in tension 
between progressive ideas concerning women and 
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Jewish reactionary trends. Thus he was compelled 
to write to the church in those days as he did. 

The question that we face is why there is withi n 
the Reformed community of churches disagreement 
on this subject. 

•Undoubtedly many factors playa role. Some argue 
from the practical situation. Many churches apparent
ly cannot find suffi cient and suitable men to discharge 
the official work laid upon the church. Others urge 
that women have a unique contribution to make to the 
life of the church. Still others insist that since in 
Christ there is neither male nor female, women may 
not be barred from office. And then there are those 
who remember that early Reformed synods in the 
Netherlands spoke on the possibili ty of having "dea
COnesses." 

The disagreements, however, seem to go much 
deeper than the relative weight of these and similar 
arguments. They touch some of the fundamenta ls of 
the Reformed understanding of the Scriptures. And 
on these, it seems to us, all who would engage in dis
cussion should give a clear account of themselves and 
their positions. 

The first concerns our understanding of "offi ce" 
within the church of our Lord Jesus Christ. Just which 
offices have been instituted by Christ and under what 
conditions? What is to be regarded as the specific 
responsibili ty and authority with which the Savior 
has endowed them? What is the relation between 
such offices and the almost endless variety of "gifts" 
which he has bestowed on those who belong to him? 
Is any and every task discharged on behalf of the 
church to be recognized as partaking of the character 
of official ministry? Does this, then, mean an integra
tion of all these "services" into the three "offices" or 
"ministries" of the church to fonn, as the Belgic Con
fession puts it, the council of the Church (art. 30 )? 

The second, which is far more basic, concerns our 
understanding of the nature and scope of Biblical 
normativity. And on this it appears that there is no 
longer a consensus within the Reformed community. 

All agree that Paul makes nO room for women in 
office. Even those who appeal to the case of Phoebe 
the "deaconess" (Romans 16: 1 ) and to the register of 
"widows" ( I Ti m. 5:9f) acknowledge that the insuper
able obstacle for the apostle was his understanding of 
the creation ordinances. But, so the argument runs, 
this prohibition by Paul was temporally-conditioned. 
It sprung from the fact that in both the Jewish and 
Graeco-Roman social situations it gave offense, when 
women were thrust into positions of prominence. Now, 
however, the relationships between male and female 
are measurably altered. To be sure, the distinction 
between the sexes and the contributions which each 
can and should make must be recognized. This is the 
argumentation used in the Gereformeerde Kerken. By 
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recognizing this, so that women in office do not re
place or overshadow or even simply reduplicate what 
men can and should do, Paul's principle would in 
essence be safeguarded. 

Now let there be no misunderstanding on the posi
tions taken. No one who takes God's Word seriously 
would object to much more cooperation between men 
and women in carrying out the work that must be 
done in and for the church. As members of the con
gregation women also have a calling to promote 
sound teaching, orderly government and the grand 
work of Christian mercy. In all these fields, either 
singly or in groups, many have made signal contribu
tions. And much, much more can and perhaps should 
be done by them as well as by the male members. 
Nor is it a question whether they have received suf-

One of the issues which the Christian Re

fonned Church will be facing shortly is that of 

the propriety of "women in ecclesiMtical office." 

In this brief article, Dr. P. Y. De Jong makes 

some suggestions regarding this subiect in the 

lig.ht of Scripture and the Confessions. 

ficient recognition as well as opportunity to make 
their contributions. Rather, the question is whether 
they are to engage in these spiritual activities as mem
bers of the "officiary" or council of the church. Is 
Paul's prohibition on this score temporally-conditioned 
(tijdgebonden), as many today are arguing, or not? 

To suggest that this was intended only for his day 
and circumstances constitutes, we believe, a complete
ly wrong evaluation of his prohibition. It fails to 
do justice to his appeal to the creation ordinances. 
It tends to undermine the true apostolicity of Christ's 
church. It opens the door to every kind of accom
modation to the ever-changing opinions of modern 
man. To be sure, Cod's Word has come to us through 
men inspired by the Spirit to address themselves also 
to the situations of those days. But Scripture leaves 
no doubt on its authority also with respect to such 
matters for the church of all times and in all lands. 
Precisely because creation ordinances come into sharp 
focus here, much more is at stake than the "holy kiss" 
and the "foot-washing" and the "love feasts" of the 
early congr egations. We do well to remember what 
we profess in the Belgic Confession with regard to 
church ord inances, 

In the meantime we believe, though it is use
fu l and beneficial that those who are rulers in 
the Church institute and establish certain ordi

, nances among themselves for maintaining the 
body of the Church, yet that they ought studi
ously to take care that they do not depart from 
those things which Christ , our only Master, has 

instituted. And therefore we reject all human 
inventions, and all laws which man would intro
duce into the worship of God, thereby to bind 
and compel the conscience in any manner what
ever. Therefore we admit only of that which 
tends to nourish and preserve concorciand unity, 
and to keep all men in obedience t9 God . . . 
(art. 32). 

If on the basis of "temporal conditioning" Paul's 
writing Oil the position of women in the church can 
be so radically modified, and that despite ecclesiastical 
practice for some nineteen centuries, then the erosion 
of Biblical normativity as always understood in the 
Reformed churches according to their creeds will be 
legitimatized. And this is a most serious matter. 
Much more is at stake than the position of women in 
the churches. Let us not forget that the modern 
"heresies" of subjectivism and existentialism, so char
acterist ic of modern ecumenical theology, can subtly 
influence Reformed individuals and companies of 
scholars and even synods. If these prevail, then we 
are left by our own fault without the abiding Word 
of the Lord. 

"There is no longer a Christian mind .... 
There is still, of course, a Christian ethic, 
a Christian practice, and a Christian spirit
uality.... But as a t1li"king being, the 
modern Christian has succumbed to sec
ularization." 

"To think secularly is to think within a 
frame of reference bounded by the limits of 
our life on earth; it is to keep one's calcula
tions rooted in this-worldly criteria. To 
think christian ly is to accept all things with 
the mind as related, directly or indirectly, 
to man's eternal destiny as the redeemed 
and chosen child of God." 

«As a Christian you may enter these 
spheres determined to be the leaven. But 
your leavening inRuence is restricted to the 
narrow field of personal relations and moral 
attitudes. You cannot enter these spheres as 
a th inking Christian, for there is no one to 
communicate with christianly. There is no 
field of d iscourse in wh ich yOUI' pre-suppo
sitions can be understood, let alone ac
cepted or discussed. Within these fields 
you will find yourself inevitably, by ac
quiescence, subscribing to the furtherance 
of aims of which you deeply and christianly 
disapprove." 

Excerpts from 

The Christian Milld - Harry Blamires 



Dutch Efforts to Establish 


The Reformed Church • 
In Ceylon 


Clergymen from Holland 

ROGER S. GREENWAY 

l oT HAS BEEN SAID that the example of the New 
Englanders in America and their success in convert

ing the Indians to Christianity 6rst aroused the energy 
of the Dutch for the conversion of the natives in Cey
lon. A variety of motivations must have inspired Dutch 
ministers to sa il to the East. Some came to gain ex
perience and prestige,. some came seeking adventure, 
while others wished to escape from unpleasant ries in 
Holland. For example, the Remonstrant minister, An
thony Homhovius, who conducted the first worship 
service of the Dutch Reformed Church in Ceylon, had 
had diHicultics in the homeland due to his theological 
views, and when he began his work in Callc. on the 
16th October, 1642, he undoubtedly rejoiced in his 
new-found freedom. The prospect of converting the 
heathen, however, was the principal reason for com
ing East in the minds of many Reformed ministers, 
and with them lay the hope of Christian missions in 
Ceylon. 

Work in the East demanded courage. The long 
voyage around the Cape of Good Hope was tedious 
and sometimes treacherous. Pirates roamed the seas, 
and navigation carried many uncertainties. Not all 
the ministers who sailed from Holland eventually 
reached their destination. Some were drowned in 
shipwrecks, and others died at sea from illness. The 
remindcr that in 1661, thirty Re formed Church min
isters had been killed or taken prisoner when the 
Chinese expelled the Dutch from Formosa, must have 
made more than one Dutch clergyman th ink twice 
about venturing to the mysterious East. 

The European ministers were nominated by a 
Classis in Holland and appointed by the Dutch East 
India Company for service in the colony. Upon his 
arrival in the country to which he had been assigned 
by the Company, the minister presented his credentials 

to the Governor, and the Governor, in Council, made 
the final appointment. 

Most of the ministers went first to Batavia where 
they received their speci6c assignments, and from 
there they traveled to the country designated for 
them. Those that were sent to Ceylon usually landed 
at Colombo. The majori ty of the Reformed ministers 
did not remain long in Ceylon, although there were 
exceptions, and some men retired after many years of 
service and then chose either to return to H olland, or 
Batavia, or to .remain on the island. 

Most of the Dutch clergymen were married, and 
they were supplied with houses by the Company. 
Many of these parsonages were left by the Roman 
Catholics, when the Dutch drove the Portuguese from 
the island . The Company paid the clergymen a sub
stantial salary, and they received in addition certain 
provisions of food from the Company stores. The 
widows of Reformed ministers, however, were not al
ways looked after, and there were instances of min
isters' widows reduced to great poverty. 

The ministers of the Dutch Reformed Church in 
Ceylon, during the seventeenth and eighteenth cen
turies, were called upon to labor among the nati ve 
peoples as well as among the Europeans. Men spoke 
of "one Church," not two, a native and a European. 
As soon as a place had been conquered by the Dutch, 
it came under one of the three consistories, either that 
of Galle, Colombo, or Jaffnapatnam. Whatever mis
sionary work the Portuguese had begun was generally 
continued, or new work was begun . In e ither case, 
each area was under the spiritual care of a consistory 
and its ministers. Since they had a dual responsibility, 
therefore, to the natives as well as to the Europeans, 
it could be said of the Dutch clergymen that they 
served as pastor-missionaries during the Du tch colo
nial period in Ceylon. 

The Ecclesiastical branch of the East India ComRev. Roger S. Greenway, missionary to Mexico, is pro
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qualified and ordained preachers called predikants, 
and the unordained, and often lesser qualified, pro
ponents, krankbez.oekers and z.iekentroosters, who 
were usually younger men, employed to visit the sick, 
conduct instruction classes, and carry out benevolence. 
Clergymen needed to have certificates of authoriza
tion both from their Classis in H olland and from the 
East India Company, before they could take up their 
duties in Ceylon. Failure to supply either of these 
documents meant delay and inconvenience for the 
minister until his credentials arrived. 

Quite frequently the krankbezoekers and ziekcn
troosters proved to be troublesome people. They 
wished to be looked upon as ministers, and they 
yielded to ecclesiastical authority with great reluc
tance. Their appointment was intended to be of help 
to the predikants in the larger towns, and to serve in 
place of the ministers in -small villages where no 
minister was located. They also served as catechists 
and several were assigned to the civil and military 
hospitals at Colombo, Jaffna, Negombo, and Galle . In 
some cases, krankbezoekers were later ordained into 
the ministry, but there were also instances when they 
were dismissed and sent back to Holland. 

The duties of the Reformed ministers in general 
included both the everyday pastoral care of the 
European community in the larger towns, and tours 
of the villages where schoolmasters or catechists were 
carrying on Christian work. The larger congregations 
at Colombo, Jaffnapatnam, Calle, and Matara, were 
usually served by one or more clergymen. Ministers 
conducted two worship services each Sunday in the 
Dutch language, taught catechism classes on Thurs
day, led in prayer every evening at the Governor's 
residence and twice each day at the hospital, besides 
visiting the homes of the congregation. Services in 
the Portuguese, Tamil, and Sinhalese languages were 
held on Sunday afternoon, and during the week. The 
Lord's Supper was celebrated once in three months. 
The Europeans often made disappointing parishioners. 
The large church buildings were often less than one
third full , and the Dutch governors themselves varied 
greatly in respect to religious interest. 

Where there were several ministers attached to 
one congregation, as often happened at Colombo, a 
"Predik Orde" was issued which announced the of
ficiating clergyman of each particular Sunday. The 
ministers who were not preaching were seated in 
specially reserved, and elcvated , pews. When the 
Governor entered the church, everyone was expected 
to rise and remain standing until he was seated, even 
if this occurred in the middle of prayer or during the 
celebration of H oly Communion. Many people were 
offended by this, but if any person refused to arise 
and show this courtesy, he was scnt back to Holland . 

The outstation visits of the Dutch ministers con
sumed a great deal of their time and energy. Usually 
the ministers took turns making these visits, although 

it is recorded in 1658 that the matter was decided by 
lot. Traveling was done by horseback or palankeen 
a covered chair carried by fou r men. Sometimes the 
ministers also accompanied the army and navy on 
expeditions, as in the case when, in 1658, Baldaeus 
marched with the Dutch troops in the conquest of 
Jaffna and its surrounding territories. Such excursions 
were not meant for men with timid hearts. They had 
to travel over land and water, through marshes and 
jungle. Roads, where there were any, were poor. 
Wild animals abounded and sometimes were dan
gerous. The Reverend Joan Fereira D' Almeyda, a 
Portuguese who served in the ministry of the Dutch 
Reformed Church, and his wife, were at one time 
traveling between Galle and ~olombo, when they 
faced sudden danger from a wild elephant. The coolies 
who were carrying the minister's wife in a paiankeen, 
hastily put down the palankeen and fled when they 
saw the beast approaching. The Reverend D' Almeyda 
was on horseback and was too far away to assist his 
wife. The elephant came close, but did no harm to 
the lady. He only struck his trunk on the roof of the 
palankeen, trumpeted loudly and went away. Not all 
travelers were so fortunate, however, and every year 
a considerable number of persons were killed by ele
phants. Needless to say, the ministers' wives did not 
usually accompany their husbands on their outstation 
visits. 

Bad roads and wild elephants were minor matters, 
however, when compared with another problem which 
confronted the Reformed ministers. The domination 
of ecclesiastical affairs by the government was the 
bane of the whole enterprise. The clergymen were 
employees of the Company, and this relationship was 
never forgotten. The political authorities intended 
to keep the clergymen in strict subordination and , as 
will be seen later, in isolation from one another also. 
Whereas the Portuguese allowed the Church officials 
to exercise great power in administrative affairs, the 
Dutch went to the other extreme of keeping the Re
formed ministers as little more than paid servants of 
the state. It is no wonder, then, that many of the 
more energetic Reformed ministers refused to remain 
long in the East under such circumstances. 

Not only d id the organizational struchll'e impinge 
on the free exercise of religious operations, but the 
personal character of the Company officials sometimes 
added an unpleasant factor. The clergymen were re
sponsible primarily to the Governor and Council at 
Colombo, but the Commandeurs in the two principle 
outstations of Calle and Jaffna also exercised personal 
authority ovcr the local clergy. For example, some 
of these officials claimed the right, in order as they 
expressed it, to test the ability of the preacher and to 
maintain a strictly ex tempore style of preaching, of se
lecting the text for each minister after he had mounted 
the pulpit. The late R C. Anthonizz, Covernment 
Archivist of Ceylon, told of one particular Governor, 
who was known for his avaricious character, who on 
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In the third in a series of articles on early 

Dutch Missions in Ceylon, Prof. Roger S. Green

way discusses the means by which the Dutch 

attempted to evangelize the island for the Re

formed faith . 

one occasion attempted to play a most humiliating 
trick on the p redikant. The usual p ractice was for 
the Governor to write the text on which he desired 
the morning sermon to be preached on a slip of paper 
and send it up to the minister on the pulpit. But this 
hme the Governor sent up a blank slip of paper. The 
minister glanced at this, and with perfect pOise, held 
up the bare paper for the whole congregation to see. 
Then repeating aloud to himself, "Er is niets hier," he 
proceeded to give as his text for the morning sermon: 

Wij hebben niets in de wereld gebracht, het 
is openbaar, dat wij ook niet kunnen iets 
daar uit dragen. 

This he made the basis for a powerful sennon against 
the sin of avarice. 

The Reformed ministers were not always able to 
turn the impingements to their advantage, however, 
and the most energetic and promising predikant of 
the seventeenth century, Philip Baldaeus, fell as an 
early victim of governmental interference. 

Baldaeus came to Ceylon in 1656, at the age of 
twenty-three, only two years after his ordination as a 
minister of the Reformed Church. He was strongly 
devoted to the task of evangelism, and it was in this 
area that he made his greatest contribution. Baldaeus 
accompanied the Dutch forces as army chaplain in 
their campaign against Jaffnapatnam, Tuticorin, Man
nar, and Nagapatnam. As these places fell into Dutch 
hands, Baldaeus was placed in charge of the religious 
establishments left by the Catholics. His task was to 
convert the Churches, by removing the images and 
other vestiges of Catholicism, and to convert the 
people, by instruction and gentle coercion, to the Re
formed religion. As long as there were Catholic com
munities scattered through Dutch-held territory, these 
communities were pockets of potcntial danger to the 
Dutch, since the sympathies of these people still lay 
with the Portuguese. In the eyes of the Company, 
therefore, Baldaeus had an important task to fulfill. 

It was an important assignment from the point of 
view of the Reformed Church as well, and Baldaeus 
was equal to it. Nowhere else on the island had the 
Portuguese missionaries made so great an impression 
on the Ceylonese people. Ba ldaeus moved carefully 
in deciding what had to be discarded and what could 
be retained of the Roman Catholic beginnings. He 
had an appreciable understa nding of the principles of 
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adaptation, and missions, and he stated openly that 
he taught the "doctrines and tenets of our own wor
ship and religion as far as it was calculated to 
suit the nature and capabilities of the nation," for it 
is very necessary in a teacher that he shall know the 
pupils he has to deal with, so as not to confront im· 
mature would-be Christians with difficult problems, 
tedious questions and deep secrets, but lay before 
them the bare, simple truths in as short and concise 
a manner as possible, both verbally as well as in 
writing. 

Baldaeus made a study of the Hindu religion, the 
religion to which the Tamil people historically ad
hered, and he tried earnestly to learn the Tamil 
language. Baldaeus was one of the pioneers of Prot
estant efforts to become proficient in the languages of 
Asia. He spoke and wrote in the Portuguese language, 
for the benefit of the many former Portuguese citizens 
who remained in Jaffna after its capitulation to the 
D utch. He was assisted by an able interpreter, named 
Francois, and through the Portuguese medium, Bal
daeus sought to learn the Tamil language and preach 
to the Tamil people. 

While not neglecti ng his preaching ministry, for 
he preached regularly both in the churches and out· 
doors under his favorite tamarind trees, Baldaeus put 
forth much effort to produce Christian literature for 
the Portuguese and Tamil speaking people in Ceylon. 
Baldaeus also pioneered in the area of literature evan
gelism, and he was without question the outstanding 
promoter of Christian literature as an instrument of 
Protestant mission work during the seventeenth cen
tury. Baldaeus realized that the limited number of 
Reformed ministers in Ceylon could not adequately 
instruct the thousands· of Tamil people in the Chris
tian faith. Therefore, he arranged for the translation 
and publication of catechisms in the Tamil and 
Portuguese languages, for the purpose of instructing 
larger n·umbers of people without dependence on the 
clergy. 

Baldaeus was a missionary strategist , and he pre
sented his plans for the evangelization of the whole 
island of Ceylon at the general meeting of all the 
Refonned ministers at Colombo in February, 1659. At 
this meeting, the clergy sought to come to agreement 
in various matters, in order to secure a greater amount 
of organ ization and cohesion in their religious work. 
The duties of the clergy were defined at this meeting, 
and the learning of the native languages was in
cluded among these duties . The plan which Baldaeus 
submitted for systematic and uniform mission en
deavor among both the Tamils and the Sinhalese was 
accepted . Certain coercive measures, such as fines fo r 
non-attendance at Church, were among these pro
posals and they too were adopted by the clergymen. 
The meeting also made additional suggestions con
cerning the relations between Churches and with the 
government. And that is where trouble began, and 
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the domination of the ruling government over the 
Church came to light. 

The assembly of ministers decided that it was 
necessary to establish a central ecclesiastical authority 
in Ceylon to coordinate and supervise the various 
religious undertakings. They suggested that there be, 
each year, one presiding Church which would handle 
all correspondence from abroad which related to 
Church affairs. This responsibility would be shared 
by the Churches in rotation. Second, the meeting sug
gested that one of the ministers, by huns, should make 
a yearly inspection tour of all the Churches on the 
island. Third, the ministers decided that for the good 
of the whole Church in Ceylon, all the predikants 
should meet together once in three years, to di~cllss 

their common problems and needs. These proposals 
were submitted to the Governor and Council in Cey
lon, where they were favorably received. From there 
the report was sent for fi nal approval to Batavia, but 
there the Company officials looked at the matter 
quite differently. 

The Batavian authorities of the East India Com
pany turned down everyone of the proposals relating 
to Church organization which the ministers in Ceylon 
had made. They rejected the suggestion that there be 
a presiding Church by rotation, and ordered that all 
correspondence be handled by the Church nearest the 
Governor's residence, where the Governor's personal 
representative held a seat at all Consistory meetings. 
Furthermore, the suggestion concerning yearly island
wide tours of inspection by a minister was turned 
down on the ground that the task of the oversight of 
the Churches and schools on the island properly be
longed to the Governor and Council, and each predi
kant was expected to look after his own individual 
Church. The proposed triennial meeting of ministers 
wa~ similarly rejected. The East India Company had 
no intention of allowing the Church such freedom of 
organization or operation, or even of fe llowship 
among its clergymen. The authority of the Company 
over the Church and its mission work was boldly 
spelled out by the decisions of 1659. 

A man like Baldaeus, whose youthful zeal envi
sioned the evangelization of the whole island, cou ld 
not be bound by the narrow, commercial interests of 
the East India Company for very long without open 
conflict. Trouble began when the government refused 
to ac..-cept the suggestion made by the ministers at the 
assembly in 1659, that each minister shou ld period
ically inspect the Christian schools in his district and 
exercise general supervision over these schools. The 
policy of the government was that the government 
alone held the right to administer school affa irs and 
the ministers should do only what they were told. For 
a while the government allowed Baldaeus a measure 
of latitude in the Jaffna area, and Baldaeus did all that 
he could to make the schools effective as centers of 
both education and evangelism. The schools were 
more than mere institutions of lcarning for children: 

they were the center of Christian influence in the 
community. Baldaeus realized this, and as a Reformed 
minister, he coveted the right to administer these 
schools in such a way that the propagation of the 
Christian faith would be given £rst priority. He saw 
that this would not be done if the schools were left 
in the hands of men who were primarily soldiers and 
merchants. 

Matters came to a head in 1664, when Governor 
Van Goens returned from Batavia for his second term 
of office, with instructions from the authorities of the 
Company at Batavia to tighten control over religious 
activities and not allow the ministers to exercise any 
administrative control. Under the new rules, ministers 
of the Reformed Church were not permitted to travel 
into the country, on any business whatever, without 
orders from Company officials. Baldaeus revolted at 
these restrictions, and in July 1665, he asked that he 
be relieved from h is duties in June of the following 
year. At first the Governor and Council sought to 
prevail on him to reconsider, for it was agreed that he 
was the most suecessful of the Dutch ministers in 
Ceylon. But when Governor Van Goens learned that 
Baldaeus had already sent word of his intentions to 
the Supreme Government at Batavia, Van Gocns be
came indignant and declared that Baldaeus was guilty 
of insubordination in that he implied , by his action, 
that he regarded the ministers as subordinate only to 
the government at Batavia, and not the Ceylon ad
ministration. The Political Council in Ceylon im
mediately passed a resolution reiterating its complete 
control over all matters, temporal and spiritual, on the 
island. 

From that time on, Baldaeus became the object of 
numerous, bitter criticisms on the part of Company 
offiCia ls. He was called a hllyrlinge ( hireling) instead 
of a herder (Shepherd) . Baldaeus had offered to 
remain in Ceylon until his successor arrived, but the 
government insisted that he leave by the end of 1665. 
Instead of being sent to Batavia and there given a 
new assignment somewhere in the East, the Council in 
Ceylon ruled that since he had defied their authority, 
he should be dismissed entirely and sent back to 
Holland. 

From the Cape of Good H ope, Baldaeus sent a 
letter to the Governor General at Batavia, complain
ing that he had been treated badly. But it was too 
late for· redress, and the promising missionary carcer 
of the man who might have paved the way for the 
Christianization of Ceylon was ended. Back in H ol
land, Baldaeus wrote a book about Ceylon, which 
was published in 1672 at Amsterdam. Throughout 
the book there is an undertone of regret that the 
author could not have done more for the spread of 
the Gospel in Ceylon. Th is sentiment might well be 
shared by those who have sought to carryon the work 
after him. Whatever happened, the Company stood 
fi rm in its authority over the clergy. 



THE UMBRELLA 

(Continued from page 5) 

trusting and loving him, says Isaiah. He settled you 
into a promised land full of milk, luscious fruit and 
honey. He stopped your everlasting wandering around 
behind the strong walls of Jerusalem. He kept on 
trimming, weeding, straightening you up, sending 
prophets like Elijah, Amos and Hosea to tell you his 
jealous love, that you are his people in his world 

That is how come what the Lord of the An gels 
does strikes you as harsh, terrifyingl when he appears 
confoundedly angry at your living as if he did not 
exist. Because God loves you, when he sees you idol
izing nothings! - I know, golden calves are out of 
fashion, says Isaiah, but gilded possessions, affluence 
and glamorous vacations are in - when you take Cod's 
blessings and idolize them into your successes, what 
you. got coming to you, enjoy and fond le it, shunting 
God aside without even thinking! then God, who gave 
you the very breath of life and every good thing, 
suffers. Yahweh is a long-suffering God. And after a 
while his passionate heart can stand it no longer, and 
the Lord has his angels tear down the protecting 
bushes around your life and lets a riot of lawlessness 
and bestial war come in to trample to bits what you 
hold most dear. Because our God is a lover he is a nre. 
Not the kind you roast marshmallows in or steal 
kisses by, but the kind that melts steel and removes 
impurities ( Hebrews 12:29 ) . 

God mercifully holds back evil so that you will fear 
him, and he finally in SOrrow sends punishment so 
that you shall know the tmth: He alone is the source 
of Life and happiness. Everything else pretending to 
be attractive is a trick or a sham. The Lord gives and 
the Lord takes away. Not capriciously, and not in a 
causal circle connected to our sin, but the Holy One of 
Israel who is almost prodigal in his creationaJ gifts 
also lets the anti-creational force of our sin have its 
comeuppance in our Jives. On this hangs the rise and 
fall of the Israelites ( related to the rise and fall of 
world empires) , the rise and fall of churches .. 
and Christian colleges, where by agonizing Grace God 
keeps his promises despite all stupid or clever, under
handed maneuverings. 

When Yahweh sees the misery of his plundered 
children, brokcn and stymied maybe for the selfish 
pride of an older generation, he sickens of the win
nowing process and takes a few repentant ones, sets 
them as ide somewhere for healing, and begins again 
with them together to build up his rule upon the 
earth. To see the Almighty Cod bathe away the 
stinking rot caked on his weakened people (and the 
Hebrew has what today is called an unprintable four 
letter word for "stinking rot" - "shit" would make the 
symbolism of baptism biblically vivid for a chan ge): 
to see God, like a male nurse, wiping, washing clean 
from excrement and scabs of guilty! blood the bodies 
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of his leftovers is to become sensitive, right to your 
innards, of the terrible intensity and tenderness of his 
love for those who call him Father. The Lord did 
this for the Jews, after sieges when they had eaten 
their children, after captivity; he has done it for the 
Church in history after catastrophes of its own making. 
And he has done it here, among us. 

As a matter of fact, the God of the prophet Isaiah, 
of Israel and especially Judah, is our God too. Yahweh, 
before whom we stand, is the same Creator of water, 
woods and crickets, male and female, the same Re
deemer of men, families and institutions responding 
to his Word . ..:.. Even more so is he our Cod, in Jesus 
Christ, because this Almighty God scrambled the 
Jewish nation throughout the Middle East once upon 
a time to settle for their sin. He brought back a be
draggled remnant after two generations and kept his 
blooded folk intact until it was time to send his Son 
rather than prophets, servants like Isaiah . But when 
the Jewish leaders, instead of hearing the Word be
come flesh, the law of Moses fulfilled in concrete 
Grace, got the official papers in order and lynched 
the Son of God upon a tree, then somethin g ended. 
The Lord ripped out those Jewish branches and 
grafted in some with gentile blood. That is where we 
come in. For since that Day, the First Lord's Day, 
those who just even call themselves "Christians," in 
distinction from all the other tribes of the earth, they 
are open to the full privileges and liable to the full 
burdens of God's chosen people A.D. 

That means God's Word spoken through Isaiah's 
parable, judgment and promise arches over the years 
into our hearing tonight with a terribly direct serious
ness. To be confronted with Isaiah 2-5, God's expecta
tionsl and judgment on a social, cosmic, apocalyptic 
scale, after Christ entered history, is a more severe 
business than before Mary had a baby, because the 
Day of the Lord coming now is the last one and settles 
mankind . 

Do yOll get the point? Why should God not destroy 
liS, in North America? Has the Lord Yahweh not 
already abandoned us, his nominal, belicving people 
and the land we possess? 111e signs of the prophetic 
Isaiah's time are present. ... 

The country is chock-full of idolatry. Not just the 
primitive adulation for beetle-browed specialists at 
incantations, but an older, more tired , easy-going 
idolatry (.'Cnnected with prosperity. When people 
hanker to go first-class, when you feel a need for the 
latest convcniences or get into the habit of being just 
a mite spoiled, that is, greedy, you are an idolater, 
says the Scriptures ( Ephesians 5:5 ). Idolizing is to 
desire, revere, pay undue attention to, covet some little 
thin g to help or Batter yourself. And this covetous 
idolatry is so unobtrusive, petty, and as common as 
TV sets. 

When a man owns an expensive sports car and 
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polishes its fendcrs to a sheen, i t may express a decent 
pride of ownership - Cod shaH judge - but it is true 
that the dumb thing can't talk back like the living God 
through his Word: reSect your own image is the most 
a polished car fender can do. Not to mention the 
mirroring done by the comfortable sofas in our middle. 
class living rooms, the electric carving knives and wall· 
to-wall carpeting : the costly churches many of us fre
quent may be Ebenezers - Cod is judging the con
gregations - but it could just be that the heavily mort
gaged, plush consistory room stinks to high heaven 
like an idol, reSecting our superficial sense of values. 

To hold and seek inert possessions, stuH not ac
tually moving in the world for Cod's sake, is to be 
retainer for an idol. And when idolatry is present, says 
Isaiah, that is evidence of the Lord's departure- he 
brooks no other gods beside himself. 

. 
It is no wonder then that a glamor-ridden society 

is empty of depth. Civil leaders of stature, righteous 
judges with authority, intuitive wisemen are so rare 
in the Christian community and Western citizenry at 
large because the developing secular, social fabric of 
life, like the one Isaiah exposed, induces men to 
frazzle themselves in the busyness of polishing idols. 
There are so few preachers who make you glad to be 
in church, so few teachers able to give Christian direc
tion in their fi eld, so few parents not fumbling to 
manage their children because everyone of us today 
likes to have his fringe benefits and keep on eating 
them too. A godless, softening way-of-life has crept 
up on us and robbed us of the singleness needed to 
grow in faith, the fOCUSing consecration Yahweh uses 
in men to work his pleasurc. Nobody knows anymore 
what it means to be "'holy ones," saints, marked "for 
Life" l 

So why should Cod not destroy us Americans with 
all our money in the bankl Why should the Lord not 
leave us to hell, us "Christians" who give him so much 
lip, lip service, who are all dressed up on Sunday 
with no place to go for him on Monday? 

There is no reason on earth why not. And Isaiah's 
prophecy has got to make clear to us gathered so 
primly here that we are contributin g to the coming of 
that awful , final Day of the Lord as well as unbe
lievers. You and I are actively caught up in the 
shameless lawlessness that elici ts and characterizes 
the Lord's process of judgment anticipating the End. 

YOli girls may not flo unce those fascina ting mini 
skirts around the way they do in Europe, but there is 
more than one way to show off in public what has 
native charm only in private. And you men may not 
be rabble rousers, but there are all kinds of collegiate 
hanky-punky for thumbing your nose at the creationa l 
norm of authority. And is there a faculty member born 
who has no foib les, no ability to grow a pet grievance, 
a blind spot or coldness that lames a community of 
love? 

TnDru ~~.1 TD" .... Do:;T • .. • , n ... o 

These are not questions of moraljty. It is a matter 
of d isguised pride and not thoroughly knowing the 
totalness of our anointed nature as Christ-believers. 
You may not hate the American Negro as some of 
your elders do, and you may detest the hypocrisy of 
the established generation ; but if we ourselves do not 
have the humbled guts to show an ope8 kindliness 
to stranger and fellow at close quarters, and if we are 
not concertedly reforming the social order and world 
of thought in somc small way because it is dominated 
by the anarchy of multiple idolatry, if we lethargicaUy 
make the best of the most decent fashion still left in 
clothes, decorum and ideas, then we tacitly - with a 
kiss - further the disintegration of Cod's universe. 
And God gets that bitter taste in his mouth. 

You students all came to Trinity - why? Beca\lse 
it is Christian? 

James Baldwin lives in Istanbul because, he says 
with evil penetration, the Turks for all their faults at 
least are not pretending they are Christian. 

To come to Trinity Christian College is to confess 
one's sin - then it is right. Then there is the relief 
from pretence, making-believe we are so good, and 
teacher and student together can cry out to Cod for 
mercy and time, direction, together we can ask him to 
come through with wonders like in the old days when 
angels destroyed the enemy and mouths of lions were 
stopped and his people knew what to say before un
belief. 

In spite of the rotten taste, because Jesus Christ 
is our common Lord, come through now, Al
mighty One, and treat us . like leftovers, 
sophomores, freshmen, teachers needing repair 
and a touch of beauty, glory .. . 

Do you have any idea of how solidly your faculty 
are leftovers? Left over from the high pressured rat
race American industry, castoffs from other institu
tions too good for them, misfits here and there because 
of a biblically reformational faith: what a motley group 
of teachers Cod has mysteriously brought together, 
counter to any human plan - With you students, 
hardly imaginable, from Japan to Africa, British Co
lum bia to Mississippi, transfers from Swarthmore to 
Santa Barbara, Roman catholic and Baptist, graduates 
from Christian highs and secular schools - leftoversl? 
willingly or unwillingly, uncannily, leftovers for 
Christ's sake? found now near Chicago 

Trinity is a coUege for leftovers. Not in the proud 
sense of being reserved for those few who have not 
yet bowed the knee to Baal, but as an academic work
shop for those who have decided "for Life"! and then 
been baptized by fire, by ridicu le, misunderstanding, 
and yes, by the burden of carrying along the indelible 
marks of past sin, forgiven, but in the open. T rinity 
is there for those who have had enough of the luke
warm stink of nominal Christianity that deserves and 



gets Yahweh's judgment, and who, however weakly, 
have decided to be busy the hard way of praising God 
by faithfu l, daily exposition of his revelation. Nobody 
gets transfigured, but there is a rough joy in helping 
one another learn to be "holy ones" all the time. We 
have got to recapture the Old Testament sense of 
picking out a skirt and putting on your earrings fes
tively for God's sake! to realize the Triune God's name 
spread on our faded cross-country sweat shirts is only 
a feeble exercise in preparing for the day coming 
when Zechariah says even the horses' bridles will be 
emblazoned with the name "Holy be YAHWEH" 
(Zechariah 14:20) because everything belongs to him! 

The facu lty is together as one man on that: we 
mean to master creation, reform the traditions of men 
and show Life-direction for culture that reveals the 
Holiness of Yahweh, disclosed by the eye and hand 
and heart of a biblical faith. This unreserved commit
ment is what sets Trin ity apart. No philosophy or 
theology, teachers or chance perfection distinguishes 
liS: solely the communal faith decision to choose Life 
with the jealous God rather than stay halting between 
service and idolatry in study. 

That is not a hard decision to make, says Moses; 
it is not difficu lt to grasp (Deuteronomy 30:11-20): 
it is as simple as knowing who your father is. But to 
sacrifice your "reason," your "feelings" on twentieth 
century matters in order to bow exclusively before the 
Way, the Life the Lord commands - singlemindedly 
finding out his ordinances - this approach on earth, 
plagued by all our stumbling, comes hard to a man 
until he is truly broken by the powerful Word of God 
into a "leftover." 

So now we go, teacher and student, into a year 
that shall never be repeated. Teachers always plant 
students, and students - if you know the expression 
pot teachers. You freshmen are the first at Trinity 
who we hope shall be four-year graduates, but for 
however much time God gives us so intimately to
gether, because we are fighting not flesh and blood so 
much as wily powers, we shall need to pray hard for 
one another, through tiredness and tedium, mistakes 
as well as laughter; and Cod shall have to do a lot of 
weeding. 

There is the fearful possibility that the Lord has 
left our nations and us as a people, a so-called "Chris
tian" civilization. And there is always the shadow that 
someday Trinity will become secularized - the temp
tation to idolize sport and glory in winning ovcr a 
rival, forgetting our first love; the temptation to schol
asticize a human thought-pattern , to produce success
ful graduates, to cut religious comers because of the 
constan t lack of money, and polish it all to a sheen 
with pious public relations men : these temptations are 
rcal. But this possibility and shadow only underscore 
the urgency of our being faithful now before the 
Lord with everything he has given us. 

And this year, if the Lord has truly spoken tonight 

through his Word, which we still have had the time 
and Grace to hear, then we may demand in faith, not 
doubting, that Yahweh hang his cloud of love and fire 
of reforming power over all our convocated meetings. 
Because the Scriptures say so, we may believe that 
someday the whole earth shall be refreshingly fill ed 
with his glory, but that now at least, the Grace, Word, 
Holy Spirit, Presence of the Lord God Almighty is 
held like an umbrella over Trinity Christian College, 
over all us leftovers,. an umbrella, like a grape 
arbor giving shade against the weltering heat, like a 
retreat, a place to run and hide from the thunder and 
pouring rain. 

Lord God, 
Wait with hope a little bit longer for us grapes 

to ripen. 

Take every proud and lonely and scared and un
certain person here under your umbrella of 
awful Majesty, and 
knit us together in a way that astounds and 
makes on lookers curious of the Truth that 
moves us. 

Do not dislocate our lives with war and faction 
and the curse of idolatry, so that we may sing 
of your Goodness rather than lament our sin. 

Because your Son is our Lord, Father in heaven, 
we pray, establish the work of our dedicated, 
sinful hands, and do not take away the um
brella over Trinity. 

( in song): 
Yes, the striking glory [of the Lord] shall hover 

over all [the "leftovers"] like an umbrella. 
[The presence of the Lord himself] shall be like 

a cozy grape arbor giving shade by day against 
the weltering heat, like a retreat, 
a place to nlll and hide from the thunder and 
pouring rain. 
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STUDIES IN THE CANONS OF DORDT 

JOHANNA TIMMER 


LESSON THIRTY 


ART. 3. THE PERSISTENCE TO SIN INCAPACITATES 

MAN TO PERSEVERE. 

God Preserves the Saints 

There are three reasons given why a Christian can
not persevere in grace in his own strength. These arc 
indwelling sin, the temptations of the world, and the 
temptations of Satan. These three foes are too strong 
for a Christian to resist in his own strength. The saints 
persevere because they arc preserved. Note the pas
sive form of the second verb in the previous sentence. 
It is because God preserves them that they persevere. 
It is God who conferred the grace, who also confirms 
the grace, and who preserves them in that grace. 

Indwelling Sin Keeps a Christian Weak 

When Goo's children confide in their own strengtll, 
the Lord again and again lets them discover thcir 
inabili ty to do so, by permitting them to fall into sin. 
How confident Petcr was that he would never be of
fended in Jesus. How confident some parents are that 
their child will never commit this or that sin, only to 
find out that their child lands in jail, is guilty of a ile 
kind of immorali ty or another, departs from the ways 
of the Lord, and so forth. The Christi an who relies on 
his own strength will fi nd himself exposed to attacks 
by a foe far stronger than himself. Unless the Lord 
holds us fast, we shall fall. 

Temptations of the World and of Satan 
Lure the Christian 

The temptations of the world seem to be greater 
than ever in our day of p rogress. How easily the auto
mobile makes access to a thousand temptations pos
sible. Think of the parked car in a dark, secluded spot. 
Think of how conveniently the car takes a couple to 
the beaches. Think of the easy access to the theatre, 
the dance hall, the gambling join t, the tavern, the 
night club. How conveniently the television exposes 
child, youth, or adult to scenes and ideas that teach 
one the ways of the world. How persistent magazine 
peddlers are to feed youthful readers with soul
destroying poison. How suggestive advertisements can 
be! The world is thrust upon us. Only as Cod is a 
wall of fire abOllt us will we be able to stand in this 
evil day. 

How busy Satan is in the life of the individual, the 
family, the com mun ity, the church, the nation! Yes, 
he is busy even in the church . What attractive tools 

he uses to gain his ends. There is a kind of ecumen
ism, for example, that promotes apostasy. There are 
leaders in some apostate churches who promote the 
new morality, who feed their followers stones for 
bread, who assure eternal security to everybody in 
the new universalism. They distort the Scriptures to 
the destruction of the church. 

Against all this the Christian cannot hold out alone. 
Only Cod can keep him from falling. Only Cod can 
supply the armor he needs that he may stand in the 
evil day. Let us not take credit for persevering in the 
fa ith . We pe rsevere because God who conferred grace 
and confirms it also 'powerfully preserves it. "~il y 
Father, who hath given them unto me, is greater than 
all ; and no one is able to snatch them out of the 
Father's hand" Oohn 10:29). 

ART. 4. THE PERSEVERING GRACE OF GOD IS NOT 

A GUARANTEE AGAINST FALLING INTO TEMPTATION. 

Meaning of Temptation 

What are temptations? Calvin defines them thus: 
"For the cornlpt concepti ons of the mind , provoking 
us to transgressions of the law, whether suggested by 
our own concupiscence or excited by the devil, are 
temptations; and things not evil in themselves, never
theless become temptations through the subtlety of 
the devil, whe n they are obtruded on our eyes in such 
a manner that their intervention occasions our se<luc
tion or declension from Cod" (Institutes, Bk. III ). Dr. 
R. South, a theologian of the previOUS century, says, 
"Chiefly and most freq uen tly the Scripture means by 
it such a trial, as is intended to supplant and ruin a 
man in his spiritual concerns, by inducing him to sin, 
and so subjecting him to the fatal effects a nd conse
quents thereof." 

Steps in Temptation 

The writers of the Canons realize that "converts 
are not always so influenc:ed and actuated by the 
Spirit of Cod as not in some particular instances sin
fu lly to deviate from the guidance of divine grace, so 
as to be seduced by and comply with the lusts of the 
flesh ." When is a man tempted? "Every man is 
tempted when he is drawn away of his own lust and 
enticed . Then when lust hath conceived , it bri ngeth 
forth sin ; and sin, when it is fini shed, hringeth forth 
death" (James 1:14, 15). In these words of James, Dr. 



South sees five "steps or gradations, by which a temp
tation grows upon, and at length prevails over the 
souls of men." The first step he calls seduction, a 
being drawn away from the path of duty to think on 
that which tempts him. The second step he calls en
ticement. Now he does not merely think upon the 
sinful matter but dwells upon it with delight and 
begins to justify it in his imagination. The third step 
involves "consent of the will." This he believes to be 
the meaning of lust conceiving. "So that the soul 
hereby grows, as it were, big and impregnate with 
a temptation; making it restless until it commits the 
sinful act. " The fourth step or gradation is the "com
mission of sin suggested to it." The last step is that of 
sin reigning and lording it over a man, issuing in 
death. How many of these steps will God allow a 
Christian to take? We know, as South also states, that 
God will never allow him to take the last step, but 
sometimes a Christian is seduced; sometimes he is also 
enticed; sometimes he sinks so far that his will con
sents to the sin that tempts him; yes, sometimes he 
goes so far away from God as actually to commit the 
sin which "lust hath conceived." 

How to Fight Temptation 

The weapons with which to fight temptation are 
watching and praying. Note! Not merely praying 
without watching. If we don't watch, if we aren't on 
our guard against temptation, if we pray that the 
Lord protect and keep us from sin this evening but 
we fail to be on the watch, do you think we will be 
kept? If we pray to be kept but straightway walk 
into the traps of Satan, can we expect to be kept? We 
Christians have the responsibility to watch and pray. 
To neglect either is to invite Satan to wedge his way 
in. 'Watch and pray, that ye enter not into tempta
tion" (Matt. 26:41). 

"That man is blest who fearing God 
From sin restrains his feet; 
Who will not stand with wicked men, 
Who shuns the scorner's seat." 

ART. S. THE SINS OF THE SAINTS HAVE GRIEVOUS 

OBJECTIVE AND SUBJECTIVE RESULTS . 

Look at the list of the terrible, heart-rending ef
fects the sins of the saints have: 

1. 	 They offend God. 
They very highly offend God. To offend God, 
who sent his only begotten Son to purchase us 
with his blood, is the greatest of all offenses. To 
answer redemption with rebellion, to answer 
love with lust, to answer truth with the lie, to 
answer justice with lawlessness, to answer 
righteousness with unrighteousness, to answer 
faithfulness with adultery, to answer purity 
with licentiousness spells the he'ight of ingrati
tude and unfaithfulness. 

2. 	 They incur a deadly guilt. 
The "enormous sins" into which at times God's 

children fall, heap a deadly guilt upon them. 
Such sins make them guilty with a guilt that 
deserves the wages of sin. And if the Lord 
would mark these transgressions the guilty one 
could not stand. The ordinary transgressions on 
the part of the Christian make him undeserving 
of eternal life; how much more the "enormous 
sins"[ 

3. 	 They grieve the Holy Spirit. 
We may not grieve the Holy Spirit. How sinful 
to grieve him who sealed us unto the day of 
redemption (Eph. 4:30). How sinful to grieve 
the Great Sanctifier with our unholiness, to 
grieve the Great Comforter, who abides with 
his people, with actions that invite his depar
ture. How sinful to grieve the One who leads 
his child into all truth by giving the lie to that 
truth. Feenstra aptly remarks, "He wants to 
burn out sin and we entertain sin. He wants to 
use the means and we neglect them." 

4. 	 They interrupt the exercise of faith. 
The grievous sins of God's people interrupt 
watching and praying, meditation and worship. 
They take the song out of the heart. They cast 
a chill over exercises of worship which other
wise warm the heart and thrill the soul. They 
becloud that "certain knowledge of God and 
His righteousness" and rob one of that ''hearty 
confidence that all our sins are forgiven for 
Christ's sake," At such times the Bible can even 
become an unwelcome book and its contents 
seem lifeless. 

5. 	 It wounds the conscience. 
The "enormous sins" of God's people wound the 
conscience very grievously. The conscience con
demns one however hard one tries to subdue 
that conscience. The conscience accuses one of 
unfaithfulness to the faithful God, of loveless
ness toward' the God who so loved that he gave 
his Son for us, of unholy action against the holy 
God. Somehow sleep is disturbed, peace has 
fled, the Bible pricks the conscience too much 
to read it. A terrible wound is inflicted upon 
the conscience as a result of which the heart 
cannot sing. The soul cannot pray. The mind 
cannot harmonize the "is" with the "ought." 

6. 	 They may even lose the sense of God's favor. 
How a child can sob over losing the favor of 
his parent when he has been .naughty. How 
troubled a youth can be when he loses the 
good-will of his lady friend. How heart-broken 
the Christian should be when he loses the 
sense of God's favor. How he longs to have 
God restore unto him the joy of salvation. This 
joy he will experience only after he repents and 
returns to God as a prodigal son who, realizing 
his unworthiness, nevertheless pleads mercy 
and finds once more the light of Cod's coun
tenance shining upon him. 



Discussion 
1. 	 Wouldn't it be better to speak of the preservation 

of the saints than of the perseverance of the saints? 
2. 	 Why doesn' t the omnipotent God keep his children 

from falling into sin? How does the fact that he 
doesn't, reflect on our responsibility? 

3. 	 Mention some of the chief means of temptation in 
our day. 

4. 	 Can and does Satan use the ecumenical movement 
at all to tempt the true church? 

5. 	 Name some of the temptations confronting Chris
tian youth in military service, at college or univer
sity, in factory or office, at home or away from 
home. 

6. 	 What is the difference between grieving the Holy 
Spirit and the sin against the H oly Spirit? 

7. 	 How is God's favor restored? Is it by undoing the 
past? Is it by being good from now on? Is it by im
proving on the past? 

LESSON THIRTY-ONE 


ART. 6. THE SAINTS ARE KEPT FROM ULTIMATE 

DESTRUCTION. 

How comforting is the truth stated in this article 
as it reflects the teaching of God's Word. Those who 
believe this truth should be the most deeply happy 
Christians of all. This teaching is perhaps of little 
concern to such as think they can separate the Christ 
from his teachings. This is dangerous business. The 
Christ and his teachings are so inseparable that Christ 
said, "I am the truth." What he is cannot be separated 
from what he says he is. 

God Keeps His Ow n 

The richness of God's mercy is abundantly revealed 
in his preserving his sinful children from ultimate 
destruction, even those who have committed grievous 
sins, sins which grieve the Holy Spirit . We know this 
because Cod is unchangeable. H is purpose of election 
is unchangeable. H e does not both elect and not 
elect the same person. He does not elect unto tem
porary salvation and re ject the same one unto eternal 
damnation. Even in the grievous sinning of the saints 
the Holy Spirit does not withdraw himself wholly 
from them. His presence may not be manifest at the 
time but he has not vacated. The elect never lose the 
grace of adoption. God never divorces his adopted 
children from him. No one can snatch them out of his 
hands. God does not suffer his own to forfeit their 
state of justification. Furthermore, what a comfort to 
know that God does not suffer his own people to 
commit the sin unto death. 

The Sin Against the Holy Spirit 

The following quotations will hopefully help to 
clarify what the sin against the H oly Ghost is. In his 
work on the Holy Spirit, Dr. A. Kuyper writes: "The 
sin against the H oly Spirit can be committed only by 
persons who, behold ing the beauty and majesty of the 
Lord, turn the light into darkness and deem the 
highest glory of the Son of God's love to belong to 
Satan and his demons." He says that to commit that 
sin two things are required, namely, "close contact 
with the glory which is manifested in Christ or in His 

people" and '"not mere contempt of that glory, but 
the declaration that the H oly Spirit which manifests 
itself in that glory, which is the Holy Spirit, is a mani
festation of Satan." Again , ".. he who desecrates, 
despises, and slanders the Spirit, who speaks in Christ, 
in H is Word, and in His work, as though He were 
the Spirit of Satan, is lost in eternal darkness." 

Bavinck explains the sin against the Holy Ghost 
thus: "It is a denial that goes contrary to the convic
tion of the mind, the enlightment of the conscience, 
the dictates of the heart; in a conscious, purposeful, 
and intentional ascription to the work of Satan what 
is clearly the work of God, that is, in an absolute 
blaspheming of the Holy Spirit, in a deliberate ex
plaining that the Holy Spirit is out of the abyss, that 
the truth is the lie ; that Christ is Satan." 

Lenski explains the "sin unto death" as "that sin
ning which involves the closing of the door to the 
blood of Christ H is Son." 

ART. 7. GOD PRESERVES IN THE SAINTS "THE 


INCORRUPTIBLE SEED OF REGENERATION AND 


RENEWS THEM UNTO REPENTANCE." 


The Synod of Dordt countered such as believed 
that one could lose his first regeneration (See Error 8). 
The seed of regeneration is incorruptible (I Peter1:23). 
God himself preserves it in the regenerate. What God 
preserves cannot be lost. By God's Word and by his 
Spirit "He certainly and effectively renews them to 
repentance, to a sincere and godly sorrow for their 
sins." When a child of God repents of his sin and ex
periences a godly sorrow for his sins, he again seeks 
forgiveness in the blood of Jesus Christ, he again en
joys the fellowship of a reconciled Cod, he again 
adores the mercies of God through faith, and he works 
ou t his salvation more diligently "with fea r and trem
bling." He does this, we know, because "it is God 
Who worketh in him both to will and to work:· Except 
for the persevering work of the Holy Spirit the Chris
tian's "willing" would fa il and so would his "working." 
It is he who preserves in us the "incorruptible seed"; 
it is he who renews his people unto repentance. 



RHORMEO FEllOWSHIP INC. 

Breton Village 


GRANO RAPIDS, MICH. 49506 

Return reque$ted. 


SECOND ClASS 


POSTAGE PA ID AT 


GRAND RA PIDS, MICH. 


ART. 8. THE CAUSE OF PERSEVERANCE NOT IN 

MAN BUT IN GOD. 

In this article is a pile of evidence that the credit 
for perseverance rests in Cod, not man. Let no Chris
tian think he stands in his own strength. Let no 
Christian think in terms of achieving heaven. Let us 
rejoice in this that the impossibility of a chosen one 
to fall ultimately rests in these facts about Cod: 

1. 	 God's counsel cannot be changed (H eb. 6:17). 
2. 	 Cod's promise cannot fail (II Cor. 1:20). 
3. 	 The call according to God's purpose cannot be 

revoked (Rom. 8:30). 
4. 	 The merit of Christ cannot be rendered inef

fectuaL 
5. 	 The intercession of Christ cannot be rendered 

ineffectual. 
6. 	 The preservation of Christ cannot be rendered 

ineffectual (John 10:28). 
7. 	 The sealing of the H oly Spirit cannot be frus

trated or obli terated (Eph. 1:13, 14). 
It is because God is who he is, that we are safe 

for ti me and for eternity. Our security rests in him, 
the triune God, not in us who are changeable and 
sinful. 

ART . 9. THE DEGREE OF ASSURANCE OF 


SALVATION IS COMMENSURATE WITH A 


BELIEVER'S FAITH. 


We must distinguish between the certainty of 
p reservation and the degree of assurance a person has 
who is preserved. One Christian has a greater measnre 
of faith than another. In fact, anyone Christian may 
experience a greater measure of faith at one time than 
at another. As one's faith wavers his assurance wavers. 
What child of God has never said, "Y believe; help 
Thou my unbelief"? There are times when God's child 
wonders whether he is really a child of Cod, whether 
he is really a living member of the church, whether 
his sins are really forgiven, and whether Jesus is really 
preparing a place for him. Doubts assail him. Satan 
seeks to undermine his faith and to shake his convic
tions. When a child of God feels that way, he mnst 
be guided not by feelings but by knowledge. "I know 
that my Redeemer liveth ." 

When adversities pile up a child of God may won
der whether God has left him, or whether God is 
angry with h im. His faith may fa lter. On the other 
hand , when he can say that his lines are fallen unto 
h im in pleasant places and his faith is bright, he ex

periences the joy of salvati on and his heart sings with 
exultation. 

Although the degree of assurance differs "according 
to the measure of faith," the child of God knows he 
is a living member of the church, that his sins arc 
forgiven, and that he has eternal life. He knows this 
because he believes Cod's promises. All the promises 
of Cod are for the elect. They are God's covenantal 
commitments to us whereby God out of grace obli
gates himself to uS" to fulfil them. Therefore we can 
say, "I know in whom I have believed, and am per
suaded that he is able to keep that which I have com
mitted unto him against that day." 

Discussion 

1. 	 If the truth stated in Art. 6 disturbs you because of 
what you read in Heb. 6: 4-6, consider Feenstra's 
comment when he says that they tasted but did not 
eat. There is a difference between tasting and 
eating. 

2. 	 Show that the Arminians are wrong when they 
make perseverance dependent "on the pleasure of 
the will whether it will persevere or not" (See 
Error 2). 

3. 	 \,yhat does the concept that a person can be saved 
today and yet be lost in the end do to the work 
of Christ? 

4. 	 Can a heathen commit the sin against the Holy 
Spirit? Can one who belongs to the apostate 
church commit the sin? 

5. 	 Show that it is not because the believer is what 
he is that he cannot fall away ultimately, but be
cause God is who he is. 

6. 	 Show lhat there is a relation between one's measure 
of faith and the degree of assurance one expe
riences. 

7. 	 What kind of experience might disturb one's faith 
and what kind tends to promote one's faith? Could 
a similar experience on the part of two Christians 
increase one's faith and decrease the other'S? 

vVatch the Febrnary issue of TORCH AND TRUM

PET for an analysis by Dr. Simon Kistemaker of 

Prof. Berkouwer's view of Revelation and 

Inspiration as found in his work on Scripture, 

Heilige Schrift, vol. 2. 


