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WHAT'S 


HAPPENING in the 


NETHERLANDS?(2) 


lOUIS PRAAMSMA 

In THE B ANNER (official organ of the Christian 
Reform ed Church), December 15, 1967, an article 
appeared entitled "What's Happening In The 
Netherlands?(lY' The author of this article, Dr. 
Louis PraaT/1SJ7Ul, expresses concern because of 
certain theological trends and developments in 
the Gereformeerde Kerken. Quoting various 
writers, Dr. PrMmsma points out that there are 
theologians in the Netherlands whose attitudes 
toward Scripture, Genesis 1-3, and the Person 
and work of Jesus Christ are in cOTlflict with the 
historic Reformed position. Specific reference is 
made to such men as Professor Koole of Kampen 
Semirulry, Dr. Baardn. and Professor Kuiten of 
the Free University in Amsterdam. Th e author 
singles out for special attention the Free Uni
versity of Amsterdam, and indicates that the con
sistory of his church, the Christian Reformed 
Church of Fruitland, Ontario, has ooortured 
Classis Hamilton "to instruct its members of the 
Board of Calvin College and Seminary to raise 
the question in the next meet ing of the Board 
whether it is still advisable, and profitable to 
our chtlrches, to commerul to students of CalVin 
Seminary to continue their studies at the Free 
University of Amsterdam ." In light of all this Dr. 
Praamsma feels justified in asking: "Whot is Iwp
pening to our sister church?" 

Subsequent to the appearance of this article, 
the December 29 issue of THE B ANNER carried 
the following announcement: 

Dr. L. Praamsma has submitted four articles 
on "What is Happening in our Sister 
Church." The first of these articles appeared 
in the December 15 issue of The Banner. 
The Publication Committee has decided not 
to publish the remaining three articles until 
the Free University and those most inti
mately involved have been apprised of these 
articles and have been given the opportunity 
of simultaneous reply_ 

Contacts with Dr. Praa1TLS17Ul, which were 
initieJted by the Editorial Board of TORCH A N D 

ThUMP~;t·, revealed that he tOO$ not in sympathy 

Dr. Louis Praal1l-SJ11a is pastor of the Fruitland, On
tario, Christian Reformed Church. 
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with this procedure, had asked for the articles to 
be returned to him, and desired to have the re
maining three articles published in Q1Jr magazine. 
Therefore, beginning with this issue, the arlicles 
will be presented under the heading; "What's 
Happening In The Netherlands?" 

THE EDn·ORIAL BoARD 

W E REPEAT the question: what is happening 
to our sister-church in the Netherlands? The 

seriousness of the situation can hardly be overem
phasized. Fundamental convictions of the Christian 
faith (and not only some very special Reformed 
opinions) are at stake. 

Professor H . Riddcrbos finished a recent press
debate with the followin g very meaningful words: 
·'According to my conviction the Christian faith is 
done for without the principial historical reliability of 
the gospels, in spite of all remai ning spirituality" 
(Gercformeerd W eekblacl, June 16, 1967 ), and he 
directed these words to one of the theological in
structors at the Free University, Dr. Augustyn. Dr. 
Augustyn had contended that the historical books of 
the New Testament, and of the Bible in general, stood 
on the same level and should be criticized in the same 
way as any other historical book from antiquity. In 
other words, he had denied the fact that all biblical 
history is sacred history, of which Abraham Kuyper 
once had stated : "The addition 'sacred' expresses the 
fact that the history of humankind is interwoven with 
that of another factor which cannot be explained by 
natural givens but only by the influence of a holy 
manifestation and revelation" ( Enc. TTT, p. 148). 

But Dr. Augustyn even dared to say that we can
not know anythin g with certainty of the fact of the 
resurrection of Christ· from the Bible; the only thing 
we know is the faith of I.he first church in that resur
rection. In the words of Professor Ridderbos: "This is 
most clear in the article of Dr. Augustyn that we 
cannot get at any reliable historical knowledge of the 
resurrection of Jesus or of anything in his life and 
works in which he t ranscended the common human 
life, from the witness of the gospels." And he adds: 
~I think this is qu ite something, but at any rate it is 
plain language." 

Why did Dr. Augustyn wrile this plain language? 
He did so in defense of one of his <.:O lIeagues, ProfeSSOr 
Baarda, who had tri ed (together with Professor Koole 
of Kampen ) to popu larize the new view of Scripture 
which seems to be prevalent in the present time in 
Dutch exegetical circles. This new view must be 
made clear to the congregation, for the spokesmen of 
this view are very much aware of the fact that it 
sounds very strange in the ears of the man-in-the-pew; 
and thercfore a series of books is in the process of ap
pearing under the name: Cahiers vaOr de Gemeente 
( Exercisebooks for the congregation ). The first one 
has been written by Professor Koole of Kampen under 
the name: Ston) and Pact in the Okt Testament , and 

the second one by Professor Baarda of Amsterdam is 
entitled The reliability of the Gospels. 

Professor Koole writes at the end of his lx>ok on 
the history of the fall of Jericho as it is told in Joshua 
6; he states that recent excavations have demonstrated 
that in the time of Joshua, Jericho did not exist as a 
city with walls, and he doubts very much whether this 
result of archaeology will be rendered out of date by 
new discoveries. Therefore he presents the fo llowing 
possibi lity: 

"That we should attach to the story of Joshua 6 a 
certain $I)mbolic meaning. It should be considered , 
in that case, that the story of the conquest of Jericho 
bears a totally different character compared with the 
information abou t the conquest of other cities in 
Joshua 10 and 11; in these last chapters the sober, 
chronicle-type of report - here a long drawn-out his
tory which seems to have been handed down from 
mouth to mouth. One can also consider the fact that 
Jericho was the first city which Israel is said to have 
met in its conquest and that it therefore may have 
the meaning of a symbol of the wonderful conqucst 
of Canaan itself' ( p. 60 ). 

In the snme vein Professor Baarda writes at the 
close of his book about the history of the cursed fig 
tree ( Matt. 21 :18-22). 

He states that "there are stories in the gospels of 
a kind of legendary character, for example, that of 
the curse and withering of the fig tree, or much more 
that of the resurrection of the dead at the moment of 
Jesus' death ( Matt. 27 :52, 53). Is it not poss ible that 
certain apocalyptic words of Jesus are dramatized in 
the Hying rumOr [,gerucht'J and the tales of the 
people?" ( p. 84 ). 

I chose these two examples of symboliz ing stories 
of the Bible or reducing them to legends, because they 
show so very clearly the cOllsequellces of the new 
critical method of approaching Bible history. 

What is the character of that method? 

It pays the most pai nful attention to the form in 
which the books of the Bible have come to US; that 
form is criticized ( form-criticism ) in such a manner 
that the modem studen t of the Bible may find out 
how the d ifferent parts of each book are composed; 
and the underlying presupposition is tha t the Old 
Testament wa!\ a book for the Jews and of the Jews, 
wr itten according to the way of thinking of the Jews; 
and that the New Testament was a book for the Srst 
church written by the fl rst church, according to the 
way of th inki ng of that first church ; and that several 
scrnps of informat ion of the most differen t charactcr 
have been bundled together in the books of the Bible. 
and that it is the task of the exegete to analyze the 
place and meaning of these different scraps. 

Koole sketches the Jewish character of the his
torical parts of the Old Testament in the followin g 



order: we find the first traces of history in fonns of 
poctry (and such poetry can be inserted in the book 
at a later occasion; for example, the prayer of Jonah 
was not prayed by him in the belly of the fish, but 
added later to the story, p. 26); then we find the pop
ular folktales. always with a principal figure and his 
opponent (s). in whkh details of conversation some
times are fictitious; then we find the historical novel; 
and finally the chronicles and charters with their 
precision. 

Baarda sketches the genesis of the gospels in five 
different phases; he assumes that a very important role 
has been played by the prophets in the first congrega
tions, and he writes about them as follows (in connec
tion with John 16:12-14): "The earthly Jesus does not 
yet say all things, but by the Spirit of prophecy he 
will speak anew by the prophets. This may mean that 
words have been ascribed to Jesus by the prophets 
( in the congregation after Easter) which never had 
been spoken by Jesus. It is possible to say with refer
ence to John 16 that the congregation creates new 
words. But in the opinion of the prophets and of the 
whole congregation, it is still Jesus who continues to 
speak. ... In the reformulation of the words of Jesus, 
and also in the words which without any tradition are 
put into his mouth, the congregation experiences anew 
what was transmitted in the proclamation, 'He lives'" 
(p.65). 

The final form of the gospels was a work of the 
"redactors," and Baarda says of these men: "The re
dactors have worked with the trad ition .... Several 
factors played their role, and they used them some
times knowingly, sometimes completely un knowingly. 
At the borders of the tradition the fo lk-story, the 
rumor, sometimes the personal impression of story
tellers took their part. How could the redactors have 
sorted all these things out?" ( pp. 75, 76 ). It is small 

wonder that Baarda finally declares : "'"Historical re
liability as we think of it is altogether out of the 
question." 

It is with sadness and astonishment in our heart 
that we take note of all these things. How is it possible 
that Reformed theologians in such a manner humanize 
the Word of God? Professor Runia rightly concludes: 
"All emphasis is laid on the human side. Only after 
this the inspired character of the books is discussed. 
At least that is what Dr. Koole does. In the last chap
ter he says a few things about inspiration. But it is 
indeed only a few thingsl The guidance of the Spirit 
is not denied, of course, but its nature and extent is 
determined by the scientific conclusions reached by 
the scholar. In the case of Baarda it is even worse. He 
never really discusses the inspiration of the Gospels. 
They seem to be just human documents. Whether the 
Spirit has anything to do with it, is passed over in 
silence." 

I would like to add something to these words. I 
would like to stress the fact that apart from the in
spiration of the Bible, the method of form-criticism is 
a very dubious onc and that its adherents should never 
forget that their constructions have a very hypothetical 
character. We are struck by the scienti6c pedantry 
of some scholars who seem to be connected by some 
personal secret channels to the very varied scene of 
antiquity, and the sharp observation of Carl F. Hellry 
is only too true; "Many graduate students find the 
current climate of conAicting exegetical claims so con
fusing that they are tempted to identify the 'assured 
results' of historical research with 'what most scholars 
(now) think.' The definition of hi story remains so 
much in debate that more radical students think of 
history only in tcrms of historical documents plus the 
imagirwtiOtl of historians" ( Frontiers of Modem The
ology. p. 50). 

, , , 

SCHOOL UNIFORMS? ... YES 

O CCASIONALLY VOICES are heard from among 
our Christian School supporters mildly suggest

ing the possibility of having the students, especially 
the girls, wear unifonns. These voices are seldom 
bold or authoritative, rather they set forth their opin
ion timidly, even apologetically. Perhaps to some the 
word "uniform" sounds too rigid, too militaristic. Per
haps their attitude stems from fear of the children 
involved. Perhaps they hesitate to express an unpop
ular opinion on an indifferent matter. Perhaps their 
hes itancy is due to the fact that whether or not our 
children wear uniforms is not after all one of the 

basic issues at stake in the church today. But what
ever the reason, only an infrequent whisper is heard 
on the subject. 

This whisper made the rounds in our area last 
fall, just before school began. I t elicited various 
reactions. Some were vigorously opposed to the idea, 
some were totally indifferent, some were whole
heartedly in favor. It made me pause and think of 
what advantages and disadvantages of school uniforms 
there would be. I could think of six advantages and 
no disadvantages. (Maybe I have a closed mind on 
the subject. ) 

Permit me to list what I consider the advantages 
of uniformity of dress to be. 1. It would remove com
petition in dress . .School is competitive in many areas 
(e.g., grades, sports, etc.) , with achievement depend
ing upon individual ability and effort. Why compete 
in the area of clothes? The willingness or ability of 



parents to furnish their child with an expensive ward
robe should not determine who is ~in." Let each child 
be "in" or "out" on his own merit and not according 
to the label in his sweater. 2. It would tend to de
emphasize the importance of clothes. This placing an 
undue importance on clothes is a form of materialism 
that we women are succumbing to increasingly. 
Wearing the right thing at the right time - and never 
two days in a row - is not of as much consequence 
as we suppose. 3. It would eliminate the problem of 
im.proper dress. We would no longer see skirts too 
tight, or blouses that are too low. And the party dress 
and dangling earrings could be worn to the party 
rather than to the classroom. 4. It would give an 
outlet to the student's own desire to conform. Even 
though they might rebel against uniforms, they do 
want to be like their peers. "Wanting to be like" is the 
positive way of saying what every school child has 
said negatively, "Nobod y else does." 5. It would be 
nwre economical. Outfitting a child for school would 
no longer be a major expenditure. 6. It would be 
more convenient. [ hesitate to add this advantage, 
even though I think it is one. It seems to be too 
"mother-centered." But how simple to see to it that 
each daughter has a clean supply of blouses and 
jumpers for the week! Instead of being "clothes-care 
specialists" as we mothers are now, we could do "gen
eral practice" laundry. 

For these reasons, I would like to see our Christian 
School children, both in elementary and high school, 
wear unifonn dress. LoUISE M. H ULST 

ON THE MEANING OF RELIGION 

THE CONCEPT "RELIGIO N" goes shrouded in 
fog today. In Reformed circles it fares li ttle 

better. Some examples will point out the confusion 
around the word "religion." 

In our discussions about the relationship of Chris
tian schools to government and society the remark 
once appeared in one of our periodicals: "If tax
benefits be allowed to non-public schools , Lutherans, 
Baptists, Seventh Day Adventists and other religions 
all would set up their own schools. ." Here the 
word "religion" is erroneously used to express partic
ular cultic faiths. By doing so it is implied that th e 
public school is not "religious," which is one of the 
most tragic mistakes of today. 

Another example. 
Many labor unions have banned "sectarian teach

ings" from their union meetings. However, does the 
Christian believer justify his union membership on 
the assumption that unionism is neutral toward "re
ligion"? This, too, is tragically untrue. 

The concept "religion" can only be understood 

Mrs. Louise M. Hulst is the wife of Rev. John Hulst , 
pastor of the Twelfth Ave. Christiml Reformed Church 
of Jenison, Michigan. 

when we grasp the biblical idea of God's covenant 
with man. The covenant is mOre than Cod's arrange
ment of salvation in Christ. It is deeper and broader. 
The covenant is a love-relationship between God and 
man. It encompasses - much as in Paradise - all man's 
experiences and every area of his concerns. 

God never abrogated the Paradisaic cdvenant. In 
fact he gave Christ to restore us to this wondrous 
covenant living. True religion consists of committing, 
from the depth of one's heart, the whole spectrum of 
living unto God in Christ. Thus it is religion when 
the Christian directs his toil God-ward, when he traces 
the hand of God in the educational process, and when 
he dedicates his commercial and trade organizations 
to God. 

It should, furthermore , be clear that the unbeliever 
cannot help but act religiously as well, ded icating all 
his life's ways to idols. Romans 1:25 tells LIS that the 
unbeliever changed the truth of God into a li e and 
worshipped and served the creature rather than the 
Creator. His Babylonian ways stem from his Baby
lonian heart! 

This is a disconcertin g thought, because it calls 
Christians to spell out the name of the Master in their 
colors: in personal living, in all relationships, in all 
their institutions. It also implies that school taxes and 
union dues - paid under compulsion. support the 
God-defyin g religion of secular humanism. 

LOUIS M . TAMMINGA 

STRUCTURE IN CREATION 

E VIDENCE OF THE CORRECTNESS of the Re
formed understand ing of the structure in creation 

can come from unexpected sources. 
Consider the radical change in the teaching of 

chcmistry dming the last fifteen years. In both high 
school and college there has been a sharp increase in 
the amount of theoretical chemistry taught. Theory is 
being emphasized because scien tists are becoming 
actively aware of the inter-related stTlictu re of creation. 

We always knew in principle that mathematics 
does not depend upon physiCS. Rather, physics in a 
beautiful way depends upon mathematics. We also 
knew in principle that chemistry depends upon 
physics, and biology upon chemistry . In recent 
years the interdependence of mathematics, physics, 
chemish-y, and biology, named in order of in
creasing complexi ty, has been developed . The 
turn towards theory in chemistry has actually been 
a turn toward b ridging the gap between chcm
istry and physics. Similarly, as "molecular biology" 
has become more important, there has been a bridging 
behveen biology and the less complex science of 
chemistry. There has thus been an attempt to explain 
the phenomena of each science in terms of the next-

Rev. Louis M . Tamminga is tlle pastor of tlle Bethel 
Christian Reformed Church of Sioux Center, Iowa. 



less-complex science in the hierarchy of complexities. 
Unfortunately, many persons assume the universe con
sists only of mathematics, physics, chemistry, and 
biology. They do not understand there are disciplines 
or spheres beyond biology, and that biology is more 
than chemistry. 

The structure of creation is the structure God has 
ordained. To the extent the Christian perceives this 
structure, he knows of God's work in creation. When 
the Christian understands and develops the conccpt 
of the inter-relatedness of the sciences, he testifies that 
our Creator-God is a God of hannony, a God who 
made an unbelievably beautiful universe. The natural 
man, of course, uses the unifying principles of Sclence 
to vanquish the god of whom the speaks, the god of 
the ever-diminishing region of the unknown. Thus 
the Christian cannot learn from the world the basic 
reason the gaps between the disciplines are being 
bridged. 

Thercfore, it is good to emphasize theory in sclence 
education in Christian high schools and colleges. As 
the Christian instructor becomes more aware of the 
subtle structure in creation, the facts he teaches are 
not isolated facts , as they appeared to be in the older, 
fact-cluttered textbooks. The Christian student then 
sees the picture instead of the paint. 

ROSSELL MAATMAN 

A JOLLY GOOD FEllOW 

" p OR HE'S A JOLLY COOD FELLOW." So sang 
hundreds of New York City public school 

teachcrs as Albert Shanker, the president of the 
Uni ted Federation of Teachers, went to jail. 

Last September, in con tempt of two court orders, 
Shanker led an illegal strike against the government. 
For three weeks approximately 47,500 teachers out of 
59,500 refused to obey the court orders to stay on the 
job, thus d isrupting the education of nearly a million 
public school children. 

Such action is irresponsible and is a partial cause 
of the increased anarchy that is being fomented by 
civil d isobedience leaders. This case is especially 
grievous since by their example (which is much more 
effective than their oral instruction ) these 50,000 
teachers instruct their nearly one million students that 
it is morally good and desirable to rebel against the 
government. Add to th is their gleeful chanting of 
"He's A Jolly Good Fellow" as Shanker goes to jail for 
being found gu ilty of criminal contempt and it is no 
wonder that students reason: If our teachers rebel, 
why shouldn't we? Such irresponsible action creates 
the perfect soil for disorders, riots and anarchy, such 
as the United States has experienced for the past 
four summers. 

Beyond this pragmatic consideration, there is a far 

Dr. Russell Maatnum is Professor of Chemistry at 
Dordt College, Sioux Center, Iowa . 

• 

more serious and important one. These teachers have 
defied Cod. For "'he who resists the authorities resists 
the ordinance of God" ( Rom. 13:2). 

But, of course, it would not do to remind them of 
the demands of Cod, for this would be introducing 
"religion" into the area of the governm~nt, and would 
be violating the prinCiple of separation of church and 
state. 

Humbug! EOWIN H. PALMER 

DIALOGUE 

J UST RECENTLY we received a copy of Wind and 
Chaff. a journal of the University Christian Move

ment. One of the featu res was "Focus on Dialogue." 
Included was a list of dialogue tapes and available 
books. Readers were urged to use them, reflect upon 
them, and register their comments. What particularly 
caught our attention was the following statement from 
the preface: 

None of the d ialogue books or tapes assumes any 
fi nal authority, but if one serves to stimulate you 
to agree or disagree, redefine and reformulate, it 
will have served its purpose. Each day ncv.' 
elements are added to our thinking, and we 
change; the debate also changes and the d ialogue 
material must reflect the shifting emphases. It is 
the responsibility of those who care about the 
public apprehension of important issues to see 
that the dialogue material does its task. When 
you hear the tapes and read the books, we shall 
apprecia te your comments. 

One can gather from this the stature which "di
alogue" has reached in our day. More significantly, 
the meaning of dialogue and the value expected from 
it are dishlrbingly revealed. Obviously, dialogue (dis. 
cussion, communication) must be reckoned with as 
an effective instrumcnt in the context of OllT times for 
the achievement of progress. However, if it minimizes 
the prime importance of basic normative principles 
which must be systematically tIlught and thoroughly 
grasped, it can degenerate into a wasteful expending 
of energies, surrendering to a hopeless relativism and 
the exaltation of human reason (argumentation ). 

Christians do well to heed the words of Jesus to 
thc disciples when they answered affirmatively to the 
question of Jesus, '·Have ye understood all these 
things?" (e.g., the principles which he taught them). 
Those words are: 'Therefore every scribe which is 
instructed unto [who hath been made a disciple] the 
kingdom of heaven is like unto a man that is an 
hOlls~holder, which bringeth forth out of his treasure 
things new and old" (Matthew 13:52). Jesus cllal· 
lenges the disciples to a vital, living, progressive 
application of these principles to a changing world. 
Yet this would be utterly impossible without a clear 
perception of these principles. The new can never 
stand in its own r ight. It must always evidence its 
intrinsic relationship to the old and thus the old re
mains in a basic sense ever new - up to date - having 



universal validity. Of course, the Holy Spirit does 
lead men to a better understanding of the old when 
struggling with contemporary problems. 

Our day suffers from an unwillingness to do the 
truly difficult but indispensable task of learning and 
responding obediently to the guiding principles laid 
down in God's Word. No doubt the use of'dialogue in 

learning these principles should serve as the training 
ground for the exercise of dialogue in the further ap
plication of these normative guide lines to our chang
ing society. B. J. IhAN 

Rev. 8. J. Haan is President of Dardt College, Sioux 
Center, Iowa. I 

SIMON KISTEMAKER 

I N REMARKABLY SHORT succession Dr. C. C. 
Berkollwer has completed his two volumes on 

Holy Scripture; the first came off the press in 1966 
and during the course of the summer of 1967 the 
second appeared. Whereas the first volume totaled 
234 pages, the second nearly doubled that number 
to 463 pages. We are indeed thankful to the author 
for his dedicatcd labor by which he displays his un
tiring zeal and devotion and through which he pro
vides the Church comprehensive studies such as these. 
In this article, as the ti tle indicates, we shall concern 
ourselves with volume two. 1 

Content 
In volume one, Berkouwer omitted a discussion 

on the subject of inspiration; he rescrved an extensive 
treatment of this topic for the first chapter in volume 
two. In th is chapter he speaks of the confession: Sacra 
Scriptura est Verbum Dei ( Holy Scripture is the 
Word of God ). He explains that the Word of God did 
not come to man supernaturally shunn ing every hu
man connection and involvement (p. 14), but that the 
H oly Spirit has seen fit to use human beings for bring
ing the Word of God. The adjective holy does not 
make human words divine; they remain human 
though not in the sense of Sacra Scri ptu ra est verbum 
humana ( Holy Scripture is the word of man ). Holy 
Scripture is the Holy Word of God expressed in hu
man language ( p. 23). 

Post-reformation theologians began to pay atten
tion to the descriptive distinctions between verbal and 
mechanical inspiraHon. With other theologians, 
Berkouwer senses a difficulty in the term "verbal in
spiration," because in theological discussion the term 
"verbal inspiration" is q uite often synonymous with 
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"mechanical inspiration." When one rejects the doc
trine of mechanical inspiration, he must answer the 
question ; what is meant by the adjective "verbal" in 
the term "verbal inspiration"? How is it possible for 
Scripture to be the Word of God and at the same time 
the word of man? Berkouwer answers this question 
by referring to a word from H . Bavinck that Scripture 
is the Word of God because in it the Holy Spirit 
testifies of Christ. Hence the Word of Cod is not a 
holy and· mysterious book; rather the ' Vord comes by 
hearing the witness concerning Christ. Scripture is 
therefore a book in which Christ is central. 

A discussion on the divine and human aspects of 
the doctrine of inspiration calls fo r an explanation of 
the origin of Scripture - precisely, the process of be
coming through the instrumentality of man . In the 
second chapter, Berkouwer discusses this process and 
at the same time is confront ed with many questions, 
such as those pertaining to the b iblical concept of the 
world and universe. How is the human word bound 
by time, culture and circumstance a vehicle of divine 
truth? To be sure, the differences between the time 
and culture in which Hol y Scripture was recorded 
and our time and culture in which Holy Scripture is 
read are significant. As ch ild ren of their time, the 
writers of Scripture did not excel subsequent genera
tions in scientific knowledge; they did not record in 
formation which in later centuries could be under
stood in anticipation of scientific discoveries; they 
recorded God's \-Vord relevan t to the times in which 
they lived. And yet the Word of God has abiding 
value for all ages and all people because the Spirit of 
God is not bound by time and circumstance. 

The third chapter closely follows, in thought, the 
discussion of the instrumentality of man in the writing 
of Scripture. The Bible takes on the form of a servant 
to serve as the vehicle of communication. In the de
bate whether we can assume a parallelism between 



the servant Jesus Christ and the servant image of 
Holy Scripture, Berkouwer concludes that the great 
Servant and Scripture as servant stand along side of 
each other : in both, the same style of revelation is 
disp layed (p. 123 ). Yet this parallelism has not led 
to bibliolatry; Jesus is worshiped, not Holy Scripture. 
Holy Scripture appears not in supernatural form, but 
in human apparel of word and letter. With H. 
Bavinck, Berkouwer observes that incarnation and in
scripturation are not merely parallels but are most in
timately connected ( p. 139 ). In short, Berkouwer 
stresses the centrality of Christ in Holy Scripture. 

Chapter four, entitled ''Translation and Historicity," 
confronts the problem of translation; little is said 
about the problem of historicity which, to some extent, 
is discussed in the succeeding chapters. Berkouwer 
mentions the problems which beset the translator; and 
because the work of translating consists of bridging 
the chasm of speech betwcen two cu ltures, he asks the 
question whether "every modern translation is an in 
terpretation of the original work" (p. 148). 

Significant are the chapters on trustworthiness ( V), 
clarity ( VI ), and sufficiency ( VI I ). In connection 
with the question concerning the writing of sacred 
history, Berkouwer quotes the encyclical of Leo XIII 
( 1893) in which thc decisions of Trent and the Ist 
Vatican Council pertaining to the doctrine of inspira
tion are recorded: that all books of Holy Scripture 
in their entirety with all their parls have been written 
through the inspiration of the Holy Spirit, "and it is 
impossible that any errOr can be present through 
divi ne inspiration" ( p. 192). For Berkollwer, such a 
formal doctrine of inspiration as recorded in these 
decisions can not indicate and explain the real dangers 
of errors which actually undermine the trustworthiness 
of Scripture. 

Perennial is the question whether Scripture 
should be understood literally; usually this question is 
accomplished by the Pauline assertion that the letter 
kills but the Spirit givcs lifc ( II Cor. 3:6 ). A careful 
reading of the Apocalypse is proof sufficient that the 
recorded text can not be understood literally unless 
one wishes to use the li teral interpretation for apoc
alyptic predictions about the "last days." But if the 
Apocalypse is not meant to be interpreted literally, 
how must the reader understand the first three chap
ters of Genesis? Bcrkouwer deals at length with the 
interpretation of Genes is 1-3 and concludes that an 
exegesis other than the traditional one is acceptable. 

In the last two chapters, the author discusses the 
subjects "Holy Scripture and Proclamation" and "Faith 
and Critique" - chapters VIII and IX respectively. 
Scripture and proclamation are closely related, says 
the author, because the Word of God does not address 
man in abstract isolation but in a guiding and govern
ing direction . That a discussion on fa ith and critique 
had to fonn the conclusion to this voluminous work is 
understandable, for faith, according to Berkollwer, 
does not rest upon the foundation of human trust

worthiness but upon the testimony of God which 
comes to man in human language. 

Appreciation 
Though this summary of contents is not at all ex

haustive, yet it is representative of the general tone 
and tenor of the book. In this summary, I have at
tempted to mirror something of the broad erudition 
of a scholar fully abreast wi th modern theological 
development in continental Europe, Greal Britain, and 
America. Berkouwer compiles the teachings of Roman 
Catholic, Lutheran, Refonned, Liberal, and Neo
Orthodox theologians of the past ( insofa r as possible) 
and present, so that this book - like all his other 
works - is a thesaurus of theological thought and 
opinion. 

Also in this volume Berkouwer displays his ability 
to penetrate theological discussions, analyze crucial 
points, expose the heart of a discussion in a few 

In his review of tlw second volume of Berk· 

ol/wer's work on Holy Scripture, Dr. KisteTTUlker 

shows deep aPl"eciation for the discussion on tile 
problems related /0 the doctrine of inspiration, 

but he also l)Dints out tile "'new theOlogy" that 
is bei11g pr01Jl1g(lted in the Netherlwl(is (lmi en.

dorsed in the book tll1der review. 

sentences, and view it in the Light of the development 
of his Own book. Criticism, if necessary, is given in 
carefull y worded arguments; never offensive, always 
kind . Berkouwer looks at the theological stage upon 
which the actors play their role - a cliche which he 
uses rather frequently - speak their part and leave. 
With keen powers of observation Bcrkouwer, as a 
spectator, goes to the heart of a plot. Only seldom 
does he enter upon the stage as an actor, and if so, 
he briefly summarizes what others have said - at times 
he gives his own opinion. 

Of great value and indeed worthy of appreciation 
is the author's childlike love for the living Word of 
Cod. Throughout this book he reveals himself as a 
careful student of the Word who listens attentively 
to the testimony of Scripture, for thus he hears the 
voice of Jesus. Therefore he concludes the second 
volu me on Holy Scripture by quoting the words once 
spoken by the disciples from Emmaus, "Was not our 
heart burning within us, while he spake to us in the 
way, while he opened to us the scriptures?" ( Luke 
24,32 ). 

New Theology 

A cursory reading already will teach the student 
of Scripture that 8erkouwcr in this volume not on ly 
wrestles with the question of how to understand the 
Word of GOO, but also that he is a spokesman and 
defcnder of a new theology. It is evident that the 
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author in interpreting Scripture wishes to avoid the 
practice of harmonizing difficult passages, for example, 
in the Gospels (p. 219). Instead of harmonizing, he 
rather points to the motives which have guided the 
human considerations of the writers of Scripture. Thus 
he quotes the New Testament scholar H. N. Ridder
bos, who wrote in his commentary on Matthew, «Not 
the historical report of Jesus' words and deeds char
acterizes this Gospel, but the portrayal of Jesus as 
the Christ.''1: Berkouwer adds that in many instances 
a precise report of what happened is lacking. Al
though he does not want to speak of a contrast be
tween proclamation of the Gospel ( kerygma) and 
history recorded in the Gospels, Berkouwer never
theless claims that the variation in writing, for in
stance in the four Gospels, is structured for the 
purpose of proclamation. However, if one stresses 
proclamation to the neglect of historicity, the question 
of trustworthiness arises and demands an answer. 
Berkouwer is of the opinion that the writers of Scrip
ture did not merely report objectively that which 
happened; they interpreted history subjectively, and 
for this reason the Gospels are not trushvorthy in the 
sense of presenting an accurate description of what 
happened. He asks the rhetorical question: if we 
notice that the gospel accounts are interpreted, must 
we not assume a creativity in the wOrk of the evan
gelists which can hardly be distinguished from 
"fantasy"? (p. 212) . At this point the art of question
ing strikes at the root of certainty, and certainty is 
turned into fear. For if there is no exact historiography 
in the Gospels, but rather subjective interpretation 
of the evangelists, what ought we to think of the 
resurrection of Christ? Was it history or interpreta
tion? 

That is the question which exposes the heart of 
this new theology. Berkouwer as a proponent of the 
new theology notes the question and recognizes the 
fear of uncertainty - he neither answers the question 
nor aIJays the fear. 

In the vocabulary used in new theology circles, the 
term literalism is synonymous with simplistic exegesis; 
and often rightly so. The impossibility of such exe
gesis is demonstrated by interpreting the book of 
Revelation literally. Obviously the book of Rev
elation can not be explained literally, for in this 
book as well as in other parts of Scripture - to men
tion only the fable of the trees recorded in Judges 9 
the reader perceives that truth is projected onto the 
screen of reality in poetic imagery. Yct other portions 
of Scripture do not lend themselves to such imagery 
and therefore must be interpreted literally. Although 
Berkouwer makes mention of the above examples, he 
uses them however not merely to show their unique 
way of presenting the truth but also as an introduc
tion to a discussion on questions of origin in Genesis 
1-3. 

In the new theology the question whether the first 
three chapters of Genesis provide a detailed historical 

account of what happened at the dawn of history is 
no longer relevant. This question is answered in the 
negative. Discoveries in the area of natural science 
(biology and geology) necessitate a reinterpretation 
of Genesis 1-3. By contrast, Berkouwer relates what 
his predecessors A. Kuyper and G. Ch. Aalders taught 
on the subject of interpreting Scripture in the light of 
scientific discoveries (p. 3(0). Both Kuyper and Aal
ders in their day objected to interpreting the Bible 
under influence of evidence derived from natural 
science or history; says Kuyper, "the ex in exegesis 
may never be renounced.'" 

Though fully aware of this remark, Berkouwer be
lieves that Genesis 1-3 should be reinterpreted not 
because of science and history but in pursuance of 
these disciplines on the condition, however, that the 
basic meaning of the text be maintained. Thus scholars 
show that historical research provides evidence that 
Israel did not live in isolation but was closely con
nected with the oriental world in which it lived and 
from which it received information and knowledge, 
and that the ancient world to some extent influenced 
the writing and composition of the first eleven chap
ters of Genesis. With his colleague J. L. Koole of 
Kampen Theological Seminary, Berkouwer asserts that 
the link of tradition, the continuity of transmitting 
knowledge from father to son, is very weak and hardly 
verifiable in Scripture. He sees the origin of the first 
chapters of Genesis not merely in the sense of a 
special and unique revelation of divine "information" 
about the beginning of the world, that is, revelation 
which the writers received and transmitted without 
their own reflection and composition. Instead he sees 
the human aspect of composition and vision - in the 
service of inspiration - in the writing of chapters one 
through eleven of Genesis. Tn brief, the exponents of 
the new theology teach that in Genesis we find human 
reRection and composition of stories which originated 
in Israel. In this setting they can no longer speak of 
a literal, historical interpretation of the obvious inten
tion laid down in these first chapters of Genesis. 
Berkouwer observes that exegesis is possible only 
because of the freedom of interpreting Scripture; he 
admits that this freedom can be abused, though the 
danger of abuse is unable to attack the right to this 
freedom because, says he, the right to this freedom 
is identical with the obedience one must have for 
Scripture (p. 309). 

.......... 


In the minds of many people questions multiply in 
view of the sharp departure from the traditional view 
of Scripture: the book of Genesis is historical and does 
not permit the classifying of different genres of liter
ature: The emphasis in this new theology falls on the 
human element, and although the work of the Holy 
Spirit is not neglected yet it is man who reflects and 
composes the scriptural accounts of Genesis 1 through 
11. One cannot avoid an uncomfortable feeling when 
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he learns about the teaching of discontinuity of divine 
revelation: revelation which is identical with factual 
history begins with Genesis 12: the first eleven chap
ters have come to man by way of special revelation of 
which he could have no knowledge via factual history 
(p. 305 ). 

Furthermore, the doctrine of infallibility as his
torically confessed in churches of Reformed persuasion 
is no longer maintained, and that because the ad
vocates of the new theology do not hold to a fonnal 
authority of Scripture but to authority dependent 
upon it~ content. That is, whereas the churches of the 
Refo rmation have always confessed their fai th in an 
absolutely trushvorthy and infallible Bible, presently, 
according to the advocates of new theology, the Bible 
is to be accepted only as to content - the content of 
Scripture determines its authority. 

Concerning the eontent of Scripture, Berkouwer 
often speaks of the scopus; with this term he means 
the guiding or governing principle of Scripture. He 
realizes that such a SCOpU8 idea may lead some people 
to think that it undermines the authority of the Word 
of God; but, says Berkouwer, such criticism is un
founded because Scripture itself testifies of this guid
ing purpose (pp. 87, 104 ). To mention a concrete 
example, he refers to I Cor. 11:10 where Paul speaks 
of the woman at worship having her head covered as 
a sign of a~lthority, because of the angels. In these 
words of Paul we must find the meaning, the purpose, 
the scopus of Scripture, for Paul speaks in a given 
context of time and circumstance which is no longer 
oms; and therefore these words can no longer be 
l.'Onsidered normative for us. The question which calls 
for an answer, however, is whether man has the 
freedom to declare certain portions of Scripture irrel
evant because they reflect a time and culture which 
belong to a bygone age. If he is certain that he has 
received this freedom, he consequently finds the 
authority of Scripture - in terms of the new theology 
- in its material content. 

In all Berkouwer's works in the series Dogmatic 
Studies, the author stresses personal faith inspired by 
the proclamation of the Word. Also in his latest addi
tion to this series he discusses this subject and devotes 
a chapter entitled "Holy Scripture and Proclamation" 
to a careful analysis of the indissoluble relationship 
between the proclamation of God's special revelation 
and man's personal faith.' Certainly there is a corre
lation between these two: the proclamation of the 
living Word of God calls forth personal faith. Yet this 
does not imply that apart from the proclamation of 
the Word there is no faith. 

In this chapter, Berkouwcr does not minimize the 
importance of the written Word even thou gh the 
accent falls on the preaching of the Word; rather he 
combines the written and the spoken Word. Says he, 
"The dcpth and the content of preaching show us how 

great the correlation is between scriptural faith and 
proclamation." ( p. 403) Although no one disputes 
the relation between faith and proclamation, the state
ment itself and the underlying thinking are incomplete. 
One would certainly not like to maintain that faith 
responds only to the proclaimed Word - countless are 
the incidents in which people have come to the faith 
simply by reading the Word, in which children have 
come to know the Lord by listening to their mother or 
to a Sunday School teacher, and in which patients in 
the hospital are cheered by the singing of a hymn.' 

In his theology Berkouwer stresses the proclamation 
of the Word at the risk of neglecting other aspects 
which should be brought into focus in a thorough 
study of Scripture, such as this work purports to be. 

Conclu sion 

Whoever expects this thesaurus of theological 
thought and opinion on Holy Scripture to be definitive 
in its field and to serve as a standard work on the 
subject will be disappointed. Derkouwer is too modest 
and too unpreten tious to write a book on a subject 
such as this and speak the last word for years to come. 
Earlier I mentioned that he seldom gives his own 
opinion; he avoids making statements that are termina
tive; for this reason he often fails to be direct in his 
approach with the result that leadership is lacking. 
Evidence of this is found in Berkouwer's reference to 
E. P. Clowney's booklet Another Fotlluiation in which 
Clowney refutes the proposed Confession of 1967 of 
the United Presbyterian Church, especially where it 
states that "The one sufficient revelation of God is 
Jesus Christ" and "The church has received the Old 
and New Testaments as the normative witness to this 
revelation." Berkouwer claims that Clowney's argu
mentation is fruitless because it is not directed to the 
mystery of God's Word which draws the entire human 
witness into discussion ( p. 53). The reader at this 
point is told that the criticism of the d isputed sen
tences in the proposed Confession was of little help; 
he does not learn, however, what should have been 
said about these sentences unless he reads the hvo 
volumes on Holy Scripture and understands that 
Berkouwer accentuates the human characteristics of 
Scripture.' All too often arguments are left unfinished 
because the author is listening to another theologian 
who has something relevant to say: at times Berkou
wer's works can be compared to round-table discus
sions in which everyone present has something to 
contribute. On the one hand, this makes for interest
ing reading because of the crosscurrents of theological 
thought; on the other, many of these incomplete dis
cussions furnish the reader who wishes to analyze a 
thought frustrating experiences. 

Finally, we are indebted to Berkouwer for having 
completed the two volumes on Holy Scripture, which, 
apart from the above remarks, are worthy and wel
come additions to the volumes in the series Dogmatic 
Studies. May our heavenly Father give him the grace 

' 



necessary to continue studying and writing so that in 5. 	 H. Berkhof, in Ex Auditn Verbi ~Kampen: J. H. Kok, 1965), 
pp. 37-55, discusses Berkouwer s theological method. He 

time he may complete this series. sees a gradual development in Berkouwer's method which 
can be classified in three stages: first, the stage in which 
Berkouwer appeals to the absolute authority of Holy Scrip
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pp. 147£. and 420f. ing of the Confession of 1967. 

BELIEVE IT OR NOT. 


EDWIN H. P'AlMER 

O RIGINAL SIN is not original, nor sin, nor the 
original sin . The term is a misnomer and should 

be changed. 

L First of all, origind sin is not origitUJ.l. It is not 
only past, but also present; not an act, but a state; 
not belonging to one, but to many; not a start, but a 
continuation. In other words, ,briginal sin is not 
Adam's first, original sin of eating of the tree of the 
knowledge of good and evil at the dawn of history. 

Rather, as Reformed theology has come to use this 
term, original sin designates the twofold state of every 
person : his guilt and his pollution. 

One part of original sin is guilt - the guilt of 
Adam's first sin. Cod tested the first man in the 
Garden. He sinned and became guilty of temporal 
and eternal death (hell ). H is testing was not only 
for himself but also for the whole human race - for 
"all men" ( Rom. 5:12, 18). In his testing he rep
resented and acted for all mankind ( Rom. 5: 12-21). 
So, when Adam became guilty, all men became guilty ; 
or, to use Paul's terminology, "through one man judg-
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ment came unto all men to condemnation" ( Rom. 
5, 18). 

A second part of original sin is pollution . Because 
of Adam's original, first sin, man, including Adam, 
is totally depraved. His heart is "deceitful above all 
things, and it is exceedingly corrupt; who can know 
it?" (Jer. 17:9). H e does not know the good, nor 
desire it, nor is he able to do it. H e is dead in sins 
and trespasses (Eph. 2:1). Not only is he "wholly 
incapable of doing any good" but he is also "inclined 
to all evil," as the Heidelberg Catechism so scrip
turally confesses (Question and Answer 8) . 

Thus, to reiterate, original sin is not original. I t is 
the guilt and pollution resulting from Adam's sin that 
belongs to every man, and not only to Adam. 

2. Neither, secondly, is original sin sin. "Sin is 
lawlessness" ( I John 3:4). It is a breaking of God's 
law whether by thought, word or deed. But original 
sin is guilt and pollution, not a misdemeanor. It is 
guilt. Guil t presupposes sin, but is not that sin itself. 
Origimil sin is also pollution. Pollution precedes sin 
causes sin - but is not that sin itself. As pollution or 
corruption, original sin is prior (not necessarily tem
porally) to sin. It is the cond ition of the evil heart 
out of which proceed "evil thoughts ... fornications, 
thefts, murders, adulteries, covetings, wickednesses, 
deceit, lasciviousness, an evil eye, railing, pride, fool
ishness" (Mark 7:21-22). Thus origina l sin both pre
cedes and follows sin , but it is hardly sin itself. 

3. Thirdly, original sin is not the original sin. The 
original sin is the sin of Adam in the Garden thou
sands of years ago when, tested by God, he disobeyed 
and ate of the fruit of the tree of the knowledge of 
good and evil. Original sin, however, in distinction 
from the ori ginal, first si n, fo llows that sin. It is guilt 
and a state of corruption, but not the deed that caused 
them. 

Thus it is erroneous to suppose that original sin 
is original or sin or the original sin . It would be better 
if the term were abolished, but it is impossible to re
write theological history. So we must learn to live 
with the term, but at least we should understand 
what it means. 



FORM OF SUBSCRIPI'ION • • • 

TO DIALOGUE • • • 

TO VAGUE INCONCLUSIVENESS 

A STUDY IN SYNODICAL PROCEDURE 

EDWARD HEEREMA 

T HE HISTORY of the handling of the doctrinal from the very start. I t is the burden of this article to 
matter of the love of Cod and the atonement at trace this process. 

several synods of the Christian Reformed Church 
''The City of Truth"

leaves one in a troubled frame of mind. This history 
Before tracing this process we pause to reSect 

runs from the first appearance of the matter at the 
briefly on a most important consideration. Procedures

Synod of 1963 to the decision in terms of "ambiguous" 
are only servants and not laws in themselves. They

and "abstract" in 1967. if this history is to suggest a 
are processes and methods established for the gaining

pattern for the church's handling of doctrinal ques
or maintaining of some higher purpose. And what, 

tions in the future, the prospect of confessional in
in the present context, is that purpose? It is to main

tegri ty in the church I love and serve does not look 
tain the church of JeSliSChrist as that which Zechariah 

promising. 
describes as "the city of truth" (Zech. 8:3). What we 

At the very outset of this discussion a puzzling say here is of no moment whatsoever except it be in 
question must be faced. How is it that the Synod of the context of a deep commitment to the proclamation 
1967 arrived at a decision in this much discussed and maintaining of a body of truth regarded as sure 
matter that is unsatisfactory to so many? When one and binding because it issues from and is based on the 
appraises the work done by the Synod in 1967 on Word of God . The Christian Reformed Church was 
other key issues, he comes to the conclusion lhat this born in the holy determination to perpetuate a con
was what some call a "good" Synod. Significant issues fession of faith, a body of orthodox truth, the Re
were dealt with on the basis of solid biblica l prin formed faith. Its whole character and history as a 
ciples. For the presen t writer the Synod's handling of church have been stamped with this determination , as 
the q uestion of members hip in the World Council of J. H. Kromminga makes so clear in his book The 
Churches, for instance, leaves little if anything to be Christinn Reformed Church - A Study in Orth odoxy. 
desired . And when one examines the documents in The vows which the offi ce-bearers take upon ordina
volved in the processing at Synod of the issue we arc tion bear out this specific quality. The ministers take 
now concerned with, one feels that the brethren these vows with the declaration, "I do, with all my 
gathered there were committed to the upholding of a heart ." And, in addition, every office-bearer signs his 
sound confessional position on the questions raised name to the Form of Subscription, by which signature 
in the discussion on the love of God and the atone he pledges himseU to be strictly faithful to the doc
ment. Then why a decision that is so lacking in trinal standards of the church and to reject all notions 
defin iteness and clarity? a decision that can hardly that "militate against this doctrine," especially those 
be of much help to the Church and its membership in notions that do not accord with the teachings of the 
this important doctrinal issue? Indeed, it is a decision Canons of Dart. 
that must be largely meaningless to many in the From all of this it seems altogether proper to con
church due to the fact that at the crucial point it turns clude that if the Church is true to her character and 
around two vague and highly academic terms. commitment, there is no higher concern in the Chris

tian Reformed Church than to maintain and propagate
An answer to the above quest ion is here proposed . 

the truth of God's Word as that is enunciated in the
It is this : the Synod of 1967 brought this doctn~nal 

confessional standards of the Church. I t is for the
issue of five years' standing to a decision of vague 

honoring of and for the furthering of this dominating 
inconclusiveness because of a process of procedural 

concern that the procedure of which this article speaks
decay that has marked tile handling of this matter 

has been established. We are, therefore, speaking of 
a decay of procedure in terms of the very hi gh purpose 
such procedure is intended to serve. It is altogether 
p roper to observe, then, that one's awareness of theRev. Edward Heeremn is pastor of the Bradenton, 


Florida Christinn Refonned Church. gravity of this decay will be in direct proportion to 




his understanding of and devotion to the high purpose 
just described. 

The process of procedural decay can be traced in 
four stages, stages whose sequence is temporal andl 
or logical. Let us now look at each stage in turn. 

St.ge No.1 - hilure to Honor the Form of Subscription 
The first step was the biggest and the most signif

icant one. It took place at the Synod of 1963, when 
the matter of the love of God and the atonement as 
raised in the writings of Professor Dekker in the 
Reformed Journal first came before synod. At that 
Synod the very fine procedure that the Christian 
Reformed Church has for the arresting of teachings 
suspected of being false was not honored. This proce
dure is laid out in the following telms of the Form of 
Subscription : "If at any time the Consistory, Classis, or 
Synod, upon sufficient ground of suspicion and to pre
serve the uniformity and purity of doctrine, may deem 
it proper to requiIe of us a further explanation of our 
sentiments respecting any particular article of the 
Confession of Faith, the Catechism, or the explanation 
of the National Synod, we do hereby promise to be 
always willing and ready to comply with such requisi
tion." The beauty of this procedure is its spirit. This 
spirit is that of a warm fellowship of truth in which 
every participant, out of concern for the truth con
fessed by the Church and for the body of believers, is 
always freely willing to clarify his views for the sake 
of the church of Jesus Christ whcn these viC\vs are 
questioned on "'sufficient grounds of suspicion." 

What happcned to this important procedure in 
1963?· Let's see. Classis Orange City came to Synod 
with a request that "Synod require Prof. Dekker to 
give further explanation of his position" on the basis 
of the terms of thc Form of Subscription referred to 
above. Preliminary to its reql1est for clarification the 
Classis expressed its own conviction that "'Prof. 
Dekker's position conflicts with the creedal statement 
of articles 8 and 9 of Chapter II in the Canons of 
Dort," along with a citation of "crucial expressions of 
his position." A majority of Synod's advisory commit
tee recommended that Synod accede to the request of 
Classis Orange City. But Synod did not concur in this 
advice. Rather it chose to adopt the advice of a min
ority of one that Synod "not accede" to the overture 
from the Classis. Synod adopted these two grounds 
for its action : "1. Classis did not supply adequate 
grounds for its charge. 2. Classis did not supply suf
ficient grounds for its suspicion." 

What shall we think of these grounds? The present 
writer has always looked upon them with deep dis
satisfaction. This combination of grounds appears to 
him to be a most deceptive confUSion of factors - a 
deceptiveness that is not here thought of as purpose

- In considering the following material the reader may wish 10 
refer to an earlier article by the author entitled ' 'The Synod 
of 1963 and the Orange City Overture," appearing in TORCII 
AND TnUMPET, October 1963. 
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fu l, of course. The first ground appears to the present 
writer to be based on a fallaciOUS assumption. Classis 
Orange City brought no "charge" of anti-confessional
ism or heresy in the technical and official sense of the 
word in which the Synod as a judicial body was bound 
to take the term "charge." Yes, in the parlance of 
ordinary conversation it could be said that the Classis 
brought such a charge. But neither Classis nor Synod 
was sitting as a casual gathering of discussants. Synod 
was sitting as a court of the church of Jesus Christ, as 
a judicial body called upon to ad judicate in good 
order a petition brought to it according to the proper 
procedures of the Church. Classis Orange City, in 
support of its appeal for an honoring of the terms of 
the Form of Subscription, declared its own conviction 
that the professor's published views violated the 
Church's confession at important points . Would a 
Classis that had no such fcelings about the views in 
question come to Synod with such an overture? The 
ql1estion is answered in the asking. This declaration 
of Classis' conviction regarding these views together 
with the reference to "the voices raised ... within our 
denomination" as "indications of suspicion," should 
have served as abundant grounds for Synod's ac
cedence to the overture of Classis Orange City. But 
for reasons that are most obscure Synod decided to 
elevate this strong ground of suspiCion (Classis' own 
judgment of the views in question ) to the position of 
a formal "charge," and then proceeded to knock it out 
by saying "Classis did not supply adequate grounds 
for its charge." Of course Classis didn't supply such 
"adequate grounds." They didn't come with a formal 
"charge." 1£ they had, they would have come with far 
more material to buttress the "charge." Indeed, their 
whole approach to the matter would have been dif
ferent .. Then, after Synod had knockcd out this major 
ground for the overture in this puzzling manner, it 
could go on to say that "Classis did not supply suf
Scient grounds for its suspicion." Please take note 
after Classis had expressed its conviction that the 
views in question were out of line with the Canons 
of Dort at important points, Synod said that the Clas
sis had not supplied sufficient grounds for its suspicion. 
We ask in astonishment: what more sufficient grounds 
could there possibly be for suspicion on the part of 
the Classis? 

The failure to honor the terms of the Form or Sub
scription for reasons here alleged to be invalid was 
the first and major step in the procedural decay of 
which we are speaking. This failure came about 
technically in the manner described in the previous 
paragraph. But this technical action with respect to 
the Form of Subscription is not the greatest disservice 
that has been done to the Church. A far greater dis
service is the violation of the spirit of this strategically 
important document. This admirable spirit has been 
d ishonored and the unity of the Church as a loving 
fellowship of truth has thcrefore been impaired. 

This Srst and major step in the process of proce
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dural decay means that the Church's prime instrument 
in dealing with questions of suspected doctrinal devia
tion had been set aside. Unless direct charges of 
heresy should be forthcoming, judicial handling of the 
matter in proper order was now virtually ruled out. 
This leads us to the next step in our study. 

Stage No.2 - A Study Committee and a Mandate 
Naturally there were those who were not satisfied 

with the action of the Synod of 1963. Therefore the 
matter came to Synod again in 1964 by way of an 
overture from the First Christian Reformed Church of 
Orange City, Iowa, requesting Synod "to appoint a 
committee to study, in the light of Scripture and the 
Creeds, the d octrine of lim ited atonement as it relates 
to the love of God, giving special attention to the 
issues raised b y Prof. Dekker in the Reformed Journal; 
and to subsequently declare its position relative to this 
matter." 

Obviously the intent of the framers of the overture 
was that Synod should still deal directly with the 
central problem, that of the doctrinal issue of the 
"limited atonement" as raised in certain specific writ
ings. But the Synod of 1964 was no more minded than 
was the Synod of 1963 to deal directly and specifically 
with the issue. Therefore Synod adop ted as its "an
swer" to the Orange City overture a general provision 
calling for a "study in the light of Scripture and the 
Creeds [ofJ the doctrine of the limited atonement as it 
relates to the love of God ." The "study" would also 
include "the doctrinal expressions of Professor H . 
Dekker beginning with and relative to his article en
titled 'Cod So Loves . All Men' and other related 
questions which may arise in the course of their 
study." Then, attached to this already very general 
and broad mandate were seven suggested "related 
questions'" for the study committee's consid eration . 

Thus the Church launched a study on a broad sea 
of interlocking theological questions and problems. 
The central issue, the matter of concern that had been 
properly raised in the Church, was almost lost in this 
expansive mandate. It is understand able that the Com
mittee felt it had to restrict itsclf to the "two subjects 
that seem to us most fundamental in the consideration 
of our task" { Acts 1967, p. 382). Thus in some measure 
the Committee sought to bring the problem hack to 
its specific character as it had arisen in the Church, 
although they thereby invited the charge that they 
did not live up to the terms of their mandate. The 
Committee also felt constrained to keep their refl ec
tions on the "related problems" outside the body of 
their main report, since "they do not touch the heart 
of the matter" (Acts 1967, p. 462), and included this 
phase of their study in a separate report to Synod . 

After Synod refused to deal concretely with the 
issue in 1963 when properly brought before it and 
after Synod in 1964 appointed a study committee with 
such a very broad mandate, should anyone have en
tertained the hope that the speci fic issue raised in the 
professor's writings would be resolved? Should the 

bearers of the overture in 1964 have expected that 
such a broad mandate would give what they asked 
for, namely, a declaration of Synod's position "relative 
to this matter"? ( italics by EH ). With benefit of hind
sight we can assert that no one should really have been 
surpr is~d when finally at the Synod of 1967 the report 
of the Study Committee was put away in the back sec
tion of ,the lower drawer in which the Form of Sub
scription had already been laid, and the scripturally 
and confessionally supported recommendati ons of the 
Committee were put into "file 13." And thus, instead of 
d efinite and c1earcut decision, which so many of the 
Classes and consistories had asked for , we got what is 
now discussed under the next stage. 

Stage No.3 - Dialogue 
More than one delegate to the Synod of 1967 has 

said to the present writer that if Synod had had in its 
p urview only the original p ublished articles that raised 
the issue under discussion , the outcome of Synod's 
deliberations would have been quite different. This 
judgment is probably correct. But such specific han
d ling of the issue was no longer a viable option after 
1963 and 1964, as we have seen. What then was left? 

At the September 1967 meeting of Classis Florida 
the present writer asked the ministerial delegates to 
the Synod of 1967 whether the Synod had assured 

In this second artiele on Synod's decisioll re
garding the Doctrinal Issue, Rev. Hecremll traces 

the histoTy of the handling of the case, conclud

ing with the observlIlion that Ole vague iluon
elusiveness of the decision arose because of a 

failure to take seriously the Form. of SubScription. 

itseU of Professor Dekker's belief that Christ , in ex
pressing the special love of God for the elect, d ied for 
the elect and for them only in the specific redeeming 
intent of the atonement. The answer on the floor of 
Classis was that Synod had not assured itself at this 
pOint and that this question is sti1i a matter of con
tinuing discussion in the Church. Thus the central 
issue in this whole discussion, that of the "limited 
atonement" as indicated in the very first written art icle, 
was left unsettled . And thus there was "dialogue" 
or theological conversation at Synod. Interesting ques
tions, significant matters were d iscussed - such as the 
tension between "limited atonement" ·and the free offer 
of the gospel to all men, and such as differing attitudes 
that were present at the great Synod of Dort. Dialogue 
there wa~ and apparently dialogue there is to con
tinue to be. 

What is wrong with d ialogue, some one may ask. 
Not much, in its place. And we must be careful to 
define just what kind of dialogue is meant. No doubt 
there are all d egrees of openness in theological d iu



logue, ranging from a very limited openness with 
many ftxed points regarded as non-negotiable in dis
cussion to a wide open affair in which both sides 
agree that everything is up for d iscussion, re-evalua
tion and possible refonnulation . There are all sorts 
of possibilities for such dialogue with whatever degree 
of openness the participants may agree to. Conferences 
and consultations of all sorts are arranged for such 
dia logue with their varying degrees of openness. 

Now let it be clearly observed that we are not now 
talking about conferences and consultations that have 
no offi cial binding character. We are now talking 
about an assembly of the church of Jesus Christ. A 
Church sitting as an offi cial assembly is a very dif
ferent something from such conferences and consulta
tions. Such assembly in a confessional church is 
bound by the tenns of its confession (s). And, let i t 
be carefully noted, the assemblies of the Christian 
Reformed Church are bound by the tenns of the 
Form of Subscription with their special reference to 
the deliverances of the Synod of Dord t. Therefore 
any tenet plainly taught in the Church's confessions 
is not an item for open d iscussion at an assembly of 
the Church in the sense that it is up for re-evaluation 
or possible reformulation. An obvious exception would 
be, of course, that the Church itself would set up 
machinery fo r such overhauling of some tenet when 
properly overtured to do so, or when some point of 
confessiona l teaching has been challenged by way of 
"gravamen." The tenet of "limited atonement" d id not 
come to Synod in this way. 

Is the teaching of the "limited" or "defi nite" or 
"particularistic" atonement a clear datum of the con
fessions of th; Christian Hefonned Church? To the 
present writer the answer to that question is an un
qualified "yes." The words "and those only" of the 
Canons of Dort II , 8 are unmistakably clear. The elect 
referred to in these crucial words are the object of 
"the sovereign counsel and most gracious will and 
purpose of Cod." It is for "those only" that Christ 
d ied in the holy purpose of God, a purpose "proceed
ing from everlasting love towards the elect" ( II, 9; see 
1,7 also). This being the plain teaching of one of the 
Church's doctrinal standards, it is not to be placed in 
the open forum of d ialogue. It must rather be regarded 
as a fixed point until the Church shall officially revise 
or reformulate it. Until such time this tenet is non
negotiable in open dialogue. And it should always 
remain that so long as the Christian Reformed Church 
is true to its confession, its character and its history. 
This is so much a desideratum because the doctrine 
we are discussing is most intimately involved in the 
most precious concept and reality that God has be
queathed to the sinful creature man, namely, that of 
the pure, irresistible and efficacious grace of God. It 
is by this reality rightly conceived that sinful man can 
stand free, clean, strong and brave before the face of 
the Almighty. 

The present writer is convinced that the vast 
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majority of the brethren gathered at Synod in 1967 
believed that this point of a definite or limited atone
ment by efficacious grace is a non-negotiable datum of 
Reformed truth. There is no intention in this writing 
even to hint that they thought otherwise. The point 
we wish to make here is that once the Church had 
left the high ground of proper procedure in dealing 
with the central issue as a question of confessional 
faithfulness, the issue could not again be restored to 
its true status as a concrete and specmc confess ional 
matter. The only course left was d ialogue. Incidental
ly, it is not surprising to read that at certain crucial 
poi nts in the handling of the matter at the Synod of 
1967 the assembly seemed uncertain as to where to 
tum next in its procedure. ( See the fine detailed 
coverage of the sessions of Synod 1967 in Calvinist
Contact, Sept. 8, 1967.) Such must inevitably be the 
case when dialogue replaces proper ecclesiastical pro
cedure. 

Stilge No. 4 - Vague Inll:ondusiveness 
Thus the Synod of 1967, in an historic adjoWlled 

session, ground to a decision of vague inconclusive
ness. There is no need to repeat here what the present 
writer has already said by way of reaction to this 
decision (see Torch and Trumpet, Dec. 1967 ). Sup
plementing what has already been said we take note 
of the fact that the decision was not conclusive. This 
is being freely admitted on every hand. and needs no 
elaboration here. 

Also, the decision is vague. I t asserts that "Profes
sor Dekker has erred in making ambiguous statements 
and using them in an abstract way." But, this fact 
must be most carefully observed: the decision says 
nothing as to precisely how the professor's statemen ts 
were ambiguous or abstract. What can such a deci
sion mean for the Church? And what can it mean for 
the individual admonished for using such statements? 

Hcre an important question presents itself. Twenty
eight overtures and one letter of appeal from an 
individual came to Synod in 1967 with respect to this 
issue. Of the eleven Classes that overtured Synod in 
this matter seven asked that the matter be dealt with 
positively and "conclusively." An eighth Classis 
( Grand Rapids West ) also asked for decision without 
further delay, but did not specify in any way what 
character this decision should have. One Classis 
( Ca lifornia South ) asked for delay; another ( Muske
gon ) asked for restraint; and another ( Lake Eric ) 
asked that the report of the Doctrina l Study Com
mittee be rejected. Of the sixteen consistories that 
overtured Synod in the matter eight asked for positive 
action, and others asked for delay (six consistories) or 
rejection of the Study Committee report (one con
sistory ) or adoption of certain suggested principles 
(one consistory). The Christian Reformed Missionaries 
in Nigeria asked for delay, while the personal letter of 
appeal asked for positive action. 

The question posed by the above array of facts is 
this: how could Synod 1967 say that its decision of 
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vague inconclusiveness in this matter could "constitute 
its answer" to this significant number of overtures that 
asked for positive and "conclusive" action? A related 
q uestion is posed by the number of overtures that 
came to Synod with appeal to the Form of Subscrip
tion. How is Synod's decision "answer" to these seven 
overtures ( three from Classes and four from consisto~ 

ries )? 

" Extra-Confessional Statements" 
In the discussions at Synod of the issue of the 

love of God and the atonement, one point came up 
again and again. It was that of "extra-confessional 
statements," The point is that the Church must be
ware lest it reach decisions in doctrinal questions that 
will be used in the future as statements with confes
sional force. The point is plain enough and surely 
ought to be reckoned with. However, one must 
wonder whether this item was not somewhat exagger
ated at the Synod of 1967, and throughout the whole 
discussion of this issue. The point can be pressed to 
a limit where it is not possible for Synod to say any
thing of a doctrinal character. Such a development is 
hard ly in keeping with the Church Order, Articles 28 
and 47. After the Synod of 1966 referred the recom
mendations of the Doctrinal Matters Study Committee 
back to the Committee for more biblical and confes
sional support, the Committee strengthened the recom
mendations and came to the Synod of 1967 with six 
specific recommendations well buttressed with scrip
tural and confessional material. Each recommenda
tion was couched in both positive and negative lan
guage, the positive language giving the summary 
teaching of Scripture and the creeds on the particular 
point and the negative language indicating by the 
light of the I?ositive teaching that some element in the 
professor's views was not warranted. Yet, these recom
mendations thus carefully and thoroughly formulated 
and supported with ample biblical and confessional 
ci tations, were not adopted by the Synod of 1967. And 
this refusal to adopt them stemmed in good part 
from what would appear to be an exaggerated fear of 
extra-confessional statements. The Church would do 
well to avoid the situation in which the only expres
sions it can render on a doctrinal issue are "yes" and 
"no." 

In Conclusion 
When we conjoin the larger element of procedural 

decay at Synod with the lesser element of fear of 
extra-confessional statemen ts, we arrive at a point from 
which it is most distressing to contemplate the future 
of doctrinal integrity in the Church I love and serve. 
In a previous article already referred to it was sug
gested that we shall have to see how the Church lives 
with this decision of vague inconclusiveness. It is 
already apparent that it is living with it restlessly. 
A decision of vague inconclusiveness on so significant 
a doctrinal issue after five years · of unrest in the 
Church can hardly stand unchallenged in a Church 

where there are those who glory in being part of God's 
"city of truth." 

There are those who are saying that the decision 
of Synod was good because it will prevent a split in 
the Church. Will it? The writer of these lines will be 
among the Jast to speak of a split in 'the Church. But 
let it be said that failure to come to grips with an 
important doctrinal issue and to seek to settle; such an 
issue with vague inconclusiveness is the path of ap
peasement that has been followed by so many, to 
disaster. A split may be postponed by such a decision, 
but most likely not averted. Such a postponed schism 
usually means that the process of decay has gone 
farther along by the time the inevitable reckoning 
comes. 

Then there are those who are saying that the type 
of decision rendered in this doctrinal matter by Synod 
1967 means that the Church has reached a point of 
maturity where we can live together as brothers in 
Christ and have different opinions on important mat
ters until such time as such differences may be re
solved, if resolved is what they should be or will be. 
This is impressive talk, that is, impressive in the sense 
of its haunting familiarity. From personal experience 
the writer can attest that such talk sounds like a 
recording of sentiments spoken in almost endless repe
titiousness in communions where confessional loyalty 
was dying. How long shall questions that have to do 
with the very heart of our blessed faith be held in 
suspension? Another five years? Another ten years? 
Until the doctrinal loyalties of many shall have be
come dull or weary? The Christian Reformed Church 
will then have gone far toward joining the dismal 
ecclesiastical parade over which the banner of truth 
flies at haU-staff and men are no longer challenged by 
the sovereign verities of the faith. May God in mercy 
keep the Church] love and serve from this road of 
deterioration in this day when men, growing increas
ingly sick from heavy dosages of humanistic, sociocen
tric religion, so sorely need confrontation with the 
simple, humbling, compelling gospel of sovereign 
grace. 

"It is a feature of our culture generally 
that as we are rich in scholars so we are 
poor in thinkers .... Potential thinkers are 
being turned into mere scholar... by the 
pressures of confolmity so strong both in 
the educational world and in society at 
large. The thinker challenges current prej
udices. He disturbs the complacent. He 
obstructs the busy pragmatists.. . Our 
educational system ... is not ge.'lred to the 
production of thinkers. It is geared to their 
obliteration." 

Excerpts from 
The Christian Mind - Harry Blamires 
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AReformed Seminary in Onr Largest Foreign Field ~ 


PETER DE JONG 

The request of the no Mission Field of the 

Christian Reformed Church in Nigeria for a Re

formed Seminnry has created a good deal of 

excitement in that denomination. In view of 

the fact that the Foreign Mission Board of 

the Christian Reformed Church will be asked 

to decide on this request at its next meeting, the 

Editorial Board of TORCH AND TRUMPET felt it 

worthwhile to present the issues at stake in this 

request. FoUowing are two articles that lay bare 

the salient questions in this malter. 

A Call fo r Help"IT IS NECESSARY that we have teaching in the 
RefoN1led Faith, that is both correct and right. 

Thus when we come together with our brethren and 
their teachings they will not be able to change us by 
their teachings and we will be strong in our faith. 
Even more, we will have something to give them. If 
we do not have this seminary we will be lost among 
them alUi other teachings will swallow u.s up. W e 
will not have roots to stand {irm ." 

With this plea, the church of our Tiv mission 6eld 
in Nigeria (called by one of our missionaries "the 
fastest growing church in the world») has come 
asking us to help it give t.ru ly Reformed training to its 
pastors. Strange as it might seem, this request is 
meeting with opposition instead of the enthusiastic 
agreement and support one might expect: from a 
Reformed church and its missionaries. 

What more important contribution could be made 
to the welfare of these churches than that of helping 
them to get the best training possible for their future 
pastors? In one foreign field after another - in Tai
wan, Japan, Mexico, Australia, Korea - Our natural 
and proper concern fo r the developing churches has 
prompted us to help in establishing or maintaining 
Reformed seminaries for training the ministry. How 

does it come about that on the largest and most Bour
ishing mission field of all a request for such help is 
greeted with opposition? 

Historical Survey 

O ur interest as a church in the missionary effort in 
Nigeria began when workers from our church began 
to labor there, not under the administration of our 
own church mission board, but under an interdenomi
national agency. When our church took over respon
sibility for a share in the work of that field we agreed 
to continue cooperating with the other organization . 
With such cooperation in general no one can find fau lt. 
In this case, however, ecumenical pressures and sym
pathies that arose also among our missionaries led 
to the development, not of a seminary specifically 
committed to the Reformed fait.h, but of one dedicated 
to broader cooperation in which the diverse beliefs 
held by the various cooperating groups would be 
taught. The development of this Theological College 
of Northern Nigeria (TCNN ) raised questions in the 
fi eld, in the board and throughout the church and in 
1958 provoked a controversy that led to the appoint
ment of a synod ical study committee. When that com
mittee made its divided report in 1959 the Synod de
cided that «the Christian Reformed Church participate 
in TCNN only to the extent of loaning Dr. H. Boer as 
a tc.'l.cher of Reformed Theology in the TCNN"; ex
plained that "in view of its total commitment to the 
Reformed faith it cannot see its way clear to be 
co-responsible for the college which may present many 
different doctrines"; and instructed "the Christian Re· 
formed Board of Missions and the Nigcria General 
Confe rence to maintain and develop the Reformed 
Pastor's Training program in Nigeria with a view to 
hopefully establishing a Reformed Theological Sem
inary" ( Acts 1959, pp. 46, 47) . 

Despite this considered decision of the Synod, mis
sionary leadership on the field continued to favor the 
union school and to oppose the idea of a specificall y 
Reformed Seminary. In 1966 the Nigeria General Con
ference asked that our church give financial help to 
enlarge the facilities of the TCNN. But the Board 
denied this request on the basis of the Synod's policy 
decision in 1959. The 1966 Synod referred the whole 
matter back to the Board for study . 
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The Practical Argument 

Now the Tiv Church, much the larger of the two 
native church organizations on our field, has requested 
a Beformed Seminary. The first of the two grounds is 
the one of principle quoted at the beginning of this 
article. It is supported by a second, advancing the 
practical consideration that the TCNN cannot ade
quately supply Tiv needs. To appreciate that we need 
to consider a few facts about those churches. As was 
reported in The Banner (July 28, ]967, p. 4 ), "In our 
own mission area, the gospel is preached in more than 
sixteen hundred places each Sunday, or more than 
twice as many places in Nigeria as in the Christian 
Beformed Churches in the United States and Canada." 
"The Church among the Tiv continues to be the fastest 
growing church in the world. The number of adult 
baptisms averages about thirty every Sunday." The 
Tiv church communicant membership has been in
creasing at about 150% per five years and in 1965 to
taled 8,105, but attendance at its services has been in
creasing much more rapidly and has reached 130,000 
or about 13% of the approximately 1,000,000 popula
tion of the Tiv tribe. .In this situation these Tiv 
churches-with about 10,000 communicant members, a 
much larger missionary opportunity and only about 30 
pastors - state that "Beginning in 1967 to 1971 we will 
need 70 pastors." The TCNN wh ich has a total of 
about 50 students, the Tiv churches' letter points out, 
"is not only for us but there are eight other churches 
which she must supply." How can a school for 50 
students which must train ministers of 9 different 
churches adequately provide for the Tiv who alone 
need 70 pastors in the immediate future? The Tiv 
churches are now asking for a Reformed Seminary on 
our own field as the practical way to meet these great 
and increasing needs. The practicality of such a school 
has been demonstrated for more than a decade by the 
pastor's training eourses which have been taught on 
the field and which need only to be further developed 
to produce the seminary which is being requested. 

"Ecumenical" Opposition to a Reformed School 

Why are some missionaries opposing the reason
able request of this church on the Seld? The reasons 
for their opposition always come down to one: a school 
committed to the Reformed faith would interfere with 
the church unity across tribal and denominational lines 
which the union school symbolizes and was designed 
to promote. The desire for a Reformed school is mis
represented as though it constitutes a kind of selfish 
isolationism that has no heart for the needs of fellow 
Christians or for the larger cause of the advance of 
the gospel in Africa. The request of the Tiv ch urch, 
far from reflecting indifference to the welfare of their 
fellow-Christians, argues that they need such a Be
formed school in order to carry out their responsibil
ities as Reformed churches witnessing to the whole 
t ruth of the gospel in the ecumenical fellowship of 
other Christians with deviating teachings. The Tiv 

churches say they must have solidly Reformed train
ing in order to share the riches of the gospel with the 
others and not be swept along with their errors. Their 
simple statement reveals an appreciation for the fact 
that real church unity, the kind for which Christ 
prayed, is one that grows out of loyalty to his Word 
and not one of compromise with aberrations from it. 

The Rights of a Reformed Church 
A very important fact, on which some of our mis

sionaries were insistent in the past (although now they 
seem oblivious to it ) is that in the Tiv church which 
makes this request we are dealing with a self-govern
ing, independent Reformed church with exactly the 
same rights and responsibilities as our own denomina
tion has. That Church has asked us for help to obtain 
a school to train its ministers in the Reformed faith. 
It states that it must have such a school if its own 
spiritual life is to be adequately rooted in the biblical 
fa ith and if it is to maintain that faith among its 
fellow Christians as well as proclaim it to the world. 
May we answer that church, "We refuse to help you 
because some of our missionaries tell us that in Africa 

Reo. Peter De l ong, pastor of the First Samia 
Christian. Reformed. Church, has been close to 

the principles in this question. He served as 

Foreign Missionary to China for several years, 
and was a member of til e Foreign Mission Board 

of the Christian Reformed Church ' when the 
Theological CoUege of Northern Nigeria was 

first organized. 

you do not need such a school, that Mricans lacking 
our peculiar 400 year post-Reformation history cannot 
appreciate Refonned doctrines anyway, and that some 
white missionaries know better what you need and 
ought to have than you yourselves do?" I hope that 
our churches have too dcep an appreciation of the 
universality of the Reformed faith and too much re
spect for a sister Reformed church even to consider 
giving them such an outrageous answer. Does not 
their request, despite 10 years of ecumenical pressure 
to the contrary, prove thei r concern for the Beformed 
faith? Are we or our whi te missionaries, in 1968, going 
to force an independent African church to compromise 
the Reformed fa ith it wants to maintain by compelling 
it to be satisfied with an ecumenical school which we 
ourselves a decade ago could not in good conscience 
support? When this church asks for help to establish 
a Reformed school to train its ministers for one of the 
biggest church and missionary opportunities in the 
world, 1 hope and pray that the Lord will give us 
enough of an appreciation for the tremendous issues 
that are at stake so that we will thankfully and 
gladly give them aU of the help they need, and tha t 
we wiU give them this help as quickly as possible. 



Time for Decision in Nigeria 

T. MONSMA 


• 


I N SPITE OF coup d'etats, rioting, and civil war, 
the Church of Jesus Christ is growing in Nigeria. 

During the last ten years attendance at Sunday morn
ing worship in the Tiv Church has grown from 23,000 
to 163,000. In this same church the number of com
municant members has risen from 1,700 to 10,500 in 
ten years. The numbers in the East Benue Church are 
also rising, but the rise in the Tiv Church is morc 
spectacula r because of the heavy population density 
in the Tiv area. Tiv and East Benue are the two 
churches w ith which the Christian BeCarmed miss ion 
is working in Nigeria. How thankful we should be for 
the wonderful opportunities God has given us ill these 
critical days! 

But these opportunities also present a challenge to 
supply an adequate number of pastors to minister to 
this growing body of Christians and others who are 
interested in the Christian faith . At presen t the Tiv 
Church of Nigeria has thirty pastors ministering to 
163,000 church attenders. Most of those who are at· 
tending church are not members; they must still be 
catechized and baptized. This means that every pastor 
has an average of 5,433 souls under his spiritual carel 
This does not even mention the thousands of people 
surrounding every congregation who are still living in 
paganism and who must stiU be reached with the 
gospel by these same pastors. Although the pastors 
are assisted in their work by evangelists and other 
spiritual leaders, the need for many more pastoI's in 
thc very near future is obViOUS. AII'eady there are 
many vacant churches in the Tiv Church and new 
churches are being formed every year. 

I n the light of this tremendous challenge it is un· 
fortunate that the total pastoral training program for 
the Tiv Church now lies in a state of uncertainty. I t 
is highly desirable that this state of uncertainty be re· 
solved as soon as possible so that the work may go on 
unimpeded. In the past the majority of Tiv pastors 
have received their trainin g thI'ough special courses 
offered to them in their home area in their native 
language - the Tiv language. In addition a limited 
number of Tiv pastors have been trained in English 
at the Theological College of Northern Nigeria, which 
is approximately 200 miles north of the northern 
border of Tiv country. 

But the number of you ng men who are able to 
study for the ministry in the English language is in
creasing. It is the desire of the Church that those with 
this ability be given the opportunity to study in 
English. The missionaries of the Christian Reformed 
Church serving in Nigeria gcnerally agree with this 
desire. There is difference of opinion, however, as to 
where this insITuction in English is to be given. The 

............. 


, 
Ti v Church has requested of our mission a Theological 
College in the Benue or Tiv area. The Church has 
stated that this new theological college will not 
cancel their relationship to T.C.N.N., but will be an 
addition to TC.N.N., in which they are now partic
ipating. The chairman of the Tiv Synod has told me 
that the grounds for this request are two-fold: (1 ) 
They fear that T.C.N.N. will not be able to accom
modate all the students who will be in need of 
training. (2) They desire a theological training pro
gram that is more thoroughly Reformed. It is further· 
more their desire that admittance to this school be 
open to students from anywhcre in Nigeria who desire 
to study at such an institution. In other words enroll
ment would not necessarily be limited to students 
from the Tiv Church. 

The Theological College of Northern Nigeria has 
also taken notice of the need for more pastors in the 
Church of Christ in Nigeria in general, and in the 
Nongo u Kristu u ken Sudan hen Tio (the Tiv Church) 
in particular. The T.C.N.N. Board of Governors pro
poses to meet this need by enlarging the school. At 
present TC.N.N. has about forty-five students. It is 
likely that if T .C.N.N. enlarges to almost twice its 
present size, she will be able to accommodate practi
cally all the Tiv students who have the educational 
background to study for the ministry in the English 
language. The Christian Reformed missionaries in 
Nigeria definitely favor this p lan over the one sug
gested by the Tiv Church, and are recommending the 
T .C.N.N. plan to the Board of Foreign Missions. 

For a while the mission considered the possibility 
of a lower level school in Benue in addition to 
T.C.N.N., which would also teach students in Eng
lish. But this was before the TC.N.N. expansion p lan 
was presented. Furthermore such a lower level Eng
lish school did not receive the enthusiastic endorse
mcnt of the church bccause such a school would still 
fall short of the theological college that the church is 
requesting. This idea has therefore been dropped, at 
least for the present. 

This means that the Christian Reformed Church 
through its Board of Foreign Missions and ultimately 
through its Synod, has a choice to make between two 
possibilities. Either the total T .C.N.N. program must 
be endorsed and supported, or a second theological 
college must be opened in the Benue area. And that 
choice should be made with finality in 1968. Post
ponement of decision will hinder Church-mission re· 
lations and will hinder the advance of Cod's Kingdom 
in Nigeria. 

My decision to support the T .C.N.N. expansion 
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plan has not been automatic; nor has it been taken 
without a great deal of thought and prayer. And there 
are other missionaries who have similar feelings. The 
dccision to endorse the T. G. N.N. expansion plan in
volves a value judgment - the weighing of the good 
poi nts over against the bad points, and trying to reach 
a sound conclusion. 

On the one hand, it is obvious that instruction at 
T.C.N.N. is not as thoroughly Reformed as it might 
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be at a denominational insti tution. Furthennorc, the 
autonomy and desires of an indigenous African church 
ought not be brushed lightly aside. Some have seen 
ulterior motives in the request for a theological col
lege in Benue; 1 feci, however, that the reasons that 
the Tiv Church has given for this request are sensible 
and should be taken at face value. 'There is much to 
applaud in the desire of the church to assure herself 
of an adequate supply of well-trained pastors and in 
her desire that these men receive a trul y Refol"med 
training. All these considerations might move us to 
consider sympathetically the request of the Tiv 
Church. (In any case courtesy demands that this I"e
quest which has been addressed to the Christian 
Reformed Church in America be given some kind of 
reply. ) 

But there are considerations on the other side of 
the ledger which have led our missionaries to an 
opposite conclusion. One argument stands out above 
them all : Nigeria is tragically divided. During the 
earl y part of the twentieth century, the 250 tribes of 
Nigeria were welded into onc administrative unit by 
the force of British arms. Now that the British 
presence has been removed, hostil ities between the 
peoples are coming to the fme once aga in . It was 
thought that education, Christianity, economic de
velopment, etc. would prevent open enmity betwecn 
the various tribes. But the problem of tribalism extends 
a ll the way from the University of Ibadan, Nigeria's 
oldest, to the very heart of the Christian Chul"ch. Tlle 
present Civil War that is being fought between forces 
of the federal government is only symptomatic of a 
sickness that pervades the nation (and also much of 
Africa ). There are already indications that as soon as 
the war betwcen Nigeria and "Biafara" is ovel", new 
clashes will break out between other groups. 

In this situation the church has a prophetic 
ministry. The Reformed Churches of Nigeria must 
proclaim Cod's will for evel"y area of life fully as much 
as the Reformed Churches of America. The evils of 

enmity, vandalism, intimidation, murder, dishonesty, 
bribery, and all corruption must be exposed and de
nounced by the Church. But how can the Church 
perform this work if she has not first set her own 
house in order? This does not mean that the Nigerian 
Church must be monolithic. But it does mean that 
Nigerian Christia ns should have loving fellowship with 
one another - a fellowship that transcends tribal lines. 
The lines of communication between all Christians in 
every part of Nigeria must be preserved, and T.GN.N. 
is trying to do just that for a large area of Northern 
Nigeria. The problems of all Nigeria are also the 
problems of Benue Province, where most of the 
G R.C. mission work is done. Our missiona.ries who 
work in the East Ben ue Church are especially fearful 
that a favorable answer to the Tiv Church request 
will cause further deterioration in relations between 
the two Refonned denominations that now exist in 
Ni geria . 

All these arguments would be nullified if T .GN.N. 
were not an evangelical school or if teachin g at 
T.C.N.N. meant a denial of one's Reformed convic
tions. I have been asked to teach at T.GN.N. for one 
year while Dr. I'larry Boer is on an extended furlou gh. 
There have been questions in my mimI and yet the 
evangelical nature of the school, its teachers, and the 
missions and churches that support it is generally 
very clear. The instr~lctors here have freedom to 
teach as they see fi t, provided they do so with courtesy 
toward those with whom they differ. I do not feel 
that my teaching here has meant a repudiation of my 
ordination vows to uphold the Hefol"med faith. Neither 
do the Reformed graduates of T.GN.N. seem to be 
any less Heformed than pastors who have been tra ined 
exclUSively by Reformed teachers in either the Hausa 
or the Tiv languages . 

In a letter to all our miss ionaries dated August 18, 
1967, Dr. Harry Boer called our attention to a state
ment in the constitution of T.GN.N. which says, "Any 
of the Permanen t Members shall be entitled to repre
sen tation on the Faculty." The Tiv Church is a 
"Permanel~t Member" of T .C.N.N. bllt has nevel" had a 
permanent representative on the faculty, due to the 
fact that Dr. Boer is a member of the East Benue 
Church, not of the Tiv Church. The suggestion that 
N.K. S.T. ( the Tiv Church ) is entitled to repl"esen ta
tion on the faculty is helpful. Thei r request for a 
separate seminary has been fed by definite grievances 
which are not immediately apparent to all and would 
take a long time to explain . If, however, there had 
been a representative of the Tiv Chu rch 0 11 the teach
ing staff during the last few years, many of these 
grievances might never have arisen. Misunderstanding 
would surely have been avoided. If the Christian 
Hefonned Church endorsed fu ll support for T.C.N.N., 
and at the same time requested the Ti v Church to 
nominate a teacher for the T.C.N.N. faculty, the 
G Re. decision would be more palatable to the Tiv 
Church than a bare negative answer. I think that 



initially the Church would wish to nominate a mis
sionary who is well acquainted with the life and prob
lems of the Tiv Church. This nomination would then 
need the approval of the T.G.N.N. Board of Governors. 
There is more than one Tiv missionary who would 
qualify for nomination. Eventually the Church may 
wish to nominate one of her own nationals who has 
received specialized training abroad. In either case 
the Refonned approach at T.G.N.N. would be 
strengthened by the addition of another staff member. 
This would not work a hardship on T.C.N.N. because, 
if the school enlarges, more staff members will have to 
be added to the present faculty. In the light of the 
fact that even now almost fifty per cent of the students 
at T.G.N.N. are Reformed, and there are more stu
dents from the Tiv Church at the college than any 
other single denomination, this is a reasonable ap
proach. ...... " " 

It has not been the primary purpose of this article 
to tell the Christian Reformed Church what she must 
do with theological training in Nigeria. It has rather 
been my intention to set out the facts so that the 

Church in America can make an intelligent decision, 
and to urge upon this Church the fact that this 
decision must be made in 1968. It is a decision that 
must not be postponed. The Nigerian Church needs 
many more pastors now, and we cannot build a sound 
pastoral training program in the fog of uncertainty. 
The Christian Reformed Church has supported its 
work in Nigeria with its interest, its gifts, and its 
prayers for many years. For this we are very grate
ful. ] t should also be said that our mission is pushing 
ahead with plans for the training of more pastors in 
the Tiv language beginning in 1969, and this should 
help to alleviate the pastoral shortage. 

Nonetheless there are qualified younger men, able 
and willing to study theology in English. Men with 
this type of training are needed to minister to the 
growing number of educated Nigerians and to those 
living in urban centers. 'l1lis need will become more 
acute as the years go by. We must make provision to 
fill this need. By God's grace in the Nigerian Church 
continues to grow, but the Church needs more leaders 
that are well trained. The year 1968 must be one of 
decision for our mission in Nigeria. 

SING - TO THE GLORY OF GOD! 

LAURIE VANDEN HEUVEL 

FROM THE VERY DAWN of history God or
dained praise, or worship for himself. All creation 

sang of his glory and the people worshiped him. 
Worship is the soul of religion. It is the '"breathing 

of the spirit after Cod. In the Christian's act of wor
ship two goals are achieved. God is glorified and man 
is enriched. It is tnw that we do not increase the 
greatness of God in our worship. But we know that 
God is pleased when we worship; and by our worship 
we testify to the world of His glory. However, in wor
ship, not only is Cod praised but man is enriched. 
God has commanded us to "Seek my face". By seeking 
God's face, by worshiping this God of infin ite perfec
tions, by exalting him in our thoughts, we become 
more like him. The apostle Paul said this in II Cor. 
3: 18: "Beholding as in a glass the glory of the Lord, 
we are changed into the same image from glory to 
giory even as by the Spirit of the Lord." A man's con
ception of God shapes his conduct and eternal destiny. 
That is why his worship must be God-centered. 

A close examination of popular sacred music will 
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reveal, however, that much of it is man-centered. It 
emphasizes man's subjective experience of Cod rather 
than God himself. A casual perusal of a Praise Book 
of Hymns and Clwruses reveals the following titles: 
"A Melody in My Heart", "Christ for Me", "I Believe 
the Answer's on the Way", '1 Belong to Jesus", '1 
Haven't Words to Tell", "I Hid My Soul", '1 Know 
a Fount", "1 Love to Hear His Voice", "If You Want 
Joy", "I Surrender All", "111 Be So Glad", ''I'm in Love 
With the Lover of My Soul", and many more. Com
pare these to the following tit les taken from the 
Psalter Hymnal; "Jehovah, My God, on Thy Help I 
Depend", "Lord, Our Lord, Thy Glorious Name", 
"Whole-Hearted Thanksgiving to Thee 1 Will Bring", 
"Help, Lord, For Those Who Love Thee Fail", "In 
God Will I Trust", "The Spacious Heavens Declare", 
"The Lord My Shepherd Holds Me." The purpose in 
listing these titles is not to condemn the first grouping 
and laud the second, but simply to point out two 
things: 1.) The first grouping emphasizes num's re
sponse to God and the second grouping emphasizes 
God himself in his Person and his work. 2.) The 
first grouping often neglects to give Cod the credit for 
his work in our hearts and the second grouping 
always acknowledges the sovereignty of Cod in all 
things. It is very important that we realize this differ
ence because with our definit ion of worship as an act 
of the soul by which Cod is praised and man is helped 
(notice man does not help himself) we conclude that 
the type of hymn illustrated in the first grouping is an 
inferior avenue of worship and the second is a superior 
avenue of worship. 

God is worshiped in various ways: by the reading 
of his Word, by prayer, in the preaching of the Word, 



by the glVmg of t ithes and offerings, by songs of 
praise. He can and must be worshiped each day in 
our homes . However, the church is the official gather
ing place of God's people for worship. It is the songs 
of praise in the church, or church music which we 
will d iscuss briefly here. 

What is "church musicr Negatively stated, it is 
not a t ime-kiIJer, a performance or entertainment. 
Consequently. the term ':special music" - which con
notes a performance - should not be used in connec
tion with the worship service. Positively stated, church 
music is, as one author has literally and aptly de
scribed it, "bride of Christ music", And although this 
unusual de6nition may appear a b it awkward, it never
theless establishes the plumbIine by which to evaluate 
all music used in the church. This music must be 
worthy of the bridegroom; it must be unquestionably 
faithful to His Word, or to phrase it differently, it 
must be theologically sound in text and tune. Walter 
E. .Buszin comments on this in his lecture delivered at 
Valparaiso University Church Music Seminar. He said : 

«If theology and church music are to be in 
perfect agreement with each other and the one 
complement the other, the text-based music of 
the church must share the objectives and obli
gations of Christian theology. Notes and tones 
are added to texts not to weaken but to 
strengthen these texts as bearers and interpreters 
of their message.'" 

It is no secret that much of the religions music of 
the past two centuries is unsatisfactory and inferior 
and has in many cases brought dishonor to the bride 
of Christ and Christ himself. The romanticism of 
the nineteen th and twentieth centuries has stressed 
the feelings, emotions and moods of people with the 
result that much of its music, sacred as well as secular, 
has become self-centered rather than God-centered. 
How can people have adequate conceptions of praise 
to God when they sing only of thcir own feelings? 

Some of the so--called «gospel songs" are good 
examples of the effect which romanticism has had on 
religious music. It is difficult to formulate a defini tion 
of the "gospel song" but Dr. Louis Benson produced 
one which is very comprehensive. He says : 

"The Gospel hymn continucs the form and man
ner of the old spiritual and is equally charged 
with emotion. It has a contagious melody, 
pathetic or ringing, a frequent march or dance 
rhythm, and that peculiar thinness of effect 
which comes of continuing the harmony un
changed through the bar. rt makes use of solo 
effects, of repeats, of burdens and cl imacteric 
catchwords .... 11: is, in other words, the conven
tional type of music appealing to the crowd ....». 

Some objections have been ra ised against the 
"gospel song" and it is profitable to consider them. 

1. ) Some "gospel song" texts are oversimplifi ed. 
Compare, for example, the song "Christ for Me" with 
the hymn, "0 Christ, Our Hope, Our Heart's Desire": 

Christ for me 

Yes its Christ for me 


He's my Savior, m y Lord and King 
I'm so happy I shout and sing; 

Christ for me. 
Yes its Christ for me 
Every day as I go m y way 
It is Christ for me. 
lt is plain that lines 1, 2, 5, 6 and 8 of the fi rst song 

say exactly the same thing. I t is only line 3 which 
contains a meaningful concept of Christ and his rela
tionship to the believer. 

o Christ, our hope, our heart's desire, 

Redemption's only spring! 

Creator of the world art Thou 

Its Savior and its King. 

This hymn is not repetitious. Every line is packed 

with comfort for the believer as he contemplates 
Christ's work in creation, redemption and his kingship 
over all. 

Our church leaders have a genuine obligation to 
use only hymns which nrc not boring, but meaningful 
and challenging to the congregations . Considering the 
average education and culture of congregations, 
leaders must be careful not to use hymn texts for 
choirs and soloists which lack the logical develop
ment and spiritual challenge that congregations need 
for the building of their spiritual lives. 

2.) Some "gospel songs" do not d isplay complete 
6delity to the truths of Scripture. Many distort the 
t ruths of Scripture to a lesser or greater degree. A 
brief consideration of a few of them demonstrates the 
truth of this statement. 

WHERE HE LEADS ME I WILL FOLLOW 
Verse 2: 
I'll go with Him tllrough ti,e garden. 
rtl go with Him through tile garden. 
I'll go with Him through the gardell. 
I'll go with Him, with Him, all the lOay. 

Verse 3: 

I'll go with Him through the judgment. 

I'll go with Him through the judgment. 

I'll go with Him through the iudgment. 

I'll go lOith Him, with Him all the way . 

lt is difficult, 6rst, to determine the meaning of the 


terms garden and judgment. We will assume that 
garden refers to temptations. Second, it is d ifficuiL to 
determine whether it is Christ's or the singer's garden 
and judgment experiences which is referred to in this 
number. If it is Christ'~ garden and judgment experi
ence, is it not a bit audacious on the part of the 
singer to think that he can or could have been of any 
assistance to Jesus in His garden and judgment experi
ences? If it is the singer's garden and judgment ex
peri ences, the text should read, "He'll go with me 
through the garden." The repeti tion and ambiguity of 
this song make it an inferior vehicle of praise. 

Consider now the belovcd hymn, "Pass Me Not, 0 
Gentle Savior." This is one that has been honored by 
long use. I t is possible that some singer of this hymn 



might receive the impression that Jesus is reluctant to 
hear his cry, or that he might even be overlooking 
the singer's need of mercy and salvation. Jesus said, 
"Him that cometh unto me I will in no wise cast out." 

The hymn "[ Come to the Garden Alone" is one 
which is not only extra-Biblical in character, but is 
also preoccupied with environmen t, sounds and 
moods. It describes a mystical experience with 
Christ, particulru;ly his physical characteristics of voice 
and walk, that is void of any concrete Biblical truth 
concerning a confrontation between Christ and a 
sinner. It is a hymn which is unfit for our worship of 
God. 

"It is time llult Church leaders on a local level 

exnmine ven) carefully the musical actit>it.y 

of their worship services, societies, Sunday 

Sclwols, Mi.ssionan) Union.s and even the Chris
tian SdlOols to see if all is being truly sung <to 

the gUm} of God:" 

The popular song, "I've Got a Mansion" is one 
which sears the sensitive soul of any person who is a 
lover of truth. 

I'm satisfied with iust a cottage below 
A little silver and a little gold; 
But 1n that city where the ransomed will shine 
I want a gold one that's silver-lin£d. 

Thou gh often tempted, tonnented and tested 
And like the prophet, my pillow a stone; 
And though 1 find here no permanent dwelling 
I know fle will give me a mansion my own. 

Don't think m.e poor or deserted or lonely, 
I'm rwt discouraged , I'm heaven-bound. 
I'm iust a pilgrim in search of a city; 
I want a mansion, a harp and a crown. 

Refrain : 
I've got a mansion iust over the hilltop, 

In that bright land where we'll never grow old; 

And someday yonder, we will nevermore wander 

But walk the streets that are purest gold. 

In verse one, the author reluctantly consents to a 


life of poverty here below. He lays down in line four 
his demand for a "gold one" that's "silver-lined". The 
term "gold one" has no immediate antecedent, so 
grammatically it is difficult to determine that to which 
the author is referring. Assuming, however, that it is 
a gold cottage, silver-lined, which the author demands, 
we see a boldness and lack of humility which should 
not characterize any creature. We also see here a 
gross misconception of heaven as a place where we 
will have our selfish desires gratified instead of a place 
where we will be praising Codl How diHerent is the 
first question and answer of the Westminster Sliorter 

Catechism which reads: Question 1 - What is the 
chief end of man? Anwer - To glorify God and enjoy 
Him forever! Verse two, line four bears out the same 
selfish desire of having a "mansion my own". Lines one 
and two of verse three deal with personal feelings and 
line four of the same verse add two more demands, a 
harp and a crown. The impertinence, the brazenness 
of this song disqualifies it for use by any child of God 
in any situation . It is difficult to understand how it 
has ever made its way into any "gospel song" book. 

There are scores of choruses being sung with un
paralleled religious fervor in Sunday Schools across 
our land which deserve our attention. 

Heavenly sunshine, heavenly sun.shine 
Flooding my soul with glory divine; 
Heavenly sunshine, heavenly sunshine 
Halleluia! Jesus is minel 

Climb, climb tip runshine mountain 
Heavenly breezes blow; 
Climb, climb up swlShine mountain 
Faces aU aglow. 

Tum, tum from sin and dcubting 
Look to Cod 011 high, 
Climb, climb tiP stlfl.shine mountain 
You and 1. 

Do Lord, 0 do Lord, 0 do remember me; 

Do Lord, 0 do Lord, 0 do remember me; 

Do Lord, 0 do Lor!!, 0 do remember me; 

Way beyond the blue. 


Many other choruses could be cited here, but these 
are sufficient to point out the ambiguity of words such 
as heavenly sunshine, sunshine mountain, way beyond 
the blue; the irrelevance of concepts such as "heavenly 
breezes", and the complete lack of logical develop
ment and spiritual depth of any of them. There is a 
wealth of music for children and young people which 
truly nourishes and edifies. The Children's Hymnhook 
and Hymns for Youth compiled by the National Union 
of Christian Schools are two fine examples. 

3.) "'Gospel songs" in general lack a deep conscious
ness of sin and awareness of Christ's primary 
task of atoning for man's sin. They speak often of 
"tears wiped away," "burdens lifted", of the easing of 
sorrow and pain. Certainly these are benefits of the 
salvation wrought by Christ on the cross. But they 
are not the prinwry task of Christ. The psalmist David 
shows extreme vexation of spirit on account of his 
sin. He displays intense thankfulness to God, not first 
of aU for dispelling discouragement, easing sorrow or 
pain, or wiping away tears; but he thanks Cod for 
salvation from sin, for the profound grace of God 
in his life. As a result of this basic atoning work of 
Christ, his tears are removed, his sorrows are assuaged 
and his pain is eased.. 

OUT pastors, choral directors, organists, Sunday 
School teachers and any other leaders of the flock of 
Cod must take a more careful look at the music ofIer
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ings in the worship service and other church-related 
programs. There is more poor theology or outright 
heresy propagated through the music of many 
churches than would ever be tolerated from the 
preacher in the pulpit. 

Why do people love to sing or play these inferior 
hymns? It is usually thc tune which attracts the af
fection of singers. And this is exactly what a hymn 
tune should not do. The purpose of a good hymn tune 
should be to strengthen the text, to bear and interpret 
the message of the text. That is and always will be 
its purpose. It is a tremendous challenge for the com
poser of a hymn tune to manipulate tones and rhythms 
in such a way that they will properly convey the mes
sage of and enrich the text. 

There are many "bad" tunes which disqualify a 
good text from being an acceptable vehicle of praise. 
Many people will criticize an organist or choral d irec
tor who, because of deep religious convictions and 
discriminating musical taste, will play only "good 
church music." These same people will challenge the 
church musician by asking who is to decide whether 
a tune is good or bad. It is not the purpose of this 
article to discuss the qualities wh ich make a given 
tunc "good" or "bad"; but to give encouragement to 
the conscientious church musicians, I include an 
imaginary conversation between ' an organist and his 
indjscriminate pastor found in The Complete Organist 
by Dr. Harvey Grace. The pastor asks, '''Who is to 
decide that a certain tunc is good or bad?" The 
organist replies: 

"Most educated people are quite clear as to 
the difference between the good and bad in 
literary and pictorial art. In music, the d istinc
tion is equally clear to all who have received a 
musical train ing worth the name. 111ey, surely, 
should be arbiters enough for you. Do you re
alise, too, that music has its grammar - a code 
of rules as definite in most cases as those gov
erning language? You would be horrified if I 
suggested that the choir should sing a hymn, the 
first lines of which ran: 

'1 	 is a awful sinner, 
And yOli be just the same: 

You would point out that althou.cll the lines con
tain a statement about which there can he no 
dispute, the d iction is so crude, and the grammar 

so hopeless as to render the hymn unfit for use, 
and I should agree with you. Do you know that 
most hymn tunes of the popular type contain 
breaches of musical grammar quite as excruciat
ing to a musician as the above lines are to youP''' 

Some readers will wonder if an article on church 
music and theology is necessary in Reformed circles. 
Certain ly the refonners inSisted that church music in 
text and tune be absolu tely faithful to the Word of 
Cod. But many years have elapsed since the days of 
the refonners. Selections such as '1t's Suppertime" 
and even "Drink to Me Only with Thine Eycs" have 
been played at commun ion services in church es of 
Heformed persuasion. Quartets and ladies' trios have 
rendered numbers such as "I Fell in Love with Jesus'" 
and ''I'm in Love with the Lover of My Soul" in 
churches of Heformed persuasion. Sunday Schools do 
teach choruses with questionable content in the Sun
day Schools of ch urches of Reformed persuasion. 1t 
is time that church leaders on a local level in every 
city, village, and farming com munity exami ne very 
carefully the musical activity of their worship services, 
societies, Sunday Schools, Missionary Unions and even 
the Christian Schools to sec that all is being truly 
sung "to the glory of God:' 

From the beginning of the world to the end, from 
Genesis through Revelation, God's people have praised 
him with voice, with "psaltery and harp." And on 
through eternity we shall continue to praise him. 
W hat will our song be? 

"Worthy is the Lamb that was slain to receive all 
power, and riches, and wisdom, and strength, 
and honor, and glory, and blessing .... Blessing 
and honor, and glory, and power be unto him 
that sitteth UlXln the throne, and unto the Lamb 
forever and ever. . Amen." 

( Rev. 5:12b, 13b, 14a ) 
Let this glorious truth be the theme for our songs 

here on earth tool "To God be the glory for ever and 
ever.. . Amen!" 
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