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Why I Send 

My Children To 

The Christian School 

GORDON H. GIROD 

I T WOULD seem only right to tell you at the be· 
ginning that I have never attended a Christian 

School. My earliest education was received in the old 
Madison elementary school, the property of which is 
now owned by' Grand Hapicls Christian High School. 
The secondary school which I attended was Grand 
Rapids South. Even at the college level I did not 
matriculate in a church-related college. Instead, I 
attended the University of Michigan college of en
gineerin g. Only after this d id I receive degrees from 
Hope College and Western Theological Seminary. 
Finally, I was awarded a master's degree by the Uni
versity of Chicago. Consequently, I have no personal 
Christian·school background . 

Since this is the case, the question quite naturally 
arises as to why I choose to place my children in the 
Christian school. I must confess to you, candidly, that 
when I first made that decision I did so ch ieRy on the 
basis of expediency. Not that I knew nothing of 
Christian education, for in the providence of God, I 
was placed in a IXisit ion where I had le.'l.rned some
thing of the basic concepts which undergird the Chris· 
tian·school movement. My earliest introduction to the 
real facts of Christian education came at the Univer
sity of Chicago. There I came into contact with a 
group of Christian-school personnel, both teachers 
and administrators, who were summer students in the 
graduate school. One in particular, a Christian-school 
principal, became my close friend. From him I learned 
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more of the philosophy and practice of Christian 
education than I had ever known. 

I had known little about either the philosophy or 
the practice of Christian education prior to that time, 
though I had been reared in Grand Rapids, and 
therefore, in the midst of numerous Christian schools. 
If I may digress for a moment, I think we often as
sume that people at large know much more concerning 
our schools, and for that matter conceming our 
churches, than they actually do. Perhaps if we were 
to realize how basically ignorant they are of the real 
facts which appertain to Christian education and to 
the Christian day school, we would endeavor to ac
quaint them with the real nature of Christian educa
tion, of its philosophy, of the application of that 
philosophy in educational methodology, as a matter 
of public relations, if not as an attempt to make them 
realize the value of Christian education for their 
children. 

Two or three years ago I delivered the "kick-oH" 
address for a capital funds drive for one of the Chris
tian schools. At that time I set forth some of the 
values which I believe inhere in the education of our 
children in schools which are based upon the cov
enantal concept. One of the men who was present, 
participating in the drive, introduced himself and 
commented, "I am so happy you chose the subject you 
did tonight, because I have been sending my children 
to this school for years, because the church said this 
is where I ought to send my children, but 1 did not 
know why I was sending them here, other than that 
my church told me this was the thing I ought to do." 

I, too, was aHlicted with this basic ignorance of 
Christian education when I came into intimate contact 
with Christian-school personnel at the University of 
Chicago, and I suspect that this was the beginning of 
serious thought on the subject for me. 

Somewhat later, when the time approached to en
roll our 6rst child in school, I was faced with the 
practical decision of where to enroll our child. I have 
said this decision was made on the basis of expediency, 
and so it was. The church we then served was situated 
in a community where I personally felt the school 
system was not fulfilling its proper function. Many 
people quite obviously disagreed with me; the school 
was the center of community life and held in high 
esteem by many. As far as the physical eye could 
see, it was an excellent school, relatively new build
ings, the 6nest of equipment. Heavy industry was 
located in the area, so that the school wanted faT 
nothing in the way of physical plant or equipment, 
while taxes were relatively low. There were gymna
siums, shops, athletic fields, and I suppose, everything 
that secular educationists regard as important. 

Nonetheless, I felt the academic level of the 
school was low; therefore, I reasoned with myself 
something like this : 1 must live in this community, 
because 1 serve the church here; I believe that God 
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wants me to be here at this particular time, because 
he has blessed the church very richly. At the same 
time, God surely does not intend that my children 
should be intellectually stunted, because of the school 
situation in this community. On that basis we en
rolled our children in the Southwest Christian School 
of Grand Rapids. 

Only later did I become convicted of the need for 
Christian instruction and the obligation of parents to 
provide it. Only later did I come to realize the im
portance of this kind of education for the children of 
covenant-keeping parents. These convictions lie near 
to my heart; I shall set them before you brie8y. 

As I tell you what I want in the way of education 
for my children, I shall be using the personal pronoun 
"I ," but you will understand that I do so only for 
illustrative purposes. I am actually setting forth the 
desire of every parent to whom God has granted grace 
to perceive the necessity of Christian instruction for 
his children. 

The 6rst thing I want my children to receive is a 
sense of the sovereignty of God over all of life and 
over all the creation which He brought into being by 
the might of His power. This may appear as little 
more than a pious generality, but it can be translated 
into educational philosophy and practice in concrete 
terms. 

It means, 6rst, that I want my children to be 
taught not merely that two plus two equals four , but 
that two plus two equals four , because God huilt that 
kind of world, a world of order, a world of mathemat
ical certainty. 1 want this fact cmphasized and re
cmphasized in the education of my children, so that 
whether they are being taught the rudiments of arith
metic or the application of the formulas of differential 
and integral calculus, they will be reminded, at each 
step of the way, that these formulations are possible, 
because God fabricated these principles into the very 
structure of the universe, and that all mathematical 
fonnulation is possible, because and only because God 
created that kind of world. 

WUhln _ few weeks the chUdton of many of 
our read",. will_gain be attending Chrillffan datj 
schools. Thi8 constitutes both a unique privilege 
and a grave f'esponsibillty. Do we still under
stand the quality of _ trolg Chrislian educatian 
In the schoolsi' TINs chalkng. is """ented her. 
by the Ret>. Gorden H. Girod, past'" of the 
Seventh Reformed Church ~ Gmnd Rapids, 
Mich. The kind of education our childretl 
receive will, in large measure, ,hat which as tlfl 
parenI8 are demanding in. consequence of OUf' 

peroonal _ and inool........ In tuch 
school • . WUhout th;., thev may b. in proce.. of 
lO6Ing theW trolg dimnc/loe charocter. 

three 



Second, I want my children to be taught that his
tory is something more than the blind, aimless fum
bling of men and nations. They must be taught that 
God has a purpose in history, and further, that history 
cannot be interpreted apart from this fact , that God 
has a plan for his creation, and a purpose for the race 
of men which is being worked out i.n history. Indeed, 
that history is the unfolding of the plan of God for 
man and nations. 

I want them to perceive in the rise and greatness 
of Egypt the purpose of God in the nurture and 
preservation of his people in the time of Jacob, Joseph 
and the some four hundred years which followed. 

I want them to perceive the purpose of God in 
raising up the Roman Empire, in establishing a large 
area of law and order, so that following the birth, 
death, resurrection and ascension of Christ, the New 
Testament Church could have its beginnings in a mere 
handful of men, and yet send the Gospel across the 
whole of the then-civilized world. I want them to see 
in the fall of thc Roman Empire, the fact that when 
God had fh1ished with them, and with his purpose in 
them, he permitted their moral corruption to bring 
about the co llapse of the empire. I want them to know 
that Rome feU, not so much because the barbarian 
hordes swept down upon it, but much more really, 
because of its internal corruption, immorality and 
lust. I want them to see the fall of the Roman Empire 
as an example of the judgment of God being executed 
throughout all history, upon both men and nations. 

I want my children to know that this great nation, 
where Cod has set us down in his marvelous prov
idence, came to be founded , not by fa te nOr an ac
cident of history, nor above all, as a result of Marxian 
dialecticism, but rather, because Cod selected certain 
choice souls, men whose lives were bound up in 
Christ, and sent them to the wilderness shores of the 
North American continent, here to found a great na
tion under Cod. 

Further, 1 want my children to know - and if this 
be treason or bigotry as these tenns are loosely em
ployed today, lct those who will make the most of it 
I want my children to know that these men were not 
Jews, not Roman Catholics, but Calvinists, even as 
you and I are. They must understand that the kind 
of nation which we have, its social order, its economic 
structure, its religious freedom, was born out of a faith 
like unto our own. 

This knowledge, widely disseminated and made 
vital in the hearts of God's children by his grace, is 
our only hope of retaining the blessed heritage which 
has come down to us as a church in the midst of 
American society. Our childrcn must be taught, con
trary to the views of secular sociologists, economists, 
and political scientists, that whatever is good in 
America, politically, economically and socially, is 
rooted in the faith and life of our earliest forefathers 
who gave birth to this nation in its incipient stages. 

I want them to know that our physical and material 
advantages are not unrelated to spiritual fact, but 
that, on the contrary, the only real and vital facts, 
underlying all we count as blessings, are spiritual facts. 

I want my children to realize that the so-called 
"scientiflc .wonders" are in reality the marvels of Cod's 
creation. I want them to know that it is the highest 
aim of scientific investigation to glorify Cod by bring
ing to light the wonders which God fabricated into 
the structure of this marvelous world and thc universe 
of which it is a part. I want them to know that no 
matter how far they go in scientific research, no matter 
how deeply they dig, no matter what they uncover or 
discover, all they shall ever succeed in doing is to 
bring to light more of the wonders of God, built into 
the very structure of the universe at its creation. 

More, I want my children to know the nature of 
the problem which we face as individuals, as a church, 
and as a race. I want them to know why Cain killcd 
Abel, why man slays man, why wars are fought, why 
multitudes have died in concentration camps, why 
men are kept like animals in the labor camps of the 
Communist sphere of power, why men cheat and lie 
and steal. Specifi cally, I do not want them misled by 
the fallacy that this results from the vestige of the 
beast in man, or that ignorance, lack of education or 
Jack of culture can begin to explain what is wrong in 
the world. 

I want them to know that man did something ter
rible in the infancy of the human race when he sought 
to overthrow the authority of Cod, and that man, as 
a race, is still engaged in the unholy pursuit of seeking 
to dethrone the God of the universe and to ascend 
to that throne himself. I want them to know that 
every evil, misery, ache and pain in the world can be 
traced to one primary source, which is man's defiance 
of a righteous and holy God, and his attempt to live 
in rebellion against Cod. 

Of equal importance, I want my children to be 
taught that the key to mankind's dilemma is to be 
found in the person and work of Jesus Christ, that he 
is the One and only One who is able to set man at 
peace with God, the One and the only One who can 
transmit the power of God into the life of man, re
constructing, regenerating, and redirecting man and 
the course of his life, pointing him godward. elevating 
his liIe to its highest plane, until at last, as Cod's chil
dren, our lives are hid with Christ in God. 

Finally, I want my children to be taught that all 
life and all knowledge has moral content. They must 
be taught that two plus two equals four has a moral 
connotation. The knowledge that two plus two equals 
four is as much the tool of the thief, the embezzler, 
and the scoundrel, as it is the tool of the man who 
seeks to glorify God in all the relationships, activities 
and institutions to which he is related. 

It is not enough that they should know that two 
plus two equals four; they must be taught that this 
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knowledge may be used to glorify God or in an effort 
to defy God, that this knowledge may be used to hurt 
mankind or to help and lift and blcss mankind. I want 
them to know that every particle of knowledge which 
may be imparted to them, from the simplcst to the 
most complex, has moral overtones and connotations, 
that precisely because it may be used for evil, they 
must exercise extreme caution always to use it for 
good that God may be glorified in their lives. 

To put it another way, my first concern for the 
life of my son i s, not whether he shall split rails or 
split atoms; it is, rather, that whether he splits rails 
or atoms, he will do so with this end in view, that God 
may be glorified. My primary concern is not, fi rst of 
aU, whether my son performs delicate surgery or 
butchers hogs, but, whether it be delicate surgery or 
butchering hogs, I am deeply concern ed that his aim 
and motivation should be the glorification of God. 

This kind of education represents an ideal, of 
course, and we understand that an ideal is never full y 
achieved. This we do not expect. Our churches do 
not achieve the ideal; they are not perfect; nor shall 
they ever be as long as the church remains in the 
world. Neither are our schools perfect. At the same 
time, both in the church and in the school we strive 
for perfection; that is, we strive to achieve the high 
ideal which God sets before us. 

I regret the necessity of the observation that, in at 
least some Christian schools, the ideal remains not only 
unachieved but unapproached. We dare not presume 
that boys and girls in every Christian-school class
room are taught that two plus equals four because 
God created the world after that pattern. We dare 
not proceed under the assumption that in every Chris
t ian-school classroom history is being taught as the 
unfolding of the plan of God, with the Church at the 
center of all history. We dare not delude ourselves 
with the notion that boys and girls in every Christian
school classroom are taught that scientific discovery, 
invention, and progress can do nothing mOre nor less 
than reveal the glory of God, as it is found in the 
universe of his creation . 

Indeed, I know that this is not the case, both as 
a result of serious discussion with Christian-school 
personnel and by personal experience with the schools. 
More than one Christian-school teacher has made this 
remark to me concerning certain of the Christian 
schools, "-It is a public school with a Bible department, 
masquerading under the name 'Christian School:" 

Just a few weeks ago, driving between Grand 
Rapids and I·rolland, Michigan, with a group of boys 
and girls from one of the Christian schools, I discussed 
with them the deterioration of Christian education, as 
we have seen it in the history of our country, and 
more specifically in the instance of church-related 
colleges and universities - how Harvard, Yale, Princ('
ton, the University of Chicago, Rutgers, which once 
belonged to the Reformed Church, and many other 

TORCH and TRUMPET, September, 1961 

great universities have slipped away from their spirit
ual moorings and become secular institutions. How, 
when it appeared that Harvard, the first university in 
North America, was departing the fa ith and leaving its 
spiritual moorings behind, those who saw the danger 
founded Yale University. Within a few years the in
stitution they founded assumed a tendency and direc
tion similar to that of the institution they were seeking 
to replace. How as the years passed by one great 
university after another turned to secularism, some
times manifesting disinterest toward the Christian 
faith, and usually, sooner or later, becoming antagon
istic toward it. 

As we talked ahout these things together, one of 
the boys said, "My teacher did not tell us these 
things." I asked, "'Did you study the founding of these 
early American universities, Harvard, Yale?" He re
plied, "Yes, we've just fi nished studying that period of 
American History." 1 asked, "What did the textbook 
say about it?" He answered, "We don't have a Chris
t ian-school textbook." I said, "That may be under
standable. Christian-school textbooks are not avail
able in many areas as yet, but what did your teacher 
do to supplement the text?''' He said, "Nothing. The 
teacher d id not tell uS that Harvard and Yale were 
founded as Christian colleges; she did not tell us that 
they no longer represent the faith on which they were 
founded. She told us none of these things." 

Well, now, you see, the boys and girls who told me 
of this situation in their history class could have re
ceived from the public school anything which they 
received in this Christian-school classroom concerning 
American history. We do not send our children to 
Christian schools merely to learn what they could 
have learned in a public-school classroom. That would 
be pointless. 

I would like to believe that this is an isolated 
example, and I would tend to believe just that, if it 
were not for what Christian-school teachers have told 
me of conditions in various schools. When I related 
the foregoing experience to a Christian-school teacher 
he merely smiled and said, "She probably d idn't know 
any better; she probably did not know herself that 
these schools were founded as Christian colleges, and 
if she d id know that much, she probably did not 
know they have departed the faith. She probably is 
not clearly aware of the apostate condition which 
prevails in many educational institutions bearing n 
denominational name." 

This may be true; I don't know; if it is true, it 
gives rise to a further question, which is not merely 
what our child ren are being taught in the Christian 
schools, but what our Christian-school teachers are 
being taught as they are prepared for teaching by our 
church-related colleges. I am not in a position to delve 
into this question at the present time, but I do think 
there is a sufficient incidence of questionable instruc

(Continued on page 17) 
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This fall evangelical Christians throughout the 
world will face the question of commemorating the 
450th anniversary of the Protestant Reformation. 

Strange as it may seem, this has become a pressing 
issue. Those now in the middle years of life will re
member how only a few decades ago this event was 
celebrated with much enthusiastic praise to God. Then 
me~ seemed convinced that the refonners under God 
delivered the church from the fetters of formalism 
and superstition unto a joyful freedom of serving Cod 
according to his Word. 

Now such celebrations are under fire. In recent 
years "festivals of faith" in which Protestants and 
Roman Catholics cooperate arc substituted for com
memorating Luther's heroic act of faith. Many, per
haps mostly under growing ecumenical pressure with 
its perverted theology, are ashamed of their Prot
estant heritage. It is scored for being divisive, in
tolerant, contrary to the spirit of Jesus. Today we are 
all supposed to get together and work together, 
whether we are agreed or not. 

This should come as no surprise. With the un
relenting attacks on the authority of Scripture, men no 
longer know what they can and should believe. The 
latest theological fads are avidly propagated, only to 
be substituted after a few months for more radical 
positions. Meanwhile an appalling ignorance has 
settled over many congregations. Some claim to be 
searching for a relevant message; others are confused ; 
many more are afflicted with a growing indifference to 
God's truth as it is in Christ Jesus. In spite of all the 

external activities which keep people busy, the 
churches are infected with the sickness unto death. 
The symptoms are undeniable. And the cause is not 
hard to Snd. By neglecting, questioning and denying 
the absolute authority of the Scriprures, men forsake 
Cod who is the fountain of living waters and hew out 
for themselves broken cisterns which hold no water. 
Not until they return to him as he is revealed in his 
Word will there be any joyful and fruitful revival. 

Symptoms of this sickness unto death are not ab
sent from the confessional Reformed churches to 
which our readers belong. Hardly anyone, we would 
believe, dares to insist that his church is perfect. So 
much of our worship is marred by dull routine. Often 
our prayers seem perfunctory; our praise a mouthing 
of meaningless phrases; our listening to sermons cold 
and impersonal and listless. Quick at times in our 
criticisms of others, we too seldom want the sword of 
the Spirit to cut through our own hearts and out of 
our own lives all that is contrary to God's will. We 
know much more about how to wear the latest fash
ions than what it means to be dressed in Christ's 
righteousness. Magazines, novels and television pro
grams seem so much more fascinating than the Scrip
tures which alone can make us wise unto salvation. 
We simply take for granted that we are true believers, 
paying little heed to the admonition to "give the more 
diligence to make your calling and election sure; for 
if ye do these things, ye shall never stumble." 

A Reformed church, so we say, is always busy 
reforming itself. 

But do we realize that this must begin in our 
hearts and homes? Only then will we speak con
vincingly also as church-members. Only then will all 
areas of life be devoted by us to the service of Christ 
our Savior-King. But this requires of us all a reforma
tional rededication to live in all things in obedience 
to God's truth. In his clear and brilliant book 0 0 

Authority Dr. Martyn Lloyd-Jones says so appropri
ately, 

"The Church is built upon the foundation of 
the apostles and prophets. We must therefore 
reject every supposed new revelation, every ad
dition to doctrine. We must assert that all teach
ing and all truth must be tested in the light of 
the Scriptures .... We can build only upon this 
one, unique, authority. 

the choice for us today is really as simple 
as it was for those first Christians in the early 
days. We either accept this authority or else we 
accept the authority of 'modern knowledge: 
modem science, human understanding, human 
ability. It is the one or the other. Let us not be 
(..'Onfused by the modern argument about a 
changed position. We are still left where be
lievers have always been left. It is still 'Christ or 
the critics'" (pp. 59, 60). 

So long as the Word meets with doubt and disinterest, 
Christ's church will not be renewed or revived. [n-

TORCH and TRUMPET, September, 1967 



• • • 

stead, it will apostatize yet more irreparably in both 
its doctrine and its life. 

We would not commemorate the Reformation in 
praise of great men of the past. Yet we thank God 
that through them he has been pleased to restore to 
men the saving and joyful knowledge of himself in 
Christ j esus. Thus such commemoration requires the 
rededication of our lives to serve him accordin g to 
his Word. Without its instructive and corrective power 
we can only go astray. 

Will, then, the 450th anniversary of the Reforma. 
tion find us searching and studying the Scriptures? 
Will it find us praying that the Spirit may enlighten 
us to understand God's will for our lives? Will it find 
us teaching our children, both by precept and ex
ample, the way in which they too must walk? 

Without this Our commemoration will be a sham. 
With this, we may confidently expect that in spite of 
man's ridicule and opposition God's truth will p revail 
in our lives to his praise and our daily joy. 

As the annual Labor D ay approaches, we of TORCH 
AI\'U TRuMPET salute all those committed Christians 
throughout Canada and the United States who in the 
industrial arena of these highly-developed nations car
ry forward the banner of the Lord j esus Christ with
out fear or favor. 

Here, perhaps more than anywhere else in modern 
society, the battle for God's truth is at its sharpest. 
Nowhere else is the Christian life- and world-view 
confronted with more open hostility, contempt and 
hatred. The so-called neutral labor unions cater to 
the flesh, as they continue to stimulate throughout our 
lands the pattern of class warfare and lure the un
thinking materialistic-minded man of the streets with 
the promise of more money. How regrettable it is that 
many well-meaning people refuse to take this threat 
to the cause of the Lord seriously. 

We would especially thank our God for the Chris
tian Labour Association of Canada. Throughout the 
past fifteen years it has rendered heroic services to 
many Christian workers as these sought to give living 
expression to their faith in Christ in this field. Out
standing battles have been fought in the courts of 
Canada against the unscrupulous tactics of the large 
unions. By the goodness of our God assistance has 
come to them from unexpected quarters. Thus the 
name of this organization has become well.known 
throughout all the provinces and not the least in places 
of high authori ty. Our readers will undoubtedly be 
pleased to read the evaluation of this organization by 
one newspaper editor. Therefore we reprint an edito
rial which appeared on july 26 of this year in The 
Kingston (ant.) Whig-Standard. 
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ON WITH THE BATIlE! 

A recent country-wide public opinion poll showed 
that 71 per cent of those questioned in Canada be
lieved that they should be allowed to work wherever 
they wished without belonging to a union. The same 
poU indicated that 67 per cent of the union members 
approached had the same opinion. 

This poll was conducted by the Canadian Institute 
of Public Opinion, and even though there is good 
reason to take the results of such polls with a certain 
scepticism, since they are never really an adequate 
sampling when applied to a whole country, the figures 
do give some idea of the state of public opinion on 
this issue. 

In any case the Christian Labour Association of 
Canada, an organization which has long fOllght the 
closed shop has taken the poll 03 a resounding afJirnw
tion of its position. Much to the disgust of the rest 
of organized wbour in this country, the CL.A.C., 
which is not very large or powerfuL yet, Ilas never 
wavered in its detennination to fight to the end for 
its beliefs. 

Gerald Vandezande, executive secretary of the 
C.L.AC., speaking of the poll recently, said that 
"Politicians are supposedly elected to serve the people 
of the country . ... If they are sincere . .. they should 
introduce forthwith legislation abolishing every fann 
of compulsory unionism and make it illegal to force 
Canadian workers to support a union as a condition of 
employment." 

The C.L.AC., according to Mr. Vandezande, is 
about to begin a country-wide campaign to get Domin· 
ion and provincial politicinns to enact such legisw
tion. The union has about 3,(j()() members across the 
country, but it also works in conjunction with the 
Committee for Justice and Liberty Foundation which 
has fought several cases through the courts. The best
known of these is the C03e of the Orangeville metal 
worker, Dirk fIoogendoom, fired for refusing to join 
a union or pay its dues. The Supreme Court of 
Canada finally heard his appeal but has not yet given 
a decision. 

The CL.AC., unfortunately for its cause, bases its 
arguments mostly on religious grounds and this will 
impair the support it might otherwise receive. There 
are ethical and moral grounds which, if used properly, 
are sufficient reason for ending the closed shop SfJstem. 

But the C.L.A.C.• militantly furulamentalist in its 
religious tone. sticks to its principles and manages to 
make life difficult for aU who think it perfectly right 
that workers should be forced to fOin unions before 
being permitted to earn a living. 

It promises to be a more and more bitter struggle 
and, if determination meaM anything, .the C.L.A.C. 
is going to win it. 

PETER Y. DE JONG 
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THE TIDE IS TURNING 

TH ERE WAS A T i ME when the great universities 
in this country were Christian institutions. Today 

the Christian witness that once was heard in all of 
these great centers of learning is being muted, or has 
already been silenced . Secu larism is the new religion 
to which professor and student alike arc committed. 
The situation is truly alarming when you remember 
that it is to these secular institutions that our men and 
women must go in order to receive degrees of higher 
education. The climate of secularism is bound to in
vade the thinking of these students to a certain extent. 
Even though one has gone to Christian schools, and 
to a Christian college, he will still be influenced to 
some degree by the kind of philosophical bias that 
exists in these universities. 

The question is, of course, what can be done about 
this s ituation? Some seventy-6ve years ago an answer 
was given by Dr. Abraham Kuyper in the Free Uni
versity of Amsterdam. The purpose of that university 
was to have an institution of higher education that 
would be distinct ively Christian so that men and 
women could receive degrees of advanced learning 
in a climate that was conducive to the furtherance of 
a vibrant Christian faith . The F ree University has 
been and continues to be a living example that such 
a Christian institute is possible. But can that kind of 
thing work here, in North America? There is a group 
of dedicated Christ ian persons who believe that it can. 
The group is called the Association for the Advance
ment of Christian Scholarship, perhaps more well 
known as the Association for Reformed Scientific 
Studies. The amazing thing is that this group which 
is only about 10 years old, is alx>ut to see its d ream 
of a Christian university realized. In October of this 
year, the Association hopes to open an institute for 
higher learning in the city of Toronto where a home 
has been purchased that is within walking distance 
from the huge University of Toronto, whose library 
facilihes, etc., will be avai.lable to those who will be 
studying at the institute. Dr. Hendrik Hart and Dr. 
Bernard Zylstra, both with doctorates from the Free 
Un iversity of Amsterdam, have been apIXlintcd to 
teach at the new un ivers ity. With this small beginning, 
the tide of secularism in higher education will indeed 
begin to turn. This is an endeavor that deserves the 
support of every dedicated Christian. It is through this 
kind of thing that the cla ims of our Lord Jesus Christ 
will be made in the field of higher education. 

HENRY VAN DEN HEUVEL 
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CONSISTENCY, THOU ART A JEWEL! 

O F LATE, there has been considerable debate 
about the pros and cons of joining the World 

Council of Churches. The 1967 Synod also gave this 
controversial question some attention and took a 
rather positive stand against the W.C.C. Such a 
synodical decision should be no means eDd the current 
discussion. I t would be most helpful, however, if the 
urgent need fo r true unity among Christian churches 
were considered within the wider context of God's 
explicit and sweeping command to honour the renew
ing Word everywhere. To limit the scope and mean
ing of united Kingdom living to the church, is to invite 
the devisive spirit of dualism to rule. 

If anythin g, Synod's conclusions should stimulate 
all confessors of Christ to fr t.'"Sh study wi th a view to 
gaining clearer insight in to our ecumenical task. By al
lowing the unifying Word unhindered play, we shall 
inevitably Snd the straight way. At stake is nothin g 
less than the word and witness of Bible-believing 
people in and to a world which becomes increasingly 
estranged to the Gospel. Especially in this critical 
day, God's covenant children are obliged to be pre
cise, positive and prophetic. In unity of faith , the ad
vocates of the one Kingdom must unashamedly artic
ulate and manifest the one reformational life-perspec
tive. Nothing less will really do if we wish to be 
publicly known by the Christian name in this strife
tom world. 

Ecumenicity begins at home. Has it? It is no secret 
that thousands of Christian Reformed Church mem
bers, even deacons and elders, are also members and! 
or contributors of movements which have little or no 
real regard for the Truth. To top it off, too many 
ministers seem undisturbed about their flock's secular 
affiliat ions. These political parties, trade unions, and 
employer organizations, to say nothing about the so
called "service" clubs and "public" schools, apparently 
think it quite normal to ignore Jesus Christ and His 
cosmic claims. They take the Word for granted and 
arrogantly carryon as if God is dead, does not exist, 
or has no right to expect anything but perhaps a 
short, formal and by all means, vague prayer ( pro
vided it offends no one) during a time of crisis or on 
an historic occasion. What is worse, the Christians 
supporting these man-centered movements seem to 
have no real d jfficulty with the blatant anti-Christian 
spirit these organization breed and breathe. 

To add insult to injury, comparatively few church 
members seek a Christian alternative Or support fel
low Christians in their challenging struggle for a 
reformational way of life. It even happens that people 
who attend the same worship service and sit at the 
same commu nion table on Sunday defend radically 
differcnt viewpoints on Monday. Thus, we witness the 
sad spectacle that brothers of the same house lead 
conflicting lives. And the world watches and won
ders .... 
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What is so baffling is that at men societies, in con
sistories, at congregational and other ecclesiastical 
meetings, these same AFL-CIO, Chamber of Com
merce, and secular party supporters stoutly maintain 
the absolute need for solid confessional agreement 
before the churches consider any concrete form of 
cooperation and ecumenicity (although it is startling 
to see how easily some churches agree to participate 
in various non-Refonned evangelistic crusades). When 
it comes to ecclesiastical issues, some of these same 
brothers quite properly insist on faithful adherence to 
Scripture and creed. Often, without even giving it a 
Christian thought, they do something far worse than 
joining the W.c.c. , they join the ranks of outspoken 
humanists - movements which have no love for the 
Lord and His Law as it relates to labour and politic.... 

And far more dangerous, many a Reformed Chris
tian will hotly argue that he should become involved 
in and support these secular unions and parties and 
then "witness." Still others ignorantly insist that all 
men (should ) think alike when it comes to bread and 
butter and bullets. Suddenly, without so much as 
batting an eye, obedience to the Bread of life is ex
pediently exchanged for allegiance to the religion of 
neutrality and secularism. Consistency, thou art a 
jewel, indeed! 

While giving serious thought to our ecumenical 
calling as Christian Refonned Church, we, as people 

called to practice and promote the communion of 
saints always, had better leam to become consistent 
and complement our Reformed ecumenical talk with 
a truly corresponding walk, namely, with Christian 
communal, social and political action. In this Scrip
turally directed way the world shall see and experience 
something of the unity we enjoy in Christ. The world 
would probably be more impressed by a genuinely 
ecumenical walk than by a lot of ecclesiastical talk. 
Word and walk should harmonize. Faith in Christ 
without followi.ng him spells death (James 2:20) . We, 
with all who live out of the Word, are commanded to 
be "a lctter that has come from Christ . a letter 
written not with ink but with the Spirit of the living 
God... . " 

Let's faithfully preach and practice Christian sol
idarity with all who daily seck the Kingdom and its 
righteousness. Let's have done with compromise and 
contradiction by getting rid of dualism and discord 
once and for ali i Let's abolish our double standards 
and in singleness of heart serve the Lord, regardless 
of the consequences. 

May Labour Day mark the beginning of a new era 
in Reformed ecumenicity; for the sake of the Gospel 
and for all who should see and hear it - also in labour 
and politics! 

Let's rise to the challenge, as one man! 
GERALD V ANOt::zANDE 

SOME REFLECTIONS ON "SEPARATION" (IT ) 


KLAAS RUNIA 

(5) 
What must be done when error has crept into the 

church and found a firm foo ting, perhaps even a 
legitimate place, in it? All Evangelicals, of course, 
agree that in such a case the church must be reformed. 
They all subscribe, at least in prinCiple, to the well 
known dictum : ecclesia reformata reformaoda. But 
how should this reformation be effected? At this point 
Evangelicals go different ways. 

( a ) The reply of the separatists among them is: 
reformation by separation. One could call this the 
surgical conception of reformation . The classic ex
ample of this view is the position of the 16th century 
Anabaptists, who believed that the church of their 
day was a "fallen" church and that "restitution," i.e., 
a return to the pattern of the N.T. Church, was the 
only solution.' · Although few present-day Evangel
icals would go the whole way with the Anabaptists, 
yet many of them tend to believe that the church has 

"fallen," when doctrinal error is allowed to have a 
place in it or pcrhaps even to dominate it , and that it 
is the duty of the tTue believer to form a new church, 
which is both doctrinally and spiritually pure. Usually 
this whole position is deeply marred by two serious 
defects. (1 ) No serious attempt is made to reform 
the "fa llen" church. Tt is simply abandoned. ( 2) Be
hind it all is an unscriptural perfection ism, which 
looks for the "pure" church." For all these reasons 
believe separatism to be a dead end. I t is not only 
unscriplural, but also impractical, for there is no end 
to thc separations. It is just like a repeating factor. 

(b) The second way of reformation could be 
called the medical conception. Here the believer re
fuses to leave his church, because he believes "that 
the situation is never so hopeless that, by reformation 
accord ing to the Word of God, it cannot be changed 
for the better."" This believer d iffers from the separa
tist in two important ways. First, he maintains, at 
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least in theory, that the church can be and should be 
reformed. Secondly, he wants to do this by spiritual 
means only and tries to avoid all open conflicts. Among 
those who hold this view two groups can be distin
guished. (a) Those who hold what I would call the 
Baxterian position. I choose this term, because I be
lieve that Richard Baxter is a typical example of the 
view held by most Puritans of the 16th and 17th 
centuries. In his book 'The Nonconformity of Richard 
Baxter," lrvonwy Morgan writes : "In following out 
their strategy there were four main ways by which 
the Puritans sought to propagate their ideas for 
Church reform. They were by preaching, by writing, 
by the use of exercises, and by the use of conferences, 
wh ich were themselves modifications of the exer
cises.""" A similar view was held in the 19th century 
by such a man as Bishop J. C. Byle, who wrote: "We 
ought not lightly to forsake the Church of England. 
No! so long as her Articles and Formularies remain 
unaltered, unrepealed, and unchanged, so long we 
ought not to fo rsake her."" It is still shared by many 
Evangelicals of our day, especially in the Church of 
E ngland (d. John W. Stott over against M. Lloyd 
Jones at the opening meeting of the National Assembly 
of Evangelica ls in London, in Oct. 1966). - Personally 
I have a deep respect for all those who hold this view 
and . .. act accordingly! Yet I cannot share it. Firstly. 
it does not take suffi ciently into account the fact that 
by staying in the corrupted church to the bitter end" u 

one shares in the responsibility for what is going on 
in it. In his use of the Body-of-Christ metaphor Paul 
has made it abundantly clear that the church is an 
organism in which the one is co-responsible for the 
other, and the single member for the whole body (eE. 
I Cor. 12, but also II Cor. 6: 14-16). Can we accept 
such a responsibility even for heretics who deny the 
fundamentals of the faith and who nevertheless are 
protected by the church. yes, who at times are even 
given prominent places? Is there no limit? Secondly, 
this position almost of necessity leads to endless ac
commodations and compromises (cE. the recent ex
ample in the New Zealand Presbyterian Church on 
the issue of the bodily resurrection of the Lord). 
Thirdly, is it really enough to denounoe error, heresy, 
laxity, etc., by preaching and writing only? Is it not 
our duty to fight against it in the councils and courts 
of the church, thus compelling the church to make its 
official position clear? (2) The second group under 
this heading of medical reformation is that of those 
who hold the socalled "ecclesiola in ecclesia" view. 
Here the primary aim is not so much to change the 
whole church. but to form a church within a church, 
which will form a nucleus of true believers inside the 
general church." Unfortunately space does not permi t 
me to d iscuss this "solution." I may refer to the article 
of Dr. M. Lloyd Jones, who gives many examples and 
also shows convincingly that this "solution» is impos
sible. 

Before proceeding to the third position I would 

len 

like to make two remarks. First, those who, in defense 
of their own staying in a corrupted church, appeal to 
the fathers of the 16th or 17th century, should realize 
that in many respects our present-day situation is 
altogether different from theirsl When a Thomas Cart
wright or a Richard Baxter stayed in the Church of 
his day, he stayed in a church that was doctrinally 
p ure. His main concern was not about doctrine, but 
about polity and practice. None of these fa thers 
would have allowed or tolerated within the church 
men who deny most of the cardinal doctrines of the 
Christian faith, nor would he have stayed in such a 
church. A simple appeal to their atti tude in an alto
gether different situation is therefore too superficial 
and facile. Secondly, even the position of Bishop Byle 
is becoming very hard in our days. In nearly all 
church unions the old confess ions are replaced by 
new statements of fa ith, which are so vague that they 
can hardly serve as a starting point for reformation. 
In addition, in most cases they do not have a binding 
character. All this means, in my humble opinion, that 
this second way of reformation is factually becoming 
an impossibility. 

(c) The third way of reformation can be called the 
medico-surgical method. It tries to combine the good 
elements in both ( a ) and (b). I t agrees with ( b ) that 
our primary task is to reform the church from within. 
It goes beyond ( b ) in its belief that aU means have 
to be used, not only those of the Baxterian tradition, 
but also those of fighting heresy in the church coun
cils and courts, both locally and supra-locall y. It 
fu rther agrees with (b) that one should not easily 
leave one's church, but it goes beyond ( b ) in its con
Viction that, when the church or denomination by its 
decisions and actions has demonstrated its refusal to 
reject heresy, the time has come to leave. In other 
words, it agrees with (a) that separation is a genuine 
possibility, but it rejects all separatism, for it can see 
separation only as an ultimum remedium. It will 
separate only, when the separation is forced upon it by 
the unrepentant attitude of the church or denomina
tion . The final and full responsibility therefore will 
always rest with the church or denomination, which 
refuses to be reformed according to the Word of Cod. 
- Personally I believe that th is approach to and 
method of reformation is most in conformity with the 
N.T. It takes the N.T. doctrine of tl:!e church seriously, 
both as to its unity and purity. Of course. ( b ) does 
this too, but the d ifference is that in the long run ( b ) 
always is inclined to let unity prevail over truth, while 
(e) lets truth prevail, if and when a choice has to 
be made. I n my opinion this is fully in accordance 
with the teaching of the N.T. 

(6 ) 
So far we have dea lt with the !Datter from the 

purely theological angle. But what about the practical 
side? Is it, for instance, possible to say something 
about the question, when and under which circum
stances separation is necessary? We believe the an-
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swer is Yes. Naturally, it can be stated in general 
terms only. In the reality of life the matter can only 
be decided in the concrete situation. This is the im
portant element of truth in the so-called situation 
ethics. Yet we do believe that it is possible to men tion 
some situations. (a) The church itself in its official 
doctrinal statements opposes the Cospcl and refuses 
to repeal its errors. This was the situation which faced 
thc Reformcrs in the 16th century. (b ) The church 
compels the believer to believe or to do things, which 
are clearly contrary to the Word of Cod. One may 
think here of the mass and the practice of indulgences 
in the 16th century. Of coursc, in the concrete si tua
tion it may not always be easy to determine the weight 
of the issue. When does one come to the limit? In 
certain cases the issue may focus on a point that in 
itself is not very important, but that in the situation 
is as the last straw that breaks the camel's back. There 
is even a good chance that the "camels" differ of 
opinion among each other! (c) The church no longer 
gives the freedom to believe or to do what is clearly 
demanded by the Word of Cod. One may think here 
of the prohibition to possess or read the Bible or to 

Prof· KIno. Ru'" of lhe Reformed Theologk41 
CoUefl,e, Geelong, Australia, here concludes hi$ 
two-part article on the much-debated l8sue: What 
can and shou1d evangelical believers who find 
them.selVC8 in a church which compromises the 
Biblical folth dn? May .hey _e? If so. 
when and how? All who take their church-mem
berBhip 8eriou8ly will want to read and re-read 
the.. 1U"lic1es. 

attend Protestant services in the 16th century. (d) The 
church in its official capacity (the Bishop or the As
sembly or, on the local level, the Session) refuses to 
deal with notorious heretics, in spite of protests or 
charges. 

I have the impression that (a), ( b ) and (c) do 
not often occur in today's Protestant Churches. As to 
(a), most denominations, officially, still have their 
original creeds and confessions (although they are 
hardly ever enforced any longer). Even the more 
recent statements of faith are fairly pure in their pos
itive affirmations ( the real harm usually is in the omis
sionsl). As to ( b ) and (c), there is generally a con
siderable amount of liberty. This holds true fo r the 
liberal, but also for the evangelical. The real issue of 
our day is found in ( d ) and we must immediately add 
that exactly at this point the Evangelicals disagree 
among each other as to which course of action must 
be taken (cf. again the Scott-Lloyd Jones clash). Many 
Evangelicals do not regard this point a sufficiently 
serious reason for separation. One cannot help askin g: 
Why is this so? PersonalJy I believe that the answer 
to this question is: Becausc they have never taken the 

first step towards reformation, viz., that of outspoken 
and vigorous protest agairist unscriptural doctrines and 
practices in the church. Too often Evangelicals are 
content with the freedom that is left to them per
sonally. Admittedly, this is very important aod one 
cannot be grateful enough for it. But are we really 
doing our God-given duty within this liberty? Do we 
really preach the FULL counsel of God, or are we 
omitting certain aspects which might annoy or hurt 
or alienate people? Do we really administer the sacra
ments "as instituted by Christ" ( Belgic ConL )? Do 
we administer baptism only to those who are entitled 
to it or do we conform to the unscriptural practice of 
more or less indiscriminate baptism? Do we really 
keep the Lord's Table holy by barring unrepentant 
sinners from it? And what about discipline? Do we 
really exercise it on the local and the supra-local level, 
for example, by protesting against error and heresy 
which are often found in official church literature 
(church papers, Sunday school materia l, etc. ) and in 
books produced by office-bearers in the church? John 
Calvin once wrote to Margaret of Navarre: "A dog 
barks when his master is attacked. I would be a 
coward, if 1 saw that God's truth is attacked and yet 
would remain silent, without giving any sound."'· 
As Evangelicals we should realize that silence me07l$ 
co-re.sponsibility for what is going on in our church. 
I am afraid that in this respect Evangelicals are guilty 
before Cod" and that the first act towards reformation 
must be one of confessing this guilt (cf. Ezra 9:6; 
Neh. 1:5, 6; Dan. 9:7, B. - Note that in all cases the 
plural is used: our, we, us). We should further realize 
that those who have always been silent have no right 
whatever to separate from their church. In their case 
such an act would mean a refusal to obey the fi rst and 
primary commandment for every church member: to 
love and care for his church. Only those who have 
seriously tried to bring the church to reformation, 
but who have found that the church not only rcfuses 
to come to reformation, but rather continues to protect 
error and heresy, affecting the fundamentals of the 
Christian faith, have the right AND the duty to 
separate from their church . 

(7) 
There are, of course, many more problems involved 

in the issue of separation. Some important questions 
are, for example: May one force the issue and WOrk 
towards separation? May one leave one's church only 
whcn one is convinced that it is a "false" church? May 
onc call others to join in the separation, once one is 
convinced that this is the right thing to do? What 
must one do after separation? All these are important 
questions, but within the scope of this paper it is im
possible to deal with them. Our only aim was to pose 
the question of separation itself. Is it ever allowed 
and, if so, when and under which circumstances? In 
this paper we have given our own personal view and 
have fried to show that it is based on the N.T. teach
ing about the nature of the church and its unity. 
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What remains to be done now is a brief considera
tion of some of the main arguments often used against 
the position defended in this paper. We .shall state 
them in bare outline only, adding a few comments 
where necessary. ( 1) In the p<lrable of the wheat and 
the tares (Matt. 13:24-30) jesus clearly tells us that 
it is not our task to weed out the tares. The judgement 
is Cod's and he will perform it at his appointed time 
through his angels. - This argument has a very old 
pedigree. It was already used against the schismatics 
by Cyprian and Augustine and afterwards repeated. 
fo r instance. by Calvin. Although we do not deny that 
this parable has a message for us in our church life 
too, as an argument against all separation it is ob
viously untenable. The Lord himself has made it very 
clear that he was not speaking about the church, but 
about the development of the Kin gdom in the world! 
In v. 38 we read: "The fie ld is Ule world." (2) Separa
tion is contrary to the example of patience shown by 
Christ and his apostles. They never avoided the serv
ices in the corrupt Temple or in the synagogue. - This 
argument fails to take into account the special place 
of Christ and his apostles in the history of salvation. 
1t was only after cross and resurrection that the great 
separation from the j ewish Church could take place. 
Furthermore, although there is indeed much patience 
in our Lord's attitude to his own people, we should 
never forget how severely he rebuked its leaders and 
in this way forced the issue, eventually leading to his 
own crucifixion, when he. THE remnant. died for the 
sins of the world. (3) A very common argument is 
that separation means that the possibility of aDectlng 
others for good is forfeited. Many want to "stay in" in 
order to infiltrate and influence the whole church in 
an evangeHcal direction: "in it to win it!" - However 
praiseworthy the motive behind this argument may be, 
it seems to be based upon an altogether wrong con
ception of the church. According to the N.T. the 
church is the Body of Christ and not a conglomeration 
of believers and unbelievers, who share the name 
"Christian." The idea that the church is a mission field 
or "good place to fish in" is altogether foreign to the 
N.T . Morcover, we should remember Samuel's words 
to Saul: ''To obey is better than sacrifice and to 
hearken than the fat of rams" ( I Sam. 15:23). Our 
6rst task is never to trust in human expediency, but 
we should always be faithful to Christ, who wants us 
to speak boldly of him and his Gospel and to reject 
all error, irrespective of the consequences. He him
seU has said: "if anyone serves me, he must fo llow me j 
and where I am, there shall my servant be; if any one 
serves me. the Father will honour him" (John 12:26; 
d. I Sam. 2:30). Finally. "we have evidence before 
our very eyes that our staying amongst such people 
does not seem to be converting them to Our view but 
rather a lowering of the spiritual temperature of those 
who arc staying amongst them and an increasing 
tendency to doctrinal accommodation and compro
mise."" If some one wants to use the revivals of the 

twelve 

18th and 19th centuries as contrary evidence, I can 
only say: God's goodness, in spite of human unfaith
fulness, may never be used as an excuse for such 
unfaithfulness. In addition, all revivals, unaccom
panied by thorough reformation of the church itself. 
have always been shortlived. After one generation, or 
even sooner, the old situation prevailed again,'" (4 ) 
One separation alUXIys leads to another.- UnfOl'tunate
ly the history of the church aod especially of the 
Protestant Churches, shows that this is too true. Yet 
the argument is not decisive. As M. Lloyd Jones has 
pointed out, it is really a R. C. argument. It is also a 
"foolish argument. Who ever claimed that we are in 
a position to legisla te fol' the Church in perpetu ity? 
We are only responsible for the Church in ou r own 
day and generation. Of course, you may have to go 
on doing this. We pray that you do not have tOj but 
in any case the question for uS is. what we are doing, 
how we are facing our position, and the challenge of 
our present position? What our grandchildren may do 
is not our responsibility; but we are responsible fo r 
what is happening now:'" (5 ) Separation is always 
a matter of pride, inloier(HlCe and personal aggressive
ness. As a general statement this is obviously not true. 
It would condemn ALL separation off-hand, including 
the Reformation of the 16th century. Yet it is a good 
reminder for all Evangelicals to heed themselves 
against such a spirit. The N. T. itself warns us against 
it ( I Cor. l:I2f.; Phil. LI5f. ; II John 10 ). Orthodoxy 
must never become a cloak for personal or communal 
pride. But at the same time we must guard against 
the spirit of ullscriptural tolerance and broad-minded
ness. lest we obscure the clarity and blunt the sharp
ness of the Gospel. Pride can also work the other way. 
as john Owen pointed out with regard to the evan
gelical churches of his day, when he wrote: "Pride, 
self-interest, love of honour, reputation, and dominion, 
wi th the influence of civil or political intrigues and 
considerations, . . . are the true cause of that defect 
of evangelical unity that is at this day amongst them." 
It is also good to listen to some other words, which he 
wrote in the very same connection: '1 f we shall cast 
away this evangelical union among the disciples and 
churches of Christ. - If we shall break up the bounds 
and limits fixed unto it, and set up in its placc a L'Om

pliance with, or an agreement in, the commands llnd 
appointments of men, making their observations the 
rule and measure of our ecclesiastical concord - it 
cannot be but that innumerable and endless d ivisions 
will ensue thereon. [f we will not be contented with 
the union that Christ hath appointed. it is certain that 
we shall have none in this world."" 

(8) 
We are, of course, aware of the fact that many 

Evangelicals disagree with the view propounded in 
this paper. We do admit that the matter is very com
plicated and that there is no dircct commandment or 
prohibition in Scripture. It is therefore possible to dis
agree and take different paths. But all of us should 
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know what we are doing and we should have a 
scriptural basis for our positions and actions. It is not 
enough to follow traditional patterns or to be guided 
by the simple fact of the historical situation. We must 
study the whole matter in the light of the total mes
sage of the Bible. The real crux of the matter seems 
to lie in our defective views of the t rue nature of the 
church and its unity. At times 1 wonder whether as 
Evangelicals we have not ignored such a study and 
are simply living by traditional concepts. 

As a .6nal remark I point to the fact that ultimately 
the matter lies before each one's persona l conscience. 
This is not a plea for subjectivism and ind ividualism. 
Hather, it is the recognition of the fact that there is no 
clear statement on the matter in Scripture. This does 
not mean that the Christian conscience becomes the 
final court of appea l, apart from Scripture. Every 
Christian must always test his conscience by Scripture 
in its totality, and in this way he will never be left 
completely in the dark. J. I. Packer in a very instruc
tive article on "The Puritan Conscience" describes the 
attitude of the Puritan fathers in 1662, the year of 
the Great Ejection, when some 1800 ministers gave 
up their places rather than take the prescribed oaths. 
Their atti tude was "the supreme illustration of the 
Puritan conscience in action. Two ruling axioms of 
Puritan casuistry were ( a ) that no known truth must 
be compromised or denied in practice and (b ) that no 
avoidable sin must be committed, however great the 
good to which .~uch compromise and sin might lead. 

Expediency is no warrant for unprincipled action; the 
end does not justify the means. n .. 

19. 	 CE. F. H. Littell, The Allabaptis1: View of the Church, 
1952, esp. 46ft". and 700. See also D. P. Kingdom, The 
Anaboptists, in Approaches to Reformation 01 the Church, 
Puritan Papers, 1965, 14fF. 

20. 	 Some go very far, such ns The Apostolic Church and the 
various Pentecostal groups. 

21. 	 Cf. Robert Baillie's description of the 17th century Sep
aratists in England. "They began to teach that the Church 
behoved to consist of no other members but such as were/ 
not in profession and aim alone, hut also visibly ano 
really holy and clect, lind therefore that new churches 
behoved to be gathered, and that a ll the old anywhere 
extant behoved to be separated from as mixed and cor
rupted societies." Quoted from C. D. Henderson, Church 
mul Ministry, 1951, 99. 

22. 	 D. P. Kingdom, op. cit., 22. 
23. 	 Of' cit ., 1946, 247ff. 
24. 	 C . J. C Ryle, Fioe English Reformers, 1965, 36. 
25. 	 Cf. M. Lloyd Jones, Ecdesiola in Ecclesia, in Appro<.lCheJ 

to Reformation of the Church, 58. 
26. 	 W. Nijenhuis, Calvirws Oecumenicus, 1959, 255. 
27. CE. W. Stanford Reid, Evangelical Defeat by Default, in 

Christianity Today. Vol. VI, No.7. 
28. 	 M. Lloyd-Jones, EcclesioliJ, 71. 
29. 	 CE. J Edwin Orr, The Light of the Nations, 1965, esp. 

15, 278. 
30. 	 Ov. cit., 71. Cf. also D. C. Fountain, in his biography 

o( E. J. Poole-Connor, 1968, 12: "There was a universa l 
orthodoxy among Nonconfonnists and Ihe great awakening 
of '59 reached hitherto unprccedentl.."<i proportiOlls because 
the Word of Cod was soundly taught by so many. The 
soundness of the I.·uge Dissenting Denominations that had 
been in existence for two hundred years dter separating 
from the Church of England gives a direct lie to t he 
often repeated notion that a pure Chureh can nev .. r be 
achieved, and that no sooner than you fonn oue it loses 
its orthodoxy." 

31. 	 DiversitV in l!oul/, 79. 
32. 	 Faith and It Good Conscience, Puritan Pa,lers, 1962, 30. 

EARLY REFORMED MISSIONS IN CEYLON 

PHENOMENAL GROWTH AND STARTLING DECLINE 


ROGER S. GREENWAY 


PALM TREES swayed gen tly against the delft-blue 
tropical sky as the Dutch admiral, Joris Van 

Spilbergen, on the 31st May 1602. stepped ashOre on 
the island of Ceylon . He was not the .6rst Christian 
to set foot on Ceylon soil. Tradition traces the be
ginning of Christianity in Ceylon back to Apostolic 
times. The existence of a Christian Church in Ceylon 
duri ng the sixth century is an established fact, and 
the stone cross which was discovered recently amon g 
the ruins at Anuradhapura witnesses to the early pres
ence of Christianity on the island. However, when 
the Portuguese Roman Catholics arrived in 1518, seek
ing "cinnamon and souls," they found that Christian
ity had completely disappeared from the island, and 
no Church had existed in Ceylon for many centuries. 
During the sixteenth century. Catholic missionaries 
initiated the spread of Catholicism in Ceylon, and 
they d id this in the manner of pioneers. The signif
icance, therefo re, of the arrival of Van Spilbcrgcn and 
the Hollanders in 1602, conSisted in the fact that they 
were the first Protestants to set foot on the island, 
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and with them began the period in which Protestant 
missions to the Ceylonese peoplc had their begipnin g. 

Van Spilbergen and the Hollanders who came after 
him were employed by the Vereenigde Oost-Indische 
Compagnie, or the United East India Company, which 
was organized in 1602. This commercial enterprise 
was granted a patent from the States General of the 
Netherlands which gave the Company the monopoly 
of trade with the East. The affairs of the Company 
were directed in HoUand by the Assembly of Seven
teen, which represented the local assemblies, called 
Chambers, of Holland's chief ports. These were the 
Chambers of Amsterdam, of Zealand, of Delft, of 
Rotterdam, of Hoom, and of Enkhuizen. The d irec
tors were known as the Lords Seventeen, and the 
initials V.O.c. appeared on coins, documents, and 
churches, as the insignia of the Company. 

In the East, the seat of government was at Batavia. 
The Covernor General resided at Batavia, and to
gether with his council he exercised authority like 
that of a king over the affairs of the Company over-
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seas. The government of Ceylon was under the head
quarters at Batavia. When the Dutch eventually 
established themselves on the island, a Governor was 
assigned to Ceylon, with the full title of "Councillor 
Extraordinary of Netherlands India and the Governor 
and Director of the Island of Ceylon with its De
pendencies." 

The United East India Company was a commercial 
enterprise, and throughout its history the Company 
remained faithful to its purpose of obtaining com
merce, trade, and profit from its dealings in the East. 
Its patent from the government of Holland allowed 
the Company to "enter into treaties with Indian 
princes, to wage war, and to build fortresses, to enroll 
soldiers, and to appoint officcrs and commanders. 
The Company, for all practical purposes, played the 
role of a sovereign state internally, by governing the 
territories which it occupied, and externally, in nego
tiations with foreign governments. There were fi ve 
classes of Company servants, divided according to 
their functions, viz., Political, Ecclesiastical, Vaval, 
Military, and Artizan. All employees of the Company 
were obliged to take the cath of allegiance to the 
States General. The clergy of the Reformed Church 
controlled by the East India Company were regarded 
as Company employees, and the work which they car
ried on was under the general supervision of the Com
pany's admi nistration. 

The Reformed Church in Holland was hopeful 
that the military and commercial ventures of the East 
India Company would provide the opportunity for 
the establishment of the Reformed fa ith in Eastern 
countries. For this purpose, Refonned ministers ac
companied the Dutch Beets in their various expedi
tions, and as soon as a place was conquered a Re
formed mini ster was located there in order to estab
lish the Reformed Church among both the Europeans 
and natives. There was a strong hope, as one of 
the Classes in Holland expressed 'it, that "God may 
make instrumental the conquests of Netherlands' arms 
to the extension of His name and kingdom among 
benighted nations." 

For one hundred fifty years the East India Com
pany controlled large sections of Ceylon, and as the 
principal government in power, the Company gave to 
the Reformed Church the exclusive right to propagate 
the Reformed fai th on the island. During this period, 
the Reformed Church of the Netherlands had an un
paralleled opportunity to turn an Asian nation to the 
Christian faith . 

In a number of ways the prospects seemed ex
tremely good for the rapid spread of Protestant Chris
tianity. When in 1602 Admiral Van Spilbergen 
travelled to Kandy to visit the Ceylonese monarch, 
Vimala Dharma Suriya, he found that the king had 
been educated and baptized by the Portuguese. The 
king, who had received the Christian name of Don 
Joan, gave a royal welcome to Van Spilbergen. When 
the Kandyan inquired of Van SpiJbergen concerning 

the religion of the Hollanders, the latter replied that 
the faith which they professed differed in certain 
points from that of the Portu guese. Despite his Cath
olic background, Don Joan's reaction was favo rable. 
Pointing to his palace and city, the monarch replied : 
"All this has God given me." Had Don Joan's Ca
tholicism been more staunch, he might have put an 
immediate end to the Hollanders' adventures on the 
island. But instead, the king continued to show great 
friendliness toward the Dutch, and promised them his 
cooperation in driving out the Portuguese. The 
Ceylonese monarch's friendly attitude could . have 
proved a decisive factor in the propagation of the 
Christian faith throughout Ceylon. 

Negotiations between the Dutch and the Sinhalese 
continued during the years which followed. Things 
did not always go smoothly. A few years after Van 
Spilbergen's fir st meeting with Don Joan , Scbald De 
Weerd, a Vice-Admiral of the United East India 
Company. was murdered by the Sinhalese. The 
Company chose to ignore this incident for the sake 
of contin ued trade negotiations. In 1612, Marcellus 
de Boschouwer arrived in Ceylon and succeeded in 
establishin g a treaty with Vimala Dharma's successor, 
Kin g Senerat. This treaty promised the Dutch the 
desired supply of cinnamon, and both parties agreed 
to fight the Portuguese. But Boschhouwer later proved 
disloyal to the Dutch and went over to the King of 
Denmark. The Danes attempted to make good on 
Boschhouwer's treaty with the Ceylonese king but 
they failed, and for a time the Portuguese were again 
the only Europeans laying claim to Ceylon territory 
and trade. 

On the 21st October 1637, Jan Thyszoon Pyaart 
sailed for Ceylon as the Company's envoy to the new 
Kandyan monarch, Rajasingha, son and successor of 
King Senerat. Rajasingha had sent a lettcr to Karel 
Reyniersz, Governor of Coromandel in India, asking 
the Dutch to drive the Portuguese out of Ceylon in 
exchange for all the pepper and cinnamon they desired. 
The Dutch were eager to join in such an enterprise, 
and Pyaart was dispatched to Ceylon with the in
formation that the Dutch would be glad to render 
Rajasingha the needed military assistance if he would 
grant them the island's trade in spices. Rajasingha 
was asked to correspond with Admiral Adam Van 
Westerwold, who at that time was engaging the 
Portuguese off the coast of Goa. Rajasingha complied, 
Westerwold agreed to attack Batticaloa the following 
April. At the same time, Rajasingha was requested to 
have three shiploads of cinnamon ready for the Dutch 
to take away after Batticaloa's capture. 

The Portuguese fort at Batticaloa surrendered to 
the Dutch on the 18th May, after a bombardment 
which lasted about four hours. Rajasingha and W es
terwold proceeded to sign a treaty at Batticaloa on 
the 23rd May 1638. The treaty contained twenty 
articles, most of which dealt with commercial and 
governmental matters. The seventeenth article, how-
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ever, concerned religion, and might have proved to 
be extremely important for the spread of the Reformed 
fa ith. The seventeenth article read as fo llows: "His 
Majesty shall under no circumstances whatever, toler
ate and entertain withi n His Majesty's dominions, any 
priests, monks, or other clergy, the movers of all 
seditions and authors of the downfa ll of kingdoms 
and countries but order their immediate departure 
from His Majesty's territories." This article was evi
dently aimed at Roman Catholic clergy, and it gave 
the clergy of the Dutch Reformed Church a right to 
expect a free hand in converting the Roman Catholics 
in Ceylon to the Reformation faith and spreading that 
faith among the Buddhists and H indus. While the 
article could not be interpreted as a ban on all non
Christian clergy, it did, nevertheless, provide a favor 
able basis for Protestant activity. 

Prospects for the spread of the Reformed faith 
among the Ceylonese people continued to be encour
aging during the early years of the Dutch establish
ment on the island, and the phenomenal growth o£ 
the Reformed Church during that period appeared to 
substantiate an optimistic outlook for the future. 
Clergymen such as Baldaeus wrote glowing reports 
telling of baptisms, children enrolled in Christian 
schools, and Sunday worshippers, numbering in the 
thousands. Christianity had its strongest foothold in 
the North, where the Portuguese miss ionaries had ptlt 
forth their greatest efforts, and Baldaeus reported 
that when he left Ceylon in 1665, there were 18,000 
school children receiving instruction in the Reformed 
faith, and more than 12,000 persons had been bap
tized. 

The numerica l strength of the Reformed Church 
continued to grow throughout the second half of the 
seventeenth century. In 1722, the Dutch clergyman, 
Va lentyn, reported that there were 190,000 Tamil 
Christians in the JaHna area, 230,000 Sinhalese Chris
tians in the Galle District and elsewhere, making n 
total of apprOximately 420.000 baptized Christians in 
Ceylon. Had all these converts been true Christians, 
Ceylon would have been the scene of a mass move
ment from paganism to Christianity almost unparal
leled in the history of the Church since the day of 
Pentecost. 

But all was not well under the surface. and the 
Dutch clergymen became increasingly aware of this 
fact. The records of the Dutch, both ecclesiastical 
and governmental, reveal that the Dutch often had 
grave misgivings in regard to the sincerity of their 
converts. Crowds of Ceylonese had been baptized, 
but few attended worship services. In the year 1760, 
the rolls showed 182,226 baptized Tamil Christians at 
Jalfna, but only 64 were communicant members of 
the Church. Out of the 9820 baptized persons at 
Mannar, only five were communicants. Among the 
Sinhalese in Galle and Matara, there were only 36 
communicant church members out of the 89,077 who 
had been baptized. 
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Last II1OI1th Prof. CAeenway of .he /_ Cal· 
o/no Semlnmy In MBXIco City prosenIed his In
fartn(JtWe article on. the antithesis between "olt!' 
and "new" _. reminding the reader> of the 
centrolity of preaching the g08p6l of our Lord. 
Now agalnst the background of his service (II 

missioooty in. Ceylon. he drou;s attention to the 
history of m/s$ions on that island and Inquirea 
into the causes for its tragic record. Such a study 
should be of deep interest to all who love the 
Christiml faith and seek '0 propagate U through
out the world. 

Rumblings of dissatisfaction began to come from 
Holland, where reports were being circulated which 
suggested that the converts in Ceylon were "sine 
Christo Christian i." Already in 1700, the Classis of 
Amsterdam addressed a Ictter to the Consistory of 
Colombo, expressing concern over the state of the 
Reformed Church in Ceylon. Nearly fifty years later 
the Classis of Walcheren made a similar appeal, and 
for the same rcasons. The breakdown of Dutch mis
sionary strategy in Ceylon becamc increasingly ap
parent during the eighteenth century, and from every 
side the fear was expressed that the converts were 
mostly Laodiceans. 

Rapid decline set in from about the year 1750. Dis
appointments multiplied and led to despair, and 
gradually the Reformed Church began to restrict its 
missionary outreach among tho Ceylonese. The Danish 
Lutheran mission at Tranquebar was invited to lend 
assistance by suppl ying the Dutch with types and 
printers, by educating young men for the ministry in 
Ceylon, and by sending Danish clergy to assist in the 
declining labours of the Dutch. The exact number of 
professing Christians on the island during the latter 
part of the eighteenth century and at the time of 
capitulation, is uncertain, since the Consistory Rec
ords are significantly silent after 1760. The evidence 
indicates, however, that the latter half of the eight
eenth century witnessed a rapid decline in the nu
merical as well as the spiritual strength of the Re
formed Church in Ceylon. When the British seized 
control of the island in 1796, the task of Christian 
missions i.n Ceylon had to begin afresh. 

Fifty years after the transfer of government from 
the Dutch to the British Sir James Emerson Tennent 
wrote: 

Even in the midst of their own ministrations, the 
clergy and missionaries of the Reformed Church 
of Holland were overtaken by discouragement; 
and it is a remarkable fact, that nOhvithstanding 
the multitudinous baptisms, and the hundreds of 
thousands of Singhalese who were enrolled by 
them as converts, the religion and discipline of 
the Dutch Presbyterians is now almost extinct 
amongst the natives of Ceylon. Even in Jaffna, 
where the reception of these doctrines was all 
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but unanimous by the Tamils, not a single con· 
gregation is now in existence of the many 
planted b y Baldaeus, and tended by the labours 
of Valentyn and Schwart'.l; and in Colombo and 
throughout the maritime provinces there arc not 
at this moment fifty native Singhalese. even 
amongst the aged and infirm, who still profess 
the Conn of religion so authoritatively estab
lished and so anxiously propounded by the 
Dutch. 

The bitter frustration which many of the Dutch 
clergymen must have felt when they saw the shallow 
results of morc than a century of missionary endeavor, 
is described by Tennent, as follows: 

Towards the close of their career, the Dutch 
clergy had painful experience of this pernicious 
result (apostasy), and their lamentations became 
morc frequent over the relapses of their converts, 
first into the errors of popery, and fina lly into 
the darkness of heatherisffi. At length, in ap
parent despondency, and ill painful anticipation 
of defeat, instead of altering the system on which 
they had discovered that they could no longer 
rely, they merely contracted their missionary 
operations to the narrowest possible limits; cast 
upon others the labour in which they were no 
longer hopeful of success; and, at the final close 
of their ministrations, the clergy of the Church 
of Holland left behind a superstructure of Chris
tianity p rodigious in its outward dimensions, but 
so internally unsOlmd as to be d istrusted even by 
those who had been instrumental in its erection, 
and so lInsubstantial that it has long since d is
appeared almost from the memory of the natives 
of Ceylon. 

The same picture is given in the work by H . 
Newcomb, A Cyclopedia of Missions. The opinion is 
expressed that when the Baptist, Methodist, and Con
gregationalist missionaries began to arrive in Ceylon 
in the early nineteenth century, their task was to re-
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establish Christianity on the island, the misSionary 
enterprise of the Dutch having largely disappeared. 

As thc various criticisms levelled against thc D utch 
Reformed missions are examined , it will be observed 
that not all of the cri ticisms are equally just and some 
have been exaggerated . The D utch were children of 
their times, and they cannot be condemned on the 
basis of the more advanced missionary standards of a 
later generation. Moreover, it must be kept in mind 
that many of the British missionaries, in their re
porting to the churches in England, may have been 
overly anxious to portray their work as "pioneer" mis
sions in the full sense, and for this reason they re
ported most of the weaknesses and few of the benefits 
of their p redecessor's labors on the is land. 

But on the other hand, even when these conces
sions ure granted, an adequate exp lanation nccds to be 
given as to the cause of the ohvious failure of the 
Reformed Church to establish a strong indigenous 
church in Ceylon during the long period of Dutch 
occupation. The empty pulpits, the gaping doors and 
windows, the crumbling church edifices: they are 
there today (or al l to see, like ghosts crying to know 
the cause of their death. A walk through these empty 
buildings, a view of the rotting timbers, and the sight 
of goats now housed where once the Word of God 
was p reached, leaves the person who loves the Re
formed faith and missions, and the Ceylonese people, 
with a haunting desire to know the reasons why Re
formed missions largely failed during the Dutch oc
cupation of Ceylon. 

In this series of historical studies, we will attempt 
to uncover the basic difficulties which confronted the 
Dutch pastors and missionaries in Ceylon. We believe 
that such an investigation will provide at least some 
small contribution to Reformed missions today. 
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WHY I SEND MY CHILDREN TO THE 

CHRISTIAN SCHOOL 


(Cofltiflued from page 5) 

tion in our schools so that the question ought to be 
raised concerning the preparation of our teachers for 
their high task and stewardship. 

My opinion is that the Christian schools are in 
jeopardy today. I wonder if this may not be true, at 
least in part, because Christian education is more 
popular today than it has ever been before in this 
coun try. More people are sending their children to 
the Christian schools; more brick and mortar is going 
up; to the external eye the Christian schools are more 
successful than ever before. Just at a time like this we 
need to exercise care, lest while we attain to the 
external marks of "success," we slip our moorings and 
depart from the basic principles upon which our 
schools were founded . 

To put it another way, I suspect that we are sceing 
the encroachment of secular philosophies of education. 
I see this in two ways. I see it, first, among some of 
the younger teachers. I make no blanket indictment ; 
that would be grossly unfair. The young teachers of 
whom T am about to speak may represent a small 
minority of the total number. Many of the young 
teachers are undoubtedly young people who are doing 
a commendable work, and at considerable personal 
sacrifice. At the same time, too many parents have 
reported to me the problems they have had with chil
dren who were under the care of younger teachers, 
problems which have often been corrected when the 
child came into contact with an older teacher. 

This has happened in Our own family, and I will 
speak only for myself, though other parents have cited 
similar incidents. When our second child reached 
school age, I had accepted a new charge in another 
city. She began school, along with our older boy, in 
another place. Aiter some time I discovered that she 
was not learning to read satisfactorily. I spoke with 
the principal, comparing the progress in reading my 
daughter was making in this school with the progress 
my son made in another school. The principal replied, 
"No two children are alike." This, of course, we all 
recognize, the factor of individual differences, a basic 
consideration in educational methodology. In the back 
of my mind was the thou ght, however, that no two 
teachers are aHke either. Th is was borne out when, in 
the third grade, my little girl came into the class of a 
middle-age teacher. Before the year was completed 
she was reading beyond the third grade level. 

Where the difference lie? In the teaching methods 
and in the educational philosophies from which 
methods of teaching are derived. Were this group 
comprised solely of educators who are acquainted with 
variant educational philosophies and mcthods, I think 
I could demonstrate that unsound methods have crept 
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into at least some areas of our schools. Having done 
so, I am sure that 1 could demonstrate that these 
methods are derived from a philosophy of education 
which is antithetical to the Christian faith. Since, how
ever, both board and society members are present, 
and they make no pretense of being acquainted with 
the technicalities of educational philosophy and prac
tice, I merely point to the end result, which is that 
our schools, in at least some places, are beginning to 
demonstrate a tendency toward the academic weak
nesses which are found in many of the public schools. 
This is more than a question of academic training, for 
our methods are derived from our educational philos
ophy, and our educational philosophy is derived from 
our faith. 

This raises the question a second time: How are 
our teachers being trained? It also raises a second 
vital question. What steps are taken by administrators 
and board members to insure the fact that the teachers 
they employ have a Reformed philosophy of educa
tion? Perhaps this is precisely where the problem lies, 
in the individual teacher, rather than in the training 
they have received in our church-related colleges. If 
it can be shown that our colleges are giving proper 
training, training in a philosophy and methodology 
which is consonant with the Reformed faith , then only 
one explanation remains: certain individual teachers 
have deviated from the training they received. What
ever the cause, the solution is the same; it lies in the 
active oversight of administrators and board members. 

Secondly, I see the encroachment of secular philos
ophies of education in what I term an inordinate 
desire for the accreditation of our schools. Admittedly, 
accreditation is desirable, if it does not demand of us 
that which our Christian philosophy of education will 
not allow. This situation is comparable to what our 
churches teach concerning obedience to civil govern
ment. We teach, do we not, that we are to be obe
dient to the civil authorities, insofar as they do not 
demand of us that which the Word of Cod will not 
permit. So with accreditation. 1£ we can achieve ac
creditation without violating our Christian consciences 
in the area of education , then it is desirable. But we 
must remember that those who set the standard for 
accreditation may and often do have views of educa
tion which are different from and opposed to our own. 
When, therefore, accred itation agencies demand of us 
that which we in good conscience cannot provide, we 
must face the fact that accreditation is not the primary 
consideration in the education of our children; training 
them according to the views which we have developed 
from the Word of God is our goaL We dare not accept 
the view of the world as to what is sound or unsound , 
good or bad, important or unimportant. 

Unfortunately, some administrators and some 
boards have used the accreditation argument as !l 

lever by which to pry out of an unwilling society 
certain changes, both as to plan t nnd as to curriculum. 
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The accreditation argument has been used in connec
tion with the drive for gymnasiums. Let it be under
stood that I Snd no fault with gymnasiums, printing 
presses, auto shops, and what-have-you. But I do raise 
the question whether these secondary things will not 
soon become primary in the Christian schools, just as 
they have in many of the publie schools where shop 
courses, personality development, and social adjust
ment courses are multiplied while young people can 
scarcely read or write. 

Th is may appear far removed at the moment. We 
may be grateful that our schools have achieved an 
academic reputation which is recognized by those 
outside our circles. At the same time, if such weak
nesses ex ist, we dare not permit them to continue and 
progress. The issue must be raised as to how far the 
standards of the world can he permitted to infringe 
upon the pattern of Christian education, and how far 
the dictates of secular authorities can be permitted to 
direct our schools, if they are to remain Christian. 

Another practical problem is related to this matter. 
When one adopts the secular pattern of education, it 
becomes an extremely expensive proposition. The 
reason education costs so much in our time is, bluntly, 
that the public schools are teaching everything but 
what many of us would call the essentials. And the 
Christian school in some places has begun to follow 
this pattern; the things that are secondary tend to 
become primary. 

U you wish a specific instance, I would cite the 
statement of a school board member from another 
state. A few years ago the Christian School Society 
was induced to build a gymnasium at considerable 
cost. Now this board member has told me that his 
son has gym classes several times a week, but that the 
Bible is taught only one semester out of two, because 
they don't have time to teach Bible both semesters. 
So one has the displacement of primary things with 
secondary things, and at an ever-increasing cost to 
the covenantal community. 

As we walked in the door this noon, a man in
troduced himself and said, "Next year it will cost me 
twelve hundred dollars to continue my four children 
in the Christian schools. 1 want to see if you can con
vince me that it 's worth it." Well, I don't know if I 
can or not. ] am certain that] could if the schools in 
which his children are enrolled are truly Christian 
schools. True Christian education is worth the price 
at any cost, but the question in any individual case is 
whether the school is truly Christian, or whether it is 
merely a "public" school with a part-time Bible de
partment. 

One problem lies more deeply rooted still. The 
very foundations of the church and the school are 
being shaken. 1 speak now of the question of Biblical 
infallibility which has recently reared its ugly head. 
I have no intention of dabbling in the problems of the 
Christian Reformed denomination ; we have enough 

e i{!,hteen 

problems in the Reformed Church to occupy our full 
time and attention. Still, certain facts cannot be 
evaded. Though the Christian school is independent 
of the church, the constituency of the Christian Re
formed Church and of the Christian-school movement 
is largely the same. Because this is true, we must 
realize that as the church goes, so the school will go 
also. 

Before the last synod the former editor of The 
Banner, the late Reverend H. J. Kuiper, whom I ad
mired greatly though I did not know him personally, 
said, "The church is at the cross-roads!" Had he been 
speaking on the issue of Christian education at that 
time, he undoubtedly would have added, "'The school 
is at the crossroads." 

If the Bible is not the inspired, authoritative, in
errant, infallible Word of God, the question is not 
merely, "What will you preach?" but "What will you 
teach?" If this foundation is destroyed, nothin g re
mains. 1 am not here to argue the technicalities of the 
question of infallibility. I do want to call your atten
tion to the statement of the Reformed Standards of 
Unity. In the Belgic or Netherlands Confession is 
contained a listing of the sixty-six canonical books. 
Then the Confession declares, "We receive all these 
books and these only, as holy and canonical . . . 
believing without any doubt all things contained in 
them . . . because the Holy Chost witnesses in our 
hearts that they are from Cod ..." ( Art. V) . If we 
should ever lose this sure faith , if we should for one 
moment question the authority and the infallibility of 
the Word of Cod, there is nothing left. 

I would not want to be misunderstood in what I 
am seeking to say. Sometimes it seems that people 
deliberately misunderstand. When a criticism is raised 
in denominational circles, say concerning the function 
of a denominational board, those in authority imme
diately proclaim that the critic is "opposed to the 
work of the church." As a matter of fact the man who 
raises the issue may love the church very dearly; he 
raises the issue precisely because he loves the church 
so much, and he asks only that the church shall be 
the church. 

This is my position as I raise these issues concern
ing the present status of our schools. Precisely be
cause J believe so firmly in the necessity of Christian 
education for our children, precisely because I have a 
deep conviction concerning the Christian school, I am 
impelled to raise questions concerning these observ
able and deplorable tendencies. Cod has given us a 
rich heritage in the Christian school movement. What 
tragedy, then, if we should depart from the basic prin
ciples which motivated our fathers and grandfathers 
to found these schools at great sacrifice. It is for us, 
who are deeply committed to the Christian school 
movement to be eternally vigilant, lest we lose by 
neglect and default the precious heritage we have re
ceived. 
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STUDIES IN THE CANONS OF DORT 

LESSON TWENTY 


ART. 9. THE PURPOSE OF ELECTION PROGRESSIVELY 

ACCOMPLISHED. 

Th e Price of Election 
The purpose of election proceeds "from everlasting 

love towards the elect." I am writing this during the 
week before Christmas. How incomprehensible is the 
love of God towards the elect! His own Son had to 
come into the flesh, had to satisfy every jot and tittle 
of the law, had to become sin for us by suffering the 
agonies of hell, by agonizing on the accursed cross, 
and by being in his death with the wicked. Jesus' 
birth meant our salvation, but it meant the 6rst step 
in a horrible process of humiliation, the depth of 
which finally came out in the soul-agonizing cry, "My 
God, my Cod, why hast Thou forsaken me?" 

The Purpose of Election 
''The purpose of election from the beginning of 

the world to this day has been powerfuUy accom
plished and will henceforth still continue to be ac
complished ." It is accomplished steadily from age to 
age through the irresistible work of the H oly Spirit 
who powerfully takes away stony hearts and gives 
hearts of fl esh. The purpose of election was power
fully accomplished in Enoch and Noah, in Abraham, 
Isaac, and Jacob, in David and Isaiah, in Jeremiah and 
Daniel, in Zedekiah and Malachi, in John and Peter, 
in Stephen and Paul, in Lydia and Timothy, in Calvin 
and Luther, in Kuiper and Bavinck, in Machen and 
VanTil, in Berkhof and Eldersveld, in Nate Saint and 
the very man who killed him. It is thrilling to trace 
in history the powerful demonstrations of Cod's grace 
in the covenantal line. 

The Foes of the Elect 
The elcct will come into the fo ld "notwithstanding 

aU the ineffectual opposition of the gates of hell." The 
devil cannot keep in his grip those whom the Lord 
effectually, powerfully calls into his fellowship. All 
opposition however strong, however cruel, must give 
way to the irresistible grace and power of Cod. The 
gates of hell cannot prevail against the church of 
Jeslls Christ, the true church "composed of believers, 
the foundation of which is laid in the blood of Christ." 
The church has been persecuted again and again, its 
people have gone into exile, its members have be~n 
martyred in large numbers, but it stood securely be
cause its one foundation is Jesus Christ the Lord. 

The Me~ns unto G~thering the Elect 
Today, as ever, the elect are still being gathered by 

his W ord and Spiri t. Today the elect are being 
gathered through the preaching of the Word, through 

the distribution of the Bible or portions of it in many 
lands, through the radio min istry of the true church, 
through the work of Christian book stores at home 
and abroad, through the translation of the Bible into 
more and more languages and d ialects, through the 
witness of Cod's people in devious ways - and all 
this accompanied by the Holy Spirit. 

The Activity of the Elect 
The elect "may stedfastly love and faithfu lly serve 

Christ as its Savior." What a p rivilege to love such a 
Saviour! How eager we should be fa ithfully to serve 
him every day of our livesl 

The privilege of the church, of believers, is also to 
"celebrate His praises here and throughout all eter
nity." We are to celebrate his praises by giving thanks 
unto Jehovah with our whole heart ( Ps. llL1 ), by 
fearing Jehovah and delighting greatly in his com
mandmen ts (Ps. 112 ), by praising his matchless name 
(Ps. 113 ), by recognizing gratefull y his 10vingkind
ness toward us and his enduring truth (Ps. 117 ), by 
singing praises to his name (Ps. 115), by putting our 
musical instruments to use for his glory, yes, by com
pletely dedicating our time, talents, work, thoughts. 

For Discu n ion 
1. 	 Name some of the ways in which Satan today 

opposes the gathering of the elect. 
2. 	 How is he trying to do it among the youth of the 

church? How among the educated of the church 
and of our land? How is he using even theologians 
to serve his purpose? 

2. 	 What comfort can ministers and missionaries de
rive from article 9? 

3. 	 What comfort can parents derive from Art. 9? 

REJECTION OF ERRORS 
Note: If time permits, treat the Rejection of Er

rors at the end of part II , paying special attention, 
perhaps, to the 6rst and its refutation. 
1. 	 Error stated - The Son was ordained to die with

out decree to save any. (Possibility - none saved.) 
Error refuted - Error tends to despise: 1. wisdom 
of Cod. 2. merits of Jesus. 3. truth of Scripture. 4. 
catholicity of Christian Church. 

2. 	 Error stated - Purpose of Christ's death was not 
the con6rmation of new covenant of grace, but the 
acquisition (for Father ) of right to establish ar
bitrary covenant. 
Error refuted - Heb. 7:22 and Heb. 9: 15, 17. 

3. 	Error stated - Christ's death was not meritorious 
in relation to man (merits neither salvation nor 
faith ). 
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Christ's death was meritorious in relation to the 

Father ( Father merits authority to deal again with 

man ). 

Error refuted - Minimizes value of Christ's death. 


4. 	 Error stated - The new covenant of grace consists 
not in justi6cation by faith, but in a modification 
of the demands of obedience of the law ( faitb plus 
imperfect obedience sufficient to merit reward of 
eternal life. 
Error refuted - Rom. 3:24, 25. 

5. 	 Error stated - the grace of the covenant embraces 
a ll mankind. Original guilt wiped out. 
Error refuted - Eph. 2:3. 

6. 	 Error stated - Salvation is a matter of free will. 
Error refu ted - A destructive poison. Pelagianism. 

7. 	 E rror stated - the death of Christ was not vicar
ious. 
Error refuted - Gal. 2:20, Rom. 8:33, 34, John 
10,15, John 15, 12, 13. 

LESSON TWENTY-ONE 
THE CORRUPTION OF MAN, HIS CONVERSION TO GOD, AND THE MANNER THEREOF. 

PARTS III-IV 

ART. 1. MAN'S RECESSION FROM HOLINESS TO 

CORRUPTION. 

A Glorious Being 
What a glorious being God made man! He came 

fo rth from the hand of Cod bearing Cod's image, 
adorned with true knowledge, righteousness, and holi
ness. "And God created man in his own image, in 
the image of God created he him; male and female 
created he them" (Gen. 1:27). "And Jehovah God 
formed man of the d ust of the ground and breathed 
into his nostrils the breath of life, and man bec.lme 
a living soul" (Gen. 2:7). Yes, what glorious creatures 
Adam and Eve must have been while in their state 
of perfection! Man's "understanding was adorned with 
a true and saving knowledge of his Creator, and of 
spiritual thin gs." He knew truly everything he knew. 
He knew his Creator trul y. He kn ew spiritual things 
truly. He knew natural things truly. In his st <;lte of 
rectitude "man interpreted the universe under the 
direction of Cod" (c. Van Til ). Although finite, man 
had no false concept of Cod, man, nor the world. 
What he knew he knew truly. Furthermore, "man's 
heart and will were upright." That center out of which 
are the issues of life was upright. Yes, he willed to 
will what was right. Even aU his affections were pure, 
since the whole man was holy. Lust had no place in 
their affections. All was pure, whiter than snow. It 
was only in this state that man could be unconscious 
of his nakedness. It was only in this state that man 
could be naked and not sin . 

An image-bearer of Cod with true knowledge, true 
righteousness, and true holiness - that characterized 
man in his state of rectitude. What d ignity, honor, 
respect that represents! He was a prophet, priest, 
and king par excellence! A perfectedly integrllted 
man! OS. J. G. Feenstra high lights this so weU when 
he mentions that as a prophet Adam had true knowl
edge not onl y, but was also truly righteous and truly 
holy. As a priest Adam was not only truly holy but 
also possessed true knowledge and righteousness. As 
a king Adam had true righteousness not only but also 
had true knowledge and true holiness. A perfectly 

integrated image-bearer of Cod. W hat a glorious crea
ture God made man! 

A Created Being 
The creation process as revealed in Genesis was 

very different from the evolutionary process scientists 
accept by faith . Rather than accepting the belief of 
the scientist that amphibia evolved from fish, and the 
reptiles from amphibia and mammals from reptiles, we 
should accept what God reveals to us, namely, that He 
created everything after its kind, and that he crowned 
his creation by making man after his own image, 
having breathed into him the breath of life, and so 
making him a living soul 

Did the picture of the scientists, E. Moser and C. 
Matthews, recently appear in your local paper? It did 
in ours. As a result of the discoveries made in the 
Mansanto Laboratory in S1. Louis, Mo. , Matthews con
cludes that we have emerged from the "scum of 
proteins" formed when water is added to poisonous 
gas called hydrogen cyanide. And where is his scien
tific reason for saying that we have emerged from that 
scum? W here is any evolutionist's proof for that on 
which he bases his whole structure? 

Kerkut, who is an evolutionist, admits that evolu
tionists base their theory on seven assumptions which 
by "their nature are not capable of experimental veri
fication." Why, then, are Christian scientists so hesi
tant to base their belief on Cod's say so in Cenesis 
One and Two? There is just no comparison between 
accepting Cod's own revelation concerning creation 
and accepting the assumptions of man, even though 
he be a scientist, of man who revolted from "Cod by 
the instigation of the devil and by his own free will." 
Why replace Cod's revelation for the assumptions of 
man" who became involved in blindness of mind, hor
rible darkness, vanity, and perverseness of judgment," 
and man who "became wicked, rebellious, and obdur
ate in heart and will, and impure in h is affections"? 
Do you believe Cod or do you believe the evolution
ists? Or are you perhaps a middle-of-the-roader who 
wants the good will of believers in creation and be
lievers in evolution? I believe Cod Who, having been 
the only one present, is the only authority we can 
safely accept. 
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A Corrupt Being 
Man whom God made a glorious being after his 

own image, soon fell from his glorious state with his 
"'excellent gifts" and "became involved in blindness of 
mind, horrible darkness etc .. .. " When Adam and 
Eve decided to think independently of God, they de· 
cided against God, against the will of God, against the 
command of God. When Adam, who was our rep
resentative, fell, we all fe ll. We became "involved in 
blindness of mind," a blindness very evident in the 
scientist who holds that we emerged from the "scum 
of proteins." Fallen man's "senseless heart was dark· 
coed." Rebellion took the place of obedience, so 
that men "hindered the truth in unrighteousness" 
(Rom. 1:18). Holiness gave way to "impure affec
tions." ""Wherefore God gave them up in the lusts of 
their hearts unto uncleanness, that their bodies should 
be dishonored among themselves; for that they ex
changed the truth of God for a lie, and worshipped 
and served the creature rather than the Creator" 
( Rom. 1: 24-25 ). The perfect prophet, Adam, was 
turned into a sinful prophet with "perverseness of 
judgment" which has marked all his descendants, the 
scientists included. Adam's choice to obey Satan rather 
than God was the acme of perversion in judgment . 
What perversion to doubt Godl What perversion to 
trust human reason and human observation rather 
than implicitly to heed the command of God just be· 
cause he is God. Adam's deliberate disobedience cast 
the whole human race into sin, and except for the 
redeeming work of Christ entering in at once, Adam 
and all his progeny wou ld have been lost forever. 

A Responsible Being 
Lest someone should say that since "God or

dained all things to come to pass," Adam couldn't help 
sinning, we can't emphasize strongly enough that 
Adam willed to sin . Adam's sin was Adam's decision, 
not the result of "inexorable fate" which we never 
ascribe to our great and holy God. Dr. P. Y. De Jong 
puts it so well when he says: "'The sin of our first father 
was voluntary. Although capable of willing agreeably 
to the will of Cod, he wilfully subjected himself to 
sin. .. Never does the Scripture countenance the 
notion that man was compelled to sin . T he eternal de. 
cree of God, indeed, rendered the entrance of sin into 
the world by man's voluntary transgression certain. 
Yet this may never be construed as if God were in 
any sense responsi ble for man's fall... . Not God 
but man is fully responsible for sin and all its con· 
sequences in the world" (The Church's Witness to the 
W",/d, Vol. I , pp. 258-259 ) . 

Satan induced Adam and Eve not to listen to God. 
Don't you detect salan's influence today in such advice 
as this: 

a. 	 Don't listen to your Christian parents; make 
your own decisions. 

b. 	 Don't listen to the church; make your own 
decisions. 

c. 	 Don't listen to God's Word as the authoritative 
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revelation of God; make your own decision on 
the basis of "observation and reason." 

d. 	 Don't listen to the supernatural God; make your 
decision on the horizontal level. Existentialism, 
not supernaturalism, is the order of the day. 

For Leader 
1. 	 Obtain from TOROI AND TBUl\fl>l:.i, for 25c, a copy 

of Dr. Whitcomb's lectures entitled "Creation ac
cording to God's Word," and read lecture three on 
"'The Creation of Mankind." Also obtain, for lOc, 
Dr. Vas's article, "Surrender to Evolution Inevitable 
or lnexcusable." (Special price on either in quan
tities of 50 or more. ) 

2. 	 Read from Dr. De Jong's book mentioned in the 
lesson, chapter 14 of Vol. 1. 

Discussion 
1. 	 Prove from Col. 3: 10 and Eph. 4:24 that God's 

image consisted in true knowledge, righteousness, 
and holiness. 

2. 	 May we blame Satan for Adam's fall? May we 
ever blame an outside force for any sin we com
mit? May 1 ever say that my sin is really satan's 
sin? 

3. 	 On what kind of reasoning did Eve base her deci
sion to eat of the forbidden tree? 

4. 	 Does the fact that something is not inherently evil 
always justify me in doing that thing? What other 
factors enter in? For example, it is good to read a 
good book. Does this mean that it is therefore 
good for me to read that book this evening when 
I have to neglect the call of someone who needs 
my help? It is good to be a doctor. Docs this mean 
that 1 should therefore be a doctor? 

5. 	 In what sense did man lose the image of God when 
he sinned? tn what sense did he retain it? 

6. 	 When do even un iversity professors give evidence 
of "perverseness of judgment"? 

7. 	 In what sense is the mind of the most brilliant non
Christian thinker in "horrible darkness"? 

THE FlESHWAY TO GOD 

W e say: "'A wonder!" and dismiss 

The brain, bam high, of tubes and wires: 

We fei gn a fascination with 

Substantinl slights of human mind, 

But tum to kiss a Godgift child 

And learn an infant half-tongued word 

Or memorize an eyebrow's arch, 

A cheekbone's curve: an utt ft1'ed thought 

Unique from God, now smiling, speak. 

lng, seeing, being. Sovereigfl 

Tn kindness, Poet of mans 

Hand. mind, heart, and soul 
The Lord of laughter, King of beaut!l 
Renews sinflesh with blood of mercy, 
Imbues His So~bought with His Spirit. 

- MERLE MEEJ'ER 
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A LOOK AT BOOKS 


Arnold H. De Graaff: THE EDUCATIONAL 
MINISTRY OF THE CHURCH. A Perspective. (Doc
toral dissertation, Free University, Amsterdam. De
cember, 1966 ) 175 pages, paper-bound. Printed at 
Delft, the Netherlands, by Judels and Brinkman, 1966. 

In the first chapter of this dissertation, entitled 
Orientation, the author discusses the concept "religious 
education," and considers especially the nature and 
place of the church's instruction in the Christian faith. 
Our attention is focused on certain American, German, 
and Dutch approaches. Then the author proceeds to 
consider the nature of "Catechetics" as a theological 
discipline, and sets forth especially the approaches of 
D r. A. Kuyper and Dr. H . Dooyeweerd . 

The second chapter bears the caption The Church 
and its Ministry. Here Dr. De Graaff first presents 
what he cons iders the central issue, and then the 
structure and the function of the Church. The author 
states, "The Church then is first of all to be conceived 
of as the new humanity, the people of God, or the 
body of Christ" ( p . 58); and also, "The Church, in
stituted by Christ Himself, functions within all '.. 
the modal and radical typical structures of temporal 
reality given already at creation'" (p. 79). 

The next chapter deals with The Nature of Educa
tion. H ere the author discusses: Some Christian The
ories of Education, Anthropological Presuppositions, 
The Norms for Education, and The Stmcture of 
Education. (Dr. J. Waterink's and Dr. C. Jaarsma's 
views receive a sympathetic but also critical evalu
ation. ) 

The final chapter is entitled The Church's Instruc
tion in the Faith. Under this heading the author dis
cusses : The Knowledge of Faith, and The Instruction 
in the Faith. Here the author deals more directly with 
the subject matter of catechesis. He, in harmony with 
other writers on this subject, gives this statement 
regarding catechetical instruction: ".. . catechetkal 
instruction is to be described as the church's oUicio[ 
instruction of its youth" (p. 147). However, the author 
does "not elaborate upon the normative aspect of the 
church's education, since a thorough discussion of the 
issues involved. requires separate treatment" (p. 
147 ). 

This publication seeks to indicate and apply the 
implications of the philosophical approaches of Dr. 
Dooyeweerd and Dr. Vollenhoven of the Netherlands 
to the teaching ministry of God's Church. Whatever 
one may think of this new and significant philosophical 
approach, all who are in position to judge will grant 
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that the present dissertation is worthy of our full and 
sympathetic consideration. The learned contribution 
of Dr. De Graall can help us much in this considera
tion as it applies to the field of the Church's task of 
Christian education or catechesis. Not as if the author 
has spoken exhaustively on the subject indicated. He 
himself in his Acknowledgements remarks: "It is my 
earnest desire that others will continue the exchange 
of opinion regarding the very fo undation of theology" 
(P. VlI ). 

Not all will subscribe forthwith to all of the prac
tical, applicatory suggestions which Dr. D e Graaff 
makes in the final chapter of his dissertation. This 
reviewer has certain reservations and questions also. 
But to all who would be well-informed as to present
day approaches to the Church's educational task, and 
the bearing which the Philosophy of Law school of 
thought has upon this task, Dr. De Graaff's contribu
tion should be valuable. To date at least, no other 
comparable study has appeared upon the book market. 

The volume before me is a well-executed product 
of the press. 

We gladly recommend this contribution for the 
consideration of all our leaders in the work and field 
of catechetics and kindred studies. 

MARTIN MONsMA 

THE EPISTLE TO THE ROMANS, John Murray. 
(New International Commentary ' on the New Testa
ment), Volume n - Chapters 9-16. Grand Rapids: 
Wm. B. Eerdmans Publishing Company. 1965. xvi and 
286 pages. Price $5.00. 

Having written the first volume of his commentary 
on Romans, which appeared in print in 1959, the nOw
emeritus professor of systematic theology at West
minster Theological Seminary, John Murray, continued 
his meticu lous studies on this Pauline epistle and, by 
the grace of God, was able to accomplish the task he 
had purposed: to write a commentary in two volume~ 

on the Epistle to the Romans. 
Like the fir st, also this volume reveals character

istically the hand of a scholar who has made b iblical 
exegesis the foundation of his theological studies. 
Murray lets the Scriptures speak, listens, and then 
proceeds to interpret the message for his readers. H e 
transmits the Pauline message just as clearly in thc 
difficult doctrinal passages of Rom. 9-11 as in the con
cluding chapters which consist of practical advice. 

In elucidating the Creek text, the au thor has paid 
close attention to variants common to textual prob
lems. Even two of the appendices are evidence of 
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the author's concern for the correct reading and in
terpretation of the text. Appendix A is a further ex
planation of the textual reading of Hom. 9:5 and Ap
pendix F is a conclusive defense of the integrity of 
the epistle. Though most commentators discuss the 
question on integrity in an introduction, Murray, after 
exegeting the last chapter of Romans, sums up his 
arguments in an appendix at the end of his com
mentary. 

In the first volume, the reader looks in vain for 
an explanatory section on the character and purpose 
of this epistle. The second volume somewhat com
pensates for this deficiency by having an introduction 
on this particular subject. Murray first discusses the 
purpose of chapters 12-16; that is, the chapters setting 
forth the practical application of Paul's teachings. 
Second, he writes three pages on the purpose of chap
ters 9-11. Nevertheless, a comprehensive approach to 
the character and purpose of the cntire epistle would 
have been appreciated. 

Exegetically, the author interprets Rom. 9-11 in 
terms of the particularity of election. According to 
Murray, Paul speaks in these chapters in general and 
in 9: 11-13 in particular of the election of individuals, 
not of nations, so that "the interpretation which rc
gards the election as the collective, theocratic election 
of Israel as a people must be rejected" (p. 19 ) . Thus 
Rom. 9:13 must be understood literally, "Jacob T 
loved, but Esau I hated"; these h vo persons must be 
seen as objects of God's love and hate respectively. 

Furthermore, Murray offers a claSSic exposition of 
the concept hate. Striking, for example, are these 
words, "We must not predicate of this divine hate 
those unworthy features which belong to hate as it is 
exercised by us sinful men. In God's hate there is no 
malice, malignancy, vindictiveness, unholy rancour or 
bitterness" (p. 22). 

With this interpretat ion of Rom. 9-11, Murray dif
fers from scholars such as Berkouwer, Bruce, Leen
hardt, and Ridderbos, who maintain that Paul speaks of 
the election of Israel collectively: God sheds his favor 
lIpon Israel and his d isfavor upon Edam. Recently,:l 
new approach to the exegesis of Rom. 9-11 has been 
advocated by D r. J. Douma, Algemene Genade (Goes: 
Oosterbaan en Lc Cointre, 1966 ), pp. 290f£. , who as
serts that these chapters do not indicate that Paul 
speaks of the election either of persons or people, but 
ralher that he portrays both persons and people, in
dividually and collectively, as objects of God's electing 
love. 

The reader may have questions when re..'lding the 
exegesis of Rom. 9:22, for in the explanation of this 
text God is designated as the agent of 6tting unbe
lievers for destruction. Even though the author 
reasons, "the destruction meted out to the vessels of 
wrath is something for whi ch their precedent condi
tion suits them" ( p. 36), the question still remains: 
does the text say that God is the agent? The author 
seems to have struggled with this text, for he, too, 
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admits that Paul does not say that God prepares un
believers for destruction. Of course, when referring 
to the vessels of mercy, Paul mentions foreordination ; 
God predestines vessels of mercy unto glory. How
ever, because Paul does not speak of foreord ination of 
the vessels of wrath, the exegete ought to be careful 
not to read foreordination into the text. Paul is silent 
and thereby indicates that we also should be silent. 

In the chapters outlining the practical duties of the 
Christian, Murray proves to be a gifted exegete and 
an outstanding counsellor. His rich experience as a 
teacher radiates throughout the exposition of these 
chapters; his wise counsel in many passages on prac
tical Christian living. 

Professor Murray has given the Church a com
mentaryon the Epistle to the Romans. Yet this com
mentary does not merely take a place next to the 
extensive literature on this epistle - if this were true, 
Murray's work would have been uncalled for in view 
of the many commentaries on Romans. Instead, Mur
ray's hvo volumes on the exposition of Romans con
stitute a significant contribution because of his biblico
exegetical treatment of the text. This much is certain. 
Time will tell whether Murray's commentary will be
come a standard work. SIMON KISTEMAKElI 

COLOSSIANS AND PHILEMON ( in New Testament 
Commentary ), by William Hendriksen. Published by Baker 
Book HOl1se, Grand Rapids. 243 pages. Price $6.95. 

This must be the sixth volume of the excellent New 
Testament Commentary written by Dr. Hendriksen and 
published by Baker. Besides congratulating the author for 
producing "so much so good" while serving as a pastor of 
a church, we feel prompted to express our appreciation 
for these scholarly and usefu l commentaries. It is gratifying 
to observe that Hendriksen is not only serving his own 
communion in a splendid way through these works, but 
that he receives general recognition as a New Testament 
scholar throughout our land - a scholar who is not only 
"conservative" or "evangelical" in his beliefs, but also 
scholarly in his approach and methods. That is a won
derful combination, to be sure. 

As is customary the author prefaces the actual exegesis 
of these two New Testament books with an Introduction. 
Several weighty reasons are stated in answer to the ques
tion why we should study these Pauline epistles "especrolly 
today." Naturally the city of Colosse, its locality and its 
proximity to Laodicea and Hieropolis, are discussed as 
well as its people. The church at Colosse is, of course, 
also treated and in that connection such persons as 
Epaphras (who "was in all probability the actual founder 
of the churches of the Lycus valley"), Philemon, Apphia 
and Archippus are discussed. Dr. Hendriksen writes that 
the conclusion is warranted that this trio, "... was closely 
connected . They may even have belonged to the same 
family. Philemon the husband and fa ther, Apphia the wife 
and mother, Archippus the son." Onesimus, mentioned so 
prominently in the little epistle to Philemon, was the 
(run-away) slave of Philemon, converted through Paul 

twenty-tllrec 



REFORMED nUOWSHIP INC. 
Breton Village 

GRAND RAPIDS, MICH. 49506 

Return requelled. 


SECOND ClASS 

POSTAGE PAID AT 


GRAND RAPIDS, MICH. 


and now sent back to his master. That accounts, at least 
in part, for the treabnent of these two epistles simultane
ously and in one volume. 

Dr. Hendriksen holds that the particular perils to which 
the Colossian church was exposed were "The Danger of 
Relapse into Paganism with its Cross Immorality;" and 
secondly, "1b.e Danger of Accepting the Colossian Heresy." 
He sllpplies us with an enlightening description of this 
heresy and states that it consisted especially of the follow
ing elements: false philosophy, Judaistic ceremonialism, 
angel-worship and asceticism. The author concludes, "We 
are perhaps safe in stating that the Colossian Heresy was 
a syncritism, that is, a weird mixture of Jewish and pagan 
elements." He also writes that "Gnosticism, with its stress 
on 'knowledge: seems to have had something to do with 
it ..." But Hendriksen is reserved in this respect, for he 
writes, "we do not as yet have a reasonably complete de
scription of gnosticism in the first. century A.D." 

The purpose Paul had in mind when writing Colossians 
is, according to our author, fourfold: (1 ) ''To warn the 
Colossians against relapse into their former state ... ," (2) 
"To direct their attention to 'the Son of God's love' ... ," 
(3) "... to enhance among them the prestige of their faith
ful minister, Epaphras ... ," (4) "To emphasize among the 
Colossians the virtue of fo rgiveness and kindness." 

Various questions concerning the epistle to Philemon are 
discussed and, as could be expected, also such topics as 
the authorship and the place and time of the writing of 
these epistles. All in all a full and valuable Introduction to 
these epistles of Paul is given. 

When reviewing any commentary it is natural to turn 
first of all to features or passages discussed in the book 
which are basic or controversial in character. Colossians 
1:15-20 is a very familiar section. Here the apostle describes 
Christ as Mediator of creation as well as of redemption 
or restoration. The language of these verses is lofty and 
even poetic. It is altogether suitable for the exalted theme. 
It need hardly be added that this sublime passage has 
been discussed by a great many scholars . Dr. Hendriksen 
describes as many as len "views" held by various com
mentators (d. footnote No. 51, pp. 67, 68). He is of the 
opinion that there are "two acceptable theories" concern-
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ing the character of this section : ''Paul himself composed 
and dictated the lines [of these verses];" and second, "the 
passage is a pre-Pauline hymn of a well-known and oft
repeated early saying or testimony.'" Hendriksen adds to 
the description of the theory mentioned 6rst, that those 
favoring this view generally do not consider Colossians 
1:15-20 a hymn. To the description of the theory men
tioned secondly, he adds, "Paul, having learned this 'hymn' 
or 'saying' which had endeared itself to his heart, made 
it a part of his letter, either with no addition or alteration 
or else with slight changes to suit his own purpose." Dr. 
Hendriksen comes to the conclusion that the theory de
scribed first may be correct, yet he also states, "There 
would seem to be a stronger argument in support of the 
second." 

The author devotes as many as five pages and a half to 
the thorough discussion of the "more or less" formal side of 
this important passage. However, fonowing that, many more 
pages are devoted to the actual exegesis of the section. 
Needless to say that Hendriksen produces accu rate work 
in this exegetical part and that one reads these comments 
with adoration for such a great and sufficient Mediator. 

Another passage in Colossians which draws attention is 
the section which discusses "the circumcision of Christ" 
in chapter 2: 11, 12. The author treats these verses in detail 
and comes to the important conclusion, "The de6nite im
plication, therefore, is that baptism has taken the place of 
circumcision." Of course, this is not surprising to those of 
Reformed persuasion, but it is gratifying to see this de
scribed so lucidly and convincingly. Besides, the footnotes 
to the comments on pages 116 and 117 are very important. 
Material such as this confirms our belief in so-called paedo
haptism and should change all those opposing that doc
trine and practice. 

I have only mentioned a few of the exce1tent features 
of this commentary. In closing it should be stated that 
Dr. Hendriksen does not only produce his own translation 
in the body of the text, but that this translation has been 
reproduced in sequence at the end of the exegesis of each 
book. Surely a commendable feature. 

NICHOLAS J. MONSMA 

TORCH and TRUMPET, September, 1967 


