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After Four and 


One Half Years 

A Decision 

JOHN B. HULST 

W HEN THE SYNOD of the Christian Reformcd 
Church met in June of this year at the Knoll

crest Campus of Calvin College there were many very 
important items on the Agenda. But the matter which 
caused the most concern and attracted the most 
attention was the doctrinal issue raised by the writings 
of Prof. Harold Dekker in the The Reformed Journal. 

As a member of the Program Committee, I can 
testify to the fact that the men chosen to serve on 
"Committee IX - Doctrinal Matters" were selected 
with the utmost care. When this committee mct their 
materials consisted of a 93 page study committee 
report, a 36 page response to the report by Prof. 
Dekker, and more than thirty overtures and appeals. 

As each session of Synod began, the delegates 
searched the distributed material for the report on 
doctrinal matters. But it was not until Thu rsday of 
the second week that the report was mimeographed 
and distdbuted to the delegates. The latc appearance 
of the report indicated not only that the committee 
had struggled hard and long, hut also that they de
sired to help Synod reach a defini te conclusion on the 
matter. 

The report was presented by way of majority and 
minority rC(.'Ommendations. However, there was also 



an initial area of agreement. The committee was 
united in recommending: 

That Synod commend the report of the Doctrinal 

Committee to the churches for guidance and as 

a valuable contribution, within the Reformed 

tradition, to the discussion of the matters con

tained within the report. 

That Synod refrain from adopting the recom

mendations contained in the report of the Doc

tTinal Committee. 


Four grounds were given for the second recom 
mendation, but the basic reason was fear of making 
"isolated extra-creedal statements," We find it dif. 
flcu lt to understand this fear. In certain situations 
extra-creedal pronouncements are beneficial and, we 
believe, necessary in the application of a creedal 
teaching to a concrete situation. But this fear was 
present in the minds of a majority of the delegates 
and both of the recommendations were adopted. 

It is well to note that, at this juncture in the de
bate, the reporter fo r the Study Committee indicated 
he would not insist upon a consideration of the Study 
Committee's recommendations, because the substance 
of the recommendations was to be found in the report 
of the minority. And thus Synod was brought to that 
point in the report of the Advisory Committee where 
there was significant difference of opinion and posi
tion. 

The majority (consisting of seven members of the 
Advisory Committee ) observed that many statements 
of Prof. Dekker (such as, "There is one love of Cod 
and this one love is redemptive in nature," "Cod loves 
all men with a redemptive love," etc.) had caused 
"extensive d iscussion and controversy in the ch urches." 
Therefore they recommended that Synod declare that 
such statements should not be used in an "isolated 
way" and also that Synod warn against them. Further, 
however, the majority committee felt constrained to 
observe that there are statements which can be used 
in such a way as to obscure and not do justice to the 
well-meant oUer of salvation. Therefore they recom
mended that Synod warn against such statements as 
well. The committee then went on to recommend that 
Prof. Dekker be commended for his desire to be sound 
in mission motivation; that Prof. Dekker be admon
ished for imprecise and indiscreet use of certain state
ments; and that Synod recognize the need for further 
and careful study of the issues raised in Prof. Dekker's 
writings. 

Contrary to the proposals of the majority, the 
minority (consisting of six members of the advisory 
committee) recommended that Synod declare that "in 
the light of Scripture and the Creeds it is unwar
ranted 

1. 	 To state 'that Cod loves all men with a re
demptive love.' 

2. 	 To state that 'the atonement itself is in
herently universal' and 'there is neither need 
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nor warrant for retaining the concept of 
limited atonement, as it has been traditionally 
used among us.' 

3. 	 To state, 'Redeemin g efficacy lies neither in 
the love of Cod nor in the atonement as such, 
but rather in the redeeming work of the Holy 
Spirit.' 

4. 	 To 'insist on a universal atonement, in the 
sense that . Christ died for all, and a 
particular redemption based on Cod's decree 
to save only the elect,' and incompatible with 
the statement: 'At the same time I recognize 
... that the redeeming work of the H oly 
Spirit is a fruit of and is dependent upon 
Christ's atonement.' 

5. 	 To state: 'We may say to every man indi
vidually . . . "Christ died for you"'; or to 
state 'When I say "Christ died for you" to 
any man J mean to say that Christ has actu
ally suffered for his sins and has in that sense 
expiated his guilt. If, however, the word 
"expiate" is intended by definition to include 
the idea of effectuation .. . I would not want 
to use the word expiation to describe what 
Christ has done for all men.' 

6. 	 To state that 'the doctrine of limited atone
ment, as commonly understood and observed 
in the Christian Reformed Church ... tends 
to inhibit missionary spirit and activity.' 

The minority also recommended that Synod require 
Prof. Dekker "to refrain from using such statements 
in his future teaching, writing and preaching." 

The debate which followed the presentation of 
these recommendations uncovered the basic differ
ences of position represen ted at Synod, differences 
which still exist in the denomination at large. While 
no one arose to defend the position of Prof. Dekker 
as such, those who spoke in favor of the majority and 
against the minority recommendations 

- insisted that Prof. D ekker had not placed him
self outside the creedal position of the Church, 
as the minority recommendations implied. 

- declared that the issues raised by Prof. D ekker 
were in the area of mystery which defied human 
understanding and precise definition. 

- saw in the recommendations of the majority a 
balanced approach which would allow for both 
positions to exist side by side in the Church and 
also engender further refl ection and study. 

On the other hand, those who spoke in favor of the 
minority and against the majority 

- argued that the minority report addressed itself 
to the heart of the issue, and that it did so with 
a precision not present in the majority report. 

- expressed dissatisfaction with warnings against 
obscuring and doing an in justice to the welI
meant gospel offer, insisting that this was not 
the issue and that, therefore, the warning was 
aside from the point. 

- claimed that adoption of the minority recom
mendations was essential to maintain the doctri
nal integrity of the Christian Heformed Church . 

flvf'P 
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Obviously there was a basic difference between the 
majority and the minority reports. To us the djffer
ence seemed to be this: 

- the majority recom mended that Synod warn 
against statements which would deny the teach
ing of Scripture and the Creeds concerning the 
doctrine of limited atonement as it relates to the 
love of God. 

- the minority agreed that a warn ing should be 
issued, but recom mended further that Synod 
declare that when one says, "That Cod loves all 
men with a reden1ptive love," etc., he has denied 
the teaching of the Scripture and the Creeds 
concerning the doctrine of limitcd atonement as 
it relates to the love of Goo. 

The d iscussion on Friday evening and Saturday 
morning indicated that Synod was far from ready or 
willing to come to a decision on this important matter. 
As a result the Synod made an unprecedented deci
sion on Saturday morning, June 24. It was decided 
that Synod recess and recommit the entire matter to 
the advisory committee for fu rther study and con
sultation "with the Doctrinal Stud y Committee, Prof. 
H. Dekker, and any others deemed necessary." It was 
further decided that Synod reconvene on August 29. 
No grounds were stated for this decision. However it 
was evident that, while Synod did want to come to a 
decision on this important issue, it wanted its position 
precisely stated and, if possible, in such a way that 
a sizeable majority could agree with the decision 
taken. 

The Advisory Committee met and by the end of 
July a cQ'lnbined report was in the hands of the dele
gates. Even though the report and its recommenda
tion::; expre::;sed a united po::;ition on the part of the 
former majority and minority, no one was surprised to 
learn on August 29 that the Doctrinal Study Commit
tee had a recommendation to present, for the advisory 
report was still at variance with the recommendations 
of the Study Committee. Thererore the Study Com
mittee recommended: 

That, in view of the fact that at the time when 
Recommendation C3 ( Report IX-A, page 2) of 
the Advisory Committee was under discussion 
the Study Committee yielded because it could 
go along with the recommendations of the Mi
nority report, and in view of the fact that the 
Minority report of the Advisory Committ ee has 
been liquidated, that part of the Study Commit
tee's recommendations which was embodied in 
the Minority Report be given precedence. 

This recommendation was adopted, and a long 
debate over procedure was happily avoided . 

And thus, for a second time, Synod was called 
upon to decide whether or not it would declare that 
"rn the light of Scripture and the Confessions it is 
unwarranted to speak of one love of Cod which is 
redemptive in nature for aU men distributively." The 
debate which followed the presentation of this recom

mendation was, in large part, an echo of the debate 
which closed the synodical sessions in June. There 
were, however, a few additional elements in the dis
cussion. For example, according to the report of the 
Advisory Committee Prof. Dekker had stated, "I have 
always maintained and do now reaHirm the following: 

1. 	 The sovereignty of divine grace in man's salva
tion. 

2. 	 The limited saving efficacy of the atonement. 

3. 	 The uniqueness of Cod's saving relationship to 
the elect and their d istinctive experience of his 
love. 

4. 	 The necessity of the call to repentance in the 
communication of the gospel. 

5. 	 T!le necessity of preaching the wrath of Cod. 

6. 	 The antithesis which is evident in the decisive 
character of belief and unbelief. 

7. 	 The covenant of grace which is open through 
the gospel to all who meet its conditions of 
repentance and faith. 

8. The inadmissibility of universal salvation ." 
In the light of these declarations Prof. Dekker was 
asked if these statements meant that he was now 
willing to agree that "It is unwarranted to speak of 
one love of God which is redemptive in nahlre for 
all men distributively." To this Prof. Dekker responded 
with an emphatic "No." 

This should alert all of us to the fact that we have 
come to the point in the history of om Church where 
we are all using the same words, but some have given 
these words d ifferent meaning. This is disturbing, to 
say the least, for it will result in increased confusion 
concerning the doctrinal positions of our leaders. It 
also indicates that we must increaSingly ask, when 
carrying on discussion and debate, "What do you mean 
by that word, that statement?" 

As the discussion On the above-mentioned recom
mendation was, in large part, an echo of the previous 
d iscussion, so was the impasse to which Synod came. 
It was not long before the recommendations of the 
Study Committee were tabled and Synod turned to 
the report of the Advisory Committee. 

It was evident that the Advisory Committee had 
succeeded in presen ting a united report, had at
tempted to be precise, and had desired to lead Synod 
to a decision on this vexing matter. But it was also 
eviden t that there were many weaknesses in the report 
and that the committee's attempts and desires were 
not realized. We cannot give an exhaustive evaluation 
of the report in this article, but do wish to cite a few 
examples of the weaknesses which caused Synod ul
timately to reject the report. 

In the preliminary observations concerning the 
statements of Prof. Dekker, the committee declared, 
"However, we should not lose sight of the missionary 
concern which Prof. Dekker has sought to express. 

--........ 
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Keeping this concern in mind, the advisory committee 
desires to emphasize that one should never interpret 
the creeds in any way 

L That could undermine the Scriptural approach 
to men in preachin g and witnessing which 
includes a most urgent invitation to men to 
faith in Christ, to repentance from sin and 
unbelief, and to service for Christ (R eid. 
Catechism, A. 84; Canons of Dart, II, 5; III
IV, 8); 

2. 	 That suggests that the Scriptural and creedal 
doctrine of election does not itself contribute 
to a loving concern for those who have not 
heard the gospel ( Heid. Catechism, A. 54; 
Canons, I, 6, 7 ); 

3. 	 That stifles the zeal and joy of the Church in 
proclaiming that 'the death of the Son of God 
is the only and most perfect sacrifice and 
satisfaction for sin, and is of infinite worth 
and value, abundantly sufficient to expiate 
the sins of the whole world' (Canons, 11 , 3) ." 

Many of the delegates stood to state, and rightly 
so, that these observations did not speak to the issue 
at hand. There was, in Fact, a measure of justifiable 
resentment at the suggestion that there was a signif
icant movement in the Christian Reformed Church 
which would interpret our Creeds in such a way as 
to stifl e "the zeal and joy of the Church in proclaim
ing" the gospel. 

Some parts of the report were in conflict with 
others. For example, the Advisory Committee ob
served that they had "not been convinced that ProF. 
Dekker's position is in conRict with the creeds." But 
they then went on to "warn against any use of such 
statements as those mentioned in D , 1, b above 
(statements of Prof. D ekker ) that does deny the 
unique love-relationship of God to the elect; etc." This, 
of course, raised the question as to whether the com
mittee was convinced that Prof. Dekker's position was 
in harmony with the creeds, yes or no. 

It was also felt that the Advisory Committee had 
addressed itself to the issue in a way which was far 
too vague, especially when the issue involved an 
essential aspect of the creedal position of the Church. 
They recommended that Synod "Warn against any 
use of such statements . .. that does deny the unique 
love-relationship of God to the elect; etc." (Italics 
ours). Obviously the use of statemcnts which deny 
the cardinal doctrines of our faith calls for repudiation 
rather than warning. 

Such were the weaknesses of the Advisory Com
mittee report, and such were the reasons for Synod's 
unwillingness to adopt its recommendations. 

Synod had come to another impasse. Toward the 
close of the Wednesday morning session the officers 
of Synod suggested that the Advisory Committee and 
the Doctrinal Shldy Committee meet in an attempt to 
formulate and present recommendations which would 
enable Synod to come to a decision. It was moved and 
adopted that this be done. The two committees met 

Wednesday afternoon and, after the suppcr hour, 
presented the following: 

D . Actions with Respect to 	Professor Dekker. 
L Observations: 

a. 	 Especially the following statements of 
Professor Dekker have caused extensive 
controversy and discussion in .the churches: 
1) '"'There is one love of God and this one 

love is redemptive in nature." "God 
loves all men with a redemptive love" 
(Refonned Jounud, Jan., 1964, p. 8). 

2 ) 	"The atonement itself is inherently 
universal" and "there is neither need 
nor warrant for retaining the concept 
of limited atonement, as it has been 
traditionally used among us" (Letter 
to Shldy Committee, Nov. 17, 1967, 
Agenda, 1967, pp. 390, 407-8). 

3) 	"We may say to every man individ
ually ... 'Christ died for you.''' 'When 
I say 'Christ died for you' to any man, 
I mean to say that Christ has actually 
suffered for his sins and has in that 
sense expiated his guilt . If, however, 
the word 'expiate' is intended by def
inition to include the idea of effectua
tion, which to my mind it need not 
include, I would not want to use the 
word expiation to describe what Christ 
has done for all men" (Letters to 
Study Committee, Nov. 17, 1965, and 
Jan. 28, 1966; Agenda, 1967, pp. 407, 
409). 

b. 	 After long consideration and much discus
sion with Professor Dekker, members of 
the Study Committee on Doctrinal Mat
ters, and others, your advisory committee 
is convinced that Professor Dekker has 
erred in making ambiguous statements 
and using them in an abstract way. 

2. 	 Recommendations: 
a. 	 That Synod admonish Professor Dekker 

for the ambiguous and abstract way in 
which he has expressed himself in his 
writing on the love of God and the atone
ment. 
Grounds: 
1. 	 His writings have resulted in consider

able misunderstanding and confusion 

The doctrinal matter concerning the Love of 

God and the Atonement which engaged the ot
tention of Christian Refonned synods for the 

past few years has been officially resolved. What 

this should mean for the churches and all the 
members is discussed in this article by the Rev. 

John B. Hulst, pMtor of the Twelfth Ave. Chris

tian Reformed Church of Jenison, Mich., and a 

delegate to the synod of 1967. Of importance 
are especially his comments on what constitutes 
«legitimate" theological discussion within a con

fessional Reformed church. 
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within the churches concerning the 
doctrine of the atonemen t. 

2. 	 His presentation of his view has re
sulted in widespread uncertainty con
cerning his adherence to the creeds. 

b. 	 That Synod declare that the decisions 
taken under "C" and uD" of this report 
constitute its answer to Overtures 20A
2OZ, 20aa and 20bb, and to the appeal 
letter of Mr. J. Bosman, Sr. 

(These recommendations were added to those already 
adopted in June. We present the observations and the 
recommendations in their amended form.) 

After brief and rather subdued discllssion the 
recommendations were adopted. The recommenda
tions satisfied Synod because, though brief. they spoke 
to the heart of the issue. And yet there was also much 
dissatisfaction expressed. 

There were some, who had spoken in sllpport of 
Prof. Dekker's position (although no one indicated a 
desire to identify hjmself completely with Dekker's 
teachings ) who felt that the admonition was too 
strong. 

On the other hand there were those who stated 
that the recommendation said too little. With these 
we agree. Indeed, the statements of Prof. Dekker 
were ambiguous and abstract. But is this not exactly 
what has caused such -difficulty over the past 4lh 
years? And does not this very ambiguity and abstract
ness make Prof. Dekker's position erroneous? And 
should not Synod have said therefore that Prof. 
Dekker erred? We would answer these questions in 
the affirmative. The sound of the trumpet must be 
clear, not muffled. When it is muffled error resu lts. 
And it is for this error, recognized in the observations 
of the advisory committee, that Prof. Dekker should 
have been admonished in the decisions taken by 
Synod. 

But the Synod of the Christian Reformed Church 
has spoken. It has spoken softly, but it has spoken. 
And now, for the sake of the welfare of Our Church, 
we must endeavor to live and work with this decision 
in all seriousness. 

In conclusion we would make some observations. 
First, we believe that Synod's decision and the 

discussion which preceded it indicate a genuine con
cern on the part of the Christian Reformed Church to 
maintain her doctrinal integrity. Even an admonition 
against ambiguity and abstractness constitutes a 
charge to all to respect our creeds, to adhere to them 
with devotion, and to articulate their mea ning with 
eare and precision becau.se they are based upon the 
inspired and infallible Word of God. 

Second, we beli eve that Synod's decision and the 
discussion preced ing it indicate that the Christian 
Reformed Church is not concerned to stifle discus
sion of doctrinal issues. This is an accusation which 
is often leveled against the Church. But this accusa
tion is not true. One of the reasons for not adopting 

the recommendations of the Study Committee was 
Synod's fear that such adoption would tend to curtail 
discussion in the churches. But Synod also spoke of 
"legitimate" discussion, indicating that there is a 
proper and an improper way to carryon discussion. 
This is all too often 'forgotten. Legitimate discussion 
is to be carried on within the framework of the Scrip
ture and the creeds. And should anyone have a prob
lem with the teaching of the creeds, there is a proper 
way to scek a solution to that problem - the way of 
consistory, c1assis, and synod. 

Third, and in connection with the above, we be
lieve that Synod has also said something concerning 
future discussion of the doctrine of limited atonement. 
In no instance has Synod recommended the teachings 
of Prof. Dekker to the Church's consideration. But 
Synod has decided to "commend the reJ.Xlrt of the 
doctrinal Committee to the churches for guidance and 
as a valuable contribution, within the Reformed tradi
tion , to the discussion of the matters contained within 
the report." This decision should be taken seriously. 

Fourth, by its decision Synod has admonished 
Prof. Dekker. We are confident that the admonition 
will be received in all seriousness. We are confident, 
further, that Prof. Dekker will find in this admonition 
a positive charge, a charge to carefully and precisely 
clarify his teachings on the love of Cod and the 
atonement. Such a statement will be welcomed by 
the Church. 

Finally, though much more ean and undoubtedly 
will be said about Synod's decision, we wish to point 
out that there is in this decision an implied charge to 
the entire Christian Reformed Church, a charge to 
defend the Reformed faith with courage, to proclaim 
the Reformed fai th with clarity and vigor, and to live 
the Reformed faith with Spirit-wrought devotion. Cod 
give us the grace to respond to this eharge unto the 
glory of our God and the salvation of those for whom 
Christ died. 

.
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THE INTOLERANT GOSPEL 

W HEN WE SPEAK of the gospel, we regard it 
as the good news. And this it is for those who 

have learned to know their lost condition because of 
their sins and have found in Jeslis Christ com plete 
redemption and assurance of eternal life. What is 
often forgotten is that good news for one is often bad 
news for another. Most of the time we forget th at 
the gospel is a declaration of war. 

The origin of the gospel is in Cod. He has had 
thoughts of peace from before the fo undation of the 
world. When God comes to man fallen in sin and 
under the curse with the proclamation of his gospel 
he says : "J will put enmity between you and the 
woman, and between your seed and her seed; he shall 
bruise your head, and you shall bruise his heel. " And 
so it has been throughout the entire course of h istory. 
We see this struggle in the killing of Abel by his 
brother Cain. We behold it in the flood in whieh but 
a single family survives. The struggle between Egypt 
and the chosen nation of Israel is but anothcr battle 
in the war between the seed of the woman and the 
seed of the serpent. This was recognized by the 
psalmist when he writes: "Why do the nations conspire 
and the peoples plot in vain? The kings of the earth 
set themselves, and the rulers take counsel together, 
against the Lord and his anointed, saying, Let us burst 
their bonds asunder, and cast their cords from us. He 
who sits in the heavens laughs; the Lord has them 
in derision. Then he will speak to them in his wrath, 
and terrify them in his fury, saying: I have set my 
king on Zion, my holy hill." Cod, who declared war 
between the seed of the woman and the seed of the 
serpent, maintains this enmity. The Holy Spirit in
spired the psalm ist to declare: "Do I not hate them 
that hate thee, 0 Lord? and do 1 not loathe them that 
rise up against thee? 1 hate them with perfect hatred; 
[ count them my enemies." 

At the time our Lord Jesus Christ was presented 
to God, Simeon declared: "Behold , this child is set 
for the fall and rising of many in Israel, and for a sign 
that is spoken against." And when Jesus the Christ 
charges his church just before he ascended into 
heaven, he sends his messengers in the world to pro-
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claim him as the one who has received all power both 
in heaven and upon earth. 

This is the gospel, the good news for all who 
acknowledge him as King of kings and Lord of lords. 
In this lies the defeat of the prince of this world and 
the victory of him who rides upon the white horse 
conquering and to conquer. But it is bad news for 
all who oppose him. The Church must present him 
to the world as the one in whose hands have been 
given the reins of government and must teach the 
nations to observe all he has commanded. Those who 
in faith accept and obey him will be saved; those 
who refuse to bow before him will be damned . 

This is the gospel, and we may neither add to nor 
detract from this message. It is the message which 
will be a savor of life unto life for those whom the 
Father has chosen unto eternal life, but a savor of 
death unto death unto those who refuse to acknowl
edge h im as Lord of lords and King of kings. This 
message is an offense to the world, for the world loves 
darkness rather than the Light. Woe unto us if we in 
any way modify it to make it more palatable to the 
world . This message will arouse bitter opposition, but 
we have the assurance that it will never be void. It 
will accomplish that for which Cod sends it. 

WlLLlAM. KOK 

RIOTS, ANARCHY AND HISTORY'S PROGRESS 

T HE C Hl SPNESS of aut~mn has brought .a hUS ~l 
to cities tom by summer s angry men. In Its trail 

the noisy, long summer leaves behind it visible evi
dence of destruction. Those who really care stand in 
the midst of burned-out blocks and acres of emptiness 
where once life's business was transacted or viewing 
it from afar are sick at hear t. Such utter foo lishn ess 
it all was; such follyl In recognition that a problem 
exists in this widespread destruction, a comm ittee of 
well-known men has been appoin ted to study the 
matter. But will they arrive at the answer that ean 
rea lly serve as an antidote for our sickness and dis
gust? Is the answer to be found ill a better environ 
ment for minori ty groups, improved education, a 
broadening of social services and a greater Ilumber of 
jobs made avaiJable? 

Most likely the real cause of all these t roubles will 
remain largely hidden. At their root is that very un
popular reality called sin. It is not environment that 
breeds a need for ADC and other welfare programs 
- and we arc told that in the ghettos there is a 
crying need for these. Instead , it is a horrible misuse 
of the body rooted in sin. Education and social 
services can not really change this condition. The 
riots may be blamed on certain social inequities 
( which ought to be corrected, in so far as such in 
equities really exist) but the real reason Intlst never 
be glossed over. 

The reason is clearly seen in the anarchy that pre
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vailed. E veryone did that which was right in his 
own eyes. Why did men and women, boys and girls 
think that the suits in display cases or the food on 
grocers' shelves or the dishwashers in the windows 
belonged to them? Why was the silence of curfew 
broken by gun shots? Why was the darkness of night 
painted red with flames set by human hands? Be
cause those who participated - whether they wcre in
fl uenced by a King or a Brown or only by mob spirit 
- believed that law and order as we know them are 
li ttle more than a farce. Their very actions betrayed 
their heart. At the root of anarchy is sin, for general 
terror is never a means by which man seeks to glorify 
God. 

All of this being said, however, leaves something 
unsaid. Men are responsible for their ungodly acts 
and trembling they shall have to give account in the 
last day before the holy God. These events we have 
witnessed are part of the progress of history as it 
moves toward that time which shall end time. These 
riots are not iso lated events. They are part of history. 
We know that in the last days men will manifes t more 
and more disobedience. Through the centuries this 
has been witnessed, but are not today's civil d isturb
ances more evidence of this? As yet the Church has 
not experienced great persecution, but some day the 
wrath of Satan seen only in a limited way in these 
disturbances will be vented on those who beli eve and 
obey God. But blessed be God - hc is still on the 
throne, and there he shall remain! J. j UUEN 

NOW THAT SUMMER IS OVER . . . 

W ITH THE WANDERLUST that has seized us, 
each summer we see more and more of this 

continent of ours. Aside from the mountains, forests , 
rivers, villages and teeming urban areas, however, 
what have we seen? Have we returned home more 
thankful for the spiritual blessings we have been 
given? Have we returned home pricked in conscience 
because we have failed to be as diligent for Christ as 
we ought? 

Perhaps we visited some small western town or 
historic eastern village where either there was no 
place of worship or the meeting house was boarded 
up showing signs of decay or disuse. Perhaps we saw 
neat white churches, their steeples standing as silent 
sentinels among the trees about the village green, 
locked tight until the summer vacation would be past. 
Maybe we said to ourselves or one another, "I'm 
surely glad that I don't have to be here on the Lord's 
Day." But as we walked those streets or passed 
through on the way to ollr destination, did we learn 
something there? What about that mission zeal we 
say that we have? Too often we have begun at 
Jerusalem - and have stopped thcre, too. Somehow 
it gives liS a sense of pride and usefulness to know 
that only a few blocks away from where we worship 

we have a preaching station or a chapel. Too often 
we are happy to pour all OllT energies and dollars 
into such a project because when we begin in "Jeru
salem" everyone can be so active. But what of the 
"Samarias"? Would t hat our congregations cou ld see 
the need of raising their eyes to places fi fty or one 
hundred and fifty miles away. No movies, prayer 
chapel or roving evangelist will suffice. There must 
be the lively preaching of the Word of God. Did we 
learn that we must stop playing at evangelism and 
become serious about it? 

Perhaps we attended a church bearing a name 
familiar in Reformed circles. One day that denomina
tion stood for the historic Christian faith and we were 
not aware of any change. But ollrs was a rude awaken
ing! Th e message was on a psychological topic or a 
lecture on some burning social issue. Perhaps it was 
a talk on the fine art of getting along with people. 
Of course, the congregation didn't sing much because 
the soloist had to entertain and the organ ist had to 
play in concert, while everything had to be over in 
forty-five minutes to an hour. Then when the congre
gation was supposed to raise its voice prayerfully in 
song, we fel t like we were singing a solo. How tragic 
the whole hour of worship was! But what d id we learn 
while we were there? D id we see the importance of 
the lively proclamation of Cod's Word? Have we 
thanked Cod for a pastor who regularly and systemat
ically leads us in the blessed teachings found in the 
depths of God's Word rather than the cute and the 
d ifferent? 

Possibly we found ourselves in a place where there 
was no church of Reformed persuasion. Instead we 
had to seek out an evangelical church of some other 
theological stripe. Perhaps there was a prevailing free
dom in worshi p that seemed to be a deparhlre from 
the Scriptural mandate that all things be done de
cently and in order. Knowing what Cod's Word 
leaches, we may have been aware that we were asked 
to sing songs that robbed Cod of his rightful honor. 
Even the preaching may have been less nourishing 
than we desired. But am idst the entertainment and 
the overwhelming weaknesses, what d id we learn? 
Did we sense there a zeal for Christ, even though in 
some ways it may have been misdirected? Do we have 
even a part of this? WOllld that we had a zeal which 
is governed by the supreme desire to serve the Ki ng 
in all of life. 

Have we learned anything? 

J. J ULIEN 

T Oilet I AND TRUMPIIT cOfllinually attem1,ts in 
a limited way to strengthen the ties which b;Illl 
Refonned believers throughout Ihe world to
gethm-. H ence we are p1eMed to presellt th is 
brief report of a synodical gathering in New 
Zeaumd, pre7)ared by the second clerk, the Rev. 
1"Iwmos E. 'fySOfl. 



SynOD In nEW ZEALAnD 

THOMAS E. TYSON 

T H E TENTH SYNOD of the Refonned Churches 
of New Zealand met in Avondale, Auckland, May 

8-12, 1967. Readers of publications of our sisler 
Churches arou nd the world may be interested in a 
few of the main decisions of that week, thus we write 
these paragraphs. 

Re-affirming its whole-hearted support of the 
R.E.S., Synod not surprisingly, agreed to shoulder its 
share of the financial burden of th is work, and ap
pointed delegates to both the next R.E. S. general 
meeting in Amsterdam in 1968 and the hoped-for 
Australasian Regional RE.S. Conference in the same 
year. 

For some time now, our Churches (and others, 
perhaps) have wondered just how we arc to under
stand the relationship which exists between our 
Churches and other denominations sometimes called 
"sister" Churches, and sometimes, "Churches with 
whom we have correspondence." The Synodical and 
Correspondence Committee, having been charged by 
the p revious Synod to formulate definitions of policy 
on this matter, b rought us the fruit of their labours. 
They suggested that "sister Churches" be those of 
LIKE doctrine and practice, while "correspondence 
relationship" be reserved for Churches of SIMILAR 
doctrine and practice. In either case, however, the 
Churches shou ld also have geographical proximity,. 
and /or areas of common conccrn or co-operation with ' 
our Churches. These principles met with Synod's ap
proval, and at our next Synod , they will have been 
applied by this committee to existing relations with 
other Churches, in a detailed and concrete proposal. 

After considerable debate, Synod decidcd with 
regard to the Report of the Committee on Bible Trans
lation, to erect a standing committee. This committee 
will co-operate with the Evangelical Bible Translation 
Committee, and the Committee of the Christian He
formed Church that has been established to seek an 
improved edition of the Revised Standard Version, as 
well as investigate the proposed edition of the new 
American Standard Version. In the meantime, until 
this standing committee can report progress along 
these lines, Synod declared it expedient that the 
Authorized Version be recommended for continued 
use in the pulpit. and that use of the R S. V. be d is
couraged. 

Synod dealt further with a Constitutiona l issue, 
brought on by the submission to the former synod of 
a gravamen by the Session of the D unedin Church. In 
their Gravamen, D unedin called for the right to hold 
a different view of the Lord's Day than that set forth 
in the Westminster Confession of Faith, Chapter XXI, 
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articles 7 and 8. The Reformed Churches of New 
Zealand number both the Three Standards of Unity 
(Belgic Confession, Canons of Oordt, and the H eidcl
berg Catechism) and The Westm inster Confession of 
Faith as their subordinate standards, as you may know. 
After lengthy debate, during which it became ap
parent that no suggested course of action enjoyed the 
support of the delegates, by and large, Synod deter
mined to undertake a study of the question of the 
binding of confessions, during the next two years. It 
was fel t that such a study will prove frui tful in bring
ing the whole matter of the gravamen to a satisfactory 
conclusion. 

The Reformed Churches in The Netherlands ( Ge
reformeerde Kerken in Nederland) had requested our 
Churches, along w ith other Sister denominations, to 
reply to their resolution concerning the place of 
women in the ministry of the Church. Synod, accord
ingly, formulated a reply which gave as our opinion 
that their resolution ought to be reconsidered, stating 
"that a more exhaustive study of the teaching of the 
Bible may rather sustain the conclusion that women 
ought not to be admitted to the special offices of the 
ministry." Synod further wrote: "We further believe 
that any cons ideration of a break with 20 centuries of 
practice in the Church Universal requires a far less 
ambiguous - and more ecumenically agreed - exegeSis 
of the apostolic writings concerning the p lace of 
women in Church and society, than is p rovided in 
this report." 

Synod approved of the work of the Mission Board 
in supervising the work of our denomination's sole mis
sionary (p resently!), the Rev. P. Oppelaar, who labors 
in Taiwan. Furthermore. the Board will now be able 
to act freely, accord in g to circumstances that arise, in 
the appointing of a national worker in Taipei, who 
will be able to carryon the work when the Oppelaars 
enjoy their first furlough in June or July 1968. Synod 
also endorsed the support of a Taiwanese student 
presen tly enrolled at our Rerormed Theological Col
lege (Geelong, Victoria, Australia) with a scholarship. 
In all , our Churches are grateful to God for his con
tinued blessing on this work of spreading the Gospel 
that he has la id in our hands. 

Our Churches are p resently engaged in the ( long) 
process or revising our Church O rder, and the step 
taken at this last Synod was to approve of the t rial 
lise of the "Proposed Church Order" for the next four 
years, thereby testing it in practical service. Of course, 
in cases of diffi culty in interpretation of this new set 
of rules, the original Church Order adopted by our 
Churches will be authoritative. 

In other decisions, Synod endorsed the proposal 
to seek to place the Back to God Hour broadcast on 
a N. Z. station; encouraged our Churches' members 
to study all aspects of trade unionism; and urged the 
establishment of a National Union of Christian 
Schools. 
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~~NEW" VIEWS OF SCRIPTURE 

KLAAS RUNIA 

D ECENTLY we received two booklets written by 
..I\... Reformed scholars in the Netherlands. They arc 
part of a new series, called "Cahiers vOor de ge
mccnte," Their purpose is to explain topical theolog
ical p roblems to interested "laymen," The first hvo 
booklets deal with the doctrine of Scripture. Dr. J. 
L. Koole. Professor of O.T. in the seminary at Kampen, 
writes on "Story and F act in the Old Testament." Mr. 
Tj . Baarda, M.Th., assistant in the N.T. department 
of the Free Universi ty at Amsterdam, writes on "The 
trustworthiness of the Cospels." As many of our 
readers are naturally interested in what is going on 
in Reformed circles in the Netherlands, we have de
cided to discuss these two booklets together. 

We sha ll first give a short survey of the contents 
of each booklet and then make some critical com
ments. 

"Story and Fact in the O.T." 
In the first chapter Prof. Koole shows the important 

place history occupies in the O.T . The biblica.l revela
tion is inseparably linked up with history. 

Ch. II deals with the question : How did the O.T . 
authors write history? From the O.T. itself it is clear 
that they used various written sources. This is also 
true of the so-called Pentateuch ( the fi rst 6ve books 
of the O.T. ). Prof. K. has no objection to accepting 
the so-called source-hypothesis, but he explicitly dis
sociates himself from the unbiblical presuppositions 
which characterised this hypotheSis when it was 
framed in the 19th century. Much emphasis is placed 
on the oral tradition, in which for centuries stories 
were transmitted from the one generation to the other. 
It is characteristic of oral tradition, according to Prof. 
K., that more attention is given to vividness of style 
than to exactness of fact .(p . 26 ). This is evident in 
historical poetry (d. Judges 5, compared with ch. 4 ), 
but also in "'popular stories" ( volksverhalen ), novels 
(e.g., the Joseph stories) and miracle stories (e.g., 
around Elijah and Elisha). Yet the author maintains: 
"Thus the historians of Israel reported the facts in the 
light of God's plan that had been revealed to them" 
( p. 35). 

The most important chapter is eh. III that deals 
with "historical trllstworthiness." Prof. K. rejects both 
the 19th century hyper-critical approach, which de
stroyed the historicity of large parts of the 0 .1'., and 
the orthodox reaction, which maintained that every 
story and every detail of every story was literally in
fallible. Yet he himself also wants to uphold the 
authori ty of Scripture. To solve the tension he virtu

ally introduces the d istinction between centre and 
periphery ( p. 47 ). In addition, inspiration does not 
exclude research on the side of the Bible writers (48) . 
We should further realize that not only a poet but 
a story-teller as well has a certain liberty. Not every 
story is meant as a li teral report. Prof. K. illustrates 
his views by a very short discussion of the problems 
connected with Cen. 1-11, the miracle stories, the 
often exceptionally large numbers in the O.T., and 
the relation between the O.T. and archeologica l find
ings. In connection with the latter he also discusses 
the story of the conquest of Jericho and Ai, in Joshua 
6-8. H e accepts as 6nal the conclusions of recent ex
cavators who have had said that Jericho had already 
been destroyed 500 years before Joshua . The best 
solution is to regard Joshua 6-8 as a symbolical story. 
Something great may have happened at the time of 
the conquest, but the form in which the story is told 
is a matter of "preaching" rather than of fact. 

In a very brief final chapter ( pp. 62-65) Dr. K. 
only touches upon the question of inspiration . He 
rejects the identi6cation of insp iration and infallibility. 
The fact that the O.T. is inspired means: that God is 
at work in history; that he ful6ls his plan ; that he acts 
in a covenant-relationship with his people Israel. 

"The Trustworthiness of the Gospe ls" 
In the introduction to his booklet Mr. Baarda 

mentions the traditional-Reformed view which he 
describes in the fol1owing words of Prof. Crosheide: 
"All that the N.T. tells is true in the sense of having 
happened as it is described." Mr. B.'s own thesis is 
that this is no longer tenable. 

Ch. I deals with "Historical Problems." There are 
many things in the Gospels which do not tally. Several 
examples are mentioned . There are the various 
schemes of Jesus' journeys. According to Mr. B., 
Matthew several times "corrects" Mark's scheme. 
There are different chronologies. Did Jesus' public 
ministry last one year (as the first three Gospels seem 
to ind icate ) or three years (as John says)? There are 
diverging stories, such as those of Jesus' baptism by 
John, the calling of the diSCiples, the raising of the 
daughter of Jairus, the heaHng of the blind man at 
Jericho, etc. There are differences in the accounts of 
Jesus' words; e.g., in the Beatitudes, the Lord's Prarer, 
the confession of Peter, the story of the rich young 
ruler, Jesus' apocalyptic discourse, etc. At the end of 
the chapter Mr. B. concludes: not everything did 
really happen in the way it has been reported in the 



Gospels. But this. he says, is no wonder, for there 
was a rather long interval between the original facts 
and the writing of our present Gospels. 

eh. 11 deals with the problem: How did our Gos
pels come into existence? Mr. B. sees it as a long 
process of development that took place in four stages. 
(a) The original facts. These arc very hard to find. 
This is not only so because the other stages lie as 
"layers" on top of these facts, but in particular 'also 
because after the resurrection of Christ the believers 
could not but see all the original facts in the light of 
the resurrection (pp. 50££.). They immediately pro
jected the image of the victorious Lord back into his 
earthly life and saw his life before the resurrection 
already in this gloriOUS light. (b) This leads im me
diately to the second stage. The facts of Jesus' life, 
death and resurrection became part of the preachin g 
of the early church. Tn this preaching the facts were 
seen in the light of the O.T. prophecies. Often the 
facts were told in the words of these prophecies and 
at times the facts were transformed (52 ). In this way 
the story of Jesus became part of the "tradition" of 
the early church. Naturally all kinds of interests in 
the early ' church itself (catechesis, defense of the 
Gospel, edification of the church, etc.) infl uenced 
this tradition. Sometimes words and stories were put 
into Jesus' mouth, which had never been really said 
or done by Jesus himself (63f.). (c ) Gradually sev
eral collections of words and stories came into exis
tence, which have served as basic material for our 
Evangelists. ( d ) Finally, our present Gospels were 
written. The authors wanted to tell the story of Jesus, 
the living Lord, but in doing this each one of them 
had his own theological motive. John, for instance. 
wants to show that the redemption is not a matter of 
the future only, but also of the present, and so he em
phaSizes that Jesus is the Redeemer. This explains 
why we find all these "I am ..." statements of Jesus 
in his GospeL Most likely these were teachings of 
the N.T. prophets, put into Jesus' mouth (75 ). 

The conclusion of Ch. In is, naturally, inescap
able. The Gospels are not "historically trustworthy" 
in the traditional sense. The au thor admits even the 
possibility of saga's and legends in the N.T. (81 ). 
Sevcra l stories (stich as that of the withered figtree in 
Matt. 21:18-22, the (ish with the shekel in its mouth in 
Matt. 17:24-27 and the resurrection of the saints in 
Matt. 27 :52, 53) may be nothing else than "popular 
stories" ( volksverhalen ). At the same time Mr. B. 
wants to maintain that the Gospels M e t rustworthy, 
but then in a religious sense: they still move people to 
accept Jesus as the Christ and Saviour. 

Some Generil l Observiltions 
On purpose we have given these rather extensive 

summaries of the two booklets. We do realize that 
at times the indications are somewhat "technical" and 
that not all our readers may be able to follow these 
arguments in all details. Yet we felt it necessary to 
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give these details in order to do justice to both the 
authors and the problems they discuss. 

In many ways these booklets are characteristic of 
what at the moment is going on in the Reformed 
Churches of the Netherlands. It is not surprising that 
many people in and outside the Netherlands are be
wildered. Twenty-6ve years ago it would have been 
impossible for Refonned theologians to write such 
things without getting into "difficulties." What is more, 
Reformed theologians would have refused to teach 
such things. They were firmly committed to the clas
sical Reformed doctrine of Scripture. 

What then has changed? Prof. Koole mentions two 
facts. First, there are the data of science. Even 
Christian scientists now generally believe that hun
dreds of thousands of years ago there were man-like 
beings on earth. But how can one square thiS with 
the genealogies of Genesis 5 and 10, which seem to 

indicate that Adam lived c.4000 B.C.? Secondly, there 
is the development of the study of Scripture. We 
now know more about the way the Bible books have 
actually been written and it is not as simple as it was 
often thought in the past. 

I believe that it cannot be denied that there is 
some truth ifl these facts. I t is true that science con
fronts us with problems which were not as pressing 
for the previous generations as they are now. It is 
also true that the "human" side of Scripture is better 
understood in our time than ever before. In a way 
I appreciate the honesty of the two scholars whose 
booklets we are discussing. They do not "beat about 
the bush," but frankly state what they believe. But, 
of course, honesty is no guarantee of truth. Person
ally I have some very scrious objections to both book
lets. No doubt, the views of both authors are not 
identical. Prof. K. is much more careful than Mr. B. 
and hi s resu lts are by far not as radical as those of 
Mr. B. Yet I believe that basically both share the 
same approach and use the same method. 

Critica l Comments 
(1) Both authors have adopted the so-called ill

ductive approach. In the past Reformed theologians 
always used the deductive approach. That means, 
they always started from Scripture's own testimony 
about itself. Scripture claims to be the inspired Word 
of God. It claims that the authors have written under 
a special guidance of the Holy Spirit ( II Tim. 3:16; 
11 Pet. 1:21; etc.). For this reason the whole Dible is 
the Word of God. Only after this, and within this 
context, Reformed theologians used to study the his
tory of the books as they lie before us, i.e., the human 
aspect of the Bible. 

The '"'new" approach is the other way round. It 
starts with the study of the books themselves. How 
have the books been written? What is their structure? 
What processes of tradition can we find in them? etc. 
In other words, all emphasis is laid on the human 
side. Only after this the inspired character of the 



books is discussed. At least, that is what Dr. K. does. 
In the last chapter he says a few things about in
spiration. But it is indeed. only "a few things"! The 
gu idance of the Spirit is not denied , of course, but its 
nature and extent is determined by the scientific con
clusions reached by the scholar. In the case of Mr. 
B. it is even worse. He never really discusses the in
spiration of the Gospels. They seem to be just human 
documents. Whether the Holy Spirit has anything to 
do with it, is passed over in silence. 

Personally I believe that this whole approach is 
wrong. These theologians start at the wrong encl. If 
you do not start with Scripture's own claim, you will 
ncver get a proper doctrine of Scripture. Your view 
of the real nature of Scripture will always depend on 
the conclusions of the historian. If this historian is 
rather radical (as Mr. B. is). the resulting doctrine of 
Scripture will be one which strongly emphasizes the 
historical unreliability of Scripture. If he is more 
moderate (as Dr. K. is), the historical reliability will 
be maintained to a large extent. But in both cases it 
is a matter of human evaluation, and thc difference is 
one of degree only. 

Dr. H. Bavinck once wrote in his "Reformed Dog
matics" (Vol. I, 394): "Everyone who makes his 
doctrine of Scripture dependent upon the historical 
examination of its fo rmation and structure, in fact 
begins already with rejecting the testimony of Scrip
ture and therefore does not stand any more in the at
titude of faith in Scripture." 

(2) Both theologians seem to accept the so-caUed 
form-critical method in the study of Scripture. At this 
moment we cannot go into the details of this method 
(we hope to come back to this poi.nt in a later article), 
but, among other things, it means that in the period 
of oral tradition the believing community gradually 
altered, transformed and, at t imes, added to the basic 
facts. In the case of Mr. B. this is very evident. He 
assumes that the Christian congregation put certain 
utterances of later Christian prophets into the mouth 
of the historical Jesus . Prof. K., who is much more 
moderate and careful , also adopts this kind of view, 
especially in his interpretation of the story of the con
quest of Jericho. 

Personally I believe that, apart from the fact that 
it is a, matter of pure speculation, it is a lso a very 
dangerous method. I n fact, it is the same method 
which, for instance. Rudolf Bultmann applies to the 
resurrection . According to him the stories of the ap
pearances and of the empty tomb must not be taken 
literally. They are only attempts of the later Chris
tian congregations to express their belief that in Jesus 
Christ we find the real deliverance from the power of 
sin. But there never was a real resurrection. 

Let me immediately add that I do not want to 
suggest that either Mr. B. or Prof. K. denies the resur
rection. On the contrary, both affirm it. T only say: 
there is no d ifference in method. If the story of 

Jericho may be taken as a piece of "theological inter
pretation," why not the appearances and the empty 
tomb as well? How can one say to Bultmann and his 
followers that they go too far? Is this not a matter of 
subjective opinion? 

(3) Both authors abandon the idea of the infal
libility of Scripture. This has always been the view 

Of determinative significance for every Re
fOrT/wd believer is the view of Biblical inspira
tiOtl which is held by him, by his minister and 
by the church to which he belongs. No longer 
can it be said that eve'l within confessional 
Refonned. churches there is unanimity of con
viction on this score. "New'" views (which are 
by no means so new lUi their proponents would 
have us believe) are being propagated. Prof. 
Klaas Rrmia of the Reformed Theological Col
lege. Gee[c ng (Victoria ), in Australia, analyzes 
anil evaluates some of these views for the reader. 

of the whole Christian Church throughout the cen
turies, at least lip to the 17th century, when the critical 
approach started. In spite of all the problems (which 
have always been recognizedl) all theologians and all 
Churches, both the R. C. and the Reformation 
Churches, believed that Scripture is infallible in all 
that it teaches. The "new" views of Scripture no 
longer maintain this. 

It is true, of course. that there are difficulties. Per
haps we are more aware of them than any generation 
before us. It is also true that in the past the term 
"infallible" at times has been handled in a way which 
cannot stand the test of Scripture itself. The infal· 
libility of Scripture is definitely not a kind of "diction
ary infallibility." One of the characteristics of ancient 
historiography (and the Bible books are ancient writ
ings in the (ull sense of the word ) is that it did not 
know our modern standards of accnracy. Hence the 
"rou gh" way figures, genealogies, etc. , are handled. 
Yet this does not in any way affect the reliability 
which Scripture claims for itself. This claim is that 
it is the reliable revelation of God. In the NT , fo r 
instance, we read again and again of the "eye- and 
earwitnesses." In his second letter Peter writes: "We 
did not follow cleverly devised myths when we made 
known to you the power and coming of our Lord 
Jesus Christ, but we were eyewitnesses of his majesty" 
( 1:16). But what is left of this, if the "new" method· 
is consistently followed? Once again. I am sure that 
these authors still accept all the facts of salvation. We 
arc not dealing with their personal beliefs, not even 
with the results of their scientific work. We ask these 
questions with a view to their method. In our opinion 
the trushvorthi ness of Scripture has essentially been 
undermined by the adoption of the "'new" approach 
and method . 



(4 ) On purpose 1 have put the word "new" be
tween quotation marks. In reality, of course, these 
things are not new at all. For a very long time they 
have been accepted in the "critical" theology. Ad
mittedly, in the critical thcologians these views are 
often combined with un-biblical presuppositions. Bult
mann, for example, believes that miracles are impos
sible, for we live in a closed world, ruled by the iron 
Jaws of nature. I am sure that every Reformed 
theologian rejects all such presuppositions. Yet it can
not be denied that the critical methodology is now 
accepted as legitimate by some Reformed theologians. 
In this respect one can speak of "new" views, but the 
only reaDy "new" aspect in it is that it is now being 
found in Reformed circles1 

It all means, however, that there is no principial 
d ifference any more between these Reformed theo
logians and other critical scholars, as far as their ap
proach to Scripture is concerned. Undoubted ly, there 
are many differences as to special points. But as to 
approach and method , they are working along the 
same lines. 

All these crit ical comments are not meant to deny 
that there are d ifficult problems in the doctrine of 
Scripture. In fact, this has always been admitted. 
Augustine already knew about them, and Luther and 
Calvin, Kuyper and Bavinck, Hodge and Warfield as 
well. Yet they a lways took their starting point in 
Scripture's own claim and discussed the problems 
wi thin this context. I personally full y agree with 
Prof. H . Sasse of Adelaide, when he writes: "What
ever the answer to these questions may be, one thing 
Christian theology can never admit, namely, the pres
ence of 'errors' in the sense of false statements in 
H oly Scripture." This, of course, is a statement of 
fa ith. But what other attitude is possible when one 
deals with God's Word? 

THE LORD'S DIALOGUE 

(The Lord's Prayer, as if might appear in the 


prayer book of Secular Rel igio n) 

Our Grounll of Being who art nowhere, 
Outdated is Thy name. 
Our Kingdom come, 
Th y will be unnecessary 
In a world come of age. 
Give us this day our daily Encounter 
And forgive us our estrangement 

as 	we forgive those 
who are not in dialogue with us. 

A,u1 lead us not into biblicism, 
But deliver us from Billy Graham . 

For thine is the confrontation, 
And the ecumenicit y, 

And the relevance. 
Amen. 

LEROY KOOPMAN 


( Pastor, Emmanuel Reformed Church ) 
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REPORT OFTHE 8UBCOmllTTEE 


ON CURRICULU~I 


December 11 , 1964 

T H E PRINCIPLE, adopted in 1956 and reaffirmed 
when the present reconsideration of consolidation 

of local Christian Schools was begun in November of 
1963, still stands. It states that "the only justification 
for any change from our existing pattern (of school 
organization ) would be furnished by the hope that 
the new arrangement would provide a better level of 
education for all students of the community." The 
mandate given to the Subcommittee on Curriculum 
Study was to eva luate the impact that a merger or 
consolidation of Christian schools would have upon 
the curricula of the schools and on the educationa l 
program ava ilable for each student. In particular, the 
commHtec was to stud y the observations of the team 
from the University of Michigan with a view towards 
improvement of the curriculum. 

Evaluating the impact that consolidation wou ld 
have on the curriculum demands both a deslTiptive 
stud)' of the existin g educational programs and a 
considered judgment as to what an ideal curriculum 
should be. The committee has not made an exhaustive 
study in the curriculum of each subject area, in each 
grade, in cach school from kindergarten through grade 
twelve. Such an exhaustive curriculu m study could 
not possibly be done by so small a representative com
mittee in the period of time provided in the mandate 
to the comm ittee. This committee, therefore, addressed 
itself to the observations and the conclusions as stated 
in the Uni versity of Michigan report and listed below. 
The following statements summarize the conclusions 
of the subcommittee: 

1. 	 "Great variance between schools in the kind of ex
periences within a framework of similar subject 
areas" (3..1 - U. M. report ) . 

It is agreed there is truth to this observation. 
The Christ ian Schools have never prepared a list 
of formal learning experiences each ch ild ought to 
have. We depend, for thorough academic teaching, 
upon our teachers who have a common heritage of 
religious background, Calvinistic education, and 
personal zea l. The case of the academic adjust
ment a child experiences as he enters another 
school indicates the basic similarity of our cur
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ricula. The obseTVable differences in academic 
preparation of the high school students fail to iden
tify local feeder schools and tend to refute the 
conclusion of "great variance between schools." 
The variances which are observed are not due so 
much to curriculum d ifference as it is to individual 
d ifferences among students themselves. Further, 
the committee is not convinced that consolidation 
of the schools would dictate or create a system of 
similar experiences with in similar classrooms. 

Centralization seems to be the cry in today's 
world. Tll is is heard (lisa ill the educational 
arena. In recent months the supporters of the 
parentally-ownecl and operated Christ ian schools 
in Gralld Rapids, Mich ., were Sfiddellly COIl 

fr01lted with this iSSfl e. Although by no mellllS 
atJerse fa greater C001ler(!tio ll (mel etJen some 
forms of centralizatioll , several cOlltributors to 
TORCH A N D ThU" IPET are distu rbed by the m eth
ods and arguments II sed by fh e advocates of 
centralization. Much more is 01 stake tllan cur
ricular tlllity GIld admillistrative efficiency. Will 
tlw parellis in Stich a lMge centmlized school 
system really he able to participate effectiGely in 
the discharge of their cotJena ll((ll responsibiliries 
to their children and to God? 

This issue is 1I0t (I purely local aile. Hence 
some MUcies tt:ilf appear in fort hcoming issues 
011 it. In the arlicle hereu;ilh wesenled tee fmd 
a "Rellon" presented on Decem ber 11 , 1.964, by 
u subcommittee appointed to deal with the cur
riculum (subject material) w cscnted in these 
schools. They present their answer to charges 
levelled against the schools by a tWill from the 
University of Michigan . The sigllifiCllllce of th is 
report is to be foulld especially in its clear (If
firlllati on that frul y Christian schools are uniqfw 
ill eduC(ltional approach , subiect matter (Inri 
met/lodo[ogy; therefore they shOtlld not be 
judged simply by standurds set by leaders in tile 
field of public·school edllcation . 

2. "Strong reliance upon tex tbook for curriculum de
sign" (3b - V. M.). 

"C eneral agreemen t on the scope of the Cllf

riculum without formal adoption, bll t lacks guide
lines for sequence and continuity" (3c - V.M.) . 

"No current local teacher guides based upon 
broad aims or objectives to give unified d irection 
to the curriculum leading toward a mutual goal, 
the high school" (3d - V.M.) . 

"Only two schools have active standing Cllf

riculum study committees working for continual 
improvement~ (3h - V.M.). 

The visiting team ev idently d id not examine 

the publications of the National Union of Chris
tian Schools. In them the curriculum deSign, guide
lines, sequence, continuity and goals are listed in 
detail and they are available to all. It may be that 
these guidelines are not acceptable to the visiting 
team since these are broader in application than 
the schools under study. The visiting team seem.s 
not to have understood the uniqueness of Our 
common heritage. 

Although there is no formal adoption of these 
guidelines, there is genera l acceptance of them. In 
addition to these, curriculum study committees 
under the Administrators' Council have prepared 
or are preparing currucular guidelines in music, 
junior high science, elementary science, junior high 
English , gcography and physical education. 

The effect of consolidation may lend impetus in 
this area of unity of curriculum. 

3. 	 "No attention has been given to guidance at the 
elementary level except one remedial reading 
teacher in one school" (3f - U.M. ). 

When we address our thoughts to guidance in 
the elementary school, the difference between the 
ph ilosophies of the public and the Christian 
schools is again evident. The committee is agrced 
that the most effective guidance in an elementary 
school, having self-contained classrooms, is given 
by the classroom teacher. Our peop le tend to rejcct 
the concept of a full -time guidance worker in an 
elementary school, and they judge that this service 
can be performed adequately by the prescnt per
sonnel. Consolidation is not likely to change the 
attitude of Ollr constituen ts about guidance. 

4. 	 "Mostly uni fonn learning fo r all children in a class, 
li tt lc help for individual differences except in 
groupin g practices" (3g- U.M.). 

This seems to be a c.."l tegorica l judgment with
out su pportin g evidence. The classroom teacher is 
the key pcrson in this situation, and the com mittee 
is of the opinion that considera tion 1S given to in
di vidual differences in our Christian schools. The 
theory of meeting all individual differences is ac
cepted as ideal, but rarely if ever achieved in any 
school. It is doubtful whether the consolidation of 
our Christian schools will accelerate Ou r progress 
in meeting these needs. 

5. "The need to broaden curriculum opportunities 
(exists) in grade... K - 6 and 7 - 9 with pa rticular 
emphasis on arts and crafts, instrumental music, 
guidance, physical education, and pract leal arts. 
( D4 - U.M.) 

The members of this committee have taken 
note of thc alleged shortcomings in the Christi an 
School curriculum as pointed out by the visiting 
team from the University of Michigan. We ques
tion whether all these are indeed deficiencies. 
Many of these are in the non-academic area Itnd 
are not over-sights on the part of our constitucncy 
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but the resu lts of value judgments by our school 
societies. 

CONCLUSIONS 
1. 	 Curriculum Deficiences 

The sub-committee on curriculum recognizes that 
the curriculum in the Christian schools can be 
expanded in certain areas, particularly in the junior 
high, by the addition of certain courses. The denial 
of these courses, until now, has not been a mattcr 
of neglect nor of disinterest but has been one of 
preference and priority using available facilities 
and resources. The consolidation of local Chris
tian schools facilities and resources may make pos
sible improvements in our curriculum which are 
not now feasible. 

2. 	 Curriculum Uniformity 
We acknowledge the desirability o( a common 
curriculum program, but we question whether 
consolidation would effect such a program. It is 
possible that through consolidation we may more 
quickly achieve improved educational articulation 
- on paper, at least. But it takes years to develop 
similar philosophical and psychological views of 
curriculum even within a given staff; therefore, let 
us not beguile ourselves into thinking that a pro
gram on paper means a change in the classroom. 
Real curriculum change cannot be imposed . More
over, since teachers, pupils, and communities vary, 
differences will exist, but these variations do not 
deny the adoption of a commo,", curriculum. 

3 . 	 Curriculum Improvement 
Approved curriculum revisions and refinements are 
now available in our present system; however, our 
problem is one of implementation in an organ iza
tional structure which has failed to provide an 
agency to put into effect such approved programs. 
Consolidation by itself olfers no guarantee of cur
riculum revision, curriculum uniformity, or im
proved curriculum articulation, but it does offer 
the organizational structure within which these 
goals can be accomplished. However, the commit
tee feels that these goals can also be accomplished 
by increased cooperation among our schools 
through the improvement and strengthening of our 
present orga nizational structure. 

This committee is of the opinion that the cur
riculum in the classroom will not be affected grcat
ly by consolidation. The case for consolidation 
will have to be made on the basis of organizational 
advantages or some other basis more tenable than 
the hope of curriculum improvement. 

H OY BULTMAN, Committee Chilirlllan 
GILBERT BESSELSON 

HARVEY RU:n3ENS 

STEVE VANDER WEEt...E 

DOROTHY WESTRA 

And TRUMPI=T Ort...h ..~ 101>7 

WHAT HINDERED 

THE SPREAD OF PROTESTANT 

CHRISTIANITY IN CEYLON? 

ROGER S. GREENWAY 

VASCO DA GAMA reached Calicut in India on 
the 28th May, 1498. With this discovery of a sea 

route from Europe to the East, a new cra of history 
for India and Ceylon was begun. For the next four 
centuries European trade, culture, and religion power
fully affected the age-old civilizations of Asia. The 
history of Asian countries during this period is largely 
the record of external stimulus from the West and the 
internal reaction of the Asian people to this foreign 
influx. 

One of the men sailing with Vasco Da Gama is 
alleged to have said to Tunisian traders on the west 
coast of India who asked what had brought the 
Portuguese to the East, "We have come for Christians 
and spices." Cinnamon was an expensive, commercia l 
item in that day, and the cinnamon forests of Ceylon 
- to say nothing of the arecanuts and preciolls stones 
- were great attractions to the trade-minded Portu
guese. But the millions of people in Asia were the 
chief object of interest to the Franciscan, Jesuit, Au
gustinian, and D()minican missionaries who were sent 
to the East by the Roman Catholic Church. The first 
Catholic miss ionary to set foot on the island was a 
Franciscan friar, Father Vicente, who arrived in 1505. 
For the following one hundred and fifty years, all the 
major Catholic orders engaged in missions among 
the Ceylonese people. 

These missionaries used a variety of methods. The 
Jesuits developed dramatic performances in both 
Tamil and Sinhalese, by which they taught the people 
stories from the Bible. Without passing judgment on 
the method itself, it must be observed that dramatic 
performances became very popular among the Ceylon
ese, and today Buddhists themselves use drama in 
connection with reli gious celebrations. In the Jaffna 
area, where Roman Catholicism sank its deepest roots, 
dramatic performances were so much a part of Jesuit 
missionary strategy that permanent stages were built 
by the side of the churches. 

Catholicism has always made much use of ritual 
and pageantry in missions, and the Ceylonese people 
responded to such ceremonialism remarkably well. 
The attractiveness of Catholic ri tual was a major 
factor in the success of those missions in Ceylon. The 
extreme measures used by the Jesuits in India do not 
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appear to have been used in Ceylon. There was, how
ever, a far greater degree of adaptation to the Hindu 
traditions and modes of worship than Protestants 
would ever have accepted as legitimate missionary 
policy. 

Educational institutions of various kinds were 
established by the Roman Catholics. The schools were 
controlled by the Church and its clergy, though the 
government assisted by granting the revenues of some 
villages for erecting school buildings and supporting 
the teachers. Most of the schools were elementary 
village schools, but there were also secondary and 
college levels at Colombo, Jaffna, and Calle. The 
Franciscans maintained a training college for teachers. 
The Jesuits, whose work at Man nar looked so prom
ising, planned to establish an Oriental University 
where the curriculum wou ld include Sanskrit and 
Tamil. The plan did not materialize, though this type 
of school was opened by Jesuits at Punicael in South 
India. 

The Roman Catholic clergy in Ceylon were under 
the d irection of the bishop at Goa. Sufficient numbers 
of priests were provided so that the churches and 
schools in the territories controlled by the Portuguese 
were adequately superintended. Each church had its 
own priest, and the local pri est was expected to stay 
in his assigned area and evangelize the people there. 
The clergy made much use of the Portuguese lan
guage, and it seems that the early missionaries did not 
bother much about learning the Ceylonese languages 
but relied upon interpreters. An ecclesiastical council 
was held at Coa in 1567, at which the importance of 
fluency in the vernacular was emphasized. This ad
monition was repeated by latcr Councils, and the 
Portuguese civil authorities added a certain amOlLnt of 
pressure also, for it was agreed that the use of the 
vernacular was vitall y necessary for successfu l mis
sionary work. Some of the Franciscan fria rs became 
excellent linguists, but others among the elergy paid 
little heed to the wishes of thcir superiors in this 
matter. Very few of the Catholic missionaries showed 
concern for the study of the Buddhist and Hindu 
sacred books, but were only intent on breaking down 
these ancient religions. On the whole, howevcr, they 
did effective work. They identified themselves with 
the Ceylonese people, even being willing to side with 
the people in opposing certain government measures, 

Coercion and religious discrimination were prac
ticed by the Portuguese in the hope that the Ceylonese 
might in this way be turned to Christianity. Although 
the Council at COol, in 1567, had declared that "Con
versions must not be made by fo rce, since the grace 
of Cod can be confirmed by Him alone," various laws 
were passed that brought pressure on non-Catholics 
to accept baptism. Marriage ceremonies and religious 
processions could not be conducted publicly by Bud
dhists, Hindus, or Moslems, and no conversions were 
allowed from Islam to Hinduism or to Buddhism, and 
vice versa, but only to Christianity. Monogam;.r was 

decreed for everyone, irrespective of their religion; 
and men who were already living with more than 
one wife (or co-habiting with more than one con
cubine) were ordered to dismiSS all except the one 
whom they had first married. All orphaned children 
were to be given Christian tutors or foster-parents; 
and if one of the partncrs in a pagan marriage was 
converted, the children and property were to be given 
into his (or her) keeping. Christians were not allowed 
to live or lodge with non-Christians, nor were the 
former to have other than strictly business dea lings 
with the latter. Nominal roBs were to be made of all 
heathen families, and thcy were to be sent in groups 
of fIfty to receive Christian instruction in the loca l 
churches and convents on alternate Sundays. Fines 
were levied on those who tried to evade thi s obliga
tion. Non-Christians wcre to be officially and legall y 
d iscriminated against, and converts equally favored, in 
all appointments to public offices and remunerative 
posts. 

A great deal of tempIc-wrecking took place during 
the Portuguese period, and the missionaries were in 
part respon~ible. The stately temple of Vishnu at 
Dondra was destroyed in 1587, and three important 
temples at Trincomalee were broken down in 1624. 
One of the Portuguese governors of Jaffnapatam 
boasted that he had destroyed five hundred Hindu 
templcs in that area . Tconoclasm was practiccd against 
both Buddhist and Hindu idols as part of the overall 
attack on these non·Christian religions. 

The Portuguese missionaries often had reason to 
regard the behavior of their own countrymen as the 
ma in hindrance to the spread of the Catholic religion. 
Francis Xavier made strong statements in this con· 
nection, and the immoral actions of the Portuguese 
conquerors in Ceylon borc out what Xavier said about 
India. Baldaeus, using a Portuguese source, described 
the tactics of the Portuguese commander, Lopo de 
Britto, who built a new fort at Colombo in 1520. The 
Sinhalese C'lUSed him trouble, and in response de 
Britto and his men attacked the Sinhale.~ community 
du ring the hottest part of the day when most of the 
people were resting. The men fled , and de Britto 
commanded the soldiers to tie the women and chil
dren to the doorposts of their houses in order to 
induce the men to return and acknowlcdge their sub
mission to the Portuguese. When the Sinhalese men 
did not quickly return , de Britto ordered the soldiers 
to set on flre the houses where the women and chil
dren were tied, thereby forcing the Sinhalese men, 
who loved their families as de Britto well knew, to 
rcturn in order to save their dear ones. By this gesture, 
the Portuguese saved themselves from further attack 
and won the submission of the Sinhalese. The cruelty 
of their action, however, was enough to earn the 
hatred of the Sinhalcse for many years afterward, and 
provided thc Sinhalese with a tale with wh ich to 
illustrate the moral wantonness of the Portuguese. 
Such things do not promote Christian missions. 



Tradition has often claimed that the Portuguese 
made their conversions "at the point of the sword." 
This was not true. Many became Christians for 
material reasons, no doubt, but the reality of the 
conversions to Homan Catholicism was later proved by 
the resistance the Catholics displayed to Dutch at
tempts to wipe out Catholicism. The Catholic mis
sionaries accomplished something the Dutch were not 
able to do, in that they converted several Ceylonese 
monarchs and leading nobles of the island. Political 
expedience, rather than Christian conviction. may 
have prompted such conversions, but nevertheless 
they d id provide the freedom for missionary operation 
among the inhabitants which the Catholic missionaries 
desired. To this day, many high caste and influential 
Ceylonese people bear names that are derived from 
the Portuguese, dating from the time when their an
cestors were baptized by the Catholic missionaries of 
the sixteenth and seventeenth centuri cs. 

The Dutch, when they captured Ceylon from the 
Portuguese, were still smarting over the persec\l tion 
they themselves had suffered at the hands of Spanish 
Catholics. The intolerance and persecution that the 
Dutch meted out to the Portuguese converts in Ceylon 
might be interpreted simply as a reaction to Spanish 
oppression of Protestant Hollanders in Europe. There 
is another factor, however, that had much greater 
signrncance in the Ceylon situation. Catholics in 

Ceylon were viewed by the Dutch as a threat to the 
political security of the island. The stern persecutions 
that marked the early stage of Dutch supremacy in 
Ceylon - 1658-1687 - were aimed at rooting out all 
traces of Portuguese power and influence. The almost 
ruthless suppress ion of Catholics during tltis period 
must be understood in relation to the insecurity the 
Hollanders felt at the possibility of a Portuguese at
tempt to recapture the island. 

When the Portuguese forts su rrendered to the 
Dutch (Calle, 1640; Colombo, 1656; Jaffna, 1658) , the 
terms of surrender in every case provided for the safe 
and speedy deportation of the Catholic clergy. From 
tbat time on, no Catholic priest cou ld legally be on 
the island. All Catholic religious practices were for
bidden. One of the Dutch ed icts read as follows: 

All subjects and inhabitants belonging to this 
commandment are strictly forbidden to practice 
any Roman Catholic rites or ceremonies in public 
or to attend the same on the penalty that the 
holder of such gathering shall pay 12 rix-dollars 
and those who are caught attending the same 3 
rix-dollars ('ach which money shall be distributed 
in three portions, namely - to the apprehender, 
to the officer ( be it ) Dissave or Fiscal in whose 
jurisdiction the ~me takes place, and the deacon
ate and if it can be dis(.'Overed by whom such 
meeting was summoned and the ceremonies per
formed, they shall be put into Chains for 3 years 
without mercy and sent to Colombo. 

These were the "dark days" for the Catholics in 
Ceylon. During these years they were without priests 
to administer the sacramen ts or to give them comfort 
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Continuing his series on the story of Reformed 
missions in Ceylon, Prof. Roger S. Greenway of 
Mexico City, Mexico, in this article explains Iww 
the tenacity , met1lOds and zeal of Roman Cath,. 
olic missionaries in "cUirk periods" prevailed over 
the attempts of the Refonned to Will the people 
of that island to Protestantism . Here the import
mlce of proper Biblical methods of missions 
comes into sharp focus. 

and encouragement. Some of thc nominal converts 
reverted to paganism or went over to the Reformed 
Church. But those who weathered the storm were the 
hard core believers, and they formed the pcrseverin g 
nucleus of Roman Catholics that continued through 
the Dutch era. 

The Dutch used every possible means to destroy 
Catholicism in Ceylon. Their attack upon the Catholic 
priesthood was greater than their condemnation of 
the Bl1ddhists and Hindus. 1n 1658 a placaat was 
issued, forbidding, on pain of death, the harboring or 
concealment of a Roman Catholic priest. In 1715 a 
proclamation was issued that forbade not only all 
public assemblies on the part of Catholics, but also 
the administration of baptism by Catholic clergymen. 
I n 1733, and again in 1745, the edict of 1658 was 
republished which forbade the housing of a Catholic 
priest. A law forbidding the education of a Roman 
Catholic for the ministry was issued in 1748, and three 
years later it was repeated. That same year, 1751 , 
another law reiterated the condemnation of any cele
bration of the mass on the island. All of these re
peated ed icts and declarations on the part of the 
Dutch could only mean two things : first, they were 
unremittan t in their hostility toward the Roman 
Catholics; and second, their effo rts at wiping out 
Catholicism in Ceylon were unsuccessfu l, and there
fore new and severer laws needed to be passed and 
old edicts republished. 

The Dutch practiced their own type of iconoclasm, 
and their destruction of Catholic images was a source 
of great exasperation to those who sympathized with 
Cathol icism. When the Dutch were bombarding 
Colombo, they took a statue of the Apostle Thomas, 
cut off its nose, knocked it full of nails, and on the 
16th November, 1656, shot it out of a mortar into a 
ditch occupied by the Portuguese. In some instances, 
religious items and statues were removed when the 
Catholic clergy departed, but those things that reo 
mained were often treated by the Dutch after the 
manner of the St. Thomas statue. 

From the Roman Catholic point of view, the hero 
of Catholic perseverance during the Dutch period in 
Ceylon was Father Joseph Vaz, a Brahman and a 
member of the Congregation of the Oratory of Gon . 
Father Vaz came to Jaffna disguised as a Dutch slave 
in 1687 and began an underground ministry to the 
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Catholics of the Jaffna district. Father Vaz and the 
other Oratorian missionaries from Goa, aU of them 
Indians, were the key factors in preserving Catholicism 
amid the pressures which the Dutch exerted. Priests 
eluded the Dutch and administered the sacraments in 
secrecy. Sometimes Catholics were caught in the act 
of conducti ng worship services and were severely 
punished by the Dutch authori ties, but nevertheless 
they persevered. The Sinhalese kings, disgruntled 
over their relations with the Dutch, harbored Catholic 
priests within their territories, out of reach of the 
Dutch. Transient priests moved in and out of Dutch
controlled areas, encouraging the people to resist the 
Dutch, to stay away from the Reformed Church 
services, to pay fines rather than send their children 
to the Dutch schools, and in general, to be the bane 
of Dutch missionaries. 

An Englishman, Robert Knox, who was kept as a 
prisoner by the Sinhalese king at Kandy from April 
1660 to October 1679, has given the following descrip
tion of the Catholics at Kandy d\lring the days when 
priests were effectively banned from the island by 
the Dutch: 

If any enquired into the religious exercise and 
worship practiced among the Christians here, J 
am sorry, I must say it, I can give but a slender 
account! For they have no Churches nOr priests, 
and so no meetings together on the Lord's Days 
for Divine ·Worship, but each one reads or prays 
at his own house as he is disposed. They sanctjfy 
the day chiefly by refraining from work and from 
meeting together at drinking houses. They con
tinue the practice of Baptism; and there being 
no priests, they baptize their children themselves 
with water and lise the words, "In the Name of 
the Father, and of the son, and of the Holy 
Chost" and give them Christian names. They 
have thei r friends about them at such a time, and 
make a small feast according to their ability and 
some teach their children to say their Prayers, 
and to read and some do not. . Indeer! , their 
religion at the best is but negative, that is, they 
are not heathen, they do not comply with the 
idolatry here practised, and they profe.~s them
selves Christians in a general manner, which ap
pear by their names, and by their beads and 
crosses that some of them wear about their necks. 

In the Minute Book of the Colombo Consistory, 
there is a moving letter, written in 1750 by a Boman 
Catholic community near Negombo, appealing to the 
Dutch authorities for religious liberty. "Wc are Cath
olic Christians and we wish to bring up our children 
to be Catholic Christians also," the appeal reads. "We 
are beginning to doubt our faith," the parents pleaded. 
because of the conRicting religiOUS teachings that they 
heard "from their own children. They assured the 
Dutch that they did not wish to rise against their 
a uthority, but they did want to avoid the fines im
posed against them when they resisted haVing their 
children baptized and educated by the Befarmed 
clergymen. "We will serve the East India Company," 
the parents concluded, "but we will never give up our 
Catholic faith." 

The appeal, however, was rejected. The govern
ment asked the consistory for its opinion, and the con
sistory replied that no relaxation whatsoever ought 
to be granted to the Catholics, fines for non-attend
ance at church and school should be ma intained, no 
Catholics should be appointed to public offices, and 
the baptism of a Catholic priest should never be re
garded as legal or valid. The government replied that 
the consistory had gone beyond bounds in telling {"he 
govern ment what should be done. Furthermore, the 
government advised the clergy that instead of de
pending so much on laws and compulsion, the clergy 
ought to "acquire a thorough and familiar knowledge 
of the native languages," and thus to instruct the 
people more effectually and reclaim them from popery. 
The governor and his council referred the question of 
baptism to the authorities at Batavia, and they decided 
that it was impractical to limit official appointments 
to Protestant candidates exclusively. Despite their 
hesi tation to apply the law in a strict manner, how
ever, the government rejected the plea for reli giOUS 
liberty and continued its fo rmer policy toward the 
Roman Catholics. 

Strangely enough, the strength of Catholicism in
creased during most of the Dutch period, whereas 
the strength of t.he Reformed Church decreased as 
time went on. The explanation of this lies largely in 
the fact that the Catholic Church abroad did not for
get the Catholics in Ceylon after the Portuguese had 
been expelled from the island. Priests were sent to 
keep the Church alive. Paradoxically, during the 
eighteenth century, the number of Catholic priests in 
Ceylon was always greater than the nu mber of Re
formed ministers. The mission of the Oratorians from 
Goa was voluntary, enthusiastic, and mixed with 
enough peril to give it strength and appeal among the 
Ceylonese people. The Coanese were independent of 
government control, while the predikanten of the 
Reformed Church were employees of the Company. 
The persecutions that the Catholics suffered had the 
effect of giving to Ceylonese Catholicism a resilience 
which the Reformed Church might well have envi ed. 

As Roman Catholic activity increased during the 
latter part of the eigh teenth century, the strength and 
zeal of the Dutch diminished. Most of the anti-Cath
olic pklcaats lost their edge and open breaches of the 
law went unpunished. Part of the reason was that 
Catholicism had penetrated the Dutch {.'Ommun ity it
self. In 1762 the legality of Homan Catholic baptisms 
and marriages was recognized. In 1774 the author
itics at Colombo allowed Catholic priests to reside 
in the city and evcn to build churches. The Roman 
Catholic Church in Ceylon, upon the arrival of the 
Brit ish in 1796, had proved by its resistance to the 
Dutch and its internal growth both the effectiveness 
of early Catholic missions during Portuguese times 
and the value of the continued ministrations of th e 
Goancse missionaries to the persecuted Catholics in 
Ceylon. 
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STUDIES IN THE CANONS OF DORDT 

LESSON TWENTY-TWO 


ART. 2. itA CORRUPT STOCK PRODUCED A 
CORRUPT OFFSPRING." 


Like Begets like 


Like begets like. Fallen man begets fa llen children. 
Adam's sin caused all his descendent's to be conceived 
and born in sin, Jeslis excepted . The innocent looking 
babe you saw the other day is not innocent, but came 
into the world laden with the guilt and pollution of 
original sin and soon gives evidence of its own sinfu l 
nature. The child is not innocent until it learns to 
imitate the sin of others. This was Rousseau's mistaken 
idea; therefore he wanted to separate Emile from sin
ful society. Rousseau's darkened mind did not grasp 
the truth that Emile herself was corrupt for having 
received a corrupt nature "by propagation of a vicious 
nature, in consequence of the just judgment of Gael." 
Original sin condemns every unregenerate souL 

., .. as through one man sin entered into the world, 
and death through sin, and so death passed unto all 
men, for that all sinned" ( Rom. 5:12). "So then as 
th rough one t respass the judgment came unto all men 
to condemnation" ( Rom. 5:18a). In Adam we all die 
(I Cor. 15:22 ). Adam was not merely the first man; 
he was our representative head. Because he was our 
representative, we shnre with him that original guilt 
and pollution. 

C"'rist Was Sinless 
Only Christ d id not derive any sin from Adam. He 

was conceived of the Holy Spirit and came into the 
world sinless. It required a sinless Saviour to redeem 
sinful man. "H im who knew no sin he made to lx· sin 
on our behalf; that we might become the righteousnes.; 
of Cod in him" ( II Cor. 5:21 ). Th us Cod himself 
made it possible to redecm unto himself a people for 
his own possession. It was God himself who re-opened 
the communication and fellowship between God <lnd 
man that Adam broke off. It was Cod who snid to 
Adam, "Where art thou?" It was Cod who said to the 
serpent, i will put enm ity betwccn thee and the 
woman , and between thy seed and her seed; he shall 
bruise thy hend and thou shalt bruise his heel" (Gell. 
3015). 

ART. 3. TOTALLY DEPRAVED MAN, IF UNAIDED, 

CANNOT AND WILL NOT RETURN TO GOD. 


Children of Wrath 
Why cannot man of himself return to God? This ar-
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ticJe gives the reason drawn from the Scriphu e.. "All 
men are conceived in sin and are by nature children 
of wrath." D avid knew that he was brought forth in 
iniquity and that in sin his mother conceived him ( Ps. 
51:5). All are by nature, that is, by fallen nature, 
children of wrath. What does this mean? Doesn't the 
modern ch urch resent the very tenn, "children of 
wrath"? Don't even the evangelicals shy away from this 
biblical term? Do even conservative ministers and mis
sionaries sufficiently emphasize that men are by nature 
"children of wrath"? Dr. S. Greydanus says that the 
term "children of wrath" means that by nature man 
lies completely under the wrath of God against sin 
and that there is nothing in man or on him whereby 
he can of himself make himself acceptable to God 
( Korte Verklaring). Lenski says, "children of wrat~1 
are those subject to God's wrath." He defines Cod s 
wrath as the "unvaryin g reaction of his holiness and 
righteousness against all that is sinful" (p. 412 of his 
commentary on Gal., Eph ., and Phil .) Cod's wrath is 
not an arbitrary reaction. God's holiness ancl ri~ht. 
t:ousness spontaneously, automatically, irresistibly go 
aLIt in wrath against sin. How afraid we should be, 
then, to sin! How we sinners, al though redeemed, 
should fear God! 

Incapability of Man 
All men are incapab le of saving good. Nothing man 

can do has saving power ( Rom. 3: 12). All our right
eousness arc as filthy rags. All our efforts come short 
of the glory of God. All men are p rone to ev il. All 
men are dead in sin and are in bondage to it ( Eph. 
2: 1, 5). 1£ dead in sin , man is incapable of choosin g 
the good, incapable of exercising a faith that saves. 
Deadness in sins spells incapab ility of any choice 
which presupposes spiritual life. The Arminian is very 
wrong on assu ming that faith comes before regenera
tion. 

What kind of aid does man need to return to God? 
Do unregenerate man's ability and will conflict? .Is it 
ever so that man wills to return to Cod but he can not 
and therefore his will and his abili ty con flict? Is it 
so that man might wan t to come to God bu t he cannot 
because he is not elect? We must give an emphatic 
"no" to these questions because "the natural miln re
cciveth not the things of the Spirit of God; for they 
are foolishness to him" ( I Cor. 2: 14a). To be sure he 
cannot know the things of the Spirit of God because 
they are spiritually discerned ( I Cor. 2:14b). but re



member, he does not ever will to know them in his 
natural state because they are foolishness to him. 

Man's ability and will do not conflict, but his 
ability and his responsibility do. Man is ever duty 
bound to serve God and to love him, even though he 
robbed himself wilfully of being able to assume that 
responsibility. Would my owing you $10,000 which I 
am unable to pay, free me of that responsibility? You 
know very well, and so do 1, that my inability does not 
relieve me of responsibility. So it is with the sinner in 
his relation to his Maker. Although men lost none of 
their responsibility to love and serve God, they are 
"neither able nor willing to return to God, to reform 
the depravity of their nature, or to dispose themselves 
to reformation" (See Matt. 7:18; Rom. 3: 11; Rom. 
8:7-8). The only way out is the regenerating power of 
the Holy Spirit. 

Discussion 
1. 	 Prove that Karl Barth is wrong in believing that 

"there is no wrath of God that could issue in man's 
eternal death" and that therefore the cross of 
Christ does not save us from the wrath of God 

( Dr. C. Van Til, Christinnity and Barthianism, p. 
117 ). 

2. 	 What is the d i1Ference between sinning by imita
tion and sinning by propagation? If it were the 
former what means could we usc to avoid sinning? 
Can you cite examples from history or fi ction? 

3. 	 How is it that Jesus could come into the human 
race without taking on the original sin that curses 
everyone else? 

4. 	 Does the Bible anywhere say that men are by 
nature children of love? Does the Bible anywhere 
teach that Cod loves everybody? If so, how does 
that harmonize with lhe "children of wrath" con
cept? Is there any difference between an unbeliever 
being an object of common grace or being an ob
ject of love? 

5. 	 Does the fact that men are by nature children of 
wrath have any bearing on the principles of mis
sions or on methods of doing mission work? 

6. 	 How does the truth of this lesson conflict with the 
ModerniSt's idea of how to gain heaven? 

LESSON TWENTY-THREE 


ART. 4. NATURAL LIGHT INADEQUATE UNTO 

SALVATION. 


No Real Diffe rence? 
Is the diHerence between natural light and saving 

grace a mere difference of degree as the Remonstrants 
believe? See their error as stated in Paragraph 5 under 
"Rejection of Errors," at the end of Parts III-IV. 

Saving grace "is a special gift of God which one 
receives but to which one does not attain" ( Ps. 147: 
19, 20 ). In his Theory of Knowledge, Dr. C. Van Til 
puts it so deftly when he says, "Men do not see the 
need of grace until by grace they see it." What is 
the reaction of natural man to the Gospel, however 
cultured he may be? What is the reaction of Jew, of 
C reek? It is unto the Jews a stumbling block and unto 
the Gentiles foolishness (1 Cor. 1:23 ). 

The "glimmerings of natural light" man still nas, 
account for his having "some knowledge of God, of 
natural things, and of the difference between good 
and evil" and account for his showing "some regard 
for virtue and for good outward behavior." Because 
of these retentions man is not as bad as he can pos
sibly be, but he is depraved in every possible part of 
his being. The heathen show that they have some 
knowledge of God's law. "They are faithful, honest, 
don't steal, don't lie, but they do it for other motives" 
( Os. J. C. Feenstra). They aren't honest for Cod's 
sake. They don't refrain from stealing for God's sake. 
Perhaps they refrain because honesty is the best· 
policy. His success in business, his honor may 
depcnd on his being honest; therefore he is honest. 

The criminals who own large motels in which to invest 
their stolen riches, don't treat their patrons honestly 
fo r God's sake but to promote their business. W hile 
dealing honestly with their patrons, they may be lay
ing plans for robbing another bank. 

Right Use of Nillural Light? 
Not only is the natural light inadequate to salva

tion, but the natural man cannot use the natural 
light "aright even in things natural and civil." He fails 
to use the only means that enables him to interpret 
natural things and civil matters rightly, namely, the 
Word of God. Even if he should try to use the Word 
of God, his darkened mind could not receive the things 
of the Spirit of Cod because they are spirituall y dis· 
cerned. He may know very much about natural and 
civil matters but he will not know them truly because 
he fails to see them in their proper relation to Cod. 
In these matters too they serve the creature rather 
than the Creator. At best they will evaluate things 
natural and civil human istically. Such evaluations 
come short of the glory of Cod. "Nay, further, this 
light, such as it is, man in various ways renders wholly 
pollu ted, and hinders in unrighteousness." Note, they 
"hinder in unrighteousness." In Romans 1:19 we read 
that the "wrath of God is revealed from heaven against 
all ungodliness and unrighteousness of men , who 
hinder the truth in unrighteousness." Paul goes on to 
say that Cod manifested unto them his power and 
d ivinity which are clearly perceived through the 
visible things which he made. From the creation of 
the world they have been clearly perceived because 
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God manifested it unto man. Natural man, however, 
hinders the truth in unrighteousness. ".. . they hinder 
the truth because there is a manifestation of truth to 
them, and the t ruth manifested to them is described as 
'that which is known of Cod'" ( Romans, Vol. I , p . 37. 
Prof. J. Murray, Eerdmans ). All this leaves man with
out excuse. 

Today many a scientist, many a theologian, many a 
philosopher, many an educator hinders the truth in 
unrighteousness. Can't it be said that the person who 
will hinder the truth in unrighteousness to the most 
superlative degree, will be the anti-Christ? He will be 
so clever that he will make most people believe that 
he is promoting righteousness. Of him Ds. J. C . Feen
stra says, the anti-Christ shall be a respectable 
learned man." Aren't there some leaders in the 
theological world, political world, academic world, 
sociological world, SCientific world, economic world, 
that make us think of the coming of just that kind of 
anti-Christ? 

ART. S. THE MORAL LAW INADEQUATE UNTO 
SALVATION. 

Does the Law Save? 
The moral law with its just do's and don'ts con

demns us at every point. Every commandment justifies 
our condemnation because we sin against everyune, 
and, besides, to transgress one is to transgress all. 
Through his law God points an accusing finger at us 
and accuses us of being the guilty one. "Thou art the 
man " 

What does the law do? "By the law is the knowl
edge of sin." It reveals what great sinners we are. 
"It more and more convinces man of sin, and leaves 
the transgressor under the curse." It leaves us wit hout 
a remedy and leaves us incapable of gettin g out of the 
misery which it induces . I t tells us what we may do 
and what we may not do, but it docs not tell us the 
way out. "By the law is the knowledge of sin" ( Rom. 
3:20 ) . "Cursed is everyone that continueth not in all 
the things of the law to do them" (Gal. 3:10). Since 

we fall short of obeying any commandment, we stand 
condemned. "Oh wretched man that J am1 Who shall 
deliver me out of the body of this death? I thank Cod 
tluough Jesus Christ our Lord" (Rom. 7:24-25). 

ART. 6. THE WORK OF CHRIST APPLIED BY THE 

HOLY SPIRIT ADEQUATE UNTO SALVATION. 


Does Jesus Save? 
The Holy Spirit applies to h is people the work of 

salvation accomplished by JeslIs Christ. Jesus is as 
much the Saviour of the O.T. saints as he is of the N.T. 
saints. There never was another name under heaven 
given among men wherein we must be saved (Acts 
4:12 ). Jesus fulfilled all the demands of the law for 
his own. The Holy Spirit applies that perfect work to 
their hearts so that they stand before Cod as if they 
had never sinned. They stand in the righteousness of 
Cluist. J. G. Feenstra quotes Davinck to have said that 
the Holy Spirit fo llows Christ in his movement through 
history, that he attaches himself to the Word of Christ, 
and that he works only in the name of and upon the 
command of Christ. 

Tn the vicarious work of Christ applied by the Holy 
Spirit lies ou r only comfort in life and death . As the 
law in no wise saves us, so the Lord Jesus Ch rist in 
every wise saves us. Yes, so completely does he snve, 
that noth ing, just nothing, ca n separate us from the 
love of Cod, which is in Christ Jesus our Lord. 

Discussion 
1. 	 Why are both the natural light and the mora l law 

inadequnte to salvation? 
2. 	 Why is Christ's work adequate to salvation? 
3. 	 Thc nomist believes that keeping of the law will 

merit heaven. T he anti-nomist believes we have 
nothing to do with the law in the N.T. day. What 
is the Reformed position? 

4. 	 Can the liberal be saved who rejects the shedd ing 
of Jesus blood for the remission of sins? 

5. 	 Why is it important to have the law read every 
Sunday? Do you ever hear voices in your church 
against this custom? 

LESSON TWENTY-FOUR 


ART. 7. THE SOVEREIGN A ND VARYING 

DISTRIBUTION OF THE MYSTERY OF SALVATION. 


God Is Sovereign 

If Cod is sovereign he is in complete control. Jf 
he isn't in complete control , he isn't sovereign. If he 
isn't sovereign, he is lim ited by that over which he 
isn't sovereign. If he is limited, he can't be a trust
worthy Cod. I f God is limited either by the power of 
Satan or of man, he'is not sovereign. H there is a 
limiting power over which Cod has no control then 
God is not on the throne. A Cod deth roned in any 
way is no longer God. 

'the sovereignty of Cod in Scripture is absolute, 
irresistible, infinite. When we say that God is sov-
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ereign , we affirm His right to govern the universe, 
which he has made for his own glory and just as he 
pleases. We affirm that his right is the right of the 
Potter over the clay, i.e., that he may mold that clay 
into whatsoever form he chooses, fashioning Ollt of the 
same lump one vessel unto honor and another unto 
dishonor. We affirm that he is under no rule or law 
outside of his own will and nature, that Cod is a law 
unto himself, and that he is under no obligation to 
give account of his matter to any" ( The Sovereignty 
of Cod, p . 25, A. Pink ). 

Di stri bution of the Mystery of Sal vation 
During the O.T. God limited this distribution al

most entirely to his people Israel. The rest of the 
world Cod left in darkness, w ith Satan deceiving the 
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nations of earth . With the first coming of Christ, 
which initiated the N.T. d ispensation, God bound 
Satan so that he could deceive the nations no more. 
H the thousand years of Revelation 20 represent the 
N.T . d ispensation, the period of time from the first 
coming of Christ to jllst before the second coming of 
Christ, as those accepting the paraJlelistic view of th e 
book of Revelation believe it to be. then Satan has 
been bound since Christ's first coming and will be 
until he be loosed again for a little while ( Rev. 20:2-3; 
also see W. Hendriksen's More Than Conquerors ). 
Ever since Christ's ascension to heaven, the distribu
tion of the mystery of salvation has taken on ever in
creasing proportions. The Gospel has been reachin g 
out from Jerusalem, and all j udaea, and Samaria, and 
unto the ends of the earth. The Saviour has burst all 
national boundaries and is taki ng lodging in the hearts 
of people of all races and nationalities. The Gospel is 
being read in over a thousand tongues today, linguists 
are busy reducing unwritten languages or d ialects into 
writing so that the Gospel can be translated into those 
tongues. All this the Holy Spirit controls in such a 
way that God's sovereign plan of salvation wiIJ be 
realized according to his sovereign will . 

The reason why some nations have the Gospel 
whereas others do not yet have it, is not due to the 
"superior worth of one nation above another, nOr to 
their better use of the light of nature." To believe 
that would be to assume that the cause lies in man. 
The way some missionaries and evangelists ta lk, would 
give one precisely the impression that the reason for 
response to the Gospel lies precisely in man. This is 
a grievous error. \tVe must find the reason wholly in 
"the sovereign good pleasure and unmerited lovc of 
God." 

" 'Tis not that I choose 7'hee, 
For, Lord, that could not be; 
This heart would still refuse Thee 
Hadst Thou not chosen me." 

Humility and Gratitude 
Since salvation is of sovereign grace and therefore 

may not in anywise be attributed to man, the saved 
person behooves to be most humble and mo!>t grateful. 
Because our demerits and ou r transgressions rise up 
against us, we should overflow wi th gratitude for so 
great a salvation as Jesus wrought. We are also to 
adore "the severity and justice of God's judgment dis
played in" those to whom Cod does not come wi th 
salvation. 

Instead of adOring "the severi ty and justice of God's 
judgment" Christians incline to pry in to these judg
ments and have a hard time suppressing the thought 
that God is really unjust and unfair. Such reactions 
bring dishonor on God's sovereignty and reveal a 
tendency to sit in judgment over the sovereign Lord 
of heaven and earth. 

ART. 8. UNFEIGNED CALL OF THE GOSPEL 
"As many as are called are unfeignedly called." 
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This means that God's calJ is not counterfeit, but 
genuine. I t is not hypocritical but sincere. The sinner 
that comes within the pale of the Gospel hears the 
external call of Cod. How can that external call be 
sincere if Cod has chosen only some to salvation? Ds. 
j . G. Feenstra answcrs this well when he says, "We do 
not come to the conclusion about God's Sincerity in 
the external call by way of reason but by way of 
faith." We must approach this mystery too by faith. 
not by understanding. What God himself tells uS about 
the mystery of salvation, we must believe; we may 
not modify God's plan to suit our finite and withal 
sinful understanding. As we ponder such passages as 
Provo 1:24-26; Isa. 5:51; !sa. 45:22; Ezek. 18:23, 32; 
Matt. 23, 37; Matt. 11 :28; John 3:36, we cannot but be
lieve in the sincerity of Cod's call. Bavlnck's statement, 
quoted by Feenstra, may prove helpful. Davinck says, 
"God does not tell us in the sincere offer of salvation 
what he wiU do, but he tells us what we should do
humble ourselves and seek salvation in jesus Christ." 

Remonstrants Object 
To the Remonstrants who doubt the sincerity of 

God when God calls to faith and repentance withotlt 
working regencration through the Holy Spirit, we must 
say what God says in Rom. 9: 19-23, "Thou wilt say 
unto me, Why doth he still Bnd fault? For who with 
standeth his will? Nay, but, 0 man, who art thou that 
repliest against God? Shall the thing formed say to 
him that formed it, why d idst thou make me thus? Or 
hath not the potter a right over the clay, from the 
same lump to make one part a vessel unto honor, and 
another unto d ishonor? What if God, willing to show 
his wrath, and to make his power known, endured 
with much long-suffering vessels of wrath fi tted unto 
destruction : and that he might make known the riches 
of his glory upon vessels of mercy, which he afo re 
prepared unto glory, ..." 

God "promises rest of soul and eternal life to all 
who come to Him and believe." He bids those who 
labor and are heavy laden come and God will give 
them rest. He bids the ends of the earth come and 
be saved. He bids the thirsty come and drink and he 
bids those who have no money come buy wine and 
mi lk without money and without price. 

Note, God commands men to come, to repent, to 
believe. He does not say if you will come, or if you 
will believe, or if you will repent. Man by nature does 
not will to come although God bids him come. He 
does not will to believe although God bids him be
lieve. He does not - win to repent although God 
bids him repen t. It is man's duty to come, to repent, 
to believe, irrespective of h is disability. His responsi
bility is not limited by his inability. Man is forever 
responsible for rejecting the offer of salvation. This 
is just as true as it is true that God calls unfeignedly, 
and that C od has mercy on whom he will have mercy 
and hardeneth whom he will harden. 0 0 I understand 
this. Oh no! I believe itt 
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Discuuion -1. 	 Is the certainty of the coming in of all God's elect 
dependent on certain methods or techniques of1. 	 Show from the Scripture that God is sovereign in 
evangelism? May we ignore methods or techsalvation. 

niques? 


2. 	 Has an evangelist the right to determine how 5. 	 Show from the Bible that God's olIer of salvation is 
many should be saved at a meeting, or in an evan sincere. 
gelistic campaign? 6. 	 Prove from Scripture that the wrath of God abides 

3. 	 Does the N.T. ever hint at working toward the on the unbeliever. 
salvation of a certain number in a given place or 7. In what way do the Arminians rob Cod of his sov· 
time? ereignty in salvation? 

A LOOK AT BOOKS 

BOOKS TO BE REVIEWED 

CHISIS IN THE LUTHERAN THEOLOGY, by John Warwick 
Montgomery. Baker Book House, Grand Hapids. 133 p.'l.ges. 
Price (paper) $1.50. 

THE C HURCH BETWEEN THE TEMPLE AND MOSQUE, 
by J. II. Bavinck. Eerdmans, Grand Bilpids. 206 pages. 
Price (paper) $2.65. 

A 	 HANDBOOK OF CONTEMPOHARY THEOLOGY, by
Bernard Ramm. Ecrdmans, Grand Rapids. 141 pages. Price 
(paper) $1.95. 

A DEFENSE m~ BIBLICAL INFALLIBILlTY, by Clark H. 
Pinnock. Presbyterian and Rcfonned Publishing Company, 
Philadelphia. 32 pages. Price (paper) $0.75. 

FOR A TESTIMONY by Beuce F. Hunt. The Banner of T mth 
Tmst, London. 159 pages. Price (paper) $1.00. 

TI·IEY CALLED HIM MISTER MOODY, by Richard K. 
Curtis. Eerdmans, Grand Bapids. 378 pages. Price (paper) 
$2.45. 

GIVE ME THIS MOUNTAI N, by Helen Roscveare. Eerdm:ms, 
Grand Bapids. 166 pages. l' rice $2.75. 

W IIAT MUST PRESBYTERIANS BELI EVE? by J. Clyde 
Henry. Presbyterian and Reformed Publishing Comp.my, 
Philadelphia. 59 pages. Price (paper) $1.50. 

CI-IRISTIAN REFLECflONS, by C. S. Lewis. Eerdmllns, 
Grand Rapid,. 176 pagCll. Price $3.95. 

A 	 HISTOHY OF THE GENEVA nIBLE {Vol. I ) ~THE 
QUARHEL, by Lewis Lupton. The Fauconbcrg I)ress, 
London. 120 pages. 

CONFRONTING T HE CULTS, by Gordon H. Lewis. Pres
byterian and Reformed Publishing Company, Philadell>hia. 
198 pllges. Price (pllper) $2.95. 

BIBLICAL STUDIES IN FINAL TIIINGS, by William E. 
Cox. Presbyterian and Reformed PlLblishing Company, 
Philadelphia. 226 pages. Price (Pllpcr) $3.50. 

AMILLENNIALISM TODAY, by William E . Cox. Preshylcrian 
and Reformed PublishinJ.?: Company, Philadelphia. 143 
pages. Price (paper) $2.50. 

THE CONFESSION OF 1967 (Its Theological BaCkground and 
Ecumcnical Significance), by Cornelius Van Til. Preshy
terian (md Hcformed Publishing Company, Philadcl l>hill. 
128 pages. Price (paper) $2.50. 

IS GOD DEADi' by Cornelius van Til. Presbyterian am.! Re
formed Publishing Company, Philadelphia. 43 pages. 

ALGEMENE GENADE, by) . Douma. Oosterbaan and Le 
Cointre N.V., Goes, the Netherlands. 383 pages. 

T HEOLOGY OF THE ENGLIS H REFORMEHS, b y PhililJ E. 
Hughcs. Eerdmans, Grand Rapids. 283 pages. I)rice $5.95. 

CA LVIN'S PERSPECTIVE ON THE EXALTATION OF 
CHIUST, by Marvin P. Hoogland. Kok, Kumpell. the 
Netherlands. 221 pages. Price 12.50 guilders. 

SERVICE IN CHRIST, essays presented 10 Karl Bllrth on his 
BOth birthday, editcd by Jllmes I. M(.-Cord and T. H. L. 
Parkcr. Eerdmans, GrHnd Hll-pids. 223 puges. Pricc $6.95. 

HYMNS AND HUMAN LIFE, by Erik Houtley. £erdmans, 
Grand Rapids. 316 !}ages. Price $3.95. 

GENESIS 3, by Edward J. Young. The Banner of Truth Trust, 
London, England. 164 pages. Price (paper) $1.00. 

T HE SYSTEM AND T HE GOSPEL, a criti(l lie of Paul Tillich, 
by Kenneth Hamilton. Eerdmans, Grand Rapid.~. 249 pagcs. 
Price (paper) $2.45. 

IF 1 HAD ONLY ONE SERMON TO PREACn. edited by 
Ralph G. Turnbull. Baker Book l'louse, Grand Rapids. 151 
pages. Price $2.95. 

AT TH E LORD'S TABLE, by Ralph C. Turnbull. Baker Book 
House, Grand Rapids. 141 pages. Price $2.50. 
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THE INVITATION SYSTEM, by Ian Murray. Banner of 
Truth Trust, London, England. 3 J pages. 

NOT HING BUT T HE GOSI)EL, by Peter H. E ldcrsveld. 
Eerdmans, Grand Rapids. 162 pages. 

THIS WAY IS MY WAY edited by Michael De Vries. Credo 
Publishing Co., Toronto. 69 pages. 

DANIEL, by Geoffre y R. King. Eerdmans, Grand Rapids. 
248 pages. Price SJ.75. 

AN HISTORICAL SURVEY OF T HE OLD TESTAMENT, 
by Eugene H. Merrill. The Craig Press, Nutley, N. J. 
313 pages. Price (parer) $4.SO. 

HAGGAI, by }. L. KooJe. Kok, Kampen, the Netherlands. 
104 pages. 

THEOLOGICAL DICTIONARY OF THE NEW TESTA
MENT, Vol. 4. edited b y Gerhard Kittel. Translated by 
Geoffrey W. Bromley. Eerdmans, Grand R;lpids. 1126 
pages. Price $22.50. 

EPHESIANS, by William Hcndriksen. Baker Book House, 
Grand Rapids. 290 pHges. Price $6.95. 

THE NEW TESTAMENT AND CHITI CISM, by George 
Eldon Ladd. Eerdmnns, Grand Rapids. 222 pages. Price 
$3.95. 

VITAL WOHDS OF THE BII3LE, by J. M. Furness. Ecrd
mans, Grand RalJids. 127 pages. Price (paper) $2.25. 

THE EPISTLES O F JO I-'I N. New Introduction by F. F. Bnlce. 
Eerdm(ms, Grand Rapids. 2<1 5 pagcs. Price $6.SO. 

BOOKS RECEIVED 

THE RELUCfANT WORKER-PR I.EST, by Eugene P. Heide· 
man. Eerdmans. Grand Rapids. 106 pagc~. 

TH EOLOGY AND RURAL DEVELOPMENT IN AFRICA, 
by G. Pete r Batchelor and Harry R. Boer. Eerdmans, Gmn£! 
Rapids. 24 pagcs. 

THE MODERN TONGUES MOVEMENT, b y Hobert G. 
Gromacki. Presbytcrinn and Reformed Publishing Co., 
Ilhiladclphia. 159 pages. Price $4.50. 

CONTEMPORAHY WRiTEHS IN CI-IRISTIAN I)ERSPEC
T IVE. Six booklets by Braybrookc, Hllmilton, Tumcll, 
EImen, Moseley on T. S. Eliot, Salinger, In Search of Con
temporary Man, Graham Grl,.ocn, William Golding, F. Scott 
Fit7-gerald. Price (paper) ench 854. 

TH E VIETNAM WAR : CHRISTIAN PERSPECT IVES, by 
Michael P. Hamilton . Eerdmans, Grand Rapids. 139 pages. 
Price $3.50. 

TH E CHRISTIAN LIFE AND SALVATION, by Donald G. 
Bloesch. Eerdmans, Grand Rapids. 164 pages. Price $3.50. 

GOD'S TEMPLES, by William C. Hendricks. Eerdmans, Crnnd 
Rapids. 6J pages. 

TH E DISTINGU ISHING TRAITS OF CHRISTIAN CHAH
ACTER, by Gardiner Spring. Presbyterian and l1eformed 
Publishing Co., Philadelphia. 80 IJagC$. Price (pnper) 
$1.50. 

HYM NS FOR YOUTH , published by the Nntional Union of 
Christian Schools Hnd EerdmRns, Grand Rapids. E<i ite(1 by 
John E . Hamersma, \Vilma Vander Baan and Albcrthn 
Bratt. Illustrated by Edgar Boeve. 264 pages. 

\V!L T T HOU CO WITH THIS MA N?, by Brownlow North . 

The Banner of Truth Trust, London, England. 128 pages. 


THE DAVIDSON AFFAIH, bv Stuart JaCkman. Eerdmans, 

Crand Rapids. 181 p~ges. Price $3.50. 

CHRISTIAN ITY AND THE AFFLUENT SOC IETY. by 
Reginald H. I-~uller and Brian K. Rice. Eeromans, Crand 
Rapids. J91 pages. Price (paper) $2.45. 
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THE STonY OF THE BIBLE, by Sir Frederic Kenyon. Eero
mans, Grand Hapids. 150 pages. Price (parr) 81.95. 

LANDSCHAI', by Dr. G. Th. Rothhuizen. Ko , Kampen, the 
Netherlands. 290 pages. 

H ISTORY IN ENGLISH WORDS, by Owen Barfield. Eerd

mans, Grllnd Rapids. 246 pages. Price (pl'lJlCr) $2.65. 


GOD AND EVIL, by William Fitsch. Eerdmans, Grnnd 

Hapids. 183 pages. Price (paper) $2.65. 

THE FORGOTTEN SPURGEON, by lain H. Murray. The 
Banner of Truth Trust. London, England. 223 pages. 

T HE CHILD'S STORY BIBLE, by Catherine F. Vos, revised 
hy Marianne Catherinc Vas Radius. Eerdmans, Grand 
Rapids. 435 pages. Price S6.50. 

MANAGING GHIE"~ WISELY, by Stanley P. Coroils. Baker 
Book House, Grand Hapids. 51 pages. Paper. 

GUIDING YOUR SON OR DAUCHTER TOWARD SUC
CESSFUL MARRIAGE, by Leslie E, MOSCT and Buth 
Small Moser. Baker Book House. Grand Rapids. 110 
pages. l' rice $2.50. 

TO ADVANCE THE GOSPEL, by Rufus Anderson, edited by 
R. Pierce Beaver. Eerdmans, Grand Rapids. 225 pages. 
Priee (paper) $2.95. 

THE REVOLT AGAINST H EAVEN, 193 pages by 
Kenneth H amilton, Eerdmans Publishing Company. 
$2.45 (paper back). 

The single theme of this book is to demonstrate 
that all the attempts during the past two centuries to 
modernize the central message of the Gospel , to make 
its message relevant to the culture and civilization of 
our time, to present a "Theology of Meaningfulness," 
for the man of today, has running through all of it one 
basic purpose and a im: to banish the supernatural , 
both the Supernatural God and his Revelation as de
posited in the Bible. The author takes a swift glance 
back to Augustine and points out that already in his 
thcological con~truction Platonic philosophy and its 
concepts were subtly interwoven; and that Thomas 
Acquinas, the doctor Angelicus of the Roman Catholic 
persuasion continued to weave into his system Aristo
telian philosophy. Thus philosophy was firmly en
trenched in most of the theologies during the ages and 
has continued to exert profound influence up to this 
day. Thus reason and revelation were wedded to
gether with the inevitable result that in the end reason 
comes out triumphant and revelation is accorded a 
lesser place of importance and in the end is bluntly 
negated and cancelled fo r any determinative place in 
the system. 

He then reviews the basic presuppositions of the 
fathers of Modernism and Liberalism of the past cen
tury and a half: Schleiermacher and Ritschl ; those 
who followed in their steps, and no less those of more 
recent date: Barth, Van Buren , Ogden, Robinson, 
Bultmann et alia, who while they gave incisive cri ti
cism of the old Liberalism yet basically fell victim to 
the same errOr of cancelling out supernaturalism in 
religion. Thus their attempts to give a theology of 
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Meaningfulness, to speak relevantly to the man of this 
era are abortive and tragically fail, for it is a theology 
without reference to and unreserved acceptance of the 
onc and only norm for fa ith and practice: the infa llible 
Word of God. We must constantly ask as we read 
their constructions of theology: by what authority? by 
what criterion of judgment? And then it will soon 
appear that their sole authority is autonomous man ; 
human reason unaided by divine, supernatural revela
tion. The Holy Spirit through Paul warned us long 
ago: But the natural man receiveth not the things of 
the Spirit of God: for they are foolishness unto him: 
neither can he know them, because they are spiritually 
discerned . I Cor. 2: 14. 

This book can be read and appreciated by those 
who have considerab le orientation to philosophy and 
philosophic concepts. Without such equipment one 
will be lost in this terminology. It is a splendid in
troduction to all who desire to know the presupposi
tions, the thrust and aim of many today who pose as 
theologians and who claim to present a theology of 
meaningful ness. Actually, what they present is a 
philosophy of religion and not the message, the 
apostolic kerugma based on God's supernatural rev
elation as deposited in the bible. It is God's special 
revelation, a supernatural God and a supernatural rev
elation that alone tackles man's basic problem : sin 
and moral evil, and God's adequate answer and solu
tion to th is basic problem. And let us underscore it, 
that message based on his infallible Word alone speaks 
relevantly to modern man. 

We congratulate the author in fu rnishin g us with 
this very helpful survey. May it stimulate the humble, 
orthodox believer in the Christian religion of super
naturalism, to agonize valiantly for the faith , which 
alone saves and bids man comfort in life and in death. 

WU..L1AM H . RUTGERS 

ANNUAL MEETING 

of Reformed Fellowship, Inc. 


FRIDAY, OCTOBER 20 

Oakdale Park Christian Reformed Church 


9:(}() a. m. Bmint·ss meeting- for the membership. 
12:00 	noon Luncheon - Meditation by Rev. John Van_ 

der Ploeg, Editor of thc Banner. 
6:30 p. m. Fellowship banql1et - I n~pirational addrc~~ 

by Rev. Ron Brown, pastor of Calvary 
Refomlecl Church, South Holland, Ill. 

Tickets for the noon luncheon are $1.50 and for the 
banquet $2.50. Reservation~ must be in by October 10. 
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