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REFORMATION 

IN 

SECULAR 

SIXTY-SEVEN 

JOHN H. PIERSMA 

AS THIS ISS UE ARRIVES it will be time for the 
.f\.. annual round of Reformation Day rallies, These 
are good meetings, generally, and we always feel that 
the willingness of many of the Reformed community to 
attend them is a sign of spiritual vigor. I hope that 
there will be such rallies in many places this year, 
and that they will be well-attended, not only, but also 
capably and stirringly addressed by worthy represent
atives of reformational Christianity! 

The existence of such a custom as Reformation 
Day rallies does not necessarily prove very much, of 
course. H arvey Cox says it very simply in the book 
everyone quotes these days, The Secular City: "Cul
tural impulses continue to work long after their 
sources have been forgotten.'" At best only a fraction 
of the members of the Christian Reformed churches, 
for example, make it a point to attend such gatherings, 
Perhaps the greater share of the people whose names 
make up the membership rosters never in their life
time take part in the singing of Martin Luther's "A 
Mighty Fortress" at such a meeting, betraying thereby 
very little concern for the significance of the Reforma
tion, 

Could anything else be expected in a day when 
observers and commentators everywhere are telling us 
that Christianity in general and Protestantism in 
particular is of li ttle count in our time? This is the 
Age of the Secular City, says Cox, and he couldn't be 
much more explicit than this as he tells us that 

The forces of secularization have no serious in
terest in persecuting religion. Secularization 
simply bypasses and undercuts religion and goes 
on to other thi ngs. It has relativized religions 
world-views and thus rendered them innocuous . 
Religion has been privatized. It has been ac· 
cepted as the peculiar prerogative and point of 
view of a particular person or group, Seculariza

. I I s (1 r \ ' . 1 'C'() 



not; It has convinced the believer that he could 
be wrong, and persuaded the devotee that there 
arc more important things than dying for the 
fai th. The gods of traditional religions live on as 
private fetishes or the patrons of congenial 
groups, but they play no role whatever in the 
public life of the secular metropolis." 

I re-read recen tly an article by 1. A. Diepenhorst 
which appeared in the March, 1955 issue of the Free 
University (Amsterdam ) Quarterly. Its title was, "Has 
Christianity still a Task in Europe?" D iepen horst's 
general observation is terribly discouraging, "The 
Church is not honored, faith not respected and Chris
tianity not counted as an invaluable asset of society 
everywhere on our continent." This rather clumsy 
sen tence ( translated, I guess, from an original Dutch 
text) means to say that the day of great in8uence on 
the part of the Christian religion in Europe is past. 
And since Europe is still of paramount significance for 
the life and culture of our Western world, tbis can 
only cause alarm! 

It is doubth.l, of course, if anyone readin g this 
article really needed help from Cox and Diepenhorst 
to discover that this is not a time of prosperity for 
the faith . It does seem as if the churches of Reformed 
persuasion arc often maintaining cultural impulses 
·'long after their sources have been forgotten." It is 
hard to find people who have much Biblica l and 
creedal seU-consciousness these days. We have rclativ
ized most everything, which means that we who pro
fess undying opposition to all opponents of Ihe 
Reformed Faith can be found looking to these very 
enemies for our spiritual stimulation and inspiration. 

This brings me to what I hope will he a point for 
necessary discussion as we think of Reformation Day 
1967. Please note that Cox says Ihat loday's world 
no longer shows interest in persecution. Not that it 
has repented of such horrid things, but because it 
feels that such effort is not worth the candle. The 
elJect of a secularized life is to make all things relative 
and one's faith purely a personal or group chamctcr
istic. I accept this anal ysis lip to a point, and it seems 
evident to me that much of taday's expression on the 
part of "spiritual leaders" is a frantic effort to get back 
into a position of importa nce. 

This is tru e of us, too, don't you think? I've heard 
ministers of the Christian Reformed Church say that 
they were out to get "the Christian Reformed Chu rch 
on Main Street." For such people the attraction of the 
World Council of Churches is that we would then get 
in on the discussion taking place in the world's ec
clesiastical forum. It has even been suggested that 
the people "on the outside" are just waiting with 
ba ited breath f Ol" our witness. What a shame that we 
arc shackled to all kinds of restrictions grounded in 
old-fashioned, isolationistic ideas. After all, we don't 
have all that is good and true, do we? Why not share 
what we have, and listen to the rest? 

Does the Reformation olTer any kind of answer to 
such sentiments? 

TORCH and TRUMPET, November .. 1967 

Reformation and Prophecy 

It is true that the Reformation cannot be under
stood except in terms of the unfettered Word and the 
prophetic witness it always engenders. 

The Bible is open. No man may close it. No in
stitution may restrain the Word. No tradition may be 
allowed to curb its fu ll and free movcment. No 
power structure may delimit its truth "since the truth 
is above all" (Belgic Confession, Art. VII ). All men , 
singly or collectively, all organizations of men, all 
htlman thought and nction must serve, minister the 
Word. 

Paul , moved by the same Spirit who inspired the 
sacred Scriptures, looked at the chains of his own 
Christian aIDiction to say, "the Word is not chained" 
( Jl Tim. 2:9). "For the Word that God speaks is 
alive and active : it cuts more keenly than any two
edged sword: it strikes through to the place where 
soul and spirit meet, to the innermost intimacies of a 
man's being: it exposes the very thoughts and moti ves 
of a man's heart" (H eb. 4;12, 13, Phillips) . 

Now we understand why the Heformation could 
take place, and why reformation does take place! ( For 
if reformation does not now take place, then the 
Heformation is just another historical monument of 
some interest to eeltain people who, somehow, con
cern themselves with such things.) It took place 
because the Word came to Luther and Calvin and 
others to overpower and to quicken. All praise on 
Refonnation Day must be for God whose Word broke 
through the shackles of a Medieval power structure. 

It is easy fo r us in connection with the Refonna
tion to talk about the vices of the church and its 
officers. True enough, the evil practises and immoral
ities of the Roman Church in the days of Luther and 
Calvin were obViOUS, and cried out for correction. But 
we ought not to forget two things; this great cathedral 
of the Middle Ages was no mean edifice! The Church 
had succeeded to gain a place of real priority in the 
life of that time. The papacy was on a lofty throne, 
and the opinions and wishes of the Church were of 
primary significance in that world. And, the correction 
of the evils which we often speak of in connection 
w ith the Heformation did take place to a significant 

Today many question the propridy of com
memorat ing tlw Reformation as (l £ift of God. 

This is clue to {1 lack of discernment that such 

commemoration should aiu)(Ifjs challenge liS (IS 

individuals and church to the ongOing work of 
refomwtion accordilll!, to God's W ord. This 
alone, so writes tfle Rev. John H. Piersma, pastor 
of the First Christian Refonned. Church of Pella , 
1a., enaMes us to escape the slIare of secularism 
within the churches. 

three 



degree in the movement called the Counter-rcfonna
tion. This means that Rome did not need Calvin and 
Luther and their Gospel to rid itself of such things. 

I am trying to say that we must not think that the 
Reformation is just another reaction to an institution 
that had grown too large, or to a set of circumstances 
that called for change. The dynamic of the Refonna
tion lies rather in the power of the Word. Through 
faithful prophets God's unfettered Word was spoken, 
and the echo was heard round the world. 

"Calvin Leader and Example" 

In 1957 Prof. D. auta, church historian at the 
Free University, Amsterdam, wrote an article in Free 
University Quarterly under the t itle, "Calvin Leader 
and Example." It was really an address prepared for 
the 75th anniversary of the foundation of the Free 
University (Oct. 20, 1955 ). Nauta recalls that one of 
the more appreciative voices at the time of the 
foundation of the university belonged to a certaiu 
Allard Pierson. His name to the contrary, he was a 
Netherlander ( 1831-1896 ) of some considerable stand
ing as a philosopher, historian and theologian. He was 
not a Calvinist, however, nor even an orthodox Chris
tian as we understand such terms, but an avowed 
liberal. 

Allard Pierson was appreciative of the moral con
viction, will-power and devotion of the founders of 
the Free Univers ity. He was not minded, however, 
to endorse the principles which the new university 
espoused. He saw no real prospect for "the possibility 
that the doctrine which owes its origin and its devel
opment especially to Calvin should .. . be made the 
foundation of scienti6c study." In his opinion Calvin 
was not capable of furnishing such a doctrine. He was 
just another politician in the bad sense of the word, 
a schemer, ruthless and not worthy of respect. Nauta 
says, 

It is not an attractive picture which Pierson gives 
us of Calvin. He accuses him of a superficial 
knowledge of Hebrew and Creek; an exegesis of 
a low standard ; of arbitrariness and superficiality 
in adopting or rejecting tradition; of a propensity 
to availing himself of petty means, such as slander 
or insinuation; of following tortuous paths, for 
instance writing under a pseudonym and render
ing too freely documents which the majority of 
his readers could not verify." 

This is not the place to do more than to say that 
Prof. Nauta takes such charges seriously, and, in the 
tradition of good and loyal Calvinists, offers impres
sive refutation. By refutation we do not mean white
wash, however! Nauta is willing to acknowledge 
fault in Calvin, and addresses himself basically to this 
question: Are the evidences of John Calvin's weak
nesses and mistakes such as to disqualify him as a 
respected leader and worthy example? To this ques
tion Nauta answers with a very vi gorous No! 

For what reason may we regard Calvin as leader 
and example? If he is not of an incomparably or un
usually high moral and personal order, just what do 

we sec in him that is so signi6cant as to honor him as 
the chief inspiration for our Christian service? 

Nauta's answer is, in my opinion, COffect and help
fuL Calvin, he tells us, was a true Christian prophet. 
Take note of this paragraph : 

(Calvin ) showed himself willing to listen to the 
revelation of Cod in Holy Scripture and to the 
best of his ability interpret what he had heard 
from it to his contemwraries and to posterity. 
Thi.s relation to the Word of God dominated all 
his thought and conduct of life. It was to him 
not a relationship of a purely formal nature. On 
the contrary, he felt himself to be very directly, 
existentially concerned in it. He was actuated by 
a deep, living faith which always impelled him 
to search the Scriptures. His views were the 
result of the personal meeting which he had with 
the Bible. Not a single aspect presented by life 
- and he saw life large and wide in r<mge 
would he withhold or conceal from this meeting. 
He felt that a demand was made on him and all 
his thinking and acting powers to acknowledge 
in everything the God of the Scriptures, to obey 
Him, to serve Him, to honor Him. He saw it his 
call and duty to be consumed in th is service of 
Cod with his full personality: 

Nauta adds that because Calvin bound himself to 
the Word he became a worthy leader not only for his 
own time but for ours as well. Calvin has long slipped 
away into the vast ocean of time, but the Word abides 
forever. Calvin's followers today sustain by raith the 
same contact with the Word as their long-departed 
leader. And by that contact they are free from any 
kind of Ca lvin-worship. Calvin's words and practises 
arc accepted by those who truly stand in his tradition 
only because and insofar as they will bear a close and 
repeated testing in the light of the Word. 

I n other words, if Christians of the Calvinistic con
viction wish to leave their mark on "secular sixty
seven" they must re-consecrate themselves to the Cod 
of the Scriptures! • 

Prophetic Preaching 

The idea of this piece is that even this secular age 
is penetrable by the power of the Word, and that a 
Church which does not relativize itself out or its very 
existence but holds to the truth of the Word of God 
will make a real impact. In this connection [ think we 
must say a few things about preaching. 

Preaching, said the late Peter Eldersveld, is undcr
going a process of devaluation in our time. J fear that 
this observation was quite accurate. I can remember 
a meeting of pastors at which Dr. Eldersveld had to 
defend the primary signiScance and effectiveness of 
preaching against a number of colleagues who rather 
stubbornly disagreed. Their contention was that the 
counselling chamber was more inAuential than the 
pulpit. 

The issue here is not a full -fledged either-or, of 
coursc. However, if the counselling session is going 
to be impressive, the pulpit had better be very strong 
in its required prophetic assertion. And that prophetic 
assertion is simply Thm saith the Lord. 

TORCH and TRUMPET, November, 1967 



This, says Harvey Cox, is not characteristic of 
loday's Christian churches. In p lace of a ringing "Thus 
saith the Lord" many preachers are offering an 
apologetic ., might be wrong, but it seems to me. 
..." Cox believes that this is chargeable to the al1
pervasive secularization of modern life. 

I remember asking an esteemed and veteran church 
leader from The Netherlands one time this question, 
"What would be the most effective means for the 
revival of spiritual life among today's Christians?" His 
answer was ready and brief: "Concrete preaching." 

By "concrete preaching" he meant sermonizing that 
refuses to occupy the rarmed terri tory of spiritual ab
straction, preferring to grapple with the problems 
which face the Christian pi lgrim today. This means 
"calling a spade a spade" in the pulpit, to borrow an 
expression from a rather disrespectful source. This 
implies that preaching will be intensely practical, fear
lessly candid and explicit, and that it will deal with 
the problems faced by the very congregation which 
the preacher is faCing. It is easy and comfortable to 
apply the truth of the Gospel to people far removed 
from the congregation before which one stands, but 
such appUcation lacks reformational power. 

Both Calvin and Luther were preachers of that 
caliber. 

Here are a number of sentences from Calvin's 
preaching: 

We show and teach daily in our sermons, that 
Cod took upon Him our nature; but how do men 
hear them? Who is there that troubleth himself 
much to read the Scripture? There are very few 
that attend to these things; every man is occupied 
with his own business.... If there be one day in 
the week reserved for religious instruction, when 
they have spent six days in tbeir own business, 
they are apt to spend the day which is set apart 
for worship, in play and pastime; some rove 
about the fields, others go to the taverns to quaff: 
and there are undoubtedly at this time as many 
at the last mentioned place as are here assembled 
in the name of God.' 
As for my part, I may say, that I am ashamed to 
preach the Word of Cod among you, seeing there 
is so much confusion and disorder manifested. 
And could I have my wish, I would desire God 
to take me olft of this world. We may ooast that 
we have a reformation among us, and that the 
gospel is preached to us; but all this is against 
us, unless we attend to the duty which Cod hath 
enjoined upon us. Tt is long ago th3t God warned 
us, and it is to be feared that He will speak no 
more in mercy, but will raise His mighty ann 
against us in judgment.' 

Martin Luther's vigor and forthrightness in preach
ing is well known. Here is one sample to exemplify 
his prophetic spirit : 

I understand that this is the week for the church 
collection, and many of you do not want to give 
a thing. You ungrateful people should be 
ashamed of yourselves. You Wittenbergers have 
been relieved of schools and hospitals, which have 
been taken over by the common chest, and now 
you want to know why you are asked to give 
four pennies. They are for the ministers, school-

TnRCH :on..! TDIIMP~T N ... " ..onh.. . 1011.1 

teachers, and sacristans. The first laoor for your 
salvation, preach to you the precious treasure 
of the gospel, administer the sacraments, and 
visit you at great personal risk in the p lague. The 
second tra in child ren to be good magistrates, 
judges and ministers. The third care for the poor. 
So far the common chest has cared for these, 
and now that you are asked to give four miser
able pennies you are up in arms. What does this 
mean if not that you do not want the gospel 
preached, the children taught, and the poor 
helped? r am not saying this for myseU. I receive 
nothing from you. I am the p rince's beggar. 
But I am SOrry I ever freed you from the tyrants 
and the papists. You ungrateful beasts, you are 
not worthy of the treasure of the gospel. If you 
don't improve, I will st02 preaching rather than 
cast pearls before swine. 

I know, these men were "children of their time," 
and therefore their language was often rough and 
harsh. But this does not deliver us from the fact 
that their public preaching was marked by a prophetic 
fervor which was not merely a product of an uncouth, 
vulgar age. The Reformers were consumed with a 
passion for truth and integrity. And this passion came 
to expression in what we have labelled "concrete 
preaching." 

Heild or TiliI? 

In 1922 the late K. Schilder addressed a rally of 
Calvinistic young men in Haarlem, speaking on the 
topic, "' ·lead or Tail." The title was borrowed from 
that great prophet, Isaiah, who said, "the elder and 
honored man is the head, and the prophet who teaches 
lies is the tail" (9: 14). Schilder used this text in its 
setting to show that when a people is afflicted with 
false prophecy, prophecy that responds to patronage 
and favor rather than to the Word of the Lord, then 
the role of the prophet becomes something ridiculous. 
It is as a tail on a dumb beast, completely subordinate 
to the will and whim of the head. 

Schilder's application was relevant then, and it is 
relevant today. I t was this; when we as Calvinists no 
longer develop our own answers and our own policies 
out of our own principle we forfeit all possibility of 
being used of the Lord as leaders. We then become 
servile imitators. 

This is what 1 want to say in connection with 
Refonnation D ay in 1967, a time of secularization. 
Not Harvey Cox but John Calvin, not secularization 
but consecration, not the opinions of men but the 
revelation of Cod - these are our only hope for sur
vival and usefulness today and always! 

1. 	 The Macmillan Co., New York, p. 17. 
2. 	 Op. Cit ., p. 2. 

3. 	 Free UnioersUy Quarterly, Vol. IV, No.4, p. 237. 

4. 	 Ibid. p. 256. 
5. 	 John Calvin, Th e MysteTII o f Godliness, And Other Selected 

SemlOrIS, Wm. B. Eerdmans Co., Grand Rapids, p . 14. 
6. 	 Op. cit., p. 124. 

7. 	 Roland H. Bainton, Here I Stand, A Life c1 Martin Luther, 
p.275. 
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THE CHURCH AND ITS THEOLOGIANS 

THEOLOGY IS POPULARLY defined as the "in
terpretation of religious faith, practice, and ex

perience." In the church different people take part in 
it in different ways and degrees. 

We arc thankful for good "pew theologians," 
Aquila and Priscilla, tentmakers, heard the preaching 
of the eloquent ApoUos, then "took him unto them, 
and expounded unto him the way of Cod morc ac
curately" (Acts 18:26). 

A student preacher told his friends: "Those folks 
in the church can't analyze a rat but, boy. they can 
smell one!" 

Doctrinal sensitivity is highly needed. But it takes 
a lot of study in depth and in extent. And it surely 
is better to do with less recreation and visiting than 
with less Bible study, also in society. 

A salute to our pew theologians! 
And to our theologians in the ministryl The better 

theologian the pastor is , the better preacher, teacher, 
witness he will be. 

Then a high salute to our theological professors in 
whichever classification they serve: all draWing from 
the Bible. the same fount of truth and applying it to 
their particular branch of study; all specialists in the 
study of the Word. 

So they train our future pastors especially. a 
tremendously important task. They also, by preaching 
and writing, guide the thought of the church. 

They are. and ought to be, deeply concerned about 
the doctrinal soundness of the church as well as its 
healthy Christian living and its zea l to labor. 

And the church is concerned about the soundness 
of its leaders. especially when they see many churches 
becoming liberal from the top down. 

As the time comes on when "they will not endure 
sound doctrine" and as we realize that the church is 
"the pillar and ground of the truth," the high chal
lenge for us all is together "to contend earnestly for 
the faith." 

Surely, our "amateur" theologians must apply them
selves to careful study of "sound words" of Bible 
truth. They must ''have done with lesser things" as 
they faithfully "grow in the grace and knowledge of 
our Lord." "Leave that to the scholars" may have in 
it some humility and a lot of sloth. Mental muscles 
which stretch also grow! 

And our theologians who specialize have the duty 
and privilege of. as plainly as possible, leading the 
th inking of the church into the enlarging understand
ing of the. infallible Word as also structured in Our 
Bible-based creeds. 

In Our days of marvelous technical communica
tions, may we communicate weII in spiritual things. 
each in his measure. CORNEAL HOLTROP 

THE WIND IN THE FOREST 

I s THERE AN INJ USTICE of tyranny so grievous 
and unbearable that a man may properly throw off 

its yoke by means of disobedience to law and the 
subversion of order in society? The answer of con
temporary humanism is an unqualified - yes. Ecumen
ical Protestants have made revolution and the sub
version of the Stntus Quo the evangelistiC mission of 
the church. 

Take the worst case. Suppose that the very power 
of Satan could be broken by the breakdown of lawful 
order in the land. Would it be a good bargain if every 
Jaw that were uprooted (whether that law were con
sidered "good or evil") fell like a tree on the head of 
the Devil? It is reported that the answer of Sir 
Thomas Moore to that question was. "If the forest of 
laws were cut down, even to serve the best end - a 
wind would blow across the land against which no 
man could stand." Every Christian must agree. That 
wind is sin ; the fact that everyone of us hates not 
only God but our neighbor. Hemove the restraint of 
the law with even the most benevolent design and the 
rebel heart will infallibly run riot. 

The Christian is keenly conscious of the slender 
strand by which even his regenerate heart is held in 
check. He must. therefore, thank God for law. Praise 
Cod fo r even the unjust ruler. H e is better than no 
rule at all. Praise God for the arbitrary magistrate. 
He is infinitely better than none at all . I shall bow 
before whatever magistrate there be because it pleases 
God in his grace to rule me by his hand ( Heidelberg 
Catechism Q. 104 ). I shall plead with my fe llow men 
to bow with me because it pleases Cod for his Son's 
sake. his gospel's sake, his elect's sake. to restrain all 
men by the rule of law. 

Whatever anyone may say about obeying Cod 
rather than men, injustice. oppression and lor tyranny 
arc never Godly grounds for lawlessness. Law (being 
of God ) is superior to people. 

Salvation itseU hangs on this truth. Without the 
perfect obedience of Christ there is no salvation in the 
cross. But. according to H ebrews 5;8. Christ "learned 
obedience by the things which he suffered." Were any 
of the sufferings of Christ the result of the just and 
equal application of law? Quite the contrary. All that 
he suffered was injustice, oppression , and tyranny, but 
he never despised the law under which he suffered. 
Instead he bore injustice to leave "us an example that 
we should follow his steps (1 Petfl' 2:21). That is the 
Christian's calling, that he like Jesus bear injustice. 
committing himseU to his God who judges ri,.ghteously. 
All this because Jesus "knew all men" (John 2:23) . 
and could feel better than any man the wind in the 
forest. RONALD BROWN 
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BACKGROUND TO CONSOLIDATION 

GORDON GIROD 

FOR NON·RESIDENTS of Grand Rapids a word 
of explanation may be in order with reference to 

the recent consolidation issue in that city. The pro
posal to consolidate the Christian Schools of Grand 
Rapids included nine elementary and lor junior high 
schools and Grand Rapids Christian High. The ten 
existing school societies and their boards would have 
been dissolved, while a single SOciety with a single 
board would have replaced them. The consolidated 
school would have been responsible for the education 
of some 7,500 pupils. 

The consolidated board would have been com
prised of 20 men during the 6rst year, two from euch 
of the schools entering the conso lidation. Thereafter 
the Consolidated Board would be reduced to 15 mem
bers with 2 members being elected from the area of 
schools with larger enrollments, and 1 member being 
elected from the are.'lS served by smaller schools. 

The superintendent of the Consolidated School was 
invested with large powers by the By-Laws of the new 
corporation. He would have selected teachers, ad
ministrative and other non-teaching personnel, courses 
of study and textbooks. He would have been re
sponsible to the Consolidated Board of course, but the 
By-Laws of the new corporation put the above in
dicated authority, and more, in his hands. 

This consolidation plan was voted upon and de
feated in nine of the ten schools. East Paris has not 
yet voted on the issue. In some of the school societies 
the plan was defeated, because the 2/3 vote required 
by state law could not be obtained. In others, how
ever, the plan was positively defeated by votes of as 
much as 2 to 1 and 3 to L An 11th school, Southwest, 
withdrew during the discussion period, presumably 
because their orientation lies with schools further to 
the South of Grand Rapids. Whatever you may have 
heard concerning this issue, bear one fact in mind. The 
score is 9 to O. The people have spoken. Patently, the 
resounding defeat of consolidation was neither ac
cidental nor incidental. 

The Issue was never discussedl 

Not by the Consolidation Committee anyway. What 
was the issue, the only real issue? The position of 
Scripture of course. What else could be the issue in 
anything relating to Christian education? Would the 
proposed consolidation foster the principle of parental 
responsibility for the education of their children, or 
would consolidation impair the function of that prin
ciple? Significantly, this question was never discussed 
by the consolidation committee. When individual 
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members of the Consolidation Committee were asked 
whether this question had been discussed, they offered 
a variety of reasons why this question had not been 
discussed, but all agreed that the issue had never 
been raised in the discussions of the Consolidation 
Committee. 

One member of the Consolidation Committee re
plied, "That was not our mandate. Our mandate was 
to produce a workable plan of consolidation ." Another 
member of the Consolidation Committee answered, 
"No principle is involved. This is a purely procedural 
matter." Since the plan was resoundingly defeated, 
it may be suggested that the society members in each 
of the schools must have seen issues which were not 
apparent to the members of the Consolidation Com
mittee. 

To the Srst member of the Consolidation Commit
tee we may say, "Even though you were not instructed 
to research the teaching of Scripture, you should have 
assumed that this was a presupposition, the Brst order 
of business in anything pertaining to Christian educa
tion . Mandate or not, how would yOur Christian 
conscience permit you to proceed without Brst ascer
taining whethcr you were on sound scriptura l ground?" 
To the second member of the Consolidation Commit
tee we may say, "procedures always develop out of 
principles, or they ought to. The first question an 
educator ought to ask is, "What are we seeking to 
accomplish?" The procedures he will adopt ought to 
be grounded in his answer to that question. 

Can we take for granted that we are all agreed 
that the education of covenant children is the duty 
and responsibility of the parent? Or is even this prin
ciple, so clear in the minds of our forefathers, too 
much to assume in the present hour? If we are agreed 
upon this principle, then everything else ought to fol
low from it. Parents are responsible for the education 
of their children! 

When a group of parents organize a society for the 
education of their children, the school they found is 
already one step removed from the home. The school 
is justified nonetheless on the ground , fi rst, that the 
teacher stands in loco parentis, that is, in the place of 
the parents. Second, through the SOciety and the 
board elected by the society, the parents exercise 
supervision over the teacher, the chiJdren and the in
structional program. Third, the teacher - who is of 
like faith and mind with the parents ideally - brings 
to the task certain pedagogical ( teaching) skills 
which the parents has not acquired. 

A vital consideration is the proximity (closeness) 
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of the parent to the school. The school encompasses 
a limited area. All of the parents may come from one 
congregation, or in some instances from two, three, 
four or fi ve congregations located within that limited 
area. They worship together on the Lord's Day. They 
work together and do business together during the 
week They attend church society meetings together. 
They visit together in each other's homes. Out of this 
togetherness comes an intimate knowledge of their 
fellow-members of the school society. They have in
timatc knowledge of the men from their own number 
from whom they will elect board members to admin
ister the &Hairs of the school. 1£ any question arises 
about the school, they may go to one or more board 
members - who are also their personal friends and 
acquaintances - and discuss the matter with them. 

Many benefits Sow from the limited nature of the 
situation. A society member can bring inSuence to 
bear on the education of his children without as much 
as attending a board meeting. though he may attend 
the meeting if he desires to do so. Often, however, 
this is unnecessary. He may ask a question or raise a 
point over a cup of coffee with his friend who is also 
a board mcmber. If the question has Weight, or even 
if it hasn't, his friend may bring it before the full 
board at the next meeting. Thus the parent remains 
in intimate contact with the school situation. 

The teachers and admin istrators also benefit from 
the marc limited situation. In some schools, every 
teacher is interviewed annually by the fu ll board. In 
other schools a committee of the board in terviews 
(enters into discussion with) every teacher annually 
- or oftener if necessary. Thus teachers and board 
members stand in close relationship together. The 
teacher knows the board members individually as well 
as corporately. The board members know the teachers 
and the adm inistrators. Maryy problems arc solved 
before they arise. Many questions are answered al
most before they are asked. The result is not only a 
close relationship but a good one. Bear in mind, the 
child benefits from this close relationship ~mong all 
who are involved in the educational process. Not the 
least of these benefits is that the child receives pre
cisely the kind of education his parents wan t him to 
have. 

In addition, the school closely reSects the values of 
the parents. Groups of parents in one area of the city 
may hold values which are not shared by another 
group of parents in another sector of the city. Whether 
we like it or not, the location of one's residence is 
often economically detennined. People of similar 
socia-economic level tend to settle together. And they 
tend to make similar value judgments. Thus school A 
in Crand Rapids has an extensive line arts program. 
The parents want it and are willing to pay fo r it. 
School B, on the other hand, has no fine arts program. 
The parents do not want it, nor would they be willing 
to pay for it. Further some parents in school B could 

and would pay for a fine arts program, if they believed 
it were worthwhile, but they have rejected it on the 
grounds that it would constitute a dilution of the core 
curriculum. With the addition of music, fine arts, 
physical education, home economics and similar time 
consuming, non-academic subjects, the academic level 
of the training would necessarily drop. 

Who is right? As long as the schools remain sep
arate, no one group of parents needs to answer that 
question for any other group of parents. Uniformity, 
after all, is not thc summum bonum (sum of all good ). 
What may be desirable in the minds of one group of 
parents may even be objectionable in the minds of an
other group of parents. Each must answer the ques
tion in his own soul as to what training he wants his 
child to receive. As long as the schools remain in
dependent, we need not inDict our opinions on others. 

Consolidation would effect serious changes. Most 
important, it would work injury to the concept of 
parental responsibility for the education of their chil
dren. In one hugh society encompassing most of the 
city of Grand Rapids, the abnosphere would neces
sarily become an impersonal one. The society would 
no longer be comprised chiefly of fri cnds and neigh
bors. Society members would meet as virtual strangers 
to each other. 

Board members would likewise be unknown to 
society members. The By-Laws for the Consolidated 
School called for nomination of board members by 
the incumbent board. Thus, even though at least one 
man would come from the area of each present school 
society, he would be selected by the Central Board. 
Even though the choice were quite suitable to the 
people of an area, this man would be the only onc 
known to them in all probability, and he might well 
be unknown to many in his own area. In addition, no 
longer would each congregation have a member 
elected to the board. Thus the single representative 
from an area might be unknown to many parents of 
the area. 

These men, 15 of them, would fonnulate policy for 
the entire system. We have already seen that per
sonal contact with society members would be lost. 
Intimate acquaintance with the teachers would also 
be lost to the board. A single board could not begin 
to grant personal interviews to the teachers of 10 con
stituent schools. As a result, parents, board members 
and teachers would all lose the present close relation
ship which they have to each other. The end result? 
The parent is no longer in direct supervision of the 
education of his child. 

The separation of p:l;rent from child is more ex
tended still . A Single board cannot begin to know or 
deal with the problems of many schools. This must be 
done by a professional staff, usually made up of such 
people as a superintendent, assistant superintendent, 
pupil personnel director, teacher personnel director, 
curriculum planning director, plus a sizable clerical 
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staff. The cost of a professional staH, plus a building 
to house them, plus operating expenses ought to be 
obvious. But we also object for a more fundamental 
reason. The staff is another intervening link between 
the parent and the child. The parent thus is removed 
another long step from the supervision of his child's 
education. 

In the final analysis the profesSional staff will make 
the decisions for the Consolidated System. Just as in 
the public Board of Education of Grand Rapids, the 
staff will come with recommendations to the board. 
Almost never does a board member object. Why not? 
Because the professional staff is supposed to know the 
problems first hand, while the board member admits 
that he does not. Further, as a professional who is 
supposed to know the answers, the educator speaks to 
laymen who presumably do not know the answer8. 
They are awed by his professionalism. Each of the 
board members has his own profeSSion, business or 
work. He thinks of himself as being competent in his 
own field, but too busy to become conversant with the 
problems of the schools. By the same token, he views 
the professional educator as competent in the ped
agogical field and tends to take his opinions without 
thorough evaluation. 

Still another practical problem may well arise with 
the formation of a Consolidated Board. Already, and 
for some years past, membership on the Christian H igh 
Board has been viewed as a prestige position by many. 
The latest list of nominees to the Christian High 
Board tends to confirm the idea that one must be a 
professional man, a Calvin professor or a business 
executive to qualify for nomination. One problem 
arises from the fact that these men do not think like 
the production workers and tradesmen in our ranks, 
nor do such people have the financial problems of the 
majority of parents in the Christian Day School move
ment. The "elite" never need to ask the price, nor to 
weigh relative values in terms of price. They know 
what they want and are weU able to pay for it. 

As long as the schools remain independent, at least 
some "working" people will be elected to the indi
vidual boards, if not to the Christian High Board. We 
contend that we need just such people on Christian 
School Boards. We need production workers, plumh
ers, mechanics and other laboring people. We need 
them for two different but related reasons. We need 
them, first of all, because they have had life long 
experience in weighing values against cost. An auxil
iary program may be fine in a school, but not if it 
means that numerous families may be compelled to 
withdraw their children by reason of cost. Already one 
school in Grand Rapids has empty class rooms and, 
while differences of opinion have been expressed con
cerning the reason, at least some maintain that this 
particular school has priced itself out of the range of 
a number of families in the area. To boast about an 
extensive program in the fine arts has a hollow ring, 
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when less affluent families have been compelled to 
withdraw their children from the school because of 
the cost of such a program. 

We also need "ordinary" people on the Boards, be
cause these people are often the most deeply spiritual. 
Few are they who can remain unchanged in the midst 
of prosperity. With m'oney and position come illusions 
of grandeur. The "elite" know better than the other 
people what is good for them. The others must take 
it, whether they want it, whether they can afford it, 
or even, whether it is good for them and their children. 
After reading the admonition of our Savior concerning 
the rich, we should pause long and hard before as
suming that economic or social superiority is a 
qualification for Board membership. 

In sum, the average parent will no longer exercise 
supervision over the education of his children. After 
electing members to a Consolidated Board - many of 
whom, if not all, are unknown to him - he will have 
one remaining function, that is, to pay the bills. 

It is more than time to discuss the only real issue: 
Will consolidation impair the exercise of parental 
responsibility? One local principal, who favors con
solidation, agreed that the decreased function of the 
parent in the education of his child is a "liability" of 
consolidation . How then did he justify his stand in 
favor of consolidation? He said, "As an educator I 
feel that the educational benefits of consolidation out
weigh this liability." Do they? Really? Some of us 
question whether consolidation would bring any real 
bene6ts. Suppose, however, that consolidation has 
some bene6ts. If that were true, could any benefit to 
be gained outweigh the impairment of the biblical 
principle of parental responsibility? Can practical 
benefits (whether real or assumed) ever outweigh or 
justify flying in the face of biblical principle? Our 
forefathers in the Faith would have known how to 
answer that question. They would have taken their 
stand on biblical principle at any cost. May their 
children and grandchildren do as well. 

Consolidation with its centralization of autlwr
ity is the trend which in large measure charac
terizes American life duriltg the past fifty years. 
It is championed in the interests of efficiency. 
Helice in tlle life of the state, of business, and 
net the least of the school its influence has been 
grou.:ing. 

In recent yellrs there have been attempts at 
consolidi1t"ion, with larger or smaller degree of 
liuccess, in the Christia.n scllOol system. Recently 
such a pllln for consolidation was presented to 
the Grand Rapids cOllstituency. AltllOugh it 
failed to win support, this matter will be brought 
up again. Since the issues are crucial for the 
future of tllCse schools, toe believe tlwt the 
articles beginning with this one by the Rev. 
Gordon Girod, pastor of the Seventh Reformed 
Church in Grand Rapids, Mich., deserve the 
attention of our readers. 



TilE DEMONS: CONFEDERATES OF SATAN 

RICHARD R. DE RIDDER 

T HE BiBLE TELLS US of only onc devil, hut of 
legions of demons . The name "devil" is reserved 

for Satan, hut allied with him in his destructive work 
are unnumbered legions of wicked, fallen angels called 
"demons" of whom Satan is head or king ( Revelation 
9:11 ). Much greater attention has been paid to the 
demons than to Satan in Christian theology. The 
Scriptures also say more about the demons than about 
Satan, their head and ruler. 

Note on Karl Barth and the demons 

Among modem theologians Karl Barth has paid 
considerable attention to the existence and activities 
of demons and Satan. He says that it is necessary "to 
cast at least a glance" at the demons, but that we 
should not concern ourselves overmuch with this "cha
otic business" because an extensive treatment might 
be just the things the demons would like. They enjoy 
being found interesting and are gladly considered a 
subject of independent importance in theology. "A 
sharp look at them is not only enough, but it is the 
only proper way to treat them." The old demonology, 
says Barth, did not understand that demons should be 
thought of only in tenns of anger and d isdain, and did 
not appreciate as it should have that the Bible 
speaks of the demons only in the sense of struggle 
against them and rejection of them. To Barth it is in
correct to place a demonology next to an angelology. 
When we do this we make the demons a substantial 
part of the Christian message with the result that the 
Christian message becomes one of fear, melancholy 
and anxiety. 

Barth also denies that the demons have reality 
comparable to the angels, on the same level as the 
angels. There is no independent kingdom of evil with 
actual power. The demonic kingdom "lies in that it 
represents itself to Cod and the creature as a relevant 
factor worthy to be taken seriously. 1t lies in that it 
pretends that it can interpose itself between Cod's 
grace and the salvation of the creature, that it can 
weaken and make Cod's grace of non-effect that it can 
arrest or hinder the salvation of the creahlTe." The 
demons lie when they create the impression that they 
have come from heaven to earth and have some busi
ness here. 

Barth admits that at 6rst glance it appears from 
the New Testament that the demons are fallen angels. 
To him the New Testament teaching is obscure, and 
the doctrine of a fall of the angels is a bad dogmatic 
dream. Angels have never stood at the crossroads of 
right and wrong. The angels cannot sin. The demons 

have never been in heaven even though they like to 
create the impression that they have been. "The devil 
was never an angel." 

Undoubtedly Barth is correct when he says it is 
possible to have too much respect for "this disorderly 
business." But the Christian Church has never called 
men to believe in the devil and the demons in the 
same way in which we believe in Cod. It is not pos
sible to think rightly about Satan other than in relation 
to C od's revelation. The demons do not fall outside 
the area of creation and are not for one moment with
drawn from the sphere of Cod's power. The New 
Testament gives unusual attention to the need of 
resisting the demons and indicates that the triumph 
of grace can only be understood when it is seen in its 
concrcte context. Christ came with this purpose : to 
destroy the works of the devil ( I John 3:8 ). 

The identity of the demons 

Little need to be said about the reality of the 
demons, inasmuch as the testimony of the Bible is so 
unequivocal on this point. Nevertheless, unbelief in 
their existence is widespread in Western culture. This 
skepticism stands in marked contrast with the ahnost 
uniform belief in demons and spirits that exists in 
pagan cultures. The belief in the existence of the 
demons is not the remnant of medieval superstition, 
and is not, as some make of it, occasion for crude 
Jokes. 

In the Old Testament the "shedhim" referred to 
in Deuteronomy 32: 17 and Psalm 106:36-37 were re
garded as demons and not merely idols. The Jews 
regarded idols as demons who allowed themselves to 
be worshipped by men. Thc idol in itself was nothing; 
the demonic spirit behind the outward fonn was im
portant and real "Seirim" (satyrs) were obviously 
considered demonic conceptions (see Leviticus 17: 7; 
II Chronicles 11:15; Isaiah 13:21, and 34:14). 

The New Testament seems to have been a period 
of special activity of the demons. Their ex.istence is 
clearly described ( "You believe that Cod is one; you 
do well. Even the demons believe - and shudder"
James 2:19 ) and accepted (''The rest of mankind. 
did not .. give up worshipping demons" - Revela
tion 9: 20 ). Their nature is described by Luke in Luke 
4:33 and 6:18 as "unclean." The New Testament also 
describes their activity (1 Timothy 4:1 and Revelation 
16:14), mentions on a number of occasions their ex
pulsion (e.g. Luke 9:42) , suggests their organization 
under Satan ( Matthew 12:26), indicates their abode 
( Luke 8:31 and Revelation 9:11 ). and points out their 
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final doom (Matthew 25:41). Although some deny 
that Christ shared these views of the demons, the New 
Testament record makes it abundantly clear that he 
accepted and reckoned with their existence. He com
manded his disciples to cast them out (Matthew 10:1), 
cast them out himself ( Matthew 15:22, 28 ), rebuked 
them (Mark 5:8), had complete power over them 
( Matthew 12:29), and viewed his conquest over them 
as the conquest of Satan ( Luke 10:17, 18 ) . 

The Scripture also makes very clear the origin of 
the demons. They are wicked, fallen angels. It ap
pears that when Satan rebelled against God, he drew 
with him a great multitude of lesser angels ( Matthew 
25:41 and Revelation 12:4). These are spoken of 
together in Matthew 25:41 as "Satan and his angels." 
Satan is called "Beelzebub, prince of the demons" 
( Matthew 12:24), and "the Dragon . .. and his angels" 
( Revelation 12:26). 

It also appears from the New Testament data that 
there are two classes of demons! ( 1) those that are 
free, and (2) those that are bound. The free demons 
work under Satan, but their destiny is hell and the pit. 
There appears to be a certain group who are not free, 
who are even now confined to "pits of darkness , to 
be reserved unto judgment" ( 11 Peter 2: 4 ). When 
Jesus was about to cast out the legion of demons from 
the Gadarene demoniacs, the demons pleaded with 
Jesus not to command them to depart into the abyss 
( Luke 8:31; Matthew 8:29). From this dreadful, 
temporary prison house they shall be· let loose to 
affli ct, deceivc, and energize wicked mcn in the last 
awful stages of godless rebellion with which our pres
ent age will end ( Revelation 9: 1-10 ) . 

Idolatry and the demons 
It is more accurate to translate the Old Testament 

and New Testament words for these hosts of evil 
spirits as "demons" and not "devils." To understand 
their chara{.1:er and working we must look at the mate
rials in Scripture regarding their relationship to 
idolatry among the nations and peoples of the world. 

It is always dangerous to generalize on the basis 
of one's own limited experiences, but it was evident 
in our Ceylon experiences that the practical daily 
religious beliefs of the idolater incl uded on his part a 
vivid experience that the idols he used in worship 
were real. His idols ate, dran k, slept, and had the 
power to bless and curse him in every detail of his life. 
His gods subsisted on the "spiritual" elements of the 
material food he supplied in the offerings and sacri
fi ces he made to them. There was no doubt in the 
mind of animist, devil worshipper, Hindu, and Bud
dhist of a reali ty that existed but which was only 
represented by the image. 

It is for this reason that any ridicule of pagan 
duties is ineffective. Pagan peoples do not worship 
wood and stone. The carved figures conceal "soul
stuff" in a special degree or are animated media of 
spirit worship. If one calls the pagan's attention to 
the sacrifices and offerings, pointing out that the food 
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was not actually consumed for it remained where it 
was placed, such a person only reveals his ignorance 
of what a sacrifice and a god or demon are. No pagan 
believes that the spirits appropriate the matter of the 
food, but rather they take from the sacrifice the soul 
contained .in it, the vital power. This renders the 
offering useless as food afterwards, for this is the im
portant thing even for men. 

The polytheism of the pagan only serves to enforce 
the truth that behind this worship there is a host of 
malevolent spirits inspiring this evil denial of the 
one, true Cod. The current, popular, evolutionistic 
conception that monotheism developed. from polythe
ism not only makes a lie out of the truth but places 
the true God on a level with the false gods to whom 
men are enslaved. Only radical deliverance and being 
set free as has happened in Christ's great victory is 
able to. change this allegiance of man to false worship. 

The Hebrew people were taught by God to regard 
the idols ("shedhim" or lords) as being mere visible 
symbols of invisible demons who were in reality being 
worshipped by man (Psalm 96:5; 1 Corinthians 10:20). 
The Israelites who lapsed into idolatry were said to 
have "sacrificed unto demons, which were no gods, 
to gods they had never known, to new gods that had 
come in of late'"' ( Deuteronomy 32:17). It is clear that 
there are behind the idols real spiritual existences, 
energizing their worship. Psalm 106:37-38 speaks of 
the idolatrous Israelites as having sacrificed their sons 
and daughters to the demons. 

The classic Old Testament passage is found in 
Psalm 96:5 which in the Septuagint ( LXX ) transla
tion identHies idols with demons: "all the gods of the 
peoples are idols ( LXX - demons)." Paul in J Corin
thians 10 speaks repeatedly of false worship and the 
demons. He says, e.g., that "what pagans sacrifi ce they 
offer to demons and not to God" (vs. 20) , and speaks 
of not wanting believers to become partners with 
demons in this worship ( I Corinthians 10:20 ). He 
also speaks of the "cup of the Lord and the eup of 
demons" and "the table of the Lord and the table of 
demons" (1 Corinthians 10:21). 

One more incident recorded in the Scriptures 
should be referred to. By Jeroboam I the worship of 
God was instituted at Dan and Bethel under the form 
of golden calves. The record says, "He appointed his 
own priests for the high places, and for the satyrs 
(hairy ones, he-goats, LXX = demons), and for the 
calves which he had made" ( II Chronicles 11:15). 
Josiah in his sweeping purge of idolatry broke down 
these places (II Kings 23:8). Isaiah portrays these 
satyrs as dancing among the ruins of Babylon and 
calling to one another in the desolated city ( Isaiah 
13:21, 34:14 ). The Jews regarded these references 
as being to the demons. 

We can say, then, that the Bible clearly reveals 
that idolatry in all forms is demon inspired. It is not 
just a result of ignorance. It is an invention of hell. 
Near the end of time the worship of Satan will 



culminate in anti-christ who will even get himself up 
in the temple of God. The demons are bold, 
sacrilegious, profane, deBant of Cod. 

In our ministries and labors we must clearly iden
tify the enemy. We are not wrestling with fl esh and 
blood. Our ministry, received from Christ, is like His 
to destroy the works of the devil. 

Demon possession 
A great and extensive literature has developed on 

the subject of demon possession. The discussions in
clude such references as the nature, meaning, and 
significance of demon possession. The usual discussion 
of the subject is concerned with the question whether 
the phenomenon is still found in our present day. 

Before we begin to study demon possession itself 
a few preliminary observations are in order: 

(1 ) We must clearly distinguish demon possession 
and demon influence. Both are taught in the Bible. 
The New Testament gives ample warrant for making 
the distinction between demon possession or control, 
and demon influence. Only unbelievers are exposed to 
demon control; both believers and unbelievers to de
mon influence. In the one case ( demon posses
sion ), the personality is invaded, the body inhabited, 
and a dominating control is gained. In the other cases 
( demon infl uence), attack is made from without; 
through pressure, suggestion, and temptation. The 
very nature of our salvation in Christ is sufficient 
evidence why the believer is not subject to this. The 
unbeliever, however, remains under Satan's power, 
"following the prince of the power of the air, the 
spirit that is now at work in the sons of d isobediencen 

(Ephesians 2:2). 
Demonic influence may assume a variety of forms. 

It often manifests itself in departure from the faith or 
open apostasy (1 Timothy 4: 1 ), in doctrinal corrup
tion and perversion of the truth, resulting in Christian 
disunity (1 John 4:1-2 ), in ritual fonnalism or ad
herence to the letter without the spirit ( II Timothy 
3:5), in hypocrisy (I Timothy 4:2, 3). in corrupt con
duct and practice ( I Corinthians 10:16-22), in wOrld
liness ( 11 Timothy 3:4 ), and uncleanness ( II Pcter 
2,10-12). 

(2) There are in all about eighty references in 
the New Testament to demons, and the language em
ployed when discussing their activity is usually quite 
exact. The New Testament teaching about the demons 
is marked ly d iHerent from current Jewish demonology 
and from pagan demonologies of that day. 

(3) The New Testament clearly distinguishes in a 
number of instances (eleven) between demon pos
session and diseases accountable for by natural causes 
( Matthew 4:24; 8: 16; 10:8; Mark 1:32, 34; 6:13; 16:17, 
18; Luke 4:40, 41; 9: 1; 13:32; Acts 19:12 ). 

(4) The results of demon possession are not ex
clusively mental or nervous (Matthew 9:32, 33; 12:22). 

a. In only two instances are these results distinctly 
and peculiarly mental·(Matthew 8:2B - the Cadarene 
demoniacs, and Acts 19:13£f). 

After a lapse of some months TORCH AND 
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b . Epilepsy is specified in only one case ( Matthew 
17,15 ). 

c. A distinction is made between being demonized 
and epileptic, and being demonized and insane (Mat
thew 4:24 ). 

(5) A distinction is also made between diseases 
caused by demons and the same disease not so caused. 
(Matthew 12:22; 15:30). In most cases no specific 
symptoms are mentioned. In an equally large number 
of instances there are occasional fits of mental excite
ment often due to the presence and teaching of Christ. 

(6) Being demonized did not mean the entire loss 
of one's personality. A peculiar instance of this is one 
of the Cadarene demonincs to whom Jesus said, 
'What is your name?" The reply, "My name is ... 
Legion, for we are many." It appears that for a 
moment the man had power to express himself. 

Although the life and times of Jesus were char
acterized by a great upheaval among Satan and the 
demons, there were reasons for this increase in the 
expression of the demons_ But we must not falsely 
assume that demon possession was confined to the 
time of Jesus' ministry. Both before and after Jesus' 
ministry demon possession was recognized and com
mon. Among the Jews the Sadducees were the only 
'group who did not practice exorcism. The phenom
enon continued for a long time in the New Testament 
Church. 

It is very difficult on the basis of the New Testa
ment record to determine whether there was a moral 
fault which led to being demonized. This hardly 
seems to have been the explanation in every case, for 
Mark speaks of a boy who was demonized "from a 
child" (9:21 ). Demon possession may have its ex
planation in a special divine pennission for unusual 
demonic operation to accomplish some extraordinary 
purpose of divine wisdom, while always remaining 
subject to the divine sovereignty. From this viewpoint 
it would also be necessary to conclude that it was not 
a permanent condition. 

Our Lord cast out demons as one of the functions 
of His ministry of mercy (Mark 1:23-27, 32-34, 39; 
3,11. 12; 5, 1-20; 7,25-30; 9,17-29. 38; 16,9. 17). deie
gated this power to the Twelve (Mark 3:15), to the 
Seventy ( Luke 10:17 ), and to believers (Mark 16:17 ). 
The prevalence of the phenomenon in his day was 
but the inevitable result of the head-on clash between 
Christ and the powers of darkness. 



Does demon possession continue in our day? 
Modern resear~ has shown us that under certain con~ 

ditions the mind of one person can take control of 
that of another. Good angels can comfort and in
fluence the minds of Cod's people. The Holy Spirit 
can enter, take possession of and influence fo r good 
those who choose the way of salvation. From this it 
would seem a valid conclusion that Satan and the 
demons can also enter into man's body, and assume 
control by taking possession of his faculties and 
powers. 

From my own limited observations on the mission 
6eld, I personally feel very strongly that there con
tinues in our day such a phenomenon as demon pos
session and I agree with those who insist that some of 
the phenomena that we witness can be accounted fo r 
in no other way. 

OUR COMFORT: Satan has been defeated by 
Christ. We can be absolutely confident that "nothing 
in God's whole creation is able to separate us from the 
love of Cod which is in Christ Jesus our Lord." 

Some of the greatest thrills I have ever experienced 
happened when I announced in the name of Christ to 
those who aU their lives had been subject to the 
bondage of demons and spirits that through the work 
of Christ they were free from sin and death and the 
devil and they could now say in Christ's name to 
Satan, '"'Begonel" There is no need any longer for 
anyone to walk in darkness and bondage to seducing 
spirits and deceiving demons now that Christ has con
quered Satan for us and crushed the head of the 
serpent. 

STUDIES IN THE CANONS OF DORDT 

JOHANNA TIMMER 

LESSON TWENTY-flVE 

PARTS III-IV 

ART. 9 . FAULT OF REJECTION NOT IN GOD, 
BUT IN MAN. 

The Gospel Is Faultless 

The Gospel is not at fault. It is the Gospel of God 
unto salvation. The Gospel is the good news. There 
is no bad news in it except for those who reject the 
good news. The Gospel is light, not darkness. It is a 
lamp, not a black-out. It is bread, not stones. It is 
crystal clear sprin g water, not a stagnant pool . It is 
the Gospel of repentance ( Luke 24:47 ). It is the 
everlasting Gospel ( Hev. 14 :6 ). It is the glorious 
Gospel of Christ (II Cor. 4: 4 ). The Gospel is freel}' 
offered to all who come in contact with it. It sets no 
restrictions. Whosoever believeth . . . shall be saved 
(John 3:16 ). It is offered to all who can read it, can 
hear it, are exposed to it. One who runs may rcad. 
One who hears may hear. One who knows of it, may 
inquire about it. One who hungers for it, can be fed. 
One who thirsts for it, his thirst will be quenched. The 
Gospel is the Gospel of hope, not of despair. When 
Jesus came into Galilee ( Mark 1:15 ) he bade the 
Galileans repent and believe the Gospel. The Gospel 
is offered without money and without price. There is 
nothing wrong with the Gospel. 

The Christ Is Faultless 
The Christ offered in the Gospel is fau ltless. No 

one can say anything against the sufficiency of his 

sacrifice, against the quality of the ransom he paid, 
against the love that prompted him to empty himself 
of his glory, taking on the form of a servant and being 
found in fashion as a man, he humbled himself, be
coming obedient unto death (Phil. 2:6 ) . No one can 
criticize his invitation to all who labor and are heavy 
laden to find rest in him ( Matt. 11 :28 ). No one can 
find fault with the answer to the question, What must 
I do to be saved? The answer contains the rich cov
enantal prom ise of salvation to him who believes and 
to his house ( Aets 16:31 ). Christ himself could not 
be marc wonderful than he is. His love could not be 
greater than it is. His sacrifice could not be more 
effi caciOUS than it is. His offer could not be more 
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sincere than it is. His blood could not wash away 
sins more effectively than it does. The price he paid 
could not be more costly than it is. The hope in Christ 
could not be more glorious than it is. The reconcili
ation could not be more satisfactory to the Father 
than is the reconciliation he wrought. The victory 
Christ won over Satan, could not be more thorough
going than it is. There is no fault in Christ. 

God Is Faultless 
Perhaps you agree that the Gospel and the Christ 

of the Gospel are Faultless, but you have difficulty be
lieving that Cod is faultless. You object to God's plan 
of election whereby Cod decreed to save some of the 
human race, not all. You may tend to find fault with 
this and consequently to exonerate man of any blame. 
You argue, "Jf man has lost the ability to exercise the 
saving faith necessary unto salvation, how can Cod 
still hold man responsible"? Isn't it Cod's fault that 
some are lost? Why blame man? That way of reason
ing is old as the hills. Paul encountered it, yes, Adam 
used itl Ihe woman Thou gavest me," puts the blame 
right on the God Who gave the woma.n. This kind of 
reasoning is in,stigated by Satan who wants you to 
believe that Cod, not man, is really at fault . 

How dare man transfer the blame of his deliberate, 
his wilful disobedience, to the Cod whom he wilfully 
disobeyed? Man chose death against God's most 
solemn warning that "in the day thou eatest of it, thou 
shalt surely die" (Gen. 2:11). There is no fault in 
God Who is in6nitely holy, infinitely just, infinitely 
loving, infinitely true, infinitely wise, infinitely perfect. 
For Adam and Eve to have Baunted the sincerity of 
Cod in his issuance of the probationary command, was 
the worst thing they could have done. For any man 
to turn his back to the gospel of Jesus Christ, to the 
Word of Cod, is the worst kind of disobedience. There 
is no fault in Cod. 

Man Is At Fault 
Man wilfully rejects the Gospel. "Some of whom 

called, regardless of their danger, reject the Word of 
life." Though they are warned of punishment in hell, 
they minimize the threat and continue in the sinful 
rejection of the Gospel. "Others, though they receive 
it, suffer it not to make a lasting impression on their 
heart." For a whilc they exercise a kind of faith that 
sooner or later proves to be only temporary. There 
are also those "who choke the seed of the Word by 
perplexing cares and the pleasures of this world, and 
produce no fruit." What are some seed chokers? There 
is the craze for making money, the being too busy to 
cultivate the soul, an undue emphasis on sports so 
that there is no time for the Word and for prayer, 
there is the being too wrapped up in social events to 
exercize oneself unto godliness, the eagerness to hold 
two or three jobs which rob one of maintaining good 
spiritual habits, the being too wrapped up in T.V. 
programs and other amusements to look and look 
and look at God as revealed in his Word. In short, 

I" .,,., ,,,,., 

it is the being too busy with secondary and tertiary 
matters to preserve ones own immortal soul, too busy 
with the temporal to relish the eternal. 

You object, How can one be at fault when he has 
lost the ability of himself to love Cod? How can man 
be at fault if Cod has chosen some. to be vessels of 
wrath? It is not God's fault that those "who are called 
by the ministry of the Word refuse to come and be 
converted." It is not Cod's fault that some "reject the 
Word of life"; it is the rejecter that docs the rejecting. 
Listen to this : "I do not believe in the existence of a 
supernatural being of any type, of any name. Coral
lary to this, I do not believe in the validity of any so
called supernatural being." Would you believe that 
this was written by a young man whom lance taught 
in a Christian school? He even writes that the more 
he hears from friends, relatives ( he has a godly mother 
and godly relatives), pastors (he has been reared in 
the c.R.c.), the more he is "convinced of the sound
ness of his opinions." To my dismay, he is deliberately 
rejecti ng the Word of Life! It is this man's own fault. 
Please pray that this young man may repent and be
lieve the Cospel. It is not Cod's fault that some who 
hear the Gospel suffer it not "to make a lasting im
pression on their heart." They turn away from it, pre
ferring the flesh pots of Egypt or the philosophies of 
Athens. It is not God's fault that some "choke the seed 
of the Word by perplexing cares and the pleasures of 
the world." That is the choice such a defccter makes. 
That is what he prefers. He is doing just what he 
wants and pleases to do. 

The fact that one does as he pleases does not say, 
however, that he is spiritually free. In his spiritual 
bondage he still acts as he pleases to act. lrue lib
erty," says A. Pink, "is not the power to live as we 
please, but to live as we ought." Isn't this a significant 
de6nition of liberty? Man ought to live according to 
the will of God. Man ought to confess his sin and 
seek cleansing in the precious blood of the Lamb of 
God. Because of his sinful nature, unregenerate man 
refuses to serve Cod, his Maker. He refuses to seek 
cleansing. From the day Adam and Eve did it, man 
keeps on declaring his independence of God. Because 
of the free choice of our representative, Adam, man 
is dead in trespasses and sin and by his own choice, 
continues in sin, a choice for which he is every wit 
responsible. His inability does not exonerate him from 
his responsibility. Men who want to reason away man's 
responsibility because of his inability, are confusing 
human responsibility with divine predestination. Man's 
inability to comprehend the relation between predes
tination and human responsibility docs not give license 
to reject either. In his Apologetics (p.16 ), Dr. C. Van 
Til says, "It is totally inconsistent with the idea of 
creatureliness that man should strive for compre
hensive knowledge; if it could be attained, it would 
wipe God out of existence; man would then be Cod." 

That the unregenerate cannot do as he ought to 
do is his own fault. That he cannot, does not relieve 
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him of his responsibility. Ones inability to pay you 
the $10,000 he owes you, does not relieve him of his 
responsibility to pay his debt. You might well be the 
last one to relieve him of that responsibility since the 
$10,000 is yours. 

Ponder these statements of Arthur l)ink; "Left to 
himself, the natural man is so depraved at heart that 
he cannot come to Christ''' (p. 187 ). "Should some 
sinner here object, I cannot help being born into this 

. world with a depraved heart, and therefore 1 am not 
responsible for any moral and spiritual inability which 
accrue from it, the reply would be, Responsibility and 
Culpability lie in the indulgence of the depraved 
propensities, the free indulgence, for God does not 
force any to sin" (p. 189 ). "Why has God demanded 
of man that which he is incapable of performing? 
The first answer is, Because God refuses to lower His 
standard to the level of our sinful infirmities" ( p. 198 ). 
God does not have to adjust his standards to fit our 
wilful choices. Our choices must fit his standards. 
Weigh the following statement from lain Murray's 
The Forgotten Spurgeon (p. 106 ). "However much 
it is beyond the power of reason to reconcile the com
mand to sinners to believe on the Son of God for 
salvation wi th the truth that only grace can enable 
them to do so, there is no conflict between the two 
things in Scripture. Spurgeon took these two truths, 
man's duty to believe and his sinful inability to do so, 
and used them like the two jaws of a vice to grip the 
sinner's conscience." Prof. j . Murray, the just retired 
professor of Systematic Theology at Westminster Sem
inary in Philadelphia, makes the following statement 
in his book Redemption Accomplished and Applied, 
''The fact that regeneration is the prerequisite of faith 
in no way relieves us of the responsibility to believe 
nor does it eliminate the priceless privilege that is 
ours as Christ and his claims are pressed upon us in 
full and free overtures of his grace. Our inability is 
no excuse fo r our unbelief nor does it provide us with 
any reason for not believing. As we are presented with 
Christ in the Gospel theer is no reason for the rejection 
of unbelief and all reason demand the entrustment of 
faith" (p. 140 ). 

The trouble with those who dare to find fault with 
God is partly due, if not entirely, to the fact that they 
wittingly, or unwittingly, allow their thinking to re
volve around man rather than around God. They seem 
to forget that the glory of God is the primary concern 
of the Cod of glory. ". the ultimate end of the 
Gospel is not the conversion of man but the glory of 
Cod" (The Forgotten Spurgeon by I. Murray, p. 117). 
God does everything for his own glory and everything 
we do must also be primarily for his glory, whether 
we eat, drink, or consider the matter of election. To 
lay the fault on Cod is to say that God was wrong. 
To say God was wrong is for sinful man to sit in judg~ 
men over the righteous· God as if man were mOre 
righteous than Cod. Perish the thought! The God who 
is truth cannot be wrong. To judge him wrong is to 
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use another standard or truth than the standard of 
him Who is the truth. The matter of Cod being at 
fault should not even arise in our minds as-creatures, 
sinful creatures, short-sighted creatures at that. 

"God so loved the world, that He gave His only 
begotten Son, that whosoever believeth on Him should 
not perish, but have everlasting life." The call of God 
to man through his Word is a sincere call. Again, to 
accuse God of insincerity because he has not elected 
everybody is to deny the perfection of his perfections . 
God is truth. Insincerity stands in conRict with truth. 
God is just. Insincerity stands in conflict with justice. 
God is love. Insincerity stands in conflict with love. 
God and insincerity are mutually exclusive. John Cal
vin says: "... the will of God is not only pure from 
every fault, but the highest standard of perfection, 
even the law of all laws" (l1lStitutes, Bk. 3, Ch. 23). 
Calvin also says; "Man falls .. according to the 
appointment of Divine Providence; but he falls by his 
own fault. The Lord had a little before pronounced 
'everything that he had made' to be 'very good.' 
Whence, then, comes the depravity of man to revolt 
from his God? Lest it be thought to come from crea
tion, God had approved and commended what had 
proceeded from himself. - By his own wickedness, 
therefore, he corrupted the nature he had received 
pure from the Lord, and by his fall he drew all poster
ity with him into destruction. Wherefore let us rather 
contemplate the evident cause of condemnation, which 
is nearer to us in the corrupt nature of mankind, than 
search after a hidden and altogether incomprehensible 
one in the predestination of God" ( Ibid, Bk. 3, Ch. 
23). 

Note 

This lesson covers only one article because the 
writer thinks the material will evoke much discussion. 
Some of our people are much troubled about man's 
responsibility in spite of his inability. May the leader 
prayerfully prepare himself for conducting this lesson 
in such a way that he will make clear what the Bible 
teaches about this matter. What matters is that we 
know what God's Word teaches. 

Discussion 

1. 	 Show that although God's predestination covers 
the matter of election and rejection, God, who 
made man good, did not force man to sin. 

2. 	 Show that man's inability does not absolve him of 
responsibility because God made man a responsible 
being, from which responsibility God never re
leased him. 

3. 	 In connection without inability to understand that 
although God has predestined all things to come to 
pass, man is fully responsible, discuss this state
ment of Calvin, ''To be ignorant of things which it 
is neither possible nor lawful to know, is to be 
learned: an eagerness to know them, is a species of 
madness" (The last sentence of section 8, Ch. 3, 
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Bk. 3). Compare Van Til's statement mentioned in should feel no reluctance to submit our understand
this lesson with that of Calvin. ing to the infinite wisdom of God, so far as to 

4. 	 Show that all through the Scripture it is evident acquiesce in its many mysteries." Isn't doing this 
that it is ones own fault if one is lost. the very essence of meekness and of creatureliness? 

5. 	 Comment on this statement of Calvin; "And we 
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ART. 10. RESPONSE TO THE GOSPEL NOT OF MAN 
BUT OF GOD. 

Pelagian error 
Just as truly as the fault of rejecting God lies in 

man, so truly the response to the Gospel is not of man 
but of God. Yet the Pelagians ascribe the favorable 
rcsponse to the Gospel to the proper exercise of man's 
free will. He holds that unregenerate man is fU lTlished 
with that measure of grace which enables him beforc 
regeneration to believe the Gospel and to repent of his 
sin ; that is, he is capable apart from the new birth to 
obey the call of the Gospel and to turn to God. He is 
differen t from those who reject the Gospel only in that 
he has employed his free will to receive and to believe 
the Gospel. Thus they consider fai th a part of the 
equipment with which Cod has endowed natural man. 

True View 
This position is a denial of the total depravity of 

man. If unregenerate man is endowed with the ability 
to believe. he cannot be said to be totally depraved . 
How differently the Bible pictures natural man! God's 
Word pictures man as dead in trespasses and sin (Eph. 
2: 1 ), not one of whom seeketh after God ( Rom. 3: 11 ), 
not OIlC of whom doeth good, no not one ( Rom. 3: 12). 
To be able to believe, is to be able to do good; yet 
God's Word says none doeth good, no not one. If not 
even one does good , then not one by nature exercises 
saving faith. Furthermore, one spiritually dead can
not engage in an activity that gives evidence of 
spiritual life. Faith is certainly evidence of spiritual 
life. If one exercises saving faith, one has fi rst been 
made alive to be able to exercise that faith . This is 
precisely what the Ca lvinist believes. He believes it 
because that is exactly what the Bible teaches. 

Response Divinely Actuated 
Hesponse to the Gospel must be "wholly ascribed 

to God ." Faith is a gift of God never evidenced before 
regenera tion takes place. The Holy Spirit works that 
faith in us "by the hearing of the Word preached" 
( Rom. 10014) . 

The Father of Our Lord Jesus Christ "chose us in 
Christ before the foundation of the world ... that 
we should be holy and without blemish before Him in 
love, having fo reordained us unto adoption . . . accord
ing to the good pleas ure of his will" (Eph. 1:4-5). 
Whom the Father foreordained them he also called 
( Hom. 8:30 ). In his own time and under circum
stances he arranges, God call s his own out of darkness 
into hi s marvellous li ght. T he Father arranged the 

meeting between Philip and the Ethiopian eunuch 
that he might effectually call the eunuch into the King
dom of J CSllS Christ. He arranged the meeting be
tween Peter and Cornelius. God doesn't merely ca ll 
a sinner. The sinner needs more. God confers upon 
his chosen ones "faith and repentance." God provides 
the arm, the means whereby the re-born child can 
reach out to him to believe on him and to embrace 
him. The Lord does even more. He rescues the be
liever from the power of darkness. Only one h'Teater 
than the power of darkness can rescue us from the 
power of darkness. No human power equals in 
strength the power of darkness. Only God Almighty 
can rescue us from the power of Satan and give us 
en trance into the Kingdom of God. He translates the 
believer into the Kingdom of his own Son. When he 
a uthorizes the release of a sinner from the bondage of 
Satan, Satan has to surrender his prey. All this God 
does for his chosen ones that "they may show forth 
the praises of Him who has called them out of dark
ness into His marvellous light and may glory not in 
themselves but in the Lord." The praise and the 
glory belong to the Lord! God saves the elect for 
his own sake, not, first of all, for the elect's sake. 
Would that all of us Christians would grasp this truth 
more full y. With what abandon we would serve our 
covenant God, praise him and glory in him!! Can we 
say with Pa~tI , "God fo rbid that T should glory, save 
in the cross of our Lord Jesus Christ, by whom the 
world is crucified unto me and I unto the world" 
(Cal. 6016)? 

Ye... the response to the Gospel is not of man but 
of God. The Rev. D. Martyn Lloyd-Jones does not 
hesitate to say that "without the work and authority 
and power of the Holy Spirit, there would never be a 
single believer in our Lord and Saviour Jesus Christ" 
(Aut llOrity. p. 76 ). He substantiates this claim by 
making special mention of Eph. 2 and of Acts 16:14. 
Salvation is indeed of God, not of man. 

ART. 11. THOROUGH WORK OF GOD IN THE ELECT 

God does everything he does perfectly, thoroughly. 
He docs not begin and fail to end. He does not 
purpose to do somethin g only to lind himself hindered 
in doing it. " . .. hath he said, and shall he not do 
it? or hath he spoken, and shall he not make it good?" 
(Num. 23: 19b). Observe aU he does to the object of 
his redemption. This article is packed with the facts. 
"When God accomplishes his good pleasure in the 
elect, or works in them true conversion," he does not 
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terminate his activity with the external call only to 
abide in the decisions of man. No, he continues the 
process to the very end. He illuminates the mind of 
the convert by his Holy Spirit so that such an one 
can "understand and discern the things of the Spirit 
of Cod." 'The natural man receiveth not the things 
of the Spirit of God; ... and he cannot know them, 
because they are spiritually judged" but the spiritually 
quickened man is enabled by the Spirit to discern 
spiritual things. The Holy Spirit "pervades the inmost 
recesses of man." He pervades his mind, heart, and 
will. The Holy Spirit opens the closed heart, or, to 
use Cod's Word in Ezekiel, he takes the stony heart 
ou t of one's Besh and gives 6ne a heart of flesh. The 
Holy Spirit softens the hardened heart making it 
responsive to the work of the Spirit, responsive to 
spiritual values, to spiritual food. He seals the heart 
with the covenantal seal of circumcision, binding it to 
his own Father heart. The Holy Spirit infuses new 
qualities into the will which having been dead and 
therefore in bondage, he quickens, enabling it to make 
choices pleasing to God. Fonnerly that will was "evil, 
disobedient, refractory." He infuses into that will the 
qualities of goodness, obedience, and pliability. He 
actuates the will to do the good, to obey the Lord, 
to bow to its Maker. He strengthens that will so that 
it can increasingly do the good, increasingly obey the 
Lord by doing his commandments ever more faith
fully and by increasingly conforming to the will of 
Cod. "Not my will but Thine be done.'" "1 delight to 
do Thy will, 0 my God, yea, Thy law is within my 
heart" (Ps. 40:8). That law is no longer external. 
The heart loves the law of God and the doing of the 
law evidences the love of a Christian for his Lord and 
Master. 

Discussion 

L Show from the Scriptures that the matter of salva
tion does not begin with a decision of man but 
with an irresistible act of God. Show that God 
opens the heart of man, not man his own heart. 

2. 	 If the will of natural man is not free spiritually, 
what must happen before man is able to act as a 
spiritually free agent? When can man again will 
to do the will of God? 

3. 	 Do the altar calls in modem evangelism ever 
leave the impression that man's will is free? Il
lustrate. 

4. 	 How extensive is the work of God in salvation? 
How much of man's personality does it involve? 

5. 	 With the use of the material in this lesson, show 
that the Anninian beJjef that grace is resistible, 
and the belief that saints can permanently fall 
from grace Bow from his concept of the free will 
of man. 

6. 	 Does our belief that the response to the Gospel 
is not of man but of God affect the content of our 
Bible teaching? 

7. 	 Must our missionaries be primarily concerned 
about the number of souls won or about honOring 
God in presenting the Word of Cod faithfully? 
U God. honors himself in effectually calling all 
the elect, then Cod's honor must be our first 
concern too, must it not? 

8. 	 What comfort is there for the minister and the 
missionary, y.cs, for the Christian in his witnessing 
that Cod is the primary Actor in salvation? 

9. 	 Show that the fact that God is the prime Mover 
in salvation could be the strongest incentive to 
hasten the spread of the Gospel to the ends of 
earth. 

10. 	 What incentive is there in the teachings ' of Ar
ticles 10 and 11 for praying much for the Holy 
Spitit? 

11. 	 What justification do you think Dr. Martyn 
Lloyd-Jones has for saying in his Book, Authority, 
that of the study of the authority of Jesus, of the 
authority of the Scriptures, and of the authority 
of the Holy Spirit. a study of the authority of the 
Holy Spirit is the most important of all? 

LESSON TWENTY·SEVEN 


ART. 12. THE NEW LIFE IS A SUPERNATURAL WORK 

The New life Is Wholly a Divine Working 
Regeneration is a new creation (John 3:3) , it is 

making alive of one formerly dead in trespasses and 
sin ( Rom. 6:8 ), and all this happens without man's 
aid. The external preaching of the Word is not enough 
to bring this about. Many are exposed to the preach
ing of the Word who remain dead in their sins. It is 
not brought about by "moral suasion." One persuaded 
against his will, is of the same opinion still. A mere 
recommendation of the Gospel will in itself not result 
in regeneration nor will any wann advising to heed 
it. Neither is regeneration, in its narrow sense, brought 
about in dependency on the will of man after "Cod 

has perfonned his part." It is not a cooperative 
venture. 

Man can give birth to himself neither physically 
nor spiritually. Man cannot renew himself. That 
which is necessary to renewal does not come from 
within. A careful study of Ezek. 37: 1-14 stresses this 
truth. It is Cod Who commands Ezekiel to prophesy, 
and it is Cod Who gives life. He it is who renews 
man. A thing created docs not create itself. Man 
cannot re-create himself either. Only God, the Creator, 
can do that. A dead being cannot resurrect itself. 
Only Cod can resurrect a dead being. One dead in 
trespasses also has to be resurrected unto Jjfe. God 
makes alive; something dead lacks the power to give 



itself life. This new life is not ultimately in the power 
of man. 

The New Life Is a Supernatura l Work 

The authors of the Canons characterize this super
natural work with the use of several strong adjectives. 

1. This supernatural work is a powerful work. 
Also in the work of regeneration "none can stay His 
hand or say unto Him, what doest Thou?" Because 
Cod is omnipotent he can always do his good pleasure. 
No one is able to hinder God from carrying out his 
plan and purpose. His counsel stands precisely be
cause no one is able to hinder him in. its execution. 
The 6nite cannot overpower the in6nite! 

2. This supernatural work is a most delightful 
work. How delightful to be freed from the bondage 
of sin, to be deli vered from enslavement to Satan , 
and to be translated into the freedom of the children 
of God. The new-born soul takes "delight in approach
ing unto God" (lsa . 58:2). "I delight to do Thy "vill, 
o my God" ( Ps. 40:8). With the children of Israel 
the regcnerate man delights himself "in the great 
goodness of God ." No wonder the Ethiopian eunuch 
"went on his way rejoicing" ( Acts 8:30). How sweet 
to be wooed by the Saviour and to be captivated by 
him through the mighty work of the Holy Spirit! "1 
am my beloved's and my beloved is mine." 

3. This supernatu.ral work is a most astonishing 
work. How could God have mercy on me, a great 
sinner? Why did he choose me to be one of his own 
when he sovereignly passes others by? Why did he 
form me in my ugliness into a vessel 6t for his use? 
"( know not why Cod's wondrous grace to me He hath 
made known ; Nor why, unworthy, Christ in love, re
deemed me for His own." It is indeed a most astonish
ing work. 

4. This supernatural work is a most mysterious 
work. "The wind bloweth where it listeth, and thou 
hearest the sound thereof, but canst not tell whence 
it cometh, and whither it goeth; so is everyone that 
is born of the Spirit" (John 3:8). 

"I know not how the Spirit moves, 
Convincing men of sin, 
Revealing Jesus through the Word, 
Creati~ faith within." 

We know not how the Spirit works, but we know that 
he works. We know it because we experience it. \Ve 
know it because he has taken lodging in om hearts 
and is sanctifying us. We know because he has re
vealed it to us in his Word. 

5. This supernatural work is an ineffable work . 
The Dutch word for "ineffable" is "onuitsprekelijk," 
which word may be morc meaningful to some of us. 
It is inexpressible, unutterable. Words fail to express 
the supernatu.ral work of regeneration. 

6. This supernatural work is comparable to cre
ation when Cod said, '1et there be light." When Cod 
said «let there be," there was. It is comparable to the 

resurrection from the dead. Regeneration is a calling 
of men dead in sin to spiritual life. God speaks and 
it is so, a lso in regeneration. When that mighty act 
of God transpi..res in the heart of man, he is "ccrtainly" 
regenerated, "infallibly" regenerated and "'effectually" 
regenerated. None of the uncertainty, of the fallibil
ity, nor of the ineffectuality of man's reaction en ter 
into this mighty work of God. God speaks and man 
is born again. It is an irresistible work of the Holy 
Spirit which nonnally takes place in the milieu of the 
Word of God. 

7. This supernatural work of regeneration is also 
an enabling working. When man's will is renewed it 
is "'actuated and influenced by God, but in conse
quence of this influence becomes itself active." After 
the Holy Spir it rcnews the will, man wms to believe 
and repent. Then man wills to do the will of God. 
He wills to keep Cod's commandments. The reborn 
man is not powerless. He is enabled to act as a spirit
ually-minded being. John Owen in his work of the 
Holy Spirit writes very helpfully about the enabling 
power of the believer. Several quotations follow. 

Owen says that there is in the soul of the believer 
a principle or habit of grace. "This principle or habit 
of holiness inclines and disposes the subject of it to 
acts of its own kind ." Again, "The new heart is the 
new nature ... Every naturc has its proper disposition 
and actings. The principle of holiness" ( to which thc 
habit of grace inclines the heart ) "is such a nature; 
and wherever this principle is, it disposes the whole 
soul to acts of holiness, and that universally, ... con
stantly ... permanently." He goes on to assert that 
the reborn has "the power of holy obedience." 'lhere 
is powcr accompanying the habit of grace, as well as 
propensity or inclination." This enabled Paul to say, "1 
can do all thin gs through Christ that strengtheneth 
me" (Phil . 4:13) . The regenerate have a principle of 
spiritual life; and where there is life, there is power in 
its kind, and for its end. '"He explains that the power 
consists in power in the mind, in the will, and in the 
affections. The power in the mind "consists in a 
spiritual li ght and ability to discern spiritual things 
in a spiritual manner." The power in the will "con
sists in its liberty, freedom, and ability to consent to 
ehoose and embrace spiritual things." The power in 
the affections consists in the "affections, which natur
ally are principle servants and instruments of sin to 
be engaged to Cod." 

How right Feenstra is when he says that an active 
fa ith works, bears fruit, and that the dead who is 
made alive is going to walk. One really reborn is going 
to wiII to do Cod's will, is going to walk in the ways 
of the Lord, is going to think God's thoughts after 
him, is going to love to keep God's commandments. All 
this because the Holy Spirit dwells within. This gives 
him enabling power. He is strengthened with power 
through the Holy Spirit in the inward man ( Eph. 
3: 16 ). Also read II Peter 1:3, 4. 
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ART. 13. REGENERATION NOT FUllY 

COMPREHENDED, RUT ACTUALLY EXPERIENCED. 

The Rev. J. C. Feenstra so well instructs us always 
to distinguish between knowing and comprehend. 
ing. The poet already referred to in this lesson, 
realizes that we do not know how the Spirit moves 
to convince men of sin, but he confidently affirms: 

"] know whom I have believed, 
and am persuaded that He is able 

To keep that which I have committed 
unto Ilim against that da y." 

We know that we cannot comprehend in this life. We 
take God at his Word, knowing that fi nite man must 
believe what God says and does, even when fi nite 
reason cannot grasp it. 

The reborn child of God finds it enough to know 
and experience that he is reborn, the Holy Spirit 
bearing witness with his spirit that he is a child of 
God ( Rom. 8: 16 ). He finds it enough by the grace 
of God "to believe with the heart and to love the 
Saviour." The Christian lives by fai th not by reason; 
he loves the Saviour even though he cannot com· 
prehend the wonderful saving grace of God in which 
the marvellous love of the triune God shines like the 
midday sun. Our hope as Christians is a sure hope, 
a "hope that putteth not to shame; becauso the love 
of God hath been spread abroad in our hearts through 
the Holy Spirit which was given unto us" ( Rom. 5:5 ). 

ART. 14. THE WILL TO RELIEVE AND THE ACT OF 

BELIEVING ARE BOTH IRRESISTIBLE ACTS OF GOD. 

Saving grace is irresistible grace. It is given by God 
"'not to be accepted or rejected at his pleasure," as the 
Arminians hold, but a gift that is "conferred upon him, 
breathed and infused into him." It is a divine activity, 
an irresistible work of God. 

Is Faith only in Part a Gift? 

Faith is not only in part a gift so that "God be
stows the power or ability to believe" but he leaves 
it up to man to decide whether he wants to use that 
power or abili ty to believe, thus making the actual 
believing an act of man not of God. Such error 
violates the teaching of Scriptures so clearly stated in 
Ephesians 2:8, 9. The Holy Spirit through Paul wants 
the Ephesian Christians to realize beyond any doubt 
that they were saved by grace through faith, and 
that this was not of themselves for it is a gift of God; 
nor was it of works lest any man should boast. All 
boasting is excl uded. Unstinting praise is due God 
for his gift. The Ephesian Christians did not come 
nigh to Cod of themselves; they "were made nigh by 
the blood of Christ" ( Eph. 2: 13 ). "Not pnto us, 0 
Lord, not unto us, but unto thy name give glory, fo r 
thy mercy, and for thy truth's sake" ( Ps. 115:1 ). 

To Will and to Work Are of God 

Faith is a gift of God because "lie works in man 
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both to will and to work ... and produces both the 
will to believe and the act of believing." How true 
the authors of the Canons are to the Word of Cod 
also here since the. Holy Spirit made it cl ear to the 
Philippian Christians that it is Cod who worked in 
them both to will and to work of his good pleasure! 

Because faith is a gift, entirely a gift, infused in 
us, we "are made nigh," we are made into children of 
God, we are adopted into Cod's family nevermore to 
be banished from the family circle which Cod jcal. 
ously, powerfully, graciously keeps intact. 

For the Leader 

To read Owen's work of the Holy Spirit is a most 
worthwhile venture. 

For Discussion 

L 	 Discuss some of the mysteries of Biblical truths 
which are beyond our understanding, but which 
we enjoy and embrace by faith . 

2. 	 Discuss together that the very dry bones in the 
vision recorded in Ezekiel 37 did not respond of 
themselves. Show that as Ezekiel preached, Cod 
was active in bringing them back to life. 

3. 	 How do you react to such remarks as "1 decided 
to become a Christian," "'I accepted the Lord Jesus 
Christ as my Saviour," "The first time 1 heard the 
Gospel, I immediately accepted Christ"? What is 
the language of the Scriptures? How did Paul reo 
act? Cornelius? the Jailor? the Ethiopian? the 
eunuch? Does faith after aU depend on the free 
wiD of man? 

4. 	 If the supernatural work of regeneration by the 
Holy Spirit is an "enabling working," may we 
Christians talk as if the Holy Spirit does not en
able us to do what we ought to do? Do you think, 
for example, that the Holy Spirit does not enable 
a Christian father to pray aloud with his family? 
a Christian mother to pray with her chi ldren? an 
elder or a preacher to pray spontaneously? Are not 
the fears we present as excuses, fears of men rather 
than fea r of God? Is the fact that some of our 
leaders are reading their publie prayers not due to 
their fear of men rather than their fear of God? 
Isn't the speaking to God in prayer as our position 
in life demands it, one of the "all things" which 
the Holy Spirit enables us to do? ( If fear of faulty 
form in prayer leads us to more and more fonnal. 
ity in prayer, let us throw form to the winds. What 
we need is evidence of the enabling working of 
the mighty Spirit of God.) 

5. 	 Discuss Errors 8 and 9 which the Synod of Dordt 
rejected. 

6. 	 Are we of Refonned persuasion entirely free, in 
practice, from the errors the Synod of Dord t reo 
jected? (See pages 58..60 in the back of the Psalter 
Hymnal.) 
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Dear Editor. 

T HE ARTICLE "What Preaching Do We Need?" 
which appeared in one of your recent issues was 

interesting to me. I cannot come to a decision whether 
I agree with the writer or not. For me the article is 
not too plain, especially when he assumes to have 
established a meaningful difference regarding the 
responses of his listeners, and that this d ifference is a 
determining factor as to what material a preacher 
should choose. 

But has the preacher really a choice? As an am
bassador of Christ he is under orders to preach the 
gospel. Now we are all well aware of the fact that 
today the meaning of the word gospel is stretched so 
far as to include anything and everything. Even our 
preachers in the Christian Heformed Church are not 
entirely free from a common generalization; it is so 
easy for them to refer and appeal to our doctrine and 
our confessions. and use it as a ready basis to any text 
they choose to preach on. It may be that is reformed 
preaching and the only way. Yet I am convinced that 
many occupants in the pew are ready to agree that is 
not the only good way, for we have the experience of 
listening to a good doctrinal discourse where the real 
core of the gospel is hard to detect. Our preachers 
take much for granted and easily assume their au
dience to be matured Christians; they address the 
same people every Sunday. the same people that were 
catechized in the same doctrine from youth On, it 
should not be nece'lsary to always be concerned about 
the elementary concepts of the gospel. Yet I believe 
we cannot by-pass the simpliCity of the gospel and 
at the same time retain its power of refreshing and 
renewing lives. 

It may sound odd but I am sure the answer to the 
question "what preaching do we need?"' is more gospel 
preaching than our present pulpit is bringing us. Doc
trinal sermons tend to be long on argument and logiC. 
but short on witnessing; addressing the intellect more 
than the heart. Our theology as it came down to us 

in past generations is very one-sided; seemingly di
vorced from our lives and our responsibilities. For 
instance. the text of John 3:16. "God so loved the 
world that He gave His only Son"; our theology 
teaches us not to take that at face value, for our 
Sovereign Cod is selective in His love, which of course 
we believe, yet at this junction what right have we 
to emphasize Cod's sovereignty in order to make the 
text plain. The Lord demands obedience before un
derstanding; it is not primarily a question of doctrine 
but of ethical, voluntary response. This may sound 
like Arminianism, never-the-Iess it is our duty to pat
tern our lives to Cod's revealed will. 

At this point our preaching is very weak. When 
do we hear a message on repentance from sin? Know
ing the truth so well. where is our burning zeal to 
escape the world with its sin and corruption? Whcn 
we have a visiting Pastor for a Sunday service it would 
be surprising if his message would be on I John 2: 15
"Do not love the world or the things of this world." 
Our experience in the pew is that they come with a 
complimentary message on the theological correctness 
of our creeds and our superior understanding of Cod's 
word to other churches who are in error. thus sponsor
ing an undertone of satisfaction with our attainments 
on our doctrinal pronouncements. Only a scant ten 
years ago the boast at our centennial of having "the 
best and purest interpretation of the Scriptures" is still 
ringing in our ears, and now we face an unpleasant 
drop in our membership without a visible means of 
checking. 

Yes, eHorts are in motion to refreshen our interest 
in the creeds - the weekly Banner. our Torch and 
Trumpet. and our Federation Messenger leads the 
weekly Men's Society to use our creeds in thc study 
of the Bible. We are really studying the creeds, not 
the Bible; and looked at from that angle onc sym
~athizes with the slogan of the Evangelicals - "No 
creed but Christ." So I conclude as answer to the 
question ''What preaching do we need?" We need 
more Christ-centered preaching than doctrinal d is
courses. Let us take a lesson from men like Billy 
Craham who preaches the Word and not the theol
ogies of the churches. 

ANDREW TAZELAAR 

A LOOK AT BOOKS 

THE WORLD OF MI SSION by Bengt Sundkler 

( translated from Swedish by Eric J. Sharpe ), Eerd
mans, 1965. 3f.J7 pages. Price $6.95. 

TIlis is an historical survey of missions that tries 
to stress especially the environment in which mission 
work has been carried on. In Part One the author 
discusses the Kingship of Christ as proclaimed by 
Christian missionaries. In Part Two he gives an ac
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count of the relation between missions and politics 
thru the years; while in Part Three he discusses the 
milieu of missions in Asia. Africa. and Latin America. 

There is little in this hook that commends it to 
evangelical Christians. Mr. Sundkler stands within 
the orbit of thought generated by the World Council 
of Churches (and the former International Missionary 
Council ). He seems to lack a vital concern for the 
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salvation of the lost and the dynamic expansion of the 
Church of Christ. "The missionary task," says Sund
kJer, "Is to proclaim Christ as King, and to make Him 
known to the nations" ( p. 56). The "social gospel" 
can be fitted within this definition and the chapter on 
"Mission and Culture" bears this out. 

Not only is there a conspicuous absence of evan
gelical warmth, the organization of the book also 
leaves something to be desired. According to the 
jacket, SundkJer follows an "ecological" approach in 
treating his subject matter. He is "concerned with 
the environment in which the church exists, and with 
which it interacts" (jacket ). But in actuality the au
thor's treatment seems to be mOTe eclectic than 
ecological. Many different topics are treated in rapid 
succession, with the result that the organic relation 
between them all is not very clear. 

Although the book contains some interesting facts 
and figures, it does not contain, in my judgment, a 
significant contribution toward either the historiog
raphy of missions or the expounding of missionary 
principles. TIMOTHY MONSM A 

UNDER GOD, A Government Textbook for Junior 
High Schools, by William G. Hendricks, produced by 
the National Union of Christian Schools, William B. 
Eerdmans Publishing Company, Grand Rapids, Michi 
gan . $4.95. 252 pages. 

Those who have used Mr. Hendricks' earlier ed i
tion of this volume will be pleasantly surprised when 
this enlarged and revised edition comes into their 
hands. This textbook, designed for use in the Junior 
High School Government class, will, more than ever, 
meet the growing needs for the student and the 
teacher in this significant area of social studies. A 
cursory pursual of the contents reveals that it is com
prehensive in its coverage, broadly based as to its 
presuppositions, and defini tely up-to-date, including 
pictures and commentary on the most recent happen
ings and changes within our Federal government. 

Technically, this edition is far superior to any of 
its predecessors. There is a copious supply of well 
produced and recent pictures which will enhance the 
readers interest. There are numerous charts produced 
for the purpose of clarifying facts and findings. And 
fo r the teacher each chapter contains some or all of 
the follOWing items: review questions, questions for 
further thought, ideas for research, suggestions for 
class room procedure, vocabulary charts, activities for 
research, and challenges for the future. These aids will 
certainly prove to be all asset to the teacher in prepar
ing for the course and the class. 

All of these factors are secondary however. What 
is even more important is the content of the book. 
It is one of the few texts now in use which provides a 
running commentary on the United States Constitu
tion. And even more importantly, it may be the only 
one which does this from a Christian point of view. 
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For those of us who are teaching with a Christian 
framework, we will possess an ally in instilling a 
Christian world view in our students. We will be able 
to teach our students to be better citizens not only 
because the law requires it, but because they are 
Christians. Through the study of this book the student 
will come to see that our nation is great not only be
cause of a strong political heritage, but a lso because 
of a strong religious heritage which has permeated the 
major decisions of our nation. These ideas are clearly 
spelled out within the opening chapters, and sum
marized succinctly in the concluding chapter of the 
book. 

Every reviewer of a book notices certain areas 
which could be improved or changed. This reviewer 
is no exception. But the improvements can be con
sidered minor in view of the many improvements al
ready made over the soft-covered editions. However, 
the presen t edition could proSt from a bibliography 
or a suggested reading list of both fact and fiction 
in this area . Perhaps a glossary would also prove 
helpful. Also, this reviewer found the cover colors to 
be inadequate. The attractiveness of the cover struc
ture loses its effectiveness because of the color scheme. 
It is not a cover that immediately attracts a person's 
attention. As far as content is concerned it will have to 
be judged by the individual teacher. For this reviewer 
it is more than adequate. 

Certainly much more could be said in favor of this 
book. It is a book that deserves to be considered and 
then used in our NUCS member schools. In fact, it 
is a book that should be used in all Christian schools 
seeking to train youth to live the Christian life. In a 
"'Christian" America which is Under God, one wonders 
why this volume should not be used in our tax sup
ported schools as well. This text wiU certainly have a 
strong appeal to such schools in the so called "Bible 
Belt." RON SMlTII 

Gerhard Kittel (editor ), Theological Dictionary of 
the New Testament, translated by Geoffrey W. Bromi
ley. Grand Rapids, Mich. : Eerdmans, 1966. Vol. Ill. 
$22.50. 

The value of this work, of which the third volume 
(theta-kappa), is here introduced, can hardly be over
estimated. Also, the tremendous energy, as well as 
ability, of the translator, certainly deserves praise. 
Within a very short period of time he has produced 
three volumes, each of which contains between 800 
and 1,100 pages1 Now anyone who has tried to trans
late a book from the Swedish or the Dutch, or, as in 
the present case, from German into English, will agree 
that, due to the change in sentence-structure, idioms, 
etc., the obstacles seem at times to be almost insuper
able. Yet, here it is, and in excellent, fluent English! 

Moreover, Volume III also contains an Introduction 
by the translator, G. W. Bromiley. He reminds us 
again that "Kittel" is neither a lexicon nor a com



mentary. It mediates between the two, and strives to 
arrive at the «inner" or "theological" meaning of the 
important words that occur in the Creek New Testa
ment. When one lays side by side the New Testament 
lexicon and this theological dictionary, as this re
viewer has done, it becomes apparent at once that the 
one who originally conceived the work was very 
generous and included all the really important words. 
Moreover, the grouping of words that belong to the 
same family, so that, for example, the terms Israel, 
Israelite, Jew, Hebrew, etc., are all discussed in one 
thirty-five page article, is a very valuable feature . 

All this does not mean that the discussion is al
ways completely satisfying. Sometimes the naturalistic 
philosophy of the author is rather evident, and some
times there is a deplorable omission of any recogni
tion of interpretations other than the writer's Own. 
The latter is true with respect to the article with refer
ence to therion (the "beast" out of the sea, Rev. 13:1, 
2) , where the correct observation that this «beast 
unites all the features of the four beasts of Daniel" 
does not lead to the most natural interpretation of the 
symbol. The author of that article evidently paid 
little attention to the explanation of this "beast" offered 
by John himself in Rev. 17:7ff. 

Indeed, some articles could have been more thor
ough. Subjective views, instead of diligent research, 
are in evidence at times. Nevertheless, there are also 
many excellent articles. There is information not al
ways available elsewhere. The work - including also 
this third volume - is a must to every true exegete, a 
delight to every true student of the Word. 

WM. HENDRIKSEN 

THE SYNOPTIC TRADITIONS IN THE APOC
ALYPSE by Louis A. Vos. J. H. Kok, N.v., Kampen, 
the Netherlands. 1965. 126 pages. Price R 12.75. 

The intent of this d issertation is to investigate the 
relationship between the Synoptic Gospels (lo.'iatthew, 
Mark, and Luke) and the sayings of Jesus recorded in 
the book of Revelation. The author has drawn atten
tion to the numerous references in Revelation to the 
words of Jesus; he questions whether this last book of 
the New Testament shows only similarity to and no 
dependence upon the written Gospels. 

The results of this investigation establish the truth 
that the author of Revelation was conversant with the 
traditions behind the first three Gospels, that he does 
not rely upon the written Gospels, and that his knowl
edge of the sayings of Jesus includes the whole tradi 
tion of these sayings. 

One of the basic weaknesses of the dissertation is 
the omission of a discussion on the authorship of the 
book of Revelation. Although the name John is used 
from the beginning, the reader is never certain 
whether John the apostle is considered to be the 
author. Had this been explained at the outset, the 
reader would not have been puzzled by statements 
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such as, "The sayings to which the Apocalyptist 
alludes are most generally limited to the Q tradition 
..." (p. 195) . Helpful would have been an explana
tory note about the so-called Q (Quelle, the German 
word for source) tradition on p. 90, where the term 
is first introduced. H ence the question concerning 
authorship frequently enters the reader's mind. For 
if the aUlhor is one of the twelve apostles, he would 
not have to depend upon a Q tradition. A mere ad
mission that John was the apostle whom Jesus loved 
would not only have identified the author of Revela
tion as an eyewitness of the things that happened "all 
the time that the Lord Jesus went in and went out ... 
beginning from the baptism of John, unto the day 
that he was received up" (Acts 1:21, 22) , but also 
would have made many conclusive remarks super
fluous. 

To give the study of the sayings of Jesus perspec
tive and depth, the author of this dissertation has 
analyzed the references to the Old Testament in 
Revelation. It is noted that John uses not so much 
the words as the concepts of the Old Testament. 
Therefore, it is inferred, if this methodology is used 
in employing Old Testament material, the same may 
be expected for the use of Gospel accounts - for 
whenever John refers to an Old Testament passage he 
appears to rely on memory, not on a manuscri pt. Thus, 
chapters three and four treat the direct and indirect 
employment of the sayings of Jesus. And the conclu
sion at the end of these chapters confirms the pre
sumption: John is not relying on a manuscript when 
referring to the synoptic traditions. Reading these two 
chapters, however, one wonders what the criterion 
has been in separating those sayings of Jesus which 
have been used directly from those used indirectly. 

Upon the suggestion of K. L. Schmidt, Aus del' 
Johannes Apokalypse ( 1944), Rev. 6:2 - '"'And I saw, 
and. behold, a white horse, and he that sat thereon 
had a bow; and there was given unto him a crown: 
and he came forth conquering and to conquer" - is 
interpreted to portray the demonic forces of the Anti
christs (pp. 189f.). But this interpretation hardly 
6ts the context because Revelation is a book of sym
bolism, and the symbols employed are explained in 
many instances by the author himself. The picture 
of a horse, color, rider and eq uipment must be seen 
as a composite symbol. White is the color of holiness 
throughout the book of Hevelation. To say that "this 
color of this horse was undoubtedly suggested by the 
horses in Zechariah, and therefore we cannot press 
the symbolism in the color itself" (p. 190) is incon
clusive in view of the composite nature of the symbol. 
For in Rev. 19: Ill£. the explanation of this composite 
symbol is given : the rider of the white horse is the 
Word of God. Because of the color white and the 
subsequent interpretation of the composite symbol, the 
explanation that the rider of the white horse in Rev. 
6:2 personifies the anti-christian forces and personal
ities ought to be rejected. 
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Careful rereading of the manuscript could have 
eliminated some technical inaccuracies which tend to 
mar a book nearly frec from typographical errors, 
Frequently ( pp. 146, 182, 188, 189), the reader will 
note the word "secondly" and cannot find the cor
responding "first." Especially in chapter four, a 
synonym for the word "noteworthy" would have been 
appreciated. And the footnote on p. 215, explaining 
the term [ogion tradition, should have been introduced 
on p. 122, where the concept is used first. 

Even though the fifth chapter docs not treat the 
sayings of Jesus as such, it nevertheless gives the 
reader some interesting insights in the tradition of 
"the Word of Cod and the Testimony of Jesus" during 
the first century of the Christian era. The view of 
Harald Riesenfeld, The Gospel Tradition and its 
Beginnings ( 1957) - that Jesus is the heart as well as 
the source of the gospel tradition - is elaborated in 
this chapter. And this emphasis makes chapter fi ve 
one of the best in the dissertation. To be sure, the 
fifth chapter is somewhat of a contribution to the 
study of the synoptic problem. 

SiMON KlSTE.}.tAKE H 

Edwin R. Thiele; THE MYSTERIOUS NUMBE RS 
OF THE HEBREW KINGS. Grand Rapids; Wm. B. 
Eerdmans Publ. Co. 1965. xxiv, 232. $6.00. 

This book is the second printing - only slightly 
revised - of a work that was fi rst published in 19.51 
by the University of Chicago Press. That a publisher 
apparently saw the need for a second printing is some
thing to be grateful for. It seems to be an indication 
that there are still scholars and others who have not 
given up on the seemingly hopelessly confused chron
ological data recorded in the Old Testament. 

The problem of Old Testament chronology is in
deed phenomenal. In this book Thiele tackles the 
problem of the seemingly insoluble matter of the 
chronology of the kings of Judah and Israel. The 
reading of only a few pages in Thiele's book make 
one aware of the staggering difficulties faced by the 
historian who enters this field . There are the numerous 
seemingly sclf-contradictory details in biblical chron
ology, the apparen t discrepancies between biblical and 
extra-biblical chronology, and related d ifficulties. 

Here are some examples of the difficulties the bib
lical historian is confronted with, and these examples 
can be multipl ied many times over, Writes Thiele; 
"Thus in one place we are told that Ahaziah of Judah 
came to the throne in the eleventh year of Joram of 
Israel (II Kings 9:29), while anot her reference states 
that it was the twelfth year ( II Kings 8:25). And 
Joram the son of Ahab began to re ign in the eight
eenth year of Jehoshaphat of Judah according to n 
Kings 3: 1, wh ile accon;ling to H Kings 1:17 it wa~ 
the second year of Jehoram, son of Jehoshaphat. If 
rI Kings 1;17 is correct, then Jehoram of Judah began 
his reign before Joram of Israel. But accord ing to 
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II Kings 8; 16, Jehoram of Judah came to the throne in 
the fifth year of Joram of Israel" (p. 7). 

How to solve these and other riddles? Thicle's 
essential key is his discovery that the Jewish chron
iclers employed a number of different chronological 
procedures. For instance, the length of a kings reign 
can be measured by including the year in which he 
took the throne or by regarding the next year 
as the first year of his reign. The type of calendar 
employed (Tishri-Tishri or Nisan-Nisan ) also has a 
bearing on the exact dates of a king's reign. There is 
also the fact of occasional overlapping reigns and 
regencies. 

Working with these guidelines Thiele reaches 
amazing results. He secures 931 B.C. as the time of 
the schism between Judah and Israel and the creation 
of the two separate monarchies (ch. 3). Using this 
date as his point of departure, he manages to establish 
the chronological pattern of the kings of Judah and 
Israel till the year 586 B.C. What was a seemingly 
hopeless puzzle turns out to be a consistent pattern. 
The chronological data of the books of Kings and 
Chronicles are seen to be amazingly accuratc. 

In the biblical record Thiele does find some ev
idence of late editorial misu nderstandings of earlier 
journalistic notations. An example is the statement 
in II Kings 8: 16, "Jehoshaphat being then king of 
Judah." On this phrase Thiele comments : 

It was not at that time that Jehoshaphat was king 
of Judah, for that was the year of his death and 
the commencement o( Jehoram's sale reign in the 
fifth year of Joram of Israel. The statement, 
"Jehoshaphat being then king of Judah," should 
properly have gone with a synchronjsm of the 
commencement of Jehoram's coregency, which 
began before Joram's accession in Israel. Joram 
took the throne of Israel in the second year of 
Jehoram's coregcncy ( ll Kings 1:17 ) and in the 
eighteenth year of Jehoshaphat's rejgn ( II Kings 
301 ). (pp. 181, 182). 

Other exam ples of a misunderstanding by later 
editors of the complex chronological data Thiele finds 
in II Chron. 15:19 and 16;1; in the order of sequences 
in which the reigns were placed in II Kings 15:23-28; 
and in the synchronisms of JI Kings 17;1 and 18; 1, 
9, 10 (p. 197 ). 

Some conservative scholars may be inclined to 
question this assumption of Thiele. They may want 
a different solution than the one he proposes. Thev 
would question him when he Writes : 

For the task performed by the late Hebrew edi
tor responsible for the synchronisms of 11 Kings 
17 and 18 every serious student of Hebrew his
tory should be grateful. He was a man who was 
deeply concerned about truth but who did not 
understand all the truth. He was acquainted with 
certain facts of Hebrew history and their corre
lations with contemporary chronology, but he 
did not possess all the facts. In harmony with 
what he knew he gave us a partial pattern that 
enables us today to complete the pattern in its 
original, intricate, and unusual arrangements 
( p. 140 ). 
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This opinion of Thiele may seem to them to detract 
from the concept of inerrant inspiration. Let it be 
noted, however, that Reformed theologians have by 
and large been hesitant to press the conviction of in
errant inspiration to the point where every biblical 
numeral and date in our present Hebrew text has to 
be factually exactly correct. Perhaps one may in this 
connection refer to what Paul writes in I Tim. 1: 4 
where he instructs Timothy to charge certain persons 
not to occupy themselves with myths and endless 
genealogies which promote speculations rather than 
the divine training that is in faith. 

The world of biblical scholarship owes a vote of 
warmest thanks to Dr. Thiele for this detailed and 
problem-solving study. Particularly Christians who 
accept the sacred Scriptures as the Book through 
which Cod addresses himself to the heart of man 
should be thankful for this flne study. The Bible is 
indeed a reliable record of the mighty acts of Cod, of 
his entering into the very textpre of human history 
to give salvation to the world . 

Incidentally, this study also shows the accuracy of 
the Masoretic Text, the text which until the presen t 
day is the standard Hebrew text. It may be interesting 
to some to read Thiele's evaluation of the ancient 
Greek translation of the Old Testament, known as the 
Septuagint: In no instance is a Greek variation an 
improvement over the Hebrew. The fallacies of thc 
Greek innovations may be proved by the wide 
divergence of the patterns of reign they call for from 
the years of contemporary chronology" (p. 199 ). 

This is not an easy book to read; owing to the 
nature of the material it is far too technical for that. 

twenty-four 

Throughout the book many chronological oharts are 
given, elucidating Thiele's results. To what extent 
all of his conclusions will stand the test of fur ther 
scholarship is difficult to say. The work of no man-is 
infallible. But this observation in no way detracts 
from this excellent study. This book is a splendid 
contribution to biblical scholarship. This study also 
gives one a renewed appreciation of the remarkable 
Book which the Bible is. 

SlERD WOUDSTRA 

BILLY GRAHAM - The Pastor's Dilemma: by 
Errol Hulse, 1966; 96 pages, paper. 

Hulse, Baptist pastor in Sussex, England, formerly 
enthusiastic worker in the Graham crusades but now 
having serious qucstionings, has faced his ('pastor's 
dilemma" whether to keep silent or not. 

Now speaking out on the crusades, he holds that 
their results do not match up to the claims made for 
them: "The fact is that revival has not come through 
the crusades." 

He raises grave objections to some of Graham's 
doctrine; his confUSing free will and human responsi
bility, his distorting the Bible teaching of the new 
birth, and more. 

Finally Hulse protests especially against Graham's 
determined co-operation, both regarding sponsorship 
and referrals, with leaders and churches of unsound 
faith. 

This small book merits careful study as it calls to 
sound positioning. CoRNEAL HOLTROP 
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