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THE 

PRIORITY OF 

PROCLAMATION 

ROGER S. GREENWAY 

T HE WORLD CONGRESS on Evangelism in 
Berlin was to most of us who attended the in

spirational experience of a lifetime. The Congress will 
be remembered in history as the most representative 
gathering of evangelists and missionaries in the mid
twentieth century. The figures of Billy Graham and 
Carl F. H. Henry were predominant at the Congress. 
The Evangelism of the Congress was the Graham-style 
Evangelism that puts the emphasis upon personal con
version, decision, and the changed life that comes as 
the result of regeneration. This is the Evangelism that 
has drawn millions to the Graham crusades, and is 
still predominant among most missionaries and evan
gelists throughout the world. There are, however, 
some who are calling it the "Old" Evangelism in dis
tinction from a new way which they consider far 
better. 

Shortly after the close of the Berlin Congress, Billy 
Graham found himself on quite a different platform, 
before an audience that was far from sympathetic to 
his "simple, old-time religion." The setting was the 
luxurious Fontaine Room of the Fontainebleau Hotel 
in Miami Beach, and the audience was composed of 
delegates to the seventh general assembly of the Na
tional Council of Churches. The NCC represents quite 
a different style of evangelism, with an emphasis upon 
social rehabilitation, economic reform, racial integra
tion, and the ending of the Vietnam war. The "New" 
Evangelism of the NCC had the chief exponent of the 
"Old" Evangelism as its guest speaker, and the con
trast in their respective points of view made Berlin and 
Miami Beach seem worlds apart. 

http:llowsh.ip


The theory upon which the New Evangelism is 
based goes like this: the mission of the Church in our 
time is to change the social structures that make for 
poverty, discrimination, war, and human misery. Un
less and until the Church attacks the problems of in
equality and injustice, it will not be able to carry out 
its mission in the world. The mission of the Church, 
in other words, is 6rst of all social, political, and eco
nomic, calling both clergy and laity to get out from 
behind the carved doors and stained glass windows 
into the world where men are struggling and suffering. 
Out there in the world the Church must serve man
kind through social reform. That is where Christ is 
at work - out there in the world, not inside the 
Church as we know it - and that is where the Church 
must 6nd her Lord. Proclamation in the sense of 
verbal communication of a message is not the impor
tant thing. Service, action - that is the Church's mis
sion today, according to the New Evangelism. 

The goal, according to Colin Williams, chairman 
of the Department on Studies and Evangelism of the 
World Council of Churches, is "the fulfillment of His 
purpose for a world in which there will be reconcilia
tion between men and God in it society where there 
is reconciliation between man and man and between 
man and creation." The way toward the ful6llment of 
this goal is through the manifestation, on the part of 
the "servant" Church, of the servant love taught by 
Christ. The Church should direct its efforts towards 
the centers of hostilities among men, such as thosc 
between nations, races, cultures and "religiousness" 
(Williams ), and there the Church should attempt to 
be a reconciling agent through love and service. The 
Church's mission is to be a servant to the world, and 
the goal p laced before it is a healed and reconciled 
society. 

The practical working out of the New Evangelism's 
theory and goal is seen i.n the vast array of social 
programs being carried on in the name of evangelism 
by the National Council of Churches. The Delta Min
istry, for example, a civil-rights and antipoverty agency 
that helps register Negro voters in the South and 
resettles homeless families on a new 400-acre "Free
dom City" near Greenville, Mississippi, costs the NCC 
hundreds of thousands of dollars each year. There 
are other programs also, such as a church "Peace 
Corps" for young adults, an NCC antipoverty task 
force, a ministry to migrant workers, and dozens of 
special projects in ghettos, high-rise apartments, and 
new planned cities. The voices of NCC spokesmen, 
both officially and unofficially, are often heard on 
international issues, particularly on the wrongness of 
the Vietnam conflict and the rightness of admitting 
Red China to the United Nations. The NCC record 
leaves no doubt that the New Evangelism that it 
represents is a social-action evangelism that leave:; 
little room for the verbal communication of the New 
Testament evangel. 

The Miami Beach assembly had a lot to say about 
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political and international affairs, family planning, and 
racism. But it had a hard time deciding just what the 
message of evangelism really is. "That the World may 
Know" was the theme of the assembly, and it was very 
revealing that so much time had to be spent debating 
what it was that the Church should tell the world. 
The issues ranged from Vietnam to South Africa, from 
planned parenthood to government aid to the poor. 
Involvement in these problems was considered an 
essential form of evangelism. The New Evangelism's 
concept of social salvation stood out strong and clear 
in the discussions. 

Just what is the mission of the Church in this 
world? This question is being re-examined in many 
quarters today. Some historically conservative denom
inations are coming up with new interpretations. 

The "Confession of 1967" of the United Presby
terian Church finds the pattern for the Church's mis
sion in the "life, death, resurrection, and promised 
coming of Jesus Christ." 

His life as man involves the church in the com
mon life of men. 'His service to men commits the 
church to work for every form of human welfare. 
His suffering makes the church sensitive to all 
the sufferings of mankind so that it sees the face 
of Christ in the faces of the poor, sick, and op
pressed. His crucifixion discloses to the church 
God's judgment on man's inhumanity to man 
and the awful consequences of its own com
plicity in injustice. In the power of the risen 
Christ and the hope of his coming the church 
sees the promise of God's forgiveness for all 
wrong and the renewal of society in all aspects of 
its life. (11. 214-24) 

The dominating theme in the Confession's descrip
tion of the mission of the Church is this demand for 
social act·ion . The Confession calls upon the Church 
to act in three particular areas at the present time. 
First there is the matter of racial discrimination: 
"God's reconciliation of the human race creates om 
universal family and breaks down every form of dis
crimination based on alleged racial or ethnic differ
ence" (11. 298-300, italics added). This means that 
the Christian mission is "to bring all men to accept 
one another as persons and to share life on every level, 
in work and play, in courtship, marriage, and family, 
in church and state" (11. 301-3). The second area 

The new theology continues to use all the 
terms of historic Christianity, meanwhile filling 
them with radically diDerent content. This has 
happened al.w to the definitkm of "missions." 
Hero ,he Reo. Roger G<eenwoy, pro/euor at 
/tum Calv&w Seminary In Mexico City, soWlds a 
much-needed waming by oolIing attention to the 
Biblical view of the c,""ch's caUing. 

three 
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that calls for action is that of war and con.flict between 
nations. Here "the church is called to practice the 
forgiveness of enemies in its own life and to commend 
to the nation as practical politics the search for co
operation and peace" (11. 310-13). 

The third area of action is that of "enslaving pov
erty" ( ll. 320), whether caused by "unjust social 
structures, exploitation of the defenseless, lack of 
national resources, absence of technological under
standing, or rapid expansion of population" (11. 324
27). Poverty "in a world of abundance is an intoler
able violation of Cod's good creation" (11.320-321 ). 

Plainly, the "Confession of 196T' interprets the 
mission of the Church as lying completely within the 
area of social, economic, and political action. It is 
optimistic about the world, "God's good creation," and 
believes that it is improvable by human eHorts. It 
sees the Church and those outside the Church as 
united in this task of human betterment. The "rec_ 
onciliation" that it calls for is a horizontal reconcilia
tion between men and nations, apparently attainable. 
The standpoint of the Confession is that al l men ure 
already included in divine reconciliation (11. 298-3(0) 
and now the task is left for the Church to help bring 
about more equitable and harmonious relationships 
with in the "one universal family." 

Is this the mission of the Chu rch according to the 
Scriptures? We do not believe so, The Church in the 
New Testament is the community of the "called out 
ones," Men and women, called out of the world and 
called into the felllowship of the redeemed, constitute 
a new race, a chosen generation, a royal priesthood. 
The primary task of these "called out ones" is to call 
others to separate themselves from their allegiance to 
the world and come to Christ, confessing their sins 
and acknowledging Christ as their Saviour and Lord. 

The mission Christ gave to Paul is essentially the 
mission of the Church over against the world in all 
times and places: 

But arise, and stand on your feet; for this pur
pose I have appeared to you, to appoint you a 
minister and a witness not only to the things 
which you have seen, but also to the things in 
which I will appear tOJou; delivering you from 
the Jewish people an from the Gentiles, to 
whom I am sending you, to open their eyes so 
that they may turn from darkness to light and 
from the dominion of Satan to God, in order 
that they may receive forgiveness of sins and an 
inheritance among those who have been sancti
fi ed by fa ith in Me. Acts 26: 16-18. 

And Paul went out and preachedl There were plenty 
of wrongs in the Roman empi re against which he 
might have organized strikes, marches, sit-ins and 
sit-outs. He might have organized a Salem march 
( the originall ), scnt letters to the emperor, or gotten 
busy cleaning up slums and helping :'I laves. But he 
did not. He saw his apostolic mission as the proclama
tion of the Gospel that calls men "from the dominion 
of Satan to God." He preached Christ and urged men 
to surrender themselves individually to him. He was 

not against social reform, but he knew that the in
dwelling Holy Spirit who lives in the hearts of con
verted people would bring about the changes through 
the obedient lives of born-again indivjduals. 

Paul did not put the cart before the horse. He d id 
not try to convert "society" as though it were a per
son, a living being that can be addressed by the 
Gospel. He went to individual people and preached 
to them Christ Jesus. 

The Apostolic mission was a proclamation mission, 
a calling out to men everywhere to come out of the 
darkness and into the light of Cod's love, forgiveness 
and fellowship. Nowhere do we see the apostles con
fusing Christian service with Gospel proclamation, nor 
substituting the one for the other. Nor is there any 
hin t that the day might come when kerygma would 
mean d iakonw , and verbal proclamation would be 
submerged in social service. The New Testament docs 
not tell us that the apostles tried to improve the dark
ness; they rather denounced it. They did not attempt 
to make men comfortable in. the world; they called 
men to come out of the world to God. 

When the aposlles spoke of the "world" from which 
men needed to be separated, they described it as 
Satan's dominion, as spiritual death, as being under 
God's wrath and condemnation. The world is the 
plaee of rebellion against Cod; it is human life with 
Cod left out. The mission of the apostles, and of the 
Church in all ages, is to call men into another "world," 
th at of the Kingdom of God, where Christ is King. 
The apostles did not run away from the world's 61th, 
sin, and unbelief. Thcy waded in deep, so deep it cost 
most of them their lives. But they did so for a re
demptive purpose, to call men in the power of the 
Gospel to come to Christ in the fe llowship of his 
Church. They did not try to pour oil on the world's 
troubled waters in the hope of calming the chaos; 
they procla imed the Name that saves and changes 
the human heart, the basic unit of any society, the 
foundation upon which all social reform must be con
structed. Theirs was a radically diHerent ou tlook 
from that which we see in the New Evangelism. 

Mention should be made of the second, and equally 
important mission of the Church, which is to nurture 
the spiritual growth of those that have been called 
into its fe llowship by the preaching of thc Gospel. God 
wills not only the salvation of his elect, but a lso their 
spiritual growth, sanctification, and ult imate glori6ca
tion. He has predestinated them "to be conformed 
unto the image of His Son," that they should be 
"like Him," "holy and without blemish, in the midst 
of a crooked and perverse generation." The Church, 
therefore, has a twofold function and together they 
make the Church of essential importance in the car
rying out of Cod's plan in history. The Church is 
God 's instrument to call out from the world those who 
have been predestinated unto eternal life, and the 
Church flourishes in the faith those whom Cod, 
through the Church's evangelistic witness, adds to its 
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fellowship. This is q uite different from the viewpoint 
of those who today depreciate the importance and role 
of the Church and refuse to distinguish between the 
Church and the World, saying as they do, that God is 
often more at work in the latter than in the fonner, 
and Cod is as concerned with the one as with the 
other. For all its weaknesses, the organized Church is 
still God's instrument for the evangelization of the 
world and the sanctification of his people. Christ is 
there, in the Church, in a unique and special way, and 
it is through the Church that he speaks to the world's 
sin-sick inhabitants, calling them to come to him. 
Hence. the Apostolic concern for the Church, the 
epistles to the churches, and the apostle's joy that 
through the Church the glad tidings were being 
sounded for th. 

Consequently, I find it extremely diHicult to locate 
the apostolic attitude toward the mission of the 
Church in such writers as Colin Williams. That Dr. 
Williams is one of the foremost spokesmen for the 
New Evangelism is well known. His ideas are imagin
ative and challenging and his concern for human need 
is most commendable. H e senses deeply the Church's 
failure to apply Christian p rinciples to life's problems. 
But tragically, he confuses social action with evan
gelism. He constructs a philosophy of mission that is 
quasi-biblical, employing biblical illustrations without 
giving the biblical meaning. The social-action p ro
gram which he suggests, and which he calls the 
Church's missionary task in the world, the apostle 
Paul would not be able to recognize as the work which 
Christ sent him to do. 

Dr. Williams asserts that it is a mistake to say that 
God's p rimary interest is with the Church, "as though 
the church is sent into the world to bring people out 
of the world and back into the church, the home of 
God." This, he says, is a "tragiC distortion of our 
mission. God's purpose is for the world, and the 
church is simply called to the service of God's purpose 
for His world." 

In a recent article entitled, "The Church is for the 
World,'" Dr. Williams draws two significant conclu
sions from his fundamenta l premise that the ---church 
exists for service to the world: 

1) The church must not be a separate "religious~ 
world separated from the central· affairs of 
"secular" life. The church instead must be a sign 
to the world of true secular existence; of what 
life in the world under God is to be like. So the 
"religious club" church, which refuses to get 
mixed up in the ordinary social, political, and 
economic struggles, is a false church. The t rue 
church is called to be in the midst of the real 
human struggles seeking to reveal Christ's pur
pose. 
2) The church must be d iscovering the ways by 
which she can develop forms of solidarity ("pro
existence") with men in the midst of their strug
gles, so that she can witness to the servant pres
ence of Christ in history. The church must re
member that '-Ier task is not to bring Christ to 
the world, but to help the world see the presence 
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of Christ and to acknowledge Him. The church's 
task, then, is to join Christ in the world, seeking 
by deed and word to witness to His servant 
presence. 

There is a wide theological gulf between the con
ception of the Church's evangelistic mission explained 
in these q uotations and that which the Christian 
Church has historically believed and which we are 
convinced is st ill true. That Christians ought to en
gage themselves in the social and moral issues of 
our day goes without saying, but that is not the issue 
at hand. The quest ion before us is that of the evan
gelism, the confrontation of unbelievers with Christ's 
meaning fo r their lives. H ow are men to be turned to 
Christ in a redemptive relationship? How would God 
have us call out his chosen people unto himself? That 
is the basic question. The differences lie in the area 
of the nature of the Church, the meaning of redemp
tion, and the condition of the worJd. The Apostle Paul 
told his converts that before their conversion they 
were "dead" in their sins and "without hope and with
out God in the world." Mr. Williams and others seem 
to think that modern worldlings already have God, 
though they may not as yet have awakened to the 
fact. We do not need to "bring" the Christ of the 
Gospel to them, they tell us, for he is there ahead 
of us, and the Church needs only to join him in his 
universal service program for the good of mankind. 

This is not evangelism according to the New Testa
ment. Nowhere in the Bible do we find that the task 
of the Church is to bu ild the world into a place of 
greater social or political or economic security. 1t is 
true, of course, that the Bible is fill ed with social in
junctions, most of which we have miserably fa iled to 
keep. But it is of great importance to observe that the 
social implications of the Gospel are addressed to those 
who have been saved , converted, born again through 
the Gospel. They ar~regenerated men and women in 
whom the Holy Spirit d wells and in whom he is 
producing spiri tual fruit (Galatians 5: 22) . To be sure, 
their renewed lives are a witness to God's work in 
them. Bu t they are as illustrations of the Gospel mes· 
~age, not the message itself. The illustrations are in 
comprehensible without the "old, old Story" 6rst being 
told. The telling of the Story is evangelism. It is the 
Church's primary responsibility, its mission to the 
world. 

The substitution of social action for Gospel proc
lamation is one of the greatest, long-range threats to 
world evangelization today. Its deleteriOUS influence 
is already being fe lt in many parts of the world. The 
worst of it is that the leadership of the larger denom
inations seems to have already surrendered to it . 

The question, we must clearly state again, is not 
that bf in volvement or non-involvement in the great 
social and moral issues of our day. Evangelicals should 
certainly battle w ith all their strength to right the 
wrongs of human society. Political, social, and eco
nomic act ion is part of our duty a<; Christians, and 
Christian principles should govern our thinking and 



acting in all these spheres . But this must not be con
fused with evangelism! The apostolic mission of the 
Church is to preach the Word, and as Peter pointed 
out, the serving must not replace the preaching (Acts 
6:2 ). Christian service (diakonia) and Gospel procla
mation (kerygma) should be neither confused nOr sep
arated, divided or changed, within the body of the 
Church. But the primary concern of the Church, in 
relation to the world, is still to proclaim the Gospel 
of Christ crucified. 

One of the most immoral customs in Roman society 
was the gladiatorial contest in the great Colosseum. 
Gladiators, armed with swords and spears, fought 
each other to the death for the sport and pleasure of 
the audience. If there was anything that the Chris
tian conscience had to protest against, it was the 
Colosseum. 

On a certain afternoon, the bloody show was going 
on, when something unusual happened. Many brave 
men had already died, and others were in the heat of 
the fight, when a little, old man leaped down into the 
arena, and threw his thin body between the struggling 
gladiators. "In the name of Jesus, Stop itl'"' he shouted. 
For a few moments the fighting men hesitated. Bu t 
then the spectators burst forth in anger. Angry shouts 
drowned out his voice, but still the man persisted, 
attempting to keep the gladiators apart, until together 
they stabbed him to death. 

The man's name was Telemachus, a Christian monk 
from As ia. His Christian spirit had been stirred by 
the sight of so many thousands flocking to see men 
slaughter one another. [n his simple-hearted zeal he 
had tried to bring it to an end . ""In the name of Jesus, 
Stop itl" He gave his life for his protest. 

He did Dot die in vain, however, for the sight or 
the death of a religious man whom even the Romans 
respected had an effect. The moral conscience of the 
people, pricked and quickened by the preaching which 
by then was known throughout the Roman Empire, 
made them see the hideousness of this their favorite 
vice. One by one tiley left the Colosseum, never to 
return. It was the last gladiatorial contest in the city 
of Rome. 

Saint Paul would have rejoiccd if he had been 
there. But he would not have said: "Oh my, why 
didn't I think of that earlier! Why didn't J jump into 
the arena instead of preaching repentance and conver
sion! I should have used a different method of evan
gelism." 

No, he would not have wished to change his 
method, nor his message, nor would he have told the 
Church that now was the time to change the apostolic 
pattern of proclamation. Rather, he would say that 
he knew that it would come about if those who heard 
the Gospel would put it into practice. So preach on! 
Beneath every vice, every wrong, there lies a bad 
religion that only the Gospel can eradicate. And 
Gospel proclamation is still the greatest service the 
Church can render to the world. 

, , , 


ISRAEL RETURNS 

THERE IS NEVER a road to return, but always a 
return to the road . This proverbial saying aptly 

applies to the nation Israel - a nation which during 
the last nineteen years has eked out an existence as a 
small minority of Jews amidst a vast majority of 
Arabs. The Arab nations surroun~l.ing Tsrael have 
closed their borders hermetically, so that Jews can 
enter Israel only by ai rplane or by boat from the 
Mediterranean Sea and the Gulf of Aqaba. Tn the eyes 
of the Arabs, Israel is the unwanted child which 
should leave quietly, as the wandering Jew on a 
globe-trotting journey, never to return. But Israel 
returned. 

Wrote David Catavaris some years ago in his book
let Israel, Petite Planete, "For centuries, Israel was for 
every one, for you and for me, a people and sometimes 
even less than that, a religion and sometimes even 
more than that, an obsession. Something we d id not 
know how to define or how to fix in time Or space. It 
is - since May 15, 1948 - a country. It is also a coun
try. fl is again a country, but not only a country; it is 
a new country. Yet it is not merely a country, because 
the rest - people, religion, obsess ion, the indefinite 
and indefinable things, the Israel that is outside of 
these categories - continues to exist. Not all the people 
of Israel arc in the state Israel: instead of one Israel 
the world at present has two. The second Israel, to 
be sure, responds to the demands of history, geog
raphy, economics and journalism. We know where it 
is IQCated. At least we think we know. But if for 
centuries indefinable Israel has had a peculiar lot, 
it appears that also the new, definable [srael is well 
on the way of learning to know its peculiar lot. Rather, 
it already has." 

Israel, which before June 1967 was little larger 
than New Jersey, has been victorious over her 
neighboring enemies to such an extent that the war 
she waged may be compared to a suo:.'cssful blitzkrieg. 
Yet Israel is not interested in comparisons and re-
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semblances to Hitler's Germany. Not a desire for 
lebensraum bu t a genuine longing for unequivocal 
recognition made hcr conquer territory belonging to 
neighboring states. Israel wan ts to be recognized as 
a bona fide state. 

Yet we should not see the present occupation of 
the old city of jerusalem merely in the light of secular 
motives which have impelled Jews to conquer 
Jordanian jerusalem in order to make the entire city 
the capital of Israel. There are spiritual overtones. 
On June 7 the old city fell into the hands of Israeli 
soldiers, who, with religious Jews cverywhere, rejoiced 
in conquering the prized possession of the old Wailing 
Wall, a relic of the Temple built by King Herod the 
Creat. Already jews are ardently debating the pos
sibility of rebuilding the Temple and reinstituting the 
priesthood. The Chief Rabbinate Council at Jerusalem 
presently considers whethcr the restoration of Temple 
and priesthood is indeed feasible in view of the many 
cumbersome obstacles blocking the road to a return to 
temple worship. 

However, Scripture teaches that the road to return 
to an earthl y temple has been closed once for all by 
the only High Priest, jesus Christ, and that the return 
to the road is via Him who said, "1 am the way, and 
the truth, and the life: no onc cometh unto the 
Father, but by Me." Now that Israel has returned 
physically to the ruins of the ancient Temple, may she 
spiritually turn to the Temple not made with hands. 
May the people of Israel individually and as a nation 
respond in faith to the Cospel and accept as their 
Messiah the Lord jesus Christ - "and so all Israe l 
shall be saved." 

SLMON KlsTEMAJ(I-:R 

SIGNING WITH RESERVATIONS 

W HEN OUR OFFICE-BEARERS sign the Form 
of Subscription (p. 71, back of Psalter Hymnal) 

something fine takes places; a commitment of faith in, 
and loyalty to, our Reformed Standards. 

It has been unfa irly claimed that this signing asks 
us to "rule out in advance all public discussion of all 
creedal problems." But a careful reading gives better 
light. It is the "difficu lties or different sentiments" 
which must be dealt with as here prescribed. It would 
be well if this were better kept in mind. 

But there is danger hard by in our signing the ' 
Form; it lurks in a signing with mental reservations. 

For instance, our Confession in Art. IV counts 
Hebre,¥s among Paul's epistles and in Art. 36 says 
that we "detest and Anabaptists." To these, and 
perhaps some other, points many do not subscribe. 
But they still sign the Form since these points are not 
basic doctrines to be safeguarded. 

However the Form states that our Reformed Stand
ards "do full y agree with the Word of God." We, to 
be sure, do not press this in an absolutistic sense as 
if this makes our creeds as infallible as the Bible 
itself, which our church has never meant. But we do 
seem called upon to make our creeds agree with God's 
Word as fully as we possibly can. 

Some, indeed, suggest that as long as the intent 
of the creed is loyally held fast , the outward formula
tion and terminology need not be changed. They feel 
that if only the content of the faith is held fast, the 
inadequacies of form can be lived with. 

But should not a church which is "Reformed be
cause reforming" do all diligence to keep its creedal 
expressions as "fully" as possible in agreement with 
God's Word? Just what will prevent the uecessary 
changes from being made? 

Does not grave danger lurk in any signing with 
mental reservations; that it be first in less important 
matters, then gradually, increasingly, in more baSic 
matters of fa ith? 

Does not church history show many sad cases of 
how creeds have been used with mental reservations? 
Do not liberal churches use the Apostles' Crecd mani
festly with tongue in check at some points? And 
even use God's Word with mental reservations until 
soundness of doctrine is lost? Surely we must guard 
against the beginn ings of sllch perilous inroads. 

The idea that we can accept the form of the creed 
with elastic reservations, if only we hold to the intent, 
presents grave dangers. If 16th and 17th century con
cepts and terms are inadequate for our day, let us 
make the necessary changes. Is it not the very task of 
the creed to state adequately the truth we arc to hold? 

If we are not to be guided by what our creeds say, 
will not subjectivity take over? How, then, shaH we 
know clearly where we stand in the basic matters of 
our faith? 

CoRNEAL H OLTROP 

ANNOUNCEMENT 

The Immigration Committee for Canada of the 
Christian Reformed Church ~nnounees that Mr. t . 
Huizingh has been appointed secretary-treasurer 
to replace Mr. John VanderVliet. 

All communications should be directed to Mr. 

l. Huizingh at 1 Wellington St. East, Aurora, Ont., 

phone 727-9797. 
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One of the most significant issues decided at the 
recent meeting of the synod of the Christian Reformed 
Church concerned its evaluation of the World Council 
of Churches as a possible avenue of witness and work 
fo r a confessional Reformed church. Earlier the Re
formed Churches of the Netheclands (Cereformeerde 
Kerken) had judged there were "no decisive impedi
ments" to joining that ecumenical organization. Its 
request for the judgment of sister-churches led the 
synod of 1966 to appoint a Study Committee which 
presented to this year's assembly a majority and a 
minority report. 

By an overwhelming majori ty synod reached a 
decision on this matter. Because of its significance for 
the life of the churches it is reproduced here with 
the supporting grounds. 

"Although fully aware of the ecumenical calling of 
Christ's church as expressed in the Synodical Report 
of 1944 (Acts 1944, pp. 33O..J67), and therefore of 
the responsibility to contact all those churches in 
w.hich some t races of the Catholic Church of Jesus 
Christ are still to be found, Synod declares with regret 
that it is not permissible for the Christian Reformed 
Church to join the fellowship of the World Council 
of Churches because of its present nature, its inade
quate basis, the maintenance and functioning of that 
basis, its socio-political activities and declarations, and 
the implications of membership in this Council. 
Grounds: 
A. 	Concerning the Nature of the WCC: 

The WCC claims to be, and is in fact, substantially 
more than a forum for the discussion of differences. 
It is a 'Council of Churches' which defines itself 
as a 'fellowship of churches,' and thus claims to 
be at least a provisional manifestation of the unity 
for which Christ prayed (John 17 ). Furthermore, 
the ecclesiological character of the WCC is am
biguous and is regarded differently by various 
member churches. 

B. 	 Concerning the Basis of the WCC: 
Although the words of the Basis are in themselves 
a summary of the Gospel, the Basis is inadequate 
for ecclesiastical fellowship in view of the doc
trina.l errqrs within the churches today. ln the 
light of history and contemporary theology, the 
Basis is inadequate for excluding radically unbib-

Iical interpretations of the Cospel. Hence the basis 
admits to membership in the WCC such churches 
with which we may not have ecclesiastical fellow
ship (koinonia). 

C. Concerning 	the Maintenance and Functi01ling of 
the Basis: 
The WCC does not maintain the Basis in a mean
ingful way since it does not consider it within its 
jurisdiction to judge whether member churches are 
really faithful to the Basis. The WCC declares 
that, if it were to judge whether an applicant or a 
member church was actually living in harmony 
with the Basis, the WCC would become a 'super
church: That the Basis does not function mean
ingfully is evident from the admission that there 
are churches within the WCC 'to which the quali
fication "modernist" is fully or partly applicable.' 

D. 	Concerning the Socio-Political Activities and Dec
larations of the wec: The activities of the WCC 
in the social, economic, and political areas involve 
it in pronouncements and programs which are not 
the immediate responsibility of the church. The 
type of action taken in these areas is frequently 
an embarrassment to a Reformed church. 

E. 	 Concerning the Implications at Membership in the 
WCC, 
The general character of the WCC is ambiguous. 
Its membership is diverse ecclesiastically and doc
trinally. In this light the Basis is eq uivocal and 
its functioning inadequate. By joining this organ
ization a genuinely Reformed church endorses the 
ccumenical methodology of thc wec, give a 
measure of recognition to churches with a radically 
different interpretation of the Cospel, and thereby 
becloud or relativ ize our own wi tness. 'Scripture 
forbids such association with unbelievers and 
with those who preach another Cospel. Cf. II Cor. 
6:14·18 and Gal. 1:8-9.' (Acts 1958, p. 92)." 
During the past several months not a few in the 

Christian n eformed Church argued in favor of memo 
bership in the W.C.C. Although recognizing serious 
weaknesses in that organ izat ion, they were convinced 
that the Reformed churches because of their rich 
theological and ecclesiastical heritage have a calling to 
witness there and so hopefully inAuence churches 
which have drifted from thc Christian gospel to a 
greater or lesser exten t to undertake the work of ref
ormation. As a result some were concerned that synod 
might adopt a rather vague and conciliatory position, 
the more so since prominent leaders in the Dutch 
churches are enthusiastic about membership. lllOse 
who fcared that this might happen now seem to be 
at ease. No such "entangling alliances" appear to be 
in the offing for the Christian Reformed Church in the 
immed iate future. 

But if such taking of comfort by the opponents of 
the W.C.c. means for them that the church is minded 
to retreat into safe isolation, they are completely mis
reading the decision . 
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Whether one likes it or not, the days of apparent 
indifference to and isolation from others who name the 
name of Our Lord Jesus Christ are over. Both major
ity and minority reports submitted to synod under
scored this heavily. Not only is it impossible but also 
illegitimate for the churches to live and speak and act 
as if they have no spiritual responsibility for promot
ing the unity of all who are truly Christ's . On this 
SCOre no difference of conviction and commitment is 
allowable among us. The issue at stake was simply 
that of the proper method of seeking unity among 
the Lord's people. 

This, however, is not solely a matter for offiCial 
pronouncement. It is a calling for everyone who seeks 
to Jive in obedience to the Savior according to his 
Word. The promotion of true unity should begin in 
the hearts and lives of all who are living members of 
the one, holy, catholic church. 

Synod also addressed itself in some sense to this 
matter, be it obliquely and not nearly so fu lly and 
frankly as many of us may have wished. The chief 
avenue of our ecumenical contact will remain the Re
formed Ecumenical Synod which next year will meet 
in Amsterdam. This body of twenty-seven const ituent 
churches with a membership approaching three mil
lion has been in existence some twenty years. During 
this period it has rendered valuable services. Studies 
on such basic issues as the nature and authority of the 
Scriptures, race relations, and ecumenicity have been 
submitted and deserve far more attention than He
formed people, including many leaders, have been 
giving them. It is also responsible for the organiza
tion of a conference on missions to be held next year 
at Baarn. Besides pursuing these relationships by 
appointing delegates to the next session of said synod 
as well as to the missions conference, this year's synod 
decided to send two observers to the Fourth Assembly 
of the W.C.C. to be convened next July at Uppsala, 
Sweden, and to forward a t ranscript of the recent 
synodical decisions to the Secretariat of that body. 

But much, much more needs to be done. 
In the majority report a few tentative suggestions 

were made, indicatin g that its signatories are con
vinced that the church has a spiritual responsibility 
to many churches which are not and cannot become 
members of the Reformed Ecumenical Synod. These 
should be seriously discussed, refined, amplified and 
pending synodical approval implemented. Voices are 
again being raised to reconsider membership in the 
National Association of Evangelicals with which the 
denomination was affiliated from 1944 through 1951. 

For all this time is needed. Synod meets but once 
each year. And before any ecumenical affiliation can 
be undertaken in obedience to Christ and with proper 
enthusiasm and cooperation on the part of all the 
churches, an appropriate climate of conviction must 
be created among the membership. Too many denom
inations in this country have involved themselves in 
ecumenical associations and activities by top-level 
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representatives in the face not only of persistent op
position on the part of a vocal minority but also of 
the most appalling ignorance of and indifference to 
true oneness in Christ on the part of many of the 
members. This happens when the church refuses to 
be truly church and to act in accordance with its 
God-given character and task. 

What we would urge is that every member of the 
Reformed churches become deeply interested in the 
true union and communion of all those who seek to 
serve the Lord according to his Word. And such we 
may and should find far beyond the confines of a 
confessional Reformed church, even as John Calvin 
when exhorting the Duchess Renee of Ferrara to 
maintain concord with all men to the best of her 
ability wrote, "Meanwhile I shall always cherish with 
an undisturbed mind those in whom I perceive the 
seeds of piety, and even should they not reciprocate 
my feelings, I shall never suffer myself to be alienated 
from them." 

Too many among us seem quite content with 
denominational isolation which they identify with un
compromising loyalty to Christ. Too eas ily they forget 
that this can spring from indifference to fellow Chris
tians, complacency with the church to which they 
belong, and even spiritual pride which is the deadliest 
of all sins. Others within the Reformed churches seem 
afflicted with a loss of all sense of true Scriptural 
distinctiveness, possibly because they don't seem to 
know or care much about God's truth as confessed 
among us. To them one church is just as good as an
other. But neither of these two groups understands 
what it means to be a truly Reformed church which 
seeks always to reform itself in obedience to Christ 
who is Lord of the church. As members of the church 
they make poor witnesses of Christ whose concern for 
drawing men of all ranks and races unto himself 
should be reflected more consistently in our lives. 

The true oneness which all believers, and through 
them also the several churches which seek to honor 
Christ, should pursue zealously begins indeed in our 
own hearts and homes, in our local congregations and 
denomination. But those who love the gospel of grace 
and lament the brokenness of the church soon will find 
innumerable occasions to speak to others who claim to 
be Christian about the fulness of God's grace in Christ 
Jesus. Without such "grass-roots" activity all official 
pronouncements and practices will to a large extent 
be frustrated. 

Are we willing and eager to sit down with our 
Baptist, Congregational, and Roman Catholic neigh
bors to talk over those things which are dearest to 
our hearts? Can we do this simply, intelligibly and 
convincingly, constrained by the wonderful love of 
God in Christ for us and our families? Are we more 
concerned that they shall truly know and rejoice in 
our Lord than that they shall belong to the church 
of which we are members, even though n;aembership 
in a church which faithfully proclaims the fu ll counsel 
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of God is by no means a bagatelle? And shall we do 
this honestly, learning to listen with patience to others 
even when, rightly or wrongly, they point out what 
seem to them weaknesses in us and our churches? 

The ecumenical road is not easy to travel success
fully. It is beset by many a pitfall and peril. Always 
it is easier to break up than to restore the unity of 
Christ's church. On this road we find ourselves today 
as toddlers who are just beginning to stretch their legs 
a bit. Yet these difficulties may never dissuade us 
from our duty. This we should undertake cheerfull y 
in the assurance that our Savior con tinues to pray for 
the unity of all who belong to him. "Neither for thcse 
only ( his disciples) do I pray, but for them also that 
believe on me through their word; that they may all 
be one; even as thou, Father, art in me, and 1 in thee, 
that they also may be in us; that the world may 
believe that thou didst send me" (John 17 :20, 21 ). 

Such ecumenical conversation and conduct yields 
rich spiritual dividends. By it our life in Christ will 
be daily enriched and strengthened. Our understand
ing of the truth announced in and by the Scriptures 
will be deepened. Our Lord himself will be glori fi ed 
as his word is spoken and his children draw more 
closely together. And thus the counsel of the covenant 
God and Father, who seeks through tlle pre-eminent 
Christ as his Son and our Savior «to reconcile all things 
to himself' (Col . 1:20 ), wi ll be increasingly rea lized. 

Synod was by no means minded to rest content 
with a negative decision. It also decided to rcquest 
"the assistance of the Reformed Churches in the 
Netherlands to make their contribution in working out 
a positive statement on our ecumenical calling, in the 
context of our common confession of Articles 27·29 of 
the Belgic Confession. This ConfesSion demands of us 
(1 ) fellowship with all who confess and obey Jesus 
Christ, and ( 2) separation from all those who reject, 
deny or pervert the truth of the Gospel." Some time 
will elapse before this decision is so implemented that 
the churches can officially agree on the steps which 
can and should be takcn by them unt o a clearer and 
fu ller expression of the unity which all true believers 
enjoy in Christ. Meanwhile this should spur us as 
individual believers to witness to and work for tha t 
oneness which the Scriptures extol as among the 
precious benefits which Sow to us from our crucified 
and risen and glOrified Lord. 

By this time it is widely known throughout the 
Christian Reformed Church that the synod of 1967 
has decided to recess until August 29. At that time it 
expects to finish the work for which it was called to
gether. 

This was an unusual and surprising procedure, one 
never before followed so far as we can recall in the 
history of the denomination. Yet in the mind of a 
large majority of delegates this was deemed necessary 
to do the work well . Although unusual, the legitimacy 

of this action cannot be questioned by any appeal to 
the Church Order. The decision, however, deserves 
some careful reSection, since it points up a great and 
growing problem which faces our annual synods. 

Year after year the Agenda swells in size and 
scope, tlle consequence of the increasing responsibil
ities which face a Reformed church in the modern 
world with its complexities and challenges. Rightly 
we have regarded our ecclesiastical assemblies as 
deliberative bodies. This demands careful study of 
the many issues which must be faced as well as suf
ficient time for the delegates to discuss and debate 
matters properly presented to them before a decision 
is reached. 

All this becomes more and mOre difficult. For the 
delegates to involve themselves in depth in synodical 
matters requires long hours of reading and reflection. 
Hence also this synod reccived an overture which 
urged earlier publication of the Agenda. But even mare 
pressing is the difficulty of attaining to careful and bal
anced decisions on so many varied matters within the 
compass of ten days. Unless the Christian Reformed 
Church intends to allow its boards and committees 
decisive powers with respect to policy and practice 
(something fraught with grave dangers for the in
tcrest, unity and spiritual maturity of the churches, 
as the history of several denominations in this land 
should abundantly demonstrate ), ncw ways to dis
charge the responsibilities resting upon a church 
which desires to be consisteniJy Scriptural and Re
formed will have to be adopted and implemented . 
Not a few delegates, especially among the elders, find 
it impossible to stay beyond the time ordinarily al
lotted to synodical sessions. Such elders, with the 
pressures of family and business affairs heavy upon 
them, should not be replaced by others who are in 
"retirement." Today more than ever we need at synod 
also those who are by daily experience acquainted 
with the complex and hurried environment in which 
Christ's church is called to work. Nor may congrega
tions and classes rest content when a size..'l.ble number 
of delegates are compelled to be absent during the 
last and often the most crucial days of synodical ses
sion. 

Is there, then, no way out of what is fast becoming 
an impasse? 

There is, indeed, and the way is by no means novel 
or untried . Hegional or particular synods, which have 
always had a time-honored place in the polity of the 
Heformed churches, could be introduced. 

Voices have been raised also in this magazine since 
its first publication fo r their introduction. Repeatedly 
synods have faced this question. Overtures have been 
received, studied, referred to committees for further 
reflection, debated, and finally rejected by ensuing 
synods. It is not our intention to review this history 
here. Yet it may be well to remind the readers that 
in addition to the well-worn argument that such as
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RICHARD R. DE RIDDER 

M ISSIONS, someone has once said, is the life
blood of Christ's church. 

It is therefore not surprising that also the Christian 
Reformed synod of 1967 gave attention to this great 
work which Christ has laid upon it. Although not a 
synod which was primarily and pre-eminently con
cerned with this aspect of the church's ministry, it d id 
take several decisions which should be noted. Only 
then can we expect that the prayers and gifts of those 
who believe that the gospel of our Lord and Savior 
is the answer to mankind's problems, pains and per
plexities will match the programs to which the church 
has pledged itself. 

Record budgets for missions, totalling more than 
six million dollars, were adopted by the Synod for 
the year 1968 as follows : 

Home Missions $2,455,200 
Foreign Missions 2,593,780 
Back to God Hour 965,000 

These figures record continued advance of the mission 
program on all fronts. At the same time the reports 
of the boards indicated vast and unreached fields of 
opportunity for witness which wait entrance. 

Signiilcant personal reports of our missionaries in
troduced to the Synod spoke both of trials and of 
blessings. Rev. G. Van Groningen recalled the role 
of our church in Australia, a work which will soon 
come to an end. Rev. R. Greenway told Synod that 
if a missionary in Mexico devoted his full time to 
direct evangelistic work he could establish one new 
congregation a month in some areas. Rev. L. Van 
Essen spoke of the rapid growth of the church in 
Nigeria, describing the Church of Christ among the 
Tiv people (NKST ) as "the fastest growing church in 
the world" and requiring 75 new pastors in the next 
five years. Special prayer for our missionaries, for the 
Nigerian Christians, and for the Nigerian nation fol
lowed his stirring review of the present crisis in that 
land. Rev. F. Vander Stoep, missionary among the 
Navaho Indians since 1940, recalled the great harvest 
the church is reaping in a field which many thought 
should be greatly curtailed a few years ago. He him
self confessed that the fruits today far exceed his own 
vision, at that time. 
Home Mission Matters 

The rapid social changes in our society, coupled 
with new approaches to Jewish evangelism, make 
necessary the disposal of our mission property in 

Chicago. It appears that a formerly great and am
bitious program of Jewish evangelism will soon end. 
At the same time new approaches to the Jewish people 
will be pursued. 

On other mission fronts Synod gave approval and 
endorsement to a revised policy statement on Campus 
Ministry which provides that campus ministries as 
carried on by the church "will be basically the same 
as the church's ministry elsewhere" and which en
courages the churches to "go to the student in order 
to be where the student is." 

. The question of area representation on the exec
utive committee of the Board was answered by the 
appointment of yet another member-at-Iarge. The 
Christian Reformed Church ought soon to address 
itself to membership on its Boards and executive com
mittees, especially with additional Classes being 
formed each year and the size of the Board according
ly increasing. With modern, efficient, fast transporta
tion available, it is debatable whe~her the necessity 
still exists for the executive committees. of our Boards 
to be confined to the Michigan-Illinois-Ontario areas. 
The increasing size of the Boards will tend to make 
them less effi cient and more unwieldy as well. 

Should organized home mission churches have the 
right to be the calling church of the home missionary 
that serves them? Synod responded to this question 
raised in connection with the Riverside, California 
Church by instructing the Home Mission Board "to 
continue its study of the feasibility of making home 
mission churches, which are organized and have reg
ular consistories, calling churches while at the same 
time preserving necessary supervisory power of the 
Board." 

Foreign .Mission Matters 
The work of the church in Australia and Ceylon 

will end this year. Advance on all other fronts is 
contemplated and projected. The Board was given an 
open hand to staff its fields and expand as necessary. 
From the discussion on the floor of Synod it appears 
that Synod's control will take the form of budgetary 
approval of expansion. This is a radical change in the 
church's approach to missionary expansion . It appears 
to this reporter that the church in its mission advance 
would be best served by consideration of the chal
lenges rather than by the limiting of funds provided 
to our boards. 

Synod considered a detailed report on the place of 
dentistry in missions and decided that "dentistry is 
a legitimate phase of medical outreach in missions." 
The detailed material presented to and adopted by 
Synod makes one wonder why Synod should go 
beyond acceptance of general policy in these matters, 
the working out of which could better be left to the 
boards. 

Brazil will be entered as a promising "field for 
active missionary outreach .. . independently of the 
Reformed Church in Brazil." Two missionaries were 
approved for Puerto Rico, and the Board disclosed its 
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intention to call additional staH for Korea, Taiwan, 
Argentina, and the Philippines. 

The question of theological training in Nigeria by 
cooperation with TCNN (Training College of North· 
ern Nigeria) was delayed to 1968 at the Board's 
request. 

From various matters confronting Synod it is ob-
vious that the Church must soon confront the question 
of the relationship of the CRWRC to its missions. 
Diaconal involvement in missions independent of our 
boards can lead to unfortunate and unhappy jurisdic· 
tional disputes if clear policy is not delineated at the 
beginning. 

Back To God Hour 

Broadcasts now include English, Spanish, Arabic, 
and Chinese programs. Questions of the relationship 

of this work to the foreign mission work are answered 
by mutual cooperation of our denominational agencies. 

lay.Workers in Evangelism 
The lay·worker has not re<:eived his proper place 

in the ministry and work of the church in the past. A 
long and detailed report on this matter was received 
by the Synod. Synod judged that the report was too 
general in its conclusions and recommendations. It 
appointed a new study committee to come with a 
report on the precise status of the full ·time lay worker 
within our ecclesiastical framework and a draft of 
regulations of governing policy with respect to type 
of training, examination and licensure, remuneration, 
and supervision. It is hoped 'that this new study will 
not only assist the churches but will properly project 
the place and function of the full· time lay worker 
within the church's ministry and witness. 

STILL NO NOVELISTS, NO POETS, FOR CHRIST? 

MERLE MEETER 

W HEN PEOPLE ASK, 'Why hasn't the Re· 
formed community produced any writers?" 

they usually mean novelists and poets. That question 
has bemused and barned us increasingly as works of 
fiction especially are published by the hundreds in 
the English language every year. Stolid temperament, 
provincialism, lack of refined culture, middle·class 
status, un· bookish occupations, paucity of intellectuals 
in many disciplines - these and other hypotheses have 
been offered to explain why Manfred, De Vries, and 
the De Jongs are apparently the only eminent imagin
ative writers to rise from - and renounce - the Re· 
formed Christian community. 

But I think that we are misleading ourselves. For 
this question, like all Significant questions, is religious; 
that is, it involves our relationship to Cod in Christ 
our Savior. The unregenerate author represses the 
truth of Cod i.n unrighteousness (Romans ] : ] 8) and 
sets up his own deity: art for art's sake (the style 
justifi es the content ), the idolatry of the human heart 
- the inn()(..'Cnce of the instincts ( romanticism), the 
autonomy of the intellect (rationalism or existential· 
ism), the deification of the senses (positivism or em· 
piricism ). 

Few would argue that a novelist or poet has no 
philosophical belief, no fai th, no object of worship; 
but perhaps some would contend that the writer's 
heart·commitment does not appear in his works. And 
it is possible for a Christian to compose a non ·Ch ris. 
tian novel Or poem, for the heart-commitment sym· 
bolically objectified in his work of art to be uninten· 
tionaUy presented. We educators do it inadvertently 
every day when we neglect to explicate Christianly, 
when we use secular, presumably neutral, approaches 
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to determine the meaning of some aspect of God's 
reality. Putting aside Biblical standards - which 
principles God reveals in specific Scripture texts, we 
educate by appealing not to Christ who is the Truth, 
apart from whom truth does not exist, but by positing 
such specious neo·Platonic absolutes as "'excellence," 
"objectivity," and the "best contemporary scholarship." 

Thus the Christian writer may be seduced by the 
classical· humanist Iiberal·arts tradition to assume, 
sub·rntionally, some standard of judgment other than 
Christ the Way, Truth, and Life in whom all things 
consist, and may, therefore write a book that denies 
by the implication of tone, theme, or plot (or by 
silence) that man is a sinner and must seek his salva. 
tion through repentance and fa ith in Jesus who alone 
can pardon sin. 

But J have not yet found a poem or novel by a 
non-Christian that proved to be, in its heart-commit
ment or in the view of destiny suggested therein, 
Christian. In fact, I doubt that a non-Christian could 
write a Christian novel; for his unbelief, his anti· 
thetical attitude toward Christ would be detectable in 
the tone at least - that is, he would inevitably betray 
his repudiation of hi m "who is the Beginning, the 
Firstborn of the dea.d; [who] in all things . .. might 
have the preeminence, fo r it pleased the Father that 
in Hi m should all fu lness dwell ; and, having made 
peace through the blood of His cross, by Him to 
reconcile all things unto Himself' (Col. 1:18-20 ). 

Alan Paton's Too Late the PlUllarope is sometimes 
called a Christian novel. Now we are not judging Mr. 
Paton's Christianity or non·Cluistiani ty, but rather, 
the in terpretation of life presented in the novel. Sin 
is not depicted in Too lAte the PIUJiarope as neces· 
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sitating reconciliation with God, as a concentration of 
rebellion that can be dissolved only by the blood of 
Christ. The protagonist, Pieter van Vlanderen, prays 
for grace to keep the law, but he does not pray in 
true sin-sorrow for the cleansing of Calvary. Rather, 
sin in this book is social derangement, hypocrisy, in
tolerance, hatred. The theme of the novel is this : 
'10 punish and not to restore, that is the greatest of 
aU offenses." And , ironically, Pieter is the tragic hero, 
victimized by a society that tolerates the scandalously 
non-Chri'itian "Immorality Act of 1927." Ironically 
heroic because Pieter is saved (or vindicated in the 
structure of the novel ) by his suffering, rather than by 
the redemption in Christ. That is, this work of fiction 
docs not declare the hope of restoration in Christ; and 
as Paton himself says: ''To punish and not to restore, 
that is the greatest of aU offenses." 

On negative evidence in his novels, which include, 
notably, The Blood of the Lamb, Peter De Vries has 
been called a Calvinist. But a Calvinist is one who 
believes that the eternal Triune Cod is not only the 
predestinating Creator-Provider, but is also the merci
ful and covenant Cod who Sincerely offers salvation 
in Jesus Christ. Here again, however, we must ex
amine the philosophy of life promulgated in the novel, 
rather than the hcart-commitment of the author - that 
is, as prophets, priests, and kings of our Cod, we must 
call the works to judgment. 

The main character, Don Wanderhope, sends n 
statement of his philosophy of life to his old alma
mater newspaper: .. 'I believe that man must learn to 
live without those consolations called religious, which 
his own intelligence must by now have told him be
long to the childhood of the race.... Man has only 
his own two feet to stand on, his own human trinity 
to see him through : Reason, Courage, and Crace. And 
the first plus the second equals the third.''' After his 
daughter Carol d ies of leukemia, Wandcrhope hears 
her recite this confession of faith on a tape that she 
had recorded for him. 

But in contrast with the clamorous anthropocen
trism of its creed, The Blood of the Lamb ends with a 
vitiated homily on sympathy, consolation, friendship, 
pity - vitiated because these qualities are lifeless and 
withered when severed from the Vine, their Source, 
the life-giving L ight of the World, Chr ist the Re
deemer-King. Despite the weakly palliative humanism 
of the last page, the ~"piritua l value-structure of the 
novel is still Hemingway's nada-nihilism and pseudo
stOicism, barely disguised. Again, let me remind YOll 

that as Christian literary critics, our first conccrn is 
the religion, theology, or life-view embodied in the 
work ( novel, poem, short story, play). And that view 
of life must be exposed and evaluated by the Chris
tian exegete in the light of the inspired and infallible 
Word of Cod, the Bible, which contains all the es
sential principles of literary cri ticism, as well as of all 
life. 
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Literature is not sermonizing, we say; that is, as an 
art form it is metaphorical, symbolic, avoids explicit 
propositional statement. Yet, even poets want to com
municate what they believe to be the meaning of life. 
Notice the interpretations of life by the following 
English poets as those philosophies are epitomized in 
verses from their poems: 

Thomas H ardy - scientific determinism : 
- Crass Casualty obstructs the sun and rain.. 
_ "IJap" 

And he is risen? W eU, be it so . ... 
And still the pensive lands complain. 

- "A Drizzling Easter Morning" 

W ould that your Causer, ere knoU your knell 
For this riot of paSSion, might deign to teU 

Why, since It made you 
Sound in the genn, 
It sent a worm 

To madden lts handiwork, wilen It 
might well 
Not have assayed you. 

- "On the Portrait of a Woman about To Be 
H anged" 

A. E. Housman - fata lism and, avowedly, atheism: 
W e for a certainty are not the first 

Have sat in taverns while the tempest hurled 
Their hopeful plans to emptiness, and cursed 

Whatever brute and blackguard made the 
world. 
- "The Chestnut Casts His Flambeaux" 

w. B. Yents - Platonism, sensualism, arti6cism: 
Being by Calvary's turbulence unsatisfted, 

The uncontrollable mystenJ on the bestial floor. 


-"The Magi" 

Consume my heart awalJ; sick with desire 
And fastened to a dying animal 
It knows not what it is; and gather me 
Into the artifice of eternity. 

- "Sailing to Byzantium" 

D . H . Lawrence - instinctivism, romantic primi
tivism, animalism : 

. And C(lrcsses me with his fingers that still smell 
grim 

Of rabbit's fur! Cod, 1 am caught in a snare! 
I only know I let him finger there 
My pulse of life, and let him nose like a stoat 
Who S1lifJs wdh ioy before he drinks tile blood. 

- "Love on the Farm" 

w. H . Auden - humanitarianism, solipsism, lingual
apotheosism: 

Time ... 

Worships language and forgives 
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Everyone by whom it lives; 

Pardons cowardice, conceit, 

Lays its honors at their feet . 


Follow, poet, follow right 

To the bottom of the night, 

With your unconstraining voice 

Still persuade us to rejoice ... 


In the deserts of the heart 

Let the healing fountain start, 

In the prison of his days 

Teach the free man how to praise. 


- "In Memory of W. B. Yeats" 

Perhaps the reader will not be convinced of the 
justice of the prefatory identifying terms until he has 
studied a sizeable selection from the poems of each 
of these men. Moreover, he may assert that in offering 
this series of quotations, I have not suggested the 
specifically Biblical principles by which one makes 
distinctively Christian judgments. 

From courses in contemporary literature, it has 
become evident that such specifically Biblical evalua
tion may require several class meetings to expose the 
central meaning of a poet's works; but also through 
such attempts it has become clear that with any poet's 
works it can be done. For God's Word sheds light on 
aU our paths, and our Savior has assured us that 
"when the Spirit of truth is come [as He has], He 
will guide [us} into all truth" (John 16:13) - italics 
mine. And in Christ "are all the treasures of wisdom 
and knowledge hidden" (Col. 2:3). That is, know 
him, and treasure hunting becomes profitable. 

What I wish especially to reveal by the poetry 
excerpts above is something general but indisputably 
foundational to Christian literary criticism and to the 
writing of Christian novels and poems - which was my 
intended subject, you recall- and that is the antith
esis between Light and darkness, between Truth and 
the lie, between Christ and Satan. For the antithesis 
is not an abstraction that we Christians can avoid or 
naively straddle in our various vocations. It is God 
or mammon in every calling, in every cultural or 
human activity. Each man must choose in every as
pect of his life whether he will serve Christ or anti
christ; that is, he must always be Christianly episte
mologically self-conscious about his methods and his 
conclusions. For "Every spirit that confesseth that 
Jesus Christ is come in the flesh is of God: and 
every spirit that confesseth not that Jesus Christ is 
come in the flesh is not of God: and this is the spirit 
of antichrist" ( I John 4:2, 3). 

But, you object, you are making special grace 
rather than common grace the basis of literary crit
icism, of writing novels and poetry. of all of man's 
activity. Well, is not Christ the King of crea
tion? Are not his incarnation, crucifixion, and resur
rection the crux of history? Has He not restored 
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creation, in principle, by His atonement - as well as 
redeeming his chosen people, his elect, his body, the 
church? And did not Paul say by the Holy Spirit: 
"For by Him all things were created ..; all things 
were created by Him, and for Him: and He is before 
all things, and by Him all things consist [hold to
gether]"? (Col. 1:16-17 ) 

How do we Christian critics dare to assert a com
mon-grace mutuality with the unregenerate as the 
basis for our literary evaluation, for our creative 
writing? Common grace saves no one; we cannot live 
or die by it. Without special grace in Christ we go to 
hell. Can we continue to rationalize the dichotomy 
that proclaims, ''Yes, but look at all the great insights 
that we get from non-Christians." "Great" insights 
based on an underlying repudiation of Christ? Yet 
some . Christians seriously believe that we can learn 
profound truths from those who are antithetically re
lated to Christ. But what fellowship hath righteous
ness with unrighteousness? And what communion 
hath light with darkness? "For other foundation can 
no man lay than that is laid, which is Jesus Christ" 
( I Cor. 3: 11 ). Where there is no basis in Truth, no 
"profound" truths are possible. 

Why is the truly Christian voice so muted in 
the field of literature? Have we no novelists and 
poets who can speak authentically to our times? 
Prof. Merle Meeter of Dordt CoUege, Sioux 
Center, la., raises and seeks an answer to this 
question. 

The more I study and teach Aeschylus, Sophocles, 
Homer, Shakespeare, Wordsworth, Goethe, Ibsen, 
Tolstoy, Melville, Twain, Kafka, Camus, the less I see 
that is principially "great." And if you, as Christian 
critic, look for the message, the core meaning, the 
real heart of their works, you will perforce agree. 
But, you protest, there is more to literature than the 
content; there is the style and the harmony of form 
and content. 

Truly said, but no aspect of style is neutral; every 
word is an authorial choice, none comes by chance, 
each is an expression of the heart - Out of the heart 
are the issues of life (Prov. 4:23). And can you prove 
by Scripture that some hearts are neutral, neither 
Christian nor non-Christian, half-regenerated, perhaps? 
The tone, the theme, the plot, the characters, the 
setting, the symbols, the diction, the rhythm, the very 
alliterative pattern is a part of the presentation of a 
reality created by God or of a pseudo-reality, hypos
tatized - edified as idol - by rebellious, autonomous 
man. 

I praise God that he has saved me from my sins 
in Jesus Christ; but even while rejOicing in that 
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salvation, I taught literature superficially for more 
than six years. Stylistic proficiency so mesmerized me 
that I selected and presented literature from art-for
art's-sake presuppositions that I did not even suspect 
I held at the time - although 1 could seldom give a 
conscience-satisfying answer to the question: "Why 
are we studying this piece?" 

Since those years I have written some poetry my
self, experimenting with several fonos, such as the 
ballad, the rondeau, the sonnet, the ballade, the 
villanelle, the sestina, the triolet, the ode; and I am 
convinced that anyone of average intelligence who is 
willing to take the hours - or days - required, can 
write technically correct poems in a variety of these 
traditional forms. Now I demand more of a poem than 
formal excellence and nicetie.s of diction and meta
phor. You see, I am back to the meaning, what the 
poem says, what is its message. And I hope that I 
meet you there. 

Most Christians who consider fiction or poetry as 
a career see mainly the work of unregenerate authors 
- because (as in other vocations) "Many are called 
and few are chosen" for the Kingdom from among the 
creative writers (God is no respecter of persons). 
Confronted by a multitude of spurious non-Christian 
norms for poetry and fiction, believers in the Redeemer 
get the impression that there is no room (or need) 
for him in imaginative literature. And soon conscien
tious Christian would-be writers become dubious: 
"Can I spend my life turning out works like these? 
How could I justify before God such writings as do 
not unmistakably, unashamedly, show that Christ is 
my Savior and King? After all, I can't preach in 
literature, can I? Why, the publishers would roar 
their rejections in outrage or hilarity." 

Maybe so, but who judges finally, the publisher or 
the Judge of all the earth? And can't one preach in 
literature? Did you read what De Vries said about 
a "human trinity"? I take Sophocles' Oedipus Rex out 
of my briefcase. Consider this: 'Thine is a fate that 
warns me - thine, thine, unhappy Oedipus - to call no 
earthly creature blest." Now I pick out Dostoevsky's 
The Brothers Karamazov. Elder Zossima addresses a 
wo,rnan thus: "Love is such a priceless treasure that 
you can redeem the whole world by it, and cleanse 
not only your own sins but the sins of others." (Need 
I append Christian analyses?) 

Everything is permitted, everything is publishable 
today - except one thing: Christ the Truth, the Way, 
the Life, and the offense of his Cross. But Marie Post 
for one is writing Christian poetry in our community; 
Gertrude Haan is writing Christian short stories - and 
both wr(ters are composing their works with artistry, 
with clarity, with truth and, therefore, with the Truth . 

Do we dare to strip away our layers of classical 
humanism, our imitative secularism, and the chame
leon guise of neutrality that makes Christianity a 

TORCH and TRUMPET Jul -Au usl 1967 

ludicrous and feeble hypocrisy to the world? As we 
have received Christ Jesus the Lord, so let us walk in 
hhn (Col. 2,6). 

THE EDITOR'S PAGE 
(Coll#nued from page 10) 

semblies could "undermine the unity of the denomina
tion," one of the chief reasons why they were not in
troduced may be found in the fact that their assigned 
tasks and authority were never spelled out by any of 
the Study Committees. Hence no answcr was forth
coming to the pressing question how these regional 
synods could lighten the work of general synod. This 
question must and can be answered satisfactorily, we 
believe. 

Undoubtedly some revision and reorganization of 
our denominational structure would then have to be 
made. But are the churches so enamored of the 
"status quo" which has developed among us in this 
part of the world, that we desire no change at all? Or 
do we want the annual synods to work with even 
greater speed and for longer periods, even if this 
means from year to year the absence of several dele
gates during the last days? Or is it the intention of 
the churches to allot the boards greater liberty to 
determine basic policy and practice for the work of 
the churches? Such and similar questions should not 
be lightly dismissed with a wave of the hand. 

Perhaps we are again "vainly beating the air with 
words." Yet sooner or later the churches must face 
the problems created by an ever-expanding agenda. 
We hope that this will be done before our synods lose 
their distinctiveness as truly deliberative assemblies. 

The Rev. Herman Bel, who more than once served 
as president of synod, has remarked that seemingly 
when the Christian Reformed Church is faced with 
a matter of some great weight and novelty, it tends to 
d iscuss for years on end only at long last to reach a 
decision which may well come with too little and 
too late to be truly advantageous to the churches. 

This assessment came to mind when the synod of 
1967 dealt with the issue of delegating deacons to its 
broader assemblies. 

The discussion of this question, which was raised 
some four years ago, was illuminating. Although com
paratively brief, it was animated especially when ob
jections were raised to the recommendations of the 
Study Committee. And this is proper and profitable 
in any ecclesiastical assembly which aims at being 
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truly deliberative. Only in this way of mutual con
sultation can the mind of the churches come to clear 
expression in official and public declarations. Synod 
decided first that "the delegation of deacons to major 
assemblies of the church is neither prohibited nor 
demanded by Scripture and the Reformed conCessions" 
and thereupon that "Synod do not move in the direc
tion of delegating deacons to major assemblies at the 
present time." The final phrase was an amendment 
proposed from the floor and adopted by the assembly 
as an addition to the recommendation of the Advisory 
Committee. It at least leaves the door open to further 
consideration in the future and perhaps suggests that 
a large number of delegates were not completely con
vinced that all is well with the manner in which the 
diaconal responsibilities of the church are carried 
out among us. Yet synod also decided that it would 
"not accede to the recommendation 'that Synod urge 
all the churches, but especially the larger churches, 
to acknowledge and to reactivate the office of the 
deacon on the local level and according to Biblical 
principles: " Thus the matter is settled for the time 
being. 

What has surprised and in some measure disap
pointed us is the comparatively little weight which 
the delegates (consisting of ministers and elders ) gave 
not only to the evidence adduced by the Study Com
mittee that the unique contributions which the di
aconal office can and should make to the church's 
life are being obscured but especially to the state
ments made by the director of the Christian Reformed 
World Relief Committee concern ing difficulties en
countered in awakening diaconal interest and coopera
tion for the work of Christian mercy beyond the local 
level. Even his statement that during 1966 more than 
$70,000. less had been received from the churches 
than during 1965 failed to make the impact which it 
should have had. 

Seemingly there is still a large lack of awareness on 
the part of many why this question was raised and 
seriously studied. Many among the ministers and 
elders apparently are of the opinion that the only 
concern was that of enhancing the diaconal office by 
giving it the same function and authority j-n major as
semblies as now rests upon the present (Jelegates. Ob
jections to the proposals were raised quite consistently 
on this score. 

Yet the intention of both the overture which in
troduced the issue on synod ical level and the report 
of the Study Committee was precisely the reverse. It 
aimed at emphasizing the unique contributions which 
the diaconal office can and should make in our day of 
such great opportunities to "work that which is good 
toward aU men, and especially toward them that are 
of the household of faith" in the name of our com
passionate Savior, and that far beyond the confines 
and competence of the local congregations. 

But cannot this be done without delegating deacons 

to major assemblies? Of course, this can and to some 
extent is being done. No one has argued that our 
major assemblies are improperly constituted and com
posed. Ministers and elders delegated to such gather
ings discharge their responsibilities there by virtue of 
being lawfully delegated; not by virtue of their offices 
as such. But can the churches, especially in view of 
the voluminous agendas which confront synods each 
year anew, expect that the delegates who are min
isters and elders will be as knowledgeable about and 
sympathetic to the diaconal tasks of the church as 
they are to matters which pertain to doctrine, disci
pline, liturgy, and related matters? This is not to 
blame them for any conspicuous negligence but 
simply to point out what to us appears to be an un
deniable fact. 

Apparently the synod of 1967 was quite satisfied 
that aU the demands of Scripture and the Reformed 
confessions concerning the diaconal office are being 
met in our churches today. We regret that we cannot 
share this confidence. Isn't it true that too often the 
diaconate is still regarded among us as simply a 
"stepping-stone" to the more important and elevated 
office of the eldership? Aren't there many churches 
who do little more for the poor and distressed in a 
world which is bleeding from a thousand wounds 
than take a quarterly Communion offering for "benev
olences?" May this be considered a proper love
response to the sympathetic Savior who said also for 
our instruction, "The poor ye have always with you?" 
Can we close our eyes to the fact that not a few of 
our diaconates are far busier with administering the 
finances of the congregatio'n than they are with their 
God-given calling? Or have we reached that stage in 
the history of the Reformed churches wherein we do 
best to let that which makes the diaconaJ ministry 
truly unique in a world of sin and sorrow languish 
until it is finally obliterated from our minds and 
hearts? We raise these questions only to counter any 
false impression that may be current that all is well 
with our diaconates and with the diaconal responsibil
ities which rest upon everyone of our congregations. 
If any of the present offices in the church needs a 
measure of revitalization and reformation among us, 
we believe it is that of the deacons. 

Synod has decided not to deal further with the 
matter at this time. Dut this decision, we believe, 
should not be interpreted as excluding further reflec
tion by every consistory - thus by each minister and 
elder and deacon - on how the diaconate of the local 
church can more consistently and continually and 
completely do the glOriOUS work which our Lord has 
laid upon it in these days. And if this is done through
out the churches, then the question of delegating 
deacons to major assemblies - a large share of whose 
work is and should be diaconal - will be considered 
again. 

-1Trm Y. DE JONG 
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Some Reflections 


On The Issue 


Of "Separation" 


KlAAS RUNIA 

I
(I) 

N OCTOBER of this year it wilJ be 450 years ago 
that Martin Luther posted his 95 theses on the door 

of the castle chapel at Wittenberg. Usually this act 
of Luther is regarded as the beginning of the soc. 
Reformation. As we all know, the Reformation was a 
very complex event, which can be viewed from many 
different angles. Tonight we are mainly interested in 
one aspect; it meant the separation of a large section 
of Western Christendom from the R. C. Church. It is 
of course, true that Luther and the other Refonner~ 
always rejected the charge of being schismatics. They 
maintained that they were the leg itimate continuation 
of the true Christian Church. Not they but the Roman 
Catholics were the real schismatics. Luther, for ex
ample, wrote: '1 say that the pope and all who 
knowingly abet him in this matter are heretics, schis
matics, under the ban and accursed, because they teach 
d ifferently from what is in the Gospel, and follow 
their own will, against the common usage of the whole 
Church. For heretics and schismatics are men who 
transgress the doctrine of their fathers, separate them
selves from the common usage and practice of the 
whole Church, and causelessly, out of sheer wanton 
ness, devise new usages and practices against the 
holy CospeL That is what the Antichrist in Rome 
does.... H e is himself the chief cause and sole author 
of all schisms and parties. This is plain as day, and 
all history proves it.'" However true this may be 
theologically, it cannot be denied that in acrnal fact 
the Reformation also meant a separation from the 
existing church of that time. 

Unfortunately the act of separation has been re
pcated again and again with in Protestantism itself. All 
Protestant confessions have suffered from it, not in the 
least Reformed Protestantism. It is only in this cen
tury that serious attempts have been made to over
(..'Ome this almost endless process of fission. In this 
respect all Christians, and evangelical Christians in 
particular, cannot but full y endorse the AIM of the 
Ecumenical Movement, namely, to bring aU Christians 
in one and the same place together around the one 
communion table: 

And yet there is the remarkable fact that espccially 
in recent years the word "separation" is heard time 
and again in evangelical circles. In some instances 
this may not be surprising, because in large sections 

of the evangelical world there is a strongly separatist 
mentality. But in our day it is even heard among those 
Evangelicals who, on the basis of their theology, al
ways have been stron gly opposed to the very idea of 
separation. There are several reasons for this fact . 
Some of the more important are the following. (1) 
Many Evangelicals are worried about the develop
ment of the Ecumenical Movement. They feel there 
is not enough emphasis on the pure Gospel, but a 
spirit of rather indiscriminate inclusivism seems to be 
dominant. (2) In recent years nea-liberalism has in
vaded many churches and in particular also many 
seminaries. Seventeen years ago the Evangelicals of 
the Church of England could write in their report to 
the Archbishop of Canterbury : 'While the liberal 
element, at least within ·protestantism' has been 
vindicated, the rationalist influence of a negative
minded modernism has already receded, and seems 
unlikely to gain a place within either tradition save 
as an insignificant eccentricity on the part of a toler
ated minority.'" Since then Bultmann, Tillieh and 
Robinson, not to speak of the Cod-is-dead theologians, 
have made their tremendous impact upon the thinking 
of many of the younger ministers and theologians. 
Even the R C. Church of today .is wrestling with Dult
mannianism. (3) But even apart from the extremes 
of neo-liberalism, there is the fact that from many 
pulpits, especially in the larger denominations, a great
ly reduced or even diluted Gospel is being preached. 
Admittedly, few outright heresies are heard. The sting 
is not so much in what is said as in what is left unsaid. 
It reminds one of C. S. Lewis' reply to a RC. priest, 
who wrote him an enthusiastic letter about the Hindus 
in Tndia. Lewis' rejoinder was : "Your Hindus sound 
delightful, but what do they DENY?'" The same 
criticism must be made of many modem confessional 
statements prepared for church union. They are so 
general that no one is ''hurt'' any longer. 

Considering these and many other similar facts it 
is no wonder that the issue of "separation" is being 
raised. Yet we should be very careful, lest we fa ll 
into serious sin. We are not dealing with a merely 
human association or club, but with the Church of 
Jesus Christ. In this paper we shall endeavour to make 
some comments on it. I n a short paper it is impossible 
to deal with the whole issue from all angles. We are 
particularly sorry that we have to leave out the his
torical angle. For this rcason we shall, aft er some 
terminological observations, concentrate on the theo
logical and practica l aspects. 

( 2) 
What do we mean by the term "separation" as used 

in this paper? To clarify this matter we must distin
guish it from some other terms, often used in close 
connection with it or even interchangeably. The first 
term is schism. In the early church this term was quite 
com mon and it was often used in close relation to the 
word heresy. In fact, at first the two were almost 
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idcntical, as we see in I Cor. 11; IB, 19, where divi
sions (schismata) and factions (haireseis) are almost 
used as synonyms. ~ Gradually, however, in the ancient 
church the two were distin guished as fo llows: heresy 
means false doctrine and schism an orthodox sect.
In other words, schism in its original meaning always 
refers to a division in the church which is due to 
causeless d ifferences and contentions among its mem
bers. The separating party leaves a church that is 
itself still faithful to the Gospel. For this reason 
schism is always sinful. 

Under separation, as used in this paper, we under
stand quite a different situation. Here a group of be
lievers separates itself from the main body, because the 
lattcr has become unfaithful to the Word of God. It 
is unfortunate that too often every separation is simply 
termed a "schism." This confuses the issue and obliter
ates the real difference between the two concepts and 
the two situations or events indicated by these con
cepts. To mention an example. the breach between 
the Ch urches of the East and of the West in 1054 was 
clearly a schism. There were no real doctrinal dif
ferences (apart from the "flIioque" question ). The 
Reformation of the 16th century was not a schism (at 
least not from the point of view of the Reformersl ), 
but rather a matter of separation. The same can be 
said of severa l secessions in the 19th century ( for 
example, in 1834 and 1886 in the Netherlands) . Often, 
in the case of separation , those who leave the church 
nre forced out by the parent body. 

Separation again has to be distinguished clearly 
from separatism. By this term we mean the ccciesiol
ogy ( theological aspectl ) and attitude ( practical 
aspectl ) of those who leave their church, prompted 
by a wrong spirit. No attempt is made to rdonn the 
church from within, nor is there any understanding 
of or concern for the visible unity of the church, but 
motivated by some form of ecclesiological perfection
ism the existing church is abandoned and a new one 
is established.' In a way it is a mixture of schism and 
separation. The mentality of the schismatic is applied 
to the problems underlying the issue of separation. 
We wish to state at the outset that we have no ap
preciation whatever for any form of separatism, even 
if we share its concern for the purity of the church. 

Our problem in this papcr solely concerns separa
tion. Is it ever permitted? If so, under which circum
stances? Are thcre any objective norms? 

(3 ) 
The only way to answer these questions is to study 

the Bible. We are not dealing with a merely practical 
matter, which can be decided on its own practical 
merits, but with a purely theological issue, and the 
on ly form for all our theologica l problems is Holy 
Scripture, the "principium unicum theologiae." 

Naturally we must concentrate on the New Testa
mcnt. Yet we cannot completely bypass the Old 
Testament. Those who condemn all separation often 

eighteen 

appeal to the O.T . on two points. ( a ) They point to 
the attitude of the prophets who, in spite of the ter
rible corruption of the Church of their days, never 
separated from it in order to establish a new people 
of God with a separate cult. Even Calvin used this 
argument'- In our opinion, however, it is completely 
untenable, for it loses sight of the peculiar situation 
of Israel as the theocratic nation of God. The applica
tion of the national-church (Volkskirche) idea to the 
N.T. Church by the Heformers of the 16th century 
and by many defenders of the established church 
concept in our own day, is not only withou t any scrip
tural warrant , but it also has done untold harm to the 
church itseU and of necessity leads to an externaliza
tion of the church. (b ) A second argument against 
separation is at times derived from the O.T. concept 
of the "remnant." As the O.T. Church was preserved 
in the faithful remnant, so the true believers have to 
prescrve the church of today in the midst of all its 
corruption by staying in it as the faithful remnant. 
However plausible this arb'Ument may seem to be at 
6rst glance, it is based on a complete misunderstand
ing of the 0 .1'. concept. A. Lelievre rightly states: 
"After the resurrection, the culmination of the history 
of salvation precludes the principle of the remnant. 
In this respect the Acts is especially clear and signif
icant in its a llusions to ever-increasing numbers .. . . 
There can no longer be this movement of reduction 
in the ease of the new covenant, for it is a movement 
which is cntirely characteristic of the O.T.: it is a 
pattern inherent in the process by which the coming 
of Christ is prepared. The Christian Church is not the 
remnan t, but rather the new humanity of the future 
springing from the remnant which Jesus Chr ist em
bod ied in his own person .... It is evident that every 
application of the concept to the N.T. Church and in 
particular to the true bclievers in a corrupted church, 
shows the same lack of hi storical understanding which 
we observed under (a). The "hcilsgeschichtliche" dif
ference between the O: f . and the N.T. is overlooked . 

When we tum to the New Testament, we first of 
all see that it condemns all unnecessary schism in no 
uncertain terms. We only need to mention 1 Cor. 
1:101£., 11 :18, 19 and a lso Gal. 2:12 ( here the verb 
"to sepamte" is used! ). All such schisms are "w~rks 
of the fl esh" ( Gal. 5:20). Throughout the whole N T. 
there is a tremendous emphasis on the unity of the 
chu rch (sec the next section ). Yet thcre arc also other 
aspects which may not be ignored. First, there is the 
fact that gradually the N.T. Church separates itself 
f'Tom. the j ewish Church. It is a rather slow process, 
but it is inevitable, because Israel as a nation refuses 
to accept Jeslls as the Mess iah. Yes, because of its op
position to Christ it becomes the "synagogue of satan" 
( Rev. 2:9 ), while the N.T. Church is seen as the true 
"Israel of Cod" (Gal. 6: 16 ). Secondly, there is II 
Cor. 6:14-17. This passage is often used by separatists 
as a direct commandment of the Lord to separate from 
a church that has become unfaithfuL 1 believe that this 
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application is not warranted b y the text itself. Paul is 
not speaking of the church but of the world. I'lodge, 
in his commentary, ri ghtly says: "Hoi apistoi are the 
heathen," Yet he also pOints out that the principle 
has a wider application too. "The principle applies 
to all the enemies of God and children of darkness." 
But how it has to be applied in the case of an unfaith . 
ful church is not stated here. This must be decided 
by the teaching of the whole N.T. A straightforward 
appeal to v. 17 (ihcrefore. come out from them and 
be separate from them") in defense of separatism is 
a over simplification of the issue. Of much more im
portance for our subject is the third aspect of N.T . 
teaching, viz., the clear commandment that heresy is 
not to be tolerated in the church. Throughout the N.T. 
heresy is condemned in the strongest of terms and the 
believers are told to separate themselves from the 
heretics. This separation, however, does not take p lace 
by the believers' withdrawal from the church, but by 
the expulsion of the heretic (of Cal. 1:8, 9; 11 Tim. 
3:5; Tit. 3: 10, 11; I John 4 :Uf. ; II John 7-11; Rev. 2: 14). 

Th is, J believe, is all the direct teaching of the N.T. 
regarding our subject. The results are rather meagre, 
but this is not surprising, for the N. T . does not know 
our situation! Although W. Elert is right when he says 
of the false teachers in Paul's days: "l~rom the apostle's 
warning we must conclude that the fa lse apostles had 
established themselves in the congregation"'·, he is 
equally right when he adds that Paul disposed of 
them, making his decision "on the basis of his apostolic 
authori ty."" It is only after the days of the N.T. that 
heresy receives a legitimate place in the church. This 
was, for instance, the situation at the time of the 
Reformation. The church itself, in its dogma and 
leadership, had become corrupt, to such an extent that 
the believers could no longer stay in it. A similar 
situation is confronting us again in our day. 

Does the foregoing mean that we have no biblical 
norm for our presen t-day problems? Definitely notl 
We do believe that the N.T. remains normative also 
for our subject. For although it does not deal directly 
with our questions, indirectly it gives us the final an
swer by what it says about the true nature of the 
church and its unity. We should never make the 
mistake of isolating the problem of "separation." It is 
an aspect of a much wider question : What is the true 
nature of the church and of its unity?, and this ques

tion is decisively answered in the N.T. What D r. M . 
Lloyd Jones says about schism in his article on "John 
Owen on Scrusm" equally applies to separation : "You 
cannot decide what schism is until you have decided 
what the Church is."" 

(4 ) 
What is the real Mture of the church? One of the 

most basic notions in both the O.T. and the N.T. is 
that the church is the people of God. Tn their great 
struggle for the rediscovery and restoration or the 
true nature of the church this was strongly emphasized 
by Luther and the other Reformers. The church is not 
primarily the organization (still less, the build ing ), 
but "the holy believers and the lambs that hear their 
Shepherd's voice" (Smalkald Art., Part III, xii ). The 
church is essentially a spiritual reality: "A holy con
gregation of true Ch ristian believers, expecting all 
their salvation in Jesus Christ, being washed by his 
blood, sanctified and sealed by the Holy Spirit" (Belgic 
Conf., art. 27). In other words, it can only be seen 
in faith: Credo sanctam ecclesiam catholicam. This 
does not mean that this church is purely invisible. The 
Augsburg Confession clearly states : "The Church is 
the congregation of saints in which the Gospel is 
rightly taught and thc sacraments rightly administered" 
(art. 7). The Belgic Confession (as many other n ef
ormation confessions) speaks of the Notae ( marks), 
by which the true church is known! T he church, 
a lthough in essence spiritua l and therefore hidden 
( Luther rightly preferred to speak of "abscondita" 
rather than "invisibilis"), is also visible in the 
offices and their administrations. There is no con
trast between the two. The one church is hidden 
and visible at the same t ime. Cf. Eph. 4 : "one body 
and one Spirit," but also "one baptism" and the gift 
of the offi ces, verse 11. Unfortunately in evangelical 
circles the two have time and again been divorced. 
To many of them THE church is the invisible church. 
The visible church is almost a necessary evil. At best 
it is seen as the externa l hull. 

What does the N. T. say of the unity of the church? 
There are two aspects which are found alongside each 
other throughout the whole N.T. On the one hand , it 
speaks of the given, existing unity, founded upon and 
rea lized in Jesus Christ (cf. John 10:16; 17:20, 21 ; 
Eph. 2: 14-16; 4:4-6; Col. 3: 11; I Cor. 12:12, 13, 27). 
On the other hand, there is the constant call to reaHze 
this unity in the actual life of the church (cf. Eph. 
4:3, 13). These two aspects do not contradict each 
other, but belong together and complement each other. 
Because the believers are one in Christ, being mem
bers of the one body, they have always to strive for 
the manifestation of this unity in the world (d. the 
parallel with the doctrine of sanctification : we are 
holy in Christ, I Cor. 1 :30; therefore we arc continu
ally called to sanctify ourselves). Such a can to unity 
is necessary, because the manifestation of the unity is 
constantly threatened. On the one hand, there is the 
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danger of unnecessary schism (1 Cor.) ; on the other, 
there is danger of heresy. The N.T. emphasizes the 
latter in particular, because the unity-in-Christ is not 
an indifferent, colourless unity, but always a unity-in
the-truth . Especially in John 17 this comes clearly to 
the fore. The unity-in-Christ is immediately linked up 
with "keeping the word," which Jesus received from 
the Father and transmitted to his disciples (vv. 6, 8, 
14, 17 ). H. Berkhof rightly says: "This being one as 
'being-in-us' is concretely accomplished in this, that 
they are one with the apostles, through whose work 
they come to faith in Christ. Essentially we Snd here 
the same as what is said in I John L 3, 'That which we 
have seen and heard we proclaim also to you, so that 
you may have fe llowship with us; and our fellowship 
is with the Father and with his Son Jesus Christ.' The 
unity of the congregation, therefore, is perceived very 
concretely as a being-in-agreement with the apostles. 
A different unity is of no significance for the Bible 
writers .... The unity is a very de6nite unity. The 
N.T. is not interested in unity 'as such: Unity can 
be of all sorts: it can be purely human, even satanic. 
All depends on the centre around which it is being 
formed. .. The unity of the Church consists in the 
fact that together we conform to the apostles' witness 
about Jesus Christ, as this has been transmitted to us 
in the N.T."" Does this mean that divergent views can 
never be allowed to co-exist side by side in the one 
church? I do not think so. There is indeed place for a 
variety of views, just as we see a wide variety of ap
proaches and expressions in the N.T . itself. Yct there 
are definite limits. When the truth of the apostolic 
witness is gainsaid or rejected in its central affirma
tions, the N.T itself speaks the "anathema" ( C al. L 8, 
9 ) or it uses the qualification "antichrist" ( I John 2:18; 
cf.4,lH. )" 

All this means, of course, that there is an enormous 
tension in the Ncw Testament's speaking of the unity 
of the Church . The relation between unity and truth 
can become so fulJ of tension that a rupture is un
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avoidable. In the N.T. itself, as we have seen before, 
this rupture means the expulsion of the heretics. It 
does not know the situation of a church, in which enor 
has obtained a legitimate place. And yet it speaks to 
our situation, for it makes it abundantly clear that not 
all unity is naturally scriptural and that not all separ
atedness is automatically sinful. It all depends on 
the vital questions: Is it a unity-in-the-truth?, and : Is 
it a separatedness for the sake of the c1car testimony 
of the Word of God? At this point every Evangelical 
cannot but agree· with the following statement : "Hate
ful as schism is, we are not prepared out of hand to 
condemn all past divisions in the Church as wholly 
sinful . In our judgement, for instance, the subsequent 
history of the R. C. Church has vindicated the action 
of the fathers of our Reformation in separating them
selves from it, as it became clear that thc Church of 
Rome was unwilling to be thoroughly reformed. If it 
be said that schism is always evil, it may be answered 
that unfaithfulness to the truth of Cod is yet more evil, 
and that men, if they are faced by two evils, must 
humbly and courageously choose that which seems to 
them the less."" Even the World Council of Churches 
admits that separation may be necessary in certain 
circumstances. The Final Heport of Lund declared : 
"We arc all agreed that 'tragic' is not too strong a word 
to express the effect of these divisions; that they some
times become necessary is sign of the presence of sin 
in the world."" U 

(to be continued) 
1. 	 W orks of Martin LtdheT, Philadelphia. 1943, 111, 72, Cf. 

H. T. Kerr, A Compend of Luther s Theology, 133/4. 
2. 	 CE. The Report on Unity, New Delhi, Section 2. 
3. 	 The lo' uinen of Christ, 1950, 49. 
4. 	 CE. Christi6nity Today, Vol. X, No. 24, p. 54. 
5. 	 CE, e.*., Loon Morris, I Corinthians (Tyndale N.T. Comm.), 

158. It is the same kind of thing as the d ivisions of verse 
lB." 

6. 	 S. L. Creenslade, Schism in the Early Church, 1964 28. 
See the wllole first chapler for the gradual fixation 01 the 
terms. 

7. 	 For a dCllcription of Sejlaratist theology, see e.g., Geddes 
MacGregor, Corpw Christl, 1959, 14£. 

B. 	 Cf. I nstil., IV, i . 18. Bullinger, however, saw a clear 
difference at this point between the D.T. and the N.T . 

• Edlle.ti....1 

• In'lII'.,tl.. 

SAVE $11 
$US .tII 
Ute. 31_ 
aet. flUS 

IUD IT 
liVE IT 
YOU'll tDVE 

TORCH and TRUMPET. Julv-Auaust. 1967 

All BOOK STORES AND 
BAKER BOOK HOUSE 

Grand Rap,,:h. M,ch 49506 



9, 	 A. Lelievre, in Von Allmen', Vocabulary of the Bible, 
1961, 356. Cl . also C. Henton Davies, in A. Richardson's 
A Theological Wordbook 01 the Bible. 1951, 191. "Strictly 
speaking, the Resurrection of OUT Lord is the end of the 
remnant idea.... The very paucity of references to the 
remnant in the N.T. shows that the resurrection has put 
the remnant into reverse," 

10. W. Elert. EuchaM and Church Fellowship in the First 
Four CentUM, 1966,48. 

11. 	 Op. cit ., 49. 
12. 	 In "Diversity in Unity," Puritan Papers, 1963, 65. 
13. 	 Cf. for this section mr. article, ' 'The Unity of the Church 

according to the N.T.,· The Refonned Theol. Review, Vol. 
XXII , No.3, Oct. 1963. 

14. 	 H . Berkhof. God, erie kerk en onze oete kerken (God's 
onc Church and our many churches), 1953, 18/ 19. 

15. 	 CE. Tile Fulne$$ 0/ Christ, Sf. 
16. 	 Op. cit., 9. 
17 	 Lukas Vischer. A Documentary History of the Faith and 

Order Movement (1927-1963), 1963, 97. - Underlining by us. We ourselves would prefer to speak of "presence 
o sin the church"l 

18. In this section we have dealt with the Protestant view of 
division. The R. C. Church has a d ifferent view, because 
it has a di fferent ecc!esio!ogy. It believes the infallibility 
and indefectibility of the church. Even after Vaticanum II 
th is is still maintained by t.he "new theology," although it 
has been slightly modified and lost some of its sharp edges. 
Cf. G. C. Derkouwer, l"le VaticOfl Couru;il rmd the New 
Theologv, 1965, 20l fF.; Han.~ Kueng, Structures of the 
Church, ]966, Ch. VIII ; E. Schillebccckx, O. P., &c1esia 
semper puriHca.nda, in Ex Aud itu Verbi, .Festschrift for 
C. C. Berkouwer, 1965,216fF. 

A LOOK AT BOOKS 

AUTHORITY by D. Martyn Lloyd-Jones. Pub

lished by Inter-Varsity Fellowship, 39 Bedford Square, 
W.C. I , London. 94 pages. Price $1.25. Paperback. 

In a day when students of science assert their right 
to modify the Scriptures to fit the scientist, when theo
logians with their man-made ideas want to modify 
the Scriptures to match their fini te conclusions, when 
churches are ready to forfe it precious doctrines of the 
Word to promote unity at whatever the p rice, when 
the United Presbyterian Church has just adopted the 
Confession of 1967, when intellectuals have come to 
the sophomori c conviction that God is dead , when the 
advocates of the New Morality comfort sinners by 
taking the sin out of immorality - it is most refreshing 
and invigorating to read this book which deals with 
the Biblical view of authori ty. The substance of three 
lectures given at a conference in Ontario in 1957, form 
the contents of this book. 

If you want to know why the church of today has 
lost its authority, read this book. If you want to be 
assured of the fact that in the midst of all the con
fusion, insecuri ty, and apostasy of the day, the Bible 
presen ts itself as an authoritative book, the Lord Jesus 
Christ as the authoritative Christ, and the Holy Spirit 
as the authoritative Spirit, read this p recious book. 
The author beau tifully shows the inter-relationship of 
the au thority of the Lord Jesus Christ, of the Scrip
tures, and of the Holy Spirit. 

The whole Bible is about the Lord Jesus Christ 
( p. 13). The New Testament claims the supreme 
authority of Jesus Christ (p. 15). The Father is well
pleased in him. The Father issues the command, 
"I·l ear ye Him." The authority to reveal the Father 
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belongs to Christ. The word of Jesus Christ "shall not 
pass away." AU this, and mOre, underscores Christ's 
authority. 

The author maintains that the resurrection of Jesus 
Christ is "the ultimate proof of His authori ty" and 
the sending of the Holy Spirit at Pentecost was "the 
final assertion of the supreme authon ty of Jesus 
Christ." Indeed Christ himseU lays claim to absolute 
authori ty. Before this authority we must aU learn to 
bow - theologian and layman, p rofessional and non
professional. 

In his second chapter the author treats the author. 
ity of the Scriptures. At the beginning of that chapter 
he makes this significant statement: "We are con· 
cerned about the whole matter of authority because it 
involves the whole question of evangelism" ( p. 30 ). 
This statement alone should make every evangelistic 
worker who reads this review, want to read this signif
icant book. Our layworkers in evangelism and our 
miSSionaries, home and foreign, need to stress in our 
day, the authority of Jesus Christ, of the Scriptures, 
and of the Holy Spiri t, lest they take the back-bone 
out of the Gospel of salvat ion, lest they have no more 
to offer the world than the Arminian has to offer. We 
cannot have the proper concept of the love of Cod 
unless we have the proper concept of divine authority. 

"I t was an essential part of apostolic preaching to 
prove that the Lord Jesus Christ was the fu lfi lment of 
the OT . promises." Dr. Lloyd-Jones realizes that "in 
any consideration of the final authority of Jesus Christ 
... we are driven to a consideration of the authority 
of the Scrip tures." After mentioning some recent at
tacks on the Scrip tures, the author considers the right 
approach to the Word of God. The right approach is 
to view it as a whole, to believe as a whole, to accept 
it by faith, and to assert its truth. How right he is 
when he says that one who i<; not a Christian cannot 
believe in the authority of the Scriptures. H e believes 
that there is today even among "conservative evan· 
gelicals" a fear of "science" which tends to making 
concessions that do injustice to the Scriptures. In 
unequivocal terms the author declares it "ignorant to 
accord to 'Science,' 'Modern Knowledge: or 'Learning' 
an authority which they really do not possess," and 
exhorts h is readers to be "sceptical" of the "assertions 
of science." 

Christians should heed the au thor's warning against 
maintaining the p riority of defending the Scriptures. 
The p riority lies in the asserting of the Scriptures. We 
must assert what the Scriptures assert. Thus, not 
apologetics but the preaching and the exposition of 
the Scriptures "really establish its truth and authority." 
(Ministers, let's have more exegesis, please.) 

Dr. Lloyd-Jones defines the authority of the Scrip
tures as "that property by which it demands fa ith and 
obedience to all its declarations." He then gives rea
sons why we must "contend for the whole of the Bible," 
the beginning of Genesis included. -rhe most im
portant argument why we should believe Scriptures is 



that Scriptures themselves claim that authority." The 
Lord Jesus answered his worst enemy with "It is writ
ten," implying his implicit rcliance upon its authority. 

The N.T. throughout verifies the authority of the 
O.T. "All Scripture is inspired of God.. . . . " ".. . holy 
men of God spake . ..." "The controlling principle of 
the N.T.," says Dr. Lloyd-Jones, "is the authority of 
the apostles." The author devotes a whole section to 
the "authority of the apost1es." He informs the readers 
that "the test of apostolicity" determined the canon
icity of the books of the N.T . 

The last chapter deals with the authority of the 
Holy Spirit. "Only when the authority of the Holy 
Spirit comes to bear upon us" do the authority of Jesus 
Christ and the authority of the Scriptures "become 
real and living and powerful to us." Therefore the 
author considers the authority of the Holy Spirit to be 
the most important of all. He claims that the author
ity of the Holy Spirit is neglected today, and that it 
is precisely here that "we are dealing with the main 
source of weakness in modem evangelicalism." 

Dr. Lloyd-Jones shows how the church has at
tempted and is attempting to recapture authority. He 
mentions several erroneous efforts employed in this 
attempt only to lead us to the need of studying the 
authority of the Holy Spirit. This he does under 
such subjects as the authority of the Spirit in the life 
of our Lord, in the life of beli evers, and in the life 
of the church, and under the work of the Holy Spirit 
in giving understanding, in defending of the truth, 
and in evangelism. 

In defense of the genuine concern of wide-awake 
Christian laymen of our day for the welfare of the 
church of Jesus Christ, leadcrs do well to ponder the 
reality of the work of the Holy Spirit in giving under
standing. Says Dr. Lloyd-Jones, "There is an anointing 
and an unction by the Holy Spirit which gives us 
understanding. And thus it has often come to pass in 
the long history of the church that certain ignorant, 
more or less illiterate people, have been able to dis· 
crimi.nate between truth and error much better than 
the great doctors of the church." Doctors, please 
weigh this statement soberly. Laymen, find rich com
fort in this fact and therefore pray and pray for the 
anointing and unction of the Holy Spirit in this day 
of apostasy. May leaders and laymen find rich com
munion together in bowing before the authority of the 
Holy Spirit. 

Let me conclude the review of th is significant" 
booklet with these thoughts of the author ; What was 
thc secret of the power of the apostles? Could they 
argue scientifically that the resurrection is possible? 
Could they reconcile the miraculous with the scientif
ic? "No! It was the authority and power of the Holy 
Ghost turning these men into living witnesses who 
were irresistible .... 

Do read this book. It will be like a drink of fresh 
wator in a dry and thirsty land. It shows the way to 
a genuine revival in a day of spiritual drought, a 

revival that cannot be "announced" or "arranged," 
but is the "direct action of the Holy Spirit" in author
ity and power.... JOHANNA T IMMER 

THE BIBLICAL F LOOD AND THE ICE EPOCH 
(A Study in Scientific fI istoTIJ ) by Donald W. Patten. 
Published by Pacific Meridian Publishing Co., Seattle, 
1966. 336 pages. Price $7.SO. 

This is an important book, since it d iscusses an 
important and relevant subject and since it t reats it 
so well. Of course, the subject should interest students 
of nature, but since theories in the field of natural 
sciences aHcct practically all other fields, including 
theology, everyone should be interested. This applies 
not the least to Bible-believing students. Of course, all 
attempts at harmonization notwithstanding, there is a 
·conSict between the exceedingly popular and dominat
ing theory of uniformitarianism (evolutionism ) on the 
one hand, and catastrophism on the other. Unless scc
tions of the Bible, as for instance Genesis 1-11, are 
warped by speculative mythology, no one can deny 
that Scripture teaches that the changes which have 
occurred in the history of the earth are catastrophic in 
character. That is to say, these changes were not 
brought about gradually and by forces operating to
day (uniformitarianism), but by sudden and cata
strophic upheavals. The author of this book maintains 
that catastrophism explains the present condition of 
the earth and its history. Others have done this before 
him, but the unique feature of this publication is that 
the author seeks to describe not only the effects of the 
Deluge, but that he also puts forth an elaborate at
tempt to trace the cause or causes of that catastrophe. 
He speaks of "the astrophysical causes, or thc natural 
mechanics," and contends that the forces producing 
the Deluge were not only of this earth , hut not loss 
of an astral ( pertaining to the stars ) nature. Such 
astral catastrophies, according to Mr. Patten, played 
an important part in producing the universal Flood as 
well as the fo llOWing or simultaneous Ice Epoch. He 
states in the "Prefatory Note" of the book; 

"The central proposition of this book is to demon
strate the superiority of the theory of astral ca
tastrophism over and against the uniformitarian 
view of Earth history. Astral catastrophism in
volves occasions of sudden and overwhelming 
cataclysmic changes in the conditions of the 
Earth in a brief and limited time. Among the 
cataclysmic forces which engaged our fragile 
sphere were both gravitational and magnetic 
forces of planetary magnihlde." 

The arguments of the author are impressive and 
cannot be dismissed with a mere gesture. The one 
impressing this reviewer most, perhaps because it is 
readily understood, is the discovery of frozen mam
moths and other animals as well as fossils in the 
Arctic and Antarctic regions. The author writes: 

"Mammoths were, along with mastodons, the 
largest members of the elephant family. They 
ha,":e become mummified in two manners, both of 
whIch suggest cataclysm and suddenness. In 
Alaska and Siberia mammoths have been mum-
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mifled, apparently by the millions, both in ice and 
in sedimentary strata. It is as if they had been 
deposited in watery graves in some areas, but 
encased in ice in other areas, ice which has re
mained unmelted. Their entombment and refrig
eration have been so effective that mammoth 
carcasses have been thawed to feed sled dogs, 
both in Alaska and Siberia.... ( pp. 104--107 ). 

This remind me of an article by Real Admiral 
George J. Dufek, USN, appearing in The Nationa l 
Geographic Magazine of October, 1959. This author 
writes in a note to an illustration : 

"Fossil-bearing shale and petrified wood prove 
Antarctica was green eons ago. Pine, swamp 
palm, Jaural, fig, beech, sequoia, and huge fern 
once thrived here. Shale bears imprints of leaves 
like those of araucaria, a tall majestic evergreen 
that grows today in Brazil, Chile, and the South 
Sca Islands. 

"F ield geologists can read the story of Antarc
tica's verdant age wherever the wind sweeps a 
mountain fl ank or a valley free of snow, from 
Palmer Peninsula to the Queen Maud Range, 
within 300 miles of the Pole. They face a harder 
task, however, i.n explaining the continent's 
change to a land of perpetual ice." 

In addition this eminent author in seeking to ex
plain this phenomeonon mentions two theories. The 
one, "contends that when the world was young, South 
Africa, Austra lia, India, South America, and Antarctica 
comprised II. single land mass, but gradually drifted 
apart." Of course, this speculation fails to explain 
climatic conditions in which tropical plants could 
flourish in Antarctica. The other theory mentioned 
sounds more plausible and reminds one of Patten's 
Astral Catastrophe: "Another hypothesis holds that 
ages ago the world's axis tilted, relocating the geo
graphic poles." 

The author of the book now discussed, Donald W. 
Patten, is by profession a geographer. However, while 
reading the volume one cannot fa il to admire the wide 
scope of his learning. A mere mention of some of 
the headings of the chapters will, to an extent, in
dicate that : A Globa l Flood or a Local Flood, The 
History of Catastrophism and Uniformitarianism, Past 
Celestial Catastrophies, The Tidal Nature of the Bib
lical F lood, Orogenesis: the Cause of Global Mountain 
Uplifts, C laciogenesis: the Cause of the Ice Epoch, 
etc. Bes ides the author traces present day Uniform
itarianism (Evolutionism) to its philosophic back
ground : Humanism. The book closes with the lIsual 
Index and also with five pages of "Selected Bibli
ography." 

It should be said that in the present discussion and 
controversy no one confeSSing to believe in Scriphlfe 
as God's special revclation can afford to ignore this 
well-written book by Patten. 

N ICHOLAS J. MONSMA 

A CHRISTIAN APPHECIATION OF PHYSICAL 
SCIENCE by I·larry van der Laan. Published by The 
Association for Reformed Scientific Studies, Hamilton , 
Ontario, 1966. Paperback, 63 pages. Price $1.25. 

TORCH and TRUM PET, July-August, 1967 

The book consists of three lectures delivered at 
the Study Conferences of the ARSS, Summer 1966, 
which arc part of an attempt to provide Biblical direc
tion for students in a number of academic disciplines. 

I n the first lecture, "Background, Roots and Con
tent," Dr. van der Laan states as his objective in his 
lectures: to search (or the Way of Life in the sciences, 
to discuss contemporary appreciation and interpreta
tion of science, and to challenge the materialistic 
world-and-life view. He starts by posing and answer
ing three "ultimate" questions: ( 1 ) What is the 
Origin of all things? Jehovah God, through the power 
of his creative Word; (2) What provides cohesive 
interrelatedness of all aspects of human experience? 
The fact that all aspects of reality are bound together 
in a coherent, modally ordered structure which un
folds itself subject to the Law set by the Creator; (3) 
What gives meaning to each individual part and the 
totality of Creation? God's sovereign requirement 
that we love and serve him and our fellow man with 
our whole heart, which is possible only in Christ Jesus 
the Savior. He then defines culture as part of the 
created world order, as man's response to his calling, 
the outcome of his responsible in itiative. The "sphere 
universality" of the natura l aspects of creation shows 
the unity of its order. The possibility of knowledge is 
founded in Cod's revelation that we were created, that 
we arc called to disclose this creation, and that we 
are equipped by Cod to fulfill this task. 

In the second lecture, "Scientific Inquiry, its Philo
sophic Dependence and its Aims," the author shows the 
close relation between philosophy and science; the 
scope of philosophy is the total, coherent experience 
of the tempom l world order. The Christian llSes the 
Bible as his focal point from which to examine crit i
cally the interpretation of the fundamental results of 
science. He shows how Humanism depreciates "in
tegral" knowledge of everyday life, and how it sets up 
a dual ism between the scientifically informed elite 
and the masses whose experience is largely "bare of 
meaning." The Christian view is that our full ex
pcrien tial life is the foundation and necessary condi
tion for the acquisition of scientific knowledge. 
Science is not the tool which gives meaning to evcry
day experience, but it may enrich that experience, and 
show new opportunities to the scientist. The aim of 
scienti6c inquiry is to gain knowledge of the structural 
laws of the created world, each of which governs an 
irred ucible functional mode in man's experiential 
spectrum. 

The third lecture, U A Closer Look at Physics," deals 
with the mandate that Christians, too, must engage in 
physical science. They will not arrive at a separate 
science, but will conflict with the unbeliever in the 
interpretations of fundamental theories and in the 
formulation of basic working hypotheses. In science 
the antithesis shows up in subtle assumptions, bold 
extrapolations, unwarranted priorities, and compre
hensive conclusions. There is no part of science that 
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is not related to the scientist's faith, and interpretation 
of his work is unavoidable. Our knowledge is in
complete, fragmentary, and not free from error, but 
it is rooted in the creation order which guarantees the 
meaningful coherence of our integral experience, and 
thus also forms the foundation for our scholarly work. 
In experiments the psychic and analytic functions of 
man come to the fore, but they remain aspects of the 
total structure and are always directed by the heart, 
which must be committed to Christ the Lord. 

This book, as a Christian, scholarly approach to the 
natural sciences, well deserves reading and studying, 
and may be used as a stepping stone to a more 
articulately Christian participation in the natural 
sciences and to a clearer de6nition of the Christian's 
work in these disciplines. AALDERT MENNEGA 

JOHN CALVIN, a Collection of Distinguished 
Essays, edited by G. E. Duffield. Eerdmans, Grand 
Rapids, 1966. $5.95. 

In 1959 a collection of essays on John Calvin ap
peared, occasioned by the 450th anniversary of his 
birth ( John Calvin, contemporary prophet, ed. J. T. 
Hoogstra ) - and now we again see such a collection 
before us - a somewhat belated remembrance of his 
death in 1564. The order and balance marking the 
publication of 1959 are not the main characteristics 
of this work of 1966: as a matter of fact, although 
each of these "distinguished essays" appears to be 
inspired by a genuine appreciation of the life and 
work of the Genevan Reformer, unity in sb'ucture is 
lacking. Some of these essays appeared already in 
The Churchman, some in the Journal of the Huguenot 
Society of London, some in La Revue Reformee, and 
one in the Revue d'histoire et de Philosophy f'eli
{;,rieuses. Among the authors we meet the well-known 
Calvin-experts J. D. Benoit, Jean Cadier, C. S. M. 
Walker and T. H. L. Parker. Strikingly new points of 
view are not presen ted, although I must perhaps make 
one exception. The tenth essay of R. Peter on: Calvin 
and Louis Bude's Tra7lSlation of the Psalms contains 
in its Appendix an until now unpublished preface in 
the English language of Calvin to a translation of the 
Psalms which escaped the attention of the Opera 
Calvini editors. I might add that the 6rst two essays 
(The Calvin Legend, and CalVin against the Calvin
ists) of Basil Hall are of peculiar interest to anyone 
who wants to be acquainted with the view on Calvin 
and Calvinism of a distinguished Anglican scholar. 

Most of the essays are very readable and evoke a 
profound feeling of gratitude for the great gift of 
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God in the theologian, expositor of the Bible and 
pastor: John Calvin. It was almost unavoidable that 
in a work of this character sometimes repetitions 
occur, as we find e.g. on pp. 153, 154, where the history 
of the editions of the Institutes is related, as was al
ready extensively and excellently done on pp. 102-110. 

I t is more deplorable that some contradictions must 
also be noted. We read on p. 21 that the basis of 
Calvin's theology has not been a particular doctrine, 
as e.g. his emphasis on God's sovereignty as seen in 
his decrees of predestination; but on p. 84 the words 
follow; "We find as the basic foundation for the whole 
of Calvin's structure the doctrine of the absolute 
sovereignty of God." We read on p. 124, in connection 
with the doctrine of the Lord's Supper: 'With a re
markable sureness Calvin shows that the notion of 
substance must be abandoned to the schoolmen"; but 
on p. 134 the words follow : ''The emphatic reference 
to 'the substance of our Lord's flesh and blood' raises 
the question of precisely what Calvin meant by the 
term substantia." We read on p. 28 that "the extreme 
form of scholastic Calvinism was achieved in the Five 
Articles (of Dort ) which broke the unity of Calvin's 
theology and replaced his Biblical dynamism by for
mulae"; but on p. 151 the words follow: "The five 
points of Calvinism formulated at the Synod of Dort 
do indeed form ulate the sovereignty of grace in a way 
Calvin would have endorsed." 

These contradictions detract from the value of this 
otherwise valuable book which is, in my opinion, 
doubly worth its price for the excellent essay of Benoit 
on Calvin the Lettu-writer, a study written so well 
that I would wish it in the hands of all our students. 
Also the essay of J. I. Packer on Calvin the Theologian 
is a model in pointing out the structural principles of 
Calvin's thought. 

I must add one critical observation. The essay of 
Cadier on Calvin and the Union of Churches is much 
too short and incomplete to substantiate his conclusion 
that Calvin "in our days would certainly have been on 
the side of the Ecumenical movement" ( p. 128 ). In 
my opinion there is evidence that he would have op
posed it in its present form, and the author would 
have done well by heeding the words of Prof. John 
Kromminga written in the Calvin-book of 1959 on the 
same subject: "One must be careful about putting 
words in his mouth. I t is evident on the one hand 
that the absolutistic Calvin whom some have pictured 
is hard to find in his writings. On the other hand, the 
uncritical ecumenical enthusiast is also hard to dis
cover." L. PRAAMSMA 
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