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CHHISTlAn ETHICS 


AnD THE 


CHRISTIAn PSYCHOTHERAPIST 


The Unique Basis of his Psychotherapy and Ethical 

Counseling 

STUART BERGSMA, M.D. 

We ta ke a pre lim inary look at ethics 

STRANCE AS IT MAY SEEM, the original Greek 
word "ethos," from' which our word ethics is de

rived, is related to the barnyard. The word "ethos" 
can be traced back to the meaning of "stable" or the 
"stall" of barnyard animals, so th at "ethics in the 
human area" does for us "what the stall would do for 
animals; namely, provide security and stability," ac
cording to Paul Lehmann in his book Ethics In A 
Christian Context.' Someone has said: "Everything has 
been said before. Our task is to think anew." My in
debtedness to other writers appears in a bibliography 
appended to this essay in order that my article on 
Ethics may deal ethically. 

Ethics is the science that treats of morals and right 
conduct. Morals, the Latin equivalent of ethics, is from 
the plural noun "mores," meaning customs, unwritten 
laws of conduct. What has ethics to do with psychi
atTy, which is an art and science? 

We commonly speak of "the sciCllce of medicine," 
of which "science" psychiatry is one division. Most 
scientists would assert that all sciences are anthropo
centric. Nevertheless, in the science and art of med
icine, from the earliest times of human history, the 
practice of medicine has had oodes of ethi cs, written 
rules of right conduct and practice, which represent a 
strong theocen tric clement in medicine. The Hippo
crat ic oath is an ethical oode sworn to, in the name of 



pagan gods, by many generations of physicians on yOu will accept the term, the very soul of man ) has 
graduation from medical college. Even before that its being. Freud was invading the territory which 
Grecian physician, Hippocrates, regarded as "the ethics and philosophy and religion had , taked out ages 
father of medicine," and Aesculapius, the Homan god before Freud was ever heard of - when Freud, too, 
of medicine, there was the Babylonian codc of Ham tried to answer that question posed by the Psalmist 
murabi which included ethical medical injunctions in Psalm 8: "What is man?" 
some nineteen hundred years before Christ. I rank Freud as very important in the realm of 

Also written in the early years of humanity's his ethics, not because I agree with hi s philosophical con
tory were the five books of Moses, the Pentateuch, clusions or the results of the ethical implications of 
which, as well as being religious, include many med his amazing world-shaking psychological researches, 
ical, hygienic and psychologically ethical in junctions, but because of the nature of the giants with whom 
including the Ten Commandments which fonn the he crossed swords in that 6eld one would have 
basis of many codes of law on which our modern laws thought at first had little to do with psychiatry as a• are based. Returning to today's scene, the American pure science; namely, the realm of conscience. 
Medical Association has its booklet: PrincIples of Of course, we are all aware that Sigmund Freud 
Medical Ethics. stepped far outside his field, the fi eld of psychiatry, in 

Psychiatry, and psychiatric practice especially, is those more theoretically philosophical works, such as 
involved in ethics even more intimately than other Moses and Monotheism, The Future Of An Illusion, 
branches of medicine. The very field of battle on and Totem and Taboo. Naturally, these serve as red 
which we daily conduct our campaigns of therapy flags would serve in a bull fight arena in which he 
with our patients, that realm we call the "psyche" or was masochistically almost inviting attacks against his 
the "soul," is the very ground that in carlier ages of teachings from those who held other brands of ethics. 
therapy belonged to the priests. Freud was very honest in his intentions. He was 

To those of us in psychiatry whose heritage in  against religion. Freud made no secret of this. ( Bib. 
cludes the Bible and faith in God, our psychotherapy 12 ) The fundamental tilting in the lists - Freud 
often seems to enter that very soil where man and against religion; Moses, and a cloud of witnesses for 
Cod seem to be in confrontation, and we feel in awe religion - occurred in the tournament of the contest 
as if we must obey an ancient command uttered to a for the very life of the conscience, with Freud in
man Moses at a burning bush : "Draw not nigh hither; troducing his own secret weapon called the super-ego. 
put 011 thy shoes from 011 thy feet, for the place In that spectacular contest Freud took on as opponents 
whereon thou standest is holy ground" (Exodus 3:5). Moses and all the Old Testament, all previous life 

and world views based on the New Testament, the Naturally, the many workers in psychiatry rep
Greek tragedians, the church, and especially the "sum· resent many life and world views, many ideologies
ma theologica" of Thomas Aquinas, as well as theoChristian (which may at once be divided into Prot
logico-philosophical writings of minds sllch as Imestant and Roman Catholic) ; Jewish; other "faiths"; 
manuel Kant, Martin Luther, and John Calvin . We some who assert they have no fa ith or are agnostic or 
cannot disregard the fact that Freud colors the views athcistic or pagan - psychiatrists do not all see the 
of ethics mightily today and is a figure to be reckoned battleground in the same light, nor do they use the 
with. l owe great recognition to Paul Lehmann's work same techniques in helping their patients solve their 
previously mentioned' in this comparison of Freud problems and conflicts. But none of us can get away 
with these giants.from the field of ethics. Jung could not, nor can J. 

Freud could not, nor can you. Psychiatry, especially Briefly, the Greek tragedians viewed conscience as 
on its ethical side ( and that is what we are dealing a painful gift of the gods, born with ('very soul, a 
with now), bristles with theological (or at least fear-inspiring witness, an accuser from which man 
philosophical) implications, whether we like it or not. cannot escape; man's private knowledge within him-
No therapist remains philosophically (or theologically) 
neutral. 

Dr. Stuart Bergsma,. clUe! of $laDat Pine Rest 
Sigmund Freud lind the battle of the giants for the Chri8tian Hoapit<II and thoroughly at home In 
conscience both medicine and psychiatry became of hiS 

rigid tminmg aM to,ge expetience, Is embtently 

mendous con fl ict with his contemporary psychiatrists, 
Sigmund Freud, during his lifetime, waged a tre

capable of pruetlting a Chrlstion confrontation 
his contemporary psychologists, the philosophers of to his field and the problemt which mwt be met 
his day and the theologians. His very nearest and there. 11e fOCfJ#eS the reader, attention e8pe
dearest disciples left him, one after ano ther. He was 

ctaU" on "conscience" and the related issues of
a giant in mental stature, a pioneer explorer in that 

an:dely aM guilt.land of mystery where the roots of the life of mankind 
have their cen ters: where the psyche of man (or, if 



self by which he knows he is blameworthy, guilty. Let 
man but stray from the right and his conscience stabs 
him with pain. According to Greek tragedy, conscience 
is not a teacher of morals. "It is the bearer of ethical 
negation and futility.'" With Thomas Aquinas "con
science is the bond between law and responsibility." 
Man's Con-Science becomes "the knower-with," the 
mutual knower; it is that faculty in man by which 
man knows "with himself" that he has either chosen 
with natural law or agaimt it, and with that choice 
goes corresponding approval and peace of mind, or 
uneasiness, condemnation, and guilt. It is achieved by 
man's use of reason, judgment and freedom of choice.' 

Man is ab le to make choices. Man can distinguish 
between good and evil if he wilL Conscience is thus 
much like a divinely built-in device for spot-checking 
right from wrong in a world of natura] law. Man can 
then choose the good or the bad . Thus writes Aquinas. 

Immanuel Kant is "strikingly similar yet strangely 
differen t'" from Aquinas. Man's conscience is his con
sciousness of his own existence as "determinable only 
by laws which he gives to himself through reason ." 
Reason here is king. "The consciousness of an internal 
tribunal (a moral law in man ), is conscience. It is 
not something which man himself makes. Kant almost 
identifies the voice of conscience with the voice of 
God.'" 

Then came Sigmund Freud who sought to dethrone 
any such concept of conscience by means of his super
ego doctrine. Man becomes his own architect and 
builder of a super-ego, a sort of conscience, which 
guides and threatens him as did his parents or author
ity figures. The super-ego takes the parent's place as 
censor, judge and condemnor. A neurotic manifesta
tion results. Man dreads his super-ego Qr conscience.' 

Man is aware of guilt feelings, of deserving punish
ment. I would say that he might cry, "Wretched man 
that 1 am" ( Rom. 7: 24), but he cannot add, "who 
shall deliver me from the body of this death?," for he 
has no faith in the supernatural. Thert" are no ab
solutes in that wilderness. Man feels helpless. The 
Freudian "do-it-yourself, you-built-it-yourseJf" type of 
super-ego is no greater than each human being him
self. 

Man lives in an environment of conscious decisions 
and choices. If that environment is one of a conscience 
machine, making man a robot; or if it is a voice of 
God, leaving man no choices, the emerging humanity 
of man d ies a-boming, for man is dehumanized . If 
one makes the Freudian choice, he commits himself 
to the Freudian method of therapy, which is psycho
analysis, or at least commits himself to its philosophy, 
which is strictly humanistic, materialistic, and, in fact , 
anti-religious. 

A Christian psychiatrist need not "soft- pedal" this 
fact. Sigmund Freud, himself, d id not hesitate to state 
openly that his book The Future Of An Illusion pro
claimed religion to be a neurosis-provoking iUusion 
which had no future , would pass away. In a hook 

Psychoanalysis and Faith," a book which contains 
'ihe Letters of Sigmund Freud and Oskar Pfister," 
pages 109-110, Freud writes to his friend, the Rev. Dr. 
Pfister, that the subject matter of the book soon to 
appear, (The Future Of An Illusion), is exactly his 
"completely negative attitude to religion, in any form 
and however attenuated." 

His friend, Dr. Pfister, answers Freud that as to 
his anti-religious pamphlet, "there is nothing new" 
to him in Freud's "rejection of religion." The letter 
relieves Freud's mind very much, and he answers 
Pfister's "magnanimity" and refers to his book as "my 
declaration of war" (pages 112, 113). On page 63 
Freud refers to himself as "a completely godless Jew." 

Now it is true that Sigmund Freud is referred to 
as "the father of modern psychiatry" just as George 
Washington is calJed the father of our country. But 
we have progressed a long ways since Washington and 
the oxcart era, and new political voices have been 
raised since 1776. So also, new psychiatric theories 
have been advanced since Freud, and the psychiatric 
giants include a Carl Jung, Alfred Ad ler, Adolph 
Meyer, H arry Stack Sullivan , Carl Rogers, and others. 
True, practically none of these had any p lace for the 
Spirit, except Jung in his writings, especia lly in 
Modem Man In Search Of A Soul. But there is an 
earnest group of Christian psychiatrists today seeking 
to formulate a Christian approach to psychiatry 
through C.A.P.S., the Christian Association for Psy
chological Studies. 

In the Freudian materialistic psychoanalytic treat
ment one comes to terms with the "ever-present threat 
of dehuman ization aimed at the ego by the super-ego, 
by a therapy in which the ethical role and fu nction 
of the conscience must be transformed into a psycho
analytic one. Tn thi s therapy the therapist illuminates 
the struggle, he highlights for his patient the conflict 
that patient is having between his own self-manu
factured super-ego and his ego, with the idea of 
achieving and accommodation of his human psyche to 
his natural and social environment.'" To paraphrase 
the Scriphlfes, it is a defiant, an exultant cry, like: 
"Oh, conscience, where is thy sting? Oh, super-ego, 
where is thy victory?" "1 know you for what you are. 
T made you myself." 

In this therapy self-knowledge, when mature, is 
supposed to lead to serenity through a manageable 
reduction of the tensions which arise from involve
ment in the stresses and strains of living.' I t is as if 
the therapist is saying, "Accept the fact, oh patient, 
that your clinical material exposes a moral bondage 
upon all mankind from which there is no egress. Be 
content with the precarious tranquili ty of the_measur
ably uninvol(i-ed life. The uneasy conscience cannot 
be put entirely at ease. Expose it for what it is (your 
own self-manufactured boogcy man or slave driver ), 
and you will thus subdue it." 

The rationale behind this is that man as a human 
organism, a unity, can exist and grow and he can 

T 



manage h is anxieties even in an environment of both 
good and evil . The patient will inevitably know both 
of these in his life. His super-ego must be subdued ; 
the constricting walls of conscience will then fall 
through the patient's rejection of the hostile conscience 
as demonstrated by the therapist as the patien t be
comes aware of the ethical impotence and uselessness 
of the conscience. But, withou t foundations which rest 
on God, this is almost sure to lead to ethical disinte
gration, and Freud had no p lace fo r God in his psy
chological system. But values are implici t in psycho
therapy. The psychotherapist works toward moral 
goals. 

One's concept of the origin and the nature of the 
conscience is closely related to one's concept of the 
ori gin and nature of anxiety and guilt. Freud (and 
cspecially his discip le Otto Hank ) postulates that we 
have anxiety even before birth. Freud states: "We 
think it is the experience of birth . . . an experience 
which involves just such a concentration of painful 
feelings ... (so that birth has ) become a prototype 
for all occasions in which life is endangered, ever after 
to be reproduced again in us as the drcadful anxiety 
condition."] 

The condition bringing on the d read anxiety is as 
fo llows: the unborn child, after serenely floating for 
nine months in the amniotic fluid in the womb, its 
temperature controlled by thermostat of the mother, 
protected against all wounds by a fl uid cushion, is 
suddenly subjccted to being pushed through a narrow 
b irth canal. The child is thus anxiously ushered into 
a world of anxiety, according to Freud. In fact , the 
word "anxiety" is from the Latin "'anxietas" which 
means "narrow." The word is rendered in the Greek 
by "angustus" which means "narrow"; in German it is 
"angst" which refers to "narrowness," and in the 
Dutch is rendered by "benaauwd.'· The word "naauw" 
is "narrow" and "bennauwd" is "to be narrowed down," 
or, as we say in English slang, "to be pushed through 
a knothole." 

Freud arrived at this fantastic idea "that birth is 
the source and prototype of the anxiety" when he was 
a young house physician. He heard another young 
intern ridicu le an answer a midwife had given in an 
examination when she was asked as to the significance 
of the fact that mecon ium ( that is, the unborn child's 
excreta), at times was present in the w<lter~ at birth ; 
to which this midwife candidate replied, "It means 
that the child is frightened ." The other intern ridi
culed this. Freud took her part and felt that this poor, 
unsophisticated woman's "unerring perception" had 
revealed a very important connection. 

A Christian concept of anxiety, guilt, and conscie nce 

Be that as it may, we as Christ ians must disagree 
with this explanation of the birth-canal being the 
ori gin of all anxiety and that the birth experience is 
the prototype of all anxiety manifestations. Man did 
not come into this world first of all through the birth 

canal but through a creative act of God. He did not 
appear on thi.~ globe as a ba be but as a fully formed 
perfect adu lt; "male and female made He them," per
fect in knowledge, righteousness, and holiness. Man 
was made in the image of God in adult fonn; it was 
in the Garden of Eden setting that anxiety first was 
born. Man as first created was devoid of pathological 
anxiety until the fall. Anxiety was born as a result of 
d isobedience to God. 

The prototype of all anxiety, the prototype of guilt 
and the sense of guilt is to be fOlllld in Eden. Anxiety, 
and especially that form of anxiety which is moral 
anxiety (which is guilt), is the inevitable consequence 
of original sin and later personal sin. It is only then 
that man hides himself from the presence of the Lord 
God among the trees of the garden and must be 
sought out with the question, "Where art thou?" It is 
only then that man Brst says, " I was afraid; J was 
naked; I hid myself." 

Guilt in this sense becomes something almost 
measurable, something almost quantitative. Guilt is 
the separation from God that occurs as a result of sin. 
H is so profound a disturbance of the relationship of 
the individual to God, his creator, that man is in· 
tensely aware of it . Jt is this awareness that is the 
sense of guilt. The sense of gu ilt must be sharply 
differentiated from guilt itself. The sense of guilt is 
an affect, is a feeli ng, is an awareness laden with anxi
ety of the deepest nature; whereas guilt is a measur
able, objcctive something as real as the writing of an 
indictment on a page, which can be wiped out only by 
a d ivine Judge through expiation , confession, restitu
tion and divine grace. Even punishment cannot re
move guilt. 

The sense of guilt is accompanied by a sense of an 
impending penalty and with it a knowled ge of the 
justness of th is transaction . Not all men have th is 
sense of guilt to the same degree, nor fear the penn lty 
to the same degree. Nevertheless, unless the gui lt
laden sinner will Bnd peace by dealing with God, 
there are few in whom the results do not somehow 
come out in the form of some psychological complex 
as anxiety and fear and remorse and despair and de
p ression. Simply re-repressing the guilt may still the 
uneasy conscience and bring abou t a false peace and 
get the gen ic back into the bottle from which it was 
escaping so menacingly after years of being held a 
captive in the unconscious, but it is still there, to be 
dealt with some day. Leaving God out, as the "super
ego" concept does, and as modern "psychology wit h
out a soul" does, cannot deal adequately with guilt. 
We cannot equate the super-ego with C'Onscience, fo r 
the two arc not identical. Conscience is a far greater 
and broader concept than is Freud's super-ego. 

Calvin on the conscience 

John Ca lvin" in his Institutes makes a distinction 
between two "worlds" of conscience. The reference is 



to be found in Calvin's Institutes, Book Ill , Chapter 
XIX, paragraph XV, where Calvin says concerning 
conscience: "Man is under two kinds of govern~ent, 

. one spiritual, by which conscience is formed to 
piety and the service of Cod; the other political (or 
we might say, social, S.B. ) by which a man is in
structed in the duties of hllmanity and civility, which 
are to be observed in his intercourse (or relations), 
with mankind.... The former specics of govcrnment 
( the spiritual) perta ins to the life of the soul, and the 
latter relates to the concerns of the presen t state (in
cluding such things as) , clothing, enactment of laws 
to regulate man's life among his nCighbors by the 
rules of holiness, integrity and sobriety. For the former 
( the spiritual ) has its seat in the interior of the mind , 
while the latter (the political or social ) only directs 
the conduct. One may be termed a spiritual kin gdom , 
and the other a politica l one. 

"For man contains as it were two worlds, capable 
of being governed by various rules and various laws. 
... These two always require to be considered separ
ately, and while the aile is under discussion, the mind 
must be abstracted from all consideration of the other" 
(Calvin ). (The Apost le Paul is perhaps speaking 
similarly in Romans 7 :19-24.) 

It will be of use first to know what conscience is. 
The definition of it must be derived from the ety
mology of the word "conscience." Calvin goes on to 
say that the "science" part of the word conscience is 
"to know, to have knowledge." The "con" part means 
"with" or "in addition to." "Their conscience bearing 
witness therewith, and their thoughts one with another 
accusing or else excusing them" ( Rom. 2:15, 16) . 

"So, when they (that is sin fu l men, S.B. ) h(lve a 
sense of divine fustice, as an additional tribunal of the 
supreme judge, that sense is called conscientia, con
science. For it is a kind of medium between Cod and 
man; because it does not su ffer a man to suppress 
what he knows within himself, but pursues him until 
it brings him to conviction" (Calvin ). 

Modem psychiatry and modem determinism in 
education based on behaviorism, holds to the mechan
istic view that each present psychologica l event is the 
inevitable result of some preced ing act or event to 
which the person is condi tioned , the result being an 
almost cause-and-effect relationship. The adult is al
most a complicated robot fashioned by the child he 
used to be. We do not believe this is a true evaluation 
of man. It is the spiritual core of man that directed 
his personality development, often imperfectly and 
erroneously and even hostile to Cod in the natural 
man; more wholesomely and morally in Cod's chil
dren, who in addition have the Spirit of Cod in a 
special sense, these often being very early conscious 
of a Cod-centered direction in life. 

These have a consciousness, as the Heidelberg 
ClItechism expresses it, that with body, mind and soul 
they are not their own but belong to their faithful 
Saviour, Jesus Christ. The very hairs of their head are 

numbered. UI will teach thee and guide thee with mine 
eye" Cod tells them in Psalm 32:8. 

Likewise, there can scarcely be any doubt that all 
men after Adam and Eve's fall go through the enri ch
ment and broadening a nd natural development of 
their conscience, for we come into the world as babes. 
We, unlike our primal paren ts, Adam /and Eve, h(lve 
been born as babes through a birth canal and from 
birth onward we have had to have the bombardment 
of the drives and the instincts of the natural man. All 
our maturing years and our adult ye.·'irS we have ex
hibited our proneness toward that which is against 
Cod, our incapability of ourselves doing any spiritual 
good, our total depravity and our proneness toward all 
evil . It is only as Cod works in us that these things 
change. Cod does not operate the same way in a ll 
men. 

The development of this consciencc, th is moral 
censor organ with in us, no doubt depended on the 
moral counsels of our fat her and mother, our teachers, 
our preachers, the sermons we heard, the Bible we 
read, and was opposed by all the evil things we havc 
seen in life, the pornography and salacious li terature 
and lascivious images. W e thus further developed, just 
as a resu lt of living in this world, this internalized 
code of morals. But again we maintain that this 
development was directed by a spirit in man and the 
Divine Spirit. 

(Co nclusion in next issue) 
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Change is the order of our day. 
In his introduction to some modem theologians 

William C. Fletcher aptl y describes our situation. 
"Society seems to be running wild . Changes arc tnking 
place so rapidly that from onc year to the next there 
seems to be almost no continuity. All is change, all is 
headlong, pell-mell rush , and there is a disturbing 
sense of d isorientation .... Theology, also, seems to be 
a new and confusing thing, a Aood of doctrines and 
ideas and insights which are completely new, abso
lutely startling, without precedent in the experience of 
Christendom." 

It is in such a restless world that the church of 
Christ lives. Often this tends to inspire a measure of 
fear. Many ask whether the church is not too un
critically engaged in adapting to all the changes which 
take place, with the result that the long-confessed cer
tainties are being exchanged not only for rill "uncertain 
sound" but actually for an uncertai n gospel. 

This is the criticism levclled by m,ln y within the 
Roman Catholic Church against those who are intro
ducing changes there evcn with the permission of 
Vatican H. This is the criticism urged by sizeab le 
groups within the Lutheran ( Missouri Synod ) Church 
which is presently undergOing a crisis imperilling its 
unity. This is the criticism offered by many, among 
them respected and influential leaders, in the Re
formed (Gereformcerde) Churches in the Netherlands. 
And this is the crit icism which like a rising ground
swell is making itself felt in the Christ ifln Heformed 
Church. No church communion, and especially nonc 
which has taken seriously its con fessionnl orientation 
and commitment, is today escaping the influence of 
a changi ng climate. 

Now it must be affirmed at the ou tset that a meas
lire of change is not only inherent in being church in 
the world; it is to a degree also mandatory. Did not 
our Lord prophesy changes to come which wou ld 
affect the life of his people? Even more, did he not 
assure his disciples that in that situation his people 
would enjoy the guidance of the Spirit who leads into 

all truth? Among other things this implies that the 
church at any given point in history never compre
hensively and exhaustively understands all things 
which God has revealed . Spiritual growth includes a 
deepening and enriching insight into the full gospel 
of grace in Christ Jesus our Lord. And where such 
growth becomes manifes t, even in small and vulner· 
able forms, true believers should rejoice with great 
joy. 

But, and this needs emphasis fu lly as much, not all 
change may be uncritically identified wi th spiritual 
growth. It has its own unique norm. And that norm 
must function clearly 'and consistently whenever we 
seek to assess what is happening in and to the church. 
Because this is true, we must desist from labelling 
believers and churches as either "conservative" or 
"progressive ( liberal )" as if the former are solely in· 
terested in preserving the heritage of the past and the 
latter concerned only with speaking appropriately to 
their own time. The self-conscious, committed Chris
tian always strives to be both at the same time. 

We do weU to focus some attention on this, be
cause none of us measures up to this high standard 
as he should . Always we tend to stress one aspect of 
our life in and with Christ at the expense of some 
other which is equally Biblica l and thus normative. 
Past training, psychological conditioning and situa
tional experiences often play a far mOre significant 
'role in our reactions than we realize. For both those 
who cling too tenaciously to past forms and patterns 
and those who experiment too eagerly and uncritically 
with anything supposedly new is this true. In both the 
authority of the life-giving and life-sustaining Word 
in the lives of individuals and churches is threatened . 
We are Reformed only in so far as we can truly 
acknowledge that by grace we and our churches "have 
been reformed" and "are being reformed" and "con
tinually seek to reform" ourselves . according to the 
Word. Such have taken a stand, a clear-cllt stand . 
And acknowledging that their stand as confessionall y 
formulated is not exhaustive in its insight into and 
proclamation of God's revealed truth, they are "open" 
to the possibility of any and every change which is 
actually reformatory and reformational. This is pre
cisely the difference between reformation and revohl 
tion in thought and life. For the former alone cherishes 
and champions the norm - God's inscripturated rev
elation by which also every proposed change must 
be judged. 

In the light of what has been penned above, wc 
would ask concerning the situation in the Christian 
Reformed Church today. 

To all who know and love and live within that 
ecclesiastical fellowship it is apparent that the "cli 
mate" of theological thought and spiritual practice (if 



we be permitted this phrase) is changing. T his is 
evident not only in the sermons preached and ar ticles 
written; it comes into sharp focus in many of the pat
terns of life which are being pursued. 

The opinions are quite sharply divided on whether 
this change has been for the better or the wOrse. Some, 
and their number is not negligible, insist that now for 
the firs t time the church is actually confronting the 
world and beginning (likely with too little and even 
too late) to speak meaningfully to the issues which 
disturb modern man. They greet the change with 
gladness and urge that far more sweeping changes 
among us are long overdue. 

To describe the change.. with any degree of ac+ 
curacy and adequacy is most difficult. One of its 
symptoms, however, is undoubtedly an understanding 
of what it means to be confessionally Heformed which 
is quite different from that held a generation ago. Fre
quently some of the phrascs and propositions of the 
creeds are called into question either directly or in 
directly. Much more than previously stress is laid on 
the "historical conditioning" of these Forms of Unity. 
And if this is reaction to equating their authority with 
that of Holy Scripture, the change is for the better. 
Yet this emphasis on "historical conditioning" may 
easily lead to a serious misunderstanding of the nature 
and minimizing of the value of the creeds. The end 
result of a similar process in large numbers of Prot
estant churches around us has been a relativizing not 
only of the doctrines set for th in these writings but 
also of these very doctrines as clearly revealed in 
Holy Writ. If the creeds are unable to state clearly 
and normatively what a Christian ought to confess, 
then in practice it is usually but one short step to 
affirming that also Scripture, which comes to us from 
God in the h istorical si tuation wherein his servants 
wrote, does not state the tru th with that unmistakeable 
perspicuity and authority and finality which in times 
past the church has always affirmcd. 

That some who still insist on being called Re
formed seem dangerously close to taking this step 
concerns those who owe so much to and love the 
Reformed (Cereformeerde) Churches in the Nether
lands. Here the "temporal" or "h istorical" conditioning 
of the Scriptures - often referred to as the "Sitz im 
leben" - is continua lly discussed. While insisting on 
their faithfulness to the Word, several open ly urge a 
new interpretation of Genesis 1·3 (or even 1-11 ), of 
the origin of man, of some of the miracles recorded in 
the Bible, of the specific teachings of Paul relative to 
the position of women, etc., etc. No longer, so the 
argument runs, can the church be as certain as it was 
forty or fifty years ago concerning what God intends 
to teach us by means of his written revelation. Be
cause of these pressing "hermeneutical" problems 
(problems of in terpretation ), the church is urged to 
he extremely cautious in making any official pronou nce
men ts and decisions regarding differences of convic+ 
l ion which exist withi n that fellowship. Recently one 

of the professors openly espoused the view that within 
a "reformational" church there should be latitude for 
various "orders" (of conviction, opinion , patterns of 
behavior? - the use of the term is not clearly defined), 
in order that ecclesiastical unity may remain unim
paired. Much of this writing sounds surprisingly like 
a defense of the Reformed ( HervonnCle ) practice of 
allowing divergent "modalities" with respect to doc
trine and practice in one and the same church. How 
deeply these changing emphases in that denomination 
have been influenced by the views of Barth and 
especially of BultJTIann, Tillich and the neo+Bultmann
ians wi thout espous ing all their conclusions is d ifficult 
to determine. But that a radical change of climate is 
being effected is p lain to all who keep their eyes and 
ears open. Nor should those who greet these changes 
be surprised when others ask them in all seriousness 
how with a theological methodology which allows for 
calling into question the historical figure of the fi rst 
Adam they can still safeguard the true historicity of 
Jesus Christ and the gospel. 

In a modified and less explicit form something of 
this seems to be contributing to a change of the theo
logical, ethical and devotional "climate" within the 
Christian Reformed Church. Also here there is from 
time to time a pleading for "room" within a creedall y 
committed church for divergent constructions and con
victions which, we believe, would destroy the true 
confessional character of Christ's church. 

This manifested itself in some degree at the recent 
synod . Comment was made earlier in this magazine 
that said assembly did not address itself to the major 
issues presented to it in any clear and defini tive way. 
Most of them were barely discussed. And now that 
action on them was postponed, voices are raised to 
argue that an indefinite postponement on at least one 
of these i.~slles might be in order. Since the questions 
raised in connection with "Limited (or 'definite') 
Atonement" are so involved and intricate, synod - so 
the argument runs - wou ld do well to leave the matter 
in status quo and give freedom to all in the denomi 
nation, including the theologians, to cont inue their 
work on this (and perhaps on other and related?) 
doctrin es without being creedally bound on whether 
or not the atonement is defini te and intrinSically 
efficacious. 

We believe that this is bad advice, indeed. 

It assumes that the confessions and Scripture are 
not clear on this salient teaching. 

It suggests this solution without thoroughly ad
dressing itself to the clear and detai led nrgumentation 
of the synodically-appoi nted committee, a deficiency 
on the part of those who make the suggestion which 
is hardly in keeping with Christian courtesy and 
brotherliness. 

It urges that the issue ra ised is of such vast propor
tions and so beset with exegetical and doctrinal am
biguities, that only those who had a competent theo-
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logical training are able to speak with any assurance 
on it. 

What, when all is said and done, this advice actu
ally implies is that on this doctrine, which all admit 
to be fundamental and central in the Christian gospel, 
widely divergent convictions be allowed within the 
Christian Reformed Church. To be sure, no onc has 
argued that we should set as ide the creeds simply as 
precious museum pieces p roduced by our forefathers. 
Nor would anyone, we believe, be read y tn urge that 
the church ought also to make room for both those 
who affirm and those who deny, for example, the 
virgin birth of our Lord, the need of supernatural 
regenera tion by the Spirit of God, or the eternal son · 
ship of Jesus Christ. But in the light of the many 
other questions raised today - the h istoricity of whal 
is stated in Genesis 1·3, the possible compatibility of 
thcistic evolution with the Biblical teaching on man, 
the creedal statements on reprobation, to mention no 

more - we may legitimately ask where they who argue 
thus suppose the church should draw the line on con
fessional loyalty. 

We t rust that the churches are now facing the issue 
which Professor Dekker raised in his writings. This the 
synod of 1966 urged upon all . And inextricabl y inler· 
woven with that issue is the whole matter of our con· 
fessional understanding and loyalty. The former will 
not be settled in any form without saying something, 
be it perhaps indirectly and implicit ly, about the latter. 
This more than any other question facing the Christ ian 
Reformed Church today will make the synod of 1967 
momentous. It will demonstrate how and to what ex
tent the "climate" is changing. Is it too unrealistic to 
hope that in whatever changes are taking place there 
is produced a richer understandi ng of and stronger 
com mitment to the clear teachings of the Scriptures? 

- PETER Y. D E JONe 
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THE RIGHT ROAD TO CHURCH UNITY 

THROUCHOUT THE C ENT URI ES believers have 
expresslj'd their fa ith in the existence of one, holy, 

catholic church. The author of the epistle to the 
Hebrews writes: "'Now fa ith is the assurance of things 
hoped for, the conviction of tllings not seen." The 
oneness of the church belongs to the things not seen. 
This fai th is grounded in the Scriptures. The Heidel
berg Catechism presents the unity of the church in 
these words: "The Son of God gathers, defends and 
preserves for Himself, out of thc whole human race, 
from the beginning to the end of the world, by H is 
Spirit and Word, in the unity of fai th, a Church." The 
Belgic Confession also emphasizes the unity of the 
church, for we read : "We believe and profess one 
catholic' or uni versal Church, which is a holy con
gregation of true Christian believers, all expecting 
their sa lvation in Jesus Christ, being washed by His 
blood, sanctifi ed and seal ed by the Holy Spirit. 
this holy Church is not confined , bound or limi ted to 
a certain place or to certain persons, but is spread and 
dispersed over the whole world; and yet is joined and 
united with heart and will, by the power of faith, in 
one and the same Spirit." O ur Lord and Savior Jesus 
Christ by the Holy Spirit is build ing onc church. 

This church becomes visible by confess ion. The 
believer is com manded by his Lord to confess him 
before men. He must witness for him. This church 
organizes for the purpose of the preaching of the 
Word, the administrat ion of thc sacraments and the 
exercise of d iscipline. And the church should man i
fest its unity in th is organization and wi tnessing. This, 

however, is not the case. This is deplorable, and con
sequently there must be a searching for the cause and 
the cure of the lack of this unity of the visible church. 

It is a well known fact that Chris tians d iffer greatly 
in their interpretation of the Scriptures. Here is one 
who declares that Jeslis died for all men, making 
sa lvation possible for all , while on the other hand 
there are those who are convinced that the Bible tells 
us Christ died only fo r those whom the Father has 
given him, that salvation is not only made possiblc by 
Christ but is from start to fin ish the work of the Triune 
God. 

Some have blamed the Bible for this. It has been 
said that the Bible is obseure and thus open to various 
in terpretations. But as Reformed believers we affirm 
that since God is the author of the Scriptures and 
<.:e rtainly knows how to communicate with creatures 
which came forth out of his hand, the message of the 
Scriptures is clear. This does not mean that there are 
no d ifficulties in interpreting the Bible. There are 
mysteri es here which thc human mind cannot fathom. 
But we may be surc of this, that the Bible has onl y 
one message! This message is presented so clearly 
that the psalmist can rightly declare, "'The law of the 
Lord is perfect, converting the soul ; the testimony 
of the Lord is sure, making wise the simple. The 
stat utes of the Lord are right, rejoicin g the heart; the 
commandment of the Lord is pure, cnlightening the 
eyes." 

We should resist every eHort to mold the Bible to 
make it acceptable to ma n. The Vat iean announced 



that Pope Paul VI has given orders for the Roman 
Catholic Church to work with Protestants, Anglicans 
and Orthodox Catholics to produce a common Bible 
for all Christians. This is a dream of the ecumenica l 
movement to bring all the Ch ristian churches under 
one roof. 

The cause of the divisions in the visib le and or
ganized church is not to he found in the Word of 
God. It lies with man. Even though we have been 
born again and have become new creatures, the results 
of sin and sin itself are still present. Sin stands in the 
way of a perfect understanding and application of the 
revelation which Cod has given us. And 50 we find a 
sincere child of God standing in opposition to another 
sincere child of God. 

There are those who advise Christians to forget 
about the differences of interpretation and application 
and concentrate upon the things in which they agree. 
Of course, we ought to be happy about every mani
fes tation of the fundamen tal unity of the Christian 
Church. But to advocate a forgetting about Our dif
ferences is bad advice. It is not true that what divides 
us is of lesser importance than that which reveals a 
fundamental unity. Christians are divided on the 
meaning of the cross of Christ, the one saying that the 
sacrifice of Christ is for all men while the other main
taining that the atonement is limited. 

It is not right to say to one another, "Let us forget 
about our differences." We should remember that 
whcn a true ahd sincere Christian insists on the phys
ical presence of the Lord Jeslls Christ in the Lord's 
Supper, he believes that God has plainly said Ihis in 
His \Vord. No one may come to him and say, "Forget 
about this!" As long as he is convinced that God has 
thus spoken, he may not forget about it. 

The only attempt to bring about the unification of 
the visible and organized church which is justified is 
that of trying to convince one another. And this shou ld 
be done. But we should not forget that because of 
sin and its effects in the life of the Christian, we shaJl 
not arrive at perfect interpretation and united con
viction. 

And this is not the road of frustration and hope
Icssness. Remcmber the demand of Christ: "Be ye 
therefore perfect, even as yOllr Father in heaven is 
perfect." We know that in this life we shall not attain 
that perfection . Yet we say with the apostle Paul, 
"One thing I do. I am constantly busy to reach the 
goal of perfection , which Cod requires of me!" Nor is 
this the road of despair; it is the avenue of hope. The 
constant struggle for perfection finds it reward in our 
transfonnation after the image of Christ; in Ollr con
stant advance on the road of sanctifi cation. 

So it is with our search for un ity in the visible 
church: a constant conversation and disputation about 
the things which Cod has revealed. The history of the 
Church reveals plainly that also in this way there is 
progrcss in the understanding of God's revelation. And 
some day we all shall know as we are known! 

WILLIAM KOJ{ 

MACHEN 'S CHALLENGE TO PROSPECTIVE MINISTERS 

THREE MONTH S before Dr. J. Gresham Machcn, 
admirable and outspoken defender of the Gospel, 

was constrained because of his loyalty to the Ch rist of 
the Scriptures to leave Princeton Theology Seminary, 
he delivered an address to hi s students who were 
preparing for the Christian ministry. H e urged thcm 
to recognize clearly the cleavage between historic 
Christianity and its popularized perversion in class
room and pulpit. Although the shapes of heresy have 
somewhat changed in their appearance and address, 
the words of Machen are as much needed today as 
then. 

"You will have a battle when you go forth as min
isters into the church. The church is now in a period 
of deadly conflict. The redemptive religion known as 
Christianity is contend ing, in our own Presbyterian 
Church and in a ll the larger churches in the world. 
against a totally alien type of religion. As always, thc 
enemy conceals his most dangerous assaults under 
pious phrases and half truths. The shibboleths of the 
adversary have somctimes a very deceptive sound. 
'Let us propagate Christia nity: the adversary says. 'but 
let us not always be engaged in arguing in defense of 
it; let us make our preaching positive, and not nega
tive; let us avoid controversy; let us hold to a person 
and not to a dogma; let us sink small doctrinal differ
ences and seck the unity of the church of Christ; let 
us drop doctrinal accretions and interprct Christ for 
ourselves; let us look for our knowledge of Ch rist, not 
to ancient books, hut 1'0 the living Christ in our 
he.'l.rts; let us not impose Western creed on the Eastem 
mind; let us be tolerant of opposing views: 

"Such are some of the shibboleths of that agnostic 
Modernism which is the deadliest enemy of the Chris
tian religion today. They deceive some of God's 
people some of the t ime; they are heard sometimes 
from the lips of good Christian people. who have not 
the slightest inkling of what they mean. But their true 
meaning, to thinking men, is becoming increasingly 
clear. Increasingly, it L<; becoming necessary for a 
man to decide whether he is going to stand or not to 
stand for the Lord Jesus Christ as He is presented to 
us in the Word of God. 

"If you decide to stand for Christ, you will not 
have an easy life in the min istry. Of course, you mny 
try to evade the confli ct. All men will speak well of 
you if, after preaching no matter how unpopular a 
Gospel on Sunday, yOll will only vote against the 
Gospel in the councils of the Church the next day; yOll 
will grilciously be permitted to believe in supernatur3! 
Christ ianity all you please if you will only make com
mon cause with its opponents. Such is the program 
that will win the favor of the church. A man m3y 
believe what he plcases, providcd he does not believe 
anything strongly enough to risk his life on it and 
fight for it." 
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THE 
WINDS 
OF 
CHANGE 

MERLE MEElER 

K ARL BARTH diabolized contemporary theology 
with his meretricious d istinction between "H is

toric" and "Geschichte"; many theologians today have 
renounced their faith in the infa llibility of the Bible 
through accepting Barth's seductive allegorizing of 
Biblical events, such as Christ's Incarnation and Resur
rection. Bultmann's demythologizing of the Scriptures 
has been equally pernicious. 

In "Rudolf Bultmann : A Call to Anns?" ( The 
Reformed Journal, Sept. 1963 ), Bastian Van Elderen 
nicely understates the flagrancy of Bultmann's Christ
denying heresy: "Bultmann's extreme position certainl y 
leaves much to be des ired in its reduction of Jeslis 
DC Nazareth to a mere man.... Essentially Bultmann's 
position is anthropocentric - he sets up modern man's 
understanding of himself and the world as author. 
itative, rather than God and His Word. .. . Neverthe· 
less, Bultmann's approach must be evaluated as both 
a contribution and a challenge to Biblical henneneu· 
t ics.'" 

Such commendation of nco·orthodox paganism has 
become fashionable. It seems that orthodox theolo
gians are not worth quoting anymore; only those who 
deny Christ's dei ty can afford us valuable insights 
into theological truth. One cannot repress the text : 
"Be ye not unequally yoked together with unbelievers 
... for ... what part hath he that believeth with an 
infidel?" ( II Corinthians l6:14-15 ) 

Applying Bultmann's naturalistic Sitz-im·Leben 
theory to "Biblical" archaeology, Van Elderen has 
moved in the last few years toward increasing agree· 
ment with the "contribution" of his mentor. The Sitz
im.T...eben idea maintains that the Biblical writers were 
limited in knowledge by their cultural and historica l 
situations, and that some of their consequent , in · 
evitable misinterpretations of reality and that some of 
their naive misconceptions have been perpetuated in 
the Bible. With this low view of the inspired writers, 
of course, Van Elderen can hardly defend the infal· 
libility and inerrancy of the Scriptures. Nor is it in· 

explicable that, as a result, young men in their classical 
examinations should ask brightly: "Do you want a 
theologkal or a scientific answer?" A youn g Christian 
Reformed minister said to me a few summers ago: "Of 
course, you know the Bible's not infallible, Merle. 
Words crumble...." 

John Timmer and William La Fleur, Christian Re· 
formed missionaries to Japan, preluded greater on
slaughts with an adept karate slash entitled ',he 
Geographical Creeds," in which they argue that 
"Creeds ... simply cannot be protected against the 
rough handling of cultural relativity.'" And as pre· 
saged, their demand for the right to formulate unique 
creeds for the Orient burgeoned into a more flamboy
ant growth, which has recently fruited in their "Second 
Isaiah and the Copyright Law.'" The multiple author
ship of Isaiah is the proposition that they adopt - a 
long-refuted , higher-critical foe of the Church. And 
now our missionaries comc before us excitedly drag· 
ging the mouldering corpse that they have exhumed. 

In their communal essay, Timmer and La Fleur 
observe that "Those writin gs which are referred to as 
Second Isaiah are very probably the contribution of 
one or more of these d isciples of the Exilic or Post· 
exilic periods.'" Their projected thesis, however, is 
this: We must abandon our conservative view of Bib
lical authorship because to do so is "consonant to a 
large extent with the modern and Western value 
placed upon individual creativity.'" A most compelling 
argumentl Perhaps we should abandon charity also 
because atheistic humanitarians p ractice it. 

Another assault on Scripture comes from Peter 
Berkhout's "The Bible of Nature,'" in which he urges 
us to accept the philosophy of theistic evolu tion ( the 
deifying adjective is merely a transitional sop to paCify 
Christians who believe in God as Creator ). Berkhout 
fails to see that evolutionism is a comprehensive phi. 
losophy, spreading its cancer of empiricism into history, 
anthropology, morals and theology. Here are some of 
Berkhout's inducements to reject Creationism : "'It was 
stated at the last American Scientific Affiliation cOn· 
vention that it is impossible to obtain a Ph.D. in 
science if one £latJy denies evolution. The great major. 
ity of students and professors at even Christian colleges 
accept it. '" Here at Dordt College alone are several 
men with Ph.D:s in the sciences who Satl y denied 
and continue to deny evolution: moreover, many 
Ph.D .'s in the natural sciences who teach at secular 
universit ies dare, nonetheless, to denounce evolution 
as an unproved, unprovable, unscientific assumption. 

"Whether we like it or not," Berkhout emphasizes 
in conclusion, "we will have to put the old wine, the 
truth of Scripture, into new skins. Our young people 
are clamoring for it.. . You cannot 'iuppress truth 
forever .'" Irrefutable logic: when young people 
clamor, we must start a frantic search for attractive 
vessels, for faddish forms like Are You RUllning With 
Me Jesus? ( rea l cool-cat, un phony prayers by Malcolm 
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Boyd ). Some young people are clamoring for the right 
to p remarital sexual experimentation; shall we stop 
trying to suppress that natural "truth"? 

o 0 0 0 0 

But not only should we merge with the secular 
scientific world, we should also scurry rapturously into 
the engulfing embrace of ecumenicism. In "The World 
Council Under Review,'" Lewis Smedes obviously 
favors union with the W.C.C, because, he says, there 
must be made a "division between secularism and 
plain Christianity.''' ' Docs Smedes know what the 
"plain Christianity" of the W.c.c. means? It means 
social, economic, and political ideals, not the Gospel 
message to repent and believe on the Lord Jesus Christ , 
the only Savior; it means consorting with many denom
inations that sanction avowed humanists, agnostics, 
and atheists in their memberships; it means bein g 
joined with men who smirk indecently at the Virgin 
Birth, who grimace with loathing at the blood Atone
ment, who guffaw with derision at the historical, 
bodily Resurrection of our Lord Jesus. This is the 
"plain" Christianity that we are to accept and oppose 
to secularism. What conceivable form of secularism 
could be morc heinous than the blasph~mies counte
nanced within the World Council of Churches? 

Says Smedes: "The W.c.c. has to be eva luated as 
the on ly really ecumenical movement in Ollf world , 
and in the light of that fact it must be evaluated as 
the best lInswer lIooiIable to Ollr Lord's undeniable 
demand for unity among his people and his flock."" 
( italics mine) Smedes' approbation is plain. But God 
save us from going to the devil to find our unity. 

o 0 0 • • 

Karl Barth concocts his own unity with the doctrine 
that all men are ultimately saved - a teaching so ap
pealing, so magnetically mesmerizing, that even some 
Christian Reformed theologians cannot resist its 
amorphous but allu ring amiability. What a temptation 
to approach as nearly as possible to a repudiation of 
the "few-are-chosen" texts of Scripture. Isn't it un
conscionably embarrassing to tell a good-Joe, middle· 
class, college-bred, new-car, new-home American that 
he is a sinner? Much easier and more personable to 
enthuse, "Cod loves you, pal! Christ died for you!" 
as if YOll had a personal copy of Cod's unrevealed will. 

Harold Dekker stumbled - in part, through mis
sion concern - into a phi losoph ical-theological thicket 
by affirming God's love as infinite, to the detri
ment of his righteousness, justice, and holiness. In his 
efforts to extricate himself with honor, Professor Dek
ker penned himself even more uncomfortabl y in the 
undergrowth of almost-Armillian obscurity: God loves 
all men redemptively and distribu tively-head for head, 
as he reiterated to the Doctrinal Committee in their 
several meetings. "What then keeps Christ 's atone
ment from being un.iversal?" he was asked. Persistently 
refusing to define the Atonement, yet uriven by the 
desire to justify his contention , he was forced by the 
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indefensibili ty of his pos ition to state what no He
formed Christian C'1n maintain, Dekker's desperate 
qualifications notwithstanding: ihe atonement as 
such has no efJiCllcy."" 

Even though the "Heport of the D octrinal Com
mittee" expressed "substantially the Reformed tradi
tion in the areas discussed"" - admirably focused as 
the Report was on Christ's atonemen t and the nature 
of God's love - it was returned to the Committee for 
revision (Synod docilely foHowing Henry Stob's ex
ped itious instruction that appeared, almost concomi
tantly with the Agendo, in the May-June issue of 
R. J.)" and disposed of on the basis of niggling 
technicalities: some readers couldn't remember all the 
arguments - wanted 10 have them all repeated in the 
summary recommend ations; some members had failed 
to do their homework - were confused, presumably, 
because one needs at least a year to review h is Re
formed doctrine and to study a 70-page report ; some 
felt that the Commi ttee should have dealt with all 
'" related problems": that is, they should have produced 
a new Refonned dogmatics, resolving the Scriptural 
paradoxes that have exercised the Church since its 
inception; it was also suggested that since the Re
formed theologians quoted in the Report had done 
their writing before our enlightened mid-twentieth 
century, that, therefore, the Committee should be 
required to gather a nosegay of fresh theological un
foldings from today's more sagacious theorizers. 

Everyone who has experienced Synodical workings 
acknowledges that the contingent, who chorus: "Thcol
ogy is a science!" and '"Make way for free inquiry!", 
successfully effected p rocedural delay by gaining 
postponement. For ill another year a new flock of 
theologically befuddled young men (for Dekker, of 
course, continues to propound his views, unimpeded 
by any in teri m ecclesiastical restriction ) will be 
boosted aboard thc bandwagon of the detractors. Also 
in that year, a few more old laymen who have studied , 
understood, and p rofessed the Biblically-grounded 
Confessions of the Church will die. 

o • 0 0 0 

James D aane can put it more pungently than I : 
''The winds of change are and have been blowing 
through the Christian Reformed churches. . [t he] 
old leadership is now dead , or largely muted in retire
ment." And Daane adds to this .prophecy, which, to 

Those wlio IIlIve lIdvocllted change in tile 
Christian Refomle(/ Church ask at times for 
dilliogue. Tlwt Merle Meeter, professor lit Dordt 
College, Sioux Center. Iowa, Iw.s kept up with 
the writings ill recent yellrs (lnd 'IOU' attempts to 
show their interrelatedness is evident from these 
l)(Iges. He chaUcnges all the maders to reflect 
clIrefully 011 IJJ/ifU is involved in disting uishing 
s/""piy ·.heolorW"'" ·f....·• 



me-having struggled with Daane's pseudo-philosophic 
theologizing and having emerged gasping from the 
miasma - sounds ominous: "We are caught in, and 
are part of, the movement of our time. We have 
changed much; we are changing much; and we shall 
change much."" 

And James Daane will make good his forecast if 
conservative Christians continue to tremblc and sulk 
in apathetic helplessness. For behind James Daane 
and Harold Dekker are Lewis Smedes purveying his 
incipient universalism: "I·Jeli is possible," "the very 
real possibility of 1wll," ancl "Should it turn out to be 
so [that hell will be empty], we shall be as glad as 
Karl Barth will probably be''' · (italics mine); and 
Harry Boer, who adroitly presen ts his allegations 
against the doctrine of reprobation "in the form of a 
report""; and another of our theological p rofessors, 
who announces: "What is at stake in the case of Pro
fessor Dekker is, among other things, thc freedom of 
theological inquiry. . The fai th is one thing; 
theology is another ...; theology is a scientific en
deavor into which not all people can be drawn."" 

Convince us laymen of that, Dr. Stob - the elders 
and deacons and husbands and wives and youth of 
our Christian Reformed Church - convince us that we 
can no longer chew the meat of thc Word for our
selves, and our Church falls that clay to the spirit of 
liberalism and the anti-christ. When the common 
people are persuaded that they are umlble to th ink 
clearly and speak boldly of the doctrines that they 
profess, when they are no longer ready to give to men 
a reason for the hope that is in them, then ecclesias
tical chaos is here. 

But "the winds of change" are also begin ning to 
blow the other way. Scores of Christi:m Reformed 
consistories are meeting to discuss the doctrines that 

they cherish as based securely on God's Word; all the 
old leaders are not dead, and young conservative 
leaders are rising to contend for the inerrancy of the 
Scriptures and for fidelity to the Confessions that have 
edified the Body of Christ these many centuries. 
Father in Heaven, keep us faithful to Thee, loving 
T hee above all and our fe llows as ourselves. Preserve 
us from irresolution when Thy honor is threatened; 
st rengthen us to overcome fear and to scorn com
promise with those who impugn Thy sovereignty and 
disdain Thy Son. And may we, as som of the King, 
speak prophetically in defense of th,lt faith whieh 
Thou hast given us. May we seek our unity not in the 
d ivisive speculations of men, but in the clear teachings 
of Th ine infallible Word; may we together joy in Thy 
truth. For our Savior's praise we ask it. So let it be. 
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THE 

RELEVANCE 

OF 

HISTORY 

JOHN MURRAY 

A GREAT DEAL is being said today about the 
necessity of relevance. It is alJeged that Chris

tianity as it was understood by Christians in the first 
century is not relevant to modern man, that modern 
man , conditioned as he is by the scientific worhJ-view, 
cannot accept the framework in which the New Testa
ment is cast and that the gospel that will challenge 
him and meet him where he is conceptually and prac
t ically is one bereft of this framework and greatly 
modified in its message and demand. 1t is not to be 
denied that the gospel proclaimed must be relevant, 
that it must be presented to men where they are, and 
meet their needs in the situations in which they find 
themselves. But one thing mllst be said. It is only by 
the proclamation of the whole counsel of God, partic
ularly regarding sin, misery, and judgment, that men 
will d iscover where they arc and begin to assess their 
need. Much of the plea for rclcvance proceeds on the 
premise that what men nsscss as their need , and de
mand for the satisfaction of this need is that to which 
the gospel is to be adjusted . The result is that the 
solut ion p roposed and the message proclaimed are 
accommodations to humanly conceived and articulated 
demands. There is the basic fallacy that men, apart 
from the conviction condi tioned and created by law 
and gospel, are able to know what their real situation 
and need are. It is God's judgment respecting sin and 
misery that must be brought to bear upon men where 
they are and where thcy find themselves. When this 
priority is not observed, then all presumed relevance 
is a distortion of the gospel and in our day such distor
tion as denies the central elements of New Testament 
Christianity. 

The gospel is the glad tidings of salvation and, 
while salvation is always to something that far tran
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sceoos anything that our human situation could dic
tate, it is also salvation, first of all, from sin in its guilt, 
condemnation, corrup tion, and misery. Have we suf
ficiently pondered the great lesson of our Lord's 
promise that when the Spirit of truth would come he 
would convict the world of sin, of righteousness, and 
of judgment? In a gathering of this sort I am not 
bringing an indictment against the theoretical beliefs 
of any in this assembly. But I am asking the quest ion 
with some concern and urgency: have we really 
grasped the implications of the word of our Lord jLlst 
referred to? Theoretically we grant that all preaching 
of the gospel must be by the commission and endow
ment of the Holy Spirit. But the order Christ observed 
is not revoked. When he the Spirit of truth is come, 
he will convict the world of sin. 

The gospel in om day, as in any day, is the gospel 
that comes into a world of sin and misery. 

Theologically speaking at least, the most in
8uential movements within protestantism deny the 
historical character of what is recorded for us in 
Genesis 3. And we risk reputation for scholarship and 
hope of being worthy of theological respect if we 
maintain the historical authenticity of th is chapter. 
Genesis 3 is myth or legend , not history but story, 
portraying what happens to all men, but not a once
for-all series of events with abiding implications by 
virtue of the relations that Adam as the 6rst man 
sustained to all men. Adam is every man. We are all 
Adam. We all sin as Adam sinned . 

This might appear to be an effective way of main
taining, notwithstanding the denial of the historicity 
of Genesis 3, the fact that all have sinned. To un
suspecting evangelicals it becomes an appealing 
apologetic for the universality of sin Fu lness. But a 
litt le examination will show the fallacy. 

1. It is not true that all sinned as Adam. There 
is a radical difference behveen Adam and posterity. 
We all come to be as sinners. Adam and Eve did not. 
If we are aJi Adam, then two positions basic to the 
Bible's view of man are denied , the imputation to us 
of Adam's sin and the doctrine of original sin . The 
beginning of our sinfulness was not by vol untary de
fection and tranl;gression as ill the case of Adam but 
by divinely constituted solidarity with Adam in his 
sin. And origina l sin means that we are by nmu.re 
dead in trespasses and sins not by acquisition as in the 
case of Adam and Eve. 

We are dealing with the gospel in our day and 
dealing with sin as that in relation to which alone 
the gospel has meaning. The whole question of Adam 
and of the record in Cenesis 3 is basic. If we adopt 
the dia lectical approach and interpretation, then we 
have failed to assess the human situat ion in sin to 
wh ich the gospel is addressed . There is a fu ndamental 
error in our construction of the existential and, de
flected by this error, we cannot b ring lhe gospel in 
the marvel of its grace to bear upon the real truth of 
sin in its gravity and depth . In reality it is the 
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failure of relevance. For as the preachers of the 
gospel encounter the sinfulness of men, whether it be 
in the squalor and wretchedness of what we call the 
slums or in the facade of complacency of the opulent 
suburbs, the only explanation of the tangle of iniquity 
and the web of miscry is the doctrine of original sin 
which Genesis 3, in the context of the bibl.ical inter
pretation alone provides. "The judgment was from 
one unto condemnation" ( Rom. 5:16). 

Let me expand this point one step further. As we 
face up to the huma n situation, as we are truly exist
ential, there is but one indictment that adequately 
measures up to what we find in our contact with 
humanity. And, as we search our own hearts and 
honestly scrutinize our lives, there is but one indict
ment that we can bring. It is that of total depravity. 
1 cannot untangle the in iquity of my own heart and I 
cannot rationalize it. "The heart is deceitful above all 
things, and desparately wicked: who can know it?" 
(Jer. 17:9). And as I turn to the grosser or more 
refined manifestations of iniquity in the church and 
in the world, there is but one verdict that describes it. 
''The mind of the flesh is enmity against God" ( Rom. 
8:7). This verdict must indeed be applied in the con
crete, to the endless fonns in which iniquity manifests 
itself. But the verd ict of Scripture cannot be stated 
in truer or more relevant terms. If we think we have 
to qualify in order to make it more acceptable or 
intelligible to the modern mind , then we are triRing 
with God's verdict and with the form of sound words 
exemplifying the principle of verbal inspiration, "not 
in words taught of human wisdom, but in words 
taught of the Spirit" (I Cor. 2:13). We are abdicating 
our vocation as messengers of the evangel unless the 
gospel we preach is one directed to depravity defined 
in these precise terms. 

If the gospel is, ~rst of all, one of sa lvation from 
sin in its gu ih, defilement, misery, and power, it must 
have its centre provision for sin in just these terms. 
And if the gospel is to meet us where we are, not in 
terms of our conception but in terms of God's judg
ment, it must be a gospel of God's doing, of God's 
action, of Cod's action with reference to his own 
judgment upon sin. Once I, a sinner, have accepted 
God's verdict, once God's Word has found me where 
I am and conviction has come to correspond with 
reality, it is useless to tell me that I must be crucified 
to the world and the world crucified to me, however 
much this demand may be enforced by the example 
of Jesus of Nazrtreth. I say it is useless because it is 
not anything that I do in the realm of my experience, 
not even what I do in the moment of the noblest and 
most critical decision that meets my si tuation in sin. 
Nothing less than the message of what God has done, 
of what Gael did de~nitive ly with reference to hi s 
judgment lIpon my sin , can bring one ray of light and 
hope into my gUilt, condemnation, alienation , curse, 
servitude, and misery. 

It is here that we are in contact with the fatal 
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denial of the gospel in current protestantism. What 
I have in mind now, in respect of the gospel, is the 
significance of the historical and the undermining of 
the same in the theology of the present. If the only 
message that meets the need created by Ollr sin is the 
message of what God has done in reference to his own 
judgment upon sin, then it must be what God has 
done in the realm that is as truly, as shictiy, as crit
ically historical as is our sinful situation and the judg
ment of God upon it. Here, brethren, is the glory and 
the grandeur of the gospel. 

Let us think for a few moments of the incarnation. 
This doctri ne is that the eternal Son of God, pre
existent from eternity, came into this world and 
became man. He who was above hi story, the Creator 
of history, became subject to history and to its con
ditions, not by ceasing to be what he was but by 
becoming what he was not, by being begotten of the 
H oly Spirit and conceived of the virgin at a definite 
poin t in time. If we possessed all the data this point 
could be fi xed in the calendar as precisel y as any other 
event. It was a once-for-aU even t, an event not above 
history but in history, not repeatable and not retract
able. The uniqueness is bound up with its historical 
factuality. Th is advises us that history has profound 
significancc in the accomplish men t of God's redemp
tive will . 'vVhen the fu lness of the time was come, 
God sent forth his Son" ( Gal. 4:4 ). In this historicity 
is already beginning to break upon our horizon the 
character of the gospel. History is invested with pro
found sign i~cance in redemptive accomplishment. The 
gmnd mystery of godliness is itself the harbinger of 
light ancl hope. 

Let us now think for a few moment s of the cross 
of Christ. It is impossible to eliminate from the witness 
of the New Testament the note of finality attached 
to the cross of Christ. Whether it hc the testimony of 
ou r Lord that he came \0 give his life ,1 ransom, that 
he should suffer ancl rise from the dead the third day, 
or that of Paul that Christ died for our sins, that he 
rcconciled us to Cod by his blood, or of John that he 
redeemed us to God by his blood, or of Peter that he 
bore our sins in his own body upon the tree, it all 
points to that which comes to its most .~xplicit expres
sion in the Epistle to the H ebrews that Christ was 
once offered to bear the si ns of many, that once in the 
consummation of the ages hath he been manifested to 
put away sin by the sacrifice of himself, that having 
made purgation of sins he sat down at the right hand 
of the majesty on high. It is this event, certified as 
event by its once-for-allness, certifi ed as a finished 
event by the sequel of diametrically different char
acter, certified as an historically dated event by the 
facl that the whole of redemptive history moves to this 
climax as something belonging to the fulness of time, 
the consummati ng time, an event interpreted for liS 

as God reconciling the world to himself, as redeemin g 
us by Jesus' blood, as the making of purgation for 
sins, as propitiation for our sins and, therefore, inter-
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preted as God's defin itive action with reference to his 
own judgment upon sin, it is this event in the message 
of proclamation that meets me and you and all men 
to whom it comes in the situation which God's verdict 
pronounces to be ours. No other message has relevance 
to the human crisis in that which defines it most 
basically and existentially. This event is relevan t and 
its proclamation the sound of the jubilee trumpet 
precisely because the great event proclaimed was 
somcthing that Cod d id in history as concrete and 
datable as that in which we find ourselves. And it is 
because Christ vicariously bore sin and condemnation 
and wrought for our redemption what was unique, 
without parallel and incapable of parallel, unrepeated 
and unrepeatable, that we may as ambassadors on 
behalf of Christ and as of Cod beseech men to be rec
onciled to God, an exhortation which in reality means 
"accept the message of God's once-far-a ll recond ling 
action and enter into the status which God's act ion 
has constituted and established." 

The interpretation that the cross of Chri st is some
thing exemplified, verified, and repeated when we are 
crucified to thc world and the world crucified to us is 
a complete perversion of the gospel and of the Pauline 
text (Gal. 6:14) in particular. It is true that through 
the cross of Christ we become crucified to the world 
hut only when the cross of Christ is perceived to he 
that once-for-a ll act of redemption, propitiation, and 
reconciliation in which God has definitively dealt with 
his own judgment upon sin and executed judgment 
upon the God of this world. It is by the constraint of 
this marvel of God's grace prodaimed to us in the 
message of reconciliation that we are crucifi ed to the 
world . Just as the epitome of the world is seJf
righteousness, it is in the supreme manifestat ion of 
grace in Christ's cross that self-righteousness receives 
its death blow. 

Permit me to go a little further in delineating the 
.~igniflcance of history in gospel accomplishment and 
message. The fiat , uncquivocal denial of the resurrec
tion of Christ rests upon an assu mption that i .~ fu nda
mentally sound. It is that resurrcction, if there had 
been such, means bodily, physical reanimat ion, that 
the corpse of Jesus laid in the tomb revived, rose from 
the tomb, and was reunited with the spiri t that had 
departed in thc event of death. This is the onl y con
ecption of resurrection that measures up to the New 
Testament definition. It is much less misleading to 
deny the fact and possi hility than to maintain a view 
of resurrection that d{~n ies its bodil y, physical char
acter. 

What thc gospel demands is the resurrection of 
Jesus from the dead on the third day, on the first day 
of the week. H ere again the historical is as integral 
as in the incarnation and the cross of Christ. In thc 
witness of Jesus h imself both before h is crucifixion and 
after his resurrection and in the witness of the apostles 
the conjunction of the death and resurrection pro
claims the great lesson not simply of historic con

tinuity between Christ crucified and the apostolic mes
sage (kerugma) bu t between Jesus crucified and the 
risen Saviour and this continuity as the only ground 
of the conjunction in the apostolic proclamation. I t 
is this lesson that is so eloquently inscribed on Peter's 
climax on the day of Pentecost: "This one being de
livered by the determinate counsel and foreknowl
edge of Cod ye through the hand of lawless men have 
crucified and slain, whom God raised up, having 
loosed the pangs of death, inasmuch as it was not 
possiblc th at he should be holden of it.... Therefore 
let all the house of Israel know assuredly that this 
same Jesus whom ye have crucified God hath made 
both Lord and Christ" ( Acts 2:23, 24, 36). It is the 
stupendolls fact of the identity of the crucified Jesus 
and the exalted Lord. 

What is it that makes the gospel the message of 
power? How is it that the Kingdom of God is power? 
How is it that the gospel comes into the guilt and 
degr adation and misery of our sinful situation and 
raises men and women from the mire ·and sets their 
feet upon a rock, from the dunghill and makes them 
princes and princesses in the city of God? It is not 
because the early church made the crucified Jesus the 
Christ of the "kerugma." It is because the fact of 
the resurrection constituted the apostolic message. It 
is because the apostlcs and others wcre the w itnesses 
of the exceeding greatness of the power (If God when 
he raised IIp Jesus from the dead and set him at his 
own right hand that the apostles proclaimed Jesus as 
Lord. 

Allow me to bring Ihis to the focus of its relevance 
as a historic fact. It is precisely because the resurrec
t ion of Jesus from the dead took place in all the 
concreteness of datable, calendar history, in history 
that is as concrete, factua l, and phenomenal as the 
situation in which wc men fi nd ourselves in the 
desperation of our sin, and misery, and death that it 
is the power of God to us. The resurrection must be 
history to be relevant to us. God came into our 
history and wrough t with the exceedin g grcatness of 
his power, and, because Jesus now lives in the realm 
constituted by this resurrection power, lives in the 
glory his resurrection inaugurated and the ascension 
completed, that proclamat ion is not in word only but 
in demonstration of the Spirit and of power and faith 
rests not upon the wisdom of men but on the power 
of God. 

One of the ways in which the temper of our day 
shows the antithesis of unbclicf is the hopeless nihil
ism of its prospect. Death casts the pall of impene
trable darkness over the minds of men. Through fear 
of death they are all their lifetime subject to bondage. 
They do not have hope. The enigma of death makes 
life a pil grimage into meaningless destiny. When Paul 
brings one of the sections of ·the epistle to the Homans 
to a conclusion he says: "But the God of hope fin you 
with all joy and peace in believing, to the end that you 
may abound in hope in the power of the Holy Spirit" 



(Rom. 15:13) . The temper is one of total contrast. 
Joy, peace, hope. No, not merely. It is abounding joy, 
peace, and hope. Wh y? It is Jesus' resurrection that 
has transformed the whole complexion of life, of 
perspective, of outlook, of destiny. It is again eloquent 
of the unbreakable conjunction of Jesus' death and 
resurrection that the epistle to the Hebrews should 
read that Jesus par took of blood and flesh "in order 
th at through death he might bring to nought him that 
had the power of death, that is the devil, and deliver 
them who by fear of death were all their lifet ime suh
ject to bondage" (Heb. 2:14, 15 ) and Peter shou ld 
write: "Blessed be the, God and Father of our Lord 
Jesus Christ, who, according to his abundant mercy, 
hath begotten us again to a living hope through the 
resurrection of Jeslls Christ from the dead" (1 Peter 
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T he promise has been fulfi lled: "0 death I will b e 
thy plagues. 0 grave I will be thy d estruction" ( Hos. 
13 :14 ). Christ is the first that should r ise from the 
dead. He is the firstfruits. And it is the event of the 
first Lord's day in its historic and factual concreteness 
that alone can be relevant for liS in the reality of 
death and in the consummating event that will aboli sh 
it. "Then will be brought to pass the SHying that is 
written , 'Death has been swallowed up in victory. 0 
death where is thy victory? 0 death where is thy 
sting?'" (I Cor. 15:54,55). And this hope we may 
have "as the anchor of the soul both sure and stedfas t 
and which entereth within the veil , whither the fore
runner is for us entered , even JesllS, made an high 
priest for ever after the order of Melchizedek" (Heb. 
6, 19,20). 

Finally, permit me to relate this subject of the 
historical to that which lies close to our interest , the 
authority and finality of Holy Scripture. The Scrip
ture is a collection of books completed nearly nine
teen centuries ago and written over a period of some 
fifteen hundred years. Why should such a collection 
have the authority of fina lity? J have attempled to 
bring to the forefront the centrality of the incarnation , 
death, resurrection, ascension, and coming again of 
Jesus as the Son of God. It is what is pivotal in this 
complex of eveHts that grounds and vindicates the 
fin ality of Scripture. Familiarity is too liable to ob
scure the significance of what occurred some two 
thousand years ago. Someth ing ,)stourding occurred , 
something without precedent, without parallel, with
out repetition. It was one unique, incomparable event. 
I t was the coming of the Son of Cod in human flesh 
into thi s world of sin and death. Our minds stagger 
when we think of the marvel of this condescension 
and conjunction, the Coel-man combining all the at
tributes of deily ansi all the attribu tes of humanity 
in one person and, as the God-man, condescending 
to the lowest depths of humiliation conceivable. The 
whole history of redemptive revelation prior to his 
coming was the prologue. T he focal point of Old 
Testament revelation was messianic prophecy. Old 

Testament Scripture is the inscripturated deposit of 
the revela tion given in anticipation of Christ's coming 
and New Testament Scripture is the deposit of that 
revelation of wh ich Christ himself is the embodimcnt. 
There is no antithesis between Christ as the personal 
'Word and the whole of Scripture as the inseripturated 
'Vord. It is by virtue of what Christ supremely and 
astoundingly was and is that Scripture possesses its 
fina li ty and authority. And it is because Scripture is 
the deposit of God's revealed will that we can have 
any knowled ge of or access to Christ ;n his identi ty 
as the Word made flesh. 

This is why Scripture possesses its finality and 
authority. The whole of Scripture is rebted to the in
comparable events of the coming into the world of the 
Son of Cod , of the revelation that he is, of the work 
he accomplished, and of the redemption he wrought. 
Since there is no repetition of that complex of events, 
since the heavens must receive the exalted Christ until 
the times of the restitution of all things, the Scripture 
partakes of the finality that is correspondent wi th the 
finality of this complex of events, in a word, the 
final ity of Christ himself. Now once in the consum
mation of the ages has Christ been manifested. So now 
once in the same consummation of the ages has revela
tion taken its complete and final form until Christ will 
come again and revela tion will be resumed in the 
manifes tation of his glory. 

"Faith cannot bring itself to speak about 'mis

takes and contradictions' in Scripture, bllt it does 

not deny that Scripture has a 'humble form ' 

which readi ly offends unbelief. The form of 

Scripture is analogous to the humb le form of 

Cod's Son also in this respect . People take of

fense, until they begin to love both Jesus Christ 

and Scr ipture." 

VALEN SENST AD in The Word That Can 

Never Die 
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ALBERT HYMA 

EVOLUTION AND THE BIBLE 

THE REV. J. K. VA N BAA LEN in his recent article 
published in The Reformed Journal (October 

1966) and entitled, "E volution and the Bible." has 
added some material to that presented in earlier issues 
by Professor Lewis B. Smedes. He also argues that 
Cod had to make lise of evolution in producing the 
human race. He even goes so far as to say that 
Hebrews 11 :3 is "so defin itely on the side of the 
evolu tionists that it fill s one with a sense of shame to 
think that it could ever have been enlisted by li teral
ists against evolution as Cod's way of bringing the 
univcrse to completion." Let us fo llow him and quote 
the translation by Phill ips: "And it is after all only by 
faith that our minds accept as fact that the whole 
scheme of time and space was created by Cod's com
mand - that the world which we can see has come 
into being through principles that are invisible." This 
means, then, that Cod never created anything except 
through evolution; that is, development derived from 
things alread y in existence in a visible way. Cod was 
forced to make use of matter that was invisible and 
not created p reviously by H im. He certain ly did not 
make Adam out of "the dust of the earth ." Adam 
grew out of some high-class animals, accord ing to the 
high p riests of evolution. And as for trees, says our 
c1evcr author, "nowadays it lakes the earth a great 
many years to 'bring forth' a tree out of a seed ." 

The drift of this sort of reasoning is si.mply that 
we must no longer accept the Bible as the Word of 
Cod. We shall have to make use of human reasoning 
in order to replace the meaning of the Bible with 
human concepts and inventions produced under the 
inspiration of Satan. One day J had in my study in 
Ann Arbor a certain Calvinist pastor who told me that 
there never was a man named Adam nor a woman 
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called Eve. When 1 asked him about the verse by 
Paul to the effect that as in one man we are all under 
damnation, and so through another man we must be 
saved from damnation, he argued that Paul made a 
mistake. since the word anthropos for man should 
have been given in the plural form. This learned 
pastor has picked up his valuable information in the 
Union Theological Seminary. after havin g learned 
much about evolution in Hope College. 

P rofessor Smedes states on p. 17 of The Reformed 
Journal dated December 1965 that ·'others among us 
are sure that any kind of evolution - whether it is 
called theistic evolution or progressive creationism 
( there is no difference) - is a flat denial of the Bible." 
We must remember Calileo. But merely because 
Calileo was right in his view of the heliocentric theory 
does not mean that all opponents of the Christ ian 
relig ion arc correct also by attacking orthodox Chris
tianity! Every sound scholar knows very well that 
evolution and creation are diametrically opposed to 
each other. Jesus Christ did not s.."ly without good 
reason to some of his opponents: "'You are of your 
father the devil; he was a liar from the beginning." 
Every person who renders services to Satan is auto
matically blinded by his unfortunate action. 

[s it actually scientific and necessary to make con
cessions to the evolutionary theory? 

Not on ly have the top scientists in Russia given up 
their faith in Darwinian evolution btlt the famous 
French encyclopedia in its large volume devoted to 
evolution has declared that evolution is impossible. 
The "high priests of science" continue to tell the public 
that evolution is proved to be a fact , because that is 
what people want to believe, while they themselves 
know that it is a fake. pure and simple. 

Tn Volu me V, section 82 of this encyclopedia we 
find that "contemporary geologists arc all struck by 
the abrupt appearances of new anim:ll and plant 
forms, and their opinion has all the more value be
cause in that which concerns the evolutionary forma
tion, and those who adopted it, their opin ion is not 
lightly presented by them." Arambourg showed that 
"after a period of stability maintained un til the be
ginning of the Tertiary epoch, the Eocene saw the 
abrup t appearance of a group of Acanthropterygians; 
no dircct line of connection could have been estab
lished between those fauns." As for mollusks, the top 
experts in France have concluded that "many of them 
see their line continued until this day." As far as 
plants arc concerned , "thc observations and conclu
sions arc the same. The learned French pa leobotanist 
Carpentier in adopting the ideas of the most erudite 
Eng lish scholar in this field , Seward. says: 'That which 
characterizes above all the evolution of the plant 
realm is not at all the progressive development but 
the persistent types and the appearanc.:e, apparently 
sudden, of new types (Psilophytes of the Devonian; 
Pteridosperians at the end of the Primary Epoch; 
Cycades of the Jurassica l; Angiosperms of the Cre-
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have worked with this hypothesis - it is amazing that 
some Christian leaders seem to accept evolution as a This brief article, quoting from many scientists 

u:ho have WOf'ked lI.:ith the evolutionary hypath· fact. They would do well to consider the moral and 
psis, sllOu;s 111' some of the inconsistencies alld spiri tual consequences of accepting such a view. 
iuaccuracies tdlh which that view of the origin Van Baalen ridicules the creation of man "of theof mon and the Icorld is freighted. It sounds 

dust of the earth ." He refers to the "popular repwarning against the ea$/j acceptance of the sup
Ilosed results of science hI) those who professin{!. resentation" which has Cod making "a mud doll and 
tlleir fuit" in God's Word W(JflW make room for breathing into it thousands of nerves, sinews, and the 
"theistic evolution ." It is 1vritten by Prof. Albert circulatory system; thereupon He 'bre,lthOO into its 
Hyma, professor-emeTitlls of 'I isla,,} at Universitrl nostri ls the breath of life,' and 10, there was the 6rst 
0/ Michigan and presently residing in Hollolld, man, crcated in the image of Cod." What the Bible Alich. 

has in mind, however, is that in the human body there 
is much water and various chemical substances similar 
to ingredients in the soil. For that reason at many 

taee) ," Certain marine algae are also mentioned, funerals the pastors will state that the human body 
"which, being supplied with li mestone, ,u e adm irably returns to the dust whence it had come in part. The 
fossilized. One may see sudden ly and .~ imultaneously prophets of evolution insist upon the tmnsition from 
appearing at the same depth, and associated with the an animal body into a human body. The very idea of 
same animals today the group of Mclobesians with all creation is repulsive to them, and their main concern 
the same kinds we actually recognize now.. . They is to wipe away the original sin of Adam and Eve,
have no ancestors; on the contrary, we can trace some with the consequent need of a divine Savior. Thus it 
of their lineages of species until Our d3Y. The prin happens that practically all the textbooks covering the 
ciples of evolution would want the least perfected to history of civilization start man with utter barbarism 
be the most ancient. To that law, what exceptions!" and guide him into a high level of civilization. In a 

The experts in Europe continue in this vein: ''There subtle and indirect manner the pupils discover that 
appears constantly and from the pens of reputable there never was such a thing as the fall of man, for 
scholars this question, th is phrase: 'Only the paleonto that must disappea r from the minds of all Christian 
logical data convince us of the reality of evolution .''' students. Even in the Christian high schools and col
Then the encyclopedia contains th is sensational re leges teachers no longer dare to use a textbook that 
port : "Now the data of paleontology demonstrate, all mentions the creation of Adam and Evl". And in the 
the contrary. that there has been no evolution, at least public schools it is customary to refute the chief basis 
not in the great groups. The paleontologists have of the Christ ian religion. contrary to the decree issued 
above all been struck by these two series of facts: the in 1963 by the Supreme Court in Washington, which 
abrupt appearances of groups and the immense dura declares that such practices are henceforth forbidden. 
tion of times during which certain lineages maintained Gradually the great apostasy predicted in the New 
themselves nearly identical with each other." I t is Testament is undermining the moral fabric of our 
often impossible to "find their anccstors in the most nat ion. No longer are our young people warned 
ancient soils." In many cases new names were given about the punishment that follows sinful living and 
to plants or animals which were after all merely the th inking.
same as those that existed long ago! "The Annelides 
of the Cambrian in the United States, discovered by 
Walcott, are identical with the Annelides now living "Since the time of Schleiermacher - and using 
in existing waters. The Nautilcs have n('ver changed him as an example - practically every neo-Prot
until Ollr times." Consequently. "it is not necessary to 	 estant theologian, be he numbered among the 

originators of the movement or simply a follower , ad mit total renewal of fauns and figures, as the fi rst 
has felt himself called upon to rethink' every geologists thought." Next we have thi .~ in italics: single theological concept and every single theo

"There is no time left for making Stich an evolution logical position. They have 'repaired' and 're

of beings, if in this manner they evolved." In other formed' so thoroughly, especially on the faith of 

words, the earth is not old enough to allow for the church in Christ and Scripture, that today it 


is highl y improbable that lect urers and professor.~
gen uine evol ution. Nevertheless, these European 
within Protestant Christianity would be recogscholars ta lk about a span of 400,000,000 years in nized as orthodox teachers by the church fathers 

volved in their calcu lations, and the planet itself as of Nicea, Chalccdon, and Augsburg. Almost 
being about two billion years old! They draw this without exception they would have been re
conclusion: "Since the progress of evolution during jected, deposed, or placed under ban as fa lsifi ers 

of Christianity, not because they happened tothe 400 million years abou t which we know was just 
produce some unfortunate dogmatic formulations about zero, the whole of evolution must be relegated but for changing the FO UN DATIONS of the 

to the previous billion years, which seems a bold faith and life of the church." 
theory, don't you think?" VALEN S ENSTAD in The Word That Can 

In the light of these conclusions - so devastating Never Die 
to the evolutionary theory lind yet made by men who 
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STUDIES IN THE CANONSOF DOlT 

JOHANNA TIMMER 

LESSON TWELVE 
Art. 16. WARNING AGAINST UNDUE ALARM 

ABOUT THE DECREE OF REPROBATION 
The doctrine of reprobation is not meant to alarm 

weak Christians whose faith falters, whose feeli ng of 
confidence is shaky, who realize that they do not 
glory "in God through Jesus Christ" as they should. 
It should not alarm them, provided they make usc of 
the mea ns of grace! Such should regularly make use 
of the means of grace, not spasmodically. They should 
confess their weak faith to God. Realizing that only 
"mercy drops round them are fall ing," they should 
plead with Cod for showers of blessing. Such should 
pray (and should not we all?): 

"I ask no dream, no p rophet ecstasy, 
No sudden rending of the veil of clay, 
No angel visitan t, no opening skic<;, 
But, take the dimness of my soul away!" 

With the psalmist such should plead (and should not 

we all?): 

"Cod, be mcrciful to me, O n Thy grace I rest my plea ; 


Plentcous in compassion Thou, Blot out my 
transgression now; 

Wash me, make me pure within, Cleanse, 0 cleanse 
me from my sin." 

Such should earnest ly beseech the Lord in the 
words of l'sa lm 119: 

"Direct my footstcps in Thy Word, 
From sin's dom inion save my soul, 
From man's oppression set me free, 
T hat I may yield to Thy controL 

"0 make Thy face to sh ine on me, 
And teach me all Thy laws to keep ; 
Because Thy statutes are despised, 
With overwhelming grief 1 weep." 

Such sincere praying is not done by a reprobate. 
No matter how weak 11 child of Cod may be, he has 
the promise that Cod will not break the bruised reed, 
nor will he qucnch the smoking flax (Isa. 42:3 ). 

Do you feel so weak as a Christian that you doubt 
your own salvation? Dear reader, lean on Cod's 
strength, lean on Cod's promises, lean on Cod's faith
fulness, not on your weaknesses. Claim this promise: 
·'Jehovah will perfect that which concerneth me! Thy 
lovingkindness, 0 Jehovah, endureth for ever; Forsake 
not the work of Thine own hands" ( Psalm 138:8). 
Also claim the promises in Psalm 94: 14 and 18. Yes, 
claim all the promises of Cod because they are for his 
children, even fo r those of them who are weak. ''If 
we arc faithless, H e abideth fai thful ; for He cannot 
deny Himself' ( 11 Tim. 2:13 ). 

All we Christians arc indeed polluted; but, praise 
Cod, our guilt is removed by Jesus Christ! 

Although this doctrine of reprobation should not 
unduly alarm one who has true faith, however weak, 
it should indeed alarm those who have no regard for 
God nor for the Saviour, Jesus Christ, but "who wholly 
g ive themselves up to the cares of the world and the 
pleasures of the fl esh." What is the case with such? 
They are chained by Satan whose "tactic is to keep 
those very calm whom he has in his power" ( Feenstra, 
Ibid . p. (7). Satan docs not want his followers to 
feel alarmed about the possib ili ty of being reprobate. 
His followers will criticize the doctrine of reprobation, 
if they have heard of it. Some of them will mock it; 
some of them evcn excuse their rejection of Cod by 
exonerating themselves of all responsibili ty for their 
un godliness. Whatever their excuses or accusations, 
the fact remains that "they judge themse lves unworth y 
of eternal !if e" (Acts 13: 46). 

For Discussion 
1. 	 What are some of the causes of a falt ering faith? 
2. 	 What means does God give us for strengthening 

our faith and for bolstering our assurance of faith? 
3. 	 Commen t on this: When a Christian gets to heaven 

he will say, "It 's God's grace that brought me here." 
When the reprobate gets to hell, he will have to 
say, "It's my fault that 1 am here." 

LESSON THIRTEEN 
Art. 17. COVENANT CONFIDENCE IN THE ELECTION 4. With whom did God make his covenant? 

OF CHILDREN OF BELIEVERS. Chi ldre n of Be lievers a re Holy 

Let us face a series of questions: The Bible teaches that children of believers are 
1. 	 Have all parents the right to believe that their holy. So much so that even if only one parent is a 

child who died in infancy went to heaven? believer. the chi ldren are holy. If an unbelieving hus
2. 	 Have any parents the right to believe this about band were not sanctified in h is believing wife, or vice 

their infant who died? versa, the children would be unclean; but because the 
3. 	 What is the Refonned view on this fo r covenan t unbelieving parent is sanctified in the believing parent, 

chi ld ren, that is, for children of believers? fo r the children are holy ( I Cor. 7: 14 ). This is because 
children of unbelievers? for ch ildren of heathen? Cod made his covenant of grace with the believer and 
What is the Arminian view? his children. "To you is the promise and to your 



children ..." ( Acts 2:39). ''The children of believers 
are holy, not by nature, but in virtue of the covenant 
of grace" ( Art. 17). 

Are all Infants Saved? 
There are Christians who believe that aU infants 

who die, whether infants of believers or unbelievers, 
of Christians or of heathen, will go to heaven. Cod 
wouldn't be just or loving, they hold, if he should 
reject an infant because al1 infants are too young to 
repent and believe. If this be so, wherein does Cod's 
promise for his children's children consist? There is 
nothing in the Bible, is there?, to give one ground to 
believe that all infants wiU go to heaven any more than 
the Bible teaches that all infants wHi go to helL Only 
true believers have Biblical grounds for believing that 
if their child dies before it comes "to years of dis
cretion" it will be saved. This is solely on the basis of 
God's covenant promise to be the God of their chil
dren. Because a believer takes Cod at his Word, he 
has every right to be comforted when his infant dies. 
His ground for comfort is God's promise, not man's 
sentimental conclusion. The basis for comfort lies in 
Cod, not in man . 

Art. 18. NO ROOM FOR MURMURING 
We may murmur at times at the procedures of 

men, but we may nevcr murmur at the procedures of 
Cod. We may, therefore, never "munnur at free grace 
of election," nor may we murmur at "the just severity 
of reprobation." To do so is for foolish man to sit in 
judgment on the dcep wisdom of God and for ignorant 

man to sit in judgment on the infinite knowledge of 
God. It is to try to search out what is unsearchable 
and to criticize Cod's ways which are actually past 
finding Ollt. God forbid that yOll and I should judge 
God unjust. If ever prone to do so, read carefully 
Isaiah 40:13-14 and 27-28; also Rom. 9:14-23. 

God Is Just 
We must believe that Cod's ways are always fair 

and just. To judgc Cod unfair is to manifest a spirit 
of rebellion against Cod. Feenstra writes, "Election is 
grace and reprobation is perfect right.... On Romans 
9:11 Calvin com ments, ",. . in the salvation of the 
godly nothing higher must be sought than the good
ness of Cod, and nothing higher in the perdition of 
the reprobate than his just severity." 

For the Leader 
YOli may find helpful such sources as: Calvin's 

Institutes, Vol. II , Book IV, sect. 16; R. B. Kuiper's 
The Glorious Body of Christ, chapter 33; W. Hendrik
sen's The Covenant of Crace, chapter 6. 

For Discussion 
1. 	 Show how belief in the universal salvation of in

fants who die, is groundless. 
2. 	 Show how believers who draw their comfort from 

God's covenant of grace have a sure hope for their 
children who die before they come "to years of 
discretion." 

3. 	 Show how our belief in Cod's covenant of grace 
should take away undue alarm about the doctrine 
of reprobation. 

LESSON FOURTEEN 


Note. This lesson is a brief outline (1f the "Rejec
han of E rrors" fo und at the end of Part I. If time 
perm its, a period should be devoted to a study of the 
errors rejected by thc Synod of Oordt and the reasons 
statcd for rejecting them. This will greatly clarify 
some of the issues involved. (Complete sentences are 
used in the outline only when clarity demands this.) 
Errors rejected by the Synod of Dort touching Part I 

1. Error stated - Election only as foreknowledge 
of the faith and perseverance of man. 

Error refuted - Fait h and perseverance are both 
gifts of God. John 17:6, Acts 13:48, Eph. 1:4. 

2. Error stated - Existence of several kinds of 
election. 1. Ceneral - indefinite. 2. P,lrticular - def
inite; a. Tncom piete, revocable, non·decisive, condi
tional. b. Com plete, irrevocable, decisive, absolute. 
3. Election unto faith , not necessarily unto salvation. 
4. E lection unto salvation . 

Error refuted - Distortion of Scripture. Rom. 8:30. 
3. Error stated - Cod d id not choose persons, but 

chose faith as condition of salvation. 
Error refut ed - This is a nullification of the good 

pleasure of Cod and the merits of Chri .~t . Not works 
but grace, II Tim. 1:19. 

4, Error stated - Fitness as prerequisite of election 
unto faith. 

TORr", .o n..! TIJIIMP~T b""",~,, 101.7 

Error refuted - The deadness of man incapacitates 
him to any fltness. Eph. 2:3-9. 

5. Error stated - lncomplete, non-decisive elec
tion, occurred because of foreseen faith. Complete, 
decisive election occurred because of foreseen persev
erance. Foreseen worthiness as the reason for choice. 
Fruits of faith as the condition of election . 

Error refllted: Rom. 9:11 , Acts 13:48, Eph. 1:4, 
John 15: 16, 1 10hn 4 :10, Rom. 11:6. 

6. Error stat.ed - Perishability of elect. Election 
un to salvation is changeable. 

Error refuted - Makes Cod changeable. Robs elect 
of comfort. Denies the Word. Matt. 24:24, John 6:39, 
Hom. 8:30. 

7, Error stated - No consciousness of unchange
able election is found with man . 

Error refuted - Absurdity of uncertain certainty. 
Contrary to experience of elect. 

8. EfTor stated - No decision on the part of Cod 
to save or judge. 

Error refut ed - Hom. 9: 18, "He hath mercy on 
whom He will ." Matt. 13: 11. 

9. 	 Error stated - Reason for exposure to Gospel 
lies 	in man's worth, not merely in God's good pleasure. 

Error refuted - Deut. 10:14, 15 and Matt. 11 :21. 
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A LOOK AT BOOKS 

THE WORK OF CHRIST, by C. C. Berkouwer. 

William B. Eerdmans Publishing Company. Grand 
Rapids, Michigan. 358 pages. Price: $7.50. 

This wOrk represents the latest volume of the series 
which Professor Berkouwer is preparing under the 
general title: Studies In Dogmatics. These volumes 
urc precisely what the title declares. They arc not 
strictly speaking works on systematic theology. How
ever, we must add quickly, that in the main they 
cover the crucial themes disclissed in the more tech. 
nical works on Systematics. 

The present volume discusses the "Work of Christ," 
a basic section of dogmatic theology. Concerning this 
theme one comes to grips with the central intent and 
message of the apostolic ken.gma: that Cod was in 
Christ reconciling a world unto himself. I n the in
troduction the author makes it crystal clear that we 
can arrive at the true answers to the many questions 
that arise in this area only when we listen carefully to 
what the Word of God declares and to what the 
Christ ian church through the ages has confessed. Thus 
the normative significance of scripture, as written, and 
the imjXIrtancc of the confessing church both receive 
their due emphasis. This is a solid Reformed per
suasion and it needs reiteration today. 

I n answer to the age-old question: What think ye 
of the Ch rist? a great variety of answers is currently 
given. The author rem inds us tha t there is hardly a 
single aspect of the "multilateral work of Christ" in 
which there is general agreement. For the Christian 
a study of th is theme cannot remain purely theoretical 
and abstract but rather a beneficial, profitable, whole
some exercise, because it is in and through Ch ri st's 
work that our salvation is gained. To err in this area 
eould mean the loss of salvation personally; and, to 
preach a Christ not adequate to save from sin. Ob
viollsly, fine distinctions must be made to disentangle 
one from the many errors that have arisen relative to 
this subject. After all is said, one must allow for much 
that will remain mysterious, whieh cannot be fully 
analysed or understood by man's darkened under
standing. In those areas the Christian bows in humble 
adoration, confessing the inscrutable mystery of the 
Word become flesh, the miracle of the Virgin Birth, 
the unity of the two natures of the Christ in One 
Person, etc. The church has never claimed to be able 
to solve all the q uestions that arise in this area of dis
course. At best the church has managed to prepare 
some protective formulations to guard us from what 
we believe to be errors which deny the fu ll Codhead 
and the fu ll man hood of our Saviour. The confessing 
church has ever maintained that He is vero Deus et 
vero homo. Most errors in Christology arise either 
from a denial or obscuring of the fu ll truth of his 
Deity or his humanity. Thus we find that the old 
heresies that appeared in the early centuries reappear 
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time and again in new dress. A good, solid course in 
the history of dogmas would seem to be imperative 
in any reputable theological curriculum. Without it 
we lack sensitivity to the errors of much current 
theological discussion and we lack appreciation of the 
church's answer to these errors. 

God was in Christ reconciling a world unto him
self. This is the basic theme. No more has one 
repeated this scriptural affirmation and immediately 
we recognize that we are dealing with revelation, with 
an act of the supernatural, an act of God. Conse
quently we must be warned over and over again that 
we cannot operate here with pure human logic. 
Berkouwer tells us time and again: we must listen 
closely to what the Word says, and he chides those 
who wander into specu lative pastures. They must 
have, says he, a very low view of scripture and very 
little confidence in the trustworthiness of the gospelsl 
The Word of God as written, must ever remain norma
tive. We have no right to set our mind above it; it 
judges us; we do not judge it. 

True indeed, systematic theology must gather these 
scriptural givens and set them in some order and 
logical arrangement. Yet here we must move cautiously 
ever rechecking the results of our work with the 
infallible given : the Scriptures. It is imperative that 
one make an unreserved and total commitment to the 
authority of the Word. 

By carefully listening to what the Word declares 
Berkouwer has a firm rule and criterion whereby to 
judge the speculative theories set forth by Barth and 
Brunner et alia, The author reminds us that the gift 
of Christ, the Immanuel and the totali ty of His work 
is an invasion of God's grace to deal with the problem 
of sin and guilt; it is Cod's action; the action of the 
Sovereign God designed for man's salvation. All of h is 
work is soteriologically oriented. 1t can only be under
stood and appreciated in that frame of reference. 
From that point of view it was not too difficult to 
answer the speculative question whether Christ would 
have come in the Resh, regardless of man's sin. 

Those operating with a speculative concept of Cod 
are again engaged with this question and they would 
pose as those who have a high view of Cod. The 
argument is: could such a stupendous even t as the 
Word becoming 8esh be merely a reaction of the 
Sovereign Holy God to a mere creature's default and 
rebellion against him? Berkouwer declares that this 
is jXIsing a purely speculative question and warns in 
no uncertain terms that we must not embark on that 
road, for once we have forsaken the solid scriptural 
truth that God was in Christ reconciling a world unto 
himself, or in other words, that the incarnation is 
soteriologically oriented, we will not be able to get 
back to the scriptural position. 

The chapter on the States of Christ, viz., his humil
iation and exaltation, is rather involved and abstract. 
H e tries to make clear however, that all of the work of 
Christ is of one piece. We may need the disti!lction 
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of the two states, but we may never divide his work 
into atomistic segments; it must ever be viewed as a 
totality. He ends that chapter with the observation 
that "It is clear that the church's confession of Christ's 
humiliation and exaltation had no other intention than 
to speak of him who had come not to be ministered 
unto, but to minister, and whose greatness in th is 
min istration was so great and inexpressi ble that H e 
may proclaim a marvellous secret '1£ any man serve 
me, him will the Father honor.''' 

In a similar vein he warns against making too 
sharp distinct ions when we discuss the three offices of 
Christ. As the whole of man's salvation must be 
oriented to a theological point of view, so the work 
of Christ must be viewed in its totality. "None of the 
three offices of Christ can be isolated." We must ever 
view them "in the unique and unmarred harmony of 
the mnnus triplex." This "munus triplex tolerates no 
competition." Obviously, this has far reaching con
sequences when it is made a touchstone whereby we 
judge the Roman Catholic position relative this matter. 
For it is integral in Roman Catholic theology that the 
priest make daily sacrifice of the Christ in the Mass. 
However thus the "munus triplex is mutilated in the 
core of its sacramental-soteriological economy." 

The chapter on the Creat Mystery, in which the 
author discusses the Incarnation, is thorough, stimulat
ing and challenging. The positions of Barth and 
Brunner receive considerable attention and are round
ly rejected. Berkouwer reminds us that this remains 
a deep mystery, it is not an obvious truth arrived at 
by human reasoning; it is Cod's revelation of him Who 
was sent and has come. The mystery of it all is the 
man Jesus Christ. «Faith alone is able to understand 
the miracle." It is a "powerful act of God." We are 
bound in this area wholly to the Word and as long as 
the scriptures were accepted as trustworthy, the 
"church did not want to go beyond and above what 
was written" and it was "accepted and confessed with · 
out any crisis of conscience." The church confesscd it 
not as a result of "speculative or mythological mo· 
tives," but simply as the teaching of scripture. And 
now it is "this simplicity of the Church which is at 
stake," in the present theological dialogue. 

The question is much debated today as to how 
Christ can be fu lly human if he is not the product of 
both sexes. Barth's position is carefully delineated . 
Ou r author declares that the Virgin Birth may not be 
"burdened with the problema tics of sign - fact or form 
- contents, relationships, let alone with Barth's specific 
sign -concep t of the function of the male in the world's 
events." So today we are finding both sharp cri ticism 
of and no less an appreciative approach to the ortho
dox fai th: natus ex virginc, as "indication, sign, of 
Cod's sovereign grace: vi rgin birth over against the 
invasion of synergism, which so often triumphantly 
entered the doctrine of salvation," Berkouwer warns 
against such atomizing of scriphlfe and relativizing 
of its authority. No man has a right to relegate what 
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he supposes to be of secondary value when the totality 
of it is revelation of Cod. 

The author reminds us that the virgin birth has 
often been made the foundation of Christ's sinlessness. 
But this places the divine institution of marriage in a 
questionable light. Pages 113 thro 116 take up the 
much disputed bearing of the Isaiah 7: 14 passage. 
Isaiah employs the word alma (young woman) and 
not bethula (virgin ). Yet in the account of Matthew 
where evidently the gospel writer is referring to 
Isaiah, the word alma is translated by the Creek word 
for virgin: parthenos. The question here involved is 
whether the sign was a young woman's faith or the 
miraculous birth. Berkouwer is favorably inclined to 
the interpretation of N. H. Ridderbos, who claims that 
the prophet was not speaking of a miraculous birth. 
Nevertheless, both scholars admit that the prophecy 
obtained "its essential fulfillment in Christ." Berkouwer 
puts it in these words; "whereas in Isaiah Immanuel 
was a sign of Cod's saving activity, in the fulfillment 
Immanuel Himself came into full light." To the presen t 
reviewer the reasoning is a bit thin and fine-spun and 
seems to devaluate the trenchant bearing of the Isaiah 
passage on the miracle of the Virgin Birth. 

The problem of the relationship between the virgin 
birth and the sinlessness of Christ is given careful 
consideration. Bavinck claimed that it is not the es
sential ground or ultimate cause of Christ's sinlessness; 
and that it is "linked up not only with Christ's D eity 
and pre-existence, but also with his absolute sinless
ness." Berkouwer claims that this comes dangerously 
close to speculation. To insure the full humanity of 
Christ, Vollenhoven claims that the fatherly factor 
may not be excluded, and so it fo llows, says Vollen
hoven, that with respect to Christ a new male seed 
was created. This is judged by Berkonwer as an ab
straction. 

The church will on the basis of scripture accept the 
uniqueness of the incarnation, "the miracle of the 
assumptio humanae naturae, and she will con.tinue to 
confess the natus ex virgine." Christ's birth is entirely 
unique; it is the mystery of the incarnation. 

While all of Christ's work is significant, we shall 
agree that it comes to central focus in the confession 
that Christ suffered. Our author declares that this is 
more than a confession of faith; it is a "redcmptive
historical, gracious, and reconciling fact." Here we 
deal with "sacrifice, self-surrender, ransom, reconciling 
suffering." And in scripture this is ever set against the 
background of man's sin and guilt, which occasioned 
this suffering. Man's role in Christ's ;;uffering must 
not be soft-pedaled; it is a co-operation in "malcm 
partem," which in no way eliminated man's full respon
sibility. Yet "it is God's hand which holds the reins 
through -out." This is made even more emphatic when 
our author declares: "Cod's action does not nm like 
a second line beside the line of men's action, but is 
like an invisible, mysteriOUS hand which rules and 
guides all human actions from beginning to end." This 
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is a solid, scriptural and Reformed emphasis, that all 
of it is firmly anchored in the sovereign will and good 
pleasure of God. Berkouwer reminds us that the age 
old controversy concerning the signifi cance of Christ's 
work has focused particularl y upon the meanin g, the 
sense and significance of his suffering :md that th is 
is an "alarming controversy, for the very purpose of 
Christ's suffering is at stake." 

Naturally, we ask then, what was that purpose? Its 
meaning can be gained only by thc light of "the whole 
scripture" and we "catch a glimpse of th is revealing 
light" when we look to the oft recurri ng words: "for 
us." Precisely on these words, for us, vehement COn
troversy has centered . Suddenly, on the next page, 
we find a radical turn in the argument, when the 
author states, "'no mattcr how great the differences of 
opinion concerning the 'for you' may be, they may 
never keep us (rom earnestly and continually seeking 
the light of scripture so that wc by faith and a true 
knowledge of Christ may know this 'for you' as 'for 
us ...• p. 151

To this reviewer there is in this chapter, a most 
crucial one in the book, a deliberate and yet most 
regrettable omission. While the author correctly 
states that Christ suffered for us, we feel that he has 
greatly weakened his argument when he introduced 
the words: fo r you. One would expect that at this 
poin t the crucia l question would have been dis
cussed, namely, precisely for whom d id Christ suffer? 
Who are the: for us? He has informed liS over and 
again that the totality of scripture must be allowed 
to speak; and that we must listen to the confessing 
church. It is my conviction that the church has 
spoken deCisively and definitively on this crucia l 
question; and that she did so on the b.."lsis of scrip
ture. Indeed, it is not difficult to fi nd a number of 
scriptural passages that speak in a universalistic d i
rection. It is no more d ifficult to find many others 
which give defi nite lim itation. Ought not our doc
trinal and confessional position have been set forth 
in this instance? How about the Canons of Dort IT, 
art. 8? Does this not speak clearly as to the extent 
and the p recise purpose of his suffering? Let none 
say that thi~ is only the traditional view! This hap
pens to be our doctrinal pOsition, affirmed by the 
church to which we as those of Reformed persuasion 
affi x our signatu re. The omission of a d iscussion and 
answer to this crucial question seems to be the more 
inexcusable in consideration of the current debate on 
it; inexcusable too in consideration of the Barthian 

universalistic emphasis, and the Arminian tendencies 
rife among most evangelical churches throughout the 
world . 

In the final and rather long, Significant chapter 
of the book the author discusses four aspects of the 
Work of Christ. One of them is: reconciliation. It 
is in that part of the book that the a uthor refers to 
the immediately above mentioned questions. He 
makes the fo llowing remark, which is sign ificant and 
revealing: "It becomes more and more evident that 
the background of the doctrine of reconciliation is 
the doctrine of the attributes of God," p. 266. This 
has tremendous implications. 

In the consideration of the basic question : for 
whom d id Christ die, we do well to listen to the 
words of the genial D r. B. B. Warfield, who in his 
treatise entitled "The Plan of Salvation," a masterful 
piece of scholarship, declares "Should we not stop to 
consider that, if so be wc seem to open salvation to 
whosoever will on the one hand, on the other we 
open it only to whosoever will and the real 
point of difficulty is; how, where, can we obtain 
the will? Let others rejoice in a whosoever will 
gospel, fo r the sinner who knows himself to be a 
sinner, and knows what it is to be a sinner, only a 
Cod. will gospel will suffi ce." He declares further : 
"Overagainst all attempts to conceive the operations 
of God looking to salvation universalistically .. Cal
vinism insists that the saving operations of God are 
d irected in evcry case immediately to the individuals 
who are saved. Particularism in the processes of 
sa lvation thus becomes the mark of Calvinism." It 
is our deep conviction that this is not only Ca lvinism 
but that it is Christian ity in its purest and best; a 
message that most adeq uately reflects the totality of 
scripture. We bclieve that this basic truth should 
have been spelled out more clearly and with em
phas iS in the book under d iscussion. 

1f there is to be a future edition, note should be 
taken that on page 178 :l line or some words seem to 
be missing. 

We can recommend this book to all min isters, 
teachers and seminary students. We believe that th e 
d iscern ing and intelligent layman too will greatly 
profit by it. We are than kful to the author for his 
already imposing list of scholarly works, and we 
look forward with keen anticipation for others, still 
to come from him. 

WILLIA M H. RUTCERS 
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