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WHAT 010 THE 


AnGELS SinG? 


HENRY VANDEN HEUVEl 

O NE OF T HE MOST amazing things about the 
Christmas story found in the Gospels is the 

simplicity with which it is told. Luke, for example, 
does not attempt to embellish the story in any way to 
remove anything that might distract from the sen
timentality of his account, nor does he add some 
things that might make the story more fanciful to 
the reader. He simply gives the facts, and we are 
impressed with the nature of the account. I t is a 
simple story, simply told. 

And yet the profundity of that story has never 
been plumbed. No man has ever or can ever reach 
the tremendous meaning and importance of that story. 
For what L uke describes is the incarnation of the Son 
of God, the second Person of the Trinity, the Lord 
Jesus Christ. The significance of this fact is that God, 
the Almighty Creator of heaven and eaTth, became 
man and was cared fOT by his mother, and laid in a 
manger. T his is the story that Luke describes here. 
It is so simple that every Sunday School child knows 
the story. But it is so profound that not even the 
wisest of men have been able to grasp the meaning 
of it aiL This is indeed the mystery of Godliness. 

But it is a sad fact that today so many millions of 
people see only the simplicity of the stOTY, without 
ever seeing the profoundness of the event. T hey see 
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only a beautiful, enchanting story of a baby laid 
in a manger, but they completely miss the tre
mendous significance of the Incarnation, that Cod 
was in Christ reconciling the world unto himself. But 
they need not miss this great significance. If they 
would but listen to what the angels sang, they would 
see the truth of the Incarnation, and they would begin 
in a measure to understand that this story, so simple, 
is the profound truth of God becoming man. The 
question then is what the angels sang. 

They sang first of all of praise. We read in Luke 
2:14 that they sang, "Clary to Cod in the highest." 
There are three things that stand out in this song of 
praise which the angels sang. The first is that the 
angels sang in praise of God's glory. It is not surpris
ing that the angels sang of the glory of Cod. The 
angels are always in terested in the kingdom of Cod, 
doing the will of Cod perfectly so that the kingdom 
can advance. When therefore God took such a step 
as this, sending his own Son into the world to assume 
the flesh of mortal man, they are indeed interested, 
and thus bring praise and glory to Cod. But when 
we read that they sang to the glory of God, singing 
praise to God, we must look for something deeper. 
The fac t that they sang to men is vital for our under
standing of what the angels sang. The angels a lways 
sing to the glory of God, but they sing in heaven. 
What made th is event different is that they sang to 
men; they directed their song of praise to God toward 
men. There must have been something additional in 
terms of this song that brought the announcement to 
the shepherds. That additional point in the song of 
the angels was the fac t that they sang about the glory 
of God. This is the key point in their song. The 
mean ing of this word is most important for our under
standing of what the angels sang. The glory of God 
refers to the being and existence of Cod. The word 
"'glory" is thus synonymous in Scripture with God 
himself. The glory of Cod is therefore Cod himself. 
This is made quite clear, it seems to me, in an episode 
in the Old Testament. While Moses was on Mt. Sinai 
communing with God, he asked for the special favo r 
from God that Cod should show himself to him. Now 
the very interesting and striking thing about that ac
count is that when we read that Cod was about to 
show himself to Moscs, the Bible docs not say that 
Cod showed himself. It says ralher that the glory of 
God was shown to Moses. In other words, the word 
"glory" refers to God. Moses saw the glory of Cod, 
and the Bible indicates that in that way Moses saw 
God. 

Now the angels are also singing about the glory of 
God. What then is the significance of this song? It 
is that the baby born in Bethlehem about whom the 
angels were singing was none other than God himself. 
The angels were announcing the birth of Christ, the 
Son of God, to the shephcrds. In other words, while 
God had revealed himself to Moses in the Old Testa
ment at one point in history, now he was revealing 

his glory in Jesus Christ. The glory of God therefore 
was being revealed in a complete way, far more com
plete than it was given to Moses in the old dispensa
tion. In praise to God, the angels sang that Cod was 
incarnated in man, and thus the glory of Cod was 
among men. This was their song of praise. 

The second thing that we must notice about this 
song of praise is that it is a song that speaks of God's 
revewtion. Once again if we notice that the idea of 
glory speaks of God revealing himself, we can under
stand the revelation of God in this song of the angels. 
All throughout the old dispensation, God was reveal
ing his glory. Cod was revealing himself in a progres
sive way during that dispensation. He revealed his 
glory to Abraham, to Moses, and to the prophets. 
Always it was progressive. And as it was progressive, 
it was also broken. God revealed himself only "in 
divers portions and in divers manners," as the author 
to the Hebrews explains. But now the angels come 
to announce to the shepherds that this has come to a 
gloriOUS climax. The revelation of Cod to man, which 
in the old dispensation was progressive and at the 
same time spotty and broken by time intervals, now 
has reached its completion. For now God is revealing 
himself in his only begotten Son. The revelation is 
complete now; as Hebrews 1:1, 2 points out, "Cod 
hath at the end of these days spoken unto us in his 
Son." This is what the angels sang about, you see. 
Whereas in the old dispensation, Cod revealed himself 
to this person and then to that, now God would 
actually come to dwell among men, to take up his 
abode with men, to tabernacle among them. This was 
the message of the angels when they sang to the 
glory of God. God's glory is now being revealed as 
it never was before. It has now reached the zeni th of 
God's revelation, namely in Jesus Christ, the Son of 
God. 

And there is a third thing that ought to be seen in 
terms of the song of praise which the angels sang. 
And that is that they, by their song of praise, are 
calling upon us to ;oin them in this hymn of praise to 
God. The angels saw the great significance of the In
carnation. And they are calling upon us to also see 
this thing which the Lord has made known unto us. 
They saw the birth of Christ as the ful6llment and 
climax of all that the old dispensation began. They 
saw the Christ as the One who fulfilled all the shad
ows that symbolized the fulness of the reality. And 
thus they saw that the Christ was the fulfillment of 
the way in which the old dispensation had pointed in 
terms of the remission of sin . They call to us today 
and to all men to see in the Lord Jesus Christ the 
6nal solution to the tragic problem of sin. The old 
dispensation could only point toward that solution. It 
dealt only in shadows and symbols. But now the 
reality has come; now the One who is the Way, the 
Truth, and the Life has come. To all who are burdened 
with the weight of sin, the angels announce the solu
tion. Glory to God in the highest, for God has brought 



about the final step in His progressive revelation . The 
answer to man's deepest problems has come in the 
Person of Jesus Christ. He has come to fulfill the 
sacrificial system, for he is the Lamb of God who 
taketh away the sin of the world. Therefore, sing 
praise to him with the angels! 

What did the angels sing? They sang secondly of 
peace. We read in thc text of Luke 2:14, "Glory to 
God in the highest, and on earth peace. '" To a great 
many people, this is the only thing that really counts 
about what the angels sang. When the question is 
asked, What did the angels sing? The answer comes 
from most people, Well, of course, they sang of peace. 
The word "peace" is perhaps one of the words that is 
used more often in Our vocabularies than any other 
major concept. And because men are looking for 
peace, they look to the word of the angels, for they 
sang of peace. Thus today millions of people think 
of Bethlehem and the birth of Christ as the means to 
achieve peace, that illusory concept that has been the 
center of man's desires ever since the beginning of 
history. But is this really the thing that the angels 
were singing about? Were they singing about the 
peace that the world th inks of today? 1 think that 
when we examine what the angels sang, we will find 
that tllis is not at all what they were singing about. 

The peace about which the angels sang is peace 
with God. This is the place where all the world must 
begin if indeed any semblance of peace is to be gained 
in our world today. And this peace can only be seen 
and understood in the context of sin. Only when one 
understands sin and its essential character winhe ever 
know what true peace is all aixmt. There was a time 
when that peace did exist. It existed in the Garden 
of Eden before sin interrupted that peaceful relation
ship behveen man and God. But when Adam and 
Eve sinned, peace was destroyed. What happened to 
that peace? Well, the thing that happened was that 
God removed himself from man. I think that we must 
see the Biblical picture of the result of sin in that way. 
It was not first that man removed himself from God. 
God, because of his holiness and righteousness, could 
have nothing to do with man as a sinner. God separ
ated himself from sinful man. It was inevitable be
cause of God's essence. He is a hol y God who cannot 
stand sin. His holiness flashes out against sin and the 
sinner. And the only resu lt of that is death for the 
sinner. Thus when man fell into sin and thus brought 
about God's alienation against man, that was the end 
of peace - until Christ came and the angels sang 
again of peace. How could they sing of peace? Only 
if Cod could be reconciled to man can peace be 
restored . And God must first be reconciled to man 
before man can be reconciled to God. The separation 
that existed between God and man can only be wiped 
out if God is "propitiated," if God's wrath is pacified, 
removcd. Only then can God come to man and restore 
peace with man. Thus if peace is to be restored, it 
must be Cod who does it. This is a very fundamental 
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proposition. Because sin destroyed the peace, man can 
do nothing but sin. He can only add to the problem, 
he cannot help to remove it. So if there is to be any 
peace at all, God must bring it about. And that is 
precisely what the angels were singing about. For 
they were saying that God has indeed done something 
about it. He has sent his Son into the world in order 
to bring about peace. 

How then did Christ bring about peace? Ah this 
is the great message of Chri~tmas, you see. And it is 
so important that we cannot overemphasize it enough, 
especially in a day when that message is so horribly 
mutilated by modern man. For modern man has the 
notion that the way in which Christ brought about 
peace was that he came to show us how to live in 
peace. He lived in peace with God and with men, and 
if we fdllow his example, we will also be able to live 
in peace with God and man. Thus to many people 
today, the angels sang in order to tell men to follow 
the Christ child. See how he lived, and follow that 
example. Then there will be peace again. But the 
angels were decidedly not singing about that kind of 
peace. They were singing about something that was 

"I f men would but listen to w1wt the angels 

sang, they would begin in a. measllre to under

stand that this stOf'fj, 80 simple, is the profound 

tNlth of God becoming man." 

a great deal more basic than that. They were singing 
about the most pressing problem that faces man, 
namely the removal of the sin that destroyed peace 
with God. And that peace with God can only be ac
complished when the wrath of God against man's sin 
is first removed. This is the first and greatest need. 
God must be satisfied; he must be propitiated. And 
the song of the angels was that this is precisely what 
the Christ was going to do. Christ was going to do 
this by taking the wrath of God upon himself. And 
he was to do this by first of aU taking our sin upon 
himself. As the apostle Paul put it, he became sin for 
us. And becoming sin for us, he also suffered the 
punishment of God's wrath against sin for us. He took 
the wrath of God, and thus satisfied the demands of 
God regarding the satisfaction of divine justice. Now 
God will be propitiated; he will be pacified in regard 
to man. This is what the angels were singing about 
when they sang, Peace on earth. Christ had come to 
bring peace between an offended God and offending 
sinners. The message of the angels is to men who have 
been longing for peace for ages, a message that says, 
Finally this peace has come. Christ is our peace. 
Therefore, Glory to God in the highest, and on earth 
peace! 
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What did the angels sing? They sang finally of 
grace when they sang, "Glory to God in the highest 
and on earth peace among men in whom He is well 
pleased." This phrase, especially the words "in whom 
He is well pleased," is perhaps the most misunderstood 
and misinterpreted phrase in Scripture. Millions of 
Christmas cards have added to the confusion by their 
emphasis upon peace coming through the efforts of 
men of good will. The thought seems to be that when 
these men of good will lay aside their animosities, 
then peace can once again be restored . But this is not 
what the angels sang. The good pleasure of God which 
is the subject of the angels' song here is only ever 
used in Scripture to refer to God. It is his good 
pleasure, not man's. So Jesus speaks in Matthew 11 :26 
of the good pleasure of God when he said, "Even so 
Father, for so it seemed good in thy sight." This is the 
kind" of thing that the angels were emphasizing here. 
They were saying that this peace with Cod on the basis 
of the reconciliation brought by Jesus Christ is for 
those in whom Cod's good pleasure resides. Who are 
those in whom Cod's good pleasure rests? This ob
viously refers to all those who receive by faith the 
reconciliation which Christ has bought for them. It 
refers to al1 who believe in the Lord Jesus Christ. 
They and they only are the ones in whom Cod's good 
pleasure rests. All others who reject him are the 
recipi ents of God's wrath as John teaches in his third 
chapter. Thus the good pleasure rests upon all those 
whom the Lord Jesus Christ reconciled to the Father. 
For that is the only way in which God's good pleasure 
could possibly be realized. If indeed, Christ had 
brought peace to all men; if he had reconciled God 
to a ll men; then it would be obvious that all men 
would also be the recipients of Cod's good pleasure. 
Then obviously the wrath of God would not rest upon 
any man, for it would certainly be imposs ible for Cod 
to be well pleased and badly disposed to the same 
people at the same time. Thus the ones who are the 
recipients of God's good pleasure are the same ones 
who have been reconciled to God through the glorious 
work of the Lord Jesus Christ. Who then are these? 
They are none other than the elect of God, those 
whom he has chosen from all eternity to be his own. 
To them comes the great message of the angels that 
God's good plC'J.sure rests upon thcm. 

As we enter this Christmas season we are reminded 
again of the lack of peace in our world . The great 
crises that have been with us for years are still un
solved. The great problems of the ages are still no 
nearer to solution. But we know the reason for these 
problems and we know the solution, the only solution 
that can possibly bring the world into the peace that 
is so illusory. That solution is found in the song of the 
angels. If we are willing to listen again to their song, 
and to go back to the solution that the Word of God 
presents to these age-old problems of sin and destruc
tion, then we can bring the light of the world into 
the darkness of our time. 

T 

, , , 


THE CREDIBILITY GAP 

THE BIBLE TEACHES that Adam and Eve were 
historical persons, that there was an idyllic state 

in which there was no death and that there was an 
historic fall . 

But now from some Cereformeerde theologians in 
the Free University of Amsterdam and the theological 
school in Kampen we hear that there is a credibility 
gap in the Bible. For them the above statements are 
false. The Bible does have discrepancies and contra
dictions that cannot be solved. It is not all true. We 
must distinguish between the wrapping material and 
the historical facts inside the wrapping. For example, 
one writer says that the walls of Jericho did not fall 
down; and that Joshua 8:3 (30,000 soldiers) contra
dicts Joshua 8: 12 (5,000 soldiers) . It is no longer 
certain what is true and false in the Bible. There is 
a credibility gap. 

How differently Jesus evaluates the Scripturesl For 
him, what the Scriptures prophesied had to come to 
pass . Even seemingly insignificant Old Testament 
passages spoke with divine authority for him, such as 
those passages with which he silenced the Devil with 
a simple "It is written." He even reasoned from a 
single lettcr in an obscure Old Testament passage 
( Ps. 82:6) , concluding all debate with ''The scripture 
cannot be broken." Neither Jesus nor any Biblical 
writer gives an inkling as to a credibility gap in the 
Bible. EDWIN H. PALMER 

NOW SYNOD IS OVER . .. 

I TS ALL OVER NOW. After two days of delibera
tions the brethren went home, the elders to their 

workshop or office, the ministers to their congregation 
and the professors to their seminary. I guess that aU 
members of Synod were happy that it was over. They 
will have gone home with different feelings, ranging 
from deep satisfaction to deep dissatisfaction , but, at 
least, Synod had spoken. There had been created a 
new background or a new platform for future events. 
And very important : no blood had been shed, no 
schism had occurred. The struggle for truth had not 
broken up the unity. And the struggle for unity had 
not taken place at the expense of the truth. There 
were no protests and no negative votes, as far as I 
know. 

We are indebted to Dr. M. Woudstra who also for 
this issue sent us his report on the happenings of 
Synod. We are sorry that we are not able to publish 
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the second section of the article, dealing with the dis
cussions which took place. However. we should listen 
attentively to Woudstra's analysis. Are we as-a church 
not often fixing the roof while the tidal wave is near, 
ready to carry away "house and roof and leak and 
man"? 

Now let us look at the decision itself for a moment. 
First of all, it is indeed a meager decision. Rev. 

Kuyvenhoven felt that the mountain ( of reports, ar
ticles, meetings ) had given birth to a mouse. Rev. H. 
Peterson, reporter of Synod's Advisory Committee 
stated that one hundred pages had been reduced to 
ten pages, ten to 6ve and that now it came down to a 
single page. He said. according to the report in Calvin
ist Contact of Dr. Gordon Spykman that the previous 
report was a patient who had been examined, X-rayed 
and sent to the hospital for surgery. The unanimous 
conclusion regarding Professor Dekker would then 
indicate that the surgery had been successful. It is 
strange to see the report characterized as the patient. 
Why not Professor Dekker? 1 rather think of the re
port as a lancet and of Synod and the various com
mittees as the competent doctors. Now after much 
deliberation (and prayer) the surgeons decided not to 
proceed to major surgery, but to perform a minor 
operation ( an admonishment ) in the hope that this 
will improve the general health of the patient that he 
may overcome further weakness. 

Dr. E. Roels agreed that the decision was a 
"mousy" thing. But he said, let it be a mouse that 
rOared. I don't expect this mouse will do this. 

I n the second place, this decision has the character 
of a compromise. Rev. A. Schaafsma said that it was 
neither white nor black, but grey. Dr. Spykman ex
pects that some will think that Synod said too much 
and others that Synod said too little. The character 
of the compromise was perhaps expressed in its most 
touching way by the !lev. A. Perscnaire, who was the 
reporter of the Doctrinal Committee during the last 
three years. He said - rightly, I feel - that the Doc
trinal Committee had made the largest concessions for 
the sake of unity. Yet Persenaire was in favour of this 
short admonishment as Synod's 6nal decision. He d id 
not at all agree with many of Professor Dekker's state
ments, yet he had noted too that others had used these 
same expressions (Gotllooes you and Christ died for 
you ) in a different way, in a more Reformed way. He 
pleaded for the compromise, since the controversy was 
not worth the price of a lasting division. There is 
greatness in self·denial. 

This leads to our third observation. Namely, that 
this decision, though very small and taken after much 
hesitation, is indeed satisfactory. It does what the re
port wanted to do. It put things straight. It states in 
the sh0l1est possible manner that Professor Dekker 
was wrong: he erred in making ambiguous statemcnts 
and in using these in an abstract way. Seeing that 
P. Jonker said (correctly): "J must judge that 
they ( Dekker's statements) are not in harmony 

with Scripture and the Creeds," it is obvious 
that if Synod had not admonished Professor Dekker, 
no compromise would have been possible. The deci
sion is satisfactory. Professor Dekker's statements have 
resulted in much misunderstanding. On the other hand 
the report of the Doctrina l Committee ignores other 
real dangers for the church. Our very careful 1967 
Synod did not do much. But this Synod made no mis
take in its concluding decision. And in as far that the 
ones who defended Dekker's position and the ones 
who objected to this position, all could agree on this 
admonishment, we may indeed, with Dr. H. Sta b, 
speak of a miracle. We almost might quote Acts 15 
(without any vainglory ): "It seemed good to the Holy 
Ghost and to us, to lay upon you no greater burden 
than this necessary" admonishment. 

Finally, this decision demands furth er action. We 
have always accepted the sincerity of Professor Dek
ker. He wanted to improve our missionary under
standing and activity. Finel Now his medicine did 
not work. I t had bad side effects. Elder Suk was so 
right when he said that our lack of miSSionary zeal is 
not due to a misconception of the atonement, but to 
apathy and materialism. We must find out more 
about the root of the problem. Why can we not speak 
more meaningfully about OUf Saviour to unbelievers? 
And why do the unbeli evers often shy away from us 
as soon as they perceive that we want to talk about 
things not seen and as soon as they notice that we 
have a message for them? 

REMKFS K ooISTRA 

"If you begin a sentence with the word 

'God' you are assumed to be preaching .... 
We have brought this si tuation upon our

selves by encou raging the world in the 

belief that the secular mind is the proper 

instrument for weighing, analyzing, and 
evaluating the secular world. An important 

contributory facto r to the loss of mental 
morale by the Church has been a mis

guided conception of Christian charity. It 
has been assumed that the charitable man 

suppresses his views in the same way that 
he subordinates personal interest. ... Onc 

of the crucial tasks in reconstituting the 

Christian mind w ill be to re-establish the 
status of objective truth as distinct frOm 

personal opinions; to rehabilitate knowl
edge and wisdom in contradistinction frOm 

predilection and whim," 

Excerpts from 
The Christwn Mind- Harry Blamires 



elk'l-i1.tma1. 


and 


JOANNE JANSEN 

C HRISTMAS seems to belong to everyone, the 
non-Christian as well as the Christian. People 

who object to singing hymns and who have little or 
nothing to do with the Church, seem to have no ob
jection to singing Christmas Carols. Thus the devil 
has all but succeeded in emptying them of any 
significant meaning. Therefore, the Church must ex
ercise the greatest ca re in the proper selection of 
Christmas music to rescue the central fact of the 
Christian fai th from pagan associations. 

One has but to walk into any store during Decem
ber and he is immersed in a bubble bath of meaning
less sound which few hear, much less interpret. One 
may well question the propriety of using the great 
fact of the Inc..'lrnation as background to Santa Claus 
and Mickey Mouse. One cannot but lament the grow
ing tendency in our circles, even on the part of Chris
tian businessmen, to sell their wal'e~ to music intended 
to celebrate the greatest of all gifts, Jesus Christ. 

The widespread a~soci a tion of music and Christmas 
is, indeed , not accidental. Scripture itself leads the 
way in showing how important music is in proclaiming 
the glory of the two greatest events in history, namely, 
Creation and Hedcmption. Song was used at creation 
when "... the morning stars sang together, and the 
sons of God ( the angels) shou ted for joy" (Job 38:7 ). 
Then the angels again burst forth in a paean of joy 
at the announcement of the birth of Jesus singing, 
"Clary to Cod in the highest, and on e<'l.rth peace, good 
wi ll toward men" ( Lu ke 2:14 ). We c.'tn be sure of 
this, ('hat heaven is not easily moved. If Christmas 
"emptied heaven for a while to make earth so glad, 
ought not our thoughts and praises and all our loves 
to go po uring up to the eternal gate?" ( Spurgeon : Joy 
Bom). Spurgeon in the same sermon said: ".. . if the 
birth of Jesus was so gladsome to the angels, what 
should it be to tis? If it made those sing who had 
comparatively so small a share in it, how should it 
make us leap for joy. Oh, if it brought heaven down 
to earth, should not our songs go up to heaven ?" 
Needless to say, if the heavenly choir sang with such 
ecstasy, how much more should we as the objects of 
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God's redemptive love sing music which bears un
mistakal?ly the touch of his Spirit. 

That the church has always felt this, is abundantly 
clear to any student of church history. The Church 
has always been greatly inBuenced by the times in 
which it existed. Therefore, one can hardly expect 
to find music in the church far in advance over music 
outside the church. Understandably, therefore, during 
the first three centuries of our era, little advance was 
made in the science of music. However, it is worth 
noting that whatever progress was made during the 
medieval period was largely made in the church - its 
monasteries and cloisters. So that, when the Reforma
tion dawncd under the impetus of Martin Luther and 
others, public worship revivcd and music came into 
its own. The Cerman Chorale was and still is the 
most important vehicle of congregational praise. It 
is " . .. strong, impersonal, and simple. It is eminently 
suitable for an express ion of congregational praise 
rather than merely subjective individual feeling, al
though an emotional element is strongly present."1 In 
contrast, "twentieth century evangelical Christianity 
has often forsaken its constancy of an ideal of God
centered worship for worship which is far too man
centered and subjeclive.''2 Because Christmas is first 
and foremost an objective fact - God sent his Son 
therefore we rightly find that the chorales stress this 
objectivity. This can be clearly seen in such Christmas 
hymns as: "From He.wen Above To Earth 1 Come," 
"How Bright Appears the Morning Star," and "0 
Rejoice, Ye Christians, Loudly." Less than five decades 
ago, our Holland churches at Christmastime sang : 
"The Song of Mory," "The Song of Simeon," and "The 
Song of Zacharias." This type of Christmas hymn is 
clearly our heritage and ought to be preserved . 

How, then, shall we celebrate Christmas in song? 
One way this writer has found effective is by using 
"A Festival of Lessons and Carols," which is a service 
of rcadings from Scripture and appropriate music. This 
service originated in England, by Archbishop Benson, 
when Bishop of Truro, for use in that Cathedral in 
1880. Then in 1918, it was revived and modified at 
King's College, Cambridge, where it is sung annually 
on Christmas Eve. The nine lessons - Scripture por
tions dealing with the prophecies of the Messiah and 
the Christmas stories - are traditionally read by mem
be rs of the college in ascending order of rank. The 
carols, ancient and modem, are chosen to fit the 
lessons they follow. In recent years, this festival serv
ice has become increasingly popular in American 
Churches, and is extensively performed throughout 
the country during the Ch ristmas season. 

One reason for the effectiveness of such a service 
is the fact that it uses the language of Scripture, which 
obviollsly can not be improved. It deals with the on ly 
proper subject of Christmas, namely the birth of Jesus 
Christ. Brighter and brighter the light of the evangel 
becomes as we travel the predictive road from Genesis 
through Malachi until at last we come to the event 



itself described in the glowing words of the apostle 
John, "... the Word was made flesh." No saga, no 
mere gradation, nothing fanciful distorts the beauty 
of Chrisbnas. Moreover, Scripture sets the tone for 
the type of music. Its sublime language demands not 
tawdry and fanciful music, but the music of the 
highest caliber. 

Another reason for the effectiveness of this service 
is the fact that there can be many participants. Be
sides choirs, the service requires nine persons of the 
church representing the various organizations who 
read the lessons. If greater participation is desired, the 
congregation can join the choirs in singing some of the 
better known carols. If desired, appropriate anthems 
can be substituted for traditional carols. 

The following service was used last year at Second 
Christian Heformcd Church in Grand Haven, Michi
gan, and can be used as a guide. It should be re
membered that the form of the service is permanent, 
but the anthems and carols can easily be varied from 
year to year. 

HYM N: "Angels From the Realms of Glory" 
Tune: Regent Square 

Congregation and Choirs 

FIRST LESSON : Cenesis 3:8-15 
Cod announces in the Garden of Eden that the 
seed of woman shall bruise the serpent's head. 

CAROL: "Come Thou Long Expected Jesus" 
Tune: Stuttgart 

Choir 

SECOND LESSON: Cenesis 22:15-18 
Cod promises that in the seed of Abraham shall 
all the nations of the earth be blessed. 

CAROL: "0 Jesus, Grant Me Hope and Comfort" 
Franck-Stein 

Choir 

THIRD LESSON: Isaiah 9:2, 6, 7 
Christ's birth and kingdom are foretold by 
Isaiah the prophet. 

CAROL: "La, How A Rose E'er Blooming 
Praetorius 

Choir 

FOURTH LESSON: Micah 5:2-4 
Micah foretells the birthplace of Christ. 

CAROL: "0 Little Town of Bethlehem" 
Tune: S1. Louis 

Congregation and Choirs 

ANTHEM: "0 Savior Sweet" .. -- --J. S. Bach 
Junior Choir 

FIFTH LESSON: Luke 1: 26-33, 38 
The Angel Gabriel visits the Virgin Mary 

CABOL: "My Soul Doth Magnify the Lord" 
Tune: Pentecost 

Choir 

SlXTH LESSON: Matthew 1:18-25 
Matthew tells of Christ's Holy Birth 

CAROL: "Mary's Lullaby" .................. Richard Warner 
Junior Choir 

ORGAN SOLO: ..Noel" .............. Louis Claude Daquln 


SEVENTH LESSON: Luke 2:8-16 
The Shepherds go to the manger. 

ANTHEM : "Sing Gloria ................. Katherine K. Davis 
Combined Choirs 

EIGHTH LESSON: Matthew 2:1, 2 
The Wise Men are led by the star to Jesus. 

CAROL: "GUiding Star Carol" ....... 0. C. Christiansen 
Youth Choir 

NINTH LESSON, John U-14 
John unfolds the great mystery of the Incarna
tion. 

CAROL: "0 Come All Ye Faithful" 
Tune; Adeste Fidelcs 

Congregation and Choirs 

PRAYER 

You will note from the aoove. that the music 
chosen was uniformly of the highest caHber, and it 
should be! One simply cannot exaggerate the over
powering signiScance of the central fact of our faith: 
the coming of God's own Son. Because of this, the 
music celebrating this event must not use the trite, the 
cheap, or the second rate, but must lend wings, trans
porting the congregation to heaven itself: 

How big is your Christmas? An honest answer to 
this question will determine how appropriate your 
celebration will be. 1£ basically your idea of Christma" 
does not rise above the sentimental, the mundane, or 
the childish, your concept of God's love in Christ is 
an unworthy one. Rather, our response should be one 
of grateful adoration, expressed properly in our 
highest worship and our most sublime music. 

I. 	 David P. Allplcby, History of Church MusU;; (Moody Bible 
Inst itute 19(5) pp. 79-80. 

2. 	 IbM.., Dedication page. 

"The Church must exercise the greatest care in 

the proper selection of Christmas music to rescue 

the centrol fa ct of the Christian faith from pagan 

association.s." In this article, the author, Miss 

lOalme lansen, organist and choir directvr at the 

Second. Christian Refemlled Church of Grand 

I'laven, Michigan, presents some ways i'l which 

this can be done. 



PORTRAIT of it 


PROTESTANT 

JOHN VANDER PLOEG 

I 
Annual Meeting - October 20, 1967 

WISH TO SAY somethin g about the portrait of a 
Protestant. However I now have some misgivings. 

I thought I was perfectly safe but I think I have spied 
somebody who was present when r spoke along this 
line some time ago ahout 500 miles from here. I have 
misgivings also because the people who very likely 
need this most, I suppose, hear it so little. And prob
ably those who need it so little hear it so much. 

I assume that you are the kind of Protestants I 
would like to speak about. Therefore looking at you 
is an inspiration and that ought to be of help in pre
senting my thoughts to you. 

I would like to look at the Protestant from a few 
different points of view and say fi ve things about the 
''Portrait of a Protestant." 

I 
The first thing that comes to my mind is this: 

Nobody stands so Sf,might and so tall as the real Prot
estant. Why? For the simple reason that he stands 
for something. 

On the way down here I heard a broadcast about 
some demonstrations - anti-war demonstrations, a lot 
of ruckus and disorder and rioting. It is very difficult 
to believe that the people who are the heirs of the 
Bolshevik Revolution of fifty years ago in Russia do 
not have a hand in all this. Those people stand for 
something and so they are willing to r iot, to raise dis
order, and go to jail for it. They have their portraits. 
As you know, this is the fiftieth anniversary of the 
Bolshevik Revolution. The Communists get out the 
portraits of Lenin, Marx, and others. They want to 
be like them and stand for the same things. 

I remind you also that this is the 450th Anniversary 
of the Protestant Reformation. The tragedy is, that 
while the Communists are celebrating with gusto and 
while they stand up to defy law and order, the Prot
estant Reformation is being sabotaged and its voice of 
testimony is being muffled . It is not exactly a popular 
thing today to highlight the Protestant Reformation. 
0, you can call it a "Festival of Faith." But "Prot
estant" has gotten to be a word that is now suspect. 
It has become sort of a bad word. The Protestant 
is now being looked at askance; he is a persona non 
grata. The whole thing is becoming passe. And so 
it is a t:omforting and inspiring experience to be in 
the presence of those who are Protestants "unashamed 
and wholly committed." It's not the popular thing 
today to get out the portrait of a Protestant. You have 
to go up in the attic to find it, but it is exactly the 
thing that you and I ought to do. 

n , . ," 

I believe that it is a common and unfortunate 
mistake to assume that Protestantism is mostly or 
primarily negative, and that to be a Protestant, you 
have to stand against something. The meaning of 
the Latin term from which "'Protestant" comes has a 
different connotation. Protestare means, first of all, 
to affirm or to avow something, to stand up for some
thing and to be counted. That's what Martin Luther 
did: "Here I stand; I cannot do otherwise; so help me, 
God." The Protestant stands for something. 

Now the peril of Protestantism today is this, that it 
has developed an aversion to this kind of thing. Prot
estantism has caught the vision of ecumenicity. It is 
called a vision, and if you and I are not swept along 
with it, we come to be regarded as bigots, we're nar
row. You've got to have your mind stretched for that 
kind of thing. Now I'm not averse to mind-stretching, 
but there are limits, and if you stretch it beyond the 
limits you won't have any mind or any commitment 
left. Catching this vision may mean that in reality 
you are catching a disease - a malady which is an 
ecumenical fever. 

The danger today is that when you really take a 
stand, when you avow a commitment, you run the risk 
of being thought to be archaic, you are not scholarly. 
Scholarship amounts to this in the eyes of so many 
people, that you are searching. You are on the search 
for truth, but it is a search in which you never arrive. 
You don't find it, and you don't ever stand up and say 
that you know there is a finality about anything you 
affirm. 

But there are what Ecclesiastes calls "nails well 
fastened," truths that are final . At least I think that is 
the correct interpretation of Ecclesiastes 12:11-12. I 
have learned it from Dr. Wyngaarden, here present, 
so my source of information is good. The "goads" of 
Scriphlre mentioned in this passage are the questions 
and problems that Scripture confronts us with to make 
us think. The trouble is that we are averse to think
ing, to come to a conclusion, to arrive at a position, 
to have commitment. And so much of Our modem 
means of mass communication do not expect us to 
think. That is why publishing and editing a church 
paper is such a competitive pursuit today, to publish 
successfully something that's going to ask people to 
think. 

But Scripture goads us on to think even as an old
time driver would goad his lazy oxen to move along. 
Scripture also provides us wi th the answer in each 
case, the 'Thus saith the Lord," truths that are like 
"nails well fastened." Scripture says, "Here's the an
swer." Of the making of many oooks there is no end 
in this sense, that these books never speak the last 
word. And in that sense, they leave the reader with 
nothing but weariness of the flesh. Those are the 
books that are written apart from Scripture. But the 
words of the wise, given by the one Shepherd, always 
give the "nails well fastened," final truths on which 
we can stand. 



[ don't think that the greatest dangcr or threat to 
our churches today is posed by people who openly 
by the spoken or the printed word take a position that 
is not Reformed. Of course, they are a real threat and 
I want to be second to none in warning against them 
and against what they say and what they write. But 
the greatest peril, [ believe, is posed by the large 
number of people who always sit on the fence. 

They don't take a stand. They are not Protestants, 
they first wet their finger to see which way the wind 
is blowing. As a minister of one of our large churches 
said when somehow we got involved in a recent con
troversy about the atonement, "[ get a kick out of it, 
watching it." A lot of people just sit on the sidelines 
and watch. That is the greatest peril, the greatest 
threat to any church. Too often, they don't know what 
it means to stand up and take a position. 

Whenever I hear that word "dialogue" 1 wonder 
what happened to Protestantism. Dialogue may never 
become a substitute for witness ing. I can't engage in 
dialogue with an open mind as if the historic Chris
t ian faith is not stamped with fi nality. The Lord never 
told us to engage in dialogue with those who advocate 
anything but the truth, those who preach any other 
gospel. The Lord told us to "contend earnestly for 
the faith," to take a stand, to witness, and to be true. 

II 
Taking another look, we should say of this man 

who stands so tall that there is nobody who bows so 
low as the real Protestant. Committed to all of Scrip
ture as the Word of God, the Protestant acknowledges 
that, in the last analysis, God has everything to say 
and he has nothing to say. He accepts the Bible as 
infa llible and inerrant in toto. And I submit to you 
that if you don't do that you don't have any infallibil
ity or inerrancy left. Without this you have sur
rendered to subjectivism. But to accept that kind of 
Bible, you have to bow low. 

Sola Scriptum is one of the issues that is still at 
stake behveen Protestantism and Roman Catholicism. 
Wben it comes to the Protestant Reformation all the 
real issues are still at stake. l1lCre bave been changes 
but no basic changes. Perhaps you have read Father 
Kavanaugh's recent book, A Modem Priest Looks At 
His Outdated Church. I have finished abo ut half of 
it, but if that's gett ing together, T say, may the Lord 
have mercy on us. As 1 sec it, tbat's not refonnation 
but revolt. And what is so easily lost sight of is that 
revolt and reformation are worlds apart. 

Tbere isn't anybody who bows so low as the Prot· 
estant, and that's why he stands so tall. The Protestant 
is like Lord Lawrence to whom tbis testimony is found 
in Westminster Abbey: "He feared man so little be
cause he feared God so much." And that's when 
someone really stands tall . Luther and Calvin stood 
so straight and tall because they were captives of the 
Book, the Word of the living Cod. It is God's Word 
and God speaks in it. 

The Protestant is the man who is always coming 
with what the Bible says. I don't endorse everything 
that BiUy Graham says, and I'm sure you don't either, 
but I do believe that no small part of the secret of his 
phenomenal success is this, that over and over again 
he comes with "The Bible says." The trouble with so 
much of today's Protestantism is that it comes with 
no authority whatsoever. 

Communism comes with the authority of the state 
and it has made phenomenal gains. About the t ime] 
was born Communism had only about two dozen ad
herents. Fifty years ago a relatively small group of 
Communists seized power and subjugated more than 
100 million Russian people. Today behind the Iron 
Curtain they hold sway over a billion people, one 
third of the world's population. Now they've done 
that with authority, the authority of the state. 

And Roman Catholicism also comes with a~l th or

ity - the authority of the church . But liberal, apostate 
Protestants have nothing, and they wonder what hap
pened. And now they are following the will-o'-the
wisp of ecumenieity. A counterfeit ecumenicity, try
ing to recapture and regain that which they know 
they have sOTl)ehow lost. 

III 
Now, if you take another look, 1 would suggest, 

and this may sound strange at first, that flO one f(lils 
so miserably as the reol Protestant. If you want to 
find the story of a man who fa iled miserably, then 
read the story of Luther. When you follow Luther 
trying to get right with God by his works and on his 
own, you have the story or a bankrupt man. Finally, 
by God's grace, you know, he came to Romans 1:17, 
"The just shall live by fa ith," and Martin Luther said 
that was for him "the gate of Paradise." 

To be a good Protestant, you and I will have to 
admit that in and of ourselves we are no better than 
Castro, Ho Chi-Minh, the sexual perverts who rape 
and murder little girls, those unwashed hippies, no 
better than Judas Iscariot. But there it is deep down 
in my he.'l. rt - and I think you will find it in yOur 
heart too -"0 God, I thank Thee that I am not as 
other men." But the man who said that d id not go 
down to his house justified. Jt is only when I confess 
and acknowledge that I am bankrupt, and that "'noth
ing in my hands I bri ng" that my whole life and 
world view, and my whole ambition in life will really 
become God-centered. 

We love the Arm inians but we can't agree with 
them. We should reach out to them to try to make 
plain to them that we cannot tolerate and co-exist with 
any compromise of sovereign grace. 

You may have heard Or read that quaint old story 
about a poor mother in bygone days who had a sick 
daughter. Y Oll know when you're sick, you can get a 
strange appetite, and the story has it that the sick 
child wanted a bunch of grapes. For us that would 
be simple enough, but not in that day and not for a 
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poor person. Where would that mother possibly get 
some grapes? 

Well, the king had a vineyard. So to the king's 
gardener she went and tried to buy some grapes with 
a coin . She was promptly rebuffed and sent on her 
way. But the sick child wan ted grapes and so the 
mother went back with another coin of greater value. 
Once again she was rebuffed and told to be-gone. But 
the princess, the kings daughter, overheard it this 
time and asked for an explanation. When the matter 
was explained to her, the princess pi cked a bunch of 
the grapes and gave them to the poor woman. And 
in doing so, she said : "You misunderstand, my Father 
is not a merchant who sells - my Father is a KiDg 
who gives." 

Even so, Martin Luther fou nd that when he came 
with his miserable self-ri ghteousness for his justification 
that fi nally the Prince, God's Son, said, "Look, you 
misunderstand, my Father is not a merchant who sells 
salvation, my Father is a sovereign who gives. It's 
free." 

IV 
Take another look, and you will see that nobody 

thinks so boldly as the real Protestant. The genius 
of Protestantism consists in part in this that you may 
and must do your own thinking. Martin Luther, John 
Calvin, and others could not co-exist with and 6t into 
the kind of thinking that was captive to a cormpt 
church or to the papacy. They knew that in the last 
analys is every man stands all alone, individually before 
his God. 

Now this does not mean that we do not gratefully 
accept the help of ministers, teachers, and books. 
Neither does it mean for a moment that we despise 
and set aside the leading of the Holy Spirit throughout 
the years and centuries. 

Today, as always, there are those who seem to 
think that wisdom bcgan and wili die with them. 
Protestantism requires independent thinking in this 
sense that I believe something and am convinced of 
it not just because my min' s so no 'ust be
ear-oI" ttfe rotestant ReformatioQ I!.!ld he ~y~""") 
cause m~Fmrch accepts it in certain doctrinal stand
ards found in the back of our Psalter Hymnal, but 
because 1 have thought it through with the leading of 
the Spirit, having come to grips with it in my own 
thinking. I am to believe it because it is a conviction 
for wtl ich I am willin g: to work and to fight, and if 
necessary, to give my blood. 

V 
One more look and we see that rwbody tries so 
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hard as a real Protestant. 1 mean that [10 one tries so 
hard to be what God wants us to be with respect to 
what we are to believe and with respect to what we 
are to be. The challenge of the Protestant Refonna
tion is this, that we don't just take out this event in 
history on October 31, and dust it off a bit, and poke 
around in the dead, cold ashes of a fire that burned 
brightly once upon a time. We arc commi tted to th is, 
that the Protestant Reformation is a dynamic and an 
ongoing th ing that must go on until you and 1 draw 
a Uf last breath or until Jesus comes. A reformation 
won't be necessary in the chu rch triumphant but the 
necessity of it does continue here. 

The history of the church is a history of formation, 
deformation, and then reformation again, and trans
formation. That's why I admire your goal as a Re
formed Fellowship, and in spirit, J certainly am whole
heartedly one with your fellowship and convictions. 
T he real Protestant seeks reformation in himself, ref
ormation in his own church, and also in the Roman 
Catholic Church. He is out not just to win an argu
ment, but to win a soul, to WiD a friend, and if pos
sible to win a church. 

Four hundred and fifty years ago there was a cry
ing need for a reformation and God sent it in the days 
of Luther and Calvin. It struck like lightning. But 
Luther and Calvin hlld no monopoly on God's grace. 
There is a crying need for reformation today. Let's 
never for a moment think that if only we had a 
Luther, if only we had a Calvin, that things would be 
different. The Lord is saying to you and me, "Who 
will do it?" I commend yOu and congratulate you that 
to the best of your ability that you as a fellowship, and 
I trust personally are saying : "Here am 1, Lord, send 
me." 

You have a great name - Reformed Fellowship. 
Om churches - I suppose most of us are Reform ed 
or Christian Reformed church people - have signif
icant names. But to have such a name is a great 
responsibi li ty. Baptists by their name merely call at
tention to just one of the sacraments, Lutherans to 
the theology of a certa in great leader, Methodists to 
a certain method , and so forth. But now we have the 
audacity to say in OUf" churches that we are Christinn 
and Reformed . We claim to be Christian, understood 
in the light of the Protestant Beformation. 

You may have heard that story about Alexander 
the Great who had a soldier in his army who also 
bore the name Alexander but he was a coward. I t is 
told that one day Alexander the Great summoned this 
fe llow and said : "Look, I understand your name is)he 
sa me as mine and now I am informed that you arc a 
coward.... He added: "Eithcr you will change your 
name or otherwise live up to itl" And now our Com
mander-In-Chief is calling liS in this 450th Anniversary 
"1 understand that yOu have named yourselves after 
me, Christians, and also Reformed. Either be true to 
what you call yourselves or otherwise I demand that 
you change yOur namcl" 



EDWARD 

T HE MAY-JUNE issue of this magazine contained 
an article by the present writer on the subject 

'lhe Christian Reformed Church On Trial." The ar
ticle, it may be recalled, dealt with the issue of the 
love of God and the atonement as it had been raised in 
certain writings by the Professor of Missions at Calvin 
Seminary. Since that time the Synod of the Christian 
Reformed Church has dealt with the matter and has 
rendered a decision after holding an historic adjourned 
session in August. The title of this article suggests an 
evaluation of that decision. 

One hears varied reactions to the decision of Synod 
in this matter. In summary one can say that these 
reactions run the gamut from the observation: "I t's 
the best that could be done under the circumstances" 
to the judgment "an utter tragedy." Whether one must 
greet this decision with qualified satisfaction or with 
dire judgment depends largely on the answer to the 
question, What will the Christian Refonned Church 
do with this decision? I t would seem correct to say, 
then, that the key to response to the decision lies in 
the observation that the Christian Reformed Church 
is still on trial. 

As one speaks with men who were delegates to the 
Synod of 1967 he senses something of the difficulties 
under which they labored. One wonders whether some 
of these difficulties were not brought on by a question
able concept of and exercise in judicial procedure 
(subject for a later article). It does seem clear that 
the real intent of Synod was to repudiate writing and 
speaking that are not confessionaIIy true and clearcut, 
and to call for the avoidance of such utterances in the 
future. A review of the full course of procedure and 
discussion at the Synod bears this out. And it seems 
obvious that in handling this issue the delegates 
wished to be full y loyal to the Scriptures and the doc
trinal standards of the church. And, of course, Synod 
did render an admonition with respect to the writings 
involved. 

Factors such as those just mentioned arc occasion 
for joy and encouragement. However, a significant 
point must be punctually observed. In the last analysis 
the Church will be guided, not by the intent of the 
delegates to the Synod of 1967, nor by the commend-
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able attitudes of the brethren gathered there, nor by 
the details of the synodical processing and discussion 
of the matter, but rather by the specific language of 
the actual decision. 

Let us look carefuly at the terms of the decision. 
In the first place Synod decided to "commend the 
report of the Doctrinal study committee to the 
churches for guidance and as a valuable contribution, 
within the Reformed tradition, to the discussion of the 
matters contained in the report" (Acts of Synod 1967, 
p. 99). This action may prove significant in the life 
of the Church. On the other hand a more realistic 
appraisal of this action may well be that by this deci
sion this excellent report was buried with a beautiful 
graveside eulogy that will soon be forgotten. After 
all, Synod refused to adopt the Scripturally and con
fessionally based recommendations of the report, rec
ommendations that concretely expressed tJ1e substance 
of the report. If Synod refused to adopt the recom
mendations that flow out of the report, then of what 
real significance is it to "commend" the document with 
Sne words? 

And what are we to understand by the phrase 
"within the Reformed tradition"? It has been said 
that this language means the same as "the Re
formed fai th" as expressed in the confessional 
standards of the Christian Reformed Church. Does 
it? Again, this may have been the understand
ing and intent of a large majority of the delegates to 
Synod. But again, will the Church be guided in the 
future by the understanding and intent of the dele
gates to this historic Synod, or will it be guided by 
the actual language of the decision? There are many 
people today, including Karl Barth, who would in
sist that the teachings of this celebrated theologian 
fall "within the Reformed tradition." Is the report of 
the Doctrinal Study Committee with its stress on his
toric Reformed particularism to be placed "within the 
Reformed tradition" alongside of Barth's teaching with 
its own brand of universalism? In other words, if the 
phrase "within the Reformed tradition" is given a 
broad scope the act ion of Synod in commending the 
report to the churches may mean nothing. However, 
if the phrase in question means what many or most 
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of the delegates probably took it to mean, then the 
commending of this report to the churches may have 
real meaning for thc confessional integrity of the 
Church. The Synod has chosen to use a phrase that 
has a large measure of ambiguity in today's theological 
situation. This phrase in the context of Synod's deci
sion could easily be a "'sleeper" that will contribute 
to the doctrinal weakening of the Church. Clearly the 
Christian Reformed Church is still on trial. 

Thc context just referred to involves the use of two 
words that must seem strange und highly academic 
to many. They are the words "ambiguous" and "'ab
stract." With these two words Synod described writ
ings bearing on doctrinal matters that are at the very 
nerve center of our precious faith and admonished 
against such writings. Would a consistory handle a 
doctrinal question in this way? one feels constrained 
to ask. J t seems clear that to ask the question is to 
answer it. A consistory would handle a doctrinal ques
tion confessionally and would simply ask, Is the utter
ance in question in clear conformity with the confes
sions of the church or is it not? Why then, one asks, 
does the enlarged consistory, namely the Synod, deal 
with a doctrinal issue by means of such elusive terms? 
A simple logic drives one to the position that an am
biguous and abstract ( whatever that may preciscly 
mean) doctrinal statement is not confessionally valid, 
for in the very nature of the case the historic Re
formed confessions have been formulated and adopted 
precisely for the purpose of avoiding ambiguity and 
abstractness. Why not then declare that such am
biguous and abstract utterances are ipso facto con
fessionally out of order? He who speaks ambiguously 
and abstractly in a doctrinal matter is not speaking 
confessionalJy. Of what real significance for the 
Church can such terms be, one must ask, in dealing 
with an issue that calls for confessional integrity? The 
actual decision of Synod contains no reference to the 
confessions of the church ( the so-called Three Forms 
of Unity) except to say that the writings in question 
brought uncertainty as to the professor's "adherence to 
the creeds:· The recommendations of the Doctrinal 
Study Committee plainly asked Synod to deal with 
the issues involved in confessional and Scriptural 
terms. This was not done, but Synod rather chose to 
operate with the words "ambiguous" and "abstract." 

What must be the result of such a decision in the 
life of the Church? This remains to be seen. The 
Christian Reformed Church is still on trial. The 
Church has chosen to resolve a sharply debated doc
trinal issue with the use of these two academic terms. 
Is it perfectly clear to all that by this decision the 
Church is saying to its membership that it will no 
longer tolerate the kind of writing on the love of 
Cod and Christ's atoning work that caused such a 
stir in the Church over the past five years? 

The plain fact is that this is not clear to all. Con
vincing evidence of such ambiguity rising out of 
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Synod's own decision appeared in a news article on 
the action of Synod in the Grand Rapids Press of Sep
tember 16, 1967. This news article was apparently 
written out of dissatisfaction with an earJj er story in 
the same paper in which an editor's headline using 
the inaccurate word "censure" captioned an accurate 
account of Synod's action. The later article quite cor
rectly indicated that Synod did not "censure" the in
dividual involved but rather "admonished" him. The 
really important paragraph in the article was as fol
lows: "What is important is not only what Synod did, 
but what it did not do. It did not dismiss Prof. 
Dekker from the seminary, it d id not declare his 
views heretical and it did not in any way limit his 
freedom to continue teaching and writing essentially 
the same things" ( italics by EH). 

This is what Synod's decision meant to at least one 
person of considerable intelligence with a high degree 
of familiarity with the facts and documents in the 
case. How many share this reaction? Is this newspaper 
article to be dismissed simpl y as the work of some 
reporter? 1£ so, then it is deeply dismaying to think 
that a reporter of obvious intelligence and with the 
newsman's bent for objective reporting should so 
understand Synod's decision. But it seems clear that 
this was not simply the work of an objective and 
neutral reporter. The article was too obviously slanted. 
This bias is revealed in the statement that the profes
sor's "first article, entitled 'God So Loved ... All Men,' 
contained certain passages which didn't set too well 
with some of the Old Guard of the church." The slant 
of the newspaper account is further revealed in the 
statement that "what was lost sight of early in the 
controversy was Prof. Dekker's concern for the mis
sion. The discussion got side-tracked on certain dog
matic points which were not in the focus of the orig
inal presentation." This statement is false in point of 
fact; the very first article of the writings in question 
declared plainly that the doctrine of limited atone
ment as understood in the Christian Reformed Church 
was being challenged. Furthermore, the statement 
makes the wholly obnoxious suggestion that concern 
for missions ean be separated from matters of doctrine. 

It is probably correct to say that Synod's decision 
in this critica l matter in terms of the words "'am
biguous" and "abstract" was "the best that could be 
done under the circumstances." WiI! this decision 
prove to be a blessing to the Christian Refonned 
Church, my c1lUrch? For this gladdening result one 
naturally must hope and pray. On the other hand, 
will the decision prove to be an "utter tragedy"? Has 
the church's central and preciOUS message of sovereign 
grace been sharpened, untouched or weakened by this 
decision? The answer to that question depends on 
what thc Church does with Synod's decision. The 
answer depends on how the Church "lives with it," to 
lise language employed by some. The Christian Re
formed Church, my church, is still on trial. 



WHAT ARE THE 

ADVANTAGES - IF ANY 

OF CONSOLIDATION 
PETER G. WOBBEMA 

EVEN THOUGH CONSOLIDATION might be 
shown to have advantages, some of us could 

never accept it. Why not? We arc convinced it 
violates the most basic principle of Christian educa
tion, that is, that the parents arc responsible for the 
education of their children. How does it violate this 
principle? By taking the parent another step - a giant 
step - away from direct supervision of the education 
of his children. 

Suppose, however, that we were to disregard this 
violation of principle for a moment. Does consolidation 
hold advantages over the independent operation of 
our schools? The answer one makes may depend 
upon his philosophy of education. It depends upon 
what one expects from the school. If one holds to the 
so-called "traditional" view of education, he will find 
li ttle of value in consolidation. Since he believes that 
the function of the school should be limited to tcach
ing in the academic area, he would not find the cost 
of ed ucating his child becoming exorbitant . He 
knows that the non -academic functions, so important 
to public school educators, cost far more than the 
academic training of children. But he is not con
cerned with these many non-academic functions. He 
realizes that this is precisely why the public schools 
often do a very poor job of educating their pupi ls. 

The traditionalist begins with the very real fact 
that there are only a lim ited number of hours in the 
day. The school day is limited of necessity. Since this 
is true, value judgments must be made as to how the 
time spent in school shall be used. The school might 
undertake to teach many things if it had unlimited 
time to spend with the child. But it does not! There
fore decisions must be made. How can the school 
best spend the limited time it has with the child? The 
obvious answer is that the school should do what it 
does best and what no other agency is doing. 

No other agency has invaded the traditional 
domain of the school. No other agency seeks to teach 
the child the three R's . Reading, writing, arithmetic, 
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spelling, history, geography - these and other com
monly accepted academic subjects arc not taught by 
any other agency. In these areas the public schools 
once did an acceptable job, at least from the secular 
point of view. Young people were taught to read and 
write. They were taught mathematics, history, ge
ography, etc. , 

What happened? Professional educators insisted 
that the school should and could do much more. I t 
must enter into at least three additional areas. First, 
physical "education," so called . Only a few years ago 
two periods a week were considered suHicient. Today 
federal pressure is being exerted for daily gym periods 
(already an accompl.ished fact in some areas) for each 
class. Swimming pools aJ:e also beginning to appear in 
the public schools. Ignore the fact that gyms and 
pools cost several times as much per square foot as 
do classrooms. Academic training must be foregone, if 
it interferes with physical education. Disregard the 
fact that pushing a lawn mower or shoveling snow 
would probably accomplish the same result plus 
providing a lesson in useful labor at the same time. 
The school must provide exercise for the child. 

The new Union High School in Grand Rapids 
serves as an excellent example. It has two gymnasiums, 
fi ve shops, a swimming pool, a driver training court , 
several tennis courts and two athletic fields . Although 
it has not opened , already the public Board of Educa
tion has announced that this school does not have 
sufficient classrooms to accommodate the known an
ticipated enrollment. Every provision was made
except for the academic. Another example would be 
the Godwin School, standing on the edge of Grand 
Rapids. Godwin enjoys the tax dollars of General 
Motors. On one side of the street stands a rather 
dingy classroom building. On the other stands the 
most magnificent athletic plant in the Grand Rapids 
area. General Motors paid for it, and having this 
largesse at their command, an extravagant athletic 
plant was erected. 

Second, culture. MUSic, crafts, and the fine arts. 
These "subjects" receive the same credit and are sub
stituted for academic subjects by students in the 
public schools . In spite of the fact that many students 
have no musical talent or artistic bellt and the few 
with talent could receive more concentrated instruc
tion elsewhere, all students are compelled to take these 
"courses" and are graded as though every child is 
endowed with such specialized capacities at birth. 

Three, vocational training. Compulsory education 
laws were in large measure influenced by the t rade 
union movement. Their purpose seems to have been 
to keep young people off the labor market for several 
years and thus not necessarily to benefit the young. 
(This is a fact of educational history.. ) But what 
shall the school do with the boy who cannot 
or will not be educated academically? Shops for the 
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boys, and home economics for the g irls. Ignore the 
fact that such training has serious handicaps in the 
school, and the fact that others - the home or the 
shop - can do a better job. A former supervisor of 
vocational training in Seattle, Washington ( an elder 
in the Christian Reformed Church and a Christian 
School board member) urges that such train ing is 
virtually valueless. He asserts, "A young man must 
learn more in four weeks of industrial training than 
he would learn in four years of high school shop, or 
he would be Bred." Public educators however will 
not accept the fact that they are ill-equipped. to pro
vide vocational training. 

Home economics. Our daughters arc not expected, 
apparently, to learn from their mothers, experienced 
homemakers and mothers in Israel. No, they must 
learn from a teacher who, frequently, has not reared 
a family or conducted a home. 

Note that training in these areas is far more ex
pensive than training in the usual academic subjects. 
Auditoriums, laboratories, and machine shops are 
required. This is why the cost of education has sky
rocketed. Not, Brst of all, because teachers' salaries 
have been raised. ( And we favor adequate salaries for 
teachers. ) Not, first of all , because buildings cost more 
today. But because the schools have entered into 
areas where the cost is very great, the end result 
achieved is minimal, and others do a better job than 
the school. 

With this in mind we would like to comment on 
the fina l report this past spring of the Consolidation 
Committee of the Grand Hapids Christian Schools. It 
bears no date, but must have been of relatively recent 
origin, that is, immediately prior to the society meet
ings. Socicty members were not given this report. From 
the report one learns that consolidation should prove 
helpful in obtaining public and private financing. We 
are not here debating· the ad~isability or seeking or 
accepting tax money for the Christian schools, though 
this is certainly a debatable question. We are here 
concerned with another vital question : what has 
created the need for more money than parents can 
be expected to supply? The answer lies in expensive, 
non-academic programs. The schools must speak with 
a single voice, according to the Final Report of the 
Consolidation Committee, in ordcr to obtain outside 
financing. 

Envision a hypothetic situation. Suppose that 
money were as freely avai lable to the Christian schools 
as it is to the public schools. Suppose, then, that the 
Christian schools werc enabled to provide all the non
academic programs that are found in the public 
schools. Would not the academic level of the Chris
tian schools drop to the low ebb of the public schools? 
Aga in and again the graduates of Christian High have 
been acknowledged as superior students by the col
leges and universities they have attended. The grad-
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uates of Christian High have also repeatedly found 
that they are preferred by industry. Why should 
Christian school graduates be preferred to public 
school graduates? Because they have received supe
rior academic training, especially in the fundamentals. 

Why are public school graduates often judged by 
many employers to be inferior? To some extent be
cause of some ill-advised methods: sight reading, the 
new math, etc. Yes, but the reason a lso lies deeper. 
There arc only a limited number of hours in the school 
day. With the introduction of an increasing number 
of non-academic subjects, the academic program of 
the public schools had to be diluted.. After all, you 
can't learn to put diapers on a doll, as junior high 
boys in the public schools of Grand Rapids do, and 
learn spelling at the same time. If we follow the 
lending of the public schools in these areas, we can 
expect similar results. 

If there are parents who want this kind of t raining 
for their children, they ought not force it upon the rest 
of us. If you want your child to be acquainted with 
music, the fi ne arts, physic.'ll education, home eco
nomics, and vocational tTaining, it can be done only at 
the expense of diluting real academic t rainin g. If this 
is what you want this is yOu r privilege; but we have a 
different point of view. 

Notice that we have not said that non-academic 
training is bad or evil. We would fu lly agrce that 
every child who has music.'ll talent should be given 
the opportunity to develop it as circumstances permit, 
and this is also the responsibility of the parents. We 
are agreed that any child with artistic talent should 
be given the opportunity to develop it, if such seems 
valuable to the parents, bllt this is the responsibili ty 
of the parents. Every boy who can profi t from voca
tional training should have it. Why, then, do we 
maintain that these non-academic subjects have no 
place in the curriculum of the Christian schools or, 
fo r that matter, in any school? Because the school 
does not have the time nor is it equipped to teach 
in these areas. The "learning by living" theory, 
popular among public school officials a generation 
ago, has fallen of its own weight. The school creates 
an artificial situation by design, one in which children 
can learn faster than in any other way. It is a hot 
house, if you will. The growth of the plants is "forced." 
Why? Again, time is limi ted. The school must use 
its hours with the child in the most productive way. 
The school can teach, and it mllst teach, what no 
other agency has undertaken to teach - the familiar 
academic subjects. 

No child need be short-changed, so to speak, be
cause the school would concentrate on the academic. 
If the parents want the ir child to have musical train
ing, they will provide it. If they wan t their child to 
have training in any particular branch of the fine arts, 
they will provide it. And please, no talk of expense. 
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Any parent who cannot alford to give his child such 
training outside the school surely cannot afford the 
cost of such programs in the school. 

Further, our mothers are still best equipped to 
teach their daughters to cook and sew. Such programs 
are notoriously non-productive in thc public schools. 
If a mother wants her daughter to be trained in these 
areas, she will do it. If, on the other hand, a partie· 
ular mother does not think such training is important 
apart from the school, then surely she would regard it 
as unimportant, if such training were given in the 
school. As to vocational training, industry itself is far 
better equipped to do the job. Most have developed 
training programs, and the programs of industry 
produce results that far exceed those obtained in the 
schools. 

You see, underneath the consolidation question lies 
another issue. It lies within the area usually denom
inated as "philosophy of education." The philosophy 
of education begins with the question, "What should 
the school do for the child? What should the school 
seek to accomplish? What are the aims, the ob
jatives of education?" If we were all agreed that the 
schools should be a purely academic training ground, 
much of the present motivation for consolidation 
would disappear. 

Further, we should recognize the vital difference 
between the public schools and our own . The public 
schools are founded on the thesis that education is the 
responsibility of the state. The parent is not expected 
to train his ch ild or to provide for his child's training. 
If the parent allows the child to lie on the sofa watch
ing television when he ought to be mowing the lawn, 
the state does not charge the parent with irresponsibil 
ity. Rather, the state provides physical exercise for 
the child, precisely because the states does not hold 
the parents responsible in any way for the training of 
their children. Even when paren ts of public school 
children do not provide musical training or arts and 
crafts for a child when he might profit from it the 
state finds no fault with the parents, becaUSe the state 
does not charge the parents with responsibility for 
developing the capacities of their children. Instead, 
the state provides such training for all children on the 
theory that some may benefit. The state assumes that 
the parent cannot and ought not to be charged with 
even such minor responsibilities as these. 

But none of this is true in covcnant keeping homes, 
Dr it ought not to be. We begin with the assumption, 
biblically grounded, that the parent is responsible for 
the training of his child, totally responsible. Some 
areas of training (until recently solely academic ) are 
provided for in the classroom as an extension of the 
home. But other areas of training are provided for by 
the parents apart from the school. Some areas the 
parents reserve to themselves. Some they provide for 
in other ways apart from the school, if specialized 
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training is indicated for a particular child. But all this 
lies within the province of the parent. He is respon
sible, and the school never assumes that the parent is 
irresponsible. 

True, one parent may provide musical training for 
a child with some degree of talent in this area, while 
another parent does not in the case of a similarly 
talented child. But this reflects the values of the 
home. One parent counts such training important, im
portant enough to pay for it. The other does not place 
a similar value upon it. And this is as it ought to be. 
Each parent is responsible for the education of his 
child in terms of his own values. One parent provides 
a corrective for his child's teeth in terms of ortho
dontia. Another parent does not provide ortho
dontic care for a child in a similar condition. This, 
too, reflects the value judgments of individual parents. 
In each case the parent is responsible, responsible for 
dealing with his own child in terms of his own value 
judgments. Bear in mind that the onc parent may 
totally disagree at a point such as this with another 
parent. This is his right and his privilege. 

If we are determined to keep the heritage our 
forefathers gave us, we must stand upon the principle 
of parental responsibility. In some areas parents act 
corporately through the schools they found as exten
sions of the home. All are agreed that a child must be 
given the tools of knowledge; reading, writing, math
ematics, a certain knowledge of history, the sciences, 
etc. In other areas, however, every parent must exer
cise his responsibility individually. If, therefore, one 
parent does not provide specialized training for his 
child in a particular area, we do not presume to make 
this judgment for him. We do not assume that he is 
in error when he does not desire a particular kind 
of training for his child, while we may for our chil
dren. He has a right to make that judgment. He is 
responsible for the education of his own child. 

I t may also be noted that the parents in a partic
ular arca, and in a particular school society, will tend 
to make similar value judgments. With exceptions, of 
course, they will nonetheless tend to want similar 
things for their children. In one area the boys may 
pedal bicycles. In another the boy without a motor 
bike may be treated as a social outcast. Similarly, the 
parents in one school society may aU (or largely) want 
the school to perform a variety of non-academic func
tions. While some of us regard this as poor educa
tional practice, we would most certainly concede that 
these parents, if they are agreed in the majority, have 
the right to introduce such non-academic functions 
into their school. At the same time, another group of 
parents in another school society may not want these 
non-academic functions introduced into their school. 
Others may aceuse them of having a "utilitarian" view 
of education, but they must concede the right of any 
school society to limit the functions of their particular 
school to the academic area. 



This prindple appears to have been largely ig
nored by the Consolidation Committee. Creat stress is 
laid upon uniformity and common practice. If the 
consolidation had been effected, the values of a few 
would have been thrust upon all . This, in effect, is a 
denial of the principle of individual parental respon
sibility, and a denial of the principle that similarly 
minded parents may have different values from an
other group of similarly minded parents. The efforts 
at consolidation seem to have been based upon the 
notion that what is good for one is good for all. This 
is by no means necessarily true. The public schools 
may think so, but we are covenantal parents . Parents 
have the duty, the responsibility, and the right to train 
their children in terms of their own value judgments. 

In time past when many of our people had very 

little fonnal educational training, board members 
were often elected from among the professionals in 
the covenant community, those who had had more 
advanced fonnal training. The assumption was made 
that these men were best qualified to conduct the af
fairs of the school. This mayor may not be true. 
Certainly these people will hold values that produc
tion workers may not. And there will always be 
production workers! Our point is that both have a 
responsibility and a right to decide what is best for 
their own children in their own circumstances. 

This is the age of "Big Brother knows best." Wc 
are not prepared to accept that point of view. Big 
Brother may know what is best for himself, but he 
does not necessarily know what is best for the rest 
of us. 

.
STUDIES IN THE CANONS OF DORDT 

JOHANNA TIMMER 

LESSON TWENTY-EIGHT 

ART. 15. THE GRACE OF REGENERATION IS AN 

UNMERITED GIFT. 


Unworthy 
The grace of regeneration is a gift of Cod. That is 

wonderful. The wonder increases for us, however, in 
proportion to our realization of our unworthiness of 
the gift. Cod who is in no wise obligated to save us, 
saved us! Without obligation on Cod's part, without 
merit on their part, God saves his OWll . "Crace is 
llever obligation because then grace is no longer 
grace" ( Feenstra ). We deserve nothing but the wages 
of sin, which is death. KHe, therefore, who becomes 
the subject of this grace owes eternal gratitude to 
Cod, and gives Him thanks forever." 

The greater our conception of Cod, the greater 
will be our realization of Our sinfulness. The greater 
the realization of our sinfulness, the greater the reali
zation of our unworthiness. The greater the concep
tion of our unworthiness, the greater our conception of 
the gift of Cod. The greater our conception of the 
gift of Cod, the greater our gratitude. 

False Claims 
One who is not really partaker of the grace, say 

the writers of the Canons, either falsely claims to 
be partaker, or sees no danger in not being partaker, 
or is satisfied with his status quo outside of this grace 
without any regard of these spiritual gifts. How ter
rible it must be to lay fa lse claim to a grace one really 
does not possess, or to reject it as if it were but refuse. 
Such, despite any claim they may make on the Creat 
Day, will hear the awful words, " know you not." 
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Judge Not 
It is not for us to judge, however, among those who 

"profess their faith and mend their ways." We are 
admonished to speak favorably of them, leaving the 
issue to the Creat Judge. For those who have not yet 
heard the Cospel call, we must pray to him Who is 
able to speak the word "let there be light" to their 
sOllls. We must all the while rea.lize that we have no 
right to boast of our spiritual possessions because 
they are gifts of grace. It isn't because we are in our
selves better than those who reject the Cospel, those 
who falsely claim to being Christians. nor those who 
have never heard, but only because of Cod's sovereign 
irresistible grace that we are saved. No Christian 
may carry a ,\hip on his shoulder. All he can say is, 

"Nothing i1l my haruls I bring, 
Merely to Thy cross I cling." 

Because he has nothing to bring and yet becomes the 
object of God's grace, he "owes eternal gratitude to 
Cod, and gives Him thanks forever." 

ART. 16. THE GRACE OF REGENERATION QUICKENS 

AND REDIRECTS UNTO WILLING OBEDIENCE THE 


PREVIOUSLY DEAD AND DEPRAVED HUMAN WILl. 


In this article we have a statement of what the fall 
effected and what it did not effect, and then of what 
grace does not do and what grace does do. 

Negative and Posi tive Effects of Fall 
When man fell he did not lose his understanding 

and his will, nor did he lose his human nature. Fallen 
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man can reason, can will, can act as a human being. 
He is, however, a depraved human being who is 
spiritually dead, however much he may be alive 
physically and rationally. The spiritually dead man 
thinks only horizontally. His p hilosophy is a one circle 
philosophy. His gods are the gods within the one 
circle, the projections of man's own imaginings, as 
limited as their worshippers and often more Hmited. 
How dead in his trespasses man is when he, having 
understanding and having a will, when he, being an 
image bearer of the true Cod, worships an object 
or objects utterly devoid of understanding and will. 
How dead in trespasses man is, when he worships the 
creature ra ther than the Creator, when he "does not 
like to re tain Cod in his knowledge." Note, sinful man 
wills not to retain God in his knowledge. Man did not 
cease to be mnn but man as man rebelled aga inst him 
Who made him man so that man uses his human 
nature against h is Creator Who gave him that human 
nature. lhe d evil is able to corrupt God's creature, 
b ut he cannot annihilate it" ( Feenstra ). He can cor
rupt him to such an extent that all the issues of his 
heart - the rational, volitional, and emotiona l - arc 
evil. This, for example, accounts for the fact that a 
highly educated scientist may insist on promoting 
evolution and rejecting creat ion because he will not 
make nature dependent on God even though he knows 
that his evolutionistic theories are based on unproven 
assumption s. It seems that today even some Christian 
scientists are not helping him to see the error of his 
thinking. This also accounts for the fact that natural 
man wants to profane the name of God even though 
he knows he is doing it. That he is anti-theistic is a 
voluntary attitude on his part. 

Negative and Positive Effects of Grace 
Just as man did not become a stock and a block 

when he fell into sin, so also when the "gra<.:e of 
regeneration" operates, men are not treated "as sense
less stocks and blocks." His will is not taken away 
nor are the properties of the will withdrawn. No 
violence is d one to them. Jt isn' t this way that when 
one becomes a Christian by the mighty work of the 
Holy Spirit , he doesn't want to hc one, nor that one 
wants to be a Christian but he cannot be one. God 
does not force the will. No, the grace of regeneration 
"spiritually quickens, heals, corrects, and at the same 
time sweetly and powerfully bends" the will in such 
a way that it no longer wants to rebel against God 
or resist him, but it wants to do God's will however 
far short it comes in this life of doing it perfectly. The 
new heart reveals a will bent toward God, a mind 
directed Cod -ward, a transfer of the affections from 
Satan to God. When man is set free from the bondage 
of sin, he is free indeed. "If the Son therefore shall 
make you free, ye are free indeed" (John 8:36). This 
freedom involves the freedom of the will that had 
been in bondage to Satan . The will is now frec to 
choose the good, the true, the beautiful. 

Th is gloriOUS deliverance from the bond age of 

Satan is wrought not by mall in his unregenerate state, 
but by the only One Who is greater and stronger than 
Satan, even by the triun e God Whose Spi rit comes to 
dominate the reborn soul from which Satan has been 
cast out so that that soul is no longer in bondage to 
Satan however hard Satan may still seek to recapture 
him. 

"Man plunged himself into ruin." He cannot ex
tri cate himself from the ru in. Satan will not release 
rus grip on the sinner voluntarily. Only the Almi ghty 
God can make Satan give up his victim. When the 
Holy Spirit comes to dwell within, one experiences 
glorious freedom from the bondage of Satan. The 
child of God is free! 

ART. 17. THE CLOSE INTER-RelATION BETWEEN 

THE GRACE OF REGENERATION AND THE 


INSTRUCTION IN THE GOSPEl. 

God Provides Means 

The question is not whether God needs means to 
support olll' physical and spiritual life. The fact is 
that God uses means to support life both ph ysical and 
spiritual, and that he wants us to use the means he 
provides thereto. We must plant and water but God 
must give the increase. Ezekiel had to preach to the 
dry bones in the vision recorded in chapter 37 while 
God was working upon the dry bones causin g breath 
to enter in to them, laying sinews upon them, bringing 
fl esh lIpon them, covering them with skin, causing 
them to live. Cod the Cause, Ezekiel the p reacher, the 
Word the means. 

We Must Use 'he Means 
God upholds you but you must use the means God 

provides to uphold you . Food, exercise, and a ir are 
necessary to your physica l well being. Neglect these 
means nnd your body will suffer accordingly. This is 
true of yollC talents too. Are you an accomplished 
musician? an excellent cook? a clever den tist? Did 
you become that without the use of means? 

Spiritual life also comes into being and is main
ta ined by means God has ordained. It is in the milieu 
of the Gospel that regeneration takes place. It is only 
in that milieu that the new life can live. It is the 
Gospe l upon which the new life has to feed. Jesus is 
the bread of life. It is through the Gospel that we 
feed upon the Christ. The new life must be taught, 
admon ished , strengthened with the Word and the 
sacraments, and it must be disciplined by the Word. 
The ch urch is the God-given institution in which all 
this can be done for the soul. Woe to the church that 
fail s to provide the means God had given to her. Woe 
to the apostate church which provides the wrong 
means, or provides the right means wrongly with the 
result that its members are robbed of the milieu in 
which regeneration takes place and in which the re
born soul is properly nurtured. 

The last article of Parts HI-IV ends with a signif
icant sentence. "For grace is conferred by means of 
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admonitions. ." "The Word of God is full of ad
monitions. The mOre heed we give to them by car
rying out the admonitions, the mOre God performs 
His work in us." The more he performs his work in 
us the more the sanctifying process will manifest itself, 
and the more we are sanctified the more fruit we bear, 
and the mOre fruit we bear the more God is glorified 
Who provides the means and gives the fru it. How 
glorious is this teaching that gives all credit and all 
glory to the triune God. How dare man take any 
credit to himself. Soli Deo Gloria! 

Discussion 
1. 	 Examine this statement: "If man will believe, God 

will regenerate." If this be true, where does the 
initiative in salvation lie? 

2. 	 How can one know that one truly possesses saving 
grace? 

3. 	 How does regeneration affect the direction life 
takes? 

4. 	 In what milieu does regeneration normally take 
place? 

5. 	 What bearing do the means of grace have upon 
individual life, family life, church life? Is it of any 
concern whether a Christian home is regular or 
irregular in its family worship, or whether a Chris
tian church is neglectful in its spiritua l ministra
tions? For example, is it nothing to you whether 
or not your son or daughter regularly attends 
catechism classs and thoroughly masters every les
son? Is it nothing whether you and your children 
read the Bible just once or whether you read it 
three times a day? Is God indifferent to the man
ner in which or the frequency with which you use 

~ the means of grace he provides? 

Note - If time permits devote a lesson to the errors 
refuted by the Synod of Dordt as found at the 
end of Parts III-IV If not, try to incorporate 
a consideration of some of the errors as they 
are related to the articles treated. 

LESSON TWENTY-NINE 


PART FIVE 


THE PERSEVERANCE OF THE SAINTS 


ART. 1. THE REGENERATE DELIVERED FROM THE 

BONDAGE OF SIN ALTHOUGH NOT FROM SIN. 


The Centrality of God 


Observe how God-centered this article is. It is 
God Whose purpose is fulfilled in election. It is Cod 
Who "ca lls to the communion of His Son." It is Cod 
Who "regenerates by the Holy Spirit." It is Cod Who 
as surely as he calls and regenerates so surely "H e 
delivers from the bondage and slavery of sin." It is 
also God Who does not in this life deliver h is children 
completely "from the body of sin and from the in
firmities of the flesh." 

Still Sinning but not in Bondage to Sin. 
The regenerate still sin in this life but they are 

not in bondage to sin. They are not enslaved to it, 
not chained to it . They "delight in the law of God 
after the inward man" but they see a d ifferent law in 
their members warring against the law of their minds 
and bringing them into captivity under the law of sin 
which is in their members ( Rom. 7:22-23). They do 
not want to sin. The evil that they would not, they 
shll practice. Acknowledging this, Paul adds "But if 
what I would not, that I do, it is no longer I that do 
it, but sin which dwelleth in me" ( Rom. 7:20 ). One 
who claims to be a Christian but still wants to sin, 
still delights in it, still walks in the counsel of the 
wicked, still stands in the way of sinncrs, still sits in 
the seat of the scornful (Psalm 1: 1) - such a one may 
well doubt that he is a reborn soul, and unless he is 
reborn, he cannot see the kingdom of God. Like the 
five foolish virgins he will experience the awful finality 
of Jesus' words when he said, "I know you not." 
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Sensitivity to Sin Varies 
Although reborn people are no longer in the bond

age of sin, they are not all equally sensitive to what is 
sin and what is not. Therefore their attitudes toward 
various si tuations in life differ. A Christian's attitude 
toward sin, his measure of keenness in recognizing sin, 
his degree of abhorrence of si n, hi s amount of effort 
in fighting against sin - all come to light in his daily 
walk. Jesus said, "If ye love Me keep my command
ments." Doesn't the measure of our love of Christ 
show itself in the extent to which we kcep his com
mandments? Those, however, who claim the pos
sibility of leading a perfect life here, must have a 
very limited concept of what sin is. "If we say that 
we have no sin, we deceive ourselves, and the truth 
is not in us" ( I John 1: 8). Our secret cOllcepts of 
God and of sin, our apprehension of sin, our attitude 
toward sin - all this we proclaim from the housctops 
in our daily actions. Any relaxing of the concept of 
sin reflects a relaxing of the concept of God's holiness. 
God's holiness does not change. The depth of God's 
holiness does not vary with man's concept of God nor 
with man's concept of what sinning against God is. 
There is no new morality in the economy of God. 
Today, as ever, Jesus says, "If ye love me, keep my 
commandments." 

ART. 2. THE PERSISTENCE OF SIN IS A PERPETUAL 

REASON: 


1. 	 To humiliate oneself 
2. 	 To flee to Christ 
3. 	 To mortify the flesh 
4. 	 To press on to the goal 

Surely the "daily sins of infirmity. and blemishes 
cleave even to the best works of the sa ints." Our 
faith falters again and again; so does our love of God, 
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of fellow Christians, and of our neighbor. At times 
we sinfully question the \visdom of God's dealings, 
and we dare question his justice by placing our own 
sense of justice above his. We fa il to trust him ex
plicitly, placing mare confidence in our human devices 
for security than on the security God promises in his 
Word. Who of us would seU aU that he has and fol
low Jesus? Who of us really loves his neighbor as 
himself? Do you, all the time? Who of us loves God 
above all, all the time? Who of us can point at any 
virtue he can say he never fails to manifest? We find 
blemishes all over. "All, our righteousnesses are as 
filthy rags." 

Renon to humble Oneself 
The persistence to sin is a perpetual reason to 

humble oneself before God, the searcher of hearts. 
The essence of humility is found in David's plea, 
"Have mercy upon me, 0 Cod, according to thy lov
ingkindness; according to the multitude of thy tender 
mercies blot out my transgression." For every ev
idence of grace God must receive the credit. For 
every evidence of sin the Christi an himself is to blame. 
Where then is room for pride? Rather, the deepest 
sense of humility should characterize the Christian . 
The Rev. J. G. Feenstra is so right when he reminds 
us that one who has the proper self-knowledge cannot 
exa lt himself above others because he knows so well 
that by nature he is not one hair better than the 
greatest sinner. 

Reason to Flee to Christ 
Our sins and blemishes give ample reason to flee 

to Christ Who only can deHver us and Who only can 
cover our unrighteousness with his righteousness. 
"To Thee, 0 Lord, I fly And on Thy help depend; 

Thou. art my Lord and King Most High Do Thou 
my soul defend. 

A heritage for me j elwvah will remain; 
My 	portion rich and full is He, My right He will 

maintain." 
We need to flee to Christ Who is our Refuge, our 
High Tower, our Fortress, our Defense, our Shield, 
our Rock, our Deliverer, our Advocate, our Shepherd. 
While our sins rise up against us, condemning us, we 
can find complete salvation and security in Christ Who 
nailed our sins to the Cross. Ours is a wonderful 
covenant Jehovah, a wonderful Saviour, a wonderful 
Comforter. 

Reason to Mortify the Flesh 
Because we, although no longer in sin's bondage, 

are yet so prone to sin, there is every reason for morti
fying the flesh. We have to put to death the deeds of 
the fl esh. "For if ye live after the flesh, ye must die; 
but if by the Spirit ye put to death the deeds of the 
body, ye shall live" (Rom. 8;5) . . In his commentary 
on this passage Prof. J. Murray explains that the 
"deeds of the body" implies those deeds "associated 
with, and registered by the body." Again he says, 
" !he deeds of the body' are those practices character

, 

istic of the body of sin (ef. 6;6 ), practices which the 
believer must put to death if he is to live" (p. 294 ). 
This is to be done "by the Spirit." Prof. Murray ex
plains that "by the Spirit" means by the activity of the 
Spirit. The putting to death must be done by the 
believer but is made possible only by the activity of 
the Spirit. "The activity of the believer," says Murray, 
"is the evidence of the Spirit's activity, and the activity 
of the Spirit is the cause of the believer's activity" ( p. 
295 ). How dependent the believer is upon God, the 
Holy Spirit, for putting to death the deeds of the flesh. 
Another genuine reason for humility and for fl eeing to 
Christ Who poured out his Spirit. 

Precisely because of the dependence on the Spirit 
to mortify the flesh, the "spirit of prayer"' should pre
vail. The more we sense our need of the Holy Spirit 
by Whom we mortify the flesh, the more we shall 
resort to prayer. "Holy exercises of piety" are means 
of mortifying the flesh. Such exercises involve prayer, 
singing of psalms and hymns, meditation upon God's 
Word, faithful use of the means of grace, the practice 
of the communion of saints. 

Reason to Press on to the Goal 
The saints have, furthermore, a perpetual reason to 

press forward toward the goal of perfection until they 
reign with the Lamb of God in heaven. We must press 
forward , we must exert every effort to reach the "goa] 
of perfection ." So precious is the goal, so thrilling the 
prospect of reigning with the Lamb of God in heaven, 
so man y the foes that resist us that we should exert 
every effort to reach the goal. The effort may not be 
motivated by any consideration of meriting salvation, 
but the effort certainly reRects the measure of one's 
love for God, and one's eagerness to concentrate all 
one's energies in runnin g the Christian race with a 
view to reaching the hi ghly coveted and longed for 
goal. "All, yes, all, 1 give to Jesus." All the facets 
of a Christian's life should center in Cod. All his 
energies should be directed toward the "goa l of per
fection." Considering this, a Christian certainly must 
realize the vast discrepancy between the "is" and the 
"ought" of his strivings. The consciousness of this 
discrepancy should but spur him on to press ever 
harder toward the goal . 

Discussion 
1. 	 Discuss the difference between sinning and being 

in the bondage of sin. 
2. 	 Check Scripture passages that stress 1 ) humility, 

2 ) fleeing to Christ, 3) mortifying the flesh, 4) 
pressing on to the goal ( fighting the good fight, 
etc. ). 

3. 	 What is the cause of the believer's activity in 
"putting to death the deeds of the fl esh"? 

4. 	 Evaluate the claim of the Perfectionists to be able 
to lead a perfect life. 

5. 	 How does a Christian press forward toward the 
"goal of perfection"? Mention as many evidences 
of this activity as you can. 
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LEITER to the EDITORS 

"COMMENTS ON 'BIBLICAL FLOOD AND THE 

ICE EPOCH'" 

Rev. Monsma's book review of Biblical Flood and 
the lee Epoch by Daniel Patten requires an answer. 

The very thesis of the book leaves much to be 
desired . The author states that the book rests upon 
two important definitions of Ea11h history which are 
opposite and mutually contradictory concepts. 

Catastrophism: The doctrine that changes in the 
earth's crust have generally been effected suddenly by 
Physical forces. 

Uniformitarian ism: T he doctrine that existing prO
cesses, acting as at present, are sufficient to account 
for all geological changes. 

In the development of the book. these two theories 
are set against each other. H owever, this is not an
swering the questions that many have regarding the 
relationship between faith and science. In reading 
the book onc finds no reference to Cod's direct inter
vention in the "catastrophies" envisioned by the 
author. 

For example, in the chapter entitled ''Tidal Nature 
of the Flood" the author attempts to show that the 
£Iood was general rather than limited. "Now, if the 
F lood had been a local phenomenon, then the ac
counts of an overwhelming llood might presumably 
have come in from one or two particular regions or 
localities of the earth . Yet accounts of an ancient 
Flood of continental proportions persist in over 40 
different cultures in each hemisphere." Here he clearly 
does not read Scripture correctly, since the account 
tells us that all the earth was populated by those eight 
persons who were savcd in the ark. Since this is t rue, 
one can readily understand how the Rood story is part 
of the culture of all races. 

Nowhcre in this chapter is there a reference to a 
direct intervening act of Cod. The animals entered 
the ark because "apparently there were significant 
forewarnings, microvibrations or minute foreshocks of 
the coming catastrophe, seismic in nature." It is dif
ficult to understand why one who has "experienced 
conversion to Biblical Christianity" so studiously 
avoids any reference to God, or gives any credence 
to the miraculous. 

In the chapter entitled "Creenhouse Effect - Ante
diluvian Canopy" the author writes ( in reference to 
C enesis 9: 13-15 ) "that rainbows are a result of the 
prismatic effect of bending of rays of light through 
water droplets. Ilainbows can occur only after rains, 
and requ ire the direct action of sunlight. This time 
after the Flood was the fi rst time that rainbows were 
observed. This suggests again that direct sunlight and 
blue skies, along with water droplets in the atmos
phere, were new phenomena." 
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Th is is inaccurate. If rainbows are fonned from 
the action of sunlight on water droplets, then it must 
be that rainbows fonn in rain, not after. Consider the 
rainbow in a lawn sprinkler spray. It is visible while 
the water is turned on, not after the water has been 
turned off. Also, if direct sunlight and blue skies 
were not visible until after the flood , it would seem 
to be impossible that the moon and stars were visible 
before the Rood. Yet the Bible teaches that the moon 
had been the ruler of the night since the beginning. 

In this same chapter he alludes to the destruction 
of Sodom and Gomorrah, but again, this was not a 
direct intervention of Cod. 

The curve of declining longevity that is given in 
this chapter plots two unrelated types of information. 
The curve plots the number of generat ions from Adam 
and the years that the representative of that genera
tion lived . The CUlve so obtained happens to be ex
ponential, simil ar to the curve obtained from radio
active decay. From this he extrapolates to other types 
of exponential relationships, which does not seem to 
be warranted . 

In many book reviews one gets the impression that 
the author is highly competent in all areas except that 
of the reviewer. It is in this way that Rev. Monsma 
seems to be impressed with Patten's science. This re
viewer fi nds poor science in every chapter. This book 
can do nothing to strengt hen one's faith in Scripture, 
and certainly cannot be recommended as an important 
contribution to the literahlre of the relationships be
tween Faith and science. 

MARVIN DE YOUNC 
Department of Physics 
Dordt College 

REPLY OF REV. N. J . MONSMA 
In response to Dr. De Young's criticism I should 

like to make the follOWing remarks: 
C ranted that Raws in the argumentation of Mr. 

Patten occur ( which would not be exceptional, since 
that happens in many treatises), yet the thrust of h is 
work is clear; catastrophism vs. unifonnitarianism. The 
Bible teaches catastrophism, evolutionism, un iform
itarianism. Since the author pleads for catastrophism 
I appreciate his attempt and have welcomed his book. 
Dr. Dc Young asserts that the book "cannot be recom
mended as an important contribution to the literature 
of the relationsh ip between Faith and science," yet a 
contribut ion it is and we do weU to consider it in 
these days of well -nigh unrest ricted sway of the hy
pothesis of evolutionism. 

Secondly, if it be true that the author could at 
times have gone beyond the so-called "secondary 
causes," and referred his readers to the Primary Calise, 
Cod, yet th is neglect does by no means imply a 
denial by Mr. Patten of Cod as the Primary Cause. 
Such n "deficiency" does not decrease the value of 
the attempt as such nor of the thrust of the book. 

NICHOLAS J. MONSMA 
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A LOOK AT BOOKS 


HYM NS AND HUMA N LIFE. Erik Routley. Wm. 
B. Eerclmans Publishing Co., 2nd edition, 1959. 346 
pages. $3.95. 

Erik Rautley is the em inent church historian from 
the University of Edinburgh. Although this is not a 
book on hymn music, it is the work of one who has 
written several books on the subject of church music. 
Would that more of his kind would show genuine in
terest in the handmaiden of true worship. 

Hymns and Human Life first appeared in 1951. 
We are reviewing the second edition which has but 
two additional pages besides the usual correction of 
first edition errors. Houtley intends the book to be a 
companion volume of Lord ErnIe's famous work, The 
Psalnu In Human T...ile, hoping thereby to make avail
able a complete picture of the Old and New Testa
ments as source and inspiration for our sacred songs. 
However, I don't believe Ernie's book is available, at 
least in this country. Perhaps another edition of it 
would be of value for the present generation. 

Boutley deals with over six hundred hymns in 
d iscussing their authorship and content. H e commenb 
on their popular reception through the years, and their 
association with the lives of their users. In all of this, 
he is, of course, stressing the poetry. 

In an introductory chapter he comes to grips at 
once with the purpose of hymn-singing, viz., the artic
ulation of Christian worship. All too often, he states, 
our hymn singing emulates that of the English judge, 
of whom it was said: 

"'ere 'e comes, the 'oly 'umbug, 
'umming 'is 'ymn; 
'ow 1 'ate 'iml" 

Hymns, he maintains, are the songs of the militant 
church and true hymn singing is the most insistent 
way in which Chri!.tian fa ith and worship make an 
impact on the world around it. You can close your 
eyes, you can stay away from the church, and so 
neither taste nor see that the Lord is good, but you 
cannot close your earsl In hymns, he further writes, 
the church comes nearer to the man of the world than 
in any other part of its worship. They do not 
always do him good, but where sermons and even 
sacraments pass him by, hymns still make an indelible 
impression upon him. 

The earlier chapters deal with such aspects as how 
hymns began in the fi rst century. how thcy came to 
stay, how they came to life through the Reformers. 
From here he moves into the rich body of German 
hymnody, includi ng Lutheran, Pietistic, and Moravian 
hymns. Then , across the channel to the '"liberation" 
hymns of Watts and Wesley. 
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A later section concerns the hymn-writers them
selves, bishops, priests, and deacons, pastors, mission
aries and men of letters, as well as business men and 
women. A Single chapter follows on American hymns 
and one, too, on youth and hymns. The 6nal chapter 
is of particular interest to his fellow countrymen in 
England. A ten-page section of "Notes" contains source 
material for the extremely interested reader. 

Although this is not a recent publication, it does 
contain a serious account of the best hymns of the 
Christian Church. A reminder of what actually con
stihltes good hymns is sufficient justi6cation for its 
reissuance. Church libraries should stock it and en
COllfage its usel Pastors, youth leaders and choir direc
tors would especially pro6t from consulting it. 

J AMES D E JONGE 

NEW TESTAM ENT COMMENTARY, EXPOSI 
TION OF EPHESIA NS, by William Hend riksen. 
Grand Hapids, Michigan : Baker Book House, 1967. Pp. 
290. $6.95. 

First of all, I wish to congratulate Dr. Hendriksen 
on having completed another commentary on the 
Pauline Epistles; thus far, volumes on I-II T imothy
Titus, I-II Thessalonians, Philippians, Colossians-Phile
mon, and Ephesians have appeared . Now that the 
author is emeritaled, he is able to devote all his time 
to the writing of commentaries so that the publisher 
announces a new title almost at the rate of one a 
year. Here is a man that is busy with the Word of 
God as long as the Lord will give him health. In 
Hendriksen's own words, "There is no room in Christ's 
church for d rones, only for busy bees." 

One of the characteristics of Hendriksen's com
mentaries is simplicity. Never does the author use 
words and concepts which only the trained theologian 
can understand. Instead, if technical terms have to be 
used, for example Creek words, they are relegated to 
footnotes where the scholar may check the accuracy 
of statements made. A good example of avoiding 
theological terminology is found on page 42, where 
the theologian would speak of "hapax legomena" but 
Hend riksen of "exceptional or new words." 

In explaining the text, the writer never forgets the 
problems and challenges of actual life. Repeatedly he 
introduces illustrations which are taken out of the 
treasury of his pastoral experiences. Without men
tioning any names he speaks of the consequences of 
belonging to a secret society. "Even today there are 
societ ies which demand that their members make 

. solemn promises on pain of d ire punishment if 
they fail to keep them" ( p. 84 ). And without re



ferring to the denomination in which he is emeritus 
minister, he explains at length the young people's 
program known as the Summer Workshop In Missions 
(see p. 199). Whether he speaks of secret societies or 
of mission activities, the reader's attention is captured 
by the many practical comments found throughout 
this commentary. 

Moreover the style of the author claims the in
terest of the reader. In many cases Hendriksen is 
original in the presentation of his material and cer
tainly not afraid of coining words if these convey the 
thought he has in mind. Thus he embodies a Scrip
tural concept in the word "stonesbip·' (p. 52); and 
instead of saying, "he proclaimed the good news," he 
writes, "he, accordingly, gospeled the gladsome mes
sage" (p. 137). 

In his translation of Ephesians, Hendriksen gives 
his own, at times striking, version. Such is the last 
part of 2:11, 'Therefore remember that formerly yo lI, 

the Gentiles in flesh, who are called \mcircumcision' 
by that which is called 'circumcision' - in flesh, hand
made! - ..." However, at chapter three verse fifteen 
the translator, wishing to comply with the play on 
words found in the Greek, renders the text as follows, 
"14 For this reason I bend my knees to the Father, 15 
from whom the whole fami ly in heaven and on earth 
derives its name: the Father's Family." I do not think 
that the addition "the Father's Fam ily" is so helpful 
in (.'<)llveying the similarity of sound in pater (Father ) 
and patria (family). I , for one, prefer Luther's trans
lation, which disregards similarity in sound yet 
accurately relates the meaning. 

14. Derhalben beuge ich meine Knle vor dem 
Vater unsers Herro j esu Christi, 
15. D er der reehte Vater ist ueber alles, was da 
Kinder heisst im H immel und auf Erden. 

The reader leam s to know Hendriksen as a Re
formed theologian who loves the doctrines of his 
church. H e is informed that his only comfort in life 
and death is in belonging to the Lord j esus Christ 
a doctrine beautifully formulated in the firs t Lord's 
Day of the Heidelberg Catechism (p. 93; see also p. 
103 ). And when he discusses the meaning of Eph. 
2:3, he in asking the question "But is not God also 
merciful ?" lIses words borrowed from Lord's Day 4 
of the Heidelberger. 

In commenting on the doctrine of the covenant, the 
commen tator leaves the field of New Testament the
ology to tread the path of Dogmatic theology. Hen
driksen defines the covenant as "that divinely estab
lished arrangement between the triune Cod and his 
people whereby Cod carries out h is eternal decree of 
redemption by promising his friendship, hence full 
and free salvation, to his people, upon the basis of the 
vicarious atonement of Christ, the Mediator of the 
covenant, and they accept this salvation by fa ith" 
(130 ). Although this closely-worded definition ex
presses the doctrine of the covenant very well, it is 
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questionable whether all thesc thoughts can be de
rived from the text, that is Eph. 2: 11, 12. 

It is interesting to hear the author, as a Reformed 
theologian, make a few comments about R. C. H. 
Lcnski, the well-known Lutheran commentator. Says 
he, « ••• This eminent commentator, whose works 
have been a blesSing to many, blames Calvinism - as 
he does rather frequently - for what he considers an 
erroneous view" ( p. 170 ) . On the whole, however, 
he refrains from polemics even though the reader at 
times wonders whether Hendriksen is asking fi ctitious 
questions or whether he is actually citing genuine 
objections. This happens to be the case in the In
troduction where he lists a large number of objections 
which have been raised against Pauline authorship. 
Here one would appreciate some specific reference to 
authors who voice these objections. 

The Introduction, which includes the translat ion of 
Ephesians, comprises more than sixty pages; yet H en
driksen's discussion on the destination of the letter 
to the Ephesians is incomplete. 1£ his choice has fallen 
on the circular letter theory which holds that the 
original Epistle to the Ephesians showed a blank in 
the address - "to the saints and believers who are. 
in Christ j esus" - and that the words "in Ephesus" 
had to be filled in later, he will have to explain why 
the preposition in has been omitted. The theory of 
the blank space would be acceptable if Paul had 
merely written, "to the saints and believers who arc 
in in Christ j esus." Furthermore, if the circular 
letter theory needs any support at all it certainly is 
by way of manuscripts. To date no manuscri pt has 
bcen found which bears the name of a church other 
than Ephesus. Merely conjectural is the suggestion 
that a copy which retained the blank space was sent 
to all the neighboring churches and after it had com
pleted its circuit the words "in Ephes lls," by p reviolls 
direction of Paul, were inserted. For a comprehensive 
discussion of the theories relative to this problem, the 
author might have consulted the article by N. A. Dahl, 
"Addresse und Proemium des Epheserbriefes" in 
Theologische Zeitschrift VII ( 1951 ), pp. 241-264. 

Throughout the commentary, the author draws his 
material from many sources to which he makes refer
ence in footnotes and bibliography. Yet the observant 
reader may wish that Hendriksen had omitted some 
of these references in favor of those directly related 
to the study of Ephesians. Articles such as those by 
j . Coutts, "The Relationship of Ephesians and Colos
sians," New Testament Studies IV (1957-58), pp. 201
207, and J. A. Allan, "The 'In Christ' Formula in 
Ephesians," New Testament Studies V (1958 ), pp. 54
62, if not quoted directly shollld at least have been 
mentioned. The volumes of the New Testament Com
mentary series may be enhanced if they include most, 
if not all, material pertinent to specific studies. To be 
sure, individual volumes of this series do exhibit 
changes which have led to improvement ; perhaps the 
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inclusion of more literature which is relevant and thankful that the author has made another contribu
recent may become a characteristic feature in future tion and we hope that he by the grace of God may 
commentaries. continue, and eventually complete the New Testa

ment Commentary. 
The above remarks, mentioned as helpful sug

gestions. do not intend to detract from the practical 
SIMON KISTEMAKER

value of this commentary on Ephesians. We are indeed 

1-----------------------------------------------------______________________________ ____ __ __________________---0· 

REFORMED FELLOWSHIP 

Breton VH11!Ige, Breton at Burton, S. E. 

Grand Rapids, Michigan 49506 Date 


Dear Sirs; Please enter our gift subscription(s) to Torch and Trumpet for the term checked below; 

o TWO YEARS (20 ISSUES) - $ 5.00 

o FOUR YEARS (40 ISSUES) - $10.00 

THIS IS A SPECIAL GIFT SUBSCRIPTION OFFERABlfT 
Name 


Address
THAT Street 

City 

KEEPS 
Name 


Address 

StreetcominG 

City Statl! 

Name ..... . 


Address 

Street 

City State Cod. 

twentu-/our TORCH and TRUMPET. December 1967 


