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CONTINUING 


THE 


EVOLUTION 

DIALOGUE 

RUSSEll MAAT MAN 

TODAY THE REFORMED community is dis
cussing several controversial ideas. One of thes(' 

Uells concerns the truth or falsity of evolution. Many 
have asked for dialogue, and so this article and an
other one to appear later arc attempts to contribute 
to that part of the dialogue which pertains to evolu
tion. 

These controvcrsial ideas have usually originated 
outside the Reformed community, and some have 
come from unbelievers. Th us, if we could decide 
upon the answcrs to the questions posed by merely 
considering the source of the "new thing," our con
troversies would often be short and simple. Yet even 
a Balaam can speak truth and even a David can lie. 

Another possible short cut to obtaining answers to 
these questions is to use one's emotions. Using emo· 
tion can even seem to bc piOllS. Scripture gives us 
the normative example of the Bereans who examined 
"the Scriptures daily, whether thcse thing.~ were so." 
No doubt more work was involved in being a thought 
fil l, reading Berean than in heing a member of th e 
Thessalonian moh which disturbed the Bereans. 

We are left with one course. We must examine the 
idea il·self. 

a a a a 

\,yhen we ask the question, "Is evolution correct?" 
we phrase the qllcstion inadequately. "Evolution" con
sists of several propositions, and we must recognize 
that several evolutionary propositions are being seri o 
ous ly discussed in the Reformed community. A pos
sible list of such propositions follows. 

1. 	 Matter has ex isted from eternity. 
2. 	 The earth and at least some stars arc b illions 

of years old . 
3. 	 Life in the form of one~celled organisms 

evolved from non-liVing matter . 
4. 	 All ani mals and plants evolved from one-celled 

organisms. 
5. 	 Man's body evolved from animals. 
Three observations conccrnin g these propositions 

must be made. First, these propositions do not stand 
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or fall as a group. For example, one could hold that 
all animals evolved from one-celled organisms (thus 
accepting Proposition 4 ) and yet deny that these or
ganisms evolved from non-living matter (rejecting 
Proposition 3). It would thus be consistent - although 
not necessarily Scriptural - to hold that Cod created 
all animals by way of creating one-celled organisms. 

Second, these propositions must be discussed one 
a t a time. Notice what can happen if we do not 
observe this rule. Some evolutionists point to the 
obvious fact of present changes in the earth's crust to 
prove certain things leading to an affirmation of Prop
osition 2. They then make an illogical jump to 
Proposition 3. It is one thing to say that the earth is 
cooling and that present rock compositions indicate 
there was once a very different kind of a tmosphere. 
It is quite another thing to say that these earlier, dif
ferent conditions - assuming they existed - "allowed" 
the spontaneous synthesis of living matter. 

Some anti-evolution ists have also confused these 
propositions. For example, proving from Scripture 
that matter is not eternal - thus refuting Proposition I 
- does not really answer those evolutionary biologists 
whose primary concern is process - as it is found in 
Propos itions 4 and 5 - and not origin. Christians know 
quite well that the argument must eventually include 
both process and origin, and that answers to all of the 
evolutionary propositions must be included in a world
and-life view. Yet if the q uestion of whether or not 
man descended from animals (Proposition 5) is related 
to the Christian faith, we ought to be able to find in 
Scripture an answer to this specific question. 

Third, decisions conceming the truth or fa lsity of 
these proposit ions must be made b y first consulting 
Scripture. Scripture must be consulted first in order 
that we be kept from the sin of contradicting Scrip
ture. For example, it would be immoral to be a part 
of a scientinc expedition which intends to search for 
the dead body of Christ. We may then look to 
scienti6c evidence for one of two reasons: either 
Scripture leaves certain questions unanswered, or 
scientific results taken along with Scripture give a 
grander, more complete picture of creation than does 
Scripture alone. As an example of a grander picture. 
we can see that "The heavens declare the glory of 
God," means more now that we know from science 
about the many vast galaxies Cod created. 

These considerations indicate that discussing evolu
tion is a large task. We must examine ideas, and we 
may not be influenced by extraneous factors. The 
component parts of the problem, which are here 
called propositions, must be examined separately and 
carefully. Above all, nothing may be a lleged against 
Scripture. Because of the magnitude of the task, only 
parts of the problem can be touched upon in these 
articles. Jn the present article we examine some of 
the aspects of the question of whether or not man 
evolved from animals (Proposi tion 5). In the next 
article we give a similar treatment of the animal-to
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animal and p lant-to-plant evolutionary problem (Prop
osition 4 ) and the age-of-the-earth problem (Proposi
tion 2 ). 

Has Man Evolved from Animals? 
Just what does the evolutionist teach when he 

claims that man evolved from animals? We limit our
selves here to the teachings of the so-called theistic 
evolutionist. (Some suggest "theistic" and "evolu
tionist" are contradictory terms; without deciding that 
question, we use the phrase here for convenience.) 
The theistic evolutionist emphasi zes that man's body, 
not his soul, evolved from animals. Eliminating the 
soul from the question eliminates much which the 
Scripture-believing anti-evolutionist would like to use 
in th is discussion . Thus, the anti-evolutionist insists 
that man is created in the image of Cod. The theistic 
evolutionist says - correctly - that "image'" refe rs to 
knowledge, righteousness, and holiness, wh ich are all 
matters of the sou\. In suggesting this limitation on 
the kind of refut ation the anti-evolutionist may use, 
there is no intention to promote an un -Scriptural du
alism of soul and body. Rather, it is proposed that we 
are not on firm debating ground when we put the 
weight of the argument on the mysterious unity of 
soul and body. Let us carryon an effective dia logue 
on this proposition by limiting the discussion to 
"body." 

We turn 6rst to Scripture. The key passage is one 
we shall refer to several times. 

And Jehovah Cod formed man of the dust of the 
ground, and breathed into hi s nostrils the breath 
of life; and man became a living soul. (Gen. 2:7) 

Theistic evolutionists maintain that the word "dust" in 
this verse refers to an animal, and that after man's 
body was in existence - as an animal - Cod put a soul 
into that body to make man. From an examination of 
var ious parts of Scripture, three statements concern ing 
this teaching are suggested. 

(1) Nothing else in creation is like the body of man. 
A super6ciaJ examination of the whole problem might 
lead us to suspect that the very opposite of this 
statement is truc. We could even come to such a 
conclusion by taking out of context certain Scriptural 
passages. The Preacher in Ecclesiastes says 

I said in my heart, It is because of the sons of 
men, that God may prove them, and that they 
may see that they themselves are but as beasts. 
( Eccl: 3,18) 

Can it be that we are beasts? The Preacher gives 
this evidence: 

On these pages RIl$se71 f..(oatman, professor at 
DOTdt College, Sioux Center, IOtIXl, begins his 
two-part discussion of Ihe compatibility of the 
evo!rttionary hypothesis with the Scriptures. After 
emphasizing the necessity of precise definition, 
he considers the questiotl of man-'s possible 
evolution from the animals. 



For that which befalleth the sons of men be
falleth beasts; even one thing befalleth them : 
as the one dieth, so dieth the other; yea, they 
have all one breath; and man hath no pre-' 
eminence above the beasts : for all is vanity. All 
go unto onc place; aU are of the dust, and all 
turn to dust again. ( Eccl. 3:19-20) 

What about life after de.1.th? The Preacher continues: 
Who knoweth the spirit of man, whether it gooth 
upward, and the spirit of the beast, whether it 
goeth downward to the earth? ( Eccl. 3:21) 

At the end of his argument the Preacher says 
And the spirit shall return unto God who 

gave it. ( Eccl. 12:7 ) 
What of the body of man which turned to dust at 
death? Is it in the dust in the same way as the bodies 
of the beasts are in the dust? The Holy Spirit also 
inspired Daniel to write 

And many of them that sleep in the dust of the 
earth shall awake. some to everlasting life, and 
some to shame and everlasting contempt. ( Dan. 
12,2) 

Man, and not the beast, rises from the dust. Man rises 
not because Cod makes him perfect - for some rise to 
shame and everlasting con tempt - but rather because 
his body is the body of man. 

Paul also differentiates between the body of man 
and the body of the animal when he says in connec
tion with the creation account 

All flesh is not the same flesh, but there is the 
one flesh of men, and another 8esh of beasts, and 
another flesh of birds, and another of fishes. ( I 
Co,. 15,39) 

The flesh analogy is one of the analogies Paul uses in 
discussing change from the earthly body, which goes 
to the dust, to the risen body. He says the various 
kinds of flesh are as different from each other as the 
earthly body of man is different from his risen body. 

By considering the treatment of "dust" in Ecclesi
astes and Daniel, and by considering Paul's resurrec· 
tion analogy, we are forced to conclude that the body 
of man differs from everything else in C1"eation. 

(2) God gave man life after he gave animals life. 
Proof of this statement is derived from the central 
statement concerning the creation ot man, Cen: 2:7, 
quoted above. To understand the meaning of "living 

soul" in this passage we note that the corresponding 
Hebrew term is a general tenn. It means "living 
creature," referring in Gen. 1:20 and 1:24 to animals 
and in Gen. 9:16 to both men and animals. The end 
of Cen. 2:7 can therefore be read, ".. and man 
became a living creature." 

Gen. 2:7 also says, ''breathed into his nostrils the 
breath of life." This passage teaches twice that man 
was given life at this time. The theistic evolutionist 
cannot be correct in maintaining that man evolved 
from animals. For it is not possible that a descendant 
of an animal could be given life, life which the 
descendant already possessed. 

(3) The account of the C1"eatiOn of flU.!» is flot 
"symbolit:.'" If the Genesis account teaches that man 
was given life after animals were given life, then 
it is quite obvious that man did not evolve from ani· 
mals. The theistic evolutionist answers this by stating 
that the account is "symboHc." not historical. How 
can we be sure the account is historical? 

We examinc Gen. 2:7 in its context. The passage 
contain ing this text is introduced by 

These arc the generations of the heavens and of 
the earth .... (Gen. 2:4) 

The word "generations" implies history - in this case, 
the history of man. The history so introduced in
cludes Gen. 2:7, and therefore Gen. 2:7 is not sym· 
bollc. 

The three statements which have been developed 
are shown by Scripture to be true. Taken together, 
the quoted passages show that man did not evolve 
from animals. 

o 0 0 0 

While it is unnecessary to discuss the scientific 
aspects of this problem - since science cannot con
tradict Scripture - we will later allude to the scientmc 
aspects of biological evolution, of which the supposed 
evolution of man is a part. ]n the concluding article 
there will be discussed certain aspects of the questions 
concerning animal and plant evolution from one·celled 
organisms (Proposition 3) and whether or not the 
days of Genesis 1 were long periods (related to Prop
osition 2). 

, , , 


THE LONG WEEKEND? 

T HE Christu.!» Labor Herald ( February, 1967 ) 
presented an interesting report entitled "Holidays 

On Monday." It stated that the members of the 
Chamber of Commerce of the United States were 
polled as to whether or nGt they would favor the ob· 
servance of Memorial Day, Thanksgiving, Independ
ence Day, Veteran's Day and Washington's birthday 
on Monday. The purpose of such a change would be 

to increase the number of three·day weekends, giving 
workers more time for recreation and relaxation. 

Of those who responded, 85% were in favor of the 
idea. They felt the three·day weekend would improve 
the morale of the workers, increase production, and 
stimulate the sale of goods and services. Those who 
opposed the change did so out of sentiment for the 
traditional dates and concern for the possible increase 
of highway accidents. 

Hopefully the Church and the Christian Labor As
sociation will join with the minority ( though for dif
ferent reasons) in opposing this change. There is a 
very good reason for such opposition - concern for the 
observance of the Lord's Day. 

., 



Every pastor and consistory is well aware of what 
long weekends do to Sunday worship services. Large 
segments of the congregation are secn departing for 
resorts and recreational arcas, leaving many pews 
empty. 

Indeed, we should be concerned about the welfare 
of the worker. No one denies that he needs time for 
relaxation. But this need does not justify changes 
which would detract from Sabbath observance. It is 
time to stop talking abollt weekends, whether long or 
short, in order that we may concentrate on ways in 
which Sunday can be preserved as "D ay of all the 
week the best." 

JOHN B. HUlST 

ABORTION 

I N JAPAN, where there are liberal laws, the abortion 
rate exceeds the birth rate. Last year there were 

two million abortions and 1.6 million births. In the 
United States, with a birth rate of close to four million 
and where strict abortion laws still prevail , the illegal 
abortions are close to one million and the legal abor
tions are only about eight thousand. This dispropor
tion is one of the reasons that nine state legislatures 
(Arizona, Californ ia, Connecticut, Florida, Georgia, 
Indiana, New Jersey, New York and Pennsylvania) are 
considering the liberalization of such laws. 

Some of the proposed conditions for legalized 
abortion are pregnancy that is a substantial risk to 
the mother's or future infant's physical or mental 
health; pregnancy resu lting from rape or incest; and 
pregnancy that occurred while the woman was unwed 
and under age 15 or whi le she was a mentally ill 
person or a mental defective. 

At present, many states permit therapeutic abortion 
when the mother's life is in danger. Such abortion is 
in accord with Biblical, ethical principles. 

But it is dubious if the same could be said for 
the broader laws that arc envisioned. The crux of the 
issue is: When does a human person begin? In recent 
legislative debates some medical authorities have 
argued for the liberal legislation Dn the basis that a 
foetus is a non-person, an undeveloped organism, bits 
of tissue that have no legal rights. If that is so, un
doubtedly they are right in their legislative attempts. 
But if life begins at conception, then it would seem 
that the sixth commandment is involved. It would be 
interesting to learn from the "non-person, tissue" 
theorists when they believe a person is formed. At 
birth? One day before? Three or six months before? 
The only satisfying . and non-artificial answer is at con
ception. Medical authorities affirm that the embryo 
begins life at conception; that sex is determined im
mediately; and that the heart beats in four weeks. If 
it is unbiblical to practice infanticide ( killing a new
born infant ), it would seem indefensible to kill the 
same person one day before birth or a month before 
or any time after conception. 

EDWIN H . PALMER 

CEF AND THE CHAMBER OF COMMERCE 

ONE OF THE STRANGE, persistent and erro
neous opinions about the principles of Citizens 

for Educational Freedom (CEF) is that government 
aid to all children in all schools would foster socialism. 
In the opinion of a Task Force of the Chamber of 
Commerce (CC) which recently published its report, 
the exact opposite would be the case. The conscrva
tive Chamber of Commerce is noted for its advocacy 
of free enterprise and freedom from unwarranted 
governmental interference into private affairs. In 
accord with these principles, a task force of 100 
prominent business executives, headed by Dr. Edwin 
Canham, editor of the Christian Science Mon.itor, re
cently made a recommendation for which CEF has long 
been pleading. It recommends "that the government 
consider continuing to finance education fo r all chil
dren - but that it offer them, as an alternative to 
public education, financial support for private educa
tion up to the amount of the average expenditures per 
pupil in local public schools." "The plan we suggest 
for introducing private competition into the school 
system is relatively simple. It involves offering the 
parents of all pupils the option of sending the children 
to public schools or accepting vouchers w hich would 
be redeemable for tuition at approved schools." 

Note its reasons. It by-passes the traditional argu
ments of Christians, such as: 1) It is unfair to make 
some citizens pay twice for education, whereas the 
secular humanist of the public schools does not pay 
oncc; and 2) it is "sinful and tyrannicar ( to use Jef
ferson's terms) to force believers to pay for a religion 
they conscientiously oppose, namely, the religion of 
secular humanism in the public schools . 

Instead, this Chamber of Commerce report - as 
might be expected - approaches education from a 
businessman's standpoint. It appeals, first of all, to 
"that most stimulating of elixers - private competi
tion." "Where market discipline - the knowledge that 
if the job is not done as well as it can be, someone else 
who can do it better will get to do it - is absent, both 
complacency and timidity will develop." With a typ
ica l Chamber of Commerce economic philosophy, this 
report opposes the present "nationalization" of the 
education industry with its monopoly on publically 
financed schooling. It believes that, if the public 
schools were willing to compete in an open education 
market with the independent schools, the quality of 
education in the public schools would be enhanced. 

A second reason for the conclusion of the Task 
Force report is the virtue of diversity. "It is our con
viction that no single collection of mcn, however com
petent and however dedicated, can exhaust the worth
while possibilities in a given subject matter. . We 
take diversity for granted in scholarship, in politics, 
and in the abundance and variety of the commercial 
marketplace. Why should we settle for a single choice 
in education?" 

Finally, the Task Force says: "A strong bias in 



favor of free choice and maximum satisfaction of in
dividual preferences underlies our conclusion. As an 
intrinsic matter, we think it desirable that parents 
should have a choice of schools for their ch ildren." 

How refreshing it is to hear this independent. con
servative voice that has traditionally opposed CEF's 
principles support what many Christians have long 
believed is Biblical and fo r the wclfare and freedom 
of the nation and the individual! 

EDWIN H. P ALMER 

NEEDED: AN ANTIDOTE TO FALSE THEOLOGY 

I N A HECENT ARTICLE in Christianity Today, 
Dr. Carl Henry critically d iscussed the concept ot 

evangelism as that is found in the National Council 
of Churches (d. "Will the NCC Discover Evangel
ism?," Jan. 6, 1967 ). Among others, Dr. Henry mcn
tioned Colin Williams, a prominent leader both in the 
N. and W.C.C. This name sounded fami liar, and in
deed it was. We had used two small booklets authored 
by him (What in the W orld? and Where in the 
World?) in our course, in evangelism in Calvin Sem
inary. That in itself is not so bad. (The fact that a 
third book, The Congregation in Mission, by Webber, 
also W.c.c. oriented, was used too, with no Reformed 
textbook alongside these, is less excusable). We must 
be fully aware of what leading churchmen arc saying 
about evangelism today. But the disconcerting thing 
about it is that we did not receive anything that re
sembled a thorough-going critique of the ki nd of 
evangelism ( theory and practice ) that is p ropagated 
in these books. There was instead a rather general. 
sometimes even enthusiastic, reception of what was 
written in these books. Students were left with an 
overall favorable impression of these books. And that 
is not only sad; it is tragic. For these same students 
are going o ut into the churches to give leadership. 
And that spells ill for the church. 

Anyone who is at all acquai nted with the mission 
theology of the W.c.c. will soon realize that it is in 
need , not of a little patchwork here and there, but of 
a fundamental and thorou gh-going critique, a critique 
of the type given by Dr. S. U. Zuidema in his excell en t 
book: De Christus der Schriften en Oecumenische 
Theologie. ( Cf. also Prof. Clowney's review of a book 
by D. 1'. Niles in the W estminster Theological Journal 
of Nov. '63.) This was sad ly lacking in our course in 
evangelism in the Seminary. Once mare I say: this is 
tragic and inexplicable. When leading men in the 
W.C.c. ( includ ing Colin Williams) pervert the gospel 
of Jesus Christ in such a way as to render it "another 
gospel," (and this can be shown very easily from the 
writings of these men, cf. e.g. The Theology of the 
Christian M ission, ed. by Anderson - Zuidema devotes 
a chapter in his book to a review of this book ), then 
we had better not hesitate to say with Paul : Let him 
be anathema! For the heart of the gospel is at stake 
here. 

I have felt right along that the whole "love of Cod" 
issue is rathcr intimately connected with the pervasive 
inBuence of the W.C.C. mission theology so prevalent 
today. We arc wHly-nilly being influenced by such an 
environmen t, more than we care to admit . The read
ing of a section of a chapter in Zuidema's book, en
titled: "Een Christus Pro Omnibus," leaves no doubt 
in my mind concerning this matter. This ki nd of thing 
does nol happen all of a sudden. It does not appear 
"out of the blue." And the more we realize this, the 
better it will be. We cannot afford to shut our eyes 
to the tremendous impact that the W.C.C., neo
orthodox mission theology is ha ving upon the church 
today, ou rs included. To be forewarned is to be fore
armed. A good way to begin would be to introduce 
Zuidema's book as one of the textbooks in mission 
courses in the Seminary. 

JULI:: T UINlNGA 

A CALL TO EVERY CHRISTIAN REFORMED MEMBER 

SOME T IME ACO a large ad appeared in several 
newspapers throughout the country under the 

ti tle "A Call To Every United Presbyter ian." The ad 
was sponsored by a group calling themselves the Pres
byterian L'ly Committee, Inc. Their purpose was to 
a1crt the membership of that ehurch to the Confession 
of 1967, the proposed revision of the Westm inster 
Confess ion. The basis for their concern lay in the 
doctrinal changes that were proposed, and the fact 
that so few people were aware of these changes. They 
therefore urged the membership of the United Pres
byterian Church to become involved in this serious 
issue by making it a point to become informed 00 the 
ramifications of the proposed confession. What the 
results of this concern have been are, at this time, un
known. But it is certain that a well -informed church 
is bound to be better qualified to decide the matter 
presently before it. 

All of which brings up the matter of the decision 
which the Christian Reformed Church must make this 
year in terms of the Doctrinal Committee's Report . 11 
is a sad fact that throu ghout our denomination, there 
are many people who arc not informed a.~ to the great 
importance of thi s decision. There are consistory 
members who have not read the Report, and who 
seem to have little interest in what the issue is all 
about. When the future of the Christian Il.eformed 
Church may well be determined by what Synod does, 
it becomes the duty of every member to become in
volved in this serious issue. Certainly the very least 
that one can do is to read this Report. Study the 
Scriptural and doctrinal evidence that the Committee 
marshals on the subject of the atonement. Make it 
you r busi ness to be concerned about what Synod will 
do. Discuss this matter in SOCieties, conSistories, and 
in visi tin g with one another. Then pray that Cod will 
direct Synod to a decision that will honor his Word 
and preserve the distinctiveness of the Reformed faith. 

HEI\'RY VA NDE.."" H EUV£L 
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THE GOSPEL OF REVOLUTION 

I H AVE JUST FINISHED reading an analysis from 
an economist's point of view of the documents re

leased by the 1966 Conference on Church and Society, 
a puppet study conference, of the World Council of 
Churches. The analysis, which appeared first in the 
December 9, 1966, issue of U.S.A. and has since been 
fe-p ublished on the front page of the January 9, 1967, 
issue of Bllrron's National Business and Financwl 
Weekly makes my blood run cold with horror as it 
sets in clear relief the literally devilish designs of the 
ecumenical monster. 

Most chilling of all is the Conference's first and 
main document : "Economic Development in a World 
Perspective." According to the economist's analysis, 
the document: ... Calls for measures that beggar the 
imagination in trying to conceive of the resulting in
justice, suffering and horror, all amounting to a hell 
paved with good intentions. Obviously bel ieving that 
a desired end justifies any means, the Conference 
report proposes: "the deliberate transfer of non-capital 
and non-technical intensive industries to countries 
with insufficient capital but abundant manpower, and 
the acceptance of the problems involved in the fun
damental restructuring of economics in the developed 
countries which that entails.. . The fundamental 
restructuring of the world economy necessarily implies 
temporary dislocation and possible suffering for a 
large number of people." 

T he analysis proceeds : ... It is hardly an exag
geration to say that nuelear war could not inflict 
greater suffering on people than the mass restructuring 
of the world economy, with mass transport of popula
tions and mass transfer of non-capital and non
technical industries from the developed nations to 
the backward nations with insufficient capital and 
over-population. 

Evidently the World Council of Churches - pro
fessing to be Christian - has adopted the cold-blooded, 
blood-curdling cynicism of "humanitarian" Swedish 
socialist Cunnar Myrdal, who called for redistribution 
of land ( land reform) in India and other under
developed nations even though "It will almost always 
rcduce temporarily the marketable surplus of agri
culture, and it is easy to imagine cases where shcer 
starvation in the towns may be the result." ("An In
ternational Economy," page 183.) 

How many millions of people would be dislocated, 
ruined, enslaved, tortured and murdered under a 
World Council of Churches' plan to restructure the 
world economy, and to redistribute wealth among 
nations by arbitrari ly allocating the right to engagc 
in this or that kind of industrial manufacture? Will it 
be as many millions as those who perished in the 
Bolshevik coll ectivizat ion ,of agriculture in Russia or 
in the establishment of the Red Chinese communes? 
Was any past crime committed in the name of Chris

tianity during the darkest ages of history of greater 
magnitude than that contemplated in the World 
Council of Churches' "Christian" document? Does the 
organization really believe that millions of employed 
workers in developed countries will supinely accept 
abandonment of their industries in favor of povelty
stricken peoples in backward lands? 

How could the Church "prcpare" people in ad
vanced nations for such suffering? The world Council 
of Churches' document envisages preparation for such 
enslavement as establishment of "an ethic of altruism 
and justice which will make these measures intelligi
ble." The document goes on to state, "Tn the developed 
countr ies this would involve active support by the 
churches of such specifi c measures as severancc pay, 
industrial retraining, higher unemployment benefits 
and mobility subsidies." 

Can one really believe that a Swiss worker in an 
embroidery factory, a Belgian worker in a lace factory, 
a New England worker in a cotton textile factory, or 
a French or Italian worker in a vineyard could be 
persuaded by the Ch urch to forfeit his means of liveli
hood so that it could be taken over by an African 
worker in Somalia, a Latin worker in Guatemala, an 
Arab worker in Algeria, a Bantu worker in South 
Africa, a Buddhist worker in Laos? 

To effect such redistribution and restructuring of 
the advanced nations' economies in favor of the back
ward ones, there would be only one possible way
total enslavement of populations in advanced and 
backward nations. For this there would be required 
a world dictatorship, and the reality was recognized 
by the World Council of Churches which called for a 
"World Economic P lan" fo r "the ultimate aim : an 
internat ional division of labor ..." 

Can the so-called "conservative" or "evangelical" 
or "Reformed" apologists for the World Council of 
Churches defend the ecumenical Beast against the 
charge implicit in this analysis that it has willfully 
embraced Satan's own bloody scheme for the economic 
enslavement of humanity? 

NonMAN VANDER VEEN 

CALVIN'S INSTITUTES IN SPANISH 

I N 1597 CIPRIANO DE VALERA published his 
translation into Spanish of Calvin's Institutes. Cip

riano de Valera was a monk, living and studying in 
the monastery of San Isidro del Campo, near Sevilla. 
He and many fellow-monks had to Bee in 1557 in 
order to escape the Inquisition, and thus he came to 
Geneva. 

In 1602 he published the Bib le in Span ish, in Am
sterdam, basing his work mainly on the translation of 
Casiodoro de Reina whose translation had been pub
lished in 1569 in Bale. 

In 1597 his translation of the Institutes was printed 

(Continued on page 11) 



THE 

APPLE 

OF 

HIS EYE 

EDWARD HEEREMA 

SOME TIME in the early nineteen-thirti e.~ J. Gres
ham Machen spoke to a large audience in the 

chapel of the University of Chicago. According to the 
information given to the writer this noted spokesman 
for orthodox Christianity dwelt on the struggles of the 
church in the modern age. In speaking of the re
sources of the Christian in waging this battle against 
the modern foes of the church he focused his atten
tion on the doctrine of election. To make plain to hi;; 
audience what this doctrine means he spoke as fol
lows: "} thank Cod that l learned at my mother 's 
knee that J am a Christian, not because of anything 
I have done or said or decided, but 1 am a Christian 
simply and solely because from all eternity God has 
loved me. It is this blessed assurance that has kept 
me through all the struggles and trials and heartaches 
that have marked my humble efforts in the church of 
Jeslls Christ.'" 

What this perceptive and able man of Cod said so 
eloquently of him.~elf could be said with precisely 
equal force of the church itself. What has kept the 
church of Jesus Christ through the troubled ages of 
her history? What has upheld the church in spite of 
dungeon, fire and sword? What has been the very lifc 
and strength and assurance of Cod's people as they 
have stood and struggled in a hostile world, a world 
in wh ich roaring lions and false angels of light arc 
always seeking to destroy the church? What has kept 
the church? What has been her strength, her life, 
her hope? Simply this fac t; that the church is the 
object of Cod's special love and concern, a love which, 
like Cod himself, is eternal and thus changelessly sure. 

God's Love for His Own 

Cod tells us of thiS special love and concern in his 
Word in many ways. None of these indications of his 
love for his own is more telling and sparkling than 
the figure which speaks of God's people as "the apple 
of his eye." We find this remarkable figure in Deu
terOnomy 32:10, Psalm 17:8, Lamentations 2:18 and 
Zechariah 2:8 (verse 12 in the Hebrew). It is also 
found in Proverbs 7:2, where, significantly e nough , 
it is used to describe the very special regard in which 
God's children must hold God's law or teaching. The 
word "apple" fa ils to do justice to what Delitzsch 
calls a "dazzling anthropomorphism. The word "apple" 
is found in the English translations (and in others as 
well) but not in the Hebrew original. Because of its 
globular shape the eyeball with the pupil at its center 
was described by the early English translators with 
the word "apple." But the original Hebrew word is 
quite different. And here is where the remarkably 
beautiful quality of this "dazzling anthropomorphism" 
appears. In Deuteronomy 32: 10 the Hebrew word for 
the pupil of the eye is li terally "little man." The litt le 
man refers to the tiny image of oneself that one sees 
as he looks into the pupil of another's eye. In Psalm 
17:8 we have a double rendering of the figure. Here 
the pupil of the eye is spoken of as both "little man" 
and "little daughter of the eye." The Jatter rendering 
is found in Lamentations 2:18. In Zechariah 2:8 
( verse 12 in Hebrew) the Hebrew word means "little 
girl of the eye.''' 

No wonder Delitzsch refers to the figure as a 
"dazzling anthropomorphism." The saint can see him
self in the very eye of Cod. All of Cod's children can 
see themselves in the very eye of Cod. No language 
could sharpen or portray more beautifully and tenderly 
Cod's loving concern for his own. Reflections on the 
figure among commentators abound in expressions 
like the following: "the emblem of that which was 
most preciolls and jealously protected'"; "that which is 
cherished with greatest regard"; "a figure used to 
describe the dearest possession or good." The meaning 
of this striking figure has been captured by Calvin as 
he commen ts on Zechariah 2:8 ( 12). "I am disposed 
to regard this passage," says Calvin, "as intimating, 
that the love of Cod towards the faithful is so tender 
that whcn they are hurt he burns with so much dis
pleasure, as though one attempted to pierce his eyes. 
For Cod cannot otherwise .~ct forth how much and 
how ardently he loves us, and how careful he is of 
our salvation, than hy comparing us to the apple of his 
eye. There is nothing, as we know, more delicate, or 
mOre tender, than this in the body of man; for were 
one to bite my finger , or prick my arm or my legs, or 
even severely to wound me, I should feel no such pa in 
as by having my eye or the pupil of my eye in jured. 
Cod then by th is solemn message declares, that the 
Church is to him like the apple of his eye, so that he 
can by no me.'lns bear it to be hurt or touched." 

It seems perfectly evident that Cod exercises a 



very special love and concern fo r his church, his 
pcople, his own. This is the whole point of the beauti
ful figure. Perhaps the point can be stated a bit more 
accurately by saying that the church, God's people, 
God's own are a very special and unique object of 
God's love. At any rate it is clear that there is a 
relationship between the love of God and God's people 
that is not shared by those who are not God's own. 
Therefore to hold that God loves all men (church, 
non-church; elect , reprobate; believers, non-believers ) 
with the same redemptive-redeeming love' and that 
all are indiscriminately objects of that love, as Profes
sor Dekker teaches, makes the figure of the apple of 
God's eye utterly pointless. Thus to lose one of the 
most telling and heart-warming figures in the Word 
of God relative to his love for his own is something 
to think about earnestly. And, it should be noted, the 
point of the fi gure is not set aside by the suggestion 
that among those referred to in these several scriptural 
passages there were probably some who were not 
actually God's own, the elect, and so God's love goes 
beyond the elect. In most of these passages a distinc
tion is made between those who are the apple of God's 
eye and those who are not. (See Deut. 32:8-9, Psalm 
17:7,9 and Zech. 2:8.) And this distinction is all that 
is required to make definite the point that there are 
those who are the special object of the divine love and 
concern and there arc those who are not. Indeed, 
those who are in very truth the special object of this 
divine Jove are the elect. However, since the final 
determination of the elect is God's prerogative alone 
and will not be revealed until the end of the ages, 
the special object of his love as actual concrete his
torical entity is the true confessing church in its visible 
manifestations among men. 

New Testament Evidence 
Earlier in this article it was stated that God tells 

of his special relationship of love to his people in 
various ways. How true. In addition to the partic
ularly appealing expression discussed above there are 
other impressive figures and indications in the Bible 
of this p recious t ie between God and his own. One 
such figure is that of the church as Christ's bride ( II 
Cor. 11:2, Rev. 19 :7; 21:2, 9; 22:17) with Christ as 
the bridegroom (Matt. 9:15 and John 3:29). This 
figure too is meaningless unless it be taken to reflect 
a special, unique and abiding love-relationsh ip be
tween the bridegroom and the bride, between Christ 
and his church. The figure is completely distorted if. 
we are to teach that God in Christ loves all men alike 
with the same redemptive love. It is wholly out of 
accord with the 6gure to teach that God loves all men 
indiscriminately with the same love and in this love 
Christ died for all men, but that because of sovereign 
election on ly those whom God has chosen are actually 
saved . Applying this kind of reasoning to the bride
groom-bride fi gure, we have the bridegroom speaking 
this folly to the bride, "'1 love all women with the 
same love with which I love you, but I have taken you 

." "' 

to be my bride because you were destined to be my 
wife:" 

A variation of the bridegroom-bride metaphQr is 
found in Ephesians 5:28-30, where we read as follows: 
"Even so ought husbands also to love their own wives 
as their own bodies. H e that loveth this own wife 
loveth himself: for no man ever hated his own flesh; 
but nourisheth and cherisheth it, even as Christ also 
the church; because we are members of his body." 
The whole point of the instruction is that the husband 
should cherish his wife with a warm and special love 
for she stands in a unique relationship to him, a most 
intimate relationship like that which obtains between 
Christ and his church. The whole thrust of the teach
ing is blunted to insipidity if there is no special tie 
of love between Christ and his church. 

We do well in this connection to take a look at a 
chapter in God's Word that has been a favorite of 
hosts of God's children, n'amely, Romans 8. The chap
ter concludes with a grand peroration extolling the 
love of God and what that love means to the Christian . 
"For I am persuaded," Paul exclaims exultantly, "that 
neither death, nor life, nor angels, nor principalities, 
nor things present, nor things to come, nor powers, 
nor height, nor depth, nor any other creature, shall be 
able to separate us from the love of God , which is in 
Christ Jesus our Lord" ( Romans 8:38-39). For whom 
is this love that nothing in creation or history can 
breach or negate? For all men alike? Not at all . It 
is for "them that are in Christ Jesus," who have "the 
mind of the Sp irit" as opposed to those who have "the 
mind of the flesh," those who have the "Spirit of 
adoption," those who are "joint-heirs with Christ," 
those who are "called according to his purpose," 
those whom God "foreknew . . . foreordained . . . 
called justi6ed . . . glori6ed," - yes, for God's 
elect. It is completely mystifying to the present writer 
how one can hold to the opinion, after reading Romans 
8, that God loves all men alike in Christ Jesus. 

The church's lot in the world is not an easy one. 
She is called to do all things to God's glory in a 
world where men worship themselves, their achieve
ments or their bellies. The church is called to live a 
holy life in a world of sin and crookedness, a life of 
moral and spiritual integrity in a world of tinsel and 
sham. The church is called to witness steadfastly to a 
gospel that men really don't want to hear. The church 
is not of the world. H ence her lot in the world is one 
of trial, persecution, ridicule and misunderstanding. 
The book of Revelation depicts in panoramic view the 
lot of the church in history. 

But something glorious sustains the church through 
persecution and peril and sword. And this glorious 
something is the conviction that the church is the 
special and unique object of God's eternal, unbreak
able and unfailing love. It is this love (or grace) that 
has redeemed the church, that gathers the church , 
that keeps the church and that guarantees her eternal 
blessedness. Yes, this love (or grace) is the church's 
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life, her surety, her hope. To make this love a com
mon thing, shared by saints and reprobates alike, is 
to secu larize this holiest treasure and is to shatler the 
church's most precious possession. To teach that God 
loves aU men indiscriminately with the same redemp
tive-redeeming love is to point a deadly arrow at the 
very heart of the church, the heart of that grace (love) 
that truly saves, actually saves, efficaciously saves, yes, 
saves to the uttermost. 

Ele ction Without Love 

There is a facct of Professor Dekker's views that 
is puzzling, to say the least. It is his teaching that, 
though Cod loves all men with the same redemptive
redeeming love in Christ, only the elect are actually 
saved. Not only does this teaching compromise the 
effectual character of God's love (or grace), but it 
also posits a breach between God's love and God's 
election. Professor Dekker insists that God's love is 
one (God's Lovc for Sinners - One or Two?" in 
Reformed Journal, March 1963 ). If Cod's love is one 
and this one love has all men alike as its object, then 
an election that has only some men as its object surely 
cannot be in any way identified with this universal 
love. To be sure, Professor Dekker's writings are not 
free from confusion at th is point. He docs say of 
Christ's aton ing work that "its existential limitation is 
to be explained ultimately in terms of the sovereign 
disposition of divine grace" (Refonllcd Journal, Dec. 
1962, p. 7). But he insists throughou t that Cod's grace 
(or love - Dekker identifies the two) is d irected to all 
men indiscriminately. Surely there is confusion here. 

Such confusiqn can hardly be maintained. It 
seems to the present writer that this confusion poses a 
dilemma of which neither horn is satisfactory. On the 
one hand one could say with Karl Barth that Cod 
elects all men. Profe.'isor Dekker has rejected this 
poSition. Then he must take the other path and 
acknowledge a breach between God's love and Cod's 
election. 

Such a breach constitutes a blow at the Heformed 
fai th at a very deep and sensitive point. It is the deeo 
and sensit ive poin t referred to so touchingly by 
Machen in the inciden t mentioned in the opening 
paragraph of this article. The chi ld of Cod believes 
that the love of Cod which is his in Christ Jesus is an 
eternal love, and because it is etemal it cannot fail in 
its objective of eternal blessedness for those who are 

the objects of that love. This is the plain force of 
Romans 8:28-30 and Ephesians 1:3-6. Romans 9:11-13 
renders the "purpose of Cod according to election" 
in terms of Cod's love for Jacob and his hatred of 
Esau. The Canons of Dart captured this heartbeat of 
the fai th and put it to superb expression, especially in 
1-9 and 11-8, 9. Election is called "the fountain of 
every saving good." It is made unmistakably plain that 
God's "sovereign counsel and most gracious wilJ and 
purpose" is that "Christ by the blood of the cross, 
whereby He confirmed the new covenant, should 
effectually redeem out of every people, tribe, nation 
nnd language. all those, and those only, who were 
from eternity chosen to salvation ...." This purpose, 
we are told, proceeds "from everlasting love towards 
the elect." 

Cod's love is not just an attitude. If it were only 
that it might be just an abstraction, an idea in the 
minds of certain visionary men. God's love chooses, 
elects, saves, justifies, glorifies. This is the glory of 
the love of Cod which is described il"! the Dible. I n 
one breath John on the island of Patmos speaks of 
"him that loveth us, and loosed us from our sins by 
his blood; and he made us to be a kingdom, to be 
priests unto his God and Father ..." (Rev. 1:5-6 ). 
There is an unbreakable continuity between Cod's 
love and Cod's saving work in Christ. a continuity 
that is from e ternity to eternity, if we may speak thus. 
10 his redemptive-redeeming love Cod binds in one 
whole his sovereign election with Christ's redeeming 
WOrk in history on Calvary and the actual saving of 
God's children through the work of the Holy Spirit as 
he regenerates, sanctifies, preserves and glorifies the 
objects of that holy and efficacious divine Jove ( or 
grace). 

More than one student of the conceptions that 
have captured the hearts of men has pointed out that 
it is the deterministic thought-life systems that have 
most effectively held sway over the lives of men. 
Lurking always in the back reaches of Creek thought 
and life was the idea of necessity or fate as the final 
determinant of history. The powerful mle of the law 
of Karma in Hinduism and Buddhism is another illus
tration of determinism in the thought-life system of 
millions of people. We point also to thc arbitrary 
predestination of the Muslim Allah with its consequent 
terrible fanaticism in the lives of his devotees. Marx's 
doctrincs of economic determinism with inevitable 

Does Cod hove a 31)ecial cancer" for his 
church? Can this be denied without radicaUy 
dioorcing, God's sOO€Teign election from his 
sovereign love? These and other usues involvell 
in Prof. Dekker's construction of the lot>e of God 
(Ire evaluated in tile fig11t of God's W ord by tile 
Rev. Edward Heerema, postor of the Bradenton. 
Florida, Christian Reformed Church. 

class struggle and proletarian rule have captured the 
impassioned devotiOn of hosts of people in modem 
times. Why have such deterministic systems held the 
devotion of so many people? Without doubt the an
Swer to that question is a complicated one involving 
many cultural, intellectual and religious factors. But 
one point seems clear. In a determinist ic system man 
rises above the limitations, frustrations, pettinesses 
and tragedy of individual existence by identifying 
himself with a grand purpose and mastery that tran
scend his own little cramped and troubled world . 

... ..... ... ,, , ..... ,............ ..... ...." ... 




The Christian of Reformed persuasion, basing his 
faith squarely on the Word of God, believes God 
has foreordained whatsoever comes to pass. Hence 
Christianity is also properly called a deterministic 
sy:;tem. But, there are important differences between 
Christian determinism and non-Christian determinism. 
The writer would like to suggest that these difIcrences 
stem from what he would call the basic pOint of dif
ference, a basic point which, in the judgment of the 
writer, signalizes the unique grandeur of the Christian 
conception. At the heart of Christian determinism is 
love, the love of a personal God. It would be more 
accurate to describe this heart of Christianity as a 
perfect blend of divine love and absolute sovereignty 
viewed within the framework of God's perfections of 
truth, holiness and righteousness. This divine love 
fused with absolute sovereignty establishes at the 
center of history a community of love, the church, 
whose supreme duty it is to love the holy God of 
truth and righteousness above all and one's neighbor 
as himself. And a significant element in the life of 
this community of love is the divinely imposed obli
gation to proclaim this message of divine love in Christ 
Jesus to all mankind. Therefore just because of the 
sovereign and efIectual workings of God's eternal and 
sure love in history all of mankind is blessed with the 
impact of a love-message and a love-life proceeding 
from that community of love chosen by Cod in Christ 
before history began. It is just because of the presence 
in the world of this community of love chosen and 
maintained by the love ( grace) of God that God's 
love is a meaningful reality in countless ways in the 
afIairs of men in general. Any fa ilure to maintain the 
purity and uniqueness of that love that has made and 
kept the church as the apple of Cod's eye is a b low 
not only at the church, but also at that love which 
is such a blessing to all mankind because of the pres
ence of the loving and witnessing church in the world. 
This community of love, said Jesus, is the salt of the 
earth and the light of the world. Professor Dekker\ 
teaching of the universal love of God in Christ Jesus 
does not, therefore, spell enrichment for all men in 
the blessings of the divine love, but rather spells ,I 
dreadful impoverishmen t for all men. 

Conclusion 

Naturally there are many questions that confront 
us as we work in this sensi tive area of theological con
ccrn . It is asked, for instance, what the relationship is 
between Cod's love for "the apple of his eye," his 
people, his church, and his love or loving-kindness 
directed toward all men generally. But care is called 
for in the handling of this and related questions. Such 
questions may lead us into an area that is off-limits for 
man. God's Word teaches both. Of that the write:· 
has no doubt. But pursuit of the question of thc 
relation between what Ollr words inadequately de
scribe as God's special love for his own and his 
general love for all men may involve presumptuous 
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invasion of those areas of mystery where we have to 
do with the fine nuances of the inner dispositions of 
the heart of Cod. Respect for proper limits upon 
our inquiry is called for here. 

Finally the author of these lines hopes that they 
may help in some small way to illuminate the issues 
confronting the church today. It is hopedl that these 
lines help to show that the theological path along 
which Professor Dekker would promote the cause of 
missions is not the path the church should follow. In 
all faithfulness and without personal animus of any 
kind this path must be called a fa lse path, a path 
leading into a thicket of theological confusion in 
which dark shadows are cast on precious elements of 
the Reformed faith, especially upon that element that 
is the very heart of our faith and our evangelical wit
ness, namely, the efficacious grace of God. It is sin
cerely to be hoped that Professor Dekker may come 
10 see this too, and that not only the synod of the 
Christian Reformed Church meeting in June, but also 
Professor Dekker himself will heartily repudiate it. 
The professor's concern for the more effective promo
tion of missions must be admired. The way along 
which he seeks tlus promotion must be rejected. 

1. 	 In Ps. 17;8, Lam. 2: 18 and L."'Ch. 2:8 (12) we probably 
also have instances of the remarkable usage of the word 
"daughter" in the Hebrew idiom. 

2. 	 Prof. Dekker first taught thnt we should distinguish between 
redemptive and redeeming love (Reformed Journal, Feb. 
1963, p. 14). He has since abandoned this distinction 
Acts of Synod 1966, p. 448 ) . 

VIEWPOINT . . . 

Calvin's Institutes in Spanish 

(Continued from page 7) 

in London or in Antwerp. His work was based on the 
Latin edition of 1559, although he often made use of 
the French edition. In 1858-'59 Don Luis de Usoz y 
Rio reprinted Valera's translation in one big volume of 
over 1000 pages. 

One of the (Free) Reformed churches in the 
Netherlands, in volved in work of support to the Prot
estant churches in Spain, has taken the initiative to 
re-edit Valera's work, but this time in modern Spanish, 
and a small group of Protestant Spaniards now have 
accomplished the work of re-editing and the order has 
been given to publish the Institutes in two volumes of 
approximately 750 pages each. It is expected that this 
work will be available in the course of the second half 
of 1967. 

All those who are acquainted with the work of 
spreading the Gospel in Spain and in Spanish speaking 
countries, will understand the joy that fills the heart 
of everyone who was connected with this work of 
re-editin g and preparation for printing. 

May the Lord bless this work and may He use it as 
one of His instruments for the coming of His King
dom. J. JERRY Pon 

" I,., ., 
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REIN lEESTMA 

I T WAS A DESIHE for some kind of unity of 
churches which occasioned the initial formation 

and the subsequent development of the World Council 
of Churches. This is evidenced, even today, by the 
fact that the continu ing theme of Council utterances 
is "the unity that we seek." It is supposed then that 
the present structure of the WCC is, at least, a partial 
answer to the prayer of our Lord in John 17: 21. These 
words of Jesus arc continually referred to by ali the 
proponents of the WCC : "that they may all be one." 
The question which is prescntly before us is whether 
the unity of the WCC is in any significant way a 
proper response to this prayer of our Lord. 

I shall simply state, what to me is a fact, that the 
spirit which pervades the WCC is one of compromise 
and accommodation for the sake of a kind of unity 
which in no way answers to the prayer of our Lord 
in John 17. 

It is evident that the organization of the WCC 
harbors within it churches which have fu ndamentally 
divergent views in respect of doctrine, church polity, 
and worship. There are unitarians and trinitari ans; 
liberals, evangelicals, and neo-orthodox; Arminians, 
Calvinists, Lutherans, Catholics, Eastern Orthodox; 
there are those that believe in "apostolic succession," 
the veneration of Mary and saints; there are congrega
tionalists, presbyterian, episcopalian, and catholic sys
tems of chureh polity; there are national churches 
that believe in the u·nion of ehurch and state and there 
are free churches which oppose this doctrine; there are 
dozens of different rites of co!TImunion and worship. 
I t is now held that the WCC must be a forum in 
which these divergent ideas can be freely discussed 
so that out of it will come formulations which will be 
acceptable to all. The result which we presently see 
is a statement of faith which allows for every con
ceivable interpretation and which thus includes every
one and excludes no one. The spirit of the WCC is 
the spirit of synthesis. 

It is precisely this spirit of synthesis which makes 
participation in the WCC utterly impossible for the 
church which seeks to live the life of the church. 
There is no place in the Word of God where synthesis 
with unbelief is allowed to the church of Christ. The 
church is everywhere called to a unity in Christ Jesus 
according to the Word of God. It is for this unity that 
Jesus prayed. "That they may all be one, even as thou 
Father art in me and I in thee, that they also may be 
in us." This unity in Christ sets the antithesis between 
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the church and unbelief. "Holy Father, keep them in 
thy name which thou hast given me, that they may 
be one, even as we are. While I was with them, I 
kept them in they name which thou hast given me: 
and I guarded them, and not one of them perished, 
but the son of perdition: that the scripture might be 
fulfilled..... I pray not that thou shouldest take 
them from the world, but that thou shouldest keep 
them from the evil onc . They are not of the world, 
but that thou shouldest keep them from the evil one. 
They are not of the world, even as I am not of the 
world. Sanctify them in the truth: thy word is truth. 
As thou didst send me into the world, even so sent 
1 them into the world . And for their sakes I sanctify 
myself, that they themselves also may be sanctified in 
truth." This prayer is in no way the expression of 
desire for an organizational unity upon the basis of a 
synthesis of divergent ideas. The spirit of our Lord's 
prayer is not one of synthesis but of antithesis. ".... 
giving diligence to keep the unity of the Spirit in the 
bond of peace. There is one body, and one Spirit, 
even as also ye were called in one hope of your 
calling; one Lord, one faith, one baptism, one God and 
Father of all, who is over all and through all, and in 
all ." I t is the unity of faith in Christ Jesus, according 
to the scripture, which is the unity of the church. Any 
unity without this is finally man's invention which 
ignores the word and spirit and finally denies the truth 
even as the truth is in Jesus. From Elijah in the O.T. 
to Paul in the N.T. the call of the chmch has never 
been a call to synthesis but quite the contrary to anti: 
thetical confession and life. "Come ye out from among 
them and be ye separate." 

o 0 0 0 

There are many shades of theological thought in 
the WCC. Finally they can be subsumed under the 
two radically different views of the liberals - includ
ing the neo-orthodox - on the one hand and the 
evangeticals on the other. The unity of the WCC is 
maintained by using language which will allow for 
interpretations equally pleasing to both. Those who 
deny the Lord Jesus Christ as well as those who ac
knowledge him as the only Savior from sin by the 
blood of Calvary are then supposed to be equally at 
home under the formulations of the WCe. In order 
to acc.:ommodate both schools of thought the leaders 
of the wec have sought a new orientation of author
ity, "a starting point of conversation" and a "founda
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tion for collaboration" whereby the WCC becomes may live together in cooperation and work together in 
the conscience for the churches. harmony. How can there be a working fellowship 

The first conference on Faith and Order to be held where there is no fellowship of faith. What concord 
in the United States was held in Oberlin, Ohio in is there between Christ and Belial - what fellowship 
September of 1957. It was at this conference that hath light with darkness - how can there be a yoking 
Bishop Hanns Lilje of the Lutheran Church in Cer. together with unbelief? The character of the church 
many addressed the mecting. Laying emphasis on the of Christ has always been one of antithesis and not 
need for unity he said, "This means that we have to one of synthesis. How often in the O.T. as well as in 
rethink our wholc Christian status, our Christian meso the N.T. has there been the warning against syn thesis. 
sage and our Christian way of living in the light of The struggle of Elijah is being ignored for the sake of 
greater Christian unity." This same conference closed a superficial unity which Snally is no unity at all. 
with a call to the churches fo r a "uni ty in which every The handwriting is now on the wall. With the 
ministry is a ministry of and for all the members, election of Eugene Carson Blake to the most powerful 
bound together in a worshiping and sacramental com· office in the WCC there can be little doubt as to the 
munity." Every church was called upon to "examine d irection which the Council will now take in its quest 
the way in which it makes visible the nature of the for organizational unity at whatever cost. The now 
Church of Christ." The message to the churches was well-known Blake proposal which would bring to
concluded by saying, "Although some of our divisions gether 17 million Protestants and the methods and 
arise out of loyalty to truth that we now see, we must motivations behind it have been espoused by the 
acknowledge that Christ calls us to a fu ller compre· WCC by the very fact that they elected him to the 
hension of truth and more obedient service." high office of General Secretary. Blake made his blue· 

The Oberlin report fails, however, at the most print very clear in hi s message presented the day 
crucial point of all for the church of Christ. We are before the opening of the meeting of the National 
called upon to rethink Our whole Christian status, Council of Churches in San Francisco in 1960. 
message, and way of living in the light of greater 
Christian un ity. To rethink and reformulate the 

• • • • 
Christian message for the sake of unity with the Christ If the syncretism of the WCC is present in prin
denying liberal and the Word denying nco-orthodox ciple in the pronouncements and actions of the com· 
would demand nothing less than the emasculation of missions on Faith and Order they come to clear and 
the Christian message to the point where the authority alarming expression in the pronouncements and work 
of the Scripture is rejected and the substitutionary of the International Missionary Council. The merger 
atonement of Christ is denied . It is onl y then that of the International Missionary Conference with the 
any kind of unity with other members of the Council WCC at New Delhi in 1961 marks a significan t point 
could be achieved. This is to deny the truth and this in t he program of the Council. Edinburgh called for 
the church may neyer do. I t is a unity ill the t ruth the "evangelization of the world in our generation" 
which is the only kind of unity that the church may through preaching and teaching the gospel, saving lost 
seek and know. This is the un ity for which Christ souls, and building the church of Christ. New Delhi, 
prayed in his high priestly prayer. It is precisely this however, in an atmosphere of theological compromise 
unity of the Church which makes the rejection of the called for a united "Christian mission bearing witness 
fa lse unity of the WCC imperative. to a profound ~earoh for living truth." It becomes ob. 

The leadership of the WCC is firmly committed to vious at once that the centrality of the Word of Cod 
a unity which will become a single world church or· and uniqueness of the Christian message has already 
ganization. Dr. Charles Clayton Morrison in his been dism issed. 
Lyman Beecher lectures published under the title 
"What Is Christianity" branded Protestantism a heresy 
and called for a new Catholicity. Bishop Oxnam, who For what kind of unity did our Lord pray? For 
was instrumental in drafting the first blueprint for wi... kind eWe. he by his Word and Spirit work 
the WCC, wrote a book in which he ~xpressed his today? Is this the unity pro,eaed and prac1lced 
hopes for a great single chu rch in the future. In this by the World Council of Church..? The ftJCt8 
book, "On the Rock," he expressed his desire that cited heTe Q8 well tu the concluft0n8 drown 
this great single church will reject all the basic tenets 8houId be taken -..ly btl all be_. not 
of evangelical Christ ianity. He would elim.inate virtu· 
ally every doctrine of the truth which would stand 

the Ie... by member. of the Christian Reformed 
Church which Iw. off/cIt!l/y addreaed ~..l' to 

as a barrier to the formation of the great ecumenical the matter of It~ evaluation of thot ecumenical 
church of the future. To become involved in this 
experiment would be a denial of the Christ and His 

organization. Thu nUlteridl was first presenkdQ, tin tUldreas to the Annual Meeting of Reformed 
Word and a denial of the church for whi ch He prayed. FeUow.hip Inc. by Rev. Rein Leeltlrw. "..... of 
Some in the WCC are seeking for a revolution which the First ao..lond Christian Reformed Church. 
others are looking for an inclusive workable ecclesias· Chk:4g0. m. 
tical device where everyone of whatever conviction 
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The leadership of the International Missionary 
Conference which is the right arm of the WCC sees 
Christianity only as the fulfillment rather than the 
contradiction of the non-Christian religions. Again 
synthesis is substituted for antithesis. The spiri t which 
pervades the International Miss ionary Council seeks 
to see thc good in all religions. This inc!usivistic syn
cretism began already for the Interna tional Mission
ary Council when as early as 1928 they declared 
'We recognize as constituent elements of the only 
truth : The profound feeling of the greatness of God, 
the spirit of reverence in worship, as we find them 
in the Moslem religion ; the profound sympathy for 
human suffering and the unselfish effort to escape 
from it which is the basis of Buddhism; the longing 
for contact with supreme reality conceived as a spiri t
ual entity which is the distinctive mark of Hinduism; 
the belief in a moral law guiding the entire universe 
as professed by Confucianism; the unselfis h pursuit of 
truth and effort for increasing the welfare of humanity 
which one frequently finds in those who believe in the 
progress of civilization but do not accept Jesus Christ 
as Lord and Savior. We urge the followers of non
Christian religions to remain fi rm in an eternal and 
invisible world and join hands with us in an intense 
battle against al1 the evils which are engendered by 
modern civilization." Here already it is plain that the 
gospel of sovereign grace unto salvation by the blood 
of Christ alone has been dismissed and a social gospel 
for the betterment of mankind has been put in its 
place. 

In 1932 the Foreign Missions Inquiry made its 
report in a volume entitled, Rethinking Missions. Here 
was a complete repudiation of the evangelical, biblical 
concept of missions. It stated among other things: 
"The task of Christianity is not to argue with Islam, 
Hinduism, or Buddhism but with materialism, secular
ism, naturalism. It is no longer, Which prophet? 0 1' 

Which book? It is whether any prophet, book, revela
tion, rite, church, is to be trusted." With such a clear 
rejection of the uniqueness of the Christian faith and 
the Word of God it becomes plain that such a plan for 
Christian missions is demonic in its basic intcnt and 
method. There is little doubt that those who have 
abandoned the New Testament view of the finality, 
absoluteness and uniqu eness of the Christian message 
of salvation by the blood of Christ only are in com
p lete control of the WCC and in particular of its 
Missionary activity. Even Hendrik Kraemer, who chal
lenged the liberal views from a neo-orthodox point of 
view, in his book "The Christian Message in a Non
Christian World" has admitted that the cause is lost. 
This is evidently the working spirit in the Interna
tional Missionary Council. 

What place can the t rue church of Christ with its 
unique message have in such a structure? Here the 
Word is ignored and need of salvation hy the blood 
of Christ is rejected. That this wec missionary arm 

'O f/rtel :" 

has no place for the true gospel is born out by the 
report of our own missionary. 

Rev. Bassam Madany, reporting on his recent visi t 
to the near east says, 'The Near East Christian 
Council, which is affiliated with the wec, has com
plete control of the Arabic programs on the Voice of 
the Gospel station in Addis Ababa, Ethiopia. They do 
not permit any mission or board to broadcast in Arabic 
unless one works under their auspices and is a part of 
the local church. In other words, they have policies 
which would forbid an organization such as the Back 
to God Hour from broadcasting the Gospel in Arabic. 
Furthennore, their programs are not directly mission
ary ones, but simply represent the life and beliefs of 
the many member churches . Around 30% arc classi6ed 
as religious and the rest are of a cultura l nature. The 
management of the Arabic department of VaG did 
not admit that it was their aim to keep the witness of 
other Christians out of their station. They claimed 
that they were organized on the basis of producing 
Arabic programs by the national churches of the 
Middle East, which incl ude other than protestant 
churches. But it is clearly evident that ::he policies of 
the Arabic section of the vaG manifest an ecumenical 
impatience with any clear-cut presentation of the 
Gospel." The time will come when the two witnesses 
who bear the test imony of Jesus will be silenced by 
the totalitarian church and their bodies will lie in the 
streets of the city where also their Lord was crucified. 

The demonism of the spirit which presently per
vades the Missionary arm of the wec is, I think, most 
clearly expressed in the Festival of Faith held in June 
1955 under the allspices of the National Council of 
Churches which is United States branch of the WCC. 
This was a combined "service prayer for peace and 
divine guidance to the United Nations." Represent
atives were present from the Moslem, Hindu, Bud
dhist, Bahai, and Jewish faiths as well as the Chris
tian faith. Quotations from the sacred writings of each 
of the fa iths were woven together into one responsive 
reading. The Savings of Confucius, The Bhagavad 
Gita, Selected Readings of the Buddhist, the New 
Testament, and the Old Testament were used. The 
NCC report issued subsequently said "'They called 
God by different names, speaking to Him in different 
tongues, but the dream for peace in their hearts was 
the same." The prayers offered upon this occasion 
were printed also. The Buddhists ca lled upon the 
ultimate reality and the supreme Buddha and our 
Lord the Buddha. The Hindu addressed "a Brahman 
- Thou Cod Transcendent" and the protestant who 
prayed addressed the "Eternal God, Father of all ." 

This is the apostate spirit of the NCC and the 
wee. It is a rejection of Jesus Christ who said, I am 
the way the truth and the life - no man cometh unto 
the Father but by me. To be a party to such a false 
god and to participate in such a false unity would be 
a denial of the only gospel and a rejection of the 
unity of the spirit in the bond of peace which is the 
mark of the true church of Christ. 
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At our house afternoon mail~call is always awaited 
eagerly_ We never quite know what to expect. Some
times the box contains much that is useless and un
interesting. At other times there are letters from 
family or friends, important periodicals, and even 
materials for this magazine. 

Today the contents of the mailbox were especially 
significant. 

The first piece I picked up contained a pamphlet 
of 48 pages sent to me without comment by a friend 
of "Reformed Fellowship Inc." It is en titled Biblic(ll 
Missions versus Ecumenical Missions, as clear and 
comprehensive treatment of this subject in so small 
a compass as 1 have ever seen. Written by J. Philip 
Clark, professor of Christian Missions at Faith Theo
logical Seminary, Elkins Park, Pa., its first page so 
intrigued me that I could not resist reading it from 
cover to cover. 

Tn compelling and challenging fashion it deals 
with the deleterious effects which ecumenical theology 
as propagated by leaders of the W.C.G is having on 
the Biblical understanding of the church's calling to 
preach the gospel of our Lord Jesus Christ to all 
nations. That this is a most serious matter for all 
Christian believers and congregations is, I trust, self
evident. Of particular concern , perhaps more to m e 
than to some other readers, is Dr. Clark's careful anal
ysis and evaluation of the influential book on mission 
responsibility, Upon the Earth, penned a few years 
ago by Dr. Daniel 1'. Niles. Of such worth and weight 
is the presentation of Dr. Clark that we hope to com
ment on it at greater length in a future issue of the 
magazine. Meanwhile all readers interested in know
ing what devastation is being wreaked by ecumenical 
theology on Christian missions as defined by leaders of 
the W.GG can procure a copy of this pamphlet from 
The Independent Board for Presbyterian Foreign Mis
sions, 246 West Walnut Lane, Philadelphia 44, Pa. 

Thereafter I turned to the Federation Messenger 
for March 1967, publication of the Federation for 
Christian Reformed Men's Societies. 

Besides the usual material and an announcement of 
the annual convention to be held on April 26 and 27 
this iSSue contained two articles dealing with the 
W.C.C. 

p " 


The first by Dr. John H . Krommin ga sets in context 
some of the facts concern ing this movement, its or
ganization and functioning. In his brief summary he 
raises some pertinent questions, '1 f not the World 
Council, then what? How is our concern to be mani
fes ted and expressed? How are we to show that we 
believe in one holy catholic and apostolic Church? 
Are we our brother's keeper?" And appropriately he 
concludes with the statement, "These questions d e
serve more than an offhand answer." The article b y 
Prof. David Holwerda argues that joining the move
ment on its basis is permissible, because we join as 
"churches, not individuals" and no more is required 
than that we "recognize in the other churches ele
ments of the true Church ." With this line of argu
mentation we cannot agree, since it fa ils to come to 
grips with the Biblical significance of fellowship which 
demand as its concomitan t a separation from devia
tions in doctrine and practice which are persisted in. 
Since these articles reflect the convictions of several 
in the churches, they deserve to be read carefully. 

The last piece of mail contained a Viewpoint con
tributed by the Rev. Jelle Tuininga, a former student 
and now pastor of the church in Grande Prairie, AI· 
berta. It appears elsewhere in this issue. Since he deals 
with many of the same matters mentioned above- mis
sions, the World Council of Churches, and the per
vasive influence of ecumenical theology which renders 
so many insensitive to the true gospel - we mention 
it at this point. 

Often well-meaning church members complain that 
they find it difficult to assess what is happening in 
the church. For such a complaint there is really no 
acceptable excuse. Throughout the entire world 
churches are in fermen t. All these and many other 
issues are outlined and discussed and debated. Anyone 
who engages in some judiciously selected and broad 
reading need not be in the dark. Those who are de
voted to the Christian gospel and the church which 
seeks to proclaim it faithfully will set aside some hours 
each week for reading. Then, and only then, can we 
pray continually and consistently that Christ's church 
may remain true to her high calling in a confused and 
confusing situation. 

Upon several occasions this magazine has called 
attention to a periodical which deserves a much wider 
reading-public than it has. The articles which appear 
in Calvinist Contact (in the Dutch language) and its 
English supplement "Christian Courier" are con
sistently clear and challenging. Here much of what 
goes on in the Canadian and Dutch ecclesiastical 
worlds passes in review. 

In the issue of March 3 we find a brief editorial on 
"Kerkbesef," a Dutch term which defies precise trans
lation into the English language. It contains a plea 



for healthy, Biblical awareness of what it means to be 
church in the world. 

"There are people pained and perplexed about 
the church. They don't quite know what to do 
about this. 

"In Church News we read that the Reformed 
consistory of Hilversum has opened its church 
parlors to young people who want to dance. 
Youth ciders arc required to supervise this. Why? 
Because dancing belongs to the calling of the 
church? Of course not. Although Church News 
gives no reasons, we risk supposing that the 
pressure on Hilversum's consistory became too 
strong. One simply has to do something to keep 
young people in church .... 

"There arc others - and we meet them among 
us - who in their views concerning the Kingdom 
of Cod go so far, that they regard the church as 
a branch of the tree (trunk). The tree is then 
the Kingdom. The first ooncern is not the church 
- it is a branch. That which is important is the 
Kingdom - it is the tree. These people deserve 
commendation in that they work zealously for the 
Kingdom. But their view must lead to giving 

Christian organizational life the same place as 
the church. 

'1n both instances no justice is done to the 
unique place of the church. She is the congrega
tion which the Lord Jesus gathers unto himself. 
Or to say it differently, she is the new humanity 
which God from eternity has chosen for Himself 
unto eternity. My church membership controls 
my entire life, or at least should control it .... 

"I t is to be deplored when the church is 
'broadened' in order to draw the young people. 
That is not necessary for the church. It is sad 
when the church is narrowed' and restricted to 
a branch of the tree (the Kingdom ). The church 
is too big for that. 

''To be sure, our life in the church is quite 
limited so long as we live in this world. But this 
does not obscure the fact that the church is very 
real. And she can never fade out of the picture. 
When all the rest falls away, when all our or
ganizations come to an end, the church with her 
Head Jesus Christ abides indestructible. 

true church-consciousness is not a hobby! It 
is a p recious treasure'" 

- Ph'TER Y. DE JONG 

ALL ONE BODY WE ... IN AUSTRALIA? 


GEORGE VAN GRONINGEN 

A METHO DIST CHURCH MEMBER, using the 
pen name Lonely Christian, wrote as follows in 

New Life an Australian Christian newspaper : "It is a 
wet Sunday morning and the question in my mind is 
this: 1s it worthwh ile to walk a mile in the rain to 
the house of God to worship Him?' . . . A year ago 
you could really feel Cod's presence and you would 
come away refreshed ... forty years ago, or less 
(we) could grasp the majesty of God who was so far 
above us that we could worship Him. The Holy 
Spirit could so interpret the Word of God that we 
could understand and be saved ... How can we 
worship a God who is merely one of us? These days 

come away from church dissatisfied and resentful. 
Where do I go from here?" 

Lonely Christian Cries for Help 

Lonely Christian tells us in his letter that a visit 
to an evangelical Presbyterian minister convinced him 
that the evangelical cause was a lost cause in the 
Presbyterian church. The local Salvation Army group, 
formerly a strong local Corps, having become infected 
by modern ideas has dwindled to a dozen or more 
members. The Anglican church in his area proved to 
be so high most Protestant minded folk transferred 
to the Methodist church. Of various splinter groups 
meeting in private homes one was visited. He did not 
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return as the members of the group considered them
selves the only Christians and praised Cod they were 
"not as others who had not come out." Lonely Chris
tian concludes the letter: "So what do I do? I know 
a missionary with similar feelings. Can anyone in 
similar circumstances please help?" 

Lonely Christian refers to a number of factors in 
our contemporary times of ecumenicity, church re
newal, theological reformulations and "death of God 
sentiments." It is not my intention to discuss the 
attempts or to reformulate the abiding truths in terms 
of today. That it is necessary to an extent few, if 
any, would deny. That too many evangelical, con
servative leaders do not attempt to do this brings 
deep trouble to the church. That this reformulation is 
done by some theologlans and preachers who do not 
consider the Scriptural revelation as final and author
itative is a tragic fact. Half truths, error and theolog
ical nonsense all too often comes forth from such 
endeavours. Lonely Chri.rtian feels this though he 
may not be able to spell it out cogcretely. 

In his resultant disappointments, resentments, be
wilderment and deep confusion, Lonely Christian 
points up two of the forces in current ecclesiastical 
life. Again, he may not be able to spell out the various 
integral aspects of these forces but beyond a doubt, 
he has felt their impact. The forces 1 refer to could 
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be spoken of as the spirit of ecumenicity and of church 
renewal. 

These terms should be carefully defined and their 
exact denotations should be clearly set forth. But 
this is not easily done. These terms have come to 
have a variety of meanings. For some ecumenicity 
simply means the wiping of all denominational bar
riers, the sooner the better, yes, also between Roman 
Catholics, Protestants, Greek Orthodox and possibly 
even Judaists. For others it means the uniting of those 
churches who have much in common, be it a view of 
truth , liturgy, mission programs or cultural dimen
sions and visions. For still others, it means a gentle 
talking together, learning to appreciate each other. 
An example of this is the latest literary venture on the 
ecclesiastical scene in Australia. Together has been 
launched. This is a monthly Journa l, backed by Prot
estant, Orthodox and Roman Catholic theologians. 
The council governing the organization which pro
duces this Journa l is comprised of ministers and lay
men of most of the denominations in Australia. 

Then there is the "spiritual unity" view which seeks 
to smoothly obviate organic unity and to allow for 
cultural, national, racial, historical liturgical views and 
preferences to keep like believing Christians from 
joining together in confessing the truth in worship, 
preaching the gospel to unbelievers and fellowshipping 
as one family in Spirit and truth. 

Whatever aspect of ecumenicity has influenced 
Lonely Christian I cannot say. But Lonely Christian 
does not seem to be ready to splinter the church or 
be part of a new group. The idea of organic, or at 
least organizational unity of some kind, is present. In 
the face of it he does not know what to do. He is 
utterly eonfused, bewildered. His cry for help is from 
the heart. I t is the cry of a wounded , searching sou I, 
wandering, groping in the mixed rays of colored light 
shining in this present dark world . 

Then there is the problem of church renewal. Men 
of every group, sect and/or church are using this 
term. The "fundamentali.~ts" arc increasingly lIsing 
the term and they simply use it as a synonym for 
revival such as have taken place in the past. Others 
use the term in the sense of reformation; this can 
mean a return to cardinal doctrines of the Scriptures, 
a return to the outlook of Heformation times on the 
church and social life or to a complete reorganization 
of church life. This complete re-organization is not 
at all agreed upon either. Some would organize all 
Christians into a new fellowship, others the evangel
ical in one camp and liberals in another. 

Lonely Christian has been confronted by the chal
lenge of church renewal. But he is utterly confused. 
H is fanner evangelical pastor worked for a special 
goal of renewal in tenns of revival by evangelistic 
means. His present pastor works for renewal by ac
commodating the young people in using current pop
ular fads, gim micks and language. But the grand 
truths of the Scriptures are not presented. The Salva-
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tion Army has introduced modem ideas in the interest 
of renewal and is losing membership and zeal. The 
Church of England remains divided even as it seeks 
to be renewed. A segment is moving closer to sacra
mental theology and liturgical ritualism. Another seg
ment is insisting upon the absence of the vestments, 
freedom in liturgical p ractises and seeks to put life 
into the fellowshipping community by gospel preach
ing, fellowship in prayer and song and evangelistic 
activities. Both segments however adhere unswerv
ingly to the Common Book of Prayer and to the 
Episcopal form of church government. 

Lonely Christi .." Receives Advice 

Lonely Christian soon found out that he was not 
as (a) lone( ly ) as he thought he was. A number of 
letters that appeared immediately after his cry for 
help indicated that some Christians had solved their 
problems - at least to their own satisfaction for a time. 

The most interesting fact about the response was 
that each writer indicated an awareness of the four 
basic factors of our contemporary times I referred to 
above. But there certainly was little if any agreement 
in the solut ions that were offered. However, I think 
it fair to say that three specific approaches were 
strongly advocated . 

1. Come out of the church and affiliate with a 
church or group that will not in any way tolerate 
apostacy. One advisor seemed to suggest that no 
church affiliation was to be preferred to affiliation 
with those who advocated unscriptural ideas and who 
freely accepted many modern ideas. 

Those who are of this mind would define ecumen
icity as unity in the truth. But this is to be variously 
applied. Some insist on agreement in doctrine in 
aspects in all areas of church life. Renewal is to be 
gained by separation from the local church and by 
affiliation with a live church or group. O thers how
ever would say rencwal is to come in the form of the 
revivals of the 18th/ 19th century which allowed for 
differences in doctrinal emphrues and church practices. 
But most of those of this mind call for a radical ref
ormation of the church in most aspects of its existence. 

2. "Stay in the church at all costs and in no way 
become guilty of schismatic action," the opponents of 
group one write. By all means avoid the charge of 
separatism and divisive actions. Consider schisms to 
be a greater sin than apostacy. If you remain in the 
church you are not an apostate though you may be 
in a fellowship with them. If you separate from your 
church you are a schismatic and separatist. Thus to 
separate is the greater evil . 

It is q llite obvious that the influence of the 
ecumenical voices have made a strong and deep im
pact upon these advisors. The fear of more division 
is great. It may be considered the greatest of sins to 
participate in such actions. However, there is little 
positive advice or help that is given by this group. 
They are frustrated themselves in their search for 



ways of uniting Christians and renewing the church. 
They realize that truth and error can not be made to 
live as equally valid options on a co-existence basis 
within the church. Yet, co-exist is a must if the only 
alternative is to divide the organization or to separate 
from it. 

3. The third group, the largest of the three, is 
closely related in some respects to group two. The 
affinity comes to the fore in the evidence of ecumen
ical influences. This group is distinct in that it is 
grcatly concerned with an actual program of church 
renewal. It is at this point that minds d iffer sharply on 
how church renewal can best take place. I refer you 
to what I have mentioned in the first part of th is essay 
on the various opinions concerning church renewal. 

Here again we find three distinct minds or pro
posed methods of operation. Remcmber, that all are 
concerned with church renewal in the midst of ecu
menical influences, theological reformulations and 
death of God sentiments. 

The first method I would refer to is that of working 
within the local church. The ad vice is: attend the 
services in spite of what you see and hear. YOur 
presence is God honoring and there will be a b lessing 
in fellowshipping ( i.e., being together with others). 
Become a Sunday school teacher, be active in personal 
evangelism. Draw your strength from the Lord 
through personal Bible reading, prayer and mid -week 
prayer meetings. 

The thought behind this method is that if all those 
who truly love the Lord, His Word , His ch urch and 
those who are concerned for the lost, become active 
they will influence many others and thus the local con
gregations will be revived. However, much as this 
method seems to be in harmony with sound Scriptural 
principles and true church practices, the facts are that 
few such active members have been accepted as good 
influences by liberally inclined ministers, social minded 
members and cultural enthusiasts. Most of these per
sonall y attempted salting and leavening influences 
have been defeated by opposing forces and by lack 
of wisdom and (let's admit it ) misguided zea l on the 
part of the evangelical worker. 

It would not be right if I gave the impression that 
all local Australian churches are under liberal leader
ship. After the election and installation of the Rt. 
Rev. M. L. Loane as Archbishop of the Sydney Dio
cese, all reading Christians should know that the 
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The spiritulIl loneliness lind distress of nlllny 
evangelical Christians in churches which com
promise the gospel is analyzed by Prof. George 
Van G1'oningen of the Refonned Theological 
College, Geelong, Victoria (Australia). The op
portunities which this situation affords t1le Re
fonned chft1'ches arc presented liS a challenge to 
true ecumenicity. 

Australian Church of England has a strong evangelical 
section in N.S.W. Moore Theological College, under 
strong evangelical leadership, has sent forth many 
conservative ministers into the Church of England. 
In like manner, Ridley College in Melbourne has 
done the same. Many Church of England parishes 
have fi ne Reformed theologically minded pastors who 
are active in church renewal by faithful gospel preach
ing, spiritual teaching and counseling and by positive 
evangelistic endeavors. 

The members of these evangelical (low ) Church 
of England parishes are not at ease however in the 
present ecumenical circumstances. The talks and 
plans of union with liberal dominated Presbyterians, 
Congregational and Methodist churches pose real 
threats for them. 

Some Presbyterian and Methodist congregations 
are also evangelical in character often due to the 
influence of a local pastor alUl well read and active 
lay members. However, sad to say, these constitute 
a small minority within the churches as a whole. 

" " " " 
The second method that is proposed is to remain 

a member of your local church but become a member 
of the evangelical or revival fellowship w ithin your 
denomin ation. 1 will quote from an editorial in New 
Life in explanation. 

"In an informative address on Evangelical Re
newal delivered at the annual meeting of the 
Bible Union of Australia (Vic) ... the Rev .... 
spoke of the significant development of evan
gelical societies within the wider framework and 
testimony of the denominational life of the 
church. He mentioned the Westminster Fellow
ship ( Presbyterian) , the Aldersgate Fellowship 
(Methodist ), Baptist Revival Fellowship and the 
Evangelical Fellowship of the Churches of 
Christ, and asked the quest ion : 'Have they any 
Scriptural and historical warrant for the existence 
of evangelical societies within the denominations 
to which they belong?' 

( He) declared: Malachi's testimony is no i~ o
lated one. 'Then they that loved the Lord spake 
often one to another. This unobtrusive testimony 
runs back through the Old Testament. In the 
time of our Lord this ecclesiola was significantly 
identified - a people who looked for the Lord's 
advent .. p raying . famIliar with the Scnp
tures . believed them literally ... They were 
within and not without the framework of Juda
ism. They were positive in their testimony." 

This then is a call for an ecclesiola within the 
ecclesiae, a church within the church. The historical 
record of the church indeed reveals the presence of 
these throughout all ages in the life of the church. 
Their positive value is often hotly disputed. Many ills 
in the church have been traced to these "ecclesiola." 
But the fact remains that they arose because of greater 
ills already existing in the church. No one who is 
aware of circumstances and trends in the Presbyterian 
church of New Zealand will be able to deny that the 
Westminster Fellowship has been a source of great 
blessing to many Christians. The literature produced, 
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the conventions held and the indoctrination of young 
people have made positive contributions to the main
taining and development of Reformed theology and 
active evangelism in the church and country. 

But, the question that must be faced is: and now 
what? Should the Fellowship plan , organize and 
conduct its own theological education program? This 
would be much like having a Moore and Ridley The.. 
ological College within the Presbyterian church. 
Should the Fellowship move on from conventions to 
more official types of meeting in which official pro
nouncements on doctrinal and church political matters 
are discussed and made? L'l.y members are pressing 
for such steps to be taken. 

Historic Reformed Theology has not accepted the 
principle of the ecclesiola within the ecclesia. It has 
sought to follow the procedure of open paths to and 
through church counci ls and courts. But the tragic 
facts are that these paths are not always open because 
of technicalities. Nor have the courts always been 
impartial. What then? 

The Australian church scene is presently well 
colored by the ecc1esiola. This is a fact. And for many 
folk it seems to be the only way to have fellowship 
in the truth, the Spirit and to have cooperation on a 
full orbed Scriptural basis in preaching and evan
gelism. 

Thcre is however anothcr phenomenon to which I 
should refer. While enjoying my annual holidays I 
have met some very zealous Christians. Two young 
men are particularly "keen for the Lord." A... was 
converted through a Wesleyan Methodist Mission. But 
he does not trust his "mother church," "Too many 
preachers and teachers don't teach me the truth as 1 
read it in the Word" is his complaint. B.. is an ac
tive member in the Church of Christ Both young men 
are lay preachers conducting services in local country 
churches, lead in Sunday School work, take active 
parts in youth work. A . .. has been executive secretary 
for a Christian Endeavor area. Where do A.. and 
B.. and their friends spend Sunday afternoon? 
In a nearby village, attending an "undenominational 
mission group fellowship." A. explained, "All 
people who attend there really love the Lord and Hi~ 
Word. There we are revived and really helped. 
There we receive Cod's guidance for Our task in our 
local churches, youth work and evangelism work." Is 
this not a great complaint against the church of Jesus 
Christ? 

What is the future of these fellowship groups? 
That can depend upon the leaders of such a group. 
If one person is dominant he may become pastor and 
soon a church is formed. In some areas such groups 
found it convenient to organize. Thus a new church 
(denomin ation) arose. The village group is conscious 
of ecumenical pressures. It does not want any new 
bodies. It cannot do without the spiritual blessings 
of the fellowship. So "we will continue as we are 
trusting the Lord will guide us." 

The third mind or method of renewing the church 
is the complete re-forming of the church. I think it 
is proper to say that this is an emerging mind; many 
of the facets and aspects have not been worked Out. 
The goal however is quite clearly set out. Dr. D. 
Martin Lloyd-Jones of Westminster chapel, renown for 
his doctrinal preaching and teaching min'istry, stated 
it at the second National Assembly of Evangelicals 
held in London, October 18-20. Dr. Lloyd Jones 6rst 
said that the question of the church is always im
portant. Today her condition is alarmin g. The world 
can afford to neglect us, make fun of us. . . . Major 
denominations are ready to consider and alter their 
whole position and to become part of one world 
church. Our position is that we as evangelicals must 
start from the New Testament church. The emphasis 
is not to be on fellowship but on the truth. True 
doctrine is of the essence of the church. However, he 
went on to stress a church is not made by a confes
sion, "it consists of saints, those who have been born 
again of the Spirit and are associated in fruitful fel
lowship." Dr. Lloyd Jones then stated his goal "Let 
us unite as evangelicals in one church organization." 
He made a specinc call to unity through separation. 

As I stated, a specinc approach, method and 
channel of operation has not been spelled out or 
even clearly suggested. However some men are work
ing in the direction of one united evangelical church. 
A member of the Westminster Fellowship ( Presbyte
rian) of New Zealand has requested that a sample 
doctrinal statement, to serve as a basis for a call to 
unity, be drafted. 

This suggested re-forming of the church would in
deed be a second reformation. Those who love the 
truth of the infallible Word given by om Sovereign 
Lord are one people in essence. This type of people 
led in the reformation of the church in the 16th 
century. But that reformation was not complete. Di
visions remained within the church. Now Dr. Lloyd 
Jones and many others, are calling for one evangelical 
protestant body in distinction from a liberal prot
estant body as well as distinct from the Roman 
Catholic body. 

Lonely Christian has received much advice. H~ 

wrote a short thank you letter some weeks after he 
sent out his cry for help. He was thankful to all 
those who expressed sympathy, concern and who gave 
counsel. His greatest source of comfort was that he 
had come to realize that he was not alone in his 
confusion, bew ilderment, search and desire for tru e 
worship. 

What have the Reformed Churches to Offer 
Lonely Christian? 

The question - What have we as Reformed 
churches to offer Lonely Christian? - occurred to me 
as I read the letter and the question has come back 
to me repeatedly. 
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We have the truth to offer him. Thanks be to God, 
we make it possible for him to hear it right in his 
home. The Back to God Hour broadcast has been and 
continues to be of much help to the many Lonely 
Christian (s). 

Do we have a church fellowship to offcr him? 
Some would say "we are not first of all int erested in 
bringing the Lonely Christian (s) into our churches. 
Lct us evangclize the lost and mold them to fit into 
our patterns." This answer could be considered a 
smooth way of passing by the victim on the road. This 
could be considered a pious maneuver to maintain 
traditional, nationaI and cultural customs, preferences 
and interpretations which are not germane to Re
formed theology and therefore above all, not germane 
to the gospel of sovereign grace. 

This question of fellowship poses many problems. 
Dr. Lloyd Jones says it is not of the essence of the 
church. But it is a real, true and abiding character of 
the church. The church is to be known as a felIow
shipping body of saints in which saints from aU na
tions, tongues and people can truly enter into fellow
ship. And whatever the reasons may be, many Lonely 
Christian(s) find it very difficult if not impossible to 
affiliate with the various local Reformed congrega
tions. We are thankful that in many instances the 
truth proclaimed via the air waves has been a strong 
attracting feature; we are disheartened to find thut 
the fellowship aspect has been a deterring feature. 

Do we have the means and channels of evangelism 
so that we can offer Lonely Christian (s) an opportu
nity to join in corporate witne.~s? Yes to an extent. This 

problem can be resolved when the "fellowship" prob
lem is brought into perspective and is no longer an 
insurmountable barrier for many. 

The Reformed Church members have much to offer 
Lonely Christian(s). But in offering their treasures in 
the Lord to these people, self must also be given and 
various extraneous things must be sacrificed. J n this 
sphere lies the immediate and most urgent home work 
problem of Reformed Christians. Until this problem 
is properly delineated, solutions proposed and put 
into execution, the precious truth can be brought into 
the home to strengthen Lonely Christian ( s) in his 
isolation via the Back to Cod Hour. But the ideal 
of "All one body we" will not be realized. 

In conclusion I wish to express my appreciation 
to and adm iration for Dr. Lloyd Jones for stating the 
goal to which all those should stri ve - those who 
truly love the Lord, adhere to his revealed infa llible 
Word and seek to work for the glory of God in the 
salvation of lost sinners. 

In Australia we must set our goals. We cannot 
hope to exist as a chan nel of covenantal blesSing if 
we concentrate mostly on a careful maintaining of our 
status quo. Creat, tremendous forces are at work. 
We cannot, we may not ignore these. The ecumen ical 
force can be steered. guided at this stage. Church 
renewal is possible. Reformulation of truth is also 
poss ible. God is not dead, but lives. Because he lives 
we can rise up and in his strength meet the cha llenge 
of our times. Unto this end we labor in the Reformed 
Theological College. May God bless usl 

STUDIES IN THE CANONS OF DORT 

JOHANNA TIMMER 

LESSON EIGHTEEN 
ART. 6. CAUSE OF UNBELIEF IS IN THE SUBJECT, 

NOT IN THE OBJECTIVE SACRIFICE OF CHRIST. 
The sinner that perishes in unbelief, perishes in 

unbelief which is his own unbelief. There is nothing 
defective about the sacrifice of Chri.~t , nor is the sacri
fi ce insufficien t to wash away his Sin; the trouble lies 
with the unbeliever. 

Mom Is Responsible 
Man is responsible for his unbelief. Natural man 

"hinders the truth in unrighteousness" ( Rom. 1:18). 
Then Paul goes on to say that "that which is known 
of God is manifest in them; for Cod manifested it 
unto them. For the invisible things of him since the 
creation of the world are clearly seen, being perceived 
through the things that are made, even his everlasting 
power and d ivinity; that they may be without excuse" 

" 

(Rom. 1:19, 20). Man becomes responsible for his 
attitude toward that which Cod has made manifest. 
'The fac t that regeneration is the prerequisite of fa ith 
in no way relieves us of the responsibility to believe 
nor does it eliminate the priceless privilege that is 
ours as Christ and his claims are pressed upon us in 
full and free overtures of his grace. Our inability is 
no excuse for our unbelief nor does it provide us with 
any reason for not believing. As we are presentc.d with 
Christ in the gospel there is no reason for the rejection 
of unbelief and all reason demands the entrustment of 
faith" ( Redemption accomplished and Applied, by J. 
Murray, p. 140 ). 

Man Opposes Truth 
"But men in their adikia [unrighteousness J.T .) go 

counter to all this mass of truth regarding Cod, re



jecting this right norm and principle for their hearts 
and lives, inventing ungodly and wicked norlTIS in
stead" ( Lenski ). Yes, natural man cxchanges the 
truth of God for a lie, worshipping and serving the 
creature rather than the Creator, who is bl essed for
ever (Rom. 1:25 ). Dr. C. Van Til echoes all this in 
his works. He says that "man cannot look anywhere 
but he confronts God, and that God as self-attesting." 
Elsewhere he writes, "The natural man at bottom 
knows that he is a creature of God. He knows also 
that he is responsible to God. He knows that he 
should live to the glory of God. He knows that in aU 
that he does he should stress that the field of reality 
which he investigates has the stamp of Cod's owner
ship upon it." 

Self-judgment 
Man's rejection of the Gospel is to be interpreted 

as self-judgment. We may not lay the rejection at 
God's feet by blaming it to God's elective decree. 
When at Antioch of Pisidia the Jews rejected the 
Gospel, Paul condemned them sayin g, " It was neces
sary that the Word of God should first be spoken to 
you. Seeing ye thrust it from you, and judge your
selves unworthy of eternal life, 10, we turn to the 
Gentiles" (Acts 13:46). Observe the clauses, "ye 
thrust it from you," and "ye ;udge yourselves un
worthy." 

The Difference 
W hen the unbeliever gets to hell he will have to 

say, "It is my fault that I am here." When the be
liever gets to heaven, he will have to confess, "It is 
God's grace alone that brought me here." 

This introduces us to article seven. 

ART. 7. CAUSE OF BELIEF IN THE OBJECTIVE GRACE 
OF GOD, NOT IN THE SUBJECTIVE MERIT OF MAN. 

Faith - God's Gift 
Just as the cause for unbelief lies in man, so the 

credit for faith lies in God. "For b y grace have ye 
been saved through faith; and that not of yourselves, 
it is the gift of God; not of works, lest any man should 
boast" ( Eph. 2 :8). 

God - Our Debtor? 
God does not owe us anything. We owe him 

everything. When, therefore, God bestows faith, it 

is a pure gift. Faith is "not of works, lest any man 
should boast." By nature man does not even want 
salvation. This, in turn, evidences the spiritual bond
age of his will. That the will of the natural man is in 
bondage is the result of an act of man's will when he 
was still free . Man willed to sin when Adam in a 
perfect state deliberately set his will over against 
God's. Even the threat of death didn't keep Adam 
from his wilful act of disobedience. 

Grace in Christ 
Not even the threat of death deterred Adam. Be

cause "the wages of sin is death," Christ had to die to 
set his children free. "H e who knew no sin God made 
to be sin on our behalf. ." What grace that rep
resents! Those who truly believe on the Son have 
everlasting life, but those who obey not "the Son shall 
not see life, but the wrath of God abideth on them" 
(John 3:36) . This is the awful finality of the Gospel. 

No Merit - All Grace 
Not works! By grace! Through death! Without 

merit of our own! Saved! Saved because of the in
finite merit of the suffering and death of Jesus! In
debted for salvation "solely to the grace of God given 

. in Christl" 
For 	 the Leader 

You may want to consult chapter 8 of Pink's book 
on the Sovereignty of God and chapter 16 of Boett
ner's work on The Reformed Doctrine of Predestina
tion. 

Discussion 
1. 	 Comment on the statement of the Rev. J. G. Feen

stra: "The will is not free, but the willing is free." 
To explain this, he writes: "The will is not free; 
by nature we stand on a slope, but the willing is 
free ; the wheels can go forward or backwards." 

2. 	 Why are the heathen without excuse? 
3. 	 In what sense does man always confront God as 

Dr. Van Til maintains? 
4. 	 Do you believe that man knows that he is respon

sible to God? 
5. 	 In what sense does the natural man condemn 

himself? 
6. 	 Why can unregenerate man not exercise saving 

faith? 
7. 	 Prove that fa ith is a gift of sovereign grace. 

LESSON NINETEEN 

ART. S. THE DIVINE WILL EXTENDS THE ATONEMENT 

TO ALL THE ELECT. 
God righteously discriminates (see part I , art. 6 ) 

among "men equally involved in ruin" in that he sov
ereignly and willingly applied the vicarious atonement 
to all his elect . 

Who are the Elect? 
The elect are "all whom God in His eternal and 

unchangeable counsel of mere goodness has elected in 
Christ Jesus our Lord, without any respect to their 
works" (See Belgic Confession, Art. 16). 
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"Only when we are aware of God's electing grace 
will the story of salvation make sense. All believers 
must agree that no one deserves that mercy. With un
questionable justice God cou ld have left all men in 
the perdition in which they are plunged" (The 
Church's Witness to the World, by Peter Y. De Jong, 
vol. II, p. 21 ). In his sovereign counsel God willed to 
discriminate in favor of those on whom he willed to 
have mercy. Only that accounts for anyone being 
saved . By nature man hates God and thinks himself 
able to get along without God, or to construct a god 



of his own making who will adjust himself to man's 
wishes. Salvation is of sovereign grace. 

Has Man a Bit of that Sovereig nty? 
Did Cod abdicate a bit of his sovereignty to man? 

Was our repair man in Philadelphia , who belonged to 
the Mission Covenant Church, right when he main· 
tained that "God either cannot, Or He will not, or 
He should not save a ll"? Was he right in believing 
that although Cod is sovereign, he has given a bit 
of that sovereignty to man? Perhaps you have an 
adopted child. Did the child adopt itself, Or d id yOll 
adopt it? Is it God Who adopts his children or is it 
man that adopts himself by his own choice into the 
redeemed family of Cod? Jesus should know the 
answer. I don't know of a better authority, do y()u? 
In John 13: 18 he says, ") know whom 1 have chosen." 
Should one still want to give himself some credit for 
choosing Christ, one shall have to admit that Jesus 
rebukes such a thought when in John 15: 16, he says, 
"Ye did not choose mc; but I chose you. ". Yes, he 
ought to know. He knows whom he came to save 
( Matth. 1,21 ). 

Does God's Love Obligate Him? 
What do you think of a Boston speaker who rea· 

soned thus : 
"Cod is omnipotent. 

God is love. 
1£ 	omnipotent He can save all. 
If love He will save all"? 

On his basis we have to accept universalism or to 
deny that God is love. On the basis of facts we have 
to say, then, that God cannot be love because he does 
not save everybody. If we stand on God's infallible 
Word, we believe that the human race breaks up into 
the saved and the lost ( U Cor. 4:3, 4 ), the righteous 
and the wicked (Ps. 1:6), the aequited and the con· 
demned (John 3: 18), '\.hose on the narrow way and 
those on the broad (Matt. 7:13, 14 ), those that have 
their lamps burning and those that don't ( Matt. 25:11 , 
12). And yet that Word teaches that God is love 
( I John 4:18; II Cor. 13: 11 ). That love is inlinite as 
is every perfection of Cod (Jer. 31:3 ). Does this 
obligate Cod to save all? 'What shall we say then? 
Is there un righteousness with God? God forbid." The 
only obligations God has to man are self·imposed, are 
of his own free will, such as the obligation to fulfil 
his promises to those with whom he made his covenant 
of grace. 

Is Election Universal? 
Today there is much ta lk in theological circles of 

an inelusivist Christ and an inclusivist church. Modern 
theologians for different reasons conclude that every· 
hody will be saved. Karl Barth seems to believe that 
Jesus was reprobate for all, therefore all are elected. 
Dr. C. Van Til shows the d istinction between Calvin's 
view and Barth's view on page 62 of his book, Chris· 
tianity and Barthinnism. Whereas Calvin believes in 
limited atonement, Barth believes that "the final re· 
jection of all men has been taken to himself by Cod 

in Christ. Jesus Christ is the only rejected one. Since 
Christ has borne the rejection of Cod for all men, 
those who oppose Christ cannot finally escape their 
own election in Christ." 

On Barth's basis, then, as well as Oil Tillich's basis, 
unbelievers as well as believers will be saved. Jesus 
somehow took care of everybody; therefore every· 
body will be saved. Don't you see that on the basis 
of such a theory, everybody can get under one ecume· 
nical roof? Let us watch the ecumenical movement 
with this in mind, and as we watch, let us make sure 
that we have oil in our own lamps all the time. 

Atonement Is Limited 
Artiele 8, under discussion, can set us straight on 

matters treated above. It is the will of God that 
Christ, through the vicarious shedding of his blood, 
"should effectually redeem" out of the whole world "all 
those and those on ly, who were from eternity chosen 
to salvation and given to Him by the Father." In his 
High.priestly prayer Jeslls said, "I will that those 
whom Thou hast given me be with me where 1 am, 
that they may behold my glory" (John 17:29). He 
also .'>aid in that prayer, " ... 1 pray not for the world, 
but for those whom Thou hast given me; for they arc 
Thine" ( vs. 9). Didn't Jesus say to some Jews at the 
dedication, "But ye believe not, because ye are not of 
my sheep" (John 10:26)? If the son of perdition 
perished as Jesus said he did, then there are those who 
perish. If the rich man opened his eyes in hell, he 
certa inly was not in heaven. Boettner appropriately 
wrote in The Atonement (p. 82 ) : "Just why He doe.'> 
not save all when the sacrifice of Christ is in itself 
objectively sufficient to save all and He has the power 
to work mightil y in the hearts of all so that they 
would be saved, we are 110t able to say." 

Is the Atonement Universal? 
No, the atonement is not universal in the sense that 

everybody will be saved head for head. It is not 
universal in the sense that believers and unbe· 
lievers, Christians and non·Christians will be saved. 
It is. however, universal in the sense that God has his 
own among every peoplc, tongue, tribe, and nation. 
Wh at was the Father's will, then, for Jesus as the 
Creat Atoner? It was tlIc Father's will that: 

1. 	 The Son should redeem the elect. 
2. 	 The Son should confer faith on the elect, faith 

purchased with his blood and death. 
3. 	 The Son should purge the elect from originnl 

and actunl sin. 
4. 	 The Son should preserve the elect to the end. 
5. 	 The Son should bring the elect into his presence 

without spot and blemish. 
All this was the Father's will for Christ, and Jesus 

willingly, obediently, effectually met every demand of 
Cod unto the salvation of his own. 

For the Leader 
You will be fortified for leading a discussion on 

this article by reading: 
1. 	 Dr. P. Y. De Jong's Tile Church's Witness to til e 
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W orld, Vol. II , Chapter 16, on "The Electing 
Love of God.'" 

2. 	 L. Boettner's, The Reformed Doctrine of Pre· 
destination, Chapter 12, 0 0 "Limited Atone· 
ment." 

3. 	 L. Boettner's, 7'Jw Atonement, Chapter 7, on 
"The Extent of the Atonement." 

4. 	 The Rev. J. W. Deenik's most illuminating 
article on the new universalism entitled , "Uni· 
versalism and the Ecumenical Movement," in 
The Christian Heritage of November, 1965. 

For Discussion 

1. 	 Heview and try to memorize the excellent dcflni· 

tion of election given in the first sentence of Part 
I , Art. 7. 

2. 	 Prove from the Scriptures that election is limited . 

3. 	 Show from the Scriptures that there is such a fact 
as reprobation. 

4. 	 Show how wonderful is Cod's love in saving any 
at all. 

5. 	 Is there any relat ion between the modern uni· 
versalism and the World·Council·of·Churches type 
of ecumenieity? 

6. 	 What kind of ecumenicity may the true church 
promote? 

7. 	 Is there any dan ger in the kind of ecumenical di· 
alogue going on even in our circles? Does the good 
outweigh the danger? 

A LOOK AT BOOKS 

CHEATJON ACCORDING TO GOD'S WORD by 

John C. Whi tcomb Jr. l)ublished by The Reformed 
Fellowship, Inc., Grand Rapids, Michigan. 29 pages. 
Price 25c each, discounts for q uantities of 50 or more. 

Dr. Whitcomb is Professor of Old Testament 
Studies and Director of Post-graduate Studies at Grace 
Theological Seminary, Winona Lake, Indiana. This 
booklet contains three lectures which he delivered 
under the auspices of the Reformed Fellowship the 
Fall of 1966. Considering the limited space of this 
pamphlet it is remarkable that the author has suc
ceeded in treating the subject so comprehensively. The 
lecture or chapter headings are The Nature of Bibliclil 
Creation, The Creation of Plants and Animals, and 
The Creation of Ma"kind. Exceedingly important and 
li ve subjects are treated under these headings, sllch as 
the supernatural and instantaneous character of cre
ation, the superficial appearance of history (or the 
apparent age) of the objects created , including man, 
the so·ca lled literary framework theory, the "double
revelation theory'" (nature and Scripture ), the original 
abundance of life and the limits of variation , the 
dignity and antiquity of man, theistic evolution and 
the direct creation of Adam's body, as well as many 
others. Dr. Whitcomb does not treat these topics abo 
strnctly. In each instance several portions of Scripture 
are discussed, as well as the positions occupied by :l 

number of writers known among us, of course, either 
with approval or disapproval. In fact, in this booklet 
I find as good and L'Omprehensive a survey of the fi eld 
as could be expected in the space allotted . We owe 
it to ourselves as Bible-believing Christians to read it. 

Needless to say that Dr. Whitcomb approaches hh 
subject as a thcologian not onl y, but as a believcr in 
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the Word of God . I know that present day "scientism" 
may for that reason challenge the competence of the 
au thor to treat the subject. This field, so it is claimed, 
should be reserved for natural scientists exclusively 
a theologian has no right to enter it. However, sci en
tists in various disciplines will question each other's 
competence not only, but at times do not hesitate to 
cnter the field of theologians and to speak with au
thority aoout hermeneutical and exegetical questions. 
Frequently it seems as if natural scientists may enter 
the territory of theology, but that theologians are not 
permitted to evaluate the speculative conclusions of 
scientists. Though it should be acknowledged that 
fi elds of inquiry vary greatly, so that specialists in 
restricted sub-divisions are indispensable, yet thc 
fields L'Onstitute a unit and are integrated . As soon as 
the one scientist or scholar ignores the other, he goc.'> 
off on a tangent and his work will lose contact with 
reality. Moreover, the theory of evolution by no means 
concerns the realm of nature alone, but it seeks to 
shape and to interpret religion and theology. its 
origin and character, as well . For that reason no 
scholar should be denied a hearing and Dr. Whitcomb, 
also as a theologian, is entitled to this. Bigotry alone 
will cause anyone to neglect the cogent argumenta· 
lion of the author. 

In addition, these lectures are reassuring to those 
of us who cannot possibly harmonize the assertions of 
evolutionism, a lso of the theistic type, with Scripture. 
The reading of this pamphlet will prove to be greatl y 
rewarding. I should like to suggest and to urge that 
this oooklet be purchased in quantities ( the p rice 
being reasonable and nominal ) and that it be studi cd 
by societies or groups of Christians. 

While I recommend these lectures heartily, I can
not refrain from cnlling attention to the parallelism 
d rawn by the learned author betwcen the "filit h" of 

I. " • 



REfORMED FEllOWSHIP INC. 

Sreton Villasle 


GRAND RAP IDS, MICH. 49506 
Ret urn requeued. 

SECOND CLASS 


POSTAGE PAID AT 


GRAND RAPIDS, MICH. 


an evolutionist and the "faith" of a believer in the 
Word of Cod (p. 15 ). I know that this parallelism is 
often made. Yet I suspect its legitimacy and propriety. 
Are these "faiths" not different in character, so that 
the one does not run parallel to the other? However, 
I admit that this question descrves more extensive 
treatment than this brief review allows. It certainly 
does in no way detract from the importance of the 
booklet and the great value of these lectures. 

N ICHOLAS J. M ONSM A 

"CREATION ACCORDING TO 
GOD'S WORD" 

32 p.ge. 

by PROF. JOHN C. WHITCOMB Jr. 
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1 - "THE NATURE Of BIBLICAL CREATION" 

2 -"THE CREATION Of PLANTS AND ANIMALS" 

3 " THE CREATION Of MANKIND" 
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THE C RACE OF LAW, A Study of Puritan Theol
ogy. Ernest F. Kevan; Baker, 1963, 294 pp. 

That the present-day moral decay is caused by 
neglect of the law of Cod is noted and "the object of 
this work is to explore the Puritan teaching on the 
place which the Law of Cod must take in the life 
of the believer." 

The book quotes copiously from Puritan and other 
relevant writings of 17th century E ngland, the period 
under special study, and says "Puritan" authors sur
veyed the evidence and marshalled the arguments 
with a precision that was minute and an order that 
was massive ... ," and, "Puritan doctrine was governed 
by a deep reverence for the glory of Cod and com
plete submission to the exclusive authority of Scrip
ture." 

, " t ,_ Iro.., 

The Puritans owned their debt to the Reformers, 
especially to Calvin with his stress on the normative 
lise of the law. "Sin is the transgression of the Law, 
the death of Christ is the satisfaction of Law, justifi
cation is the verdict of Law, and sanctification is the 
believer's fulfillment of Law." 

The book is much concerned with Anti-nomianism, 
which confused justification and sanctification, holding 
that Christ brought the moral demands of the Jaw to 
an end. The Puritans earnestly maintained that 
though the debt of punishment is paid, the debt of 
obedience is not abrogated; the law is the unchanging 
expression of Cod's eternal and unchangeable holi
ness and justice. 

Where Barth relegates Creation and Law to the 
background, Puritan doctrine, resting firmly on "the 
Bible in its wholeness," sees Cod's right to rule espe
cially in his crcatorship. 

Noted is the number of recent books reflecting 
renewed interest in studying the Law or Cod and that 
the Puritans have rendered great and abiding service 
to the Christian doctrine of sancti6cation. For them 
the C race of Law "brought a seriousness into life ... 
a seriousness with a glory." 

A good book for study and for guidance! 
CoRNEAL H OLTROP 

THE PLIGHT OF MAN AND THE POWER OF 
GOD by D. Martyn Lloyd-Jones, Eerdmans, 1966, 94 
pages. 

Here the gospel, Cod's power unto salvation, stands 
forth as the sole, sure cure for man's sin-rooted plight. 

The presentation, based on parts of Romans 1, 
gives what one critic aptly calls "an exposition of bib
lical theology with an avoidance of technical terms." 

The fi ve chapters are: The Religious History of 
Mankind - Cod's gracious self-revealing but man's 
ingratitude, rebellion, and pride; Religion and Moral
ity-ungod liness spelling unrighteousness; The Na ture 
of Sin - not essentially a lack or immaturity but de
liberate, debasing, disgusting; The Wrath of Cod 
needin g emphasis in theo l~gy and life; The Only Solu
tion - the gospel1 

Central, simple, clear, and convincing! 
CoRNEAL H OLTROP 
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