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RONALD BROWN 

T H E GENERAL SYNOD of the Reformed Church 
in America which met in Holland, Michigan, in 

June was neither more radically liberal nor morc 
conservative than past synods. Jnstead, the Synod 
contributed predictably and substantially to conform
ing the Reformed Church in America to the thinking 
and action of the rest of the ecumenical denomina
tions . 

Threc radical and devastating departures from 
Scripture truth and the Reformed Faith were evident 
in the actions recommended to and dutifully passed 
by the delegates. It will be recognized by all ac
quainted with contemporary ecclesiastical movements 
that these three are precisely the departures from the 
faith made by ecumenical Protestantism as a whole 
and the National Council of Churches in particular. 

Biblical authority redefined 
The most basic departure from the faith evident 

at Synod was a redefinition of the authority of the 
Word of God. The shadow of Barth hangs behind 
this spurious theologizing, but no one has to mention 
him any more. I t seems now to be an accepted fact 
among the ecclesiastical elite that the expression "the 
Word of Cod" refers not to the Bible, but rather to 
Jesus Christ to whom the Scriptures "bear witness." 
This is the position being taught to children in those 
churches in which the denomination's Covenant Life 
Curriculum is being used. The theological alchemists 
have blended this idea with the concept that Jesus 
Christ is also the Lord of history. The utterly false 
conclusion is then drawn that Jesus Christ, the Word 
of God, speaks to the world and to the church in the 
movements of history, the "struggle fo r civil r ights," 
the "war on poverty," Vietnam, the United Nations 
and the "Sino-Soviet rift." The next step in error is 
obviously to say then that to be Reformed according 
to the Word of God is by definition to heed what 
"Christ" is saying in the convulsions of the con
temporary scene and to become involved in them. The 

http:inTere.ts


General Secretary of the Board of World missions said 
exactly tl1at from the platform of Synod. He intimated 
that to be Reformed is to be constantly changing 
with the times because the movements and patterns 
in which Christ speaks to the Church are constantly 
changing. The denominational minister of evangelism 
urged the delegates to lay aside their systematic 
theology and get out into the world to join Jesus 
Christ where he is at work. Presumably this includes 
the protest marches and whatever else is happening 
in the world. 

For those who still r ightly believe that to be 
Reformed is to be faithful to the infallible Scriptures, 
and that missions and evangelism are the work of 
bringing men to salvation by the shed b lood of Jesus 
Christ, it is difficult to understand how a mission 
secretary and a minister of evangelism can speak this 
way. The only explanation for it is that the missionary 
and evangelism machinery of the Reformed Church in 
America have been taken captive by those who 
believe and promote the ecumenical dogma that the 
"mission of the church" is social, political and eco
nomic activism "in the world." 

Conversion is not enough 
And that was the second departure from the faith 

evident at the 1966 Synod : a redefinition of the «mis
sion of the church." Of course, it was never said that 
the mission of the church is not to win men to Jesus 
Christ. That would have been too explosive. The 
closest anyone came to that was the woman minister 
of another denomination who spoke at the commis
sioning service for missionaries, and who plainly de
clared in speaking of the goal of «mission" that "con
version is not enough." 

But the redefin ition of the mission of the church 
was plain for aU to see in the report of the Standing 
Committee on the Board of World Missions. The 
report began by quoting the Board's position that «the 
task in mission is two-fold. It includes witness - to 
proclaim the new life in Christ to the world . . It 
includes service - in gratitude to God to make the 
resources of the Christian community availabl e to all 
men in relation to their need and aspirations." Ob
servant Christians will notice that the Gospel is miss
ing from this official definition of "mission." The 
Gospel is "Christ died for our sins" ( I Cor. 15:3, 4) 
not the manifestation of the new life in Christ. 
Further, the new b irth and conversion are missing 
from this definition. The «resources of the Christian 
community" belong not to the world but to Jesus 
Christ. Biblically we are freely to give those resources 
to men not "in relation to their need and aspirations" 
but rather in relation to Christ's "aspiration" that men 
everywhere may be saved and come to the knowledge 
of the truth. What is more, it appears that what the 
Board calls service has, practically speaking, the place 
of primacy. The only recommendation brought to the 
Synod (beside details of program and finance) in the 
area of World Missions was that Synod: 

.. send a communication to the President of 
the United States and the congress on behalf of 
the Reformed Church and its constituency, re
questing the United States government to give 
high priority to new action and legislation to
ward all eviating world hunger and population 
problems. 

Is this Christian missions? If one accepts the 
ecumenical definition of the mission of the church , 
it is. Reformed Church in America ecclesiastical of
ficia ls apparently accept that definition. And so did 
the Synod. The recommendat ion was approved . An 
attempted amendment which would have left the 
recommendation intact but added an affirmation of 
the primacy of the Gospel of salvation in missions 
little enough for evangelicals to ask - was defeated! 
The defeat was at least partially because of a mission
ary to Arabia who arose to say ( in agreement with 
the Board's definition of "mission") that he gives men 
physical and material aid not to bring them to Christ, 
but simply because they are in need. An objection 
that that is not Christianity but humanism was re
buked from the chair. And Synod went on to approve 
the recommendation of its Board of North American 
1\'lissions that this year's financial drive be to provide 
grants in aid for students pursuing advanced degrees 
in social work. 

Recognition of Red China urged 
The third departure evident at Synod was from 

faith in a sovereign God who must be obeyed at any 
cost and whose grace and omnipotence alone are the 
hope of his people. This was evident in Synod's 
adoption (sometimes by a narrow margin ) of most of 
the recommendations of its unquestionably left-Wing 
Christian Action Commission. Synod voted lOS - 100 
to adopt a "Policy Statement on the AdmiSSion of Red 
China to the U.N." The prevailing mood was that 
we must recognize Red China, trade with her and 
draw her into disarmament because she is too formid
able an enemy. No one can withstand her! One was 
reminded of the attitude of the craven world toward 
the beast of the sea in Revelation 13. 

In the same spirit, Synod adopted 93-87 the in
famous National Council of Churches statement on 
Vietnam that ca lls for cessation of all bombing of 
North Vietnam and a conference table that would in
clude the Vi et Congo 

No voice was raised in the Synod to call upon the 
Church to be an inspiration and example of righteous
ness and faith to the nation rather than of expediency 
and compromise. It seems to this writer that the 
words of our national anthem "then triumph we must, 
for our cause it is just, and this be our motto: 'In Cod 
is our trust' ..." is a Reformed senti ment and wou ld 
therefore have been an expression more worthy of a 
Reformed Synod. 

Let it be said that not all of the delegates to synod 
went along with these three departures. Many knew 
that there was something wrong somewhere and voted 
opposition. Some saw cJearly that the root of the 



whole grotesque theological growth is the displace
ment of the written Word of God from its position of 
absolute control over the faith and life of the'church. 
A few saw that the ecclesiastical elite were riding 
roughshod over the doctrinal Standards of the church. 
Fewer were willing to call it by its r ight name: 
apostacy. And there was no little or no clear, organ 
ized and articulate opposition to the ecumenical 
march. The leaders of that march were unquestion
ably emboldened to devise more radical proposals for 
next year. 

Other de cisions 
In other actions, the Synod of 1966: 
- took note of the fact that the Classes of the 

church narrowly defeated theJ,Jroposed Constitutional 
amendment to permit the ordination of women to the 
offices of elder and deacon. A delegate then intro
duced a new motion to permit the ordination of 
women as deacons only. The motion was referred to 
the Executive Committee. 

- adopted a statement on "The Unity We Seek to 
Manifest," which says, among other things, that the 
Reformed Church in America is "willing to converse 
with any church, ready to cooperate with all Chris
tians, committed to participate in councils of churches 
on all levels, prepared to merge with any church when 
it is dearly the will of God 

- voted to proceed with the preparation of a Plan 
of Un ion with the Presbyterian Church, U.s. , despite 
the fact that that church has entered the Consultation 
on Church Union, commonly known as the Blake-Pike 
Plan. A letter was dispatched to the Presbyterian 
Church, U.S., asking the meaning of that action. But 
a conservative minister's motion that merger plans be 
held in abeyance until a satisfactory answer is received 
was defeated. A minister favoring merger proceeded 
to serve notice on the Synod and on the church that, 
if the merger were blocked or defeated, he and others 
wou ld go ahead and merge nnyway. Apparently some 
want merger so badly that they are willing to split 
in order to have it. 

- heard the admission from the Board of Educa
tion that only 30% of the churches are using the doc
trinally unsound Covenant Life Curriculum, and in
structed the Committee on the Hevision of the Con
stitution to determine whether the rest of the churches 
can bc compelled to usc it on constitutional grounds. 

- heard a report concerning the progress of the 
Reformed Church Developmen t Fund, a p roject to be 
conducted by Ketcham, Inc., a professional church 
fund-rai sing organ ization, for the purpose of securing 
$6 million in capital funds. The services of Ketcham, 
Inc. will cost a minimum of Sl85,OOO. 

- referred to the churches for study a new brief 
confession of fai th which, among other remarkable 
features deals with sin and redemption without a 
single mention of the wrath of God. 

Conservative Reformed Christians had little about 
which to be encouraged. 

, , , 


A NEW TWIST 

SITTING IN FHONT of a renovated farmhouse, 
overlooking a warm, lush Vermont valley, this 

writer had the privilege of exchanging ideas on gov
ernment aid to education with Paul B1anshard, author 
of many anti-Homan Catholic books, including his 
most recent one on Vatican II . At one pOint Blan
shard turned rather triumphantly to quote Jefferson 's 
words of 1779: "To compel a man to furnish contribu
tions of money for the propagation of opinions which 
he disbelieves, is sinful and tyrannical." As a Unitarian 
who had turned from Fundamentalism, Blanshard 
said, he objected to being forced to pay for Roman 
Catholicism. I replied: "Agreed! And that is exactly 
one of the chief reasons that CEF (Citizens for Edu
cational Freedom) was formed!" He was nonplussed 
and said: "Well, that is a new twist." 

Then I tried to point out that millions of Amer
icans - Protestants, Catholics and Jews and at least 
one Supreme Court justice (Potter Stewart)- believe 
that there is no such thin g as religiously neutral educa
tion. In the few moments that I had, I indicated that 
many Christians believe that God always and every
where reveals himself to every man (Rom. 1:16 fl. ); 
and that in the Bible God has commanded Christians 
to interpret all of reality in the light of his Word. J 
quoted him will Herberg's statement that in education 
the silence about God is a thunderous roar that God 
is not necessary. And a Sir \Valter Moberly's opinion 
that the omission of God in the curriculum is a most 
effective way of teaching that God is unimportant for 
that curriculum. Believing then that there is no 
religious neutrality in education, that willy-nilly one 
is either for or against Christ, I drove home the point 
that government education is basically religion - the 
religion of secular humanism. Furthermore, I in
dicated, 1 continually preach against this religion. 



Yet- and then I came back to Jefferson's dictum 
which he liked so much - many Christians are re
quired to make monetary contributions to a philos. 
ophy of life that they d isbelieve, namely, the religion 
of secu lar humanism of the government's schools. I 
told him that I appreciated the fact that he, a Uni
tarian, did not want to support a Catholic school 01' 

even a Ca lvin istic one ( Hon ors1 Worse still! ); but 
even though he disagreed wi th my Calvinism, he 
should respect my religious conviction and should see 
that I do not desire to support his religious public 
schools.' 

At that moment his weekend guests from New 
York City arrived, and that cnded our pleasant inter
change. 

1. 	 Undcr CEF's proposals of absolute tax crcdits (not simply 
t :L~ deductions), such tiS was narrowly defcated in thc 
Scnate a year ago fo r higher education, no one would be 
paying for another's re ligious education, Neithcr, funda
mentally, would thai be the case under CEl<-s olhcr 
propos.1.1 of aid to all studcnts in a ll schools. For al though 
all taxpayers would pay to the government, the number 
of taXI)ayers interested in one kind of religions school 
including the slale's secularistic ones - would be propor_ 
tionat'e to the number of students attcnding thai school, 
Therefore, each ta.q:mycr in effect would be oontributinj:( 
only to the school of his liking. 

EDWIN H. P A LMER 

WHERE THE ACTION IS 

THE PUHPOSE of the Christian school is not to 
withdraw the child from the world, but to rush 

him into it; not to train him to be a hermit, but to be 
a cosmopolitan; not to sheathe him, but to lay hi m 
bare; not to insulate, but to immerse; not to cloister, 
but to involve; not to shelter, but to expose. It does 
not seek seclusion but intru sion; not peace, but the 
sword ; not Hight, but fight. 

The Christian school should prepare the child to 
be where the action is: nol' at home bu t on the front. 
The child should be t rained fo r real life and the real 
world - in all of its sordid ness - whether it be racial 
discrimination, civil disobedience, pornography, war, 
labor strife, poverty, socialism or the Valley of the 
Do lls. 

But the one distinguishing feature is that ideally 
the Christian school will have taught him how to 
tackle all of these problems as one whose Lord is 
Christ and whose guide is the Bible. 

EowlN H. PAL~[EfI 

WICKEDNESS - IN THE PLACE OF JUSTICE 

THE WORDS of the preacher of the book of Ec
cles iastes arc bound to become a painful fact fo r 

us in the Uni ted States if the interpretations of law, 
by the five judges of the Warren Supreme Court, con
tinue in support and protection of criminals and hood
lums. Since the notorious decision handed down by 
thc court in Miranda vs Ari7..0na, the law enforcement 

agencies of our country have been hampered . The 
responsibility to restrain sin and lawlessness remains 
fo r them but they have been deprived of much of the 
power needed to fulfill their task. Men charged with 
rape are released, confessed murderers under sentence 
of death are set free , and robbery suspects are now 
turned loose to commit additional crimes. 

There has been a considerable emphasis lately on 
the rights of the accused. There is, however, a prior 
right which ought to be fu lly recognized. That is the 
right of society to protection from wickedness and 
lawlessness by the powers of constituted government 
and its law enforcement agencies. One would expect 
that in the law courts of OU f land there would be 
justice and righteousness but, alas, it seems that from 
the top down the prospects for this become dimmer 
each day that the pronouncements of the Supreme 
Court with is Warren majority contin ues. 

The power of the Supreme Court has been ca lled 
into question agai n and again. As long ago as 1958 
the chief justices of the Supreme Courts of the various 
states passed a resolution by an overwhelming major
ity in which they questioned very seriously the im
mense power of the high court and its eHect upon the 
cou ntry. Again in 1966 the same conference of the 
Supreme Courts' justices from the states is concerned 
about the power of the United States Supreme Court'. 
The \,yarren majority of the court, however, seems 
impervious to these cries which come from men who 
have knowledge of the law and its interpretation. 
Every branch of government in our coun try has a 
check or a b.."llance upon it. It becomes plain that there 
must also be some check upon the high court of our 
land. 

Unless the present trend toward lawlessness and 
violence is reversed, the future will hold little promise 
for peace and tranqui llity. The power to restrain sin 
has been given by Cod fo l' the good of society. The 
conn try comes to evil days when the highest court of 
the land denies this Cod-given authority and restricts 
this power. 

Testame nts 
OVII '.000.000 VOWMlS SOlO 

Go... I (loupoId) ~I II 

O"'. III~Io4;... _I(......" 

It.......h 104;... __ "
s-.-l,_ _ ,..". (_I 
_ 

-
I 

, ,.u...w.. 
_ II Am 

~"""" 1""""-" COOI....G.f • _ III 

...... ..l,.L(FoIloO ~ 

t:=:: 11 =
_II _""'.... 
~ s.o. 'U ...t.~-»o
Ok! 1.._. " .......__~ 


..... T._. 11 .........--$35 

5' ..10 Ok! T..- ....,..-,_$3.'5 
5' .... Now T..,."".............. .$3.50 


A ...... ,N. NAcne..........!) lWAll r 

eo.wo~NTAlY 

HASOH .... LY f'lICIOI 



11w 


PETER Y. DE JONG 

SOME MONTHS AGO, not long after his eightieth 
birthday, the Lord took to himself onc of his dear 

children. The death of Professor R. B. Kuiper on 
Apri l 22 of this year has been noted earlier in this 
magazine. Now, however, we who were close to him 
in Reformed Fellowship Inc. and learned to love and 
appreciate him deeply because of the grace of Cod 
reflected in his li fe and work devote a few additional 
pages to his memory. 

Who was this man H.B. , as he was so widely and 
familiarl y known ? 

Any brief sketch, whether of his life or character 
or career, will of course seem to do injustice to h is 
intriguing many-s idcdness. Yet all who really knew 
him fo und mirrored in his life something of the 
greatest of all Christian graces, the quali ty of a truly 
balanced and Bibl ical love. Hepeatedly he has been 
charactcrized as a Christian warrior. Time and again 
he was compelled not merely by circumstance.. but 
especially by the love which drove him to enter the 
arena of polemics. Here he wielded a sharp-edged 
sword. And for this, let us say it in all candor, he 
was not only orten misunderstood but also misrep
resented. The foes which he attacked were never 
persons but always positions and practices and prc
vail ing trends which he recognized as in imical to that 
which possessed the love of his heart. 

Now love in the Christian life is a many-sided as 
well as a many-splendou red thing. This makes it ex
ceedingly d iffic ult, perhaps even dangerous, to pen a 
few lines on the subject of the loves of Professor 
Kuiper. 

All of us knew how deeply he was attached to hi s 

family. Often we remarked on the care which ex
pended on his rose garden in which he saw reflected 
the beauty of creation and creation's God. Strong were 
the attachmen ts which he made with friends in aU 
walks of life. How he could revel in books and art 
and music. Here. indeed, was a man who lived with 
zest, because to him it was a precious gift fo r which 
he bore a deeply personal and persistent rcsponsibil. 
ity. But to understand him aod the secret of his life 
requires a recognition of his three deepest loves, three 
which when all is said and done resolve themselves 
into the one great love which to such a large degree 
consumed and consecrated his life on earth . 

.. .. .. .. 
Professor Kuiper loved the church. 
When he was ordained in 1911 to the Christian 

ministry, he pledged himself to a whole-souled service 
of the chmch. TO:l large extent this was the fmition 
of the wholesome covenantal training and example 
which he received from his parents in the parsonage. 

He loved the church because it is the gathering 
of Cod's people, those who are bought with the 
precious blood of Christ and called to holy service 
in this world and the world to come. Always the 
church was far greater than any denomination, al
though during his service in three denominations he 
never muted his convictions. Here he served as pastor 
and preacher and teacher. In terms of calendar yc..'l rs 
most of his days were spent in the Christian Reformed 
Church which he regarded as his spiritual mother. 
Frequently and fervently he could p lead the cause of 
a Biblical ecumenicism, one which sOllght to do justice 
to the demands of both the unity and the truth which 
should characterize the communion of those who are 
tmly Christ's. And fo r this he was often misunder
stood. Some regarded his views as altogether too 
broad, since he urged a coming together in one ec
clesiast ical fellowship of all those believers and con
gregations which were truly Biblical and Heformed. 
Others regarded his views as too narrow and ex
clusivistic because of his unwearying insistence that 
the true church in this world is pillar and ground of 
the truth. 

According to these convictions he preached. And 
in his preaching and pastoral labors he aimed at an 
enrichment of the lives of the people of God. Strong 
in his insistence on Christ ian doctri ne, he never failed 
to remind his he.uers that truth is always unto god
liness. His was a consisten t plea for the cu ltivation of 
a truly Biblical and God-glorifying piety, one that 
would abound in all good works to the welfare of 
mankind and to the praise of God. 1t was this love 
fo r the church that inspired him to write several of 
the books for which he will be long remembered. 

.. III .. .. 

Professor Kui per loved the church, because he loved 
even more the Bible. This was the source from which 
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he drank not only hi s knowledge of but also his affec· 
tion for the church. 

For him Christ's church in this present age stands 
or faUs with the Word of God. "A church that has 
grown indifferent to the truth is, to put it mildly, on its 
way out. And the church that knowingly tolerates in 
its midst denial of the b"lsic b·uths of the Word of 
God is itself guilty of such denial and by that very 
token has ceased being a true church." 

No other message, therefore, was to be brought 
than that which magnified the Scriptures as the stand· 
ard for the church's doctrine and du ty. On this score 
the stand of Professor Kui per was uncompromising. 
Time and again he warned against the theories of 
recognized leaders in the ecclesiastical world, even 
some who passed as evangelical, which would allow 
of any other source for Christian preaching and 
teaching than the Word of God written. Nothing 
might be proclaimed but the message of the Lord 
which is the power of God unto salvation to all that 
believe. 

This message was to be preached clearly and con
sistently and completely. Professor Kuiper urged, in 
keeping with the historic posi tion of the Christian 
church, that God's truth as presenting the gospel of 
salvation is "'a system o( truth." Therefore he spoke 
so unabashedly of his loyalty to the Reformed COIl

fessions. To him there, and there alone were consistent 
Christianity, not because these exhausted the riches 
of Cod's self. revelation in Christ Jesus or could not be 
improved upon but hecause they more than anything: 
else which the church thmugh the ages has produee~l 
magnify the great God of our sa lvation. 

And Ihis was the third, the most basic and all
controlling love of Professor Kuiper. He loved above 
all else tbe Lord who gave unto him salvation through 
the preciOUS blood of Jesus Christ. This was the key 
to his life and labors among us. 

In our day of theological change and confusion the 
danger is fa r from imaginary of fall ing into extremes. 
Some love the church with an al most idolatrous affee. 
t ion; others, seemingly far more numerous, criticize 
.:: nd de!;pise it for its weakness and uselessness in the 
world. Some tend to m:tke the Scriptures an end in 
themselves w ith the resuit that its tC<"lchings are ap
propriated in a purely impersonal and intellectual 
way without commitment to the covenant God who 
through his word b inds us to the new life in Christ 
Jesus; others see the Bible as li ttle more than the 
record of the reli giOUS insights and experiences of 
people who lived long ago and may well have 
stumbled into error by their shortsightedness. Against 
such extremes Professor Kuiper knew how to warn 
and to warn well . 

He loved the church, imperfect as it was in its 
insights and inconsistent often ill its practice, because 
it was beloved of God and chosen to be his means 
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unto the salvation of sinners and the coming of Christ's 
kingdom through its obedience to the Word. 

He loved the Word because it is God's chosen 
instrument to make himself known in all the fulness 
of his redemptive love unto a li ving, personal and 
transforming covenantal communion with Cod in 
Christ Jesus. 

Both of these loves, thus, sprang from and re
mained subord inate to his love (or the only true Cod 
who loved and gave himself in Christ for his salvation . 
That love he sought to reflect in some small way in all 
his preachin g and teaching as well as in more intimate 
personal relations. And for that love he will be long 
remembered by those who knew him best. 

M
MR . PRES IDE NT - ASK FOR HIS RESI GNATION - NOWI 

ARRIAGE, and the home which is established 
by it, is fundamental for the building of a strong 

society. Marriage was ordained of God himself at 
the very dawn of history. By marriage and the home, 
mankind would be able to ful611 the mandate to re
plenish the earth and to subdue it. H istory makes it 
plain that strong homes and fam ilies make for strong 
societies and wherever home and family and marriage 
begin to disintegrate, a strong society cannot long 
endure. 

In recen t years marriage has become for many in 
our country a plaything. Home and family have been 
weakened . Society as a whole has begun to lose its 
vitality and power. D ivorce courts continue to grind 
out a sickening tale of broken homes and children 
with no security for life. 

Recently Justice William O. Douglas, who is sup
posed to be one of the honored justices of the Supreme 
Court of the United States, married at the age of 67 
a woman aged 23. This was the fourth marriage for 
:\ Ir. Douglas, the first three having ended in divorce. 

The cry in the land today is for moral responsibil
ity, for the stren gthening of marriage and the home 
(or the good SOCiety. Justice Douglas is supposed to 
be a mall of mora l responsibility. He occupies a high 
position o( trust and influence in our land . His ap
parent disregard for the sanctity of marriage and his 
notorious example makes his presence on the bench of 
the high court of the land embarrassing, disgusting, 
and alarming. 

His libertarian ideas have been reflected in the 
positions that he has taken in respect of pornography 
and the mollycoddling of criminals, and now his 
example to the American people in respect of marriage 
and the home adds to a tale of irresponsible and 
destructive libertari anism which is devoid of that 
Christian morality which has made our country great. 

There is little machinery ava ilable for the removal 
of bad judges from the Supreme Court bench. It 
becomes apparent that means for such removal of bad 
judges ought to be devised and exercised. 

REIN LEESTMA 



THE BIBLE IS GOD'S WORD 


It B. KUIPER 

CERTAIN TEACHTNGS urc of the essence of 
Christianity. Often they arc spoken of as Chris

tian fundamentals. They are indeed basic to the 
Christian religion. The doctrine that the Bible is the 
Word of God is the most basic of them all, for the 
whole of Christianity is derived from the Bible. All 
Christian teachings, whether doctrinal or eth ical, are 
drawl) from the Bible. According to Christian ity the 
acid test of truth and good ness is Scripluralness. 

Th e Reasons for Accepting the Bible as the 
Word of God 

There arc so-called rat ional arguments for the 
p roposition that the Bible is the Word of God. Fol
lowing arc some of them. 

The Bible con tains prophecies which have been 
strikingly fulfilled . For a few examples, the Old 
Testament foretold that the Saviour would he born 
in Bethlehem (Micah 5:2 ), that his mother would b e 
a virgin (Isa iah 7:14), that men would cast lots over 
his clothing ( Psalm 22: 18). The New Testament tells 
LIS th~t all this came to p..'lSS. Obviously only God, 
who sees the things of tomorrow as if they had hap
pened yesterday, can predict future events in sllch 
detail and with such precision. T hat is an excellent 
argument. ~ 

The sixty-six books of the Bible were written by a 
considerable number of men - we do not know exactly 
how many - over some sixteen centuries. Yet the Bible 
never contradicts itself. This is a remarkable fact. Two 
books on relate(t subjects written sixteen years apart 
by one man would almost certainly contain a number 
of inconsistencies. The self-consistency of the Bible is 
evidence that its human authors were all of them 
controlled by one mind, the mind of the Holy Spirit. 
Those to the contrary notwithstanding who contend 
that the Bible contains contradict ions, that too is an 
excellen t argument. 

Throughout the centuries the Bible has been at
tacked as no other book ever was, but it has with

stood every onslaught. For example, the cr itics used 
to say that Moses could not possibly have written the 
first fi ve books of the Bible, the Pentateuch, for the 
simple reason that writing was unknown in his day. 
By this time we know thnt already in the days of 
Abraham the Canaanites corresponded with one an
other by means of inscribed table ts. That fact <.:o upled 
with the fact that Moses was "instructed in all the 
wisdom 01 the Egyptians" (Acts 7:22) utterl y destroys 
this con tention. For one more example, the Old 
Testament makes freq uent mention of " the Hittites." 
1t has been asserted that no sllch people existed. But 
inscriptions discovered some years ago in the Orient 
speak of the Hittites as an influential nation. Again 
the critics were wrong, the Bible was right. Instances 
of that kind could easily be multiplied. T he story of 
the blacksm ith who piled up in a comer of his shop 
a ll the hammers which had been broken over several 
decades on one anvil, while, of course, proving noth
ing, can illustrate rather aptly the point a t issue. The 
Bible rcsembles that anv il ; the attacks made on the 
Bible are like those broken hammers. One is reminded 
of the words of wisdom spoken by Gamaliel to the 
Jewish Sanhedrin with reference to the preaching of 
the apostles: "If this counsel or this work be of men, 
it will be overthrown ; but if it be of God, ye will 
not be able to overthrow them, lest haply ye be 
found even to be fighting against Cod" (Acts 5:38, 39). 

The Bible's inAuence. too, is an argument for its 
being the Word of God. I t has been instrumental in 
transformin g the most wicked of men into saints, 
criminals into Christi ans. It is beyond all doubt the 
most powerfu l means by which God operates among 
and in the children of men. It is "'living and active 
and sharper than any two-edged sword. and piercing 
even to the dividing of soul and spirit, of both jOints 
and manow, and quick to d iscern the thoughts and 
intents of the heart" ( Hebrews 4: 12). 

Let us suppose that the foregOing arguments. and 
several others just as forceful as these. are presented 



to an infidel. Let us further suppose that this infidel 
is silenced by those arguments. Does it follow that 
he has become a believer? Not necessarily. Cod may, 
perhaps, use such argumentation as a means to lead 
the unbeliever to faith , but it takes more than mere 
argumentation to transform him in to a believer. 
Popularly put, unbelief is a matter not only of the 
head, but of the heart. The unbeliever's trouble is 
that his heart is not right with Cod. And only Cod 
the Holy Spirit is able to give a heart of flesh for one 
of stone. That He does in bestowing the grace of 
regeneration, the new birth. 

There are compelling reasons for aecepting the 
Bible as the Word of Cod in what theologians spcak 
of as "the testimony of the Holy Spirit." That testi
mony is twofold . Tbe Holy Spirit testifies in the heart 
of the regenerated person that the Bible is the Word 
of God. That is commonl y ca llcd his internal testi 
mony. The Holy Spirit also testi fi es in the Bible itself 
that the Bible is the Word of Cod. That is usually 
designated his external testimony. 

To elucidate what is meant by the inward test i
mony of the Holy Spirit an illustration may prove 
helpful Mr. Smith and Mr. Jones are seated in the 
same room. From behind a closed door comes a voice. 
Smith queries, "Who is that speaking?" Jones replies, 
"I t's my father." Smith asks, "How do you know it 
is your father?" Jones answers, "Of course, it is my 
father. Don't I know my own fathcr? And if I know 
him wouldn't I recognize his voice?" Who has been 
born again knows Cod. Not only docs he have some, 
or for that matter much, J...-nowledgc about Cod ; he 
knows God in the sense in which Jesus used that term 
when he said: "This is life eternal, that they should 
know thee, the only true Cod , and him whom thou 
d ids t send, even Jesus Christ" (John 17:3). Because 
he knows God he recognizes the voice of Cod coming 
to him in Holy Writ. 

That the Holy Spirit witnesses in the Bible to the 
Bible's being the Word of Cod is clear from such 
passages as 11 Timothy 3:16 -"AII scripture is given 
by inspiration of Cod, and is profi table for doctrine, 
fo r reproof, fo r correction, for instruction in righteous
ness" and 11 Peter 1:21 - "No prophecy ever came by 
the wilJ of man , but men spake f(om Cod, being 
moved by the Holy Spirit." 

Incidentally it may be said here that the author. 
itative Scriptures are, of course, the original manu
scripts. Their authors were led by the Holy Spirit 
so as to record the Word of Cod infallibly. And , al
though subsequent copyists were not so led, it is 
evident that throughout the centuries Cod has kept 
watch over the text of the Bible with a very special 
providence. As Edward J. Young has said so well in 
Thy W ord Is Truth: "In His mysteriOUS providence, 
Cod has preserved Hi s Word. We do not have a 
Bible which is unreliable and g lutted with error, but 

one that in most wondrous fashion presents the Word 
of Cod and the text of the originar (p. 61 ). 

Subtl e Denials of the Bible as the Word of God 

Scripture tells us that Sabin goes about as a roaring 
lion seeking whom he may devour {I Peter 5:8}. it 
also teUs us that the father of lies often operates de
cepth'ely as an angel of light ( II Corinthians 11:14 ). 
He and his servants have made, and are making, some 
truly subtle attacks on the Bible as the Word of Cod. 

There are at least two ways of destroying a house. 
The obVious and quick way is to b low it up with 
dynamite. A less obvious and slower, but in the long 
run no less effective, way is to break it down one 
brick or aile board at a t ime. Admittedl y the latter 
way 'has an advantage over the former. It will not 
shock the sensibili ties of the occu pants of the house 
quite so much. In his striving to destroy the founda
tion of the fai th of Cod's sa ints, name ly Cod's excellent 
Word, the great deceiver often employs subtle devices. 

The Roman Catholic Church has always confessed 
the Bible to be the infallible Word of Cod. In these 
days of rapprochement of Homan Catholicism and 
Protestan tism that fact is receiving much emphasis. 
HO\\'ever, Rome has always den ied. and still keeps 
denying, the suffiC iency of the Bible as the Word of 
Cod. It teaches that there arc two infallibles: the 
Bible and the Church. And so it holds tenaciously to 
certain teach ings which , although not found in the 
Bible, have the backing of tradition. Among them are 
the doctrine of purgatory, the doctrine of the im
maculate conception of the Virgin Mary by her mother 
.-\l1na, and, since November 1, 1950, the doctrine of 
the assumption of Mary into heaven. Prot estant mys
tics are guilty of a similar error. They too say that 
special revelation was not completed when the sixty
six books of the Bible had been written. Special revela
tion, say they, is continuous. It comes to them, they 
claim. through the "inner light," the "Christian con
sciollsness," and "religiOUS experience." So corrupt is 
human nature that he who today places something else 
on a par with the Bible is practicall y certain to exa lt 
that other thing above the Bible tomorrow. And so 
it is not strange that many traditions of the Roman 
Catholic Church contradict the Bible. Nor is it sur-

Dw iug the last wceks of 1Iis life Professor 
KUiper, whose incisive find jll$troctive articles 
often appeared in TORCH AND TRUMPET, busied 

himself willi prcIXlring for publicntion a volume 
entitled TilE BmLE TELLS ME SO. God did oot 

allow him to complete this work. We are pleased 
in this issue dedicated to him from whom we 

learned so much to print this material which was 

intended to serve as the opening chapter. 



prising that mysticism, prevalent as it is among liberal 
Protestants, sets much more store by subjective reli
gious experience than by the objective Word of Cod. 

One of the most ancient of all heresies is that the 
Word of Cod is in the Bible but the Bible is not the 
Word of God. That heresy is also extremely preva
lent today. It has been said that only the New Testa
ment is the Word of Cod, not the Old; that only the 
words of Jesus in the New Testament are the Word 
of God, not the words, for example, of Paul ; that of 
the words of Jesus only the Sermon on the Mount is 
the Word of God. Karl Barth, who has long told us 
that the Bible becomes the Word of God when it truly 
affects the reader or hearer, also assures us that the 
Bible is the Word of God although it contains . nu 
merous human clTors. Emil Brunner has said that 
listening to the Bible is much like listening to a 
phonograph record of Caruso. As in the lalter case 
one hears the voice of the great Italian tenor but 
also at least a little scratching of the needle on the 
record, even in the case of Hi-Fi , so in the former case 
one hears the voice of the infallible God but also un
avoidably the voices of the fallible human au thors 
of the Bible. A young preacher once told me that he 
could put the stamp of his approval on the teaching 
of the Lord Jesus by and large, the on ly exception 
being Jesus' teaching of eternal punishment. What is 
truly alarming and highly deceptive, some self-styled 
conservative theologians are agreeing with the Socin
ians, the liberals of the Refo rmation age, that the 
Bible is indeed the in fallible rule for fa ith and life, 
but conta ins many teachings which have no direct 
bearing on fait h and life and in those teachings is 
fa llible. 

To name one more deceptive denial of the Bible 
as the Word of Cod, there are those who say that the 
authority of the Bible is only that of an expert. As the 
ancient Creeks were expert in mallers of art and the 
ancient Homans were expert in matters of law, so, we 
are told, the ancien t Hebrews were expert in matters 
of religion ; and the Bible came into being when the 
most expert of these Hebrew experts recorded their 
religious cxperience..'i'. We are advised that it would 
be foo lish of us to refuse to give heed to those experts. 
Howevcr, even experts are falliblc. Before the great 
depression of the thirties more than one expert 
financier kept predicting uninterrupted prosperity. 
And expert astronomers are not agreed on the com
posit ion of the moon. If the Bible has only the author
ity of an expert, it is fa llible. But the 6.ible claims to 
come with the authority of the sovereign Cod. "Thus 
saith the Lord" is its theme. In short, it lays claim to 
divine infallibility. 

The Importance of Upholding the Bible as the 
Word of God 

There is a story of an army which had suffered 
defeat in battle and was now in precipitate Bight. 

The victorious army kept shooting down one Heeing 
so ldier after another. However, at long last the de
feated army arrived at a place of safe retreat, the 
only thing wrong with it by then being that not a 
single soldier was left a-live. That story has been 
applicd to the Bible. Once we grant that not the 
entire Bible is the Word of Cod, we are sure to lose 
one part after another until finally nothing is left of 
it but the covers. So we are told. Is that an exag
geration? Rather it is an understatement. He who 
would decide by his own wisdom what in the Bible 
is the Word of God and what is not, is not going to 
lose the entire Bible but has lost it. By the very act 
of setting himself up as the judge of the Bible he 
has denicd that it is the Word of the sovereign Cod. 

Many theologians today tell us that the Bible is 
no t the infall ible Word of God but a fallible human 
witness to the infallible personal Word of God, Jesus 
Christ. Confusion worse confounded is difficult to 
imagine. How do we know that Jesus is the infallible 
personal Word of God but from the Bible? If the 
Bible is fallible, perhaps th is teaching of the Bible is 
in error. And did not Jesus himself tell us that the 
Bible is infallible? He asserted, '"'The Scripture cannot 
be broken" - and affirmed, "Thy Word is truth" (John 
lO:35, 17:7 ). He declared, "Think not that I am come 
to destroy the law or the prophets : I am not come to 
destroy, but to fulfil. For verily I say unto you, T ill 
heaven and earth pass, one jot or one tittle shall in 
no wise pass from the law, till all be fu lfi lled" ( Mat
thew 5:17-18). If the written Word is not infallible, 
the personal Word is a liar. Tn short, nothing could 
be clearer than that the infallibility of the Bible and 
the infallibili ty of the Christ stand or fall together. 
He who denies the former rejects the latter. 

Two supremely important questions are with us 
every moment of our lives. It is utterly impossible to 
dodge either of them. They are: What is true? and 
what is good? Cod has answered both of these ques
tions for us in the Bible, and, of course, h is answers 
arc right. To reject the Bible as the Word of God is 
to reject those answers. And he who docs that is like 
a vessel drifting on the ocean without rudder or 
compass. He is at sea in the most complete and most 
terrifying sense of that term. 

He who rejects the Bible as the Word of God has 
not hing to Uve by. Neither docs he have anything to 
die by. Unless we are going to live until the second 
coming of our Lord, all of us are sure to die. "It is 
appointed unto men once to die, but after this the 
judgment" ( Hebrews 9:27). Are we ready for the 
judgment? Arc we prepared to meet God? We are 
only if we believe in him whose name is the only 
name "undcr heaven given among men whereby we 
must be saved" (Acts 4 :12) and who declared, "I am 
the way, the truth, and the lifc; no man cometh unto 
the Father bllt by me" (John 14:6). The onc and 
only Saviour is the Christ of Holy Scripture. 



ON THE LOVE OF GOD ... 

Occasionally one hears it said by Calvinists tllOt 
God is good and benevolent to all the children of men 
but that He loves only the elect. According to Scrip
ture, however, it may be said without the slightest 
hesitation that God loves all men. Bllt what 
Scripture does not teach is that God loves all men 
eqllally. On the contrary, it tells us that His love for 
the elect differs qualitatively from His love for others." 

FOR \v 1'10~1 DID CHRIST DIE?, p. 68 

APPROPRIATE PREACHING . .. 

I fear that not a lew preachers underestimate their 
audiences. The shallowness of many a sernlOn COIl

stitutes a veritable insult to those who are expected 
to listen. I feel sure that one reason why some min
isters fail to keel) their audiences is that they have 
little bllt 1110titlld(l$ to offer.. l ance heard Dr. 
W arfield say to a class; "Gentlemen, I hope yO Il all 
will preach over tlte Ileads of your aUlliences. Paul 
did." But woe be to the preacher who erpresses 
simply truths, or even deep tnlths, in a dense way ill 

order to harvest. the compliment tlwt he is deep. The 
(lrt of 7Jre(lch ing consists largely of expressing deep 
thoughts in the most simple language. Of that art 
Jesus was master, 

AS TO BEI NG HEFOHMED, p. 154, 155 

TRUE AND FALSE PEACE , .. 

While the Christian Reformed Church was torn by 
conflict , many other churches seemed t.o be en;oyillg 
enviable peace. But let us not be deceived by the 
appearllllce of tllings. Th ere is (I peace !Chiefl is 110 

peace. l'eace obtained at the expense of truth is 1111

worthy of its name. There are churches which (lscribe 
their peace to doctrinal tolerance, while as a matier 
of fact th€lJ are glli lt!! of doctrinal indifference, tIle 
wages of which are death. ... Let no member of 
the Christian RefornleCl Church be ashamed of I,is 
membershil) i'l a denomination which regards JllIrity 
of doctrine worth fighting for. It is reason for jllst 
pride." 

AS TO BEING HEI"O I{MED. I). 45, 46 

WHY THE WORLD CAN PUT UP WITH US _ . 

That the world today clln put up with us so very 
well is, in a measure at least, due to our unfaithful
ness. If we were better Christians; if as Christians tce 
baldly testified against the world, it would not be 
lon g before the world would lay violent hands on us. 
And then we too would watch. more eagerl') (han 
watchmen for tile morning, for the bursting upon liS 

of the day of our redemption. And oM what unspeak

...... ... .. P"..... _ . _ ._~ ....,. 


able comfort the sure knowledge of the coming of 
that day would im rl(lrt to our heaving souls! 

WHILE THE BR IDEG ROOM TARRIES, p. 262, 263 

READY FOR CHRIST .. , 

It is iust as important that we learn to serve God 
in ollr daily activities that we learn to eat and to 
drink, to bllY and to sell, to build and to plant, to 
marry and 10 be given in marriage, unto the honor of 
God; 1110t !Ce learn to be religious always. Then it 
will not matter, when Jesus comes, whether we are in 
ef!llref! or in the office or behind the counter or in the 
factory or at the clilmer.table or in bed. 

WIHLE T HE BHIDEGnOOM TAIlRJES, p. 62 

SC RIPTURE MEANS WHAT IT SAYS . . _ 

Granted that human language is all imperfect 
Gehicle of truth, yet. it i$ an extremely valuable and 
altogether usable vehicle. After all, words do !wve 
meanings. Stones are not bread, nor is killing synan
ymOlls with bringing to life. And so, when Scripture 
says tlwt Goel created heaven and earth, this su rely 
means that the universe did not come into existence 
independently of him . Or, when tile Bible tells its 
readers that there is but oue God, it most assuredly 
rilles Ollt polytheism. Here let it be said tlUlt tile 
difference between orthodoxy and religious liberalism 
is 1I0t primarily one of difference of interpretation of 
Scripture. T/leir eVllluat ioflS of Scripture differ rad
ically. The one regards it as the very W ord of God, 
the other does not. The aIle accepts everyone of ils 
Icachiugs as /. ruth, the other does not. That , rath er 
than e:regetical differences, drives them apart." 

from "Scriptural Preaching" in 
T HE INFALLIBLE WORD, p. 210, 211 

CHURCH DISCIPLINE , .. 

As for discipline, many churches neglect it becarue 
they fear it will reduce tlieir membership anel tlJUs 
detract frDln their glon). But the truth of the matter 
is that the church wllich fails to erercise discipline is 
Sllre to lose both its self-respect and the respect of 
those without. Strange though it mny seem, the world 
today despises the church precisely because the 
church is worldly, ant! the members of the church by 
and large take no pride in their membership because 
it carries with it no distinction. 

THE CLORIOUS BODY OF CHRIST, p. 305 

THE TASK OF THE CHURCH . __ 

The clwrc/t's task is to teach and preach the Word 
of God. Whatever else it may properly do is sub
()rdinate and subsidiary to that task. This is its 
sllpreme task. 

THE GLORIOUS BODY OF CHRIST, p. 163 



WHAT THE CHURCH IS ... 

Because the church is at once an organism and all 

organ ization, it is' super-natural with9ut being un
naturaL, invisible but also visible, heavenly and there· 
fore not of the world, yet for the present definitely 
in the world. 

THE GLORIOUS BODY OF GHIUST, p. 119 

CONSERVATIVE AND ~ROGRESSIVE _ .. 

It is extremely important that a church be conser· 
vative. It must by all means hold fast that which it 
has in order that no man may take its crown (Rev. 
3:11 ). It is no less important that a church be progres
sive. Abiding upon the Word of God, it must keep 
building upon that foundati on. Failure to do th e 
former spells liestruction. Failure to do the latter can 
only result in petrifaction. 

TO BE OR NOT TO BE REFORMED, p. 33 

YOUTH IN THE CHURCH .. _ 

The Christian Reformed Church has no more valu
able asset than a throng of Cod-fearing young peaple. 
Admittedly, there are also among oW' youth those 
who talk and act like - and possibly are - covenant· 
breakers. These are a small minority, but often they 
lIre extremely vocal. Not infrequently they pose as 
leaders. May the others have the cowage to be deaf 
to their blustering words, to condemn their foul deeds, 
to spurn their leadership. 

TO BE Oil NOT TO BE REFORMED, p. 71 

WHAT'S WRONG WITH BARTH IAN ISM? ... 

It is equally evident that BarthianiS'm destroys the 
very foundation of Christi(m preaching. If Holy Scrip· 
ture is not the very Word of God, how is the preacher 
to know whether lliJwt he weaches is the Word of 
God? To that question there is no ob;ective answer, 
nor can there be. 

from "Scriptural Preaching" in 
THE INFALLIBLE WORD, p. 224 

AGAINST COMPLACENCY IN CHURCH .. _ 

Do I think the Reformed character of the Christian 
Reformed Church is being threatened? To that ques· 
tion there can be bllt one answer. Due to the fact 
that all Christians, Caloinists no less than others, are 
prone to error anel sin, flO Reform ed church can offord 
to be complacent. To take it for granted, as I fellr 
some do, that the Christion Reformed Church will 
continue sound for, let us say, another century is to 
do it a vast disseroice. 

TO BE OR NOT TO BE REFORMED, p. 7 

WHAT MAKES CHRISTIANITY DIFFERENT . _ . 

Salvation by grace presents the purest motive for 
godly living. W hile all other religiOns tell men to do 
good in order that they may be saved, Christianity 
commnnds Christians to do good because they have 

been saved. Every otller religion says: "Do and live." 
Christ-ianity alone says: "Live llnd do." 

TH E GLOIl IOUS BODY OF CHRIST, p. 190 

COVENANT CHILDREN NEED CONVERSION ... 

On the other hand is the peril that we will take it 
for granted that our children are on the way to 
heaven. We need to be reminded that one implication 
of presumptive regeneration is that not all baptized 
children are actually regenerated. If all without ex
ception were, we woulcl not speak of presumptive 
regeneration. It follows that a given child of the cov
enimt may stand in need of the new birth. \Ve also 
mu51 be told that even those of our children whb have 
been bam again need to be converted. And may we 
not forget that also a so-called evangelical conversion 
entails a conviction of sin. In short, there is but one 
wa y of salvation. Covenant children, like (Ill others, 
must learn to know their sinfulness and must cast 
themselr;es as hell.deserving and helpless sinners upon 
the Christ crucified. 

TO BE on NOT TO BE REFORMED, p. 70 

THE GOSPEL FOR THE MISSION FIELDS .. . 

Shall we on the mission field soft-pedal the five 
points of Calvinism? That has been suggested on the 
ground that in some fields they are not pertinent to 
the existential situation. But they are an essential 
part - although not the whole - of the Reformed 
faith. And what is the Reformed fait ll? An appendage 
to the Christ'ian faith? Not by any manner of means. 
It is the Christian faith itself in its purest and mOst 
comprehensioe expression. And the fiv e points of 
CalviniSfn are none other than an unadulterated 
fo rmulation of that truth which lies at the very hea rt. 
of Christianity - salvation by the sovereign grace of 
God. 

TO BE on NOT TO BE REFORMED, p. 180 

POPULARITY VERSUS POWER ... 
" Admittedly we are not a popular church. Althougll 

Calvinism is saier to be growing in popularity, it cer
tainly does not excel in that respect. Suppose the 
Christian Reformed Church should go out and out 
liberal or Barthian or dispensational; in any case it 
would likely grow in recognition, but its influence 
wouul tmavoillably grow less wholesome and likely 
less strong. As it is, Our influence exceeds our popular
ity. And that is not a bad situation. 

TO BE OR NOT TO BE REl-~ORMED, p. 1&5, 186 

OF THE THINGS TO COME • . . 

The ReligiOfl of Humanity will be the religion of 
the future; as things look today, of the near fu ture. 
1'he logical head of that religion will be the Antichrist, 
who, though nUlfI , will sit in the temple of Cod, 
shOwing himself tlwt lie is Cod. 

WHILE T HE BRIDEGROOM TARRIES, p. 251 



LIFE WITH R. B. 

EDWARD HEEREMA 

V ERY EAHLY in my marriage to Marietta, daugh
ter of the Hev. and Mrs. R. B. Kuiper. my younger 

brother, then about sixteen, enjoyed a brief period of 
close association w ith R. B. Kuiper. Afterward my 
brother said, "How can 1 be related to him too?" H e 
found his contact with this very interesting and 
dynamic person so enjoyable that he wished to 
tighten and perpetuate the relationship somehow. 

R. B., as he was generally known, was that kind of 
man. The many who heard him preach knew him to 
be a very live individual. Those who had personal 
association with him knew him to be one who could 
articulate his thoughts with utter clarity and exact
ness, a delightful conversationalist who sprinkled his 
comments with sparkling humor. 

In view of R.B.'s richly endowed personality with 
his remarkable record of service in the Kingdom of 
God, it is altogether fitting that something of a per
sonal nature be written about him, provided such 
writing be neither unduly laudatory or sentimen tal. 
Such commenta ry would have encountered his deep 
distate. Many will be able to refl ect on his personality 
from their own particular vantage pOint of personal 
and profess iona l contact with him. Since in God's 
providence I susta ined a unique relationship to him 
as son-in-law, 1 can draw from many years of close 
associat ion certain facts , experiences and impressions 
that may serve to illuminate the character and service 
of this unusually effective servant of the Lord. 

A mark· of greatness 
The first observation 1 should like to make is in 

the form of a personal tribute, one which perhaps only 
I can make, in view of my personal and professional 
situation in relation to H.B. He had a strong personal
ity, an exceptionally strong one; there is no doubt 
about that. But, through all the years I have known 
him intimately he never used that strong personality 
to squelch mine. I never had the feeling, even in a 
small measure, that he was trying to wedge my life or 
my interests into any sort of mold congenial to him. 
He left me with the comfortable feeling that he simply 

wished me to be myself, even though he undoubtedly 
saw weaknesses he might have liked to correct. If he 
had a word of advice to offer, he would approach me 
(or us ) in some such way as this: "I know people 
don't like to take advice, least of all mine. But I 
ha\'e a little to give you, and you can do with it what 
\'ou think best." Then he would offer his advice with 
~bsolutely no strings attached. Usually the advice was 
followed , as it was almost always judged to be usable 
ad\;ce. Perhaps it should always have been foJlowed. 
BlIt, if it was not followed, this had not the slightest 
effect on Ollr personal relationship. 

Another indication of this willingness to live and 
let live was his reaction on the few occasions when 1 
diHered with him on some pOint in debate on the 
Boor of the General Assembly of the Orthodox Pres
byterian Church. I got the distinct impression that he 
r~ther enjoyed th is independence on my part. For if 
an)thing characterized him it was just such inde
pendence. He always did his own thinking, and he 
liked to see others do the same. 

Discipli ned thi nking and speech 
Yes, R.B. liked to see others do their own thinking, 

but with this proviso - that such thinking carry some 
degree of validity. He utterly detested sloppy think
ing and sloppy speech. It is obviOUS that years of 
dose association with him involved a wholesome d is
cipline of thought and speech. Poorly conceived and 
expressed opinions were quick to be challenged, 
especiaU}' if such opinions carried a hint of cocksure
ness. I am grateful for the discipline that these years 
with RB. have brought. He was a precisionist in 
speech. One just did not hear inaccurate speech from 
his lips, though on occasion he might choose to lapse 
into a bit of slang. H e had very little patience with 
careless specch on thc part of the educated. On one 
occasion he and I both attended a meeting where a 
man presented his rather con troversial views. The 
man made a number of rather obvious mistakes in 
English. R.B .'s grumbling comment to me afterward 
was this : "That man can't even talk straight." I got 
the distinct impression that he was disposed to add, 
"How then can he tllink straight?" 

RB.'s basic thinking was, of course, unashamedly 
and frankly of a certain kind. He was totally com

(COfitinued on page 23) 

"Solie knew Professor Kuiper so intimately and 
happily as llis family, whose memories of !lim 
t"..;/1 be a sweet source of strength for 11Umy years. 
We of Reformed Fellowsllip Inc. are deeply 
wateful to the Rev. Edward Heerema, sOIl-ill

law of the late professor, fo r his willingness to 
pror;ide us with somc of the memories which he 

cherishes. 
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BLUE BANNER FAITH AND LIFE July-September 

3408 . 7rh Avenue, ee~ver F. U" P, . 15010 $1 .50 per yur 

This is a quarterly "devoted to expounding, defending 
and applying the system of doctrine set forth in the 
Word of Cod and summarized in the standards of the 
Reformed Presbyterian (Covenanter ) Church." Its 
ed itor is well-known to readers of this journal ( Rev. 
Johannes C. Vos) . A feature always enjoyable is the 
inclusion of a number of poems. "The Kingdom of 
Truth" is an excellent contribution by Editor Vos, 
based on John 18:37, 38a ("Pilate said unto him, What 
is truth?"). The three divis ions of this article speak 
volumes: L Pilate's Attitude to Truth: Truth for Man's 
Sake; II . The Philosopher's Attitude to Truth : Truth 
for Truth's Sake; Ill. Jesus' Attitude to Truth : Truth 
for Cod's Sake. "Basic Principles of Covenant The
ology" is also written by Prof. Vos. Here is a par
agraph from this very thorough study : 

The matter of the spiritual unity and continuity 
of the Chureh with the Old Testament Israel is 
of very great theological importance. 1f this 
truth be denied, other serious and dcstTuctive 
errors arc sure to follow. For example, the ques
tion of the organic unity of Sc.:ripture is involved , 
as is a lso the question of salvation under the Old 
Testament. The unity and continuity of the 
Church with Israel is denied chiefl y by Dispensa
tionalism, whieh sets up a radical antithesis be
tween Israel and the Ch urch; it is also denied 
by modern Liberalism, which regards the Bible 
as man's quest for Cod, not God's revelation to 
man, and holds that instead of revealing one 
consistent d ivine purpose progressively realized 
in history, the Bible presen ts a collection of hu
man strivings, aspirations, viewpoints. insights 
wh ich are partly truth and partly error, and 
which often are mutually (.'Ontradictory. This type 
of thinking regards the Old Testament, not as 
God's gracious revelation, but as Israel's evolving 
faith, and the New Tcstament, including Christ, 
as humanitarian idealism rather than divine truth. 
Dr. Albert Schweitzer is a good example of this 
tendency. 

"Religious Terms Defined" is another BBFL feature. 
A sample: "DEPRAVITY, TOTAL. The truth that 
the unsaved sinner is corrupted in every part of his 
personality, including both body and soul, so that 
apart from the special work of the Holy Spirit he 
can not choose to love God, nor do anything spiritually 
good in God's sight." Twenty pages are devoted to 

An Annotated Guide to Certain Magaz.ines Current 


Ar/lOng the Presbyterial! and Refonned Churches 


"Stt.;dics in the Epistle to the Ephesians (Lessons 
20·32, Eph . 4 :1 to 6:24). This too is good , solid 
material! 

THE PRESBYTERIAN GUARDIAN July-August 

7401 Old York Rd., Phit..delphia, Pa. 19126 $3.00 per yea, 

"Have you made us monks in a space age?" "Have you 
macle us naive idealists in a world of sordid reality?" 
"H ave you merely left us gullible in a cynical age?" 
To such questions Rosemary Camilleri, recent gradu 
ate from Philadelphia-Montgomery Christian Acad
emy, addresses herself in one of the best commence
ment addresses we have read in a long time. "The 
Obligation of Infant Baptism" is a study-committee 
report to the 33rcl General Assembly of the Orthodox 
Presbyterian Church. It addresses itself to the ques
tion, "Does the Consti tution of the Orthodox Pres
byterian Church permit church sessions to receive 
into communicant membership those who refuse to 
present their children for baptism on account of 
scruples concerning infan t baptism?" The majority 
of the committee (composed of Charles H . Ellis, 
Laurence N. Vail and Prof. John Murray) simply 
answers that a communicant member in the OPC must 
be held responsible for the baptism of the children 
Cod may give. One member of the Committee adds 
"q ualifying considerations." This member argues that 
under certain circumstances such as cannot in good 
conscience present Covenant children for baptism may 
be admitted in the hope that "the minis try of the 
Word and the blessing of the Sp irit will bring him in 
time to see that his whole family should bear the sign 
and seal of covenant grace." This member argues that 
it is the sole p rerogative of the local session to deter
mine each case on its own merits. In this connection 
an interest ing observation is made: "While the Ortho· 
dox Presbyterian Church properly insists that its 
officers subscribe fully to the system of doctrine taught 
in the Westminster Standards. it has of members re
qu ired a credible con feSSion of faith in Christ ." This 
is a distinction which, to my knowledge, has never 
been recognized quite that way in the Christian 
Reformed Church. Since the CRC and OPC are work
ing together for organiC merger, it would seem that 
this diffcrence would be of large significance. 



CHURCH AND NATION July 5 

10 Golfdown Dr., Rudsle, OnTII,io, C.nad. $3.00 pet Y'" 

the Synod of Pella ( 1966)" is the Icad article written 
by Dr. Louis Praamsma. Praamsma regards this 
broadest gathering of thc Christian Hcformed Church 
to have been an intermezzo-synod, a synod-between
acts, a synod of postponcd decisions. "As far as it is 
characteristic of Dutchmen not to go ovec ice of one 
night, it was a real Dutch synod." A short editorial 
by Hev. Jack Quartel offers this criticism of certain 
kinds of demonstration-type activity in behalf of civil 
rights for the Negro_ We quote : 

The struggle for the recognition of the rights of 
the minority must be fought. We fight one our
selves. But there arc other and better methods 
than disobedience, a method which is roundly 
condemned in Romans 13. 
No nation that has tolerated lawlessness, d is· 
regard for its laws, let alone encouraged it, has 
ever survived. 
Will Our Western civilization survive in its 
struggle with a rigidly disciplined communism 
when it allows the erosion of her justice? 

THE GUIDE May / June - July 

1058A Albion Rd., Re~d.le, Ontario, Canada $2.00 per YeI' 

This is "the official organ of the Christian Labour 
Association of Canada." Gerald Vandezande is editor
in-chief. Especially those who feel that the ca use of 
"separate action" in labour and civil affairs is suffering 
from wide-spread misunderstanding and indifference 
will find this periodical a source of encouragement! 
Hendrik Hart asks, "Can Canada Afford to Ignorc the 
CLAC?" (Hart will soon go to work for the Associa
tion of Reformed Scientific Studies in Canada). The 
article proceeds from this viewpoint: 

In order to understand the issues involved (in 
modern society, especially in labour-management 
relations, JHP ) it is necessary to consider the 
lack of religious unity in human life and its im
plication for the concept of neutrali ty_ The term 
neutrality is here taken to mean: indifferent with 
respect to the basic commitment of an individual 
or a community. By the term religious is meant 
the relationship of man to the ground and origin 
of existence, determining the direction of all of 
life, through the basic commitment in faith to 
this original ground, as it permeates into the fu l
ness of all of human activity. 

From this analysis Hart argues for fu ll recognition of 
the CLAC as somet hing which Canada must promote 
rather than ignore! - Key-note speaker at the annual 
convention of the CLAC (April 23, Toronto) was Dr. 
Joel Nederhood of the Christian Heformed Back to 
Cod rad io broadcast. Nederhood is quoted as having 
said : 

... we should encourage one another therefore 
by reminding ourselves of the absolute necessity 
of carrying our Christianity into the world of 
work. When the battle becomes d ifficult and the 

opposition particularly intense, it is only natural 
to ask whether it is really necessary to apply 
Christian prinCiples to labour problems. Un
fortuna tely there will be some well meaning 
Christians who will suggest that it is not neces
sary for you to do so. They will suggest that it 
is sufficien t to be a Christian on Sunday. For 
the rest, we should recognize the essential neu
trality of the rest of life ... 

BIBLE·SCIENCE NEWSLETTER August 15 

Clldwell, Idaho $1.00 pit, yetr 

This is a monthly publication "dedicated to special 
creation, li teral or natural interpretation of the Bible, 
di\-ine design and purpose in nature, a young earth, 
a universal Noachian flood, Chri st as God and man, 
only Savior, research of the highest and most produc
tive quality." The format is simple, the contents taken 
up quite exclusively with matters relating to evolu
tionism. The position is one of strong commitment to 
creationism as found in the Scriptures_ 

THE REFORMED JOURNAL July-August 

231 Jefferson Ave., S. E., G,and Rapids, Mich. 49502 

S3.00 per yetr 


-Slack Power" is an editorial by Lewis B. Smedes con
taining this significant sentence, "We may never budge 
an inch from the conviction that the cause of justice 
for the Negro or anyone must be gained through the 
legal processes of our society." James Daane tells us 
that the Synod of Pella was "more realistic and honest 
than most." In this connection he says these disturb
ing things: 

The old leadership ( in the Christian Reformed 
Church, JHP) is now de.'\d, or largely muted in 
retirement_ Today, when the CRC is going 
through fast changes, and new and long sup
pressed problems are emerging, there is a 
vacuu m of leadership_ No man today, in the pew 
or in the pulpit, commands the conSdcnce and 
the trust of the whole denomination. We have 
small and conflicting leaders with small and 
conflicting fo llowers, but none of sufficient 
stature to command thc respect of the denomina
tion as a whole . . . 

William La Fleur and John Timmer, Christian Re
formed missionaries in Japan, say under "Second 
Isaiah and the Copyright Law," 

Isaiah the prophet, in keeping with the prevalent 
customs and instihltions of the time, can be 
assumed to have gathered a group of d isciples 
about him ( Isaiah 8: 16ff ); the school probably 
continued for a couple of centUries. These writ
ings which are referred to as Second Isaiah are 
very probably the contribution of one or morc 
of these disciples of the Exilic and Post-exilic 
periods, to which periods they offer a re-applica
tion of the tradition in keeping with their calling 
as stewards of the prophetic convention of Isaiah. 
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CHRISTIANITY 

AND 


HISTORY 

N. R. VAN Til 

O N MAHC H 22, last, Dr. W. Stanfo rd Reid, a 
historian of reputation in Reformed circles, 

opened a series of lectures at Dordt College with a 
discussion of the idea of history in modern theology. 
Dr. Reid was especially critical of Karl Barth's ap· 
proach in which Barth makes a d istinction between 
Historie and Geschichte; Geschicllte wherein the 
events of the h istory of revelation are taken out of 
the context of historical verifiabi lity and become C e
schichte events. In stressing this kind of event char
acter, Barth had removed h imself from the traditional. 
ly orthodox and Reformed trad ition in his view of 
revelation. 

The same day that Dr. Reid deli vered his lecture, 
the postman delivered the March issue of the 
Reformed j ounwl to that part of our country's hinter
land where D ordt Collcge is loca ted. As our thoughts 
were alread y historically oriented, our attcntion was 
immed iately drawn to an article by Dr. James D aane 
en titled "Christi anity and History." Therein Daane 
immediately hrings Barth and Brunner in for favor
able mention with respect to their views of history. 
Under the circumstances the college students had 
acccss to these conflicting poin ts of view. This 
resulted in some confusion as Daane also purports to 
speak from a Reformed point of view. 

It is not my puqXlse to draw D r. Beiel into this 
d iscussion. I do not have a verbatim transcript of his 
lecture. So 1 shall not refer to it again in this discus
sion but cite other Reformed scholars. ( A good short 
work for non-specialists is the little volume by D r. 
A. D . R. Polman, Karl Barth, a part of the "Modern 
Thinkers" series ed ited by David F. Freeman.) 

In his opening paragraph , Daane lauds the correc
tions which Barth and Brunner have made over
against the errors of mystics and rationalistic idealists 
with respect to a view of the history of revelation. In 
contrast to these, Barth and Brunner have "insisted 
that God a lone can impart knowledge of Himself and 

He d id so in His coming and action in Jesus Christ" 
( p. 19). 

At this point Daane does not pause to point out 
that Barth, for example, does not think about the 
events of revelation as in the con text of temporal 
chronology of history but as in a sort of revelation 
never-never land which he calls Gesch ichte. D aane 
does ·not stop to show us that Barth realizes that his 
readers, and also Daane's readers, tend to· think in 
terms of an excl usive contrast betwcen historically 
verifiable events and non-historical myths. Barth holds 
this exclusive contrast to be invalid so he sets about 
to find some midd le way. 

For Barth, when we set ahout to refute the idea 
of revelatory myths we must not assume that the con
trast is an event which is like those we meet in our 
daily experience. For instance, in the resurrection we 
have an event that happened but not some 2,000 years 
ago in the chronology of world hist?ry. The resurrec
tion appearance takes place only in relation to those 
who were or are believers in Christ. \Ve cannot at
tempt to establish the fact that the resurrection has 
happened by an appeal to historical science as we 
might the signing of the Declaration of Independence. 

Without elaboration on Barth and Brunner, D aane 
goes into a criticism stating that "Demythologizers 
who deny the historicity of the resurrection and the 
ascension of Christ, reducing them to mythological 
ideas of the E aster fa ith of the early Church, undercut 
the gospel itself" ( p . 19). To stress Barth's emphasis 
on the event character of revelat ion and then to 
criticize the demythologizers for denying the event 
character of revelation is highly mislead ing. It is to 
give the uninitiate the impression that the approach 
to history of the demythologizers undercuts the intent 
of the Christian gospel while the approach of Barth 
docs not; a conclusion which leading Reformed theo
logians have not sustained. 

Does Barth disagree with the demythologizers be
cause he is interested in defending the Reformed eon
ception of revelation? Certainly not. Would it then 
not be an aid to clarity and a service to lay readers, 
and perhaps to theologians as well, to point out that 
Barth must d isagree with Tillich, for example, because 
Tillich allows too mlk h from the human side. Barth 
looks at Till ich as too immanentistie because Barth 
has gone in the opposite extreme to stress transcend
ence, God as the Wholly Other. 

Let me bring in a discuss ion by Dr. Robert O. 
Knudsen at this point. 

Tillich claims that reason can drive to its own 
lim its, and that man can work to get the hin
drances out of the way which prevent him from 
coming to the limit ing situatimls in which he 
intuits the transcendent. To the contrary, Barth 
says there is nothing that cim be done from our 
side to guarantee or even to make way for the 
nearing of the Word of God..... Barth detects 
metaphysical and non-activistic elements in 

............. , --, ,.. -- . 




Till ich's thought. Barth wishes to be entirely 
activistic. Revelation is on1r in the act of reveal
ing; it is the opposi te of a l given objective con
ten t.'" 

It turns out now, contrary to the mst impression 
which we received from the sequence of Daane's 
d iscussion, that Barth is not interested in refuting the 
demythologizers in order to defend the traditional 
Reformed vicw of revelation. He is interested in a 
theological aberration of his own which has as its 
foundation a pseudo-history which he calls Ceschichte. 
Barth's Cod must remain wholly hidden while he is 
wholly revealed. This cannot happen in the course of 
scientifically verifiable history. 

Following Barth's activistic lead, presently in the 
course of the discussion Daane asserts that a mere 
idea about an event in the history of revelation ac
complishes nothing. To prove this from Scriptures, 
Daane resorts to a ludicrous exegetical tom de force. 
He refers to Matt hew 6:27 where Jesus suggests that 
by taking thought we can not add one cubit to our 
stature. It should be obvious to the thoughtful reader 
that Jesus is not concerned here with the power of 
thought, but that he is giving assurances of God prov
ident care for his people. Moreover, to belittle the 
potency of ideas does nothing to enli ven an event 
of the past. The event or its significance can only 
come to us by way of an idea. 

Has it not been the Reformed or Calvinistic under
standing that revelation can be carried in propositional 
form; that it can be carried in fixed ideas from one 
age to the next and must so be carried ; and that its 
basic meaning does not change from age to age? ~'I ore
over, thi s revelation has not been coextensive with a 
Christ-event. Daane's Christomonisti c emphasis and 
his emphasis on the "event character" of revelation 
are transparent parallels of Barth's views. 

However, it is especially in his d iscussion and 
criticism of the Reformed view of election that Daane 
shows his Barthia n leanings. He is dissatisfied with 
the definitions of elect ion which do not encompass in 
one statement the election of Christ, the election of 
Israel and the elcction of individual Christians. 
In the Reformed view, to quote Daane, "The election 
of the nation of Israel, for example, is regarded as a 
merely tcmpora l, historical expression of eternal elec
tion which, having served its purpose can now be 
ignorcd in the definition of election" ( p. 19 ). 

I criticized this theological idiosyncrasy of Daane 
in an earlier article. Let me here call in the discllssion 
of Dr. Polman to show that Daane's preoccupation 
with Jewish election grows out of a Barthian eoncept 
of electioll. Discllssing Barth's doctrine of election 
Polman writes, 

God uses Israel, the obstinate and hardened. 
They arc used in the serv ice of Cod to let the 
undeserving character of his mercy to the elect 
be seen. The obstinate whom he uses to do this 
service can only cOme to good. There lies over 

their apostacy the reRection of the divine act of 
love in which even his own Son was not spared 
but was delivered up for us all. The Jews have 
served to deliver over Christ and to make Paul 
an apostle to gentiles. 

The casting away, the hardening and making 
obstinate, thus stand here entirely under election, 
and do service in the one design of God to have 
compassion in Christ. The seven thousand under 
Elias and the others, the hardened, form one 
people, the congregation of God. Christ uses 
both in his service. His election spans in one 
people elected reprobate and elected elect. Un
belief and obstinancy, and the schism of the 
synagogue, is not an eternal fact but one limited 
in time. How eould unbelief ever create or be 
an eternal fac t since it is constantly denied of 
God? On the basis of the cross and the resurrcc
tion of Christ, it cannot be believed. In a broad 
explanation of Romans 9-11 Barth reads this into 
the text: 

Polman goes on to take exception to this view of 
election. 1t becomes obvious in the course of the 
discussion that a special concern with the election of 
the Jews as a future event is not essential to or part 
of a Reformed, that is, Biblical view of election. Pol
man writes: 

We need not go into further detail. The main 
point here is that after the coming of Christ, 
Scriptures offer no basis for a d istinction between 
two groups \vithin the one people of God, one 
which preaches God's mercy and the other judg
ment. The people of Cod are now no longer a 
national church but a congregation wi thin the 
church. Christ's people are now the true Israel 
( Cal. 6:16, I Cor. 10:18, Rom. 9:6 ) and the true 
seed of Abraham (Cal. 3:29, Rom. 9:9)." 

Going back to a reitcration of his thesis that we 
must stress the event character of revelation, Daane 
ends several paragraphs of discussion with these 
words, "Withou t thinking in terms of event, one cannot 
conceive of the truth of the Cross. Every attempt to 
do so reduces Christian truths to mere ideas ( human 
of divinc, of both ), which are then, as merc ideas, 
capable of being wholly expressed in that arrangement 
of ideas which expresses a judgment - in what we 
call a propositional statement" ( p. 20 ) . 

The fi rst statement in the above quotation, no 
doubt, is true beyond dispute. The second statement, 
however, carries with it a dubious insinuation. On 
the one hand it may suggest that Reformed thinkers 
have been doing the wrong kind of thinking about 
the events of revelation because they have stressed 
propositional revelation. This has been true only in 
exceptional cases. We do not presume, of course, that 
propositional statements can exhaust the mystery of 
revelation and the Incarnation, but the second direc
tion of Daane's second statement, as just quoted, 
would be open to the suggestion that revelation now 
does not occur without an event or that the then char
acter of the event of the past must take on a now 
character in the present and we must construct oll r 
propositions de nove. This would require a change 



from a propositional view of revelation to an actual
istic view. The latter view has not been part of the 
Reformed tradition. Let me ca n in Calvin via Pol man . 

God has - to give a few quotations from Cal
vin - first spoken through hidden revelation to 
the patriarchs who then passed on orally what 
they had received to their descendents. ( I n prop
ositions beyond doubt. NVf ) Thereafter, it 
pleased God to provide a more gloriolls form for 
his church , and he willed that his Word should 
be placed on record so that the priests would 
take out of it what they should pass on to the 
people according to his rule. Then came the 
prophets. Here also God commanded that their 
prophecies be placed on record and be con
sidered as part of his Word because it pleased 
the Lord that the teaching be clearer and more 
extcnsive in order that weak consciences might 
be strengthened. ~ .. Even the apostles are under 
the same law. They might interpret the old 
Scripture in no other way than that which was 
from the Lord, that is, from the spirit of Christ, 
which went before and, as it were dictated thc 
words. And this applies not only to their speak
ing but also to their recording of the gospel. 
They were thereby the sure and authentic ser
vants, the pledged notaries of the Spirit, so that 
their declarations consequently had to be re
garded as Cod's Word. Even the language and 
style of the wr iters was therebr arranged by the 
Spirit.' (Cf. lnst. IV, VIll 6-9. ) 

Time and agai n in his various writings Daane ex
prcsscs dissatisfaction w ith the traditionally Reformed 
views of predcstination and grace. From "Christianity 
and History" we must call attention to the following: 

Two Christian doctrines are especially ex
pressive of this historical-event character. They 
arc the Christian doctrines of divine election and 
divine grace. Neither of these are, quite ob
viously, necessarily and, in that sense, eternally 
true. On the contrary, both are, as we have seen, 
expressions of free. unnecessary, and sovereign 
acts of Cod, of Cod's own history. And precisely 
for this reason both are particularly difficu lt to 
express in theological statement. 

For example, the Church to this day has not 
been able to present a theological (propositiona l) 
defi nition of the biblical doctrine of election that 
includes the election of Israel, the election of 
Christ, of the election of the Church. The best 
the Church has been able to do is to present the 
idea of an eternal election which, by its very 
definition , bears no relat ionship to any concrete, 
historical-temporal individual or nation. Election 
is thought of as an eternal idea in the Platonic 
sense and not, as in the biblical sense, as an 
eternal idea which is also an event, an act of 
free , d ivine decision. Since the classical defini
tions of election lack this ingredient of evcn t 
and idea - of idea which is also an event - they 
are devoid of that historical ingredient that alone 
could relate Cod's eternal election to the tcm
poral-historical realities of Israel, of Jesus, and 
of the Church (p . 21. Italics Daane's). 

To see the obvious Barthian parallel let us now go 
back to Polman's discussion of Barth's views on this 
subject. 

According to Barth, the classic doctrine of 
predistination viewed Cod's foreordination as 
firmly established ordination so that it could not 
be changed event by God himself. The concept 
of decree implied a stature which henceforth was 
unchangeably established. Cod has chosen once 
and does not choose anymore. The vivacity of 
his deeds is an eternal past. For the present the 
vivacity of Cod's deeds consists only in the exe
cution of this unchangeable ordinancc. Cod has 
determined everythin g and does not determine 
anymore. And such a non-actual, inflcxible Cod, 
cannot be an object of faith. 

I IJ oppositioo Barth sets forth a doctrine of 
(let I/ol predestination. Barth does not want to 
overlook the concept of a decree which speaks 
of the constancy, faithfu lness and absoluteness 
of the free love and choice of Cod. Cod is in 
fact unchanged in his choice and unchangeably 
the one he is. Cod takes upon himself an under
taking, and obligation. Whoever does not ac
knowledge this falls into the doctrine of absolute 
arbitrariness, as was propounded in the Middle 
Ages by Duns Scotus. The decree of Cod is 
nevertheless fu ll of life and actuality. It is an 
eternal present perfect tense, harder than steel 
<)nd granite, but because it is here concerned 
with the life of God, it is also present and future. 
God's eternity not only comes before but it ac
companies time super-temporally and it outlives 
time as a post-temporal eternity. God's predes
tination is therefore tmchangcd and unchange
able, Cod's dealings eternal occurrences which 
are not closed and immovable. Predestination 
occurs eternally in lime, in the calling and direc
tion of the believers, of Israel and of the church 
and, though hidden from us, of the history of the 
world, Cod is never caught in his own predes
tination . H e always stays free . He has not de
cided but always continues deciding so that there 
is no election that cannot become reprobation 
and no reprobation that cannot become election. 
Cod has not predestined men but he predesti
nates them from moment to moment. This is no 
decree hefore the foundation of the world.

In the concluding paragraphs of his article Daane 
suggests that there has been some right emphasis in 
the Reformed approach to predestination and grace 
but there is also much room for improvement. He 
sums up the situation as follows : 

Yet Reformed theology can never hope to gain 
greater acceptance wi th the Church (What does 
this reference to the Church include? NVT) until 
it relates both elect ion and grace specifically, 
directly, and inseparably w ith Israel, and with
especially with - Jesus Christ. When th is is done, 
Reformed theology and the Reformed churches 
will recognize that Jesus Christ, who is Himself 
both Cod's idea and Cod's act is therefore, also 
Himself both the truth of God's election and the 
truth of Cod's grace. When this occurs, grace 
and election will be understood and doctrinally 
formulated in terms of Jesus Christ, and not in 
terms of a mere idea of a propositional state
ment. Reformed theology will then possess the 
reso\ll"ces to distingui sh itself effectively from 
liberalism, and to correct both variant conserva
tive and variant evangelical theologies effectively. 

For that day this . Journal has existed and 



worked. It may not live long enough. But if it 
contributes to the coming of that day, its ex
istence will be justified ( p. 2.2). 

Before making a few concluding remarks, we do 
well to go back to l)olman for his summary criticism 
of Barth's (Daane's) view of predestination. 

First of all, Barth does not do justice to 
Augustine's and Calvin's conception of the decree 
of God. His criticism is completely justified with 
respect to many followers who deal with God's 
decrees as naked decisions of his wilL Augustine 
and Calvin, however, maintain, in the light of the 
scriptural doctrine of God's decrees, that God 
acts in the fulness of his divine virtue and perfec
tions. His sovereign independence of all things 
and men, his unchangeableness as over against 
~Il the changeable here below, his knowledge 
which is increased by nothing here on earth, his 
love which is not awakened in time, are aU re
vealed therein .... The Lord wills nothing new 
out "of the course of history but he follows it 
with the eternal, unchangeable interest of his 
di vine wisdom. The Lord has no new love but 
his 'eternal, unbegun love is just the sure guar
antee that in t ime he shall remain loving us .... 
The old, genuine doctrine of predestination pos
sesses an actuality which docs not detract from 
Cod his invariableness and sovereignty, nor from 
man his respons ib ility. With Barth's actual 
predestination this three-fold richness (God re
mains God to the full ; he is unchangeably related 
('0 everything; his council spans the entire reality ) 
is lost and is exchanged for an actuality which 
subjects God himself to changeableness. And it 
is absurd to aver that God otherwise is captive 
to his own decrees. ( Daane regularly stresses the 
freedom of God to make a contrast with tradi
tional Heformed emphasis. NVT ) He wills un
changeably. He wills himself. And the Barthian 
objection makes us think of the Spiritualists of 
the days of the Reformation who considered it 
an insult to the Holy Ghost that he should be 
bound to the letter of the Holy Scripture. What 
Calvin brings lip a~ainst them must be addressed 
to Barth as well: As if it should be dishonoring 
to the H oly Chost (in Barth's case, Cod ) that 
he remains everywhere the same and is in agree
ment with himself, constant ly steadfast in every
thing and free from every changc" ( I, IX, 2 ).' 

Now referr ing back to Daane's fina l sentences, it 
.~eems fa ir to say, if we may use a fi gure, that Daane 
hopes for the day when his aberrant theological 
b rec--.tes will be the prevailing winds of d octrine in the 
Chu rch , the Christian Reformed Church, that is. To 
this end he has dedicated his JouNwl. Polman sng
gests that the Barth ian deviations, like other deviations 
previously, will presently pass. It seems strange that 
some studen ts of theology in the Reformed community 
of our country. Johnny-corne-latcHes b y almost a gen
eration, are now espousing and propagating Barth 
when he is already largely passe in his native Europe. 

And what are we to say to the inqu iring student 
of theology or young minister who avidly pursues the 
new and strange in the hope that he will become 
relevant? Quotations from Barth, Brunner and various 
others who have deviated from the trad itions of 

Reformed theology become the guarantee that the 
young theologian has done his home work. Should 
anyone then be surprised to learn that one of our 
young Christian Reformed ministers in the course of 
h is sermon took the pulpit Bible from the podium 
and threw it on thc floor to dramatize his assertion 
that the Bible as a book was not the Word of God? 

And what does one say to one of his pre-seminary 
students who has been advised b y a Christian Re
formed minister that he must avidly read D aane for 
new and fresh ideas? Perhaps the answer should be, 
"Consider the source." It would be a boon to clarity 
if Daane would cite book and page from the writings 
of Barth when recommending specific Barthian doc
trines. This would do little to create a reputation for 
freshness b ut it would be in the interest of theological 
scholarship. W e would be getting to the source as 
we should. This would also lend clarity to a study of 
"Christianity and History." 

1. 	 Robert D. Knudsen. Symbol and Myth in ContcllIpomry 
Theology. Available from the author in bound mimeograph 
volume. 

2. 	Polman, Op Cit. p. 41 
3. 	Ibid p. 42 
4. 	 Ibid. p. 26 
5. Polman, p. 38 
6. 	Polman, p. 391£. 

ANNUAL MEETING 
of Refonned Fellowship, Inc_ 
THURSDAY, OCTOBER ro 
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1:30 p. m. SYMPOSIUM, "SHOULD THE CHRIS
TIAN REFORMED CHURCH JOIN THE 
WORLD COUNCIL OF CHURCHES?" 

Rev. Henry Vanden Heuvel, "The Constitution 
and History of the World Council Since 
1948." 

Rev. Ron Brown: "The Positions taken by the 
World Council on Po l itic.! l , Economic, and 
Socia l Problems of Today." 

Rev . Rein Leestma: "Why is this Incompatable 
with the Word of God." 

8,00 p . m. A DDRESS: Dr. John C. Whitcomb, Jr. 
" THE CREATION OF PLANTS AND ANIMALS" 

FRIDAY, OCTOBER 21 

Oakdale Park ChritttM l.tof'IIIMI Ch",ch 


9:00 8. m. BUSINESS MEETING FOR THE MEM
BERSHIP. 

1:30 p. m. ADDRESS: Prof. Johannes G. Vas 
"THE BEARING OF SCRIPTURAL REVElATION 
ON THE EVOLUTIONARY WORLD VIEWS." 

6:30 p . m. FElLOWSHIP DINNER. 
INSPIRATIONAL ADDRESS: Prof . John Murray· 

·Professor Murray of \Vcstmin~ter Seminary lias often 
OOIl tributcd to the flefonned FelloWlihip by wa)' of 
writin A: in T&T Ilnd has also l('ctured under the 
.•ponsor~hip of the Fl'ilowship. This Fall he intends 
to retire to his native Scotland and this may be the 
last opportunity ....'C will have to hear him in person. 



STUDIES IN THE CANONS OF DORT 

LESSON THREE 

Part I 
Art. 2 . GOD PROVIDES A WAY OF REDEMPTION 

A. God's love manifested 
H ow was the redeeming love of God made known? 

"To manifest" means '"to make known." Cod made it 

known in sending his only begotten Son into the 
world to suffer and die for his people. There is only 
onc begolten Son of God, who is himself God. That 
he is Cod is clearly taught in such passages as Matt. 
8:29, Matt. 14:33, Gal. 4 :4, John 1:1 and 14, John 10: 
36-39, Rom. 1:4, John 14:9, Joh n 10:30. The apostate 
church is satisfied with a Christ who is merely the 
flowering of humanity, human ity at its best. The t rue 
church knows it would be forever lost were it not 
that the Son of God, the Cod-man, in his human 
nature suffered and d ied for his people and rose again 
unto their justification. 

B. Meaning of "whosoever believeth" 
Both Arminians and Calvinists accept that who

soever believeth in the only begotten Son of God shall 
not perish but have everlasting life (John 3:16). The 
Arminian, however, interpret the "whosoever be· 
lieveth" as supporting the view that Jesus died for 
everybody, the view that the atonement is universal, 
and that the initial action comes from the one who 
believes. The Calvinist, seeing Joh n 3: 16 in the con
text of the whole of Scripture, knows that faith is a 
gift of God exercised only by those to whom God 
has freely given it by grace ( Eph. 2:8). The "who
soever" that come to believe are those on whom the 
Lord in sovereign mercy bestows the gift of faith. 
It isn't this way, th:;. t God acts after man has made a 
decision; it is this way, that only after God has acted, 
after the Holy Spirit has brought a soul to the new 
b irth and supplied that regenerated soul with faith, 
that that faith becomes active in the sinner unto sal
vation. This does not make void the sincere offer of 
salvation, nOJ' does it make useless the going into the 
highways and byways to beg people to come in . We 
know not where God's own are nor how many there 
are. We are to go into all the world to preach the 
gospel to the whole creation, knowing that he that 
believeth and is baptized shall be saved; but he that 
disbelieveth shall be condemned ( Mark 16:16). 

Because all this is God-initiated, it is as sure as 
God is dependable that whosoever believeth shall not 
perish but have everlasting life. Small wonder that 

those who believe that man, not God, takes the 
initi ative, also believe in the possibili ty of the fa lling 
away of believers. Man-initiated faith is as unreliable 
as man is; Cod-initiated fai th is as reliable as God is! 

C. Indifference forbidden 
This in no wise permits us to become cold and 

indifferent to going into the highways and byways to 
beg people to come in . "We violate the order of 
human thought and trespass the boundary between 
God's p rerogative and man's when the truth of God's 
sovereign counsel constrains despair or abandonment 
of concern for the eternal interest of men" (John 
Murray, The Epistle to the Romans, Vol. H, p . 47 ). 

We believe with aU our heart that God so loved 
the world that he gave his only begotten Son, that 
whosoever believeth on him should not perish, but 
have everlasting liIe. Article 1 teaches that all men are 
justly condemnable. It is therefore "not unjust, that 
many are lost, but it is unfathomable grace, that many 
are saved" ( Os. J. C. Feenstra, De Dordtse Leer
regelell , p. 25). 

For leaders 
Jf you can read Dutch the above mentioned book 

by the Rev. Feenstra, published by Kok in Kampen, 
the Netherlands, will be of inestimable va lue to you. 
lt is a jewel to which [ shall frequently refer. 

For Discussion 
1. 	 Prove from the Scriptures that Karl Barth is wrong 

in believing that all men will be saved . "Accord
ing to K. Barth it is a foregone conclusion that 
si n cannot in the case of any· man lead to eternal 
punishment" ( Dr. C. Van Til, Christianity and 
BlIrthi(lIlis11l, p. 134. See also pp. 98 and 110 ). 

2. 	 Barth thinks it is a total misunderstanding of the 
Gospel when Calvin says that Christ dicd for some 
and not for all men" ( Van Til, Ibid., p. 98). Show 
from the Bible that Calvin is right. 

3. 	 Ls Loraine Boettner, D.O., justified, in the light of 
Scriptures, to make the fo llowing assertion? "While 
numcl'Ous individuals are lost, in the final analysis 
the great majority of the human race is to be 
found among the saved" ( The Atonement, p. 90. 
On the whole an excellen t book). 



4. 	 Why should we Calvinists be most enthusiastic drance to the progress of the gospel. 
about missions. 

6. 	 Why did the way of redemption God provided
5. 	 Show that the Calvinistic conception of the sover

involve vicarious suffering and dying? 
eignty of Cod in salvation should not be a hin-

LESSON FOUR 

Part I 

Art. 3. GOD EXPOSES MEN TO THE WAY OF 


REDEMPT ION 


A . Mea ns - God appoints messe ngers 
Cod's sovereign mercy shines brightly not only in 

the sending of the Redeemer, but also in providing 
the messengers to introduce, to make known that 
Hedeemcr. Those messengers of thc "joyfu l tidings" 
Cod sends to whom he will and when he will. The 
work of introducing the Saviour to sinners is under 
the direction of Cod himself. "He sends the mes
sengers." "And how shall they preach except they be 
sent?" If God sends, he certainly calls before he 
sends. He sends whom he will, to whom he will , ancl 
when he will. The appointments and the schedules 
are Cod's. In <:ommenting on Rom. 10:15, Prof. J. 
Murray writes: "Those who p reach arc Christ's spokcs
men and only the person upon whom he has laid his 
hand may act in that capacity" (The Epistle to the 
n omans. Vol. n, p. 59). 

B. Subjects - Those w hom he chooses 
It was Paul and Silas, who, on Paul's second mis

sionary journey, wanted to go "to speak the word in 
Asia," but the Holy Spirit forbade them ( Acts 16:6 ). 
When they wanted to go into Bithynia "the Spirit 
suffered them not (Acts 16:7 ). Cod's plan for mis
sions must not be disturbed by the decisions of men . 
He ovcr-rules the who nnd the when and the where 
of the bringing of good tidings. 

c. Time - God', own time 
Peter was sen t to Cornelius at a certain time (Acts 

10). Philip was sent toward Gn...a to meet the Ethio
pian eunuch at n certain time (Acts 8). Paul was 
sen t to Philippi at a certain time. Cod's time schedule 
was such that Paul might not first preach in Asia nor 
go to Bithynia. 

Cod chooscs the man to be his messenger; he 
chooses the subject to whom the messenger is to go; 
and he chooses the time when a sinner is to meet the 
Saviour. 

D. Witnessing - common and special 
Missions is a Cod-appointed, not a self-appointed 

nor a man-appointed task; therefore missionaries must 
be called of Cod to the special work, the deliberate 
work of presenting the gospe\. This we must distin
guish from the common task of every Christian to let 
his light so shine before men that they may see his 
good works and glorify his Father in heaven. We 
must distinguish between the incidental witnessing 

whiCh is our common task as Christians and the kind 
of assignment God had for Paul and Barnabas. 

As the prophets and the teachers of the church at 
Antioch "ministered to the Lord, and fasted, the Holy 
Spirit said, Separate me Barnabas and Saul for the 
work whereunto I have called them" ( Acts 13:2 ). The 
Holy Spirit designated the workers. The church, obey
ing the Holy Spirit, fasted , prayed, laid hands on Saul 
and Barnabas, and sent them away (Acts 13:3). 
Guided by the Holy Spirit, and under the authority 
of the Lord Jesus Christ, its head, the church is 
responsible for carrying out the task of missions. 
Therefore it was to the church at Antioch from which 
they had been sent forth, that Paul and Barnabas 
returned and to which "they rehearsed a ll things that 
God had done with them and that he had opened a 
door of faith to the Gentiles" ( Acts 14 :27 ). 

God's providence goes over the apportioning of 
responsibility. God knows where he wants to use the 
light he has put into my soul. J mllst be willing to 
let it shine wherever he puts me. 

For l eaders 
1. 	 You would do well to read pages 16-21 and pages 

178-182 of the book Reformed Evangelism by the 
Baker Book ·H ouse. 

2. 	 If you read the Dutch, you will find a helpful 
chapter in Handboek der Gere/ormeerd Eoollgeli
satie by D. Ringnalda. It is entitled ATbeiders in 
de Eoollgelisatie. 

For Discussion 
1. 	 What is the difference between what Ringnalda 

calls "i ntentional evangelism" and "unintentional 
evangelism?" Not all of us are called to the 6rst 
kind of evangelism; all are called to the second 
kind. 

2. 	 Does Cod ever call missionaries directly apart from 
the officia l church? Under what circumstances is a 
person justified in doing mission work apart from 
any church? 

3. 	 Can you find any answer in artiele 3 to the ques
tion, "Why must a church be very careful and 
prayerful about the selection of mission fields? of 
individuals to man those fields? 

4. 	 What difference in the concept of missions might 
be reflected in these two statements; (1) "I want 
to be a missionary," and (2 ) 1 feel the call to be 
a missionary"? 



LESSON FIVE 


Part I 

Art. 4. THERE IS A TWO·FOLD REACTION TO THE 


GOSPEL OF REDEMPTION 


A. Rejection - with resultant abiding wrath 
Article 4 stresses the solemn thought that upon 

those who reject the gospel, Cod's wrath abides. Man 
is responsible for rejecting tllC gospel. This is clearly 
taught in Acts 13:46. To the Jews in Antioch of 
Pisidia, who "contradicted the things that were spoken 
by Paul and Barnabas, Paul and Barnabas spake out 
boldly and said, It was necessary that the Word of 
Cod should first be spoken to you, Seeing ye thrust 
it from you and judge yourselves unworthy of eternal 
life, la, we turn to the Gentiles." 

"The wrath of God abides upon those who believe 
not this gospel." It is very unpopular, very anti
quated today to speak of the wrath of God, but un
popularity may not dcter us from accepting Cod's 
revealed truth in totality. If we accept the full -orbed 
truth, we must accept that the Bible speaks of the 
wrath of God. Consider such passages as lI Kings 
22:13, John 3:36, Rom. 1:18-19, Rom. 2:6,8. What is 
wrath as applied to Cod? "Wrath in Cod must not be 
conce ived of in terms of the fitfu l passion with which 
anger is frequently associated in us ..... Wrath is the 
holy revulsion of God's being against that which is 
the contradiction of his holiness" (J. Murray, E,1istle 
to the Romans, Vol. 1, p. 35). 

Both Prof. L. Berkhof and Prof. J. Murray say that 
the "while we were enemies" of Rom. 5 :10 does not 
exegetically mean that sinners are hostile to Cod. 
Berkhof says it means that «they are object of God's 
holy discip line." Murray explains it to refer "to God's 
holy hostility to and alienation from us." This wrath 
of Cod has nothing of the arbitrary about it. In com
ment on Rom. 2:5 Murray writes: "The person ad
d ressed , by reason of h is hardness of heart is rep
resented as being himself the agent in piling up for 
himself wrath..... There is no wrath of God except 
as the reaction of his justice and truth aga inst sin" 
( Epistle to Romans, Vol. L p. 6 ). 

Those who piously hold that God only cver loves, 
naturally also conclude that God d id nol have to be 
reconciled to man bu t only man to God. Such deny 
the teaching of John 3:36, Hom. 1:18 and Hom. 5:JO. 
Si nners must be told that "he that believeth on the 
Son hath eternal life," but they must also be told that 
"he that obeyeth not the Son shall not see life, bnt 
the wrath of God abidcth on him" (John 3:36). Not 
to info rm the sinner of this is to fail to help him see 
the awfulness of his sinful condition. 

B. Acceptance - by faith with resu ltant 
delivering grace 

The glorious gospel announces deliverance from 
the wrath of God by a "tru e and livin g faith" in the 
Lord Jesus Christ. Deliverance from destruction and 

bestowal of eternal life l How wonderfu l the love of 
Cod manifested to believersl How terriblc thc wrath 
of God that abides on unbelievers! 

Art . 5. THERE IS A TWO-FOLD CAUSE FOR THE 

TWO-FOLD REACTION TO THE GOSPEl OF 

REDEMPTION 

A. Man the cause of unbelief 
As in article 1 the writers teach that aU men are 

justly condemnable, so here they stress that man is 
the cause of unbelief. All have sinned and therefore 
deserve the wages of sin. Man chose to sin; therefore 
he is responsible for sin ning and the cause of it. Man 
chose to doubt Cod; therefo re he is responsible for 
his unbelief and the cause of i t. 

B. God is the cause of faith 
Man is, on the other hand, not the cause of faith . 

Faith is the gift of Cod given to whom Cod chooses. 
It is a free gift, not u gift that can be purchased , not 
a gift dependent on some merit of man to obtain it. 
I t is a gift of grace. " ' f grace is conditioned in any 
way by human performance or by the will of man 
impelling to action, then grace Icaves to be grace" 
( Murray, Ibid., p. 70 ). In Phil 1:29 we read. "To 
you it hath been granted in the behaH of Christ, not 
only to believe on him, but also to suffer in his behalf." 
To believe on Christ is something Cod grants. It is 
"not of works that no man may glory" (Eph. 2:9). 

Man cannot of himself exercise saving faith . A 
dead body cannot act as if alive. One spirituall y dead 
cannot exercise faith which requires spiritual life to 
exercise. 

For Leillders 
1. 	 For a d iscussion on the Biblical concept of the 

wrath of God and the Barthian concepts sce Dr. 
C. Van Til's Christianity alld Barthianism, pp. 159
166. 

2. 	 For a discussion on discussion number 5 bclow, 
see Boettner's book, Roman Cat1wlicism, espccially 
chapter 12. 

For Discussion 
1. 	 Prove Karl Barth to be wrong in holding that 

"there is no wrath of Cod resting upon man as 
the consequence of his disobedicnce to the directly 
revealed will of God" ( Van Til, Ibid. p . 159 ). 

2. 	 Show that it is not inconsistent with God's bei ng 
to manifest wrath as well as gracc. 

3. 	 What incentive is there for mission work in this 
article, and what sense of urgency to go into all 
the world to do it? 



.... __ .... ....... . ..... 

4. 	 What ammunition does the material in this lesson 
give you to show how wrong the archbishop of 
Canterbury is in believing that there may be 
some atheists in heaven. 

5. 	 Does the Roman Catholic Church agree with the 
teaching of Eph. 2:8·9 as given in their own Con
fraternity Version of the New Testament? In that 
version Eph. 2:8-9 reads thus: "For by grace you 
have been saved through faith; and that not of 
yourselves, for it is the gift of God; not as the 
outcome of work, lest anyone may boast." 

6. 	 What is wrong with the Arminian order of salva
tion in which they place fa ith before regeneration? 
Why do we place regeneration before faith? 

LIFE WITH R.B.••. 

(continued fTmn page 13) 

mitted to the tcaching of the Bible, the Word of God, 
the Word of absolute truth. H e was, therefore, a 
Calvinist, from the top of his head to his toes, and he 
never retreated one step from a forthright advocacy of 
that grand system of belief, it being his firm and till , 

(elenting conviction that thi.~ is the teaching of the 
Word of God, the Bible. I recall a remark I once 
heard from the lips of olle who had a large responsi. 
bility in the work of the now defunct League of Evan
gelical Students. This man was discussing what 
speakers should be obtained for a scheduled meeting 
of the League, and in this connection remarked that 
RB. could always be relied on to give a sound and 
good speech; he just never failed to come through. 
Through the years anyone who cared to challenge 
him with in the context of this basic Calvi nistic com· 
mitment soon learned he had met a strong, highly 
nrticulate and uncompromising champion of the faith. 
I was always impressed with the fund of biblical, con
fessional and theological knowledge he had at his 
command to buttress any position he took on a point 
in theology or in the whole business of the church. Up 
to almost the day of his death he was consulted by 
many on all sorts of problems in the church and in 
theology. In his love for the faith and its effective 
articulation in the church he was a realist. He kn ew 
the church has always had and always would have 
a battle on its hands to maintain the integrity of the 
faith and of the church. He therefore preferred to 
use the word militant a.~ applied to the church, and 
he had very lillie patience with hi gh-sounding sub
stitutes for t hat term. 

In 	 the humorous vein 
There was another side to this man's fascinating 

personality, a side that so many enjoyed in the stories 
or jokes he told or in the fun he {;o uld have with his 
family or friends . He played games with enthusiasm 
and skill, and he played to win. He was always quick 

Tru 	 T "'..... •-' -' " 

to see the funny side of things. Some of the most 
hilarious times one could have in his company were 
those in which he told of the escapades he and his 
five brothers were involved in as they grew up in 
Grand Haven and Chicago. He told his stories and 
jokes masterfully. His wit sparkled bright and sharp, 
bright and sharp like the mischievous twinkle in his 
eye. H e had a considerable fund of stories which he 
used either as sermon illustrations or for occasions in 
which more humOr was in order. Some of these 
stories the members of the family heard many times, 
of course. But we always enjoyed them, for he told 
them with unabated relish and zest. 

His humor had a sharp intellectual quality. He did 
not care for the nonsense brand of humor, like the 
so-called moron jokes of a few years back. He was 
amused at the "knock, knock" game of a decade or so 
ago, but it was not the sort of thing he rea lly enjoyed. 
H is humor as a toastmaster was of the ldnd that would 
cause a seminary professor almost to fall off his chair 
with laughter. At the same time the point of his jokes 
or illustrations was always so clear that the average 
listener got the full impact of it. 

1 should like to share with the readers of this 
magazine some of the humor that I found h ighly 
amusing in the more intimate association with RB. 
and otherwise. A statement he made with regard to 
his experience as president of Calvin College comes to 
mind. He said that he often wished somCQne would 
leave a cabbage O l~ the chapel p latform, for this would 
give him a chance to say, "It seems that some student 
has lost his head ." He regretted he never got the op
portunity to use this bit of humor. So do I . 

One evening during our courtship days he had 
been doing something he enjoyed, spending a little 
time in the kitchen helping Mrs. Kuiper. They had 
been stuffin g a chicken in p reparation for Sunday 
dinner. .A.s he was retiring for the night he said to 
us. " j hope the house doesn't burn down tonight." At 
that time I didn't know him well enough yet to guess 
what he might conceivably have in mind with a re
mark like that. He added, "Because if it does we 
won't have ,lily chicken tomorrow." 

When we had ollr 6rst child and he by that fact 
had his first grandchild, life with RB. became in
creasingly interestin g and exciting. Both he and Mrs. 
Kuiper found great joy in the coming of the grand
child, as they did also in the birth of each of their six 
grandchildren. Gr;mdfilther R.B:s reaction was such 
that at a seminary gathering at that time I raised the 
question whether the Professor of Practical Thcology 
at \'Yestminster Scminary was wavering on the doc
trine of original sin. He took the sally in good humor. 
This child was born at a time when the careful parent 
sterilized in hot water just about everything the little 
one might touch. One day we were talking in RB:s 
presence about the possibility of getting a puppy for 
the child in due time. H e said, "You can't have a 
puppy for that ch ild ." \ 'Vhy not?~ we asked with one 
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stories to the grandehildren.- This was always a delight 
to observe. He would no ·sooner appear at our door 
and One of the children would pull at his sleeve and 
draw him to the davenport for a story. And he always 
obliged, no matter how busy he was. And what stories 
they were - told usually in high animation and with 
great sound effects. Often they were familiar Bible 
stories, such as Peter walking on the water or Peter's 
escape from prison. Many times the stories were his 
own highly imaginative productions. The children 
were always enthralled, sometimes so much so that 
the vividly told stories weren't the best preparation 
for sleep. Sometimes the stories were funn y. On one 
occasion as a story-telling session was in progress in 
the living room 1 heard great sound effects as an 
elephant yelled very loud, "Ouch! Ouch!" The ele
phant's mate asked, "What's the matter?" "Plenty," 
said the first elephant; "a mouse stepped on my toe." 

These are just a few glimpses of the many facets 
of this vivid and richly endowed personality. It was 
this fine instrument that God used to render long and 
exceptionally effective service in his Kingdom. What 
I have written here will soon disappear from human 
view. I have only sought to illuminate from my own 
particular vantage poi nt some facets of this remark
able instrument that served so long to leave the 
Church and Kingdom of Christ with what I trust will 
be a solid and enduring legacy. The Church and King
dom on earth will be the poorer if this is not the case. 
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voice. "You would have to boil it ten minutes 6rst," 
he replied. 

If he felt he had to, he could use humor with 
devastating effect. On one occas ion he had been in
troduced by a student with an opening remark to 
the effect that R B. Kuiper is a hard man to get 
ahead of. Then he went on to say this: "One day a 
man who had heard Professor Kuiper speak said that 
the professor was a fluent speaker. Being a student of 
the Hebrew language, I tried to 6nd the exact mean
ing of the word fluent by finding its root. I found this 
root in the dictionary in the word flue, which means 
'a passage for hot air:" When R. B. got up to speak 
he graciously acknowledged the introduction he had 
received and then added this: "The other day a rriend 
of mine heard Mr. W .... ( the introducer) speak. 
My friend said that Mr. W. . . reminded him very 
much of me, but that Mr. W .... was more Ruent 
than I am." The introducer was correct - R.B. was a 
hard man to get ahead of. 

RB. detested long-windedness and pomposity in 
speakers. On on·e occasion amaster of ceremonies gave 
him an exceptionally long-winded introduction, taking 
valuable time that should have been left for tllO 

speaker. R.B. began his speech by telling thi s story. 
An Iowa farmer had taken his city friend to sec his 
hogs at feeding t ime. The farmer threw out to the 
hogs the usual amount of ears of corn. The ci ty 
friend observed that it would take the hogs much less 
time to eat if the corn were not on the cob. The 
farmer answered, "What's time to a hog?" 

The story-te ller 
As already mentioned, R. B. had a seemingly in

exhaustible supply of stories to tell - to tell fo r 
purposes of entertainment or for more serious intents 
as illustrations in sermons and speeches. These stories 
never left the hearers wondering just what the point 
might be. The point was always clear as crystal, and 
the illustration therefore most telling. I have already 
heard a minister ask him, "R.B., where do you get 
all those good stories?" The answer for the most part 
was O'ne that R.S. himself could hardly give, namely, 
out of his own highly imaginative mind. 

The many who heard him speak and preach can 
testify to the effectiveness of RB. as a story-teller. Not 
so well known, of course, was his knack for telling 


